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“And the kohen shall wave them
upon the bread of the first fruits”

The two Shavuos lambs, the embodiment of bittul, are waved
together with the two loaves, the Written and the Oral Torah, and
through the Torah they are raised back to their source, where
nothing opposed to holiness can draw from them. The daily
lambs, which carry bittul down into the world of separation, must

instead be wholly burnt.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The two Shavuos lambs, the embodiment of bittul, are waved together with the two
loaves, the Written and the Oral Torah, and through the Torah they are raised back
to their source, where nothing opposed to holiness can draw from them. The daily
lambs, which carry bittul down into the world of separation, must instead be wholly

burnt.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why, on Shavuos, the two lambs are waved together with the two loaves. Creation’s
purpose is that the yesh be nullified to G-dliness, and true bittul means being one with the Infinite
Light as the limbs are one with the soul. Man lacks this by nature, but domestic animals show it, be-
cause their root is higher than man’s, and sacrifice returns their life-force to that root. Lambs embody
bittul most, since they belong to compassion, Yaakov’s attribute. The Torah’s two spellings tell their
story: kesev, shin before beis, is their source, where the attributes stand above Chochmah; keves, beis
before shin, is their state below. Yaakov “separated” them into the world of separation as the two daily
lambs: the morning lamb, so that Avraham’s boundless Chesed is drawn only into what is nullified, and
the evening lamb, to sweeten Yitzchak’s Gevuros. On Shavuos the lambs are waved back up with the
two loaves, the Written Torah with its song and the Oral Torah with its explanation of the mitzvos. So

the loaves are leavened, and the Shavuos lambs are peace-offerings that may be eaten.

OUTLINE

1 The question: lambs waved with bread 7

The Shavuos lambs are waved together with the two loaves; to understand why, the maamar starts from the
purpose of creation, the nullification of the yesh to the ayin.

2 What true bittul is 12
To be actually included in the Infinite Light, as the body’s limbs are one with the soul and obey it without
resistance.

3 Animals, sacrifice and the lamb 13-5

Man lacks innate bittul, but domestic animals have it from their lofty root, and sacrifice returns them there.
Lambs, of Yaakov’s compassion, have the most, as their voice, their weakness and their wool show.
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Kesev above, keves below 16-7

Below, beis before shin: Chochmah, then the divided attributes; above, shin before beis: attributes higher
than Chochmah. Yaakov draws the lambs into the world of separation as the two daily lambs; the morning is

Avraham’s Chesed.

5 The two daily lambs and the Shavuos waving

18-9

The morning lamb keeps boundless Chesed from feeding the kelipos; the evening lamb sweetens

Yitzchak’s Gevuros. On Shavuos the lambs are waved back to their source with the loaves, the Written and

the Oral Torah.

6 Song and explanation

1Mo-1

The Written Torah has the song of the cantillation, the Oral Torah the explanation of the mitzvos; both are
raised to their source, and the lambs with them. So the loaves are leavened, taking on the exaltation of the

source.

7 Peace-offerings and burnt-offerings

M12

The daily lambs, drawn below, must be wholly burnt; the Shavuos lambs, raised with the Torah, are peace-of-

ferings, eaten even by the owners.

KEY CONCEPTS

Self-nullification (bittul) 21v°2

Not mere humility but being actually included in the
Infinite Light, with no existence apart from it, as the limbs
have no life apart from the soul.

Kesev and keves %3235/ 2w>

The Torah’s two spellings of “lamb.” Kesev, shin before
beis, is the lambs’ source, where the attributes are above
Chochmah; keves, beis before shin, is their state below,
where the attributes follow Chochmah and divide.

The world of separation (alma deperuda) x71197 X1y

The lower worlds, where each thing appears to exist on its
own; Yaakov draws the lambs’ bittul down into it.
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The morning of Avraham 077287 P2
The Zohar’s name for supernal Chesed, which spreads
without limit; the morning lamb corresponds to it.

Cantillation marks (te’amim) 0°»yv
The melody of the Written Torah, its song, sweetness and
delight, which the Oral Torah does not explain.

“Exalted above the days of the world” ni172°% Rwinni
oy

Words of the Yotzer blessing of the morning prayers; “the
days of the world” are the attributes that give the worlds
life, and the source of life-force is exalted above them, not
enclothed in them. Its transcendence makes the worlds
separate, and raised into it they share its exaltation.
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SECTION 1 - 11

The question: lambs waved with bread
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“And the kohen shall wave them upon the bread of the first fruits, a wave-offering before Havayah,
upon the two lambs,” etc.

The maamar opens with the verse of the Shavuos offering (Leviticus 23:20): the two loaves of the new wheat,

“the bread of the first fruits,” were waved together with two lambs brought as peace-offerings.
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And it is stated in the Gemara that the bread is on top, etc., that he waves the lambs together with
the bread. And [we must| understand this matter, and this joining: that the lambs are with the bread
in the waving.

The Gemara (Menachos 62a) brings the view that, as everywhere, the bread is placed on top; what the maa-

mar takes from it is that the lambs and the bread are waved as one. It asks what this joining means: what do
animal offerings and loaves of bread have in common, that they should be lifted together?
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Now, it is known that the purpose of all creation is that the “something” (yesh) be nullified to the
“nothing” (ayin). And in every world the nullification of the yesh is drawn down according to its

level.

The answer starts from a basic principle: creation exists so that the yesh, the created being that feels itself a
“something,” should become nullified to the ayin, the “nothing” of G-dliness that no creature can grasp.

Every world reaches this nullification in its own measure.
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SECTION 2 - 112

What true bittul is
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Now, the essence of self-nullification (bittul) is to be nullified and actually included in the Infinite
Light (Or Ein Sof), blessed be He, and united with it in a complete and true union, the ultimate
union, like the union of the limbs of the body with the vital soul that rests and is enclothed within
them, for they have no other life-force apart from the life-force of the soul.

True bittul is not a feeling of humility but being actually included in the Infinite Light, one with it. The model

is the body: its limbs are one with the vital soul enclothed in them, since they have no life of their own apart
from the soul’s life.
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Therefore the limbs obey the will of the soul in complete nullification and union. And so should the
powers of the vital soul be nullified and actually included in the Infinite Light, blessed be He, which

rests upon and encompasses his soul.

Because the limbs have no separate life, they obey the soul’s will at once and without resistance. In the same
way, a person’s vital soul and all its powers should be nullified in the Infinite Light that rests upon his soul

and encompasses it.

SECTION 3 - 13-5

Animals, sacrifice and the lamb
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And see what is written on the verse “And you shall offer a burnt-offering, a fire-offering.” But in
the nature of man, as he is born, there is nothing like this nullification.

The opening words send the reader to another discourse, on “And you shall offer a burnt-offering, a fire-of-
fering,” for more on this theme. The argument then turns: by nature, from birth, a human being has no such
bittul.
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And its like is not found in physicality at all: to nullify his will before the will of others at the level of
this nullification, as though he had no other will at all.

Nothing like it is found in physical life: no person naturally sets aside his own will for another’s so complete-
ly that it is as if he had no will of his own.
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Rather, this nature is in domestic animals, which are nullified to the will of the one who leads them:
wherever he wishes he turns them, and they do not change their appointed task.

Domestic animals do show this trait: they go wherever their driver turns them and keep to their task.
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This is because their root and foundation is “in the holy mountains,” which are lofty levels in the
Infinite Light (Or Ein Sof), blessed be He, and there they are at the level of nullification in the
Infinite Light itself (see what is written on the verse “And He fed you the manna,” on the matter of
the “great beast” (behemah rabbah) that is above man). Only, they fell far down, below the level of
man, and the level of nullification was drawn down below, under the hand of man.
The reason is that their root is “in the holy mountains” (Psalms 87:1), lofty levels within the Infinite Light
where they are in complete bittul; but they fell below man’s level, and so their bittul shows itself here as sub-
mission to man. In Likkutei Torah, Eikev, on “And He fed you the manna,” to which the parenthesis refers,

the Alter Rebbe learns from “I was as beasts (behemos) with You” (Psalms 73:22) that there is a “great beast”

above the level of man: a great love, above all comprehension, from the light that encompasses all worlds.
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This is the meaning of the sacrifices: they would offer the animal upon the altar, and its life-force
rises into its source and root, which is the level of nullification in the very Infinite Light, blessed be
He.

This is the inner meaning of the sacrifices: when the animal is offered on the altar, its life-force rises back to
its source and root, a level of utter bittul in the Infinite Light.
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And the sacrifices were from the cattle and from the flock, from among all the domestic animals,
and not from the wild beasts; for a domestic animal has more nullification than a wild beast.

That is why the offerings came only from domestic animals, cattle and flock, and not from wild ones, as the
Gemara learns from the verse (Zevachim 34a); the reason, the Alter Rebbe explains, is that a domestic ani-
mal has more bittul than awild one.
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Likewise, from among all the domestic animals, lambs were chosen for the most part, because the
level of nullification is drawn into them more. For cattle are “the face of an ox on the left,” the level
of Gevuros (restraints).

Among the domestic animals, most offerings were lambs, because bittul is drawn into them most strongly.

Cattle, by contrast, come from “the face of an ox on the left” in Yechezkel’s vision of the Divine Chariot

(Ezekiel 1:10), and the left side is Gevuros, the attributes of restraint and severity.
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Also, an ox gores with its horn; and goats, too, are the level of Gevuros. But lambs are at the level of
compassion, and “Yaakov separated the lambs (kesavim),” for lambs (kevasim) are at the level of
Yaakov’s attributes (middos), the level of compassion.
The ox shows this severity in that it gores with its horn; in Likkutei Torah, Vayikra (on “A man who brings an
offering”), the Alter Rebbe explains that the goring ox is harsh Gevuros, like a person quick to anger by na-
ture. Goats too belong to Gevuros, but lambs belong to compassion: “And Yaakov separated the lambs”

(Genesis 30:40) ties them to Yaakov, whose attribute is compassion. The verse spells “lambs” kesavim, while

the maamar’s word is kevasim; paragraphs 6 and 7 explain the two spellings.
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For lambs have a voice of pity that arouses compassion. This is because their source and root is

from a higher level, which is the source of compassion.

The lamb’s plaintive bleat arouses pity in whoever hears it. The Alter Rebbe sees in this a sign of the lamb’s
root in a higher level, the source of compassion.
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Therefore, when the life-force fell below, the voice that arouses compassion was drawn to them.
They are also weak by nature, from birth, and so the nature of nullification is recognizable and felt
in them. [Lambs also have wool, whose root is very high,

Because their root is in the source of compassion, when the lambs’ life-force descended into this world it

kept the voice that arouses compassion, and their natural weakness makes their bittul plain to see. The
bracket adds a further sign of their lofty root: their wool.

459I8% NIMI03M RIT DX KU Dam DY Fpa 7myl AV 2PN x ponl RPN 5172 T 2RO
17N|73 0¥ [mewen] WO YWY 1D 25N° 1M1 PNy (03] *°2 ANRT “9nR RI72 M0 Ienawnn
201 R '?’:P [%777229] T2 nwsm‘? 1998 X2V RN2AWAN xn 92 xwnpy 07221

as is written in the Zohar Gadol, Part I, folio 42, column c, on the verse “And Hevel, he too brought
of the firstborn of his flock”: “His [Hevel’s] thought was on that place of which it is said, ‘And the
Ancient of Days (Atik Yomin) sat,’ etc., ‘and the hair of His head was like clean wool’; and the Holy

One, blessed be He, joins a good thought to the deed, and because of this He accepted it,” etc.

The Zohar on Hevel’s offering of “the firstborn of his flock” (Genesis 4:4) says that his thought was directed
to the level of which Daniel says (7:9) that the Ancient of Days (Atik Yomin, in Kabbalah the innermost level
of Keser) sat, “the hair of His head like clean wool,” and because G-d joins a good intention to the deed, the
offering was accepted. Pirkei DeRabbi Eliezer (chapter 21), to which the Tzemach Tzedek refers when he
brings this Zohar, says that Hevel’s lambs had never been shorn of their wool. Kehot notes that the “Zohar
Gadol” cited here is the Cremona printing.
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See what is written below in Parshas Pinchas on the verse “Command the children of Israel,” etc.;
and see the Mishnah at the end of chapter 6 of Kerisos. And see the Zohar, Mishpatim, 125a; and
see what is written elsewhere on the verse “Your hair is like a flock of goats that streamed down,”

etc.]

The bracket ends with further references: the discourse in Likkutei Torah, Pinchas, on “Command the chil-
dren of Israel,” which explains that the daily offering is a lamb because of its voice of compassion and its
wool; the Mishnah at the end of the sixth chapter of Kerisos, on lambs being named before goats; and the
Zohar on Mishpatim (125a), on the kid and its mother’s milk. The discourse on “Your hair is like a flock of
goats” (Likkutei Torah, Shir HaShirim) explains that hair is a surplus of the body, not its essence, and cites
the Zohar that the external forces draw nurture from the hair of goats.

likuteitorah.com/likkutei-torah/emor/5/ 8
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SECTION 4 - 16-7

Kesev above, keves below
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2. Now, when the life-force has fallen below into physicality, they are called by the name kevasim
(2°w22), with the beis before the shin. For the beis alludes to the level of Chochmah (wisdom), [as it
is written,] “With wisdom a house (bayis) is built.” And the shin alludes to the three lines that
branch out and are drawn downward; whereas when they are above, in their source, they are a sin-
gle unity.
The Torah spells “lamb” two ways, keves (%23) and kesev (2w2). The spelling kevasim, beis before shin, de-
scribes the lambs after their descent into physicality: the beis, the letter of bayis, “house,” stands for
Chochmah, since “with wisdom a house is built” (Proverbs 24:3), and the shin, with its three branches,

stands for the three lines of the attributes, divided as they spread downward. In their source they are not di-
vided but one.
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And there they are called kesev (222), with the shin before the beis, for the shin is the supernal at-
tributes (middos) that are above Chochmah and intellect, which are called in the Zohar “the moun-

tains of darkness.”

In their source the lambs are called kesev, with the shin first: there the attributes are not born of Chochmah
but stand above it and above all intellect. The Zohar calls these hidden attributes “the mountains of
darkness,” darkness here meaning that they are beyond the reach of understanding.
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[See what is written in Parshas Toldos, in the explanation (biur) on the verse “Many waters” in the
Song of Songs, on the matter of the supernal Daas (knowledge), and in the discourse beginning

“Your teeth are like a flock.”]

The bracket refers to two other discourses. In the Biur (explanatory discourse) on “Many waters cannot
quench the love” (Song of Songs 8:7) in Torah Ohr, Toldos, the Alter Rebbe explains that the supernal Daas,
standing directly beneath Keser, draws down the attributes of Keser, which are above intellect, and that a
love rooted there is the love that “many waters cannot quench.” In “Your teeth are like a flock of ewes”
(Likkutei Torah, Shir HaShirim) he reads the letter shin of shinayich, “your teeth,” as attributes higher than
Chochmah, drawn from the supernal Daas, and refers back to this maamar’s shin of kesavim.

likuteitorah.com/likkutei-torah/emor/5/ 9
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But “And Yaakov separated the lambs (kesavim)” [means] that Yaakov is the one who draws the lev-
el of the kesavim from their level and rank in their source to the level of separation, so that they
will be called by the name kevasim.

The verse “And Yaakov separated the lambs” now receives its inner meaning, playing on hifrid, “separated,”

and peruda, “separation”: Yaakov draws the lambs from their united state as kesavim in their source down
to the level of separation, where they are called kevasim.
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[This is] so that the level of nullification will be drawn also into the world of separation (alma depe-
ruda): “The one lamb you shall offer in the morning, and the second lamb you shall offer toward

evening,” etc.

The purpose of this descent is that bittul should reach even the “world of separation,” the lower worlds where
each thing seems to exist on its own. This is why the daily offering is two lambs, one in the morning and one
toward evening (Numbers 28:4).
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The explanation is: morning is “the morning of Avraham,” the level of supernal Chesed (kindness),
in which the Infinite Light (Or Ein Sof), blessed be He, spreads forth above without end and below
without limit.

Morning stands for Avraham, whose attribute is supernal Chesed, kindness that flows without limit; the

Zohar calls it “the morning of Avraham.” Through Chesed the Infinite Light spreads forth endlessly, above
and below.

likuteitorah.com/likkutei-torah/emor/5/ 10
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SECTION 5 - 18-9

The two daily lambs and the Shavuos waving
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Now, as it spreads downward, level after level, in the descent of the levels by way of the chain of de-
scending worlds (hishtalshelus) and enclothement, there is nurture and a hold for the kelipos
(husks) and the sitra achra (the other side), to draw nurture from holiness: the level of “the tents of
Kedar,” and as Avraham said, “O that Yishmael might live before You.”
As Chesed spreads downward through the chain of levels, each clothed in the next, the forces opposed to ho-
liness find a hold and draw nourishment from it. “The tents of Kedar” (Song of Songs 1:5), named for a son of

Yishmael, stands for such a drawing from holiness, and Avraham’s plea, “O that Yishmael might live before
You” (Genesis 17:18), shows boundless kindness reaching even Yishmael.
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And it is necessary to bring a lamb first, which is the level of nullification, with the quality of pity,
so that the Infinite Light (Or Ein Sof), blessed be He, will be drawn only at the level of nullification:
that the Infinite Light should rest and be revealed specifically in one who is nullified to it.

So the lamb, bittul joined with pity, must come first: the morning offering ensures that the boundless light of
Chesed is drawn only into what is nullified to it. The Infinite Light rests and is revealed only in one who is
nullified to it; the Gemara (Nedarim 38a) counts humility among the qualities of those on whom G-d rests
His Shechinah.
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[See what is written in Parshas Vayeira on the verse “I am a shield to you”; and see the Zohar, Balak,
folio 204b, and the end of Parshas Mikeitz, folio 203.]

The bracket points to the discourse on “I am a shield to you” (Genesis 15:1) and to two passages of the Zohar,
in Balak and at the end of Mikeitz, that speak of “the morning of Avraham.” The text says Parshas Vayeira,
but the Kehot note places the discourse in Torah Ohr, 12a, in Lech Lecha, where that verse is read: there the
Alter Rebbe explains that Avraham, boundless Chesed, wished even Yishmael to live “before You” without

limit, though unbounded kindness alone could not bring the world to the time when all evil is removed.

likuteitorah.com/likkutei-torah/emor/5/ 11
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“And the second lamb you shall offer toward evening”: the time when the attribute of Yitzchak, the
level of Gevuros (restraints), holds sway, in order to sweeten them, etc. And the drawings-down of
this level of nullification, the two lambs, at the level of morning and at the level of “toward
evening,” are accomplished through Yaakov, who is “the middle bar that runs through from end to

end.”

The second lamb is offered toward evening, the time when Yitzchak’s attribute, Gevurah, prevails; its bittul
sweetens those severities. Both drawings-down, the morning lamb and the evening lamb, are the work of
Yaakov, “the middle bar” of the Mishkan that ran through all the boards from end to end (Exodus 26:28): his

attribute joins the two extremes, Avraham’s Chesed and Yitzchak’s Gevurah.
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Therefore Yaakov separated the lambs from the level of kesavim, as they were in their source and
root, to the level of kevasim, into the world of separation, to be divided into two different aspects

and levels.

That is why it is Yaakov who brings the lambs down from their united source as kesavim into the world of

separation as kevasim, divided into two offerings at two times.
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But on Shavuos, “And the kohen shall wave them upon the bread,” etc., “upon the two lambs”: he
waves the lambs upward, to their root and source, the level of kesavim, so that they are nullified
and united in the very Infinite Light (Or Ein Sof), blessed be He. And this is [done] with the bread.

On Shavuos the movement is reversed: the kohen waves the two lambs upward, back to their root as kesav-
im, where they are nullified and united in the Infinite Light itself. This is done together with the bread.
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For the meaning of the wavings of the two loaves is [as follows]. Now, the two loaves allude to the

Written Torah and the Oral Torah, as it is written, “Come, eat of my bread,” etc.

The maamar now explains what the bread is: the two loaves stand for the two parts of the Torah, the Written
and the Oral, since the Torah is called bread: “Come, eat of my bread” (Proverbs 9:5).

likuteitorah.com/likkutei-torah/emor/5/ 12
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For they are lofty levels: in the Written Torah there is what is not in the Oral Torah, and this is the
matter of the cantillation marks (te’amim) of the Torah, zarka, makaf, shofar holech, segolta, etc.,
which are the level of melody, with the quality of sweetness and delight.
Each part of the Torah has a lofty quality the other lacks. The Written Torah alone has the cantillation marks,
named here by the opening of their traditional sequence (zarka, makaf, shofar holech, segolta), and they are
pure melody, sweetness and delight. In Likkutei Torah, Shir HaShirim, on “The Song of Songs,” the Alter

Rebbe explains that the cantillation marks are drawn from the supernal delight, higher even than
Chochmah.

SECTION 6 - 110-11

Song and explanation
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Of this it is said, “And his songs were a thousand and five,” and “At night His song is with me”: for
the cantillation marks are at the level of song and melody, to sing in song and hymn out of great joy
and delight. These cantillation marks are in the Written Torah and not in the Oral Torah.

Shlomo’s “thousand and five” songs (I Kings 5:12) and “At night His song is with me” (Psalms 42:9) are read

as referring to this song of the Torah: the cantillation is melody that rises from great joy and delight. It exists
only in the Written Torah.

likuteitorah.com/likkutei-torah/emor/5/ 13
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And in the Oral Torah there is no interpretation or explanation of the cantillation marks, to explain
and interpret for us what this song is. [See what is written in Parshas HaBerachah on the verse “The
Torah [Moshe] commanded,” and on “And it came to pass at the end,” and on “The Song of Songs,”
and on “And I was with Him as a nursling (amon), and [ was a delight,” etc.]
Nowhere does the Oral Torah tell us what this song means; it remains beyond explanation. The bracket lists
four discourses on the theme: on “The Torah Moshe commanded” (Likkutei Torah, V’Zos HaBerachah), on
“And it came to pass at the end” (Torah Ohr, Mikeitz), on “The Song of Songs,” and on “And I was with Him
as a nursling.” In the first, the Alter Rebbe explains that the cantillation marks, vowels and crowns of the

Written Torah never come to revelation in the Oral Torah and are called “hidden worlds,” and he refers there
back to this maamar.
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The Oral Torah, however, is the interpretation and explanation of the basis of the mitzvos and their
root; this interpretation and explanation is in the Oral Torah specifically and not in the Written
Torah. For there is no mitzvah in the Written Torah that does not need the interpretation and ex-
planation of the Oral Torah: how the mitzvah is to be performed and in what manner.

The Oral Torah has its own unique quality: it explains the mitzvos, their basis and their root. No mitzvah of

the Written Torah can be kept without it, for only the Oral Torah tells how a mitzvah is performed and in
what manner.
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And on Shavuos the two levels of the bread are waved upward, into their source and root, to be in-
cluded and united in the Infinite Light (Or Ein Sof), blessed be He.

On Shavuos both, the two kinds of bread, are waved upward to their source, to be included and united in the
Infinite Light.

likuteitorah.com/likkutei-torah/emor/5/ 14
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For there they are united in the ultimate union: “He and His life-forces are one,” etc.; “He is the
Knower and He is the Knowledge,” etc.
In their source the Torah’s two aspects are one with G-d Himself, in the ultimate unity expressed by “He and

His life-forces are one” (from the Tikkunei Zohar) and “He is the Knower and He is the Knowledge” (from the

Rambam, Laws of the Foundations of the Torah 2:10): there G-d’s wisdom is not something apart from Him.

21173 5122 D511 N1AR 1RV 11Ipm 1w 20902 100D DO NI DA 80TNR YUY 1

And in them and through them the life-force of the lambs, too, is united, so that they are nullified
in their supernal root and source, so that everything is at the level of nullification.

Through the loaves, that is, through the Torah, the lambs’ life-force too is united and nullified in its supernal
source. This is why the lambs are waved together with the bread: with the Torah, everything returns to bittul.
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Therefore of the two loaves of Shavuos it is written, “They shall be baked leavened.” For since it is
raised up to the source of the life-force, and the source of the life-force, which brings the separate
worlds into being as something from nothing, is at the level of “Who is exalted above the days of
the world,” and this is their life-force and their coming-into-being,
This explains why the Shavuos loaves, unlike other meal-offerings, are baked leavened (Leviticus 23:17).
They are raised to the source of life-force, which creates the separate worlds from nothing and is, in the
words of the Yotzer blessing of the morning prayers, “exalted above the days of the world.” Plainly the words
can mean “exalted from days of old”; in an earlier maamar of this parsha (Likkutei Torah, Emor 1) the Alter

Rebbe explains “the days of the world” as the attributes that give the worlds life, and G-d as exalted beyond
being enclothed in them.
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for because the Infinite Light (Or Ein Sof), blessed be He, is exalted and withdrawn from them,
above, and is not actually enclothed within them, therefore their life-force and existence came into
being as separate, to be a thing and an entity in its own right.

The worlds feel themselves separate precisely because the Infinite Light is exalted above them and is not ac-

tually enclothed within them; this transcendence is what lets them come into being as entities in their own
right.

likuteitorah.com/likkutei-torah/emor/5/ 15
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And when they are raised to their source and root, which is “Who is exalted above the days of the
world,” they too become of the level of the exaltation that is above, since they have been included
and united in their very source. [See what is written on this regarding the festival of Shavuos, on
the verse “And Elokim spoke,” etc.; see there.]
But when they are raised back into that source, they take on its exaltation, since they are now included and
one with it; that holy rising is the leaven of the Shavuos loaves. The bracket refers to the Shavuos discourse
on “And Flokim spoke all these words” (Likkutei Torah, Bamidbar), where the Alter Rebbe explains that
chametz means exaltation: forbidden on Pesach, since haughtiness gives the kelipos a hold, but brought on

Shavuos, when the natural attributes have been refined and included in holiness and the exaltation is holi-

ness itself.

SECTION 7 - 1112

Peace-offerings and burnt-offerings
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With this the difference will be understood between the lambs of Atzeres and the two daily tamid
lambs: the two lambs of Atzeres are peace-offerings (shelamim), which are eaten by the owners,
whereas the two lambs of the daily tamid are burnt-offerings (olos).

The maamar now explains a difference in law. The two lambs of Shavuos (Atzeres) are peace-offerings,

which are eaten, while the two daily tamid lambs (Numbers 28:3) are burnt-offerings, wholly consumed on
the altar.
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The explanation is: the tamid offerings are the lambs that are drawn down below, into the world of
separation, as mentioned above. And so it is impossible to give them to the owners to eat, lest it be
drawn down still further and there be a hold and nurture for the sitra achra (the other side). And it
must be wholly consumed (kalil).

The daily lambs are the ones drawn down into the world of separation. Eating them would draw them still

further down, where the sitra achra could take hold and draw nourishment, so the tamid must be wholly con-
sumed on the altar.

likuteitorah.com/likkutei-torah/emor/5/ 16
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But [as for] the lambs of Atzeres, which are “upon the bread of the first fruits, a wave-offering be-
fore Havayah,” [raised] upward into their source, to the level of kesavim, and are also included and
united in the level of the two loaves, as mentioned above, there is no dominion or nurture [for the

other side]| there at all.

The Shavuos lambs, however, are waved “upon the bread of the first fruits,” upward into their source as ke-
savim, and are included in the two loaves of the Torah. There no opposing force can rule or draw

nourishment.
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Therefore they are peace-offerings, which are eaten even by the owners.

That is why they can be peace-offerings, eaten even by the owners.

IN ONE'S AVODAH
As the body’s limbs obey the soul without resistance because they have no life of their own, so a person
should make the powers of his vital soul nullified and included in the Infinite Light that rests upon his soul
and encompasses it (paragraph 2).

QUESTIONS FOR DISCUSSION

1. Why does the maamar define bittul through the union of the limbs with the soul rather than through obe-

dience alone?

2. How can domestic animals, which stand below man, have a root higher than man’s, and how does the sac-

rifice express this?

3. What do the two spellings, kesev and keves, teach about the relation of the attributes to Chochmah, above
and below?

4. Why must the morning lamb, bittul joined with pity, come first when Avraham’s Chesed is drawn down?

5. Why are the Shavuos lambs peace-offerings that are eaten, while the daily lambs are wholly burnt, and

what do the two loaves of Torah have to do with it?

likuteitorah.com/likkutei-torah/emor/5/ 17
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21

The note records that this maamar is printed, with varia-
tions, in the collection Shnei HaMeoros (Lemberg, 5642),
folio 29a: another version of the same discourse.
KEHOT'S NOTE
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G-d tells Moshe the offerings of Shavuos: “And the kohen
shall wave them upon the bread of the first fruits, a wave-
offering before Havayah, upon the two lambs; they shall
be holy to Havayah, for the kohen.” Plainly the kohen
waves the two loaves together with the two lambs (the
Gemara records the view that “upon” means beside), and
their meat then goes to him; the maamar asks what joins
the lambs to the bread. (context: Steinsaltz Tanakh)

Leviticus 23:203:3”3 R7p”
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The baraita weighs whether the bread or the lambs go on
top in this waving; its first view is that, as everywhere, the
bread is on top, while other Tannaim differ and Rebbi
holds that they are placed side by side and waved. The
Alter Rebbe takes from it that the lambs are waved togeth-
er with the bread.
Menachot 62a:1-3’3-’X:X 270 MR
QPR 5921 7Y PIWY MM 1O NO%D DY 1PIINK M0 ey TR0
RMYY OK7 DOR1P12 RDD 37 MR RI°7 APyndn onbn ond wow
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.X,20 M

likuteitorah.com/likkutei-torah/emor/5/

PARAGRAPH 3

a4

WIP 7702 170N
A psalm of the sons of Korach: “Its foundation is in the
holy mountains”: plainly, the city G-d founded, Zion,
stands on the holy mountains of Jerusalem. The Alter
Rebbe borrows the words for the root of the domestic ani-
mals, set in lofty levels of the Infinite Light. (context:
Steinsaltz Tanakh)

Psalms 87:1°K:1”D 0°%°1n
WTP™1102 INTIOY 1Y TN m1pTaY
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70 DR 979"
Moshe reminds Israel of the desert: “And He afflicted you
and let you hunger, and fed you the manna... to make you
know that man does not live by bread alone.” The verse
heads the discourse in Likkutei Torah, Eikev, to which the
parenthesis refers, on the “great beast” that is above man.
Deuteronomy 8:3°2:’11 0°7127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe to say to Israel: “When a man among you
brings an offering to Havayah, of the animals, of the cattle
and of the flock you shall bring your offering.” The verse
limits offerings to domestic animals.

Leviticus 1:272:°X X"
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Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara cites a baraita: had the verse said only “of the
animals,” wild animals might have been included; it says
“cattle and flock,” meaning cattle and flock and not a wild

18
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animal. The Alter Rebbe explains why: the domestic ani-
mal has more bittul.

Zevachim 34ax 775 o°nat
KEHOT'S NOTE
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PARAGRAPH 4
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The Mishnah here teaches that lambs are mentioned be-
fore goats everywhere in the Torah, though the verse
shows the two are of equal worth. Kehot points here for the
statement that lambs were chosen for most offerings.
Keritot 28ax 1”3 nin»>
KEHOT'S NOTE
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In Yechezkel’s vision of the Divine Chariot each of the holy
beasts has the face of a man and of a lion on the right, “the
face of an ox on the left,” and the face of an eagle. The
Alter Rebbe places the root of cattle in the ox of the left
side, Gevuros.

Ezekiel 1:107:% 2xptr>
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In that discourse the Alter Rebbe reads “of the cattle and of
the flock” as two kinds of animal soul.
KEHOT'S NOTE
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The Torah tells how Yaakov, tending Lavan’s flocks for
wages, “separated the lambs (kesavim)” and kept his own
flocks apart from Lavan’s. Plainly “separated” means set-
ting them apart; here the maamar takes the verse as link-
ing the lambs with Yaakov, whose attribute is compassion.
(context: Steinsaltz Tanakh)

Genesis 30:402:"7 n"wr12
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And Jacob separated the lambs—he also set the faces of the

flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not

unto Laban’s flock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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The note explains that the citation is to the Cremona print-
ing of the Zohar, and that Or HaTorah, Bereishis, vol. 7,
quotes the Zohar’s words exactly as they are quoted here.
KEHOT'S NOTE
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The Torah tells of the first offerings: Kayin brought of the
fruit of the ground, “and Hevel, he too brought of the first-
born of his flock and of their fat; and Havayah turned to
Hevel and to his offering.” The Zohar quoted here explains
why his offering was accepted.
Genesis 4:47:"7 N°wR12
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And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kayin brought roasted grain, flax seed, and Hevel brought
of the firstborn of his flock, lambs that had not been shorn
for their wool; Hevel’s offering was accepted. Kehot notes
that Or HaTorah, quoting this Zohar, refers to this chapter.
Pirkei DeRabbi Eliezer 21:5-6"1-"71:X”2 T1¥°9KX 7377 °P19
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(Cain) brought the remnants of his meal of roasted grain,
(and) the seed of flax, and Abel brought of the firstlings of
his sheep, and of their fat, he-lambs, which had not been
shorn of their wool. The offering of || Cain was precluded,
and the offering of Abel was acceptable, as it is said, "And
the L-rd had respect unto Abel and to his offering" (Gen.
4:4). Rabbi Joshua ben Korchah said: The Holy One, blessed
be He, said: Heaven forbid ! Never let the offerings of Cain
and ...
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Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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This Zohar passage is also brought in Or HaTorah,
Shoftim, p. 959, which refers there to Pirkei DeRabbi
Eliezer, chapter 21, where Hevel’s offering is described as
lambs not yet shorn for their wool.
KEHOT’'S NOTE
LD P R™T 970 18R OWY DIPNN Y DLW N7IIR RN

KD 1Y5 "W PRI "3 2507 1R PN

“

Daniel describes his night vision: “...and the Ancient of
Days sat; His garment was white as snow, and the hair of
His head like clean wool.” The Zohar quoted here says
Hevel’s thought was directed to this level, and the maamar

sees in it the lofty root of the lamb’s wool.
Daniel 7:9°0:1 58017
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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That discourse explains “Your hair is like a flock of goats™:
hair is a surplus of the body, not its essence, and the Zohar
says that the external forces draw nurture from the hair of
goats.
KEHOT'S NOTE
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Rabbi Shimon says that lambs precede goats everywhere
in the Torah; one might think it is because they are
choicer, but the verse teaches that both are equal. The
Alter Rebbe refers to it in his bracket on the lambs’ lofty
root.
Mishnah Keritot 6:9°0:y mn»13 mwn
MY °19m 2137 .0ipw 922 OyY PRTIp DoP3d R 1Ry 027
LJRWAY 11277 X°22 ©22 DX ,(T XP™) P TR gn Panan
"38m 9127 .01pR 233 13T 127 PRI 1IN DY DY T
,NRLA? AN IR M 1 ,(2° ow) i Tnbn g ooanan Y
ART 7923¢ 2137 .0Ipn 22 OR? 07 ART PRIPY 111 TN

likuteitorah.com/likkutei-torah/emor/5/

199 119110 8771937 O 2¥ aNIX 1751 7M.

SRR PR IR UK L(0° Ow) ni? TP ,0R7 7939 By ATiY

... OX? DTIP 3X7 ,0°R20 1M 22X .0 OIwy e
Rabbi Shimon says: lambs are mentioned before goats in all
places. You might think that it is because they are choicer,
therefore Scripture states, “And if he brings a lamb as his of-
fering,” (Leviticus 4:32) to teach that both are equal. Turtle-
doves are mentioned before young pigeons in all places. You
might think that it is because they are choicer, therefore
Scripture states, “A young pigeon or a turtle-dove for a
hatat,” (Leviticus 12:6) to teach that both are equal. The fa-
ther comes before the mother in all places. You ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Shlomo’s proverb: “With wisdom a house is built, and with

understanding it is established”: plainly, a home is built

and endures through wisdom. The Alter Rebbe reads the
beis, whose name means “house” (bayis), as Chochmah.

Proverbs 24:3°3:77 *own
300 ANIND N2 132 302
Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek brings this teaching, that above the
lamb is kesev, with the shin first because the attributes
there are above Chochmah, in Or HaTorah on Shemos and
on Pinchas.
KEHOT'S NOTE
APRCY DMIDE L1’ Y T-NINW NVIR2 RN

ama

The Zohar (Pinchas) tells of the hind that goes into “the
mountain of darkness” and from there rises toward “the
mountain of light” to receive its food. The Alter Rebbe
uses the Zohar’s name “mountains of darkness” for the su-
pernal attributes above Chochmah.

Zohar 111, 249b2 ,un7 2’m

KEHOT'S NOTE

.[3] .”'?PJ X ,2°9°91 (°n2) .2,0n7 m

N2 MY

Here the Zohar (Balak) uses “the mountains of darkness”
for the place of the forces of impurity, where Bilam went to
learn sorcery. Kehot points to it as the term’s use for keli-
pah, beside its use for holiness.

Zohar, Balak 45:488-46:497173n:1"n-11"2n:11”n P22 A7t 700

In the Song of Songs: “Many waters cannot quench the
love, nor can rivers drown it”: plainly, no flood can put out
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29

love. The verse heads the Torah Ohr discourse and its Biur
to which the bracket refers, where the “many waters” are
the comprehension of G-dliness and the love they cannot
quench is rooted above intellect. (context: Steinsaltz
Tanakh)
Song of Songs 8:71:’n 0w W
170N 7DV XD NiTDN mAOR7TNR Nia0% 190w KD 0°27 oo
:19 91127 192 120X I0°2 130720 NR WK
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7°9Y NPT PIYA .. 0927 0O D7V TINCa2

In that Biur the Alter Rebbe distinguishes attributes born
of the intellect from attributes above intellect, the attribut-
es of Keser, which the supernal Daas, standing in the mid-
dle line directly beneath Keser, draws down through
Chochmah and Binah into Z’eir Anpin.
KEHOT'S NOTE
nYTw” 97 X*IND I13wn Yy IR7 D NPTIRA P82 .1 ,0° AT RN
03 IR LPRPRT NPAN O T30 T9YnPw N7 mTen TJewnn 11"?57?[
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“And Yaakov separated the lambs”: plainly, Yaakov set
apart the lambs that were his wages from Lavan’s flock.
The Alter Rebbe reads “separated” (hifrid) as drawing the
lambs from their united source into the world of separa-
tion (peruda). (context: Steinsaltz Tanakh)

Genesis 30:40°1:°2 N°wX12

197 IX¥2 DIN7H3) ToyIX XD *39 1AM 3p¥ TIEN DU3pdm
1127 INX-5Y DY K2 3727 0777y 1°-nwn

And Jacob separated the lambs—he also set the faces of the

flocks toward the streaked and all the dark in the flock of

Laban— and put his own droves apart, and put them not

unto Laban’s flock.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Awyn TN Wadn DX

G-d commands Israel, through Moshe, the daily offering:
“The one lamb you shall offer in the morning, and the sec-
ond lamb you shall offer toward evening.” Plainly the con-
tinual burnt-offering (tamid) is two lambs a day; the maa-
mar sees in them the bittul drawn down into the world of
separation.

Numbers 28:4°7:1”5 72712
{07319 1°3 1YY 1T w327 XY 1232 NN NN 207 NK
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,1592712
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The Zohar (Balak) speaks of two “mornings,” the morning
of Avraham and the morning of Yosef, and of how the first
light was clothed in light upon light, level after level, so
that the worlds could bear it. The Alter Rebbe refers to this
passage in the next paragraph.

Zohar, Balak 33:354-34:363270w:777-7"1w:3"% 22,7117 190

Our text continues: “In the morning will I order my prayer
unto thee and keep watch”. Why is the word “morning” re-
peated? One refers to the morning of Abraham and the other
to the morning of Joseph. The words “I will order” mean, I
will prepare thy lamp to give light, and refer to the morning
of Joseph.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Q92aNRT P2 N7 P2

On “The morning was light” (Genesis 44:3) the Zohar says
that “that morning of Avraham” shone on Yosef’s brothers,
and its merit shielded them from the judgment that hung
over them. The Alter Rebbe refers to the end of Mikeitz in
the next paragraph.

Zohar, Miketz 13:217-14:2281757:77°-1""7:3” ¥Pn 111 100
There is also an allusion to the verse: “And Abraham rose
early in the morning, and saddled his ass, etc.” (Ibid. 22, 3).
It was that morning of Abraham that shone for the brethren
to support them by its merits, so that, strong in the merit of
Abraham, they went away in peace and were delivered from
judgement. For at that moment the rigour of judgement was
impending over them and would have exacted punishment
from them but for the merit of that morning of Abraham.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

n°2 Ma2° Anona

The words here quote Proverbs 24:3; the passage is shown
below.

Proverbs 24:3°:773 *5wn
20 APANI N7 M3 M3
Through wisdom is a house builded; And by understanding

it is established;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The beloved says to the daughters of Jerusalem: “I am
black but comely... like the tents of Kedar, like the cur-
tains of Shlomo”: plainly, dark as the black goat-hair tents
of the tribe of Kedar, yet lovely as Shlomo’s curtains.
Kedar was a son of Yishmael (Genesis 25:13); the maamar
uses “the tents of Kedar” for the forces that draw nurture
from holiness. (context: Steinsaltz Tanakh)

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY°7°0 97R YPIND 07PN NI12 NG CIR MINY
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35

36

37

’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR TR

0185 om0 PRYRY 17
When G-d promises Avraham a son from Sarah, Avraham
answers: “O that Yishmael might live before You”: plainly,
he asks that the son he already has be blessed. The maa-
mar sees in it Avraham’s boundless kindness, which
reaches even Yishmael. (context: Steinsaltz Tanakh)

Genesis 17:181:1” n°wX12
197 T PRI 12 DORORTOR DTN TN
And Abraham said unto G-d: ‘Oh that Ishmael might live be-

fore Thee!’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yochanan says that the Holy One, blessed be He,
rests His Shechinah only on one who is mighty, wealthy,
wise and humble. Kehot points here for the principle that
the Infinite Light rests only on one who is nullified to it.

Nedarim 38ax n”> 0”111
KEHOT’'S NOTE
X192 0°9T3 IRA

% 1am 221X D7y
The text says Parshas Vayeira, but this discourse is in
Torah Ohr, Lech Lecha (12a).
KEHOT'S NOTE
X ,2°R"MnN

A AR

After Avram’s war with the kings, G-d tells him in a vision:
“Fear not, Avram, I am a shield to you; your reward is very
great”: a promise of protection and reward. The verse
heads the Torah Ohr discourse (in Lech Lecha) to which
the bracket refers. (context: Steinsaltz Tanakh)

Genesis 15:7°X:170 N°wR12

RPATPR AMKRY MOR2 07a879K °NT37 M0 AP 0°1270 0K
TN 277 7190 77 1 "2 DN

After these things the word of the L-RD came unto Abram in

a vision, saying: ‘Fear not, Abram, I am thy shield, thy re-

ward shall be exceeding great.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/emor/5/

38

199 119110 8771937 O 2¥ aNIX 1751 7M.

Kehot’s note points to Zohar, Balak 33:354-34:363 for
these words.

Zohar, Balak 33:354-34:3633°0w:77%-7"1w:3"% P22 977 190

PARAGRAPH 9
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The daily offering: “and the second lamb you shall offer
toward evening,” that is, in the afternoon. The Alter Rebbe
connects the time of the second lamb with Yitzchak’s at-
tribute, Gevurah; the Sages teach that Yitzchak instituted
the afternoon prayer (Berachos 26b).

Numbers 28:4°7:1”5 712712
1073997 1°2 MYYN *WT w327 X1 1722 TYYN TN 31NN
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11°92n7 1193°07 192

G-d instructs Moshe on the boards of the Mishkan: “And
the middle bar in the midst of the boards shall run
through from end to end”: plainly, the central bar passed
through the boards from one end of the wall to the other.
The Alter Rebbe applies it to Yaakov, the middle line that
joins both sides. (context: Steinsaltz Tanakh)

Exodus 26:28175:1”2 Mnw
TERIOR SRR MN3R 0°YIRT N2 10T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“And the kohen shall wave them upon the bread of the first

fruits, a wave-offering before Havayah, upon the two

lambs.” On Shavuos the lambs are waved upward together

with the bread.

Leviticus 23:203:373 R9p"

¥Tp 0°32 °3¢-7y 1 *107 191N 0°71227 DN 2Y DOX 1737 701
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27yawn) 57awn® Ntk anv 2

The Tzemach Tzedek brings this teaching, that the two
loaves allude to the Written and the Oral Torah, in Or
HaTorah on Nach, vol. 2.
KEHOT’'S NOTE
Anpnney 2-971 07NN RN
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Wisdom, pictured as a hostess who has prepared her feast,
calls to whoever lacks understanding: “Come, eat of my
bread, and drink of the wine I have mixed.” The Alter
Rebbe brings it to show that the Torah is called bread, so
the two loaves are the Written and the Oral Torah. (con-
text: Steinsaltz Tanakh)

Proverbs 9:571:'0 *2wn

©RIQR 1772 AW RN22 M2 107
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20, RD

ADRY TWRn 11w o

The book of Kings, telling of Shlomo’s wisdom: “And he
spoke three thousand proverbs, and his songs were a thou-
sand and five.” The Alter Rebbe applies it to the song of the
cantillation marks.
1Kings 5:1227°:°71 X 0°9%n
PR AR Y 207 2WR DD NPT 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

my 1 19

The psalmist, longing for G-d: “By day Havayah com-
mands His kindness, and at night His song is with me, a
prayer to the G-d of my life”: plainly, his song to G-d goes
on through the night. The Talmud (Avodah Zarah 3b)
reads it of one who studies Torah at night, and the maamar
reads the song as the melody of the Torah. (context:
Steinsaltz Tanakh)
Psalms 42:9'v:2" 0°%°11n
71 DR 19DR MY 1Y 19021 100 N MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In his blessing before his passing, Moshe says: “Moshe
commanded us the Torah, an inheritance of the congrega-

likuteitorah.com/likkutei-torah/emor/5/
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tion of Yaakov.” The verse heads the discourse in Likkutei
Torah, V’Zos HaBerachah, one of those the bracket lists.

Deuteronomy 33:4°7:3"7 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

leri kol

“And it came to pass at the end of two years, and Pharaoh

dreamed.” The opening of Mikeitz heads the Torah Ohr

discourse listed here, which reads “at night His song is
with me” as the song of the cantillation.

Genesis 41:TX:X" N°WR12
SWIDY THY N OPN YD 0O DN YRR O
And it came to pass at the end of two full years, that Pharaoh

dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The Song of Songs, which is Shlomo’s.” Its opening verse
heads another of the discourses listed (Likkutei Torah,
Shir HaShirim).

Song of Songs 1:1'X:’R 01w "W

:NPY? WK 00 Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Wisdom speaks of the time before the world was made:
“And I was with Him as a nursling (amon), and I was a de-
light day by day.” The Sages read Wisdom here as the
Torah, G-d’s delight; the verse heads the last discourse the
bracket lists (Likkutei Torah, Bamidbar).
Steinsaltz Tanakh)

(context:

Proverbs 8:30°2:'1 “own

:NY~222 13107 NPNn 0P OV DYWYY MR 10K 123K 1IN
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Genesis 41:1-44:17 for these words.

Genesis 41:1-44:171:772-"R:X”1 N°WR12
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G-d gives Moshe the offering of Shavuos: “From your
dwellings you shall bring bread of waving, two loaves of
two tenths of fine flour; they shall be baked leavened, first
fruits to Havayah.” Every other meal-offering may not be
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leavened (Leviticus 2:11); these loaves alone are chametz,
and the maamar explains why. (context: Steinsaltz Tanakh)

Leviticus 23:1717°:3”2 X"

VRN 1370 N0 D3NY "3 DY NN Br? W3 03 NITIm
2 07332 1°DRA

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no9a
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Discussing a field consecrated to the Temple, Rabbi
Shimon learns its law from “the lambs of Atzeres,” of
which the verse says “they shall be holy to Havayah, for
the kohen”: as those go to the kohanim without payment,
so does the field. Kehot points here for the lambs of
Atzeres, the communal peace-offering of Shavuos, whose
meat was given to the kohanim.

Arakhin 25b:20-22375-°3:2 1173 1°37¥

UTP” MUTP” M LTINY 227 .0OWT2 XD AR — D02 177
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d tells Moshe to say to Israel: “This is the fire-offering
that you shall offer to Havayah: lambs in their first year,
without blemish, two each day, a continual burnt-

”

offering.” The daily lambs are burnt-offerings, wholly

consumed on the altar.

Numbers 28:3%:11”3 72722
KEHOT'S NOTE
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The Shavuos lambs are waved “upon the bread of the first

fruits, a wave-offering before Havayah,” raised with the
bread into their source.
Leviticus 23:203:373 RIp”

WP 0°32 °3¢-y 1 *107 191N 0°7227 DN 7Y DOR 1737 701
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And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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