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And You Shall Honor the Face of an Elder

A true Torah scholar holds the Torah permanently in memory,
and since the Torah and the Holy One, blessed be He, are all one,
G-d dwells within him even while he is busy with worldly matters;

whoever longs for unbroken closeness to G-d should therefore

acquire Torah by heart.

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

A true Torah scholar holds the Torah permanently in memory, and since the Torah
and the Holy One, blessed be He, are all one, G-d dwells within him even while he
is busy with worldly matters; whoever longs for unbroken closeness to G-d should

therefore acquire Torah by heart.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Sages read “And you shall honor the face of an elder” as honor for one who has “acquired
wisdom.” The Alter Rebbe explains that to acquire Torah is to hold it in the faculty of memory, en-
graved on the heart at all times. That is why one must rise before a Torah scholar even when he is not
studying: the Torah within him is one with the Holy One, blessed be He, so G-d dwells in him even
while he attends to worldly matters. Anyone who longs to cleave to G-d without interruption should
therefore commit Torah to memory; even during bodily activity it remains in the hidden world of his
soul, where the yud of the Name Havayah shines. This explains the duty to know the whole Torah, all
613 mitzvos: each draws G-d’s light onto one of the 613 powers of the G-dly soul, so that the soul is “all
beautiful,” like its 613-part root above, called “man.” Because times and minds are limited, one should
at least know by heart the Five Books of Moshe, root of all the Torah, and, from the Oral Torah, the
Order of Kodashim.

OUTLINE

1 Torah held in memory n

The elder is one who “acquired” wisdom, holding the Torah in memory at all times; G-d, who is one with the
Torah, dwells in him even when he is not studying, so whoever longs for constant closeness to G-d should

learn Torah by heart.

2 Knowing the whole Torah 12
The halachic duty to know all 613 mitzvos and their details draws G-d’s light onto all 613 powers of the G-dly
soul.

3 The whole, or at least its root 13

The soul is “all beautiful” when all its 613 powers are lit, like the 613-part root above called “man”; failing the
whole Torah, one should at least know the Five Books, in which all the laws lie hidden, and the Order of
Kodashim.
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KEY CONCEPTS

the faculty of memory 7117017 min

The power of the mind that keeps what one has learned
whole even when one is not thinking of it. Torah engraved
there stays with a person at all times.

the Torah and the Holy One, blessed be He, are all
one 71 K712 172121 RN”7IR

The Torah is not separate from G-d, so one who holds the
Torah in his mind and heart has G-d dwelling within him.

the hidden world and the revealed world xn%y
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Aramaic terms for a concealed and a revealed plane. Torah
held in memory abides in the hidden world of the soul; the
Written Torah, whose laws lie concealed, is the hidden
world, and the Oral Torah, which spells them out, is the re-
vealed world.
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the 613 powers of the G-dly soul w213w nind 37N
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The G-dly soul has 613 powers, as the Torah has 613
mitzvos; knowing every mitzvah draws G-d’s light onto
every power, so that the soul is “all beautiful.”

the Order of Kodashim o°w7p 7170

The order of the Mishnah on the offerings and the Temple
service, which the Sages call “wisdom” and which, the
Arizal writes, atones for a person’s sins.
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SECTION 1 - 11

Torah held in memory
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“And you shall honor the face of an elder”: this is one who has acquired wisdom. “Who has ac-
quired” means as it is written, “and those who hold the Torah”: that is, one who holds [it] in the fac-
ulty of memory, and [it] is engraved on the tablet of his heart at all times.
Following the Sages (Kiddushin 32b), the maamar reads “elder” (zaken) as a play on words: zeh shekanah
chochmah, “this is one who has acquired wisdom.” The Alter Rebbe explains “acquired” through Jeremiah’s

phrase “those who hold the Torah”: a true scholar holds the Torah in his memory, engraved on his heart at

all times, not only while he is studying.
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As our Sages, of blessed memory, said: “Who is a Torah scholar? Anyone who is asked a matter of
halachah,” etc. For then it is a mitzvah to rise before him even at a time when he is not occupied
with Torah.

The Talmud defines a Torah scholar as one who can answer a question of halachah wherever he is asked,
which shows that his learning is always with him. For this reason the mitzvah to rise before him applies
even when he is not studying at that moment. A passage in the supplements to Likkutei Torah’s Vayikra vol-
ume explains why: a tractate known by heart stays whole in the mind even when one is not thinking of it, for
it is engraved in the faculty of memory, above the letters of thought, and that passage itself refers back to
this discourse.
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For the Holy One, blessed be He, dwells forever within him, even when he is occupied with worldly
matters, since the Torah is engraved in the faculty of memory of his soul and on his heart, and the
Torah and the Holy One, blessed be He, are all one (and see the Zohar, end of Parshas Kedoshim,
folio 87b).

The reason is that G-d dwells within such a scholar constantly (“dwells forever,” in Isaiah’s words), even
while he attends to ordinary affairs, because the Torah engraved in his memory is one with G-d. Likkutei
Torah, Tazria, explains this oneness: thought cannot grasp G-d at all, but a soul that grasps the Torah there-
by grasps, and is enclothed in, the Holy One, blessed be He, Himself. The Zohar cited here says that one ris-
es before a Torah scholar, as before a Torah scroll, because he stands in the holy form above.
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Therefore, every man of heart whose heart moves him, and whose soul longs to cleave to Him, may
He be blessed, constantly, and for G-d to dwell within him always, without any interruption or sep-
aration ever, even for one moment, should acquire the Torah for himself in the faculty of memory
of his soul.

From this the Alter Rebbe draws a lesson for anyone who longs to be bound to G-d without a moment’s

break. Since learning held in memory stays with a person even when he is not studying, the way to have G-d
dwell within him always is to “acquire” the Torah by committing it to memory.
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For then, even if he is occupied with the needs of the body, the Torah is still at the level of the hid-
den world (alma de’iskasya) of his soul, in which the yud of the Name Havayah shines. That is why
in the passage “Sanctify to Me every firstborn” it is written, “and as a remembrance between your
eyes,” as is known.
Torah known by heart stays present even while a person attends to the body, in the “hidden world” (alma
de’iskasya) of his soul, a level that is present but concealed from his active thought. There shines the yud,
the first letter of the Name Havayah, which stands for Chochmah; the passage in the supplements to Likkutei
Torah’s Vayikra volume likewise calls the faculty of memory “the level of the faculty of Chochmah.” As is

known in Kabbalah, the first of the four passages in the tefillin, “Sanctify to Me every firstborn,” corresponds

to the yud, and so it speaks of “a remembrance between your eyes.”
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SECTION 2 - 112

Knowing the whole Torah
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With this will be understood the reason for what is written in the Laws of Torah Study in the name
of the Sifrei: that it is a mitzvah upon each and every one to know the whole Torah, which is all 613
mitzvos and their fine details, etc. That is, to draw the light of G-d onto all 613 powers of his G-dly
soul, in their particulars.
The Laws of Torah Study, citing the Sifrei, require every Jew to know the whole Torah: all 613 mitzvos with
their fine details. The maamar gives the inner reason: the G-dly soul has 613 powers, parallel to the 613

mitzvos, and knowing each mitzvah draws G-d’s light onto its own power, so that no part of the soul is left
without that light.

SECTION 3 - 13

The whole, or at least its root
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As it is written, “You are all beautiful, my beloved, and there is no blemish in you”: “all,” precisely.
That is why the root of this drawing-down, on high, is also made up of 613.
The verse “You are all beautiful, my beloved, and there is no blemish in you” stresses “all”: the soul is wholly

beautiful only when every one of its powers receives G-d’s light. For this reason the root of this light above is
also made up of 613, matching the mitzvos and the powers of the soul.
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And it is called by the name “man”: “And upon the likeness of the throne, a likeness like the ap-
pearance of a man,” etc.
This root of 613 is called “man” (adam): as a person has 248 limbs and 365 sinews, so in the language of the
Kabbalah the 248 positive mitzvos are “the limbs of the King” and the 365 prohibitions His “sinews.” This is

the form Ezekiel saw in his vision of the Chariot: upon the likeness of the throne, “a likeness like the appear-
ance of a man.”
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But because of the distress of the times, and the shortness of spirit [and] of mind of the one who
comprehends, and the depth of what is comprehended, he should at any rate, at the very least,
strive to take on strength and might to acquire and engrave in the faculty of memory of his soul the
Five Books of the Torah of Moshe, which he wrote from the mouth of the Almighty,
The sentence now makes a concession: the times are hard, people lack patience and breadth of mind, and
the subject is deep. So a person should at the very least summon the strength (the “strength and might” that,

in the psalmist’s words, G-d gives His people) to know by heart the Five Books of Moshe, which Moshe wrote
as G-d dictated them.
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which are the root of all the Torah, Written and Oral, in its entirety, as is known: Rabbi Akiva would
expound heaps upon heaps of laws on each and every crownlet [of the letters]. Only, they are in

great concealment, in the hidden world.

These Five Books are the root from which the entire Torah, Written and Oral, grows: the Talmud tells that
Rabbi Akiva would derive heaps upon heaps of laws from every crownlet on the letters. The words play on a
verse, “his locks are curled” (kevutzosav taltalim, Song of Songs 5:11), which the Talmud hears as kotz,
“crownlet,” and tilei tilim, “heaps upon heaps” (Eruvin 21b). In the Five Books, however, these laws lie
deeply concealed, at the level of the “hidden world.”
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And from the revealed world (alma de’isgalya), which is the Oral Torah, he should at any rate, at the
very least, acquire and engrave the Order of Kodashim, which is called “wisdom” in the words of
our Sages, of blessed memory, and which atones for a person’s sins, as the Arizal, of blessed mem-
ory, wrote. (And see what is written on [the verse] “You shall rise before the hoary head, and you
shall honor,” etc., at the end of the discourse beginning “I am black, but comely.”)
The Oral Torah, where the laws are spelled out, is the “revealed world” (alma de’isgalya), and from it one
should at least know the Order of Kodashim, the order of the Mishnah on the offerings and the Temple ser-
vice. The Sages call this order “wisdom,” which fits the opening definition of an elder as one who “has ac-
quired wisdom,” and the Arizal writes that it atones for sin. The parenthesis sends the reader to the end of
the discourse “I am black, but comely” (Likkutei Torah, Shir HaShirim 7d), where the whole verse is read:

the white “hoary head” is the many laws of the positive mitzvos, and the “elder” who “has acquired wisdom”
is the black “curled locks,” the laws that extend into the prohibitions.
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IN ONE'S AVODAH
Learn Torah by heart, so that it stays with you and G-d dwells within you even while you work, eat and attend
to the body. Aim to know the whole Torah, all 613 mitzvos and their details; if that is beyond you, at least
know the Five Books of Moshe, and from the Oral Torah, the Order of Kodashim.
QUESTIONS FOR DISCUSSION

1. Why must one rise before a Torah scholar even when he is not studying?

2. How does Torah known by heart keep G-d present in a person while he attends to the needs of the body?

3. What links the 613 mitzvos, the 613 powers of the G-dly soul, and the “man” upon the throne in Ezekiel’s

vision?

4. Why are the laws in the Written Torah said to be in the “hidden world,” and the Oral Torah called the “re-
vealed world”?

5. What does the maamar ask of someone who cannot master the whole Torah, and why these parts in

particular?
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G-d’s command to Israel through Moshe: “You shall rise
before the hoary head, and you shall honor the face of an
elder, and you shall fear your G-d: I am Havayah.” Plainly
it asks respect for the aged; the Sages read “elder” as one
who has acquired wisdom, and the maamar opens with the
second clause in that sense.
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Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages read “elder” (zaken) in Leviticus 19:32 as a
sage, and Rabbi Yosi HaGelili says: “An elder is none other
than one who has acquired wisdom,” citing Wisdom’s
words, “Havayah acquired me at the beginning of His
way” (Proverbs 8:22). The maamar opens with this
reading.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s rebuke through Jeremiah of Israel’s leaders: the
priests did not ask “Where is Havayah?”, and “those who
hold the Torah” did not know Him. The Alter Rebbe bor-
rows only the phrase, reading “hold” as holding the Torah
fast in memory, the meaning of “acquired.”
Jeremiah 2:8'1:72171°7°
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The priests said not: ‘Where is the L-RD?’ And they that han-
dle the law knew Me not, and the rulers transgressed against
Me; the prophets also prophesied by Baal, and walked after
things that do not profit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,270

PRRIYY 22 MR IR
Rabbi Yochanan: the Torah scholar who may be appointed
a leader of the community is one who is asked a matter of
halachah anywhere and answers it. The Alter Rebbe infers
that such a scholar carries his learning with him at all
times.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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A tractate one knows by heart remains whole in the mind
even when one is not thinking of it, for it is engraved in
the faculty of memory, the level of the faculty of
Chochmah, above the letters of thought.
KEHOT'S NOTE
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“For thus says the High and Exalted One, who dwells for-
ever (shochen ad), and whose Name is holy: ‘On high and
in holiness I dwell, and with the crushed and lowly of
spirit.”” Plainly the words speak of G-d’s eternal, exalted
abode; the Alter Rebbe reads shochen ad as G-d dwelling
constantly within the scholar who holds the Torah in his
memory.
Isaiah 57:1570:1"17°yw°
RIT-NRY 112K W71 017 W WiTR) 7Y 0% R 07 MR 15 %2
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Thought cannot grasp G-d at all, but through Torah study
the soul grasps the Torah and thereby grasps, and is en-
clothed in, the Holy One, blessed be He, Himself, for “the
Torah and the Holy One, blessed be He, are all one.” Israel
is bound to the Torah, and the Torah to G-d, like a knot
that ties two separate things into one.
KEHOT'S NOTE
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The Zohar on “You shall rise before the hoary head”: the
“hoary head” is the Torah, so one rises before a Torah
scroll, as Rav Hamnuna Sava did, and likewise before a
Torah scholar, for he stands in the holy supernal form;
Rabbi Shimon adds that the verse hints at the Written
Torah and at the Oral Torah. The Alter Rebbe cites it for
the G-dliness present in the scholar.

Zohar, Kedoshim 19:127-21:133-15p:v™ Dw17p 7m0 780
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G-d tells Moshe to take gifts for the Mishkan “from every
man whose heart moves him,” a free-will offering, and the
passage goes on, “and I will dwell among them” (Exodus
25:8). Here the words describe the person who longs for
G-d to dwell within him.

Exodus 25:2°2:7772 mnw
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’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s command to Moshe after the Exodus, “Sanctify to Me
every firstborn,” opens the first of the four passages writ-
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ten in the tefillin; the maamar names that passage by these
words.

Exodus 13:2°2:3” nnw
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’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells the people that this shall be “a sign on your
hand and a remembrance between your eyes, so that the
Torah of Havayah may be in your mouth”; the Sages read
it as the mitzvah of tefillin. The Alter Rebbe reads “re-
membrance” as the Torah held in memory, in the hidden
world of the soul where the yud of the Name shines.
Exodus 13:9°0:3 mnw
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And it shall be for a sign unto thee upon thy hand, and for a
memorial between thine eyes, that the law of the L-RD may
be in thy mouth; for with a strong hand hath the L-RD
brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Kedoshim 20:131 for these
words.
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In the Alter Rebbe’s Laws of Torah Study, a father must
have his son taught the whole Written and Oral Torah:
Tanach and all the decided laws with their reasons, which
explain the 613 mitzvos and their fine details; the Sages
derive this from “all this commandment” (Deuteronomy
11:22). The maamar explains why: each mitzvah draws
G-d’s light onto its own power of the soul.
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The beloved’s words to his bride, in the Sages’ reading
G-d’s words to the Community of Israel: “You are all beau-
tiful, my beloved, and there is no blemish in you.” The
Alter Rebbe stresses “all”: the soul is wholly beautiful
when all 613 of its powers receive G-d’s light.

Song of Songs 4:7°1:7 0w W
72 X 0 NIy D2 7792

Thou art all fair, my love; And there is no spot in thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIR 271

NOOT NNt oy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
a0 LR ORpT

In Ezekiel’s vision of the Chariot, upon the likeness of a
throne above the firmament was “a likeness like the ap-
pearance of a man.” The root above, made up of 613 like
the limbs and sinews of a man, is called “man.” (Kehot:
Ezekiel 1:15)
Ezekiel 1:26172:°R Pxptn°
M7 5Y1 KDI MINT 1°D071AR XN QWRI2Y WK Y17 Dynm
:2yn7n 7Y DTN XTI MInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oonyn pig

The angel Gavriel tells Daniel that Jerusalem will be re-
built, square and moat, “in troubled times” (betzok
ha’itim). The Alter Rebbe borrows the phrase for the pres-
sures of his own day, which leave little room to master the
whole Torah.

Daniel 9:257173:°0 2x°17
TN MURTTY 0P N3 UR? 13T R Pawm yIm
pﬂx;n 7I9m Jﬁi'lj N12N WD 02U jakdizgirg D’y;@] HS]JW n’y;rg‘
:0°ny]
Know therefore and discern, that from the going forth of the
word to restore and to build Jerusalem unto one anointed, a
prince, shall be seven weeks; and for threescore and two
weeks, it shall be built again, with broad place and moat, but

in troublous times.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nmEynmny

The psalm’s closing praise: “the G-d of Israel, He gives
strength and might (oz vesa’atzumos) to the people.” The
maamar uses the phrase for the strength a person must

likuteitorah.com/likkutei-torah/kedoshim/2/
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MROM MIPW TPt 21 N7

summon, and receive, to commit the Five Books to
memory.
Psalms 68:3617:170 0°%°11n
12 OY? NiNZYM 1Y N1 KT OPRIRY X UWTRRn DORphR KN
:u’.?"?zg
Awful is G-d out of thy holy places; The G-d of Israel, He

giveth strength and power unto the people; Blessed be G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oL W 2von TN Pt YIp Pa by
On “his locks are curled” (kevutzosav taltalim, Song of
Songs 5:11), the Talmud teaches that on every kotz, every
crownlet of the letters, one can expound tilei tilim, heaps
upon heaps, of laws: a play on both words of the verse. The
maamar uses the same words for Rabbi Akiva.
Eruvin 21b:24773:2 X”5 1217y
W TRPR XA W WY RTOM 27 WK ,"DPAPN 1PRiENR”
.Ni3%0 %Y 0°%°n 270 vip) 7P 92 5y wiTh
William Davidson, Vocalized Aramaic (CC-BY-NC)
Reish Lakish reads six words of Isaiah 33:6, “the faith of
your times, strength, salvations, wisdom and knowledge,”
as the six orders of the Mishnah: “wisdom” (chochmas) is
the Order of Kodashim. This is the Sages’ name for it that
the text cites.
Shabbat 31a:10”:x X" naw
nnan myﬂb‘f Igiﬂ PRY NINR 72717 2°N37 RN :TZ/"I?'? v IR
Syin 70 Ot — IRy .oy 70 i — “nang” Reabs i slasl
i — ”n?;;)f:l” DR 970 N — ”DWHW?” .D’W; 970 M — ”19“‘[”
N7 °0 DR 700 ﬂ’?’mjl .nﬁap 970 11 — "ny7T” D’W'[P 970
Reankahe
William Davidson, Vocalized Aramaic (CC-BY-NC)

fajel=lg B =i/ (i =)
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X”Y0 ,X? naw

N7 2PN 72%Ww °1an

The maamar’s opening verse; the parenthesis sends the

reader to a discourse that explains it further.
Leviticus 19:32275:07° Xp7

TOIR RPRR DR 191 °28 AT DR N v1en

Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN A7AW 7770

There the verse is read in full: the “hoary head” is the
white hair, “the hair of His head like pure wool,” the many
laws of the positive mitzvos; “and honor the face of an el-
der,” the one who “has acquired wisdom,” is “his locks are
curled, black as a raven,” the laws that extend into the
prohibitions; and “you shall fear your G-d” is the words of
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24

25

26

the Scribes and the seven rabbinic mitzvos, with “I am
Havayah,” for all is one.
KEHOT'S NOTE
T 1w nmph

WNT Y

When Moshe ascended on high, he found G-d tying
crowns to the letters, and G-d told him that Rabbi Akiva
would one day expound heaps upon heaps of laws on
every crownlet. It shows that the whole Oral Torah lies
hidden in the Written Torah.

Menachot 29b:3°2:2 v”> NN
KEHOT'S NOTE
.2,0o Mnan

In the Arizal’s guide to the order of study, each of the six
orders of the Mishnah corresponds to one of the six Sefiros
from Chesed to Yesod and brings a rectification (tikkun),
most of them for particular sins; Kodashim corresponds to
Hod and is “a great rectification to illuminate the soul.”
The Alter Rebbe, citing the Arizal, speaks of its study as
atoning for a person’s sins.

Pri Etz Chaim, Gate of Conduct While Learning 1:437y "2
PRCR TINDT NATAT Y 07N

DOPOR QW RIT ,ARWIN PRAD 2 PPN RIT LTI AL LR

:¥1272
Pri Etz Chaim (Public Domain)

1IN %2R AN

In the Song, the maiden tells the daughters of Jerusalem,
“I am black, but comely.” The discourse that opens with
these words (Likkutei Torah, Shir HaShirim 7) reads them
as the Shechinah, the Community of Israel, speaking to
the souls: darkened by her descent into the lower worlds,
and comely all the same; the parenthesis sends the reader
to its end.

Song of Songs 1:5°1:’R 0°°wi 1°W
Y NIy s TR "_?m;;a 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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