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Give Ear, O Heavens

Moshe’s call to heaven and earth is a call to two kinds of souls,
and the Torah he likens to rain and dew is how both draw G-d
down. Rain is Torah that rises from below and must fall on soil
plowed by a broken heart, so that the animal soul, rooted higher
than the G-dly soul, cries out with a “great noise” and makes
salvations sprout; dew is Torah for its own sake, which comes

from above.
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THE BIG IDEA

Moshe’s call to heaven and earth is a call to two kinds of souls, and the Torah he
likens to rain and dew is how both draw G-d down. Rain is Torah that rises from
below and must fall on soil plowed by a broken heart, so that the animal soul, root-
ed higher than the G-dly soul, cries out with a “great noise” and makes salvations

sprout; dew is Torah for its own sake, which comes from above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Ha’azinu opens by addressing heaven and earth and likening Moshe’s teaching to rain and dew.
Heaven and earth are two kinds of souls, the Torah scholars and the people of business who keep the
mitzvos, and each has its own advantage. Rain only moistens soil: the power of growth is in the earth,
awakened by the seed, and the ground must first be plowed. In the soul, the G-dly soul is the seed and
the animal soul is the soil, which is why nearly all the mitzvos are given to the soul in the body. The an-
imal soul comes from the face of the ox among the Ofanim, angels of lowly Asiyah who cannot grasp
G-d as the Seraphim do, and so rise “with a great noise” to their lofty root and draw down “the glory of
Havayah from His place.” So the cry of teshuvah, joined to the mitzvos, draws down G-d’s very es-
sence. A broken heart plows, Torah study is the rain, and study for its own sake is dew. In Tishrei the
shofar plows, Yom Kippur waters, and Sukkos and Shemini Atzeres bring the growth. Mishnah and

Talmud are fine and heavy rain.

OUTLINE

1 Rain, dew, heaven and earth Mm-4

The Torah is rain, which rises from below, and dew, which comes from above. Heaven and earth are the
scholars and the people of mitzvos, each with an advantage. Rain needs plowed soil and a seed to bring out
the earth’s own power of growth.

2 The seed in the soil 15-6

The G-dly soul is sown in the animal soul, so nearly all the mitzvos, even love and awe, are given to the soul
as it is clothed in the body. The animal soul’s root, the face of the ox in the Ofanim, is higher than the
G-dly soul.
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3 The Ofanim and the Seraphim 17-10
The Seraphim, in Beriah, grasp G-d’s holiness; the Ofanim, in Asiyah, cannot, and their great noise, rooted
in the primordial kings above intellect, lifts the Throne and the “man” upon it, the Torah of 248 command-
ments and 365 prohibitions.

4 “Blessed be the glory of Havayah from His place” 11114
Human wisdom hides G-d; the higher Chochmah reveals Him. The Ofanim ask that it be drawn down
from “His place,” beyond Chochmabh, into the lower world; “much produce through the strength of the
ox.”

5 The cry of the animal soul 1s5-21
The animal soul’s power exceeds the G-dly soul’s; the soul comes down to become a baal teshuvah. The
cry leads to the hundred blessings and to the mitzvos, which draw down G-d’s essence: likchi, “you take
Me.”

6 Plowing, rain and dew 122-30
A broken heart is the plowing; Torah study softens the soul like rain; study for its own sake is dew, the
word given at Sinai revealed again in the soul. Scholars draw it down through study, people of business
through set times for Torah and through charity.

7 Tishrei 131-36
The shofar and the Ten Days of Teshuvah break the covering of the heart; Yom Kippur brings the pure
water; Sukkos is the growth as a surrounding light, and Shemini Atzeres its inward absorption, as
Betzalel built the Mishkan before the vessels.

8 Showers and raindrops 137-40
Mishnabh is fine rain, bringing growth like the seed; Talmud is heavy rain, bringing new rulings like fruit
from a pit. Both kinds of growth belong also to the Days of Awe, through the Thirteen Attributes of Mercy.

9 Milra: below 141
The Ofanim are milra because Asiyah is the root from which evil comes; their distance makes their noise
greater, like teshuvah, so they reach the supernal kodesh, as Malchus becomes “the crown of her husband.”

10 Summary 142-49

A brief outline of the maamar’s eight sections.

KEY CONCEPTS

Heaven and earth 771 0°nw

Two kinds of souls: the Torah scholars, whose Torah is
their occupation, and the people of business, whose ser-
vice is the practical mitzvos and kindness.

Rain and dew 51 7vn

Two levels of Torah: rain rises from below, study for the
sake of understanding; dew comes from above, study for
its own sake, when G-d “studies opposite” the person.
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The power of growth 1% 1

The earth’s own power to make a seed sprout and multiply.
In the soul it is the animal soul, in which the G-dly soul is
“sown.”

Ofanim and Seraphim 0°27%1 0°1918

Angels of the Divine Chariot: the Seraphim in Beriah, who
comprehend, and the Ofanim in Asiyah, who cannot and
therefore storm with emotion.



A great noise 173 Wy

The storm of emotion of the Ofanim, and in a person the
cry of the heart (re’usa d’liba) and of teshuvah, which
reaches higher than calm understanding.

The glory of Havayah from His place ™11 7125 7172
MIpHN

The request that the higher Chochmah, in which G-d
shines, be drawn down from its root beyond comprehen-
sion into the lower world, which hides Him.
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Surrounding and inner light °72°191 7°pn

A drawing down from above comes first as a surrounding
light and only afterward enters inwardly: Sukkos and
Shemini Atzeres, the Mishkan and its vessels.

Milra y1on

“Below”: the Targum for the Ofanim’s place, read as the
root from which evil comes into being, the very distance
that makes their noise great.
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SECTION 1 - 11-4

Rain, dew, heaven and earth

[own natya) 17”1V
With G-d’s help.

The customary heading, “with G-d’s help” (be’ezras Hashem), with which the maamar opens.
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“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching
shall drop like the rain; my word shall flow like the dew.” Now, the Torah is likened to rain and to

dew, as it is written,

The maamar opens with the first two verses of Moshe’s song in Ha’azinu, where he calls on heaven and earth
to listen and compares his words to rain and to dew. The Alter Rebbe’s first point is that it is the Torah that is
compared to both, and he brings a verse for each.
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“For as the rain and the snow come down from heaven,” etc., “so shall My word be that goes forth

from My mouth,” etc.

Isaiah compares G-d’s word to rain and snow, which come down from heaven and do not go back up before
they have watered the earth. This is the source for likening the Torah to rain.
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And likewise it is likened to dew, as our Sages, of blessed memory, said, “Dew is Torah”; and our
Sages, of blessed memory, said, “‘Of the dew of heaven’: this is Scripture,” etc. (in Midrash
Rabbah, Parshas Toldos, chapter 66).

Dew too stands for the Torah, as the Sages say. The Midrash on Yitzchak’s blessing, “of the dew of heaven,”

reads that dew as Scripture; the Alter Rebbe gives its place in parentheses.
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Now, rain is from below upward, as it is written, “And a mist would rise from the earth and water,”
etc.; and dew is from above downward. And the meaning of “Give ear, O heavens ... and let the

earth hear” is

Here is the difference between the two images. Rain starts from below, for the earth’s moisture rises as mist
and then falls back; dew simply comes down from above. The Alter Rebbe now begins to explain why Moshe
addresses both heaven and earth.
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that there are two kinds of souls. The first are those who are masters of Torah, whose Torah is their
occupation. And the second are men of business, who occupy themselves with mitzvos and acts of

kindness (gemilus chassadim).

Heaven and earth stand for two kinds of Jewish souls. Some are scholars whose Torah study is their whole

occupation; others are people in business, whose service is chiefly the mitzvos and acts of kindness.
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For “on three things the world stands: on the Torah, on the service, and on acts of kindness.” Now,
the service, which is the mitzvah of the sacrifices, we have not had since the Holy Temple was
destroyed,

The Mishnah in Avos names three things on which the world stands: Torah, the service and acts of kindness.

The commentators on the Mishnah explain “the service” as the Temple offerings, and these ceased when the

Temple was destroyed.
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and nothing is left to us but Torah and acts of kindness. And the masters of Torah are called “heav-
ens” on account of the Torah, for the Torah is from heaven; and the earth is the level of the masters
of mitzvos, who occupy themselves with fulfilling the practical mitzvos in actual deed.

With the offerings gone, two pillars remain, Torah and kindness, and they match the two kinds of souls. The

scholars are “heaven” because the Torah comes from heaven; those who carry out the practical mitzvos are

“earth,” since their service is in physical deed.
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(And see what is written in the discourse beginning “The heavens are My throne and the earth is
My footstool”; and see what is written on the subject of the two levels of souls on the verse “If only

you were as a brother to me,” etc., “I would find you outside,” etc.)

A parenthetical pointer to two other discourses: the opening maamar of Torah Ohr, on “The heavens are My
throne,” and the discourse on “If only you were as a brother to me,” which discusses these two kinds of
souls.
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And just as, with the physical heavens and earth, it is written, “In the beginning G-d created the
heavens and the earth”: the heavens preceded the earth; and it is written, “On the day that Havayah

Elokim made earth and heavens”: the earth preceded, etc.;

Scripture names heaven and earth in two orders. In the first verse of Bereishis heaven comes first; in
Bereishis 2:4 earth comes first. The Talmud records a dispute over which was created first, built on these two

verses.
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so too with Torah and mitzvos, we have found and seen that at times [the Sages] said, “And the
study of Torah is equal to them all,” etc.; and likewise they said on the verse “All desirable things

cannot compare to her”: “All the mitzvos of the Torah are not worth one law of the Torah.”

Torah and mitzvos also appear in both orders. Some sayings of the Sages put Torah study first: it is “equal to
them all,” and the Yerushalmi, expounding “all desirable things cannot compare to her,” says that all the

mitzvos together are not worth one matter of Torah.
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And at times they said, “The purpose of wisdom is teshuvah and good deeds”; and likewise our

Sages, of blessed memory, said that “study is great” specifically in that “it leads to deed.”

Other sayings put deeds first: “The purpose of wisdom is teshuvah and good deeds,” and study is called great

because it leads to action, which makes action the goal.
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And both are true: for there is a quality and a surpassing advantage in Torah that is not in the
mitzvos, and nevertheless there is also a surpassing advantage in the mitzvos that is not in Torah,

as is known and explained elsewhere.

The Alter Rebbe resolves the tension: each has an advantage the other lacks. Torah has a quality that mitzvos
lack and mitzvos have one that Torah lacks, so heaven can come first in one sense and earth in another.
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Now, concerning the level of the Torah of the two kinds of souls mentioned above, which are called

“heavens” and “earth,” he says, “My teaching shall drop like the rain,” etc.

The Alter Rebbe returns to the verse. “My teaching shall drop like the rain” is said about the Torah of both

kinds of souls, the scholars (heaven) and the people of deeds (earth).
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The explanation: just as the nature of rain and its effect is that it comes down and moistens the
earth and prepares it so that it can bring forth its growth, as it is written, “and waters the earth and
makes it give birth

To explain the image he describes what rain does: it comes down, moistens the soil and makes it ready to

bring forth plants, as Isaiah says that rain “waters the earth and makes it give birth.”
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and sprout”; and the main part of the growing comes from the power of growth that is in the earth,
which can make all its growth sprout; and through the kernel that is sown, it is aroused to make

[something] like it sprout, with a new, added increase;

Yet rain does not make the plant. The power of growth is in the soil itself; the sown seed awakens that power,
and it produces more of the seed’s own kind, multiplied.

likuteitorah.com/likkutei-torah/haazinu/3/ 8



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

9792 971K RYIN °DINT 7°0Nn AN 7Y R OX 1INy P1yeh avancw 17710 RURY ROR
ST 1709 IR PARA DR APnDR qunb

only it is impossible to arouse it so that it is revealed and does its work except through plowing first,
which loosens the soil; and afterward rain is needed to moisten the earth, and then it “makes it

give birth and sprout.”

That power stays dormant unless the ground is first plowed and loosened; only then can rain moisten it and
growth follow. This order, plowing, rain and then growth, frames the rest of the maamar.

SECTION 2 - 115-6

The seed in the soil
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And this whole analogy exists also in the soul of man. The level of occupation with Torah is the lev-

el of the rain, which must come after the level of the plowing; and then it acts

The analogy of rain and soil now applies to the soul. Torah study is the rain, and it must come after the soul

has been “plowed”; then it brings out growth.
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to make salvations sprout from within the soul. And this is [the meaning of| what is written, “So
shall My word be that goes forth from My mouth: it shall not return to Me empty, but it shall do that

which I desire,” etc., “and gives seed to the sower,” etc.

That growth is “salvations” sprouting from within the soul. Isaiah says that G-d’s word does not return empty

but accomplishes His will, and that like rain it “gives seed to the sower.”
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The explanation: each and every one of Israel says, “The soul that You have placed in me is pure;

You created it,” etc., “and You preserve it within me,” etc.

To show where the soul’s growth takes place, the Alter Rebbe turns to the morning blessing Elokai ne-

shamah, in which every Jew thanks G-d for the pure soul He placed within him.
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Now, who is it that says “in me” and “within me”? It cannot be said of the body, for there is in it no

speech and no words. Rather, this is the vital and intellectual soul, the one that speaks, etc.,

He asks who is speaking when the blessing says “in me” and “within me.” The body cannot speak, so the
speaker must be the vital, intellectual soul, the soul that gives the body life, thinks and speaks.
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and it says, “The soul that You have placed in me,” referring to the level of the G-dly soul, which is
“a part of G-d above,” and “it is pure”; and afterward “You created it,” as something from nothing,

etc.,

That vital soul thanks G-d for another soul given into it: the G-dly soul, “a part of G-d above,” which is pure
in its source. Only afterward was it “created,” brought into being as a separate thing from nothing.
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until “You breathed it into me,” so that it is actually clothed within the intellectual soul. And this is

like the level of a seed sown in physical earth, for specifically then does it bring forth its growth,

The blessing goes on, “You breathed it into me”: the G-dly soul is actually clothed within the intellectual, vi-

tal soul. This is like a seed placed in physical soil, the only place where it can grow.
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because it is specifically in the earth that there is the power of growth to make [things] sprout with
an added excellence. So too is the level of the descent of the G-dly soul, “light sown,” to be clothed

within the animal soul, even though it is physical;

Only the earth has the power to make a seed sprout and multiply. So too the G-dly soul, called “light sown,”
goes down to be clothed in the animal soul, physical though the animal soul is.

likuteitorah.com/likkutei-torah/haazinu/3/ 10
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for it is in it that there is the power of growth to make salvations sprout, with a great addition be-
yond the seed sown in it. And this is [the meaning of] what is written, “And I will sow the house of

Israel,” etc., “And I will sow her for Me in the earth,” etc.:

The animal soul holds the power to make “salvations” sprout far beyond the seed placed in it. This is why the
prophets speak of G-d sowing Israel and sowing her “in the earth.”
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specifically [in the earth], that is, in the animal soul, of which it is said, “And the spirit of the animal
that goes downward into the earth” (in Koheles, end of chapter 3). (And see what is written on this
in the discourse beginning “There are sixty queens,” on the meaning of “Light is sown for the

righteous,” and on the meaning of “my perfect one.”)

“In the earth” means in the animal soul, which Koheles calls “the spirit of the animal that goes downward
into the earth.” The Alter Rebbe refers to another discourse that explains “Light is sown for the righteous”
and “my perfect one.”
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And therefore all the mitzvos too were lowered below and given for the sake of the animal soul

specifically, for they are all practical; only a few of them,

For this reason nearly all the mitzvos were given for the animal soul, since they are practical acts done with
the body. Only a few, such as faith in the Creator and knowledge of Him, belong to the G-dly soul.
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such as faith and knowledge of the Creator, are for the G-dly soul alone; and even these touch the

animal soul as well.

Faith and knowledge of the Creator are mitzvos of the G-dly soul, yet even they involve the animal soul, as he
goes on to show.
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For the language of command and warning does not apply to the G-dly soul, since while it was in
Gan Eden it believed and knew as a matter of course. And why then did it descend into a body to

know and to believe, if not for the sake of the animal soul,

A command fits only where one might fail to obey. In Gan Eden the G-dly soul already believed in G-d and
knew Him by its nature; it came down into a body to believe and know there for the sake of the animal soul.
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that is, so that it should fulfill them while clothed in the animal soul? And specifically then are they
called mitzvos (commandments), and “greater is one who is commanded and does,” etc. And all the
more so, a fortiori, all the other mitzvos, none of which pertain at all to the G-dly soul while it is
above,

The G-dly soul fulfills even these mitzvos while clothed in the animal soul, and only then are they truly
“commandments.” The Talmud says that one who is commanded and does is greater than one who does un-
bidden; the other mitzvos belong to the soul in the body all the more.
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but only when it is clothed in the body and the animal soul, specifically, for it is the animal soul
that fulfills them: such as sacrifices, the corners (pe’os) and first fruits, terumos and tithes, etc.,
and likewise the breastplate and the ephod, and the like.

The other mitzvos have no meaning for a soul above: offerings, the corners, first fruits, terumah and tithes,
the High Priest’s breastplate and ephod. It is the animal soul, in the body, that carries them out.
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And also the mitzvah of Torah study, whose main [fulfillment] is in the speech of the mouth, and
“the movement of the lips is an act,” etc. And even love and awe, where the matter depends on in-

tention and not on deed:

Even Torah study is fulfilled mainly by speaking, and the Sages count the movement of the lips as an act.

Even love and awe, which depend on intention and not on action, involve the animal soul, as he now shows.
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love is in the heart, where the element of fire is, and the thirst of love; and it is born of the blood in
the heart, which comes into being from the refined portion of physical foods specifically, which are

refined in the stomach and turned into blood in the liver;

Love is in the heart, the seat of the element of fire and of love’s thirst. The heart’s blood comes from physical
food, digested in the stomach and turned into blood in the liver.
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and it sends the blood to the heart, and in it is the main dwelling of the animal soul. And the fear of

G-d too is mainly in the heart, even though “awe rests in the brain”:

The liver sends that blood to the heart, and the blood is the main dwelling of the animal soul. Awe of G-d too
is mainly in the heart, even though awe is said to rest in the brain.

MmN 35901 95 LYW "7 13 272 NR0MY MR AR NPWRT 1D AR NORY AR DOKR 10
52 DYV RPIT NO1A30 WH12 199w 11n°)

there is awe and there is awe, etc., and the beginning of awe is in the brain and it ends in the heart,
etc. Thus nearly all the 613 mitzvos were given and lowered into the animal soul specifically. And
the reason is that

There are two kinds of awe, and awe begins in the brain and is completed in the heart. So nearly all 613
mitzvos were given to the animal soul, and the Alter Rebbe now explains why.
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the mitzvos are also called by the name “seed,” as it is written, “He sows righteous deeds,” and it is
written, “Happy are you who sow beside all waters.” And sowing is specifically in the ground, for
there is the power of growth; and this is the level of the animal soul, for in it is the power to make
salvations sprout.

The mitzvos are called “seed,” as in “He sows righteous deeds” and “Happy are you who sow beside all wa-

ters.” Seed grows only in soil, and the animal soul is that soil, holding the power to make salvations sprout.
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[And see what is written in the discourse beginning “In days to come Yaakov shall take root,” for
there it is explained that the Congregation of Israel (Knesses Yisrael) is called “a land of desire,”
and that the mitzvos were sown in this land specifically; see there at length. And this does not con-
tradict what is written [here], for nevertheless this sowing is specifically when the G-dly soul is

clothed in the animal soul.

A bracketed note: Torah Ohr’s discourse on “In days to come Yaakov shall take root” explains that the Jewish
people as a whole is the “land of desire” in which the mitzvos are sown. That does not contradict this maa-
mar, since the sowing still happens only when the G-dly soul is clothed in the animal soul.
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And see what is written in the discourse beginning “And it came to pass, when Pharaoh let [the peo-
ple] go,” etc., see there; and in the discourse beginning “Remember the Shabbos day to keep it

holy,” etc., [on] ““Remember’ and ‘Keep’ in one utterance,” etc.;

The bracketed note goes on to two more discourses for related themes: “When Pharaoh let the people go”

and “Remember the Shabbos day,” which discusses “Remember” and “Keep” being said in one utterance.
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see there on these subjects.] And the reason is that the animal soul, in its root and source, is more

exalted than the G-dly soul; and therefore it is that it has this power to make [things] sprout, etc.

Now the reason the animal soul has this power: in its root and source it is higher than the G-dly soul. That is

why it can make things grow beyond what was planted.

STPARI AR 1DIN 7ITY 5”3 MR D°IDINIW 7120712 DOIDIR AW NN NP1 Noanan v o
(erkae

For the animal soul was taken from the level of the dregs of the Ofanim (the “wheels”) of the
Chariot; for of the Ofanim it is also said, “And behold, one ofan [wheel] upon the earth,” as [ex-

plained] below.

The animal soul of a Jew comes from the “dregs” of the Ofanim, the angels Yechezkel saw as wheels of the

Divine Chariot. Of them it says “one ofan upon the earth,” which is explained later in the maamar.
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Now, just as among the Seraphim there is the face of a lion and the face of an ox, so too of the
Ofanim it is written, “upon their four sides,” and it is written, “And each one had four faces: the
face of the first was the face of the cherub,” etc.; and this is the face of the ox, as it is stated in the

Gemara. And it is from it that the animal soul in Israel is drawn.

Just as the Seraphim have the face of a lion and the face of an ox, the Ofanim too have “four sides” and four
faces, the first “the face of the cherub.” The Talmud says this cherub was once the face of the ox, and from

this face of the ox the Jewish animal soul is drawn.

SECTION 3 - 17-10

The Ofanim and the Seraphim
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2. Now, the Ofanim rise up with a great noise facing the Seraphim. For the Seraphim say, “Holy,
holy, holy is Havayah Tzevaos (of hosts),” etc.

Section 2 begins with words from the morning prayers: the Ofanim rise “with a great noise” facing the
Seraphim. The Seraphim’s words come from Isaiah’s vision: “Holy, holy, holy is Havayah Tzevaos.”
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The meaning of Tzevaos is “He is a sign (os) in His host (tzava)”: that is, all the hosts upon hosts

below, “a thousand thousands to one troop, and to His troops there is no number,” etc.,

The Talmud reads the name Tzevaos (“hosts”) as “He is a sign (os) in His host (tzava).” G-d’s countless hosts,
“a thousand thousands to one troop” and troops without number, all depend on a single “sign,” that is, a
letter.
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all of them come into being and receive life-force only from one letter, as it is written, behibar’am,
“when they were created”: “with the hei He created them.” And the hei is “a light letter, in which
there is no substance,” as explained in the Akdamus. And the meaning of “a light letter” is that the
breath of the heart that is clothed in it is less than in all the [other] letters. For

All of them come into being from one letter, the hei: the Sages read behibar’am, “when they were created,”
as be-hei bera’am, “with a hei He created them.” The Akdamus hymn calls the hei “a light letter,” because

the least breath goes into saying it.
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there are five places of articulation in the mouth: alef-ches-hei-ayin from the throat, beis-vav-
mem-pei from the lips, gimmel-yud-kaf-kuf from the palate, etc. And the letters alef-ches-hei-ayin

are lighter than all the letters; that is, the breath in them is less than in the other letters,

To explain “light,” the Alter Rebbe recalls the five places in the mouth where letters are formed. The throat
letters, alef, ches, hei and ayin, take less breath than all the others.
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for example, gimmel-yud-kaf-kuf from the palate have more of the breath in them, etc. And the let-

ter hei is one whose breath is less even than the letters alef-ches-ayin;

The palate letters, gimmel, yud, kaf and kuf, take more breath. Among the throat letters, the hei takes the
least breath of all, less even than alef, ches and ayin.
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therefore it is called “a light letter”: that is, it is light to pronounce, because “there is no substance
in it,” since the breath in it is very slight.

So the hei is called “light”: it is easy to say, being almost pure breath, with nothing to give it substance.

likuteitorah.com/likkutei-torah/haazinu/3/ 16



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

(27y 1a7) PPN °D YOPIT AT WUNO NIPNIRM WANNHN 237 902 WO APyn? 1310 M YT

And by way of this analogy it will be understood above, that there is a level of breath that is clothed

in the letters, as is written in the Zohar HaRakia, Parshas Tazria (page 47b);

The analogy applies above: in G-d’s “speech” too there is a “breath” clothed in the letters. He cites the Zohar
HaRakia, a commentary on the Zohar, at Parshas Tazria, for this.

A5 X32%3 RIT NIK I 0°319Y0 NIRAR OK2X DO NNANT RIT T OMAM KPO9P ROR K03 %0 NIXY

and the letter hei is called “a light letter,” and from this level comes the coming-into-being of all

the supernal hosts upon hosts. And this is “He is a sign in His host.”

The supernal hosts come into being from the hei, the lightest “letter” of G-d’s speech. That is the meaning of
“a sign in His host”: all His hosts come from one slight letter.
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But His essence, may He be blessed, is holy and separate, etc. And the three times “holy, holy” cor-

respond to the first three letters of the Name Havayah,

But G-d’s own essence is “holy,” that is, separate and beyond all this. The three times “holy” correspond to
the first three letters of the Name Havayah: yud, hei and vav.
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which are contraction (tzimtzum) and expansion, until afterward there is the drawing down into
the level of the lower hei, so that there be “with the hei He created them,” etc. [And see what is writ-
ten on this in the discourse beginning “Sing and rejoice, O daughter.”]

Those letters stand for contraction and expansion, after which the light is drawn into the final hei, from

which, “with the hei He created them,” the worlds come into being. He refers to the discourse on “Sing and
rejoice, O daughter of Zion.”
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And this is what is said afterward, “The whole earth is full of His glory.” The meaning: because He
is holy and entirely separate, beyond comparison, then heavens and earth, which are spirituality
and physicality, are equal before Him. And as is known, He, may He be blessed, is infinite in the

three dimensions of world, year and soul. In the dimension of world:

After “holy, holy, holy” the Seraphim say, “the whole earth is full of His glory.” Because G-d is utterly beyond
comparison, the spiritual and the physical are equal before Him; He is infinite in all three dimensions: world

(space), year (time) and soul.
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that is, the extension of the attribute of His Malchus (sovereignty), may He be blessed, into myriads
of myriads of worlds, upward without end and downward without limit. And in the dimension of
year, that is, the dimension of time: “You are He before the world was created, and since it was cre-

ated, and in the World to Come,” etc.,

In space, His sovereignty extends through endless worlds above and below. In time, the morning prayer
says, “You are He before the world was created, and since it was created,” and so in the World to Come.
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without limit. And in the dimension of soul, that is, the dimension of the comprehensions with
which the souls comprehend His G-dliness, may He be blessed: for there are many kinds of com-
prehension, one higher than the other, in ascent after ascent without end, as is known. [And see

what is written on this in the second discourse beginning “I am black and comely.”]

In soul, the souls’ comprehension of G-dliness has endless levels, each above the last. He refers to the sec-

ond discourse on “I am black and comely,” in Likkutei Torah on Shir HaShirim.
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And therefore He fills this whole lower, physical earth just as [He fills] the higher worlds, as it is

written, “The heavens and

Therefore G-d fills this lowly physical world just as He fills the higher worlds, as Yirmiyahu says, “The heav-
ens and the earth do I fill.”
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the earth do I fill”: “I,” My very self, specifically; for before Him, may He be blessed, all is consid-

ered as actually nothing, heavens and earth equally, since nevertheless “there is no place empty of

”»

Him.

“I” means G-d Himself. Since before Him everything is as nothing, heaven and earth are alike to Him, and
“there is no place empty of Him.”
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Now, the Seraphim “stand above” and comprehend this, for they have great comprehension and
knowledge, since they are in the World of Beriah (Creation), where the Chochmah, Binah and Daas

of Atzilus are clothed.

In Isaiah’s vision the Seraphim “stand above,” and they grasp this truth, because they are in the World of

Beriah, where the intellect, Chochmah, Binah and Daas, of Atzilus is clothed.
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But the Ofanim, when they hear “Holy, holy, holy” issuing from the Seraphim, make a commotion
with a sound of thunder and a great noise, because their comprehension cannot contain this, for

they are in [the World of] Asiyah, as it is written, “one ofan upon the earth.”

The Ofanim are in Asiyah, the lowest world: “one ofan upon the earth.” When they hear the Seraphim’s

“holy, holy, holy” they cannot grasp it, and they respond with thunder and a great noise.
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And therefore the emotive attributes are very intense in them; and this is what is written in
Yechezkel, “a sound of tumult, like the sound of a camp.” And this is what is said, “they rise up fac-
ing the Seraphim”: that they rise up above the Seraphim,

Lacking comprehension, the Ofanim have intense emotions; Yechezkel hears from them “a sound of tumult,

like the sound of a camp.” That is why the prayer says they “rise up facing the Seraphim”: they rise above
them.
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for the arousal of the emotive attributes in them is greater than in the Seraphim, as mentioned
above. And this is in truth because their root is from a place more exalted than the level of the
Seraphim; and as is also known, the root of the emotive attributes is above the intellect, etc. [As is
written on this in the discourse beginning

Their emotional arousal is greater than the Seraphim’s, and it comes from a root higher than the Seraphim.
As is known, the root of the emotions is above the intellect; he refers to two discourses on this.
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“To understand the explanation of the matter that the Patriarchs are the Chariot,” and in the expla-
nation on the verse “Set me as a seal.”] And this is the level of “And these are the kings who reigned
before a king reigned over the children of Israel,” which are the level of the seven primordial
kings,

The references are to the discourse on “the Patriarchs are the Chariot” and the explanation of “Set me as a

seal.” The higher root is “the kings who reigned before a king reigned over Israel,” the seven primordial
kings of Edom, which Kabbalah reads as the emotive attributes of the World of Tohu.
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which are the seven supernal emotive attributes that are before the level of the intellect (mochin),
which is called Yisrael, [the letters of] li rosh, “a head for Me,” as is known to those who know the
hidden wisdom. And through this noise they carry the Throne, and the “likeness as the appearance
of a man” upon the Throne is also included. For

These kings are seven supernal emotive attributes that precede the intellect, which is called Yisrael, its let-

ters spelling li rosh, “a head for Me.” By this noise the Ofanim carry the Throne, and with it the “likeness of a
man” upon it.
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the World of Beriah, which is the world of the Seraphim, is called the world of the Throne [see Etz
Chaim, the Gate of the Throne of Glory; and see what is written in the discourse beginning “Re-

member” of Amalek, on the subject of the Throne]: that is, kes alef, “the cover of the alef,”

The World of Beriah, where the Seraphim are, is called the world of the Throne (kisei); he refers to Etz Chaim
and to the discourse on “Remember what Amalek did.” The word kisei is read as kes alef, a covering over the
alef.
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meaning that it is the level of a covering with respect to the Master (Aluf) of the world, which hides

and conceals Him; and it is the level of the lower unity (yichuda tata’ah),

Beriah covers and hides the Master (Aluf) of the world, whom the alef stands for. It is the lower unity, where

creatures exist and are nullified before G-d, yet still exist.
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which is at the level of Beriah, where “the host of heaven bows to You.” Thus, even though they are
in a state of self-nullification (bittul) and bowing, nevertheless, at any rate, there is someone who is

nullified, etc.

In Beriah “the host of heaven bows to You.” But bowing implies someone who bows: even in their self-nulli-
fication there is still a being that is nullified.
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For the angels and all the host on high are clothed in bodies; for example, the great angel

Sandalphon, [whose size is] five hundred years; and there are angels that are a third of the world,

The angels themselves are clothed in “bodies.” The Talmud says that the great angel Sandalphon is taller
than his fellows by a journey of five hundred years, and some angels are a third of the world.
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that is, a third of five hundred, etc.; and as it is written of them, “And his body was like tarshish.”
And if so, there is here the level of an essence and existence separate from His G-dliness, may He
be blessed;

A third of the world is a third of five hundred years’ journey, and Daniel saw an angel whose “body was like
tarshish.” So the angels have an existence of their own, separate from G-dliness.
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and even though it is nullified and bows, nevertheless its essence and being is a level of covering
and concealment for the Master of the world, that is, for His G-dliness, may He be blessed, as it is
[in truth]: “there is nothing else besides Him,” literally, at the level of the higher unity (yichuda
ila’ah).

However nullified they are, their very existence covers and hides G-dliness as it truly is: “there is nothing

else besides Him,” the higher unity, in which nothing exists apart from Him.
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And therefore the level of “and what (mah) are we” is the Name Mah (45), in the spelling-out with
alefs. And through the great noise of the Ofanim, who rise up very high, above even the Seraphim,

they carry

Moshe and Aharon said “and what (mah) are we,” words of self-nullification; and the Name Havayah spelled
out with alefs has the value 45, mah. Through their great noise, which rises even above the Seraphim, the

Ofanim carry the Throne.
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and also lift up the Throne that is at the level of Beriah, so that it rise higher, until the Infinite One
(Ein Sof), blessed be He, shines in them in revelation, as He is at the level of the higher unity, and

not to be at the level of covering and the hiding of the Face.

The Ofanim lift the Throne of Beriah higher, until the Infinite One shines in it openly, as in the higher unity,
and Beriah no longer covers and hides G-d’s face.
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And also “the likeness as the appearance of a man” upon the Throne, which is the level of the
Torah, which is called “man,” as it is written, “And this is the Torah of man,” and it is written, “This
is the Torah: a man.” For the 248 positive commandments in the Torah are the level of the 248

limbs of the King: just as the limb

The Ofanim also lift the “likeness of a man” upon the Throne, which is the Torah, called “man” in two verses.
Its 248 positive commandments are the 248 limbs of the King, the “body” through which G-d’s will is
expressed.
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is avessel for drawing the life-force from the soul, so the mitzvos are the level of the supernal will,

which is drawn down and clothed in every act of the mitzvos, etc.

A limb is a vessel through which the soul’s life-force flows. So each mitzvah is a vessel for the supernal will,
which is drawn down into the act of the mitzvah and clothed in it.
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And the 365 prohibitions are the 365 sinews, like the sinews in which the blood, the main life-force
of the soul, is drawn and spreads. For the 365 prohibitions are higher and more exalted than the
level of the positive commandments, as is known on what is written, “This is My Name

The 365 prohibitions are the 365 sinews, in which the blood, the soul’s main life-force, flows. They are high-

er than the positive commandments, as is known from the verse “This is My Name and this is My

remembrance.”
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and this is My remembrance”: that the prohibitive commandments are at the level of shemi (“My
Name”) together with the level of yud-hei. The meaning of shemi with yud-hei: shemi is the level of
which our Sages, of blessed memory, said, “Before the world was created there was He and His
Name,” etc.,

The Tikkunei Zohar counts it: shemi, “My Name” (350), with yud-hei (15) makes 365, the prohibitions. “My
Name” is the Name that was with G-d before the world was created, as the Midrash says.

likuteitorah.com/likkutei-torah/haazinu/3/ 23

10



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

702 M2yY2 2917 Y710 27y (2 ovop) IMINN NwAna 17991 7”° *°n22 moanm Jwnl RIM
’1: 106 ,1071DW

and it is drawn down and revealed in the level of yud-hei. And see in Parshas Terumah (165b) on
the verse “Extol Him who rides upon the heavens, by Yah His Name,” etc.

That Name is drawn down and revealed through the letters yud and hei, the first half of the Name Havayah.
He refers to the passage in Parshas Terumah on “by Yah His Name.”
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But the positive commandments are at the level of zichri (“My remembrance”) together with vav-
hei, which are only the level of a remembrance and a mere glimmer, and not His Name itself. And
see what is written on this on the verse “These are the accounts of the Mishkan.” And for the
Infinite One (Ein Sof),

The positive commandments belong to zichri, “My remembrance” (237), with vav-hei (11), making 248: only
a reminder and a glimmer, not the Name itself. He refers to a discourse on “These are the accounts of the
Mishkan.”
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blessed be He, who “is not any of these attributes at all,” to be actually clothed in the level of the
Torah, which is the level of “man” with 248 limbs, etc., this too is through the great noise of the

Ofanim;

The Infinite One is not any of the Sefiros or attributes, as the Tikkunei Zohar says. That He should be clothed
in the Torah, the “man” of 248 limbs, also comes about through the great noise of the Ofanim.
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for “spirit brings spirit and draws down spirit.” (And see what is written on this in Parshas Yisro, in
the discourse beginning “The matter that the Patriarchs are the Chariot,” and in the discourse be-

ginning “Remember the Shabbos day to keep it holy,” mentioned above.)

The reason is the principle that “spirit brings spirit”: an arousal below draws down a matching arousal from
above. He refers to two discourses in Torah Ohr on this.
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And this power in them is for the reason explained above: that in their root they are above the level
of “man”; and this is the level of “And these are the kings” who [reigned] before a king reigned,
etc.,

]

The Ofanim have this power because in their root they are above the level of “man,” in “the kings who

reigned before a king reigned over Israel,” as explained above.
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which is above the level of “man” mentioned above; only, below they are in a state of lowliness, far
lower than the level of “man,” like the analogy of a stone falling from the top of the wall, which falls
further down, etc.

Below, though, they are far lower than “man,” like a stone that falls from the top of a wall: the higher it starts,
the further down it falls.
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But when they rise and lift themselves up with a great noise, they arouse [a response]| above, in
their very lofty root; for “spirit brings spirit and draws down spirit” like it. And therefore they carry

and lift up the Throne and “the likeness as the appearance of a man” upon it, as mentioned above.

When they rise with a great noise, they arouse their very lofty root, since spirit draws down spirit like itself.

Therefore they carry and lift up the Throne and the “man” upon it.

SECTION 4 - 111-14

“Blessed be the glory of Havayah from His place”
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3. Now, the Ofanim say, “Blessed be the glory of Havayah from His place.” “Blessed” (baruch)

means a drawing down from concealment to revelation, etc.

Section 3: the Ofanim answer with Yechezkel’s words, “Blessed be the glory of Havayah from His place.”
“Blessed” (baruch) means drawing down, bringing what is hidden into revelation.
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“The glory (kavod) of Havayah” is the level of the thirty-two paths of Chochmah, numerically equal
to kavod. And of this he said “blessed”: that the level of kavod, the thirty-two paths of Chochmah,
be drawn down from its supernal place, to be revealed in the lower wisdom.

“The glory of Havayah” is the thirty-two paths of Chochmah, for kavod (glory) has the numerical value 32.

The Ofanim ask that it be drawn from its high place into the lower wisdom.
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For the level of the lower wisdom is also called kavod, for kavod is a term for a garment, as in “Rab-
bi Yochanan called his clothes ‘my honorers.’” And the level of the lower wisdom is a level of a gar-
ment and a covering that conceals His G-dliness, may He be blessed.

Lower, human wisdom is also called kavod, for kavod means a garment: Rabbi Yochanan called his clothes
“my honorers.” Human wisdom is a garment that covers and hides G-dliness.
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As we see with our senses: an animal, because it has no wisdom and intellect, is in a state of greater
self-nullification, so that even a small child can rule over it; whereas a man, even a small child, has

in him the nature of self-exaltation, to dominate and rule, because he possesses intellect.

We see this plainly: an animal, lacking intellect, is more submissive, and even a small child can lead it; but a

person, even a small child, has a natural urge to dominate, because he has intellect.
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For it is the intellect that makes him into the level of a being and a thing (yesh), because it is a cov-
ering, a garment, that hides and conceals the level of the Nothing (ayin), through which there

would be self-nullification.

Intellect makes a person feel himself to be something (yesh). It is a garment that hides the Nothing (ayin),

the G-dly source whose awareness would bring self-nullification.
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For this wisdom is from the level of the Tree of Knowledge of good and evil, as it is written, “And
your eyes will be opened, and you will be,” etc., “knowing good and evil” (and as the Rambam

wrote on this in the book Moreh Nevuchim, Part I, chapter 2).

Human wisdom comes from the Tree of Knowledge of good and evil: the serpent promised that eating from
it would open their eyes and make them “knowing good and evil.” The Rambam discusses this in the Guide
for the Perplexed.
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And for this they ask that the glory of Havayah, the thirty-two paths of Chochmah, be “blessed” and
drawn down “from its supernal place,” which is the level of the higher Chochmah (Chochmah

Ila’ah), which too is a level of Chochmah and is called kavod, a term for a garment;

So the Ofanim ask that the glory of Havayah, the thirty-two paths, be drawn down “from His place,” the
higher Chochmah. That too is wisdom, and it too is called kavod, a garment.
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for it too is a level of garment for the Infinite One (Ein Sof), blessed be He, who in it and through it
is clothed in the worlds. (And see what the Ramaz wrote in Parshas Bamidbar, page 118, on the sub-

ject of “the King of glory,” and on the meaning of “Show me, I pray, Your glory,” etc.)

The higher Chochmah is the garment in which and through which the Infinite One is clothed in the worlds.
He refers to the Ramaz on “the King of glory” and on Moshe’s request, “Show me Your glory.”
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And see what is written in the discourse beginning “For over all the glory shall be a canopy.” And as
it is written, “With Chochmah He founded the earth”: “Abba founded the daughter”; and it is writ-
ten, “How manifold are Your works, Havayah,” because “in Chochmah You made them all,”
specifically.

He also refers to the discourse on “For over all the glory shall be a canopy.” The world was made through
Chochmah: “With wisdom He founded the earth,” and “in wisdom You made them all.”
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But it is not a level of a concealing garment, G-d forbid; on the contrary, the Infinite One, blessed
be He, actually shines within it, as it is written, “He wraps Himself in light as with a garment”: this

garment shines like light. And as it is written, “And Chochmah is found from ayin (nothing)”:

But the higher Chochmabh is not a garment that hides; the Infinite One shines within it. G-d “wraps Himself
in light as with a garment”: this garment itself shines. And Chochmah “is found from ayin (nothing).”
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it is always in a state of self-nullification to the level of the ayin from which it is found, and does not
conceal, G-d forbid, like the lower wisdom. And of this it is said, “Who is wise? One who sees what is
born,” from nothing to something, etc.

The higher Chochmah is always nullified before the Nothing from which it comes, unlike human wisdom,
which hides. “Who is wise? One who sees what is born”: one who sees things coming into being from
nothing.
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And this is their request: that the glory of Havayah, which is this level of the higher Chochmah and
this self-nullification, be “blessed” and drawn down, to be revealed also below, in the lower wis-

dom, until it too will not conceal, etc.,

This is their request: that the higher Chochmah and its self-nullification be revealed in the lower wisdom
too, so that it will no longer hide G-dliness.
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and it will be plainly visible even to our eyes of flesh how “all before Him is considered as nothing,”
as it is before Him, may He be blessed, at the level of the higher Chochmah, ko’ach mah (“the po-
tential of what”), where there is no hiding of the Face; and so too below, it will not hide and will not
conceal, etc.,

Then even our physical eyes will see that “all before Him is as nothing,” as it is in the higher Chochmah,

ko’ach mah, where nothing hides His face; below too nothing will hide Him.
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just as it was before the sin of the Tree of Knowledge. And therefore it is specifically the Ofanim who
say “Blessed,” etc.; but the Seraphim say “The whole earth is full of His glory,” because they are in

Beriah, and “Imma (Binah) nests in the Throne.”

That is how it was before the sin of the Tree of Knowledge. So it is the Ofanim, in hidden Asiyah, who say
“Blessed”; the Seraphim, in Beriah, where Imma (Binah) dwells in the Throne, say “The whole earth is full of
His glory.”
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And there, there is a revelation of His G-dliness, may He be blessed, and they comprehend well
how “the whole earth is full of His glory” and “the heavens and the earth do I fill.”

In Beriah, the world of the Seraphim, G-dliness is revealed, so they understand well that “the whole earth is
full of His glory” and that G-d fills heaven and earth.
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But the Ofanim, who are in Asiyah, which is darkness, hiddenness and concealment, etc., therefore

need this request: that the glory of Havayah be “blessed” and drawn down.

The Ofanim are in Asiyah, a world of darkness and concealment, so they must ask that the glory of Havayah
be “blessed”: drawn down and revealed.
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For the lower wisdom conceals, as mentioned above; and even though before Him, may He be
blessed, all is as nothing, etc., yet in relation to the created beings the world appears as something
(yesh), etc.

Human wisdom hides G-dliness, as explained above. Before G-d everything is as nothing, but to the crea-
tures the world looks like a real, independent existence.
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But this is the request: that there be drawn down the glory of Havayah, the level of the higher
Chochmah and the level of self-nullification, etc. And this drawing down is from the Infinite Light

(Or Ein Sof), blessed be He, itself; and this is “Blessed be the glory of Havayah from His place.”

So their request is that the higher Chochmah and its self-nullification be drawn down, and this comes from
the Infinite Light itself. That is what “Blessed be the glory of Havayah from His place” means.
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For the meaning of “His place” is in the manner of “Where is the place of His glory?”: that is to say,
“His place” is the root of the level of His glory, which is the level of “Where?”, which is not compre-
hended at all.

“His place” is understood through the Musaf Kedushah: “Where (ayeh) is the place of His glory?” His place
is the root of His glory, the level of “Where?”, beyond all comprehension.
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For “His glory” is the attribute of His Malchus, may He be blessed, in the lower Chochmah
(Chochmah Tata’ah), and its root is in the higher Chochmah and also above Chochmah. And this is
the meaning of “the holy King” that we say during the Ten Days of Teshuvah: it is the level of the
supreme Keser (Keser Elyon), which is the crown of Malchus, etc.

“His glory” is His sovereignty, Malchus, in the lower Chochmabh:; its root is in the higher Chochmah and be-

yond it. That is why in the Ten Days of Teshuvah we say “the holy King”: it is the supreme Keser, called “the
crown of Malchus.”
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And the Ofanim, through the great noise, say, “Blessed be the glory of Havayah from His place”:
they draw down from the level of “Where is the place of His glory?”, that which is not comprehend-
ed, that it be in a state of “blessed” and drawn down, so that there be a revelation of the higher
Chochmah actually below. And this is the meaning of “And a spring shall go forth from the House
of Havayah and shall water,” etc.,

Through their great noise the Ofanim draw down from the level of “Where is the place of His glory?”, what is

beyond comprehension, so that the higher Chochmah is revealed below. This is the prophecy that “a spring
shall go forth from the House of Havayah.”
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[explained] in the discourse beginning “There are sixty queens.” And in order to draw down the
revelation of the level of this spring, which is the higher Chochmah, below, the drawing down must
be from higher even than the higher Chochmah, as is written in the discourse beginning “When
you kindle,” on the subject of “Wisdoms cry aloud outside,” etc.; see there.

That spring is explained in the discourse “There are sixty queens.” To reveal the higher Chochmah below,

the drawing must come from above Chochmah itself, as explained in the discourse on “When you kindle,”
on “Wisdoms cry aloud outside.”
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And the power they have to draw down this revelation is because of their great noise, in that they
rise up higher and higher, to the loftiest heights, as mentioned above. And this is because their

root is very exalted, only they fell, etc.

The Ofanim can draw down this revelation because of their great noise, by which they rise to the highest
heights. This is because their root is very lofty, though they fell far below.
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And of this it is said, “But much produce comes through the strength of the ox”: from the level of
the face of the ox in the Ofanim of the Chariot is drawn “much produce,” that is, an abundance and

increase of radiance from the very highest, from the Infinite One (Ein Sof), blessed be He, Himself.

So Proverbs says, “much produce comes through the strength of the ox”: from the face of the ox in the
Ofanim of the Chariot comes a great increase of radiance from the Infinite One Himself.

SECTION 5 - 115-21

The cry of the animal soul
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4. Now, along the lines of this advantage of power that the level of the Ofanim has over the level of
the Seraphim, even though the Seraphim are in Beriah and the Ofanim are in Asiyah, so along

these lines will be understood the matter of the animal soul in relation to the G-dly soul.

Section 4 applies this advantage to the soul. Just as the Ofanim, though in Asiyah, have greater power than

the Seraphim in Beriah, so the animal soul has an advantage over the G-dly soul.
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For the vital, animal soul in man was taken from the face of the ox in the Ofanim, as mentioned
above. And therefore its power is great and mighty, and it has in potential the level of a great noise,
more than the G-dly soul, because in its root it is higher, from the level of “before a king reigned
over the children of Israel,” etc.

The vital, animal soul of a Jew comes from the face of the ox in the Ofanim. So it has great power and the po-

tential for a great noise, more than the G-dly soul, because its root is higher, from “before a king reigned
over Israel.”
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(And see what is written in the discourse beginning “When Pharaoh let go,” concerning “her great
son,” that the World of Tohu came first, etc. And because the Ofanim are from what was refined

from the World of Tohu, therefore [their sound] is called “a great noise.”)

A parenthetical note: the discourse on “When Pharaoh let the people go” explains, concerning “her great
son,” that the World of Tohu came first. The Ofanim come from what was refined out of Tohu, and so their

sound is called “a great noise.”
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But nevertheless, because it was lowered very far down, this level in it cannot be revealed except
through its utter self-nullification before the G-dly soul, so that [the G-dly soul] rules over it, to lead
it and to turn it.

But since the animal soul fell so low, this power in it can be revealed only when it is wholly nullified before
the G-dly soul, which rules it, leads it and turns it.
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And this is the purpose of the soul’s descent, as is written in the Zohar: “to bring the righteous to
teshuvah.” For the souls, while they were above, were all at the level of the righteous (tzaddikim),

whose nature is to rise up to G-d, etc.;

That is the purpose of the soul’s descent, as the Zohar says: “to bring the righteous to teshuvah.” Above, all
souls are righteous and by nature rise toward G-d.
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and their descent into bodies is in order to be baalei teshuvah, “who draw Him down with greater
strength,” for they are at the level of “their heart cried out to G-d,” with a great noise, because of
the turnabout, as is known. And so must actually be the measure of every person, even one who
has no sins, G-d forbid [that he have any];

They come down into bodies to become baalei teshuvah, who draw G-d down “with greater strength,” since

their heart cries out with a great noise because of the turnabout from being far away. Every person must
have this quality, even one without sins.
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for of all of them they said, “all his days in teshuvah,” as written above on the subject of “And the
spirit will return,” etc. And the noise comes from this very thing: “from it and with it, to strike at it,”

For of everyone the Sages said, “all his days in teshuvah,” as explained above on “And the spirit will return.”
The noise comes from the descent itself: “from it and with it, to strike at it.”
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when he contemplates the immensity of his soul’s descent, so very far down, and [how] it has be-
come distant from its Emanator, who, may He be blessed, is holy and separate, and before whom all

is considered as actually nothing; from this he will come to a great noise.

When a person contemplates how far his soul has fallen from its Source, who is holy and separate and before
whom all is nothing, he comes to a great noise.
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And this is because of the great power of the animal soul, whose root is very high above and which
was lowered below; therefore it has the power to be at the level of a great noise, more than the

G-dly soul in itself, as mentioned above.

This is because of the animal soul’s great power: its root is very high and it fell very low, so it can produce a
greater noise than the G-dly soul can on its own.
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And through this, afterward, there must be a hundred blessings every day, to bring about a draw-
ing down of G-dliness, in the manner mentioned above with the Ofanim, who, after they rise up

with a noise, say “Blessed,” etc.

After the noise of teshuvah come the hundred blessings a person says every day, which draw down
G-dliness, just as the Ofanim, after rising with a noise, say “Blessed.”
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And therefore they are a hundred blessings specifically, to draw down from the source of all, that
is, from the level of “And Chochmabh is found from ayin (nothing).” And the meaning of the bless-
ings, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us with His com-

mandments and commanded us,” [is]

They are a hundred specifically, the Alter Rebbe says, because they draw from the source of all, the Nothing
from which Chochmah comes. Then he explains the words of each blessing.
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that the level of “You” be “blessed” and drawn down, so that Havayah be “our G-d”: a revelation of
G-dliness in the souls of Israel, who are the level of the inner dimension (pnimiyus) of the worlds,

so that there be “and besides You I desire nothing,”

“Blessed are You”: that “You,” G-d Himself, be drawn down. “Havayah our G-d”: revealed in the souls of

Israel, the inner core of the worlds, so that they say, “besides You I desire nothing.”
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for they will be filled with the Infinite One (Ein Sof), blessed be He, from their very innermost core.
And afterward, “King of the world”: that is, the revelation of G-dliness also in the outer dimension
(chitzoniyus) of the worlds, so that they will not conceal and appear as a being and a thing (yesh);
for even the physicality of the earth is in truth an extension of His G-dliness, may He be blessed,
and it is the level of the Malchus of Asiyah.

Israel will be filled with the Infinite One from within. Then “King of the world”: G-dliness revealed in the out-

er dimension of the worlds too, so they no longer hide Him; for even the physical earth is truly an extension
of G-dliness, the Malchus of Asiyah.
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Now, this drawing down is through speech, the hundred blessings, etc.; but the main revelation is
through deed, which is the fulfillment of the mitzvos in actual practice.
The blessings draw G-dliness down through speech, but the main revelation comes through deed, actually

doing the mitzvos.
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For the 248 positive commandments are the 248 limbs of the King: like the analogy of the limb, in
which and through which life-force is drawn from the soul and is revealed and clothed in its very

core; so the mitzvos are drawings-down of the supernal will, etc., as is known.

The 248 positive commandments are the King’s 248 limbs. As the soul’s life-force flows into a limb and is re-
vealed in it, so the mitzvos draw down the supernal will.
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But the mitzvos in themselves are physical acts; and if a man who is not of the children of Israel

does them, it is not a mitzvah at all;

In themselves the mitzvos are physical acts. A mitzvah is a command, so when one who is not of Israel, and
was not commanded, does the same act, it is not a mitzvah.
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rather, only when Israel are the ones who fulfill it, for then it is a mitzvah, and through it they draw
down the revelation of the Infinite One, blessed be He, so that there be 248 limbs, etc.

Only when a Jew performs it is it a mitzvah, and then it draws down the revelation of the Infinite One, form-
ing the 248 “limbs.”
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And this is through the level of the desire of the heart (re’usa d’liba), which is the level of the great
noise, “their heart cried out to G-d,” that is in them; through this, afterward, they bring about the
drawing down from above to below through the fulfillment of the practical mitzvos, as mentioned
above.

The mitzvos draw G-dliness down through the “desire of the heart,” the great noise of “their heart cried out

to G-d” that is in Israel. That inner cry is what makes the practical mitzvos draw down from above to below.

likuteitorah.com/likkutei-torah/haazinu/3/ 36

18



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

»M2 MDWAT TERI T2 WYY NN N0 TN MWK DOPYR T CAR 1772 573 M v
M5 0w YN

And see what is written on this also in the discourse beginning “I am Havayah your G-d, who
brought [you] out,” etc.: that from the level of noise are born and drawn down the drawings-down
of the level of “and the hair (se’ar) of His head,” etc.,

He refers to the discourse “I am Havayah your G-d who brought you out,” which explains that from the level
of noise are born the drawings-down called “the hair of His head”: fine channels of light from above.
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[and] “This is the gate (sha’ar) to Havayah.” And see what is written below concerning “like show-
ers (se’irim) ... like raindrops (revivim).” And therefore the mitzvos are called sowing, “He sows

righteous deeds,” as mentioned above, for they are

There the hair (se’ar) is joined to “This is the gate (sha’ar) to Havayah,” and he also refers ahead to “like
showers (se’irim),” explained later in this maamar. This is why the mitzvos are called sowing: “He sows
righteous deeds.”
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like a sown kernel, which as yet has no taste or fragrance; only when it is sown in the earth, which

has the power of growth, does fruit come from it. And so are the mitzvos: when Israel specifically
fulfill them,

A mitzvah is like a sown kernel, which has no taste or fragrance of its own; only in soil that has the power of
growth does it produce fruit. So the mitzvos bear fruit only when Jews perform them.
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the Infinite One (Ein Sof), blessed be He, is drawn down through this; whereas if they remain as
they are, such as the tefillin and the tzitzis, if a man of Israel does not put them on and wrap him-
self in them, nothing at all will be drawn down through them. And this is exactly like the analogy of
the seed with the ground, as mentioned above.

Then the Infinite One is drawn down through them. But tefillin and tzitzis left lying unused draw down noth-

ing at all, just like a seed that is never planted.
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But the main power of growth is specifically in the level of the animal soul in Israel, for it is the one
that was taken from the level of the face of the ox in the Ofanim, as mentioned above, whose root is
very exalted; and through this it has in potential to be an actual noise, like the analogy of the
ground, which in itself is physical, and in it

The power of growth is mainly in the animal soul of a Jew, which comes from the face of the ox in the

Ofanim, whose root is very lofty. So it can produce a true noise, like soil, which is physical in itself yet holds

the power of growth.

TNIARY TINY D715 0°IDIRIW W 191 AP RO [ mow] 97A0W 9715 AmIsT M0 waItn RPIT
NY°R 19T WA RIT RPIT O3 (15 00 Sy axi] O7EYRI NPT 0°DWT 1R 7Y Tund oo ininm
5730 11591 IR WA 00 P17A wyn2

specifically is the power of growth clothed, as mentioned above. For likewise it was taken from the
face of the ox in the Ofanim, as mentioned above, who in their own essence and being are lower in
rank than the Seraphim and the Chayos; and nevertheless it is specifically in them that the root of
the power to be in a great noise is found, for their root is very exalted, as mentioned above.

The animal soul is taken from the face of the ox in the Ofanim, who in their own being are lower than the
Seraphim and the Chayos. Yet it is in them that the root of the great noise lies, because their root is very lofty.
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And so it is exactly with the animal soul: [the ability] to be at the level of a great noise and “their
heart cried out,” etc., through which all the drawings-down are drawn, even those that are through
the mitzvos, as mentioned above, is specifically from the side of the animal soul, for it is in it that
there is this power to be in a great noise, etc.

So too in the animal soul: the great noise and “their heart cried out,” which draw down all the revelations,
even those of the mitzvos, come from the animal soul, because the power for that noise is in it.
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Only, just as the ground, even though it has the power of growth, makes nothing sprout of itself but
only through the seed sown in it, so too the animal soul in itself would not give birth to the level of

the great noise mentioned above,

But just as soil, though it has the power of growth, produces nothing without a seed, the animal soul on its
own would not give birth to that great noise.
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for “the spirit of the animal goes downward,” and it would remain so; but through the level of the
G-dly soul that is clothed in it, which contemplates the greatness of G-d and His exaltedness with-
out end, through this the great noise mentioned above is born.

By nature “the spirit of the animal goes downward,” and it would stay that way. The noise is born only
through the G-dly soul clothed in it, which contemplates G-d’s greatness and His endless exaltation.
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And this is “And I will sow her for Me in the earth,” etc., “Light is sown for the righteous,” etc.: that
through Israel’s fulfilling the mitzvos, they make salvations sprout, so that there be drawings-down

and revelation of the very essence of the Infinite One (Ein Sof), blessed be He;

This is “I will sow her for Me in the earth” and “Light is sown for the righteous.” When Israel perform the

mitzvos they make salvations sprout: revelations of the very essence of the Infinite One.
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for the 248 positive commandments are the 248 limbs of the King, and a limb is a drawing-down
from the essence of the soul; and [this is| as the Ofanim carry and lift up the level of “as the appear-

ance of a man” upon the Throne, which is the level of the Torah, as mentioned above.

For the 248 positive commandments are the 248 limbs of the King, and a limb is drawn from the very es-

sence of the soul. This is like the Ofanim carrying the “appearance of a man,” the Torah, upon the Throne.
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And this is what our Sages, of blessed memory, said: “Better is one hour of teshuvah and good
deeds in this world than all the life of the World to Come.” For the World to Come is only a radiance

and a glow, as our Sages, of blessed memory, said, “With the yud the World to Come was created.”

Hence the Mishnah: one hour of teshuvah and good deeds in this world is better than all the life of the World
to Come. The World to Come is only a radiance, for it was created with the yud, a single small letter.
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But the level of teshuvah, which is the level of the great noise of the animal soul, and good deeds,
from the level of the doing of the mitzvos, draw down the revelation of His very essence and being,

may He be blessed. And of this it is said, “But much produce comes through the strength of the

»”
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Teshuvah, the great noise of the animal soul, and good deeds, the doing of the mitzvos, draw down G-d’s

very essence. This is “much produce through the strength of the ox.”
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that is, the level of the animal soul, which is drawn from the face of the ox in the Ofanim, as men-

tioned above, to draw down a great revelation from His very essence and being, may He be
blessed.

The “ox” is the animal soul, drawn from the face of the ox in the Ofanim, which draws down a great revela-

tion of G-d’s very essence and being.
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And therefore it is written, “Because you did not serve Havayah,” etc., “more than the abundance
of all (kol)”: above the level of the World to Come, which is called kol (“all”), which is only a glow,

etc.

So the Torah rebukes, “Because you did not serve Havayabh ... with joy,” read as “more than the abundance of
all”: a service that reaches above the World to Come, which is called “all” and is only a radiance.
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And this is the meaning of “My teaching (likchi) shall drop like the rain”: likchi means that you take
(lokchim) Me, My very self, as it were; for the drawing down of G-dliness that Israel draw down
through the great noise and the fulfillment of the mitzvos is from His very essence, may He be
blessed.

Now the verse: likchi, “my teaching,” is read from lokach, taking: Israel “take” G-d Himself, as it were. The
G-dliness they draw down through the great noise and the mitzvos is His very essence.
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And so is the saying “And You, Havayah our G-d, have given us,” etc.: it means, as it were, that He
gave Himself to us, so that we can draw down His very essence, may He be blessed. And this is [the
meaning of] what is said, “You have chosen us,” etc., “and have taken pleasure in us”; and through

this, “And He has raised up the horn of His people,” etc., in the manner mentioned above.

So the festival prayer says “And You, Havayah our G-d, have given us,” meaning He gave Himself to us, so
that we can draw down His essence. That is why He “chose us ... and took pleasure in us,” and through this
“He has raised up the horn of His people.”

SECTION 6 - 122-30

Plowing, rain and dew
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5. But first there must be “[My teaching] shall drop like the rain,” etc. For it was explained above, in
the analogy of the revelation of the power of growth in the earth to bring forth growth, that it must
come first through plowing, to soften the hardness of the soil, and afterward through rain, which
comes down and moistens the earth; and then it is that it brings forth its growth.

Section 5 returns to “shall drop like the rain.” As explained above, the soil first needs plowing to soften its
hardness, then rain to moisten it, and only then does it bring forth its growth.
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And so it is exactly with the animal soul: in order that the power hidden in it be revealed, to make
the revelation of the great noise sprout from the seed sown in it, etc., there must first be the level of

plowing, “which loosens the soil,”

The same order holds in the animal soul. For its hidden power to be revealed, so that the great noise sprouts
from the seed sown in it, it first needs “plowing” to loosen its hardness.
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that is, the level of “a broken and crushed heart”; for hard earth that is not plowed yields no fruit at

all, as is known. And afterward it needs rain to moisten the earth,

Plowing is “a broken and crushed heart,” for hard, unplowed land bears no fruit at all. Then the soil needs
rain to moisten it.
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and this is the level of the study of Torah, which is likened to water. For just as water moistens the
ground until it becomes moist enough to be fit to bring forth its growth, so the Torah draws down
the level of self-nullification into the soul after the plowing, when there is truly a broken heart, etc.,

The rain is Torah study, which is likened to water. As water soaks the soil until it can sprout, the Torah brings
self-nullification into the soul after the plowing, when the heart is truly broken.
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so that then, afterward, it can make salvations sprout. And in Bereishis Rabbah, chapter 13: “‘Shall

drop (ya’arof) like the rain’: [when] people broke their necks (orfan), at once rain falls.”

Then the soul can make salvations sprout. The Midrash reads ya’arof (“shall drop”) as orfan, “their necks”:

when people break their stiff necks, at once the rain falls.
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And this is what our Sages, of blessed memory, alluded to when they said, “If this repulsive one
meets you, drag him to the house of study; if he is a stone, he melts.” For the Torah is to the soul

like water, which can wear away even stone; so, even if his soul is dulled and hard as this stone,

The Sages hinted at this: “If this repulsive one (the evil inclination) meets you, drag him to the house of
study; if he is a stone, he melts.” The Torah is water, which wears away even stone, so it can soften even a
soul as hard as stone.
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the Torah can dissolve it. For it draws down the level of the supernal waters, and is called “the rain
of your land,” etc. [And see what is written in the discourse beginning “If you walk in My statutes,”
on the subject of “And [ will give your rains in their season.”] For the Torah is the level of the higher
Chochmabh, the level of “the glory of Havayah from His place,” itself.

The Torah draws down the supernal waters and is called “the rain of your land”; he refers to the discourse on
“If you walk in My statutes.” For the Torah is the higher Chochmabh, “the glory of Havayah from His place.”
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And it is the opposite of the level of human intellect, which is from the Tree of Knowledge of good
and evil, which conceals and hides; whereas the Torah, which is the higher Chochmah, is luminous
and bright, so that one can see in it what is above it, which is the level of His G-dliness, may He be
blessed, which is called ayin (Nothing), from which Chochmah is found.

The Torah is the opposite of human intellect, which comes from the Tree of Knowledge and hides G-d. The

Torah, the higher Chochmah, is luminous: through it one can see what is above it, G-dliness itself, the
Nothing from which Chochmah comes.
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And therefore it is in truth in a state of genuine self-nullification before its source, which brings it
into being, the opposite of the lower wisdom, which is the level of yesh (a being), as mentioned

above in the matter of “Blessed be the glory of Havayah,” etc.

Since the Torah is the higher Chochmabh, it is truly nullified before its Source, which brings it into being, un-
like human wisdom, which feels itself to be something, as explained on “Blessed be the glory of Havayah.”
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And therefore, for one who reads in the Torah, this wisdom and this self-nullification shine upon
the person’s soul, so that the wisdom and the self-nullification enter the very inner dimension of
the soul. And this is [the meaning of| what is written,

So when a person studies Torah, this wisdom and this self-nullification shine on his soul and enter its very
depths. Isaiah’s verse describes exactly this.
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“For as the rain and the snow come down from heaven and water the earth,” etc.: the rains come
down from above and are absorbed in the earth, and through this they moisten it; “so shall My
word be that goes forth from My mouth,”

Rain and snow come down from above and are absorbed into the earth, moistening it; so is G-d’s word that
goes forth from His mouth.
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which is the level of “‘the word of Havayah’: this is halachah”; “it shall not return to Me empty, but
it shall do that which I desire,”

G-d’s word is the halachah, the Torah’s law, as the Sages read “the word of Havayah.” It does not return emp-
ty but accomplishes what He desires.
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to bring the self-nullification into the souls of Israel, as mentioned above; and then the soul can
make salvations sprout, which are the level of the desire of the heart and the revelation of
G-dliness in the mitzvos, as mentioned above. But in truth, in the Torah itself there are also two

levels.

It brings self-nullification into the souls of Israel, so that the soul can make salvations sprout: the desire of
the heart and the revelation of G-dliness in the mitzvos. But the Torah itself has two levels, as he now

explains.
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That is, there is found another level in the Torah, higher in rank than the level called rain, and it is

the one called dew; and of this it is said, “My word shall flow like the dew.”

There is a level in the Torah higher than rain: dew, of which the verse says, “My word shall flow like the dew.”
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The explanation: rain is drawn from below, for “a mist would rise from the earth,” as mentioned
above; and it is the level of the Torah that is from below upward,

Rain is drawn from below, from the mist that rises from the earth. It stands for Torah that goes from below

upward.
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that is, when a person studies the Torah in the manner of what our Sages, of blessed memory, said:
“A person should always occupy himself with Torah and mitzvos not for its own sake,” meaning,
not for the sake of the Torah itself; but rather, as our Sages, of blessed memory, said, “At first,

That is Torah studied “not for its own sake,” which the Sages allow: a person should always study Torah and

do mitzvos, even not for their own sake. Here this means not for the sake of the Torah itself, but, as another

saying of the Sages puts it, out of a person’s own interest.
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when a person acts, he acts with his own mind in view”; that is, in the manner of the purpose of
wisdom, to comprehend it: he occupies himself with the Torah in order to grasp its laws and rul-
ings, through which he binds his soul to His wisdom and will, may He be blessed. And this level is

likened to rain,

“At first a person acts with his own mind in view”: he studies to grasp the laws and rulings, which is the goal
of wisdom. Even so, he binds his soul through it to G-d’s wisdom and will. This level is like rain.
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for this Torah was taken from below, from the man, as mentioned above, like rain, which is from
vapor that rises from the earth, as mentioned above. But that which afterward, “from [study] not

for its own sake, he comes to [study] for its own sake,” is the level called dew.

This Torah comes from below, from the person, as rain comes from vapor that rises from the earth. But

when, “from study not for its own sake, he comes to study for its own sake,” that is dew.
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For dew is that which comes down from above. And so our Sages, of blessed memory, said: “Who-
ever sits and occupies himself with Torah, the Holy One, blessed be He, reads and studies opposite
him.” That is, there is revealed in his soul the level of the word of G-d and this halachah as it is

above, exactly as it was at the time they were given at Sinai.

Dew comes down from above. The Sages say that when one sits and studies Torah, G-d studies opposite him:
the word of G-d and the halachah are revealed in his soul as they are above, as when the Torah was given at
Sinai.
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For even what a seasoned student will in the future innovate was said to Moshe at Sinai; that is, the

level of the revelation of that word of Torah within that innovation, as it is in the Torah above.

Even what a seasoned student will innovate in the future was said to Moshe at Sinai. So in that new insight,

the Torah within it is revealed as it is in the Torah above.
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Now, “His words are living and enduring.” For even though this was at a time three thousand years
before, and also only on Mount Sinai alone,

Though the Torah was given about three thousand years ago, and only on Mount Sinai, G-d’s words are “liv-

ing and enduring,” as the morning prayer says.
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above there is no time at all, G-d forbid; and if so, His words that He spoke then endure now as well.

And also there is no confinement to place at all, G-d forbid.

Above there is no time at all, so the words He spoke then endure now; and there is no limit of place there
either.
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And therefore, in every place where one sits and occupies himself with Torah, and even what a sea-
soned student innovates, etc., which are the very words that were said to Moshe at Sinai, as men-

tioned above,

So wherever a person sits and studies Torah, even the new insights of a seasoned student, these are the very
words that were said to Moshe at Sinai.

POIY 5D I ST (o) 0T T R ATORT (23 9y i) YR INNWI INY 209NN 07°KRND O IR
19 17102 772 07K IR M9%3 TwnD Ingy 1IN0 awt anek 11ina

they then shine and are revealed now in his soul; and even though “he does not see, his mazal
sees.” And this is the meaning of occupying oneself with Torah lishmah, “for its sake”: for the sake
of the Torah itself, to draw down a revelation of the Infinite Light (Or Ein Sof), blessed be He, into
the Torah, etc.

They shine and are revealed in his soul now, even if he does not feel it: “he does not see, but his mazal (his

soul’s root above) sees.” This is study lishmah: for the Torah’s own sake, to draw the Infinite Light into it.
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(And see what is written below in the discourse beginning “To understand what is written, ‘On the
eighth day, an atzeres,’” concerning “My tongue shall respond with Your word.” Also, the matter of
these two levels can be explained along the lines of what is written in the discourse beginning
“Who is enthroned on high,” that there are two levels: the level of a servant, who studies in order to
know, etc.; see there.) And this is “Give ear, O heavens ... and let the earth hear,” etc.

He refers to the Shemini Atzeres discourse on “My tongue shall respond with Your word,” and to the dis-

course on “Who is enthroned on high,” on two levels, such as a servant who studies in order to know. This is
the meaning of “Give ear, O heavens ... and let the earth hear.”
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The meaning: Moshe spoke all this to all Israel, and said “Give ear, O heavens ... and let the earth
hear” to the two kinds of souls in Israel: that both of you can make salvations sprout and draw
down a revelation of the Infinite Light, blessed be He, through Torah and mitzvos. And of this he
said to them, “My teaching shall drop like the rain”:

Moshe was speaking to all Israel, to both kinds of souls: both can make salvations sprout and draw down the
Infinite Light through Torah and mitzvos. To them he said, “My teaching shall drop like the rain.”
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this is the level of the Torah that is from below upward, the level of “he acts with his own mind in
view”; and also “My word shall flow like the dew,” the drawing down of the Infinite Light, blessed
be He, from above to below, in that “the Holy One, blessed be He, reads and studies opposite him.”
[And see in the Zohar, Vaeschanan (page 263a), that “Give ear, O heavens” is like “Hear, O Israel,”
etc., in the first verse of the Shema.

Rain is Torah from below upward, studied “with one’s own mind in view”; dew is the Infinite Light drawn

down from above, when G-d studies opposite the person. The Zohar on Vaeschanan says “Give ear, O heav-
ens” is like “Hear, O Israel.”
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And if so, the discerning will understand that the level of “shall drop like the rain” and “shall flow
like the dew,” etc., is itself along the lines of the drawings-down spoken of in “Havayah is our G-d,

Havayah is One.” And as is written on this above.

So the discerning will understand that rain and dew here are the same drawings-down spoken of in the
Shema, “Havayah is our G-d, Havayah is One,” as explained above.
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And see what is written in the discourse beginning “For on this day He shall atone,” in Parshas
Acharei, on the meaning of “And these words shall be,” etc., “and you shall speak of them”:

He refers to the discourse “For on this day He shall atone” in Acharei, on “And these words shall be ... and

you shall speak of them,” which is said of words of Torah.
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that this is written of words of Torah; and they are themselves “these words” stated in the first verse
of the Shema, “Havayah is our G-d, Havayah is One”; see there at length.] And all this is within the

power of the two kinds of souls mentioned above.

There “these words” are the first verse of the Shema itself, “Havayah is our G-d, Havayah is One.” Both kinds

of souls can bring all this about.
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For one whose Torah is his occupation accomplishes this, that there be a revelation of the Infinite
One (Ein Sof), blessed be He, through occupation with Torah, as mentioned above, through the lev-
el of the desire of the heart (re’usa d’liba), at the level of “And you shall love with all your heart (lev-
avcha),” with both chambers of the heart.

The scholar, whose Torah is his occupation, reveals the Infinite One through his study, with the “desire of the
heart,” loving G-d “with all your heart,” with both chambers of the heart.
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And of this he said, “Give ear, O heavens”: these are the souls that are from the level of heaven,
which is the level of Torah; and therefore their Torah is their occupation, etc.

“Give ear, O heavens” addresses the souls from the level of heaven, the level of Torah, which is why their
Torah is their occupation.
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And also one who is among the men of business can nevertheless draw down the Infinite Light (Or

Ein Sof), blessed be He, through occupation with Torah lishmah, in setting times for Torah, etc.,

A businessman too can draw down the Infinite Light, by studying Torah for its own sake in the times he sets
aside for study.
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through the level of charity (tzedakah). And this is [the meaning of| what is written, “I speak in
righteousness (tzedakah)”: that is, so that it be “I speak”: that when he says Tehillim and the like, it
will be the level of “I,” Myself, speaking, in the manner of what is written, “And My words that I
have put in your mouth,”

He does it through charity, as Isaiah says, “I speak in righteousness (tzedakah)”: when he says Tehillim and

the like, it is G-d’s own “I” that speaks, as in “My words that I have put in your mouth.”
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which is the level of the drawings-down and revelation of the Infinite Light, blessed be He, that is
in the Torah; [this] is through charity. [And see what is written in the discourse beginning “And the
number of the children of Israel shall be,” concerning “You have remembered the earth and wa-
tered it,” etc., “full of water,” etc.; see there. And from this will be understood the matter of “My
teaching shall drop like the rain,” which is drawn down through the mitzvos, etc.]

The revelation of the Infinite Light in his Torah comes through charity. He refers to the discourse “And the

number of the children of Israel shall be,” on “You remembered the earth and watered it ... full of water,”

from which one understands how “My teaching shall drop like the rain” is drawn down through the mitzvos.
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And of this it is said, “and let the earth hear”: these are the souls that are drawn from the level of
earth. And the meaning of “let it hear” is like “Let your ears hear what you (atah) bring forth from
your mouth”: that is, the level of Atah (“You”) that goes forth from your mouth; for “‘the word of
Havayah’: this is halachah,” and this is what goes forth from your mouth. And this suffices for one
who understands.

“And let the earth hear” addresses the souls of “earth.” “Hear” is like “Let your ears hear what you bring
forth from your mouth”: what you speak is “You” (Atah), G-d Himself, since “the word of Havayah is
halachah.”

SECTION 7 - 131-36

Tishrei
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6. Now, even though all this is a person’s service each and every day, in a general way it is in the
month of Tishrei, which is called the head of the year (Rosh HaShanah), for it includes the life-force
of the whole year

Section 6: all this is a person’s daily service, but in a general way it happens in Tishrei, the “head” of the
year, which holds the life-force of the whole year.
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in its entirety, and of all the festivals, all of which are drawn down in one inclusion on Rosh
HaShanah. And in it there are, in a general way, all the rectifications mentioned above that the soul

needs until it brings forth its growth, as was all mentioned in detail above. For

Tishrei also holds all the festivals, which are drawn down together on Rosh HaShanah. So all the steps the

soul needs in order to grow, described in detail above, are found in it in a general way.
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the matter of the shofar on Rosh HaShanah, “a day of teruah,” etc., is “groaning” and “wailing,”
which is the matter of a broken and crushed heart, the level of shevarim (the broken notes), until
through this he comes to weeping and wailing, etc. And this is the matter of the plowing that must

be in the animal soul,

The shofar of Rosh HaShanah, “a day of teruah,” is described by the Talmud as “groaning” and “wailing”:
the broken and crushed heart of the shevarim, which brings one to tears. This is the plowing that the animal
soul needs.
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which is the first of all the labors that it needs, as mentioned above; for even rain, when it falls on

the earth without plowing, will not through this make its growth sprout, etc.

Plowing is the first of all the labors the soil needs, as explained above; rain falling on unplowed ground
makes nothing grow.
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And so it is with the soul: it will not bring forth its growth, to be stirred by its contemplation of the
greatness of G-d; and even if he has studied Torah, which is likened to rain that moistens, as men-

tioned above, it will not help unless it was first plowed,

So too the soul will not grow, will not be moved by contemplating G-d’s greatness, without plowing; even
Torah study, which moistens like rain, will not help unless the soul has first been plowed.
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that is, that he first have a broken heart, etc. For nevertheless, because of the greatness of the phys-

icality, while he is whole and a being unto himself, the contemplation has no effect on him at all.

Plowing means first having a broken heart. As long as a person feels whole and self-contained, his physicali-

ty is so heavy that contemplation has no effect on him at all.
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For even though he contemplates how He, may He be blessed, is holy and separate, and only “His
splendor” and radiance are “over earth and heaven,” etc., nevertheless the matter does not touch

him; for even though he believes and knows that this is the truth,

He may contemplate how G-d is holy and separate, and that only “His splendor is over earth and heaven,”
and still it does not touch him, even though he believes and knows that it is true.
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that “the heavens are the heavens of Havayah,” etc., he is nevertheless a person unto himself, as
though the matter does not touch him at all.

He knows that “the heavens are the heavens of Havayah,” and yet he remains a person unto himself, as if the
matter had nothing to do with him.
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And this is in the manner of what is written, “For all the nations are uncircumcised, and all the
house of Israel are uncircumcised of heart,” and as it is said, “You grew fat, you grew thick, you be-
came covered.” For because of the intensity of his immersion in the desires and longings of this
world, and he does not feel pain so that his heart be broken,

Yirmiyahu speaks of Israel as “uncircumcised of heart,” and Moshe’s song says “you grew fat, you grew

thick, you became covered.” This happens when a person is deeply immersed in the desires of this world and
feels no pain that would break his heart.
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then “you grew thick, you became covered”: there forms something like a covering over the heart,
and it is called the foreskin of the heart, which covers it, until because of this the influence does not
enter it at all, for him to be stirred by the contemplation of the intellect, etc.

Then a kind of covering forms over the heart, called “the foreskin of the heart.” It blocks any influence from
entering, so that intellectual contemplation does not move him.
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And this is because of “you grew fat, you grew thick,” in his immersion in the matters of this world,

to eat and to drink, etc.; and so his blood becomes thick and his heart uncircumcised.

It comes from “growing fat” with the things of this world, eating and drinking and the like, until the blood
thickens and the heart is “uncircumcised.”
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And there must be “And you shall circumcise the foreskin of your heart,” etc., to cut it off from his
heart; and this is through a broken and crushed heart, which is the level of the shevarim and teru-

ah of Rosh HaShanah, “groaning,” to crumble it into many crumbs.

The Torah commands, “circumcise the foreskin of your heart,” to cut it away. This comes through a broken
and crushed heart, the shevarim and teruah of Rosh HaShanah, “groaning,” which shatter the covering into
many crumbs.
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And so are all the Ten Days of Teshuvah; and that is why it is a mitzvah to fast on them, even if one
does not complete [the fast], for the main intent is only to afflict the soul in order to crumble it and
break it, etc.

So too the whole of the Ten Days of Teshuvah: that is why it is a mitzvah to fast during them, even without

completing the fast, for the purpose is only to afflict and break the soul.
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And through this, afterward, there is drawn down the level of “And I will sprinkle pure water upon
you,” etc., through “And a mist would rise from the earth,” etc.; and as it is written, “For as the rain
and the snow come down,” etc.: the level of “they shall become white as snow.”

Afterward comes “I will sprinkle pure water upon you,” through “a mist would rise from the earth,” and as

Isaiah says, “as the rain and the snow come down”: the level of “they shall become white as snow.”
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“And it gives seed to the sower and bread to the eater”: this is the level of Sukkos. [And see what is
written on this below in the discourse beginning “And you shall draw water with joy,” how the
plowing is in the Ten Days of Teshuvah, “His left hand is under my head,” and the sprouting is on

Sukkos, “and His right hand embraces me”; see there at length.] For

Next comes “it gives seed to the sower and bread to the eater”: this is Sukkos. He refers ahead to the dis-
course “And you shall draw water with joy,” which explains that the plowing is in the Ten Days of Teshuvah,

“His left hand under my head,” and the growth is on Sukkos, “His right hand embraces me.”
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our Sages, of blessed memory, said, “Israel sustain their Father in heaven.” The meaning: just as,
by way of analogy, sustenance for a physical person is what brings about the spreading of the soul
in the body (for if he does not eat for several days the soul will depart and separate from the body),
and through bread the soul is joined [to it], to shine and spread in the body;

The Zohar says, “Israel sustain their Father in heaven.” Just as food keeps a person’s soul spread through
his body, so that without food for several days the soul would leave, bread joins the soul to the body.
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so too will be understood the matter of sustenance above: that through it there be the spreading of
the Infinite One (Ein Sof), blessed be He, within the Sefiros, for He, may He be blessed, is to them as
a soul to a body, as is written in the Tikkunei Zohar: “Chesed is the right arm, Gevurah the left arm,
Tiferes the body,” etc.

“Sustenance” above means that the Infinite One spreads within the Sefiros, which are like a body to Him. The
Tikkunei Zohar describes them that way: Chesed is the right arm, Gevurah the left arm, Tiferes the body.
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And the Infinite Light (Or Ein Sof), which gives them life, is what is clothed in them, as a soul in a
body. And for there to be this drawing down and clothing (for the Infinite Light, blessed be He, in
itself “is not any of these attributes at all”), it is through an arousal from below.

The Infinite Light gives the Sefiros life and is clothed in them like a soul in a body. But since in Himself He is
none of these attributes, this clothing comes about only through an arousal from below.
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And this is called by the name sustenance: Israel sustain their Father in heaven, so that there be
the joining and clothing of the Infinite One, blessed be He, in the ten Sefiros, which are called by
the name “body,” as mentioned above. And as is written on this on the verse “And Moshe spoke to
the heads of the tribes,” etc.,

That is why it is called “sustenance”: Israel “sustain their Father in heaven,” so that the Infinite One joins

and is clothed in the ten Sefiros, which are called a “body.” He refers to the discourse on “And Moshe spoke
to the heads of the tribes.”
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in the explanation of the matter of “Come, eat of My bread”; see there. And this is “For I said, ‘The
world is built (yibaneh) with kindness (chesed)’”: that through My saying in the world, which is the
level of the Torah that was given to Israel,

That discourse explains “Come, eat of My bread.” Then he reads the verse “For I said, ‘The world is built with

999

kindness’” as speaking of G-d’s “saying” in the world, the Torah given to Israel.
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then chesed yibaneh, “Chesed is built”: the Chesed is built. For the drawing down and clothing of
the Infinite One, blessed be He, in the attribute of Chesed is through an arousal from below, in oc-

cupation with Torah, by which Israel sustain, etc.,

Through the Torah, “Chesed is built”: the attribute of Chesed itself is built up. The Infinite One is clothed in

Chesed through Israel’s arousal from below in Torah study, by which they “sustain” Him.
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as mentioned above (and see what is written on this in Shir HaShirim, on the verse “To my mare”).
And this is the level of Sukkos, in the manner of what is written, “And a sukkah shall be for a shade

by day (yomam).”

He refers to the discourse on “To my mare” in Shir HaShirim. This is the meaning of Sukkos: “a sukkah shall
be for a shade by day (yomam).”
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For the emotive attributes are called “days,” as is known; and yomam (“by day”) is the level of
Chesed, as is written in the Zohar, Parshas Emor (page 103b), for it is written, “By day (yomam)
Havayah commands His kindness.”

The emotive attributes are called “days,” and yomam, “by day,” is Chesed, as the Zohar on Emor reads “By

day Havayah commands His kindness.”
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And it is the level of “the day that goes with all the days,” for Chesed is the first of the emotive at-

tributes, and it includes them all and gives power to all of them, as is written

Chesed is “the day that goes with all the days”: the first of the emotive attributes, which includes them all and

gives strength to all of them, as the Ramaz explains there.
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in the commentary of the Ramaz there. And see Pardes, in Erchei HaKinuyim, the entry yomam.
And elsewhere it is explained that yomam is the Chesed of Abba; and so it is implied somewhat

from what is written in Parshas Balak (page 191b): “The supernal elder,” etc.,

He cites Pardes, in Erchei HaKinuyim, under yomam. Elsewhere yomam is explained as the Chesed of Abba
(Chochmah), and the Zohar on Balak hints at this when it speaks of “the supernal elder.”
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“and who is it? Avraham, as it is written, ‘By day He commands.’” And the Ramaz, Parshas Tetzaveh
(page 189b), on “This is Avraham, the elder,” explained that the intent is to Chochmabh, for there is
the place

The Zohar identifies that elder as Avraham, citing “By day He commands,” and the Ramaz on Tetzaveh ex-
plains “Avraham the elder” as referring to Chochmah, since Chochmah is the place of “old age.”

585 D) 22nDN "NOW S3TR 1772 [mawn wea] 7177 YW 1T°02 0N PIYA T W, WYY 1P
TOM RITW QN1 >N By DX A°pn a1 ony

of old age; see there. And see what is written further on the subject of yomam in the Siddur, the Gate
of Rosh HaShanabh, in the discourse beginning “Ado-nai, open my lips.” And the meaning of “for a
shade by day” is the level of a surrounding [light] (makif) and a shade over the level of yomam,
which is Chesed.

For more on yomam he refers to the Siddur, in the Gate of Rosh HaShanah, on “Ado-nai, open my lips.” “A

shade by day” is a surrounding light (makif), a shade over yomam, which is Chesed.
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The explanation: for there to be the drawing down and clothing of the Infinite Light, blessed be He,
in the emotive attributes, and in general, that is, in the level of Chesed, to give it life like a soul that
spreads in a body,

Here is the principle. The Infinite Light is to be drawn into the emotive attributes, and in general into
Chesed, to give it life as a soul spreads through a body.
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it is impossible for this drawing down to be in an inner manner except by its first being drawn
down in a surrounding manner (makif); and afterward it is drawn down and clothed in an inner

manner (pnimi).

This cannot happen inwardly at once: the light must first be drawn as a surrounding light (makif), and only
afterward is it drawn in and clothed inwardly (pnimi).
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(And see what is written on this in the explanation on the verse “Command the children of Israel,”
etc., “My offering, My bread,” etc., in Parshas Pinchas.) And all this is the level of Sukkos, for at

first it is drawn down in a surrounding manner;

He refers to the explanation of “My offering, My bread” in Pinchas. All this is Sukkos, when the light is first
drawn down as a surrounding light.
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and this is the matter of the mitzvah of the sukkah, which surrounds from above. And of this it is
said, “And a sukkah shall be for a shade by day”: the sukkah is a shade and a surrounding over the
level of yomam, etc. [And see further on this in the Ra’aya Mehemna, Parshas Pinchas, pages 255b
and 256a.] And afterward, on Shemini Atzeres, the radiance enters and is grasped within their in-
ner dimension.

That is the mitzvah of the sukkah, which surrounds from above, “a shade over yomam?”; he refers to the

Ra’aya Mehemna in Pinchas. Afterward, on Shemini Atzeres, the radiance enters and is absorbed within.
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And therefore it is called Atzeres, a term for absorption, entering and gathering, for the drawing
down enters in an inner manner. (And along these lines will be understood the saying of our Sages,
of blessed memory, in chapter 9 of Berachos (page 55), concerning Betzalel: “You were in the shad-

ow of Kel (betzel Kel), and you knew.”)

That is why it is called Atzeres, “gathering in”: the drawing down enters inwardly. The Talmud’s words about
Betzalel, “You were in the shadow of Kel, and you knew,” are to be understood the same way.
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For Betzalel’s saying to make the Mishkan first and afterward the Ark and the vessels is also along
these lines: every drawing down from above to below must be [such that] the light is drawn down

first in a surrounding manner, and specifically afterward is it drawn down in an inner manner.

Betzalel said to make the Mishkan first and then the Ark and the vessels, because every drawing down from
above must first come as a surrounding light and only afterward inwardly.
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And this is why one must first make the Mishkan, which is the level of the surrounding [light], and
afterward the vessels, which are the level of the inner light (or pnimi), etc.

The Mishkan, the structure that encloses, is the surrounding light; the vessels within it are the inner light. So
the Mishkan must be made first.
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And therefore Moshe said of him, “You were in the shadow of Kel.” For Kel is the level of Chesed, as
it is written, “The kindness of Kel is all day long.”

So Moshe told him, “You were in the shadow of Kel”: Kel is Chesed, as in “the kindness of Kel is all day long,”
and Betzalel stood in the surrounding shade of Chesed.
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And it was explained above that in order for there to be “Chesed is built,” the drawing down must
first be in a surrounding manner, as in “for a shade by day,” etc.; and this is the level of “You were
in the shadow of Kel,”

As explained above, for “Chesed is built” the drawing must first come as a surrounding light, like “a shade

by day.” This is what “You were in the shadow of Kel” means.
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that is, the surrounding light of the level of Chesed; and then, afterward, it is drawn down in an in-
ner manner as well. And see the Zohar, Terumah (end of 152a), and Parshas Pekudei (pages 223b
and 222a), and Parshas Shelach (page 162b).

The “shadow of Kel” is the surrounding light of Chesed, after which the light is drawn inward as well. He
cites several passages of the Zohar on this.
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That is, Betzalel himself is the one who connects and draws down the drawing down in an inner
manner, for he is the level of “the righteous one is the foundation of the world,” as is written in the
Zohar, Parshas Vayakhel (end of page 214b), and in Parshas Pekudei (end of page 224a);

Betzalel himself connected the light and drew it inward, for he was the level of “the righteous one is the
foundation (yesod) of the world,” as the Zohar says.
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only, “you were in the shadow of Kel,” for his root is from the level of the surrounding [lights], since
in order for the drawing down to be drawn in an inner manner, it must first be in a surrounding
manner. And see Pri Etz Chaim, the Gate of the Amidah, chapter 14, concerning “the supreme Kel,”

etc.,

Yet he was “in the shadow of Kel,” for his root was in the surrounding lights, since an inner drawing must
first come as a surrounding one. He refers to Pri Etz Chaim on “the supreme Kel” in the Amidah.
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“who possesses all,” etc. And see the like in the Zohar, Bereishis (end of page 6a), on the verse
“And Benayahu son of Yehoyada,” etc.: “From what place does he come forth?” etc. “The verse an-

swered and said: from Kabtze’el,

The Amidah calls G-d “the supreme Kel ... who possesses all.” He compares the Zohar on “Benayahu son of

Yehoyada”: the Zohar asks where Benayahu came from, and the verse answers, from Kabtze’el.
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a supernal, hidden level, of which ‘no eye has seen,’” etc. And in the commentary of the Ramaz

there: mi-Kabtze’el means the gathering and collecting of the Name Kel, etc.

Kabtze’el is “a supernal hidden level, which no eye has seen.” The Ramaz explains that the name means the
gathering together of the Name Kel.
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And “son of Yeho-yada”: this is like what they said, “You were in the shadow of Kel, and you knew
(vada’ta),” for knowledge (daas) is a connection, so that it be drawn down afterward in an inner

manner.

“Son of Yehoyada” contains yada, “knew,” like “you were in the shadow of Kel and you knew.” Knowledge

(Daas) is connection, which draws the surrounding light inward.
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And this is also the matter of the Ohel Mo’ed (Tent of Meeting): mo’ed is from the term “And I will
meet (veno’adti) with you,” the same letters as “and I will be known (venoda’ti),” which is a term for

bonding and connection, etc.,

So too the Ohel Mo’ed, the Tent of Meeting: mo’ed comes from “I will meet (veno’adti) with you,” the same
letters as “I'will be known (venoda’ti),” aword for bonding and connection.
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that is, the drawing down of the union of the Infinite Light (Or Ein Sof), blessed be He, into the soul
of man; and this is through the level of the tent, which is the level of “And in the shadow of My hand
I have covered you.” And as is written on this on the verse “In the wilderness of Sinai, in the Tent of
Meeting,” etc.;

This is the union of the Infinite Light with a person’s soul, which comes through the “tent,” the shelter of “I
covered you in the shadow of My hand.” He refers to the discourse on “In the wilderness of Sinai, in the Tent
of Meeting.”
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see there. And see the Zohar, Part I, Vayera (pages 98a-b, and end of 97b), on the subject of “And he
was sitting at the entrance of the tent,” etc.,

He also cites the Zohar on Vayera, on Avraham “sitting at the entrance of the tent.”
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and in Parshas Bo (end of page 36a), and in the commentary of the Ramaz (in both places), and in
Parshas Vayikra (page 14a), and in Parshas Acharei (end of page 71b). And see what is written at the
end of the discourse beginning “The voice of my beloved,” etc., on the subject of “And Havayah
will pass over the entrance,” etc.

He adds further passages of the Zohar and the Ramaz, and the discourse “The voice of my beloved,” on

“Havayah will pass over the entrance.”
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And see what is written at the end of the discourse beginning “To understand the meaning of the
verse ‘Who is a G-d like You,’” etc.; and see what is written at the end of the discourse beginning

“And Moshe assembled”: “Whoever recites the Shema without tefillin,” etc.; see there.

He also refers to the discourses on “Who is a G-d like You” and “And Moshe assembled”; the latter explains
why “one who recites the Shema without tefillin” testifies falsely: the tefillin are the surrounding light that

must come before the inner light of the Shema.
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Now, just as the matter of “And a sukkah shall be for a shade by day” is a drawing down above, in

the supernal ten Sefiros, [first] surrounding and afterward inner, so it is also in the soul.

Just as “a sukkah shall be for a shade by day” is a drawing into the supernal ten Sefiros, first surrounding

and then inner, so it is in the soul.
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For through the sprouting of the love and the great noise mentioned above, through this “it gives
seed to the sower and bread to the eater”: a drawing down and revelation of G-dliness in the soul

from above to below, also in a surrounding and an inner manner.

Through the growth of the love and the great noise, “it gives seed to the sower and bread to the eater”:
G-dliness is drawn into the soul from above, also first surrounding and then inner.
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For Israel sustain, etc., and through this they too are sustained, etc. (See what is written on this in

the discourse beginning “My dove,” etc.) And the drawing down is on Sukkos;

Israel sustain their Father in heaven, and through this they themselves are sustained; he refers to the dis-
course on “My dove.” This drawing down happens on Sukkos.
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and therefore it is “the time of our rejoicing,” through the revelation of the Infinite One, blessed be

He, in one’s soul, etc. But this joy is still in a surrounding manner;

That is why Sukkos is “the time of our rejoicing”: the Infinite One is revealed in the soul. But this joy is still
surrounding.
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only afterward, the level of Shemini Atzeres is the absorption, in which it is absorbed into one’s
very inner being. And this is [the meaning of] what is written, “It shall be an atzeres for you,”
specifically, and as its Targum [renders it], “gathering,” etc. And as is written on this below, on the

verse “Havayah is for me among my helpers,” etc.;

On Shemini Atzeres the light is absorbed into a person’s very inner being, which is why it is “an atzeres for

L]

you,” rendered by the Targum as a “gathering in.” He refers to a later discourse on “Havayah is for me

among my helpers.”
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see there. And this is “And He has raised up the horn of His people”: that there is drawn down a
revelation of the Infinite One, blessed be He, that is above the level of the World to Come, which
was created with the yud alone, the radiance of the Shechinah, etc.; and as it is written, “more than

the abundance of all.”

This is “He has raised up the horn of His people”: a revelation of the Infinite One above the World to Come,
which was created with the yud alone and is only the radiance of the Shechinah, “more than the abundance
of all.”

SECTION 8 - 137-40

Showers and raindrops
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7. “Like showers (se’irim) upon the tender grass (deshe), and like raindrops (revivim) upon the
herbage (esev).” Now, the difference between deshe and esev is that deshe is what the herbage is
called at the beginning of its growth, when it has begun to sprout and appear above the ground;

Section 7 explains the verse’s next words, “like showers upon the deshe and like raindrops upon the esev.”

Deshe is grass at the start of its growth, when it first appears above the ground.
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and after it has grown it is called esev. So it is explained in the Likkutei Torah of the Arizal, and so it
is in the Shorashim, and as it is written, “Let the earth sprout deshe.” And se’irim is the very fine

rain, like hairs (se’aros), etc., from which the deshe grows.

Once grown it is called esev, as the Arizal’s Likkutei Torah and the Shorashim explain, and as in “Let the
earth sprout deshe.” Se’irim are a very fine rain, like hairs (se’aros), and they make the deshe grow.
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But the esev, which is already grown, grows from the revivim, which are the coarse drops of rain.

And so there are these two levels in the level of the Torah, which is called rain:

The esev, already grown, grows from revivim, heavy drops of rain. The Torah, which is called rain, has these

same two levels.
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that is, Mishnah and Talmud. That is, the Mishnayos are called se’irim, from the term se’aros
(hairs), for the Torah is likened to hairs, as it is written, “His locks are curled (taltalim),” etc.:
“heaps upon heaps (tilei tilim) of laws.” And likewise it is said, “And the hair of His head was like
clean wool.”

The two are Mishnah and Talmud. The Mishnayos are se’irim, from se’aros (hairs), for the Torah is likened to

hair: “His locks are curled (taltalim),” read by the Sages as “heaps upon heaps (tilei tilim) of laws,” and “the
hair of His head was like clean wool.”
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For just as the hair is drawn from the brain, so are the particulars of the laws in the Torah, which
are many drawings-down, drawn from the level of the higher Chochmah, “wise, but not with a
known wisdom.”

As a hair grows out of the brain, so the particular laws of the Torah are many separate drawings-down from

the higher Chochmah, which is “wise, but not with a known wisdom.”
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And this is the level of the Mishnayos, which are decided laws, which are only likened to hairs,
which are also drawings-down, as mentioned above. And occupation with Talmud is called re-

vivim, which are also drops of rain,

The Mishnayos are decided laws, likened only to hairs, which are drawings-down, as explained. The study of
Talmud is called revivim, which are also drops of rain.
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only they are large. And so is the level of Talmud, which is the analysis of the law with much dia-
lectic and with depth of intellect, more than in the Mishnah. And just as the rain called revivim
makes esev sprout,

But revivim are large drops, and Talmud likewise examines the law with much dialectic and depth, more
than the Mishnah does. Heavy rain makes esev grow.
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which is a greater growth than the level of deshe, so through occupation with Talmud one works
salvations in the soul, so that there be a revelation of love and awe at the level of greater love and

awe, etc.

Esev is a greater growth than deshe. So Talmud study brings about greater salvations in the soul: a revela-
tion of love and awe of a greater kind.
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For the emotive attributes are called the level of the vegetative, and they have smallness and great-
ness, as is known. [And see on the subject of deshe and esev in the Zohar, Part I, Bereishis (page
18b),

The emotive attributes are called “vegetative,” for they grow, and they have “smallness” and “greatness,”

immature and mature states. He refers to the Zohar on Bereishis about deshe and esev.
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that they are two levels of angels: “who forms ministers,” who every day are “new every morning,”
and “whose ministers” stand “in the heights of the world” since the six days of creation, etc.;

The Zohar says these are two kinds of angels: those created anew each day, “new every morning,” as in the
blessing “who forms ministers,” and those “whose ministers” stand in the heights of the world since the six
days of creation.
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and that this is also the matter of “grass for the cattle, and herbage for the service of man”; and see
there also (page 19a). And see on the subject of grass and herbage also in the Zohar, Parshas

Pinchas (page 217a).

The Zohar connects this to “grass for the cattle, and herbage for the service of man,” and he cites further

passages of the Zohar on grass and herbage.
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And along these lines it will be understood in the soul: the level of esev is the level of “the service
of man,” which is above the level of an animal. And see what is written on the subject of esev on the

verse “And these are the ordinances”; and see further in the Zohar, Terumah (end of page 171a),

In the soul, esev is “the service of man,” above the level of an animal. He refers to a discourse on “And these
are the ordinances” and to further passages of the Zohar.
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and in Parshas Vayikra, page 12a.] And the essence of the matter is that there are two kinds of
growth that sprout from the earth through sowing. The first: the growth is, in its nature and es-
sence, like the sown kernel,

The heart of the matter is that there are two kinds of growth from sowing. In the first, what grows is the same
in nature and essence as the seed that was sown.
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such as the seeds of produce, grain and wheat, etc.: the wheat that sprouts is like the wheat that was
sown, only the effect of sowing in the earth is that the growth comes with a very, very great in-

crease, as our Sages, of blessed memory, said, “Does a person sow a kav

So it is with grain and wheat: the wheat that sprouts is like the wheat that was sown, only multiplied many
times over, as the Talmud says that a person sows a small measure in order to reap a great deal.
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except to bring forth many kor?” And the second is like the growth of the fruits of a tree through
the kernel planted in the earth, where the planted kernel bears no comparison at all to the fruits

that grow from it.

The second kind is like the fruit of a tree that grows from a planted pit: the pit bears no comparison at all to
the fruit that comes from it.
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And it is an actual renewal. (And see what is written elsewhere on the Zohar, Part I, at the begin-
ning of Parshas Noach, concerning “and it makes fruits and increases seeds,” and the Ramaz there
explained that they are the fruit of the tree and the fruit of the ground, souls and angels.) And so too
above. For

That is a true renewal. He refers to the Zohar at the start of Noach on “it makes fruit and increases seeds,”
which the Ramaz explains as the fruit of the tree and the fruit of the ground, souls and angels. The same two
kinds of growth exist above.
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through an arousal from below [there is] an arousal from above, and this is like the analogy of sow-
ing and growing. And in it there is a growth, an arousal from above of the same kind as the arousal

from below, only it is with a very, very great increase.

An arousal from below brings an arousal from above, like sowing and growing. In the first kind, the re-

sponse from above is of the same kind as the arousal from below, only greatly multiplied.
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And the second: when the arousal from above is from a very lofty level, such that the arousal from
below is not of this nature and value at all; only, nevertheless, through sowing in the supernal
earth, which has in it the power of growth

In the second kind, the arousal from above comes from a level so lofty that the arousal from below has no
comparison to it. Yet it still grows through sowing in the supernal earth, which has the power of growth.
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that is from a very high level, for “their beginning is wedged in their end,” there sprouts in this way
avery, very lofty growth. (And it can be said in this that [these are] a drawing down in the manner
of the chain of descending worlds (hishtalshelus) and a drawing down that is above the order of
hishtalshelus.

That power comes from a very high level, for in the words of Sefer Yetzirah, “their beginning is wedged in

their end”: the lowest is bound to the highest. He suggests these are a drawing down within the order of the
worlds and a drawing down from above it.
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And see what is written in Iggeres HaKodesh, the section beginning “He sows righteous deeds,”

9 9

concerning “but seemingly this is not in proportion,” etc., “but the explanation is,” etc., “and

through this the power of growth brings its power into actuality,” etc.; see there. And [see] at the

end of the section beginning “He and His life-forces.”)

He refers to the Tanya, Iggeres HaKodesh, in the epistle on “He sows righteous deeds,” on how the power of

growth brings its strength into actuality, and to the end of the epistle “He and His life-forces.”
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And this is the matter of “like showers,” etc.: the growth that comes from the level of se’irim, which

is the fine rain, is only like the sown seed, except that it is with a great increase;

This is “like showers”: the growth from se’irim, the fine rain, is only like the seed that was sown, though

greatly increased.
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and this is the level of the study of the Mishnayos, which is “upon the deshe”; for deshe is not like
esev, of which it is said, “esev yielding seed,” which is not so of deshe, as is written in the Zohar,

Bereishis (page 19a).

That is the study of Mishnah, “upon the deshe,” for deshe, unlike esev, is not described as “yielding seed,” as
the Zohar notes.
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That is, from the study and recitation of the Mishnayos no new birth comes about, only what is ex-
plained in the Mishnayos. But “like raindrops upon the esev”: that is, the growth that comes from
the level of revivim, which is the masters of Talmud,

Learning and reciting the Mishnah gives birth to nothing new, only to what the Mishnah explains. But “like
raindrops upon the esev” is the growth from revivim, the masters of Talmud.
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is the level of “esev yielding seed, fruit tree,” etc.: they bring forth from their dialectic a new rul-
ing, as in “a matter came out from between them,” for through analysis they give birth to a new
ruling, something that was in concealment before this analysis.

Their study is “esev yielding seed, fruit tree”: from their dialectic they bring out a new ruling, as when “a

matter emerged from between them,” something that was hidden before their analysis.
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(And it is like the analogy of the growth of something new, like the fruit from the sown kernel, etc.,
which had in it the power of the fruit in deep concealment. And see Iggeres HaKodesh, at the end
of the section beginning “And the wise shall shine,” that this is the revelation of “the hidden things
of wisdom.” And elsewhere it is explained that this is like one who digs in the depth of the earth and
through this brings forth spring water,

This is like the fruit that grows from a planted pit, which held the power of the fruit in deep concealment.

Iggeres HaKodesh calls this the revelation of “the hidden things of wisdom,” and elsewhere it is likened to
digging deep in the earth to bring out spring water.
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which is a new welling-up from the source; whereas one who studies only what is written, this is
like the water that is not in the depth of the earth but on the surface of the earth. And it is known
that the spring is a very lofty level, for it is from the level of Chochmah, which is above Binah, etc.

Spring water is a fresh flow from the source, while one who studies only what is written is like water lying on
the surface. And the spring is very lofty: it comes from Chochmah, which is above Binah.
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And see what is written below in the discourse beginning “And you shall draw water with joy from
the springs of salvation”: from the level of a spring, specifically; see there. And therefore through
this there is also drawn down from above an arousal from above from the level of “the hidden

things of wisdom.” And this is what is written in the Zohar, Part I, Parshas Chayei Sarah)

He refers to the Sukkos discourse “And you shall draw water with joy from the springs of salvation,” from a
spring specifically. So this kind of study draws an arousal from above from “the hidden things of wisdom,”
as the Zohar on Chayei Sarah says.
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(page 130b), on the verse “No eye has seen, O G-d, besides You, what He will do for one who waits
(limechakeh) for Him”: “What is ‘for one who waits for Him’? As it says, ‘He waited (chikah) for
Iyov with words.’

The Zohar reads “what He will do for one who waits (limechakeh) for Him” together with “he waited (chikah)
for Iyov with words,” where the same word is used of words of wisdom.
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And these are those who press upon a matter of wisdom, and examine it closely, and wait upon it, to
know the clarification of the matter and to come to know their Master,” etc.; see there. Thus

through this there is drawn down from the level of “No eye has seen,” etc.,

These are the ones who press hard on a point of wisdom, examine it closely and “wait” on it until they under-

stand it clearly and come to know their Master. Through this they draw from the level of “no eye has seen.”
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“He will do,” etc. And see on this explanation in the Zohar (Vaeschanan, page 267b), on the matter
of “‘He will do’: it should have said ‘You will do,’” etc. And this is the matter of “like showers” and

“raindrops”: for se’irim is the level of the hairs themselves, by way of analogy;

The Zohar on Vaeschanan notes that the verse says “He will do” where it should have said “You will do.” This

explains “like showers” and “raindrops”: se’irim are the hairs themselves, so to speak.
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but through analysis, it is written, “Exalt her (salseleha), and she will raise you up,” to the level that
is above the hairs; and this is the level of revivim, in the manner of what is written, “And He came
from the myriads (rivevos) of holiness,” “How great (rav) is Your goodness,” etc. And this is the lev-
el of the inner dimension that is clothed within the hairs, which are the outer dimension.

Through analysis, “Exalt her (salseleha) and she will raise you up,” one reaches what is above the hairs: re-
vivim, linked to rivevos (myriads) and rav (great). This is the inner dimension clothed within the hairs,

which are the outer dimension.
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And this is what is written (in Michah, chapter 5), “And the remnant of Yaakov shall be,” etc., “like
dew from Havayah, like raindrops upon the herbage,” etc. Thus revivim belong to the level of dew,

etc.

Michah’s verse places “raindrops upon the herbage” beside “dew from Havayah,” so revivim belong to the

level of dew, which comes from above.
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And see what is written in the discourse beginning “The Torah he commanded,” on the subject of

the two levels in the Torah, betrothal and marriage; and along these lines will also be understood

the matter of “like showers” and “raindrops,”

He refers to the discourse “The Torah he commanded,” on two levels in the Torah, betrothal and marriage.

The same applies to “showers” and “raindrops.”
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for when through analysis a new ruling is born, this is like the level of giving birth, which is from

the level of marriage, etc.

When analysis gives birth to a new ruling, it is like the birth of a child, which comes from marriage.
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Now, in the Sifra deTzniusa in the Zohar, at the end of Parshas Terumah (page 177a), it is stated:
“‘And G-d said, Let the earth sprout deshe, esev yielding seed’: this is what is written, ‘And you
shall afflict your souls on the ninth of the month in the evening.’

The Sifra deTzniusa in the Zohar connects “Let the earth sprout deshe, esev yielding seed” with the fast of
Yom Kippur: “you shall afflict your souls on the ninth of the month in the evening.”
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At this time: ‘Ado-nai Havayah, You have begun,’” etc. And if so, it is understood that the level of
“showers upon the deshe” and “raindrops upon the esev” also pertains to the level of this sowing

and growing of the Ten Days of Teshuvah and Yom Kippur.

The Zohar adds: “at this time, Ado-nai Havayah, You have begun.” So showers and raindrops also belong to

the sowing and growing of the Ten Days of Teshuvah and Yom Kippur.
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The explanation is as written above on the verse “For as the earth brings forth its growth,” etc.: that
is, the growth and the arousal from above that is drawn down throughout the year through the sow-

ing of the mitzvos, “He sows righteous deeds,” etc.;

As explained above on “For as the earth brings forth its growth,” the arousal from above that is drawn down
all year comes through the sowing of the mitzvos, “He sows righteous deeds.”

likuteitorah.com/likkutei-torah/haazinu/3/ 73



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

RN WD 7Y 139 [oeeon o] DI [mawn wraa) 1773 TR0 IPTE MOR%° T IR 19
RIMT ORM2 (2900w 0] W21 N1 731°9Y 9020 RO I AOR%Y 10 W0 N2 A 001aw A oyt
321322323324 sy5 MYRAM ANR T IR

“so will Ado-nai Havayah make righteousness and praise sprout,” on Rosh HaShanah and Yom
Kippur; and this is through teshuvah, as explained above, that the level of shevarim is the level of
plowing, etc. And this growth is from a higher level. And this is what is written, “At this time: ‘Ado-

bR

nai Havayah, You have begun,’” etc.

“So will Ado-nai Havayah make righteousness and praise sprout” on Rosh HaShanah and Yom Kippur,
through teshuvah: the shevarim are the plowing, and this growth comes from a higher level. That is why the

Zohar says “at this time, Ado-nai Havayah, You have begun.”
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Now, this growth too is through “And I will sprinkle pure water upon you,” which are the Thirteen
Attributes of Mercy. And it is known that there are several levels, one above the other, in the revela-
tion of the Thirteen Attributes of Mercy: the beginning is on Rosh HaShanah, through the shofar,
and the main revelation is on Yom Kippur, and especially at Ne’ilah of Yom Kippur.

This higher growth comes through “I will sprinkle pure water upon you,” the Thirteen Attributes of Mercy.

They are revealed in stages: they begin with the shofar of Rosh HaShanah, are revealed chiefly on Yom
Kippur, and most of all at Ne’ilah, its closing prayer.
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And this is the matter of “like showers,” etc., “and like raindrops,” etc. And see what is written at
the end of the discourse beginning “And it shall come to pass on that day that a great shofar will be
sounded,” etc.; and see what is written further on the subject of “Exalt her, and she will raise you
up” in the explanation on the verse “For on this day He shall atone,” in Parshas Acharei.

These stages are “like showers” and “like raindrops.” He refers to the discourse on “a great shofar will be

sounded” and to the explanation of “For on this day He shall atone,” on “Exalt her and she will raise you up.”
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SECTION 9 - 141

Milra: below
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8. Now, “one ofan upon the earth”: Targum Yonasan renders it “below (milra), [reaching] to the
height of heaven.” And likewise “beneath the firmament” is translated milra. The explanation is as

iswritten in the name of the Maggid: in Parshas Bereishis it is written, “all that He had made,

Section 8: Targum Yonasan renders “one ofan upon the earth” as milra, “below,” the same word the Targum
uses for “beneath the firmament.” The Alter Rebbe explains it with a teaching in the name of the Maggid,
which begins from the verse about all that G-d made.
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and behold, it was very good.” If so, from where did evil come into being? For it is said, “See, I have
set before you this day life and good, and death and evil.”

The verse says that all G-d made was “very good.” If so, where does evil come from? Yet the Torah says, “I
have set before you life and good, and death and evil.”
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But the explanation is that evil in its root is not evil at all; on the contrary, its root and source,
which gives it life, is good, in the manner of what our Sages, of blessed memory, said: “The Satan

and Peninah intended it for the sake of heaven.”

The answer: at its root evil is not evil at all; the source that gives it life is good. So the Sages say that the Satan
and Peninah meant well, “for the sake of heaven.”
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And it is like the parable of the harlot with the king’s son, explained in the Zohar, Part II (Parshas
Terumah, page 163a), whose whole will and desire is that the son not listen to her, etc. And this is
what our Sages, of blessed memory, said on the verse: ““Good’: this is the good inclination; ‘very’:

this is the evil inclination.”

The Zohar’s parable: a king hires a harlot to tempt his son, but her real wish is that the son not listen. So the
Sages read “very good”: “good” is the good inclination, “very” is the evil inclination.
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But when it descends below through the chain of descent (hishtalshelus), it becomes, below, utter
evil. And this is like the analogy of the broom with which the house is swept:

But as it comes down through the chain of descent it becomes, below, utter evil. The Maggid compared it to
a broom used to sweep the house.
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it is good, for through it the chips and the refuse are cleared from the house; but when a stick is
taken from it to strike a child with, it becomes bad, etc. And this is [the meaning of] the terms

mil’eil and milra,

The broom is good, for it clears out the chips and refuse; but when a stick is taken from it to strike a child, it
becomes “bad.” This is the meaning of mil’eil and milra, “above” and “below.”
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which are the Targum of “above” and “below”: what is at the level of “below” is called milra, not
that it is evil (ra), G-d forbid, but that it is the root and source from which, through many stages of

descent, the level of evil will come into being, etc.;

Milra, “below,” contains ra, “evil”: not that it is evil, G-d forbid, but that it is the root from which, through

many stages of descent, evil comes into being.
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whereas at the level that is mil’eil, there is no root at all there for evil to come into being. And along
these lines, “Seraphim stand above Him” in the World of Beriah, where “Binah nests”; there is no
root for evil there at all.

What is mil’eil, above, has no root for evil at all. So the Seraphim, who “stand above” in Beriah, where Binah

dwells, have no root for evil.
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But the Ofanim are in Asiyah, of which it is said, “even (af) I have made it”: that is, in Asiyah there

is nurture for the level of af (anger), in the manner of “three opened with af,” etc.

But the Ofanim are in Asiyah, of which it says “even (af) I have made it”: in Asiyah there is a hold for af,
anger, as in the Midrash that “three opened with af” and perished through it.
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Therefore, even though the Ofanim are complete holiness, and “one ofan upon the earth,” which is
Sandalphon, who is the Keser of Asiyah, is called milra: that is, they stand in a world that is the

source and root for the branching out of actual evil below.

So although the Ofanim are wholly holy, and the one ofan upon the earth is the angel Sandalphon, the Keser
of Asiyah, it is called milra: they stand in a world that is the root from which evil branches out below.
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And from this, on the contrary, their noise grows greater than that of the Seraphim, for they are in

a great noise over there being a root for the coming-into-being of evil and concealment, etc.;

On the contrary, this makes their noise greater than the Seraphim’s: they storm with a great noise because
there is a root from which evil and concealment come.

likuteitorah.com/likkutei-torah/haazinu/3/ 77



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

S5P1R Y W Fah ki, '?37 RP1T AR 729000 27Aw *'RoprTsn nbyubrzz NN 12 1°3y0

34299303 1°1° 93 (79725 031191 1M 1K]
like the matter of the level of teshuvah, which is above the righteous; for teshuvah too is not neces-
sarily over actual sins, for our Sages, of blessed memory, said, “all his days in teshuvah”;

It is like teshuvah, which stands higher than the righteous. Teshuvah is not only over actual sins, for the
Sages said a person should spend “all his days in teshuvah.”
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rather, the teshuvah is over the spark of G-dliness in his soul, which descended wondrously far
down from the light of His countenance, may He be blessed, of whom “no thought can grasp Him,”

etc. And as is written at the end of the discourse beginning

Teshuvah is over the spark of G-dliness in the soul, which has fallen far down from the light of G-d’s counte-
nance, of whom “no thought can grasp Him.” He refers to the end of a discourse named in the next words.
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“For the mountains shall depart.” And therefore they are called “the holy Ofanim” (ofanei
hakodesh), for through their noise they reach the level of the supernal kodesh, which is above the
level of kadosh with a vav that the Seraphim say, until through this they draw down “the glory of
Havayah from His place,” a drawing down from the level of the higher Chochmabh itself.

That discourse is “For the mountains shall depart.” So they are called “the holy (kodesh) Ofanim”: through

their noise they reach the supernal kodesh, above the kadosh with a vav that the Seraphim say, and so draw
down the glory of Havayah from the higher Chochmah itself.
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And with this the [passage of the] Talmud in Chullin (chapter Gid HaNasheh, end of page 91b) is re-
solved, from which it is implied that the Ofanim are of a higher rank than the Seraphim; and this is

difficult in light of what is written, “one ofan upon the earth,” etc.,

This resolves a difficulty in the Talmud, in Chullin, which implies that the Ofanim are higher than the
Seraphim, though Scripture places them “upon the earth.”
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and as the Arizal wrote, that the Ofanim are in Asiyah, etc. But both are true: although they are in

Asiyah, nevertheless through their great noise they reach above the Seraphim;

The Arizal too says the Ofanim are in Asiyah. Both are true: they are in Asiyah, yet through their great noise
they reach above the Seraphim.
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that is, the Seraphim comprehend the level of kadosh with a vav, and the Ofanim are called ofanei

hakodesh, etc. And this is because “Malchus nests in Asiyah,”

The Seraphim grasp kadosh, spelled with a vav, while the Ofanim are called by the higher kodesh. This is be-
cause “Malchus dwells in Asiyah,” as the Tikkunei Zohar says.
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and through this descent she becomes “the crown of her husband,” and she rises higher and high-
er, as is written elsewhere, at the end of the discourse beginning “Sing and rejoice, O daughter,”
etc., “and I will dwell in your midst,” specifically. And see the Zohar, Part I, Vayetzei (page 158b).

Through this descent Malchus becomes “the crown of her husband” and rises very high. He refers to the dis-
course “Sing and rejoice, O daughter of Zion,” on “Iwill dwell in your midst,” and to the Zohar on Vayetzei.
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And this is because “the advantage of light” is drawn specifically from darkness. And this is “And it

shall come to pass on that day that living waters shall go out from Jerusalem,”

For “the advantage of light” comes specifically from darkness. This is the prophecy that “living waters shall
go out from Jerusalem.”
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which is the level of Malchus that nests in Asiyah, “half of them to the eastern sea,” the level of
Binah that nests in Beriah, as is written in the Zohar, Part III (Parshas Shelach, page 171).

Jerusalem is Malchus, which dwells in Asiyah, and the waters go “to the eastern sea,” Binah, which dwells in
Beriah: from the lowest the flow reaches up to the higher. He cites the Zohar on Shelach.
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And as is written elsewhere, in the discourse beginning “Who can count,” etc., “the fourth part of
Israel,” on the meaning of “even (af) I have made it”: that af is an inclusive term (ribbui), which in-
cludes a fourth level that is above the three levels “I created it, I formed it, I made it,” etc.; see

there.

He refers to the discourse on “Who can count ... the fourth part of Israel,” which reads af in “even (af) I have
made it” as aword of inclusion, adding a fourth level above “I created it, I formed it, I made it.”

SECTION 10 - 142-49

Summary

M%op

Summary

The heading “Summary” (kitzur) introduces a short outline of the maamar’s eight sections.
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(1) The Torah is likened to rain and to dew. Rain is from below upward, and dew is from above
downward. And the heavens are the masters of Torah, and the earth is the level of the masters of
mitzvos. And at times the heavens preceded the earth, and at times the earth preceded.

(1) Section 1 in brief: the Torah is likened to rain, which rises from below, and to dew, which comes down

from above. Heaven is the Torah scholars and earth the people of mitzvos, and each comes first in some

sense.
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The effect of rain is that it waters the earth, and through this “it makes it give birth and sprout,”
from the power of growth that is in it. And so in the soul there is a power to make “the first of its
produce” sprout, through its being clothed in the animal soul, whose root is from the level of the

dregs of the Ofanim. (2) And the Ofanim rise up with a great noise,

Rain waters the earth so that the earth’s own power of growth brings forth plants. So the soul can make “the
first of its produce” sprout by being clothed in the animal soul, whose root is in the Ofanim. (2) Section 2 be-

gins: the Ofanim rise with a great noise.
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for the Seraphim, who are in the World of Beriah, which is the beginning of the creation of some-
thing from nothing, and where Binah shines, comprehend that He is holy and separate, and only

“He is a sign in His host,” for the hosts upon hosts came into being from one letter.

The Seraphim are in Beriah, the first creation of something from nothing, where Binah shines; so they grasp
that G-d is holy and separate, and that all the hosts come from one letter.
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But the Ofanim, who are in Asiyah, and even the Chayos, who are in Yetzirah, which receives from
Beriah in the manner of a chain of descent (hishtalshelus), something from something, not like
Beriah, which receives from the level of nothing (ayin), are therefore further from the comprehen-

sion of G-dliness.

The Ofanim in Asiyah, and even the Chayos in Yetzirah, receive from the world above them as something

from something, not from the Nothing as Beriah does, so they are further from grasping G-dliness.
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Therefore they are in a great noise, in the manner of baalei teshuvah, for because of the distance it

is “with greater strength.” And this great noise has its root from “before a king [reigned],” etc.

So they storm with a great noise, like baalei teshuvah, whose very distance gives them “greater strength.”

The root of this noise is in the kings who reigned “before a king reigned” over Israel.
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And through this they carry the Throne, which is the head of the World of Beriah, and also “as the
appearance of a man” upon the Throne: the 248 commandments, which are the 248 limbs, and the
365 prohibitions, the 365 sinews. See what is written in the discourse beginning “And Yehoshua

sent,” etc.,

Through it they carry the Throne, the head of Beriah, and the “man” upon it: the 248 commandments, which
are the limbs, and the 365 prohibitions, which are the sinews. He refers to a discourse in Likkutei Torah on
Shelach.
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“spies, secretly.” And they lift up this level to the Infinite Light (Or Ein Sof), blessed be He, itself. (3)
And through this they say, “Blessed be the glory of Havayah from His place.”

The discourse is on “And Yehoshua sent ... spies, secretly.” The Ofanim raise this level up to the Infinite
Light itself. (3) Section 3: through this they say, “Blessed be the glory of Havayah from His place.”
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The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light, blessed be He,
shines in actual revelation, as is written in Sefer Shel Beinonim, chapter 35, in the gloss. And see
what is written in the discourse beginning “And you shall love” in Parshas Vaeschanan, and what is
written on the verse “Take the count of the sons of Gershon,” on the subject of “a point in the
palace.”

The supernal glory is the thirty-two paths of Chochmah, in which the Infinite Light shines openly. He refers

to the gloss in Tanya, chapter 35, and to discourses on “And you shall love” and on “Take the count of the
sons of Gershon,” on “a point in the palace.”
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[They say] that it be drawn down and revealed below. That is to say, the revelation of the supernal
glory is how the [true] being (yesh) is above, and all that is below is considered as nothing.

Their request is that this glory be drawn down and revealed below. The revelation of the supernal glory is
the awareness that above is the true being, and that all that is below counts as nothing.
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And for this Moshe asked, “Show me, I pray, Your glory”: how above is the true being, which is the
matter of “glory.”
This is what Moshe asked for: “Show me, I pray, Your glory”: to see that above is the true being, which is the

meaning of “glory.”
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And therefore Chochmah, in which there is the revelation of this level, is the level of ko’ach mah
(“the potential of what”), in a state of self-nullification and actual nothingness. And see what is writ-
ten at the end of the discourse beginning “This is the dedication of the altar.”

So Chochmabh, in which this is revealed, is ko’ach mah, “the potential of what,” in true self-nullification. He
refers to the end of the discourse on “This is the dedication of the altar.”

0° TIWR DR T 0N P02 BY wrRYY LGRS0 T P N%an 1PYnY AnR (xiab vays] PUYD T 21901 o
10 %9711 DY 17° 7737 008N

And of this revelation in the Time to Come it is said, “And a spring shall go forth from the House of
Havayah.” And see what is written on the verse “And Havayah will utterly destroy the tongue of the
Egyptian sea, and He will wave His hand over the River,” etc.

Of this revelation in the Time to Come it says, “A spring shall go forth from the House of Havayah.” He refers
also to the discourse on “Havayah will utterly destroy the tongue of the Egyptian sea.”
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(4) And along these lines it will be understood with regard to the animal soul. And this is the matter
of the hundred blessings; and in deed it is through the mitzvos. And this is the matter of “like the
rain, My teaching,” and “And You, Havayah our G-d, have given us.”

(4) Section 4 in brief: the same holds for the animal soul. Its counterpart to the Ofanim’s “Blessed” is the

hundred blessings, and in deed, the mitzvos; this is “like the rain, My teaching” and “You, Havayah our G-d,
have given us.”
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(5) But first there must be plowing, “which loosens the soil”: a broken and crushed heart; and af-

terward the rain, which is the Torah.

(5) Section 5 in brief: first comes the plowing, a broken and crushed heart, and then the rain, which is the
Torah.
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And this is through “And a mist would rise”; “people broke their necks.” And the level of dew is the
matter of “the Holy One, blessed be He, reads and studies opposite him,” and “My words that I have
put in your mouth.”

This comes through “a mist would rise,” the arousal from below, and the Midrash says that when people
break their necks the rain falls. Dew is the level where G-d “studies opposite” the person, and “My words that

I have put in your mouth.”
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And this is “Give ear, O heavens”: Torah scholars; “and let the earth hear”: men of business; for all

of them can draw down the level of “like the rain” and “like the dew,” etc.

“Give ear, O heavens” is the Torah scholars and “let the earth hear” is the people of business: all of them can

draw down both rain and dew.
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(6) And in a general way these levels are in the Ten Days of Teshuvah and the festival of Sukkos. For
the matter of “a day of teruah” is the matter of a broken heart; and through this, “And I will sprin-

kle upon you

(6) Section 6 in brief: in a general way these stages are in the Ten Days of Teshuvah and Sukkos. “A day of

teruah” is the broken heart, and through it comes “I will sprinkle pure water upon you.”

likuteitorah.com/likkutei-torah/haazinu/3/ 84



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3 ya

1IPIRIT 71772 DWND [omoon or] DY PIY MY TEADwMY owan 770 WX NIPh2 00w oon
379 0omwaw Qm°aR® 1903791 PRAY° DIRD 01 ¥ID YI1 1N O (oxan) DO

pure water,” the level of “as the rain and the snow come down,” which is the matter of Yom Kippur,
as in the analogy in the discourse beginning “Give ear, O heavens” (the first). And through this, “it

gives seed to the sower and bread to the eater”: Israel sustain their Father in heaven.

The pure water is the rain and snow of Yom Kippur, as in the first discourse on “Give ear, O heavens.”
Through it, “seed to the sower and bread to the eater”: Israel sustain their Father in heaven.
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And this is “And a sukkah shall be for a shade by day”; “By day Havayah commands His kindness”:
at first in a surrounding manner, and afterward, on Shemini Atzeres, it is drawn down in an inner

manner. And along these lines is the matter of “You were in the shadow of Kel, and you knew.”

This is the sukkah, “a shade by day,” yomam being Chesed: at first a surrounding light, then drawn inward
on Shemini Atzeres. So too Betzalel was “in the shadow of Kel, and knew.”
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(7) “Like showers (se’irim)”: this is the fine rain, and it is the matter of the Mishnayos; “and like

raindrops (revivim)”: Talmud. And from this two levels of growth are drawn: deshe and esev.

(7) Section 7 in brief: “like showers” is the fine rain, the Mishnah, and “like raindrops” is the Talmud; from

them come two kinds of growth, deshe and esev.
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(8) The matter of “one ofan upon the earth,” [which the|] Targum [renders] milra. That is, what is
below is called milra because there is there a root for the coming-into-being of evil; and therefore
they are in a great noise, and therefore they are called ofanei hakodesh (the holy Ofanim). And see
Chullin (end of 91b).

(8) Section 8 in brief: “one ofan upon the earth” is rendered milra, “below,” because below there is a root for

evil to come into being. That is why the Ofanim storm with a great noise and are called “the holy Ofanim”; he
refers to the Talmud in Chullin.
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IN ONE'S AVODAH

Every day, and in a general way in Tishrei: first let the heart break, so that the covering over it is cut away;

then study Torah, which soaks the softened soul with self-nullification; then fulfill the mitzvos with the body

and the animal soul, whose cry, born of contemplating how far the soul has fallen from its Source, draws

down G-d Himself. The scholar does this through study with his whole heart; the person of business through

set times for Torah and through charity.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that the animal soul’s root is higher than the G-dly soul’s, and what follows
from this for how a person relates to his natural drives?

. What is the difference between Torah that is like rain and Torah that is like dew, and how does a person

move from one to the other?

. Why must the “plowing” of a broken heart come before Torah study can change the soul?

How can the Ofanim, in the lowest world, reach higher than the Seraphim, and how does this apply to
teshuvah?

. What does it mean that the light of Sukkos is first “surrounding” and becomes “inner” only on Shemini

Atzeres?

likuteitorah.com/likkutei-torah/haazinu/3/ 86
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SOURCES AND REFERENCES

Notes

PARAGRAPH 2

1 DoRWH 117N

Kehot dates this maamar to Shabbos Shuvah 5572 (1811)
and refers the reader to its list of manuscripts for the maa-
mar’s manuscript sources.
KEHOT'S NOTE
.7°-52N21 NRvwH2 NMadina 15?!‘? AR — 27ypn wrwn R0 At 9IRn
IR°2T MID%ARD AT 777 AR L12PNP2 Y 1 770 0°927 N7IMIRD DONROP
TARNRIY QWD B TR Y IRD R”ITR “IRNI AR .2 ,f? wRI nvy2

T 7T IR0 By 701 AR

2 DoRWH 117N

“Give ear, O heavens, and I will speak; and let the earth
hear the words of my mouth.” The opening of Moshe’s
song and the verse of the maamar.

Deuteronomy 32:1°X:2”% 07127
DTRR PINT YWD 12X DI0E 0T
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,29 0127

3 “My teaching shall drop like the rain; my word shall flow
like the dew.” The maamar explains both images: rain for
Torah that rises from below, dew for Torah that comes
from above.

Deuteronomy 32:2°2:27% 0°727

%Y 0°2°3791 RYT™2Y DPYYD NINR 203 210 np? qwmd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

4 59275772 .. QWAT 9% WNRD %2

The words here quote Isaiah 55:10; the passage is shown
below.

Isaiah 55:107:7"3 7yw°
MNTON *2 207 K7 ARG DMWETTTR W) DY T UKD °D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

R\ SRy Y 7

5 NE° WN °727 119717 1910 DR 1 32w DWAT T7° WK 9D

likuteitorah.com/likkutei-torah/haazinu/3/

°an

Rain and snow come down and water the earth so that it
gives seed and bread; “so shall My word be that goes forth
from My mouth.” The source for likening the Torah to
rain.

Isaiah 55:10-11x8™-":71"1 171°yw°

MINTON °p MW XD MY DWPT I 37T YT TV N2

TANPY T
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater; So shall My word be that goeth forth out of My
mouth: It shall not return unto Me void, Except it accom-
plish that which I please, And make the thing whereto I sent
it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 B BrmRnD

Rabbi Elazar expounds “For Your dew is a dew of lights”:
whoever makes use of the light of Torah, the light of Torah
revives him. Kehot points here for the link between dew
and Torah.
Ketubot 111b:5°11:2 P n12103
MIEYR3 NI 237 AP NV TR KO K 0 030 AP M
U717 CIR R RPN sl AR .2°N0T NI AN ﬂjﬁ:z'? ngy
TR PR — 1710 X2 WRRYn PRY '?31 1700 178 IR — 1R
A nn A7iR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

L2219 .2,09 . ,2%) 170 .32 ,K%D 1IN XY O 2P 2790 ,2° 1a0an
0] .[7 13 ) X

77N BY

The Tikkunei Zohar cites the Sages: “Whoever occupies
himself with the dew of Torah, the dew of Torah revives
him.” One of the places Kehot gives for “Dew is Torah.”

Tikkunei Zohar 12a:10:X 2”> 97117 °1pn
nony AN AP PLIT IR L2V 12WN2 70 900 NRYn DY
MRV L0NRD NPT PUL LRY RTROTYOATRT ARy 9D
AR T3A 20 IR P02 PRIV 2D ,1°N7INnT 1327 IMINDIN
Tikkunei Zohe;r - Vocalized (Public Domain)
NP T omwn bun

On Yitzchak’s blessing, “of the dew of heaven,” one read-
ing in the Midrash is: “Of the dew of heaven’: this is
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10
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12

13

Scripture; ‘and of the fat of the earth’: this is Mishnah.”
Bereshit Rabbah 66:3°1:1”0 1127 n°wR12
JNI29PT PR LPIRT CaRwnt P8 2100 By T ,nnan bos L.
1t ,0omwn Dun AR 9327 .0°9037 19R L,w1°N .0010a0 19K L1
STTAR 7T, W70 LTINDN A ,IAT LTAWR T LPIRT C1wm LRIpn
“May [G-d] give you [veyiten lekha]” - He will give, and give
you again.. He will give you blessings and He will give you a
hidden place. 3:12) that the vessel which can retain bless-
ings is peace (Maharzu). “May [G-d] give you” - yours, and
“may [G-d] give you” - your father’s. “May [G-d] give you” -
yours, and “may [G-d] give you” - your brother’s. Rabbi Aha
said: May [G-d] give, “and may G-d give you” divine aid.
When? It will be when you need it. That iswhat ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PN IR TRy INY

“And a mist would rise from the earth and water the whole
face of the ground.” The proof that rain begins from
below.

Genesis 2:6"1:’2 N°WX12
SIRIRT *39720°NK ARYM YIRT IR 7P TR

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0,2 N°WRA2

Y AP BMaT A By

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”n ,R”H MAXR

7R DY) TP Y1 1IN0 By Ty oIyt 02T A by

Shimon HaTzaddik: “On three things the world stands: on
the Torah, on the service and on acts of kindness.”

Pirkei Avot 1:2°2:°8 M2aR mawn

YR 9y IR o0 R LAPITIT NRID W o7 PR vy
10700 M2 03 BY1 171297 BY1 17IRT By iy 0Piva 07137

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N3P Mxn XY Amay

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(T3 07277 W) oW nawnn Cwnona

NI¥R 9P 5N RO PINMY . L DORW RPN YRy

The note says that the scholars as “heaven” and the people
of mitzvos as “earth” are explained there at length.
KEHOT'S NOTE
.204°Y 700 wIPR AR LK LAY T WK NI0Y3A 191K

likuteitorah.com/likkutei-torah/haazinu/3/
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20
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SND2 D°Awn 7772

The discourse “The heavens are My throne” opens Torah
Ohr; the Alter Rebbe refers to it here for heaven and earth.

KEHOT'S NOTE
.n%nna x™Mn

“The heavens are My throne and the earth is My
footstool.” The verse that opens the discourse to which the
Alter Rebbe refers.
Isaiah 66:1°x:17°0 11°yw°
77330 TR 172 AR P31 O PINT) K02 DY T K 2
IR DIPR ALK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

.. O°P0Y "PYa . . ONIMIN ONTINY N VYA . . minwl onaca
monRx msn2
According to the note, the two kinds of souls, the scholars
and the people of business who do mitzvos and kindness,
are explained there at length.
KEHOT'S NOTE
X L,A9 1T IRD WRI NT0Y2 791982 IXANI .(2,K) P2 N IR

9an°on 7y

The discourse on “If only you were as a brother to me,”
which the Alter Rebbe cites for the two levels of souls;
Kehot places it on Torah Ohr 80d.
KEHOT'S NOTE
1,9 8™MN

PIN2 IREAN 15 9% XD 707 %

“If only you were as a brother to me ... I would find you

outside.” The verse of the discourse he cites on the two

kinds of souls.
Song of Songs 8:1°X:’1 0°7°Wi W

9 XY D3 YK YIN2 INRN K T P 72 X2 9

Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN NN 2w DR DOPYR N2 NOWwRN2

“In the beginning G-d created the heavens and the earth”:
here heaven is named first.

Genesis 1:'X:’R n°wxr12
PRI XY DoAY DR Dﬂ?"??j X172 N°YR72
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
PARY 1P DY

Beis Shammai say the heavens were created first, from
Bereishis 1:1; Beis Hillel say the earth was created first,
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21

22

23

24

from Bereishis 2:4.

Chagigah 12a:5-6"1-"1:X 2 n3°an

a0 ﬂ'?}g‘! ,JIWRT 01°2 X723 0°727 MIRY 137 MR A7 27 0K

ﬂ’?"? N7 O DT L0 ML, IR 021 R PR oY

SYIRT XY DO0E X 0°P0K K12 MUK 1037 — YIR) DY

— YR L,AWm IR I NN A0 YIRTY :2°N27 — ) R

i D’P’?{g AnR"” :2°N37 — 7K ,70In "I by MY 222027

N7 ,0onn %R by nann D’{)"??_f 11777 :2°N27 — 07 M7 7R
... 01" 72707 27y N7 12007 — .'I??'_? nTm oi

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

270N LKL, 0N IR

D°RWY PN N7 MWy 01°a

“On the day that Havayah Elokim made earth and
heavens”: here earth is named first.

Genesis 2:47:°2 N"wX12

T DRPK 1 niwy oP2 DXIIN2 PIRT 0Wwd mTein APy
0

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,2 N°WRA2

anIP PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
QW 7020 AR

%15 a0 N M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7 ,R”D IRD

%15 7210 n7Mm

After listing the deeds whose fruits a person enjoys in this
world, the Mishnah ends: “and Torah study is equal to
them all.”

Mishnah Peah 1:1’R:X X2 m1wn
M2 IR ,0°192M LINDT NP 0O PRY 07127 9K
M7 0792 TPNIND 92K DTRY 0°727 19K .M1IR TInbD) ,0°70n
NRITY ,0°700 M2 L,OX AR 7123 .X2T OIYY 0 nwop TIpm
1072 7312 1R Tnbn a0 07X 103 oIy
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

likuteitorah.com/likkutei-torah/haazinu/3/
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
72 1w° K> oo%En B
“For wisdom is better than pearls, and all desirable things
cannot compare to her.”
Proverbs 8:11x:’11 "2wn
2N R> n’xgr_'g"?;u 0°1°18% 1920 1231073
For wisdom is better than rubies, And all things desirable
are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] oW w121 RN R”D ARD W17 R

AN A R 199 T ONTD 13N 17N P onisn B

One opinion there: “even all the mitzvos of the Torah are
not equal to one matter of the Torah,” and the Yerushalmi
brings “all desirable things cannot compare to her.”

Jerusalem Talmud Peah 1:T’X:’k 718D *now17° 1m0

PARAGRAPH 3

28

29

VYR 121N 7RO NYean

A favorite saying of Rava: “The purpose of wisdom is
teshuvah and good deeds,” so that a person should not
study and then rebel against his father, mother or teacher.
Berakhot 17a:118”>:X 1> n1272
K7W ,0°230 D°ym) 1IN — IO N°Pon (XITT AN RPN
12mm I3 RINY 127 12727 1K1 1PN VYI N3IYY RIIP DTN NiT
237 3 Y3 M KT M0 MUNY IV TIRR mans
an? DUwiY? — "oive KPR ,ImR1 KD Uiy opwiy
X721 KDY 95 mix ,Anw XPW niyn 921 .Anwh KoY 0owiyh K9
It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Rabbi Tarfon said action is greater, Rabbi Akiva said study
is greater, and all agreed: “Study is great, for study leads

89



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3

to action.”

Kiddushin 40b:8-9'v-’11:2°n 1w 1°p
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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PARAGRAPH 4

30

31

“My teaching shall drop like the rain.” The verse now ex-
plained through how rain works on the soil.
Deuteronomy 32:2°2:27% 0°727
%y 0°2°2721 RYT™2Y OPYYD "NINK 202 2in “np? uwd A7y
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AMPRET TR PN AR MM

Rain “waters the earth and makes it give birth and sprout,
and gives seed to the sower and bread to the eater.” The
Alter Rebbe uses it to describe what rain does.

Isaiah 55:107:7"3 17yw”
MNTON *2 20 K7 ARG DWETTTR W) DY T UKD °D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

32 WK NN WY N7 OPv7 YRR 210 KD 01 NX° WK 7127 M0 1D

snxan

“So shall My word be that goes forth from My mouth: it
shall not return to Me empty, but it shall do that which I
desire.” G-d’s word, like rain, achieves its purpose.
Isaiah 55:118™:717117°yw°
'IW?_{'DR nigy-ux °2 0" "??5 DHWZ'R1? °an NX° 1WR "M3T Y13
PANPY WK 1723 "NYN
So shall My word be that goeth forth out of My mouth: It
shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rain waters the earth “and gives seed to the sower and
bread to the eater.”
Isaiah 55:10™:77117°yw”
MIINTOX °3 M) XD MY DWPT I 37T YT TV UKD D

For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

52°P2 MRwR TANY 11D TANT2 AR KO0 7910Y %2 DRaw ARl
The blessing said on waking: “My G-d, the soul that You
placed in me is pure; You formed it in me, You breathed it
into me, and You preserve it within me.”
Berakhot 60b:4"7:2°0 N>72
MNX ,°3 A0S ANK LI 23 DN3Y 1Y PR SN 9 73
AP R APY? TNY ANKY ,°2p2 ANRYR ANKY %2 AAD)
RO T TR I AT "3p3 MYIY 1 22 X3P Tny? 72
SRR M2 .ninvia '?; TR ,0on7iyn '7;: 1937 ,°DiaR oK)
ZD°NR 07307 Ning) e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

AT Y AP W RDW 221031 02

Tanya reads the same blessing: “that You placed in me,”
specifically, shows that the person himself, in the interme-
diate person, is not the pure soul but the vital soul, while
in the righteous the reverse is true.

Tanya, Likkutei Amarim 29:180°7nx *vIp°% ;1wRY pon ,X°In

s

,0°1902 111Y2 03 INIWRD PR DOvY WY n 02,1

PPN2 2N VORI PP MM P2 w1 27 nvny

NIIN XIPOT MM ONpR MF )T LwEn T ONpA owenn

T2MY L,AMIN AT MBR ANPITIN AT IDY? AYRYm
IR PUNTP NIRRT W1 NYATR DR DY AnRy N

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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At this point Ateres Rosh reads, “But the body has no life at
all without a soul”; the note sends the reader there for a
longer discussion.

KEHOT'S NOTE
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“Behold, days are coming, says Havayah, when I will sow
the house of Israel and the house of Yehudah with the seed
of man and the seed of beast.”

Jeremiah 31:27175:x”% 17°n7°
YT D°NKY DX M0 Ry TIOR3 D°X2 0B M

R0 N 07X
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

REI R a

PN % o nyan

“And I will sow her for Me in the earth.” The Alter Rebbe
stresses “in the earth”: in the animal soul.

Hosea 2:257173:2 Yy
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And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-

ple’; And they shall say: ‘Thou art my G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who knows the spirit of man that goes upward, and the
spirit of the animal that goes downward into the earth?”
Applied to the animal soul.
Ecclesiastes 3:21x”2:3 n2rp
R TP MRNA0 M TYne X0 NPV DT %32 4T YR
PR Mon?
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“There are sixty queens.” The verse of the discourse to
which he refers.
Song of Songs 6:8°11:" 01w W
1807 TR NNy DOWI2°B 0°InYA NiSYn an 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Light is sown for the righteous.” The G-dly soul is “light

sown” in the animal soul.
Psalms 97:11x™:1"% 0°%°1n
Y 2270071 PUTER YL IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Chanina: one who is commanded and does is
greater than one who is not commanded and does.
Kiddushin 31a:11-1227-X":X X2 w177
Dy - Tipiy) M 72 - TPIYY M ICRY 0 M P 221 M)
IPRY Cmn ARiy) MR 973 R0 027 MRT M1 ORI NON
9 MR MITT IRD RPHR MT YR 0P 271 MR LI M
XY X1i® RIT°2Y - NIZNT 0 MWD RVID MRT 7T 22713 1997
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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According to the note, Ateres Rosh explains at length that
even the High Priest’s service in breastplate and ephod,
his Yom Kippur service in white garments, the incense
and the offerings are all bodily matters, clothed in physi-
cal things of the body: the inanimate, vegetative and ani-
mal of nogah.

KEHOT'S NOTE
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Resh Lakish, on the blasphemer: “the movement of his
lips is an act.” So Torah study, done with the mouth, is also
an act of the body.
Sanhedrin 65a:10-1227°-:X 1770 1°77710
KR L3R Y3 YR M TRRY NRRY IRYK Apyn CRKn AT
IR :R2INM ?];.jh_’? HY?"L_')}_{I YR 7 PRIYINT NYRE 7RIR AR
,ME°N MR Mm%t 133 ,abyn 2 W 127 by N'?N k]
AT
William Davidson, Vocalized Aramaic (CC-BY-NC)

2°n 25 By ¥t 29mIwNR

“Happy are you who sow beside all waters.” Another verse
that calls the mitzvos sowing.

Isaiah 32:202:272 1°yw”
13NN W23 PnPYn 0onPDTRY Yy 0DMYR
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47

48

49

50

Happy are ye that sow beside all waters, That send forth
freely the feet of the ox and the ass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,2% "y

2PY° WAW© 0°N2an 1772

There “Yaakov shall take root” is the mitzvos, the supernal

will that came down to be clothed in physical things;

through them “Israel shall blossom,” growth from con-

cealment to revelation, which is “He sows righteous
deeds, He makes salvations sprout.”

KEHOT'S NOTE
7,01 RN

“In days to come Yaakov shall take root; Israel shall blos-
som and bud.” The verse of the Torah Ohr discourse he
cites, which connects it to “He sows righteous deeds.”
Isaiah 27:6:172 1°yw°
:712310 9207210 IRPMI PRI MDY 7% 3Py WY oRan
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

van IR
“For you shall be a land of desire.” Said of the Jewish peo-
ple as awhole.
Malachi 3:1227:’3 25x%n
:NIR2X °7 2R 7O PN OAX 1INT3 nﬁm"?; 02N 1MWK
And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Synn 1-198 porn

“What is the portion of G-d from above?” Read in
Chassidus as the G-dly soul, “a part of G-d above.”
Job 31:2°2:x7% 21K
1071 > Non1 Pynn AiPx pon am
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,K2 2K
Kehot’s note points to Psalms 74:12 for these words.
Psalms 74:1227°:7°y 0°%°1n
PRI 2722 NIYIY DyD 07pN 297 07K

Yet G-d is my King of old, Working salvation in the midst of
the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/3/
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51

52

53

54

55

PAN2 AN 1IN 1AM

“And behold, one ofan [wheel] upon the earth beside the

living creatures.” The Ofanim are at the lowest place,

“upon the earth.”
Ezekiel 1:157°0:% DRp1°

73D NYIWY NIPOA 23X TIND X 12X A3M N0A KK

Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces
thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0 R PRp

W %121 9N °1D WO ORI

The faces of the living creatures: a man, a lion on the
right, an ox on the left, and an eagle. Kehot gives it for the
faces of the lion and the ox.
Ezekiel 1:10":’X Pxptn°
NGO DNYIWE PRITDN TN 19 078 Vi opie T
TDYIIN? W39 TP PR
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LR DRI IR

omyan nyaIR vy
“Human hands under their wings, upon their four sides.”
Ezekiel 1:8°11:°x Dxpir»
Q°2131 QPR Q¥ NYaR oy Q°212 nNOAn oIR T
:DNYIIR?

And they had the hands of a man under their wings on their
four sides; and as for the faces and wings of them four,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
LR PR

297577 %12 TANM °12 TARD 073D YN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .70, 0 BRpie

29757 21D AN 22D TARD 0°3D YN

“And each one had four faces: the face of the first was the
face of the cherub,” then a man, a lion and an eagle; the
ox is not mentioned.
Ezekiel 10:1477>:» Hrpin»
YR DTN °3 "I %391 331317 *32 TN *32 TIK? 071D 1Y)
SWII9 YA TN 73
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56

And every one had four faces: the first face was the face of
the cherub, and the second face was the face of a man, and
the third the face of a lion, and the fourth the face of an
eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NT7232 RN°NTD Wh 32 N
Resh Lakish: Yechezkel prayed for mercy about the ox,

and it was turned into a cherub. Hence the “cherub” is the
face of the ox.
Chagigah 13b:61:2 2 nxan
PR PR OTIN V1D DTN 1D DCIR MnTY” iR TN 2N
019 MY2INY 2N 713 1NYIINT PRnEIn 1Y 19 Ny Wy
TN 239 WPRWT DTN *3D WD 23D 22T *3D TINT 39 TN
ORPI WP U MK 120U X XY 70 PR 0 %38 9
233°pR 1091y PY 91937 17107 0K .21707 930M ,0°007 17y wpta
279330 1Y’

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, AN

PARAGRAPH 7

57

58

59

60

“Holy, holy, holy is Havayah Tzevaos; the whole earth is
full of His glory.” The Seraphim’s words in Isaiah’s vision,
explained here phrase by phrase.
Isaiah 6:3°x:1 1717y
PRI Xon NIRIX M wATR WATR WITR MR MITOR T KDY
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12w K282 KIT MIN
The Talmud expounds “Havayah Tzevaos is His Name”:

He is a sign (in Sefaria’s text, “master”) in His host.

Chagigah 16ax 10 nxan

KEHOT'S NOTE

Y1 .7RIZD MIR” 2710 MR IY RMINPDY] .OW RPTNDY LROID AaAn
J[3 — .M 01°7 O%ya 177 X2 R”IN2

9907 PR PTITARY R TITA? 299K PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27Y0 L0 AN

1D0R 1PN 1PTITADY N TITAD DUBPN APN

“A thousand thousands minister to Him” is the number of
one troop, “and to His troops there is no number.”
Chagigah 13b:1337>:2 3 12020
— "APURY? POPR NPR” K0T 12 701 RIX DWW NI 237 XN
PV NIX 12 R V3N B0 PR PTITRY TON T3 150n
0 PRI TH MIT AT BRIY T WY TR 1EPR A7K”
S TN 1321 1371 PRYRE? PRPN APK TinTp

likuteitorah.com/likkutei-torah/haazinu/3/

61

62

63

64

65

66

1”1ya
William Davidson, Vocalized Aramaic (CC-BY-NC)

o932 °112 aNT21a
“These are the generations of the heavens and the earth
behibar’am”: do not read behibar’am but be-hei bera’am,
“with a hei He created them.”
Menachot 29b:10-1227-:2 2 NN
DR ORM372 PAIRM DoAWR MTAN 79X (7,2 NPWRI2) IR XITWD
02 PN M 0Yn MR M) OR72 272 KPR OR1AN2 PN
TIT0IRY AT 197 PR AT 0PIPN K21 7 21Em [7U1°3 KN
SDMYN 1WN2 T ORT 7Y ROON LYY RY NRED %190 POw
WopD WM INRT WOPD WOITD RND RY™NON KD 2 Dy b
R2 1710 DYDY 790 RN O0%5D OR (19,3 PPwn) 2°N5T Rn
qUR RARD 770 NOR L7 10 PIMD KRR X3 AN PYTOR TR
WP 2 WP "R [12] AN OX 173Apn
Wikisource Talmud Bavli (CC-BY-SA)

KEHOT’'S NOTE
.2, mnn

R9%9p MIN K27’

Kehot points to Or HaTorah on Chayei Sarah for the hei as
“a light letter.”
KEHOT'S NOTE
.2,R3P 7AW > N”MIR AR

7AW D27 TN WNT RWWR .. ORNAN2 wrnY

According to the note, this passage on the hei as a light let-
ter with scarcely any breath is copied in Or HaTorah on
Vayikra; Or HaTorah on Bereishis discusses it as well.
KEHOT'S NOTE
,X3P K 772 MPWRI2 UMK O3 AR L2300 °Y 3719 RIP™ NPMIRA pRva
.2

“Sing and rejoice, O daughter of Zion, for behold, I come,
and I will dwell in your midst.” The verse of the discourse
he refers to.

Zechariah 2:147°:’3 71770t
’170R3 12102 "NIOWY K272 °3 11737 N2 i) °17
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wo1 maw a1y na Al

In Ki Savo the Alter Rebbe says that as world, year and soul
are found in space, so in the year there is Rosh HaShanah,
which is why that portion is read before it; it is called the
“head” of the year, as the head is to the body.
KEHOT'S NOTE
,70 NP R 9oYD ART L[3] .70 L(3,X%) Ran Boyh 70D B0 Tio0 e
0w 12017 7

PR R TY oynb

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] anoa
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68

69

70

7

72

1Y K921 RPW 7Y NI INNY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Amwn nvan nom

TINDY %IR 1IN

“I am black and comely.” The verse of the discourse he
refers to.
Song of Songs 1:5°71:’k 0°7°wi 1w
:TPY NiY7°0 1R YPIND 0PYAT? NI12 IR YA MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SIWR MIND CIN TINW 7772

The second discourse on “I am black and comely,” in
Likkutei Torah on Shir HaShirim, to which the Alter Rebbe
refers for the endless levels of the souls’ comprehension.
KEHOT'S NOTE
rnwa mph

NP2 IR PINT NN DORWR NN

“Do I not fill the heavens and the earth? says Havayah.”
G-d fills the physical earth as He fills the heavens.

Jeremiah 23:24773:372 1717

DORYITNY NPT TIONY WSINN? V) DOR2 TN MN0YON

TTDRI X2 73R PIRTIN)

Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L72,10 7

222w K25 K912 °n° npT
The Zohar’s teaching that before Him all is considered as
nothing.

Zohar I, 11b2 ,x> X”mt
KEHOT'S NOTE

.2 ,R7 R

#3191 119 NN N7
In Tikkun 57: Havayah is in every Sefirah, throne, angel
and limb of man, “for there is no place empty of Him, nei-
ther above nor below.”
Tikkunei Zohar, Tikkun 57 - 91b:6-92a:111 1\p°n ™pn
U3 927 TIXY 2K P23 PIRTR P21 100D PO 11RD P32 ..
MPNR KP T PRAN2 KY) PRYYR XP mam D X 0T
T AMORT 321,197 70T NAPYT N2YI RPX PINK YIINT RTIN2
,2TOR 23 TR T R0 RTINCD 77 IRIPNR AP 0K YR
172 "0 T 221 ,1PPX TN Y2IX2 PXITT ANNK MW KT I
12 RIVPYY K131 17200 X T A0 PR 7Y XRY 177 KT XY
... TY RANDY 730 PR TY KPYD N7

Tikkunei Zohar - Vocalized (Public Domain)
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KEHOT’'S NOTE
13m0 ™n

PARAGRAPH 8
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74

75

76

77

78

Dynn TRy BORIWh
“Seraphim stood above Him; each one had six wings.”
Isaiah 6:2°2:% 1°yw°
19 11927 DAY TN 07032 WY 07010 WY 17 Dymn 0°Thy oo
91y DAY 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

IR

TIIN2 TAR 12N
“And behold, one ofan upon the earth beside the living
creatures.” The Ofanim are in Asiyah.
Ezekiel 1:15170:% 5Rp1°
119 NY2IX? NIPAA PIX PIND TAX 129K 13T NINT RN
Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces

thereof.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

VLR ORpI

mamn Pips enan P BRpina wrn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

LTI,
“A sound of tumult, like the sound of a camp.” The noise
Yechezkel heard from the creatures of the Chariot.
Ezekiel 1:24775:R xpin°
nigni 71 D273 *TU1p? 031 07 PP DIPRID PPN yRwN)
2 TPEIN DTRY3 MR 7RD
And when they went, I heard the noise of their wings like the
noise of great waters, like the voice of the Almighty, a noise
of tumult like the noise of a host; when they stood, they let
down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
2ODWR NPYR QORWAInn
Kehot’s note points to Ezekiel 1:21 for these words.

Ezekiel 1:21875:R HxRptn°
KEHOT'S NOTE

XD ,R PRPIT

M257771 77 777 MANT 1PAY N2 AT AT

The discourse on “the Patriarchs are the Chariot,” which
the Alter Rebbe cites for the root of the emotive attributes
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80

81

82

83

84

above the intellect.
KEHOT’'S NOTE
PWRA2 8 K™D

QN2 SIS 27y 1IN

Kehot points to the Siddur for the explanation of “Set me
as a seal.”
KEHOT'S NOTE
TN T pS .2 ,0° 1700 XY

5 182 1091 WK DY0PRN 1PN

“And these are the kings who reigned in the land of Edom
before a king reigned over the children of Israel.” In
Kabbalah, the kings of the World of Tohu.

Genesis 36:31877:1"7 N°wX12
X7 2137 707 297 DI Y163 1970 WX D9 MY
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

K717 nPwRn2

WK O? DR

Kehot’s page, Shelach 48b, opens the discourse “I am
Havayah your G-d who brought you out,” the one this
maamar cites in section 4.
KEHOT'S NOTE
3] 7w (2 ,mn) mhw Y

NDO1 NN NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(7° ©7D) RWw1 27D 9”27N2

NDITT PYW DTN N MnT

“The likeness of a throne, and upon the likeness of the
throne a likeness as the appearance of a man upon it from
above.”

Ezekiel 1:26172:°% Pxptn°

AT 5Y1 KDI MINT 1720712 XN QWRI2Y WK Y217 Dynm
:2¥n7n 7Y DTN XD NINT XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19 ,X RPN

NOOT. . N3 2P
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PP LAPNOM NI W M0 awY 17y (17B) YUAR 770 W 7102
.[5] .17% 183 3w Y ¥R [MD90] w7 Y WO R 0N e

likuteitorah.com/likkutei-torah/haazinu/3/
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m”ya

2NNWR 97 DONw Nasw

“You give life to them all, and the host of heaven bows to

”

You.
Nehemiah 9:61:’0 11°nm
DN23D3) DOBYT B DRERTNX [Py AnX T737 N oxnany
K231 DN T MNNY D72 WK DT 7Y TWKTP2) TR
:0NNYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 0

7AW PN 2710 P1TAN NDR

A baraita: Sandalphon is taller than his fellows by a jour-
ney of five hundred years, and stands behind the Chariot
binding crowns for his Creator.
Chagigah 13b:4°7:2 2 12730
SNYPR 27 R ,7NINT DIN PRI TON 19N Im A0 RNy
RDPINN3 WNIPAT IR O30 WK LPIND TRIY RIAY TR XD
™I LMY NiRD van ':'I'_?E!D ann a0 iy ﬁD’?’_f;Q :N1n
T T3 T INIM PPN PP DD WY 13T SN
22071 PIXY RIAK 0¥ KT IARD Y07 K277 inipnT Doon rinipnn
Y2
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

KEHOT’'S NOTE
L[3] P (R ,A%) 1572 PURIY 07D 97P0D L, 8 AN 1Y

W P n

Kehot points there for the five hundred years’ journey in
the measures of the angels and the worlds.
KEHOT'S NOTE
.[5] .(2,81M) 2757 *NNAW DX 777 972D B

2?1y wobwa oY 2oaNTn wN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PR 97a3 [777] 11777 270 7017 Y 09 W 1wt X IRPRT 1Ay
.[5] Wy wownn3 1M D7AY 170900’ 1 PR2AT 1IP2°1 10 0 NP0

WOWINI NN

“And his body was like tarshish, and his face like the ap-
pearance of lightning.” Daniel’s description of an angel.

Daniel 10:67: 7717

POV WX CTE2D TPV P AW I YUIND innm

7417 232 1127 PR Pop nwna 17y vty

his body also was like the beryl, and his face as the appear-

ance of lightning, and his eyes as torches of fire, and his

arms and his feet like in colour to burnished brass, and the

voice of his words like the voice of a multitude.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
RIRRHeh

17290 7Y PR
“Havayah is G-d; there is nothing else besides Him.”
Deuteronomy 4:3571”9:’7 0°727
17290 TIY 1R 0°PPRT RIT N 03 NYTY DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,70°027

Kehot’s note points to Isaiah 29:6 for these words.
Isaiah 29:6":0” °yw°
WX 2721 17Y91 1210 2373 PIp1 W21 072 TREn NIk N oyn
:7IR
There shall be avisitation from the L-RD of hosts With thun-
der, and with earthquake, and great noise, With whirlwind

and tempest, and the flame of a devouring fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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93

nInn

Moshe and Aharon: “And what are we, that you complain
against us?” In Chassidus, mah is the self-nullification of
Chochmabh.

Exodus 16:71:1"0 mnw

>3 1 NN nTvY n;’m‘;m'ng w3 °n 79223°NK DN°RTY P
2199y 190

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A=, mnw

1EPN 219913 NI TR oY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPA2 ™0 AR

PARAGRAPH 10

94

“And upon the likeness of the throne, a likeness as the ap-
pearance of a man upon it from above.”
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI7Y WK Y217 Dynm
:2¥R7R 7Y DTN XD NINT XE3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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m”ya

QTN N9IN RN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RGN Wulggal g

QTN NN NRN

Dovid says to G-d, “and this is the Torah of man.” One of
the two verses that call the Torah “man.”
11 Samuel 7:19v™:t 2 DR1MY
PIMIN? TAT29N°27R 03 12TM N CITIR Y2 DR 7Y T0pm
237X ORI N7 RN
And this was yet a small thing in Thine eyes, O L-rd GOD;
but Thou hast spoken also of Thy servant’s house for a great
while to come; and this too after the manner of great men, O

L-rd GOD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OIN 77107 DR

“This is the Torah: a man who dies in a tent.” Read here as
“this is the Torah: man.”
Numbers 19:1477>:1> 72722

DIR2 WRPD) PONTOR K770 DiR2 MnTD IR 73R NN

070 NP2 N

This is the law: when a man dieth in a tent, every one that

cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

L17,0° 9272

N2P1T O AN . L WNAW YU N
The words here quote Tikkunei Zohar, Tikkun 30 - 74a:8;
the passage is shown below.
Tikkunei Zohar, Tikkun 30 - 74a:8% 1\p°n "1pn
IPRT RIRT RIWOR ANRR WPRT ,RDOYIART RTINY KT 120 79N
I MR PUT 07 WK CTPRT NIRRT NTuom BURY
R2XY NPT KRN TR WX TN 2Y 0K KT AN AN
BT N2 LB 22 TWB KT ,IR0N ROPIY DY 1Nn Y N3
TR XD72T T 13X P22 T MER K PR 1" IR
KINT X0OR YTP WX Ty My
Tikkunei Zohar - Vocalized (Public Domain)

KEHOT'S NOTE
B nvnma

N3P1T 0728 MR
Kehot points to Tikkun 30 of the Tikkunei Zohar for the

248 commandments as the limbs of the King; this page
speaks of “248 commandments” as “a mitzvah of Havayah
in every limb of the King.”
Tikkunei Zohar 74a:8°1:X 77y 7717 °1pn
IPRT RIRT RWOR ANER WPRT ,RDOYNART RTINY KT 120 79N
Y IR PUT 007 WK CTRT NIORT Xvom L BTRY
KXY 13GTP KR IPTR TWK NN 7Y WK KT 1A 300
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D077 N2 0 22 W KT ,IXAN KOPIY 2y IXp Y s
PR X327 13K1 13K 922 MV Mg K L PTPR 1 ART
KIXT KTDOR 1IPTP WX T MY

Tikkunei Zohar - Vocalized (Public Domain)

992t AN Rw Mt

“This is My Name forever, and this is My remembrance
from generation to generation.”

Exodus 3:157v:2 mnw

D2°N3K PP *7 PRIW? 2127PK RN AYRTIR DOR0R TV R

7 9772 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

797°[2 QY v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
oo .(2,7) N

79%h2 Ay e

The Tikkunei Zohar: “This is My Name (shemi) forever”:
shemi with yud-hei is 365. The source for linking the pro-
hibitions to the Name.

Tikkunei Zohar 4b2 7 2717 °23pn

7292 1AW NI 00 2RI N21 KDY 1Y

There the Alter Rebbe explains that the life and existence
of Chochmah come only from His Name and radiance
(shemo, which equals ratzon, “will,” in gematria), while
His essence is far above being the source of Chochmah.
KEHOT'S NOTE
.OwD »”A21 3,31 912’0 97¥R ARY 47D R*ITD

W IO 0PI K121 KD 1Y
“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.”
Pirkei DeRabbi Eliezer 3:2-3'3-"2:’3 21y°9X 277 °p19
T9YY ,72%2 D737 1Y RN TN WITRT 77,0299 K121 KDY 1Y
M K21 P39? DY DX LM W 0PIV NN K137 13wl
niag? 1YY MY APn? ?hniT 2271 And bwn Woun cmiy
IR PREI™ PRIIM PNITIO? PIND vUINR K OX LIPY 00ube
M7 K21 079 N 397 LU0 X1 T2 WITRE 19,0137 Pnnn
X121 K9 7Y X2 01T YU INWAT DR RIIT TY TRIY
... ,TI327 XDI1,TTY 131,033 ,77A 117 19K7 07197
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to

likuteitorah.com/likkutei-torah/haazinu/3/

m”ya

build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

251729210 B7Y . . 11N NwNEa P

Kehot sends the reader to Yahel Or, the Tzemach Tzedek’s
commentary on Tehillim, for the wording of this passage
on “Extol Him who rides upon the heavens.”
KEHOT'S NOTE
JIPNCY IR D12 et AR

1MW 7792 M39ya 29197 1710
“Extol Him who rides upon the heavens, by Yah His
Name.” The Name Yah, yud-hei, is the higher half of
Havayah.
Psalms 68:5°7:170 0°2°1n
7107 WPV Y AR2 N12Y2 2977 39D InY 1mt DORYRD 1Y
Sing unto G-d, sing praises to His name; Extol Him that
rideth upon the skies, whose name is the L-RD; And exult ye
before Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1M 77°2 N127Y3a 2917% 1710

The passage in Parshas Terumah to which the Alter Rebbe

refers on this verse.
Zohar, Terumah 73:716-7257”2wn-1"bwn: 3"y 7m0 7717 990
Said R. Eleazar: ‘It ought to have been “who rideth upon (‘al)
araboth”, why does it say “in (be) araboth”? Again: it ought
to be, “He is in KAH”, why does it say “in KAH is His
Name”? It is because this verse refers to the Hidden of hid-
den ones, the most Ancient of all the ancients, the complete-
ly unknown and undisclosed. It may be said that, since He
rideth in it, then in this sphere at least He does disclose
Himself.

The Zohar; London, Soncino Press, 1933 (Public Domain)

19w PTIPD 1PN

“These are the accounts of the Mishkan.” The verse of the
discourse he refers to on the two halves of the Name.

Exodus 38:21x”3:1"% minw

722 070 NTY YN *B70Y TRB WK NTYT 19WR 12WRI CTIpD NP
1727 IR MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B9 IR NI IO 70 AN

From Patach Eliyahu: G-d is “not any of these attributes at
all.” The Infinite One is beyond the Sefiros.

Tikkunei Zohar 17b:5-7"1-"11:2 1> 79711 *1pn
JRT YU UEYR IRDY LT RT RYPT PR 70 NORT IRD DaX
Sy pon nwINnM Ny *21 0P .53 MTn PR Don R ann
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977 %Y PP P ARDA? (79 2°7°NK K1) TP DR RMYA RAT T
7YRY 37 0P LI¥D 7Y w1 72 DR AXDAD W O7NR XPT R

121 17123 72T 20 7% AnRY 1D
Constantinople, 1740 (CC-BY-NC)

110 M99 PWRKRY 7137 0K 1

The Zohar’s principle that spirit arouses spirit and brings
spirit: an arousal below draws one above.

Zohar II, 162b2 ,20p 27mt

KEHOT'S NOTE

Y7,y A7 [PYRY 7R 3,20 pnnRY DUV o.a ,20p 2m RD
.[3] .7mTRn

m B9 119K NI TR o INDT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nne) AnIPna N

PARAGRAPH 11

12 MIPRAN *7 TI2D A2

“Blessed be the glory of Havayah from His place.”

Yechezkel heard this behind him with a great noise; in the

Kedushabh it is the Ofanim’s response.
Ezekiel 3:1227>:3 5y

:imipnn nT7i20 712 Pi73 YT P3P IR yRwiK) mn vaRem

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,3 Rp

13 7125932 °5m00 Maon1 2

This lexicon of Kabbalistic terms, under “Kavod,” gives
the thirty-two paths of Chochmah as equal to kavod.
KEHOT'S NOTE
.[3] .2”2 ,3”5w 0772 .2° (1”0 7123 77Y) R™IRRA2

14 w2k Pwhn NI T2

According to the note, the teaching that kavod means a
garment is cited in these volumes of Or HaTorah.
KEHOT'S NOTE
03 IR A3y RWN %D °D LREPN VY ROPN Y MW B N7TINA RN
.2,0¥YP AT PMEn 7772

15 RPITIOR 2IRMY TIND 2 1

“Rabbi Yochanan called his clothes ‘my honorers.”” The
proof that kavod means a garment.

Shabbat 113a:147>:X 3P naw

nY SY whabn R KPP — YiRT231” 77977 Nityn inTady”
2PRITINRY AIRD? R WOP C27T X7 031 PN P qwhabnd
290 PY 991903 naw bY a:ven R RYY — »3°377 nivyn?
— ™37 73717 10N DY 80T ,1PI0N 800 — "78Rn Kz
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/haazinu/3/
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KEHOT’'S NOTE
XL,P naw

16 2" %Y 13 BN B°°Y PR

The serpent: “your eyes will be opened and you will be like
G-d, knowing good and evil.” Human wisdom comes from
the Tree of Knowledge.

Genesis 3:51:°2 N°wX12

DPPN2 DI 0°PY PRI 1R 27K O3 3 DR ¥ %2
I 20 YT

for G-d doth know that in the day ye eat thereof, then your

eyes shall be opened, and ye shall be as G-d, knowing good

and evil.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 NPWRA2

117 1”592 77 927102 °22 R0 WU

In the discourse “For over all the glory shall be a canopy”
the Alter Rebbe cites this comment of the Ramaz (Bamid-
bar 118, on “Show me Your glory”) for the supernal glory,
“emanated glory”: it is without limit, above light and radi-
ance and above comprehension, and of it is said, “Where
is the place of His glory?”
KEHOT'S NOTE
8NN’y 2919 37307 IR L2 v '{?3,7'7 =l

118 I a0 o By s a

The discourse explains that “all the glory” means two
kinds of glory: the lower glory, Malchus, which fills the
worlds and gives them life (“the whole earth is full of His
glory”), and the supernal glory, which is beyond compre-
hension (“Blessed be the glory of Havayah from His
place,” “Where is the place of His glory?”).
KEHOT'S NOTE
2, e mph

19 TN 70° ARon2
“Havayah with wisdom founded the earth.”
Proverbs 3:19v7>:1 “own
AN DY 113 PR 92
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

00 ,100n
120 NN92 70° NAN

The Ra’aya Mehemna: “Abba (Chochmah) founded the
daughter (Malchus).”

Zohar III, 256b2 ;111 2’mt
KEHOT'S NOTE

.[3] .70 (3 ,bD) 27y .3, M Ty
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121 TIPwYR a7 an

“How manifold are Your works, Havayah; in wisdom You
made them all.”
Psalms 104:24773:7°p 0°%°1n
L3P PIST KPR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

122 MWD K My

“He wraps Himself in light as with a garment.” A garment
that shines rather than hides.
Psalms 104:2°2:77p 0°%°11n
:71Y°°D 0OW il Rt TIRTILY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7p 0%%nn

123 NE2n PPRR 20
“And wisdom, where (me’ayin) shall it be found?” Read in
Chassidus: Chochmah is found from ayin, the Nothing.

Job 28:1227:1173 21K
P2 PR 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,19 arK

124 91377 AN NI DM TN
Alexander asked the elders of the Negev who is called wise;
they answered, “One who sees what is born.”

Tamid 32a:7°1:X 27 7°nn

NR RITT - 020 PR AP 1MWK 20730 TN TR :07? R

w2397 - 7923 17PK 19 190K 27923 2P0 TR 007 AR L7780

- 1YY PR el PR 7PWY Ppnn PR 1;'!'? IR 9% DR
Ap?na mawn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,2% 7m0

125 2”12R QYININ 290w

Kehot points to Or HaTorah on Shelach for why the
Seraphim say “The whole earth is full of His glory.”
KEHOT'S NOTE

RPNy 15w NPMIR IR

126 2”2 N1 1™R2 07anan

According to the note, the explanation of the Rambam’s
chapter on the Tree of Knowledge appears in Sefer

likuteitorah.com/likkutei-torah/haazinu/3/

m”ya

HaChakirah.

KEHOT'S NOTE
2972 NPWRA2 N”AIR2 0271 QWM LK ,10 17PN 9902 1Y 1IR°21T IR
.X,12n

127 N°09122 N1Ipn RI°KR
The words here quote Tikkunei Zohar, Tikkun 6 - 23a:10-
11; the passage is shown below.

Tikkunei Zohar, Tikkun 6 - 23a:10-111 1\p°n ™pn
D7IDIRT KILOM NIKR 0°%°2* 0137 DY ORI NpN R RInt RN
NDD A°RT R°073T KIWVOR D°12 .7™17LYR PIT XIVON D MIER
77780 N7N32 X°D7152 R1Ip1 1IRDY RAORT .RN7OWT RIP 77°KT D20
RIPR .771900R2 T33P0 17980 MW DO93 RNPYIART RTINY LPRYY
JFIRD TAR 1RIN 12 7192 92NRT 19IR2 K1Ipn ARNN

Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE

.X,3217°n™n

128 N9°09122 N1IPn NOXY

3

“Imma Ila’ah (Binah) nests in the Throne,” in the three

upper Sefiros. The Throne is the World of Beriah.

Tikkunei Zohar 23a:10-11xX”°->:X 3”2 97177 *1pn

0°IDIRT RILVOM NIPR 0°%°2* .0°1271 BY ORI Mpn RD R RN

NDD °PRT R°0137 RIVOR 0°12 .1”1IVLA AYIT RIWVON D°MIDR

77°00 NPN3 R°0752 R1IPM IRDY RART .XRNIIWT RIP *71°KT D190

RIOK L7100 133pD 11900 oW HPHD RNOYINART RTIY LPRDY
LR TAR 1DIN 1271 7172 ANKT 191X R1IPN ARNN

Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 12

129 | “Do I not fill the heavens and the earth? says Havayah.”
Jeremiah 23:2477:37 1707
DY DR KIDT TDXI ARINKRD CIK) 07IA0R3 UK N9IDN
TIOR3 K22 73N PINT NN
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 IR T T30 T2

“Blessed be the glory of Havayah from His place.”

Ezekiel 3:1227>:3

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 17125 DIPR K

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
07T A0 NWYTR N01
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132 NPWY3 DORINY WATPR TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.29pPN 0”7 MR Y™Mw

133 NPWwYa DMPINY WITPR TP

In the Ten Days of Teshuvah one says “the holy King” and
“the King of judgment”; one who errs in “the holy King”
returns to the beginning.

Shulchan Arukh, Orach Chayim 582:10”n nmix 717y n2w
°R:270pN

MP NAWYa :0°9°Y0 B I LT WD W Ny nvan I7o
P2I07 RITW IR YV ORY VOWNHT 79N YITPT PRI IR 1wn
7513 OR VOWNM 7PN KIT ORY WRID NN WITPA 7PN X7 OX
97017 By T9°R1 Own IR *2°WN N572% NN 10A pYY oy
[WRID NN (1770 1°0 710 9YP 1Y) 17a0 APy 7Y 1511 KD OXY

:(M™p »0 7y)
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
134 1957 AN AR 0Py 1nD

From Patach Eliyahu: “The supreme Keser is the crown of
Malchus.”
Tikkunei Zohar 17a:18-20°2-11”>:X 1> 771171 °1pn
JPANR NPWRIN TR ANRE 9YY .MoPR AN AR 179y nd
799K PR L (P2aN man RDT RNDPIP X*1) P2ENT RNDPIP 1KY
MDY MPNT RIDPRT PPW AR MDIR AR IPRT RPN RP
727 PY RITI2 O2INRY RIVRD OPWRT KoM L(IDIXY R7)
RI2 RIDPKD “PWRT NM1207 D20 MPYT N9y X1 NI 0oy
Ay
Constantinople, 1740 (CC-BY-NC)

135 B3 AN NT Y7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANRTPRA™N

PARAGRAPH 13

136 | Kehot’s note points to Ezekiel 3:12 for these words.

Ezekiel 3:1227>:3 5y

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/3/
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137 PW KXY 17 N%an 1Pym

“And a spring shall go forth from the House of Havayah
and water the valley of Shittim.” A prophecy of the Time to
Come.

Joel 4:1817>:7 Hxy
P*BX"231 277 3970 Ny ©°0Y DU I9W N O3 )
DWW P037NK TPYT) RE? N N3N Ty 07 1577 AT
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 R

138 Tneyna T2

There the Alter Rebbe explains that in the future the high-
er Chochmah will be revealed even far below, in the yesh,
and reads “Wisdoms cry aloud outside” (Berachos 57a, on
seeing a goose in a dream): through the revelation of the
higher Chochmah in the lower, wisdom is drawn “outside”
aswell.

KEHOT'S NOTE

23,329 9mbyna n yb

139 ¥In2 nnaan

“Wisdoms cry aloud outside; she gives forth her voice in
the squares.”

Proverbs 1:20°0:°X *2wn
:Fl'?ip AR NIANI2 73R Yana nindn
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14

140 W 122 NINXIAN 2M
“Where there are no oxen the trough is clean, but much
produce comes through the strength of the ox.”

Proverbs 14:47:77 "oun
9% 192 NIRIANT271 72 ©IAX 0°DPR T°K2
Where no oxen are, the crib is clean; But much increase is

by the strength of the ox.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,710000n

PARAGRAPH 15

1 NOPONT WD AR L L Ty M

According to the note, this passage on the animal soul’s
advantage over the G-dly soul is quoted there.
KEHOT'S NOTE
7Y 0IP Y X 13 771 NPMING RN
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142 NN21°N2 RO RANRD 2712 wrnd

There the Alter Rebbe cites that King Moshiach will “bring
the righteous to teshuvah,” and explains how a righteous
person who has not sinned comes to teshuvah: not out of a
turnabout from sin, but because, before what is higher,
even the higher Gan Eden is reckoned a wilderness.

Zohar 111, 153b2 ,21p 3”m

KEHOT'S NOTE

¥ 20PN 170 IR L[3] .27 (2790 ,3) wrRwa prRY .2 ,A3p AhT IRA

IPINN Y 2770 X730 IR LAnpn Y ATy

143 NN21N2 R7PITS NAnRY

The Zohar speaks of a mission “to bring the righteous
back in teshuvah”; the Alter Rebbe applies the phrase to
the purpose of the soul’s descent.

Zohar, Beha'alotcha 15:87-16:94-1"2:1"v qni?yna ,3m1 720
R i)
144 271 X9°ma R PownT nrya
Baalei teshuvah draw Him down with greater strength.
Zohar I, 129ba ,15p R”mt

KEHOT'S NOTE
.2, R”M

145 11 o8 0a% pys

“Their heart cried out to Ado-nai.” Here, the inner cry of
the soul in teshuvah.
Lamentations 2:181”°:’2 12°R
5K 12771 o AYRT P01 270130 19987 N2 Nikin 23-IRTPR 027 Py
Y2 OTRPR 77 N9 7N
Their heart cried unto the L-rd: ‘O wall of the daughter of
Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

17,2 A0R
146 nawN2 PR 9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(% ,33p) naw

147 72wna PR B

Rabbi Eliezer: let a person repent today, for he may die to-
morrow, “and so all his days are spent in teshuvah.”

Shabbat 153ax »”1p naw

148 S

The earlier discourse on “Give ear, O heavens,” where
“And the spirit will return” and teshuvah “all his days” are
explained.
KEHOT’'S NOTE
J[9] .2 .2 IR7DORT MR
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149 29Wn M

“And the spirit will return to G-d who gave it.” Explained
earlier as the teshuvah of the soul itself.
Ecclesiastes 12:7°1:2” nonp
(I3 WK DRORITPR NN M7 MWD YIRTPY 107 2
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

150 3 TS 2 P10
Of Ovadiah, an Edomite who prophesied against Edom,
the Talmud quotes the proverb that from the forest itself
comes the axe that strikes it. Here the soul’s very descent
becomes the force of its cry.

Sanhedrin 39b:15-161"0-1"1:2 v”? 1°77110

VKR 021 DWW TRR I YW ITRPA ANYRR DTOK MY ...

A3 213 RIK T2 TR LUK TWNT A0 L1 IR ) 17Ty

TAM17 227 Y PIRIR ONIR 200 2202 07T AR DX TN K3

DR RIX MO PR OWPR MR 0,008 12 1ivny 227 o
-NO79R AAANR 77 MR N7 27 RNK 2D K32 PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

.2,0% T

PARAGRAPH 16

151 5”22 N1292 RN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L4990, 90 N7IR 7w .27Y0 LA Mnan

152 o 952 M>72 NN
Rabbi Meir: a person must say a hundred blessings every
day.

Menachot 43b:15-171-1"1:2 3" NN

o1 952 maona aRn 972% TR 21 IR PRP 37 70 RNAN
RM 27 Tayn PRI PPOR °0 1 DRIw° 10y (2°,° 0°127) nRw
73m1 "PRID0°RA 117 Yonn1 1Y 2a0 M1 RNAWA K™K 277 1012
m oKX 01 922 Mmana whw 972% DR 21 AR 1P T RN

12 PIRYY ROW WK PIRWY KOW PRI CINVYY
Wikisource Talmud Bavli (CC-BY-SA)

153 21" 952 n19na Nk

The ruling that one must say at least a hundred blessings
each day.

Shulchan Arukh, Orach Chayim 46:30n X 1y n2w
271
:MB% M573 AR7 O 952 7725 07X 2°°n

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

154 | “And wisdom, where (me’ayin) shall it be found?” Read as:
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Chochmah comes from ayin, the source of all.
Job 28:1227:173 2%
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 n¥on X7 92y
“Whom do I have in heaven? And besides You I desire
nothing on earth.”

Psalms 73:257172:3°y 0°7°nn
PN NIDOR? Tay) DMWY o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,3y 0°%nn

156 | Kehot’s note points to Psalms 73:25 for these words.
Psalms 73:2571"2:3"y 0°%°1in
PIR2 NIDNR? Tuy) DMWY 5
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

157 27327 R? WK WOR QNN Twy° ON)

Kehot points to Torah Ohr on Shemos for this point, that
the act is a mitzvah only when done by Israel.
KEHOT'S NOTE
NnY 2 X™1N IR9

PARAGRAPH 18

158 | “Their heart cried out to Ado-nai.” The cry of the heart,
the “great noise” in the soul.

Lamentations 2:181”°:’2 12°R

DR 12771 Ond AYNRT 2010 210130 19°%7N2 Nnin 21TIRTPR 027 Py
“IPY"N2 0TN9X 77 N0 *IAN

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

159 SN WK DOOPYN T OIN

“I am Havayah your G-d, who brought you out of the land
of Egypt.” The verse of the discourse he refers to.

Numbers 15:418712:171 712722

D°p?X? 07 N2 0713 YING DONK "NXEIT WK 020K T O
:02°72K °1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the hair of His head was like clean wool.” In
Kabbalah, fine channels of light.

Daniel 7:9°0:1 517

@Y M0 2203 AYIIZ 207 PRI PONYY I 10T 0T TY N M

P97 3 2MiP3P3 MIT IV 0T KD YD AWRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

e aywn m
“This is the gate to Havayah; the righteous shall enter
through it.”
Psalms 118:20°2:1°p 0°2°1n
123K pPTR R YA

This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

162

163

164

"Rk AT RO ARNan M
“And the spirit of the animal that goes downward into the

earth.” The animal soul’s own direction is downward.

Ecclesiastes 3:21x75:3 norp

T Mo’
Who knoweth the spirit of man whether it goeth upward,
and the spirit of the beast whether it goeth downward to the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PIN2 5% onyIn
“And I will sow her for Me in the earth.”

Hosea 2:257173:°2 yvin

MOX"RY RYRYY? TR MR NPT MRT P82 %P PRym

2PPK MRS KIM

And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-

ple’; And they shall say: ‘Thou art my G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

778D Y1 N
“Light is sown for the righteous, and joy for the upright in
heart.”
Psalms 97:11x7>:1"8 0°%°71n
Y 22700 PUTER YL IR
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 20

165 V7Y I2WNA N YW 720

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
791,778 NMAR

166 27PN °N Dom U MIya vrYm 121N R IYw ne°
“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.”

Pirkei Avot 4:17t>:7 Max miwn

,M0 0932 00250 DRYR 1WN2 DOR YT D2 IR 0 XA

Do X271 0?1Y2 M1 N1ip YW NAR YW AD% K37 073y 20 2o
:ma o7iyy

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
167 PN LMy
Kehot’s note points to Berakhot 17a for these words.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
XL MO R

168 27MYn K23 7712

“This world was created with the hei and the World to
Come with the yud.”

Menachot 29b:13-1477>-3>:2 72 MnIn

>1Dm) 0°0YIN 12w DOPPTIW 211 T3 R2T 0IYT K121 AR C3En
TPRW 1PWYN 2191 DIPWRA 193 12w DO TIW 2191 WK 7195 1N
R°IM 071903 27 MK 91 NN °17 A0 27 MR TP T T
P07 AT AT 932 NIPYY SNw 12 O 170 37 NRT KA RTA 7°N2PN

e whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,0o Mnan
169 nTay K9 WX NN

“Because you did not serve Havayah your G-d with joy and
gladness of heart, out of the abundance of all.”

Deuteronomy 28:471"1:1”2 0°727

:99 390 227 20 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.n,m9 03T
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PARAGRAPH 21

170 TP VNI MY
“My teaching (likchi) shall drop like the rain.” Read as
“you take (lokchim) Me.”

Deuteronomy 32:2°2:2”% 0°127
“2¥ 022191 KYT2Y DPYYD "MK PUD A NP wnd Ty
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 my? 1P o™
“And He has raised up the horn of His people, a praise for
all His pious ones.”

Psalms 148:147:mnp 0°2°1n

MR"129T 130 BY 2K 337 17007797 1PN 11y i oM
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

T ,mnp oonn

PARAGRAPH 23

172 15711 93w 2%
“The offerings of G-d are a broken spirit; a broken and
crushed heart, G-d, You will not despise.”

Psalms 51:19v™:x”1 0°2°1n
:Man X2 0°p9KR 19711 12W1m2% 112w M0 DR N
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0% ,x10°%0n

173 oY FPwRIY 1NN

“And ‘water’ means nothing but Torah, as it says, ‘Ho,
everyone who thirsts, come to the water.””

Bava Kamma 17aR 1 Xnp 822
KEHOT'S NOTE

X ,P P

174 T99° 0 790 129Y NN 11992 173w W2 719Y°

Rabbi Berechyah: “My teaching shall drop (ya’arof) like
the rain”: when people break their necks (orfan), at once
rain falls.

Bereshit Rabbah 13:1477:3* 127 n°wxX12

LANTIRT 23D 93 DR APWM TR L,PIRT 1 93w 79y (17972 931 IR

qvR3 MY (3D 0°127) 17972 737 IMRT .71°972 7T NPT RO
771 0N TR 19TV DR NP2 13w 0 nph
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Rabbi Berekhya said: A calamitycan also mean calamity, as
in Deuteronomy 32:35. ascended from the earth, and there-
upon “and watered all of the surface of the ground” (Genesis
2:6). This is like the opinion of Rabbi Berekhya, as Rabbi
Berekhya said: “My lesson will fall [yaarof] as rain...”
(Deuteronomy 32:2) - when the necks [oref] of the people
are broken [through tragedy], at that point rain falls.

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 24

175
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The school of Rabbi Yishmael: if this repulsive one, the
evil inclination, meets you, drag him to the house of
study; “if he is a stone, he melts,” for “Ho, everyone who
thirsts, come to the water,” and “stones are worn by
water.”

Sukkah 52b:22:2 271 1910
U 137 AR — L P30 72 91D DX SAXYRU °30 3T NI
Lm0 XIn 728 OX .vxismp hshi '?ﬁ; ox ,ninc) — NI 728 OX
D172 0K 7070 0T 0°12K” :2°031,70°17 107 K1Y 22 %407 :22nD7
?315? W’tg@?’l T oX] UKD "M37 o Rbf!” 122027 ,vgia:jr; hshi
y90
The school of R. Ishmael taught: If this repulsive wretch
meets you, drag him to the Bet Hamidrash. If he is of stone,
he will dissolve, if he is of iron he will burst into fragments.
“If he is of stone he will dissolve,” for it is written, “Hoy,
every one that is thirsty come to the water” (Isaiah 55:1) and
it is written, “The waters wear the stones” (Job 14:19). “If he
is of iron, he will burst into fragments,” for it is written, “Is

not my word like ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Rl fulele]
“I will give the rain of your land in its season.” Kehot’s
source for “the rain of your land.”

Deuteronomy 11:1477°:X”> 0727

77787 AT 7337 HOOK) WAPPEA M ANy DIYINTILR AN

that I will give the rain of your land in its season, the former

rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,0 03T

Kalrd=R=h

“If you walk in My statutes.” The verse of the discourse he
refers to.

Leviticus 26:33:172 XIp"
0K ONPYY 1NYA *NI¥NTNRY 1570 "NPN2-oxR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/3/
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“I will give your rains in their season.” Rain as the reward
of Torah.
Leviticus 26:4"7:172 X7p"

79107 17T YY) AP YIRT 7309 DAY 00T NN
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 26
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As rain and snow come down and water the earth, “so
shall My word be that goes forth from My mouth: it shall
not return to Me empty.”

Isaiah 55:10-11x"-":7"1171°yw"

MITOX *3 W K7 MY DREDTTR YW 0UT T UKD D
PAMPY WK
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater; So shall My word be that goeth forth out of My
mouth: It shall not return unto Me void, Except it accom-
plish that which I please, And make the thing whereto I sent
it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2% 910 92T

On “they shall wander to seek the word of Havayah and
shall not find it”: “The word of Havayah’: this is
halachah.”
Shabbat 138b:11-1227>-X":2 1*7p naw
SRII .IRI2D AT — 277 ,pRa M — PN 127,100 it — AT
DY 993 Puny awR ATNY nR 270 127 DR WP 1wuivY”
OXY K7 ARPY OX Y777 NiwTR 02231 Ni%015 N2 18 1N
PR TRY LR 1IN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,m%p naw

PARAGRAPH 27
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Rav Yehudah in the name of Rav: “A person should always
occupy himself with Torah and mitzvos even not for their
own sake, for from not for its own sake he comes to for its
own sake.”

Pesachim 50b:5-6"-71:2°1 0°10D
ANRT AT 27721 .ANYR RPY PRiva IR AR PRI IND ...
XY "2 By AR Nizm 77I02 07X PIOY? 0PIYD 127 MR AT 11
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10°1m08
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”y0 N0 0°noa

183 TO2YP TOWRIT NONYIN WION T°2YP 0D RIPUYR
“At first, when a person acts, he acts with his own interest
in mind.”

Pesachim 68b:133*>:2 1”0 0°noa

X192 KR "2 ,AUTINPA Ap? TTI TR N2R P2 nYw 1

PR ORID 17 ORI N7 ORWDI ORI SORYDI ORI WK LRYTT

SVIRIY PN DR MWpNI KD TN KPEKR RN *20 N

*2 KIP¥R ARG XY IR 00 NipN 7721 o N3 XY 0K
T73Y Rp MUDIT ROYIR — UK T2y

William Davidson, Vocalized Aramaic (CC-BY-NC)

184 T73pR 17N2 PO AW 25

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79900 T 19K WD 17D K7TN

185 17310 WY NP 772N 7702 PO 2w B2

Every Torah scholar who sits and reads and studies, the
Holy One, blessed be He, sits opposite him and reads and
studies with him.

Tanna DeBei Eliyahu Rabbah 18:1’X:1”> 7137 171°9K 27 Xin

PRI YT 993 7720 IR KPR 7% 17 On0% 953 nR1 ank X ...
7% % ROX 9% 17 NPK %19 MR DAY "R 2157320 DR v
ARDNR 3 IWR PRI AN 272Y 50 MRN (207 YY) InRIY
X7 °71 23D 1151 722 0°13 238 RN 13 17793 237 "mp Kl 790
17310 WP 773P7 77IN2 PO AN RIPY AWPW 1N 0 1INR
9K 13771 IR RIT 1991 1 23D 1101 ANKRI IRIOW 1Y 111 R1IPY
D719 M1 19K Dw 01D 19 1 (17320 K 0°09n) 13 19K N1

0YW (segmentation according to Warsaw 1880) (Public Domain)

186 wIn TNy P TRbnw R

Among the many sources Kehot lists for this saying is the
Maggid’s Or Torah, at the beginning of Toldos.

Megillah 19b3 v 1%%n

Vayikra Rabbah 22:1°X:273 127 X7p™

Kohelet Rabbah 1:9°0:’x 127 nomp

97 1P0320% NINITD X137 TNY? MK NI,V XN Y M
MW 77207 0KR° o1 0PIy DY 11927 1107 0 niRY KT 702 viTRn

likuteitorah.com/likkutei-torah/haazinu/3/

m”ya

,7IYn PW 1997 KPR 2107 1770 10K KD M2ywh 0n? niRy ,avnn
,20 TPYW?) MRIT NDYY PR ,RIT RDX 307 77T RS KD U0y
JIARPRI 007 ST8° YIRT 8RR ANPAR WD Y N 1Y (0
0110120p 317 NP 0O MR 1°Nia7 PIR MDY AnPY vy

... DT? W 0119120 M13 1R ,00PEN TR
“What was is what will be, and what was done is what will be
done; and there is nothing new under the sun” (Ecclesiastes
1:9). “What was is what will be” - the Rabbis say: In the fu-
ture, the generations will gather before the Holy One blessed
be He and say before Him: ‘Master of the universe, who will
recite songs before You first?” He will say to them: ‘In the
past, it was only the generation of Moses that recited songs
before Me, and now no one but him ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Kohelet Rabbah 10:1°x: 127 nbmp
MR ORIY 12 ,R2°PY 271 ORI 12 ,0p37 1A% ¥°22 WK Min )
ROTY T KOO2 KPK 0PI T30 3230 WK 0K N T8 13
12°mAn D? (70,0 YY) RPY 2 TZ?T[ L1273 TI;“J 12mn TAR
;P °227 RPX [IRD 203 PR 0P ,pN *227 178 MYDY MRl PNy
,0%RIR NiMIY PiT AP0t By 7 3Ny nivgn 39 PRY 1
L2200 PR ORI RO INZY DX T 0PIYY L33 0K 19T OTRT
<+ PI0Y PAWR NOX Mg 1YY
“Dead flies spoil and froth a perfumer’s oil; a little folly is
weightier than wisdom, than honor” (Ecclesiastes 10:1).
“Dead flies spoil and froth a perfumer’s oil” - ben Azai and
Rabbi Akiva: ben Azai said: Does one fly that dies not spoil
and froth a perfumer’s 0il? So too does a single sin that one
performs will cause a person to lose much good. Rabbi
Akiva expounded: “Therefore, the netherworld has expand-
ed itself, and opened its mouth without limit [hok]” (Isaiah
5:14). It is not written hukim, but rather ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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Rabbi Yehoshua ben Levi: “Even what a seasoned student
will in the future teach before his master was already said
to Moshe at Sinai.”

Jerusalem Talmud Peah 2:4°7:°2 XD *n>w17° Tinon

PARAGRAPH 28
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°%% Nk nN372

189 o1 299 T R AR AN

Though they did not see, their mazal saw: the soul’s root
above perceives what the person does not.
Megillah 3a:1477:X *3 12731
10 R ART 23 53 K YT XD KT APD YRU KPIT TN
DIPR2 DOXR K] IRY NXIR P19 PRODIRD KR oM mR
237 K7 — X7 XY TR VIR RN AiUrY — npiwn
PRPR RIMY NIV 2T KPY
Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The
goat at the butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
XA
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In that discourse (Kehot’s 81b) the atzeres of Sukkos is
“My tongue shall respond with Your word, for all Your
commandments are righteous”: through the Ten Days of
Teshuvah Israel attain teshuvah out of love, and so a great
love is drawn down from above all through Sukkos, “His
right hand embraces me,” holding them close so that they
cleave to Him.
KEHOT'S NOTE
.1,89 pY

191 TRARR YD YN

“My tongue shall respond with Your word, for all Your
commandments are righteous.”

Psalms 119:17227yp:0™p 0°2°1n

:PTE TNIZRTPD 72 NN KT YN
Let my tongue sing of Thy word; For all Thy commandments
are righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 naw® smvaanan T2

There the mitzvos are an ascent from below to above, rais-
ing the yud of the hei to the Infinite Light, while the Torah

likuteitorah.com/likkutei-torah/haazinu/3/
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is a drawing down from above to below, “who lowers
Himself to look upon heaven and earth.”
KEHOT'S NOTE
.7,m2 k1N

193 naw® omraaan

“Who is like Havayah our G-d, who is enthroned on high.”
The verse of the Torah Ohr discourse he cites.

Psalms 113:5°77:3°p 0°2°11n
NATY AT AROR 1D

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

194 YART yRWN QORWT 1IMINE
Addressed to both kinds of souls in Israel.
Deuteronomy 32:1°k:2”% 0°127
DT PINT YRUM TN DR I
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

195 np? AR MY

Rain and dew: Torah from below upward and from above
downward.

Deuteronomy 32:2°2:27% 0°727

2y DOPIID1 RYT™RY DY "NRK P3P0 TR quns 1Y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The first discourse on Ha’azinu brings the same Zohar:
“Give ear, O heavens” and “Hear, O Israel” are one matter.

KEHOT'S NOTE
X3y 9°¥0 03 IRY
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The Zohar on Vaeschanan: of the Shema it says “Hear, O
Israel,” and here “Give ear, O heavens”; it is all one
matter.
Zohar, Vaetchanan 8:55-60°0-1171:’11 131NKY 77717 790
HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R.
Isaac said: ¢ “Israel” here has the same meaning as “heav-
ens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give
ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the
starting-point of all, in the radiance of the Holy Ancient One,
and this is what is called “Father”.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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198 AN T 1:’]7178 aah|
“Hear, O Israel: Havayah is our G-d, Havayah is One.”

Deuteronomy 6:4°7:") 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 29
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“For on this day He shall atone for you.” The verse of the
discourse he refers to.

Leviticus 16:30°7:1"b X1p™
0N 1 >3 D°NXYT Y3k DONX 1007 03°2Y 1927 M 013D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

200 02 N9371 10 PR 09927 M

“And these words that I command you this day shall be
upon your heart ... and you shall speak of them.”

Deuteronomy 6:6-71-"1:1 0°127

127 DNAYY 723777 0T TR 23K WK APRT 01T PO
AP AW T2 02N A2 T2 02 4T

And these words, which I command thee this day, shall be

upon thy heart; and thou shalt teach them diligently unto

thy children, and shalt talk of them when thou sittest in thy

house, and when thou walkest by the way, and when thou li-

est down, and when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

201 =225 %03 nnNy
“And you shall love Havayah your G-d with all your heart.”

Deuteronomy 6:5°77:"1 0°727
STIRRT222 JWDI222 72277222 TR2X 1 N NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 30
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“I speak in righteousness, mighty to save.” Read as:
through charity (tzedakah), “I,” G-d, speak.

Isaiah 63:1°X:370 11°yw°
i1 372 NYR w1292 N7 A1 AI%2H 0TI YING OITRR K2 MR

PUIT? 11 RTII 13T "I
'Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— °I that speak in
victory, mighty to save.’—

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/haazinu/3/

m”ya
X ,10 »yw°

203 T°22 "NNAW WK 3T

“And My words that I have put in your mouth shall not de-
part from your mouth.”

Isaiah 59:21x”2:0"117°yW°

752 MRYTIPY 13T T7Y WK *I 7 I BOIK 713 NN I
:D1Y-TY) IO T M AP I I T 29 I WA N

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There “You remembered (pakadta) the earth and made it
yearn” is explained: the remembering is the mitzvos,
G-d’s commands (pekudim), which come from the super-
nal will and are rooted in His love for us.
KEHOT'S NOTE
ST9OKY 1,7 92T e By

205 732 9907 oM

“And the number of the children of Israel shall be like the
sand of the sea.” The verse of the discourse he refers to.
Hosea 2:1°x:2 ywin
DipR2 M7 7997 XY T92°KD WK 00 PiND X112 180R MM
272K °12 D XY DAX "RYTX? 07 TNIWR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206 D% No1 "2 PP PR NP

“You remembered the earth and watered it ... the stream
of G-d is full of water.”

Psalms 65:10™:7770 0°7°1n

PN 173
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let your ears hear what you bring forth from your

mouth,” said of reciting the Shema.
Berakhot 13a:28-30°2-172:X 1> m1572
M PNN? YRYD APY vy NIND IYRYT N3 NI o) O3
— K YRYN K WK IRBD A2 2120 213371 RN KR NOKY

.¥y7917 K17 KW 177 °yan RIT 2717777 2902 R 01 123771 KN

But for Rabbi also it is written "Hear, O Israel" ! He requires
it to establish the rule. Cause thine ear to hear what thou ut-
terest with thy lips. And the Sages ? They agree with him who
says that if one does not read [the Shema'] audibly, he has
still fulfilled his obligation. But for the Sages also it is writ-
ten "And these words shall be" ! They require it to establish
the rule that one must not read [the sentences of the Shema']
out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE

21

1”1ya
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
. ,nnp ooonn

T QIR DORY

“The heavens are the heavens of Havayah, but the earth
He gave to the children of man.”

Psalms 115:16170:17vp 0°2°1n
:DTN™32% 103 PR 2 DY 0w
The heavens are the heavens of the L-RD; But the earth hath

He given to the children of men.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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212

0%y M0 95 0

“For all the nations are uncircumcised, and all the house

WXL, MON2
of Israel are uncircumcised of heart.”
PARAGRAPH 31 Jeremiah 9:25772:°0 1777
52 Dy aRITOYY 1y 21275¥1 DITRTOYY ATIOYY OMEnThy
7y1n v

“It shall be a day of teruah for you”: Rosh HaShanah.
Numbers 29:1°R:1”2 72712
ATy NIRPRTPD DR? MIT WK WIN? X2 YN Ny
:02% M7 7YIN 0 1wyn KD
And in the seventh month, on the first day of the month, ye
shall have a holy convocation: ye shall do no manner of

servile work; it is a day of blowing the horn unto you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

90y PRI 02721 0077y 023075) °2 12702 DOYPT XD RILp

29
Egypt, and Judah, and Edom, and the children of Ammon,
and Moab, and all that have the corners of their hair polled,
that dwell in the wilderness; For all the nations are uncir-
cumcised, But all the house of Israel are uncircumcised in
the heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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KEHOT’'S NOTE
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1133 9933 “Yeshurun grew fat and kicked; you grew fat, you grew

The dispute whether the teruah is “groaning” or “wailing,”
the source of the shevarim and teruah sounds.
Rosh Hashanah 33b:10":2 37 mawi1 wx"
,"DJ? T MYIN OPT :PNOT OPPD KT NI AN M
79907 TY2” :X19°07 A7R°K2 22N91 .71i0Y RiT? X222 O :13310m
J2%92 95192 120 111 .33 Mi13 120 77 .R7970 OX 22°M NDRY)

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

thick, you became covered,” from Ha’azinu itself.

Deuteronomy 32:157°v:27% 0°727

NI 233 Y TIGK W 0D 03y AMY LY 1Y 1Y
:inyy?

But Jeshurun waxed fat, and kicked— Thou didst wax fat,

thou didst grow thick, thou didst become gross— And he for-

sook G-d who made him, And contemned the Rock of his

salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2,327 KEHOT'S NOTE
v ,2% 027
PARAGRAPH 32
210 e IR By .. omn PARACGRAPH 34
“Let them praise the Name of Havayah, for His Name 214 0522% NP1y NN anem

alone is exalted; His splendor is over earth and heaven. “And you shall circumcise the foreskin of your heart, and
Psalms 148:133:1”np 0°9°1n be no more stiff-necked.”

0O YIRTY 1797 9727 W 23172 N DYNR 190 Deuteronomy 10:161"0:" 0127

Let them praise the name of the L-RD, For His name alone is 79y WHN XY 0081731 02225 NP7y N anPm

exalted; His glory is above the earth and heaven.
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Circumcise therefore the foreskin of your heart, and be no
more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rema: the careful fast during the Ten Days, and these
fasts need not be completed.

Shulchan Arukh, Orach Chayim 581:20%°n1 nR 7179 2w
*2:X7DPN

AR POW AN DOPTPTAMY AR dIWR WRY 37y uynnd pami
Mwy? 1191 191 (XM w1 7777 PPED °27n) 0°%° 1wy 1aynn
7792 BR PRM MY 022 1P PRI DODWD XK NIyt 1R Do
0°713° 1”7 27y2 19 NP2 w0 ORI 2 A°¥0 270pNn R0 W
TP 777Y2 219K 1AM 0727 (NPTIOWNR 121w owa v732) P1oRD
29¥2 MIYNAY 0°MAR 05y MPIn own (577) et moy

+(¥77) 13713 19 MK ORIN K92 PIORY POIOM Dvan

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

216 °5ws RPW NY 72 MAYNTD Mgk .. ey

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X192 270 ,KR”APN0 MR Y™

217 22777 2% B9y npnn
“And I will sprinkle pure water upon you, and you shall be
pure.”

Ezekiel 36:25:172:1% Hbxrpin®

02°71%3720m1 0°NiNHY Yon ORTIYY 0MiNY 0% 02°%Y RPN
00X MY

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And a mist would rise from the earth”: the arousal from
below that brings rain.
Genesis 2:6":’2 N"wX12
TR %3972 NN ARYM PRI 7732 X

but there went up a mist from the earth, and watered the
whole face of the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219 11°29° 25ws

“Though your sins be like scarlet, they shall become white
as snow.”

Isaiah 1:187 R 7oyw”
"DX W37 32WD DOIWD DPRYN PO T MWK AN K317
717 LD Y2IND MR

likuteitorah.com/likkutei-torah/haazinu/3/
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Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as
wool.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 35
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Rain “gives seed to the sower and bread to the eater.” Read
here as the growth on Sukkos.

Isaiah 55:10”:1"17°yw>
MATTON 72 207 K7 ARYY) DWETTTR W) DY T UKD °D

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
221 w3 0°n aN2aRWY

“And you shall draw water with joy from the springs of sal-
vation.” The verse of the Sukkos discourse he refers to.

Isaiah 12:3°3:2” 1oyw”

YN YR 12 07nTonaRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“His left hand is under my head, and His right hand em-
braces me”: the Ten Days and Sukkos.

Song of Songs 2:6":’2 0°7°wi W

21P20R 177 “WRA? Nan ioRhY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

223 DIRWAY OvaN’ 001Dk DRIY”
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(2,0 »m
224 D°PWwaw OnPan’y 0°031an YRS

The Zohar’s teaching that Israel sustain their Father in
heaven.

Zohar, Vayikra 13:97-16:10477p:1"0-17%:2” R1p” 7111 7190

225 NI°1R% X¥197 701 1°N2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("5X nnp) ITpna

226, Kehot’s note points to Tikkunei Zohar 65a:6 for these
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words. 231 a2 R 15%
Tikkunei Zohar 65a:6":X 1170 1711 °11pN “Come, eat of My bread.”
TNIT PRI PIVN Y7 NYIZNN K Y2 I 17128 N Proverbs 9:571:0
RRPY? M2 177 NPT WPART PITT TINRD DK 2D Y 0207 122 1T 023 102 155
1°321 ,NINNY "IRY °1IXIN 2% (VX w) NIRR PIPR RINT RO 'Come, eat of my bread, and drink of the wine which I have
YR 1370 TIPRT PRPY A2 1°D703 K PYAIPT XIWON PIX KT mingled.
Rj}éem ,m:'?@-! RIVOR IXIPNN (10%m1 8”3) Ts;}s‘?m ,1°RNA 5y Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
K1Y RDIA NPRRD RYITT 23 NI KYIT TON WX KONT 232 732> TOM B1Y NN *

<170 T NEY L RDOYIRRT

Tikkunei Zohar - Vocalized (Public Domain)

“For I said: the world is built with kindness.”

Psalms 89:33:0”0 0°2°1n

227 NDI3 NINDN RPRRW RPITT 123 X391° NyI77 700 ;0772 TN1NN 1ON DY 1127 700 0DIY "RIRRD
From Patach Eliyahu: “Chesed is the right arm, Gevurah For I have said: 'For ever is mercy built; In the very heavens
the left arm, Tiferes the body.” Thou dost establish Thy faithfulness.

Tikkunei Zohar 17a:16-171-1"0:X "> 9717 21190 Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
LRORRW RYINT 77123 KPP RYITT TOM LRT RIPN2 RMIPNXI

2,0 0°%0n
N2 NIR RDIAT KRN0 TI0M .7°PW2 1°9N0 71 11X KD NARDN
72WNN PR TNO0 RMn LD 11°9p 2”yaw 771N .08 mobn R7ai] 233 *now?
95 MIINDITF 2°N3 17N 1PRR DY .7an 290 121 XA 102 a0n “To my mare among Pharaoh’s chariots.” The verse of the
ATPOR discourse he refers to.
Constantinople, 1740 (CC-BY-NC) Song of Songs 1: 90’k 0w 1w
ON°Y7 °NoNT YD 13920
228 292 1R N1 PR o KD T TITRT 973972 "N0%?

I have compared thee, O my love, To a steed in Pharaoh’s
From Patach Eliyahu: G-d is “not any of these attributes at

chariots.
all.”

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *11pN

JORT YOI URWR IRDY 7T ATRT RYUT PTE 70 NORT IRD DaN
5y 150 NwINNm Ny 027 1P P90 M PR Pon IRDY ann

234 onY 3% nn 110
“And a sukkah shall be for a shade by day from the heat.”

ST 9y PRY 11 ARDAY (12 207°NR K71) 70 DR XMW RAT 9T Isaiah 4:617 vy

PyRw *37 0 .I¥D TY w1 12 Db AXDAY WY PAPNR K97 A8 S DR MN0RYY Mo 27 BRiPE? M 129)
91 12T TRITAR 0 7% AmRY D And there shall be a pavilion for a shadow in the day-time

Constantinople, 1740 (CC-BY-NC) from the heat, and for a refuge and for a covert from storm

and from rain.
229 NILRT OWRT PR 92T DY Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The discourse on “And Moshe spoke to the heads of the KEHOT'S NOTE
tribes,” which explains “Come, eat of My bread” and Israel A,y

as sustaining their Father in heaven. 235 (27Y 370T) MR ' ma
KEHOT'S NOTE

Mbn 3 Byo Kehot points to the Tzemach Tzedek’s commentary on
Tehillim for this Zohar on “By day Havayah commands
230 MYRR PWRT DR Twn 727 His kindness.”

“And Moshe spoke to the heads of the tribes.” The verse of KEHOT'S NOTE

the discourse he refers to. O 17131 2,27 1% °0 DU AR LRYP Y IR 20 IR

Numbers 30:2°3:"7 7272 236 1701 1 MYt ony
TS W T TR 581{”7 ’;?? niwnd ’WNTY’!{» wn 22T “By day Havayah commands His kindness.” Yomam is
And Moses spoke unto the heads of the tribes of the children Chesed.

of Israel, saying: This is the thing which the L-RD hath

Psalms 42:9'0:2”1 0°7°7n
710 PR 1700 "1y 7AW 12°P2 iT0om ' MRy ond

By day the L-RD will command His lovingkindness, and in

commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Emor: Aharon’s cloud is called yomam, as it
says, “By day Havayah commands His kindness”; it is one
cloud that takes the other five with it.

Zohar, Emor 43:270-278171y-97y:3”1 210K |97t 190

YE SHALL DWELL IN BOOTHS.The word succoth (booths) is
written without a vau, to show that there is one cloud to
which all the others are linked.

The Zohar; London, Soncino Press, 1933 (Public Domain)

238 1917 171210 OY PIINT N

Kehot’s list of sources for “the day that goes with all the
days” (the Zohar, Etz Chaim, Pri Etz Chaim and the
Arizal’s Gate of the Sayings of Rashbi) comes from the
Rebbe’s note there.

Zohar III, 103ax ,3p »’mt

KEHOT'S NOTE
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Or HaTorah quotes the Pardes, “Yomam: a day that equals
all the days,” and Me’orei Or, “Yomam is the first Chesed,
the day that goes with them all, for it clothes them all.”
KEHOT'S NOTE
701 ORI 1 7°Y0 T NIR R™INRDY 00100 553 ‘?WPW X\ 0 one”
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The Zohar on Balak, which calls Avraham the supernal el-
der and cites “By day He commands.”

Zohar, Balak 6:122-131x”5p-273p:" P'?J L, 980

but day, that is Abraham (kesed) went before them by day,
while the Bride went before them by night, as it is written,
“and by night in a pillar of fire to give light to them”-each
one at the fitting time. And as for you, Companions, may
night and day ever be before you.” They kissed and blessed
him as before and went their way.

The Zohar; London, Soncino Press, 1933 (Public Domain)

241 mxEn’e mnIm

According to the note, the Ramaz’s comment on “Avra-
ham the elder” is also cited there.
KEHOT'S NOTE
AR Y OMID °D N”AIN2 02 RN

242 Anan snaw S1TX

“Ado-nai, open my lips.” The verse of the Siddur discourse
he refers to.

Psalms 51:1717°:x71 0°%°11n
077N T3 °D) 1NBA *NoY "3

likuteitorah.com/likkutei-torah/haazinu/3/
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O L-rd, open Thou my lips; and my mouth shall declare Thy
praise.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Command the children of Israel ...
bread.”

Numbers 28:2°2:11”5 712772
PTMPY 177 "WRY RM? "1279R7NR DIPR NIMKY PRI 137K 1%
7¥in2 %% PR 1nYn

Command the children of Israel, and say unto them: My

My offering, My

food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

244 (71m) Ma737 V7D

Kehot points to Derech Mitzvosecha for Betzalel and “in
the shadow of Kel.”
KEHOT'S NOTE
.OWD 1”13 KT .2 ,19 PNI8M 7T 03 IR LKY
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“The kindness of Kel is all day long.” Kel is the Name of
Chesed.
Psalms 52:3°3:3”1 0°2°71n
:09°7722 98 707 13237 7y12 Yeann-an
Why boastest thou thyself of evil, O mighty man? The mercy
of G-d endureth continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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246 When Betzalel said the house comes before the vessels,
Moshe answered: “Perhaps you were in the shadow of G-d
(betzel Kel) and knew.”

Berakhot 55a:1227>:X 11”1 m>72
NN OY oY OXPE2 NI 037 0N "m0l 92 PXmY 021 MmN
DRPEY 17 7K TP IWRD XIT N2 UITRA 17 MMRY AYY3I LRI
11X Ay 17 R 99m Awn 920 v 1IN 19wn VP apy
n°2 1332 07X 099y PY a0 037 1wn oAy 1w 0o
D992 TR 9 Ay MR ARRY ,0°%3 93in? 0191 730X
WITRR T? 0K 12 XuW 7007198 1207 1LY "IN 0073 ,"19wm
. 237 90K 12707701 199K 12Wn Apy” X T2
R. Samuel b. Nahmani said in the name of R. Jonathan : He

was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell

Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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According to the note, the wording of this Zohar is given
and explained there.

KEHOT'S NOTE
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According to the note, the wording of these Zohar passages
is given there.

KEHOT'S NOTE
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“The righteous one is the foundation of the world.” In
Kabbalah, the Sefirah of Yesod.

Proverbs 10:257775: ">wn
:D'?‘l}? 'HD? 277381 57[”'1 1°K1 1210 1‘!323
When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe quotes the same Pri Etz Chaim: “the
supreme Kel” is Arich Anpin, the Keser, which bestows
kindness, giving new Netzach, Hod and Yesod to Z’eir
Anpin; so these lower attributes have their root in Keser.

KEHOT'S NOTE
23,3 °901°0 % X
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Kehot points to Or HaTorah for this Zohar on Benayahu
son of Yehoyada.
KEHOT'S NOTE
1P’y 1970 KW °2 °0 N7MIK IR
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“And Benayahu son of Yehoyada, son of a valiant man,
great in deeds, from Kabtze’el.”

II Samuel 23:20°3:373 2 PRnw

NX 127 K17 PRLIPN 0°9¥9727 () [22A178°R712 Y7271 I
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And Benaiah the son of Jehoiada, the son of a valiant man of

Kabzeel, who had done mighty deeds, he smote the two al-

tar-hearths of Moab; he went down also and slew a lion in

the midst of a pit in time of snow;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Benayahu son of Yehoyada: “From what
place does he come? The verse answered: from Kabtze’el,”
a supernal, hidden level.

Zohar, Introduction 12:84-9227%-779:2” 7nTpn 717 7190

He thereupon began to discourse on the verse: And Benaiah
the son of Jehoiada, etc. (I Sam. 23, 20). ‘This verse’, he
said, ‘has been well explained-in addition to its literal mean-
ing-to signify high mysteries of the Torah. “Benaiah the son
of Jehoiada” (i.e. son of G-d, son of knowing-G-d) contains
an allusion to wisdom, and is a symbolic appellation which
influences its bearer. “The son of a living man” indicates the
“Zaddik, the life of the universe”. “Mighty of deeds” signi-
fies the Master of all actions and of all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

254 R RY YT

“No eye has seen, O G-d, besides You.” The hidden level
from which Benayahu came.

Isaiah 64:3°2:770 171°yw°

Ty NP DOPOR INRITRD Y APIRD KD ynwtRY 0pivm
Blaklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

255 NYT™ NN BN Pya

Moshe to Betzalel: “Perhaps you were in the shadow of Kel
and knew.”
Berakhot 55a:122”>:X 11”1 m>72
12707931 T9IX 19WR Y RIT TN2 WITRT 77 0K D R2Y ...
PRYT 070 2R P33 Y 47 R
R. Samuel b. Nahmani said in the name of R. Jonathan : He
was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell
Besalel, 'Make for Me a tabernacle, an ark and vessels',"
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

256 9% snTyn
“And I will meet with you there.” Mo’ed, the place of
meeting.

Exodus 25:22272:71”> mnw

~2¥ WX 0°2737 3¢ 1°2m 17227 P¥n ANK "RI2T) 0T 77 "ATYIN
(2R *3279K ANIR MZX TWRPD NX NTYI TN

And there I will meet with thee, and I will speak with thee

from above the ark-cover, from between the two cherubim

which are upon the ark of the testimony, of all things which I

will give thee in commandment unto the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
L2779 927102 ° NIRRT .22 ,710 Mnaw

0 070 By
“And in the shadow of My hand I have covered you.”

Isaiah 51:161"0:R”117°yWw°

TMRYY PN 7o) DY YuI? N3 077 2331 U3 137 DN

TIANTRY 11787

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0 L,R1 YW

S1°093TNa 27y
The discourse on “In the wilderness of Sinai, in the Tent of
Meeting,” to which the Alter Rebbe refers for the tent as
the shelter through which the union comes.
KEHOT'S NOTE
127208 BYh

7Y PIING 9290 12TR2
“Havayah spoke to Moshe in the wilderness of Sinai, in the
Tent of Meeting.” The verse of the discourse he refers to.
Numbers 1: 'R’ 727722
TIW3 WD W7 TAND TYIN PR32 "1°0 12702 AwnTOR T 131
MNP 0773 YIND DOXSY NP3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
(2790 17871 °29 °R 17%7) N9 K”M2

Kehot points to Yahel Or for the wording of this Zohar on
“the entrance of the tent.”
KEHOT'S NOTE
1197y IR DA nwbn aRa

SHANT AN 2w NI
“And he was sitting at the entrance of the tent in the heat
of the day.”
Genesis 18:1°R:11”> N*wx12
10177 07D PINRTTIND 2W° KIT) K00 219K T PR KN
And the L-RD appeared unto him by the terebinths of

Mamre, as he sat in the tent door in the heat of the day;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”Y0 N”YT7 9NN "D

Kehot points to Or HaTorah on Bereishis for this Zohar
passage.
KEHOT'S NOTE
.2,21 NPWRA2 N7MIRD IRT

likuteitorah.com/likkutei-torah/haazinu/3/
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Near the end of that discourse the Alter Rebbe explains
that what Shir HaShirim calls “leaping” the Torah calls pe-
sach, “And Havayah will pass over the entrance”: the en-
trance is Malchus, “This is the gate to Havayah.”
KEHOT'S NOTE
A0 e Pt

T

“The voice of my beloved; behold, he comes.” The verse of
the discourse he refers to.
Song of Songs 2:8°11:’2 0°1°wn "W
:NIY2ITPY YO OOy 37T K2 TN CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nnean PR nom
“And Havayah will pass over the entrance.”

Exodus 12:23272:27 ninw

nMME CRY Y1 NIPYRITEY OT07NK 187) D21ZRTNR AP T 9N

317 02°N2DR KAP NPMwnd 1R° K9 nneay oo

For the L-RD will pass through to smite the Egyptians; and

when He seeth the blood upon the lintel, and on the two

side-posts, the L-RD will pass over the door, and will not suf-

fer the destroyer to come in unto your houses to smite you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M35 PR 91 PI10DT D 1A 110

There even a heart broken through effort draws down the
Infinite Light: the person is nullified to the light that sur-
rounds him from above, even though it does not yet enter
his heart inwardly.
KEHOT'S NOTE
.2,20 1™ Pyh

TN PR M

“Who is a G-d like You, who pardons iniquity.” The verse of
the discourse he refers to.

Micah 7:181:1 19°n

TY? PR NN NUIRYD YwRTRY 933 1Y RE1 3N PRR

:N377 700 7RO 99K

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R 2apn nrTe

There the light is first drawn as a surrounding light and
then inward, which is why the curtains came before the
vessels; tefillin are the surrounding light and the Shema
the inner light, so reading the Shema without tefillin is
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“false testimony.” In the drawing into the worlds the order
is reversed.
KEHOT'S NOTE
.7, R™MN

269 men Bapn

“And Moshe assembled the whole congregation of the chil-
dren of Israel.” The verse of the Torah Ohr discourse he
refers to.
Exodus 35:Tk:1"% mnw
IR D270 MPX BTPN RN PRI 233 N1YemnN A P
0K Ny’ N m
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

270 7°99an K92 w7p NPT 9o

Ulla: “Whoever recites the Shema without tefillin is as if he
testified falsely about himself.”
Berakhot 14b:24-257175-772:2 77 n>72
DTy YR 1P°RD ,1PPEN XD yuw NXCIR RIIPA 9D X7 TN
27 PRD 0P 727 MW RIK T2 XM 231 MWK 03y Y
DA% %977 108 227 nRY .0°00) K3 nan ,Amin K92 Ay
Y OMY Mdvn By 1oy
'Ulla said : Whoever reads the Shema' without Tefillin is as
though he spoke false testimony against himself. R. Hiyya b.
Abba said in the name of R. Johanan : It is as though he had
offered a burnt-offering without a meal-offering (cf. Num.
xxviii. 5) and a sacrifice without drink-offerings (ibid. v. 14).
R. Johanan also said: Whoever wishes to receive upon him-
self the yoke of the kingdom of heaven in perfection
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
2n mya s n
“Havayah is for me among my helpers.” The verse of a lat-
er discourse.
Psalms 118:7°1:17°p 0°2°1n
PRI TN I Y% 7
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

272 myL 1P o
“And He has raised up the horn of His people.”
Psalms 148:147:1"np 0°2°n
;R0 4397 DY PXIW? *12% PTON-P27 Avan mye 1R o
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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273 77192 K922 NIw
“The World to Come was created with the yud.”
Menachot 29b:13-147>-3":1 1”2 M
>1Dm 0°0YIN 1AW DOPPTIW 2191 T3 R2T 0IYT K121 AR C3En
TIRW 17PWYR 191 DTPWRI 7192 12W D°PPTEW °191 WK 719D 2
R>IM 077903 37 MK 971 °NIN 37 A0 27 MR MY WA
P07 AT AT 932 NIPYY SNw 12 WO 170 37 NRT R RT 70PN

1 whw
Wikisource Talmud Bavli (CC-BY-SA)

274 m°OwWn
In the World to Come the righteous sit “and enjoy the radi-
ance of the Shechinah.”

Berakhot 17ax 1> n1372

275 go% »nn sy
“On the eighth day there shall be an atzeres for you.”
Shemini Atzeres, the inward absorption.

Numbers 29:357”7:1”3 1272
27yn X? 172y NaxPR-03 03 N NSy "rRYn o2
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,05927M3

PARAGRAPH 37

276 RWT Y2y DPYwD
“Like showers upon the grass, and like raindrops upon the
herbage.”

Deuteronomy 32:2°2:3”7 0°737
9y D212 RYT™PY DY "NmK Pu2 AR 0t qwne Ty
vy

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,2% 0"Ma7

277 ANAPAR NPAN2 AWYR RIPI RYTY

There deshe is explained as “what grows by itself.”
KEHOT'S NOTE

PMINDA2Y 71D PORND TWRIT XIT RWTY” 2,09 NUwRI2 N7MING IR0
TRy Ty R

278 NWT PINT RWTN
“Let the earth sprout grass (deshe), herbage (esev) yield-
ing seed.”

Genesis 1:1187:’R N°wx"2
MDYy "D YY Y PR 2Ry RYT PIRD KYTN DOROK InKM
TIVMILPINT Y 129 g A0
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And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.’ And it was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XY R NPwRI2

279 v X2 1MAA

Kehot points to the same page of Or HaTorah for the Torah
as rain.
KEHOT'S NOTE
.2,71% NPWRI2 PR IR

PARAGRAPH 38

280 MY NWSn DY

Kehot points to Or HaTorah on the Siddur for se’irim as
hairs.
KEHOT'S NOTE
L1129 °Y 717°0 NIRRT

281 v%nn Pmsnp
“His locks are curled, black as a raven.”
Song of Songs 5:118™:11 0w 1w
127992 NiANY 0°PR?n PNiRIp 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
XL wTAw

282 moon bw ovon *on
The words here quote Menachot 29b:6-7; the passage is
shown below.

Menachot 29b:6-7"1-"1:2 72 NMNan

AR PUA ALY 17 1PRY PIVT WS MSME NPMIR 1YW K37 IR
NPT TPAAD AR VAT 37 937 CIpNT 7907 D RN OWR 1
M2 RIT O AP NPT AR AR M T 1oyiab R m
M IR I 037 R RYATI VT YL 10 om oy bw
TR % 1172 9 TY OTY 2 nv3A (7,19 17°YRY) 2°N0T RD MR
T 9P 707 19 2 AP 1IN T19IN0 95 100 nR oonty

N2 o7y

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2,02 Mnan .2”yo R Py

283 nabn bw oven obn

On “His locks are curled (taltalim)”: on every stroke of the
letters one can expound heaps upon heaps of laws.

Eruvin 21b:23-257172-375:2 8”2 1°P217°Y

YRR 727 W XD MWK — PNIIT 0PN TR°R M RNI”
MPY XY TY LD A7 PRY 72°R07 MniT AR A A7nn2
:R2PIY 77 MK RTOM 27 MK P DPPNPA PRIENR” 00NN AP 1Y

likuteitorah.com/likkutei-torah/haazinu/3/
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niNing” .Mia%a PY 0°9°R Y20 viR PP 92 DY wiNT? whw T
M3 — IR¥I AKX B2 P27YD

William Davidson, Vocalized Aramaic (CC-BY-NC)
284 NP1 Ry w9y

“And the hair of His head was like clean wool.”
Daniel 7:9'0:t 5817

Y3 M 3203 AYIZZ 2 PR PAYY TR 101D 7T TY 1 M
:P?7 17019373 M1 1723 7707 K3 YD AYRY
1 beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

285 NY>T7°°5ma KDY 29On

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

286 NY>7° ona X9 200N

From Patach Eliyahu: “You are wise, but not with a known
wisdom.”
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
%% .RYPT° 73°3m K21 1AM RIT NAR LRYOTC TMO03 IRDY 0990 NAR
ARIIRDY .RW1 *127 72’ 99PN RYTIMNWRD ROR KY*7> 0K 72
0195 LIWM PIX PIRT AN RIPT2 RKAPY PTINR PR N
P ORDPYERNRT RTIY LAWR 7123 WK 1°T LKW1 °12T N7
172 IR P OPRLDWR COND PPAN* PTE AND LKWUTD RMOPR
.RM?Y PAINKR PR ARIMRD K23
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 39

287 WP RWT P2y

Kehot points to the Tzemach Tzedek’s explanations of the
Zohar for deshe and esev.
KEHOT'S NOTE
.2,3% NPWRI2 NPTIR LINDMN3 R 770 27809 UTIRDA IR

288 2wy NWT

The Zohar on Bereishis, where deshe and esev are two
kinds of angels, and on “grass for the cattle and herbage
for the service of man.”

Zohar, Bereshit 7:70-8:83370:°11-"y:"t N°WX12 ,711 120

289 27y 1797 NPWNRA2 K7

According to the note, the wording of this Zohar is given
there.

KEHOT'S NOTE

,21°Mpna . ,a% IR D 9°YD 03 9011 .3 ,30 NPwRIa NUMING e R

2
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290 ovpab oown
“They are new every morning; great is Your faithfulness.”
Lamentations 3:23272:°1 12X
SANIRK 121 07122 YN
They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
39,2 719K

291 1PNWR IWRY L L QN 98
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no73

292 2wy b v

“He makes grass sprout for the cattle, and herbage for the
service of man.”

Psalms 104:1477:77p 0°2°1n
IR ON? XORIT? DIXD NTIY? YY) 002 VIO TN
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST, 000N

293 (C3'Aksah) Relgki-K-Ialyii=]
In Emor the Alter Rebbe cites this Zohar on “the thousand
mountains that the great beast eats”: Malchus is called be-
hemah (beast), equal in gematria to the Name Ban, in
which the refinements of nogah are included.

KEHOT'S NOTE
RWTN 1°Iyn DRIW° WP 7772 0MID D 9OYRY K 1% 7R YR Rn
Rahl]

294 N”Y 2797 Rp°) 'Y
According to the note, this Zohar is copied there.
KEHOT'S NOTE
AT K% 19 °Y R 772 RAP™ N7MIR2 Y R 97D 2739 IR PNyl
03 X217 70T 710 71207 OY 1191 AT PIRT RWTN MRHY 007 M
.2 ,'f’? N 972 N°wRI2 07MIR2

295 DInoRE °1% 2 W

There the Alter Rebbe distinguishes sowing from planting:
a sown grain of wheat grows into its own likeness, only
multiplied, while a planted pit grows a tree whose fruit is
of another order.
KEHOT'S NOTE
799K 3 ,0n onIpna v Doy R

296 NOR 2p ¥ 0TX 0193

On “And I will sow her for Me in the earth”: “Does a per-
son sow a se’ah except to bring in many kor?”

Pesachim 87b:1477°:1 1”5 0°non
NiMINGT 1727 PRI DX X7 72 WITRT 1237 KD YRR 037 N
D23 PRI °7 PAYIN” BRIV 073 DRy 1B0IRTY T2 K9

likuteitorah.com/likkutei-torah/haazinu/3/
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.17733 172 071077 RPX XD YIit OTR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.”9107 3 A ,XD R™N 11X .2 12 0°noBn

297 m19”9 .. 2"y K"na w’nn

Kehot identifies the “elsewhere” the Alter Rebbe mentions
with the Mitteler Rebbe’s explanations of the Zohar, on the
beginning of Noach.
KEHOT'S NOTE
ART LAIPNN Y AN WA N7MIRD 03 R LK) RVITTRD 1°TIR"2
AR Y OMAD D DMK

298 19991 9291 1P29K 7923

The beginning of Noach in the Zohar, to which the Alter
Rebbe refers: “it makes fruit and increases seeds.”

Zohar, Noach 1:1-1227°-°R’K 113,971 190

R. Eleazar said: ‘The term “These are”, as we have learnt, al-
ways implies that something spoken of before in the text is
now of no account. Now it is written above in the account of
the Creation1Where also we find the expression ‘these are
the generations, (Gen. 2, 4). that “A river went out from
Eden to water the garden and from thence it was parted,
etc.” (Gen. 2, 10). That stream which flows perennially en-
tered the Garden to water it from the supernal waters, and
brought gladness to it, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

299 Y79TYNR NPPTYNND
Kehot’s note points to Zohar I, 239b for these words.
Zohar I, 239b2 ,v71 x"m

KEHOT’'S NOTE
.2,097 R IR

300 10102 TNMN YIyvaT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"1 K" D

301 19102 1n%nn YIvaT

“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.”
Sefer Yetzirah 1:7°1:’X 17°%° 120
nambws 19102 1P 1NPANa 1910 7IYI AR 92 MAtED Ty
7910 DR 7172 TR 21991 223w 12 1°RY 7000 IR Nonaa TR
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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KK Rk Syitel]

The epistle “He and His life-forces are one,” whose end
the Alter Rebbe cites for the power of growth that comes
from the highest level.
KEHOT'S NOTE
.(2,35p) 50 PR

¥ YOI QWY
“Herbage yielding seed, fruit tree yielding fruit.”
Genesis 1:118™:°k N°wx12
"D WY D YY Y P 2Py RWT PIRG KYIN DOROK IRR7
1D PIRTTPY 127yt R S
And G-d said: ‘Let the earth put forth grass, herb yielding
seed, and fruit-tree bearing fruit after its kind, wherein is
the seed thereof, upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% R NPWRA2

TIRPn DYa . . NIRRT NOAN TR

According to the note, the difference between studying
Mishnah and the analysis of the masters of Talmud is ex-
plained there at length.
KEHOT'S NOTE
.‘|’7’R1 X ,1n WRI NVYa 719IK2

11e°3%an XnPn poa
Rabbi Abba and Rabbi Zeira sat in the hall of Rabbi

Yannai’s academy, and “a matter emerged from between
them”: a new question, which they then put to Rabbi
Yannai.
Shabbat 121b:9°v:2 X”3p naw
377 ,Y0T XA 2X? IR 72y PDET 72 RZPD 12 YIBY TP ROYIR
°27 °27 RYPRR *207 17 K7L 9270 KaK 92 R0 0277 7972 K2R
DOWNI 3707 R PRI 02 PN 193 77030 RNP PR ORD
93 KP — 273 whI N30 2R IYPE AR MR 7nava 02270
ANRY IR °D% 10737 PIT I 27 KT MR 0P RnpT 17190
’5)'? 10717 29PY R1VPR 27 MWK Limn ’Ef? 10717 ¥hl :nwY 17
Amn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

27w .2 ,R0p naw

199110 YRe oM

“And the wise shall shine like the brightness of the firma-
ment.” The verse of the epistle he cites.
Daniel 12:3°2:27 5x°17
7Y 07997 0722993 0277 T8N PR 1T 1N 00Ponm
And they that are wise shall shine as the brightness of the
firmament; and they that turn the many to righteousness as

the stars for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He would tell you the hidden things of wisdom.”
Job 11:61:x" 21°R
TiPK T A3 YT MWAN? 0028073 mndn ningyn 9771
729y
And that He would tell thee the secrets of wisdom, That
sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YO P1OYRn WWa 2R DNARWY
“And you shall draw water with joy from the springs of
salvation.”
Isaiah 12:3%:27 17°yw°
MY *Pyn Y3 DM DRINYY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W oM WYe NI QPPN NN KR Y

“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him.”

Isaiah 64:3°3:770 77°yw°

oy ANPN DORYR ANRTIRD 7Y AIRD KD WnwRY 0Piym

A9 namm?

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

A moma oRm LR 1amnD Wy NP OpRN NN XD 1Y
0°1273 21°X NN 7191 X770

The Zohar on Chayei Sarah: those who press on a matter of
wisdom to clarify it draw down from “no eye has seen.”

Zohar, Chayei Sara 17:133-19:205-2"%p:1> 1w *°n 971 790
RO

When the soul is on its descent again, all those malignant
bands are eager to meet it in order to obtain from it that in-
formation, in exchange for which they impart to it many
other things. But the one thing it learnt from the holy angels
is to those other things as grain to chaff. This is a rare privi-
lege for one whose soul is still in this world. Similar adven-
tures await the souls when they altogether leave the body to
depart from this world. In their attempt to soar ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
0°9272 21K NN 190
“Elihu had waited for Iyov with words.”
Job 32:47:37% 21K
{0 13 IRNTO°IRY 2 00272 2PRTNN 1M 1PR)
Now Elihu had waited to speak unto Job, because they were

older than he.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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312 TR nvovo
“Exalt her, and she will raise you up.”
Proverbs 4:8'1:"7 *%wn
:M3R20N *3 77220 TRiIM 72070
Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

313 WP N1227n INXY
“And He came from the myriads of holiness.”

Deuteronomy 33:2°2:3"% 0°737

N33R AN TIRD I $OEI 07 YR MM K3 20N 7 KN
:in% N7 ¥R 1000 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

314 92w A
“How great is Your goodness that You have hidden away
for those who fear You.”

Psalms 31:20°3:8”% 0°%°11n

{OTX °32 733 72 0007 APYD TR NIDYIYY 0" M
Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

315 WY DY 0°3°375 1 NRM DY 1D APy NN 1M
“And the remnant of Yaakov shall be ... like dew from
Havayah, like raindrops upon the herbage.”

Micah 5:67:’11 15°n

2py=%y 0°2°272 °1 DKM P02 0°27 DY 27R2 2P NG 1N
[OTN %327 207 K91 K7 MR WK

And the remnant of Jacob shall be in the midst of many peo-

ples, As dew from the L-RD, as showers upon the grass, That

are not looked for from man, Nor awaited at the hands of the

sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

316 M2 N

“Moshe commanded us the Torah, an inheritance.” The
verse of the discourse he refers to.
Deuteronomy 33:4°7:3"% 0127
3Py NPaR YN Yk 177mE 1
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/3/
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317 251157 12°°7 YT PO WY RWT PINT RWTN DOPONR RN
2y2 WIND Ywna 23 mwal NN oneay
The Sifra deTzniusa at the end of Terumah links “Let the
earth sprout” to the fast of Yom Kippur.
Zohar, Sifra DiTzniuta 2:13-3:26-3"°:’2 XN1Y°1%7 X790 ,7717 790
30

318 27¥2 WAL NYWwna 03°Mwea IR ontay
“And you shall afflict your souls on the ninth of the month
in the evening.”

Leviticus 23:32277:373 R1p™

27y2 YN NYYn3 DrNWEINK DY) 0J? NI 1IN0 naw
:02N3W NN 37Y7TY 3790

It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

319 MR ANR 3TN
“Ado-nai Havayah, You have begun to show Your servant
Your greatness.”
Deuteronomy 3:24772:°3 0127
ARINT ATNKY T273°NK 9729°NK NIXT? NinD Anx m 3y
AN PYYRD TPYIYN I D2 PR WK
’0 L-rd GOD, Thou hast begun to show Thy servant Thy
greatness, and Thy strong hand; for what god is there in
heaven or on earth, that can do according to Thy works, and
according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
320 RS X8I0 PIND %2
“For as the earth brings forth its growth ... so will Ado-nai
Havayah make righteousness and praise sprout.”
Isaiah 61:11X7:X70 171°yw°
TPTE MRS MO 12 RSN YL A ATEE KON YIND %2
0920722 733 1PAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

321| Kehot’s note points to Zohar, Noach 1:4 for these words.
Zohar, Noach 1:4°7’X 11,9717 190
322| Kehot’s note points to Zohar, Bereshit 8:78 for these
words.
Zohar, Bereshit 8:78m17y:’1 n*wr12 9717 790
323 The Zohar on Vaeschanan, on why the verse says “He will
do” and not “You will do.”

Zohar, Vaetchanan 21:142-23:151-2"1p:X”> 1annXY 370 990
R”Ip:2"2

Once when R. Jose was ill, R. Abba and R. Judah and R. Isaac
went to see him. They found him asleep lying on his face.
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When he awoke they perceived that his face was wreathed in
smiles. Said R. Abba to him: ‘Have you seen some notable
thing?’ Assuredly so,’ he replied, ‘for my soul went aloft and
I saw the glory of those who have sacrificed themselves for
the sanctity of their Master, how they were given thirteen
streams of pure balsam, and how the Holy One, blessed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar on Bereishis, cited for the difference between
deshe and esev.

Zohar, Bereshit 8:83-9577”%-3"9:’ N°WX12 ,77t17 790
As soon as it descends, these four likenesses come forth in
their several shapes emitting bright flashes which scatter
seed over the world. Hence it is written, “herb yielding
seed”, because these scatter seed over the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 40

0°79mY @1 B2°%Y SNpan

“And I will sprinkle pure water upon you.” Read here as
the Thirteen Attributes of Mercy.

Ezekiel 36:25:172:1% Hbxrpin®

02°2973722m1 D2 NIRRY YD1 ONTYY 0°iNY 0o 027y RN

020X T0Y

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5173 92IWa Ypn° NI QYA M

“And it shall come to pass on that day that a great shofar
will be sounded.” The verse of the discourse he refers to.
Isaiah 27:1327:1") 1°yw°
D°MT73M1 MWK PIR2 DOTIRT IR 517; 10iw2 YR X177 012 oM
P2 WIpT M2 T2 MY B8R TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN P09
“Exalt her, and she will raise you up.”
Proverbs 4:8':"7 "2wn
M3RRMN 72 37220 T 77070
Extol her, and she will exalt thee; She will bring thee to hon-
our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
922° M arata
“For on this day He shall atone for you.”
Leviticus 16:30°7:10 X1p™
S1VR T *)57 DO 730 DANK L7 0773 192 M ORI

likuteitorah.com/likkutei-torah/haazinu/3/

m”ya

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 41

PN TAR 19N
“And behold, one ofan upon the earth.”
Ezekiel 1:15770:% DRp1>
238 NY2W? NPPOT 23K PING TOK 193X M3 0T XX
Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces

thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a0 LR PRp

yop nnnn
“And G-d divided between the waters beneath the firma-
ment and the waters above the firmament.”
Genesis 1:7°1°X n°wKRI2
D710 172 ¥°P77 NOAR WR 0 172 P77 RIINR DOPRR Y
AT YRR P9 UK
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above
the firmament; and it was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR DPWRA2

TINR 200 AT WY WN PO NN
“And G-d saw all that He had made, and behold, it was very
good.”
Genesis 1:318”9:% nPwr12
oy ‘1?:"?[?1 2y 'm?: J‘IU'TI;U} .'Hp&] 1!?)_{"?;3'11&5 D’,?"?lj huil
WY
And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KPR NPwRI2

Y7 MANa1a°an

According to the note, the question of where evil comes
from is discussed there at length under the entry “Good
and Evil.”
KEHOT'S NOTE
L121R2 ¥ 20 7Y ,A7RT — D’UW”?TI 9802 R7

0°°ra nanaY. . 7P onni Ra

“See, I have set before you this day life and good, and
death and evil.”

Deuteronomy 30:15170:"% 0127
:YITTNRY MBITNRY 2107NKY 0NITNR 0T T°197 °NN1 XY

119



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 3

See, I have set before thee this day life and good, and death
and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% .ap 5 oAt

11003 WU 171D oY
“The Satan and Peninah both intended it for the sake of
heaven.”
Bava Batra 16a:9-10"-"0:X 1" X712 K22
RANT 10D - Y M2 DWY DY AP LY 2 °27 K
WPN DiPW) O MR ,APR N2 APAYT MLIT X T2 TITRT?
0¥2 B3 ANIE MNOYIY :1NIT - NIID OTINT I APY
MRWI O RDK .X7199D2 2PY? 72 ROX 27 AWIT OARYIT 112y
X2 1noPa :X37 MR PNo2 29K Ko KD DR 9227 .Avy10R
927 LAY 230 YU T2 MINI TINT 2R X1 K7 1373 Xon
<ev 1R MK - 7RI M 97K K DX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

S79°R1 T ,RD NP YR IR LK LD 27

(XY ”OPT AN °2) 27m2

There the Zohar’s parable of the harlot and the king’s son
is explained: her whole wish is that he not obey her, so that
he be more beloved to the king; so all evils and harsh
judgments have a good root.
KEHOT'S NOTE
.X ,20 Npn *a B°y% 03 IR

7RSO INR U AT 20

“‘Behold, it was good’: this is the good inclination; ‘very
good’: this is the evil inclination.”

Kohelet Rabbah 3’3 721 n>mp
Bereshit Rabbah 9:7°1:’v 127 n*wx"2
270 17377 4K 7M1 72 DRINY 27 Dw32 1N 72 DRI 12 701 030
ity T R 10"t P i Il IO B Sy G o o I O o ' S e £ 0]
LMWK RWI RPY NP2 OTR 12 KD ,¥70 98 219RW KOX 12RT0R
NRIP RO %3 (T N2P) IR 1AW 191 NN RWI KDY, 77 KDY
ANy WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.[9] .10 1) PRI LIPDY LT L,0 772 IR LA (RY) LA 70R
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m”ya

12 Dymn 0Ty 0w
“Seraphim stood above Him.”
Isaiah 6:272:1 71°yw°
19 11927 DAY TN 07032 WY 07010 WY 17 Dymn 0°ThYy oo
A9y DTN 13 19 DONYN
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRYY AN
“Everyone called by My Name, for My glory I created him,
I formed him, even (af) I made him.”
Isaiah 43:7"1:3"n 1°yw°
PIPPYTIR 1PRTE PNRI2 V792371 0w RIPpIT D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 1N NWRY
There the Alter Rebbe says that the word af in itself is not

good, for it belongs to the sitra achra, “three opened with
af”; yet it is af that adds the fourth and highest level,
through refining the af of Asiyah by Torah and mitzvos,
which draws the supreme Keser down into Malchus.
Genesis 3:1'R:"2 N"wR12
DR MM 0°PPK R ARy WK AT nn P oy v wnam
137 7Y 991 390KRN KD 07p0K MR~ AR TERT
Now the serpent was more subtle than any beast of the field
which the L-RD G-d had made. And he said unto the woman:
‘Yea, hath G-d said: Ye shall not eat of any tree of the
garden?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.aw »n7na L[] .(7,00) P2 P°YR Y LK L3 NPWRI2 "NOYI XNPPOD

D710 RITW PIN2 N 1DINY
On “one ofan upon the earth”: an angel who stands on the
earth with his head reaching the living creatures, and a
baraita names him Sandalphon.
Chagigah 13b:4"7:2 ¥ n3°an
PNYPR 727 W NP0 IR PIND TN 1DIN MIM NiAT RN
Rn°inn2 .nivnn '?EN Yo R LPIR2 TRIY XY TN "[}5573
TRIYY LMY NIRR wRn Tl'?fj?_: ann 7I2a7 LinY ﬁD?’_r;t_) Bk
T Ti23 M2 1PN IR LABPY 00N WP 122707 CINR
P17 PN RADN DY VT D7 yTT KDY InipnT Dpan mimipn
Y2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2, 130 AR9

oop Tsn Meynbw nawn

“In the place where baalei teshuvah stand, the completely
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righteous do not stand.”
Berakhot 34b:21-22273-X72:1 777 1212
I2INI K7 7710 O°K°237 D2 21301 227 WK RIK 72 K70 37 mK)
DORPR DRT KD PY? DR DORUTR AR L,T2Wn CPyay KPR
NN *PY3W iy NN "3 TMWET NI 23T KPY: AN
PinT? 0iPY 0iPW” mRIY 1PTRIY 01K 00103 DOPYTS — PRIy
22127 9T LRY2 PRI e
R. Hiyya b. Abba also said in the name of R. Johanan : Every
prophet only prophesied for the penitent ; but as for the per-
fectly righteous, "No eye hath seen what G-d, and nobody
but Thee, will work for him that waiteth for Him." This is at
variance with the opinion of R. Abbahu who said : The place
which the penitent occupy, the perfectly righteous are un-
able to occupy ; as it is said, "Peace, peace to him that is far
off and to him that is near" ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
342 72WN32 1910 5

Let a person repent today, for he may die tomorrow, “and
so all his days are in teshuvah.”

Shabbat 153ax »”1p naw

343 1°2 ND°BN nawnn nvPT
From Patach Eliyahu: “No thought can grasp You at all.”

Tikkunei Zohar 17a:10-1227-":X ™ 977 *1pn
mawnn mO% .rono 93 By RMND PRPY P DY ARDY X1 NIR
Wy NP I LPIPN WY NPPART RIT NIX PP 73 XoAn
RINRT TPRPYY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
72 PWPT XIT NIRY LKW "33 (XM0INR K1) NN0ONR 1A
TORM MP13M 1 TN WIIDRT IRD 9D LIRADD NIRT 1A N0 1M

.2 W™BR 19RD 170 WNNR Y
Constantinople, 1740 (CC-BY-NC)

344 WY B 0D

“For the mountains shall depart and the hills be removed,
but My kindness shall not depart from you.” The verse of
the discourse he refers to.
Isaiah 54:10™:7117°yw°
o W’I?J:'N5 TRRR °T0M AILIAN my;;m wmn? %73 "
077 R VAN KD MNIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

345 1°°Wy2 07 DPIDINAWw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.[0] PPRDAT TR 30 (UN) Ny

likuteitorah.com/likkutei-torah/haazinu/3/
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346 N3P mMoon
Tikkun 6: the lower Imma nests in the ofan, “of which it is
said, ‘And behold, one ofan upon the earth.””

Tikkunei Zohar 23a:11-133”>-R8">:X 1”2 97t °1pn

TRNN RAOK .77100URA 1PN TPE0 NPW PO0D RNPYINRT RTINY
NIDOM RNIOW TIP .YIRI AN 1DIN I 71°2 2NRT 191X R1IpH
NIVOMY .31 (7°A7 K¥1) PIT RIWOMY AW NRMPNR R°07DT
RIRD7 7N M2wn now 7YY MI72 DR MRT RN1POWY DX 19IRT
LMW 771997107 1PIBX IRTIPNART W NIRT 1OV DY RInnT X
7121 ROINNN RWOR NDIRY RTIPD ORI 07pn PRIWT Raarn
92 2°03 R 77207 RO L0907 PRI DY 10T PR TR LR

.12°271 NOANNKRT KDWY °Ri1 ’?y NI ORRR Pwyn 5 '?57 PRam
Constantinople, 1740 (CC-BY-NC)

347 »WYa NP MDD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A”nw™n

348 moya Ny
“Awoman ofvalor is the crown of her husband.”
Proverbs 12:4'7:27> *5wn
PR PHNEYI 37 APY2 MY P07 NYK
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,20 °%0n

349 LR IAARIT]
“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.”

Zechariah 2:1477°2 1°72t
70K 12102 *RIDY R27217 °2 11°87N2 ) °17
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

350 TN LR N

“As the advantage of light over darkness.” Read in
Chassidus as the advantage of the light that comes from
darkness.

Ecclesiastes 2:133°:°2 n?rp
NI IR 11072 1239770 RN 107 WY VIR MR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20 ,anbap

351 0°°1 0% INX° K177 21°2 M

“And it shall come to pass on that day that living waters
shall go out from Jerusalem, half of them to the eastern
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sea.”

Zechariah 14:8°1:7 71°12t

1MTRT DMTPR OO0 0PUATR O0°°NTDTR ARY? RIT O M
ST AN PR TN 030°0N 073

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,700

DR Y217 10 man on

“Who can count the dust of Yaakov, or number the fourth
part of Israel?” The verse of the discourse he refers to.

Numbers 23:10":3”3 72712

M 0°Y° Nin "wal nan Y?xﬂjp? ¥297NK 12013 2pY? 19y 130 N
AR NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

353 Kehot’s note points to Zohar, Vayetzei 24:244-25:254 for

these words.

Zohar, Vayetzei 24:244-25:2547717:7172-7"17:77 X8 ,7717 190

m”ya

host.”
Chagigah 16ax v 12710

o0 K9°Ma
Baalei teshuvah draw Him down “with greater strength.”

Zohar, Chayei Sara 16:121-17:127-X”2p:t"0 1w 1 3711 7890
P

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’ R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

358 0°929K 1”7 NIRRT 1P7TIPD 177

The 248 commandments as the limbs of the King, from
Tikkun 30 of the Tikkunei Zohar.
Tikkunei Zohar 74a:8°1:X 77y 77117 °1pn
IPRT RIRT RWOR ANRR WPRT ,RDOYINART RTINY KT 120 79N
TP MNIR PPTE 3T L1WR CIRT KIORT Xpom w7KY
KIXY QTR KX APTP TWK 17110 Y VanK KT PR mm
AT N2 07 22 9B KT LIRAN KNPDY PY X 7Y A%
X ,RDZT 3K 3K 232 AT MR K LPTIPD MR 3RT
NIXT RI0OR VYT WK T3 ,MIn

PARAGRAPH 43 Tikkunei Zohar - Vocalized (Public Domain)

354 AREM ATM 359 Y Mow ™12

Rain “waters the earth and makes it give birth and
sprout.”
Isaiah 55:10:71”1 7°yw°
MYTON *3 M XY MY DMEIT 32U 0PI TR UKD 2
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to

the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AANI2N NPWKRA
“Israel is holy to Havayah, the first of His produce.”
Jeremiah 2:3%2:°2 7707
DIPPR X2 1YY MPR? PRIRDD ANKIAAN DPURY N2 PRI UTP
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
W N2Z2 NIT MR

The Talmud’s reading of Tzevaos: “He is a sign in His

likuteitorah.com/likkutei-torah/haazinu/3/

360

The discourse on “And Yehoshua sent ... spies, secretly,”
to which the summary refers for the 248 commandments
and 365 prohibitions as the limbs and sinews.

KEHOT'S NOTE

71 NPMIR LTPR Y MIYIAw NPMIRG PRy pom oA MR0p (3 .1Pw e yh

.23pNn Yy 2713

WA 0o9AR 1D YT nhwn

“And Yehoshua son of Nun sent out of Shittim two men as
spies, secretly.” The verse of the discourse he refers to.
Joshua 2:1°r:"2 yvii1°
127 INK? YN 073N DWIRTDIY DUVETI NITT2TYEIT N2Yn
a7 AT IR AWRTN2 NI ﬂ:’??l ek il ahaihihel
Y1297
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.’” And they
went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

12PRR N 7120 7112
“Blessed be the glory of Havayah from His place.”
Ezekiel 3:1227>:3 5y
:inipRn 177320 T2 PIT3 WYT PP IR YRUR) M0 IREm
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Then a spirit lifted me up, and I heard behind me the voice

of a great rushing: ‘Blessed be the glory of the L-RD from

His place’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
362 1192 %12 WRA NN KW

“Take the count of the sons of Gershon also.” The verse of
the discourse he refers to.

Numbers 4:22273:"7 92722
:0NNRYRY? ONaR N°27 0703 11T °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

363, Kehot’s note points to Deuteronomy 3:23-7:11 for these

words.

Deuteronomy 3:23-7:11x™:"1-272:"1 0°727

PARAGRAPH 44

364 97925 IR R1°IR7
Moshe’s request: “Show me, I pray, Your glory.”
Exodus 33:18m:3"2 mnw
$7722°NK R 2IRTT 0NN
And he said: ‘Show me, I pray Thee, Thy glory.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,30 mnw

365 7R na .. anan

The Zohar reads Chochmah as ko’ach mah, “the potential
of what.”

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
.P0N PN LANPAN2 TN P LK LT m

366 1217 NN NN

“This is the dedication of the altar.” The verse of the dis-
course he refers to.

Numbers 7:84779:1 712712

192 NIYR PXIT? X3 NXw MR mwpn 093 0amd N NN
;MY 0°NY 271 122 Y 073 NPITRIM MY D°NY

This was the dedication-offering of the altar, in the day when

it was anointed, at the hands of the princes of Israel: twelve

silver dishes, twelve silver basins, twelve golden pans;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

367 NX°°7 nan 1Pym
“And a spring shall go forth from the House of Havayah.”

Joel 4:1817>:7 Hxy

*P°BX"221 220 M?n Niyam ©°0Y 07177 10Y? KT P2 M
:0°0YT PAITNR APYT KY? 7 0730 1PYymI 090 1977 1T

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

likuteitorah.com/likkutei-torah/haazinu/3/

m”ya

milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

368 9737 2y 970 72 0InER 00 P NN U aanm

“And Havayah will utterly destroy the tongue of the
Egyptian sea, and He will wave His hand over the River.”

Isaiah 11:15770:X° \°yw°
12M imA Q%3 'lclgtl'b}] ﬁ'r: %31 0%t ﬁw’? DR 1 0°nm
[072¥32 T0TM 077 YD

And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 45

369 TR LN
“My teaching shall drop like the rain.”
Deuteronomy 32:2°2:2”% 0°127
Y D°2°2121 RYT™2Y DTV NINK P03 AN MR wn3 A7y
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 46

370 15711 93w 2%
“A broken and crushed heart, G-d, You will not despise.”
Psalms 51:19v™:x”1 0°2°1n
712N X7 DOP9K 1T 129377 M12W M DoRoR N
The sacrifices of G-d are a broken spirit; a broken and a con-
trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
371 oYY TN
“And a mist would rise from the earth.”
Genesis 2:61:’1 N"WR12
TR %3972 NN ARWM PRI 722 X

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
372 129¥ NN NP2 173w
“When people break their necks, at once rain falls.”

Bereshit Rabbah 13:1477:3*> 127 n°wX12

,RTRT 22D 95 DR APWM TR PR 10 2w 79y (19972 %37 IR

qvnd Y :(3% 0°137) 717972 °37 AMRT .12 T ONYT RO
7717 907 TR L,19Y AR NP2 172w N npR
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Rabbi Berekhya said: A calamitycan also mean calamity, as
in Deuteronomy 32:35. ascended from the earth, and there-
upon “and watered all of the surface of the ground” (Genesis
2:6). This is like the opinion of Rabbi Berekhya, as Rabbi
Berekhya said: “My lesson will fall [yaarof] as rain...”
(Deuteronomy 32:2) - when the necks [oref] of the people
are broken [through tragedy], at that point rain falls.

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
373 1315 WY RTIP 73PN

The Holy One, blessed be He, sits opposite the one who
studies and reads and studies with him.

Tanna DeBei Eliyahu Rabbah 18:1’X:1”> 1137 171°9K 27 Xan

9y YL 932 17300 MR ROR 7819 ON7% 92 9nRa b oK ...
1% % ROX 9% 17 17K %19 MR DAY "R 9197320 DR v
ARDNK T2 MWK DRIW? ANKR V7Y 0D MR (207 YY) MR
1897 °11 °19 193 939 0°1D 35w XN 1A 19793 537 "mIp R 0%
17310 W 772p7 77IN2 PO MW XIPY 2WPW 170 DD 1INR
PR 13 IR RIT 72791 °7 23D 103 IR IROW MY AN R
01D 1911 19X Bw 0P 192 1 (9730 R 0°9%1) M3 9K 1911

OYW (segmentation according to Warsaw 1880) (Public Domain)

374 T°22 "NRY WK "MaM
“And My words that I have put in your mouth.”
Isaiah 59:21872:0”1171°yW°
T2 MR IWK M3 TPY K M7 VI DOIK D712 IR
:DZY7TY) YR T N AP I 9 A 29 TR K
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

375 QoW 1IRA
“Give ear, O heavens ... and let the earth hear.”
Deuteronomy 32:1°X:2”% 0”127
DDV TINT YRUM MR DO 1IN
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 47

376 ay1n oY
“It shall be a day of teruah for you.”
Numbers 29:1°R:1”2 72712
M3y NORPRT93 02?7 M UTpTNPR WIN? K3 Y3 wIn:
:00% 71777 7YIN 0P YN XD
And in the seventh month, on the first day of the month, ye

shall have a holy convocation: ye shall do no manner of
servile work; it is a day of blowing the horn unto you.

likuteitorah.com/likkutei-torah/haazinu/3/

1”1ya
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

377 03°%y "npan
“And I will sprinkle pure water upon you, and you shall be
pure.”

Ezekiel 36:257172:17% Pxpin»

02°7193729m1 0°NiNMY Yhn ORTTYY Uiy 0% 02°%Y RPN
:D2NR VR

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

378 APWM DWAT 1% WK

“For as the rain and the snow come down from heaven ...
and gives seed to the sower and bread to the eater.”

Isaiah 55:107:71”17°yw°

MNTDN °3 2 X7 MY DRYT AP DYIT TR UKD D
23K D21 Y27 Y70 10N APRIM ATAM PISTIN

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

379 2ORWaY QrPar® 1Po11Dn BN

Israel sustain their Father in heaven.

Zohar, Vayikra 13:97-16:10477p:1"0-172:2” R1p” 7111 7190

380 an 92% m°n 1o
“And a sukkah shall be for a shade by day.”
Isaiah 4:6":7177°yw°
ealojrYaERepltalbFclelailintolytalt Woipaialata) ks la iyl pboled!

And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm
and from rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

381 1701 N MY any
“By day Havayah commands His kindness.”
Psalms 42:9'1:2" 0°2°11n
271 DR 19DR MY 7Y 19°P21 1700 MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
382 Ny NN R Dy

Moshe to Betzalel: “Perhaps you were in the shadow of Kel
and knew.”

Berakhot 55a:1227:% {171 11572
1270927 1998 12%n ARy RIT TN WITRT T MR 70 2w ...
PRYTN 077 2K 233 Ruw o4 K
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R. Samuel b. Nahmani said in the name of R. Jonathan : He
was called Basalel because of his wisdom : for at the time
that the Holy One, blessed be He, said to Moses, "Go, tell

"

Besalel, 'Make for Me a tabernacle, an ark and vessels',
Moses went and inverted the order, saying to him, "Make an
ark and vessels and a tabernacle." He replied, "Moses, our
teacher, it is the way of the world for a man to build a house
and afterwards furnish it ; but thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 48

383 [= Rk i"4v7g=)

“Like showers upon the grass, and like raindrops upon the
herbage.”

Deuteronomy 32:2°2:27% 0°737

9y 0°2°3791 RYT™2Y DPYYD NIRR 203 2 onp? qwnd Ay
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 49

384| Kehot’s note points to Chullin 91b:14 for these words.
Chullin 91b:147:2 X7 1211
N3 WH5Ww 27 MR IR0 27 IRT 27 IR PR1I0 210 777 Yo
NNRY WITP NOMIX NAX 01 952 77°% MIARIR NAwn 2R b
NMIR2X T WITRP NANIR NARY WI1TP NONR
Wikisource Talmud Bavli (CC-BY-SA)
385 TIN2 N 1DIN
“And behold, one ofan upon the earth.”
Ezekiel 1:15170:% 5Rp1°
21739 YWY NIPOD PEX TIND TN 19X A3 NOE KN

Now as I beheld the living creatures, behold one wheel at the
bottom hard by the living creatures, at the four faces
thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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