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“Give ear, O heavens, and I will speak; and
let the earth hear the words of my mouth”

Israel asked G-d to come “like the rain,” a love drawn down by
our own teshuvah and effort; G-d answered “I will be like the
dew,” a love from above the soul’s very root that no deed below
can reach. Teshuvah, the soul’s return to its source beyond
Havayah, brings the rain, and once the rain has come the dew

follows of itself.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Israel asked G-d to come “like the rain,” a love drawn down by our own teshuvah
and effort; G-d answered “I will be like the dew,” a love from above the soul’s very
root that no deed below can reach. Teshuvah, the soul’s return to its source beyond

Havayah, brings the rain, and once the rain has come the dew follows of itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud says Israel asked improperly that G-d come “like the rain,” and He answered properly, “I
will be like the dew.” The Alter Rebbe begins with teshuvah, which “preceded the world.” The soul de-
scends through four stages, gave, created, formed and breathed, the four letters of Havayah, while its
root, the mazal, stays above at the level of ayin. Teshuvah is “the spirit returning to Elokim who gave
it”: the soul’s return to that root, beyond Havayah, through self-nullification. It takes place daily in the
Shema, more fully on Shabbos (tashev, “return”), and above all on Yom Kippur, when the supernal will
is revealed and the second Tablets were given from the heart’s inner desire. Rain is the love drawn by
this arousal from below: bitterness over one’s distance from G-d rises like mist to the hidden Keser,
and the mitzvos, the “limbs of the King,” take hold of G-d Himself, but only through the Torah, the
heavens and earth of Moshe’s song. Dew comes from the crystalline light of Atika, above the soul’s

mazal: it never ceases, it shines on Sukkos, and it will revive the dead.

OUTLINE

1 Rain and dew; the soul’s descent and its mazal m

The question of rain and dew, and its key: teshuvah preceded the world. The soul descends through four
stages matching the letters of Havayah; only a ray of it enters the body, while its root, the mazal at the level of
ayin, remains above, and teshuvah is the soul’s return to it.

2 Passing beyond Havayah 12

At the splitting of the sea Israel “passed beyond Havayah,” the level of contraction and expansion that brings
creation into being, to mazal and ayin: the level of “the spirit shall return.”

3 Gloss: why “to Elokim,” and why ruach 13-8

The Jubilee and Yom Kippur as “return.” Elokim and ruach in these verses name the hidden level above
Chochmah, Keser, the source of the supernal “spirit of life”; teshuvah draws that spirit down, and in the

Future it will be given “by giving,” a gift from the ever-open eye above.
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4 Teshuvah every day: the Shema

At night the soul returns only to the stage of “breathing”; each day, in the Shema, a person must gather the
soul’s scattered powers and give himself over to the Source of all. Contemplating that G-d is the Life of all
life turns the heart, and this applies even to one who has never sinned.

5 Shabbos as teshuvah 12-13
Shabbos is tashev, “return”: G-d’s light withdraws from its outward spread into creation to a level above
Chochmah, as a person stops working and returns his attention to himself. The prayers of the week, “toil
on the eve of Shabbos,” bring a glimmer of it into each day.

6 Yom Kippur and the second Tablets 114-18
Yom Kippur is the Shabbos of Shabbosos, revealing the supernal will “before Havayah” in answer to the
heart’s nullification of will, and whitening sin like the supernal wool. The second Tablets, whose first two
commandments encompass all the mitzvos, were given on it quietly, from the heart’s inner desire, where
the external forces have no hold.

7 The rain: arousal from below, mitzvos and Torah 119-24
Bitterness over one’s distance from G-d rises like mist to the hidden Keser and draws down the great
love; through the mitzvos, the King’s limbs, one “takes” G-d Himself. Moshe drew this flow into the heav-
ens, which fell silent to receive it, but it reaches a person only through the Written and Oral Torah.

8 The dew: above the soul’s root 125-26
Dew comes of itself, from the crystalline light of Atika above the souls’ mazal; it shines on Sukkos, makes
one’s speech G-d’s own, never ceases, and will revive the dead. Rain and dew are the “back” and “front”
of the supernal will.

9 Summary of the discourse 127-36

A section-by-section summary of the argument.

KEY CONCEPTS

teshuvah (return) n21wn

The soul’s return to its source, not only regret over sin.
The higher teshuvah of “the spirit shall return to Elokim
who gave it” reaches above Havayah to the soul’s root, and
it applies every day, even to one who has never sinned.

mazal 7

The root of the soul that stays above when only a ray of it
enters the body. The word is related to nozel, “flowing,”
since influence and thoughts of teshuvah flow from it to
the person below.

ayin (nothing) 7°x
The level above intellect from which Chochmah comes; it
is called “nothing” because no understanding can grasp it.
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Havayah 171

The Name whose four letters stand for contraction, expan-
sion, drawing down and expansion, the process that
brings all things into being; teshuvah “passes beyond” it.

rain and dew 51 oW

Rain is G-d’s love drawn down in answer to an arousal
from below; dew is a love from above the soul’s root,
which no deed can reach and which comes of itself.

the heart’s inner desire (re’usa de-liba) x2°77 xn1y1
The deepest nullification of one’s will, out of knowing that
G-d alone exists; it reveals the supernal will on Yom
Kippur and is where the external forces have no hold.



the crystalline dew (tala de-vedolcha) xn21727 850 an arousal from below / an arousal from
The supernal light of Atika from which dew comes, above above X2°¥27 XMAYNX/ RNN?TRMIYNR

the mazalos; only its “remnants” purify the impure, while Human initiative that draws a divine response, and divine
its essence will bring the resurrection of the dead. giving from above; the rain answers our arousal, while the
dew is a gift beyond it.
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SECTION 1 - 11

Rain and dew; the soul’s descent and its mazal
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“Give ear, O heavens, and I will speak; and let the earth hear the words of my mouth. My teaching
shall drop like the rain,” etc. Now, our Sages, of blessed memory, said: The Congregation of Israel
(Knesses Yisrael) asked improperly, “And He will come to us like the rain” (in Hosea, chapter 6),
and the Holy One, blessed be He, answered her properly, “I will be like the dew to Israel.”
The maamar opens with the first two verses of Moshe’s song in Parshas Ha’azinu and then brings the
Talmud’s comment on two images of G-d’s blessing. Israel asked that G-d come to them “like the rain,” and

He answered that He would be “like the dew”; the Talmud calls the request improper because rain is some-
times wanted and sometimes not, while dew is always wanted.
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To understand “a parable and a figure, the words of the wise”: that they likened the resting of the
Holy One, blessed be He, upon the Congregation of Israel to rain or to dew, and the difference be-
tween rain and dew. The explanation is this: behold, teshuvah (return) preceded the world.
The phrase “a parable and a figure, the words of the wise” comes from Proverbs 1:6; here it signals that the
Sages’ images of rain and dew are deliberate figures that need to be decoded. The key the Alter Rebbe offers

is the teaching that teshuvah (return to G-d) was created before the world, meaning that it stands above the

whole order of creation.
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And the explanation of the matter of teshuvah, and also of what our Sages, of blessed memory, said,
“It turns out that all his days are [spent] in teshuvah”: how is it all his days? Now, the essence of
teshuvah is as it is written, “And the spirit shall return (tashuv) to Elokim who gave it” (in
Ecclesiastes, chapter 12).
The Talmud advises a person to return to G-d every day, since he may die tomorrow, so that “all his days”
are spent in teshuvah; the question is how this applies to someone who has no new sins to regret each day.

The answer starts from a verse at the end of Ecclesiastes: teshuvah at its core is “the spirit returning to G-d

who gave it,” the soul’s return to its source, not only regret over sins.
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22
And the explanation of the matter: now, we say, “The soul that You gave within me is pure; You cre-
ated it, You formed it, and You breathed it into me.”

To explain this return, the Alter Rebbe turns to the morning blessing Elokai Neshamah, said every day. It
names four stages by which the soul comes into the body: G-d “gave” it, “created” it, “formed” it and
“breathed” it in.
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The meaning of “You breathed it” is the level of the supernal breath, so as to be separate, a thing
and an entity in its own right, like a person who blows breath from his mouth, so that the breath
becomes separate, by itself.

“Breathing” is the last and lowest stage. Just as breath leaving a person’s mouth becomes something apart

from him, at this stage the soul becomes a distinct entity standing in its own right.
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And so too regarding the soul, it is written, “And He breathed into his nostrils a soul of life”; and
this is the level of “the spirit of His mouth” and “what comes forth from the mouth of Havayah,” as
it iswritten,

The Torah uses the same verb, “breathed,” for the making of man’s soul (Genesis 2:7). The soul is therefore
compared to G-d’s breath and to what “comes forth from His mouth,” the language of speech.
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“For by everything that comes forth from the mouth of Havayah does man live.” And motza (“what
comes forth”) means its coming out from concealment into revelation. And see the Zohar, Parshas

Tazria (folio 47b).

Deuteronomy 8:3 speaks of what “comes forth” (motza) from G-d’s mouth; the Alter Rebbe reads “coming
forth” as the move from concealment into revelation, the point at which the soul first appears outside its

source. The Zohar passage he cites concerns hevel, breath.
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But the level of “You created it” is, by way of analogy, like the level of thought, which is still in con-
cealment and is united with the soul. Now, [the blessing] specified four things in the soul as it goes

out from concealment into revelation to be enclothed in the body:

“Created” is a much higher stage, likened to a thought that has not yet been expressed and is still one with
the mind that thinks it. The four verbs of the blessing thus trace the soul’s path from hidden union with G-d

to a separate existence in a body.
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“You gave,” “You created it,” “You formed it,” “You breathed it.” For the source from which it was
hewn is exceedingly high above, and in order for it to descend wondrously [low] to be enclothed in
a body, it must contract itself and expand itself through many kinds of contractions (tzimtzumim)
and expansions.

Because the soul’s root is so high, it cannot enter a body directly. It must pass through many contractions

(tzimtzumim), which limit its light, and expansions, which spread out what remains at each lower level.
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And in general they divide into four levels, as it is written (in Job, chapter 28), “Then He saw it and

declared it; He prepared it and also searched it out. And He said to man.”

These many steps fall into four general stages, which the Alter Rebbe finds in Job 28:27: “He saw,” “He de-
clared,” “He prepared,” “He searched it out.” Only after these does the nextverse say, “And He said to man.”
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For before it comes to the state of “And He said to man,” that is, to be enclothed in a body, there

must first be the level of “He saw it and declared it,” etc.,

“And He said to man” stands for the soul’s arrival in a human body. The four verbs before it are the stages it
must pass through to get there.
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which are four levels: contraction and expansion, drawing-down and expansion, corresponding to
the four letters of Havayah. And this is also what the Name Havayah indicates: the yud is the level
of contraction, the hei is the level of expansion in length and breadth, and the vav is drawing

down, etc.,

The four stages match the four letters of the Name Havayah: the small yud is contraction to a point, the hei, a
letter with length and breadth, is expansion, the long vav is drawing downward, and (as the “etc.” implies)
the final hei is a second expansion. The Name that expresses how G-d brings things into being also maps the
soul’s descent.
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as is known. (And see on the matter of “Then He saw it,” etc., in Midrash Rabbah, at the beginning
of Parshas Ki Sisa, chapter 40, and in the Likkutei Torah of the Arizal, at the beginning of Parshas

Bereishis. And in the Zohar this verse is mentioned: Part I, folio 5, end of side a, and folio 199a;

This parenthesis lists where the verse “Then He saw it” is discussed: the Midrash at the beginning of Ki Sisa,

the Arizal’s Likkutei Torah on Bereishis, and several places in the Zohar.
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Part II, folio 206b; Part III, 111b; and the verse “And He said to man,” in Part I, folio 79, end of side
a.) And this is [the meaning of|] “For Havayah’s portion is His people; Jacob is the cord of His

inheritance.”

After the list of sources, the text applies the idea to averse in this week’s parsha, Deuteronomy 32:9: Israel is
G-d’s “portion,” and Jacob is “the cord of His inheritance.”
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That is, the soul is a portion of Havayah Himself, which descends by way of contraction and expan-
sion, etc., like the Name Havayah, until it comes to be enclothed in the level of “Jacob, the cord of
His inheritance,” which is the body.

A portion of something shares the substance of the whole, so the soul is a portion of Havayah Himself. It de-

scends through the four stages that the Name Havayah describes until it reaches “Jacob, the cord,” which
the Alter Rebbe identifies here with the body.
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(And see on the matter of “For the portion” in [Midrash] Rabbah, Parshas Toldos, chapter 65, on
[the verse] “And I am a smooth (chalak) man,” folio 73a; Vayetzei, chapter 68, folio 77b, on the

verse

This parenthesis gathers Midrashim on the word chelek, “portion,” including the Midrash on Jacob’s words
“I am a smooth (chalak) man” and on Jacob’s ladder. (The printed “>pn” is a slip for “p%n.”)
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“And behold, a ladder”; and at the end of Parshas Terumah, folio 150, column d; Nasso, beginning
of chapter 9, folio 228b; Parshas Balak, chapter 20, folio 279a. And see the Zohar, Part II, folio 96a
and folio 86a; Part III, folio 94a, 107a, folio 278b.)

The list continues with further Midrashim, on Terumah, Nasso and Balak, and with passages in the Zohar
that discuss the verse “For Havayah’s portion is His people.”
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Now, not the whole soul descends below to be enclothed in the body, but only a ray of it, by way of
contraction, etc., as mentioned above.

A new point: only a ray of the soul actually enters the body, after passing through the contractions just
described.
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But the whole soul and its source remain above, and [this] is called mazal. And of this they said, “A

person has a mazal,” and “Everything depends on mazal.”

The soul’s main part, together with its source, stays above, and this higher part is called mazal. The Alter

Rebbe connects this with the sayings that every person has a mazal and that everything depends on mazal.
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And what they said, “Israel has no mazal,” refers to the mazalos of the [heavenly| princes and the

stars, which [G-d] apportioned to all the nations who worship the stars;

To avoid confusion with astrology, he explains the Talmud’s statement that “Israel has no mazal”: it refers to
the stars and the angelic princes that G-d appointed over the other nations. Israel is not governed by them;
mazal here means something else.
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but there is a level of mazal that is the source and root of the soul. And it is called mazal from the
word nozel (“flowing”); except that nozel is a passive form, and mazal is an active form (and see the
Pardes, in Erchei HaKinuyim, the entry “Mazal”):

The mazal meant here is the soul’s own root. The word is related to nozel, “flowing”: nozel describes what

flows, while mazal describes the source that makes it flow.
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for it is the source from which the bestowal and the spirit of life flow down, “to revive the spirit of
the lowly.” Also the divine flow and the thoughts of teshuvah that come to a person come by the
power of the level of mazal.

This mazal is the source from which life and divine influence flow down to the part of the soul in the body,
“to revive the spirit of the lowly” (Isaiah 57:15). Even sudden thoughts of teshuvah that come to a person,
seemingly from nowhere, come from this higher part of his soul.
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For “even though he does not see, his mazal sees”: it sees and hears the proclamations above, “a

heavenly voice goes forth and proclaims,” etc.

The Talmud says that even when a person does not see something, “his mazal sees” it. The higher soul per-
ceives the heavenly proclamations calling people to return, even when the person below hears nothing.
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And through this it bestows below, so that there is an arousal in the heart, etc. For the ray that de-
scended and spread below into the body is not something entirely separate from its source and
root above (and see what is written in the discourse beginning “When you go out”),

Because the higher soul perceives these calls, it sends an arousal down into the person’s heart. This is possi-
ble because the ray in the body is never entirely separate from its root above.

likuteitorah.com/likkutei-torah/haazinu/1/ 10
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except for those liable to kares (excision), in whom the soul is cut off; that is, the ray that spread
and descended below is cut off from its mazal and its root (and see what is written about this in the
discourse beginning “On the eighth day, an atzeres”).

The exception is one liable to kares, the Torah’s penalty of “cutting off” for certain grave sins: there the bond

between the ray below and its mazal above is severed. The Alter Rebbe refers to another discourse for more
on this.
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Now, it is written, “And flowing (nozlim) from Lebanon.” The meaning is along the lines of “And
wisdom (Chochmah), from where (me’ayin) shall it be found?” For “wisdom gives life”: it is the be-
ginning of the expansion of the life-force, drawn from a level that is above intellect, and this is the
level of ayin (“nothing”), which is not grasped.

The Song of Songs speaks of waters “flowing from Lebanon.” Reading Job 28:12 as “wisdom comes from

ayin, nothing,” the Alter Rebbe explains that Chochmah, the first point of revealed life and intellect, comes
from a level above intellect that cannot be grasped at all, and is therefore called “nothing.”
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And this is the level of Lebanon, and from it the bestowal flows (see the Zohar, Parshas Ha’azinu,
folio 298a). And from this the essence of teshuvah will be understood: that the soul returns, in a
state of self-nullification (bittul), with self-sacrifice (mesirus nefesh), to its supernal source and
root from which it was taken, which is the level of ayin, the level of mazal.

“Lebanon,” the hidden source from which the flow comes, is this level of ayin, which is also the soul’s mazal.

Teshuvah, then, is the soul’s return, in complete self-nullification and readiness to give itself up, to the
source from which it was taken.
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LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

PN NPITI 1TV 132 AN MR PY3 AN 1AATMY aPYna RAONw YR N7 nvon 1
nnawn °e% n1own

And this is the purpose of its descent into this world: that it be at a higher rank and level than it was
in the Garden of Eden, enjoying the radiance of the Shechinah (Divine Presence) according to its

comprehension,

This explains why the soul descends into a body at all. Through teshuvah it reaches a higher level than it had
in the Garden of Eden, where it enjoyed the radiance of the Shechinah only as far as it could understand.
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which is through the level of contraction, the level of Chochmah; whereas through teshuvah it is in
a state of complete self-nullification to its source and root, which is far above the level of
Chochmabh, being the level of ayin.

The soul’s enjoyment in the Garden of Eden is limited by its understanding, which belongs to Chochmah and

its contraction. Teshuvah lifts it beyond understanding to its root in ayin, above Chochmabh itself.

SECTION 2 - 112

Passing beyond Havayah
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And this is [the meaning of] what is written regarding the splitting of the Sea of Reeds, “Until Your
people pass over, Havayah.” For through the splitting of the Sea of Reeds, Israel were elevated to a
very high and exalted rank and level, far above the level of Havayah, which is the level of contrac-
tion and expansion, etc.,

The Song at the Sea says “until Your people pass over, Havayah.” The Alter Rebbe reads it as “until Your peo-

ple pass beyond Havayah”: at the splitting of the sea, Israel rose above the level that the Name Havayah
stands for, the level of contraction and expansion.
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for this is what the Name Havayah indicates, as mentioned above. And it is the root of the matter of
coming-into-being; for the Name Havayah means that He brings all existing things into being
(mehaveh), and the coming into being from nothing to something is through contraction (tz-
imtzum) and expansion, etc.

As explained above, the letters of Havayah describe contraction and expansion. The Name also means “He

who brings into being” (mehaveh), and bringing something into existence from nothing requires exactly

such contraction and expansion.
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Whereas at the level of mazal, which is the level of ayin (“nothing”), the level of coming-into-being
does not apply at all. And this is [the meaning of] “Until Your people pass over, Havayah”: that is,
they passed beyond the level of Havayah, to the level of mazal, the level of ayin, the level of teshu-
vah (return), “And the spirit shall return to Elokim who gave it.”

Mazal, the level of ayin (nothing), is above the whole process of bringing things into being. To “pass beyond

Havayah” is to reach mazal and ayin, the level of teshuvah described in “the spirit shall return to Elokim

who gave it.”

X7 12N 1D 1N78° INRI2 NNIY 10 MUwENT DI%RE M2 un® N 1n1ona oo
:9715 19 By AN% N7 0TIP 110 2R PIvea a2 nvnab

For its being given and its descent below are in the mode of contraction and expansion, etc., “that
You gave,” “You created it,” “You formed it,” etc.; and teshuvah is to be in a state of complete self-

nullification (bittul), as before its descent, and even more so, as mentioned above.

The soul was “given” and descended through the four stages of contraction and expansion. Teshuvah revers-
es this path: the soul returns to complete self-nullification, as before its descent, and even higher.

likuteitorah.com/likkutei-torah/haazinu/1/ 13
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SECTION 3 - 13-8

Gloss: why “to Elokim,” and why ruach
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2. (And see Rabbeinu Bachya, Parshas Yisro, regarding “You shall not take the Name,” on the mat-
ter of “And the spirit shall return,” that it is as is written [here]; and see the Raaya Mehemna,
Parshas Behar) (folio 108, end of side b): that the level of “And the spirit shall return,” etc., is like

the matter of what is written, “In this year of Jubilee you shall return,” etc.

This opens a gloss (a note set into the text), which ends at paragraph 8. It cites Rabbeinu Bachya on “You
shall not take the Name” and the Raaya Mehemna on Behar, which compares “the spirit shall return” to the
Jubilee year, when “each man shall return to his holding.”

TDIw2 YPN° R QP2 UM 17T0Y ToORY wRAPR WO INZNM 1770 DI 1Iyn wrhn
.121WNT 01 0°719977 01 N2 973 1M 791

And see what is written on the matter of the Jubilee at the end of the discourse beginning “And they
found a man gathering wood,” and at the end of the discourse beginning “And it shall come to pass
on that day that a great shofar will be sounded”: that this is also the level of Yom Kippur, the day of
teshuvah (return).

Two other discourses discuss the Jubilee in this connection and tie it to Yom Kippur, the day of teshuvah.
The Jubilee year itself was proclaimed by the shofar on Yom Kippur.
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And as for what is written, “to Elokim who gave it,” even though this teshuvah (return) is the level
of “Until Your people pass over, Havayah,” which is above even the Name Havayah, as mentioned

above:

A question: if this teshuvah is above even the Name Havayah, why does the verse say the spirit returns “to
Elokim,” a Name that usually stands for a lower level, G-d as hidden within nature?

likuteitorah.com/likkutei-torah/haazinu/1/ 14
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something similar was explained above, in the discourse beginning “You are standing,” regarding
“That you should pass into the covenant,” etc., “to be Elokim to you”: that the meaning of “that you
should pass into the covenant” is like the matter of “Until Your people pass over, Havayah,” etc.

See there.

The same difficulty came up in the discourse on Nitzavim: “that you should pass into the covenant” was read
there like “until Your people pass beyond Havayah,” yet the verse continues, “to be Elokim to you.”
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But the matter will be understood according to what is written on [the verse| “I will greatly rejoice,”
regarding “My soul shall exult in my G-d (Elokai),” and in the discourse beginning “On the eighth

day, an atzeres,” on the meaning of “The rock of my heart and my portion is Elokim forever”;

The answer draws on two other discourses, on “My soul shall exult in my G-d (Elokai)” and on “my portion is
Elokim forever.” In those verses Elokim refers to a level above Havayah, not below it.
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and this will be understood further according to what is written in the Zohar on [the verse] “No eye
has seen, Elokim, besides You, what He will do for one who waits for Him”; and this is in Parshas
Pinchas (folio 239b)

The Zohar’s comments on Isaiah 64:3 shed further light. In that verse, only Elokim sees what is hidden from
every eye, so the Name can point to a level beyond all revelation.
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and in Parshas Va’eschanan (folio 267b); and see the Mikdash Melech in both places. And see fur-
ther on this in the Zohar, Vayakhel (folio 210b).

The Zohar discusses the same verse on Va’eschanan as well, and the Mikdash Melech, a commentary on the

Zohar, explains both passages. The Zohar on Vayakhel adds more on the subject.
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The matter of “And the spirit shall return” is further mentioned in [Midrash| Rabbah, Mishpatim,
chapter 31 (folio 149, column c), and in Parshas Metzora, chapter 18 (folio 185a),

The Midrash Rabbah also discusses “the spirit shall return,” in two places: on Mishpatim and on Metzora.
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and in Koheles Rabbah on this verse. And with all this, the precise wording of our Sages, of blessed
memory, in the Mishnah, chapter 4 of Avos, is well explained: “Better is one hour of tranquility of
spirit (koras ruach) in the World to Come,” etc.:

Koheles Rabbah comments on the verse as well. All this explains the exact wording of the Mishnah in Avos:

“Better is one hour of koras ruach in the World to Come than all the life of this world,” where koras ruach
means tranquility, literally “coolness of spirit.”
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specifically “tranquility of spirit (ruach),” as it is written, “And the spirit (ruach) shall return.” And
see further in the Zohar, Part II, in Parshas Terumah (141b to 142a), and in Parshas Mishpatim
(97b).

The Mishnah speaks specifically of ruach, “spirit,” because the bliss of the World to Come is the ruach re-

turning to its source, as in “the spirit shall return.” Zohar passages on Terumah and Mishpatim are cited on
the same theme.
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Seemingly, it is in a somewhat different sense from what was written [here], for there it explains
this matter as the ascent of the ruach from the lower Garden of Eden to the higher Garden of Eden,
whereas here it was explained that this is above the level of the Garden of Eden, etc., as mentioned
above.

An objection: in the Zohar on Terumah, “the spirit shall return” describes the ruach rising from the lower
Garden of Eden to the higher one. Here it was explained as something above the Garden of Eden altogether.
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But one who studies the Zohar, Part II, Parshas Terumah, there (folio 142a), in what it says, “And as
long as this supernal neshamah does not ascend into the wellspring of the Ancient of Ancients, the
most hidden of all hidden,” etc.,

The first answer: that same Zohar passage goes on to speak of the supernal neshamah rising into the well-

spring of “the Ancient of Ancients, the most hidden of all hidden,” far beyond the Garden of Eden.
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and in the Zohar, Shelach (folio 159a), regarding “three worlds,” etc., “the first world,” etc., “in this
manner,” etc., up to “No eye has seen, Elokim, besides You,” etc., and in the commentary of the
Ramaz there, will find that it all has one intent.

The Zohar on Shelach, which describes three worlds rising to the one of which it says “No eye has seen,” read
with the Ramaz’s commentary, shows that all these passages share one meaning: the ascent reaches the
highest, hidden level.
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Furthermore, in the Zohar, Terumah, there, it speaks of the level and rank of the ruach among [the

levels of] nefesh, ruach, neshamah, which is below the level and rank of neshamabh;

The second answer: in the Zohar on Terumah, ruach means one of the soul’s three levels, nefesh, ruach and
neshamah, namely the one below neshamah.
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whereas here we are speaking of the matter of “And the spirit shall return” as applying also to the
level of the neshamah itself. And [the reason] it says “And the spirit (ruach) shall return” is because
this ascent is far above even the Name Havayah, that is, above Chochmah (wisdom),

Here, by contrast, “the spirit shall return” applies to the neshamah itself. The verse calls it ruach because
this ascent goes beyond the Name Havayah and beyond Chochmah, to a level that is called ruach.

likuteitorah.com/likkutei-torah/haazinu/1/ 17
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where it is the level of ruach, as is written in the Zohar, in Parshas Bereishis (folio 37b and folio

58a), on [the verse] “My spirit shall not abide in man”:

The Zohar on Bereishis, commenting on “My spirit shall not abide in man” (Genesis 6:3), speaks of such a

supernal ruach.
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“When the people of the world are meritorious,” etc., “the Holy One, blessed be He, arouses the su-

pernal spirit of life, until that life reaches the place where Jacob dwells,” etc.

The Zohar says that when people are meritorious, G-d awakens the supernal “spirit of life,” which flows
down until it reaches “the place where Jacob dwells.”
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And it is explained in the Likkutei Torah of the Arizal, at the end of Parshas Bereishis, that the
drawing down of “the supernal spirit of life” is from Arich Anpin (the Long Countenance), for there

is “length of life”; and so it is in the Zohar, Terumabh (folio 178, end of side b);

The Arizal explains that this supernal spirit of life comes from Arich Anpin, the “Long Countenance,” a con-
figuration of Keser, the level above Chochmah; that is why it brings “length of life.” Ruach, then, names a

level above Chochmah.
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and along the lines of what is said in the Midrash, Bereishis Rabbah, at the end of chapter 2, on the
verse “And the spirit of Elokim hovered over the face of the waters”: “This is the spirit of Mashiach,

asyou say,

The Midrash reads “the spirit of Elokim hovered over the face of the waters,” at the creation, as the spirit of
Mashiach, of whom Isaiah says “the spirit of Havayah shall rest upon him.”

likuteitorah.com/likkutei-torah/haazinu/1/ 18
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‘And the spirit of Havayah shall rest upon him.’ By what merit does it draw ever nearer? ‘Hovering
over the face of the waters’: by the merit of teshuvah, which is likened to water, as it is said, ‘Pour

9

out your heart like water.”” End of quote.

The Midrash asks by what merit this spirit draws near and answers: by the merit of teshuvah, which is com-
pared to water, as in “Pour out your heart like water.” Teshuvah thus draws down the supernal ruach that
Genesis 1:2 joins to the Name Elokim.
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And the reason it is called by the name ruach (“spirit”) will be understood further, in some small
measure, according to what is written in the explanation of “The mezuzah on the right,” on the
matter of avir (“air”), which is above the level of or (“light”), etc.

Why is the returning soul called ruach, which means both “spirit” and “wind”? The Alter Rebbe points to his
explanation of “The mezuzah on the right,” where avir (“air”) is explained as a level above or (“light”).
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See there. And in Sefer Yetzirah it states, “One: the spirit of the living Elokim,” and according to the
explanation of the Pardes, Sha’ar 3, chapter 5, this is the level of Keser (the Crown). See there. And
from all this will be understood what is written, “And the spirit shall return,” etc.:

Sefer Yetzirah calls the first of the ten Sefiros “the spirit (ruach) of the living Elokim,” and the Pardes of

Rabbi Moshe Cordovero explains this as Keser, the Crown above Chochmah. Ruach thus names the level
above intellect.
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because this ascent through teshuvah (return) is “to Elokim who gave it,” that is, above the four

i

contractions mentioned above, of the levels of “that You gave within me,” and “You created it,”
“You formed it,” “You breathed it into me,” etc., therefore it says, “And the spirit (ruach) shall
return.”
Teshuvah lifts the soul above all four contractions named in the morning blessing, to “Elokim who gave it.”
That is why the verse calls the returning soul ruach, the name of the level it reaches.
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That is, [it returns] to the level of the supernal ruach, of which it was said, as a punishment, in the
generation of the Flood, “My spirit shall not abide,” etc. And this is [the meaning of] what is written,

“Until a spirit is poured upon us from on high,” etc.

This is the supernal ruach that G-d withdrew from mankind as a punishment in the generation of the Flood
(“My spirit shall not abide in man”). Isaiah’s promise of a spirit “poured upon us from on high” speaks of its

return.
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And see the Zohar, Part III (folio 130b), on [the verse] “And the spirit shall rest upon him,” etc., and
Part 1 (folio 77a): “At the time when the Spirit of all spirits raises up the sweetness of the
neshamah,” etc.

The Zohar uses the same term for the spirit that will rest upon Mashiach (Isaiah 11:2) and for “the Spirit of
all spirits” that raises up the sweetness of the soul.
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And this is [the meaning of] “If he sets his heart toward Him, His spirit and His soul He will gather
to him” (in Job, chapter 34). And the Zohar, Terumah (folio 162b) explains: “Spirit draws spirit and
brings spirit,”

Job 34:14 is read here as: if a person sets his heart toward G-d, G-d will gather His own spirit and soul to that
person. The Zohar states the principle: “spirit draws spirit and brings spirit.”
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that is, through the spirit of man ascending upward, when he sets [his heart] toward Him, blessed
be He, then “His spirit and His soul,” from the level of the light that encompasses all worlds (sovev

kol almin), “He will gather to him,” etc., as is explained elsewhere.

A person’s spirit, rising upward in teshuvah, draws down in return a spirit from the level of sovev, the light
too great to enter the worlds, which surrounds them. The Alter Rebbe notes that this is explained elsewhere.
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LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

DaR N1 79°9% MR MYAY "92 °°PERI NDM DPY (70 mwan / 70 pisl TR NPWRI NI
BR 2WN MM N2 72N Y 3N °an M 053 SmA NN MRIY °7nenia nyo
"2 X7 AN WK DOORT

And in [Midrash] Rabbah, Bereishis, chapter 14, on [the verse] “And He breathed into his nostrils”:
“Because in thisworld [it is] by breathing, therefore he dies; but in the Future to Come [it will be| by
giving, as it is said, ‘And I will give My spirit into you, and you shall live.”” And this is through

teshuvah, the level of “And the spirit shall return to Elokim who gave it,” specifically.

The Midrash contrasts the soul given “by breathing” in this world, which is why man dies, with the soul to be
given “by giving” in the Future to Come, as in “I will give My spirit into you, and you shall live.” The level of

“giving” is reached through teshuvah, the spirit’s return to “Elokim who gave it.”
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And as for what it says, that in this world [it is] by breathing: that is, the level of the neshamah that
is enclothed in the body is drawn from the level of “and You breathed it into me,” which is the level

of the supernal breath, etc.;

The Midrash said that in this world the soul is given “by breathing.” This refers to the part of the soul in the

body, which comes from the stage “You breathed it into me,” the supernal breath.
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but its root and source is from the level of “who gave it.” Only, because in the body there shines
only [what comes] from the level of “You breathed it into me,” therefore he dies.

The soul’s root is in the higher level of “who gave it,” but only the stage of breathing shines in the body.

Because the body receives only this lower level, it dies.
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But in the Future to Come there will shine in the body itself from the level of “And I will give My
spirit,” etc. And see [Midrash] Rabbah, Parshas Ki Sisa, chapter 41, on [the verse| “And He gave to

Moshe”: “For Havayah gives wisdom,” etc. See there.

In the Future to Come, the level of “I will give My spirit” will shine in the body itself, and it will live. The

Midrash on “And He gave to Moshe,” which also turns on the verb “give,” is cited for comparison.
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Also, the meaning of “And I will give,” the level of a gift, is like the matter of an arousal from above
(isarusa dile’eila) that is above an arousal from below (isarusa dilesata), along the lines of “I have a
good gift in My treasure-house, and Shabbos is its name,” etc., as is explained elsewhere. And see
what is written on [the verse] “And from the wilderness, Mattanah” in the discourse beginning “Go
out and see.”

“I will give” suggests a gift, which comes from the giver’s good will and not because it was earned. So an

arousal from above that goes beyond any arousal from below is like the “good gift” of Shabbos that G-d took
out of His treasure-house.
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Also along the lines of the saying of our Sages, of blessed memory, “One who gives, gives with a
generous eye.” For just as in a person, by way of analogy, there is a generous eye and an average
[eye] (in the Mishnah, chapter 4 of Terumos), so too, by way of analogy, distinguishing with distinc-
tions without

The Sages say that a giver gives “with a generous eye.” The Mishnah on terumah, the portion given to the

kohen, distinguishes a generous eye from an average one, and the Alter Rebbe says that these two attitudes,

with every reservation about comparing G-d to man, have a root above.
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end, there is a root and source for these two levels, along the lines of what was explained at the end
of the discourse beginning “When you hearken to the voice,” on the matter of “to do what is right in

the eyes of Havayah”: that they are two levels of providence, etc. See there.

Above, the two attitudes correspond to two modes of divine providence, as explained in the discourse on
“When you hearken to the voice.” The gift of “Iwill give My spirit” comes from the generous mode.
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Now, the root of the level of the generous eye is the matter of the “open eye” (eina pekicha). And of
this it is said regarding Joseph, “over the eye (alei ayin)”; and this is “No eye has seen, Elokim, be-

sides You, what He will do for one who waits for Him.”

The root of the generous eye above is the “open eye” (eina pekicha), a Kabbalistic term for the eye above that
is always open. The blessing of Joseph, “over the eye,” and the verse “No eye has seen, Elokim, besides You”
both point to this level.
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And from this level is drawn “And I will give My spirit,” etc. The matter of “And the spirit shall re-
turn” will be further understood according to what is written in the Zohar, Part I, Vayechi (folio
245a and b).

From this ever-open eye comes the gift “I will give My spirit.” The Zohar on Vayechi is cited for a further ex-
planation of “the spirit shall return.”
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And see further in the Zohar on the matter of “And the spirit shall return” (Part I, folio 85, end of
side a; 106b; 130b; folio 217b; Part I1I, folio 215, end of side b; folio 224, end of side b);

The Zohar discusses “the spirit shall return” in several more places, listed here.
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and there it is explained that the level of “The sacrifices of Elokim are a broken spirit,” which is the
matter of teshuvah (return), is the level of “And the spirit shall return to Elokim,” etc. End of the
gloss.

Those passages explain that “the sacrifices of Elokim are a broken spirit” (Psalms 51:19), the broken spirit of
teshuvah, is itself “the spirit returning to Elokim.” With this the gloss ends.
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SECTION 4 - 19-11

Teshuvah every day: the Shema
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3. And this is [the meaning of] “all his days in teshuvah (return)”: for each day the soul shall return.
For indeed, every night his soul returns; only, at night it returns to the level of “And You breathed it

into me,”

The main text now resumes (section 3) with “all his days in teshuvah.” Every night the soul returns to its
source in sleep, but only as far as the stage of “You breathed it into me.”
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which is the level of the supernal breath, from which the soul separates to be enclothed in the
body; and at night it returns to be included and united with its source, for those who merit this rank
and level, as it is written, “Who shall ascend the mountain of Havayah? ... One with clean hands

and a pure heart,” etc.

That stage, the supernal breath, is where the soul first became separate in order to enter the body. At night it
is reabsorbed there, at least for those who merit it, for only one with “clean hands and a pure heart” ascends
G-d’s mountain.
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Whereas each day [the soul] must be in a state of teshuvah to the Source of all and to its supernal
root; and this is at the time of prayer, in the Shema.

Each day, however, a person must go further and return in teshuvah to the Source of all, the soul’s highest
root. This takes place during prayer, in the Shema.
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And this is [the meaning of] “Hear (Shema), O Israel”: shema is an expression of gathering and as-
sembling, as in “And Saul summoned (vayeshama)”; that is, that the scattered [powers] of the soul,

the aspect of Israel, should be gathered and assembled,

The Shema begins “Shema Yisrael,” and shema can mean “gather,” as when Saul summoned (vayeshama)
the people. The call is to gather the scattered powers of the soul, which are called “Israel.”
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which are the level of the three intellectual faculties and the seven emotive attributes (middos) in a
person, which have been scattered in the pleasures of this world, in a person’s thoughts and
schemes, each according to his standing and level; and to turn darkness into light, and to give over

his soul in [the word] “One.”

These powers, the three intellectual faculties (Chochmah, Binah and Daas) and the seven emotive attributes,
have been dispersed into worldly pleasures, plans and schemes, each person on his own level. The Shema
gathers them, turns darkness into light, and leads to giving oneself over entirely when saying “One.”
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And the way his heart will be transformed is by his taking to heart what is written, “See, I have set

before you today life and good, and death and evil,” “and you shall choose life,” etc.

How does a person’s heart turn? By taking to heart the Torah’s words, “See, I have set before you today life
and good, death and evil ... and you shall choose life.”
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For in everything there is an aspect of life and an aspect of death: the spirituality is the aspect of
life, and the physicality is the aspect of death. And likewise, in this way, even in the heavens, and

the heavens of the heavens, and the spheres: everything has matter and form.

Everything has an element of life and an element of death: its spirituality is its life, and its physicality is its
death. This holds even for the heavens and the celestial spheres, since everything is made of matter and
form.
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And the matter is the aspect of death relative to the form, which is the spirit of life within it. And of
this it is said, “and you shall choose life,” that is, the Life of life, blessed be He, as it is written, “To
love Havayah your G-d

Matter is “death” compared with form, the spirit of life within it. To “choose life” is to choose the Life of all
life, G-d Himself, as the Torah goes on to say, “to love Havayah your G-d ... for He is your life.”
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... for He is your life” (and see what is written in the discourse beginning “Hear, O Israel,” in
Parshas Va’eschanan, and in the discourse beginning “His left hand is under my head,” in Parshas
Ki Sisa).

The verse ends, “for He is your life.” Two other discourses are cited for more on this.
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And therefore he will say, “Whom have I in heaven? And besides You I desire nothing,” etc. And “if
for those who transgress His will [it is| so, for those who do His will, how much more so.”

Hence a person can say, with the Psalmist, “Whom have I in heaven? Besides You I desire nothing.” The
Talmud’s reasoning applies: “If for those who transgress His will it is so, for those who do His will, how much

more so.”
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That is: once he sees that so much life is drawn into the pleasures of this world, which are the as-
pect of “those who transgress His will,” all the more so, and a fortiori, in the aspect of “those who
do His will,” which are the mitzvos, which are drawn from the inner dimension (pnimiyus) of His
will, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed,

If so much vitality is drawn into worldly pleasures, which belong to “those who transgress His will,” how

much more is drawn into the mitzvos, “those who do His will.” The mitzvos come from the inner dimension
of G-d’s will, and the Infinite Light itself is clothed in them.
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and He is the Life of life. Therefore his heart will be transformed from one extreme to the other,
from darkness to light, and [he will come] to cleave to G-d, [Who is] One, with actual self-sacrifice
(mesirus nefesh), because he sees in his soul how he is separated from the true life.

The mitzvos hold the Life of life. Seeing this, a person’s heart turns from one extreme to the other, from

darkness to light, and he longs to cleave to G-d with complete self-sacrifice, because he sees how far he is
from true life.
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And therefore, “in the place where baalei teshuvah (those who return) stand,” etc., because they
transform darkness into light, and “they cry out to Havayah in their distress.”

This is why, as the Talmud says, “in the place where baalei teshuvah stand,” even the perfectly righteous
cannot stand: they turn darkness into light. Like those in Psalm 107, “they cry out to Havayah in their
distress.”
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For because of the distress and bitterness of his heart, which has reached the very soul, he cries out

to G-d, beyond the grasp of his soul, to cleave to Him with actual self-sacrifice.

Their distress and bitterness, which reach the very soul, make them cry out to G-d from beyond what their

own soul can grasp, longing to cleave to Him with complete self-sacrifice.
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And therefore the reading of the Shema is the level of teshuvah (return): “Hear (Shema), O Israel,”
that is, to gather and assemble the scattered [powers] of the soul from darkness to light, in order to
give over his soul in [the word] “One.” And this applies to every person, even one who has never
sinned in his life.

That is why the Shema is a form of teshuvah: “Shema Yisrael” gathers the soul’s scattered powers from dark-

ness to light so that one can give oneself over in “One.” This applies to everyone, even to one who has never
sinned.
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Nevertheless, perforce the soul is enclothed in the body, etc.; and as is explained elsewhere, this is
the whole essential purpose of the soul’s descent into this physical world: in order to be in the state
of a baal teshuvah over this, over [the fact] that it is separated from the true life, the Life of life,
blessed be He.

Even without sin, the soul is enclothed in a body and so separated from G-d, the true Life. The very purpose
of its descent into this physical world is that it become a baal teshuvah over this separation.
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SECTION 5 - 112-13

Shabbos as teshuvah
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And this is the matter of Shabbos, [whose] letters [are those of] tashev (“return”). For behold, [of]
Shabbos [it is said], “For on it He rested from all His work”; but toil and effort do not apply before

Him, blessed be He, so how does the term “resting” and “repose” apply?

Shabbos (naw) has the same letters as tashev (3wn), “return,” so Shabbos is a form of teshuvah. The Alter
Rebbe asks: since G-d does not toil, how can the Torah say that He “rested” on the seventh day?
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Rather, the matter is: “For six days He made,” etc. That is, the revelation of the Infinite Light (Or
Ein Sof), blessed be He, spread forth into the level of “making” (asiyah), through the Ten

Utterances by which the world was created.

The answer begins: during the six days of creation, the revelation of the Infinite Light spread out into the

level of “making,” through the Ten Utterances by which the world was created.
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And “Bereishis (‘In the beginning’) is also an utterance,” as it is written, “You have made them all
with wisdom”; for even Chochmah (wisdom) is considered as physical making before Him, blessed
be He. And on Shabbos there is a revelation of the Infinite Light (Or Ein Sof), blessed be He,

The Talmud says that “In the beginning,” the first word of the Torah, also counts as one of the Ten
Utterances, and it stands for Chochmah (“You made them all with wisdom”). So even Chochmah counts as
“making” before G-d, while on Shabbos a light is revealed that is above Chochmah.
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at a level that is above the level of Chochmah; and this is the level of resting and of return (teshu-
vah). By way of analogy: a person who places his attention and thought on the work that he did; and

when he rests from his work, he returns his attention and thought to its source,

That higher revelation is what “rest” and “return” mean. A person absorbed in his work, when he stops, with-
draws his attention from the work and turns it back to its source.

likuteitorah.com/likkutei-torah/haazinu/1/ 28

12

13



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

T7727 [0o1imom o] D7 1PAY IRID 1772 M WURYY) NPIWRT waln Pw amngyy aman Xy
(7Y PR 1w

which is the very being and essence of the intellective soul (and see what is written about this in the
discourse beginning “To explain the matter of Yom Kippur,” and in the discourse beginning “Re-

turn, O Israel, unto”).

That source is the very essence of his intellective soul. G-d’s “rest” on Shabbos is a return of this kind, from
the outward spread of His light back to a level above Chochmah.
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And this is [the meaning of] “Teshuvah preceded the world”: for the world was created with Ten

Utterances, and “Bereishis is also an utterance,” which is the level of Chochmah;

This explains “teshuvah preceded the world”: the world was created through the Ten Utterances, the first of
which, “In the beginning,” is Chochmah.
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but the level of teshuvah preceded [it] and is exceedingly high above the level of Chochmah, as
mentioned above (and see what is written about this at length in the discourse beginning “To un-

derstand the matter of the verse, ‘Who is a G-d like You,’” etc.).

Teshuvah “preceded” the world in the sense that it is far above Chochmah, the beginning of creation. The
discourse on “Who is a G-d like You” discusses this at length.
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But “one who toiled on the eve of Shabbos,” as mentioned above, etc., is the matter of prayer each

day, in order to reach the level of Shabbos; for each day [there is| a ray resembling Shabbos.

The Sages say that only “one who toiled on the eve of Shabbos will eat on Shabbos.” Here the toil is the prayer
of each weekday, which brings a glimmer of Shabbos into every day.

likuteitorah.com/likkutei-torah/haazinu/1/ 29



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

INYT 1707 NAW2ID MM A% 19RR TNOW PPOY 2o 1I9%W AP5N0 NYW DTRA AWy I
[yaw nxeapal WP TARI WD 70N °N2 W1 IWpD MV MAT Mawnni 9o

And a person will do this at the time of prayer: he should clear himself of all his affairs, so that he
has resting and repose as on Shabbos, and divert his mind from all the extraneous thoughts that

disturb [him], to bind his soul to G-d and to give over his soul in [the word] “One” in the Shema.

In prayer a person should set aside all his affairs as if it were Shabbos, push away distracting thoughts, bind
his soul to G-d and give himself over completely in the word “One” of the Shema.
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And this is a preparation for the Shabbos day; for on Shabbos the whole day as a whole is the level
and rank of teshuvah, while on the weekdays there is only a ray resembling this, at the time of
prayer.

Daily prayer is a preparation for Shabbos. On Shabbos the entire day is teshuvah, while on weekdays only a
glimmer of it shines, during prayer.

SECTION 6 - 114-18

Yom Kippur and the second Tablets
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4. Now, Yom Kippur is called “Shabbos Shabbason” (a Shabbos of Shabbosos), for it is the Shabbos
of all the Shabbosos of the year: all the Shabbosos of the year are considered, relative to it, like
weekdays relative to Shabbos. For it is the principal day of teshuvah (return), and in all the
Shabbosos only a ray of it shines.

Yom Kippur is called Shabbos Shabbason, “the Shabbos of Shabbosos”: compared with it, all the Shabbosos

of the year are like weekdays compared with Shabbos. It is the principal day of teshuvah, and every Shabbos
receives only a glimmer of its light.
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And the explanation of this matter: the essence of teshuvah (return) is the nullification of his will,
and to turn darkness into light, beyond the grasp of his intellect. And “there is will and there is

will,” etc.

The essence of teshuvah is nullifying one’s own will and turning darkness into light, beyond what one’s in-
tellect can grasp. And “there is will and there is will”: will has higher and lower levels.
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And on Yom Kippur the supernal will is revealed from a higher and more exalted level. And this is
[the meaning of] “Before Havayah you shall be purified,” that is, above the level of Havayah, along
the lines of what is written, “Until Your people pass over, Havayah,” etc., as mentioned above.

On Yom Kippur the supernal will is revealed from a higher level than on Shabbos. This is the meaning of
“before Havayah you shall be purified”: from a level “before,” that is above, Havayah, like “until Your people
pass beyond Havayah.”
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And therefore on Yom Kippur we say, “Forgive us (selach lanu),” for forgiveness is the revelation of
the will. As in the analogy of a person who asks his fellow for pardon: even if he knows that [the
other] will not do anything to him, nevertheless he does not want him to be angry with him (and the
matter of anger is the reversal of the will);

On Yom Kippur we ask, “Forgive us,” because forgiveness is a revelation of will. Someone asking a friend’s

pardon may know that the friend will do him no harm, yet he does not want him to stay angry, since anger is
the will turned away.
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rather, he wants him to incline his will toward him. So too we ask and pray, “Forgive us,” that the
level of the supernal will be revealed.

He wants his friend’s will to turn toward him again. So we ask G-d to forgive us, that is, that the supernal will
be revealed toward us.
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(And in this way prayer is called tzelosa, for the meaning of tzelosa is as in “atzli vedoch,” which is
an expression of inclining: that He incline, as it were, so that there be a revelation of the supernal
will, blessed be He, as is explained about this on [the verse] “Let the city of Sichon be built and
established.”)

Prayer is called tzelosa in Aramaic, from a root meaning “to incline,” as in the Talmud’s phrase atzli vedoch.

In prayer we ask G-d, as it were, to incline His will toward us; the discourse on “the city of Sichon” explains
this further.
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And this is [the meaning of] “I have forgiven according to your words”: that is, as you ask; accord-
ing to the arousal from below (isarusa dilesata), so is the arousal from above (isarusa dile’eila). And

just as a person nullifies his will below, from darkness to light,

G-d’s answer to Moshe, “I have forgiven according to your words,” means that forgiveness above matches
the request below: as the arousal from below, so the arousal from above. The measure is how far a person

nullifies his own will and turns from darkness to light.
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for everything depends on the will, and all of a person’s thoughts, intellect and emotive attributes
(middos) conduct themselves according to the will, so the supernal will, blessed be He, is revealed

to him; for “there is will and there is will,” as mentioned above.

Will is a person’s deepest power, and his thoughts, intellect and emotions all follow it. So when he gives up

his will to G-d, the supernal will is revealed to him in turn, for there are many levels of will, above as below.
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And this is [the meaning of] “Who abundantly forgives”: there are many levels of forgiveness, for
each and every one according to how he has prepared his heart. Now, the most exalted level in the
nullification of the will through an arousal from below (isarusa dilesata) is the level of the heart’s
desire (re’usa de-liba) and the inner dimension (pnimiyus) of the heart, out of the knowledge of
G-d; and “all believe”

The blessing in the Amidah calls G-d “He who abundantly forgives”: there are many levels of forgiveness,

each person according to how he has prepared his heart. The highest level of nullifying one’s will is re’usa
de-liba, the heart’s inner desire, which comes from knowing G-d.
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that He alone is, and no thought can grasp Him at all, and “in the heavens above and on the earth
below there is nothing else.”

That knowledge, in the words of the High Holiday hymn, is that “all believe” He alone exists: no thought can
grasp Him at all, and “in the heavens above and on the earth below there is nothing else.”
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And therefore he has no will or desire whatsoever other than Him, as King David, peace be upon
him, said, “Whom have I in heaven,” etc.

One who has reached this level wants nothing but G-d, as King David said, “Whom have I in heaven?”
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And “I have forgiven according to your words” is written: that so will there be an arousal from
above, that the supernal will, blessed be He, be revealed, as it is written, “If your sins be like scarlet,
they shall be white as snow; if they be red like crimson, they shall be like the supernal wool,” and as
it is written, “And the hair of His head was like clean wool.” And this is the level of the teshuvah (re-
turn) of Yom Kippur.
“I have forgiven according to your words” means that the arousal above matches the arousal below, and the
supernal will is then revealed. Isaiah promises that sins “red as crimson” will become white “like wool,”

which the Alter Rebbe reads as the supernal wool, the hair of the Ancient of Days in Daniel’s vision, “like

clean wool”; this is the teshuvah of Yom Kippur.
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(And see on this matter of “they shall be white” in [Midrash] Rabbah, Vayechi, chapter 99, on the
verse “And teeth white from milk”; and at the beginning of Parshas Vayikra, on the verse “This

good mountain and the Lebanon”; Parshas Emor, chapter 27;

This parenthesis lists Midrashim that explain “they shall be white” as forgiveness: on Jacob’s blessing “teeth
white from milk,” on “this good mountain and the Lebanon” (Lebanon, levanon, read as that which whitens
the sins of Israel), and on Emor.
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Bamidbar, chapter 2; Nasso, beginning of chapter 8, beginning of chapter 10; and in Shir
HaShirim Rabbah on the verse “Like the tents of Kedar,” and on the verse “His palate is most
sweet,” and on the verse “Your neck is like a tower of ivory,” etc., “your nose is like the tower of
Lebanon,” in Song of Songs, chapter 7, [verse] 5. And see the Zohar, Part II)

It continues with the Midrash on Bamidbar and Nasso and with Shir HaShirim Rabbah: on “like the tents of
Kedar” (Israel soiled by sins all year and washed clean on Yom Kippur), on “his palate is most sweet,” and on

“your nose is like the tower of Lebanon,” read as the Temple that whitens Israel’s sins.
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(folio 20a; 27, end of side b; 135a; Part I1I, 49a; 50, end of side b; 67a; folio 248b, and folio 255b).

The parenthesis closes with a list of Zohar passages on the same theme of whitening.
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And what is written there (folio 248b) on the matter of “the whitening of the halachah” (libun
hilchasa) will be understood according to what is written in the discourse beginning “The voice of
my Beloved,” in Parshas Shemos. And therefore the second Tablets were given on it [Yom Kippur];
for

The Zohar there also speaks of libun hilchasa, the “whitening” or clarifying of the halachah, which is ex-

plained in the discourse on “The voice of my Beloved.” Because Yom Kippur reveals this “whitening” will,
the second Tablets were given on that day.
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behold, the essence of the Tablets is “I am” (Anochi) and “You shall have no,” which are the general
and collective expression (klalus) of the Commandments, and of the whole Torah in its entirety: “I
am” is that which encompasses all the positive commandments, and “You shall have no” is that

which encompasses all the prohibitions.

The heart of the Tablets is the first two commandments, “I am” and “You shall have no [other gods],” which
encompass the whole Torah: “I am” includes all the positive commandments, and “You shall have no” all the
prohibitions.
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And the explanation of the matter: the meaning of “I am” (“I, Who I am”) is that the level of His es-
sence and being, blessed be He, as it were, was revealed to be “your G-d,” to rest and be revealed in

you, through the level of Havayah, which is the level of contraction (tzimtzum) and expansion, etc.

“I am” (Anochi), read as “I, Who I am,” means that G-d’s very essence was revealed so as to become “your
G-d,” dwelling within each person. This comes about through Havayah, the Name of contraction and
expansion.
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(And see what is written about this regarding the festival of Shavuos, in the discourse beginning
“And G-d spoke,” etc., “I am,” etc., and in the discourse beginning “For this commandment that I
command you,” etc.)

Two discourses for Shavuos are cited for more on this.
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And how many multitudes of myriads of contractions and expansions, etc., until there is the level
of “your G-d.” And this is through [the mitzvos], for “Who has sanctified us with His command-
ments” [is] with the supernal Kodesh (holiness), above the level of Kadosh (holy), etc.

Countless contractions and expansions are needed before G-d’s essence becomes “your G-d.” This happens

through the mitzvos, by which “He has sanctified us” with the supernal holiness (Kodesh), above the level
called “holy” (Kadosh).
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For the 248 positive commandments are the 248 “limbs of the King”; they are 248 drawings-down
of the Infinite Light (Or Ein Sof), blessed be He, as in the analogy of the limbs of a person, in which
the blood spreads, which is the soul and the life-force, etc.

The 248 positive commandments are called the “limbs of the King.” Each is a channel of the Infinite Light,
just as the limbs of the body carry the blood, which holds the soul and its life.
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And this is why, before every mitzvah, we bless: “Blessed are You, Havayah, our G-d, King of the
world, Who has sanctified us with His commandments.” The meaning: “King of the world,” for the
world is from the level of His sovereignty (Malchus), blessed be He;

That is why every mitzvah begins with the blessing “Blessed are You ... King of the world, Who has sanctified

us with His commandments.” “King of the world” means that the world comes from His Malchus, His
sovereignty.
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but us He has sanctified with His commandments and brought to the level of the supernal Kodesh
and the level of “I, Who I am,” etc. And in general they are divided into three categories: Torah,
avodah (divine service) and acts of kindness (gemilus chassadim). Acts of kindness is the right line,
from above to below; and avodah is the left line, from below to above: “His left hand is under my
head.”
Israel, however, He “sanctified with His commandments,” raising them to the supernal Kodesh and to “I,
Who I am.” The mitzvos fall into three groups: Torah, avodah (the service of prayer) and acts of kindness;

kindness is the right line, flowing from above to below, and avodah the left line, rising from below to above,
as in “His left hand is under my head.”
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That is, he raises his head above the level of his intellect’s grasp. And Torah is the middle line, etc.,
as is explained elsewhere (and see about this in the discourse beginning “I am Havayah your G-d,”
of the section of tzitzis, and in the discourse beginning “To My mare,” and in the discourse begin-
ning “Your cheeks are comely with circlets”). And “You shall have no” is the general and collective
expression of the prohibitions,

Avodah is “under my head” because in it a person raises his head above what his intellect can grasp, and

Torah is the middle line. The text then returns to the second commandment: “You shall have no” includes all
the prohibitions.
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for “your iniquities separate between you and your G-d,” for a transgression dulls a person’s heart,
and the light of G-d does not rest and become revealed upon his soul. And this is [the meaning of]

“You shall have no other gods before My face (al panai)”;

Sins form a barrier, as Isaiah says, “your iniquities separate between you and your G-d”; a sin dulls the
heart, so that G-d’s light cannot rest upon the soul. This is “You shall have no other gods before My face.”
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for all transgressions are called by the name “other gods,” for “whoever commits a transgression
creates an accuser,” etc., and it is from the kelipos (husks) and the sitra achra (the other side). And

the verse warned that you should not have the power of the sitra achra “before My face.”

All sins are called “other gods,” since one who sins “creates an accuser,” a force drawn from the kelipos and
the sitra achra, the realm opposed to holiness. The commandment warns that this force must not stand “be-
fore My face.”
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That is, that they are what withhold and separate “My face,” that is, the revelation of His indwelling,
as it iswritten, “May Havayah make His face shine upon you,” “May Havayah lift up His face.”

“My face” is the revelation of G-d’s presence, as in the Priestly Blessing, “May Havayah make His face shine
upon you.” Sins withhold and block this “face.”
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(And see what is written on the matter of “before My face” at the end of the discourse beginning
“Remember the Shabbos day to keep it holy,” and in the explanation on [the verse| “Let them bring

royal apparel,” regarding “I will surely hide My face on that day.”)

Two other discourses are cited on “before My face,” one of them on “Iwill surely hide My face on that day.”
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Now, the first Tablets were given on Shavuos, with thunder and lightning, and therefore they did
not endure. For the tumult of thunder and lightning is from the level of the revealed world (alma
de-isgalya), and from there the external forces draw nourishment, through the descent of the levels

and the chain of descent (hishtalshelus) of the worlds and the chambers.

The first Tablets were given on Shavuos amid thunder and lightning, and so they did not last. Such tumult
belongs to the “revealed world,” and through the descent of levels and worlds the external forces can draw
nourishment from there.
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As it is written, “Her feet go down to death,” and “His kingdom rules over all.” Whereas the second

Tablets were given quietly, as it is written, “And no man shall go up with you,” etc.,

Proverbs says “her feet go down to death,” and the Psalmist says “His kingdom rules over all”: the lowest
level of G-d’s sovereignty reaches even the realm of death, and this is how the external forces are nourished.
The second Tablets, by contrast, were given quietly: “No man shall go up with you.”
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because they are the level of the inner dimension of the heart, the level of the hidden world (alma
de-iskasya), the level of the heart’s desire (re’usa de-liba), where the sitra achra has no hold or

nourishment at all.

The second Tablets came from the inner dimension of the heart, the “hidden world,” the heart’s inner desire,
where the sitra achra has no hold at all.
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(And see what is written about this in Parshas [Ki] Savo, in the discourse beginning “This day”; and
see the Zohar, Part I) (folio 50b), and in Sefer Hadras Melech (section 138), and in Parshas
Terumah (136a), and in Parshas Shemini (folio 39a).

The parenthesis cites a discourse on Ki Savo and several passages of the Zohar on this subject.
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And see on the matter of the superiority of the second Tablets in [Midrash] Rabbah, Parshas Ki
Sisa, chapter 46, regarding “And He would tell you the secrets of wisdom,” etc. And this is what our
Sages, of blessed memory, said, “The essence of the cry is in the heart”; see the Zohar, Parshas

Shemos (folio 20, beginning of side a).

The Midrash on Ki Sisa praises the second Tablets with the verse “He would tell you the secrets of wisdom.”
This also explains the Sages’ teaching that “the essence of the cry is in the heart.”

SECTION 7 - 119-24

The rain: arousal from below, mitzvos and Torah
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5. And this is the matter of “And He will come to us like the rain.” For behold, rain descends in a
cloud, “Who covers the heavens with clouds”; and clouds come into being from mists, which “go
up from the earth,” so that there will be the cloud and the darkness.

Section 5 turns to Israel’s request, “He will come to us like the rain.” Rain falls from clouds that “cover the
heavens,” and clouds form from mist that “goes up from the earth,” bringing cloud and darkness.

likuteitorah.com/likkutei-torah/haazinu/1/ 39



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

17OWnN7 17173 591 249900 wn Nw° N 17X N0 T 1D TIRM 1PN 120 DR DWW 139017
.7192 RD2N 7awnn NO9T 1P

That is, that he should take to heart his distance from the light of G-d’s countenance, and the con-
cealment of His light, blessed be He: “He made darkness His hiding place,” and “all lights are dark-
ened before Him,” for no thought can grasp Him.

The mist rising from the earth is a person taking to heart how far he is from the light of G-d’s face and how

hidden that light is: “He made darkness His hiding place,” all lights are dark before Him, and no thought can
grasp Him.
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And then “From afar Havayah appeared,” with an arousal from above (isarusa dile’eila), so that
“He will come to us like the rain”: this is supernal kindness and the great love (ahavah rabbah)
from above, to cleave to G-d, [Who is] One, with the revelation of the Infinite Light (Or Ein Sof),
blessed be He, upon his soul, the level of the supernal will.

Then “from afar Havayah appeared”: an arousal from above answers, and G-d comes “like the rain.” This

rain is supernal kindness, the great love (ahavah rabbah) that comes from above, in which the Infinite Light
is revealed upon the soul, the level of the supernal will.
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(And see what is written on this matter, how the bitterness over the distance brings about the reve-
lation of the great love, in the discourse beginning “You are standing,” regarding “And weighed the

mountains in a scale.”)

The discourse on “You are standing” explains how the bitterness of feeling distant brings about this revela-
tion of great love.
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And this is [the meaning of| “My teaching (likchi) shall drop like the rain”: likchi, that He is taken
(lokchin). For through the mitzvos, “Who has sanctified us with His commandments,” one takes
Him, as it were, actually, and draws down the Infinite Light, blessed be He, actually. For the 248
positive commandments are 248 drawings-down, “limbs of the King”;

“My teaching (likchi) shall drop like the rain”: likchi is read as “taking,” for through the mitzvos we take G-d

Himself, as it were, and draw down the Infinite Light. The 248 positive commandments are the 248 “limbs of
the King,” 248 channels of His light.
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just as, for example, one who grasps a person by one of his limbs and pulls him toward himself: the
whole of him is drawn to him. So too, as it were, through the mitzvos, which are “the limbs of the

King,” one draws down, as it were, a ray and bestowal from the Infinite Light, blessed be He, itself.

The analogy: one who grasps one of a person’s limbs and pulls him draws the whole person along. So by
holding the mitzvos, the King’s limbs, we draw down a ray and a flow from the Infinite Light itself, as it were.
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And although the mitzvos involve physical matters, the level of the outer dimension (chitzoniyus),
nevertheless the life-force, the Infinite Light, blessed be He, that is enclothed in them, is caught
and absorbed in them; just as, for example, limbs, in which the life-force of the blood, which is the

soul, spreads.

The mitzvos are physical acts, the outer dimension, yet the Infinite Light is truly caught and held in them,
just as the soul’s life is present in every limb through the blood.
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And this is [the meaning of] “shall drop (ya’arof) like the rain”: the level of oref (“the back of the
neck”), the level of the outer dimension (chitzoniyus); and through this, likchi, one takes Him, ac-

tually, as it were. And this is “like the rain” (kamatar and kegeshem),

Ya’arof, “shall drop,” is related to oref, the back of the neck, which stands for the outer dimension: the phys-

ical mitzvos through which we “take” G-d. This is the rain, matar and geshem, of Israel’s request.
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that is, through an arousal from below (isarusa dilesata) in the manner of teshuvah (return) from
the depth of the heart, so that “a mist goes up from the earth,” “Who covers the heavens with

clouds,” etc., “From afar Havayah appeared,” etc., as mentioned above.

Rain is drawn by an arousal from below: teshuvah from the depth of the heart, the “mist rising from the
earth” that becomes the cloud, after which “from afar Havayah appeared.”
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(And on the meaning of “Give ear, O heavens,” etc., “shall drop like the rain,” it can further be said
that “the heavens” are the supernal emotive attributes (middos) of the World of Atzilus
(Emanation), which are called Z’eir Anpin (the emotive attributes) of Atzilus, as is written in the

Zohar, Parshas Ha’azinu)

A further explanation of the opening verses: “the heavens” are the supernal emotive attributes of Atzilus,
called Z’eir Anpin, as the Zohar on Ha’azinu says.
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(folio 296b): ““The heavens’: these are the supernal heavens, those that are known to be called the
Name of the Holy One, blessed be He,” etc.; “And let the earth hear’: the supernal earth,” etc.,

The Zohar says that “the heavens” are the supernal heavens, known as the Name of the Holy One, blessed be
He, and that “the earth” is the supernal earth.
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which is the attribute of His sovereignty (Malchus), blessed be He. And Moshe our teacher, peace
be upon him, said to them, “Give ear ... and I will speak”: that is, that through Torah and mitzvos
he draws into them the Infinite Light (Or Ein Sof), blessed be He, from far above the level of
heavens,

The supernal earth is Malchus, G-d’s sovereignty. When Moshe said “Give ear ... and I will speak,” he meant

that through Torah and mitzvos he would draw into them the Infinite Light from far above the level of
“heavens.”

WA 71T AR Y PDIR TPIR KRN 11P0PY N5 NN RITW *°°1N0 qwn nws nan 13007
2% (jammy 101 2790 71797) RIAP™ D70 712 WY npY

that is, from the level of “He made darkness His hiding place,” which is the level of the supernal
Keser (the Crown) and is called Arich Anpin. And of this it is said, “My teaching shall drop like the

rain,” as iswritten in the Zohar at the end of Parshas Vayikra (folio 25, end of side b):

That higher source is the level of “He made darkness His hiding place,” the supernal Keser, also called Arich

Anpin. From there comes “My teaching shall drop like the rain,” as the Zohar on Vayikra explains.
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that this is the matter of “Drip down, O heavens, from above”: “‘From above’: certainly it comes

9

from Atika Kadisha (the Holy Ancient One), and not from that place which is called ‘heavens,’” etc.

The Zohar on “Drip down, O heavens, from above” says that “from above” means from Atika Kadisha, the
Holy Ancient One, which is higher than the place called “heavens.” (The printed text has mayim, “water,” a

slip for shamayim, “heavens,” as in the verse and in the Zohar’s own comment.)
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And see there in the Mikdash Melech. That is, from there it is drawn into the level of heavens, so
that the rain (geshem and matar) descends from the level of heavens to the level of earth.

The Mikdash Melech comments on this passage. The rain passes through the heavens and falls from the lev-

el of heavens to the level of earth, but the heavens are only its channel.
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But the root of this drawing-down comes from above and beyond the level of heavens. And there-
fore it says, “Give ear, O heavens,” etc., to the level of this supernal drawing-down of “My teaching

shall drop like the rain.”

The root of this flow is above the heavens. That is why Moshe called on the heavens to listen: to receive this

supernal flow of “My teaching shall drop like the rain.”
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And this is what is written in the Midrash on Parshas Ha’azinu, and in Koheles Rabbah (folio 92,
column d) on the verse “I know that whatever He does,” and these are its words: “The Holy One,
blessed be He, decreed that the heavens should praise Him, as it is said, ‘The heavens declare the
glory of G-d.” Moshe stood and silenced them, as it is said, ‘Give ear, O heavens, and I will speak.’”
End of quote.

The Midrash says that G-d decreed that the heavens should praise Him (“The heavens declare the glory of
G-d”), but Moshe stood and silenced them, saying “Give ear, O heavens, and I will speak.”
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And see about this also in [Midrash| Rabbah, Bereishis, chapter 5. And this is because Moshe drew
into the heavens from a level that is far above the level of the heavens themselves.

Moshe could silence the heavens because he drew into them a light from far above the heavens themselves.
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Now, “the wise man does not speak before one who is greater than he in wisdom,” etc. And this is
[why] Moshe stood and silenced them: so that they receive from the level of this drawing-down and
revelation, which is greater than they themselves.

A wise man does not speak before one greater than he in wisdom. So the heavens fell silent before Moshe in
order to receive this revelation, which is greater than they are.
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And along these lines it was explained elsewhere, regarding the splitting of the Sea of Reeds, that
“the waters congealed,” for “since it is occupied with swallowing, it does not spit out,” in the dis-
course beginning “Six days you shall eat matzos.” And see what is written on the matter of “He
causes the rain to descend” in the explanation on [the verse] “Moshe commanded us the Torah, an
inheritance,” etc.
The Alter Rebbe notes that a similar idea appears in his discourse on “Six days you shall eat matzos,” which
discusses the waters that congealed at the splitting of the sea together with the Talmudic principle that “while

it is busy swallowing, it does not spit out.” The blessing “He causes the rain to fall” is discussed in another
discourse.
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And see the Zohar, Parshas Va’eschanan (folio 263a), on [the verse] “Hear, O Israel,” of the Shema:
“It is written, ‘Give ear, O heavens’; so too here, ‘Hear, O Israel,” and it is all one matter.” And see
there in the Mikdash Melech.

The Zohar links “Give ear, O heavens” with the Shema: as Moshe called on the heavens to listen, so the
Shema calls “Hear, O Israel,” and both are one matter.
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That is, in the Shema one also draws down from this level; and this is the matter of “Havayah is our
G-d, Havayah is One.” And for this he says “Hear, O Israel” to the Israel of above, for the level of

this supernal and mighty drawing-down, etc.

In the Shema we too draw down from this supernal level, as expressed in “Havayah is our G-d, Havayah is
One.” “Hear, O Israel” addresses the supernal Israel, calling it to receive this mighty flow from above.
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But behold, for this supernal drawing-down to come from the level of Keser (the Crown), “He made
darkness His hiding place,” this is through “a mist went up from the earth,” which is the level of an
arousal from below (isarusa dilesata), as mentioned above; and this is the bitterness over the dark-
ness that conceals His light, blessed be He.

For this flow to come from Keser, the level of “He made darkness His hiding place,” there must first be a

“mist rising from the earth,” an arousal from below: the bitterness a person feels over the darkness that
hides G-d’s light.
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And therefore this arousal from below rises up to the level of the supernal darkness that is above
the light of the higher Chochmah (Chochmah Ila’ah), which is the level of “He made darkness His
hiding place,” from which it is drawn that the rain

That is why this arousal from below can rise all the way to the supernal darkness above the light of the higher
Chochmah: the person’s sense of darkness below reaches the “darkness” above. From that level the rain is

drawn down.

TOW %3 °3¥3 RIPM BV M WYY 1IN0 TWR Nw nan qwnl RITT YT O WR 1y T
772 93 inayn vhy

descend in a cloud, the root of that cloud being drawn from the level of “He made darkness His
hiding place.” And see what is written about this at the beginning of Parshas Vayikra, on the matter
of “For the cloud rested upon it,” etc.

The rain falls from a cloud whose root is that supernal darkness. The Alter Rebbe refers to his discussion of
the cloud that rested on the Tabernacle, at the beginning of Vayikra.
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And this is the matter of “For it is a stiff-necked (kesheh oref) people, and You shall forgive.” For it
is stated in the Midrash that “stiff-necked” is said in praise: that is, firmness in the service of G-d
above intellect; and through this one draws down the level of “shall drop (ya’arof) like the rain,”

etc.

The Midrash reads Moshe’s plea, “for it is a stiff-necked people, and You shall forgive,” as praise: Israel’s
stubbornness, used in serving G-d beyond reason, is their strength. Through this firmness above intellect
they draw down “shall drop (ya’arof, related to oref, the neck) like the rain.”
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And similarly in the Shema: in order for there to be the drawing-down, it is through the level of
teshuvah (return), “And the spirit shall return,” etc., as explained above at length. And see on the

matter of “And a mist went up” in the Raaya Mehemna, Parshas Tzav (folio 28, end of side b).

So too in the Shema, the flow is drawn down through teshuvah, “the spirit shall return,” as explained at
length above. The Raaya Mehemna on Tzav is cited on “a mistwent up.”
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Now, the level of “shall distill like the dew” is a still higher drawing-down, as [will be explained] be-
low. However, our Sages, of blessed memory, said, “An unlearned person (am ha’aretz) cannot be
pious (chasid), nor can a boor be sin-fearing.”

“Shall distill like the dew” is an even higher flow, to be explained below. But first a condition: the Sages said
that “an unlearned person cannot be pious, nor can a boor be sin-fearing.”
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That is, it is impossible to draw down the level of chasid, a ray from the level of “and abundant in
kindness (chesed),” the level of the love of G-d, the Infinite Light (Or Ein Sof), blessed be He, upon
his soul, the level of rain (geshem and matar) mentioned above, when he is an am ha’aretz who has
no Torah.

Chasid, “pious,” comes from chesed, kindness. Without Torah one cannot draw down the light of “abundant
in kindness,” the love of G-d that is the “rain” described above.
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For the Infinite Light, blessed be He, which is far above the level of Chochmah (wisdom), shines
and is drawn down below only by way of the chain of descent (hishtalshelus), from cause to cause,
etc. (and see what is written on the matter of “nor can an am ha’aretz be pious” in the explanation

on [the verse| “And the Jews undertook™);

The Infinite Light above Chochmah reaches below only through the ordered chain of descent, step by step
from cause to effect. Another explanation, on “And the Jews undertook,” discusses this teaching of the
Sages.
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and therefore it is first enclothed in Chochmah, as is written in the holy Zohar: “Three bonds: the
Holy One, blessed be He, the Torah, and Israel; Israel are bound to the Torah,” etc.

Therefore the light first clothes itself in Chochmah, which is the Torah. As the Zohar says, Israel, the Torah
and the Holy One are bound together: Israel to the Torah, and the Torah to G-d.
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And this is [the meaning of] “Give ear, O heavens (shamayim)”: it is the level of the Written Torah;
sham mayim (“there is water”), which is the level of the higher Chochmah, like water, which has no

color, etc.

So “Give ear, O heavens (shamayim)” refers to the Written Torah: shamayim is read as sham mayim, “there
iswater,” and water, which has no color of its own, stands for the higher Chochmah.
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And so is the matter of the Written Torah, which is the level of the higher Chochmah (wisdom), as
our Sages, of blessed memory, said: “Rabbi Akiva would expound heaps upon heaps [of laws]| on
each and every crownlet.” For each and every crownlet alludes to many matters of the higher
Chochmah, wondrous, too numerous to count;

The Written Torah is the higher Chochmah. The Talmud tells that Rabbi Akiva would expound heaps upon

heaps of laws from every crownlet on the letters, for each tiny crownlet alludes to countless matters of the
higher Chochmah.
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and likewise every shape and form of the letters, and their cantillation notes, their crownlets and

their vowel points: all of them are in wondrous wisdom, higher and higher, without end or limit.

The same is true of every shape and form of the letters, and of their cantillation notes, crownlets and vowel
points: all of them hold wondrous wisdom without end.
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And “and I will speak (va’adabrah)” is an expression of leading and drawing, as in “He shall lead
(yadber) peoples under us.” That is, in order to draw down to Israel the level of “My teaching like
the rain,” there must first be “Give ear, O heavens” and “let the earth hear,” which is the level of
the Oral Torah,

Va’adabrah, “and I will speak,” is read as leading and drawing down, as in “He shall lead (yadber) peoples
under us.” To draw “My teaching like the rain” to Israel, there must first be “Give ear, O heavens” and “let
the earth hear,” and the earth is the Oral Torah.
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which receives from the Written Torah. For through the Written Torah and the Oral [Torah], “My
teaching shall drop like the rain,” etc., which is the love, in the revelation of G-d’s light upon his
soul.

The Oral Torah receives from the Written Torah. Through both of them, “My teaching shall drop like the
rain”: the love of G-d, with His light revealed upon the soul.
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Whereas when he has no Torah, the light of love does not rest and become revealed in his soul; for

“three bonds are bound one to another: the Holy One, blessed be He, the Torah, and Israel.

Without Torah the light of love does not rest upon the soul, because Israel, the Torah and G-d are bound to-
gether as “three bonds.”
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Israel are bound to the Torah, and the Torah to the Holy One, blessed be He” (and see what is writ-
ten in the discourse beginning “For with You is the source of life,” on the meaning of “Who lowers
[Himself] to look upon the heavens and the earth,” and on the matter of “Look down from Your
holy dwelling, from the heavens,” etc. See there. And see what is written on [the verse] “The heav-
ens are My throne and the earth is My footstool”).

The Zohar continues: Israel are bound to the Torah, and the Torah to G-d. Several discourses are cited on
“heavens” and “earth” as levels that receive G-d’s light.

SECTION 8 - 125-26

The dew: above the soul’s root
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6. Now, all of the above, the level of rain (geshem and matar), is the request of the Congregation of
Israel (Knesses Yisrael): that is, that it should be drawn down through an arousal from below (is-

arusa dilesata).

Section 6: everything said about rain describes the request of the Congregation of Israel, a flow drawn down
through an arousal from below.
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But the Holy One, blessed be He, answered her, “I will be like the dew.” Dew is a very high and ex-
alted level and rank, which it is impossible to draw down through an arousal from below, for the
deeds of those below have no power to arouse this great love. Nevertheless, after the arousal of the
deeds of those below, so that “He will come like the rain,” etc.,

G-d’s answer, “I will be like the dew,” points to a far higher level that no arousal from below can draw down,

since human deeds cannot awaken so great a love. Even so, it comes once the deeds below have first brought
the “rain.”
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then, of itself and as a matter of course, the level of the dew is drawn down. And this is the level of
the festival of Sukkos, “And a sukkah shall be for a shade by day”; and it is written, “Havayah is
your shade,” and “In the shadow of My hand I have covered you,” the level of “And His right hand
embraces me.” (And it is possible to say that also according to the Holy Tongue there is a connec-

tion between sukkah and tal (“dew”), and this is according to what is written in Nehemiah

Then the dew comes of itself. This is the festival of Sukkos: the sukkah is “a shade by day,” G-d is “your
shade,” and “His right hand embraces me.” The Alter Rebbe suggests that sukkah and tal (dew) are linked in
the Hebrew language itself.
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(chapter 3, [verse] 15), “He built it and covered it (vi’tal’lenu),” which means like a sukkah, as is

written in the Shorashim; and so wrote the Metzudas Tziyon, that it is a matter of shade.

Nehemiah says of a gate that the builder “built it and covered it (vi’tal’lenu),” which the Shorashim and the
Metzudas Tziyon explain as roofing it like a sukkah, giving shade.
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For “in the shadow of my roof” (Bereishis 19) Onkelos translates “betelal”; and so too in the
Gemara (chapter 3 of Sukkah, folio 31), “this beam of the covering (metalalta).”

Likewise Onkelos renders “in the shadow of my roof” as betelal, and the Talmud calls the beam of a sukkah’s
roofing metalalta. So the root of tal, dew, is also used for shade and roofing.
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And this is [the meaning of] “shall distill like the dew”; and then they will be able to come to the lev-
el of “my speech” (imrasi), that the speech be Mine, along the lines of “And I have put My words in
your mouth” and “My mouth shall declare Your praise”: it shall declare of itself and as a matter of
course, as mentioned above.

This is “shall distill like the dew.” Then a person reaches “my speech” in the sense of “I have put My words

in your mouth”: his speech becomes G-d’s own, and “my mouth shall declare Your praise” of itself.
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(And this is [the meaning of] “And I have put My words in your mouth, and in the shadow of My
hand I have covered you”: that the level of “My words in your mouth,” which is the matter of “my
speech like the dew,” is the matter of “and in the shadow of My hand,” etc., one level with the festi-
val of Sukkos. And see what is written about this in the discourse beginning “On the eighth day, an
atzeres.” And see the Zohar, Bereishis)

Isaiah joins “I have put My words in your mouth” with “in the shadow of My hand I have covered you”: G-d’s
words in a person’s mouth, the “dew” of speech, are one level with the shade of Sukkos. The Zohar is cited
on this verse.
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(folio 4, end of side b), and in Parshas Tzav (folio 35a). Now, the end of the verse is “to plant the
heavens and to lay the foundations of the earth, and to say to Zion, ‘You are My people.’”
The Zohar on Tzav is also cited. The verse in Isaiah ends: “to plant the heavens and to lay the foundations of

the earth, and to say to Zion, You are My people.”
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That is, the level of dew is drawn into the level of heavens and earth, as it is written, “Give ear, O
heavens,” etc., “shall distill like the dew,” etc.; and through this, “to say to Zion,” etc., as men-
tioned above regarding “Look down,” etc., “and bless,” etc.

So the dew is drawn into “heavens and earth,” as in “Give ear, O heavens ... shall distill like the dew,” and
through it G-d says “to Zion, You are My people,” as with “Look down from Your holy dwelling ... and bless.”
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And therefore dew never ceases, as our Sages, of blessed memory, said; because its source is very
far above the deeds of those below and the arousal from below, which reach only as far as the

source of the souls of Israel and their supernal mazal.

This is why, as the Sages say, dew never ceases: its source is far above the deeds of those below, which reach
only as far as the source of the souls of Israel and their mazal.
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Rather, the dew descends and is drawn from a supernal light called “the crystalline dew” (tala de-
vedolcha), as it is written, “For Your dew is the dew of lights” (in Isaiah, chapter 26, [verse] 19) (and
see the Zohar, Part I)

Dew comes from a supernal light called “the crystalline dew,” as in “Your dew is the dew of lights.”
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(folio 130, end of side b, and folio 232a), that the meaning of “lights” is literal: “from those super-
nal lights that shine above,” etc.; and Part III (folio 128b): “‘Lights’: the light of the whiteness of
Atika,” etc.,

The Zohar explains “lights” literally, as the supernal lights that shine above, and as “the light of the white-
ness of Atika,” the Ancient One.
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as it is written, “And its appearance was like the appearance of bedolach (crystal),” etc.; which is
far above the level of the mazalos, which are “Notzer chesed” (“He preserves kindness”) and “Ve-

nakeh” (“and He cleanses™), etc., as is written in the holy Zohar, etc.

This light is like crystal (bedolach), far above the level of the mazalos, which are the attributes “Notzer
chesed” and “Ve-nakeh” of the Thirteen Attributes of Mercy, as the Zohar explains.
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(And this is why in the blessing of Jacob it is said, “May G-d give you of the dew of the heavens,”
etc.: for this is far above the level of the root of the souls of Israel in and of themselves, which is
from the level of the mazalos. And in the Zohar, Parshas Tazria) (folio 49a), regarding “Sprinkle
upon them waters of purification”: “the remnants of the crystalline dew.”

So Jacob’s blessing is “May G-d give you of the dew of the heavens,” a gift above the root of the souls of Israel

themselves, which is at the level of the mazalos. The Zohar on Tazria calls the purifying waters sprinkled on
the Levites “the remnants of the crystalline dew.”
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And this is the drawing-down from the level of mazal and Notzer chesed, as is written in Iggeres
HaKodesh, in the passage beginning “Why was the section of Miriam juxtaposed,” etc. See there.
And they are called only “the remnants of the dew,” and this is in order to purify one who is impure
through [contact with] the dead.

Those remnants are the flow from mazal and “Notzer chesed,” as Iggeres HaKodesh explains. They are only
“remnants” of the dew, enough to purify one made impure by the dead.
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But in the Future to Come, for there to be the actual resurrection of the dead, this is through a reve-
lation from the level of the very essence of “the dew of lights” itself.

In the Future, the actual resurrection of the dead will come through a revelation of the very essence of “the
dew of lights.”
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And see what is written in the explanation on [the verse] “And I was with Him as a nursling (amon),”
regarding “Behind and before You have formed me”: that in the level of the supernal will there are
two levels, etc. See there. And in the same way is the matter of “shall drop like the rain” and “shall
distill like the dew”;

Another explanation, on “And I was with Him as a nursling,” discusses “Behind and before You have formed
me”: the supernal will has two levels, a “back” and a “front.” Rain and dew correspond to these two.
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for ya’arof, from the word oref (“the back of the neck”), is called the level of “behind” relative to the
level of “shall distill like the dew,” which is the inner dimension (pnimiyus) of the supernal delight,
etc. Except that, nevertheless, in the level of ya’arof too there is drawn a ray from the level of the
inner dimension that is enclothed in the level of the mazalos;

Ya’arof comes from oref, the back of the neck, so rain is the “back” of the supernal will, while “shall distill
like the dew” is its “front,” the inner dimension of the supernal delight. Yet even the rain carries a ray of that
inner dimension, as it is clothed in the mazalos.
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and therefore it is called “the remnants of the dew,” etc. And see further what is written on the mat-
ter of the arousal from above (isarusa dile’eila) that is above the arousal from below (isarusa dile-

sata) in the explanation on [the verse| “Go out and see,” etc.

That is why the purifying waters, which come from the mazalos, are called “the remnants of the dew.” Other
explanations, on “Go out and see” and on “I sleep,” treat the arousal from above that is beyond any arousal
from below.
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(in Parshas Kedoshim), and in the explanation on [the verse]| “I sleep,” etc., “for my head is filled
with dew.” And see further on the matter of “shall distill like the dew” in the Zohar, Vayakhel, folio
210a.

The explanation on “I sleep” speaks of “my head is filled with dew.” The Zohar on Vayakhel is cited on “shall
distill like the dew.”

SECTION 9 - 127-36

Summary of the discourse
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A summary of the discourse on [the verse] “Give ear.”

This heading introduces a summary (kitzur) of the discourse, which reviews its argument section by section.
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Section 1 will explain the matter of “all his days in teshuvah (return),” and it has four topics. The

first is that it first presents the explanation of the saying, “The soul that You gave within me,” etc.:

Section 1 of the discourse explains “all his days in teshuvah” in four steps. The first is the explanation of the
morning blessing “The soul that You gave within me.”
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namely, that the root of the soul is exceedingly high above, and in order for it to descend won-
drously [low] to be enclothed in a body, it must contract itself and expand itself through many
kinds of contractions (tzimtzumim) and expansions; and in general they are four kinds of descent.
And this is “You gave within me,” “You created,” “You formed,” “You breathed,” corresponding to

the four letters of Havayah, etc.

The soul’s root is very high, and to enter a body it must pass through many contractions and expansions,

9

which fall into four kinds of descent: “gave,” “created,” “formed” and “breathed,” matching the four letters

of Havayah.
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Second: However, not the whole soul enters into the body, but only a ray of it, by way of contrac-

tion, etc., as mentioned above.

Second: only a ray of the soul enters the body, through contraction.
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But the whole soul and its essence remains above, and is called mazal. Third: The matter of the
mazal is as it is written, “And flowing from Lebanon.” Lebanon is the level of ayin (“nothing”),

from which Chochmah (wisdom) is found.

The rest of the soul and its essence stay above and are called mazal. Third: mazal is linked with “flowing

from Lebanon,” and Lebanon is ayin, the level from which Chochmah comes.
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And this is the matter of teshuvah (return): that “the spirit shall return to Elokim who gave it,” that
is, to the level of its supernal root, the level of ayin and mazal mentioned above, “Until Your people
pass over, Havayah,” above the level of the Name Havayah, [whose] yud is contraction, etc. And
this is through teshuvah, with self-nullification (bittul) and self-sacrifice (mesirus nefesh).

Teshuvah is the spirit’s return to its supernal root, ayin and mazal: “passing beyond Havayah,” above the
contraction that the yud of the Name stands for. It is achieved through self-nullification and self-sacrifice.
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Fourth: And now the matter of “all his days in teshuvah” is well understood: for each day there
must be this level of teshuvah to the Source of all, in his saying “Hear, O Israel,” etc., for he must

give over his soul in [the word] “One.”

Fourth: this explains “all his days in teshuvah,” since every day, in saying the Shema, a person must return
to the Source of all and give himself over in “One.”
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Section 2 is a gloss.

Section 2 of the discourse (paragraphs 3 to 8) is a gloss, so the summary passes over it.
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Section 3 has two topics. First: it will explain how his heart is to be transformed, to come to the lev-
el of teshuvah (return), self-sacrifice (mesirus nefesh) and self-nullification (bittul), mentioned in
section 1; and it will say that this is by his taking to heart what is written, “And you shall choose
life.”

Section 3 has two topics. The first is how the heart turns to the teshuvah of self-sacrifice and self-nullifica-

tion described in section 1: by taking to heart “and you shall choose life.”
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For in everything there is life and death: the physicality is called death, and the spirituality within
it is called life; and He, blessed be He, is the Life of life.

Physicality is “death” and the spirituality within it is “life,” and G-d is the Life of all life.
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And if so, he will contemplate: if for those who transgress His will, which is in physicality, so much
life-force and delight is drawn down, for those who do His will, which are the mitzvos, how much

more Sso.

If those who go against His will receive so much vitality and pleasure through physical things, how much

more do those who do His will, through the mitzvos.
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And if so, “And besides You I desire nothing,” etc.; and he will come to actual self-sacrifice
(mesirus nefesh), because it grieves him greatly that he is separated, etc.
Then a person says “besides You I desire nothing” and comes to true self-sacrifice, deeply pained by his sep-

aration from G-d.
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Second: it will explain that this teshuvah (return) is the level of Shabbos, [whose] letters [are those
of] tashev. And the resting, below, is to divert his mind from all the disturbing thoughts, to bind his
soul to G-d, to self-sacrifice in [the word] “One”;

Second: this teshuvah is Shabbos, whose letters spell tashev, “return.” Below, rest means turning one’s mind
from distracting thoughts and binding one’s soul to G-d, giving it over in the “One” of the Shema.
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and above, it is the matter of the ascent of Chochmah (wisdom) and the emotive attributes (middos)
that had spread forth into the level of “making” (asiyah); and on Shabbos [there is] the revelation of
the Infinite Light (Or Ein Sof) at a level that is above Chochmah.

Above, Shabbos is the ascent of Chochmah and of the emotive attributes that had spread into creation, and
the revelation of the Infinite Light at a level above Chochmah.
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However, specifically “one who toiled on Erev Shabbos,” in the prayer of each of the six weekdays,
which is the ray resembling Shabbos, to self-sacrifice in the reading of the Shema, as mentioned

above, “will eat on Shabbos.”

Only “one who toiled on the eve of Shabbos,” in the daily prayers of the week, each a glimmer of Shabbos,
“will eat on Shabbos.”
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Section 4 has two topics. First: it will explain that Yom Kippur is called “Shabbos Shabbason” be-
cause it is the principal day of teshuvah (return), and on Shabbos only a ray of it shines. For the es-

sence of teshuvah is the nullification of will; and behold, “there is will and there is will.”

Section 4 has two topics. First, Yom Kippur is “Shabbos Shabbason” because it is the essential day of teshu-

vah, and Shabbos receives only a glimmer of it; teshuvah is the nullification of will, and will has many levels.
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And on Yom Kippur the supernal will is revealed, which is the level of “before Havayah,” and from
there is drawn “Forgive us.” But it is written, “I have forgiven according to your word”: that is to
say, according to the arousal from below (isarusa dilesata), the heart’s desire; through this the
arousal from above (isarusa dile’eila) is revealed, the supernal will mentioned above, “snow” and
“wool,” etc.

On Yom Kippur the supernal will “before Havayah” is revealed, and from it comes forgiveness. The revela-

tion matches the heart’s inner desire below, “according to your words,” and brings the whitening of “snow”
and “wool.”
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Second: it will explain that this is why the second Tablets were given on Yom Kippur. For “I am” and
“You shall have no” are the general and collective expression (klalus) of the positive command-

ments and the prohibitions:

Second: the second Tablets were given on Yom Kippur because “I am” and “You shall have no” encompass
the positive and the negative commandments.
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through the positive commandments, the revelation of His being and essence, the level of “I am,”
is drawn to be “your G-d,” through the Name Havayah; and the level of the prohibitions is that
there be no concealment and that “other gods” not separate. And they were given quietly: the inner

dimension (pnimiyus) of the heart.

Through the positive commandments G-d’s essence, “I am,” becomes “your G-d” through the Name
Havayah; through the prohibitions, no concealment or “other gods” separates. The second Tablets were giv-
en quietly, from the inner dimension of the heart.
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Section 5 comes to the explanation of the verse, and it has two topics. The first is what was ex-
plained: how, through the teshuvah (return) mentioned above,

Section 5 explains the verse itself and has two topics. The first is how the teshuvah described above relates to
“He will come to us like the rain.”

qUP MIRY OWA (727 7ax] PR 70 I 00y B0yt IR ona 27915 awas 827 ONa R IN
219929 17K Do Pk

there is then the level of “And He will come to us like the rain,” the level of “a mist went up”:
through the distance he will arouse the great love (ahavah rabbah), rain; and then “My teaching

(likchi) like the rain,” that He is taken, as it were.

Through the sense of distance from G-d, the “mist” rising from below, a person arouses the great love, the
rain; and then comes “My teaching like the rain,” in which G-d is “taken,” as it were.
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Second: it will explain that nevertheless the drawings-down mentioned above cannot take place
unless he has Torah, for “three bonds,” etc. And this is “Give ear, O heavens” and “let the earth

hear”: the Written Torah and the Oral Torah; and afterwards, “shall drop like the rain,” etc.

Second: these flows require Torah, because of the “three bonds.” So first comes “Give ear, O heavens” and
“let the earth hear,” the Written and the Oral Torah, and then “shall drop like the rain.”

likuteitorah.com/likkutei-torah/haazinu/1/ 59

35



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1 1997 %8 MR YART YRwNI 772X 2°RWT 117IRA...

TRY PMan K17 32500 PR DAR (xoeyo1 xmavnx] YPRTYAR Y qWRIT RIT WATY IR NIX 36
M2 QIO [oxawe nimwa) WA PR NN I9YRD RITW Y0 OW NYAR [xnnbT xmaynx] NPPTYNR
IPIY IR MR TRYRPY RAPITT R

Section 6 will explain that the rain is what is drawn down through an arousal from above (isarusa
dile’eila); but “I will be like the dew” is from a level that the arousal from below (isarusa dilesata)
does not reach, since it is above the level of the source of the souls of Israel and their mazalos: the
level of the crystalline dew (tala de-vedolcha), which is above the mazalos and “Notzer” and “Ve-
nakeh.”

Section 6 explains that rain is drawn through an arousal from above, but “I will be like the dew” comes from

a level that no arousal from below can reach: above the source of the souls of Israel and their mazalos, the
crystalline dew that is above the mazalos of “Notzer” and “Ve-nakeh.”

IN ONE’'S AVODAH

Every day, in the Shema of prayer, a person should gather the scattered powers of his soul and, taking to
heart that G-d is the Life of all life and how far he is from it, give himself over completely in “One.” This dai-
ly teshuvah applies even to one who has never sinned, and the prayers of the week prepare for Shabbos and
for Yom Kippur. One must also have Torah, for only through it does the love of G-d rest upon the soul.

QUESTIONS FOR DISCUSSION

1. Why does the Talmud call the request for rain “improper,” and what does the maamar see in the differ-
ence between rain and dew?

2. How can one who has never sinned be engaged in teshuvah “all his days”?
3. If teshuvah reaches above the Name Havayah, why does the verse say that the spirit returns “to Elokim”?

4. Why did the second Tablets endure when the first did not, and how does this relate to “the essence of the
cry is in the heart”?

5. Why is Torah a condition for receiving the “rain” of divine love, and what comes “of itself” once the rain
has come?
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The note lists another transcript of this maamar in Sefer
HaMaamarim 5563, followed by a biur (an explanatory
discourse) on it.
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Moshe’s song opens by calling heaven and earth to listen.
The maamar later reads “heavens” and “earth” as levels of
G-dliness and as the Written and Oral Torah.

Deuteronomy 32:1°%:2”% 0°127
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Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“My teaching shall drop like the rain, my speech shall dis-
till like the dew.” The contrast between rain and dew in
this verse is the theme of the whole maamar.
Deuteronomy 32:2°2:27% 0°727
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2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud says that the Congregation of Israel asked im-
properly for G-d to come “like the rain,” which is some-
times wanted and sometimes not, and that G-d answered
properly, “Iwill be like the dew,” which is always wanted.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Israel’s words: “And He will come to us like the rain, like
the late rain that waters the earth.” This is the request the
Talmud calls improper.
Hosea 6:3'1:" yui1
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Hel .'Ijj’
And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s answer: “I will be like the dew to Israel.” The maa-
mar ends by explaining why dew comes from a higher lev-
el than rain.
Hosea 14:6:7 yvin
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I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“To understand a parable and a figure, the words of the
wise and their riddles.” The Alter Rebbe borrows the
phrase to introduce his decoding of the Sages’ images.
Proverbs 1:6"1:'X “own
DO D720 13T A 2R 1T
To understand a proverb, and a figure; The words of the

wise, and their dark sayings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mitteler Rebbe’s discourse on this parsha takes up
why the Sages chose the images of rain and dew.
KEHOT'S NOTE
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A discussion in Or HaTorah of the difference between rain
and dew, the question this paragraph opens.

KEHOT'S NOTE
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The Midrash also counts teshuvah among the things that
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preceded the creation of the world.

Bereshit Rabbah 1:47:X 1127 n°wKR12

TARIY IR MwR SR mw R WRIHD 019n 7120 R0OT ...

227 "[Iw N waw *18%] x ooyt mw o (0 ,ay 0vonn)

0°71 092”7 (2 ,% OW) MRV 12IWNT AR AR XIYT 2372 1I0R

YT SR AR P31 RIT TV WK 2wn” (3 ,0W) Ay OmK e

0TI 71257 KOS XY 71297 XOOY ANTP 71N OX OTIP OfR PR

>33 °1” NRIY 1297 ROOY TP 77NN RITD 92 KAX UK AN

TR0 71917 13 INOW MK 0TI U[IRN Wyon 07p] 1977 NPwXA
... 737 0W2 1177 T RNT LT IRR

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT'S NOTE
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In this manuscript a gloss by R. A. Y. Rivlin adds here:
“(see what is written on ‘Who is a G-d like You’),” the same
discourse that the printed text cites in paragraph 13 for
teshuvah preceding the world.

KEHOT'S NOTE
(19 DR 1 57y wray)” 172297 2PRAME AT A0 R LB 788 1122
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Teshuvah is listed among the seven things created before
the world. The Alter Rebbe reads this as saying that teshu-
vah stands above the order of creation.
Pesachim 54a:8-9'v-’1:X 7”71 0°10D
,n;n_v’ K22 — 1777 MR D377 TN KT L7177 N2 KT ROUP N'?
R 292K NV 2992 DITAT XY LNIY Y2 — DIRT N
SR 0 PR 0997 RI2IW 0TI XT3 00137 YT XN
W DY AnY wTpRn N°21 73290 REY 03N 1T 10 L, 1w m
0°717 09Y3” :2°NJ7 ,H;I’IW.EI .”ﬁDT_r k7.l °11ip "7 27007 ,.'Hjﬂ
ZOTR °12 1290 IMRM KDT 7Y WAIR 2Un” 2001 M7
William Davidson, Vocalized Aramaic (CC-BY-NC)

21WN3 171 9D NYRl

Rabbi Eliezer’s advice to return one day before one’s
death: since one may die tomorrow, one returns today,
“and so all his days are in teshuvah.” The maamar asks
how this applies every day.

Shabbat 153a:51:X 3"3p naw
1oRY .annen 17 AR 0 2w iR YRR v37 ,0n7 un
D31 :70% MR 702 0 IR YT OTX 031 SAYYR 221 DR PTRYA
ARY .1WN2 PR2 9D RINN MNP Mn KRRy 090 (W 190
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note refers to these talks on what the essence of teshu-
vah is.
KEHOT'S NOTE
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The Tzemach Tzedek’s discussion of the verse “And the
spirit shall return.”
KEHOT'S NOTE
APPYW RN 160 Y VN W"W‘?J AR Y 2 770 971 nMIR R
7y DOPRR PR 20N 7 IR, M0 a2 mbyh nawnn

“And the dust returns to the earth as it was, and the spirit
returns to G-d who gave it.” The Alter Rebbe reads it as the
essence of teshuvah: the soul’s return to its source.
Ecclesiastes 12:7°1:27 nbnp
MINI YR DOPORTTPN 1WA M MWD YINTTPY 9y 200
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

092N 1IN 71217 9277 7IN°2

A passage of this maamar, beginning here, is quoted in
the Rebbe Maharash’s Hemshech Mayim Rabbim.
KEHOT'S NOTE
0PNy oW 27531 .YP P79 17970 0°27 01 wnna KA Yup

7770 %2 NNAY ARY)

The Talmud gives the blessing said on waking: “My G-d,
the soul that You gave within me is pure; You formed it
within me, You breathed it into me.” The Alter Rebbe
builds his explanation of the soul’s descent on its verbs.

Berakhot 60b:4"7:2°0 M1>72

AR 73 ANTE AKX LT *2 NIV RT3 PR IR 9 7

AVINAY R APY? TNY ANKY 3P AR 1A 2 ANND3
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N7 717170 %2 NNaw Anwl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Anwin non2
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The Zohar on Tazria, which the text cites for the idea of
breath; according to the Kehot note, the passage discusses
hevel (breath), on “havel havalim.”

Zohar, Tazria 22:96-10571"p-178:273 ¥°7tn ,AMt7 720

0%°1 NRWwa 1PN a7

The creation of man, into whom G-d breathed a soul of

life. The verb “breathed” matches the last of the four
stages in the morning blessing.

Genesis 2:7°1:°2 N"wR12

D70 N2 PEX2 NE) MIISTTR 99 DIWTNE 2PN 1 I3

M0 wR3P O

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Man does not live by bread alone, but by everything that
comes forth from the mouth of Havayah.” The Alter Rebbe
uses “comes forth” for the soul’s emergence from
concealment.

Deuteronomy 8:3°2:’11 0°7127

1907 TNIX PYT) X2 AYTIRD WK 1IN TPIRN 79T TN

oM *AD R¥INTPD7PY 03 DIXT 1°0° 3727 ooy KD 0D ¥UTin
:0TR7

T

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points there for “coming forth from concealment
into revelation.”
KEHOT'S NOTE
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(27y 1"17) yotn e ama
The Zohar passage on Tazria cited in the text, on “havel
havalim,” is explained there at length.
KEHOT’'S NOTE
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wDIM Oy NTNRAMY Dby ATy

Its summary reads that the Alter Rebbe began by explain-
ing the root of the pure soul: “You breathed it” makes it a
separate entity, while “You created it” is like the bond be-
tween the garment of thought and the soul.
KEHOT'S NOTE
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The manuscript adds a reference to the discourse on “For

”

on this day he shall atone,” on “For My glory I created

him,” where the world of thought is called “creation”; it
adds that the four levels “I created him, formed him and
made him” are the four levels explained here, from “You
created” to “You breathed.”
KEHOT'S NOTE
712591 1°1¥2 9210 7 012 D B7Y K712 wUny) A0n 57111 788 7122
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“Then He saw it and declared it; He prepared it and also
searched it out.” The four verbs are read as the four stages
of the soul’s descent.
Job 28:27173:11”> 21°R
:MIPMDN A3 11807 AR I
Then did He see it, and declare it; He established it, yea, and
searched it out.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 QY 73°317 79207 AR N
The Midrash at the beginning of Ki Sisa opens with this

verse from Job, reading its four verbs as stages in G-d’s

giving of the Torah. The text refers the reader there.
Shemot Rabbah 40:1°x:’n 127 mnw
:NIR 92 RMITAN Y 1N 75 - DRYZI Dw2 SNRIP KD 7 3™
R 7727 12X ,7p0 QA 73°07 779807 ORI IR (71D 21°K)
IN :IMRIY 02197 K72 R 12 7299KW 7700 DX 1722pn PRIww
R °1 DR 77 OTRD 90K :(DW) 21°I0R 2205 713 .1790M X
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“The L-rd spoke to Moses saying: See, I have called by name
Betzalel, son of Uri, son of Hur, of the tribe of Judah” (Exo-
dus 31:1-2). “The L-rd spoke...See, I have called by name
Betzalel,” this is how Rabbi Tanhuma bar Abba began:
“Then He saw it and related it, prepared it, and also studied
it” (Job 28:27). The Holy One blessed be He foresaw that
Israel would accept the Torah, as had it not been so, He
would not have created the world, as it is stated: “Then He ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

29 1921 QA% 72°27 79207 AR N

One of the places in the Zohar that the text lists as dis-
cussing the verse “Then He saw it.”

Zohar, Introduction 11:64-12:7477y:27°-770:X”° 1NTP1 7171 100
R. Simeon proceeded: ‘See now, it was by means of the
Torah that the Holy One created the world. That has already
been derived from the verse, “Then I was near him as an ar-
tisan, and I was daily all his delight” (Prov. 8, 30). He looked
at the Torah once, twice, thrice, and a fourth time. He ut-
tered the words composing her and then operated through
her. That is a lesson for men, how to study the Torah proper-
ly. This lesson is indicated by the verse, “Then did he ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

30 1721 DA% 72°27 77207 AR N

Another passage of the Zohar listed in the text that men-
tions the verse “Then He saw it.”

Zohar, Miketz 8:127-9:1381%p:'0-1"2p:’n pn , 11 790

So it is written: “Then did he see it, and declare it; he estab-
lished it, yea, and searched it out. And unto Adam he said:
Behold, the fear of the L-rd, that is wisdom; and to depart
from evil is understanding” (Job 28, 27-28). Adam, however,
though he inquired into it, did not keep it, and transgressed
the command of his Master and was punished for his sin.

The Zohar; London, Soncino Press, 1933 (Public Domain)

31 1721 QY 72°27 77207 AR IN

A passage in the second volume of the Zohar that the text
lists for the verse “Then He saw it.”

Zohar, Vayakhel 17:227-18:2381”27:17>-1737:1” %11p”1 7711 180
It behoves the reader to concentrate all his mind on the
words he reads, and to realize that he is the messenger of his
Master, charged with the duty of communicating these
words to the whole congregation, he being in the place of
heaven to them. Hence, whoever would go up to read in the
Torah should previously rehearse his reading at home, or
else not read at all. This we learn from the giving of the Law
on Mount Sinai, of which we read, first, “Then did he see ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

32 1921 QXY 72°27 779207 AR IN

A passage in the third volume of the Zohar (the Raaya
Mehemna) that the text lists for this verse; a manuscript

likuteitorah.com/likkutei-torah/haazinu/1/
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version cited by Kehot notes that it applies the verse to
Adam.

Zohar, Behar 11:68-12:7327y:27>-170:X” 7112,/ 71820
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The version there adds: “(see the Raaya Mehemna, Zohar

111, 111b, which explains it as referring to Adam).”

KEHOT’'S NOTE
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“And He said to man: Behold, the fear of G-d, that is wis-
dom.” Here it stands for the soul’s arrival in a human
body after the four stages.

_]Ob 28:28M173:170 21X
P2 Y0 0V N RO IR IRT 17 DTR? KN
And unto man He said: ‘Behold, the fear of the L-rd, that is

wisdom; And to depart from evil is understanding.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QIND 9AR"

The text cites this page of the Zohar for the verse “And He
said to man.”

Zohar, Lech Lecha 8:51-9:60°0:"0-X"1:’1 72 92,9117 190

To illustrate this, R. Eleazar expounded the text: “By his
hand every man sealeth, that all men may acknowledge
their works” (Job. 37, 7). He said: ‘On the day when man’s
time arrives to depart from the world, when the body is bro-
ken and the soul seeks to leave it, on that day man is privi-
leged to see things that he was not permitted to see before,
when the body was in full vigour. Three messengers stand
over him and take an account of his life and of all that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note cites an explanation there of the Arizal’s reading
of “Then He saw it” as four levels.
KEHOT’'S NOTE
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The note points to these places for the Midrash at the be-

ginning of Ki Sisa on “Then He saw it.”

KEHOT'S NOTE
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The note says that the passage of the Arizal’s Likkutei

Torah cited in the text is explained there.
KEHOT'S NOTE
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The Zohar passages listed in the text are cited there by the
Tzemach Tzedek, with a remark on how the Zohar ex-
plains them.
KEHOT'S NOTE
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“For Havayah’s portion is His people; Jacob is the cord of

His inheritance.” The soul is a portion of Havayah that ex-
tends down until it is enclothed in the body.

Deuteronomy 32:9'0:27% 0127

:in2n1 22 2Py ny 0 pon 03
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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MY n pen e
The Midrash on Nasso, beginning of chapter 9, which the

text lists among the sources on “For Havayah’s portion.”

Bamidbar Rabbah 9°v 1127 712712
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The Midrash on Balak, chapter 20, which the text lists
among the sources on “For Havayah’s portion.”

Bamidbar Rabbah 205 737 9272

my P

One of the Zohar passages the text lists on the verse “For

Havayah's portion is His people.”

Zohar, Mishpatim 3:34-4337n-77%2 DOVOWNH M 190

See, now. All the Names of the Holy One, blessed be He, and
all subsidiary Names, ramify in different directions and are
encircled in each other, as it were, and yet branch out into
various paths. Only one aspect is not so scattered: and that
is the one definite and particular Name, which is the her-
itage of the one particular people, namely, the Name
TETRAGRAMMATON; for it is written: “For the portion of
TETRAGRAMMATON is His people”; “And ye who cleave to
TETRAGRAMMATON” (Deut. 32, 9, IV, 4), which signifies ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another Zohar passage the text lists on “For Havayah’s
portion.”

Zohar, Yitro 22:400-23:409%”n:375-"N:2”2 170° 77171 190

From the head of the King to the place where this Righteous
One commences flows a holy river, the oil of anointment,
which pours itself out in fulness of desire upon this earth;
and the earth having received it therefrom nourishes all
both above and below. Said R. Isaac: ‘We read: “And the
L-rd came down upon Mount Sinai” (Ex. 19, 20); “He bowed
the heavens and came down” (2 Sam. 22, 10). Whither came
He down? For the text tells us that He descended upon (lit.
above) Mount Sinai ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A passage in the third volume of the Zohar that the text
lists on “For Havayah’s portion.”

Zohar, Emor 24:104-111X7°p-77:772 917K ,77171 790

WHICH YE SHALL PROCLAIM IN THEIR APPOINTED
SEASON. Israel have two portions in them-whether from the
side of the King, since Israel “cleave to the L-rd”, or from
the side of Holiness, since they are called “men of holiness”.
Therefore (says the Scripture), for you it is fitting to invite
them and to prepare a joyful feast before them and rejoice in
them:

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A further Zohar passage the text lists on “For Havayah’s
portion.”

Zohar, Emor 49:327-51:33577%w:X”1-12w: 10”1 712K ,7717 190

R. Simeon discoursed on the verse: “I am a rose of Sharon, a
lily of the valleys” (S.S. 2, 1). ‘How beloved’, he said, ‘is the
Community of Israel to the Holy One, blessed be He, so that
He continually praises Her and She continually praises Him,
having many chants and hymns in store for the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

my i

The last Zohar passage the text lists on “For Havayah’s
portion.”

Zohar, Ki Teitzei 7:51-11:61X70:X”-X"1:"t X¥n °D ,7711 780
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A marginal note in the manuscript sums up: the soul,
whose root is high, must first pass through “You gave, You
created, You formed, You breathed,” corresponding to the
four letters of Havayah, in order to descend and be
enclothed.

KEHOT'S NOTE
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Jacob tells his mother, “Esau my brother is a hairy man,
and I am a smooth (chalak) man.” The Midrash plays on
chalak and chelek, “portion.”
Genesis 27:11x87:1”2 n"wx"2
PP WPR PDIRY I WK IR DY 17 98K TR2770R 3Py N
And Jacob said to Rebekah his mother: ‘Behold, Esau my

brother is a hairy man, and I am a smooth man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash on Toldos, which the text cites for its com-
ment on “I am a smooth man” in connection with the word
chelek.
Bereshit Rabbah 65:15170:7170 {127 N*wX"2
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“Jacob said to Rebecca his mother: Behold, Esau my brother
is a hairy man, and I am a man of smooth skin” (Genesis
27:11). “Jacob said to Rebecca his mother: Behold, Esau my
brother is a hairy [sa’ir] man” - a demon-like man, just as it
says: “Demons [se’irim] will dance there” (Isaiah 13:21).
“And I am a man of smooth [halak] skin” -just as it says: “For
the L-rd's portion [helek] is His people” (Deuteronomy
32:9). Rabbi Levi said: This is analogous to one with a full
head of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Jacob’s dream of a ladder set on the earth with its top
reaching heaven. The text cites the Midrash on this verse
among the sources on “portion.”
Genesis 28:1227°:1”3 N°wR12
D7P2X *IK7M 73T MR 7 UK 3N 38 D0 Mam 07
A3 07 %Y
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of

G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2210 mam

The Midrash on Vayetzei, which the text cites at the verse
“And behold, a ladder.”
Bereshit Rabbah 68:12-1337>-27°:11”0 1127 N*wX12
XD 79yn R mamiPn s127 AR 7 anR - 090 mam oenm
nonan :1°% AnR .RNDYM 92 °01° v37 "AA7 DR wa 72 70 TR
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“He dreamed, and behold, a ladder was set on the earth, its
top was reaching the heavens, and behold, the angels of G-d
were ascending and descending on it” (Genesis 28:12). “He
dreamed, and behold, a ladder” - Rabbi Abbahu said: The
content of dreams has no effect.). There was a certain per-
son who came before Rabbi Yosei bar Halafta. He said to
him: ‘I saw in my dream that they were saying to me: Go and
inherit your father’s business in Cappadocia.” He said to
him: ‘Has your father ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Rabbi Yochanan’s statement that “Israel has no mazal,”
that is, Israel is not governed by the stars. The Alter Rebbe
explains that this refers to the mazalos of the stars, not to
the mazal that is the soul’s own root.
Shabbat 156a:12-1357>-27>:X 1”1p naw
SR P @Y, wn P L0000 P iR RPN 027 ,7nnK
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William Davidson, Vocalized Aramaic (CC-BY-NC)

oonyn 2o% phn wN

The sun, moon and stars “which Havayah your G-d appor-
tioned to all the peoples under the whole heaven.” The text
uses these words for the mazalos that govern the nations.
Deuteronomy 4:190°:7 0°127
D°3030°NKY MRITNKY URERNK K] TERYT TPy XEAm
TPPX N P20 WK DNTIN D? IMNNYM AT DMWYT KIF 9
:0MWI723 NAR 0oy P57 onk
and lest thou lift up thine eyes unto heaven, and when thou
seest the sun and the moon and the stars, even all the host of
heaven, thou be drawn away and worship them, and serve
them, which the L-RD thy G-d hath allotted unto all the peo-

ples under the whole heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d dwells “with the contrite and lowly of spirit, to revive
the spirit of the lowly.” The flow from the mazal is what re-
vives the soul below.
Isaiah 57:157"v:1"1 37y Ww”
RIT"NXY 1I9WR W71 IR RY WITRY TY 1% Rip1) 07 K D 73
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Mo
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7112% 7 @

The Zohar on Ha’azinu, to which the text refers for the
flow that comes from “Lebanon.”

Zohar,
X777

Ha'Azinu 11:221-12:231-8"2>7:X™ 1IR7 M7 7890

“And wisdom, where shall it be found?” Chassidus reads
me’ayin as “from ayin (nothing)”: Chochmah comes from
a level beyond grasp.
Job 28:1227:1173 21K
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Wisdom gives life to those who have it.” Chochmabh is the
beginning of the spreading of life-force.
Ecclesiastes 7:1227:t nbnp
;292 TONN MM NYT 190N 92T P82 M 23203
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“A well of living waters, and flowing streams from
Lebanon.” The word nozlim (flowing) is linked to mazal,
and “Lebanon” to the hidden source of the flow.
Song of Songs 4:151"v:"7 0*PW W
7932977 091 0°°0 0O IR 0733 YR
Thou art a fountain of gardens, A well of living waters, And
flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Ezekiel 36:35 for these words.
Ezekiel 36:3517%:17% bxpin»
niRwIm MIIT BIYT TTYA AN MBI AP PR 1T
12%° Ni7za nionmam
And they shall say: This land that was desolate is become
like the garden of Eden; and the waste and desolate and ru-

ined cities are fortified and inhabited.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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From the Song at the Sea: “until Your people pass over,
Havayah.” The Alter Rebbe reads it as Israel passing be-
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yond the level of the Name Havayah.
Exodus 15:161"0:1"0 mnw
=791 ARY 92Y°7TY 1ARD M7 YN 5‘1.}3 09 NN nn*by 5an
:N°1p N0y 2y’
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The spirit’s return to its source, which this paragraph
identifies with the level above Havayah reached at the sea.

Ecclesiastes 12:7°1:27> nbnp
:INI WK DRORTTPNR 1WA M) MWD PIRD2Y 19y W
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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190°°2 %5122 1999
The note gives the page of Rabbeinu Bachya’s comment
on “You shall not take the Name” that the text cites on “the
spirit shall return.”
KEHOT'S NOTE
X ,23P0 3715 NOWRI2 D NN PRYI WD LT8R Y PNy NRINA
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“In this year of Jubilee you shall return, each man to his
holding.” The Raaya Mehemna compares this return to the
spirit’s return to its source.
Leviticus 25:1327:7772 XIp™
AMIRTPR WOK 1200 NI 22900 nava
In this year of jubilee ye shall return every man unto his
possession.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LI RPN
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The Raaya Mehemna on Behar, cited in the text, which
links “the spirit shall return” with the Jubilee’s “you shall
return.”

Zohar, Behar 5:16-22272-1"v:’11 9772 ,7717 190
“And they found a man gathering wood on the Shabbos

day.” The opening words of the discourse the text cites on
the Jubilee.

Numbers 15:3227%:170 72712
N2V 012 DOXY WWPR TR XYM 12702 PRI 1IN

And while the children of Israel were in the wilderness, they
found a man gathering sticks upon the sabbath day.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Jubilee is called Shabbos Shabbason, the time of
the Shabbos afternoon, an “hour of favor,” and the sin of
the wood-gatherer is explained as uprooting a thing from
its source, so that it becomes a separate entity instead of
being nullified in the source that gives it being.
KEHOT'S NOTE
T ,an nw yh

N1 @12 M TN

That discourse explains the “great shofar”: the shofar of
Rosh Hashanah draws the Name Havayah, the light that
encompasses all worlds, into the Name Ado-nai (Malchus),
uniting the throne of judgment with the attribute of mercy.

KEHOT'S NOTE
2,005

“And it shall come to pass on that day that a great shofar
will be sounded.” The opening words of the second dis-
course the text cites.

Isaiah 27:13x:1"2 1°yw°

D°IT73M MWK 7IN2 D’T;R{l IR 5‘!‘1; ‘W;ﬁ!ﬁ; yRR° X7 02 mm
0202 YpT 172 2 NN 07188 TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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“Until Your people pass over, Havayah,” read as passing
beyond the level of Havayah.

Exodus 15:161v:1"0 mnw

=79 T ARY 92Y°7TY 1ARD T YN ’77;3 T02) ANRR ng";g San
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Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“That you should pass into the covenant of Havayah your
G-d,” which the discourse on Nitzavim reads like “until
Your people pass beyond Havayah.”

Deuteronomy 29:11x°:v”3 0°727
20977 1Y N7 PRPR 1 WK InPRIY 370K T 122 7127

that thou shouldest enter into the covenant of the L-RD thy
G-d—and into His oath—which the L-RD thy G-d maketh
with thee this day;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe suggests that “my soul shall exult in
my G-d (Elokai)” is like “Havayah will be my Elokim,” a
level above the Name Havayah, which all Israel reach in
the Ten Days of Teshuvah.
KEHOT'S NOTE
.0°381°D 27y

“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The discourse on this verse explains the level of
Elokim referred to here.

Isaiah 61:10:X"0 1°yw”

RT3 Py YUITUTII 21gh27N D PRPRI YWDl Pin N2 wwR it
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage refers to this maamar, where “teshuvah pre-
ceded the world” is “until Your people pass beyond
Havayah,” of which it is said “the spirit shall return to
Elokim who gave it,” and says this is the meaning of “my
portion is Elokim forever.” It adds that on Yom Kippur, at
Ne'’ilah, all Israel attain this teshuvah, saying “Havayah is
the Elokim,” above Havayah, through “before Havayah
you shall be purified.”
KEHOT'S NOTE
2,719 P>
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“The rock of my heart and my portion is Elokim forever.”
The discourse on Shemini Atzeres explains Elokim here as
the level above Havayah.

Psalms 73:26173:3”y 0°2°71n

s DR PP *237 8 2371 “IKY o
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayakhel, which the text cites for more on
this subject.

Zohar, Vayakhel 24:308-3161"0w-n"w:7"3 ‘7Tl|7’1 ,7117 980
Concerning all this it is written: “No eye hath seen beside
thee, O G-d” (Isa. 64, 3), which is an allusion to the holy
Lower Point that alone has knowledge of the Lower Eden
which is hidden in the Garden, there being none other that
has knowledge of it. Again, “beside thee, O Elohim,” alludes
to the Higher Eden, which is identical with the mystery of
the world to come, with the principle that knows the Lower
Point, none other knowing it save Elohim, the One who as-
cends ever higher ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

NI 2OPRN NN XD 1Y

The Zohar on Pinchas, cited in the text, on the verse “No
eye has seen.”

Zohar, Pinchas 83:510-84:519v”°pn:770->"pn:3"0 01,1717 190
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The Zohar on Va’eschanan, cited in the text, on the same
verse.
Zohar, Vaetchanan 21:142-23:151-2"1np:X”> 7I0NRY 70 7800
R”1p:37
R. Abba said: ‘Happy is thy portion. The Torah testifies of
them saying, “Eye hath not seen, O G-d, beside thee what he
shall do for him that waiteth for him” (Isa. 64, 4).” R. Judah
said to him: ‘The Companions have already asked: Why is it
written here, “he shall do”, and not “thou shalt do”?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him.” The Zohar’s comments on this
verse are cited to explain “to Elokim.”
Isaiah 64:3%2:770 171°yw°
Py ANPM DUPYR ANKTITRY 1Y N X7 wnwtx® o7iym
Blahklilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2N mam
The Midrash Rabbah on Mishpatim, chapter 31, which the

text cites as mentioning “the spirit shall return.”

Shemot Rabbah 31:1570:x”% 127 mnw
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Another matter, “you shall not be as a creditor to him,” that
is what is written: “It is good for a man to be gracious and to
lend, conducting his affairs with justice” (Psalms 112:5).
Come and see all the creations of the Holy One blessed be
He borrow from one another. The day borrows from the
night, and the night borrows from the day, but they do not
litigate with each other like people, as it is stated: “Day to
day gives utterance; [night to night renders understanding]”
(Psalms ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash Rabbah on Metzora, chapter 18, which ex-
pounds the closing verses of Ecclesiastes, including “the
spirit shall return.”

Vayikra Rabbah 181 1127 X7p™

2%n mam
The Midrash on Ecclesiastes on this verse, which the text
cites.
Kohelet Rabbah 12:7°1:2 121 nomp
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“and the dust returns to the earth as it was; and the spirit re-
turns to G-d, who provided it” (Ecclesiastes 12:7). “And the
dust returns to the earth as it was” - Rabbi Pinhas and Rabbi
Hilkiya [said] in the name of Rabbi Simon: When is it that
“the spirit returns to G-d, who provided it”? It is when “the
dust returns to the earth [as it was].” If not, “may He cast
away the souls of your enemies...” (I Samuel 25:29). Rabbi

Shmuel bar Nahmani [said] in the name ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar on Terumah (141b to 142a), cited in the text,
where “the spirit shall return” is explained as the ruach’s
ascent from the lower to the higher Garden of Eden.

Zohar,
me7:07d

Terumah 28:280-29:288-2"1:1”> 1mIn 7M. 190

2%n mam

The Zohar on Mishpatim, which the text also cites on “the
spirit shall return.”

Zohar, Mishpatim 3:64-761"y-770:"1 0°VOWN 7117 100

“Ear hath not heard, nor eye seen... what he doeth to him
who waiteth for him” (Isa. 64, 3): as that “daughter”, the
soul, has done her work in this world, so will the Holy One
“do” His work on her in the world to come.’. Then the old
man prostrated himself in prayer, wept again, and contin-
ued: IF HE TAKE HIM ANOTHER ONE, HER FOOD, HER
RAIMENT, AND HER CONJUGAL COHABITATION SHALL
HE NOT DIMINISH. What does it mean by saying, “If he take
him another one”? Does it ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

17 NP W OR YW R0 MaNT 1T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
on
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“Better is one hour of tranquility of spirit in the World to
Come than all the life of this world.” The word ruach is
read as the spirit returning to its source.

Pirkei Avot 4:171:*7 maR mawn
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He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note refers to this discourse of the Rebbe for the
Zohar on Terumah and the level of ruach among nefesh,
ruach and neshamah.
KEHOT'S NOTE
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That passage quotes the Zohar on “My spirit shall not
abide in man”: in the early generations a river drew ruach
from the Tree of Life into people, so they lived many days,
until the supernal ruach departed when they sinned.
KEHOT'S NOTE
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“My spirit shall not abide in man forever.” The Zohar
reads it as the withdrawal of the supernal ruach from
mankind.

Genesis 6:3°1:) N°WR12
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And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
2,1 nPwRTa

R2OY2T 1T RMIT IYNK 772 KNP
The Zohar on Bereishis, cited in the text: when people are
meritorious, G-d awakens the supernal spirit of life.

Zohar, Bereshit 48:470-49:479-y7n:n”n nN°wWX12 M7 7800
vyn:L R

NP yDT T XM

The second place in the Zohar on Bereishis that the text
cites for the supernal spirit of life.

Zohar, Bereshit 99:419-101:428-0”n:v” NPWXI2 M7 790
m3n:R"p

AND THE L-RD SAID, MY SPIRIT SHALL NOT STRIVE WITH
MAN FOR EVER, FOR THAT HE ALSO IS FLESH. R. Eleazar

likuteitorah.com/likkutei-torah/haazinu/1/
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said: ‘When G-d created the universe, He ordained that this
world should be served from the world above. Hence when
mankind are virtuous and walk in the right path, G-d puts in
motion the spirit of life from above until it comes to the
place where Jacob abides.

The Zohar; London, Soncino Press, 1933 (Public Domain)

“And the spirit of G-d hovered over the face of the waters.”
The Midrash reads this as the spirit of Mashiach.

Genesis 1:2°2°X n°wx12
-5y nomn 0°pPR M1 0IAN 1B7PY WM 21 3D IN%T PIRM
%10 1D

Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the spirit of Havayah shall rest upon him,” said of
Mashiach.
Isaiah 11:272:8 171°yw°
ORI DYT M0 77933 7RY M7 A2 000 M0 M0 vy
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Midrash: the spirit hovering over the waters is the
spirit of Mashiach, which comes by the merit of teshuvah,
compared to water.
Bereshit Rabbah 2:4°7:°2 127 n°wX12
522 N1 7T "IN N7 PINM” .MPPaa Xp anD wop 12 v
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Rabbi Shimon ben Lakish interpreted the verses regarding
the [four] kingdoms. “The earth was emptiness” - this is the
Babylonian kingdom, as it is stated: “I have seen the land,
and behold, it was emptiness and disorder” (Jeremiah 4:23).
“And disorder [vavohu]” - this is the Median kingdom, [as it
is stated:] “They hastened [vayavhilu] to bring Haman” (Es-
ther 6:14). “And darkness”- this is the Greek kingdom,
which darkened Israel’s eyes with their edicts, as they used

to say to them: ‘Write on the horn of a bull that you ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

“Pour out your heart like water before the face of G-d.”
The Midrash cites it to show that teshuvah is compared to
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water.

Lamentations 2:190"°:’2 1>°R
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Arise, cry out in the night, At the beginning of the watches;

Pour out thy heart like water Before the face of the L-rd; Lift

up thy hands toward Him For the life of thy young children,

That faint for hunger At the head of every street.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar speaks of the supernal neshamah ascending
into the wellspring of the Ancient of Ancients, the most
hidden of all. This shows that the ascent goes far beyond
the Garden of Eden.

Zohar, Terumah 29:28571797:%”) 1170 77 190

The Zohar on Shelach describes three worlds, the highest
of which is the one of “No eye has seen.” With the Ramaz’s
commentary, it agrees with the explanation here.

Zohar, Sh'lach 6:39-8:49v"n:’n-v”7:1 72 nPw 1M1 190

Similarly man has three worlds. The first is the one which is
called “the world of separation”, in which man both is and is
not; as we look at him he departs and vanishes.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note points to a discussion there of this teaching of
Sefer Yetzirah.
KEHOT'S NOTE
.K?°Y 92712 °D NN LR LR

01 Q°poR M7 NN

Sefer Yetzirah counts the first of the ten Sefiros as “the
spirit of the living G-d.” The Pardes identifies it with
Keser, the level above Chochmah.
Sefer Yetzirah 1:9°v:’X 117°%° 7800
5w Y 9712 N2 0N D’P'?N M7 AR AR5 MA°e0 Ay
WP M NN NI MM 7P oyn
The following are the ten categories of existence out of noth-
ing : 1) The spirit of the living G-d, praised and glorified be
the name of Him who lives to all eternity. The articulate
word of creative power, the spirit and the word are what we
call the holy spirit.
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

YR M 200y 1y Ty

“Until a spirit is poured upon us from on high, and the
wilderness becomes a fruitful field.” The return of the su-
pernal ruach.
Isaiah 32:15170:27% 11°yw°
23WNY Y07 PRI9m) Pn22 12T M DR M0 ARy YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
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counted for a forest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,3% Py

ma 15y N

“And the spirit of Havayah shall rest upon him,” said of
Mashiach.

Isaiah 11:2°2:x" 17°yw°

AR NYT M7 779330 TRY M7 A2 00 M0 mn vy
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mn ey

The Zohar on this verse about Mashiach, cited in the text
for the supernal ruach.

Zohar, Idra Rabba 9:63-10:7327y:-370:’t) X271 R1TRT 7717 120

NNPRWIT 1M°02 09I 1PN 227 RMNT RNYwa

The Zohar speaks of the time when the Spirit of all spirits
raises up the sweetness of the soul.

Zohar, Lech Lecha 1:3-2:8°11:2-3x 7% 72,97 7820

A herald proclaimeth lustily: “To you we speak, exalted holy
ones; who is there among you whose ears are quick to hear
and whose eyes are open to see and whose heart is alert to
perceive, what time the spirit of all spirits culls the sweet ef-
fluence of the inner soul, and a voice goes forth from there
saying, Disperse, ye hosts, to the four corners of the world?”

The Zohar; London, Soncino Press, 1933 (Public Domain)

104 | In its plain sense the verse speaks of G-d gathering in

105

man’s spirit and breath; the Alter Rebbe reads it as G-d
drawing His spirit to the person who sets his heart toward
Him.
Job 34:1477>:77% 2R
FOR? VPR IR im17 927 1R oo oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17 505K M7 PwRRk M9

The Zohar on Terumah: “spirit draws spirit and brings

spirit.” A person’s rising spirit draws a spirit from above.
Zohar, Terumah 64:660-66:669-0"1n:7”0 M0 ,7M7 1820
©"0IN:"0
Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

yn IV 0TNT M

“Who knows whether the spirit of man rises upward?” The
Kehot note gives this as the source of the phrase.

Ecclesiastes 3:21x”2:3 n2rp

R TP MRNA0 M TYn? X7 NPV DTN %32 4T yIP b
PIN? Moy

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.XD,A NP

Y7210 °Nan INRwN M9

The note refers to the Rebbe’s footnote there on “His spirit
and His soul” from the level of sovev.
KEHOT'S NOTE
STINYI P23 2D °Y MR D NYMIRD INTIR 2”2 Nyn X9

108 | The verse on which the Midrash contrasts “breathing” in

this world with “giving” in the Future.
Genesis 2:7°12 N"wR12
070 NP POR2 MEM TRIRTTR 7Y DIRTTNR D°P0R N I3

£ D37 DT "
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11°N33 7ONYS Pan nn 9%

The Midrash: because the soul is given by breathing in

this world, man dies; in the Future it will be given by giv-

ing, as Ezekiel says.
Bereshit Rabbah 14:8°1:77> 127 n°wx12
AR 1AM 12 PRI °37 0w3a 1350 37 19372 237 - IRTRT R
TwYN ARIR 021 (O MnY) InR DRT 1R 7°7 ,87921 10920 DIpnn
LTIy ORI ,1N79D DIPRD IMIR RTI2 IR U0 77Apn IR L
DR 12 PN YR T PIRT R 09 TRynw Tabn ,1PERa nen
,I°N12 71°NY% 2ar ,nn 73°0% ,An°pia M 0yaw *n% ,anwan

:ON™M 032 °M7 °NN (12 DRPIT) AnRIw

“From the ground [adama]” - Rabbi Berekhya and Rabbi
Helbo said in the name of Rabbi Shmuel bar Nahman: From
the place of his atonement he was created, just as it says:
“You shall make for Me an altar of earth [adama]” (Exodus
20:21). The Holy One blessed be He said: ‘I will create him
from the place of his atonement; then there is hope that per-
haps he will endure.’” “And breathed into his nostrils” - this
teaches that He stood up his [Adam’s] lifeless mass from the
earthto ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And I will give My spirit into you, and you shall live.” The
vision of the revival of the dry bones.
Ezekiel 37:1477:1% HRpi>
17382 DRYT DINRTXPY DINX *ANIT BN 022 °M1 AN
NTORI DRy °n727
And I will put My spirit in you, and ye shall live, and I will
place you in your own land; and ye shall know that I the

L-RD have spoken, and performed it, saith the L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LD ORI

TANI WK DOTPNT OR 21N MM
The word “gave” links the verse with “I will give My spirit”:
the level of “giving” is reached through teshuvah.
Ecclesiastes 12:7°1:2*> nbnp
TN TN DPIRTPR VWD I MY TIST7Y 997 30
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Before the Flood G-d said, “My spirit shall not abide in
man forever.” The Alter Rebbe reads it as the withdrawal of
the supernal ruach.

Genesis 6:3°1:) N°WR12

XD Y M 2 KT DAY 0PV DTNRD M TITRY N R
3T DY)

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And I will give My spirit into you, and you shall live,” the
level that will shine in the body in the Future.

Ezekiel 37:1477:1% x>

"M *3§™3 DOY T DINTN-2Y DINK *ANIT DM B33 M0 003

NTORI WYY A2T

And I will put My spirit in you, and ye shall live, and I will

place you in your own land; and ye shall know that I the

L-RD have spoken, and performed it, saith the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R PR N
“And He gave to Moshe, when He finished speaking with

him on Mount Sinai, the two Tablets of the Testimony.”
Exodus 31:181™:8"% ninw
128 NN NTYI NAY MY 10 102 AR 1277 00D nwnToR 10
:0°P7K YI¥X2 0203
And He gave unto Moses, when He had made an end of

speaking with him upon mount Sinai, the two tables of the
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16

testimony, tables of stone, written with the finger of G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RO N0 T 0 AR DR InN

The Midrash on Ki Sisa, chapter 41, which the text cites on
“And He gave to Moshe” with the verse “For Havayah gives
wisdom.”

Shemot Rabbah 41:6*1:X”1 727 minw
TN DR 7727 0 N1 ,0 n DYbwnwn 2nUapn nwy an ...
TN 250 127wR TP 1IN0 9 931 .7wn PR 1N NRIY ,1ann
T 0 O°YaIRDY 00 G A TR PIRR 91K (XY ATK)
ANR 92792 AP0 T e 17apn T 0o9P0 XX 120wn
L1297 1N 7233 ,PAIRY DO1W 7310 2P 23w n NIy mmb
MIYT Mmd 23w 2PMym M 0PN TAD LPrawiw 2w T
5w anP1 1Ak mme am a917a 1 XD ,2°00 R X010 %37 IR
... JAR MIAD 192K 9% ,79°002 1IN Py Y 1w ?27aR

Another matter, “He gave to Moses,” Rabbi Abahu said: All
forty days that Moses spent above, he would study Torah and
forget. He said to Him: ‘Master of the universe, I have forty
days and I do not know anything.” What did the Holy One
blessed be He do? After he completed forty days, the Holy
One blessed be He gave him the Torah as a gift [matana], as
it is stated: “He gave [vayiten] to Moses.” Did Moses learn
the entire Torah? It is written regarding the Torah: “Its ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

faie=lal e iy i)
“For Havayah gives wisdom; from His mouth come knowl-
edge and understanding.”
Proverbs 2:6"1:2 "2wn
:7292M NYT 1EN I TA? A3
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d told Moshe: “I have a good gift in My treasure-house,
and Shabbos is its name.” A gift from above, beyond what
is earned.
Shabbat 10b:4-5"1-"1:2 " naw
T2 WiTRA §2 MR ,7DIWTRR N VIR °3 NYTY 207 CnI RN ...
Tpan "IN ,ANY NIYY 13 NP2 07 @0 N0 mIpn Y XN
10937 2X77R 12 TIVRY 127 VI K2R .0PPTIM 72 2K man?
PRY 73X MW 2APY T°2Y XD LmKY? PTIAY % pirnY np
M PRD WDYI? YT KITRY) XPMD P2 V2 XOWR AP
[°272] (92) Rpp 27 MR 1K PRI IR AP APRY XD 20
oo TR X 17202 MR 10937 R33N
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar II1, 122b2 ,25p »mt
KEHOT'S NOTE
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133 N°22°% wo 11w Mann
A passage in the Zohar that the Kehot note gives alongside
the Talmud for this saying.
Zohar, Nasso 4:30-38175-"5:"7 Rw31 ,717117 790

AN 927m
“And from the wilderness, Mattanah,” a place name that
means “gift.” The text cites the discourse that explains it.
Numbers 21:1817°:X”2 712712
T30 13TRN DNYYRI PPRI DY *2 T TN2 0 1190 N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120 | The measure of terumah: a generous eye gives one-forti-

121

eth, an average eye one-fiftieth, and a mean eye one-

sixtieth.
Mishnah Terumot 4:3°1:>7 NN mawn
.n*rp‘brgu ,0°mIR RRY N°2 .0°Y2IRND TOR 7D Y ,Amn MyY
JOPWER TN T3 TPY) 01 DUWER LAY LR e
1722 n?y Diyna 20 ,7°0im A .l:ﬁlf? TR IPRY TN
'?QW?;;H 72 ,'H?:'? RITY NIN3 007 02,10 ,TIR) DOwYn

ARRT M R’?W AR IR AT 227 .0

The amount of terumah: A generous amount: one fortieth.
Beth Shammai say: one thirtieth. The average amount: one
fiftieth. A stingy amount: one sixtieth. If he gave terumah
and discovered that it was only one sixtieth, his terumah is
valid and he need not give again. If he does go back and add
to it, [the extra amount] is liable to tithes. If he found that it
was only one sixty-first it is valid, but he must give terumah
again according to his established practice, in measure,
weight or number. ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

M K1 710 Y2 1N

The principle that one who gives, gives generously. The
Kehot note remarks that this wording is that of the
Bartenura and the Rashbam, while the Talmud itself says
“one who gives.”
Bava Batra 65a:10-11x""-":X 11”0 X7n2 X122
ann 1ni12 22K ,191n2 - 077K 07127 193 AN K7 N - KT KDY
213 KT 3277 192 17¥2 - Manm 20077 18D XuPX 21710 NY 1ni -
DX 727 - M2 DX 1200 IR L2002 192 1°Y2 - 11NN T IR
NY X2 23K 19127 NWNIRT N 2% ;00DRT X K? 23X ,N7T0
7107 DX X?Y 30PP7 DX K? 92X ,2°2170%°K0 NX 100 ;nPue
-"15IN2W 1 21 KIN” 142 IMRY 1212 .0°7°37 DR KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

%5 (R ,XY .X,70 .K ,31) OW 073w 21 2737 77210 279111 °% X 710 273
.[5] 191 2977 IR0 (Qw) DYwR N
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A"

123 199y Wen MY 1Paya Pipa yuwn 0o
“When you hearken to the voice of Havayah your G-d ... to
do what is right in the eyes of Havayah your G-d.” The dis-
course on this verse explains two modes of providence.

Deuteronomy 13:19v°:2 0°127

DT T 720 WK PRIIPINR M PRIK T 21p2 yuwn 73
SRR 01y Y NiRy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

124 Yoy
Jacob’s blessing: “Joseph is a fruitful bough, a fruitful
bough by a spring (alei ayin).” Ayin also means “eye.”

Genesis 49:22272:0”1n N"wRI2
WY TTYE NiI2 YUY n7B 12 1o B 1
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.35 ,bn NPwRI3

125 NIt Q7PN IANT KD 1Y
“No eye has seen, O G-d, besides You, what He will do for
one who waits for Him,” here linked with the open eye
above.

Isaiah 64:3°3:770 7°yw°

apye NP ooPRR INRTIRD Y AIRD KD ynwtRY 0pivm
Blahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,70 Y
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Another Zohar passage the text lists on “the spirit shall
return.”

Zohar, Vayera 16:230-18:2518717:1">-9"7:1"1) X7 |71 100

127 2wn mam

A further Zohar passage the text lists on “the spirit shall
return.”

Zohar, Chayei Sara 17:133-19:205-3"2p:1”> 77w »n ,Ama 190
i i)
128 2wn mam

A further Zohar passage the text lists on “the spirit shall
return.”

Zohar, Vayechi 19:134-20:1471"2p:’3-772p: 0™ *1>1 711 190

129 29Wn M

A passage in the third volume of the Zohar that the text
lists on “the spirit shall return.”

Zohar, Pinchas 9:40-10:48n712:>-12:" 01D 7117 790

130 2wn M

The last Zohar passage the text lists on “the spirit shall
return.”

Zohar, Pinchas 39:209-21477>7-1"1:1”% drin ,7m1 790

131 TM2Wwa MY QOpYN SNt

“The sacrifices of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The broken
spirit of teshuvabh is the spirit returning to Elokim.

Psalms 51:19v7°:x”1 0°%°11n
1IN K? DPPX 79T 1201727 1120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0% ,R310°90N0
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The note refers to the Tzemach Tzedek’s commentary on
Psalms for the soul’s nightly return.
KEHOT'S NOTE
VP Y IR D0 RA

133 ana ey n
Kehot’s note points to Psalms 51:19 for these words.
Psalms 51:190™:x"1 0°%°11n
1IN K? DPPX 79T 1201727 1120 M0 DOR0R PN
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place? One with clean hands and a
pure heart.” Only such a person’s soul is reabsorbed in its
source at night.

Psalms 24:3-4°7-"3:75 0°%°11n

X2 WK 2277121 0B P31 TR DIpR2 DIPYM TN APYTR
TRV Y2V K9 R NI K

Who shall ascend into the mountain of the L-RD? And who

shall stand in His holy place? He that hath clean hands, and

a pure heart; Who hath not taken My name in vain, and hath

not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 WP . . NP L 0 o3

The note points there for the daily teshuvah that takes
place in the Shema.
KEHOT'S NOTE
.02°Y R 970 RIP™ N7MIR R

PARAGRAPH 10

136 DINW yawn

The Kehot note gives this verse, where the words mean
“and Saul heard.” The sense the Alter Rebbe draws on,
gathering, is that of the same words in I Samuel 15:4, “and
Saul summoned the people.”

I Samuel 17:1187%:1 X DRnw
TRR KTV IANT AR AYPRT T DK 2K PIRY Yoy
And when Saul and all Israel heard those words of the

Philistine, they were dismayed, and greatly afraid.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

WKL R

137 TN WDl ONT

The manuscript adds here: “(it was explained: ‘all his days
in teshuvah’ to its supernal source and root, and this is
‘Shema Yisrael’).”
KEHOT'S NOTE
119V WY 1IpRR 121wna R0 95 17y °nl) 7°0Im 973 788 132
(12 PRI ynw A

PARAGRAPH 11
138 “And you shall choose life.” The Alter Rebbe reads “life” as
G-d, the Life of life.
Deuteronomy 30:19v>:’7 0°727

307 AN M7 007 YIRTNKY DWYDNK 0¥0 033 *NTYD

I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the

likuteitorah.com/likkutei-torah/haazinu/1/
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curse; therefore choose life, that thou mayest live, thou and
thy seed;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

139 g°°ra nana’. . 7°an "nna Na

“See, I have set before you today life and good, and death
and evil.” The choice the Torah places before every
person.
Deuteronomy 30:151°0:"7 0127
VTN RN 20T SUTITNK 0T 387 003 X
See, I have set before thee this day life and good, and death
and evil,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 .Y 5 oAt

140 77980 I W0 93T 902

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0°P99 °nn K201 .57) 1”11 07amIn 5 ,278 N”Mo° 51 orann
.[3] o

141 7o K179 K71 NN TA0RR

“To love Havayah your G-d, to listen to His voice and to
cleave to Him, for He is your life.”
Deuteronomy 30:20°3:"2 0127
TR TIRY TN 23 437MpIT 1993 YRR PRON TN NN
nn? 3p¥771 pY7? D7I3X? TNIK? M YW WK MIKT2Y NIY?
077
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,% 0T

142 onwa R M

“Whom have I in heaven? And besides You I desire noth-
ing on earth.” The cry of one who sees that G-d alone is
true life.

Psalms 73:25772:3"y 0°7°1n
PR PNIDXD A0y DMWY o
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%nn

143 9512989 M2y aX

“If for those who transgress His will it is so, for those who
do His will, how much more so.” The a fortiori from world-
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ly pleasure to the mitzvos.
Nedarim 50b:10:2°18°771
TPy X33 NP2 9Y 2N ,°272 1iYRY °277 KAPT Ap? T2y 01
737 AIRIR X177 K333 P2 2Y P07 PRI PEPR YN
3 NOR DY 119%7 CRIyD — 92 129%7 12997 OX ApY nK .KIER
Dy N27 0797 — 72 MO 0Piv3 13937 "Riv? Nk AR e
-1 2 NOX

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,10°9M

0%°1 272 WY AR INKR P8
There the Alter Rebbe explains Rabbi Akiva’s words on
seeing the prosperity of Rome, “If for those who transgress
His will it is so ...”: if the mere waste of the supernal de-
light, fallen into the kelipos, is so great, how much greater
is the inner supernal delight that shines in Torah and
mitzvos.
KEHOT'S NOTE
R, 12w D YR XY

111%¥9 %921y na onw

A marginal note in the manuscript refers to the explana-
tion of “and all my innards”: there are angels called “in-
nards” who refine the divine flow, so that its choicest part
goes to the higher worlds and the refuse flows down to this
world, where it is like waste compared with the G-dly de-
lights of the Garden of Eden.
KEHOT'S NOTE
0°9RD1 WO 1D 727p D1 1Paya RPH2 wrny)” 190aa [0 97an ol
PIw IRy MnIya @1 NN YAwT 0o WUy 0°°29p 'pPan
2235 2wn AKX WD L L MY .. Rk yawa n910em 10 Pm 173
Jenymaw ’1|7’?N S)ayn

or® 922’1 DR PYEn
“And they cried out to Havayah in their distress; He saved
them from their straits.”
Psalms 107:61:1"p 0°%°1n
10972 D7PNIPIRAN 072 182 070K pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

RIRFR=rhlsl

2Oy NUYaw DIpna
“In the place where baalei teshuvah stand, the perfectly
righteous cannot stand.”
Berakhot 34b:22-23373-273:2 7" m19172
— PV NNYN VYT OipR NIX 237 IWT I 7277 XPYD
2217pP) PinT? 0P 0iPw” nRIY 1Ty 0K 00703 ORUTR
— "PAMY? UR7 277 MR 10E 02 AR ATm L RYPI2 PRIy
2377 259 MY — 29IR7 ORMY LRIV TPy 13T pin Y
RAWT MR PRI 1773y
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,7 mona

057y N”yaw QIpra

The words here quote Berakhot 34b:22-23; the passage is
shown below.

Berakhot 34b:22-23375-273:27"% n172
— PTRIY NN Y3 PR ATIK *31 WT N 2277 RPYD
2217p7) PImT? 0P 0iPY” anRIY 1Ty 0K 003 0O
— "PAMY? oR7 277 MR 108 02 AR AT L RYPI2 Ppimy”
ﬂ;'[? :ﬁWE 0% — 72177 SR\ .RIPOYR 172y 127N Pii‘lj HZUW
-ROWD 10 PN 773
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,7 mona

149 | Kehot’s note points to Exodus 30:11-34:35 for these words.

Exodus 30:11-34:35772:77%-8"% mnw

PARAGRAPH 12

150

151
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The note points to this commentary on the Midrash for the
wordplay Shabbos and tashev.
KEHOT'S NOTE
»p NPMAR .OWY mPn21 R L2y pRa BUYh XD .n”D°2 275D 972 RA
.Ow PP N — a vIPTh:

NORDR 2o naw 120
“And G-d blessed the seventh day and sanctified it, for on

it He rested from all His work.”
Genesis 2:3°3:°2 N"wX12
INIRPMPIM NIV 92 73 IR WIRY YUawn 0PNy 0°pPR 712N
:Niy? 0°pK K12-WR
And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating
had made.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,2 N°wRA2

"N° 17305 YUY PRy 1w R M

The Midrash says that G-d created His world without toil or

effort, which raises the question of what His “rest” means.
Bereshit Rabbah 3:2°2:’3 727 n°wR12
DY 1 1272” :(1,32 0°%7N) N 1IW°0 72 AT °27 oW %572

$”91R 2717 DOPPR IR 1272 KPR 197303 KD Dnya KD 'y

Rabbi Berekhya began in the name of Rabbi Yehuda bar
Simon: “By the word of the L-rd the heavens were made”
(Psalms 33:6). Rabbi Yehuda bar Simon said: It was not with
toil and not with exertion that the Holy One blessed be He
created His world, but rather, “by the word of G-d,” and the
heavens were already made. Here, too, “and there was [ve-
haya] light” is not written here, but rather, “vayhi light” - it
immediately came about.

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

20N .2 ,37D 972 IR

AWy Q9% nWWw 52

“For in six days Havayah made the heavens and the earth
... and rested on the seventh day.”

Exodus 20:118”°:’> mnw

“IWRP2"NX) DOTNK I DK DRPTNS N ATy DRNYY °3
AMYTR?1 NAWD DI NN "N 772 1277y "y 2w 0iva nan 02

for in six days the L-RD made heaven and earth, the sea,

and all that in them is, and rested on the seventh days;

wherefore the L-RD blessed the sabbath day, and hallowed

it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE

X2, mnw

Y7R2W MARRD Twy2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MR

291977 X123W MARRD 1wyl
“With ten utterances the world was created.”
Pirkei Avot 5:1°X:’771 N1aR mwn
AR MRRI K2 0P TP Y 09IV X121 niTnRn 1y
KI23Y DI NN PTIRY LYY T IIDT? KX MNP 21
NiAnRn Mwya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

likuteitorah.com/likkutei-torah/haazinu/1/
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 13

N7 92R2 11 NPWRIY

The Talmud counts the Ten Utterances of creation and
says that “In the beginning” is also an utterance.
Rosh Hashanah 32a:19-202-0":X 275 1w wK)
N7 X MRR 0] TNTURIY NI IYUR NOWRIIT TIRRTY
RY WHY MR OR RN 11 12 110 U2 Iyl onw n 13120
M WY ,TIRT T WOY I0R 220 7 KWK LRY — 1910
IR LRI T2 RDRY LYWR NT — 0°N07 10 URY ,00KR02I0
T — D°2INIT T TORY ORI 1 TONY L MIINT T TR XnPT
7K1 17712 RDKY WRY AR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Megillah 21b:10-11X”>-:2 8”3 72711
XD B3 PPUYRIP N TR 237 OTRIIT MY 2P o7
,N27 MR 0NN 59 B M1 WY DO U 12737 122027 LRI
"TURY NN — TY2IN RIPY 1Y NN — YN RIPY 1R
MR — YW KR
What are these? The expressions “And [G-d] said” in the first
chapter of Genesis. But there are only nine? “In the begin-
ning” is also a statement [through which the world was creat-
ed], since it is written, “By the word of the L-rd the heavens
were made, and by the breath of his mouth all of the hosts”
(Psalms 33:6). Rava said: If the first one reads four verses he
is praiseworthy; if the second reads four verses he is praise-
worthys; if the third reads four verses he is praiseworthy.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.2,K0 9%an LR ,A0

T3 DX o1 P10 1Ay 1A 1Tl

That discourse describes the higher teshuvah as the soul’s
going out to G-d through contemplating that the whole
world, even the days of Mashiach and the Resurrection,
lies within time, which is itself created and renewed each
hour through the permutations of the Name Havayah, in a
rhythm of running and returning.
KEHOT'S NOTE
. ,RD Py

Naw 29y2 MvY "n

“One who toiled on the eve of Shabbos will eat on
Shabbos.” Here the toil is the prayer of the weekdays.
Avodah Zarah 3a:10:X *3 77t 1712y
17?2 MR LTIRYN WK P Jan 0%y PY 41927 :ID? 1nN
,NIW32 P> N2Y 22 MY on 10PIYaY 00 XN TN WITRN
M 12 72 7Y X KDY 2N3W3 PIXY 1270 N2 2792 M0 XYY on
ANIR Y1 197 ANy 12101 ¥ W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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159 Naw Pyn 7N O 923 °0

There each Shabbos is said to hold two Shabbosos, a lower
and a higher, and the Torah and good deeds of the week-
days rise up on Shabbos.
KEHOT'S NOTE
.R,MD.3,0 RMN LK L,RD 73D DY R

160 Ny nona avo

“How many are Your works, Havayah; You made them all
with wisdom.” Even Chochmah belongs to “making.”

Psalms 104:24773:77p 0°%°11n
IR PIRT NP IPRY MRAN3 072 M YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

PARAGRAPH 14

161 Naw v23% LI NI 1TA1 DY2IWN O AW Nnaw Pow

The line is quoted there.
KEHOT'S NOTE
AR DWY L,NPN Y 2 990 RIPO N7IIRDY LAY Y MIRW D NVTIRD KM
RIT B”2MM PYRT N9 WMW IR ,ANST TY NAwa Nty wow AR
"3 ¥7RT7 W °Y R 152 QW 02 IR WY TINTR QTR Nan 1mw 973790
MR Y 07283 °D NPMIRD O3 IR L 7ANIR ¥R 02 0091y nawa 03

162 722 1170 TANRT OR? MNawn 933

The note points there for the idea that each Shabbos re-
ceives only a glimmer of Yom Kippur.
KEHOT'S NOTE
19PNy IR D IR

PARAGRAPH 15

163 1187 1PN 1137 7N

The Kehot note states that the source of the phrase “there
is will and there is will” has not been found and refers to
the note there.
KEHOT'S NOTE
TV 0P Y N BP0 RY L[D] aMpn "o

164 TRy MY Iy
“Until Your people pass over, Havayah,” read as passing
beyond Havayah, like “before Havayah.”

Exodus 15:161v:1"0 mnw

7Y 7 TRY 92Y77TY 128D T i1 P732 7091 AR 0179y PEn
IR MOy N2y

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/1/
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“For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be purified.”
Leviticus 16:30"2:1"b X7p"
3700 1 %197 D2 NRYA 53 DINK Y7 07y D% M7 0PI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5,10 RPN

PARAGRAPH 16

166 7071 998N

The note points to the discourse on Chukas, where atzli ve-
doch is cited from the Talmud (end of the first chapter of
Beitzah) as an expression of inclining.
KEHOT'S NOTE
.[5] .7 mTRM R N (X L,10) npn Py

167 797190 7Y 1315M 13an 7Y
There “the city of Sichon” is read as prayer, called tzelosa,
“inclining”; prayer is like “May it be Your will,” which
draws down will, the level of Keser, as in the teaching that
the angel Sandalfon binds crowns for his Master from the
prayers of Israel.

KEHOT'S NOTE
X ,10 npn o oyh

168 1911°0 9%y 1290M1 aan
“Let the city of Sichon be built and established,” the verse

of the discourse that explains prayer as inclining the su-
pernal will.
Numbers 21:27172:X”3 712712
7170 70y 139307 7120 192w XD 0YPwn 1INK° 1979y
Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 9°1272 °nnbo

After Moshe’s prayer for the people, G-d said, “I have for-
given according to your words.”
Numbers 14:20°3:7 72712
77372 *NM20 1 TR
And the L-RD said: ‘I have pardoned according to thy word.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.D,7° 93T

PARAGRAPH 17

170 m?0% 12910

the passage shares nothing with the note
KEHOT'S NOTE
.[3] .(27°B) n”naR2°y 139 Moo Nona
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
270D

172 555 1172 NO°DN MAwnR NvYY
From the passage “Patach Eliyahu” in the introduction to
the Tikkunei Zohar: no thought can grasp Him at all.

Tikkunei Zohar 172a:10-1227-":X 1> 977 *1pn

7awnn N9 .MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
Wy NP P LPIPN WY NPPART RIT NIX YYD 73 Xo%An
RINRT TPRPYY LORANR XPT 1PReN0 PRy 112 RATARD 11000
77 PWPT XIT NIRY LKW 1an (R0ONR R”I) NRPDONR 1IN
TORM MP120 11 TN WPIDRT IRA 93 LIRADD NIRT 1A N0 1M

.2 WMBR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

173 555 32 NDYAN MR N9

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”'?R nno) InIPna N

174 TIY PR NN PANT Py bynn oonway

“Know this day and take it to heart that Havayah is G-d, in
the heavens above and on the earth below; there is noth-
ing else.”
Deuteronomy 4:39v”%:*7 0°127
"2 YRR DWW DPORT KT T 7D 7227778 DU 07T YT
TP PR nonn YR
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.09 ,70°727

PARAGRAPH 18

175 oonwa v on
“Whom have I in heaven? And besides You I desire noth-
ing on earth.”

Psalms 73:257173:3”y 0°2°11n

{PIN2 NYDNR? 0¥ DY 27N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

176 171273 *nned

“And Havayah said: I have forgiven according to your
words.” The forgiveness above matches the request below.

Numbers 14:20°3:7" 72712
11372 PN1T29 7 KT
And the L-RD said: ‘I have pardoned according to thy word.

likuteitorah.com/likkutei-torah/haazinu/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177 127297 25Wwo OIS 0OV 1 AN

“If your sins be like scarlet, they shall be white as snow; if
they be red like crimson, they shall be like wool.” The Alter
Rebbe reads the wool as the supernal wool.
Isaiah 1:18m™ X 11°yw°
"OR 11°37° 3PWD 073w 0D°RUN 1ITOK R OINR® 09 KIT10?
S %2 Y?ﬁﬂ; MR
Come now, and let us reason together, Saith the L-RD;
Though your sins be as scarlet, They shall be as white as
snow; Though they be red like crimson, They shall be as

wool.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

17 L,R YWY

178 11°2%° 25ws

The Midrash on Emor, chapter 27, which the Kehot note
quotes as ending with “If your sins be like scarlet, they
shall be white as snow.”

Vayikra Rabbah 27175 127 R1p"

179 11°2%° 25ws

The Midrash on Bamidbar, chapter 2, which the text cites
on the same theme.

Bamidbar Rabbah 22 7127 72712

180 11°2%° 25ws

The Midrash on Nasso, chapter 8, which according to the
Kehot note explains that the Temple is called Lebanon be-
cause it whitens Israel’s sins like snow.

Bamidbar Rabbah 811 737 712712

181 11°2%° 25ws

One of the Zohar passages the text lists on the whitening of
sins.

Zohar, Shemot 49:354-50:364770w’1-771w:10”1n MR 7717 120
What is the difference between imploring and crying?’ Said
R. Isaac: ‘The former means prayer in actual words (Ps. 39,
13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.
Judah said: ‘Hence crying is more poignant than all other
expression of grief, because it is entirely a matter of the
heart, as it says, “Their heart cried unto the lord” (Lam. 2,
18). This crying comes nearer to the Holy One, blessed be
He, than imploring and praying in words, as it says, “If he
(the orphan) cries ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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182 12729 25w>
Another Zohar passage the text lists on the whitening of

sins.

Zohar, Vaera 14:112-1151"0p-27°p:7”° RIR1 ,717171 100

183 12°29° 25w>
A further Zohar passage the text lists on this theme.
Zohar, Terumah 13:153-14:164770p:7°-3"1p:3* 111N ,7717 190

184 11925 abws

A passage in the third volume of the Zohar that the text
lists on this theme. The page number is misprinted (91”7);
49a is the page where the Zohar quotes “they shall be
white as snow” on the whitening of a nega.

Zohar, Tazria 24:123-25:13477%p:1”3-3"9p:773 Y710 ,A7 790

185 11935 abws

A further passage in the third volume of the Zohar that the
text lists on this theme.

Zohar, Tazria 30:153-32:164770p:27%-31p:’7 ¥°710 ,9711 790

186 130297 25w>
A further passage in the third volume of the Zohar that the
text lists.

Zohar, Achrei Mot 31:193-33:203-3"3p:X"2 min "InX ,77717 790
e PG

187 139257 35ws
The last Zohar passage the text lists on this theme.

Zohar, Pinchas 118:800-120:811-n”n:n™p omin 3 9920
X™nn:>"p

188 NP1 90y w7 yw

Daniel’s vision of the Ancient of Days: “His garment was
white as snow, and the hair of His head like clean wool.”

Daniel 7:9'0:t 5x°17

¥ M0 22N2 AYIRY 207 TR PRYY R NIRRT TY A7) M
P97 M3 2MiP3P3 MIT IV AT K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A marginal gloss in the manuscript explains the verse by
reference to “Who gives snow like wool”: wool is higher
than snow, since its root is from the Gulgalta.

KEHOT'S NOTE
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There the Midrash on Vayechi is explained: “by the merit
of the Torah, ‘if your sins be like scarlet, they shall be
white as snow.’”
KEHOT'S NOTE
02"V 1°71° OX 77907 NIO12”7 (XY °Y X 770 7”1 N7IMIRD 171" X7
Wy *11°3%97 35w 0oawd

191 2%nn Dorw 127
From Jacob’s blessing to Judah: “and teeth white from
milk.” The text cites the Midrash on this verse.

Genesis 49:1227:0"1 N°WR12
2700 D2Y-1371 T Doy 2N
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 25 Do 127

The Midrash on Vayechi, chapter 99, which the text cites
for “they shall be white.”

Bereshit Rabbah 99:8°1:1”% 1127 n°wx12
ORI 1IN 1277 1o, TR ANR RO L1 0oy 2vhon ...
1291 9% %% P 0% 2y cocnw L0 maws U anm 70ank amRe
0°aw5 QI°RLM P OR (X YY) L1700 Mot ,abnn oow
11°39° 25w3
“Judah, you shall your brothers acknowledge; your hand will
be at the nape of your enemies; your father’s sons will pros-
trate themselves to you” (Genesis 49:8). Simeon and Levi,
too, emerged with their faces crestfallen, and Judah feared
that [Jacob] would mention the incident of Tamar to him. He
began calling him: “Judah, you shall your brothers acknowl-
edge [yodukha].” The Holy One blessed be He said to him:
‘You confessed [hodeita] has the same root in Hebrew as the
term yodukha. in the incident of Tamar; your brothers will

acknowledge ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

193 7122971 7 23057 77 PI0Da NPT B

Or HaTorah quotes the Midrash: “Rabbi Shimon bar
Yochai taught: why is it called Lebanon? Because it
whitens the sins of Israel.”
KEHOT'S NOTE
OR 7777 DRAW Sw onemny 1avnw 11320 mw Xapa b »7awn tan”
LRXY X 70 971 07K T00AwD QORI 1
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Moshe’s plea: “Let me see ... this good mountain and the
Lebanon.”

Deuteronomy 3:257172:’1 0°727

M 2907 V77 1T 1292 WX 13907 PIRTNK AR RITIIYN
]27m

Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash at the beginning of Vayikra; according to the
Kehot note it says Lebanon is so called because it whitens
the sins of Israel.

Vayikra Rabbah 1°R 7127 X"

196 1”3°D MK D

Or HaTorah quotes the Midrash on Emor: in three places
G-d came to argue with Israel, and when He saw that the
nations rejoiced, He turned it to good for Israel, as it is
said, “If your sins be like scarlet ...”
KEHOT'S NOTE
MRYY 772p0 AR 1D . . el oy nannne 172p0 X2 Nimpn aa”
— 7119357 35WH 0°IwD DIPRVM 1P OX MKW 110D 0 1997 Y
L2XY R 790 77 7R
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Or HaTorah quotes the Midrash on Nasso: “Why is it
called Lebanon? Because it whitens the sins of Israel like
snow.”
KEHOT'S NOTE
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Or HaTorah notes that the same appears in the Midrash on
Nasso, chapter 10, on “His palate is most sweet,” and simi-
larly on Bamidbar, on “and it shall be, in the place where it
is said.”

KEHOT'S NOTE

.. 027R2°R2 TV 17O L. DOPNNKN 12N 7Y 717 D RWI D2 whn 170”

L2%°Y R 770 971 D7MIR — TANRY WK DIpn 1701 023

199 97p *>rRD PI0Da A7 wrnwa)
Or HaTorah quotes Shir HaShirim Rabbah: as Solomon’s

curtains are soiled and washed, so Israel, though soiled by
sins all year, are atoned for on Yom Kippur, “they shall be
white as snow.”
KEHOT’'S NOTE
95 19 N0325NMY NaYAPNn 1t anbw My on andw Myt »pa”
99511 X2 D7 MW Mn° 93 manya 1obabnnw vn By Ax HRAws
R 772 771 07K — "11°3%° 35WD 0°awD 02°RLM 1°7° OX AR DYy
vy
200 The Midrash: as Solomon’s curtains are soiled and
washed, Israel are soiled by sins all year and Yom Kippur
comes and atones for them, “they shall be white as snow.”
Shir HaShirim Rabbah 1:5:4"7:71°X 7127 0°7°wn W
DI DPNYD PINIR PRIIY 0B Py AR TR V2R 8 7R 20ND
,0720 *7770 12 ,NiPP37m1 Ni2IY 0°32K 073921 07 ,1PVIYTR0
072 @2 0°193 23X M7 07192 0o O°YD PRIV 0D Py AR
X .NITIRY MINDDIA 77N ,NiaPn ,NiwTR ,MIwn X1 L1
12 TN T2 PRI AX 137 ,n0125n 137 PR TR 20K M
DA1im noaanm1 noPoPnn it ARt Ny mm ,mbY niyd
-+ TIX PX7%2 72 ,N032NM NP2
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“Like the tents of Kedar,” just as the tents of Kedar appear
externally to be ugly, black, and in tatters, but internally
they are gems and pearls, so too Torah scholars, even
though they appear ugly and black in this world, internally
there is Torah in them, Bible, Mishna, Midrash, halakhot,
Talmud, Tosefta, and aggada. If so, just as tents of Kedar do
not require laundering, perhaps the same is true of Israel;
the verse states: “Like the curtains of Solomon”—just as
these curtains of Solomon are soiled and laundered, ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

201 7P "PIIND

“I am dark but comely ... like the tents of Kedar, like the
curtains of Solomon.”
Song of Songs 1:571:’% 0°7°wi W
P NiPT°D 7R "2OKD 0PWIT” Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

202 [=kivislelRl=l]
The Midrash on Nasso, chapter 10, on “His palate is most

sweet,” which the text cites for whitening of sin.

Bamidbar Rabbah 10 1127 92712

203 D°pnnn1on
“His palate is most sweet, and he is altogether desirable.”
Song of Songs 5:161"v:’11 0w W
:D’?tgiﬂ? ni12 537 I 7T Ay ovTenn 1’7;1 o°pnnn 130

His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of
Jerusalem.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

204 TR TR0 TN D

Or HaTorah quotes the Midrash that “your nose is like the
tower of Lebanon” is the Temple, which whitens Israel’s
sins like snow, and gives two explanations of the word
“your nose.”
KEHOT'S NOTE
— 139397 35W5 M3 MY 1AW 10 prana M 1aan D1ans qox”
JJARY N2 22 WYY L,28 Y R 79D 771 PR

205 I akatt-FREhIH

“Your neck is like a tower of ivory ... your nose is like the
tower of Lebanon.” The Midrash reads the tower of
Lebanon as the Temple, which whitens Israel’s sins.
Song of Songs 7:5°7:1 Wi W
TR 27N WYTRY 1w M1 WrY 1wn STmy Tz
P11 19 N9l 1123p0 Y13
Thy neck is as a tower of ivory; Thine eyes as the pools in
Heshbon, By the gate of Bath-rabbim; Thy nose is like the
tower of Lebanon Which looketh toward Damascus.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
— 7,13 7] .2 ,21p WK ,ap ha o) i erahl 71:‘?” 2310 ow
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207 Nnoon 112k

The passage the text quotes for “the whitening of the
halachah.”

Zohar, Pinchas 103:686-6903"1n-1"271n:3"p DM1B 7711 120

208 Nnoon 112k

The Kehot note observes that this phrase appears here
with the word hilchasa, while other places read “the
whitening of the halachah.”

Zohar, Bereshit 22:255-24:264-7717:2"> n°wX12 I 1800

T°07:7"
209 Nnoi Ak
One of the places in the Tikkunei Zohar that the Kehot

note gives for “the whitening of the halachah.”

Tikkunei Zohar 147a:57:X 1”p 977 °1pn

TPR 7RIM 17R0R PPRY LNI2IM ARy RPN 7°7Y 177 K7 L.

T2 ATy 5221 ,0°13921 AR KT ,72700 P2 NIRT L0%2%

,In131 ARED 773 °3 (19 23 ©°137) MAR APYT KD KT RN

072 173¥ WX LXOMIIP RN ANDY M3wn it onTay 9 nX

PIPK RT TIRIVPR ANDY KT MK KW 7Y M0R 957 ,7192

IR YR (1 3% 21K) MR) NND LRI R 0P .(A M) ATy
DY DORY 077

Tikkunei Zohar - Vocalized (Public Domain)

210 19 om0 XY 20N

“I am Havayah your G-d ... You shall have no other gods
before Me.” The first two of the Ten Commandments.
Exodus 20:2-3°3-"2 nnw
727N 10772y 1720 07780 PIND TR WK PR9K 1 O
21972y 07K DOPPR
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage. Thou shalt have no oth-
er gods before Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 9% om0 XY 0N

A second Zohar passage the Kehot note gives for the same
teaching.

Zohar, Addenda, Volume II 9:168-1762 775 ,ma0n 9111 1800
Yp-T7OP:Y
212 n7on Mo 9% o kDY Y mbo "IR

The Kehot note points here for the teaching that “I am”
encompasses the positive commandments and “You shall
have no” the prohibitions.

Zohar I1, 91ax ,xx 2”m
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/haazinu/1/
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213 S2IRW 51 %2AN

The Kehot note gives this passage for the reading of “I
am” as “I, Who I am.”
Zohar I, 167b2 ;top X”m

Zohar III, 11ax ,x> 2mt

KEHOT'S NOTE

R LTI LR LR M LA ,10p KU LMITIN R DR nIpt aRa
.2,00M30°0 Boyh 1moana

214 9JINW "R 21N
A further passage the Kehot note gives for “I, Who I am.”

Zohar, Vayikra 24:170-25:179v7yp:1172-¥7p: 772 XIp” 2711 7820

215 SWRAY NN PRAY

“His left hand is under my head, and his right hand em-
braces me.” Avodah is the left hand that raises the head.
Song of Songs 2:6:"1 0°7°Wi1 W
2IPANR 11707 “WRA? NAn 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
N,awrnw

216 VIR TR . . 07D MPDD R e XY

This passage, from “You shall have no” to “may Havayah
lift up His face,” is quoted there, with a reference to Etz
Chaim.
KEHOT'S NOTE
TIPYD 1R QW AR LUOPNN Y 1IN° NPTIRD RN

217 0°%972% oo My

“But your iniquities have separated between you and your
G-d.” The Kehot note remarks that the verse reads “have
been separating.”

Isaiah 59:2'2:v”1171°yw°

ITROT DMKV D27P2K 1777 023 DV7TIR P 0P NAYON 7D
:yinwn 09M 0%1

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] . 50 XY
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“A transgression dulls a person’s heart.”
Yoma 39a:2-3"-"2:8 ©"5 v
K91 aNIY DTN PY 927 nawnwn 13y SPRYRY 230 03T KD
UL XX VDONBDI” 1PN 7K "D DORON 073 WRLN
— YR N3y XpLR DTN ,°D3 DNRLI D72 WRLD (7X)” 1331 10
— M7 0913 .T7YmPR INIK PR — Mombn 127 INX PREYn
.27 073Y7 INiR 1PRPLR
William Davidson, Vocalized Aramaic (CC-BY-NC)

220 2ALP N2 702y Ty ow
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N1 770 NIAR R

221 TIVP X2 7PAY YR B

“One who commits one transgression acquires for himself

one accuser.”
Pirkei Avot 4:11x>>:*7 Max 1iwn
SOR ID”?m_p o 3P L NOR MEn ARiyn NIk 2Py 12 1[5{”?{5 ko
,0°210 DOy 1WA TR AR > 3P L NOR 772y 72YMm

:0%PNT? ADI0 PR ,0O0Y OW? APKYY .0%RNA7 ADio ,0mY
Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

222 N”VDI M2opR NIM

Or HaTorah adds here that sitra achra means that which is
not the side of holiness, which is nullified, but rather
something separate, citing Tanya, Part I, chapter 6.
KEHOT'S NOTE
13 7991 927 RIT RDX 10 Dvaw 1o AP 78 11°RW X”VO ™D 5”1)”
0PN 'Y IN° NTMIR — (17D K70 27Ww02

223 NI 2792 %22 9°N0K N0
“And I will surely hide My face on that day.”
Deuteronomy 31:181°:x”% 0°127
N3 *3 MYy TYK NYINTYR PY XA OP2 *39 PAOX IN0N *3)
070K D°RPRTOR

And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto
other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/haazinu/1/
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At the giving of the Torah “there were thunders and light-
nings and a heavy cloud on the mountain.”

Exodus 19:1610:0" mnw

97775 122 Y1 0PI MY v AP0 1N vwrbwn ol oo
MAMR3 WK DYT7P2 TN TRR P17 5 9P

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Y ORWN D NPMIRA LKXINN Y X1AN DMK AT 0 L0 MY R0
AEPR Y XD RPN "IARMI 191K IRAND LIRID PURR LYPNNR
R

225 T om

“Her feet go down to death; her steps take hold of the
grave.” In Chassidus, the lowest level of Malchus that
reaches the external forces.

Proverbs 5:577:'1 22wn
1307 7793 PIRY NV AT 72
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Havayah has established His throne in the heavens, and
His kingdom rules over all.”
Psalms 103:19v”>:3"p 0°2°11n
:17Wn 932 in13%m1 IX0D 1707 DNwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07, AP ooonn

227 TRy Iy KD WK
Before the second Tablets: “No man shall go up with you,
nor shall any man be seen anywhere on the mountain.”

Exodus 34:3’3:7°% mnw

DR P21 IRETTD) 1777722 RTOR UKD A0y APYRY R
:RITT T PMOR WY

And no man shall come up with thee, neither let any man be

seen throughout all the mount; neither let the flocks nor

herds feed before that mount.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,70 nw
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228 R2°97 XMV

The Zohar passage the text cites on this subject, the inner
desire of the heart.

Zohar, Bereshit 83:225-2357771-17757:370 N°WK12 ,7717 990

229 X277 XMIYA
The Zohar on Terumah, cited in the text on the same
subject.

Zohar, Terumah 14:164-15:173-770p:7 1N M7 890
»yp:ry

230 X297 NPy
The Zohar on Shemini, cited in the text on the same

subject.

Zohar, Shmini 6:70-7:79v7y:1-"y: *1°nw 77117 190

231 1”2 NWn °2°2 Ma92

The note points to these places in Or HaTorah on the
Midrash about the superiority of the second Tablets.
KEHOT'S NOTE
RDWN Y 1AN° D LR Y 07281 NVMIR A2 °Y RWN °D °D N7MIR IR

232 RO NIMLYN T2 TN
“And He would tell you the secrets of wisdom, for they are
double in substance.”

Job 11:671:8" 21X

mPR A7 MEPTD YT YN 0770073 mdn ningya 97T
729yn

And that He would tell thee the secrets of wisdom, That

sound wisdom is manifold! Know therefore that G-d exacteth

of thee less than thine iniquity deserveth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

233 maan MLy T 1A

The Midrash on Ki Sisa, chapter 46, which the text cites on

the superiority of the second Tablets.

Shemot Rabbah 46:1-2’2-"X:1"1 1127 nnw
LT3N MIMPYN 92 T (X 21°K) 770 - 72 208 wn PR T RN
09N 177 ,TMY DA 3 77 0 :173Ap 12 IMRY YW XN 0K
SR TIRIT 1K OR AR LJORIWS IRDAY KR 700 X9 ,mmba
ROW ,7anmnn DR 7wn 27p WK N7 (2% Mnw) MR R
DIRY 77 0OTPYR 0w 07X "33 077 K LP1YA AR 1Y A
nMw 53 A% MKW 77PN PARD Twn 7O XPw TwAR 00K
MY TR R 1970K 2RI PIR 77T 7w YOI ROR 1270y
... AMTY 22PD IOK 7RI TN 1 2T

“The L-rd said to Moses: Carve for yourself two tablets of
stone like the first, and I will write on the tablets the words
that were on the first tablets, which you shattered” (Exodus
34:1). “The L-rd said to Moses: Carve for yourself” - that is
what is written: “He would tell you the secrets of wisdom”
(Job 11:6). You find that when the Holy One blessed be He
said to him: “Go, descend, for your people have acted cor-
ruptly” (Exodus 32:7), he grasped the tablets and did not be-
lieve ...

likuteitorah.com/likkutei-torah/haazinu/1/
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Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

234 292 pysn Py

There the cry of the heart is explained: when bitterness is
too great for the soul to contain, it can no longer be voiced
with the lips and remains a cry of the heart alone, as with
Rabbi Elazar ben Durdaya, who acquired his world in one
hour of teshuvah from the depth of the heart.
KEHOT'S NOTE
2,73 Boyh R
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"nvn Ra

236 11D °71 KW PPOR 11D’ INY
The words here quote Numbers 6:25; the passage is shown
below.

Numbers 6:25772:1 7127722
ST TR IR T W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The same Zohar passage is cited there, in a discussion of
G-dliness revealed through concealment after conceal-
ment and of the contractions by which life-force reaches
the worlds “a little here, a little there.”
KEHOT'S NOTE
27w T, 9oy 0aon

238 11D °71 RW PN 119 °71 XY
The Priestly Blessing: “May Havayah make His face shine
upon you ... may Havayah lift up His face to you.”

Numbers 6:25-26172-1172:"1 712712

;012 T2 D7) TN 11D M N A TN TI2 T W
The L-RD make His face to shine upon thee, and be gracious
unto thee; The L-RD lift up His countenance upon thee, and
give thee peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 19

239 1% DwaD Ra”

Israel’s request, “And He will come to us like the rain,”
which this section explains.

Hosea 6:3°3:1 yuin
wipPD 117 OW3d K127 IR 1331 70WD ATNR NYT? AT AYIN
Sahfiniy

And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as
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the rain, As the latter rain that watereth the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1a¥2 7977 Qwan

The note points there for rain descending in a cloud,
which Or HaTorah brings in the name of Rabbeinu
Bachya.
KEHOT'S NOTE
.2PY 270 "°M2111°27 W2 A%P Y K 7720 RIP™ N7MIRI ART

0°2y2 0w 70onn

“Who covers the heavens with clouds, who prepares rain
for the earth.”

Psalms 147:81:1"np 0°2°1n

S0 OO RS 9 PINY IR0 00392 MY 1enT
Who covereth the heaven with clouds, Who prepareth rain
for the earth, Who maketh the mountains to spring with

grass.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And a mist would go up from the earth and water the
whole face of the ground.” Read as the arousal from below.

Genesis 2:67:’2 N"wX12
ST %32722°N TRYM IR T 7Y TR

but there went up a mist from the earth, and watered the
whole face of the ground.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” G-d’s concealment,
which the maamar later places at the level of Keser.

Psalms 18:1227:1 0°9°11n
:DOPNY 2y DONTNOYN ‘IJ‘I;Q 1°N12°20 1900 qWnnY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And weighed the mountains in a scale,” the verse of the
passage in the discourse on Nitzavim that the text cites.

Isaiah 40:1227:'n 11°yw°

PPW) YINT 19y UPW2 931 120 N2 oMy o oywa T
:0°J1XM2 NIYaN 0% 0792

Who hath measured the waters in the hollow of his hand,

And meted out heaven with the span, And comprehended

the dust of the earth in a measure, And weighed the moun-

tains in scales, And the hills in a balance?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My teaching shall drop like the rain.” Likchi is read as
“taking”: through the mitzvos one takes G-d Himself.

Deuteronomy 32:2°2:2”% 0°127

2y D321 RYTRY DY "N P2 PN vmpY qwnd 71y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the 248 commandments are called the 248 “limbs of
the King” because a limb is a drawing-down: as a limb
carries the soul’s life-force out from the head and mind
into the body, so the mitzvos draw the supernal holiness
and the higher Chochmah down upon us, through “Who
has sanctified us with His commandments.”
KEHOT'S NOTE
31 .(% 1) Py

NA1°7 PR

“From afar Havayah appeared to me: I have loved you with
an everlasting love.” The answer from above to the sense
of distance.

Jeremiah 31:3'2:x77 1o

270N AW 1372¥ TPNIIX 07y NIAXRT °2 X7 PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“For the blood is the soul.” The life of the soul spreads
through the limbs in the blood, as the Infinite Light
spreads in the mitzvos.

Deuteronomy 12:23373:2” 0°127

"oy Wil 9ORNTK?Y WHIT NI 077 °3 077 YOR AP P p
il

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 20

250 qvn2 7Y
“My teaching shall drop like the rain”; ya’arof is linked
with oref, the back of the neck.

Deuteronomy 32:2°2:27% 0°727
7 02279 KYT™PY 0YY3 "NnK Puo WA 0p? qwne Ty
2y

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

251 0°2y2 Q%AW noonT
“Who covers the heavens with clouds.”
Psalms 147:8':1"ap 0°2°1n
SPI0 B MRERT 10 PN PR 0°2Y3 DY 100%0
Who covereth the heaven with clouds, Who prepareth rain
for the earth, Who maketh the mountains to spring with

grass.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Ha’azinu: “the heavens” are the supernal
heavens, called the Name of the Holy One, blessed be He,
and “the earth” is the supernal earth.

Zohar, Idra Zuta 39:183-42:193-3"9p:0"% KT K1TRT 7771 790
b\ qriinidal
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“He made darkness His hiding place,” here the supernal
Keser, called Arich Anpin.

Psalms 18:1227:1”> 0°9°11n
:0°RAY °2y D2TNOYN 1N20 1PNI2°20 1IN0 NN
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the same Zohar at the end of Vayikra is cited on
“Drip down, O heavens, from above,” and “drip down” is
read like “My teaching shall drop like the rain,” which
refers to the Torah, through which life and kindness are
drawn down even to the lower worlds.
KEHOT'S NOTE
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The Zohar at the end of Vayikra: “from above” means from
Atika Kadisha, not from the place called “heavens.”

Zohar, Vayikra 65:435-66:445-71"%n:1"0 XIp”™ M0 1890
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Yet think not that this depends on the place called “heaven”,
for so it is written here “from above”; the rain in sooth
comes from “above”, from the Ancient Holy One, and not
from the place called Heaven.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,78
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“I know that whatever G-d does shall be forever.” The
Midrash on this verse is cited.

Ecclesiastes 3:1477’3 n>ip
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I know that, whatsoever G-d doeth, it shall be for ever; noth-

ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash: G-d decreed that the heavens should praise
Him, and Moshe stood and silenced them with “Give ear, O
heavens.”

Kohelet Rabbah 3:147:3 1271 nmip
2°n37 NI KT LD W ARy STRPR TRPR YUURR Tay ...
T2 IR M3 7D 1N 0°23 023 T 20T Ay (v L3 2 000hn)
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“I know that everything that G-d does, it will be forever, one
cannot add to it, nor can one subtract from it; G-d did so, so
they would fear before Him” (Ecclesiastes 3:14). “I know that
everything that G-d does, it will be forever...” Rabbi Yehuda
ben Rabbi Simon said: It would have been fitting for Adam,
the first man, to have lived and endured forever. Why was
death imposed upon him? “G-d did so, so they would fear
before Him.” Rabbi Elazar said: From the beginning of the
creation ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash on Ha’azinu: G-d created heaven and earth
to praise Him, and when Moshe came he silenced them, as
it says “Give ear, O heavens.”

Devarim Rabbah 10:22: 7137 0°727

AN 1P0PPR DI 1Y
The Midrash on Bereishis, chapter 5, which the text also
cites on this subject.
Bereshit Rabbah 5:5°77:°17 127 n°wR12
T2 WITPA AN 7293 07 OY R NYIR 12 R 027 N L.
(m PYW®) 710 NOWRI2 N WA X121 2 90 Oy R9X LN
PN7I% OR2X D31 0Onw 101 77 P07 ORAX D1 07AW 103 070 %AR
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WRRT DR N7 AN 0T TR INRIY LAWn 219D 1pneew
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Rabbi Yohanan said: The Holy One blessed be He stipulated
a condition with the sea [upon its creation] that it should
split before Israel. That is what is written: “The sea returned
to its power [le’eitano]” (Exodus 14:27), in accordance with
its condition [litna’o] that He stipulated with it. Rabbi
Yirmeya ben Elazar said: It is not only with the sea alone that
the Holy One blessed be He stipulated, but with everything
that was created during the six days of Creation. That is what

is written: “My hands stretched ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“The heavens declare the glory of G-d.” The praise that
Moshe silenced.

Psalms 19:2°2:v”> 0°°1n
[YORT TR 1T Ty PRTI22 001900 DRl
The heavens declare the glory of G-d, and the firmament

showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192TRY QoRWH 127N

“Give ear, O heavens, and I will speak.” Moshe draws into
the heavens a light from above them.
Deuteronomy 32:1°X:2”% 0”127
©RTIBN PINT YRUN MI2TXY DWW T
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT MAR
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Among the seven traits of a wise man: he does not speak

before one greater than he in wisdom.
Pirkei Avot 5:7°1:’11 N1aR mawn
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[There are] seven things [characteristic] in a clod, and seven
in a wise man: A wise man does not speak before one who is
greater than he in wisdom, And does not break into his fel-
low’s speech; And is not hasty to answer; He asks what is rel-
evant, and he answers to the point; And he speaks of the first
[point] first, and of the last [point] last; And concerning that
which he has not heard, he says: I have not heard; And he
acknowledges the truth. And the reverse ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Dynn oW 19°yn

“Drip down, O heavens, from above, and let the skies pour
down righteousness.” (The printed text reads “water” for
“heavens.”)

Isaiah 45:8'n:7"n 1°yw
TPTH YLD YITINGN PISOY LPNYY Pymn DNy 12y

Drop down, ye heavens, from above, and let the skies pour
down righteousness; let the earth open, that they may bring
forth salvation, and let her cause righteousness to spring up
together; I the L-RD have created it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

Rt~ ke 7ad

PARAGRAPH 21

%R DoNN OonY nYw

“Six days you shall eat matzos,” the verse of the discourse
the text cites.
Deuteronomy 16:8°11:1”1 0°127
myn X RYR M2 N3y YPawn 03t nixn PIRD 0on nwY
by
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe commanded us the Torah, an inheritance of the
congregation of Jacob,” the verse of the explanation the
text cites on “He causes the rain to fall.”

Deuteronomy 33:4°7:3"% 0°737
:3pY? NPAR YN Yh 127mE 1R
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Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Va’eschanan: it is written “Give ear, O heav-
ens,” and here “Hear, O Israel,” and it is all one matter.
Zohar, Vaetchanan 8:55-60°0-1171:’11 111NXY ,9717 720

HEAR, ISRAEL. R. Yesa said: ‘This is the patriarch Israel.’ R.
Isaac said: ° “Israel” here has the same meaning as “heav-
ens” in the verses “Hear, O heavens” (Isa. 1, 2), and “Give
ear, O heavens” (Deut. 32, 1). “The L-rd” here indicates the
starting-point of all, in the radiance of the Holy Ancient One,
and this is what is called “Father”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He made darkness His hiding place,” the supernal dark-
ness above the light of Chochmah.
Psalms 18:1227:1™> 0°%°n
0RO °2Y D7"NJWY AN2D 1"NI°20 1IN0 N NY?
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270 PRI 729 TR
“A mist would go up from the earth,” the arousal from
below.

Genesis 2:6":’2 N"wX12
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but there went up a mist from the earth, and watered the
whole face of the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Moshe could not enter the Tent of Meeting, for the cloud
rested upon it.” The text refers to its discussion of this
cloud.

Exodus 40:35777%:n mnw
X911 79221 12y 1Y 1900 TYin PIRTOR Kiap nwn $ORM
12URITIR
And Moses was not able to enter into the tent of meeting, be-
cause the cloud abode thereon, and the glory of the L-RD
filled the tabernacle.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
272 AN 91T 19PN
“Hear, O Israel: Havayah is our G-d, Havayah is One.”
Deuteronomy 6:4°7:"1 0°727
SR T APRRR T 2R ynv

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on Ki Sisa: you might think “stiff-necked” is
said in disparagement, but it is in their praise.

Shemot Rabbah 42:9°0:271 727 mnw
2RI ATIY WP QY 73T R - T AV DK CNORT Awn PR T InRA
27 MR AP 17 07K $RN 027 Dw3A AMPID 12 T M NN
M?IRD 213190 ,7193 .290 A 7130 0N DODIRA WP 0°p°
RIT T30 DR MR Y OW3 KDPTY 92 A% Y MR ORI -
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“The L-rd said to Moses: I have seen this people and, be-
hold, it is a stiff-necked people” (Exodus 32:9). “The L-rd
said to Moses: I have seen this people, [and behold, it is a
stiff-necked people]” (Exodus 32:9) - what is, “behold, it is a
stiff-necked people”? Rabbi Yehuda ben Polvaya said in the
name of Rabbi Meir: They were deserving of being behead-
ed. Rav Yakim said: There are three impudent ones. The
most impudent among the beasts is the dog; among the
birds, the rooster; and among the nations, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Moshe’s prayer after the sin of the Golden Calf: “for it is a
stiff-necked people, and forgive our iniquity.”

Exodus 34:9°0:7% mnw
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And he said: ‘If now I have found grace in Thy sight, O L-rd,

let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-

necked people; and pardon our iniquity and our sin, and

take us for Thine inheritance.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,7 mnw
275 ARP NAWD AT TWRT WATHR RNONT

The note refers to Torah Ohr for the Midrash that “stiff-
necked” is said in praise.
KEHOT'S NOTE
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The Raaya Mehemna on Tzav, cited in the text on “a mist
went up from the earth.”

Zohar, Tzav 5:48-49v"n-n"n: 1% M7 190
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“My speech shall distill like the dew,” the higher flow ex-
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plained in section 6.

Deuteronomy 32:2°2:27% 0°727
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My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Hillel’s saying, “A boor cannot be sin-fearing, nor can an
unlearned person be pious,” quoted here in reverse order.

Pirkei Avot 2:5°77:22 max miwn
12727 K21 ,7°00 PIRT OY KDY KOO R 2 PR LNIR 0 KA
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He used to say: A brute is not sin-fearing, nor is an ignorant
person pious; nor can a timid person learn, nor can an im-
patient person teach; nor will someone who engages too
much in business become wise. In a place where there are

no men, strive to be a man.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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From the Thirteen Attributes: “abundant in kindness and
truth.”
Exodus 34:61:7°% mnw
700727 BRI 13m0 5R o1 Lkl 1’;5—)"?5_7 112y
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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That explanation teaches that the mitzvos, the 248
“limbs,” are vessels for the Sefiros, and that through doing
them the lights are drawn into the vessels; where there is
no vessel, the light withdraws to its source.
KEHOT'S NOTE
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“And the Jews undertook to do as they had begun,” the
verse of the explanation the text cites.

Esther 9:233725:’ 1NOX
:077°9K 22771 ANDTIYR DX NY? 1PA WK DR 0TI 22
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And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Or HaTorah refers to this passage: the supernal kindness
of “abundant in kindness” shines only through
Chochmah, which is the Torah, as is explained there on
“the remnant of His inheritance.”
KEHOT'S NOTE
7701 PART QY X9 1712 1700 NWRIT WINT DRI 137K 1772 wrey”
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“Three are bound together: the Holy One, blessed be He,
the Torah and Israel.” The Torah is the bond between
Israel and G-d.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
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“Give ear, O heavens,” read here as the Written Torah.
Deuteronomy 32:1°X:2”% 07127
DDV PINT YRUM MR DO 1IN
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe saw that Rabbi Akiva would expound heaps upon
heaps of laws from every crownlet of the letters.

Menachot 29b:3-4"7-"3:2 v”5 nIMan
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“He shall lead peoples under us.” The verb dibber is read
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as leading and drawing.
Psalms 47:4°7:"n 0210
A3 NAN DR ANN DY 12T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Give ear, O heavens ...
Written and the Oral Torah.

and let the earth hear,” the

Deuteronomy 32:1°%:3”% 0°127
PDTINR PIRT YRTNY 7712TR) 220 I7IRT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My teaching shall drop like the rain,” the love drawn
down through the Torah.
Deuteronomy 32:2°2:3”7 0°727
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My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Three bonds are bound one to another: the Holy One,
blessed be He, the Torah and Israel.”

Zohar, Achrei Mot 49:296-50:305-1"%7:0"n M1 °INKR 770 990
e

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“For with You is the source of life,” the verse of the dis-
course the text cites.

Psalms 36:10>:7"% 0°2°1n
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For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who lowers Himself to look upon the heavens and the

likuteitorah.com/likkutei-torah/haazinu/1/
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earth.”
Psalms 113:61:37p 0°2°1n
I8 DWW NIXT? *27BwnT
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
293 QORI 1A WP 1PN nevpwn

“Look down from Your holy dwelling, from the heavens,
and bless Your people Israel.”

Deuteronomy 26:151v:17> 0°127
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Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The heavens are My throne and the earth is My
footstool.”

Isaiah 66:1°X:1°0 \°yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Iwill be like the dew to Israel,” G-d’s answer.
Hosea 14:61:7 yuii
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I will be as the dew unto Israel; He shall blossom as the lily,
And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He will come to us like the rain,” the request that
comes first.

Hosea 6:3°2:1 ywin
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And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Havayah is your guardian; Havayah is your shade at your
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right hand.”
Psalms 121:5°7:x75p 0°%°11n
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The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I have put My words in your mouth, and in the shad-

ow of My hand I have covered you, to plant the heavens

and lay the foundations of the earth, and to say to Zion,
You are My people.”

Isaiah 51:1610:RX"1177°yW°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“His left hand is under my head, and his right hand em-
braces me.”
Song of Songs 2:6:’2 0*7°Wi1 W
21p20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And a sukkah shall be for a shade by day from the heat.”
Isaiah 4:6":717°yw”
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And there shall be a pavilion for a shadow in the day-time
from the heat, and for a refuge and for a covert from storm

and from rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of the Fountain Gate: “he built it and covered it.”
Nehemiah 3:157":3 3
13 XA NDYNT 79D T MNTRITI NPY PN YD Y Ny
“137 M2WT N372 NN NKY YOI YRR PRNDT TR 137707
STT ) M NAPYRITTY A7Rn
And the fountain gate repaired Shallun the son of Colhozeh,

the ruler of the district of Mizpah; he built it, and covered it,
and set up the doors thereof, the bolts thereof, and the bars
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thereof, and the wall of the pool of Shelah by the king’s gar-
den, even unto the stairs that go down from the city of
David.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Svo o1
“My speech shall distill like the dew,” the flow from above

that comes of itself.
Deuteronomy 32:2°2:277 0°117
=7y D2°279) KYT~PY DYYD "NnK PU2 WA 0p? qwne Ty
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%92 9927 2°WNY
The Zohar on Tzav, also cited in the text on this verse.

Zohar, Tzav 25:178-29:187172p:1”3-1"yp:1173 1% ,7711 100

As R. Eleazar was once going from Cappadocia to Lydda, ac-
companied by R. Jose and R. Hizkiah, he began to discourse
thus: ‘It is written, “And I have put my words in thy mouth
and have covered thee in the shadow of my hand” (Isa. 51,
16). We have been taught’, he said, ‘that if a man studies the
words of the Torah and ever has them on his lips, G-d pro-
tects him and the Shekinah spreads her wings over him; nay
more, he supports the world and G-d rejoices ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PN T e

“0 G-d, open my lips, and my mouth shall declare Your
praise.”

Psalms 51:171:871 0°%°11n
0PIN TR 91 10BN *N9Y "3
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

. ,R10%90N0
<°n°02 ”7° by 9°93 %127 DWWN

The Zohar at the beginning of Bereishis, cited in the text,
on this verse.

Zohar, Introduction 10:56-11:64770:X”>-11: 717p7 ,7117 7190

oDl BY PR

The Talmud teaches that dew and winds are never with-
held, so one need not mention them in prayer.

Taanit 3ax °a n°1yn
KEHOT'S NOTE

X ,2 003N

1RV QIR PRAWS MINW 1IPR TY NOR

The note refers back to the opening paragraph of this
maamar, where the soul’s four stages of descent are ex-
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plained and its root that remains above is called mazal.
KEHOT'S NOTE
ORIWOD DI 1R 17Y2 17R21 7,10 wUR TR LA LRY POy N

308 NA9IT2T KDY

There “the crystalline dew” is placed above the whole
chain of descent, in the Gulgalta, like the moisture of the
brain: it is never withheld by sin, because it does not de-
pend on an arousal from below, and this is “I will be like
the dew to Israel.” It rests below of itself when there is
wholeness below.
KEHOT'S NOTE
3] .(7"y0 1) wrnw prh

309 MmN
The second passage in the first volume of the Zohar that

the text cites on “the dew of lights.”
Zohar, Vayechi 43:462-45:469170N:11"1n-270N:3"1 °11°) 71 1800

310 921 NMIN DY 0D
“For Your dew is the dew of lights, and the earth shall give
forth the dead,” averse of the Resurrection.

Isaiah 26:19v™:172 171°yw°

TN AP0 NRIX D0 °2 10y 15 11371 1P 1RY 2N223 T0R P
9B O°XD"

Thy dead shall live, my dead bodies shall arise— Awake and

sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

3N NP2 171727 1PNPOY 17101 TIORR
The Zohar explains “lights” as the supernal lights that
shine above.
Zohar, Chayei Sara 17:133-19:205-3"%p:1" 77w »n 21 120
RO
When the soul is on its descent again, all those malignant
bands are eager to meet it in order to obtain from it that in-
formation, in exchange for which they impart to it many
other things. But the one thing it learnt from the holy angels
is to those other things as grain to chaff. This is a rare privi-
lege for one whose soul is still in this world. Similar adven-
tures await the souls when they altogether leave the body to
depart from this world. In their attempt to soar ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

312 NP NYT RN911AT X702

The Zohar (Idra Rabba): “lights” is the light of the white-
ness of Atika.

Zohar, Idra Rabba 3:14-6:257772:1-77°"1 X271 X77R7 ,7717 790

313 iakah R LY EREL

Of the manna: “and its appearance was like the appear-
ance of bedolach.”

Numbers 11:7°1:X”° 92712
12720 1Y 2091 KA TATYD 1)
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Now the manna was like coriander seed, and the appearance
thereof as the appearance of bdellium.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

314 P21 701 9%

From the Thirteen Attributes of Mercy: “He preserves
kindness for thousands ... and He cleanses.” These are the
two mazalos.
Exodus 34:7°1:77% mnw
niaK 11y TPR Tp27 K a1 NXLM YYD 19y Kird 0°DPKY 7017 1%
{D°YI17PY) DOWRY0Y 0012 %1270 073370y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

315 °opoNM 77 1™
Isaac’s blessing to Jacob: “May G-d give you of the dew of
the heavens.”

Genesis 27:28M172:1"0 N°WwR12

SN 13T 391 PINT "INTm 00w Pon 0OpPRT 27710
So G-d give thee of the dew of heaven, And of the fat places
of the earth, And plenty of corn and wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,10 NPwRA2

316 NN R IRy M
The purification of the Levites: “Sprinkle upon them wa-
ters of purification.”

Numbers 8:7°1:’11 12712

*22799 2yN 1PIYM XL 1 D2y MI DY? 077 1PINTII)
alnichil=higreRick Rl Rapl )

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

317 NM21727 No0 1w

The Zohar on Tazria: the waters of purification sprinkled
on the Levites are the remnants of the crystalline dew.

Zohar, Tazria 24:123-25:134775p:7775-3"9p:773 Y710 ,7117 790

318 15701 A% 17T PUIANA

The note identifies the letter in Iggeres HaKodesh cited in
the text, on why the death of Miriam is juxtaposed with the
Red Heifer.

KEHOT'S NOTE

TYP PID 179N 0937 00 TwRn IR .10 %0

92



LIKKUTEI TORAH - PARSHAS HAAZINU - MAAMAR 1

DY NALY .. QoA RN N

At Sinai the souls of Israel left them, and G-d brought
down the dew with which He will revive the dead in the
Future, and revived them.

Shabbat 88b:6"1:2 1”2 naw

— 799200 IR O N7 DRI ANY? 1IWRT MTAY IR ...

m:-;; mp’g” :'I?_J?j;lxy ,DJ:I‘lN n:rjm o°nn i m’r_'gtl'? 'rm;grg 5@ aih

22 17 12 YT 27 WX AN AAX RPN A0701 D°R9R 170

D20 17°79NR? PRI 1710 KT TI02 TR OBN RYY 712°7) 1207

NIXIZ "IRPR” MWRIY LINIR TR NI KPR PM n Iy
.”n’r'_rj” N’?}g N7 ",I,,?’n '7}_{ — N7 NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.(3”wn NRXIT) .29P°Y K7 NPMIR 2,10 N2 AR9

320 The Talmud speaks of “this beam of the covering,” using

the root of tal for the roofing of a sukkah.

Sukkah 31a:9'v:x X*% 11310

,RDIPN 1327 AP? VT2Y NPT RNPPUNT KW ORI :RPIT WK
.U Napn own

Ravina said, "This is like a beam of a Sukkah, and the Sages

make a fix for it because of the Statute of the Beam [that

stolen beams built into houses do not need to be removed,

but should rather have their value paid]."
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Lot’s words: “for they have come under the shadow of my
roof.” Onkelos renders it betelal.
Genesis 19:8°11:0” n°wKR12
WY 0IPR 1INK RITIRORIX WOX 1YTIK? WK NiI3 °NY 0P X3
%2 383 19°7¥™3 737 1YN-DX PR DWIN? 7 D2PY3 202 177
NP
Behold now, I have two daughters that have not known man;
let me, I pray you, bring them out unto you, and do ye to
them as is good in your eyes; only unto these men do noth-
ing; forasmuch as they are come under the shadow of my
roof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26

TR 128N TONINY

Wisdom speaks: “And I was with Him as a nursling, and I
was His delight day by day.”
Proverbs 8:30°%:11 *own
:NY7222 30 NRNn O DF DONTYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51098 QTP AN

“Behind and before You have formed me, and You have
laid Your hand upon me.” The two levels, “back” and
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“front,” of the supernal will.

Psalms 139:5°7:0”%p 0°2°1n
171992 °2y NYM *IN73 071 MK
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

bus bt

“My teaching shall drop like the rain, my speech shall dis-
till like the dew,” the “back” and the “front” of the super-
nal will.
Deuteronomy 32:2°2:27% 0°737
2y O°2°2721 RYT™2Y DY NINK 203 AN R wnd A7y
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

by b

The Zohar on Vayakhel, cited in the text on “shall distill
like the dew.”

Zohar, Vayakhel 24:297-3081”w-1"81:773 271p"1 ,717 7190

(217 °22) MIPRTY NIPRE B7Y TIN°22
the passage shares nothing with the note
Song of Songs 2:4°7:2 0°7°wn W
SN 729 23T 1700 0K PaX0aR
He hath brought me to the banqueting-house, And his ban-

ner over me is love.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RITW) 4 °On ""N23 R¥AN) .91 2,20 WURW wINT2 (PnR 0pTa
1977 MDA O3 7RI LDV D CWINT 1A (RPN NMIpDR prIThn
,3 WY T ,RD MI0D »PRnA 19091 LIRS 1772 T°-2an00 el

(T .2 ,718 vyon .7 ,bY OnD YR LT

9N IORE
“Go out and see, O daughters of Zion,” the verse of the ex-
planation the text cites.

Song of Songs 3:1187:’) 0*°wi W

o2 2x 127meYY mpya MEPw q2n2 1Y N3 APRT MIN%

:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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328 By NPR1 WRWY

“I sleep, but my heart is awake ... for my head is filled with

”

dew.
Song of Songs 5:2°2:’11 0*°Wwi W
NN NI N2y NN CPnne peit vTIT Kip Y 2% M oI

777 %007 "NIRYR PUTKPRI WNIY

I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28

329 71125 11 oo

“And flowing streams from Lebanon,” linked to mazal and
the hidden source of Chochmah.

Song of Songs 4:151"v:’7 0w W
11227710 0V 070 OO0 I3 DA YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29

330 TIN WK DOTPRA PR 21wn manw
The spirit’s return to its source, the essence of teshuvah.
Ecclesiastes 12:7°1:27 nonp
TN MWK QPPN WD MM MTY3 TISTPY 19y 307
And the dust returneth to the earth as it was, and the spirit
returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
331 Y Ry 12y Y

“Until Your people pass over, Havayah,” read as passing
beyond the level of Havayah.

Exodus 15:16170:1"0 mnw

7Y T TRY 92Y77TY 128D T 9YIT P72 T09) AR 0179y PEn
:N°1p N0y "2y’

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 31

332 ona NN

“And you shall choose life,” the choice of G-d, the Life of
all life.

Deuteronomy 30:19v>:’7 0°727
TI97 AN MpM 0707 PIRT DR QLY IR 097 032 nTya
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I call heaven and earth to witness against you this day, that I
have set before thee life and death, the blessing and the
curse; therefore choose life, that thou mayest live, thou and
thy seed;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 32

333 11987 121y AN

“If for those who transgress His will it is so, for those who
do His will, how much more so.”

Nedarim 50b:10:2°10°771
Ty X3 M°2 Py N3 0213 1iYRY 0307 X9PA ApY T2y O
2% PN X2 ,17T K333 102 DY DRI 1T PRI RN Y2
D NOR DY 119%7 CRiyD — 99 119%7 *129Y7 OX ApY nK .KIEp
Dy X327 OPiY? — 92 M7 0PIy 12937 I R AR LD
.M 2 NAX

William Davidson, Vocalized Aramaic (CC-BY-NC)
334 "NXDn K2 7Y
“And besides You I desire nothing on earth.”

Psalms 73:257773:3”y 0°2°1n
{PIN2 NYDNR? 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

335 WUy muw on

“One who toiled on the eve of Shabbos will eat on
Shabbos.”

Avodah Zarah 3a:107:X °1 771 7T2y

17?7 MR LTIRYN WX P Jan 0%y PY 41927 :Ip? 1nN

,N2W32 P2X° N2Y 21y2 MY on 107IYaY ooviY X 102 wiTRn

MER 12 °B Y AN XYY 2N2W3 DK 1270 NIY 2192 MW KDY
ADIR Y1 9% ,AnY 12101 %P W PR

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 34

336 91275 nnvo
“I have forgiven according to your word.”
Numbers 14:20°3:77> 72712
77372 °0729 1 MR

And the L-RD said: ‘I have pardoned according to thy word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 35

337 129 oW K37
“And He will come to us like the rain.”
Hosea 6:3°2:1 ywii
wipPD 117 OW3D K137 IR 1931 0WD AN NYT? 79T AYIN
PR TP
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And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as
the rain, As the latter rain that watereth the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

338 oYY TN

“A mist would go up from the earth,” the arousal from
below.
Genesis 2:6:2 N"wX12
STIRINT *387P27NK MRWM PIRT T T2y T
but there went up a mist from the earth, and watered the
whole face of the ground.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

339 DORWT 1IN

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5567.
KEHOT’'S NOTE
DY TIR°2 OV Y2 DWI LAWY 10PN MU0 SYIARM IMIR Pr NN
DOTXOP LIAVR Y OAPIRT NPMIRD 10271 DOMIXOPY MIAAT LAnRnR0
L19PIP2 7YY L29pN% 1 7192 MM LA’ 7Y 1770 oW LRI

340 PANT yRwNI 2oRWH 117N

The heavens and the earth, the Written and the Oral
Torah.

Deuteronomy 32:1°%:27% 0127
PDTIRR PR YRATNY 7712TX) 220 I7IRT

Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

341 qvnd Y

“My teaching shall drop like the rain.”

Deuteronomy 32:2°2:377 0°727

2y D321 RYTVRY DY "N P13 PN vmpY quns 71y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 36

342 5v3 RN
“I'will be like the dew to Israel.”
Hosea 14:61:7 ywin
11292 PP 77 MawIED 1192 PRIRYY v MmN
I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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