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T H E  B I G  I D E A

Aharon’s staff bore almonds, the fastest fruit to ripen, because the kindness drawn

down through Aharon and the Priestly Blessing reaches physical life swiftly. It

comes from “abundant in kindness,” a kindness without limit, and so it passes the

stage-by-stage judgment that holds other kindness back.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Why did Aharon’s staff bear almonds? The almond ripens in twenty-one days, faster than any other

fruit, and its name, shaked, means haste. Aharon, whose name has the letters of nir’eh, “is seen,”

brought divine light into revelation, and what came through him came down quickly. To explain this

the Alter Rebbe answers Tosafos’ question: if a person’s year is decided on Rosh HaShanah, why pray

daily for health and livelihood? The kindness decreed then is still above, in Malchus of Atzilus, and

must descend through many chambers of the four worlds to become physical. At every stage the per‐

son is judged by that day’s deeds, accusers can object, and the kindness may be held back, adding only

to his delight in Gan Eden. Kindness drawn through Aharon and the Kohanim’s blessing, given “with

love,” passes through all the worlds with no judgment at all, because it comes from “abundant in kind‐

ness,” not from the measured “everlasting kindness.” A great river sweeps aside the logs and earth that

dam a small stream; so this kindness sweeps away all judgments, as the flow does on Shabbos.

O U T L I N E

1 The almonds, Aharon and the daily judgment

Almonds ripen fastest, and shaked means haste; Aharon (nir’eh) reveals the light and draws it down swiftly.

The yearly decree of Rosh HaShanah stays above, in Malchus of Atzilus, and descends through the chambers

of the four worlds only by a daily judgment of the person’s deeds, which accusers can delay. The kindness

drawn through Aharon and the Priestly Blessing passes through with no judgment, as in “He sends His utter‐

ance… His word runs very swiftly,” and comes at once into children and sustenance.

¶1

2 Two kinds of kindness

The root of the speed: there is “everlasting kindness” and there is “abundant in kindness.” Aharon draws

from “abundant in kindness,” a kindness without limit that no judgment can hold back, while “everlasting

kindness” has a judgment standing opposite it.

¶2–3
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3 The great river, Shabbos, and good almonds

A small river can be dammed with logs and earth, but a great river sweeps them away; so all judgments pass

away before “abundant in kindness.” On Shabbos, too, the flow comes swiftly (“Day to day utters speech”).

G-d’s hastening can be for ill or for good; the almonds of Aharon’s staff are for good, like “who bestows good

kindnesses,” the light that is good and is seen below.

¶4

K E Y  C O N C E P T S

Shaked (almond) שקד
The almond, which ripens in twenty-one days; its name

shares a root with “hastening,” as in Yirmiyahu’s “rod of

almond.” On Aharon’s staff it stands for the speed of the

kindness drawn through him.

Aharon and nir’eh אהרן / נראה
The name Aharon has the letters of nir’eh, “is seen.”

Through Aharon the divine light is revealed and drawn

down from above to below.

“A person is judged every day” אדם נדון בכל יום
Not a new decree, but the daily review of whether, by that

day’s deeds, the kindness granted on Rosh HaShanah may

come down into physical life.

The chambers (heichalos) of the four worlds היכלות
דאבי״ע
The stations through which kindness from Malchus of

Atzilus must descend, chamber by chamber, until it be‐

comes physical; at each one the person’s case is judged.

Everlasting kindness (chesed olam) חסד עולם
The measured kindness, which has a judgment standing

opposite it that can hold it back.

And abundant in kindness (v’rav chesed) ורב חסד
The kindness without limit, from which the flow through

Aharon comes; it “descends over His attributes”, and no

judgment can stop it.

The Priestly Blessing ברכת כהנים
The blessing of the Kohanim, given “with love,” through

which the supernal kindness comes at once into children

and sustenance, down to the lowest level.
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S E C T I O N  1  ·  ¶ 1

The almonds, Aharon and the daily judgment

4 הנה שקדים הם
2 כו׳ ויגמול שקדים. להבין למה שקדים3 )וע׳ ברבות ס״פ קרח( והנה פרח1 מטה אהרן

ממהרים להגמר יותר מכל הפירות ותבואות כמו זית גפן תאנה כו׳ שכולם משתהים זמן רב יותר

מהשקדים

“And behold, the staff of Aharon had blossomed,” etc., “and it ripened almonds.” To understand:

why almonds? (And see Midrash Rabbah, at the end of Parshas Korach.) Now, almonds are quicker

to ripen than all the fruits and crops, such as the olive, the vine, the fig, etc., for they all take a

much longer time than the almonds.

After Korach’s challenge to the priesthood, Aharon’s staff blossomed overnight and bore ripe almonds,

proving that the priesthood was his. The maamar asks why the sign came as almonds; the Midrash at the end

of Parshas Korach, to which it points, plays on the same words (the staff “repaid,” gamal, all who were “dili‐

gent,” shoked, for the tribe of Levi) and says almonds were chosen because Israel are likened to them. The

Alter Rebbe begins instead from a fact of nature: almonds ripen faster than olives, grapes, figs and every

other fruit.

וכמ״ש ברבות סוף קהלת5 )קט״ו ב׳( מה סימנו של שקד זה משעה שהוא מציץ6 עד שעה שהוא גומר
7 ,8 כ״א יום.

And as is written in Midrash Rabbah, at the end of Koheles (115b): “What is the sign of this almond?

From the time it buds until the time it ripens is twenty-one days.”

The Midrash on Koheles gives the almond’s mark: only twenty-one days pass from budding to ripeness;

there it is tied to Yirmiyahu’s “rod of almond” and to the twenty-one days from the seventeenth of Tammuz

to the ninth of Av. This speed is the key to the whole maamar.

 א׳( מקל שקד10 כו׳ כי שקד אני על דברי
9 וע״כ נקרא שקד שהוא ענין מהירות כמ״ש )בירמיה סי׳

13 11 וזהו רמז על הכהונה. לעשותו12,

Therefore it is called shaked (almond), which connotes speed, as it is written (in Jeremiah, chapter

1): “A rod of almond (shaked),” etc., “for I am hastening (shoked) over My word, to fulfill it.” And

this is an allusion to the priesthood.

The Hebrew word for almond, shaked, shares its root with shoked, “hastening,” as in G-d’s play on words to

Yirmiyahu: the almond rod he saw meant that G-d hastens to fulfill His word. The name shows the nature: the

almond is speed itself, and this hints at what the priesthood brings about.

1
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כי הנה אהרן אותיות נראה )עמ״ש מזה בד״ה בהעלותך( שעל ידו היו כל ההתגלות והמשכות האורות

מלמעלה למטה. ועמ״ש סד״ה כי עמך מקור חיים באורך14 נראה אור.

For, behold, Aharon has the letters of nir’eh (“is seen”) (see what is written about this in the dis‐

course beginning “When you kindle”), for through him came all the revelation and the drawing

down of the lights from above to below. And see what is written at the end of the discourse begin‐

ning “For with You is the source of life; in Your light we see light.”

The name Aharon (אהרן) is made of the same letters as nir’eh (נראה), “is seen,” because the Kohen’s task was

to bring divine light into revelation, drawing it from above to below. The verse “in Your light we see light”

uses the same word, and the Alter Rebbe points to two other discourses that develop it.

והנה ההמשכות הנמשכים על ידו הם נמשכים מרום המעלות עד למטה במהירות גדולה בלי שום

עיכובים

Now, the flows drawn down through him are drawn from the loftiest heights down to below with

great speed, without any delays.

Here the connection is stated: what Aharon draws down travels from the highest levels to the lowest with

great speed and without holdups.

כי הנה כתוב בבהמ״ז ]בברכת המזון[ הזן את העולם כולו בטובו בחן בחסד להיות מתהוה מטובו וחסדו

העליונים השפעות גשמיים צ״ל ירידת החסד בהשתלשלות מדרגות רבות מאד עד שיתעבה ההשפעה

ממנו על חסד גשמי

For behold, it is written in the Grace after Meals, “Who nourishes the whole world in His goodness,

with grace, with kindness.” For physical bounty to come into being from His supernal goodness

and kindness, there must be a descent of the kindness through the chain of descending worlds

(hishtalshelus), [a chain] of very many levels, until the flow from it thickens into physical kindness.

The Grace after Meals says G-d nourishes the world “in His goodness, with grace, with kindness,” that is,

from a supernal, spiritual kindness. For such lofty kindness to become physical food and livelihood, it must

pass down through many levels until it “thickens” into material form.
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וע״י אהרן שהוא בחינת נראה אור היינו שיהיה נמשך השפעת החסד במהירות שלא יתעכב בהעולמות

וריבוי ההשתלשלות שמוכרח להיות נמשך בהם עד שיומשך ויתגלה למטה כ״א יהיה עובר ונמשך

דרך הם במהירות מבלי עכבה בהם.

And through Aharon, who is the level of nir’eh or (“light is seen”) — that is, the flow of kindness will

be drawn down swiftly, so that it is not held back in the worlds and in the many stages of the chain

of descent through which it must necessarily be drawn until it is drawn down and revealed below;

rather, it will pass and be drawn through them swiftly, without being held back in them.

Through Aharon, the one through whom light becomes revealed, the flow does not get stuck at any of the

many stations on its way down; it passes through them quickly and reaches below. This is the speed that the

almond stands for.

)ועיין כה״ג ]כהאי גוונא[ מענין מהירות בהרמ״ז ]בהרב משה זכות[ אמור ריש דף צ״ט כו׳( וע״כ הרמז לזה הוא

שקדים כנ״ל.

(And see the like, on the subject of speed, in the Ramaz (Rabbi Moshe Zacuto) on Emor, at the be‐

ginning of folio 99, etc.) Therefore the allusion to this is almonds, as mentioned above.

The Alter Rebbe adds a reference to the Ramaz, the Kabbalist Rabbi Moshe Zacuto, on Parshas Emor, for a

similar idea about speed. He then closes the first point: the almonds on Aharon’s staff allude to this swift

flow.

וביאור הענין הנה ידוע הקושיא מהו שמבקשים בכל יום ומתפללים רפאנו ה׳ ברך עלינו הרי עיקר

16 וכמ״ש קושיא זו בתוספות )פ״ק ]פרק קמא[
דינו של15 האדם הוא בר״ה ]בראש השנה[ ויוה״כ ]ויום הכפורים[

דשבת די״ב ע״ב ובפ״ק ]ובפרק קמא[ דר״ה ]דראש השנה[ דט״ז ע״א(.

The explanation of the matter: the question is well known: why is it that every day we ask and pray,

“Heal us, Havayah,” “Bless for us,” when the main judgment of a person is on Rosh HaShanah and

Yom Kippur? And this question is raised in Tosafos (first chapter of Shabbos, folio 12b, and first

chapter of Rosh HaShanah, folio 16a).

To explain the idea more deeply, he raises a well-known question found in Tosafos (the medieval glosses

printed with the Talmud): if a person’s year is decided on Rosh HaShanah and Yom Kippur, why do we pray

every day in the Shemoneh Esreh for health (“Heal us”) and livelihood (“Bless for us”)? The answer will show

that there is a second, daily judgment.
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אך הענין כי מה שנכתב ונחתם17 בר״ה ]בראש השנה[ ויוהכ״פ ]ויום הכפורים[ היינו שנמשך לו חסד על נפשו

והחסד ההוא הנמשך מא״ס ב״ה הוא למעלה עדיין במל׳ דאצילות שהיא מקור דבי״ע

But the matter is this: what is inscribed and sealed on Rosh HaShanah and Yom Kippur means that

kindness is drawn down for him upon his soul; and that kindness, drawn from the Infinite One (Ein

Sof), blessed be He, is still above, in the Malchus (sovereignty) of the World of Atzilus (Emanation),

which is the source of [the worlds of] Beriah, Yetzirah and Asiyah.

What is inscribed on Rosh HaShanah and Yom Kippur is a kindness granted to the person’s soul, but it is still

“above,” in Malchus of Atzilus, the lowest Sefirah of the highest world. Malchus of Atzilus is the source from

which the lower worlds of Beriah, Yetzirah and Asiyah come into being; at that level the kindness is not yet

physical.

והיינו מ״ש בטובו בחן ובחסד שלו שהוא חסד עליון ב״ה אשר הוא למעלה מעלה ממהות השפעת

גשמיים

And this is what is said: “in His goodness, with grace and with kindness” — His own, which is His

supernal kindness, blessed be He, far, far above the very nature of physical bounty.

The Grace after Meals speaks of “His” kindness, His very own: a supernal, divine kindness, far beyond the

very nature of anything physical.

וכנודע מענין ואנכי עפר ואפר18 שאמר אברהם על חסד ואה״ר ]ואהבה רבה[ שלו שאין לו דמיון לחסד

דאצילות רק כמו עפר ואפר כו׳

And as is known from the matter of “I am dust and ashes,” which Avraham said of his own kindness

and great love (ahavah rabbah): that it bears no comparison to the kindness of Atzilus, but is only

like dust and ashes, etc.

Avraham, the very embodiment of kindness, called himself “dust and ashes,” because even his great kind‐

ness and love were nothing compared with the kindness of Atzilus. In Iggeres HaKodesh 15 the Alter Rebbe

brings what he heard from his teacher: Avraham said it of his own attribute of great love (ahavah rabbah),

which is to the supernal kindness as ash is to the tree it came from.
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ולכן כדי שיומשך מחסד שבאצילות השפעות הגשמיות בעשייה כצרכי הנפש בגוף. הוא צריך

להשתלשל ולירד בהשתלשלות מדרגות רבות בהיכלות דאבי״ע ]דאצילות בריאה יצירה עשיה[ מהיכל להיכל

עד שיתעבה להיות חסדו בענינים גשמיים לרפאות החולה ולברך השנים

Therefore, in order that physical bounty in Asiyah, according to the needs of the soul in the body,

be drawn from the kindness that is in Atzilus, it must descend step by step and come down through

a chain of many levels in the chambers (heichalos) of Atzilus, Beriah, Yetzirah and Asiyah, from

chamber to chamber, until it becomes coarse enough for His kindness to be in physical matters: to

heal the sick and to bless the years.

So for the kindness of Atzilus to become physical bounty in Asiyah, the lowest world, the things a soul needs

while it lives in a body, it must descend through the many “chambers” (heichalos) of the four worlds, one af‐

ter another, until it becomes coarse enough to take physical form. Its final forms are healing the sick and

blessing the year’s produce, the very things we ask for each day in the Shemoneh Esreh.

22 בענין שלשת 19 גבי אין לך עשב21 כו׳ וסד״ה מזוזה מימין )ויובן זה ממ״ש במ״א בד״ה פתח אליהו20,

אלפים משל23 ובד״ה מראיהם ומעשיהם24 כו׳. בענין עושה חסד לאלפים25 ובד״ה קחו מאתכם
26 ,27 תרומה(.

(This will be understood from what is written elsewhere: in the discourse beginning “Eliyahu

opened,” regarding “There is no blade of grass,” etc.; at the end of the discourse beginning “The

mezuzah on the right,” on the matter of “three thousand parables”; in the discourse beginning

“Their appearance and their workings,” etc., on the matter of “Who does kindness to thousands”;

and in the discourse beginning “Take from among you an offering.”)

The Alter Rebbe refers to four discourses in Torah Ohr that show how a spiritual quality becomes physical by

descending level after level. In “Eliyahu opened” (Vayera), on the saying that every blade of grass has a

heavenly force that tells it to grow, a fruit’s sweetness comes from Chesed and its bitterness from Gevurah;

in the Chanukah discourse “The mezuzah on the right” (Miketz) Shlomo’s “three thousand parables” are

three thousand levels, every one only a “parable” compared with G-dliness itself. In “Their appearance and

their workings” (Yisro) “kindness to thousands” means thousands of levels, contraction after contraction,

and in “Take from among you an offering” (Vayakhel) the manna, rooted in the supernal “dew of lights,” be‐

came physical food by descending from level to level.
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28 בכל יום שהוא נדון לפי מעשיו היום29 האם ראוי וכדאי וע״ז ארז״ל ]אמרו רבותינו זכרונם לברכה[ אדם נדון

הוא שירד ויומשך החסד עליון הנמשך כבר על נפשו למעלה בר״ה ]בראש השנה[ ויוהכ״פ ]ויום הכפורים[

שיהיה יורד ונמשך ממדרגה למדרגה מהיכל להיכל. בכדי שיומשך מרוחניות לגשמיות.

Of this our Sages, of blessed memory, said, “A person is judged every day”: he is judged according

to his deeds that day, whether he is fit and worthy for the supernal kindness, already drawn down

upon his soul above on Rosh HaShanah and Yom Kippur, to descend and be drawn down, so that it

goes down and is drawn from level to level, from chamber to chamber, in order to be drawn from

spirituality into physicality.

This explains the Sages’ saying “A person is judged every day.” The daily judgment is not a new decree but a

review of whether, by his conduct that day, he deserves that the kindness already granted to his soul on Rosh

HaShanah and Yom Kippur be brought down, level by level, from the spiritual into his physical life.

או שמא אין ראוי האדם לזה ואזי יתעכב ולא ירד למטה רק ישאר למעלה ברוחניות ושם יגיע לו

שיוסיפו לו תענוג בג״ע ]בגן עדן[ מאחר שנמשך לו החסד. אבל עכ״ז ]עם כל זה[ לא יומשך ממנו למטה

כלל.

Or perhaps the person is not fit for this, and then it will be held back and will not descend below,

but will remain above, in spirituality, and there it will reach him in that his delight in Gan Eden will

be increased, since the kindness was drawn down for him. Yet even so, nothing of it will be drawn

down below at all.

If he does not deserve it, the kindness is held back and remains in the spiritual realm. Even then it is not

lost: since it was granted to him, it adds to his delight in Gan Eden; but nothing of it reaches him below.

)והגם שמה שאמרו אדם נדון בכל יום זהו דברי ר׳ ]רבי[ יוסי ור׳ ]ורבי[ נתן משא״כ לרבנן מ״מ הא על
30

כרחך גם לר׳ ]לרבי[ יוסי ור״נ עיקר הדין בר״ה ]בראש השנה[

(And although the saying “A person is judged every day” is the view of Rabbi Yose and Rabbi

Nasan, whereas according to the Rabbis it is not so, nevertheless you are compelled [to say] that

even according to Rabbi Yose and Rabbi Nasan the main judgment is on Rosh HaShanah.

A long parenthesis now opens. In the Talmud, “A person is judged every day” is the view of Rabbi Yose (Rab‐

bi Nasan says “every hour”), while the other Sages there hold that a person is judged on Rosh HaShanah; the

Alter Rebbe argues that even Rabbi Yose and Rabbi Nasan agree that the main judgment is on Rosh

HaShanah.
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דאל״כ ]דאם לא כן[ איך יפרשו הפסוק דכי חק לישראל31 הוא משפט לאלקי32 יעקב דקאי אר״ה ]על ראש

השנה[ וגם מ״ש עיני ה׳ אלקיך בה מראשית השנה33 שמזה למדו בפ״ק ]בפרק קמא[ דר״ה ]דראש השנה[( )דף

ח׳( דר״ה ]דראש השנה[ הוא ר״ה ]ראש השנה[ לדין כו׳.

For otherwise, how would they explain the verse “For it is a statute for Israel, a judgment of the G-d

of Yaakov,” which refers to Rosh HaShanah, and also what is written, “The eyes of Havayah your

G-d are upon it from the beginning of the year,” from which they learned in the first chapter of

Rosh HaShanah (folio 8) that Rosh HaShanah is the new year for judgment, etc.?

His proofs are two verses: “For it is a statute for Israel, a judgment of the G-d of Yaakov,” which the Talmud

applies to Rosh HaShanah, and “The eyes of Havayah your G-d are upon it from the beginning of the year,”

from which the Talmud learns that the year’s judgment begins on Rosh HaShanah. No opinion could explain

these verses another way.

ועוד דאל״כ ]דאם לא כן[ מה ענין מלכיות זכרונות ושופרות שאומרים בר״ה ]בראש השנה[. והמלך המשפט

בעשי״ת ]בעשרת ימי תשובה[. ומה יום מיומיים.

Moreover, otherwise, what is the point of the Malchiyos, Zichronos and Shofros that are said on

Rosh HaShanah, and “the King of judgment” in the Ten Days of Teshuvah? And how does [this] day

differ from [other] days?

A further proof comes from the prayers: the Malchiyos, Zichronos and Shofros (the sections of Kingship,

Remembrance and Shofar in the Rosh HaShanah prayers), and the change to “the King of judgment” in the

Shemoneh Esreh during the Ten Days of Teshuvah. If every day were judged equally, nothing would set these

days apart.

א״ו ]אלא ודאי[ גם ר״י ]רבינו יצחק[ ור״נ מודים דר״ה ]דראש השנה[ הוא יום הדין. וכן מארז״ל ]מאמר רבותינו

זכרונם לברכה[ )פ״ב ]פרק ב׳[ דביצה די״ז ע״א( מזונותיו של אדם34 קצובין לו מר״ה ]מראש השנה[ ועד יוהכ״פ ]יום

הכפורים[.

Rather, it must be that Rabbi Yose and Rabbi Nasan also agree that Rosh HaShanah is the Day of

Judgment. So too the saying of our Sages, of blessed memory (chapter 2 of Beitzah, folio 17a): “A

person’s sustenance is allotted to him from Rosh HaShanah until Yom Kippur.”

So Rabbi Yose and Rabbi Nasan must also agree that Rosh HaShanah is the Day of Judgment. The Talmud’s

teaching that a person’s sustenance is fixed from Rosh HaShanah until Yom Kippur points the same way (it

appears on Beitzah 16a; the text’s reference reads 17a).
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משמע דאתי ודאי לכ״ע ]לכל עלמין[ ואין בזה שום מחלוקת ואעפ״כ ]ואף על פי כן[ ס״ל ]סבירא ליה / סבירא להו[

דאדם נדון ג״כ בכל יום והיינו ע״ד שנתבאר

This implies that it certainly holds according to all opinions, and there is no dispute about it at all;

and nevertheless they hold that a person is also judged every day; and this is in the manner that

has been explained.

That teaching is undisputed, so it holds for every opinion; yet Rabbi Yose and Rabbi Nasan still say that a

person is judged every day. The two judgments are about different things, as explained above: the yearly de‐

cree above, and the daily judgment of whether it comes down.

וכמ״כ ]וכמו כן[ גם לרבנן דפליגי אר׳ ]אמר רבי[ יוסי ור״נ הרי גם לדידהו עכצ״ל ]על כרחך צריך לומר[ דשייך

בחינת דין בכל יום

And likewise, also according to the Rabbis, who disagree with Rabbi Yose and Rabbi Nasan, even

for them you are compelled to say that an aspect of judgment applies every day,

Likewise, even the Rabbis who disagree with Rabbi Yose and Rabbi Nasan must accept some kind of daily

judgment.

שהרי מבקשים כל הבקשות בשמו״ע ]בשמונה עשרה[ אף גם לרבנן כמבואר בגמרא פ״ק ]פרק קמא[ דשבת

)די״ב ע״א וע״ב( והיינו ג״כ ע״ד שנתבאר וענין המחלוקת שביניהם אין כאן מקומו.

for all the requests are asked in the Shemoneh Esreh even according to the Rabbis, as is explained

in the Gemara, first chapter of Shabbos (folio 12a and b); and this too is in the manner that has

been explained. As for the matter of the dispute between them, this is not the place for it.

The proof is that, on every view, we make all the requests of the Shemoneh Esreh every day, which would

make no sense if nothing were decided daily. The Alter Rebbe leaves the exact nature of the dispute for an‐

other place.

35 ח״ב ]חלק ב׳[ פ״א ופרק כ״ו. והנה השפעת וכבר האריך בזה ג״כ בע״מ ]בעשרה מאמרות[ מאמר חקור דין

חסד זה הוא מתעכב ושוהה עד שנמשך ובא למטה

And this has also already been discussed at length in Asarah Maamaros, Maamar Chakor Din, Part

2, chapter 1 and chapter 26.) Now, this flow of kindness is held back and lingers until it is drawn

down and comes below,

He adds that Asarah Maamaros, the Kabbalistic work of Rabbi Menachem Azariah of Fano, discusses this at

length, and the parenthesis closes. Returning to the main point: because each stage of descent involves

judgment, the flow of kindness is delayed and lingers on its way down.
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שהרי בכל השתלשלות מהיכל להיכל הוא ע״י משפט אם ראוי הוא שיומשך ההשפעה למטה ומעיינים

בדינו ויש מי שמקטרג לומר שחטא ואינו ראוי לזה

for at every step of the descent from chamber to chamber it is through judgment: whether he is fit

for the flow to be drawn down below. His case is examined, and there is one who accuses, saying

that he sinned and is not fit for this.

At every step from chamber to chamber the person’s case is reviewed: is he worthy for the flow to continue

down? And there are accusers who argue that he sinned and does not deserve it, and this holds the flow back.

)וזהו מארז״ל ]מאמר רבותינו זכרונם לברכה[ ברבות וישלח פע״ו ע״פ ויאמר בניהו36 כו׳ אמן כן יאמר37 והלא
39 כבר נאמר הנה בן נולד לך הוא יהיה איש מנוחה38 אלא אמר הרבה קטגורין יעמדו מכאן ועד גיחון.

ע״ש(

(This is the saying of our Sages, of blessed memory, in Midrash Rabbah, Vayishlach, chapter 76, on

the verse “And Benayahu said,” etc., “Amen, so may [He] say”: “But was it not already said, ‘Be‐

hold, a son will be born to you; he will be a man of rest’? Rather, he said: Many accusers will stand

up from here to Gichon.” See there.)

The Midrash illustrates this: when David named Shlomo as king, Benayahu answered “Amen, so may G-d

say,” although G-d had already promised David a son who would be “a man of rest.” He prayed because

many accusers could rise up between there and the Gichon spring, where Shlomo was to be anointed. (The

verse itself reads “And Benayahu answered,” as the Kehot edition notes.)

אבל כשנמשך האור והשפע ע״י אהרן ומגזעו תחתיו כהנים הנושאים את ידיהם40 ומברכים את העם

בברכת כהנים אזי השפע היא נמשכת במהירות דרך כל העולמות באין מונע ומעכב ואין מעיינים בדין

כלל.

But when the light and the flow are drawn down through Aharon, and, in his place, [through] the

Kohanim of his stock, who raise their hands and bless the people with the Priestly Blessing, then

the flow is drawn swiftly through all the worlds, with nothing to prevent it or hold it back, and there

is no examination of judgment at all.

The contrast follows: the flow that comes through Aharon and, after him, through his descendants the

Kohanim, who raise their hands and bless the people, rushes through all the worlds with nothing to block it,

and no judgment is examined at all. This is the almond’s speed: the Kohanim’s blessing passes over the re‐

view that slows other kindness.



L I K K U T E I  T O R A H  ·  P A R S H A S  K O R A C H  ·  M A A M A R  3 והנה פרח מטה אהרן כו׳ ויגמול שקדים

13likuteitorah.com/likkutei-torah/korach/3/

)וע״ד שנתבאר ע״פ ולא אבה ה׳ אלהיך לשמוע אל בלעם כו׳ שלא שמע שום קטרוג והיינו ע״י כי

אהבך41 כו׳.

(This is along the lines of what was explained on the verse “But Havayah your G-d would not listen

to Bilam,” etc.: that He did not hear any accusation, and this was through “for He loved you,” etc.

A parallel: the Torah says that G-d “would not listen to Bilam,” meaning He did not hear any accusation, “be‐

cause He loved you.” Love sets the accuser aside.

42 וזהו שמברכים הכהנים אקב״ו ]אשר קדשנו במצותיו וצונו[ לברך את עמו ישראל באהבה.

And this is why the Kohanim recite the blessing, “who has sanctified us with His commandments

and commanded us to bless His people Israel with love.”

That is why the blessing the Kohanim say before the Priestly Blessing ends “to bless His people Israel with

love” (Sotah 39a): love lets the blessing pass with no accusation heard.

ועד״ז י״ל ]יש לומר[ פי׳ הפסוק השולח אמרתו43 ארץ עד מהרה ירוץ דברו. דפי׳ השולח הוא כשיורד

השפע לאט לאט ובהדרגה ובמתון. אבל עד מהרה ירוץ דברו היינו כשהשפע הולך במהירות ע״ד

הנ״ל. ועמ״ש ע״פ זה במ״א.

Along these lines one can explain the meaning of the verse “He sends His utterance to the earth;

His word runs very swiftly.” The meaning of “He sends” is when the flow descends slowly, little by

little, gradually and unhurriedly; but “His word runs very swiftly” is when the flow goes swiftly, in

the manner mentioned above. And see what is written on this verse elsewhere.

The verse “He sends His utterance to the earth; His word runs very swiftly” describes two ways the flow can

come. “Sending” is a slow, gradual, measured descent, while “runs very swiftly” is the rapid flow described

here.
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ועיין ברבות פ׳ ואתחנן יש תפלה שנענית לארבעים יום44 כו׳ ויש תפלה שנענית לעשרים יום כו׳ ויש

תפלה שנענית ליום אחד כו׳ ויש תפלה כו׳ ע״ש. ועמ״ש במ״א בפי׳ מהר קח45 את הלבוש כו׳ בד״ה עד

47 כו׳( דלא ידעי46 בין

And see Midrash Rabbah, Parshas Va’eschanan: “There is a prayer that is answered in forty days,

etc.; and there is a prayer that is answered in twenty days, etc.; and there is a prayer that is an‐

swered in one day, etc.; and there is a prayer,” etc. See there. And see what is written elsewhere on

the meaning of “Hurry, take the garment,” etc., in the discourse beginning “Until he does not

know between,” etc.)

The Midrash lists prayers answered after forty days (Moshe’s), after twenty days (Daniel’s), after one day

(Eliyahu’s), and more, showing that answers come at different speeds. The Alter Rebbe also refers to the

Torah Ohr discourse on the Purim saying “until he does not know between [cursed is Haman and blessed is

Mordechai],” which reads the king’s “Hurry, take the garment” with the Sages’ “if they merit, I will hasten it”:

a redemption hastened by Israel’s teshuvah turns the other side into a “garment” for holiness.

וזהו ענין ברכת כהנים יברכך ה׳ וישמרך. וארז״ל ]ואמרו רבותינו זכרונם לברכה[ יברכך בממון כו׳ יברכך

48 כמ״ש ברבות נשא פי״א ]פרק י״א[. ,49 בבנים כו׳ וישמרך מן המזיקים.

And this is the meaning of the Priestly Blessing: “Havayah bless you and keep you.” And our Sages,

of blessed memory, said: “‘Bless you’ — with wealth, etc.; ‘bless you’ — with children, etc.; ‘and keep

you’ — from those that do harm,” as is written in Midrash Rabbah, Naso, chapter 11.

The Priestly Blessing itself shows this. The Midrash reads “Havayah bless you and keep you” as blessing with

wealth and children and protection from harm; as a note in Sefer HaMaamarim Melukat explains, wealth

and children show that the flow reaches every area of life, and protection from harm shows that it reaches

very far down, even to where protection is needed.

היינו שנמשך החסד העליון מיד בגשמי להיות הברכה בבני ומזוני יאר ה׳ פניו היינו הארת פנים
50 ,51 ,52 ,53 ,54 ,55 ויחונך שנמשך למטה מטה.

That is, the supernal kindness is drawn down immediately into the physical, so that the blessing is

in children and sustenance. “Havayah make His face shine” — this is the shining of the face; “and

be gracious to you” — that it is drawn down to the very lowest.

So the Priestly Blessing draws the supernal kindness at once into physical life: children and sustenance.

“Havayah make His face shine” is the shining of the divine countenance, and “and be gracious to you” car‐

ries it all the way down to the lowest level.
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S E C T I O N  2  ·  ¶ 2 – 3

Two kinds of kindness

ואמנם שרש הטעם לזה על היות המשכת החסד שע״י אהרן נמשך במהירות באין מעכב ומונע ההמשכה

הוא לפי כי אית חסד ואית חסד חסד עולם ורב חסד

Now indeed, the root reason for this, that the drawing down of kindness through Aharon is drawn

swiftly, with nothing to hold back or prevent the drawing down, is because “there is kindness and

there is kindness”: chesed olam (“everlasting kindness”) and v’rav chesed (“and abundant in

kindness”).

Having shown that the kindness drawn down through Aharon arrives quickly and without hindrance, the

Alter Rebbe gives the root reason, in the Zohar’s words (quoted in Iggeres HaKodesh 10): “there is kindness

and there is kindness.” One is chesed olam, “everlasting kindness”; the other is v’rav chesed, “and abundant

in kindness,” a phrase from the Thirteen Attributes of Mercy.

56 ,57 והנה ההמשכה ע״י אהרן הוא מבחינת ורב חסד כנזכר ע״פ בהעלותך.

And the drawing down through Aharon is from the level of “and abundant in kindness,” as men‐

tioned on the verse “When you kindle”

The flow through Aharon comes from “abundant in kindness.” In Likkutei Torah, Beha’aloscha, the Alter

Rebbe explains that Avraham’s love is called “everlasting love” because it is drawn from the world, a service

from below upward, while Aharon’s is from above downward, his whole desire being that G-dliness be re‐

vealed below as it is above; a little further he calls the Chesed of Z’eir Anpin chesed olam and the Chesed of

Arich Anpin (Keser, above the intellect) rav chesed, the source of great love (ahavah rabbah).

2

58 והוא חסד שבלי גבול שיורד ונמשך ע״פ מדותיו60 ואין שום בחינת דין וע״פ ועשית בגדי קדש59,

שיעכבו כלל.

and on the verse “And you shall make holy garments.” This is kindness without limit, which “de‐

scends” and is drawn down “over His attributes” (al pi midosav), and there is no aspect of judg‐

ment at all that could hold it back.

The text also points to the Torah Ohr discourse on “And you shall make holy garments” (Tetzaveh), which ex‐

plains that everlasting kindness belongs to the ordered chain of cause and effect, while “abundant in kind‐

ness,” the level of Aharon the Kohen Gadol, is far above that chain. So it is kindness without limit, which “de‐

scends over His attributes,” in the words of the psalm about the oil running down Aharon’s beard, and no

judgment at all can hold it back. In the psalm midosav is the collar of Aharon’s garments; Likkutei Torah,

Korach 1, reads it as G-d’s own attributes (middos), from which great love is drawn down through Aharon.

3
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S E C T I O N  3  ·  ¶ 4

The great river, Shabbos, and good almonds

63 משא״כ בחסד עולם יש כנגדו בחינת דין המעכבו61 ועמ״ש במ״א ע״פ חסדי62 ה׳ כי לא תמנו.

Whereas with everlasting kindness (chesed olam), there is opposite it an aspect of judgment that

holds it back. And see what is written elsewhere on the verse “The kindnesses of Havayah, for we

have not ceased.”

“Everlasting kindness,” by contrast, has a force of judgment standing opposite it that can hold it back, as

with the daily judgment described above. The explanation of “The kindnesses of Havayah, for we have not

ceased” to which the text refers is, the Kehot note says, Iggeres HaKodesh 10 of the Tanya, which opens with

the Zohar’s “there is kindness and there is kindness”: everlasting kindness, and the higher kindness that is

“abundant in kindness.”

והמשל לזה עד״מ נהר גדול במאד שהליכת המים הוא בתגבורת גדולה לא יוכלו לעכב הליכת המים.

The analogy for this, by way of illustration, is a very great river, where the water flows with great

force: the flow of the water cannot be held back.

An analogy: a very great river flows with such force that its water cannot be held back.

משא״כ בנהרות שאין גדולים כ״כ ]כל כך[ מעכבים הליכת והמשכת מימיו ע״י עצים ועפר וכיוצא עד

שמעמידין עי״ז עליהם בית הטחינה או גשרים.

Whereas with rivers that are not so great, the going and the flow of their water is held back with

wood, earth and the like, until by this means a mill or bridges are set up on them.

Smaller rivers can be held back with wood, earth and the like, so much so that people build a mill or bridges

on them. This is the picture of the kindness that judgment can hold back.

אבל בנהר גדול מאד לא יעוכב ע״י מונעים ומעכבים הנ״ל כי אם הלוך ילך כמנהגו וישטוף העצים

והעפר המעכבים.

But a very great river will not be held back by the obstacles and hindrances mentioned above;

rather, it will keep on flowing, as is its way, and will sweep away the wood and the earth that hold it

back.

A very great river is not stopped by such obstacles; it keeps flowing in its usual way and sweeps them away.

4
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כך הנמשל בענין ההמשכה מבחי׳ ורב חסד הוא הולך ונמשך במרוצה. וכל הדינין מתעברין ומתבטלין

מחמתו כו׳.

So it is in the analogue, with the drawing down from the level of “and abundant in kindness”: it

goes and is drawn down at a run, and all the judgments pass away and are nullified because of it,

etc.

So too the flow from “abundant in kindness”: it runs down swiftly, and all the forces of judgment pass away

and are nullified before it. This is why the blessing through Aharon arrives without delay.

64 דפי׳ בזהר תרומה קל״ו ב׳ יביע כד״א ]כמה דאת אמר[ מבע )ועמ״ש במ״א ע״פ יום ליום יביע אומר65,

67 ומבע דעתיד אתעבד אוחי לאתנהרא דא מן דא66 לשון מהירות כדמתרגם וחש עתידות למו68,
69 להון.

(And see what is written elsewhere on the verse “Day to day utters (yabia) speech,” as is explained

in the Zohar, Terumah, 136b: “Yabia, as it is said, ‘mabba itavid’ (‘haste was made’): hastening to

be illuminated one from the other.” [Mabba is] a term of speed, as [the Targum] translates “and the

things to come upon them hasten” as “umaba de’asid lehon.”

A parenthesis connects this to Shabbos. The Zohar reads “Day to day utters (yabia) speech” as each level

hastening to illuminate the next, and links yabia to mabba, the word the Targum uses for “hasten” in the

verse “and the things to come upon them hasten.”

דהיינו שבשבת נמשך האור והשפע ג״כ במהירות משום דכל דינין מתעברין מינה כו׳ ע״ש. ועיין עוד
72 71 ויובן ע״פ מ״ש )בירמיה סי׳ ל״א כ״ח( שיש שקידה למוטב ולטוב.

מענין שקדים70 בפ׳ שמות( )ט״ו ב׳(

That is, on Shabbos the light and the flow are also drawn down swiftly, because “all judgments pass

away from it,” etc. See there. And see further on the subject of almonds in Parshas Shemos (15b).)

And it will be understood from what is written (in Jeremiah, chapter 31, [verse] 28), that there is a

hastening (shekidah) for ill and for good.

So on Shabbos too the light and the flow come down swiftly, because all judgments pass away from it; the

Siddur, cited in the Kehot notes, explains that on weekdays the flow meets holdups, but on Shabbos it comes

quickly. The Zohar in Parshas Shemos (15b) says that some almonds are bitter and some sweet, and that the

word shaked itself hints at strict judgment, as in “Havayah hastened (vayishkod) upon the evil”; and

Yirmiyahu’s words, “as I hastened over them to uproot… so will I hasten over them to build and to plant,”

show that G-d’s hastening can be for ill or for good.
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ועד״ז נאמר כי נכון הדבר מעם האלקים73 וממהר האלקים לעשותו והיו שני שבע וגם ההפך וע׳ בספר

מגן דוד74 באות גימל מזה.

And along these lines it is said, “For the matter is established by G-d, and G-d hastens to do it”: and

there were the years of plenty, and also the opposite. And see about this in the book Magen David,

on the letter gimmel.

Another example of divine haste is Yosef’s word to Pharaoh, “For the matter is established by G-d, and G-d

hastens to do it”: the years of plenty came, and so did their opposite, the years of famine. For more, the Alter

Rebbe refers to the book Magen David, on the letter gimmel.

ושקדים דגבי מטה אהרן ויגמול שקדים75 היינו כמאמר אל עליון גומל חסדים טובים76 דפי׳ טובים ע״ד

האור כי טוב77 אהרן אותיות נראה. שיומשך האור למטה להיות נראה אור.

And the almonds with regard to Aharon’s staff, “and it ripened (vayigmol) almonds,” are as in the

saying “G-d Most High, who bestows (gomel) good kindnesses,” where the meaning of “good” is in

the manner of “the light, that it was good.” Aharon has the letters of nir’eh: that the light be drawn

down below, to be nir’eh or (“light is seen”).

The almonds of Aharon’s staff are almonds “for good,” as in the prayer “G-d Most High, who bestows (gomel)

good kindnesses,” where gomel echoes vayigmol, “it ripened.” “Good” means the light of which it is said

“the light, that it was good”; and since Aharon’s name has the letters of nir’eh, his role is to bring that light

down so that it is seen below.

ועמ״ש עוד מענין ברכת כהנים בד״ה ענין משמח חתן )וע׳ בהרמ״ז ]בהרב משה זכות[ פ׳ שלח דקנ״ח ועוד

נודע ששני מיני שפע הם78 הם כו׳ ע״ש(:

And see what is written further on the subject of the Priestly Blessing in the discourse beginning

“The matter of ‘Who gladdens the groom’” (and see the Ramaz on Parshas Shelach, folio 158; and it

is further known that the two kinds of flow are these very ones, etc. See there.)

For more on the Priestly Blessing the Alter Rebbe refers to the discourse on “Who gladdens the groom.” He

also cites the Ramaz on Parshas Shelach about two kinds of flow, a passage that, according to the Kehot

notes, is explained in Sefer HaMaamarim 5664.
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I N  O N E ’ S  A V O D A H

The maamar does not stop to draw a lesson, but its answer to Tosafos carries one: the kindness decreed on

Rosh HaShanah comes down into a person’s life according to his deeds each day, which is why we pray

every day for health and livelihood.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the decree of Rosh HaShanah not reach a person’s life by itself? What does the daily judgment

decide?

2. How does the maamar show that even Rabbi Yose and Rabbi Nasan agree that Rosh HaShanah is the Day of

Judgment, and that even the Rabbis accept a daily judgment?

3. What is the difference between “everlasting kindness” and “abundant in kindness,” and how does the riv‐

er analogy illustrate it?

4. Why does the Kohanim’s blessing end “to bless His people Israel with love,” and how does love silence the

accuser, as with Bilam?

5. What do the almonds, the name Aharon (nir’eh) and “who bestows good kindnesses” each add to the pic‐

ture of the kindness that comes through Aharon?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

והנה פרח

The note points to the Tzemach Tzedek’s explanation of

the mitzvah of the Priestly Blessing as a parallel to this

maamar’s theme.

K E H O T ’ S  N O T E

ראה גם דרמ״צ מצות ברכת כהנים )קיב, א(. ובהנסמן בספר הערכים-חב״ד
כרך ב׳ ע׳ כה ואילך. ראה להלן ברשימת הכתבי-יד אודות זמן אמירת מאמר
זה. כמה ענינים מהמאמר נתבארו בד״ה והנה פרח תשל״ג )סה״מ מלוקט
ח״ד ע׳ רצא ואילך(. ראה ד״ה והנה פרח מטה אהרן תשמ״ה כמה ביאורים

למאמר זה. לקו״ש חל״ג ע׳ 196.

1

והנה פרח מטה אהרן

After Korach’s rebellion, Moshe placed the staffs of the

tribes in the Tent of Meeting, and Aharon’s staff blossomed

and bore ripe almonds. The maamar asks why the sign

took the form of almonds.

Numbers 17:23במדבר י״ז:כ״ג

ית בֵ ה־אַהֲרֹן לְ טֵּ ח מַ רַ נֵּה פָּ הִ דוּת וְ עֵ ל הָ ל־אֹהֶ ה אֶ יָּבֹא מֹשֶׁ ת וַ חֳרָ מׇּ י מִ הִ יְ וַ

ים: דִ קֵ מֹל שְׁ יִּגְ יץ וַ ץ צִ יָּצֵ ח וַ רַ יֹּצֵא פֶ  י וַ וִ לֵ
And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר יז, כג.

2

למה שקדים
The Midrash at the end of Parshas Korach reads “and it

ripened (vayigmol) almonds” as “it repaid (gamal) all who

were diligent (shoked) for the tribe of Levi,” and asks why

almonds and not pomegranates or nuts: because Israel are

likened to them. The text points to it before giving its own

answer, the almond’s speed.

Bamidbar Rabbah 18:23במדבר רבה י״ח:כ״ג

3

וע׳ ברבות ס״פ קרח

The note points there in connection with the Midrash at

the end of Parshas Korach that the text cites on the

almonds.

K E H O T ’ S  N O T E

ראה סה״מ תרכ״ז ע׳ סד.

4

וכמ״ש ברבות סוף קהלת

According to the note, this passage of the maamar is

copied there with additions and explanations.

K E H O T ’ S  N O T E

נעתק בסה״מ תרכ״ז ע׳ סז עם הוספות וביאורים. בלקו״ש חכ״ג ע׳ 117 מציין
שכ״ה עד״ז בירושלמי תענית פ״ד ה״ה. וראה שם הערה 34 ע״ש.

5

משעה שהוא מציץ

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברבות שם: משעת שיניץ.

6

מה סימנו של שקד זה משעה שהוא מציץ עד שעה שהוא גומר כ״א
יום

On the almond tree of Koheles 12:5 the Midrash brings

Yirmiyahu’s “rod of almond”: as the almond takes twenty-

one days from blossom to ripe fruit, so the decree ran

from the seventeenth of Tammuz to the ninth of Av. The

Midrash reads “from the time it blossoms” (mishe’as

sheyanitz), as the Kehot note points out.

Kohelet Rabbah 12:7קוהלת רבה י״ב:ז׳

לּוּ ל, אִ אֵ רָ יִשְׂ יא לְ ם נָבִ הֶ ר לָ א וגו׳, אָמַ וְ ם שָׁ סָ קְ ם כִּ הֶ יָה לָ הָ לָּם וְ כֻ … וְ

לֹא יו שֶׁ שָׁ כְ עַ ה, וְ עָ בְ שִּׁ ה מִ עָ בְ ת שִׁ שֶׁ רֶ דְ נִּ ה שֶׁ ין בַּתּוֹרָ ם קוֹרִ יתֶ יִ ם הֱ יתֶ כִ זְ
הוּא ה וְ ךְ לָמָּ כָל כָּ ה, וְ עָ בְ שִּׁ ה מִ עָ בְ יכֶם שִׁ ם עֲלֵ נֶצַּר קוֹסֵ בוּכַדְ י נְ ם הֲרֵ יתֶ כִ זְ
ל בוּאָתוֹ שֶׁ ד, זוֹ נְ קֵ שָּׁ יָנֵאץ הַ יָה. וְ כַרְ ל זְ מוֹ שֶׁ פֵשׂ, זֶה דָּ תָּ הִ וֹן לְ יר עָ כִּ זְ מַ
ה זָר מָ עָ לְ י אֶ בִּ ר רַ ה, אָמַ י רֹאֶ נִ ד אֲ קֵ ל שָׁ קֵּ ר )ירמיה א, יא(: מַ מַ נֶּאֱ יָה, שֶׁ מְ יִרְ
ךְ ד יוֹם, כָּ חָ אֶ ים וְ רִ שְׂ יו עֶ רוֹתָ ר פֵּ הוּא גוֹמֵ ד שֶׁ יָּנֵץ עַ ת שֶׁ עַ שְּׁ זֶּה מִ ד הַ קֵ שָּׁ הַ

ר … שָׂ ה עָ עָ בְ שִּׁ לָּא מִ ה אֶ יְתָ ה לֹא הָ זֵרָ כָּל גְּ
“and the dust returns to the earth as it was; and the spirit re‐

turns to G-d, who provided it” (Ecclesiastes 12:7). “And the

dust returns to the earth as it was” – Rabbi Pinḥas and Rabbi

Ḥilkiya [said] in the name of Rabbi Simon: When is it that

“the spirit returns to G-d, who provided it”? It is when “the

dust returns to the earth [as it was].” If not, “may He cast

away the souls of your enemies…” (I Samuel 25:29). Rabbi

Shmuel bar Naḥmani [said] in the name …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

7

שהוא גומר כ״א יום
The Jerusalem Talmud gives the same measure: from the

time the almond puts out its bud until it finishes its fruit is

twenty-one days, and links it to Yirmiyahu’s “rod of al‐

mond.” The Kehot edition notes this parallel to the

Midrash quoted here.

Jerusalem Talmud Taanit 4:5תלמוד ירושלמי תענית ד׳:ה׳

8

כמ״ש בירמי׳ סי׳ א מקל שקד
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

וראה מפרשים שם.

9
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מקל שקד

G-d asks Yirmiyahu what he sees, and he answers, “a rod

of almond (shaked).” The maamar quotes it for the mean‐

ing of the word shaked.

Jeremiah 1:11ירמיהו א׳:י״א

י נִ ד אֲ קֵ ל שָׁ קֵּ ר מַ אֹמַ יָהוּ וָ מְ ה יִרְ ה רֹאֶ ה־אַתָּ י לֵאמֹר מָ לַ בַר־ה׳ אֵ י דְ הִ יְ וַ

ה: רֹאֶ
Moreover the word of the L-RD came unto me, saying: ‘Jere‐

miah, what seest thou?’ And I said: ‘I see a rod of an almond-

tree.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

10

כי שקד אני על דברי לעשותו
It suggests that the Alter Rebbe adds this phrase of the

verse to hint that the almond’s speed is its very nature,

since a thing’s name shows what it is.

K E H O T ’ S  N O T E

”ויש לומר שהכוונה בהוספה זו היא לרמז דהמהירות שבשקדים הוא ענינים
וכידוע ששמו של דבר מורה על ענינו” — סה״מ מלוקט שם.

11

כי שקד אני על דברי לעשותו

G-d answers with a play on words: “You have seen well, for

I am hastening (shoked) over My word, to fulfill it”; the al‐

mond (shaked) blossoms before the other trees. The Alter

Rebbe uses it to show that shaked means speed. (context:

Steinsaltz Tanakh)

Jeremiah 1:12ירמיהו א׳:י״ב

עֲשֹׂתוֹ: י לַ רִ בָ ל־דְּ י עַ נִ ד אֲ י־שֹׁקֵ אוֹת כִּ רְ תָּ לִ בְ יטַ י הֵ לַ ר ה׳ אֵ יֹּאמֶ וַ
Then said the L-RD unto me: ‘Thou hast well seen; for I

watch over My word to perform it.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

וזהו רמז על הכהונה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

”כי ההשפעות הנמשכות ע״י אהרן . . הן במהירות.

13

David says to G-d, “For with You is the source of life; in

Your light we see light.” Plainly nir’eh is “we see”; read as

“is seen,” it names Aharon’s work of revealing the light,

and its letters are those of the name Aharon. The verse

opens a discourse to which the text refers.

Psalms 36:10תהילים ל״ו:י׳

ה־אוֹר: אֶ ךָ נִרְ אוֹרְ יִּים בְּ קוֹר חַ ךָ מְ מְּ י־עִ כִּ
For with Thee is the fountain of life; In Thy light do we see

light.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

14

ידוע הקושיא . . עיקר דינו של אדם הוא בר״ה

The note lists it among the places that take up this ques‐

tion: why we pray daily if judgment is on Rosh HaShanah.

K E H O T ’ S  N O T E

ראה גם בדרך מצותיך מצות תגלחת מצורע דף קו, א. עטרת ראש בתחלתו
פרק ג. קונטרס ומעין מאמר יח. קונטרס חנוך לנער ע׳ 46 ואילך. לקו״ש

ח״ט ע׳ 375-378. ד״ה והנה פרח מטה אהרן — תשמ״א.

15

בר״ה ויוה״כ

The note points there for the judgment of Rosh HaShanah

and Yom Kippur.

Beitzah 15a:1–2ביצה ט״ו א:א׳-ב׳

א דָּ א גַּמְ טָ אי נַמְ : הַ עַ ב יְהוֹשֻׁ רַ יהּ דְּ רֵ ב הוּנָא בְּ ר רַ אָמַ א דְּ י הָ כִ ין, וְ שִׁ קָ לָּא בְּ אֶ
ר אַיִם. אָמַ לְ שּׁוּם כִּ ן מִ הֶ ין בָּ ין — אֵ לִ דָּ רְ פָּא: עַ ב פָּ ר רַ יָא. אָמַ רְ שׁ — שַׁ נַרֶ דְּ

ן הֶ נֵי — יֵשׁ בָּ רָ זְ בִ אַיִם, דְּ לְ שּׁוּם כִּ ם מִ הֶ ין בָּ י — אֵ יטֵ שִׁ פְ י דִּ רֵ רָ נֵי צְ בָא: הָ רָ
אַיִם, לְ שּׁוּם כִּ ן מִ הֶ ין בָּ ד זֶה אֵ חָ אֶ ד זֶה וְ חָ ר: אֶ י אָמַ ב אָשֵׁ אַיִם. רַ לְ שּׁוּם כִּ מִ

. ךְ כָ מּוּם בְּ ךְ חִ רֶ ין דֶּ אֵ י שֶׁ פִ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה ביצה טו, א. קונטרס ומעין סוף מאמר יז ואילך.

16

Kehot’s note points to Esther 3:12 for these words.

Esther 3:12אסתר ג׳:י״ב

כׇל־ ב כְּ כָּתֵ יִּ ר יוֹם בּוֹ וַ שָׂ ה עָ לוֹשָׁ שְׁ אשׁוֹן בִּ רִ שׁ הָ חֹדֶ ךְ בַּ לֶ מֶּ י הַ רֵ אוּ סֹפְ רְ קָּ יִּ וַ
ינָה דִ ל־מְ ר עַ פַּחוֹת אֲשֶׁ ל־הַ אֶ ךְ וְ לֶ מֶּ נֵי־הַ פְּ רְ דַּ שְׁ חַ ל אֲ ן אֶ מָ וָּה הָ ר־צִ שֶׁ אֲ
ם שֵׁ שׁוֹנוֹ בְּ לְ ם כִּ עָ ם וָ עַ בָהּ וְ תָ כְ ינָה כִּ דִ ינָה וּמְ דִ ם מְ עָ ם וָ י עַ רֵ ל־שָׂ אֶ ינָה וְ דִ וּמְ

: ךְ לֶ מֶּ ת הַ עַ בַּ טַ ם בְּ תָּ נֶחְ ב וְ תָּ כְ רֹשׁ נִ וֵ שְׁ חַ ךְ אֲ לֶ מֶּ הַ

Then were the king’s scribes called in the first month, on the

thirteenth day thereof, and there was written, according to

all that Haman commanded, unto the king’s satraps, and to

the governors that were over every province, and to the

princes of every people; to every province according to the

writing thereof, and to every people after their language; in

the name of king Ahasuerus was it written, and it was sealed

with the king’s ring.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

וכנודע מענין ואנכי עפר ואפר

Avraham, pleading for Sedom, says “I am dust and ashes.”

The maamar reads it as Avraham’s sense that his own

kindness bears no comparison to the kindness of Atzilus.

Genesis 18:27בראשית י״ח:כ״ז

ר: פֶ אֵ ר וָ פָ י עָ אָנֹכִ דֹ־נָי וְ ל־אֲ בֵּר אֶ דַ י לְ תִּ נֵּה־נָא הוֹאַלְ ר הִ יֹּאמַ ם וַ הָ רָ ן אַבְ יַּעַ וַ
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית יח, כז. אגה״ק סט״ו. וראה סה״מ תש״ג ע׳ 23. ועוד.

18

בד״ה פתח אליהו

From the Sages’ saying that every blade of grass has a

heavenly force that strikes it and tells it to grow, the Alter

Rebbe explains there that a fruit’s sweetness comes from

Chesed and its bitterness from Gevurah: spiritual qualities

that became physical by descending level after level,

though there is no comparison between them.

K E H O T ’ S  N O T E

תו״א דף יג, ד ואילך.

19

פתח אליהו

The passage “Eliyahu opened” in the introduction to the

Tikkunei Zohar, which gives its name to the Torah Ohr dis‐

20
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course the text cites.

Tikkunei Zohar 17aתקוני הזהר י״ז א

אין לך עשב
The Midrash says there is no blade of grass without a

heavenly force that strikes it and tells it to grow. The text

cites a discourse on it to show how kindness reaches phys‐

ical things.

Bereshit Rabbah 10:6בראשית רבה י׳:ו׳

בר סירא אמר: אלוה העלה סמים מן הארץ, בהם הרופא מרפא את
המכה, ובהם הרוקח מרקח את המרקחת. אמר רבי סימון: אין לך כל

עשב ועשב, שאין לו מזל ברקיע, שמכה אותו ואומר לו גדל, הדא הוא
דכתיב )שם לח(: הידעת חקות שמים אם תשים משטרו בארץ וגו׳.
לשון שוטר )שם י(. התקשר מעדנות כימה, או מושכות כסיל תפתח.
רבי חנינא בר פפא ור׳ סימון אמר: כימה מעדנת את הפירות, וכסיל
מושך בין קשר לקשר. הדא הוא דכתיב )שם(: התוציא מזרות בעתו

ועיש על בניה תנחם. רבי תנחום בר חייא …
Bar Sira said: G-d produced drugs from the earth with which

the physician heals the wound, and with which the pharma‐

cist mixes his compounds.38:4. Rabbi Simon said: There is

not a single blade of grass that does not have a constellation

in the firmament that strikes it and says to it: ‘Grow.’ That is

what is written: “Do you know the rules of the heavens? Will

you establish its dominion [mishtaro] on earth?” (Job

38:33). It is an expression of being in charge [shoter]. “Will

you tie the chains of …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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וסד״ה מזוזה מימין
There Shlomo’s “three thousand parables” are three thou‐

sand spiritual levels, one above the other, every one of

them only a “parable” compared with G-dliness itself; so a

single matter of the Torah, such as the offerings, exists on

many levels.

K E H O T ’ S  N O T E

תו״א דף מב, ב ואילך.

22

Of Shlomo’s wisdom the verse says that he “spoke three

thousand parables.” The Torah Ohr discourse the text

cites reads them as three thousand levels, each only a

“parable” compared with G-dliness itself.

I Kings 5:12מלכים א ה׳:י״ב

ה וָאָלֶף: שָּׁ ירוֹ חֲמִ י שִׁ הִ יְ ל וַ שָׁ ים מָ פִ לָ ת אֲ לֹשֶׁ בֵּר שְׁ דַ יְ וַ
And he spoke three thousand proverbs; and his songs were a

thousand and five.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה מראיהם ומעשיהם

There “to thousands” in “who does kindness to thou‐

sands” means thousands of levels, one after another: the

drawing down from above to below goes through contrac‐

tion after contraction, both in Avraham’s kindness (“who

does kindness”) and in the higher “who keeps kindness”

drawn down by Moshe.
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תו״א דף סט, ג.

24

Kehot’s note points to Jeremiah 32:18 for these words.

Jeremiah 32:18ירמיהו ל״ב:י״ח

ל אֵ ם הָ יהֶ ם אַחֲרֵ נֵיהֶ יק בְּ ל־חֵ ן אָבוֹת אֶ וֺ לֵּם עֲ שַׁ ים וּמְ פִ לָ אֲ ד לַ סֶ ה חֶ עֹשֶׂ
מוֹ: בָאוֹת שְׁ בּוֹר ה׳ צְ גִּ גָּדוֹל הַ הַ

who showest mercy unto thousands, and recompensest the

iniquity of the fathers into the bosom of their children after

them; the great, the mighty G-d, the L-RD of hosts is His

name;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ובד״ה קחו מאתכם תרומה
That discourse explains the life-force that fills all worlds,

drawn into each world and creature according to its capac‐

ity, as the soul’s life reaches each limb by its nature; short‐

ly after (Vayakhel 2:4) it shows how the manna, rooted in

the supernal “dew of lights,” was angels’ food above and

became physical food below by descending from level to

level.
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תו״א דף פט, א.

26

קחו מאתכם תרומה

Moshe’s call to bring an offering for the Mishkan, the

opening words of another discourse the text refers to.

Exodus 35:5שמות ל״ה:ה׳

כֶסֶף ב וָ ת ה׳ זָהָ רוּמַ ת תְּ הָ אֵ יאֶ בִ בּוֹ יְ יב לִ דִ ה לַה׳ כֹּל נְ רוּמָ כֶם תְּ תְּ אִ חוּ מֵ קְ
ת: חֹשֶׁ וּנְ

Take ye from among you an offering unto the L-RD, whoso‐

ever is of a willing heart, let him bring it, the L-RD’S offer‐

ing: gold, and silver, and brass;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אדם נידון בכ״י

The Talmud brings the teaching that a person is judged on

Rosh HaShanah and his sentence sealed on Yom Kippur;

Rabbi Yose says a person is judged every day, and Rabbi

Nasan says every hour. The maamar explains how the

yearly and daily judgments fit together.

Rosh Hashanah 16a:6–7ראש השנה ט״ז א:ו׳-ז׳

ד חָ אֶ ד וְ חָ ם כׇּל אֶ תָּ ם נֶחְ הֶ לָּ ין שֶׁ זַר דִּ נָה, וּגְ שָּׁ רֹאשׁ הַ ין בְּ ידּוֹנִ כֹּל נִ … הַ

ין ידּוֹנִ ג נִ חָ ן, בֶּ ילָ אִ ירוֹת הָ ל פֵּ ת — עַ רֶ עֲצֶ בוּאָה, בַּ תְּ ל הַ ח — עַ סַ פֶּ נּוֹ: בַּ מַ זְ בִּ
ים. פּוּרִ כִּ יוֹם הַ ם בְּ תָּ לּוֹ נֶחְ ין שֶׁ זַר דִּ נָה, וּגְ שָּׁ רֹאשׁ הַ ידּוֹן בְּ ם נִ אָדָ יִם. וְ מַּ ל הַ עַ
י בִּ ים״. רַ רִ קָ בְ נּוּ לִ דֶ קְ פְ ר: ״וַתִּ מַ נֶּאֱ כׇל יוֹם, שֶׁ ידּוֹן בְּ ם נִ ר: אָדָ י אוֹמֵ י יוֹסֵ בִּ רַ

נֶנּוּ״. חָ בְ ים תִּ גָעִ רְ ר: ״לִ מַ נֶּאֱ ה, שֶׁ עָ כׇל שָׁ ידּוֹן בְּ ם נִ ר: אָדָ ן אוֹמֵ נָתָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה טז, א.

28

לפי מעשיו היום

The note points there for the daily judgment by a person’s

deeds of that day.
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ראה דרך מצותיך מצות תגלחת מצורע. קונטרס ומעין מאמר יז ואילך.
ובהנסמן לעיל בקטע המתחיל: ידוע הקושיא.

גם לר׳ יוסי ור״נ עיקר הדין בר״ה

The note there sums up the other side of the argument:

even for the Rabbis who disagree with Rabbi Yose there is

a judgment every day, which is why the requests of the

Shemoneh Esreh are said daily.
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”וכן לאידך, שגם לרבנן דפליגי אר׳ יוסי )ר״ה שם(, יש דין בכל יום — שלכן
מבקשים בכל יום הבקשות שבשמו״ע. וראה בארוכה בקונטרס ומעין מאמר
כ ואילך. וראה שם מאמר כב בסופו, דמר אמר חדא ומר אמר חדא ולא

פליגי. וראה לקו״ש ח״ט ע׳ 375 ואילך” — סה״מ מלוקט שם הערה 11.

30

כי חק לישראל

The psalmist calls for the shofar on the new moon, “for it

is a statute for Israel, a judgment of the G-d of Yaakov.”

The Talmud reads it of Rosh HaShanah, the festival on

which the moon is hidden, and the maamar cites it as

proof that Rosh HaShanah is the Day of Judgment.

Psalms 81:5תהילים פ״א:ה׳

י יַעֲקֹב: לֹקֵ פָּט לֵא שְׁ ל הוּא מִ אֵ רָ יִשְׂ י חֹק לְ כִּ
For it is a statute for Israel, an ordinance of the G-d of Jacob.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים פא, ה.

31

The Talmud identifies the festival “on which the new moon

is hidden” as Rosh HaShanah and brings this verse. That is

why no opinion can deny that Rosh HaShanah is the time

of judgment.

Rosh Hashanah 8b:1ראש השנה ח׳ ב:א׳

י חֹק יב: ״כִּ תִ נָה. וּכְ שָּׁ ר זֶה רֹאשׁ הַ י אוֹמֵ וֵ ה בּוֹ — הֱ כַּסֶּ תְ שׁ מִ חֹדֶ הַ שֶׁ
י יַעֲקֹב״. לֹקֵ פָּט לֵא שְׁ ל הוּא מִ אֵ רָ יִשְׂ לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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מראשית השנה

Rav Nachman bar Yitzchak learns from “from the begin‐

ning of the year” that Tishrei is the new year for judgment:

at the year’s beginning it is judged what will be at its end.

This is the passage the text refers to in the first chapter of

Rosh HaShanah.

Rosh Hashanah 8a:16–17ראש השנה ח׳ א:ט״ז-י״ז

ית ד אַחֲרִ עַ נָה וְ שָּׁ ית הַ אשִׁ רֵ יב: ״מֵ תִ כְ ין, דִּ דִּ ר: לַ ק אָמַ חָ צְ ן בַּר יִ מָ ב נַחְ רַ

י הוּא? רִ שְׁ תִ אי דְּ מַּ סוֹפָהּ. מִ א בְּ ה יְהֵ ידּוֹן מָ נָה נִ שָּׁ ית הַ אשִׁ רֵ נָה״, מֵ שָׁ
ג יזֶהוּ חַ גֵּנוּ״, אֵ יוֹם חַ ה לְ כֵּסֶ ר בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ יב: ״תִּ תִ כְ דִּ

William Davidson, Vocalized Aramaic (CC-BY-NC)

33

מזונותיו של אדם
“All of a person’s sustenance is allotted to him from Rosh

HaShanah until Yom Kippur.” The text cites it from

Beitzah 17a; the words are on 16a. It shows that all opin‐

ions agree on the yearly judgment. (Kehot: Beitzah 15a)

Beitzah 16a:1–2ביצה ט״ז א:א׳-ב׳

ים, חוּץ פּוּרִ כִּ ד יוֹם הַ עַ נָה וְ שָּׁ רֹאשׁ הַ ים לוֹ מֵ צוּבִ ם קְ ל אָדָ יו שֶׁ זוֹנוֹתָ כׇּל מְ
ם אִ ה, שֶׁ מוּד תּוֹרָ לְ תַ נָיו לְ הוֹצָאַת בָּ הוֹצָאַת יוֹם טוֹב וְ בָּתוֹת וְ הוֹצָאַת שַׁ מֵ
אי הוּ, מַ בָ י אֲ בִּ ר רַ ין לוֹ. אָמַ יפִ יף — מוֹסִ ם הוֹסִ אִ ין לוֹ, וְ ת — פּוֹחֲתִ חַ פָּ
שׁ חֹדֶ הַ ג שֶׁ יזֶהוּ חַ גֵּנוּ״, אֵ יוֹם חַ א( לְ כֵּסֶ ר )בַּ שׁ שׁוֹפָ חֹדֶ עוּ בַ קְ אָה: ״תִּ רָ קְ
ל הוּא אֵ רָ יִשְׂ י חֹק לְ יב: ״כִּ תִ נָה, וּכְ שָּׁ ר זֶה רֹאשׁ הַ י אוֹמֵ וֵ ה בּוֹ — הֱ כַּסֶּ תְ מִ

י יַעֲקֹב״. לֹקֵ פָּט לֵא שְׁ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בע״מ מאמר חקור דין

Kehot’s marei makom for these words (its note is below).
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!ERROR#
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ויאמר בניהו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

מ״א )א, לו( לפנינו אי׳ ויען ולא ויאמר. ]כ[.

36

ויאמר בניהו כו׳ אמן כן יאמר

When David commanded that Shlomo be anointed,

Benayahu answered, “Amen, so may Havayah say.” The

verse reads “answered” where the Midrash quotes “said.”

I Kings 1:36מלכים א א׳:ל״ו

י דֹנִ י אֲ לֹקֵ  ר ה׳ אֱ ן יֹאמַ ן כֵּ ר אָמֵ יֹּאמֶ ךְ וַ לֶ מֶּ ת־הַ ע אֶ ן־יְהוֹיָדָ נָיָהוּ בֶ ן בְּ יַּעַ וַ
: ךְ לֶ מֶּ הַ

And Benaiah the son of Jehoiada answered the king, and

said: ‘Amen; so say the L-RD, the G-d of my lord the king.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הנה בן נולד לך הוא יהיה איש מנוחה

G-d’s promise to David that a son, Shlomo, would be born

to him and would be a man of rest. The Midrash asks why

Benayahu needed to pray for what was already promised.

I Chronicles 22:9דברי הימים א כ״ב:ט׳

יב בִ סָּ יו מִ בָ כׇּל־אוֹיְ י לוֹ מִ יחוֹתִ נִ הֲ ה וַ נוּחָ ישׁ מְ יֶה אִ הְ ךְ הוּא יִ ן נוֹלָד לָ נֵּה־בֵ הִ
יו: יָמָ ל בְּ אֵ רָ ל־יִשְׂ ן עַ תֵּ ט אֶ קֶ שֶׁ לוֹם וָ שָׁ מוֹ וְ יֶה שְׁ הְ לֹמֹה יִ  י שְׁ כִּ

Behold, a son shall be born to thee, who shall be a man of

rest; and I will give him rest from all his enemies round

about; for his name shall be Solomon, and I will give peace

and quietness unto Israel in his days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הרבה קטגורין יעמדו מכאן ועד גיחון
The Midrash answers that many accusers would stand be‐

tween there and the Gichon, where Shlomo was to be

anointed, as part of its teaching that the righteous have no

guarantee in this world. The maamar uses it to show how

accusation can hold back a promised good.

Bereshit Rabbah 76:2בראשית רבה ע״ו:ב׳

… ויען בניהו בן יהוידע את המלך, ויאמר אמן כן יאמר, והלא כבר

נאמר )ד״ה א כב(: הנה בן נולד לך, הוא יהיה איש מנוחה, אלא אמר:
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הרבה קטיגורין יעמדו מכאן ועד גיחון:
Another matter, “Jacob was very frightened and distressed” –

Rabbi Yehuda ben Rabbi Ilai said: The fright and the distress

are not the same. Rather, he was frightened lest he kill, and

distressed lest he be killed. He said: ‘If he overcomes me, he

will kill me, and if I overcome him, I will kill him.’ That is:

He was frightened lest he kill, and distressed lest he be

killed. He said: ‘All these years, he [Esau] has been residing

in the Land of Israel; say that he comes against …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

כהנים הנושאים את ידיהם

The words here quote Sotah 38a:1; the passage is shown

below.

Sotah 38a:1סוטה ל״ח א:א׳

נֶגֶד ן כְּ יהֶ דֵ ת יְ ים אֶ אִ ים נוֹשְׂ ינָה כֹּהֲנִ דִ מְּ ינּוּיוֹ. בַּ כִ ינָה בְּ דִ מְּ בוֹ, וּבַ תָ כְ כִּ
ת יהַּ אֶ בִּ גְ ינוֹ מַ אֵ ן גָּדוֹל, שֶׁ כֹּהֵ ן. חוּץ מִ יהֶ אשֵׁ י רָ ל גַּבֵּ שׁ עַ דָּ קְ מִּ ן, וּבַ יהֶ פֵ תְ כִּ

יו יהַּ יָדָ בִּ גְ ן גָּדוֹל מַ ר: אַף כֹּהֵ ה אוֹמֵ י יְהוּדָ בִּ יץ. רַ צִּ ן הַ לָה מִ עְ מַ יו לְ יָדָ
כֵם״. רְ בָ יְ ם וַ עָ ל הָ יו אֶ ת יָדָ א אַהֲרֹן אֶ יִּשָּׂ ר: ״וַ מַ נֶּאֱ יץ, שֶׁ צִּ ן הַ לָה מִ עְ מַ לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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סוטה לח, א. טושו״ע או״ח סקכ״ח, יב.

40

Moshe reminds Israel: “But Havayah your G-d would not

listen to Bilam, and Havayah your G-d turned the curse

into a blessing for you, because Havayah your G-d loved

you.” The maamar reads it as G-d not hearing any accusa‐

tion, because of His love.

Deuteronomy 23:6דברים כ״ג:ו׳

לָה לָ קְּ ת־הַ ךָ אֶ יךָ לְּ לֹקֶ  יַּהֲפֹךְ ה׳ אֱ ם וַ עָ לְ ל־בִּ מֹעַ אֶ שְׁ יךָ לִ לֹקֶ  לֹא־אָבָה ה׳ אֱ וְ
: יךָ לֹקֶ  ךָ ה׳ אֱ בְ הֵ י אֲ כָה כִּ רָ בְ לִ

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless‐

ing unto thee, because the L-RD thy G-d loved thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לברך את עמו ישראל באהבה

The Talmud gives the blessing the Kohanim say before the

Priestly Blessing: “who has sanctified us with the holiness

of Aharon and commanded us to bless His people Israel

with love.” The maamar stresses its last word, “with love.”

Sotah 39a:5–6סוטה ל״ט א:ה׳-ו׳

ל תוֹ שֶׁ דוּשָּׁ קְ נוּ בִּ שָׁ דְּ ר קִ א: ״אֲשֶׁ דָּ סְ ב חִ ר רַ א אָמַ י זֵירָ בִּ ר רַ ? אָמַ ךְ רֵ בָ אי מְ מַ
ר? אי אָמַ יהּ מַ עֵ ר כַּרְ קַ י עָ אַהֲבָה״. כִּ ל בְּ אֵ רָ מּוֹ יִשְׂ ת עַ ךְ אֶ רֵ בָ נוּ לְ וָּ צִ אַהֲרֹן וְ
ךָ מְּ ת עַ ךְ אֶ רֵ בָ נוּ לְ יתָ וִּ צִּ כָה זוֹ שֶׁ רָ א בְּ הֵ תְּ ינוּ שֶׁ לֹקֵ  נֶיךָ ה׳ אֱ פָ לְּ צוֹן מִ י רָ הִ יְ

ר? אי אָמַ א מַ יבּוּרָ צִּ יהּ מִ ר אַפֵּ דַּ הְ י מַ כִ וֹן. וְ עָ שׁוֹל וְ כְ א בָּהּ מִ ל, לֹא יְהֵ אֵ רָ יִשְׂ
ה ינוּ מַ שִׂ ל עוֹלָם עָ בּוֹנוֹ שֶׁ שׁ: ״רִ רַ בָא וּדְ ב עוּקְ רַ א לְ דָּ סְ ב חִ יהּ רַ רֵ בְּ אַדְ

נוּ מָּ ה עִ ינוּ עֲשֵׂ לֵ תָּ עָ זַרְ גָּ שֶּׁ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ועד״ז י״ל פי׳ הפסוק השולח אמרתו
The psalmist praises G-d: “He sends His utterance to the

earth; His word runs very swiftly.” The maamar reads the

two halves as a gradual flow and a swift one.

Psalms 147:15תהילים קמ״ז:ט״ו

רוֹ: בָ ה יָרוּץ דְּ רָ הֵ ד־מְ ץ עַ תוֹ אָרֶ רָ מְ חַ אִ שֹּׁלֵ הַ

He sendeth out His commandment upon earth; His word

runneth very swiftly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמז, טו. וראה בד״ה כה תברכו — תשמ״ז.
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יש תפלה שנענית לארבעים יום

The Midrash lists prayers answered after forty days

(Moshe), twenty days (Daniel), three days (Yonah), one day

(Eliyahu), at a time of favor (David), and even before they

are said. It illustrates the different speeds at which a bless‐

ing comes down.

Devarim Rabbah 2:17דברים רבה ב׳:י״ז

44

The king commands Haman, “Hurry, take the garment

and the horse,” to honor Mordechai. The text refers to a

discussion of this haste elsewhere.

Esther 6:10אסתר ו׳:י׳

ה־ עֲשֵׂ תָּ וַ רְ בַּ ר דִּ סּוּס כַּאֲשֶׁ ת־הַ אֶ בוּשׁ וְ לְּ ת־הַ ח אֶ ר קַ הֵ ן מַ מָ הָ ךְ לְ לֶ מֶּ ר הַ יֹּאמֶ וַ
: תָּ רְ בַּ ר דִּ כֹּל אֲשֶׁ בָר מִ ל דָּ פֵּ ךְ אַל־תַּ לֶ מֶּ ר הַ עַ שַׁ ב בְּ יּוֹשֵׁ י הַ יְּהוּדִ כַי הַ דֳּ רְ מׇ ן לְ כֵ

Then the king said to Haman: ‘Make haste, and take the ap‐

parel and the horse, as thou hast said, and do even so to

Mordecai the Jew, that sitteth at the king’s gate; let nothing

fail of all that thou hast spoken.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה עד דלא ידעי

There “Hurry, take the garment and the horse” is read

with the Sages’ “if they merit, I will hasten it”: when the re‐

demption is hastened through Israel’s teshuvah in exile,

the other side is turned to good and becomes a “garment,”

whereas if it comes “in its time” it is simply destroyed.

K E H O T ’ S  N O T E

תו״א צה, ד.

46

עד דלא ידעי בין

Rava’s saying that on Purim one must drink “until he does

not know between ‘cursed is Haman’ and ‘blessed is

Mordechai’,” the opening words of the discourse the text

refers to.

Megillah 7b:7–8מגילה ז׳ ב:ז׳-ח׳

ן מָ ין אָרוּר הָ ע בֵּ לָא יָדַ ד דְּ יָּא עַ פוּרַ י בְּ בַסּוֹמֵ ינִישׁ לְ יַּיב אִ יחַ בָא: מִ ר רָ אָמַ

יבַּסּוּם. י. אִ דֵ י הֲדָ הֲדֵ ים בַּ ת פּוּרִ עוּדַ דוּ סְ א עֲבַ י זֵירָ בִּ רַ בָּה וְ כַי. רַ דֳּ רְ רוּךְ מָ בָ לְ
ר מַ נָה, אֲ שָׁ יֵיהּ. לְ אַחֲ י וְ חֲמֵ י רַ עֵ ר, בָּ חָ מָ א. לְ י זֵירָ בִּ רַ יהּ לְ טֵ חְ בָּה שַׁ ם רַ קָ
כֹל ר לֵקהּ: לָא בְּ מַ י. אֲ דֵ י הֲדָ הֲדֵ ים בַּ ת פּוּרִ עוּדַ יד סְ נַעֲבֵ ר וְ י מָ לֵקהּ: נֵיתֵ

א. יסָּ ישׁ נִ חִ רְ תְ א מִ תָּ עְ שַׁ א וְ תָּ עְ שַׁ
Rava said: One is obligated to become inebriated [with wine]

on Purim until he cannot tell the difference between cursed

be Haman and blessed be Mordecai. Rabbah and R. Zera

joined together in a Purim feast. They became inebriated,

and Rabbah arose and cut R. Zera’s throat. The next day he

prayed on his behalf and revived him. Next year he said:
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P A R A G R A P H  3

Will the master come and we will have the Purim feast to‐

gether. He replied: A miracle does not take place on every

occasion.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)

וארז״ל יברכך בממון . . וישמרך מן המזיקים

It asks why the Alter Rebbe brings this Midrash, which

only says what is drawn down, as a proof of speed.

K E H O T ’ S  N O T E

”דלכאורה אינו מובן, הרי בדרשת רז״ל הנ״ל מבואר רק מהי ההמשכה

)ברכה בממון ובבנים ושמירה מן המזיקים(, ובלקו״ת מביא דרשה זו לענין

שההמשכה היא במהירות, ויש לומר הביאור בזה, דיברכך בממון ובבנים
מורה על ריבוי ההשפעה שההשפעה היא בכל הענינים דבני חיי ומזוני
]דביברכך בממון נכלל גם הברכה על חיי, דכי יהיב רחמנא שובעא לחיי הוא

דיהיב[, וענין וישמרך מן המזיקין מורה שההמשכת ההשפעה היא למטה
מטה ביותר, אפילו למקום שצריך למשירה מן המזיקין” — סה״מ מלוקט שם

ע׳ רצה.

48

יברכך בממון כו׳ יברכך בבנים כו׳ וישמרך מן המזיקים

Among its readings, the Midrash explains “bless you” as

with wealth and with children, and “keep you” as from the

harmful beings that surround a person. The maamar takes

these as signs that the blessing comes straight down into

the physical.

Bamidbar Rabbah 11:5במדבר רבה י״א:ה׳

49

עיני ה״א בה

Moshe describes the Land of Israel: “The eyes of Havayah

your G-d are always upon it, from the beginning of the

year to the end of the year.” The maamar cites it as the

source from which the Talmud learns that judgment be‐

gins on Rosh HaShanah.

Deuteronomy 11:12דברים י״א:י״ב

נָה שָּׁ ית הַ שִׁ רֵ יךָ בָּהּ מֵ לֹקֶ  ינֵי ה׳ אֱ יד עֵ מִ הּ תָּ שׁ אֹתָ יךָ דֹּרֵ לֹקֶ  ר־ה׳ אֱ שֶׁ ץ אֲ רֶ אֶ
נָה: ית שָׁ ד אַחֲרִ עַ וְ

a land which the L-RD thy G-d careth for; the eyes of the

L-RD thy G-d are always upon it, from the beginning of the

year even unto the end of the year. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יא, יב.

50

המשכת החסד שע״י אהרן נמשך במהירות באין מעכב ומונע

Kehot’s note points to where this is explained further: The

Tzemach Tzedek’s maamar “)5626( ”כה תברכו.

K E H O T ’ S  N O T E

”משא״כ בתפלה בכלל — ה״ז בקשה של אדם המתפלל )מלמטה למעלה(

לפעול רצון חדש למעלה, ואין ודאות שתתמלא הבקשה, ואילו ברכה
)מלמעלה למטה( היא בלשון ציווי )או בלשון הבטחה(, שבודאי נמשכת

ההמשכה. ובברכת כהנים ב׳ המעלות )ראה אוה״ת נשא ע׳ ער ואילך, ד״ה
כה תברכו תרכ״ו, תרנ״ד. ד״ה ארישב״ל תרכ״ט. לקו״ש ח״י ע׳ 41(” —

לקו״ש חל״ט ע׳ 378 הערה 25.
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יברכך ה׳ וישמרך

G-d tells Moshe how Aharon and his sons are to bless

Israel: “Havayah bless you and keep you.” The maamar

explains it as kindness drawn straight into physical life.

Numbers 6:24במדבר ו׳:כ״ד

: ךָ רֶ מְ יִשְׁ ךָ ה׳ וְ כְ רֶ בָ יְ

The L-RD bless thee, and keep thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר ו, כד.

52

Kehot’s note points to Shabbat 12a for these words.

Shabbat 12aשבת י״ב א

53

Kehot’s note points to Deuteronomy 28:13 for these

words.

Deuteronomy 28:13דברים כ״ח:י״ג

ע מַ שְׁ י־תִ ה כִּ טָּ מָ יֶה לְ הְ לֹא תִ לָה וְ עְ מַ ק לְ יתָ רַ יִ הָ זָנָב וְ לֹא לְ רֹאשׁ וְ ךָ ה׳ לְ נְ תָ וּנְ
לַעֲשׂוֹת: מֹר וְ שְׁ יּוֹם לִ ךָ הַ וְּ צַ י מְ ר אָנֹכִ יךָ אֲשֶׁ לֹקֶ  וֺת ה׳ אֱ צְ ל־מִ אֶ

And the L-RD will make thee the head, and not the tail; and

thou shalt be above only, and thou shalt not be beneath; if

thou shalt hearken unto the commandments of the L-RD thy

G-d, which I command thee this day, to observe and to do

them;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יאר ה׳ פניו
“Havayah make His face shine upon you and be gracious

to you,” the second verse of the Priestly Blessing. The

maamar explains it as the shining of the face carried down

to the lowest level.

Numbers 6:25במדבר ו׳:כ״ה

: נֶּךָּ יחֻ יךָ וִ לֶ נָיו אֵ ר ה׳ פָּ יָאֵ
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ בהעלותך

There the Alter Rebbe contrasts Avraham’s love, called

“everlasting love” (ahavas olam) because it is taken from

the world, a service from below upward, with Aharon’s,

which is from above downward: his whole desire is that

G-dliness be revealed below as it is above.

K E H O T ’ S  N O T E

לעיל פ׳ בהעלותך ל, א.

56

Kehot’s note points to Numbers 8:1–12:16 for these words.

Numbers 8:1–12:16במדבר ח׳:א׳-י״ב:ט״ז

57

וע״פ ועשית בגדי קדש

The discourse there explains that Aharon is one of the sev‐

en shepherds who draw down to the souls of Israel from

the Infinite Light, the man of kindness and the Kohen
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Gadol who draws down the level of great love (ahavah rab‐

bah), and that his garments are garments for that love.

K E H O T ’ S  N O T E

תו״א פב, א ואילך.

ועשית בגדי קדש

G-d tells Moshe, “And you shall make holy garments for

Aharon your brother, for honor and for beauty.” The text

refers to a discourse on this verse for the kindness drawn

down through Aharon.

Exodus 28:2שמות כ״ח:ב׳

ת: אָרֶ פְ תִ כָבוֹד וּלְ יךָ לְ אַהֲרֹן אָחִ שׁ לְ י־קֹדֶ דֵ גְ יתָ בִ שִׂ עָ וְ
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שיורד ונמשך ע״פ מדותיו

David’s song of brothers dwelling together likens it to the

good oil on the head running down the beard, “the beard

of Aharon, which runs down over the collar of his gar‐

ments (midosav).” The maamar reads the words of the

limitless kindness of Aharon, “descending over His attrib‐

utes”: in Likkutei Torah, Korach 1, G-d’s own attributes,

from which great love is drawn down.

Psalms 133:2תהילים קל״ג:ב׳

יו: דּוֹתָ י מִ ל־פִּ ד עַ יֹּרֵ  ן־אַהֲרֹן שֶׁ קַ ן זְ זָּקָ ל־הַ ד עַ יֹרֵ רֹאשׁ  ל־הָ טּוֹב עַ ן הַ מֶ כַּשֶּׁ
It is like the precious oil upon the head, Coming down upon

the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משא״כ בחסד עולם יש כנגדו בחינת דין המעכבו

The note points there for the judgment that stands oppo‐

site everlasting kindness and holds it back.
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ראה בד״ה אמר לצפון תני — תר״ן ע׳ שפט.

61

ע״פ חסדי ה׳ כי לא תמנו

The note identifies the explanation the text refers to, on

“The kindnesses of Havayah, for we have not ceased,” as

this epistle of the Tanya, which opens with the Zohar’s

words “there is kindness and there is kindness”: everlast‐

ing kindness, and the supernal kindness that is “abundant

in kindness.”
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אגה״ק סי׳ י׳.

62

חסדי ה׳ כי לא תמנו

The prophet’s lament says, “The kindnesses of Havayah,

for we have not ceased, for His mercies have not ended.”

The text refers to an explanation of this verse elsewhere

(Iggeres HaKodesh 10) for the two kinds of kindness.

Lamentations 3:22איכה ג׳:כ״ב

יו: חֲמָ י לֹא־כָלוּ רַ נוּ כִּ מְ י לֹא־תָ י ה׳ כִּ דֵ סְ חַ

Surely the L-RD’S mercies are not consumed, Surely His

compassions fail not.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״פ יום ליום יביע אומר

The Siddur explains that on weekdays there are several

holdups in drawing the flow down below, while on

Shabbos it comes swiftly, yabia meaning speed; on week‐

days the flow may even be held back and not come down.

K E H O T ’ S  N O T E

סידור עם דא״ח קפ, ב ואילך. וראה בארוכה פירוש המילות לאדה״א פכ״ו
ואילך. וראה באוה״ת-סדור ע׳ קעז. בסידור מבאר ”שבימי החול ישנם כמה
עיכובים בהמשכת ההשפעה למטה, וביום השבת, המשכת ההשפעה היא
..ֿ במהירות, יביע אומר, יביע לשון מהירות. ומבואר שם ]בסידור קפ, ד[ 
שבימי החול אפשר שההשפעה תתעכב ולא תומשך למטה” — סה״מ מלוקט

שם ע׳ רצג.
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יום ליום יביע אומר
David’s psalm on the heavens that tell G-d’s glory: “Day to

day utters speech, and night to night expresses

knowledge.” The maamar reads yabia as a word of speed,

applied to the flow on Shabbos.

Psalms 19:3תהילים י״ט:ג׳

ת: עַ ה־דָּ וֶּ חַ יְלָה יְ לַ יְלָה לְּ לַ ר וְ יעַ אֹמֶ יוֹם יַבִּ יוֹם לְ
Day unto day uttereth speech, and night unto night re‐

vealeth knowledge;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יביע כד״א מבע אתעבד אוחי לאתנהרא דא מן דא

The Zohar explains “day to day” as level to level, and yabia

as mabba, hastening to illuminate one from the other. The

Alter Rebbe takes it as proof that yabia denotes speed.

Zohar, Terumah 15:182–16:192-ספר הזהר, תרומה ט״ו:קפ״ב
ט״ז:קצ״ב
“Day unto day”-one day to another, one ring or sphere unto

its fellow. Here Scripture speaks in detail concerning the

manner in which the heavens radiate sapphire brightness to

that Glory, and how that “Firmament” of the supernal Dew

causes the downward flow of the current. “Day unto day ut‐

ters speech.” Day unto day, grade unto grade, in order that

the one should complete itself in the other, and one be illu‐

mined by the other from the luminous and sparkling radi‐

ance of the Sapphire which is reflected by the heavens …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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וחש עתידות למו

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

האזינו לב, לה.

67

וחש עתידות למו

In Moshe’s song (Haazinu) G-d speaks of the enemies’

downfall: “For the day of their calamity is near, and the
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things to come upon them hasten.” This is the verse in

which the Targum uses mabba for “hasten.”

Deuteronomy 32:35דברים ל״ב:ל״ה

דֹת לָמוֹ: שׁ עֲתִ חָ ם וְ ידָ רוֹב יוֹם אֵ י קָ לָם כִּ גְ מוּט רַ ת תָּ עֵ לֵּם לְ שִׁ ם וְ י נָקָ לִ
Vengeance is Mine, and recompense, Against the time when

their foot shall slip; For the day of their calamity is at hand,

And the things that are to come upon them shall make haste.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ומבע דעתיד להון
Onkelos renders “and the things to come upon them has‐

ten” as “umaba de’asid lehon.” This shows that mabba,

and so yabia, means speed.

Onkelos Deuteronomy 32:35תרגום אונקלוס על דברים ל״ב:ל״ה

יב יוֹם רִ י קָ רֵ עֲהוֹן אֲ אַרְ לוּן מֵ יִגְ ן דְּ דָּ עִ לֵּם לְ שַׁ נָא אֲ אֲ א וַ עֲנוּתָ רְ י פֻּ מַ דָ קֳ
הוֹן: יד לְ תִ עָ בַּע דְּ הוֹן וּמַ רְ בָ תְּ

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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שקדים

The Zohar says that some almonds are bitter and some

sweet, and cites both Yirmiyahu’s “rod of almond” and the

almonds of Aharon’s staff, reading the word as a hint of

strict judgment. The text refers to it for the subject of

almonds.

Zohar, Shemot 28:257–31:266ספר הזהר, שמות כ״ח:רנ״ז-ל״א:רס״ו
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מענין שקדים בפ׳ שמות )ט״ו ב׳(

The Zohar’s words that the text refers to, that some al‐

monds are bitter and some sweet, are copied there.

K E H O T ’ S  N O T E

נעתק באוה״ת סידור ע׳ קעז ”ת״ח שקדים מנהון מרירין מנהון מתיקין כו׳”.

71

יובן ע״פ מ״ש )בירמי׳ . . שיש שקידה למוטב ולטוב

It notes that although the verse in Jeremiah speaks of pun‐

ishment, the main point of this hastening is for good: that

the flow of life, grace and kindness be drawn down without

delay, as Likkutei Torah explains.

K E H O T ’ S  N O T E

”והגם דהתם היינו לדבר עונש, אבל באמת עיקר ענין זה היינו לדבר הטוב
להשפעת חיים חן וחסד שיומשך בלי עיכוב כמש״ש ]בלקו״ת נה, ג[” —
אוה״ת סידור ע׳ קעז. הענין דשקדים מובא בספר השיחות תש״נ כרך-ב ע׳
533 בהערה 46 מקשה ”דלכאורה מה שייך כאן שקדים למוטב, הרי עבודת

אהרן היתה רק בקדושה” ע״ש. ”ושקדים דמטה אהרן הם שקדים טובים,
דיש לומר, דזה שמביא בהמאמר שיש שקידה למוטב הוא לרמז שבהשקדים
טובים דמטה אהרן יש גם מעלת אתהפכא דמוטב לטוב” — סה״מ מלוקט
שם ע׳ רצו. בד״ה והנה פרח מטה אהרן תשמ״ה הקשה למה מביא ענין זה
כאן, והרי אין ענינו רק לציין מ״מ בעלמא. ומבאר דענין פרח מטה אהרן הי׳
אחר מחלוקת קרח, ואז נתברר תוקף כהונת אהרן, כי תכלית השקדים של
היפוך הטוב הוא להפכם לטוב, ואז יש בהם מעלה זו דאתהפכא חשוכא

לנהורא ע״ש.
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נכון הדבר מעם האלקים

Yosef tells Pharaoh that the doubling of his dream means

the matter is established by G-d, who hastens to do it. The

maamar brings it as another case of divine haste, for good

and for ill.

Genesis 41:32בראשית מ״א:ל״ב

ים לֹקִ  אֱ ם הָ עִ בָר מֵ דָּ י־נָכוֹן הַ יִם כִּ עֲמָ עֹה פַּ רְ ל־פַּ חֲלוֹם אֶ נוֹת הַ שָּׁ ל הִ עַ וְ
עֲשֹׂתוֹ: ים לַ לֹקִ  אֱ ר הָ הֵ מַ וּמְ

And for that the dream was doubled unto Pharaoh twice, it is

because the thing is established by G-d, and G-d will shortly

bring it to pass.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית מא, לב.

73

בספר מגן דוד
The book Magen David is also mentioned there.

K E H O T ’ S  N O T E

נזכר גם באוה״ת ויקרא-ג ע׳ תתז.
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ויגמול שקדים
The verse about Aharon’s staff, quoted again here to con‐

nect vayigmol, “it ripened,” with gomel, “who bestows,” in

the prayer.

Numbers 17:23במדבר י״ז:כ״ג

ית בֵ ה־אַהֲרֹן לְ טֵּ ח מַ רַ נֵּה פָּ הִ דוּת וְ עֵ ל הָ ל־אֹהֶ ה אֶ יָּבֹא מֹשֶׁ ת וַ חֳרָ מׇּ י מִ הִ יְ וַ
ים: דִ קֵ מֹל שְׁ יִּגְ יץ וַ ץ צִ יָּצֵ ח וַ רַ יֹּצֵא פֶ  י וַ וִ לֵ

And it came to pass on the morrow, that Moses went into the

tent of the testimony; and, behold, the rod of Aaron for the

house of Levi was budded, and put forth buds, and bloomed

blossoms, and bore ripe almonds.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

75

א-ל עליון גומל חסדים טובים

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

נוסח התפלה.
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האור כי טוב

“And G-d saw the light, that it was good.” The maamar

uses it to explain the “good” in “good kindnesses.”

Genesis 1:4בראשית א׳:ד׳

: ךְ חֹשֶׁ ין הַ אוֹר וּבֵ ין הָ ים בֵּ לֹקִ  ל אֱ דֵּ יַּבְ י־טוֹב וַ אוֹר כִּ ת־הָ ים אֶ לֹקִ  א אֱ יַּרְ וַ
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית א, ד.

77

וע׳ בהרמ״ז פ׳ שלח . . ששני מיני שפע הם

The Ramaz’s teaching about the two kinds of flow is cited

and explained there.

K E H O T ’ S  N O T E

מובא ונתבאר בסה״מ תרס״ד ע׳ קסז.

78



28likuteitorah.com/likkutei-torah/korach/3/

LikuteiTorah.com
T H E  C H A S S I D I S H E  P A R S H A

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via

Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)

(Public Domain); Midrash Rabbah -- TE (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); William Davidson

Edition - Vocalized Aramaic (CC-BY-NC); Daat Bereshit Rabbah (Public Domain); Daf Shevui (CC0); The Zohar; London,

Soncino Press, 1933 (Public Domain); Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may

ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.

https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked

against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over

its seven days (Sichah of Shabbos Parshas Vayakhel 5725 · Toras Menachem vol. 42, pp. 306–309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/korach/3/

D E D I C A T E D  I N  H O N O R  O F

מוקדש לכבוד הגאון המקובל רבי לוי יצחק שניאורסאהן זצ״ל
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok


