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An explanation of the verse “And
the kohen shall wave them”

The lights of Tohu are higher than those of Tikkun, but only
Tikkun, where the attributes include one another, is a “complete
place” in which the Infinite Light dwells. Man, rooted in Tikkun,

rules over and elevates the creatures of Tohu; and on Shavuos
the two lambs are raised to the attributes of Keser through the
two loaves, the Torah, whose root is higher still, which is why the

bread lies on top.
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THE BIG IDEA

The lights of Tohu are higher than those of Tikkun, but only Tikkun, where the at-
tributes include one another, is a “complete place” in which the Infinite Light
dwells. Man, rooted in Tikkun, rules over and elevates the creatures of Tohu; and
on Shavuos the two lambs are raised to the attributes of Keser through the two

loaves, the Torah, whose root is higher still, which is why the bread lies on top.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Before explaining the waving of Shavuos, the maamar contrasts Tohu and Tikkun. Each animal and an-
gel embodies a single trait, a mark of Tohu, whose intense lights could not blend and so shattered their
vessels; man, made in the image of the Supernal Adam, is a partzuf in which every attribute includes
the others. Though Tohu is higher in its root, Tikkun’s inter-inclusion makes it a “complete place”
where the Infinite Light, “the perfection of all,” dwells, and its true bittul explains man’s dominion, his
free choice and his power to refine his food through a blessing, as the altar once did. The daily lambs
sweeten the judgments of Rachel and Leah, the letters of speech and thought. The spelling kesev, shin
before beis, shows the attributes of Keser above Chochmah and Binah; keves, the attributes of Z’eir
Anpin below them, and Yaakov draws the higher into the lower. On Shavuos the lambs are waved back
up to kesev, and the loaves, the Written and Oral Torah, rooted in the mazalos and the Daas of Atik, lie

above them, raising them and drawing light back down.

OUTLINE

1 Tohu, Tikkun and man 11-4

Man, rooted in Tikkun and made in the image of the Supernal Adam, is a partzuf that includes every at-
tribute and every level of creation; animals and angels, like Tohu, each have one trait, and so man rules
over them.

2 Why Tohu shattered 15-7

Tohu'’s lights were too intense to blend and broke their vessels; Tikkun’s lessened light lets the attributes
bend and combine. Tohu is higher in its root, but only Tikkun is a “complete place” where the Infinite Light
dwells.
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True bittul and the Mah within Keser

The revealed Infinite Light makes the attributes truly one, as in Akudim. This “Mah within Keser” joins all
of Atzilus, brings “peace” between Arich Anpin and Z’eir Anpin, and explains man’s dominion, his free
choice and even his pulse.

Eating, blessing and the altar

Through a blessing man refines the sparks of Tohu in his food and reunites them with their lights, adding

great light to Tikkun; this is what the altar did, and now a person’s table atones for him.

The daily lambs

The two daily lambs sweeten the judgments of Leah and Rachel, the letters of thought and speech, from
which the external forces draw; Yaakov draws down the light of Chochmah that removes the “shearers.”

Kesev and keves

Abba and Imma clothe the attributes of Arich Anpin and grow through nurture from its mazalos. Kesev,
shin before beis, is the attributes of Keser above Chochmah and Binah; keves is the attributes of Z’eir
Anpin below them; Yaakov draws the one into the other.

The waving of the lambs

On Shavuos the lambs are raised from keves back to kesev, the attributes of Arich Anpin, where the exter-

18-9

11013

M4-17

18-25

126-28

nal forces have no hold at all.

8 Why the bread is on top

129-32

The plant’s root in Tohu is higher than the animal’s, though it fell lower. The two loaves are the Written

and the Oral Torah, and the cantillation of the Written Torah reveals the essence of Chochmah, which

words cannot.

9 The loaves’ higher source

133-34

The loaves are waved to the mazalos that carry the light of Atik and to the Daas of Atik, the inner dimen-

sion of Keser; from so high the Torah can descend into the physical, hence “up and down.”

KEY CONCEPTS

Tohu and Tikkun 712°11 170

Two orders of Divine light. In Tohu each attribute shone
with full intensity and alone, and its vessels shattered; in
Tikkun the light is lessened and the attributes blend, form-
ing partzufim.

Inter-inclusion mM%75ni

Each attribute containing the others, as Chesed includes
Gevurah. In the “reed” kind it comes from lessened light;
in the deeper kind, from bittul before the revealed Infinite
Light.
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Partzuf /Adam 078 /91899

A full configuration of all ten Sefiros, each containing the
others. Tikkun is called Adam, and man below is made in

its image.

The perfection of all x7157 xnN1YoW

The Infinite Light beyond all attributes, which dwells only
in a “complete place,” where the attributes are joined into

one.

Kesev and keves %231 2w>

Two spellings of “lamb”: shin before beis is the attributes
of Keser above Chochmah and Binah; beis before shin is
the attributes of Z’eir Anpin, which receive from
Chochmah and Binah.



Mazalos n17t»

The “strands of the beard” of Arich Anpin, from which
Abba and Imma draw nurture: a flow from above the order
of cause and effect, and the root of the two loaves (lechem
has the numerical value of mazala).
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SECTION 1 11-4

Tohu, Tikkun and man
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An explanation of the verse “And the kohen shall wave them.”

The maamar explains a verse about the Shavuos offering: the kohen waves the two loaves of bread made
from the new wheat together with the two lambs “before Havayah” (Leviticus 23:20). Before it reaches the
waving itself, it lays a long foundation in the ideas of Tohu and Tikkun.
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Now, first we will explain the matter of Tohu (chaos) and Tikkun (rectification). The root of the soul
of man is from the World of Tikkun: “Let Us make man in Our image.” But the root of the inani-
mate, the vegetative and the animal is from the level of the World of Tohu, which preceded the
World of Tikkun.
Before explaining the waving, the Alter Rebbe sets up its background: the two orders of Divine light called
Tohu, the earlier order that could not hold together and “shattered,” and Tikkun, the ordered and lasting or-

der that followed. Man’s soul is rooted in Tikkun, as the verse “Let Us make man in Our image” shows, while
minerals, plants and animals are rooted in the earlier World of Tohu.

KD MONWR KD OTRT RT R1PNT 1321 1INT 09I 12393 (2791 [x 7y mol K7Y0 779p7) RITRY ©71R9
DR N2 RIT PPN DD AW 279 R7AD AT WYY M0 COpnd 199

As is written in the Idra (folio 135, end of side a, and side b) concerning the World of Tohu: “And
because this tikkun (configuration) of Adam was not found, they could not endure,” etc.; see there;
and on folio 141b, that the level of the World of Tikkun is the level of Adam (Man).
The Idra Rabba, a section of the Zohar, says that the worlds of Tohu could not endure because “this tikkun of
Adam,” the ordered, man-like configuration of the Sefiros, was not yet present; on folio 141b it identifies the

World of Tikkun with the level called Adam. “Adam” here names a structure of the Sefiros, not only the hu-

man being.
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The matter will be understood from what we see below in man: a quality of existence set apart from
all the creatures, in that he rules over all the creatures, as it is written, “And let them have domin-

ion over the fish of the sea,” etc.

The Alter Rebbe begins from what can be seen: man stands apart from all other creatures in that he rules
over them, as the Torah says at his creation, “let them have dominion over the fish of the sea.” The following
paragraphs trace this dominion back to man’s root in Tikkun.
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The explanation is that man is the level of a partzuf (configuration), comprising the ten Sefiros and
all the levels of all the creatures, and he is not in the mode of one single, particular level and at-

tribute alone,

A partzuf (“configuration,” literally “face”) is a complete, person-like structure in which all ten Sefiros work
together. Man is such a partzuf: he contains all ten Sefiros and every level found in the rest of creation,
rather than embodying one trait alone.
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like the other creatures, each of which has a particular attribute, with no admixture at all of any-
thing other than it, as it is written, “and every winged bird after its kind,” etc., “living creature after

its kind,” etc.

Every other creature has one defining trait, unmixed with anything else. The Alter Rebbe hears this in the
words “after its kind,” said in the account of creation both of the birds and of the land animals: each species
is fixed in its own nature.
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As, for example, among birds: the eagle is by nature compassionate toward its young, and the

raven is by nature cruel.

For example, the eagle is by nature compassionate to its young, while the raven is by nature cruel.
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Now, in the eagle there is no admixture at all of the cruelty that is the raven’s nature; and likewise,
conversely, in the raven there is nothing at all of the eagle’s nature: it has no leaning away from the
attribute of cruelty even by a hair’s breadth, such that compassion would show itself in a single

raven even once

Each bird’s nature is complete in itself: the eagle has no trace of the raven’s cruelty, and the raven has not
even a hair’s breadth of the eagle’s compassion. Not a single raven ever departs from its nature by showing

mercy even once.
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(as is written in the Gemara, Eruvin 22a [and| Kesubos 49b; and see there in Tosafos). This is be-
cause their nature was created in a single attribute, without inter-inclusion of other attributes.

The Talmud speaks in the passages cited of the raven’s cruelty to its young, and Tosafos discusses it there.
Animals are one-sided because each was created in a single trait, without inter-inclusion, the blending of

each attribute with the others.
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And this is because their root is from the World of Tohu, where the Sefiros were one beneath the
other and were not in the mystery of partzufim and lines (kavin), which is the level of inter-inclu-

sion, as [will be explained] below.

This one-sidedness reflects their root in Tohu, where the Sefiros stood “one beneath the other,” each alone,
and were not yet arranged as partzufim and as the three “lines” (right, left and center) through which the at-

tributes blend. The maamar develops this below.
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So too the angels, who are also called by the name “birds”: “and let birds fly” — “and birds” (ve’of),

this is Michael; “fly” (ye’ofef), this is Gavriel.

Angels, too, are called “birds,” since they fly as G-d’s messengers. The Zohar reads “and let birds fly” as two

angels: “birds” is Michael and “fly” is Gavriel.
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Michael is the prince of water, Chesed (kindness), love; and Gavriel is the prince of fire, the level of
Gevurah (restraint), awe, etc.: each one in a particular attribute. And therefore one angel does not

carry out two missions.

Michael, the “prince of water,” is Chesed and love; Gavriel, the “prince of fire,” is Gevurah and awe. Because
each angel is a single attribute, one angel cannot carry out two missions, as Rashi explains on the three an-
gels who came to Avraham.
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But man is not so: by his nature he is composed of many different attributes, a thing and its
opposite.

Man is the opposite: his nature joins many different, even opposite, attributes.
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(In the words of the Rambam) (in the Introduction to the Commentary on the Mishnah): “All
species of animals and trees have only one action, or two actions, etc.; but man performs many ac-
tions that differ from one another,” etc.

In the words of the Rambam (Maimonides) in his Introduction to the Commentary on the Mishnah, animals

and plants are each limited to one or two kinds of activity, while man does many different things. The variety
of his actions reflects the variety within his nature.
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Now, besides having [something]| of all the Ten Sefiros, three intellectual [faculties] and seven emo-

tive attributes, more than this: in each one of the emotive attributes and the intellectual faculties

he is also comprised of the other attributes. For example, in his cruelty compassion is included,
Man has something of all ten Sefiros: three intellectual faculties (Chochmah, Binah and Daas) and seven

emotive attributes. Beyond this, each of them contains the others, so that even his cruelty has compassion

within it.
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like a father who strikes his son: this striking is cruelty, yet included in it are compassion and love,
for he strikes him only because of his love and pity for him, as it is written, “He who spares his rod
hates his son, but he who loves him disciplines him early.”
A father who strikes his son acts with severity, yet his motive is love and pity, and the verse in Proverbs says
the same: to withhold the rod is a kind of hatred, while love disciplines. In Iggeres HaKodesh 13 the Alter

Rebbe makes the same point about the attributes of holiness, each of which includes the others: Avraham,
whose attribute was kindness and love, took up severity when he bound Yitzchak his son.
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And so too, in the same way, with the other attributes. He also includes [something] of the levels of
the inanimate, the vegetative and the animal (both in his body, for the hair is the level of the vegeta-
tive, etc.; and in his soul, which includes a spiritual inanimate, vegetative and animal: the letters
are the level of the inanimate, and the emotive attributes the level of the vegetative, etc.

The same blending holds for the other attributes. Man also contains the inanimate, vegetative and animal

levels: in his body, where the hair grows like a plant, and in his soul, where the letters of thought and speech
are the “inanimate” element and the emotive attributes are the “vegetative.”
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And see what is written in Parshas Bereishis on the verse “And He formed,” on the matter that the
body of man was at first inanimate, which is not so of the body of animals, etc.; and this is because
man includes [everything] from the speaking down to the inanimate). And therefore man is called a
small world.

The parenthesis points to a discussion in Parshas Bereishis on “And He formed man”: man’s body was at

first lifeless, unlike the bodies of animals, because man includes every level, from the “speaking” down to
the inanimate. That is why he is called a “small world,” all of creation in miniature.
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All this is because he was created in the image and likeness of Above, the Supernal Adam (Adam
dele’eila), which is the level of a partzuf; and a partzuf is a binding together of the Ten Sefiros, with
each Sefirah comprised of ten Sefiros, as is known [regarding] the difference between a point

(nekudah), a Sefirah and a partzuf

All this follows from man’s being made in the image of the Supernal Adam, the partzuf above. A partzuf
binds the ten Sefiros into one structure, each Sefirah itself containing ten, and the Alter Rebbe recalls the
known distinction between a “point,” a “Sefirah” and a “partzuf.”
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(in Etz Chaim, Sha’ar 29, Sha’ar HaPartzufim, chapter 7, he wrote: “For a point is the Asiyah within
the Sefirah; a Sefirah is the level of the Sefirah complete with the Atzilus, Beriah, Yetzirah and
Asiyah within it; and a partzuf is a binding of ten Sefiros, each Sefirah of them complete with
Atzilus, Beriah, Yetzirah and Asiyah.” End of quote.)

Etz Chaim, the Arizal’s teachings as recorded by R. Chaim Vital, defines the three: a “point” is only the low-
est level, the Asiyah, of a Sefirah; a full “Sefirah” contains its own four worlds, Atzilus through Asiyah; and a

“partzuf” binds ten such complete Sefiros together. The partzuf is the fullest and most inter-included form.
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There is also in a partzuf the level of the intellect (mochin), Chochmah, Binah and Daas, which

come with changes: sometimes the state of gadlus (maturity), and at times katnus (immaturity).

A partzuf also has intellect (mochin) that changes state: gadlus, mature and fully developed intellect, and
katnus, immature and limited intellect. Such shifting states belong to a full structure.
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And because man below, too, was made “in the image of G-d,” therefore all the aspects mentioned
above are in him, as well as the aspects of the inner dimension (pnimiyus) and the outer dimension

(chitzoniyus).

Because man below was also made “in the image of G-d,” he has all these features, as well as an inner and an
outer dimension. Together they set him apart from every other creature.
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And none of these are in the other creatures, except for man, who was created in the image of G-d,
which is the level of the Supernal Adam, who includes everything.
None of these features, the full set of attributes, their blending and the changing states of mind, exists in

other creatures. Only man has them, because he was made “in the image of G-d,” the image of the Supernal

Adam, which includes everything.
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And of the Chariot, too, it is written, “and the face of a man for the four of them,” small faces and
large faces. And therefore it is said of man, “And let them have dominion over the fish of the sea
and over the birds of the heavens,” etc.:
In Ezekiel’s vision of the Chariot each of the four Chayos has the face of a man, and “small faces and large
faces” is the Talmud’s phrase (Chagigah 13b) for the child-like face of the cherub and the grown face of a

man there. This is why the Torah gives man dominion over the fish and the birds: the human form is the one
that includes the others.
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for just as the Supernal Adam — “upon the likeness of the throne, a likeness like the appearance of
a man upon it from above” — rules over all four Chayos (living beings) of the Chariot, which in-
clude all the particular living creatures, etc., so man, since he was made in the image of G-d and
also includes the levels of the inanimate, vegetative and animal, therefore rules and has dominion
over them all.
Above, Ezekiel sees “the likeness of a man” enthroned over the Chariot; this Supernal Adam rules over the
four Chayos (the living beings of the vision, each with the faces of a man, a lion, an ox and an eagle), which

include all the particular living creatures. Man below mirrors this: made in the image of G-d and including

within himself the inanimate, vegetative and animal levels, he rules over them all.
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(And see the Pardes, Sha’ar 31, chapter 8; and the Shelah, in the Introduction, in [the section] Beis

Yisrael.)

The Alter Rebbe refers the reader for more on this to the Pardes (Pardes Rimonim, the Kabbalistic work of R.
Moshe Cordovero) and to the introduction of the Shelah (Shnei Luchos HabBris, by R. Yeshayah Horowitz).
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SECTION 2 - 115-7

Why Tohu shattered
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2. The reason for all this —why man specifically comes with inter-inclusion and as a partzuf, and
not the other living creatures — is that the root of man is from the World of Tikkun, while the root of
the inanimate, the vegetative and the animal is from the World of Tohu, which preceded the level of
Tikkun, as mentioned above.

Section 2 asks why only man has inter-inclusion and the structure of a partzuf, while other living creatures

do not. The answer lies in their roots: man’s root is in Tikkun, while minerals, plants and animals are rooted
in Tohu, the earlier order.
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For the shattering of the vessels of Tohu came about because there was an abundance of light, and
the vessel was too small to contain [it].

Tohu “shattered” because its light was too great for its vessels: the vessels, the forms meant to hold and ex-
press the light, were too small to contain it.
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And therefore the vessels shattered and fell down into Beriah, Yetzirah and Asiyah, and the light
withdrew upward. And therefore afterwards the World of Tikkun was made: a lessening of the light
and an increase of the vessels.

The broken vessels fell into the lower worlds of Beriah, Yetzirah and Asiyah, while their light withdrew up-

ward. Tikkun was then built on the opposite principle, less light and more vessels, so that the light could be
held.

D7y TIX722 R”2 W’1Y) N°25N2 17123021 APINI TIRT NIDANT 13977 IR 21297 11y 170 1am
L(M1°m 5o o

Now, what is the meaning of an abundance of light? It is the revelation of the light in strength and
in utmost intensity (as is explained elsewhere, in the explanation on the verse “Many waters,” etc.,
“the waters of Noach”).

“Abundance of light” does not mean only a great quantity; it means light revealed with full strength and in-

tensity. The Alter Rebbe refers to his explanation elsewhere of “Many waters” and “the waters of Noach” for

more on this.
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Therefore the seven attributes of Tohu were one beneath the other, without any inter-inclusion of
one with another at all. Since the light and the attribute came in revelation and in intensity, it did

not join with the attribute opposite it, and they were branches that part from one another.

Because each attribute of Tohu shone with full intensity, it could not join the attribute opposite it: Chesed
could not combine with Gevurah. So the seven attributes stood “one beneath the other,” like branches that
partways.
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By way of analogy below, our Sages, of blessed memory, said, “A person should always be soft as a

reed” — this is an example of the World of Tikkun — “and not be hard as a cedar,” which is the level
of the World of Tohu.

The Sages’ teaching gives an image from human life: be soft like a reed, which bends with the wind, and not
hard like a cedar, which does not. The reed is like Tikkun, the cedar like Tohu.
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By way of analogy, a man who is hard in his attributes, without bending from them at all. So too,

that light and attribute came with force and with the revelation of that attribute;

A person who is rigid in his traits never yields from them at all. Tohu was like this: each light and attribute
came with force, fully revealed.
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therefore it was not included with any other attribute at all, because of the abundant revelation of
that attribute. And this is called an abundance of light: that each one [stands] on its own ground, of
precisely that attribute, without inter-inclusion with its opposite.

Because each attribute was so fully revealed, it could not take in any other attribute. This is what “abundance
of light” means: each attribute holds its own ground absolutely, with no blending with its opposite.
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And therefore the vessels could not bear the great and strong light, and they shattered and fell into
Beriah, Yetzirah and Asiyah, and the lights withdrew upward, remaining above in a state of

concealment.

Such unyielding, intense light was more than the vessels could bear, so they broke and fell into the lower
worlds. The lights returned above and remain there, hidden.
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The World of Tikkun, however, is a lessening of the light; that is, the attribute does not come with

intensity, but rather like “soft as a reed,” which can bend from its attribute.

Tikkun’s “lessening of the light” means that no attribute asserts itself with full force; like the reed, each can
bend from its own nature. This flexibility is what allows the attributes to combine.
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Therefore it is in the mode of lines (kavin) and of the inter-inclusion of the attributes one with an-
other: Chesed comprised of Gevurah, and Gevurah of Chesed. And this is [why] Tikkun is the level

of Adam, which is not so in Tohu, as mentioned above in the name of the Zohar.

Because the attributes of Tikkun are flexible, they are arranged in “lines” (right, left and center), where
Chesed includes Gevurah and Gevurah includes Chesed. This is why the Zohar quoted above calls Tikkun
“Adam”: a structure in which the attributes combine.
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That is, Adam is the level of a partzuf, which is the inter-inclusion of the Ten Sefiros together, with
all the Ten Sefiros also comprised of all of them; and this inter-inclusion comes to be specifically in

the World of Tikkun, for the reason mentioned above.

Adam, a partzuf, is the inter-inclusion of all ten Sefiros, each of them containing all the others. Such inter-
inclusion can exist only in Tikkun, where the light is lessened and the attributes can yield to one another.

likuteitorah.com/likkutei-torah/emor/6/ 14



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

MS9oNT 12 w0 7R D5 031 MITAN 91 P10 XIT 197 11poNan W *ah nunbw 0IRM 03 199
o91on

And therefore man below, too, since his root is from Tikkun, comprises all the attributes, and each
attribute also has in it an inter-inclusion of all of them.

This explains man below: because his root is in Tikkun, he contains all the attributes, and each of his attrib-
utes contains the others.
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But the inanimate, vegetative and animal, whose root is drawn from the Sefiros of Tohu, in which
there was no inter-inclusion — therefore, likewise, in the nature of the inanimate, vegetative and
animal, each animal has a particular attribute, with no other attribute in it at all, as mentioned
above.

Minerals, plants and animals are rooted in the Sefiros of Tohu, which had no inter-inclusion. So each animal
has one trait alone, as the examples of the eagle and the raven showed.
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Now, nevertheless, the level of Tohu comes first and is higher above in its root than the level of
Tikkun (as is written in Iggeres HaKodesh, near its end, that they are from [the Name]| Sag in the in-
ner dimension of Adam Kadmon, whereas Tikkun, through [the Name] Mah, issues from the fore-
head, a mere glimmer, etc.; and see on this the Ramaz, at the beginning of Parshas Vayeshev, in

the passage beginning “The wisdom of the poor man,” and at the end of Parshas Korach).

Yet Tohu is higher than Tikkun in its root: its lights come from the Name Sag in the inner dimension of Adam
Kadmon, the primordial level above the worlds, while Tikkun, through the Name Mah, issues only as a glim-
mer from its “forehead” (Sag and Mah are spellings of the Name Havayah whose letters add up to 63 and 45).
The passage cited as Iggeres HaKodesh is in Kuntres Acharon, as the Kehot note shows, and there the Alter
Rebbe adds that this is why man lives on food from the inanimate, vegetative and animal, whose sparks come
from Sag. The Ramaz, R. Moshe Zacuto, wrote Kabbalistic glosses on the Zohar.
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Yet even so, by virtue of the inter-inclusion mentioned above, Tikkun has a lofty superiority that is
not in the level of Tohu. For in Tikkun there is a revelation of the Infinite Light (Or Ein Sof) that is
not in Tohu.

Still, Tikkun has an advantage that Tohu lacks, and it comes from its inter-inclusion: the revelation of the
Infinite Light itself.
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And this is as is written in the Zohar: “The Holy One, blessed be He, does not dwell except in a com-
plete place.” The meaning: the Holy One, blessed be He, is the essence of the Emanator, “You are
the perfection of all,” and He dwells only in a complete place.
The Zohar teaches that the Holy One, blessed be He, dwells only in a “complete place” (in its context, the
Shechinah did not rest on Yaakov all the years he grieved for Yosef). “The Holy One, blessed be He” here

means the very essence of the Emanator, whom Eliyahu’s prayer in the Tikkunei Zohar calls “the perfection
of all.”
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That is, when there is inter-inclusion below and a binding and joining of the Ten Sefiros together,
then the Infinite Light, “the perfection of all,” which is above the Ten Sefiros, “and He is not of any

of these attributes at all,” will dwell in them.

A “complete place” is one where the ten Sefiros are inter-included, bound and joined together. There the
Infinite Light, which is above all ten Sefiros and is “not of any of these attributes at all,” rests within them:

what is beyond all the attributes rests only where they form a whole.
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Whereas when each attribute is by itself, this is not a complete place at all, such that there would be

an indwelling of “the perfection of all,” etc.

When each attribute stands alone, as in Tohu, there is no “complete place,” and so “the perfection of all”
cannot dwell there.

likuteitorah.com/likkutei-torah/emor/6/ 16



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

K197 RNIVOOWH O”R TIX XY @RI 9P DR 71899 N33 MPRONNT Y 11PN 199
TN ORI BY 1IPPN2W OTR 2T IRIRYY 77500 79Yn 1N 1IN0 29y 97RYn

And therefore in Tikkun, through the inter-inclusion in the level of the partzuf of the Supernal
Adam, the indwelling of the Infinite Light is drawn down from “the perfection of all,” which is not
so in the World of Tohu. And this is the additional and immense superiority of the level of Adam in
Tikkun over the World of Tohu

In Tikkun, the inter-inclusion of the attributes in the partzuf of the Supernal Adam draws down the in-

dwelling of the Infinite Light. This is the great advantage of Adam in Tikkun over Tohu, even though Tohu’s
own light is higher.
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(and this is [the meaning of| what is written, “Bless us, our Father, all of us as one, with the light of
Your countenance,” etc.; and as we find at the Giving of the Torah: “And Israel encamped” in unity,
and then the Torah was given. And see what is written at the end of the discourse beginning “Your
teeth are like a flock of ewes”;
The same principle appears in the prayer “Bless us, our Father, all of us as one”: blessing comes where there
is unity. At Sinai, too, Israel encamped in unity, and only then was the Torah given. At the end of the dis-
course on “Your teeth are like a flock of ewes” (Likkutei Torah, Shir HaShirim) the Alter Rebbe explains that

when the holy ones join as one they reach a level none of them reaches alone, as letters joined into one word
carry a meaning no single letter has.
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and see what is written elsewhere, in the discourse beginning “And Havayah said, ‘Behold, they are

bR

one people,’” etc., that in the place of the inter-inclusion in holiness one draws down the light from
the level of Akudim, [bound] in one vessel, and this is the level of “the perfection of all” that is
above Tohu. For the World of Tohu is from the level of Nekudim, and the World of Akudim is the
level of ta’amim; and in the matter of ta’amim, nekudos, tagin, osiyos (cantillation notes, vowels,
crowns and letters), the ta’amim are in Keser and the nekudos in Chochmabh, etc., as is explained
elsewhere):
In Torah Ohr, Noach, on “Behold, they are one people,” it is explained that unity in holiness draws down
light from the World of Akudim, where all the lights were “bound in one vessel,” a level above Tohu, which
belongs to the World of Nekudim, the separate “points.” Among the four components of the Torah’s text, the
ta’amim (cantillation notes) correspond to Keser and the nekudos (vowel points) to Chochmah, so the

ta’amim, like Akudim, stand above the “points” of Tohu.

SECTION 3 - 18-9

True bittul and the Mah within Keser
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3. Now, once the illumination of the Infinite Light that is above the Ten Sefiros dwells in the level of
Tikkun, through this the attributes and the Sefiros can afterwards be included [in one another] in a
state of actual nullification (bittul) of [their] existence, more than before, when the inter-inclusion
was only because of the weakening of the revelation of the light, as in “soft as a reed,” etc., but not
the level of the essence of self-nullification itself.

Section 3 explains what the indwelling of the Infinite Light adds. Once it rests in Tikkun, the attributes can

merge in true bittul, a nullification of their very existence. The earlier blending came only from the weaken-
ing of the light, like the reed that bends: it was flexibility, not self-nullification in its essence.
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However, when there is openly revealed upon them the revelation of the Infinite Light, “the perfec-
tion of all,” before which all the attributes are as nothing —

But when the Infinite Light, “the perfection of all,” is openly revealed upon the attributes, they are as noth-
ing before it.
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for as His name, so is He: He is not in the category of an attribute, G-d forbid, but higher and high-

er without end, even above the level of Chochmah, Binah and Daas, the source of the attributes —

His name, Ein Sof, means “without end”: He is not an attribute at all, but infinitely beyond even Chochmabh,
Binah and Daas, the intellect from which the attributes come. Before Him every attribute is nullified.
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then the attributes become one and are actually nullified, like a candle before a torch, in His light,
may He be blessed, that shines upon them, and they occupy no place at all.

When the Infinite Light is revealed, the attributes merge into one and are truly nullified, like the flame of a

candle lost in the light of a torch. They no longer claim any separate place of their own.
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And this is the meaning of “He makes peace in His heights”: between the prince of water and the
prince of fire; as is written in Iggeres HaKodesh on the verse “And the work of righteousness shall

be peace,” etc.; see there.

This explains “He makes peace in His heights”: Michael, the prince of water, and Gavriel, the prince of fire,
are opposites, yet G-d makes peace between them. In Iggeres HaKodesh 12, on “the work of righteousness
shall be peace,” the Alter Rebbe explains this in nearly the same words: a great revelation of the Infinite
Light, above even Chochmah, Binah and Daas, includes the opposite attributes of Michael and Gavriel in
their source, so that they become one.
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(And this inter-inclusion is the level of actual, true self-nullification, which is above the level of the
nullification in the manner of “like a reed,” etc.; so much so that even when the attributes were in

an abundance of light, they were nullified and included [in one another],

This deeper inter-inclusion is true bittul, higher than the “reed” kind of flexibility. It works even when each
attribute is at full strength, with an abundance of light: the attributes are nullified and merge in spite of their

intensity.
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as in the World of Akudim, where there was certainly an abundance of light, more than in Nekudim,
and yet there was no shattering of the vessels there, G-d forbid. That is because of their nearness to
the Infinite Light, through which they are in a state of true self-nullification, etc., and true inter-in-

clusion, to the point that they are bound (akudim) in one vessel.
The World of Akudim shows this: its light was greater than that of Nekudim (the World of Tohu), yet its vessels
did not shatter, because they were close to the Infinite Light and truly nullified before it. That is why all its
lights could be “bound in one vessel.”
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And from this level of self-nullification [something] is drawn afterward into the World of Tikkun as
well, through the indwelling of the Infinite Light that is drawn into the World of Tikkun, through

which the true self-nullification is drawn into them, etc.

Something of this true bittul is drawn into Tikkun as well, through the indwelling of the Infinite Light there.
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And see what is written in the explanation on the verse “You shall keep My Shabbosos,” on the mat-
ter of the lower Shabbos, which is the ascent of Beriah, Yetzirah and Asiyah into Atzilus, the nullifi-
cation of the yesh (something); and the upper Shabbos is, in the same way, in Atzilus too: the level
of true self-nullification in the level of ayin (nothing), the source of Chochmah, etc. And this, too, is
as was written [above]: that through the revelation of the Infinite Light in the World of Tikkun a
higher self-nullification is drawn down, etc.).

The Alter Rebbe refers to his explanation in Likkutei Torah, Behar, of “You shall keep My Shabbosos,” in the

plural, which speaks of two Shabbosos. The “lower Shabbos” is the ascent of the lower worlds into Atzilus,

where their sense of independent existence (yesh) is nullified; the “upper Shabbos” is a deeper bittul within

Atzilus itself, into the “nothing” (ayin) that is the source of Chochmah, which matches the point made here.
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And this is the meaning of “Within is the Name Mah, which is the path of Atzilus, and the
watering,” etc.: that is, the indwelling of the Infinite Light that dwells in the Name Mah of
Chochmabh, from the level of “the perfection of all,” whereby all the lights and attributes are nulli-
fied in their existence before the revelation of the Infinite Light.

The Tikkunei Zohar says of the supreme Keser that “within it is the Name Mah” (the Name Havayah spelled
out with alefs, whose letters add up to 45), “the path of Atzilus,” which waters the Sefiros like water nourish-
ing a tree. The Alter Rebbe explains this as the Infinite Light dwelling in Mah, the level of Chochmah, before

whose revelation all lights and attributes are nullified.
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And therefore it is “the path of Atzilus,” which binds and joins all the lights and Sefiros of Atzilus, so

that they are joined in complete and true inter-inclusion

Because it nullifies them, this indwelling is “the path of Atzilus”: it binds all the lights and Sefiros of Atzilus

together, so that they join in complete and true inter-inclusion.
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(and perhaps this is the meaning of what is written in Likkutei HaShas from the Arizal, of blessed
memory, on the explanation of “bringing peace between a man and his fellow”: that is, the gazing
face into face between “a man” and “his fellow,” which is [the gazing of]| Arich into Z’eir.
In Likkutei HaShas, a collection of the Arizal’s comments on the Talmud, the Mishnah’s phrase “bringing
peace between a man and his fellow” is read as two levels of “Adam” gazing face to face: Arich Anpin (the

“Long Face,” the configuration of Keser) gazing into Z’eir Anpin (the “Small Face,” the emotive attributes of
Atzilus). Peace between them is the joining of the higher level with the lower.
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The point is that relative to Arich Anpin, the attributes of Atzilus are called Z’eir Anpin, for “Yaakov
is small”; but “long-suffering (erech apayim) and great in kindness” means that the attributes are
without limit, as is explained in the discourse beginning “And it was when Pharaoh sent” and at the
end of the discourse beginning “On the twenty-fifth of Kislev.”
Compared with Arich Anpin, the attributes of Atzilus are “small” (z’eir), as “Yaakov,” who stands for them, “is
small.” But at the level of Arich Anpin, “erech apayim” (long-suffering, literally “long of face”), the attributes
are without limit, “great in kindness.” In Torah Ohr (Beshalach, and the Chanukah discourse in Vayeshev)

the Alter Rebbe explains that Yaakov is “small” because measured attributes have ends and limits, while
“erech apayim and abundant in kindness” is kindness without limit.
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And this is also the matter of the difference between Gedulah (greatness) and Chesed, as is ex-
plained elsewhere. It follows that in Keser Elyon (the Supreme Crown) the attributes are in a state
of greatness and strength, and even so they are in utmost inter-inclusion; and that is from the in-
tensity of the self-nullification before the Infinite One, blessed be He, as mentioned above regard-
ing Akudim.

The difference between Gedulah (“greatness”) and Chesed (“kindness”) is of this kind: Gedulah is kindness

without limit. In Keser the attributes are great and strong, yet fully inter-included, because their bittul be-

fore the Infinite One is so intense, as was explained regarding Akudim.
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And this is [the meaning of| “Keser Elyon,” etc., “within is the Name Mah,” etc., as is explained
elsewhere, in the explanation on the verse “Who has counted the dust of Yaakov” and on the verse
“Show me your appearance.” And therefore Keser is called Adam; and in the Pardes, under the en-
try Adam, [it is written] that Keser is called Adam Kadmon.

This is the meaning of the Tikkunei Zohar’s words about “Keser Elyon,” that “within it is the Name Mah.”

And since Mah has the numerical value of Adam (45), Keser is called Adam; the Pardes calls it Adam
Kadmon, “Primordial Man.”
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That is, because Adam Kadmon is the Keser of Atzilus, Beriah, Yetzirah and Asiyah as a whole, etc.
And when [something] of this level is drawn also into Z’eir Anpin of Atzilus, as mentioned above,
that through the inter-inclusion [something] of the level of “the perfection of all” is drawn and
dwells in it — this is the meaning of “bringing peace between a man and his fellow.”

Adam Kadmon is the Keser of all four worlds together. When something of this level reaches Z’eir Anpin, be-

cause its attributes are inter-included and “the perfection of all” can dwell there, that is “bringing peace be-

tween a man and his fellow”: between the higher Adam and the lower one.
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And perhaps this is also the meaning and the matter of “What (mah) is His name, and what (mabh) is

His son’s name”: that is, two levels of Mah, which are the two levels of Adam mentioned above.

The Alter Rebbe suggests that the verse “What (mah) is His name, and what (mah) is His son’s name” alludes
to the same two levels: mah (“what”) has the numerical value 45, the value of the Name Mah and of Adam, so

the two “mah”s are the two levels of Adam, Arich Anpin and Z’eir Anpin, “father” and “son.”
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And these are the two levels of inter-inclusion mentioned above: the first through the level of “soft
as a reed”; the second through the revelation of the Infinite Light from “the perfection of all”:
“Mah is His name,” “within is the Name Mah.”

These correspond to the two kinds of inter-inclusion explained above: the “reed” kind, from lessened light,

and the deeper kind, from the revelation of the Infinite Light. The higher one is “Mah is His name,” the Mah
“within” Keser.
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And see the Zohar, Balak, folio 191b, and the Mikdash Melech there, and the Pardes, under the en-
try Mah, which explains “What (mah) is His name” as supernal Chochmabh, etc.; and as is explained
also in the discourse beginning “To understand the explanation of the matter of ‘The Patriarchs are
themselves the Chariot.’”
The Zohar in Balak, its commentary the Mikdash Melech, and the Pardes explain “What is His name” as su-
pernal Chochmah. In Torah Ohr, Yisro, in the discourse on “The Patriarchs are themselves the Chariot,” the

Alter Rebbe explains that there are two levels of Adam, the higher in Chochmah and the lower in Z’eir Anpin:
“What is His name” is Chochmah, and “what is His son’s name” is Z’eir Anpin.
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It can be said that nevertheless the source of the drawing down is from the level of Keser, except
that it is through Chochmabh, as is known from the matter of the union of Abba and Imma in the
recital of the Shema, where the root of the drawing down is from higher and higher, etc. Now, it is
explained in Likkutei HaShas there, in the name of the Idra Rabba, that at the time when Arich
gazes into Z’eir Anpin, it brings about a union between Z’eir Anpin and Nukva.
Reconciling the two readings: the source of the flow is Keser, but it comes through Chochmah, just as the
union of Abba and Imma (Chochmah and Binah) in the Shema draws from far higher. The Arizal, citing the

Idra Rabba, says that when Arich gazes into Z’eir Anpin, this brings about the union of Z’eir Anpin and
Nukva (Malchus).
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And this is [why] from “bringing peace between a man and his fellow” comes the eating of fruits in
this world, according to what is written in the Zohar, in Parshas Beha’aloscha, folio 156a: “Because
this principal,” etc., “and therefore its fruit,” etc.; and see there in the Mikdash Melech.

This is why “bringing peace between a man and his fellow” yields “fruits” that are eaten in this world. The

Zohar in Beha’aloscha explains that the “principal” is the Tree of Life of the World to Come, and only the
fruit that issues from it comes into this world, so that a person eats its fruit here.
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And this is the meaning of “Adam” in Chronicles, with a large alef: for large letters have their root
in the level of Keser, and through the illumination of Keser the union of Z’eir Anpin and Nukva is
drawn down. And this is what is written in Parshas Metzora, folio 53b: “Adam — this is the perfec-
tion of all.”

The first word of Chronicles, “Adam,” is written with a large alef; large letters stem from Keser, and Keser’s

illumination brings about the union of Z’eir Anpin and Nukva. The Zohar in Metzora says of this Adam: “this
is the perfection of all.”
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And this is [why| the Mishnah lists, “These are the things whose fruits a person eats in this world,
etc.: honoring father and mother, acts of kindness, and bringing peace, etc.; and the study of Torah
is equal to them all.” That is because through all these one draws the light of Arich Anpin into Z’eir
Anpin by way of Abba and Imma, as mentioned above regarding “Mah is His name,” etc.

The Mishnah lists honoring parents, acts of kindness and bringing peace as deeds whose “fruits” are enjoyed

in this world, and says that Torah study equals them all. All of them draw the light of Arich Anpin into Z’eir
Anpin by way of Abba and Imma, as in “Mah is His name.”

TPNWARY B7Y 973 WrRYY .02 070N D113 119y PR 982 RPM2 WrRK 1210 02700 MRl 1Py
Jaxn] KPR I IOWHT Y PR 319290 1000 10 1772 Ry 29D B2 M awa 2omyh b
0°1°771 3 2°pNNnNn [Poix

And the matter of acts of kindness will be understood from what is explained elsewhere on the
meaning of “G-d Most High, who bestows good kindnesses.” And see also what is written on the
verse “And I will betroth you to Me forever,” in the name of the Zohar, on the meaning of “forever”;
and see what is written in the discourse beginning “Havayah — His adversaries shall be shattered,”
how through this drawing down from Arich Anpin all the judgments are sweetened.

Acts of kindness connect to G-d as “Most High, who bestows good kindnesses,” that is, kindness from the
highest level. The discourses cited explain how this flow from Arich Anpin sweetens all the judgments.
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And see the Reishis Chochmah, chapter 12 of Sha’ar HaAhavah, on the matter of “For the king
trusts in Havayah, and through the kindness of the Most High he shall not falter,” etc. And see what
iswritten in the discourse beginning “Now, to understand the root of the matter of the Giving of the
Torah,” in Parshas Yisro, concerning David, “with two, and it did not count against him.” And see
further on the matter of “eating their fruits in this world” in Iggeres HaKodesh, in the discourse
beginning “And He put on righteousness as a coat of mail.”)
The Reishis Chochmah, the classic work of musar and Kabbalah by R. Eliyahu de Vidas, discusses in its Gate
of Love the verse “the king trusts in Havayah, and through the kindness of the Most High he shall not falter,”
the supernal kindness that keeps a person firm. The Talmud’s saying that David erred in two matters and it
did not count against him is discussed in a discourse on the Giving of the Torah. In Iggeres HaKodesh 3 the

Alter Rebbe explains that charity and kindness, whose fruits are eaten in this world, open, as it were, the su-
pernal garment, so that blessing (long life, wealth and honor) flows down into this physical world.

TR ARWT 12 W WK 71PN 211 RIT DTN 2D 19 NAT2 1777 N0 S°RTIR Wy 11y 1210 nym
5719 0919 NIPONT O3 07K

9

And from this the meaning of “Let Us make man,” etc., “and let them have dominion over the

fish,” etc., will be understood: for man is from the level of Tikkun, in which there is the indwelling

of the Infinite Light and also the inter-inclusion of them all, as mentioned above.

Returning from the long parenthesis, the verse “Let Us make man... and let them have dominion” is now un-
derstood. Man comes from Tikkun, where the Infinite Light dwells and all the attributes are inter-included.
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And therefore specifically man can have dominion and rule over them all (and see the Zohar, vol.
2, folio 94, end of side b; vol. 3, folio 48a).

Because man has within him the indwelling of the Infinite Light, which is beyond all the attributes, and he

includes them all, he alone can rule over all creatures. The Zohar passages cited discuss this.
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(Now, therefore man also has free choice, as the Rambam writes in chapter 5 of the Laws of

Teshuvah, that of this it is said, “Behold, man has become like one of us.”

Man'’s root in Tikkun also explains his free choice. The Rambam reads “Behold, man has become like one of

us” as describing this unique power.
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“That is to say: behold, this species of man is unique in the world, and there is no second species
like it in this respect, that he of himself knows good and evil and does whatever he desires,” etc.;

see there.

The Rambam explains the verse: man is unique among all species in that he, of himself, knows good and evil
and does whatever he wishes.
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And this is as is explained elsewhere, that this choice was taken from a very high level, which is the
level of dominion; for “sovereignty and dominion belong to the One who lives forever,” in the
manner of “when it arose in His simple will,” etc., and none can hold back His hand. And in the
same way is the power of choice given to man, so that there is none who can hold back his hand.

This power of choice comes from a very high level, G-d’s own sovereignty: His will is “simple,” arising

freely, with nothing to restrain it. Man’s choice mirrors it: nothing can force his hand.
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However, because this lofty level and quality descended and was clothed below in the physical
body and in the animal soul, which are composed of good and evil, therefore this dominion can
also choose evil, G-d forbid, may G-d protect us. And this is [the meaning of] “And He formed,”
etc., “and He breathed into his nostrils,” etc.: many contractions, until this power of choice and
dominion descended below.

Because this lofty power came down into a physical body and an animal soul, which contain both good and

evil, it can be used to choose evil as well. The verses “And He formed... and He breathed into his nostrils” al-
lude to the many contractions through which this power descended into man.

1N APwRRY 777N TNNY MY U7 TUYW 0TID3 1OYY TRM M3 2Ipnn anphl Nt mona v Dav
L9719 TRM 9V R 0TR OMa waww *a 13°°0 0IRD

But the root of this level was taken from a very high place; and see the Pardes, Sha’ar 4, chapter 9.
And the reason this choice and dominion were given to man is that the root of the level of Adam is

very exalted, as mentioned above.

Yet the root of free choice remains very high, and it was given to man because the root of Adam is so exalted.
The Pardes discusses this further.
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And therefore: “And now, Israel, what does Havayah your G-d ask of you, but to fear,” etc.; and as
the Rambam writes there, “since the choice is in our hands,” etc.)

Because the choice is in man’s hands, the Torah can ask of him, “what does Havayah your G-d ask of you,
but to fear”: awe is left to his own choice. The Rambam there also builds on the fact that “the choice is in our
hands.”
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And therefore it is stated in the books that the pulse in man indicates the illumination of the
Infinite Light within him; as is written in the Likkutei Torah of the Arizal, in Ta’amei HaMitzvos,
Parshas Vayeira, that the pulse is the back (achorayim) of Abba, and the life-force within it is the
Infinite Light.

The Kabbalistic books say that the pulse reveals the light of the Infinite within a person. The Arizal’s Likkutei
Torah explains that the pulse comes from the “back” (achorayim) of Abba, the outer side of Chochmah, while
the life-force within it is the Infinite Light itself.
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For the Infinite Light is clothed in Chochmah, and the beating is the mode of “running and return-
ing” (ratzo vashov), that is, the level of “reaching and not reaching” of Chochmah, because the
Infinite Light dwells in Chochmah:

The Infinite Light is clothed in Chochmah, and the pulse’s rhythm of beating and pausing is the “running
and returning” of Chochmah, which “reaches and does not reach.” Since the Infinite Light dwells in
Chochmah, the pulse is a sign of it.

SECTION 4 - 110-13

Eating, blessing and the altar
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4. And from this the matter will also be understood of man’s being nourished and receiving life-
force from foods, which are the inanimate, vegetative and animal; and also that through this he

rectifies and elevates them.

Section 4 applies all this to eating. Man lives on food, the inanimate, vegetative and animal, and at the same
time he rectifies and elevates that food.
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That is, because man is from the level of Tikkun, where, through the inter-inclusion, the Infinite
Light, “the perfection of all,” dwells, as mentioned above, for the Infinite Light dwells in
Chochmabh.

He can do this because he comes from Tikkun, where through inter-inclusion the Infinite Light dwells, and it
dwells specifically in Chochmah. The next paragraph shows how this light, present in man, refines his food.
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And therefore man, through his blessing in which he blesses, “Blessed are You, Havayah,” can
draw down a revelation of the Infinite Light in Chochmah — and “through Chochmah they are re-
fined” — to refine the inanimate, vegetative and animal,

When a person says a blessing, “Blessed are You, Havayah,” he draws the Infinite Light into Chochmah, and

the Zohar teaches that “through Chochmah they are refined.” This enables him to refine the food he eats, the
mineral, the plant and the animal.
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of which “that which comes forth from the mouth of Havayah” in the food has its root in the World
of Tohu; only, because of the shattering of the vessels, the vessels fell down into Beriah, Yetzirah
and Asiyah, and the lights withdrew upward into the Supernal Emanator.

The life-force in food, “that which comes forth from the mouth of Havayah,” is rooted in Tohu. When the

vessels of Tohu shattered, they fell into the lower worlds, and their lights withdrew upward into the
Emanator.
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However, after the refinement and elevation of the food to the level of Tikkun through the blessing,
through this they draw near to their own lights of Tohu that withdrew upward, and the lights of
Tohu are revealed in them and become united with them.

When the food is refined and raised to Tikkun through the blessing, its fallen vessels draw near to their own

lights of Tohu, which had withdrawn above. Those lights are then revealed in them and unite with them

again.
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As, by way of analogy, the soul of man, which departs from the body because of death, may G-d
protect us, and is bound up in the bond of life in Gan Eden; and when the Resurrection of the Dead
comes and the body is elevated, the soul that was in Gan Eden will be revealed and clothed in it,

etc.

The analogy is the soul and the body: at death the soul leaves the body and is “bound in the bond of life” in
Gan Eden, and at the Resurrection the body is raised and the same soul is revealed and clothed in it again.
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So too the vessels of Tohu, which died and fell into Beriah, Yetzirah and Asiyah: after they are recti-
fied and included in the level of Tikkun, their soul, that is, the lights of Tohu, is revealed and drawn

into them.

So too the vessels of Tohu “died” when they fell into the lower worlds. Once they are rectified and included in
Tikkun, their “soul,” the lights of Tohu, returns and is revealed in them.

155511 PPN0IW 1INT NINIRT 7D QIRT RITW 1PN 2ra2% 9173 9IR 21277 AN YW REAN
793° X2 TIRT APIN N12AN0 NRARY A 9715 1P°NT NINIRA 1377 021123 O 9UXRAT MnEYa
15 B9 Yhon

It follows that through this a great abundance of light is added to the level of Tikkun, which is man.
For the lights of Tohu that withdrew and were included in the essence of the Emanator are much
higher than the lights of Tikkun, as mentioned above; only, because of the intensity and strength of
the light, the vessel could not contain [it], etc.

This brings a great gain to Tikkun, that is, to man: the lights of Tohu are far higher than those of Tikkun, and
only their intensity made them impossible to contain.
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But after the vessels have been refined and included in Tikkun, which is in the mode of inter-inclu-
sion, then through this the Adam of Tikkun will live, in that a light greater than the Adam of Tikkun
isrevealed in him, etc., as mentioned above.

Once the vessels have been refined and included in Tikkun, with its inter-inclusion, the Adam of Tikkun

“lives” from them: a light greater than his own is revealed in him. The words echo the verse just cited, “by all
that comes forth from the mouth of Havayah does man (ha’adam) live.”
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(For it is from Sag in the inner dimension of Adam Kadmon, etc.; and so both advantages are found
included in Tikkun: there will be great lights, as in Tohu, and even so it will be in a state of inter-in-
clusion, through the illumination of the Infinite Light, “the perfection of all,” etc., something like
the level of Akudim, etc.).

Tikkun thus gains both advantages: great lights like those of Tohu, which come from Sag in the inner dimen-
sion of Adam Kadmon, and yet inter-inclusion, through the Infinite Light, “the perfection of all.” This is

something like the World of Akudim, where great light and unity existed together.
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And with this the saying of our Sages, of blessed memory, will be understood (Berachos 55a, on the
verse “And he said to me, ‘This is the table that is before Havayah,’” in Ezekiel 41:22):

This explains a teaching of the Talmud on a verse in Ezekiel. Ezekiel describes an altar of wood and then
calls it “the table that is before Havayah.”
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“It opens with the altar and concludes with the table: as long as the Holy Temple stood, the altar
atoned for Israel; and now a person’s table atones for him.”

The Talmud notes that the verse begins with the altar and ends with the table: while the Temple stood, the al-
tar atoned for Israel, and now a person’s table atones for him. The Alter Rebbe explains what the altar and
the table have in common.
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For the matter of the sacrifices is the elevation of the soul of the animal through the kohen, who is
the Chesed of Z’eir Anpin, from the World of Tikkun, and “the right hand draws near.”

A sacrifice raises the soul of the animal through the kohen, who stands for the Chesed of Z’eir Anpin in
Tikkun. Kindness is the “right hand,” which, in the Talmud’s phrase (Sotah 47a), “draws near,” and so it
brings the animal close.
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And therefore, when he blesses, slaughters it and offers it upon the altar, he refines the spirit of the
animal that fell in the shattering of the vessels and elevates it to its root, which is from the face of
the ox in the Chariot, until it is included in the Malchus of Atzilus; and this is called the eating of
the altar.

Blessing, slaughter and offering on the altar refine the animal’s spirit, which fell in the shattering of the ves-

sels, and raise it to its root in the “face of the ox” of the Chariot, until it is included in the Malchus of Atzilus.
This is what is called “the eating of the altar.”
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The altar is the Malchus of Atzilus. And through this the lights of Tohu are revealed; and therefore
the angels derive pleasure from the sacrifices, in the revelation of the lights of Tohu, which is their
root. And this is what is written in the holy Zohar (Parshas Pinchas, folio 241a): “And they derive
pleasure from their foundation and root,” as is brought in Iggeres HaKodesh, at the end of the dis-
course beginning “He and His life-forces.”
The altar stands for the Malchus of Atzilus, and when the animal’s spirit is raised into it, the lights of Tohu
are revealed. That is why the angels, whose root is in Tohu, take pleasure in the sacrifices, as the Zohar says:
“they derive pleasure from their foundation and root.” In Iggeres HaKodesh 20 the Alter Rebbe explains that

the angels of the Chariot called “the face of the ox” and “the face of the eagle” draw pleasure and nourish-
ment from the spirit of the animal and the bird that rises to them from the altar.
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And this is [the meaning of] “a pleasing fragrance (re’ach nicho’ach) to Havayah”: through the fra-
grance, which is the raising of mayin nukvin (feminine waters) from the refinement of the animal
soul, nicho’ach is drawn down — a term [meaning] nachis darga (“a level descended”) — and it is a
drawing down to Havayah;

“A pleasing fragrance (re’ach nicho’ach) to Havayah” is read in two stages: the “fragrance” rises, as the re-

finement of the animal soul raises mayin nukvin, the arousal from below; then nicho’ach, read as nachis,
“descending,” brings a flow down from above, to Havayah.
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that is, a new Havayah is made. For in the Ten Sefiros of Tohu, too, there is the Name Havayah, and
it is revealed and drawn into the Ten Sefiros of Tikkun, into the level of the Name Havayah of
Tikkun.

The Havayah is “new” because the Ten Sefiros of Tohu also contain the Name Havayah; through the offering,
that Name of Tohu is revealed and drawn into the Name Havayah of Tikkun, adding to it.
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And therefore the altar atones for man, who is from the level of Tikkun, through drawing down “a
pleasing fragrance to Havayah,” etc.

The altar atones for man, whose root is in Tikkun, because it draws down “a pleasing fragrance to Havayah.”
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So too, now, a person’s table atones for him, through his eating with a blessing and with intention,
through which he too refines the inanimate, vegetative and animal, raises mayin nukvin from the

shattering of the vessels, and draws down a revelation of the lights of Tohu.

A person’s table does the same now: eating with a blessing and with intention refines the mineral, plant and
animal in the food, raises mayin nukvin from the shattered vessels, and draws down the revelation of the
lights of Tohu.
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But this is through his first praying, to be nullified to Him, may He be blessed; for this is the level

of the Adam of Tikkun, whose superiority is the level of self-nullification.

But this works only when a person first prays and sets himself aside before G-d, for bittul is the defining
quality of the Adam of Tikkun.
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Adam has the numerical value of Mah (45). And then the table is called “a person’s (Adam’s) table,”
after the pattern above, where the level of the Malchus of Atzilus, which refines the sparks, is called

a table for the Supernal Adam, Z’eir Anpin of Atzilus.

The word Adam has the numerical value of Mah (45), and mah (“what”) is the word of self-nullification, as in
Moshe’s words, “and what (mah) are we.” Then the table becomes “the table of Adam,” just as above, the
Malchus of Atzilus, which refines the sparks, is the “table” of the Supernal Adam, Z’eir Anpin.
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And therefore, through this, it atones for him like the altar, etc. (And see the Zohar, Parshas
Terumabh, folio 153, end of side b, and folio 133a; and see the Raaya Mehemna, Parshas Ekev, folio
271, end of side b, on the matter of “this is the table”; and see what is written in Parshas Naso, in

the discourse beginning “So shall you bless,” etc.):

That is why a person’s table atones for him as the altar did. The Zohar and the Raaya Mehemna (“the Faithful
Shepherd,” a section of the Zohar) discuss this further; and in Likkutei Torah, Naso, on “So shall you bless,”
the Alter Rebbe explains that the animal soul lives on the vitality of its food and is bound below, so prayer
must first raise it and bind it to G-d.

SECTION 5 - 114-17

The daily lambs
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Now we will come to the matter of the waving of the bread upon the two lambs. But first let us intro-
duce the matter of the two lambs, the daily offerings (temidin) that are [brought] every day.

Now the maamar turns to its subject, the waving of the two loaves upon the two lambs on Shavuos. First it ex-
plains the two lambs of the daily offering (tamid), brought every day.
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For it is stated in Pri Etz Chaim, Sha’ar 5, chapter 3, on the matter of the daily burnt-offering (olas
hatamid), that every burnt-offering is the level of Leah, who is higher, and all the harsh judgments
are there; and therefore the daily burnt-offering comes corresponding to her, to sweeten her
judgment.
The Pri Etz Chaim, R. Chaim Vital’s record of the Arizal’s teachings on the prayers and mitzvos, teaches that
every burnt-offering corresponds to Leah, the higher of the two feminine configurations, where all the harsh

judgments are found, and that the daily burnt-offering is brought to “sweeten” her judgments. The next

paragraphs explain this.
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And see the Ramaz at the beginning of Parshas Tzav, who asks: but the main union of the morning
is that of Yaakov and Rachel! And he explains that nevertheless a sweetening of the judgments of

Leah is also needed, etc.; see there.

The Ramaz (Rabbi Moshe Zacuto) raises a difficulty with the Arizal’s teaching: the main union of the morn-
ing prayer is that of Yaakov and Rachel, so why is the morning offering connected with Leah? He answers

that Leah’s judgments also need sweetening.
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And the explanation of the matter of the union of Yaakov with Rachel and with Leah, and that for
this the two daily offerings come, to sweeten the judgments, etc.: for it is written, “like a ewe
(rachel) before her shearers she is mute”; and a rachel is a lamb (keves), and it is the level of

Malchus, which is likened to a ewe.

To explain the unions of Yaakov with Rachel and with Leah, the Alter Rebbe begins with Isaiah’s image of a
ewe, rachel in Hebrew, silent before her shearers. A rachel is a lamb, the animal of the daily offering, and it
stands for Malchus, which is likened to a ewe.
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For we find that the ewe has the nature of submission more than all the animals. Also, in everyone
who sees it, it arouses compassion for itself, and its voice is a voice that arouses compassion.
The ewe is the most submissive of animals. Whoever sees it feels pity for it, and its bleating stirs

compassion.
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And also, it lets itself be shorn and does not let its voice be heard, whereas all the animals do not
keep quiet and do not rest when [people| come to shear them

It lets itself be shorn without a sound, while other animals struggle and cry out when they are shorn.
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(and all this is the level of submission and self-nullification, the level of “and let my soul be as dust
to all,” as is explained elsewhere, in the discourse beginning “If you do not know”).
All this is the quality of submission and bittul expressed in the prayer “let my soul be as dust to all.” In

Torah Ohr, Vayetzei, in the discourse on “If you do not know,” the Alter Rebbe explains that the Community
of Israel is called Rachel because of this very verse, “like a ewe before her shearers she is mute.”
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And the counterpart of this is in the Shechinah, which descends to bestow upon Beriah, Yetzirah
and Asiyah and gives life even to the external forces (chitzonim), and bears this, their nurture be-
ing from the hairs; and this is the meaning of “before her shearers she is mute,” and as is ex-
plained on the verse “These are the journeys of the children of Israel,” etc.
The Shechinah behaves like the ewe: it descends to give life to the lower worlds, even to the external forces
that oppose holiness, and silently bears their drawing nurture from its “hairs,” its outermost flow. That is
“before her shearers she is mute.” In Likkutei Torah, Masei, on “These are the journeys,” the Alter Rebbe ex-

plains that the kelipos draw their life from the “wilderness” through which Israel traveled, and that the
Community of Israel is called Rachel.
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And in order to sweeten the judgments of the two Nukvin, Leah and Rachel, in which the external

forces take hold, it is said, “The one lamb you shall make (ta’aseh) in the morning.”

Rachel and Leah are the two feminine configurations (Nukvin), and the external forces take hold in both. To
sweeten their judgments the Torah commands, “The one lamb you shall make (ta’aseh) in the morning.”
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Ta’aseh is a term for rectification (tikkun), as in “and she shall do (ve’asesah) her nails.” And this
rectification is through the daily burnt-offering, in which the physical lamb, whose root is from the
World of Tohu, is offered upon the altar.

Ta’aseh, “you shall make,” is read as “you shall rectify,” as the same verb is used of the captive woman who

“does” her nails, that is, puts them in order. The rectification is accomplished by the daily burnt-offering, a
physical lamb whose root is in Tohu, offered on the altar.
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And by this one raises mayin nukvin (feminine waters) from the 288 sparks, and through this
mayin duchrin (masculine waters) descend and are drawn down from above. And this is the matter
of the fire above, “a lion that consumes the offerings”: aryeh (lion) has the letters of re’iyah (sight),
which is the illumination of the Name Mah from Chochmah, which refines the mayin nukvin; and
through this the Gevuros of Nukva are sweetened.
The offering raises mayin nukvin, the “arousal from below,” from the 288 fallen sparks, and in response
mayin duchrin, the flow from above, descends. This is the heavenly fire in the form of a lion that “consumed

the offerings”: aryeh (lion) has the same letters as re’iyah (sight), the light of Mah from Chochmah, which re-
fines the sparks and sweetens the Gevuros of Nukva.
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And this is the matter of the union of Yaakov and Rachel, and likewise the union of Leah: for every

Nukva needs sweetening to come from the masculine (Dechura), that is, the level of Yaakov, Z’eir
Anpin of Atzilus.

The daily offerings bring about the union of Yaakov with Rachel and with Leah. Every feminine configura-
tion needs sweetening from the masculine, here Yaakov, who is Z’eir Anpin of Atzilus.
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The point is that Rachel is the letters of speech, and Leah is the letters of thought. And therefore
both are called Nukva, for letters are the last level; only, relative to Rachel, which is speech, the re-
vealed world (alma de’isgalya), Leah, which is thought, is called the concealed world (alma
de’iskasya); but nevertheless thought, too, is the level of letters, etc.

Rachel is the letters of speech and Leah the letters of thought. Both are called Nukva (feminine) because let-

ters are the last, receiving level; speech is the “revealed world” and thought the “concealed world,” yet

thought too is made of letters.
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Now, the division of the voice and the breath in pronunciation through the five places of articula-
tion of the mouth is through the five Gevuros, Mantzepach, which divide the voice and the breath

into parts, etc.

Speech is divided into distinct sounds by the five places of articulation in the mouth, and this division comes
from the five Gevuros, represented by the five letters with final forms (Mantzepach). In Tanya, Shaar
HaYichud VehaEmunah, chapter 4, the Alter Rebbe explains that these five Gevuros divide the breath and the
voice into the twenty-two letters.
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And this is [why] the structure of the Nukva, the letters, is from the Gevuros. And so it is also with
the letters of thought, which also come with division, like the letters of speech, through the five

Gevuros, Mantzepach, of Imma, etc.

So the structure of Nukva, the letters, is built by the Gevuros, the powers of division and limitation. The let-

ters of thought are divided in the same way, through the five Gevuros of Imma (Binah).
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(And see what is written on the verse “And they shall speak of Your might, to make known to the

children of men His mighty acts,” etc., and in the discourse beginning “Ado-nai, open my lips.”)

The Alter Rebbe refers to his discourses on “And they shall speak of Your might” and “Ado-nai, open my

lips,” both printed in his Siddur, which connect speech with the Gevuros.
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Now, through the chain of descent of the Gevuros comes the nurture of the external forces, which
are the harsh judgments; and their nurture is from the waste of the Gevuros of holiness (and see
what is written on this matter in the discourse beginning “And let them take to you a heifer,” in
Parshas Chukas).

As the Gevuros descend level by level, the external forces, the harsh judgments, draw nurture from them,

from the “waste” of the holy Gevuros. In Likkutei Torah, Chukas, on the red heifer, the Alter Rebbe explains
that through this division the kelipos draw life by way of kelipas nogah, where the Gevuros become harsh.
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But through Yaakov, who is the level of “Then your light shall break forth like the dawn,” the draw-
ing down of the Infinite Light that dwells in Chochmah Ila’ah (the higher Chochmah), and from
higher and higher, etc. — through this the judgments and the Gevuros are sweetened;
Yaakov is linked with “Then your light shall break forth (yibaka) like the dawn”; the word yibaka (¥{2°) has the
same letters as Yaakov (2p¥°). He draws down the Infinite Light that dwells in the higher Chochmah, and
from higher still, and through this the judgments and Gevuros are sweetened. In Likkutei Torah, Tzav, the

Alter Rebbe explains that as the dawn breaks through the darkness of night, so Yaakov breaks through the
concealment of the Infinite Light to draw it down.
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and there will not be the level of “her shearers,” separating the hairs and the letters into a yesh
(something), a separate thing, etc.; and that is through the revelation of the self-nullification from
the level of Chochmah Ila’ah, etc.

Then there are no “shearers” cutting the hairs and the letters off from their source and turning them into
something separate. This happens through the revelation of the bittul of the higher Chochmah.
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And this is what is stated in Mishnas Chassidim: “The one lamb, Yaakov, you shall make in the
morning,” etc.; for Yaakov is the one who draws the level of keves (lamb) from its source and root,

Mishnas Chassidim, a Kabbalistic work by R. Immanuel Chai Ricchi (as the abbreviation n”» is read here),
inserts Yaakov into the verse of the daily offering: “The one lamb, Yaakov, you shall make in the morning.”
For it is Yaakov who draws the level of “lamb” from its source and root.
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as will come shortly regarding “And the lambs (kesavim) Yaakov separated”: that he draws from
the level of Keser and Chochmah into Chesed, Gevurah and Tiferes of Z’eir Anpin; and this is the
matter of keves.

As the next section explains, through “and the lambs Yaakov separated,” Yaakov draws light from Keser and

Chochmah into Chesed, Gevurah and Tiferes of Z’eir Anpin. That drawing down is the meaning of keves
(lamb).
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And therefore, through this drawing down, in which he draws this revelation into the letters of
thought and speech, the harsh judgments that take hold in the combinations of the letters, between
one combination and the next, etc., are sweetened

When this revelation is drawn into the letters of thought and speech, the harsh judgments that cling to the
combinations of the letters, in the spaces between one combination and the next, are sweetened.
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(and see what is written on this matter in Parshas Pinchas, on the verse “The one lamb,” etc. And it
is further explained regarding Yaakov, “then shall break forth,” in the discourse beginning “To un-
derstand the matter of “‘Who gladdens the groom and the bride,’” in Parshas Tzav.
The Alter Rebbe lists places where this is discussed: his discourse on “The one lamb” in Parshas Pinchas,
and his discourse on “Who gladdens the groom and the bride” in Parshas Tzav, where Yaakov and Rachel are

the groom and the bride, and Yaakov (2p3”) is read as yibaka (¥22°), breaking through the concealment like
the dawn.
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And see what is written further on the matter of sweetening the judgments of Leah in the explana-
tion on the verse “I have come into My garden,” etc. And in [Midrash] Rabbah the matter of “The
one lamb you shall make in the morning, and the second lamb,” etc., is mentioned in Parshas
Vayechi, section 99, on “in the morning he shall devour the prey”;
In Likkutei Torah, Shir HaShirim, on “I have come into My garden,” he explains that Leah is the letters of
thought, whose judgments are sweetened when Torah is studied in depth, drawing the light of Chochmah

into the letters. The Midrash Rabbah mentions the morning and afternoon lambs in connection with

Binyamin’s blessing, “in the morning he shall devour the prey.”
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Naso, section 14, folio 261d; Shir HaShirim Rabbah, at the end of [the passage on] “To my mare”;
in Esther, on the verse “Also Vashti”; Zohar, Part I, folio 133a; folio 229b; folio 244a; Part III, folio
242a; folio 226b, in the Raaya Mehemna. And see the Likkutei Torah of the Arizal, Parshas
Kedoshim, in the passage beginning “The prohibition of shaatnez.”

Further places in the Midrash and the Zohar that discuss the two daily lambs are listed. The Arizal’s Likkutei
Torah also discusses them in its passage on the prohibition of shaatnez.
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And it is brought in the Mikdash Melech, Parshas Kedoshim, on folio 86b, how through the offer-
ing of the lambs one arouses from the supernal Daas of the mazala of Arich, which unites Abba and
Imma; and from there strength is added to Z’eir, and then he unites with Malchus. And this is the
meaning of “And Havayah turned to Hevel and to his offering,” etc.):
The Mikdash Melech, a commentary on the Zohar, explains that the offering of the lambs arouses the super-
nal Daas of the mazala (the flowing “beard”) of Arich Anpin, which unites Abba and Imma; from there Z’eir

Anpin gains strength and unites with Malchus. This is why G-d “turned to Hevel and to his offering,” for
Hevel brought from the firstborn of his flock.

likuteitorah.com/likkutei-torah/emor/6/ 42



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0
SECTION 6 - 118-25

Kesev and keves
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5. And this is the meaning of “And the lambs (kesavim) Yaakov separated.” Now, almost every-
where in the Torah it says keves, with the beis before the shin, but here it says kesavim, with the
shin before the beis; and it is mentioned again there, in Parshas Vayetzei, concerning Lavan’s
sheep.

Section 5 explains “and the lambs (kesavim) Yaakov separated.” Elsewhere the Torah almost always spells

“lamb” keves, with the beis before the shin; in the story of Yaakov and Lavan’s flock it is spelled kesev, with
the shin before the beis, and the change of order carries a meaning.
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The matter will be understood by first introducing what is written, that Abba and Imma clothe the
arms of Arich Anpin; as is written also in Pri Etz Chaim on the explanation of “We were slaves to
Pharaoh, and Havayah our G-d brought us out”: Abba and Imma, who clothed the arms of Arich, as
is explained elsewhere.
The background: Abba and Imma (Chochmah and Binah of Atzilus) “clothe the arms” of Arich Anpin, its
Chesed and Gevurah. The Pri Etz Chaim reads “We were slaves to Pharaoh, and Havayah our G-d brought us

out” (which in the Haggadah continues “with a mighty hand and an outstretched arm”) in terms of Abba and
Imma clothed in the arms of Arich.
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And it is also stated in Etz Chaim that Abba and Imma draw nurture from the mazalos of Arich

Anpin: Abba draws from the eighth mazal, and Imma from the thirteenth mazal.

Etz Chaim adds a second relationship: Abba and Imma also draw nurture from the mazalos of Arich Anpin,
the strands of its “beard”; Abba from the eighth, Imma from the thirteenth.
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And the mazalos are only the level of hairs. The point is that the term “nurture” (yenikah) is like, by

way of analogy, an infant that nurses from its mother’s breasts:

The mazalos are only “hairs,” a thin, outer channel of light. The word “nurture” (yenikah) is explained with
the analogy of an infant nursing from its mother.
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the very existence of the infant has already come into being from its mother’s womb, and its nurs-

ing from its mother’s breasts brings about growth and increase in the infant’s limbs.

The infant already exists, having been born from its mother’s womb; nursing does not create it but makes its
limbs grow.
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So too the meaning and matter of “Abba draws nurture from the eighth mazal”: after Abba has al-
ready been emanated from the light of the Emanator, the growth and increase in the light of Abba
come about through its drawing nurture from the eighth mazal.

So too Abba already exists, emanated from the light of the Emanator; drawing nurture from the eighth mazal
makes its light grow and increase.
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And the growth is to be in the state of a partzuf and of mature mochin (mochin degadlus); and then
it can bestow below, so that its Netzach, Hod and Yesod become mochin for Z’eir Anpin, and from
Z’eir Anpin to Nukva, the lower Chochmah, the Malchus of Atzilus, to give life to Beriah, Yetzirah
and Asiyah.

The “growth” of Abba means becoming a full partzuf with mature intellect (mochin degadlus). Only then can

it give: its lowest Sefiros, Netzach, Hod and Yesod, become the intellect of Z’eir Anpin, which passes it on to
Nukva, the “lower Chochmah,” the Malchus of Atzilus, the source of life for the lower worlds.
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And if it did not have this growth into the state of a partzuf and mature mochin, it could not bestow

below through the descents of the levels;

Without this growth, Abba could not pass its light down through the descending levels.
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only after it draws nurture from the eighth mazal, which comes from Chochmah Stima’ah (the hid-
den Chochmabh), as is written in the Idra Zuta, folio 292a, and from there the light of Abba grows —

then it can bestow below.

The growth comes from the eighth mazal of Arich Anpin, which, as the Idra Zuta (a section of the Zohar)
teaches, comes from the hidden Chochmah (Chochmah Stima’ah), the highest wisdom of Keser. Only when
Abba’s light has grown from there can it give to the levels below.
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And as is known, specifically one who is greater in wisdom is the one who can explain the concept
even to others; that is because the higher a thing is, the lower it can bend down and descend.

As is well known, the greater a person’s wisdom, the better he can explain it to others, because the higher
something is, the further down it can reach.
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And therefore, after Abba draws nurture from the mazal that is drawn from Chochmah Stima’ah,

which is avery high level, then it can bestow below.

Because the mazal comes from so high a level, the hidden Chochmah, Abba gains the power to give below.
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But before this, even though Abba and Imma clothe the arms of Arich Anpin, which are Chesed,
Gevurah and Tiferes of Keser, they did not yet have this growth, and they could not bestow the
mochin below to Z’eir Anpin and Nukva, etc.; rather, this growth comes about after it receives

from Chochmah Stima’ah, which is far above the level of Chesed, Gevurah and Tiferes of Keser.

Abba and Imma’s clothing of the “arms” of Arich Anpin, the Chesed, Gevurah and Tiferes of Keser, did not
by itself give them this growth, or the power to pass the mochin down to Z’eir Anpin and Nukva. The growth

came only from the hidden Chochmah, far above the attributes of Keser.
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(And see what is written in the explanation on the verse “These are the journeys” mentioned above,
regarding the explanation of “G-d Most High, who bestows good kindnesses,” etc.

In Likkutei Torah, Masei, the Alter Rebbe explains “G-d Most High, who bestows good kindnesses” as Keser,
which brings forth new powers of giving, and uses the same analogy: only one whose wisdom reaches its

root, in the ayin above Chochmabh, can give it to others.
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And see what is written on the verse “Go forth (lech lecha)”: that Av-ram (“exalted father”) is
Chochmah Ila’ah, and that its being drawn and descending to bestow below is through the light of
Keser being drawn into it, etc.; see there. And see what is written in the explanation on the verse

“Moshe would speak,” on the matter of the three worlds that issue from the first tikkun.)

In his discourse on “Go forth” he explains that Avram (Av-ram, “exalted father”) is the higher Chochmah,
and that it descends to give below through the light of Keser drawn into it. He also refers to his explanation

of “Moshe would speak” on the “three worlds” that issue from the first tikkun of the beard of Arich Anpin.
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Now, even so, the nurture from the mazalos, although it is drawn from a high place, from

Chochmah Stima’ah, is nevertheless drawn in the mode and manner of an external flow.

Yet the nurture from the mazalos, though it comes from as high as the hidden Chochmah, flows in an exter-

nal way.
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Whereas Abba and Imma’s clothing of the Chesed and Gevurah of Arich Anpin comes into them in
an inward manner; for the clothing in which one clothes another is a closeness to, and a grasping

of, the very essence and being of that which is clothed in it.

Clothing is different: when Abba and Imma clothe the Chesed and Gevurah of Arich Anpin, the light enters
them inwardly. To clothe something is to come close to it and to grasp its very essence.
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As, by way of analogy, the clothing of the intellect in the emotive attributes: the very being of the
intellect is grasped and clothed in the attribute, and they become one. So too Abba and Imma’s
clothing of the Chesed and Gevurah of Arich Anpin: this clothing is, by way of analogy, like the

clothing of the will in the intellect, which also becomes one with the intellect;

Clothing is like the intellect clothed in the emotions: the mind itself enters the feeling, and the two become
one. Abba and Imma'’s clothing of the Chesed and Gevurah of Arich Anpin is like a person’s will clothed in
his intellect, which also becomes one with it.
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as, for example, because of his will for some thing, an intellectual reason for that thing comes into
being for him. And as it is written, “And Havayah smelled the pleasing fragrance, and said,” etc., “I

will not again,” etc., “for the inclination of man’s heart is evil from his youth.”

When a person wants something, his mind produces reasons for it. So G-d, after smelling Noach’s offering,

resolved never again to curse the earth “because the inclination of man’s heart is evil from his youth.”
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For this argument, that the inclination of man’s heart is evil, from which at first guilt was drawn,

afterwards gave rise to a good reason for merit; and that which argues for guilt argues for merit.

The very argument that man’s heart is evil, which earlier had led to the verdict of the Flood, now became a

reason for merit. The argument for guilt turned into an argument for merit.
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And that is through the revelation of the supernal will in Chochmah, which inclines the Chochmah
toward Chesed, in accordance with the level of the will, which is Arich Anpin, “and abundant in
kindness,” etc. And this is the level of clothing, in which the very essence of the attributes that are

in Keser is clothed in Abba and Imma.

This happens when the supernal will, Arich Anpin, is revealed in Chochmah and inclines it toward kindness:
the name Arich Anpin echoes the verse “long-suffering (erech apayim) and abundant in kindness,” so the
will is by nature “abundant in kindness.” This is what “clothing” means: the very essence of the attributes of
Keser is clothed in Abba and Imma.

Y B9 TwRI APCIT AR DA NPT P30 N2 PO MIwASNT PR NIPMR DOPIY R OURYN
.72% n1yw na

Whereas the nurture from the mazalos is not clothing, only the level of nurture from the mazalos;

and this nurture, too, is drawn only through the level of hairs alone.

Nurture from the mazalos is not clothing at all, only a flow that passes through the “hairs.”
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The point is that from the Chesed and Gevurah of Arich Anpin, which are the seven lower [Sefiros]
of Arich Anpin, the flow can come into Abba and Imma in the mode of actual clothing, from the
very essence of Chesed and Gevurah, and in the mode of the order of the chain of descent of cause
and effect; and from them came into being the essential being of Abba and Imma.

The Chesed and Gevurah of Arich Anpin, its seven lower Sefiros, can flow into Abba and Imma by true cloth-

ing, essence into essence, in the ordinary order of cause and effect. That is how Abba and Imma themselves
came into being.
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However, the growth and increase, to the point that through this it can bestow below, are drawn
from a higher place, that is, from Chochmah Stima’ah, and it is above the order of the chain of de-
scent of cause and effect; and therefore clothing does not apply, and it is also drawn only by way of
the level of hairs, etc.

But their growth, which gives them the power to give below, comes from a higher place, the hidden

Chochmah, which is above the order of cause and effect. Clothing does not apply to it, and it flows only
through the “hairs.”
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(And see what is written in the book Mevo She’arim, Sha’ar 3, Part 2, end of chapter 5, and these
are his words: “Like the second head of Arich, which is clothed in the thirteen tikkunei dikna and
not in the limbs, because of its great concealment.” End of quote. And that is the level of ayin
(nothing), of which it is said, “And Chochmabh is found from ayin (nothing)”; and it is not clothed in
the limbs, which are the Chesed and Gevurah of Arich, but only in the thirteen tikkunei dikna,
which are the mazalos, etc.)

The Mevo She’arim, a work on the Arizal’s teachings, says that the “second head” of Arich Anpin is clothed

only in the thirteen arrangements of the beard (tikkunei dikna), not in its “limbs,” because it is so concealed.

This is the level of ayin (nothing), from which “Chochmabh is found”: it does not clothe itself in Chesed and

Gevurah, only in the mazalos.
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And this is the matter of kesev, with the shin before the beis: the letter kaf is the level of Keser, and
the shin that precedes the beis is the Chesed, Gevurah and Tiferes of Arich, the attributes that are
in Keser, from which the beis is drawn, that is, Abba and Imma, the “two companions,” who clothe

the Chesed, Gevurah and Tiferes of Arich Anpin, as mentioned above.

Now the spelling kesev is explained: kaf stands for Keser; shin, the next letter, for Chesed, Gevurah and
Tiferes of Arich Anpin, the attributes within Keser; and beis for Abba and Imma, the “two companions” (the
Zohar’s name for Chochmah and Binah, which never part), who clothe them. The shin before the beis shows

Abba and Imma receiving from the attributes of Keser.
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Now, seemingly there are three mochin, Chochmah, Binah and Daas; so why is only beis men-

tioned, which is only Chochmah and Binah?

A question on the spelling: the intellect has three faculties, Chochmah, Binah and Daas, so why does kesev

have only a beis, whose value is two, standing for Chochmah and Binah alone?
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But the point is as is written in Sefer Yetzirah, “ten and not eleven”: although with Daas they are
eleven, when Keser is counted Daas is not counted, for Daas is not reckoned as a Sefirah in its own
right; rather, it is an intermediary level, to unite and join Chochmah and Binah.

Sefer Yetzirah, the ancient book of Kabbalah, says the Sefiros are “ten and not eleven.” With Daas there

would be eleven, so when Keser is counted Daas is not, since Daas is not a Sefirah in its own right but the
link that unites Chochmah and Binah.
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So too, the Daas that extends into the emotive attributes is what binds the intellect to the attributes,
and it is not reckoned as a level in its own right; and it is the inner dimension of the attributes and
their life-force, etc. And all this is the matter of kesev, with the shin before the beis.

As Daas extends into the emotions it binds the intellect to them as their inner life, again not a level of its

own. Since it is not counted separately, and here Keser (the kaf) is counted, the beis stands for Chochmah
and Binah alone.
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However, afterwards Chesed, Gevurah and Tiferes of Z’eir Anpin are drawn down from Chochmah
and Binah, and then it is called keves, with the beis before the shin; for the shin is Chesed, Gevurah
and Tiferes of Z’eir Anpin, which receive and are drawn from Chochmah and Binah, the level of
beis, as mentioned above

Afterwards the flow descends from Chochmah and Binah into Chesed, Gevurah and Tiferes of Z’eir Anpin,

and then the word is keves, with the beis before the shin. Here the shin is Z’eir Anpin’s attributes, which re-
ceive from Chochmah and Binah.
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(and this is the matter of the attributes that are drawn from the intellect; whereas the shin of kesev
is the supernal attributes that are above the intellect, as is known from the matter of “mountains of
darkness” and “mountains of light.” And see what is written on the verse “Your teeth are like a flock
of ewes,” etc.;
These are emotions born of the intellect, while the shin of kesev stands for the supernal attributes above the
intellect, the Zohar’s “mountains of darkness” and “mountains of light.” In Likkutei Torah, Shir HaShirim,

on “Your teeth are like a flock of ewes,” the shin is the three “flocks,” the three Patriarchs, and there the Alter

Rebbe himself refers to this discourse on the shin of kesavim.
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and see what is written in the explanation on the verse “Many waters,” etc., “if a man would give,”
on the matter of the two levels of attributes mentioned above; and see what is written in the dis-
course beginning “To understand the explanation of the matter of ‘The Patriarchs are themselves
the Chariot,”” on the matter of “Z’eir Anpin is attached to and hangs upon Atika”; and see what is
written on this in the explanation on the verse “Set me as a seal”).
In Torah Ohr, on “Many waters... if a man would give,” the Alter Rebbe explains that there are two kinds of
attributes, those born of the intellect and those above it. In Torah Ohr, Yisro, on “The Patriarchs are them-

selves the Chariot,” he explains that Z’eir Anpin “is attached to and hangs upon Atika”: though the attributes

are revealed through the intellect, their root is higher than the intellect.
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And this is made and drawn down through Yaakov, who is the middle bar, the central line, which

draws from Keser and Chochmah into Z’eir Anpin, as is written in the Zohar, Terumah, folio 175b.

It is Yaakov, “the middle bar” that runs from end to end, the central line, who draws the light of Keser and

Chochmah into Z’eir Anpin, as the Zohar in Terumah explains.
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And this is [the meaning of] “And the lambs (kesavim) Yaakov separated”: that which was shin be-
fore beis, that is, as it was before the flow of Chochmah and Binah down into Z’eir Anpin, when
Chochmah and Binah received from Chesed, Gevurah and Tiferes of Arich — Yaakov drew from this
level also into the world of separation.
So “the lambs (kesavim) Yaakov separated” refers to the order of kesev, shin before beis, as it was before
Chochmah and Binah gave to Z’eir Anpin, when Chochmah and Binah themselves received from the attrib-

utes of Arich Anpin. Yaakov drew something of this level into the “world of separation”: hifrid, “separated,”
is read as drawing into the world of pirud (separation).

likuteitorah.com/likkutei-torah/emor/6/ 52



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6 QMR 777977 9°17 7Y IR0

Wi AWK W2AD [7nm] 20 R™1T [naxan 77123 10n7) n»an® 1°M217 [73°21 Anonn] 2”90 qWnRw 11900
e M0N0 R”on ‘?:pnn D92 [n3°21 nonn] 2”01 153,‘)’ N7 [nxan 7123 70m] NZAN

That is, that the mochin be drawn from Chochmah and Binah to Chesed, Gevurah and Tiferes of
Z’eir Anpin, and it will be keves, in which the shin, Chesed, Gevurah and Tiferes of Z’eir Anpin, will

receive from Chochmah and Binah, the beis, which receives from the kaf, Keser, etc.

That is, the mochin flow from Chochmah and Binah into the attributes of Z’eir Anpin, forming keves, in

which the shin receives from the beis, which in turn receives from the kaf, Keser.
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And the meaning of “separated” is that from this it comes about that there are two levels, Leah and
Rachel; and of this it is said, “The one lamb you shall make in the morning, and the second lamb,”

etc.; and this is called the union of Yaakov and Rachel, and likewise with Leah.

“Separated” means that from this drawing down come two distinct levels, Leah and Rachel, which match the
two daily lambs, “the one lamb... and the second lamb.” These are the unions of Yaakov with Rachel and with
Leah.
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And the matter of this drawing down is that the supernal self-nullification be drawn down below as
well, in the world of separation; and this is “And the lambs (kesavim) he separated,” etc.
The point of this drawing down is to bring the supernal bittul down into the “world of separation,” the lower

worlds where things seem to exist apart from G-d.
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And that is through the coming about of the level of keves, in which the illumination of Keser and
the mochin of Abba and Imma are drawn into Chesed, Gevurah and Tiferes of Z’eir Anpin, and
from Z’eir Anpin to Rachel, the source of Beriah, Yetzirah and Asiyah, as mentioned above.

This happens through keves: the light of Keser and the mochin of Abba and Imma flow into the attributes of
Z’eir Anpin, and from Z’eir Anpin to Rachel, the source of the worlds of Beriah, Yetzirah and Asiyah.
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The waving of the lambs
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However, the matter of the waving of the two lambs on Shavuos is [raising them] to their root and
source, to the level of kesavim; that is, that the level of keves, in which the shin is below the beis, be

elevated to its root and source, the level of kesev, in which the shin is before the beis;

On Shavuos the two lambs are waved to raise them to their source: keves, where the shin is below the beis, is
lifted back to kesev, where the shin stands before the beis.
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that is, that Z’eir Anpin be elevated to its root and source, Chesed, Gevurah and Tiferes of Arich,
which are above Chochmah and Binah. And this is [the meaning of] “And the kohen shall wave

them,” etc., “before Havayah”: above Chochmah, etc.

That is, Z’eir Anpin is raised to its root, the attributes of Arich Anpin, which are above Chochmah and Binah.
This is why the kohen waves them “before Havayah”: the first letter of the Name, the yud, stands for
Chochmah, so “before Havayah” points to what precedes Chochmah, the level of Keser.
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Now, when the shin is below the beis, there is a need to sweeten the judgments of Leah and Rachel,
so that there be no nurture of the external forces from the level of the shin, G-d forbid, that is, from
the attributes.

While the shin is below the beis, the judgments of Leah and Rachel need sweetening, so that the external
forces do not draw nurture from the attributes.
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As is mentioned in the Zohar at the beginning of Parshas Bereishis, regarding “The letter shin en-
tered,” etc.: “He said to it: You are fitting, and you are good, and you are true; but since the letters
of falsehood take you to be with them,” and then it is called sheker (falsehood); see there. And this
is the matter of the nurture of the external forces from the supernal attributes of the letter shin;
and see the Zohar HaRakia there.
The Zohar tells that when the letter shin came before G-d asking that the world be created with it, He praised
it as fitting, good and true, but refused, since the letters of falsehood, kuf and reish, take the shin to join
them, forming sheker (falsehood). This is how the external forces draw nurture from the supernal attributes

of the shin; the Zohar HaRakia, a commentary on the Zohar from the Arizal’s teachings, discusses the

passage.

1991 °,(NAw NSap NI [0on vy -nn3] MPYDA YN 22 APART 1IN DAY UK TTT YRR D M YY)
219 MWITP2 P IRA TR KO 0O MANYNT P2 RN 1PApn

(And see the Zohar, Parshas Mikeitz, folio 204a, and Parshas Terumah, folio 148b; and see Pri Etz
Chaim on the intention of Kabbalas Shabbos.) And therefore the daily offering is brought in the
mode of an arousal of compassion, so that the light be drawn only into holiness, etc.:

That is why the daily offering is brought as an arousal of compassion, so that the light is drawn only into ho-
liness. The Zohar passages and the Arizal’s intention for Kabbalas Shabbos are cited for more on this.
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But when the level of keves is waved to its root, the level of Chesed, Gevurah and Tiferes of Arich,

which is called kesev, there the external forces have no dominion or nurture at all

But when the lamb is waved up to its root, the attributes of Arich Anpin, the level of kesev, the external forces
have no hold and no nurture there at all.
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(and it can be said that there is an allusion to this in the verse, in what is written in Parshas Emor,
“An ox or a kesev,” etc., and afterwards it is said, “And he shall wave them,” etc.; that is, the waving

is to the level of kesev, in which the shin precedes the beis, etc.

The Alter Rebbe finds a hint of this in Parshas Emor itself: the Torah first speaks of “an ox or a kesev,” and
later says “and he shall wave them,” as if the waving lifts the lambs to kesev, where the shin comes before the
beis.
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Now, it can be said that keves is the conduct of the shin, the attributes, through the mochin, and
that is in the manner of “soft as a reed,” the World of Tikkun; whereas kesev, with the shin before
the beis, is the attributes that are above the intellect, and they are in the mode of the strength of the
attributes, and even so [they are] Tikkun and inter-inclusion, like the matter of Akudim, in one ves-

sel, etc., as mentioned above):

Keves is the attributes guided by the intellect, flexible like the reed, the mode of Tikkun. Kesev is the attrib-
utes above the intellect, which are strong and intense, yet still in Tikkun and inter-included, like Akudim,

many lights in one vessel.

SECTION 8 - 129-32

Why the bread is on top
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6. But now, the waving of the two lambs was specifically together with the two loaves; and it is stated

in the Mishnah (chapter 5 of Menachos): “He places the two loaves on top of the two lambs,” etc.

Section 6 turns to the loaves. The two lambs were waved together with the two loaves, and the Mishnah says
the loaves were placed on top of the lambs.
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And to understand why the bread was on top, since the level of the animal is more honored in qual-
ity than the vegetative: the point is that just as man, although he is a speaking [being| and much
higher than the inanimate, vegetative and animal, nevertheless in their root the inanimate, vegeta-

tive and animal were taken from a level higher than man,

But an animal ranks above a plant, so why is the bread above the lambs? The answer recalls man: though
man, the “speaker,” ranks above mineral, plant and animal, their root is higher than his.
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that is, the matter of the World of Tohu, which is higher than the World of Tikkun; only they fell
lower than man through the shattering of the vessels, and therefore man receives his life-force

from the inanimate, vegetative and animal —

Their root is in Tohu, which is higher than Tikkun; they fell lower than man in the shattering of the vessels.

That is why man lives from them.
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so too in the inanimate, vegetative and animal themselves: although the root of all of them is from

the World of Tohu, in Tohu, too, there are many levels, one above the other.

The same holds among mineral, plant and animal themselves. All are rooted in Tohu, but Tohu has many

levels, one above another.
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And when they fell in the shattering of the vessels, what was higher there fell lower, as is known
from the analogy of a stone falling from the top of a wall, etc.; and as is written in the Or HaChaim
on the matter of the lion and the ox, and as is explained elsewhere.

When they fell in the shattering, the higher ones fell lower, like a stone dropped from the top of a wall, which

falls farthest. The Or HaChaim, the Torah commentary of R. Chaim ibn Attar, makes this point about the lion
and the ox.
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And along these lines regarding the inanimate, vegetative and animal: the vegetative is a level low-

er than the level of the animal because its root in Tohu is higher than the root of the animal.

The same principle applies among the three kinds of creatures: the plant ranks below the animal precisely
because its root in Tohu is higher than the animal’s.

1300 T Rk TA9TRA PA 01 N2 AN 9190 KD [00von nawa) 37M2WA RD AN D13 197
Mg na

And therefore, in its fall downward in the shattering of the vessels, it could not be clothed in the

level of the animal, only in the level below that, the level of the vegetative.

Falling from so high, the plant’s life-force could not come to rest in an animal form; it fell further, into the
level of plant life.
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And therefore the animal is nourished and receives its life-force from the vegetative; and man, too,
is nourished from both, yet it is specifically “bread [that] sustains man’s heart,” whereas meat, al-
though it increases blood, does not satisfy as bread does.

That is why animals feed on plants, and why man, who eats both, is sustained above all by bread, as the verse
says, “bread sustains man’s heart.” Meat builds up the blood but does not satisfy as bread does.
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And therefore the Grace after Meals is recited only over bread specifically. And that is because the
root of the vegetative (and especially bread, and wheat, [which is| Daas, etc.) is higher in Tohu than
the root of the animal.

For the same reason, the Grace after Meals is said only after eating bread. The root of plants, and especially

of wheat and bread, which the Sages connect with Daas (knowledge), is higher in Tohu than the root of
animals.
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And therefore, although it fell lower, nevertheless the quality of satisfying remained in it more than

in the level [of the animal].

Because the plant’s root in Tohu is above the animal’s, the power to satisfy remains in it more than in the an-
imal, though it fell lower.
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And therefore, when the two loaves and the two lambs are waved to their root, then the bread is on
top, for there, in their root, they are higher.

So when the loaves and the lambs are waved back to their roots, the bread is placed on top, because there, at
their source, the bread is higher.
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Therefore, on the contrary, the ascent of the two lambs so high above is by means of the two loaves,

whose light is higher

In fact the lambs rise so high only by means of the loaves, whose light is higher than theirs.
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(and see what is written elsewhere on the matter of what Moshe our teacher, peace be upon him,
said, “From where shall I have meat,” etc.).

The Alter Rebbe refers to his explanation of Moshe’s words “From where shall I have meat.”
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And the waving of the bread and the lambs was on the festival of Shavuos, for after they have
counted the forty-nine days of the Omer, the refinement of the animal soul and the drawing down
of the forty-nine gates of Binah, then on the festival of Shavuos [comes] the revelation of the fiftieth
gate, the drawing down of Keser, etc.; then the two lambs are waved, that is, to their root and
source, to the level of kesavim.

The waving of the bread and the lambs came on Shavuos. During the forty-nine days of the Omer the animal

soul is refined and the forty-nine gates of Binah are drawn down; on Shavuos the fiftieth gate is revealed, the
drawing down of Keser, and then the lambs can be raised to their source, kesev.
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And this ascent of theirs is through the two loaves, for the reason mentioned above. That is, the two
loaves correspond to the Written Torah and the Oral Torah,

The lambs rise through the loaves, which correspond to the two Torahs, the Written and the Oral.
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that is, Chochmah Ila’ah (the higher Chochmah) and Chochmah Tata’ah (the lower Chochmah),
“Chochmah at the beginning and Chochmah at the end.” The Written Torah is the twenty-two let-
ters and is called chitah (wheat), and this is the first loaf, the level of the higher Chochmah; and the

second loaf corresponds to the level of the lower Chochmah, the Oral Torah.

The Written Torah is the higher Chochmah, and the Oral Torah the lower Chochmah: “Chochmah at the be-
ginning and Chochmabh at the end.” The Written Torah is made of the twenty-two letters, and chitah (wheat)
has the numerical value twenty-two; so the first loaf is the higher Chochmah and the second the lower.
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Now, the Oral Torah has an advantage, for in it is explained the revelation of the will that is in the
mitzvah: how, and what, to make the tzitzis and the tefillin (and see what is written elsewhere, in

the explanation on the verse “Therefore say to the children of Israel”).

The Oral Torah has an advantage: it reveals the Divine will within each mitzvah, how and what to make, as
with tzitzis and tefillin. In Torah Ohr, Va’eira, on “Therefore say to the children of Israel,” the Alter Rebbe
explains that the Written Torah is the mochin of Abba, Chochmah, while the Oral Torah is the mochin of
Imma, and that the supernal will is revealed in the Oral Torah’s rulings.
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However, the Written Torah has what the Oral Torah does not, and that is the matter of the cantilla-

tion notes (ta’amim) — zarka, makaf, shofar, etc. —which are melodies.

But the Written Torah has something the Oral Torah lacks: the cantillation notes (ta’amim), such as zarka,

makaf and shofar, which are melodies.
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And this is [the meaning of] “and his songs were a thousand and five”; and in the Oral Torah there
is no explanation of this at all (and see what is written in the discourse beginning “The Torah com-
manded,” in Parshas Vezos HaBerachah). The point is that, by way of analogy, in intellectual com-

prehension there are two levels.

This is the meaning of Shlomo’s “thousand and five songs”: the melodies, of which the Oral Torah has no ex-
planation at all. To understand this, consider two levels in grasping an idea.
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The first is what one can explain and convey of the concept in speech or in writing; and the second
level is the essence of the concept and the depth of what is grasped, which one cannot explain in

speech at all.

One is what can be explained and conveyed in speech or writing; the other is the essence of the idea, its

depth, which cannot be put into words at all.

163 R1°7M72 K199 1719 1771 9ow %Y 927 N19A% D337 X197 9% (7150 oy] 1799 DINR

But even so, through a hint one can reveal something of the essence of the concept; and this is the
matter of “for the wise, a hint.”

Yet even the essence can be conveyed by a hint, as the saying goes, “for the wise, a hint.”
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And it will be understood further along the lines of what is written in Pri Etz Chaim (Sha’ar 16,
chapter 1), that the Arizal, of blessed memory, grasped during his sleep on Shabbos supernal se-

crets which eighty years would not suffice to expound.

The Pri Etz Chaim tells that in his sleep on Shabbos the Arizal grasped supernal secrets that eighty years
would not be enough to expound.
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That is because his grasp was in the mode of seeing the essence of Chochmah, and not in the mode
of hearing and understanding; and therefore in a brief moment he could grasp and see what would

need a long time to explain in speech, etc.

His grasp was a kind of “seeing” the essence of Chochmah, not “hearing” and understanding it, so in a mo-
ment he could take in what would take a long time to explain in words. The Alter Rebbe explains the same

story at length in Likkutei Torah, Tzav, on “And He will wave His hand.”
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And something like this, by way of analogy, is the matter of “for the wise, a hint”: it needs no pref-
ace of words and explanation; rather, through the hint one grasps the essence of the concept and

its root.

A hint to the wise needs no long preface or explanation: through the hint itself he grasps the essence and
root of the idea.
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And along these lines is the matter of the cantillation notes and melodies in the Written Torah,
which are like hints, by way of analogy, through which a tiny fraction of the higher Chochmabh is

revealed: what cannot come and be revealed in the letters of the Torah,

The cantillation notes and melodies of the Written Torah are like such hints. Through them a tiny fraction of

the higher Chochmah is revealed that cannot be revealed in the letters of the Torah.
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that is, what cannot be revealed in speech. For what is drawn into speech and letters is only the

outer dimension of the higher Chochmah, novlos chochmah (the “fallen fruit” of wisdom);

What can be put into speech and letters is only the outer dimension of the higher Chochmah, what the Sages

call novlos chochmah, the “fallen fruit” of supernal wisdom.
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but the revelation from the inner dimension and essence of the higher Chochmah cannot be re-
vealed in speech and letters, as in the story of the Arizal mentioned above, that eighty years of
speech would not suffice, etc.; and this revelation is only through the cantillation notes and

melodies, etc.

The inner essence of the higher Chochmah cannot enter speech and letters, as the story of the Arizal shows,
but it can be revealed through the melodies of the cantillation.

SECTION 9 - 133-34

The loaves’ higher source
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And the root of this matter of the two loaves upon the two lambs is according to what was explained
above: that Abba and Imma’s drawing nurture from the mazalos of Arich is a very high level, more
exalted than their clothing of the Chesed and Gevurah of Arich Anpin;

The root of the loaves’ place above the lambs goes back to what was explained earlier: Abba and Imma’s nur-

ture from the mazalos of Arich Anpin comes from a far higher level than their clothing of its Chesed and
Gevurah.

[Axmono xman) 0”1 FPDIT NP 123 RPRT [mnwsa 3] 973 %Y PREY PONY 02K 71OwnT RIT 0
S [riwn wxa] 7177 P (2w o] BP0 7772 TN WURYY) PUXRNIAY 71NN 202 RIT PONY N2 10
.(nawa N>

for it is a drawing down from the level of Atik, which shines through the first three [Sefiros] of Arich
Anpin in the mode of the mazalos that issue from Mocha Stima’ah (the hidden brain), etc.; and the
level of Atik is the lowest level within the Emanator (and see what is written on this in the discourse
beginning “On Yom Tov of Rosh HaShanah that falls on Shabbos”).

The mazalos carry a flow from Atik, which shines through the first three Sefiros of Arich Anpin by way of the

mazalos that issue from the hidden brain (Mocha Stima’ah). Atik is the lowest level within the Emanator
itself.
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It follows that this is a revelation of a much higher level; and this is [why]| the two loaves are above
the two lambs. For the waving of the lambs is to the level of kesavim, that is, to Chesed, Gevurah

and Tiferes of Arich Anpin;

So the loaves draw from a much higher level than the lambs. The lambs are waved to kesev, the attributes of
Arich Anpin; the loaves to something higher.
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and the two loaves — “the Torah issues from Chochmah and Binah” — are waved to their root and
source, the two mazalos that issue from Mocha Stima’ah; for lechem (bread) has the numerical val-
ue of mazala, from which is the root of the drawing down of bread (as is written in the Mikdash
Melech on the explanation of the Zohar, Terumabh, folios 153 [and] 155, and in the Ramaz there).
The loaves stand for the Torah, which “issues from Chochmah and Binah,” and they are waved to their
source, the two mazalos from which Abba and Imma draw nurture. Lechem (bread) has the same numerical

value as mazala (78), for the flow of bread is rooted there; in Likkutei Torah, Bamidbar, the Alter Rebbe like-

wise explains the two loaves of Shavuos as Abba and Imma, or the two mazalos that are their source.

17 AP 877 [mor nwn 317] A7 (20w o oo by WrRay anea onw noun 1°392 [ v 1] 5”’1371
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And one may further say, regarding the waving of the two loaves, according to what the Ramaz
writes at the beginning of Parshas Korach on the explanation of “more desirable than gold, than
fine gold,” etc.: that the root and source of the Torah is the Daas in which Chesed and Gevurah, the
positive commandments and the prohibitive commandments, are concealed, etc.

Another explanation follows the Ramaz on “more desirable than gold”: the root of the Torah is Daas, in
which Chesed and Gevurah, the positive and the prohibitive commandments, are contained.
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And it can be said that the waving of the two loaves alludes to this: for wheat is Daas, and the two

loaves are the positive commandments and the prohibitive commandments, etc.

The waving of the loaves alludes to this: wheat is Daas, as the Sages connect wheat with knowledge, and the
two loaves are the positive and the prohibitive commandments.
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And they are also the Written Torah and the Oral Torah, for the Oral Torah is in the mode of the lev-

el of the prohibitions, most of it being fences and safeguards, as is explained elsewhere.

The two loaves are also the Written and the Oral Torah, for the Oral Torah has the character of the prohibi-
tions, being mostly fences and safeguards.
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And this is [why] the two loaves are above the two lambs even after the ascent of the lambs to their
root in Chesed, Gevurah and Tiferes of Arich: for the level of Daas, the root and source of the
Torah, is the Daas of Atik, as the Ramaz writes there, and it is far above Chesed, Gevurah and

Tiferes of Arich.

Even after the lambs rise to the attributes of Arich Anpin, the loaves stay above them. The Ramaz teaches
that the Daas at the root of the Torah is the Daas of Atik, far higher than the attributes of Arich Anpin.

59 139777 1303 NPT PRY 7Y (Aro aeont] 37T 117 NPOANW WS 1PV 1PYnD IRIANT 0 D)
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Also, according to what was explained above regarding kesev, that the beis alludes to Chochmah
and Binah, and that Daas is not counted because Keser is counted — if so, it must be said that the

drawing down is from the level of the outer dimension of Keser.

This fits what was said about kesev: there the beis was Chochmah and Binah, and Daas was not counted be-
cause Keser was. That way of counting reflects only the outer dimension of Keser.
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But the level of the Daas of Atik is a drawing down from the inner dimension of Keser, etc. (And see
what is written elsewhere on the verse “And they shall return your bread by weight,” [as referring]
to the level of the matkela (the scale); and see further on this in the explanation on the verse “Arm
from among you,” etc.)

The Daas of Atik, by contrast, draws from the inner dimension of Keser. The Alter Rebbe refers to his expla-

nations of “they shall return your bread by weight,” read as the supernal “Scale” (matkela), and of “Arm from

among you.”
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And this drawing down, too, comes through the two mazalos of Arich Anpin, from which Abba and
Imma receive; for this is the drawing down that is above the order of the chain of descent and
above clothing, etc., as is explained elsewhere; and see what is written above in the name of Mevo
She’arim, Sha’ar 3, Part 2, end of chapter 5.

This drawing down also comes through the two mazalos of Arich Anpin from which Abba and Imma receive:

the flow that is above the order of cause and effect and above “clothing,” as the Mevo She’arim was quoted

above.
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Now, because the Torah was drawn from a very high place, therefore it could descend below into
physicality (as is explained elsewhere on the verse “Go forth” and in the discourse beginning “And

Iwas with Him as a nursling”).

Because the Torah comes from so high a place, it can descend all the way down into physical things, follow-
ing the principle that the higher a thing is, the lower it can reach. In Likkutei Torah, Bamidbar, on “And I
was with Him as a nursling,” the Alter Rebbe explains that the Torah can descend from its height to nourish
Israel as “bread,” and that this is revealed on Shavuos through the two loaves.

515 171p1Y WD 0oW25T°2 DI DYDY 973 RIT RPOPT QAR SNY 7Y 971 797

And therefore, too, it is specifically through the two loaves that the ascent and waving of the two
lambs to their root and source come about, as mentioned above.

For this reason, too, it is through the loaves that the lambs are raised and waved to their source.
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And this is [why| concerning the waving of the bread and the lambs it is stated: “He moves [them]
forward and back, raises and lowers.” “Raises” is the elevation, and “lowers” is that from there it
will be drawn and descend to be clothed below, etc.; and as mentioned above, in order for the
drawing down below to come about, it is through being drawn specifically from the highest place,
etc.:

The Talmud describes the waving as “forward and back, up and down.” “Up” is the ascent to the source;

“down” is the drawing of light from there to be clothed below, which is possible only because it is drawn
from the highest place.

IN ONE’'S AVODAH

A person’s meal can do what the altar did: eating with a blessing and with intention refines the sparks of
Tohu in the food and raises them to their source, so that a person’s table atones for him. But this works only
when he has first prayed and set himself aside before G-d, for bittul is the quality of the Adam of Tikkun.
Likewise, blessing and the Torah come where Israel are one: “Bless us, our Father, all of us as one,” and

Israel encamped in unity before the Torah was given.
QUESTIONS FOR DISCUSSION

1. Why does the maamar call Tohu higher than Tikkun, and yet say that Tikkun has the greater advantage?

2. How does the image of the reed and the cedar describe the difference between flexibility and true self-
nullification?

3. Inwhat way does eating with a blessing resemble offering a sacrifice, and why must prayer come first?

4. What do the two spellings kesev and keves teach about attributes above the intellect and attributes born of
it?

5. Why is the bread placed above the lambs, and what does this say about the Torah’s power to reach down
into the physical world?
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PARAGRAPH 1
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The note sends the reader to a note of the Rebbe printed
earlier in the Notes and References, at 19a.
KEHOT'S NOTE
011°w3a IR LR L0 DORY MIAYaa DY IR P72 Ny IR9
2712 0°MARNT NPOYI2 O 10172 IXTY) 717 °Y R-170PN 1”02 0O7
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RJ ¥ R-17"990 2702 0DTI WM MR P7on Mnam 07wl
PR

QMmN 1127 7%Im

G-d’s command to Moshe for the festival of Shavuos: “And
the kohen shall wave them with the bread of the first fruits
as a wave-offering before Havayah, with the two lambs.”
Plainly the kohen waves the two lambs together with the
two loaves, and the Mishnah adds that the loaves lie on top
of the lambs; the whole maamar explains why the lambs
are waved, and why the bread lies on top of them.

Leviticus 23:202:372 Rp™

WP 0°32 °3¢-y 1 *107 121N 0°7227 DN 7Y DOR 1737 701
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

3

mPea oTIN nwyl

On the sixth day of creation G-d says, “Let Us make man
in Our image, after Our likeness,” speaking in the plural,
as Rashi explains, like one who takes counsel with His
heavenly court; the verse sets man apart from every other
creature. The Alter Rebbe reads “Our image” as the super-
nal configuration of Adam in the World of Tikkun, the root
of man’s soul.

Genesis 1:26772:R N°wR12
AIYN OO0 NITI AT MBI A0PEI DTN ABYI D°POR TN
TPIRTPY AT 170021 YIRTTPIN Mo oD
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Idra Rabba says the earlier worlds were destroyed be-
cause the configuration of Adam, which includes every-
thing, was not yet present, so they could not endure. The
Alter Rebbe cites it to show that Tohu lacked the structure
of Adam.

Zohar, Idra Rabba 24:177-25:188-1"yp:7°3 31 XYTRA WA 180
mBp:”D

X127 P2 e XY

The note sends the reader there on these words, man’s
rule over all the creatures.
KEHOT’'S NOTE

29K 20y 2w 7o AR

271 NAT2 1T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Qw NOwRA2

PARAGRAPH 3

7
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The note points there on the idea that man is a partzuf that
includes all ten Sefiros; according to the opening note,
part of this maamar is printed in that volume with the
Rebbe Maharash’s glosses.
KEHOT'S NOTE
.25°y 1”90 »”oa IR

1391 115 MY 0 NNY

In the account of the fifth day, G-d created “every winged
bird after its kind.” The Alter Rebbe reads “after its kind”
as each species fixed in a single nature.
Genesis 1:21872R N°wx12
TR NYRIT 0T WHIPD NXY 0UPTIT OPINTTNK DORRK XN
1239793 0°PK K771 07 112 737D NXY 07R? 0o %Y
And G-d created the great sea-monsters, and every living
creature that creepeth, wherewith the waters swarmed, after
its kind, and every winged fowl after its kind; and G-d saw

that it was good.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s command on the sixth day: “Let the earth bring
forth living creatures after their kind.” Again each kind of
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animal is created with its own fixed nature.
Genesis 1:24772K NPwR12
IR PR M2 APEP MO W3 TINT KN DPRK MR
997 A
And G-d said: ‘Let the earth bring forth the living creature
after its kind, cattle, and creeping thing, and beast of the

earth after its kind.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.X”D 0790w .17 NP e ny

1219° 73
G-d’s command on the fifth day: “Let the waters swarm
with living creatures, and let birds fly above the earth.”
Plainly it speaks of the birds; the Zohar reads it as alluding
to the angels.
Genesis 1:20°0°X N*wx12
“¥ YIRTTPY N9 NI 100 W) YU ORI 18T DOPRR TR
0TI PP "0
And G-d said: ‘Let the waters swarm with swarms of living
creatures, and let fowl fly above the earth in the open firma-
ment of heaven.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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533 . . DY M

The Zohar asks why the verse says ye’ofef and not ya’uf,
and answers that “birds” is Michael and “fly” is Gavriel.
The Alter Rebbe cites it to show that angels, like birds, are
each a single attribute.

Zohar I, 46b2 7 X”m

Zohar III, 26b2 ;10 »’m
KEHOT'S NOTE
.2,M°PNN A7 A-N°WRI2 N7IR2 RN L[0] 2,10 21N .2, XU

27 PW W X1 PNDR

The Midrash calls Michael the prince of snow and Gavriel
the prince of fire, and says that G-d makes peace between
them so that neither harms the other. The Alter Rebbe uses
this pairing for the two opposite attributes, Chesed and
Gevurah.
Shir HaShirim Rabbah 3:11%:’3 121 0w 1°w
DRI (70 LR PRPI) N7 WK P09 DRI NPT DT ...
a 9K .71 1297 71 KDY A7 71297 71 KDY ,P1a0 ARIND 23T Rixq
537 0K L7 PR TR 71 720% 71 KDY UK DU PR 390 DY
PI0Y TN PR 12 DY KPN ,WIR? WL 172 127 A10 K7 P2y
W AP NORY L1712 0iPY iy KIT MIN2 wITRR WX PIm 29w
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“Emerge, daughters of Zion, and gaze at King Solomon, at
the crown with which his mother crowned him on the day of
his wedding, and on the day of the rejoicing of his heart”
(Song of Songs 3:11). “Emerge, daughters of Zion, and
gaze,” sons who are conspicuous [metzuyanim] for me in
haircut, in circumcision, in ritual fringes; “at King Solomon
[Shlomo],” at the King who created perfect [shelemot] cre-
ations. He created the sun and the moon in their complete-
ness, the stars and the constellations in their completeness.
Bar Kappara ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DA renw

MDY N YNy UK INPR PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] (7,2%p) 3m.27ma (R ,10P) K*Mt .29 ,B° .2 ,1° NOwRI2 en
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Rashi explains that three angels came to Avraham because
one angel does not perform two missions: one came to an-
nounce Yitzchak’s birth, one to overturn Sedom, and one
to heal Avraham. The Alter Rebbe sees in this the single at-
tribute of each angel.
Rashi on Genesis 18:2°2:1”> n*wx71 %y " w1
TOX) 0970 DR TRI? TORY MR DR 27 TN .0OWIR Awhw mam
IPwR12) NPPY NG miply TN IXPD PRY 07128 DY nixDT?
APIR" 0°27 1173 TTIMm NN YRR YD 19,97 y1n (1
D170 N2°DIY , YR MWK 29 RN MR 773w 17K 1R
NX KD HRDT ,*3D7 °nP3% 127 Nivy? D3R KD %3 MR NN
onR OR"SIND 17 MRIY R v N PURaY own 977 007N
... MPWRT2) 2780 700 TARTY ATRY W01 P LN Kt NN
oWk 7wPw 13m AND BEHOLD THREE MEN — one to an-
nounce to Sarah the birth of a son, one to overthrow Sodom,

and one to cure Abraham, for one angel does not carry out
two commissions (Genesis Rabbah 50:2). You may know that
this is so because throughout this section it (Scripture) men-
tions them in the plural — “and they ate” (Genesis 18:8),
“and they said unto him” (Genesis 18:9) — whilst in the case
of the announcement it states, (Genesis 18:10) “And he said,
Iwill certainly return unto ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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The note lists these places, where the same words of the
Rambam on man’s many and varied actions are also
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brought.
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
.377°0 PIAR R7
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Shlomo’s proverb: “He who spares his rod hates his son,
but he who loves him disciplines him early,” for a child left
without discipline is harmed. It shows that a father’s
severity can be an expression of love, an attribute that in-
cludes its opposite.
Proverbs 13:24775:3 “own
7037 90T 127K1 112 R S03T TR0
He that spareth his rod hateth his son; But he that loveth
him chasteneth him betimes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Isaiah 63:9 for these words.
Isaiah 63:9'0:270 1°yw°
DR X3 NP IN2TXD DYWIN 1D TP 73 12 00102
:071y "2 DRI D201
In all their affliction He was afflicted, and the angel of His
presence saved them; in His love and in His pity He re-
deemed them; And He bore them, and carried them all the

days of old. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Ketubot 49b:5 for these words.
Ketubot 49b:51:2 v”n N121N5
,R713¥2 RN°OR AP? 193 377 MK ,RTON 277 AR AN M °D
R 177732 "93 K K123 XD 7732 °Y2 KINY X D7)
SIPN2 R RWR KD IR WK 27 23397 1037 702 Y2
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Kehot’s note points to Eruvin 22a for these words.

Eruvin 22aRr 272 1"217°y

PARAGRAPH 4

23

The Torah’s account of man’s creation: “And G-d created
man in His image; in the image of G-d He created him.”
The image of G-d is read as the Supernal Adam, who in-
cludes everything.
Genesis 1:2712:X N°wR12
X2 13p3 121 X K72 0P 0733 in7¥3 DTN DOPRR X1
Halghs
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And G-d created man in His own image, in the image of G-d
created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Describing his vision of the Chariot, Ezekiel says that each
of the four Chayos had the face of a man, with the face of a
lion on the right, the face of an ox on the left, and the face
of an eagle. The human face present in all four shows that
Adam includes the other forms.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°RWH N1Y21 27 NAT2 17N

In G-d’s words at man’s creation, man is given dominion
over the fish of the sea and the birds of the heavens. The
Alter Rebbe explains this dominion as a reflection of the
Supernal Adam’s rule over the Chariot.

Genesis 1:26172:% N°wx12
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And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Above the firmament over the Chayos Ezekiel sees a
throne, and “upon the likeness of the throne, a likeness
like the appearance of a man upon it from above.” This is
the Supernal Adam who rules over the four Chayos.

Ezekiel 1:26172:°R Pxptn°

AT 5¥1 KDI MINT 17207128 XN QWRI7Y WK Y217 Dynm
:2yn7n 7Y DTN XD NN XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

27
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The Sages teach that a person should always be soft as a
reed and not hard as a cedar, and tell the story of Rabbi
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Elazar son of Rabbi Shimon to illustrate it. The Alter Rebbe
uses the reed and the cedar as images of Tikkun and Tohu.
Taanit 20a:161"0:X *> n°1yn
XY Ayn TN TYR KT PN MIpD T BTN KT 7YY 121 n
q9n0 Py 2197 177,127 N°an 1373 PTann 1iYRY 0212 YRR C1
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 7
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The note shows that the passage cited as Iggeres
HaKodesh is in Kuntres Acharon.
KEHOT'S NOTE
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The Alter Rebbe writes there that the sparks refined in
Beriah, Yetzirah and Asiyah through Torah and mitzvos
are higher in their root than the soul of man, for they are
from Sag in the inner dimension of Adam Kadmon, while
the soul, already rectified through Mah, issues from the
“forehead” as a mere glimmer; this, he says, is why man
lives on the food of the inanimate, vegetative and animal
and refines it. The Kehot note shows that this passage, cit-
ed here as Iggeres HaKodesh, is in Kuntres Acharon.
Tanya, Part V; Kuntres Acharon 4:28172:"7 NI1X 07011p ,X°IN
"[?"?5_7 17BN MWYTAPROTIRGN23Y 1P7I7°20 DRIV NN TIN
MR TNTRI 13 P31y MAT N3wNR3 Ny min
MRYIMITYEN 1T DT NRNIDIY UXeR 11 %D DINIY
mm .N?;?}}; TIRT PNER”On REP KT ,UT0R ’12"7}] 11pN1 122Y
NN o0 DIRIY RRY 1T MO %R 739n 210Pr innoy
R Selgalahyig ’L_'J‘? ,012°m ,32W "7e”2 1771201, nniztoniT
Kehot Publication Society (CC-BY-NC)

anta wrnd

The note points there for this saying of the Zohar, that He
dwells only in a complete place.
KEHOT'S NOTE
(2 ,109) X”N2 SNREN IR W XY 'PN'?S? INXD72 R QW (2 ,13p) 2y
NIP™ 71772 901 1P Y R-RAPY N7MIR ART L[] URN1OWT R Qv
27y 1y

29w TNR2 KPR R NP

Rabbi Yosi says that the Shechinah dwells only in a com-
plete place, not in a place that is lacking, flawed or sad;
therefore it did not rest on Yaakov all the years he grieved
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for Yosef. The Alter Rebbe reads the “complete place” as
the inter-inclusion of the Sefiros in Tikkun.
Zohar, Vayechi 16:109-17:12057p:1”>-1”p:1"0 1,711 7120
So it says that when his sons told him that Joseph was alive,
“the spirit of Jacob their father revived” (Gen. 45, 27), for up
to then the spirit had been dead within him and he had not
been in a state to receive another in its place, since the spirit
from above does not rest on an empty spot.” R. Jose said:
‘The Shekinah does not rest on a place which is defective or
disturbed, but only in a place properly prepared, a place of
joyfulness. Hence all the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP197 XMW NI NAN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
JOOR 1NE 7T anIPna™n

R21DT RMIPW RI7 NI
In Eliyahu’s prayer (Patach Eliyahu) G-d is called “the per-

fection of them all”: when He withdraws from the Names,
they remain like a body without a soul. The Alter Rebbe
identifies this with the Infinite Light that rests where the
Sefiros are joined into one.
Tikkunei Zohar 17b:2-33-"2:1 > 97 213p0
NARY .R°IRDM IRTIPAR 7171 0T QW 170 DK TR DD 17900 B
1937 17w RIT NIRY LARR P RDHR X7 NIRT YT Ow R oo
NIR .RANWI X232 XDI1AD 1IRW 17793 1IRNWR 11731 PPN NIX TN
9% n°% LRYUT 13721 KDY 1P KA NIR LKRYOTS MO IRDY 0001
719 ARIRDY .RW3 2335 99°M 79PN RYTINNWRD KPR RY*T° 0K
7PTY 0190 LAWY PTE NIPRT AN RIPT2 XAPY IO TR

.NW1°127
Constantinople, 1740 (CC-BY-NC)

TAND 139710 127328 11072

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
09w 0°w n37a

BN 1N
The Torah tells of Israel’s arrival at Sinai: “And Israel en-
camped there opposite the mountain,” in the singular,
which Rashi explains as “like one man with one heart.”
The Alter Rebbe reads it as their encampment in unity,
which preceded the Giving of the Torah.

Exodus 19:2°2:0™ mnw

733 PRI DTUINM 12722 N7 10 1270 NI DUTETR WON
ahix

And when they were departed from Rephidim, and were

come to the wilderness of Sinai, they encamped in the

wilderness; and there Israel encamped before the mount.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 minw
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37

38

39

In the Song the beloved praises his bride: “Your teeth are
like a flock of ewes that have come up from the washing,
all of them paired,” with none missing, a picture of whole-
ness. The verse opens the discourse in Likkutei Torah to
which the Alter Rebbe refers.

Song of Songs 6:61:1 D*°W W

X MP3W) NRNR 0P3W 3TN 2YY 0700 TTYR T
073

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2°%mAn 9TYs AW NPT

Near the end of that discourse the Alter Rebbe brings the
Zohar: when all the holy ones join together as one they are
called “Kodesh” and rise to the supernal place called
Kodesh; their inter-inclusion raises them to a level that
none of them reaches alone, as letters joined into one word
carry a meaning none has alone.
KEHOT'S NOTE
X ,IP wrnw 1epe

TN QY 177 RN 7772

The passage explains, following Etz Chaim, that in Akudim
all ten Sefiros are bound in one vessel with no division, in
Nekudim they divide into ten points, and Berudim is the
World of Tikkun, the level of partzufim.
KEHOT'S NOTE
AL, R™MN

TAN QY 177 RN

Havayah says of the generation that built the Tower of
Bavel, “Behold, they are one people, and they all have one
language”: their unity puts all they plan within their
reach. The verse opens the discourse in Torah Ohr, Noach,
on unity and the World of Akudim, to which the Alter
Rebbe refers.

Genesis 11:61:8"> N°wR12

-X? 1YY iRy oPna AN opd? NOx ToR) TON Oy 10 anRn
Niry? mr WK 73 onn 13

And the L-RD said: ‘Behold, they are one people, and they

have all one language; and this is what they begin to do; and

now nothing will be withholden from them, which they pur-

pose to do.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

40

Kehot’s note points to I Samuel 25:25 for these words.
I Samuel 25:25772:773 K PXnw
-1 nwD *3 237y M PYUPan wWhRTOR 277N IR 0o R1TOR
AWK TR PIWITNR DR KD ANBR IKY Ry 7721 Y 23 N
APy
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Let not my lord, I pray thee, regard this base fellow, even
Nabal; for as his name is, so is he: Nabal is his name, and
churlishness is with him; but I thy handmaid saw not the
young men of my lord, whom thou didst send.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to II Samuel 6:20 for these words.

II Samuel 6:20°3:1 2 PR1w
AMRM TIT NRIPP PIRYTN2 PO KM IN°2TNN 7127 M7 U
TIIY niAnR Cpy? oD npa WK PXIw Apn oivn 1227
0P TR NY933 NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,
as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9

42

43

44

IR oYPw ey

Bildad the Shuchite, answering Job, says of G-d: “Domin-
ion and fear are with Him; He makes peace in His
heights.” The Alter Rebbe reads the “peace” as the merg-
ing of opposite attributes when the Infinite Light is re-
vealed upon them.
Job 25:272:7175 21X
2PniTn2 0IPY Y iy 1091 PYnn
Dominion and fear are with Him; He maketh peace in His
high places.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.3, 9 2R

WK DWW 2on B w1l

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
KD, 297°wRw IR

WR D W on P w1l

The Midrash says that Michael, the prince of snow, and
Gavriel, the prince of fire, do not harm one another, for
G-d makes peace between them. This is the “peace in His
heights” the Alter Rebbe explains.
Shir HaShirim Rabbah 3:11-1227>-X":") 71271 0°7°w1 "0
NPT (7 X PRPIT) N1 WX V2030 DPKTR NPT MR ..
Aty DX LAY 2% A RDY MY 120m Y KDY, P13 ARTND 23w RiXT
>3 WX .7 PP )R ML R20n MNP UR Y oA 3w Py
PRIV TR TP 12 19K KPX 7R IR T3 727 910 K7 Py
wnn AR NORY 10°1°2 0IPY iy R N2 WiTRR WX 3m aov
a1 RDY P72 IR 1ID WUIND N (1, DROIT) 17 19K 1B
<o :(3,7P ©721N) TN TOK 290D .71 P
“Emerge, daughters of Zion, and gaze at King Solomon, at
the crown with which his mother crowned him on the day of
his wedding, and on the day of the rejoicing of his heart”
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45

46

47

48

49

(Song of Songs 3:11). “Emerge, daughters of Zion, and

”

gaze,” sons who are conspicuous [metzuyanim] for me in
haircut, in circumcision, in ritual fringes; “at King Solomon
[Shlomo],” at the King who created perfect [shelemot] cre-
ations. He created the sun and the moon in their complete-
ness, the stars and the constellations in their completeness.
Bar Kappara ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

219w PTRN Twyn 1om

Isaiah foretells a time when “the work of righteousness
shall be peace, and the effect of righteousness quiet and
security forever.” The verse opens the epistle of Iggeres
HaKodesh to which the Alter Rebbe refers.

Isaiah 32:171:2% 1oyw”
071377y ML) VP NPT NT DIPY AR MY M)
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

219w PTRN Twyn 1om

The epistle quotes the Sages on “He makes peace in His
heights”: Michael is the prince of water and Gavriel the
prince of fire, and they do not extinguish one another, be-
cause G-d reveals upon them a great light of the Infinite
One, before which their opposite attributes are included in
their source and become one. The Alter Rebbe refers to it
for this peace between opposite attributes.

Tanya, Iggeres HaKodesh 12:1°X:2”> w7pi1 N7aR ,X°10

091y Ty MuR1 vpYd MRTEN NTIAN L0I0Y RTR Ay mm

“Mu LRYT? "DiPY” P PNTIAYY? CApyR” 1Y YD PaT?

Di%Y niiy” paoe Py 1272770231917 N127 NRY 2 0B Py 10

TL1729% PR UK U T X023 00 P8 IR PR 0D - rniang
g

Kehot Publication Society (CC-BY-NC) o

PPN 21172 oma R mPRanm

The note points there on this inter-inclusion that is true
self-nullification.
KEHOT'S NOTE
.3°°Y R 775 17910 m7noa fxa

SNN2w DX 27y 7IR°22

There the Alter Rebbe explains that in Beriah, Yetzirah and
Asiyah the angels are a “something” that loves and fears,
while above love and awe is bittul, the level of Moshe’s
“and what are we”; the bowing of the Shemoneh Esreh, the
daily glimmer of Shabbos, is this bittul, and all this is
called the lower Shabbos.
KEHOT'S NOTE
ST9ORY R T 2 1R

19RWN SNNAY DX

G-d’s command at the close of Parshas Behar: “You shall
keep My Shabbosos and revere My Sanctuary.” The verse
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opens the discourse in Likkutei Torah, Behar, on the lower
and the upper Shabbos.
Leviticus 26:2°2:175 Xp"
IR IRTPR WP 1NN SNNAYTNR
Ye shall keep My sabbaths, and reverence My sanctuary: I

am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7 DW IR INADR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
aiaiviaieRidel

PRI MIDPER MR ATONT 7R O 1R INAPR

In Eliyahu’s prayer, the supreme Keser has “within it” the
Name spelled out with alefs, “which is the path of Atzilus,”
and it waters the tree in its arms and branches, as water
waters a tree. The Alter Rebbe reads this as the Infinite
Light dwelling in Mah, which joins all of Atzilus.
Tikkunei Zohar 17a:18-20°2-r1>:X 1> 971 °1pN
JPINR DPWRIN AR MNR* 1P9Y1 .N199n N0 R 0Py N
TP PR 139n* . (°98N nan K97 RNDPIP X73) P2ANT RNDPIP 1K)
MDY MPITTI RIPRT PPY IR LMIPOIR IR ATORT RPN KP
727 PPY RITI2 2INRT RIVRD OPWRT RO L(IDIXY R7)
RT3 RIDRD SPWRT M0 N0 MPYn N9y X7 NIR 0°nyn
Ay°2a
Constantinople, 1740 (CC-BY-NC)

oIN

The Book of Chronicles opens “Adam, Shes, Enosh,” and
the alef of “Adam” is written large. The Alter Rebbe links
large letters to Keser.
I Chronicles 1:1°R’R X 0°2°71 *127
WK N OTR
ADAM, SETH, Enosh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

apY° 0P °3

Amos pleads, “How shall Yaakov stand, for he is small?”

The smallness of Yaakov is taken as an allusion to Z’eir
Anpin, the “Small Face.”

Amos 7:2°2:1 01y

DNp? B RITT20 M *3°TX VK] PIRT 3Py N FI9K? 190N M

R TOR °2 2PY°

And if it had come to pass, that when they had made an end

of eating the grass of the land—so I said: O L-rd GOD, for-

give, I beseech Thee; How shall Jacob stand? for he is small.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10y AR

oM 70 27BN TN

In David’s psalm of praise (Ashrei): “Gracious and merci-
ful is Havayah, long-suffering and great in kindness.”
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“Long-suffering” (erech apayim, literally “long of face”)
alludes to Arich Anpin, the “Long Face,” where the attrib-
utes are without limit.

Psalms 145:811:77p 0°2°11n
:79!]"?';;’! D°BR TR °7 0N 10
The L-RD is gracious, and full of compassion; Slow to anger,

and of great mercy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,mmp ooonn

7yRD APwa Y nUTa wUns

There the Alter Rebbe explains “erech apayim and abun-
dant in kindness” as G-d’s unlimited kindness, which
gives life even where His holiness is hidden, while holi-
ness receives through the measured attributes, the Sefiros;
and therefore Yaakov is called “small”: the contraction of
G-dliness into measured attributes, revealed through the
Torah and the mitzvos.
KEHOT'S NOTE
.R”Y0 ,KRD R™MN

19053 11752 1o

Near the end of the Chanukah discourse the Alter Rebbe
explains that all the life-force spread through the worlds,
each by its measure, is called “small” relative to the
Infinite One, whose name means “without end”; therefore
“How shall Yaakov stand, for he is small”: Yaakov, the
middle bar that runs from end to end, has ends and so a
limit, and is small before the Infinite One.
KEHOT'S NOTE
1,03 RMN

Bilam, hired by Balak to curse Israel, blesses them in-
stead: “Who has counted the dust of Yaakov?” The verse
opens a discourse to which the Alter Rebbe refers.

Numbers 23:10":373 72712

I 077 Nin "wal nan 5}51??7 ¥297NK 7203 2pY? 19y 130 N
BhisbR el

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPRR DR OPRAT

The beloved calls to his bride, his dove hidden in the clefts
of the rock: “Show me your appearance, let me hear your
voice.” The verse opens another discourse to which the
Alter Rebbe refers.

Song of Songs 2:1477°:’1 0*°Wi1 W

SMIRD PRI 1Y 793P0 721p
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/emor/6/

59

60

61

QMR 171271 711 27Y 7IR°2

9P ORIT P2

The Zohar says that the “principal” a person keeps is the
Tree of Life of the World to Come, which does not stand in
this world, and only the fruit that issues from it does;
therefore its fruit is eaten here. This is the “fruits” of the
Mishnah.

Zohar, Beha'alotcha 25:142-27:150-2"1p:7172 7m»yna A 7890
higrH i}

This capital is indeed the Tree of Life belonging to the other
world, the fruit of which alone has any place or room in this
world. The good man thus enjoys its fruit in this world whilst
the capital remains for him for the other world, where he ob-
tains the superior celestial life.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP197 179w N7 2R

The Zohar contrasts the small alef of “Vayikra” with the
large alef of “Adam, Shes, Enosh,” and says of this Adam,
“this is the perfection of all.”
Zohar, Metzora 4:18-7:25772:1-11>:"7 ¥71871 ,9M17 700
He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.
“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.’ R. Judah and R. Isaac were once ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

7ON°D POIN DTN 29127 1R

“These are the things whose fruits a person eats in this
world, while the principal remains for him in the World to
Come: honoring father and mother, acts of kindness,
bringing peace between a man and his fellow; and the
study of Torah is equal to them all.” The Alter Rebbe ex-
plains why these deeds bear fruit in this world.
Mishnah Peah 1:1°R:’R 8B 11w
M PRI ,0°7192M ,ARDT VY 0T? TRY 07127 19K
M7 0792 1°NIND 92K OTRY 0°727 19K .M1iR TInbD) ,0°70n
NRIM ,0°700 M3 L0 AR TAD X2 09IY? I npop 1pm
:072 7312 170 Tnbn a0 07X 102 0ibY
These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys
the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

74



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 6

62

63
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66

a1y o YN
Through Hosea G-d promises Israel, “And I will betroth

you to Me forever,” a bond that will not be broken again.
The verse opens a discourse to which the Alter Rebbe
refers, where the Zohar’s explanation of “forever” is
discussed.
Hosea 2:21872:2 y2i1
DRI TONN VEYR PTE2 7 TAYIXY 07 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

hi=Eal-Rislsl
Chanah’s song: “Havayah — His adversaries shall be shat-
tered.” The verse opens a discourse explaining how the

flow from Arich Anpin sweetens all judgments.

I Samuel 2:10”:"2 X PXInw

D71 12707 7N PINT0EN 111 DY D2 12Y 12 I
AMYR 1R
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VI D2 7%y oMY *F1a 12 PN 0D

David’s psalm of the king: “For the king trusts in Havayah,
and through the kindness of the Most High he shall not fal-
ter.” The “kindness of the Most High” is the supernal kind-
ness drawn from above.
Psalms 21:8°1:875 0°2°11n
:0in>"22 1%y TON21 N2 N3 PRI
For the king trusteth in the L-RD, yea, in the mercy of the

Most High; he shall not be moved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W by XPY onwa T

The Talmud says that Shaul erred in one matter and it cost
him the kingship, while David erred in two and it did not.
The Alter Rebbe refers to his discussion of this in a dis-
course on the Giving of the Torah.
Yoma 22b:10-11x"°->:2 273 XY
DIRY AP0 AT K123 WRR R U0 KD ARD XN 27 0N
Rn X2 PIRY .39 NPy X1 — oonwa T 4% Any — nnxa
2IRT TPYRR 1073737 Y 2937 TYn KX KT 2IRT Ay 2RO0
— WP ORD DNWI TT 7PR7 PIRY DY "N 03 PAnny :0nd
-INOTTY ,MIRT
William Davidson, Vocalized Aramaic (CC-BY-NC)

Isaiah describes G-d arming Himself to bring salvation:
“And He put on righteousness as a coat of mail, and a hel-
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met of salvation on His head.” The verse opens the epistle
of Iggeres HaKodesh to which the Alter Rebbe refers.
Isaiah 59:171:0"17°yw°
nYabR OR3 T2 WIPN WWKI AW yI0) WD MpTR WA
IRIP 27Yn3 Uy
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1w PTE wabn

The epistle is on the mitzvah of charity, and opens with

this verse. The Alter Rebbe refers to it for the matter of

“eating their fruits in this world.”
Tanya, Iggeres HaKodesh 3:1-22-"X:’3 WP 07K ,R°IN
“021MIPNIAT WITY SWRID AYIED Y2I3 0D ARTR Wt
AR 213 1Y NTWEn 1RYPR) 1RYPp P2 A1 1P M 19127
TMEIY WD PIT 1iawn? nown Avm nvinD 93 npTe
M23) ,0°3R33 YT 0337 XPY Do DM ,0I0) BY DR My
'[TIDW ,ni;@a '?Z;)D i7ats Tl?ﬁ'f.} 32,1739 IR ARTET TIW}U; hshi
nPRan KN NI0TPRING D2WRIT ,MYin? 0Yha? 0y

.. IRI2D) MRy 92 22907

Kehot Publication Society (CC-BY-NC)

oIN AWyl
“Let Us make man... and let them have dominion over the
fish of the sea.” Man’s dominion is now explained by his
root in Tikkun.
Genesis 1:2612:’R N°wX12
MY 077 NIT2 1T AMNTD 10PRD DIR Yl DoPRR NN
PIRTPY 01T PRYT7PI PIRGPI Annam Do
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

After Adam ate from the Tree of Knowledge, G-d says, “Be-
hold, man has become like one of us, knowing good and
evil,” like the heavenly beings. The Rambam reads “like
one (ke’achad) of us” as “unique”: man alone knows good
and evil of himself and chooses freely.
Genesis 3:22273:1 N°wX12
12 DY) Y 290 NPT 1 TOND W DN 10 2PN N VR
:07%7 M 22K 0707 YYR 03 NP 3T now
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W% YT 3w 1OR ORI BPIYA TN 11O BTR P T on 1 s
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The Rambam explains that free choice is given to every
person, and that this is the meaning of “Behold, man has
become like one of us”: man alone knows good and evil of
himself and does as he wishes.

Mishneh Torah, Repentance 5:1°X:’71 721wn ok ,Tn s
MR TARD 777 DIRT 107 (20 3 NPWRA2) 77IR2 23N0Y RIA L.
PR TRY D293 T W DT Y AL P 1 i3 Ly 3t
Y7 IR INYT2 IN%yn R RTY 7D M2 > T o
niyen 1772 22970 o PRI YEO RITY 1 DD ARiy) yIm 2ivn
A7 ﬂ’?W’ 18 X7 12% 11721 .37 IR 2300
Every man was endowed with a free will; if he desires to
bend himself toward the good path and to be just it is within
the power of his hand to reach out for it, and if he desires to
bend himself to a bad path and to be wicked it is within the
power of his hand to reach out for it. This is known from
what it is written in the Torah, saying: "Behold, the man is
become as one of us, to know good and evil" (Gen. ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

71 The verse tells that G-d formed man of dust from the
ground and breathed into his nostrils the breath of life.
The Alter Rebbe sees in it the many contractions through
which the power of choice came down into man.

Genesis 2:7°1’2 N°wR12

DU NIDY3 PEX3 NP TRINTTR 9y DISTIN DP0K M T
S0 WDy DTS T

Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be-

came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72 Moshe tells Israel: “And now, Israel, what does Havayah
your G-d ask of you, but to fear Havayah your G-d.” The
Talmud learns from this verse that everything is in the
hands of Heaven except the fear of Heaven (Berachos
33b): since the choice is man’s own, awe of G-d can be
asked of him.

Deuteronomy 10:1227°: 0°7127

“9331 7227723 TP T°NK T2y7) 0K 1387 277223 N2y
El ek

And now, Israel, what doth the L-RD thy G-d require of thee,

but to fear the L-RD thy G-d, to walk in all His ways, and to

love Him, and to serve the L-RD thy G-d with all thy heart

and with all thy soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

73 291 XI1X9

In Ezekiel’s vision of the Chariot, “the Chayos ran and re-
turned, like the appearance of a flash of lightning.” The
maamar applies this “running and returning” to the beat-

likuteitorah.com/likkutei-torah/emor/6/
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ing of the pulse, the “reaching and not reaching” of
Chochmah.
Ezekiel 1:14 77X 5xpi°
:P127 RT3 23T RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

74 | Agur son of Yakeh asks who has gone up to heaven, gath-
ered the wind and set up the ends of the earth: “What is
His name, and what is His son’s name, if you know?”
Plainly, no one can know G-d’s greatness; the Alter Rebbe
reads the two “what” (mah, 45, the value of Adam) as the
two levels of Mah, Arich Anpin and Z’eir Anpin.

Proverbs 30:47:°% "2wn

DR % 7R3 D3 " PIDN2 MIRY M T DYy M
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Who hath ascended up into heaven, and descended? Who

hath gathered the wind in his fists? Who hath bound the wa-

ters in his garment? Who hath established all the ends of the

earth? What is his name, and what is his son’s name, if thou

knowest?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

75 Kehot’s note points to Zohar, Balak 6:122-131 for these
words.

Zohar, Balak 6:122-131x77p-279p:1 P2 7111 190

PARAGRAPH 10
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9°R1 7,29 RN

PARAGRAPH 11

77 19°92NN RoRY
Kehot’s note points to Zohar II, 254b for these words.

Zohar II, 254b2 ;717 27m
KEHOT'S NOTE
.2,717 27m AR

78 ' 92 N3

Moshe tells Israel that G-d fed them the manna to teach
that “man does not live by bread alone, but by all that
comes forth from the mouth of Havayah does man live.”
The Alter Rebbe reads “that which comes forth from the
mouth of Havayah” as the divine word within the food,
which has its root in the World of Tohu.
Deuteronomy 8:3°2:’11 0°127
197 TO2Y MYT K2 DYTIR? WK 107NN TPIKN 7297 190
M2 n7eD K¥INTPD70Y %3 DIRT M0 1727 anpaby XY v qyTin
Hakh\0]

T
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., 0”27

D°°17 91982 77198

Avigail blesses David that his soul will be “bound in the
bond of life.” The phrase describes the soul in Gan Eden
after it leaves the body.

I Samuel 25:29v73:7773 R PXINW

32 NS IS VR AT AWHINX WA 99T 0T B
Y27 12 71N MYPR? TR W3 NXY TRPK 1 N o7

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

80
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Ezekiel sees a wooden altar in the future Temple, and the
angel tells him, “This is the table that is before Havayah.”
The Talmud draws from this that a person’s table now
atones like the altar.

Ezekiel 41:22273:x71 2xpt>

i27X1 17 1PRivERM NinR DAY 199 723 Nink DY vy nama
2307 MWK INPWD 712K 3T YY PO

The altar, three cubits high, and the length thereof two cu-

bits, was of wood, and so the corners thereof; the length

thereof, and the walls thereof, were also of wood; and he said

unto me: ‘This is the table that is before the L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M9a 0°°01 Mama nne

The note lists this among the places where the saying “it
opens with the altar and concludes with the table” is also
discussed.
KEHOT'S NOTE
Y R-771 07MIR .0OPN Y 2-KRIP% N”MIR .2 KXY 3*X19 A0 03 XD
.an

Rabbi Yochanan and Rabbi Elazar both say that the verse
opens with the altar and ends with the table, for while the
Temple stood the altar atoned for Israel, and now a per-
son’s table atones for him. The Alter Rebbe explains how
eating with a blessing does what the sacrifices did.
Berakhot 55a:3°2:X 1171 11272
YY M3 22037 .APY 27 KA3Y DK KuPT A7 7Y W)
nnD 7 °197 WX 10PWA M 28 137017 120091 ,7723 Nink vivY
121 23 MR CTRRT YPR 23 [0 °21 N0PY3 0701 1am2
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"He who prolongs his stay at table" — perhaps a poor man
will come and he will give him [some food] ; for it is written,
"The altar of wood three cubits high... and he said unto me,
This is the table that is before the L-rd" (Ezek. 41:22). He
opens with "altar" and concludes with "table"! R. Johanan
and R. Eleazar both say : So long as the Temple was in exis-
tence, the altar used to atone for Israel, but now a man's ta-
ble atones for him.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

TS RIPYY RTIDM 123NN

The Zohar says that through the offering the holy spirits
come down and draw near and “derive pleasure from their
foundation and root.” The Alter Rebbe reads it as the an-
gels’ pleasure in the revelation of the lights of Tohu, their
root.
Zohar, Pinchas 84:537—545.‘1”73.7114”'??!1:'I”D [olghisMulnity ulale]
and therefore not all birds of the clean side are brought for
offerings, but only pigeons and turtle doves, which are faith-
ful to their mates more than all other birds, and are preyed
upon but do not prey; and so those holy spirits come down
and partake of their basis and foundation.

The Zohar; London, Soncino Press, 1933 (Public Domain)

711977 RIPYY RTI0% 1°3NRY
The epistle explains that the angels of the Chariot take

pleasure and nourishment from the spirit of the offered
animal and bird, citing these words of the Zohar. The Alter
Rebbe refers to it here.
Tanya, Iggeres HaKodesh 20:3577%:’) w7 AR ,X°IN
157 122793% 0177y D°OXYRY N ,NYT) DYY N0 "2 2077 127
AP 70T MR D°PRN0MY D011 TR 00173 ,7IW 2197 P
ITHT NEY PITRTIY LMAmI v23 PYY nlidpmn DR mRivd
.”ﬁu‘l'?"[ RIP°¥1 RTI0%0 12I00KRY w970
Kehot Publication Society (CC-BY-NC)

e M o

G-d’s words to Moshe on the burnt-offering: “a fire-offer-
ing, a pleasing fragrance to Havayah.” The Alter Rebbe
reads “fragrance” as the ascent from below and nicho’ach
as the descent from above.

Leviticus 1: 90X X"

YR 7PV AT PDITNR 12T PYRM DM YO YY)
e mimyr)

but its inwards and its legs shall he wash with water; and the

priest shall make the whole smoke on the altar, for a burnt-

offering, an offering made by fire, of a sweet savour unto the

L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud advises: “Go down a step (nechis darga) and
take a wife.” The Aramaic word for “descend” is used to
read nicho’ach as a descent of the Divine flow.
Yevamot 63a:10-11x"->:X 1”0 Mn1°
12000R — 1232 PRIV P2W 1N NP PORY .pRUN XY DWW
PO XDIPR 203 RITT M3 LROIK 203 1IN KYIW 1I 7ip
R MIYIB PR RIIR T2 NYYR 37 MR KPIVIT I02 R3TT
ONiR MY D91 RO MKW ORI PCawa KPR DRIy
103 *IRA °NIR SRR IR "ATRR” :2°N21,”BNi%IN *Rana
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
X ,20 N172° AR7

PARAGRAPH 13
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,09 5oy 1ol

88 27Y0 XY 2pY B w7YI2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
RYPN Y 2-KIP%1 N”NIR] DA RN

89 192N o A2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
797K 2,19 kw1 n7pY

PARAGRAPH 14

90 2°D R YW nryea
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
YW ’P1 0°NR 0°01872) Pwyn oy WW] TPOPN RI11IRT21T 01972 717D
73y 1R 1w MA2PT°w L[ 9w oW 101 N°XORT YW 197 (MIapn
-[3]

PARAGRAPH 15
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Isaiah describes the oppressed servant who bears his suf-
fering in silence, “like a lamb led to the slaughter, and like
a ewe (rachel) that is mute before her shearers.” The Alter
Rebbe reads the silent ewe as Malchus, Rachel, which de-
scends and bears the nurture of the external forces with-
out protest.

Isaiah 53:7°1:271 1oy
U 2297 DY B naw? A vRTRDY K9 My XM Al
1B DY XY TR7R)
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He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[5] 12 5m N0 ow 1,1 Py

IR YR 2P 1
the passage shares nothing with the note
Leviticus 2:4°7:’2 R9p"
MY 07193 nEn nivo NPo MMIn ADRD MR 127 3790 N
:17QT§7§ D’m\ﬁp nixn Krératl
And when thou bringest a meal-offering baked in the oven,
it shall be unleavened cakes of fine flour mingled with oil, or

unleavened wafers spread with oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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»1n 2o 1Yo wan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1183 °P9R nvan

omn 9o npys wan

The prayer of Mar son of Ravina, “My G-d, guard my
tongue from evil... and let my soul be as dust to all,” said
at the end of the Amidah. It expresses the submission and
bittul that the ewe embodies.

Berakhot 17a:4’7:X 1> 11272
3107 7933 29K 37 VI MPNIYE 00N M 23 RPITT A2 M
927 1DyD “wo ,0iTN WD 2PpnYl MR 12TR *Nindw) ¥
¥ 3380 732°8M W03 AITIA NI ,N7in2 °35 e .mnn
531 .0%1¥2 R2? niwanng iy Sam LTy awRm L¥I7 %
11377 P .oniawm YpyR) N3y 97 MY Ny *bY ooawing
P9REN 387 T7IDY 227 113 °D TR
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

9% *yTn XD aN 7772

The discourse on “If you do not know” explains that the
Community of Israel is called Rachel because of the verse
“like a ewe (rachel) before her shearers she is mute,” and
connects this with “Let Us make man in Our image,” the
likeness of a man upon the throne.
KEHOT'S NOTE
.2, RN
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The beloved answers the maiden: “If you do not know, O
fairest among women, go out in the footsteps of the flock.”
The verse opens the discourse in Torah Ohr to which the
Alter Rebbe refers.

Song of Songs 1:8°11:’} 0°7°wi 1w

29 OTTITNK Y7Y INET *2pY3 777K W2 19T 77 YN XoTDX
:0°Y17] NiIown

If thou know not, O thou fairest among women, Go thy way

forth by the footsteps of the flock And feed thy kids, beside

the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

713 °y0n 19N 27y

The discourse on “These are the journeys” explains that
the wilderness through which Israel traveled is the place
from which all the kelipos draw their life, and that the
Community of Israel is called Rachel.
KEHOT'S NOTE
.3,M2°y0n n7pY

5712 %y0n 9N

The Torah’s list of Israel’s journeys in the wilderness
opens: “These are the journeys of the children of Israel.”
The verse opens the discourse in Likkutei Torah, Masei,
where the Community of Israel is called Rachel.
Numbers 33:1X:372 712712
MYRTTI2 DORIEY DOISH TINR XYY WK XTI Oyon AP
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P22 AWYN TR W2d7 NN

G-d’s command for the daily offering: “The one lamb you
shall make in the morning, and the second lamb you shall
make in the afternoon.” The Alter Rebbe reads “make”
(ta’aseh) as rectification.

Numbers 28:4°7:1”5 712712
1073997 1°2 NYYN "7 w330 N1 P22 TYYN TN w31 NK
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,M292Tn2
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Of the woman taken captive in war, the Torah says “she
shall shave her head and do her nails”: trim them, in one
view of the Sages, or let them grow, in another. The Alter

likuteitorah.com/likkutei-torah/emor/6/
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Rebbe takes “do” as putting in order, which shows that
ta’aseh can mean rectification.
Deuteronomy 21:1227°:X”2 0°127
SPIPYTNN ANYY) AYRITNK NP AN°2 TP ANKIM
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,%0 037

121271 PIONRT N YRPY WN
The Zohar says that while Israel stood in their wholeness,
the image of a lion would come down from above and be
seen on the altar, consuming the offerings. The Alter
Rebbe reads this lion as the light of Chochmah that refines
the sparks raised by the offering.
Yoma 21b:8-9'0-11:2 X”3 R
APRY ANV © AN AR NP2IR W2 10 NIWK WY 131 a0
miT WX W L1070 17 NN v ,Aniv) NP WM ,n7oiR
JT°7 KT — AN APRY NPIR WK WY WK NPOIR WR U LUK
:NIT IPRT — ANiEY NP2IR LPRINT — nPRix mrRY Aniv
W DYRT — YWD PP NPIIR PRIN? MPyna WK 07l nRY
7 IPRT APV — WR NP WK W) ,PR72IT — WK AT UK
1270 03 WIIR L TIn
William Davidson, Vocalized Aramaic (CC-BY-NC)
Zohar I, 6ba ) x”m
Zohar II, 278ar ,ny1 2°m

Zohar III, 17ax ,»> »’m
KEHOT’'S NOTE
RPN GAYT 2721 RO LRD R IR

PARAGRAPH 16

102
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Near its end the chapter explains that the vessels are the
letters, rooted in the five letters Mantzepach, which are the
five Gevuros that divide the breath and the voice in the five
places of articulation of the mouth into the twenty-two let-
ters; their root is the supreme Gevurah of Atik Yomin.

Tanya, Sha’ar HaYichud 4:871mRmM 7m0 Wyw ;21w P'?I'I ,N°1n
et
PO ,0%P2” Owa Kp) - NIPOT D97 DISHED NN L)
72 ,39I02% i DY 1o YPI0w 3w 7R DWW RIPI - InRY
10 70 - 0¥ 5¥DIWR NI TR IPNOMY 9N DIsHED NIna
nipbnnn N3 N 1Y ,77BRIN NPNIR N YWY, NPniRG
WY ,NINIR 275 NRANT? 1B7 NIRGIN N2 Pipm P27 niThom
PORYTT KDY M7123 RO VROPATIZT RIPIZ? RIT - NIMA3 A0
... TOM 12 O3 RIT - 077007 WILh ,”1ni
Kehot Publication Society (CC-BY—N'C')

KEHOT’'S NOTE
.778 2”1 R°IN AR
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103 MIMI2ATA .. NPMIN PN I Torah, Chukas, to which the Alter Rebbe refers.
The same passage, at the end of the chapter, explains that Numbers 19:2°2:0™ 72722
the letters, the vessels, are formed by the five Gevuros: the oK MPY PRI 21279 127 KD 1 MITIWR 1R npn Nt
source for the structure of Nukva, the letters, being built 5y U’?SJ TI'?}]'R"? X DM AR TN NN M 71D

from the Gevuros.
This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

KEHOT’'S NOTE

.[3] 7700 RUMRR 20 27woR ) i . )
Bl Y 4 thee a red heifer, faultless, wherein is no blemish, and upon

104 19270 AN 27y which never came yoke.

. . Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
According to the note, the explanation on “And they shall

speak of Your might” is printed in the Siddur. 110 S99IR AWD YP2° IR

KEHOT'S NOTE Isaiah tells Israel that if they fast in truth, sharing their

bread with the hungry, “then your light shall break forth
like the dawn.” The word yibaka (¥p2°) has the letters of
Yaakov (2p¥°), who draws down the light that sweetens the

D90y IR D177 13,23 N0

105 P13 BTN 2127 YOTIR 19270 NTIaN
In David’s psalm of praise: “They shall speak of the glory judgments.

of Your kingdom and talk of Your might, to make known to .

Isaiah 58:8'n:17117°yw°

"M 7132 TS 397 T2 RN MY AN WL TN 0D 9p2 1

$7120K?

the children of men His mighty acts.” The verses link
speech with the Gevuros.

Psalms 145:11-1227>-R8":7"1np 0°2°1N
PO DR ,;;w? }_7"!1;'!'? 2727 A0 1IN qmjl?@ T3 Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy
They shall speak of the glory of Thy kingdom, And talk of rearward.

:iMaPn 970 7929

Thy might; To make known to the sons of men His mighty Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
acts, And the glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) PARAGRAPH 17

106 Anan "naw IR 777
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Al ding to th te, the di beginning “Ado-nai, . . . . 2
ceor 1ns 0 . € n? ¢, the discourse beginning o-nat The verse of the daily offering, which Mishnas Chassidim

open my lips” is printed there. . . . .
reads with Yaakov inserted. It also opens the discourse in

KEHOT'S NOTE Likkutei Torah, Pinchas, to which the Alter Rebbe refers.

S°KRY 7,197 70
Numbers 28:4°7:1173 72712

107 nnan *naw {72797 T2 TN *IWT 220 DX P32 TPIA TIK w220°NY
David’s prayer, said before the Amidah: “Ado-nai, open The one lamb shalt thou offer in the morning, and the other
my lips, and my mouth shall declare Your praise.” The lamb shalt thou offer at dusk;
verse opens a discourse in the Siddur to which the Alter Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Rebbe refers.
12 2P9° 19BN 2w
Psalms 51:171:X”1 0°2°11n

; In th f Yaakov’ fi L : “And the 1
:90570 T3 D ANOA N5l 3T n the story of Yaakov sv.vages rom Lavan nd the aml?s
T T T T Yaakov separated,” setting apart the lambs born for his

O L-rd, open Thou my lips; and my mouth shall declare Thy own flock. The next section explains the unusual spelling

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

kesavim and what Yaakov’s separating means.
Genesis 30:40°1:"2 n°wx12
108 R TR NP T3 197 N2 DINT3) ToyToN BT %32 A B TIRN DapIm
The discourse on the red heifer reads parah (712) as par 1729 X5y onw 891 1725 007y 0N
(280 ,79, the value of the five final letters Mantzepach) and
hei, the five Gevuros that divide the voice into letters in the
five places of articulation; the letters of thought in Binah

And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not
are divided in the same way by the Gevuros of Imma.

KEHOT’'S NOTE

unto Laban’s flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
.9°R1 R, npn nmpe

13 TAN WAIA NN DY

109 77D 79N M7
' 1 ' The discourse asks why the verse repeats “and you shall

“Speak to the children of Israel, and let them take to you a say to them,” and explains it as the sacrifices while the
red heifer.” The verse opens the discourse in Likkutei

likuteitorah.com/likkutei-torah/emor/6/ 80
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Temple stood and the prayers instituted in place of the
daily offerings for all generations.
KEHOT'S NOTE
.3,y oman nmph

1% °D2 11901 1NN MRwR Pay Pan® nTa

There the groom and the bride are Yaakov and Rachel:
Rachel is the Malchus of Atzilus that descends into the cre-
ated worlds, “like a ewe before her shearers,” and longs to
rise and be included in the Infinite Light, while Yaakov,
the middle bar that reaches from end to end, draws the
Infinite Light down to her.
KEHOT'S NOTE
X,0 PR
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There the Alter Rebbe explains that Leah is the letters of
thought, called judgments and Gevuros because letters
limit the intellect, and that her judgments are sweetened
by studying Torah in depth, which draws the light of
Chochmah into the letters; Torah studied after midnight
sweetens them as well.
KEHOT'S NOTE
7,25 wrne nmph

137 N3

The beloved says, “I have come into My garden, My sister,
My bride.” The verse opens the explanation in Likkutei
Torah, Shir HaShirim, on sweetening the judgments of
Leah.
Song of Songs 5:1’X:"11 0°7°wi1 1°W
WIT"DY Y7 "NPK M3 Dy N MR 172 NN 3% N3
:0°TIT 1728 AW 0y 190K 2900y *1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y DON P23
Yaakov’s blessing of Binyamin: “in the morning he shall
devour the prey.” The Midrash connects it with the morn-
ing lamb of the daily offering.
Genesis 49:27172:1"n N°wWR12
220 PP 3791 7Y PN P22 A 2T N2
Benjamin is a wolf that raveneth; In the morning he de-

voureth the prey, And at even he divideth the spoil.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"noio®

“To my mare among Pharaoh’s chariots I have compared
you.” The Midrash on this verse also mentions the two dai-
ly lambs.

Song of Songs 1:9’V’R 0°°wi W
©IYY RN 1Y19 2372 °NogY
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I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNWY Q2 21022 ANON2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DL
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“Also Vashti the queen made a feast for the women.” The
Midrash on this verse also mentions the daily lambs.
Esther 1:9°0:’R 1noR
q7n? WK mdPnn n°2 DUl nAwn ANy n27Rn Cnvh o3
WINUIR
Also Vashti the queen made a feast for the women in the roy-

al house which belonged to king Ahasuerus.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Dan PR N YN
“And Havayah turned to Hevel and to his offering,”

brought from the firstborn of his flock. The Mikdash
Melech connects it with the power of the offering of lambs.
Genesis 4:47:"7 N"wR12
HRY 277PR U YYTY 172701 ARE niIDan Kol X°20 Pam
:nnam
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
L7,7 DPwRA2

PARAGRAPH 18
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“And the lambs Yaakov separated, and he set the faces of
the flock toward the streaked and all the dark in Lavan’s
flock,” as Yaakov built his own flock while tending
Lavan’s. The spelling kesavim, shin before beis, is the
starting point of this section.
Genesis 30:40'n:7 n"wxI2
127 IN¥2 DINPDY TPYTRY INED "39 1AM 2Py 79N 0°2wam
2129 1835y oY K21 1727 077y A0nYn
And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of
Laban— and put his own droves apart, and put them not
unto Laban’s flock.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

was .. oIpn voa vyns

The note sends the reader to the sources listed there on
the two spellings, keves and kesev.
KEHOT'S NOTE
.aypn Y9 NIPwI-TTTR TINRN™2 10117 IR7
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PARAGRAPH 19
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“We were slaves to Pharaoh in Egypt, and Havayah
brought us out of Egypt with a mighty hand,” the answer
to the son in the Torah and in the Haggadah. The Pri Etz
Chaim reads it as Abba and Imma clothed in the arms of
Arich Anpin.

Deuteronomy 6:21x73:1 0°127

T2 DUIEER N AKCEM 07IER2 AYID? AN 0U12Y 37 1N
iRt

then thou shalt say unto thy son: ‘We were Pharaoh’s bond-

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21

125 "yon 9N 27y 1IN

There the Alter Rebbe cites the Pri Etz Chaim: “G-d Most
High” is Arich Anpin, Keser, who “bestows kindnesses” by
bringing forth Netzach, Hod and Yesod of Z’eir Anpin
anew from Keser.
KEHOT'S NOTE
2,3 0w nmph

126 ekl
The discourse “Lech Lecha” opens on 11a: Avram (271 27X,
“exalted father”) is the intellect hidden from all thought,
which must be revealed by descending level after level in
the chain of descent; and it explains that the spreading out
and descent of the levels comes specifically through a still
higher level, the illumination of Atik.

KEHOT'S NOTE
R LR R™MN

127 -[1? 11?
“Go forth from your land.” The verse opens the discourse

in Torah Ohr where Avram, the “exalted father,” is ex-
plained as the higher Chochmah.

Genesis 12:1°X:2”> N°WR12

PIRTON I 002 ANTRIR 3NN 72772 DIANTOR N NN
TIRX TR

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 727 R 27y

The discourse on “Moshe would speak” explains that
Avraham, the man of kindness and water, makes things
grow as milk makes an infant grow: the mochin of nurs-
ing, through which the limbs grow, are the raising of lights
into vessels.

KEHOT'S NOTE
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129 927 nwn

“Moshe would speak, and G-d would answer him with a
voice.” The verse opens the discourse in Torah Ohr to
which the Alter Rebbe refers.
Exodus 19:1907°:0™ minw
21p2 13392 DORXM 12T AW TRR PIM 7247 10w 2P o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 Py nbn 1haya
Kehot’s note points to Zohar III, 132a for these words.
Zohar 111, 132ax ,25p »’m
KEHOT’'S NOTE
X ,329p m

131 | Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1"-"R:27> NWR2

PARAGRAPH 22
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After the Flood, “Havayah smelled the pleasing fragrance,
and Havayah said in His heart: I will not again curse the
ground because of man, for the inclination of man’s heart
is evil from his youth.” The same fact that had condemned
man now became the reason to spare him.

Genesis 8:21xX”2:’11 N°wX12
SNR TV 9PRY MORTKD 12979K M AnRM omoin MR Cn M
nio? Ty MOR"KY P9I ¥1 0TRT 37 132 °D DTN M2 KD
Py K2 023NN
And the L-RD smelled the sweet savour; and the L-RD said
in His heart: ‘I will not again curse the ground any more for
man’s sake; for the imagination of man’s heart is evil from
his youth; neither will I again smite any more every thing

living, as I have done.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 23
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Job asks: “But wisdom, where (me’ayin) shall it be
found?”, for unlike hidden treasures it cannot be dug out.
Chassidus reads it as “Chochmah is found from ayin
(nothing),” the hidden level above Chochmah that is not
clothed in the limbs of Arich Anpin.

Job 28:1227:175 21°X
:13°2 DIPR 11 °X) R¥0A 18R 7RI

But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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PARAGRAPH 24
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138
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TR RD
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“Ten Sefiros of nothingness: ten and not nine, ten and not
eleven.” The Alter Rebbe uses it to explain why Daas is not
counted when Keser is.

Sefer Yetzirah 1:4"7:° 117°%° 180

7MOM2 737 ,77WY NAR KP1 WY YW KDY WY 71792 MAvE0 WY

93P WM P2 BY 737 TAYM 0An pm on2 N2 L,m1°22 0om
AN Y

Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

113 NYTH 1PN 73R N2AwD

There the Alter Rebbe explains that sometimes Keser is
counted among the ten Sefiros and sometimes Daas is
counted instead: when the outer dimension of the Sefiros
is counted, Keser is counted, for the outer dimension of
Keser, the will, is included among them, but in the inner
dimension Keser is not counted.
KEHOT'S NOTE
1170 0937 1PN YW 0UYD 1OXn 0wl 3,0 19w D 1P X

N2 .. KW 9N

The Zohar describes the hind that goes into the mountain
of darkness and rises from there to the mountain of light.
The Alter Rebbe uses these “mountains” for the supernal
attributes above the intellect.

Zohar III, 249b2 ,un 2’m
KEHOT'S NOTE
.2,0m m

2°omIn TYs v 27y

There “Your teeth” (shinayich) is read through the letter
shin, which, as the Tikkunei Zohar says, includes “three
flocks of sheep,” the three Patriarchs; and the Alter Rebbe
adds that when the flocks “have come up from the wash-
ing” the shin is from a higher level, as explained in this
very discourse of Parshas Emor on the shin of kesavim be-
fore the beis: the attributes above Chochmah, drawn from
the supernal Daas.
KEHOT'S NOTE
X ,1% wrnw n7po
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“Your teeth are like a flock of ewes.” The verse opens the
discourse in Likkutei Torah, Shir HaShirim, to which the
Alter Rebbe refers.

Song of Songs 6:6"1:1 D*°W W

TR 7901 NinRnw DPY A3M17TR 2YY 0PNN7 7Y T
073

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°29 2°2 97y 9IN°22
The note quotes it: “There are two kinds of attributes: the
first, the attributes born of the intellect... and the second,
the attributes above the intellect.” There a love rooted
above the intellect, drawn from the supernal Daas that
draws down the attributes within Keser, is the love that
“many waters cannot quench.”
KEHOT'S NOTE
om *am . . Downn UTRIIN MITRN KT MITR 1 2 v A ,0° R™MN
Downn noynbw nmiTen

oKX 1N ON

Near the end of the Song: “Many waters cannot quench the
love... if a man would give all the wealth of his house for
love...” The verse opens the discourse in Torah Ohr on the
two kinds of attributes, where a love rooted above the in-
tellect is the love that many waters cannot quench.

Song of Songs 8:7°1:’11 07w W

PO MIDVYY KP NITN NIONTTNR Ni2d? A90v XD 0011 o
:17 112 192 120X2 I0°2 1307227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MR P2y IR 1730 TR

The note quotes it: the attributes “were taken from a high-
er place.” There the Alter Rebbe explains, citing the Idra
Zuta that Z’eir Anpin is attached to and hangs upon Atika,
that although the attributes are born and revealed from
the intellect, in their root they come from higher than the
intellect.
KEHOT'S NOTE
TR PPy PaR .. AN 1100y DIpnn NPt MTRNY” R LAY RN
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Kehot’s note points to Zohar III, 292a for these words.

Zohar III, 292ax ,287 »’mt
KEHOT'S NOTE
N2 m
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144
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The maiden asks her beloved, “Set me as a seal upon your
heart, as a seal upon your arm.” The verse opens another
discourse to which the Alter Rebbe refers.

Song of Songs 8:6":’11 01w W

YR N20X R My™3 AYirty onind 72970y onind Cwmvw
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2P¥° 19907 2°awWom

Plainly, Yaakov set apart the lambs that were his wages
from Lavan’s flock. The Alter Rebbe reads “separated”
(hifrid) as drawing the order of kesev down into the world
of separation (pirud).
Genesis 30:40'n:7 n"wxI2
127 1X¥2 DINTPDY TPYTOR INED °19 1AT 2Py AT D°2pIM
1127 IRX-2Y DnY XY 3727 0°77Y i9-nwn
And Jacob separated the lambs—he also set the faces of the
flocks toward the streaked and all the dark in the flock of
Laban— and put his own droves apart, and put them not
unto Laban’s flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Shimon says that “the middle bar within the boards,
that bars from end to end” is holy Yaakov, who holds on to
both sides. The Alter Rebbe calls Yaakov the central line
that draws from Keser and Chochmah into Z’eir Anpin.

Zohar, Terumah 94:908-96:918-r”pnn:7”8 IMIN ,AM7 180
TPNNAE

Said R. Simeon: ‘Blessed art thou, O Land (earth), that thy
king is free (ben horin), and nourishes thee in plenty with-
out fear of interference from the “other one” (Severity), all
being nourished by that Supernal King. “And thy princes eat
in due time”, this “time” being that of which it is written: “In
time it shall be said of Jacob and of Israel, What hath G-d
wrought!” (Num. 23, 23). “Woe to thee, O land (earth), when
thy king is a child”, as the prophet threatened Israel with the

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 25
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G-d’s command for the daily offering: “The one lamb you
shall make in the morning, and the second lamb you shall
make in the afternoon.” The two lambs correspond to
Leah and Rachel.
Numbers 28:4°7:1”2 72712
1073997 1°2 MYYN "7 w3207 X1 1722 TYYN TN w31 NK
The one lamb shalt thou offer in the morning, and the other
lamb shalt thou offer at dusk;

likuteitorah.com/likkutei-torah/emor/6/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 26
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“And the kohen shall wave them... as a wave-offering be-
fore Havayah.” The waving “before Havayah” is read as
raising the lambs above Chochmah.
Leviticus 23:202:372 Rp™
¥Tp 0929 3¢~y 1 °197 1910 0°1337 07 Y DK 1757 A1
192 M7 P
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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In the Zohar’s account of the letters coming before G-d,
each asking that the world be created with it, G-d tells the
shin that it is fitting, good and true, but that since the let-
ters of falsehood take it to join them, He will not create the
world with it.

Zohar, Introduction 5:21-6:2817:"1-X”2:’17 NP 7717 190

The Shin then came to the fore and pleaded: O L-rd of the
world, may it please Thee to begin with me the world, seeing
that I am the initial letter of Thy name ShaDDal (Almighty),
and it is most fitting to create the world through that Holy
Name. Said He in reply: Thou art worthy, thou art good, thou
art true, but I may not begin through thee the creation of the
world, since thou formest part of the group of letters ex-
pressing forgery, ShekeR (falsehood), which is not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

naw nbap nanna nryea

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PARAGRAPH 28
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G-d’s command in Parshas Emor: “An ox, or a kesev, or a
goat, when it is born,” shall stay seven days with its moth-
er before it may be offered. The Alter Rebbe notes the
spelling kesev here, before the waving of the lambs is
commanded.

Leviticus 22:27173:273 Xp7

>IRWD 01 IR DA 0o NYAW 1M T2 %3 1WUIR 2RIt Y
2 YR 12977 13T XYM

When a bullock, or a sheep, or a goat, is brought forth, then

it shall be seven days under the dam; but from the eighth

day and thenceforth it may be accepted for an offering made
by fire unto the L-RD.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 29
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The Mishnah describes the waving: the kohen places the
two loaves on top of the two lambs, puts his hands beneath
them and waves. The Alter Rebbe asks why the bread is on
top.
Mishnah Menachot 5:61:’11 nnan mawn
SR 3D PY MY 3% YA rayY PRI 1DIR Payy v
PIYY MM M2 R SN ,3PY2 12 YR 027 *1279 0Uam
DY DR K7 PR DX D0 TONY LUK TN L107Y
"1 °23 7Y DNPH °NY 1033, 7Y XIT 787D .N3Y "33 *3eh ,0npn
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These require waving but not bringing near: The log of oil of
the leper and his guilt-offering, The first fruits, according to
Rabbi Eliezer ben Yaakov, The innards of an individual’s
shelamim and its breast and thigh, whether they are the of-
ferings of men or of women, by Israelites but not by others;
The two loaves and the two lambs of Shavuot. How does he
perform [the waving]? He places the two loaves upon the two
lambs and puts his two hands beneath them and waves them

forward and backward ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

0°°111 9IN2 W’

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The psalm of creation praises G-d who brings food from
the earth: “and wine gladdens man’s heart... and bread
sustains man’s heart.” The Alter Rebbe uses it to show that
bread, a plant, nourishes man more than meat.
Psalms 104:157°0:77p 0°2°1n
1907 WAIR"I27 NP YR 0°38 PNR0Y WhIRTI2Y Mo 1
And wine that maketh glad the heart of man, Making the
face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wa R PRR

Moshe asks G-d, “From where shall I have meat to give to
all this people?” The Alter Rebbe refers to his explanation
of this verse elsewhere.

Numbers 11:1327°:8”> 72712
I3 PTNIN KT 2y 132770 MA DYITPI? NN? T2 07 PRn
79K
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Whence should I have flesh to give unto all this people? for
they trouble me with their weeping, saying: Give us flesh,
that we may eat.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

orn By P RNa PINaR PR

The words here quote Berakhot 37a:1; the passage is
shown below.

Berakhot 37a:’x:X 1 m372
RIBR M7 M2 U 797 1PYRTR R M2 U 937 — 12 yuun Xp
2y7 oW K? — 1MITY TR DK TR — DRI nwnn 2 Uy 93
1997210 10l MM IR -'l'?’pt{ R1°1 — A°3°Y3 70K PaK .n2iyn o7
DRI NWRIR RITY 99 — 17 yawn Kp PNiiim rn k7327 vy
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therefore we are informed that a dish which contains it [re-
quires that benediction]. If, on the other hand, we had been
taught only the first, I might have said a dish containing any
of the five species does [require that benediction], but not
rice or millet because these are mixed with other ingredi-
ents. Should, however, it have the appearance [of one of the
five species], we might say that even with rice or millet we
pronounce the benediction "...Who createst various kinds of
foods"; therefore we are informed, "A dish ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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PARAGRAPH 31
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The note points there, together with Zohar 1:260a, on the
two loaves as the Written and the Oral Torah.

Zohar I, 260ax ,07 X"t
KEHOT’'S NOTE
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There the Alter Rebbe explains that the Written Torah is
the mochin of Abba, drawn from the higher Chochmah,
which is not revealed in letters except as “for the wise, a
hint,” while the Oral Torah is the mochin of Imma, Binah,
whose letters multiply with understanding; and that the
Oral Torah has a further advantage, for the supernal will,
in its rulings of forbidden and permitted, is revealed in it.

KEHOT'S NOTE
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G-d tells Moshe: “Therefore say to the children of Israel: I
am Havayah, and I will bring you out from under the bur-
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dens of Egypt.” The verse opens the discourse in Torah
Ohr, Va’eira, to which the Alter Rebbe refers.

Exodus 6:6": mnw

03 N30 NOAR DINX CORSIM 7 7N X1IRe g 19b
Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

160 LRI YR 1Y O

Of Shlomo: “He spoke three thousand proverbs, and his
songs were a thousand and five.” The Alter Rebbe links the
“songs” with the melodies of the cantillation, which the
Oral Torah does not explain.

1Kings 5:1227°:°71 X 0°9%n
PR AR Y 20 2WR DD NPT 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

161 mEaMA. LT

There the Alter Rebbe explains that the Oral Torah ex-
plains every detail of the mitzvos of the Written Torah, but
the ta’amim, nekudos and tagin and the forms of the let-
ters of the Written Torah do not come to revelation in the
Oral Torah at all; they are called “hidden worlds,” and he
refers there to this very discourse of Parshas Emor.
KEHOT'S NOTE
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“The Torah that Moshe commanded us is the heritage of
the congregation of Yaakov.” The verse opens the dis-
course in Likkutei Torah, Vezos HaBerachah, to which the
Alter Rebbe refers.

Deuteronomy 33:4°7:3"% 0127
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Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

163 N17am2 Nnvane

In a passage that reads the four rivers of Eden as the four
Sages who entered the Pardes, the Zohar closes one allu-
sion with “this is a hint, and for the wise, a hint.” The Alter
Rebbe uses the saying for the way the cantillation conveys
what words cannot.

Zohar I, 26b2 ;10 x”mt

Zohar III, 280b2 ,27 2’'m
KEHOT'S NOTE
2,290,200 R
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There the Alter Rebbe tells, from the Pri Etz Chaim, that
the Arizal heard in his Shabbos sleep wondrous things that
he could not expound in eighty consecutive years, and ex-
plains that this was possible only because his grasp was a
“seeing” of the essence of Chochmah itself, above wisdom
as it is clothed in comprehension and letters; he refers
there to the end of this discourse.
KEHOT'S NOTE
[3] .27@1 3,10 27D 977 7MY 17T 9% '] 5oy
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The Zohar reads “the instruction of your father” as
Chochmah and “the Torah of your mother” as Binah;
Rabbi Yitzchak says the Torah issued from supernal
Chochmah, and Rabbi Yosi that it issued from Binah. The
Alter Rebbe joins them: the Torah issues from Chochmah
and Binah.

Zohar I1, 85ax ,in 27mt

KEHOT'S NOTE

RL,0D27m

166 (QW 1°1R12Y . . A SR RUPRa wUhdY)
According to the note, the words of the Mikdash Melech
and the Ramaz on these passages of the Zohar are brought
there.

KEHOT'S NOTE
LAY Y IR DI IR LAWK Y DOVDWR YR AN1IN N7TIRD RN

167 9P 279 1"R70 ey

According to the note, the Ramaz’s explanation of “more
desirable than gold” is brought there.
KEHOT'S NOTE
L30Y IR 21727 .77 7Y R-RIPM NPMIRD RN

168 TORY 2t DvTRNIR

In David’s psalm, of the Torah’s laws: “More desirable
than gold, than much fine gold.” The Ramaz’s explanation
of this verse is the basis for the second explanation of the
loaves.

Psalms 19:11x7:0”> 091N
:0°D1% nzm w;'m D°23Nm11 27 1917 271 0 TRNaa
More to be desired are they than gold, yea, than much fine
gold; sweeter also than honey and the honeycomb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
169 nyT N7 nun

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NX”Y0 ,1n MO72 AIR9

170 nyT X7 Aun

Rabbi Yehudah says the tree from which Adam ate was
wheat, for a child does not know how to call “father” and
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“mother” until he has tasted grain. Wheat is thus linked
with Daas, knowledge.

Berakhot 40a:14-15170-777:X *1 M372
KPR 712731 KD :p2 92 1002 27 0K INDOWD 191 PINT niTve By
DT 1330 PORY 19X R0INT XOT 12K P 9N VKT AT 2277
2y 177 XMy 127 77 PRY M7 193 SR TR 27 1R
SR T P2 I T I DY NI LT NN DTG
2y MR WRIY A3pN3 12 RPNV 12720 AT MIKD
PRIXY NRY YT PIPAT PRY 0T 700 IR 77 227 ONIRD
.- 137 DYV DIVOY TY "RBER™
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N2 a2 ane

There the Alter Rebbe explains “from your dwellings you
shall bring two loaves of waving”: the two loaves are Abba
and Imma, or the two mazalos that are the source of Abba
and Imma, for lechem has the numerical value of mazala.
KEHOT’'S NOTE
.2,272712°0 1P 1103

PARAGRAPH 34

172

173

Spwna 0oRnY IR 1DWM

In the rebuke of Bechukosai G-d warns of famine: “they
shall return your bread by weight,” so scarce that it is
weighed out. The Alter Rebbe refers to his explanation that
reads “weight” as the supernal “Scale” (matkela).

Leviticus 26:2617:17 Rp"

VPN TR N3 DIRM? 003 WY 19N aN7IYn 037 3w
292N K21 DAPIXY PpYn2 DoRN2

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1851 27y — TIN°23

There the Alter Rebbe explains that opposites like water
and fire could not join, “they did not look face to face,” and
that the rectification is inter-inclusion through Mah: the
shattering was in Ban, the World of Nekudim, while the
drawing of the intellect into the attributes lets a person
master his anger with kindness and compassion, “soft as a
reed,” the same themes as this maamar.
KEHOT'S NOTE
2,18 mun nMph
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176

177

178
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Moshe tells the people before the war against Midian:
“Arm from among you men for the army.” The verse opens
the explanation in Likkutei Torah, Matos, to which the
Alter Rebbe refers.

Numbers 31:3'2:X"7 12712

1772729 17 RIED DOWIN DN WP MNP DYTTON YR 73T
772 NP3 NN

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PP ey

There the Alter Rebbe explains that the spreading out and

descent of the levels comes specifically through a higher

level, as Shlomo could clothe his wisdom in three thou-
sand parables, three thousand levels below it.

KEHOT'S NOTE
775N R2Y 0751 °ran Ko7 0°°nwa 01372 RO 11INYT 3 L,X° RN
YT

ada bl
“Go forth from your land.” The verse opens the discourse

in Torah Ohr on how a higher level is needed for the light
to descend.

Genesis 12:1°8:2”> N°wX12

PIRTTPR I 0T ANTIN ISWR 77797 DIIIR 7 VRN
SINN N

Now the L-RD said unto Abram: ‘Get thee out of thy country,

and from thy kindred, and from thy father’s house, unto the

land that I will show thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 23X IR 71

There the Alter Rebbe explains that the Torah “praises it-
self” that it can descend from its lofty level to be an amon,
a nurse who feeds the souls of Israel with “bread,” the
Torah; this revelation of the Torah as bread comes on
Shavuos, when the two loaves, the Written and the Oral
Torah, are offered, after the forty-nine days of the Omer,
the days of “nursing.”
KEHOT'S NOTE
X ,M7 727R2 n7ph

TIAR 128N NN

The Torah speaks: “And I was with Him as a nursling
(amon), and I was His delight day by day.” The verse opens
the discourse in Likkutei Torah, Bamidbar, to which the
Alter Rebbe refers.

Proverbs 8:30°%:'1 *>wn
:NY~222 17197 NRMin 01 0P LYWW TR 1IN 123X AR

Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud describes how the waving is done: forward
and back, up and down. The Alter Rebbe reads “up” as the
ascent to the source and “down” as the drawing down of
light below.
Menachot 61a:7-8'1-"1:X X0 Mnin
P10 SN M1 DOW1AD 2w %33 By OnPn Cnw 1N Awy X T80
AT WK (13,03 MAY) PRI 7M7Y R0 PO aonb
mnTIp M21IN 23yR2 AwaAm 02 AN°T 710 00 K
on? 19N TWAT MINYY MNP DM AMYT Nmn mwans
7DIIN R WA K2 MYV 1K 07301 NI 0107

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

X ,RD minman

180| Kehot’s note points to Genesis 12:1-17:27 for these words.

Genesis 12:1-17:27172:1"-"R:27> N°WX2
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