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“And he shall wave the Omer”

The barley Omer, “animal fodder,” stands for the refining of the
animal soul, which is rooted in Malchus as behemah (beast). Its
waving and the counting that follows raise this “beast” and draw
down the encompassing light of Binah, so that on Shavuos
Malchus becomes adam (man) and the Torah, from the Supernal

Will, is drawn into the letters of wheat.
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THE BIG IDEA

The barley Omer, “animal fodder,” stands for the refining of the animal soul, which
is rooted in Malchus as behemah (beast). Its waving and the counting that follows
raise this “beast” and draw down the encompassing light of Binah, so that on
Shavuos Malchus becomes adam (man) and the Torah, from the Supernal Will, is

drawn into the letters of wheat.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Omer is barley, animal food. The Alter Rebbe explains this through the angels created each day,
which are sparks refined from nogah: they rise and “expire” into Malchus, the “great beast” (behemah,
equal to the Name Ban), which “eats” them. Barley, se’orah, is shi’ur hei, “the measure of five”: the five
Gevuros, which divide the one divine “voice” into letters and countless creations and seize the sparks
from the kelipos. The second chapter turns to the waving. On Pesach Z’eir Anpin and the G-dly soul
rise; the waving raises the animal soul to Binah, and the counting draws Binah’s encompassing lights
down to Malchus. An encompassing love, born of contemplating G-d’s infinite greatness, guards the
limited inner love, as the Chashmal guards Z’eir Anpin and Nukva. On Shavuos the union of the two
reveals Keser to both. The third chapter asks why the Zohar places wheat too in Malchus: wheat is her
inner dimension, the letters ches-tes sweetened by the hei of Abba’s Chasadim, the root of the G-dly
souls. It was a sin for Adam, whose soul was higher. Barley is her outer dimension; the counting raises

it so that on Shavuos it becomes adam.

OUTLINE

1 Barley, the food of the great beast 1M-11

The angels created daily are sparks refined from nogah and included in Malchus, the behemah rabbah;
barley is shi’ur hei, the five Gevuros that divide speech into letters and creations and seize the sparks from
the kelipos.

2 The waving and the counting 112-21

Pesach raises Z’eir Anpin and the G-dly soul; the waving raises the animal soul to Binah; the counting
draws down Binah’s encompassing lights, like an encompassing love that guards the inner one, so that on
Shavuos the union of Z’eir Anpin and Malchus reveals Keser.
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3 Wheat, and the sin of Adam

122-34

Wheat is the inner dimension of Malchus, the letters ches-tes sweetened by the Chasadim of Abba and

the root of the G-dly souls; for Adam, whose soul was from Z’eir Anpin and above, descending to wheat

was a sin.

4 Barley, wheat and Shavuos

135-36

Barley is the outer dimension of Malchus, behemah in Beriah; the counting raises it to adam in Atzilus,

so that the Torah, Keser and Chochmabh, is drawn into the letters of wheat.

KEY CONCEPTS

Birurim (refined sparks) 0°717°2

Sparks of holiness that fell in the shattering into nogah and
are refined each day; as they rise they “expire” and are in-
cluded in Malchus, which is their “food.”

Behemah rabbah (the great beast) 737 12212

Malchus, called behemah because n212 equals 52, the
Name Ban, and “great” because it is a general level that in-
cludes all the particular levels below it.

Shi’ur hei (the measure of five) i1 71yw

The Zohar’s reading of se’orah, barley: the five Gevuros,
which divide the simple divine “voice” into many letters
and creations.

Encompassing light (makif) 7°pn

Light greater than a vessel can contain, which therefore
surrounds it rather than entering it; in a person, a love
above his vessel that guards the limited, inner love.
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The Supernal Will and the lower will 713777112917 1737
1nnn

The Supernal Will, above reason, revealed at the Giving of
the Torah, and the lower will, born of understanding,
which a person must first beget in himself.

Inner and outer dimensions of Malchus n1°2°18
n95nn NPnm

The inner dimension receives the Chasadim of Abba and is
the root of the G-dly souls (wheat, adam); the outer re-
ceives the Gevuros of Imma, enlivens the angels and is the
root of the animal soul (barley, behemah).

Chitah (wheat) vn

The letters ches and tes, which spell chet (sin), sweetened
by the hei of the five Chasadim of Abba; the inner dimen-
sion of Malchus.
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SECTION 1+ 11-11

Barley, the food of the great beast
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“And he shall wave the Omer.” Now, the Omer is a food of barley, which is animal fodder. The mat-
ter is according to what is said, “Who forms ministering [angels], and whose ministers,” etc.: that
there are two kinds of angels.
The maamar opens with the verse about the Omer offering, waved on the second day of Pesach, and notes
that it was brought from barley, which the Talmud calls animal food. To explain why, the Alter Rebbe turns to
the blessing before the morning Shema, which praises G-d as “Who forms ministering [angels], and whose
ministers [all stand in the heights of the universe],” and reads it as speaking of two different kinds of angels.

So the Tur explains the blessing: “Who forms ministers” are the angels renewed each day, and “whose min-

isters” are those who have served from of old, such as Michael and Gavriel.
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The first are those who stand in the heights of the universe since the six days of Creation; they are
eternal and endure until the world returns to tohu (chaos), etc.

The first kind are the permanent angels: created during the six days of Creation, they “stand in the heights of

the universe” and endure as long as the world itself does.
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And these are the chayos (holy beasts) of the Chariot. And there are angels that are created every
day, and sing a song, and expire; that is, the level of the sparks of holiness that fell in the shattering

[into] the nogah of Beriah, Yetzirah and Asiyah.

The permanent angels are the chayos, the “holy beasts” of Ezekiel’s Chariot. The second kind are angels cre-
ated each day, who sing and then expire, as the Midrash says; in Likkutei Torah, Pinchas, the Alter Rebbe ex-
plains that these are the “ministers” G-d “forms” anew each day, who are wholly nullified in their song. Here
he identifies them with sparks of holiness that fell, in the primordial “shattering of the vessels,” into nogah,
the “translucent” husk of mixed good and evil within Beriah, Yetzirah and Asiyah.
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And when they are refined and rise as mayin nukvin (feminine waters), each and every day anew,
this is the matter of their song and the expiry of their soul (kelos hanefesh): that they expire and
are included in the level of Malchus.

Each day some of these sparks are refined and rise as mayin nukvin, the “feminine waters” that rise from

below to arouse a response from above. Their rising is their “song,” and their “expiry” (kelos hanefesh) is
their being included in Malchus.
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And it is like the saying of our Sages, of blessed memory: “The Holy One, blessed be He, stretched
out His little finger among them and burned them.”

The Talmud tells that when G-d wished to create man, He consulted a company of ministering angels; when
they objected, He “stretched out His little finger among them and burned them.”
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And the explanation is known: that because the radiance of the revelation of G-dliness upon them
was more than the measure and limit that they could contain and confine within themselves, they
were burned and included in the One G-d, and they go out of the vessel. However, this was by way
of punishment, because they had accused [man, saying|, “What is man,” etc.
The known explanation is that even this smallest glimmer of G-dliness was more than their vessels could
hold; a being that receives more light than its vessel can contain cannot remain separate, but is “burned,”
absorbed into G-d’s oneness. In Likkutei Torah, Ki Seitzei, the Alter Rebbe explains that the “little finger”
was a tiny revelation of G-d Himself, yet beyond the contracted measure the angels could grasp, and so they

were utterly nullified. In that story the burning was a punishment, because the angels had protested, “What
is man that You remember him?”
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But likewise, from this example, it will also be understood concerning the birurim (refined sparks),
that they are refined and expire into the level of Malchus: this is because of the abundant revela-
tion of the Infinite Light (Or Ein Sof) upon them.

The same mechanism, without any punishment, explains the daily birurim: so much of the Infinite Light is
revealed upon the refined sparks that they “expire” and are included in Malchus.

likuteitorah.com/likkutei-torah/emor/4/ 5



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4 AMmYn DR 7°2m

DMID ’D M POy 2B 139 0 APORT Y10 APR 7Y AN 10 TN anTIay ARty
19 113137 0°117°37 099991 AW (172 ow] 173 (xe1wsnaa) *A%A3 AN °PAN M9 N2 RITY R 17017

And this is the essence of their constant service, etc. And this is the matter of “the thousand moun-
tains that the great beast (behemah rabbah) eats” (see the Zohar, Parshas Pinchas, 217a), which is
the level of Malchus, called behemah (beast), whose numerical value is [that of] the Name Ban (52),
in which the birurim of nogah are included, etc..
This daily rising and expiry is the essence of these angels’ constant service. The Zohar speaks of a “great
beast” (behemah rabbah) that eats a thousand mountains each day; the Alter Rebbe identifies it with
Malchus, called behemah because 1212 has the numerical value 52, that of the Name Ban (Havayah spelled
out with the letter hei), which belongs to Malchus, and what it “eats” is the birurim of nogah included in it. In

Torah Ohr, Vayechi, he explains the image: Malchus of Atzilus descends each night into Beriah, Yetzirah and

Asiyah to refine the sparks, which there are mixed of good and evil, and transforms them into G-dliness.
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And it is called behemah rabbah because it is a general level, as against the Chariot of the twelve
oxen, which are particular levels; and Malchus includes everything. Therefore it is called rabbah

(great).

Malchus is “great” (rabbah) not in size but because it is a general level that includes everything. The “twelve
oxen” are the Chariot of the World of Beriah, named for the twelve bronze oxen on which Shlomo’s great
basin, “the Sea,” stood in the Temple: twelve particular powers, while Malchus includes them all.
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And this is along the lines of what the Zohar explains in Parshas Vayechi, 247a: “What is rabbos?

Rather, as it is written, ‘The outcry of Sedom and Amorah, for it is rabbah,’ like gadlah (great).”

On “Many daughters have done valiantly,” the Zohar asks why the twelve tribes are called rabbos (“many”)
when they are only twelve. It answers from “the outcry of Sedom and Amorah, for it is rabbah,” where the
word means “great,” not “many.”

likuteitorah.com/likkutei-torah/emor/4/ 6



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4 AMmYn DR 7°2m

™1 9”3 QY IRYMAT 9P P2 270 DY 199BR XD OWY K71 DY 1937377 1PRDOY NIRITA M7 1)
.7 0°9WnIT 02°Y1D 2230 M

“And so rabbos [means] great ones, supernal and greater than all.” And there it refers even to the
twelve oxen of Beriah mentioned above, which are also called rabbos relative to the particulars that
are drawn from them.

So rabbos means “great ones,” exalted above all. The Alter Rebbe adds that the passage applies this even to

the twelve oxen of the World of Beriah: they too are “great” relative to the many particular beings drawn
from them.
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Just as the twelve tribes are inclusive souls: the tribe of Reuven, for instance, has in its camp many
myriads and thousands, and the soul of Reuven himself includes all the souls of his tribe, which
are branches of him; and so with every tribe, etc.

The twelve tribes show the idea: the soul of each tribe’s founder is an inclusive soul. Reuven’s camp held

many thousands, and Reuven’s own soul contained all the souls of his tribe, as branches of one root.
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And this is the matter of “Great daughters (rabbos banos),” etc.; see there. However, relative to the
level of Malchus, the twelve oxen mentioned above are called particular levels.
This explains “great daughters (rabbos banos)” in Proverbs, which plainly means “many daughters”: they

are the twelve “great ones.” Yet greatness is relative: compared with Malchus, the twelve oxen are themselves

particulars.
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And Malchus, which includes them all, is called behemah rabbah. And likewise the Malchus of
Adam Kadmon is called behemah rabbah [and see Etz Chaim, Sha’ar Arich Anpin, chapter 1, and
Sha’ar Z’eir Anpin, chapter 1].
Malchus, which includes all twelve, is the behemah rabbah, the “great beast,” and the same holds at the very
top: the Malchus of Adam Kadmon, the primordial level above all the worlds, is also called behemah rabbah.
The Alter Rebbe refers to the Arizal’s Etz Chaim, in its gates on Arich Anpin (the inner level of Keser) and on

Z’eir Anpin. There the lowest joints of Atik, left uncovered beneath Atzilus, are likened to the udders of a be-
hemah, from which every configuration of Atzilus first nursed before it nursed from “human breasts.”
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Now, in the Malchus of Beriah are included the birurim from the nogah of Beriah, and in the
Malchus of Yetzirah are included the birurim of the nogah of Yetzirah, etc.

Each world has its own Malchus, which takes in the sparks refined from that world’s nogah.

0°955N7Y 0%7719°317 212 11977 0P PORM RITW XI°Y2T KD RITW 9297 1739 (19 1m91] 97109
7Y 19IPT PIND 0TI NDI08Y RINIVERD Poynn Doxnaw 19°oRD bwniw Chn naa
AwRIS Nn awya mnk

And likewise the matter of the Omer, which is animal fodder, being a food of barley, is the level of
the birurim that become included in the level of Malchus. This is likened to eating: the food is di-
gested in the stomach, and the waste is pushed outside, and the choicest part rises up to the brain

and becomes life-force (chayus) for his soul.

The Omer, brought from barley, which is animal fodder, stands for these birurim that are included in
Malchus. Eating illustrates the process: food is digested, its waste expelled, and its best part rises to the
brain and becomes life for the soul; so the birurim are “food” for Malchus, their good taken in and their
dross rejected.
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So too these birurim, which become included in the level of Malchus, become life-force in it, etc.
However, the matter of se’orah (barley) is shi’ur hei (the measure of five), as is mentioned in the
Zohar.

Once included in Malchus, the birurim become its life-force. The Zohar reads se’orah (barley) as shi’ur hei,

“the measure of hei”; since the letter hei is five, the Alter Rebbe takes it as the measure of the five Gevuros.
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And the explanation is that shi’ur hei is the division of the five Gevuros into many parts, to give life

to the many creations, which differ from one another: the camp of Michael, etc.

The five Gevuros are the powers of restraint that divide and differentiate. Their division into many parts is

what makes many distinct creations possible, such as the camp of Michael and the other camps of angels.
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For this division comes from the five Gevuros, which separate and divide the simple voice, so that it

is divided into many parts in the letters of speech; and in general it is divided into the five places of

articulation of the mouth: alef-ches-hei-ayin from the throat, beis-vav-mem-pei from the lips, etc.
Speech is the model: one simple voice becomes many letters only because it is divided. The five Gevuros
correspond to the five places of articulation in the mouth, such as the throat for the guttural letters and the
lips for the labial letters. In Tanya (Shaar HaYichud VehaEmunah, chapter 4) the Alter Rebbe explains that

these divisions are the letters, the “vessels,” rooted in the five letters 772%1n, the five Gevuros that divide
breath and voice in the five places of the mouth.
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And afterwards it is divided into myriads upon myriads of combinations of letters, of one place of
articulation with another; and this is the cause of the coming into being of the angels and the souls
without number, as it is written, “A thousand thousands minister to Him”: that is, through the divi-
sion of the combinations of letters in the Ten Utterances, “Let there be light,” etc.

The places of articulation combine with one another in countless ways, and these letter-combinations are the

cause of the countless angels and souls, the “thousand thousands” who minister before G-d. They come
from the divided combinations of the letters of the Ten Utterances of Creation, such as “Let there be light.”
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And the root of the five Gevuros is from the five Gevuros of Imma: that is, the level of the division of
the letters in thought, which are the level of the letters of Imma, which are called “engravings of a

signet” (pituchei chosam), that is, in the Yesod of Imma.

The five Gevuros of Malchus, the level of speech, are rooted in the five Gevuros of Imma, that is, Binah, the
level of thought. The letters are already divided in thought, which is why the letters of Imma are called “en-
gravings of a signet,” the phrase the Torah uses for the names engraved on the stones of the High Priest’s
ephod. This engraving is in the Yesod of Imma, the point through which thought passes on what is in it.
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For as the combinations of the letters are divided in thought, so speech is drawn to speak these

very combinations.

Whatever letter-combinations are formed in thought are exactly the ones that speech will later say.
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That is, according to the will one has for certain combinations of letters, so does he think, and as a
matter of course it is afterwards drawn so into speech [and see what is written on this in Parshas
Chukas, on the verse “And they shall take to you a heifer,” etc.; see there].

Thought itself follows will: a person thinks the combinations he wants, and speech follows of itself. The
bracket refers to the Alter Rebbe’s discourse in Parshas Chukas on the verse of the red heifer.
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Now, the birurim by which Malchus refines the 288 sparks are also through the five Gevuros, which
are the level of gevuros (powers of restraint) and contractions (tzimtzumim), to descend below and
to seize the sparks from the hands of the external forces (chitzonim).

Malchus refines 288 sparks, the number the Kabbalah gives for the sparks that fell in the shattering. This too

is done through the five Gevuros, powers of restraint that let Malchus descend into the lower worlds and
seize the sparks from the external forces (chitzonim), the kelipos that hold them.
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Therefore it is said of this, “And she gives teref (food) to her household”: this is the matter of the
refinement of the 288 [sparks], which is called teref (prey), like a lion that tears (tores), which is
through Gevurah. And below, in divine service, this is the matter of “A person should always incite
his good inclination against his evil inclination.”

“She gives teref to her household,” said of the Woman of Valor, is read with teref’s other meaning, “prey”:

Malchus seizes the sparks as a lion tears its prey, an act of Gevurah. In a person’s own service, the parallel is
the Talmud’s instruction always to rouse the good inclination against the evil inclination.
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Therefore the birurim are called se’orah, shi’ur hei, and it is the fodder of that behemah [and see
the Zohar at the beginning of Parshas Yisro, at the end of 67b, and the Ramaz there; and from there
will be understood our saying the psalm “May G-d be gracious to us” in the days of the Counting, at
the time of the counting of the Omer].
Because Malchus does this through the five Gevuros, the birurim are called se’orah, “the measure of five,”
and they are the fodder of the “great beast.” The bracket adds that the Zohar at the beginning of Yisro, with
the comment of the Ramaz (Rabbi Moshe Zacuto, the seventeenth-century Kabbalist), explains why the

psalm “May G-d be gracious to us” is said during the counting of the Omer: there the chariots, given their
teref, open in joy with this psalm.

SECTION 2 - 112-21

The waving and the counting
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2. However, the matter of the waving of the Omer [is] “a waving (tenufah) before Havayah.” And it
is explained in the Zohar, Parshas Balak, 188b: tenufah is tenu peh (“give the mouth”); “Give
glory,” etc.

The second chapter turns from the barley to the act of waving: the Omer was “awaving before Havayah.” The

Zohar splits tenufah (waving) into tenu peh, “give the mouth,” and links it to “Give glory to Havayah your
G-d,” explaining that the “mouth” is the glory that we must give to the Holy One, blessed be He.
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And the matter is according to what is explained concerning the difference between Pesach and
Shavuos: that on Pesach there was the level of the elevation of Z’eir Anpin from the level of small-
ness (katnus), called Mitzrayim (Egypt), the level of meitzarim (straits) and limits, rising to receive
the level of the intellect (mochin) of greatness (gadlus).

To explain the waving, the Alter Rebbe contrasts Pesach and Shavuos. On Pesach, Z’eir Anpin, the configura-

tion of the emotive attributes, rose out of katnus, a small and constricted state, which is “Mitzrayim” (Egypt),

read as meitzarim, “straits,” to receive the intellect (mochin) of gadlus, maturity.
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And this is the level of the ascents of the G-dly soul in man, whose root is from Z’eir Anpin, for “you
are called adam (man),” whose numerical value is [that of] the Name Mah (45), etc. [and see what is
written elsewhere in the explanation on the verse “When a man (adam) of you brings an offering”;
and see the Zohar, Parshas Vayechi, 245b].
In a person, this is the ascent of the G-dly soul, which is rooted in Z’eir Anpin: the Talmud says of Israel “you
are called adam,” and 07X has the numerical value 45, that of the Name Mah (Havayah spelled out with the
letter alef), which belongs to Z’eir Anpin. In Likkutei Torah, Vayikra, on “When a man (adam) of you brings
an offering,” the Alter Rebbe explains that the G-dly soul is rooted in adam and the animal soul in the “face

of the ox” of the Chariot. Pesach awakens the G-dly soul from above, and the very next day the barley Omer

begins refining the animal soul.
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And afterwards, on the second day of Pesach, the kohen, whose root is from Abba, waves the Omer,
which is the level of the elevation of the animal soul in man, that it be refined so as to be trans-
formed (lis’hapcha), etc.

On the second day of Pesach the kohen, whose root is in Abba (Chochmah), waves the Omer. The barley

Omer, animal fodder, stands for the animal soul, which must be refined until it is transformed (lis’hapcha),
the Zohar’s word for turning darkness into light.
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And its root is from the level of Malchus, which is called behemah, whose numerical value is Ban,
etc.; that is, the root of the animal soul is from the Chariot of the twelve oxen, whose root is from
the level of Malchus. For it too needs to be elevated afterwards, on Shavuos, in order to receive the
Torah, which is from the level of Keser, the Supernal Will.

The animal soul is rooted in Malchus, the behemah whose numerical value equals Ban, by way of the Chariot
of the twelve oxen. It too must be raised, so that on Shavuos it can receive the Torah, which comes from
Keser, the Supernal Will.
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For there are two kinds of will, the Supernal Will and the lower will: the Supernal Will, which is
above intellect, and the lower will, which is below intellect, which branches out because he has

grasped with his mind the goodness of that thing; therefore he wants it and desires it.

There are two kinds of will. The Supernal Will is above reason, while the lower will follows reason: a person
wants something because his mind has understood that it is good.
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And on Shavuos, at the Giving of the Torah, there was the level of the revelation of the Supernal
Will. And this could not be except through preparation first, to beget the will for G-d through con-
templation; and through this the Supernal Will will rest upon him.

At the Giving of the Torah the Supernal Will was revealed. This needed a preparation from below: a person

must first beget in himself, through contemplation, a will for G-d, and then the Supernal Will rests upon
him.
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And this is the matter of “Make His will as your will, so that He will make your will as His will,” and
as is explained elsewhere on the verse “Go forth and gaze,” etc. And this is the matter of the count-
ing of the Omer.

This is the Mishnah’s teaching, “Make His will as your will, so that He will make your will as His will.” The

days of the counting of the Omer are this preparation; for more, the Alter Rebbe refers to the explanation
elsewhere on “Go forth and gaze.”

TN RIT 71292 °122 13977 RPTT T QR PynD M0 401D My NR APInw nR 110m
TN 79YNDN 0°MWNN 7R MR 19YND

That is, after he has waved the Omer “before Havayah,” above the Name Havayah of Z’eir Anpin,
that is, in the level of Binah, and this is from below upward, then afterwards one draws down from
above to below.

The waving “before Havayah” is read as reaching above the Name Havayah of Z’eir Anpin, to Binah: lifnei,

“before,” in the sense of “prior to,” and so higher than. It is a movement from below upward; after it, the
counting draws light down from above to below.
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And this is the matter of “And you shall count for yourselves from the morrow of the Shabbos,” etc.:
that is, the drawing down of the encompassing [lights] (makifim) of Imma, which is called “the
morrow of the Shabbos.” For the eve of Shabbos (ma’alei shabbata) is the level of Malchus.
The verse “You shall count for yourselves from the morrow of the Shabbos” is read Kabbalistically: what is
drawn down are the encompassing lights (makifim) of Imma, Binah, called “the morrow of the Shabbos.”

The eve of Shabbos, its night, is Malchus and, as the next paragraph says, the day of Shabbos is Z’eir Anpin;
the Kehot note traces this to the introduction of the Tikkunei Zohar.
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And the day of Shabbos (yoma deshabbata) is the level of Z’eir Anpin. And “the morrow of the
Shabbos” is the level of Binah, which is above Shabbos.

The day of Shabbos is Z’eir Anpin, as its night is Malchus; “the morrow of the Shabbos” is Binah, the level
above them both.
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[This is] by way of comparison like the known explanation of what is written, “beyond the river
(be’ever hanahar),” which is the level of Chochmah, called “beyond the river,” that is above the riv-
er of Binah, [as in] “And a river goes forth from Eden.”
A known explanation of Yehoshua’s words “beyond the river (be’ever hanahar) your fathers dwelt” serves as
a model: “beyond the river” is Chochmah, above the “river” of Binah, the river that “goes forth from Eden.”

In Likkutei Torah, Bechukosai, the Alter Rebbe explains that the Patriarchs’ souls are rooted “beyond” that
river, above Binah, in the hidden thought of Arich Anpin.
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And so is the meaning and matter of “the morrow of the Shabbos”: that is, the level of Binah, which
is above the level of Z’eir Anpin and Nukva, which are the levels of the Shabbos of the night and the
Shabbos of the day.

So “the morrow of the Shabbos” is Binah, above Z’eir Anpin and Nukva, which are “the Shabbos of the day”
and “the Shabbos of the night.”
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And although Binah too is called Shabbos, yet it is called Shabbos Shabbason (a Shabbos of com-
plete rest) [as the Pardes writes in Erchei HaKinuyim, under the entry “Shabbos”; and see the
Zohar, Part 11, 63b and 88a]. And from the level of Binah the encompassing [lights] are drawn to
Malchus.
Binah too is called Shabbos, but it is “Shabbos Shabbason,” a Shabbos of complete rest, as the Pardes (Rabbi
Moshe Cordovero’s Pardes Rimonim) explains in its dictionary of terms; the Zohar passages in the bracket

speak of the levels that bear the name Shabbos. From Binah the encompassing lights are drawn down to

Malchus, and this is what the counting achieves.
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And this is the meaning of “the day” (hayom), whose numerical value is [that of the Names] Kel
Havayah: it is the drawing down of the encompassing [lights] to the Omer, to the level of Malchus,
which is called omer. And the matter of the encompassing [lights] will be understood along the
lines of what was written above concerning the angels, who expire because of the revelation of the
Infinite Light upon them beyond their measure.
The word “the day” (hayom), with which each night’s count begins, alludes to this drawing down: as the
Kehot note explains, yom (56), counted with one for the word itself, equals 57, the sum of the Names Kel (31)
and Havayah (26), and in Likkutei Torah, Shir HaShirim, the Alter Rebbe explains that it alludes to drawing

light from the Infinite to Malchus, called omer. To explain what encompassing lights are, he returns to the
angels who expire because the light revealed to them exceeds their measure.
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That is, because their vessel is too small to contain this great light, and it is this that becomes the
level of an encompassing [light] surrounding them. And the angels whose vessel is larger can con-

tain this light in the manner of an inner [light].

A light too great for a vessel does not vanish; it stays outside the vessel as an encompassing light (makif).
Angels with larger vessels can take the same light in as an inner light.
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If so, by this proportion, even upon them, if there were the radiance of a very great and exalted
light, such that even their vessel could not contain it, it too would be in the manner of an encom-

passing [light] upon them.

So “inner” and “encompassing” are relative: a light great enough to exceed even the larger vessels would be
an encompassing light for them too.
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So too in the service of G-d there are two levels of love. The first is the love that is limited within the
soul, in an inner manner; and this love has an end and conclusion in time, such as one hour and
the like.

The same two modes exist in a person’s love of G-d. The first love fits inside the soul as an inner light, and so
it is limited: it lasts for a time, an hour or so, and then ends.

15 °n°3w RY T °S0IR 9 1712921 1MRYA T NPT NMIINANTT NN RITY °20 TAOR U0 19X
59 1w 900 11 TRYRbY AR WD 1PN T NnRanY

But there is the second love, which comes from contemplating the greatness of G-d Himself and
His glory, “For I, Havayah, have not changed,” etc.; and because of this a love that is above his ves-

sel will be aroused in his soul.

The second love comes from contemplating G-d’s greatness as it is in Himself, unchanging, as in “For I,
Havayah, have not changed.” Such a love is greater than the person’s vessel can hold, and so it is an encom-
passing love. As the Mitteler Rebbe explains (quoted in the Kehot note), a contemplation of the Infinite is not
confined in the person’s limited vessel, so the feeling it brings does not end after a short time.

A N2 RIAW 7PN N2 PN RIM

And it is this that is called the level of an encompassing [light] (makif), which is the level of a guard
(shomer).

The encompassing love is called a “guard” (shomer): it protects the limited inner love.
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For with the first love, since it has an interruption, he can then afterwards come to desire physical
things, since “a prisoner cannot free himself,” etc. For on the opposing side too (“one opposite the
other”) there is, corresponding to this inner level, [something] that opposes and contradicts it.

The inner love stops, and its lapse leaves room afterwards for desire for physical things; it cannot protect it-

self, for as the Talmud says, “a prisoner cannot free himself.” On the side opposed to holiness, “one opposite
the other,” there is a counterpart to every inner level that opposes and contradicts it.
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But this love, which is above being limited in a vessel, is the level of a guard. And this is the matter
of the garment of the Chashmal, which clothes Z’eir Anpin and Nukva on both their sides, so that
the external forces should not draw nourishment.
The love above the vessel guards the inner love. In Kabbalah this is the “garment of the Chashmal” (a word
from Ezekiel’s vision), which clothes Z’eir Anpin and Nukva on every side so that the external forces cannot
draw nourishment from them. In Torah Ohr, Lech Lecha, the Alter Rebbe explains that in divine service the

Chashmal is a slight glimmer of contemplation from above the emotions that surrounds them, since emo-
tions can give a hold to the other side.
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And the explanation of the matter in divine service is this: the intellect (mochin) that entered in the
manner of an inner light (or pnimi) is the reasoning and contemplation from which love and long-

ing are drawn into the emotive attributes (middos) of the heart.

In divine service, the inner mochin are a person’s understanding and contemplation, which enter the heart
and produce love and longing in its emotions (middos).
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And this can be interrupted, the attribute being interrupted, and there can be the coming into be-
ing and birth of foreign attributes and desires.

Because these feelings are held within limits, they can stop, and then foreign attributes and desires can arise
in their place.
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Only, the safeguard against this, so that he not fall from his level, is through higher mochin, which
did not enter the middos at all, but only encompass the middos and guard them, so that he should
have no desire or will other than for G-d alone.

What keeps a person from falling from his level is a higher intellect that never enters the emotions at all, but
surrounds and guards them, so that he wants nothing but G-d alone.
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And that is through contemplating the greatness of the Infinite One, blessed be He, in the grasp of
his mind and his understanding, [a contemplation| which the heart is too small to contain, and
which did not enter into the revelation of the heart, etc.

This higher intellect is the contemplation of the greatness of the Infinite One that the mind can grasp but the

heart is too small to contain, so it never becomes a felt emotion; it stays above the heart as an encompassing
light.
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[The substance of this matter is explained elsewhere, on the verse “It is better to take refuge in
Havayah than to trust in man”; see there. And see what is written on this also in the discourse be-
ginning “The eyes of all look hopefully to You.”]
The bracket gives two further places for this theme: an explanation on “It is better to take refuge in Havayah
than to trust in man,” and the discourse beginning “The eyes of all look hopefully to You.” In that discourse

(Likkutei Torah, Matos) the Alter Rebbe distinguishes a contemplation that enters the heart from one the

heart is too small to contain, which stays above it as an encompassing light and is called the chuppah.
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And this is what is written, “Seven complete weeks (shabbasos) shall there be”: that is, that “you
shall count fifty days” is to be in the seven emotive attributes (middos) of Imma: Chesed, Gevurah,
Tiferes, Netzach, Hod, Yesod and Malchus.

The verse “Seven complete weeks (shabbasos) shall there be” describes the fifty days counted in the seven at-
tributes of Imma, Binah, from Chesed to Malchus as they are within Binah. Their name, shabbasos, recalls

Shabbos, a name of Binah.
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For there [it is] above the level of, etc., where there is no place at all for the external forces to draw
nourishment; and it is called “the world of freedom” (alma decheirusa), as is written in the Zohar,
Parshas Tetzaveh, 183a, on the verse “And you shall proclaim liberty,” etc.

That level is above the realm where the external forces can draw, so they have no hold there at all. The Zohar
calls it “the world of freedom,” linking it to “proclaim liberty (deror)” of the Jubilee, the fiftieth year.
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Whereas in Z’eir Anpin, [as with] Avraham, from whom Yishmael came out, etc., the external forces
draw nourishment from the waste of the middos. And therefore in Binah they are called “seven
complete weeks (shabbasos),” for they are in a state of completeness, from which the external
forces do not draw nourishment.

In Z’eir Anpin it is otherwise: its Chesed is Avraham, from whom Yishmael came, an image of the waste of

the attributes from which the external forces draw. Because Binah’s attributes have no such waste, they are
called “complete” (temimos).
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Now, through the drawing down of the encompassing [lights], there can afterwards be, on Shavuos,
the revelation of the radiance of the Supernal Will at the Giving of the Torah, from the level of
Keser Elyon (the Supernal Crown): “I am Havayah,” etc.
Because the encompassing lights have been drawn down, Shavuos can bring the revelation of the Supernal
Will at Sinai, from Keser Elyon, the Supernal Crown; “I am Havayah,” the first of the Ten Commandments,

comes from this level. The Kehot note points to the Zohar on Vayikra, which calls the Name Ehe-yeh, read
there as “I am who I am,” the supernal Crown, hidden and unrevealed.

likuteitorah.com/likkutei-torah/emor/4/ 19

21



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4 AMmYn DR 7°2m

F19T° IRY PPN NMDY RIT MV 7Y 97K 1D WK IR RYT NPV Na 197 N09aw 197 117
1987 >N MY D 20911877 (20w 1] @UN 1PNWD R NI [xapin poax ey 7 TIMY M3
212909

And this is because on Pesach there was the level of the ascent of Z’eir Anpin, which is called ish
(man), etc.; and afterwards, through the Omer, there is the ascent of Malchus; and then on Shavuos
there will be the union of Z’eir Anpin and Nukva, one crown for both of them. And this is what is
written, lirtzonchem (“for your acceptance”): that is, to make the level of will (ratzon) and crown,
etc.

On Pesach Z’eir Anpin, called ish (man), rose; through the Omer, Malchus rises; and on Shavuos the two

unite under one crown. So the Omer is waved lirtzonchem, “for your acceptance,” read as making ratzon,
the will and crown above both.
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[And this is the matter explained in the Zohar, Parshas Tetzaveh, at the end of 182b: “Come and
see: it iswritten, ‘And he shall atone for himself and for his household (beiso),’ etc.

The bracket brings the Zohar on Tetzaveh, which quotes the Yom Kippur verse about the High Priest: one
who atones must atone first for himself and then for his household (beiso).
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In the same way, this level begins to be sanctified.” The meaning is: on the first day of Pesach Z’eir
Anpin was sanctified, through the mochin of Abba and Imma being drawn into it; and this is the
matter of “The voice of my beloved,” etc., “leaping upon the mountains,” etc.

“In the same way,” says the Zohar, this level is first sanctified itself. The Alter Rebbe explains that on the first

day of Pesach Z’eir Anpin is sanctified by receiving the mochin of Abba and Imma, and that this is the “leap-

ing upon the mountains” of “The voice of my beloved.”
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“And since he has been sanctified, he needs to atone for the house of the vav (beis vav)”: that is,
that there be the rectification and ascent of Malchus too; and this is through the arousal from below
(isarusa dilesata) of Israel in the counting of the Omer, animal fodder, etc.

Once sanctified, Z’eir Anpin must atone for his household: the Zohar’s 7°n°3, “his house,” is written here n°2

1, “the house of the vav.” The vav of Havayah is Z’eir Anpin and its “house” is Malchus, which is rectified and

raised through Israel’s arousal from below in counting the Omer, the “animal fodder.”
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And through this, afterwards, on the festival of Shavuos, there is drawn down and revealed a level
higher than both of them, which is the revelation of the Keser to both of them. And this is “skipping
upon the hills”: skipping (kipotz) is with both [feet].

Through this, on Shavuos, a level higher than both is revealed: Keser, which crowns both together. This is
“skipping upon the hills”: kipotz, skipping, is a jump with both feet, both partners at once.
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And this is along the lines of what was explained elsewhere on the verse “Male and female He creat-
ed them, and He blessed them”: that through the union of [the Names] Mah and Ban there is drawn
down and revealed a level higher than both of them (see on this in the explanation on the verse
“His eyes are red with wine,” and in Parshas Tetzaveh, at the end of the discourse beginning “And
you shall make holy garments”); and in the same way it will be understood here.]
The Alter Rebbe compares this to the explanation of “Male and female He created them, and He blessed
them”: when Mah and Ban, male and female, unite, a level higher than both is revealed. In Torah Ohr,

Tetzaveh, he explains that blessing rests only where male and female are joined, for giver and receiver to-
gether draw a flow from far above them both, as with the blessings of a wedding.

SECTION 3 - 122-34

Wheat, and the sin of Adam
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3. Now, to understand what is written in the Zohar, Balak, 188b, that the level of chitah (wheat) too
is only in the level of Malchus, as is written there: “Chitah: the daughter who pleads endearingly
(mischata) before her father,” etc.; “but we see that in all the tribes there is no ches and tes, and in
her there is ches and tes, and we call [her] chitah,” etc.; see there.
The third chapter takes up a teaching of the Zohar on Balak. Wheat (chitah) too belongs to Malchus: she is
“the daughter who pleads endearingly (mischata) before her father,” a play on chitah; and the Zohar notes

that the names of the twelve tribes contain neither ches nor tes, the letters that spell chet (sin), while chitah
does.
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And this seemingly contradicts what was said above, that the level of se’orah, shi’ur hei, is the fod-
der of that behemah rabbah, which is the level of Malchus, the Name Ban.

This seems to contradict what was said above: barley, “the measure of five,” is the food of the “great beast,”
Malchus, the Name Ban.
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But chitah is human food; and yet from what the Zohar writes it is clear that chitah too is in the lev-

el of Malchus, which is called behemah, whereas none of the tribes has the letters ches and tes, etc.

Wheat is human food, the food of adam, and should belong to a higher level; yet the Zohar places wheat too
in Malchus, the behemah, and contrasts it with the tribes, whose names lack the letters ches and tes.
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And further, we must understand what was said above, that the root of the G-dly soul is from the
level of Z’eir Anpin and the root of the animal soul is from the level of Malchus. Yet it is explained
in very many places that Malchus is called Imma Tata’ah (the lower mother) and Knesses Yisrael

(the Congregation of Israel), which is the root and source of the souls, [that is,] of the G-dly soul.

A second question: it was said that the G-dly soul is rooted in Z’eir Anpin and the animal soul in Malchus. Yet
many sources call Malchus “the lower mother” (Imma Tata’ah) and Knesses Yisrael, the root and source of
the G-dly souls of Israel.
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But the matter is that Malchus receives the five Chasadim and the five Gevuros: the five Chasadim

are drawn to her from Abba, and the five Gevuros are drawn to her from Imma.

The answer begins: Malchus receives two kinds of flow, the five Chasadim (kindnesses) from Abba and the
five Gevuros (restraints) from Imma.
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And these two levels are also the levels of the inner dimension (pnimiyus) of Malchus and the outer
dimension (chitzoniyus) of Malchus. And the root of the souls of Israel is from the level of the inner
dimension of Malchus, which receives the five Chasadim mentioned above, whose root is from
Abba; and this is the level of chitah, as is explained in Pri Etz Chaim, in the discourse on Shavuos.
These two flows are the inner and the outer dimensions of Malchus. The souls of Israel come from her inner

dimension, which receives the Chasadim of Abba; this is chitah (wheat), as the Arizal’s Pri Etz Chaim ex-

plains in its discourse on Shavuos.
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And the matter, according to Chassidus, is explained elsewhere, on the verse “And you shall count
for yourselves,” with regard to the festival of Shavuos: that it is like the matter of “A child does not
know how to call ‘Abba’ (father) until he tastes,” etc.; that the daas (knowledge) newly born in the
child is the matter of the revelation of the hidden daas, which is above the daas that is grasped,
etc., only that it is clothed in the smallness of the child’s daas.
The Chassidic explanation is given elsewhere, on “And you shall count for yourselves”: the Talmud says that
a child does not know how to call “Abba” until he tastes grain. In Likkutei Torah, Bamidbar, the Alter Rebbe

explains that the child’s knowing of his father is not understanding but a bond of soul, a revelation of hidden

daas higher than the daas a person can grasp, only clothed in the child’s small understanding.
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And so it is with the drawing down of the five Chasadim of Abba: the level of the higher Chochmah
(Chochmah Ila’ah) is above comprehension, and it is drawn down and clothed in the souls of
Israel, to be the self-nullification (bittul) of the soul, etc. And this is the matter of “Abba founded
the daughter” (Abba yasad barta).

So too the Chasadim of Abba, the higher Chochmah, which is above comprehension, are drawn down and
clothed in the souls of Israel as the soul’s self-nullification (bittul); this is “Abba founded the daughter.”
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[And see the Zohar, Part I, 112a, and Parshas Emor, 100b, on the matter of “the daughter of my fa-
ther,” from which it is explained that the drawing down of the souls from the level of Malchus is

when she receives from the level of Abba specifically.]

The Zohar on “she is my sister, the daughter of my father” teaches that Malchus is the daughter of supernal
Chochmah, Abba, and on Emor it adds that the union above takes place when she receives from Abba, not
from Imma. So the souls are drawn from Malchus when she receives from Abba specifically.
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And se’orah, which is in the outer dimension (chitzoniyus) of Malchus, was explained above and
will be explained further below.

Barley, the outer dimension of Malchus, was explained above and will be taken up again.
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And what is written in the Zohar, that in the tribes there were not the two letters ches and tes men-
tioned above, that is because in truth the two letters ches and tes are from the Gevuros, and the
tribes were higher than them.

The Alter Rebbe now explains the Zohar’s remark that the tribes lacked the letters ches and tes: these letters
come from the Gevuros, and the tribes stood higher than the Gevuros.
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Only after the hei has been joined to the two letters mentioned above, that is, the five Chasadim of
Abba, then the two letters ches and tes mentioned above are sweetened, and it is called chitah.
[And see what is written elsewhere, that the difference between chametz and matzah lies between
ches and hei.]

The letters ches and tes are sweetened only when a hei is joined to them, the hei, whose value is five, of the

five Chasadim of Abba; then they become chitah (fvr). Similarly, the bracket notes, chametz (y71) and
matzah (713¥n) differ only in their ches and hei.
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And this is what is written in the Zohar, “like a daughter who pleads endearingly before her father,
and he does her will”: that is to say, her father does kindness (chesed) for her, that is, the drawing

down of the five Chasadim of Abba to sweeten the letters ches and tes mentioned above.

The Zohar’s words “like a daughter who pleads endearingly before her father, and he does her will” mean
that her father does her a kindness (chesed): Abba draws down the five Chasadim to sweeten the letters ches
and tes.
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And this is “who pleads endearingly (mischata),” etc. [along the lines of “And I and my son Shlomo
will be chata’im (offenders)”; and this is “Redeem your sin (chata’ach) with charity (tzedakah),” for

charity draws down the five Chasadim into Malchus].

Mischata (“pleads endearingly”) is built on the same root as chet. The bracket compares Bas Sheva’s words
“I and my son Shlomo will be chata’im,” where the word means “deprived” (of the kingship), and the verse
“Redeem your sin with charity,” for charity (tzedakah) draws the five Chasadim into Malchus.
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Now, the chitah mentioned above is in the level of Malchus, only it is in the inner dimension (pn-
imiyus) of Malchus: Gevuros sweetened by the five Chasadim. And therefore Adam, the first man,
whose soul was from the Tree of Life (ilana dechayei), was higher than this; that is, he was from
Z’eir Anpin, which is called the Tree of Life.

Wheat, then, is Gevuros within the inner dimension of Malchus, sweetened by the Chasadim. Adam’s soul
came from the Tree of Life, which is Z’eir Anpin, and so it was higher than this level.
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And therefore [concerning]| the sin of Adam, “The Tree of Knowledge was wheat (chitah)”: for chi-
tah was a level below him, the level of Malchus of Atzilus, which is called the Tree of Knowledge rel-

ative to Z’eir Anpin, etc.

This is why the Talmud describes Adam’s sin as eating wheat, in the opinion that “the Tree of Knowledge was
wheat.” Wheat was below Adam: it belongs to Malchus of Atzilus, which relative to Z’eir Anpin is called the
Tree of Knowledge.
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[And the explanation is that chitah is daas being lowered and drawn downward into smallness, like

the matter of what is written elsewhere on the verse “When I break for you the staff of bread,” etc..

A long bracket begins here. Chitah is daas (awareness) lowered and drawn down into a state of smallness, as

is explained elsewhere on “When I break for you the staff of bread.”
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And this pertains to the level of Malchus, where there is the refinement of the level of chet (sin)

through the five Chasadim, whereas Z’eir Anpin is above this level.

Such lowered awareness belongs to Malchus, where the chet is refined through the five Chasadim; Z’eir

Anpin is above this level.
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But seemingly we must understand: the souls are born through the union of Z’eir Anpin and Nukva
of Atzilus; and if so, in every soul there is [something| of the mother’s share, which is the level of
Malchus, and that is the level of chitah.

A new difficulty: all souls are born of the union of Z’eir Anpin and Nukva of Atzilus, so every soul has a share
from the “mother,” Malchus, which is chitah.
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If so, why is this called a sin for Adam, that he ate chitah? But the answer is according to what is
written in the Zohar, Terumah, 167b: “The first Adam was formed and engraved without a female,”

etc.; see there.

If every soul has a share of Malchus, why was eating wheat a sin for Adam? The answer starts from the Zohar
on Terumah: “The first Adam was formed and engraved without a female.”

AW INAWI 973 0 173Ap DY 1°80 °%° K7D WK T 1197 KD N1PRAYAW 1107 DT T7IRDDT
4 .MPPERT (k3o paix ey 3730 T Onan aoynb

For seemingly the meaning is that just as physically he was not born of awoman but was the handi-
work of the Holy One, blessed be He, so too his soul was rooted above the level of the union of Z’eir
Anpin and Nukva of Atzilus.

This seems to mean that just as his body was not born of a woman but made by G-d’s own hands, so his soul
was rooted above the union of Z’eir Anpin and Nukva of Atzilus. Wheat, the share of Malchus, was therefore

beneath him.
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And if so, he had in him nothing of the level of the Tree of Knowledge and of the level of chitah, but
only [what is| above this level, that is, the higher Chochmabh as it is in its essence.

Adam therefore had nothing of the Tree of Knowledge or of wheat; his soul came from the higher Chochmah

as it is in itself, before any descent into Malchus.
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And therefore it was a sin that he ate of the level of chitah, etc. Whereas all the souls after him: just
as they are born below through male and female, so the root of their soul is from the union of Z’eir
Anpin and Nukva.

For him, eating wheat meant descending below his level, and so it was a sin. Later souls are different: just as

they are born below of a father and a mother, so their soul-root comes from the union of Z’eir Anpin and
Nukva.
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Therefore the level of chitah, human food, etc., pertains to them, by virtue of their root in the level

of the inner dimension (pnimiyus) of Malchus.

Therefore wheat, “human food,” is fitting for them: it belongs to their root in the inner dimension of
Malchus.
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And by virtue of their root from Z’eir Anpin, the tribes did not have the letters ches and tes, etc.

On the side of their root in Z’eir Anpin, the tribes lacked the letters ches and tes.
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However, in the Zohar at the end of Parshas Emor, folio 104, at the end of side a, it writes: “And
Adam came forth from male and female.” And the Ramaz explains that the soul of Adam, the handi-
work of the Holy One, blessed be He, was also drawn from the union of Z’eir Anpin and Nukva of
Atzilus, only that it was in the chambers (heichalos) of Abba and Imma, etc.; see there.
But a passage at the end of Emor in the Zohar seems to say otherwise about Adam: “And Adam came forth
from male and female.” The Ramaz (Rabbi Moshe Zacuto) explains it to mean that Adam’s soul too was

drawn from the union of Z’eir Anpin and Nukva of Atzilus, though within the chambers (heichalos) of Abba
and Imma.
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And see the Raaya Mehemna, Parshas Kedoshim, 83, at the end of side a, and what is written on it
in Sefer HaGilgulim, chapter 18, and in the Likkutei Torah [of the Arizal], at the end of Parshas
Bereishis.

Other sources point the same way: the Raaya Mehemna (a section of the Zohar) on Kedoshim, Sefer

HaGilgulim (the Arizal’s teachings on the transmigration of souls), and the Arizal’s Likkutei Torah on
Bereishis.
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And according to this, the explanation of the Zohar, Terumah, mentioned above is in another way;

and see the Mikdash Melech there. And if so, seemingly the question returns to its place.

According to them, the Zohar on Terumah (“formed without a female”) must be read in another way, as the
Mikdash Melech, a commentary on the Zohar, does there. Then the question returns: why was wheat a sin for
Adam?
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But in truth there is no difficulty at all. For it is explained in the Zohar, Bereishis, 37, at the end of

side a, on the verse “My spirit shall not abide in man forever”:

The Alter Rebbe answers that there is no real difficulty, and brings the Zohar on “My spirit shall not abide in
man forever.”
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“Rabbi Acha said: At that time, that river which flows and goes forth would bring forth spirit from
the Tree of Life and pour it into the tree in which death dwells, and spirits were drawn into human

beings for many days, until the wicked arose,” etc.

There Rabbi Acha says that in early times the “river” brought spirit from the Tree of Life into the tree in
which death dwells, and from it spirits were drawn into people for many days, until the wicked rose up; this
iswhy the first generations lived so long.
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“Then the supernal spirit departed from that tree, at the time that the souls in human beings flew
off,” etc. And see there in the Mikdash Melech, that at first the essence of the soul was from Z’eir

Anpin, and a little from Malchus.

Then the supernal spirit withdrew. The Mikdash Melech explains that at first the essence of the soul was from
Z’eir Anpin, with only a little from Malchus.
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And also from Z’eir Anpin, that is, what is drawn to it from Arich Anpin through Imma Ila’ah (the
higher Imma); and therefore they lived long, for “length of days is from Arich.”

The share from Z’eir Anpin itself came to it from Arich Anpin (the inner level of Keser) through the higher

Imma; and since “length of days” comes from Arich, the early generations lived long.
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And after they sinned it was the reverse: the drop of the female was greater than [that of| the male,
and it is called the tree of death; therefore they did not live long. Thus far his words. And see the
Zohar at the beginning of Parshas Beshalach, 44, at the end of side b.

After the sin the proportion was reversed: the female “drop” outweighed the male, and that is the “tree of
death,” so lifespans grew short. The words “thus far his words” close the quotation from the Mikdash Melech;
in Likkutei Torah, Matos, the Alter Rebbe brings the Zohar cited here: the child of “Do not deceive your
maidservant” had a soul from the female side, which has no permanence.
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And since it is so, that even in human beings, and after the sin of the Tree of Knowledge, neverthe-

less the essence of the soul was then from Z’eir Anpin and from higher and higher, etc..

So even in ordinary people, after the sin, the essence of the soul still came from Z’eir Anpin and above.
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How much more so, by a fortiori reasoning, in Adam himself, who was His handiwork, and before
the sin of the Tree of Knowledge: the essence of the soul, which is from higher and higher, was

greater than the drop of the female.

All the more so in Adam himself, formed by G-d’s hands and before the sin: in him the higher share far out-
weighed the female “drop.”
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And as is written in Sefer HaGilgulim, chapter 19, that he had nefesh, ruach and neshamah of
Atzilus, and also a neshamah of the neshamah of Atzilus. And therefore this is called a sin for
Adam: that he descended into the level of chitah.

Sefer HaGilgulim says that he had nefesh, ruach and neshamah of Atzilus, and even a “soul of the soul” of
Atzilus. For a soul so high, descending to the level of wheat was a sin.

SECTION 4 - 135-36

Barley, wheat and Shavuos
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And see what is written on this further in the explanation of the matter of the Splitting of the Sea of
Reeds, the discourse beginning “Behold, the Sea of Reeds.”] And se’orah is the level of the outer di-
mension (chitzoniyus) in Malchus, which is to give life to all the particulars of the division of cre-
ations, angels, which is through the five Gevuros.

The long bracket closes with a reference to the discourse on the Splitting of the Sea. Returning to barley: it is

the outer dimension of Malchus, which gives life to the many differentiated creations, the angels, through
the five Gevuros.
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And their root is from the five Gevuros of Imma [for Binah nests in the Throne, the World of Beriah;
and likewise the level of the outer dimension in Malchus, which is clothed in Beriah, Yetzirah and
Asiyah, the source of its receiving is from the five Gevuros of Imma]. And this is, by way of analogy,
like speech in man, which is drawn through the five places of articulation, alef-ches-hei-ayin from
the throat, etc.

Their root is in the five Gevuros of Imma, for Binah “nests” in the Throne, the World of Beriah, and the outer
dimension of Malchus, clothed in Beriah, Yetzirah and Asiyah, receives from it. Speech in man illustrates
this: it issues through the five places of articulation.
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For the voice is simple, and it was contracted and is divided into twenty-two letters through the five
Gevuros, and the source that divides them is thought. Likewise, all the particulars of the division of
the combinations of letters of the word of G-d, the level of Malchus, are through the five Gevuros,
and their root is from the five Gevuros of Imma, the level of thought.

A simple voice is divided into the twenty-two letters by the five Gevuros, and what divides it is thought. So too

the letter-combinations of G-d’s word, Malchus, are divided by the five Gevuros rooted in Imma, the level of
thought.
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And this is the matter of se’orah, as was written above. And from there too is the root of the animal

soul, whose root is from the twelve oxen; but the G-dly soul, its root is from the inner dimension

(pnimiyus) of Malchus and from Z’eir Anpin itself, as is written in the Zohar, Vayechi, folio 245.
This is barley, as explained in the first chapter. The animal soul is rooted there, in the twelve oxen, while the

G-dly soul is rooted in the inner dimension of Malchus and in Z’eir Anpin itself; so the Zohar on Vayechi

(245Db) teaches that the souls of the righteous come from the soul of the female and the soul of the male.
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And this is why the level of Malchus is sometimes called behemah, as mentioned above, and some-
times called adam: when she is in Atzilus she is called adam, and when she descends into Beriah
she is called behemah, as it is written, “and the spirit of the beast that goes down below,” etc. And
these are the two levels mentioned above, the outer [dimension] of Malchus and the inner dimen-
sion of Malchus.

So Malchus has two names: in Atzilus, her inner dimension, she is adam (man); descending into Beriah, her
outer dimension, she is behemah (beast), as in “the spirit of the beast that goes down below.”
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And the matter of the counting of the Omer, which is the refinement of the animal soul: this is the
rectification and elevation of the level within Malchus that is called behemah; and through this, af-
terwards, on the festival of Shavuos, it becomes the level of adam, which rises into Atzilus, into the

inner dimension (pnimiyus) of Malchus.

The counting of the Omer refines the animal soul, raising the part of Malchus called behemah. Through it,
on Shavuos, that level becomes adam, rising into Atzilus, into the inner dimension of Malchus.
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And this is the matter of “And you shall offer a new meal-offering,” etc. And the mayin duchrin
(masculine waters) that are drawn down through this are the matter of the Giving of the Torah, etc.,
which is the drawing down of Keser and Chochmabh into the letters of the level of chitah.

This is the “new meal-offering” of Shavuos. The mayin duchrin, the “masculine waters” drawn down from

above in response, are the Giving of the Torah: Keser and Chochmah drawn into the letters of chitah.
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And it is like the matter of the union and joining of the good of the Tree of Knowledge and its inclu-
sion in the Tree of Life, to be one in one (lemehevei echad be’echad) (and see the Zohar, Parshas
Emor, folio 96a; and see what is written in the explanation on the verse “The voice of my beloved,”
etc.).

It is like the joining of the good of the Tree of Knowledge with the Tree of Life, until they are “one in one.”

The Alter Rebbe refers to the Zohar on Emor and to the explanation on “The voice of my beloved.”
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IN ONE'S AVODAH

A person must rouse his good inclination against his evil inclination, and through contemplation beget in

himself a will for G-d, so that the Supernal Will comes to rest on him. A love that is held within the heart lasts

for a time and can lapse, leaving room for physical desires; what guards it is a higher contemplation of the

greatness of the Infinite One, which the heart cannot contain and which surrounds it, so that he wants noth-

ing but G-d alone. This is the work of the counting of the Omer: refining the animal soul so that on Shavuos

it becomes adam and can receive the Torah.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe identify the angels that are created each day and “expire” with sparks refined
from nogah? What does their “expiry” mean?

. How do the five Gevuros make multiplicity possible, in speech and in creation, and why does refining the

sparks also need Gevurah?

. What is the difference between the inner love and the encompassing love, and why does the first need the

second as a “guard”?

Why is wheat, though human food, still said to belong to Malchus, and why was it a sin for Adam to de-
scend to it while it is fitting for later souls?

. How do the waving of the Omer, the counting, and the “new meal-offering” of Shavuos together describe

the elevation of the animal soul?
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G-d commands Moshe concerning the Omer: “He shall
wave the Omer before Havayah for your acceptance; on
the morrow of the Shabbos the kohen shall wave it.” The
Sages read “the morrow of the Shabbos” as the day after
the first day of Pesach; this verse is the subject of the whole
maamar.

Leviticus 23:11X7:373 XIp"
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And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mishnah contrasts the meal-offering of the sotah, a
wife suspected of unfaithfulness, with other meal-offer-
ings: it comes from barley, and Rabban Gamliel says that
as her deed was the deed of an animal, so her offering is
animal food. The Mishnah notes that the Omer offering is
also of barley, though brought as groats.

Sotah 14a:147>:X 7 M"10
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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When Yochanan of Chakuk came back from the villages
and was asked whether the wheat had done well, he an-
swered that the barley had; he was told to go and tell the
horses and donkeys, for “barley and straw [are] for the
horses.” The Kehot note brings it for barley as animal
fodder.
Pesachim 3b:10-11x"-:2 1 0°non
12 927 02 WY .072WI°2 D°0D 70X 720 MIT INRIK KA
DIWH RIP2IRP N7 RIXD 712 PON® K? 27y 227 ,”i2 DIK® K 103
anR ?H:'??_{?g ﬁ'? 100 Rp "1 :R7°N2 12 AT "2 il InR DWW
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There was a certain heathen who [under the guise of an
Israelite] would come to Jerusalem every Passover and par-
take of the paschal lamb. Once he came before R. Juda b.
Bathyra and said to him: "It is written in your Torah (Ex.
12:43) No stranger shall eat thereof, and again (Ex. 12:48)
But no uncircumcised person shall eat thereof; neverthe-

likuteitorah.com/likkutei-torah/emor/4/

less, I get to eat of the very best." "Have they given thee a
piece of the fat of the tail?" remarked R. Juda b. Bathyra.
"Nay," answered the heathen. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « En Jacob (Rabbi S.H.
Glick) (Public Domain)
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The Tur explains why the blessing says “Who forms minis-
ters, and whose ministers”: the Talmud teaches that min-
istering angels are created every day from the river of fire,
so “Who forms ministers” are those renewed each day,
and “whose ministers” are those from of old, such as
Michael and Gavriel. The Kehot note on the next para-
graph points here.
Tur, Orach Chayim 59:1°X:1”1 0°°11 71X ,710
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Orach Chaim, Vilna, 1923 (Public Domain)
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On “They are new every morning,” Rabbi Chelbo says that
every day the Holy One, blessed be He, creates a company
of new angels who sing a new song and depart; Rabbi
Yehoshua tells Hadrian that they return to the river of fire
from which they came.
Eikhah Rabbah 3:8'1:’3 121 19°K
X NP DY 11722 1WTIN TNRY 2Y KIX 12 1990 027 0K ...
X712 09 0¥ 922 9257 527 MR PRI? 7127 ANIMRY YT
TN Y TINIRY 0°UTN 0°OKYR PY onD NI N2 wATRn
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“It is the L-rd’s kindnesses that have not ceased, for His
mercies have not ended” (Lamentations 3:22). “It is the
L-rd’s kindnesses that have not ceased” - Rabbi Shimon ben
Lakish said: After the Holy One blessed be He despairs of the
righteous in this world, He then has mercy on them. That is
what is written: “It is the L-rd’s kindnesses that have not
ceased.” “They are new every morning; great is Your faith-
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fulness” (Lamentations 3:23). “They are new every morn-
ing; great is Your faithfulness” - Rabbi Alexandri said: ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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When the Holy One, blessed be He, wished to create man,
He consulted a company of ministering angels; they said,
“What is man that You remember him?” and He stretched
out His little finger among them and burned them, and so
with a second company.

Sanhedrin 38b:5'17:1 1”7 177710
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William Davidson, Vocalized Aramaic (CC-BY-NC) ‘ A
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In Ki Seitzei the Alter Rebbe brings this very saying: G-d
drew down a revelation of Himself beyond the contracted
measure of the angels’ grasp, though only a tiny glimmer,
“His little finger,” and they were utterly nullified, for only
the tzimtzum lets the worlds exist.
KEHOT'S NOTE
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David, gazing at the heavens, marvels at G-d’s care for
man: “What is man that You remember him, and the son
of man that You take note of him?” In the Talmud these
are the words with which the angels opposed the creation
of man.

Psalms 8:5°71:’11 0°%°11n
:137220 °2 OTR"11 13721072 Wﬁtﬁ'ﬂp
What is man, that Thou art mindful of him? And the son of

man, that Thou thinkest of him?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Sanhedrin 38ba n”% 1"77710
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In the psalm G-d says He needs no offerings, for “every
beast of the forest is Mine, the cattle on a thousand hills.”
The Targum renders it of the wild ox, prepared for the
righteous in the Garden of Eden, that grazes every day on
a thousand mountains: the source of the image of a beast
that eats a thousand mountains.

Aramaic Targum to Psalms 50:10:1 0°%71n 01310

TOT RTY2 (7Y 132 XoPUTED NTAYY) RPN MO 9D 02T D
:RDDR 1032 (RD$° 922 Y7772 79m)

Mikraot Gedolot (Public Domain)

TATa TANT ML APR

G-d says, “One beast I created in My world, and you cannot
supply its food”: the beasts on a thousand mountains.
Rabbi Yochanan says it is one beast that crouches on a
thousand mountains and grazes a thousand mountains
every day.
Midrash Tanchuma, Pinchas 12:1°X:2”° 01119 , Xm0 W
JTNY T RITY N 0W 703 107 WIP2 ,>nanD 7317 Py v ...
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(Numb. 28:1-2:) “Then the L-rd spoke unto Moses, saying,
‘Command the Children of Israel, [and say unto them], “My
offering, My bread for My fire offering....””” Let our master
instruct us: Regarding the meal offerings that were offered
upon the altar, how were they offered? Thus have our mas-
ters taught (in Men. 5:1-2): All meal offerings were offered
unleavened except the leavened [cakes] in the thank offering
and the two loaves (of Pentecost) which were offered leav-
ened. R. Meir says, “The leaven is separated from its own
[dough], and [it ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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There the Alter Rebbe cites this same Zohar, “a thousand
mountains that the great beast eats,” and explains that be-
hemah equals Ban, Malchus of Atzilus, which descends
each night into Beriah, Yetzirah and Asiyah to refine the
sparks of Tohu.

Psalms 50:10:1 0°%°71n
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For every beast of the forest is Mine, and the cattle upon a

thousand hills.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “He causes grass to grow for the beast” as
the angels who are cut down each day like grass and grow
again, and teaches that a thousand mountains rise up to
this beast every day and it eats them. The Alter Rebbe
identifies the beast with Malchus.

Zohar, Pinchas 12:70-802-y:27° dr15 ,77t7 790

1The translation is only of the first 15 lines of the Hebrew
text.As R. Simeon was once studying this portion, his son, R.
Eleazar, came and asked him: ‘What is the connection of
Nadab and Abihu with Phineas? If Phineas had not been
bom when they died and had afterwards come into the world
and taken their place, I could understand, but he was alive at
the time, and his soul was already in its place?’ He replied:
‘My son, there is a deep mystery here. When they departed
from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On “He causes grass to grow for the beast,” the Zohar
speaks of the beast that crouches on a thousand moun-
tains, for which this “grass” grows every day: the angels,
created on the second day, who rule only for an hour and
stand to be eaten by this beast, “for there is a fire that con-
sumes fire.”

Zohar, Bereshit 7:70-8:83370:’n-y:’t n°wX12 ,7717 100

The same is referred to in the words, “My bow I have set in
the cloud” (Gen. 9, 13): to wit, from the day on which the
world was created. On the day of cloud, when the bow, “the
appearance of the likeness of the glory of the L-rd” ap-
peared, the Left arose in might. Then “Rachel went forth and
had pain in childbirth”. With her appeared Michael on one
side, Raphael on another, and Gabriel on a third, these be-
ing the colours which appeared in the “likeness”. Hence
“the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There, on “Many things (rabbos) You have done, Havayah
my G-d,” the Alter Rebbe cites this same Zohar: rabbos is
anything great and mighty, the supernal attributes above
measure and limit, as in “abundant (rav) in kindness.”
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G-d tells Avraham of His plan for Sedom: “The outcry of
Sedom and Amorah, for it is great, and their sin, for it is

likuteitorah.com/likkutei-torah/emor/4/
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very grave.” The Zohar uses this verse to show that rabbah
can mean “great.”

Genesis 18:20°2:1” n°wR12
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And the L-RD said: ‘Verily, the cry of Sodom and Gomorrah

is great, and, verily, their sin is exceeding grievous.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar reads “Many daughters have done valiantly” as
the twelve tribes and explains rabbos as “great,” as in “the
outcry of Sedom and Amorah, for it is great.” The same
passage goes on to speak of the twelve oxen on which the
Sea stood.

Zohar, Vayechi 75:771-781x”2wn-R"ywn:17y *n" 710 190
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Her husband praises the woman of valor: “Many daugh-
ters have done valiantly, but you surpass them all.” The
Zohar reads rabbos, “many,” as “great,” and the “great
daughters” as the twelve tribes.

Proverbs 31:29v"3:X7% “own
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'Many daughters have done valiantly, But thou excellest
them all.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Sha’ar Arich Anpin, chapter 1, the Arizal describes the
lowest parts of Atik that remain uncovered beneath Atzilus
to illuminate the World of Beriah, and likens them to the
two udders of a behemah (beast), from which the configu-
rations first nurse before they nurse from “human
breasts.”

Sefer Etz Chaim 13:1'R:2"° 01 vy
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In Sha’ar Z’eir Anpin, chapter 1, the Arizal explains, as
Sha’ar Arich Anpin promised, how every configuration of
Atzilus first nursed “in the secret of the udders of a be-
hemah,” from the two lowest joints of Atik’s Netzach and
Hod that stand below in Beriah, and only afterward from
“human breasts.”

Sefer Etz Chaim 17:1°X:1”° 0>°n vy
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In the Zohar’s passage of the child on the waving of the
Omer, barley is said to be offered because it is the first of

37



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4

21

22

23

the grains, and se’orah is read as “the measure of hei”
(shi’ur hei).

Zohar, Balak 6:67-781”y-1"0:"1 P22 ,771171 190

What is tenufah? We may read it Tenu feh, “Give a mouth”,
the mouth being symbolic of the honour which we have to
give to the Holy One, blessed be He. Hence the Omer had to
be lifted up to show that we give to G-d this “mouth”, since
the chief praise of the Supreme King is when Israel prepare
for him this honour and give glory to the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

TR MRS TP

There the Alter Rebbe explains that the “vessels” are the
letters, whose root is the five letters T77p31n, the five
Gevuros that divide the breath and voice into the five
places of articulation of the mouth to form the twenty-two
letters; the root of the five Gevuros is the supernal
Gevurah of Atik Yomin.
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The note sends the reader to this work on the guttural let-
ters alef-ches-hei-ayin and their place of articulation in
the throat; its content is not summarized here.
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Kehot’s marei makom for these words (its note is below).
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In Daniel’s vision of the Ancient of Days, “a thousand
thousands ministered to Him, and ten thousand times ten
thousand stood before Him.” The Alter Rebbe brings it to
show how many the angels are.

Daniel 7:10”:t 5x°17

1227 927 APWRY? PR APX CMINTRTR PRI TH MTT M
AM°N2 177807 207 RIT 1IP) 1T

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“With ten utterances the world was created.” The Alter
Rebbe names these Ten Utterances as the source of the let-
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ter-combinations from which angels and souls come.
Pirkei Avot 5:1°X:"1 Nax mawn
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the

world that was created with ten utterances.
Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
91N 10
“And G-d said, Let there be light,” the first of the utter-
ances of Creation; here it stands for all Ten Utterances,
whose letters combine to bring creatures into being.
Genesis 1:33’X n"wR12
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And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The two stones of the ephod are to be engraved with the
names of the sons of Israel “as the work of an engraver in
stone, engravings of a signet.” The Alter Rebbe uses the
phrase for the letters as they are already formed and di-
vided in thought.
Exodus 28:11x:1”> mnw
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With the work of an engraver in stone, like the engravings of
a signet, shalt thou engrave the two stones, according to the
names of the children of Israel; thou shalt make them to be
inclosed in settings of gold.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe and Aharon: “This is the statute of the

Torah... speak to the children of Israel, that they bring you

a red heifer.” The Alter Rebbe refers to his discourse on
this verse in Parshas Chukas.

Numbers 19:272:0” 72712
IR MPM PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt
{9y 729 MPY™X? WK DI AR WK MmN IR 1D

38



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4

This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Of the woman of valor: “She rises while it is still night and
gives teref to her household,” where teref plainly means
food, a provision. The Alter Rebbe reads it as teref, “prey,”
torn away: Malchus feeds her household by seizing the
sparks.

Proverbs 31:15770:x"2 "own
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She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A note there cites the Mikdash Melech on Zohar 3:60a: the
numerical value of teref (289 ,77v) equals 288 (n”57) with
one added for the word itself.

Zohar III, 60ax ,0 2’m

KEHOT'S NOTE
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Nahum, mocking Nineveh as a den of lions: “The lion tore
enough for his cubs, and strangled prey for his lionesses.”
The Kehot note gives it as the model for the phrase “a lion
that tears.”

Nahum 2:133”°:’2 0111
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The lion did tear in pieces enough for his whelps, And stran-

gled for his lionesses, And filled his caves with prey, And his

dens with ravin.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Levi bar Chama says in the name of Reish Lakish
that a person should always incite his good inclination
against his evil inclination, as it says, “Tremble, and do
not sin.” Here it is the human counterpart of Malchus
seizing the sparks through Gevurah.

Berakhot 5a:2°2:X ’11 n1572
9% DTN P37 0PIV WP 12 1IIRY 27 8K N1 12 717 227 MmN
ORY ,2VI — N8 OX "IRLAN 5?51 M MRV LYIT R 5y 230
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R. Levi b. Hamma said in the name of R. Simeon b. Lakish:
A man should always oppose [yargiz] the good impulse to
the evil impulse ; as it is said : "Tremble [rigzu] and sin not"
(ibid. iv. 5). If he conquer it, well and good ; but if not, let
him occupy himself with Torah ; as it is said, "Commune
with your own heart" (ibid.). Should this gain him the victo-
ry, well and good; but if not, let him read the Shema' ; as it is
said, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0o°%nn
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The psalmist prays: “May G-d be gracious to us and bless
us; may He make His face shine upon us. Selah.” This is

the opening of the psalm said during the counting of the
Omer. (Kehot: Psalms 60)

Psalms 67:2°2:1°0 0°7°1n
:n’gg AR PIBTIR? 113720 12370 D’,?"?{_{
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the beginning of Yisro the Zohar says that when the
Holy One, blessed be He, rouses Himself to give teref
(food) to all the chariots, as in “she gives teref to her
household,” they all open in joy with “May G-d be gracious
to us and bless us.”

Zohar, Yitro 1:8-18n”>-’n’X 170”2711 780
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“Give glory to Havayah your G-d before it grows dark,”
Jeremiah’s call to return; the Zohar uses it to explain tenu-
fah as tenu peh.

Jeremiah 13:1610:37 11707

W3 1777y 03773119307 DIV YN 0L TI29 BYFOR T2 1N
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Give glory to the L-RD your G-d, Before it grow dark, And

before your feet stumble Upon the mountains of twilight,

And, while ye look for light, He turn it into the shadow of

death, And make it gross darkness.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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The child in the Zohar says that the Omer must be lifted
upward, and that tenufah is tenu peh, “give the mouth,”
whose secret is “Give glory to Havayah your G-d,” for the
mouth is the glory we must give to the Holy One, blessed
be He.

Zohar, Balak 6:67-7817y-170:1 P2 ,711117 190

We may read it Tenu feh, “Give a mouth”, the mouth being
symbolic of the honour which we have to give to the Holy
One, blessed be He. Hence the Omer had to be lifted up to
show that we give to G-d this “mouth”, since the chief praise
of the Supreme King is when Israel prepare for him this ho-
nour and give glory to the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

OIN 0°"9p anN
From the verse “You are My sheep, the sheep of My pas-
ture, you are adam,” the Talmud derives, in a law of ritual
impurity, that Israel is called adam. Here it supports the
link between the G-dly soul and the Name Mah, the nu-
merical value of adam.
Yevamot 61a:1-33-X:X X”D Mn2°
DTN NPy NS SINS TN IR, PARD PRYR 10K 0% 072
IR WO :°2°0°R LOTR 1R 0%9A0 1R L,OTR 1°17p DNR .U0nRR
My DNYn 130 "3 0 WK .03 own AN Ty ey
DR 17(7271 10021 A9RN? 1m0 12 YT KD WK OTR Ria
03
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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In that explanation of “When a man (adam) of you brings
an offering,” the Alter Rebbe teaches that the G-dly soul is
rooted in adam and the animal soul in the “face of the ox”
of the Chariot.
KEHOT'S NOTE
RS b
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“When a man (adam) of you brings an offering to
Havayah,” the opening of Vayikra; the bracket refers to
the Alter Rebbe’s explanation of this verse, which is about
adam, the G-dly soul.
Leviticus 1:272:°K X"
T M2 1277 D2 IR TR DIOR MIEKY PRI 23208 121
:0212777NK 1270 IRBT712) P27 10 A2
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/emor/4/

41

42

MY DR 7%

2 17Ep P92 D2 INIAM

The note says that this Zohar passage, tenufah as tenu
peh, is explained in the Tzemach Tzedek’s Derech
Mitzvosecha.
KEHOT'S NOTE
2,712 7°PMkn 7772 RN
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The note points to the Pardes’s dictionary of Kabbalistic
terms for adam as the numerical value of the Name Mah
(45).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Make His will as your will, so that He will make your will
as His will; set aside your will before His will, so that He
will set aside the will of others before your will.” Here it
describes the will for G-d that a person begets, on which
the Supernal Will then rests.

Pirkei Avot 2:47:'2 max nawn
52 .319%73 72937 AYY 273 ,739%70 1937 ARy ,NIR 177 XA
;IR PH 72937 v19n 00K 19X PuavY 070,198 v1En Mivn
DY 170 PXY 301 DI 7Y TR8Y2 PRRD XY ,M28T 12 0N 98
iDiOY YW DR KW 127 I0KRA PR ,iNipnY YanY 1y T1an
:TI3B0 K7 N2W ,TIPN MIBNYI? KN 2N YRYTy
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

TN IR

The daughters of Zion are called: “Go forth and gaze,
daughters of Zion, upon King Shlomo, at the crown with
which his mother crowned him on the day of his
wedding.” The Mishnah (Taanis 4:8) reads “the day of his
wedding” as the Giving of the Torah; the Alter Rebbe refers
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to his explanation of this verse elsewhere for the same
theme, making His will one’s own.

Song of Songs 3:11x7:’) 0*°wi "W
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

117 218 YR NN AT

“He shall wave the Omer before Havayah for your accep-
tance.” Plainly, “before Havayah” means in G-d’s pres-
ence; the maamar reads lifnei as “prior to,” that is, above
the Name Havayah of Z’eir Anpin, in Binah.

Leviticus 23:118”°:372 Rp™
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And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall count for yourselves from the morrow of
the Shabbos, from the day you bring the Omer of waving:
seven complete weeks shall there be.” The Alter Rebbe
reads “the morrow of the Shabbos” as Binah.

Leviticus 23:15170:372 Rp™

YW MIUNT WTNY DI 0P NIWT MR 07 ON1ER
:13°270 NRN NIN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 913 RIT RN2WT N2 °20 012 NI N2 Xoyn

Besides the Tikkunei Zohar, the note refers to the Pardes’s
dictionary of Kabbalistic terms, under “Shabbos,” for
these identifications of the eve and the day of Shabbos.
KEHOT'S NOTE
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On the Shabbos meals, the Zohar teaches that on this day
the head of Z’eir Anpin is filled with the dew that comes
down from the holy Atika, and that the three meals corre-
spond to Atika Kadisha, the “field of holy apples,” and
Z’eir Anpin.
Zohar, Yitro 26:441-27:453710:172-X"1AN:172 190° 7117 100
REMEMBER THE SABBATH DAY, TO SANCTIFY IT. Said R.
Isaac: ‘It is written, “And G-d blessed the seventh day” (Gen.

likuteitorah.com/likkutei-torah/emor/4/
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2, 3); and yet we read of the manna, “Six days ye shall gather
it, but on the seventh day, the Sabbath, in it there shall be
none” (Ex. 16, 26). If there was no food on that day what
blessing is attached to it?

The Zohar; London, Soncino Press, 1933 (Public Domain)

1717 20
the passage shares nothing with the note
KEHOT'S NOTE
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Yehoshua, gathering all Israel at Shechem, conveys G-d’s
words: “Beyond the river your fathers dwelt of old, Terach
the father of Avraham.” Plainly the river is the Euphrates,
across which Avraham’s family lived; the known explana-
tion reads “beyond the river” as Chochmah, above the
“river” of Binah.
Joshua 24:2°2:770 yui
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And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And a river goes forth from Eden to water the garden.”
The Alter Rebbe reads the river as Binah, so that what is
“beyond the river” is the level above it.

Genesis 2:10:2 n°wR12
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar asks, “What is Shabbos?” and answers: the day
on which the other days rest, which includes all six and
from which they are blessed; Rabbi Yeisa adds that
Knesses Yisrael too is called Shabbos, for she is His bride.
The Alter Rebbe cites it, with 88a, for the levels that are
called Shabbos.

Zohar, Beshalach 28:408-418r”°n-n”n:n”5 n>wa ,77t1 190

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
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SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note points to the Tzemach Tzedek’s Or HaTorah on
Vayikra in connection with the Pardes’s entry on Shabbos.

KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5629.

KEHOT'S NOTE
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There the Alter Rebbe calls Malchus omer, and explains
that Malchus in Atzilus is called adam and, clothed in
Beriah, behemah; this is why the Omer offering is of bar-
ley, animal food: se’orah, shi’ur hei.
KEHOT'S NOTE
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The note says that the Siddur explains the word yom as
equal, with one added for the word itself, to the two Names
Kel and Havayah.
KEHOT'S NOTE
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Through Malachi, G-d tells Israel: “For I, Havayah, have
not changed, and you, sons of Yaakov, have not ceased to
be.” Here it describes G-d’s greatness as it is in Himself,
the subject of the contemplation that brings the higher
love.

Malachi 3:61:3 °3x7n
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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As the note quotes, the Mitteler Rebbe explains there that
this contemplation, being of the Infinite, is above the per-
son’s limited vessel and is not confined in it at all; there-
fore the feeling it brings is not confined in the vessel of the
heart, to end after a short time, but stands as an encom-
passing light over the vessel.

KEHOT'S NOTE
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When Rabbi Yochanan fell ill, Rabbi Chanina visited and
raised him up; the Talmud asks why he could not raise
himself, as he had raised others, and answers, “A prisoner
cannot free himself from prison.”
Berakhot 5b:13-1477°-3>:2 "1 N1572
Dy w20 AMYPR "3 .0°MORT NI MY AR WD PR K
231 YTT? AMP3 DX P22 1 KR MAT KN 0 021 A2
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They answer : A prisoner does not release himself from the
dungeon. R. Eleazar was ill and R. Johanan went in to visit
him. He saw that he was lying in a dark room, so he bared
his arm and a brightness was radiated therefrom. He then
noticed that R. Eleazar was weeping. He said to him, "Why
weepest thou? Is it because thou hast not applied thyself
sufficiently to the study of Torah ? We have learnt that it
matters not whether one does much or little, so long ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There the Chashmal is explained as the outer dimension
of Binah, which clothes and surrounds the ten Sefiros of
Z’eir Anpin and of Nukva on their sides so that the exter-
nal forces cannot draw nourishment.
KEHOT'S NOTE
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The Arizal explains that the outer garment of Binah is
called Chashmal, equal in number to malbush (garment);
it encompasses Z’eir Anpin and Nukva and separates them
from the external forces, so that these cannot draw light
from them.
Sefer Etz Chaim 42:1337:2"n 011 vy
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Sefer Etz Chaim (Public Domain)
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“It is better to take refuge in Havayah than to trust in
man,” from the psalm said in Hallel; the Alter Rebbe refers
to an explanation on this verse for the theme of the en-
compassing intellect.
Psalms 118:8'n:1p 0°2°11n
:07X2 MLan 12 nion? 2iv
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse explains that the chuppah is an encompass-
ing light from above, the Supernal Will resting over the
heart so that it can take in the light.
KEHOT'S NOTE
99781 2,70 Mvn n7ph

12w PR P 1y

“The eyes of all look hopefully to You, and You give them
their food in its time,” from Ashrei; it opens the discourse
to which the Alter Rebbe refers.

Psalms 145:157°0:77np "% nn
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The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Seven complete weeks shall there be,” the forty-nine days
of the counting. The Alter Rebbe reads shabbasos as the
attributes of Binah, “complete” because nothing external
draws from them.

Leviticus 23:1571:3”5 RIp”
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Until the morrow of the seventh week you shall count fifty
days, and you shall offer a new meal-offering to Havayah.”
Here the fifty days are counted in the attributes of Imma.

Leviticus 23:161”1:372 X7p"
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even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar explains that deror means freedom, as its
Targum renders it, and that from the fiftieth year, of which
it says “you shall proclaim liberty,” freedom comes forth
for all; the Torah that comes from it is therefore called
freedom.

Zohar, Tetzaveh 7:64-9:7327y:"1-770:"t MXN 7711 100
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“And you shall sanctify the fiftieth year, and proclaim lib-
erty throughout the land,” the law of the Jubilee. The fifty
days of the counting share the number fifty and the quality
of freedom.
Leviticus 25:107:7773 X1p7
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And ye shall hallow the fiftieth year, and proclaim liberty
throughout the land unto all the inhabitants thereof; it shall
be ajubilee unto you; and ye shall return every man unto his

possession, and ye shall return every man unto his family.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Yaakov wished to reveal the end of days to his sons
and the Shechinah left him, he feared there was a flaw in
his offspring, “like Avraham, from whom Yishmael came
out,” until his sons answered, “Hear, Israel.”
Pesachim 56a:7°1:X 171 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note says that this wording is quoted in the Tzemach
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Tzedek’s Or HaTorah on Ki Sisa.
KEHOT’'S NOTE
.N2’2°y RwN N”MIR2 pnyl '{Wﬁﬂ
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“I am Havayah your G-d, who brought you out of the land
of Egypt,” the opening of the Ten Commandments; the
Alter Rebbe traces it to Keser Elyon.

Exodus 20:2°2:°2 mnw
107723 1731 D780 IR PRI WK TR0K T O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ooz

“He shall wave the Omer before Havayah lirtzonchem (for
your acceptance).” The word is read as ratzon, will, the
Keser revealed on Shavuos.

Leviticus 23:11X7:373 XIp™

7797 P°3 NIWD NN D3RP 1307 MNP
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RWTPANT “INW N37T N7 NT X213

The Zohar quotes “he shall atone for himself and for his
household”: one who atones must first atone for himself
and then for his house. So this level is first sanctified, then
descends to sanctify its house through Israel below, in the
counting of the Omer, and then rises to be bound to the
higher days.

Zohar, Tetzaveh 6:55-7:64770:1-1171:") %N 717 790

The answer would be as follows: It is written concerning the
High Priest: “And he should make an atonement for himself
and for his house” (Lev. 16, 6); from which it is clear that he,
being the medium of propitiation, must first make atone-
ment on his own behalf and then be the means of atonement
for his household. The same applies here: the grade of the
Passover feast began to be sanctified first (on the first day),
and having been sanctified itself required to sanctify its
household, and for this ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T PP

“The voice of my beloved! Here he comes, leaping upon
the mountains, skipping upon the hills.” The Alter Rebbe
reads the leaping as the mochin drawn into Z’eir Anpin on
Pesach, and the skipping, with both feet, as the revelation
of Keser to both on Shavuos.

Song of Songs 2:8°11:2 0°1°win 1w
:NIY2ITPY YO O°NIRY AT K2 TN CTIT AR
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Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LA
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The note says the Alter Rebbe apparently means these two
passages of Torah Ohr.
KEHOT'S NOTE
AP PRAIMT LT ,2D LR ,AN RPN 7100 XN

ONIN 992% aN92 723 ot

“Male and female He created them, and He blessed them,
and called their name adam.” The blessing comes upon
male and female together; the Alter Rebbe refers to a dis-
course on this verse.

Genesis 5:2’2:°71 NYwRI2
{DN7277 D2 DTN DRYNK X" DOX 7120 0X12 13p1 12t
male and female created He them, and blessed them, and

called their name Adam, in the day when they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

791 020y 92995 B7Y 1IN°33
There “His eyes are red with wine” is explained through
the Sages’ saying that every palate that tastes says “li li”
(to me, to me).
KEHOT'S NOTE
XL, R™MN

1991 Qo1°Y Y9oon
“His eyes are red with wine, and his teeth white with milk,”
from Yaakov’s blessing of Yehudah; it opens the discourse
in Torah Ohr to which the Alter Rebbe refers.
Genesis 49:1227°:1"1 N°wKR12
12700 DI T oY 22720m
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WIP 5TA2 DWW 7170

There, explaining the blessing over mitzvos as like the
blessings of a wedding, the Alter Rebbe cites the Zohar that
blessing rests only where there is male and female: where
giver and receiver are joined, an added flow comes from a
place far higher than both, as in “Male and female He cre-
ated them, and He blessed them”; this blessing comes
from above the chain of descent.
KEHOT'S NOTE
.7,28 R"MN

91N 115 A3 >rnan nrna

Kehot’s note points to Zohar III, 11a for these words.

Zohar III, 11ax ,x> »’mt
KEHOT'S NOTE
NN T AR
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The child in the Zohar calls wheat “the daughter who
pleads endearingly before her father, and he does her
will”; Rabbi Elazar observes that the tribes have no ches
and tes while she has ches and tes, and is called chitah.

Zohar, Balak 6:67-781”y-170:" ,7‘)3 L, 990

Why was the Omer from barley and not from wheat?
Because barley ripens first, whereas wheat is the more per-
fect food, being symbolical of the elimination of sin by the
substitution of hittah (wheat) for het (sin).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 25
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There the brightness renewed each Pesach in the world of
the angels reaches down to the animal soul in Israel, so
that it be transformed into the seven holy attributes drawn
in the seven weeks of the counting; all this is barley, re-
vealed on Pesach, the soul’s grasp of the Infinite Light,
each according to its measure, while on Shavuos there is
the revelation of chitah.
KEHOT'S NOTE
3,7 73Tn2 n7ph

NAR NIPY P10 P10 PR

The note says the source of this saying is given there.
KEHOT'S NOTE
3,72 9095 1o

NN92 70° N2

In the Raaya Mehemna on Pinchas: “With Chochmah He
founded the earth”: Chochmah is Abba and the earth is the
daughter; the daughter is with Abba on the right, the side
of Chesed.

Zohar III, 248ar ,nn 2’m
KEHOT'S NOTE
.(2,7p) v’on .(2,8D) X”ON 1N .K,M19..2 19 .R A7 m

NN92 70° NaN
On “Havayah founded the earth with Chochmah,” the
Tikkunei Zohar explains: with Chochmah, which is Abba,
He founded the daughter, who is the earth, for the daugh-
ter was made through Abba.
Tikkunei Zohar 61b:4-5’77-"7:2 8”0 777 °13pn
i as JIRDY awnm 0 ORORT nona 0v9vown SRIwea R TN
7732 NOTANRT AR RPN N2 O7ORT RIAR ORA? A9 XpA
11°RT 7072 PR TO0° f1ROn2 *° 7UAN LNTPAYNR RAND RNI2T
2 IR 1907 LIN RITM 1R o TAR °7°RT RN92 T0° RN
TPAR 1373321 .N707 N0y MRt DY By LXAN CTRT RIINT
9n3 1R 1PN n%NT X7 770 900 R "]Y?ﬂ RiN2 YRNYRT
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By (210 0w 9031 R”I) 7N N .M AN AN N AN

Riakkinb)
Constantinople, 1740 (CC-BY-NC)

SaN n2

On Avraham’s words “she is my sister, the daughter of my
father, but not the daughter of my mother,” the Zohar ex-
plains that he spoke of the Shechinah: she is the daughter
of supernal Chochmah.

Zohar, Vayera 23:349-354771w-0"nw: 3”3 X7 71711 100
Abraham always called her “sister” because he was attached
to her inseparably. Later he said: “And moreover she is my
sister, the daughter of my father, but not the daughter of my
mother.” Was it really so? In truth he was alluding all the
time to the Shekinah. At first he said, “she is my sister” in
conformity with the admonition, “Say to wisdom, Thou art
my sister.” Then he amplified this by saying “moreover she
is my sister, the daughter of my father”, i.e. the daughter of
Supernal Wisdom, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SaN na

Rabbi Abba asks Rabbi Shimon when Knesses Yisrael
unites with the Holy King, and he answers with Avraham’s
words, “she is my sister, the daughter of my father, but not
the daughter of my mother”: the union is when she re-
ceives light from Abba, not from Imma.

Zohar, Emor 38:202-40:2261757:1-271:1”% 711K 7117 990

PARAGRAPH 27
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The Zohar calls wheat “a daughter who pleads endearingly
before her father, and he does her will.” The Alter Rebbe
reads “he does her will” as the Chesed of Abba.

Zohar, Balak 6:67-781”y-170:" ,7“)3 L, 980

Why was the Omer from barley and not from wheat?
Because barley ripens first, whereas wheat is the more per-
fect food, being symbolical of the elimination of sin by the
substitution of hittah (wheat) for het (sin).

The Zohar; London, Soncino Press, 1933 (Public Domain)

?192 APT82 INLVM

Daniel counsels Nevuchadnetzar, “Redeem your sins with
charity, and your iniquities with kindness to the poor.”
Here charity is what draws the five Chasadim into
Malchus.
Daniel 4:24773:7 58°17
17 1739 1082 AW P19 TRTE IXOM T7Y 18w 227w Kavw 117
SANPY? A2 MAN
Wherefore, O king, let my counsel be acceptable unto thee,
and break off thy sins by almsgiving, and thine iniquities by
showing mercy to the poor; if there may be a lengthening of
thy prosperity.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

45



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 4

91

19,7 9K

QoNVM MR 131 %AR PN — 13

Bas Sheva warns David that if Adoniyahu reigns, then
when David lies with his fathers, “I and my son Shlomo
will be chata’im”: plainly, deprived of the kingship, for the
root means to miss or lack. The Alter Rebbe brings it for
this sense of the root of chet. (context: Steinsaltz Tanakh)

I Kings 1:218732k X 02991

PR M2 331 28 ") PARTDY TR 2003 )
Otherwise it will come to pass, when my lord the king shall
sleep with his fathers, that I and my son Solomon shall be

counted offenders.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.(°32 bW "IXR) XD X R-0°99n

PARAGRAPH 28
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On the tree from which Adam ate, Rabbi Meir says it was a
vine and Rabbi Nechemiah a fig; Rabbi Yehudah says it
was wheat, for a child does not know how to call “Abba”
and “Imma” until he tastes grain.
Berakhot 40a:147°:X " N1972
N';?}_f 12732 ) PI%° 72 7M1 27 0N IRDWR 101 PIRT NI Sy
DX 1230 PIRY 17K X0INT K0T TR T 9N WANT AT 2317
Py M7 XoIMW 137 77 PRY LT 193 WX TRD 37 1R
IR R0 221 DTN T T WY IR LT KPR DTN
M2 1PV KA PRI 12 2RPRNIY TV AT MIKA
”RaAR” qub Y7 PAAT PRV AN 9N NN AT 227 NIRD
2137 0¥V DYV TY "RBIRM
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
270N LR, M0 AR

an® nvn 0o a2

“When I break for you the staff of bread,” among the warn-
ings of Bechukosai; the Alter Rebbe refers to a discourse
on this verse for daas drawn down into smallness.
Leviticus 26:2617:17 Xp"
NPT TN N3 DR DY MY 10N ANy 037 13w
212N K21 DAPINY PpYn2 DoRN2
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again

likuteitorah.com/likkutei-torah/emor/4/
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by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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The Zohar explains that the first Adam was formed and en-
graved without a female, from letters engraved in the
world above, while the second Adam, from his seed, was
formed within a female.

Zohar, Terumah 77:751-78:761-8”1wn:1y mmn ,Ama 7890
R”0WN:N”y

Herein is a profound mystery, viz. that the Archetypal Adam
took shape and form without the co- operation of the
Female, but a second Man was engraved and formed from
the seed and energy of the first within a female.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 31
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Rabbi Shimon explains that “Let us make man in Our im-
age” was said at the time of union: so it is in the union of
the two, in image and likeness, “and adam came forth
from male and female.”

Zohar, Emor 43:278-44:28571797:71-1171¥:271 717K ,717 190

“I have formed him, yea I have made him”: as has been ex-
plained, the words “Let us make man in our image, after our
likeness” refer to the time of wedlock, namely, the union of
“image” and “likeness”, so that man issued from Male and
Female.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note says that this Zohar passage is also cited in the
Tzemach Tzedek’s Or HaTorah on Vayikra, in two places.
KEHOT'S NOTE
.2°NN°Y 3-7752 WY %P Y R-RAP™1 07N 03 RN

a1y 0IN2 oM N7 XD

“My spirit shall not abide in man forever, since he too is
flesh; his days shall be a hundred and twenty years.” The
Zohar reads it as the withdrawal of the supernal spirit that
had given the early generations long life.

Genesis 6:3°2:) N°wR12

XM PR M W2 RIT 03T OPYP ORI Cma 1TRD A RN
MY 0Ty

And the L-RD said: ‘My spirit shall not abide in man for

ever, for that he also is flesh; therefore shall his days be a

hundred and twenty years.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “My spirit shall not abide in man forever,” Rabbi Acha
says that at that time the river that flows forth brought
spirit from the Tree of Life into the tree of death, and spir-
its were drawn into people for many days, until the wicked
rose up; then the supernal spirit departed.
Zohar, Bereshit 48:470-49:479-y”n:nM”n N°wWX"2 M7 900
v*yn:v N
AND THE L-RD SAID, MY SPIRIT SHALL NOT STRIVE WITH
MAN FOR EVER, FOR THAT HE ALSO IS FLESH. R. Aha said:
‘At that time the stream which perennially flows used to
draw forth the celestial spirit from the tree of life and pour it
into the tree which harbours death, and so the spirit was
continued in the body of men for great length of days, until
they turned out bad and inclined to sin. Then the celestial
spirit departed from that tree at the moment of the soul’s ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 33
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the passage shares nothing with the note
KEHOT'S NOTE
TP WO ,3D MV 'R PR IR

PARAGRAPH 35
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
PN R

101 N°09122 N1Ipn 11°2 %0

The Tikkunei Zohar says that Imma Ila’ah (Binah) nests in
the Throne in the three upper Sefiros, while the lower
Imma nests in the ofan, the “one wheel upon the earth.”
The Alter Rebbe brings it for the root of the Gevuros of
Malchus in Binah.
Tikkunei Zohar 23a:10-11xX”°->:X 3”2 971771 *1pn
D IDINT RIVON 1I°R 0°%°2* .0°1a0 5y oxn npn XD Xt XA
NJD °I°RT KX°07237 KXAWO7R 0°12 .17M0WLR YT RIVON D°MINAR
17°00 n5n2 X°0732 N1pn IRDY R2OXT .RNI7DWT NI ORT oY
RIPR .771900R2 12IP1 11900 N DUHD RNPYENRT RTIAY LR
AR AR 12N 7377 7172 ANKRT 121K R11pn ARNN
Constantinople, 1740 (CC-BY-NC)
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The note points back to the first chapter of this maamar,
where barley was explained as shi’ur hei, the five Gevuros
that divide speech into its many letter-combinations.
KEHOT'S NOTE
.[2] ®”2
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The note points back to the first chapter of this maamar,
where Malchus was called behemah, the “great beast.”
KEHOT'S NOTE
.[5] .x”B

104 mon RO 077100 Rnan mm

“Who knows whether the spirit of man goes upward, and
the spirit of the beast goes down below to the earth?” The
Alter Rebbe uses “the beast that goes down” for Malchus
as she descends into Beriah.

Ecclesiastes 3:21x”2:3 n2rp

XM NPT FRIIN MM TP XN AT oD 33 I yTP
PR o7

Who knoweth the spirit of man whether it goeth upward,

and the spirit of the beast whether it goeth downward to the

earth?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Until the morrow of the seventh week you shall count fifty
days, and you shall offer a new meal-offering to Havayah,”

the offering of Shavuos. Here it is the fruit of the counting,
the animal soul raised from behemah to adam.

Leviticus 23:1611:173 RIp™

YN ANFR DAFIPT BY DWHT 11900 NPT NFT MR T3
"o

even unto the morrow after the seventh week shall ye num-

ber fifty days; and ye shall present a new meal-offering unto

the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,30 RPN

106 TR TN MR 2N Pya

The Zohar explains why Shavuos, unlike Pesach and
Sukkos, has no seven days: Israel is called “one,” and the
Tree of Life, which stands in the middle and binds every-
thing together, is called “one.” It adds that barley is of-
fered first because it is the first of the grains.

Zohar, Emor 29:139-31:1471"1p:X"2-0"%p:10”2 1R, 100
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