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“And You Shall Count for Yourselves
from the Morrow of the Shabbos”

The Counting of the Omer draws down light. Pesach’s Exodus is
the soul’s rush upward (ratzo), which frees only the G-dly soul;
the waving and counting of the Omer refine the animal soul too
and nullify a person’s own will, so that at Shavuos G-d’s will can

come down (shov) into the letters of the Torah.
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THE BIG IDEA

The Counting of the Omer draws down light. Pesach’s Exodus is the soul’s rush up-
ward (ratzo), which frees only the G-dly soul; the waving and counting of the Omer
refine the animal soul too and nullify a person’s own will, so that at Shavuos G-d’s

will can come down (shov) into the letters of the Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Usefartem, “you shall count,” shares its root with sapir, brightness, and with the Sefiros: counting the
Omer draws the light of the Sefiros down to us. Pesach and Shavuos are ratzo and shov. The Exodus
came in haste, a revelation from above met by a rush from below upward; the Giving of the Torah was
G-d’s will coming down. Each day the Exodus is relived in the Shema: the prayers before it show that
all the worlds, however vast, live from a mere radiance of G-d’s kingship and are as nothing before His
infinite light, and this wakes a love that longs to leave every limit (meitzarim) and cleave to Him.
Prayer follows the three Patriarchs: Avraham’s love, Yitzchak’s awe, and Yaakov’s compassion, which
redeems love when the heart is like stone. Yet all this frees only the G-dly soul. To receive the Torah the
animal soul too had to be nullified: the barley Omer, animal food, raised the supernal “great animal”
above Havayah, and the seven weeks of counting drew down encompassing lights that nullify a per-
son’s own will. Only then could G-d’s will come down into the letters of the Torah and its physical

commands.

OUTLINE

1 Counting as light; Pesach and Shavuos n

Usefartem means brightness: the counting draws down the Sefiros. Pesach, the hasty Exodus, is ratzo from

below upward; Shavuos is shov, G-d’s will coming down; and the Exodus must be relived every day.

2 The daily Exodus in the Shema 12-7

Contemplating the angels’ self-nullification, the worlds’ life from a mere radiance of Malchus, and the noth-
ingness of the finite before the infinite brings the love of the Shema, a going out of all limits; Egypt was the
exile of the knowledge of Havayah.

3 The Patriarchs in prayer 18-12

Avraham’s love makes Torah fixed and work occasional; Yitzchak brings awe; Yaakov’s compassion,
aroused in the blessings of the Shema, redeems love in a heart of stone by asking for understanding now,
to be spared the shame the soul feels after death.
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4 Only the G-dly soul goes out

113-14

The ratzo belongs to the G-dly soul, Yaakov and Israel; the animal soul still wants to eat as an animal

does, and it too had to be nullified before the Torah could be received.

5 The Omer and its counting

1M5-19

Barley, animal food, corresponds to the supernal Chariot and the great animal, the Name Ban; the ko-
hen’s waving, supernal Chesed, raises it above Havayah and above Shabbos, and the counting draws

down encompassing lights that nullify the will of the animal soul.

6 The Giving of the Torah

120-23

After the forty-nine days G-d’s will comes down at Shavuos, higher than prayer; Torah study is G-d’s own

word only after the ratzo, and the Omer prepared His will to be clothed even in physical mitzvos and in

the letters of the Torah.

KEY CONCEPTS

Ratzo and shov 211 X129

Running and returning: the soul’s rush upward toward
G-d, and the return downward that brings His will into the
world. Pesach is ratzo; Shavuos is shov.

Going out of the straits 0°1231 071827 11 NREY
Mitzrayim, Egypt, read as meitzarim, limits: every created
thing, physical or spiritual, that hides G-d and makes the
world seem an entity of its own. The love of the Shema is
the daily Exodus from them.

Havayah and Elokim 2°p%x 0w 11 0w

Havayah, “was, is and will be,” is G-d beyond change;
Elokim is the Name that conceals Him in nature. Pharaoh
knew only Elokim, so Egypt was an exile of Daas.

Yaakov, who redeemed Avraham nx 179 WX 2py°2
D7aR

Compassion, Yaakov’s attribute, frees love, Avraham’s at-
tribute, when the heart is like stone; it is aroused in the
blessings before the Shema.
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The great animal 7737 17272

A supernal level, the Name Ban (52, the value of
behemah), which is the root of the Chariot and of the ani-
mal soul. The barley Omer, animal food, raises it above
Havayah.

Encompassing lights (makifim) 0°2°pn

Light too high to be absorbed within, which acts from be-
yond. Drawn down by the counting of the Omer from
above Shabbos, they transform the animal soul and nullify
a person’s will.

The nullification of will 113771 %102

Lirtzonchem, “for your favor,” read as the nullification of
your own will: the goal of the seven weeks and the condi-
tion for receiving G-d’s will at Sinai.
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SECTION 1 - 11

Counting as light; Pesach and Shavuos
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“And you shall count for yourselves from the morrow of the Shabbos, from the day you bring the

¢l

Omer of the waving, seven weeks,” etc. Now, usefartem (“you shall count”) is an expression of
brightness, as in “a sapphire stone” (even sapir); and likewise “the Ten Sefiros” is an expression of

brightness.
The maamar opens with the verse that commands the Counting of the Omer: from the day after the first day
of Pesach, when the Omer offering of barley was waved in the Temple, seven weeks are counted until
Shavuos. The Alter Rebbe hears in usefartem, “you shall count,” the word sapir, sapphire, from the same let-
ters: counting is also an expression of brightness, and so is the word Sefiros, the name of the divine attribut-

es. The reading goes back to his teacher, the Maggid of Mezritch, who said at a Shavuos meal, as HaYom Yom

records through the Tzemach Tzedek, that usefartem lachem means one must make one’s own self shine.
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And this is [the meaning of] “And you shall count for yourselves,” etc.: that is, to draw down the Ten
Sefiros so that they shine for you below. (See the Pardes, Sha’ar 8, chapter 2, in the name of Sefer
HaBahir: “Why are they called Sefiros? On account of ‘The heavens declare (mesaprim),’” etc. And
see the Zohar, Terumah, 136b: “What is mesaprim?” etc., “that they shine,” etc.)
So the command means: draw the Ten Sefiros down so that they shine for you, here below. In the parenthe-
ses the Alter Rebbe gives his sources: the Pardes (Pardes Rimonim, by the Kabbalist Rabbi Moshe Cordovero)

quotes Sefer HaBahir, one of the earliest works of Kabbalah, that the Sefiros are named for “The heavens de-

clare (mesaprim),” and the Zohar explains that mesaprim there means not telling but shining.
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To understand this: Pesach is the Exodus from Egypt, and the festival of Shavuos is the Giving of
the Torah; and before receiving the Torah they had to count seven complete weeks, and afterwards
they could receive the Torah (and see the Zohar, Parshas Emor, page 97).
To explain why this counting is needed, the Alter Rebbe sets out the two festivals it joins: Pesach is the
Exodus, Shavuos is the Giving of the Torah, and the Torah could be received only after seven full weeks had
been counted. The Zohar on Emor, cited here, gives the reason: in Egypt Israel was like a woman in her days

of impurity, and as she counts seven clean days, they counted seven weeks to be purified before receiving
the King’s Torah.
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For it is written, “And the living creatures (chayos) ran and returned (ratzo vashov)”: that above,
everything is in the aspect of ratzo and shov.

The Alter Rebbe’s own reason rests on Yechezkel’s vision of the Chariot: the chayos, the holy living creatures
that bear the divine Throne, “ran and returned.” All life above moves in this double motion of ratzo, a rush
upward, and shov, a return downward.
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So too, Pesach is the level of ratzo and Shavuos is the level of shov. For Pesach is the Exodus from

Egypt, which was in haste, as it is written, “And you shall eat it in haste.”

Pesach is ratzo and Shavuos is shov. Ratzo is a rushing, and the Exodus was in haste: even the Pesach offer-
ing was to be eaten in haste.
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And it is written, “In haste you went out,” etc. For then there was a revelation of G-dliness from
above, as it is said, “until the King of the kings of kings, the Holy One, blessed be He, revealed
Himself to them and redeemed them”: in the aspect of haste. But of the Future it is written, “For
not in haste shall you go out, nor shall you go in flight,” etc.: that it will not be in the aspect of haste;
whereas the Exodus from Egypt was in haste, etc.
The haste came because at the Exodus G-dliness was revealed from above, as the Haggadah says: the King of
kings revealed Himself and redeemed them before their dough could rise. Of the final redemption, by con-
trast, Yeshayahu promises that it will come neither in haste nor in flight. The Tzemach Tzedek, in Or

HaTorah (quoted by Kehot), suggests why the Exodus had to be hasty: the animal soul was not yet refined,
and the seven weeks of the Omer refine it, until the Giving of the Torah is like “not in haste.”
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(See what is written about this in [Midrash] Rabbah at the end of Parshas Bo, and in the Mechilta,
Parshas Bo, section 7, and see there; it is also brought in the Yalkut, Parshas Bo. And see Sefer Shel

Beinonim (Tanya), chapter 31.

The parentheses gather the sources on this contrast. The Midrash Rabbah, the Mechilta (the early Midrash
on Exodus) and the Yalkut Shimoni (a medieval anthology of Midrash) on Parshas Bo set the haste of the
Exodus against the calm of the Time to Come; and Tanya, chapter 31, explains that the people “fled” Egypt
because the evil in their souls was still at full strength until the Giving of the Torah, and only their G-dly soul
longed to leave.
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And see what is written at the end of Parshas Vayeshev, at the end of the discourse beginning “Thus
says,” etc., [on] “And I will give you places to walk”; but in the Time to Come, when the level of the
light that encompasses all worlds (sovev kol almin) is revealed, etc., even the shov will be in the as-
pect of walking, like the ratzo, etc. And [see] what is written at the end of the discourse beginning
“And the number of the children of Israel shall be,” on the matter that in the Future the superiority
of the arousal from below (isarusa dilesata) will be great and high without end, etc. From all this the
matter of “For not in haste” will be understood.)
In Torah Ohr, Vayeshev, at the end of the discourse on “I will give you places to walk,” the Alter Rebbe ex-
plains that now divine service moves in ratzo and shov, but in the Time to Come, when the light that encom-
passes all worlds is revealed, even the shov will be a steady “walking,” like the ratzo. In Likkutei Torah,
Bamidbar, at the end of the discourse “And the number of the children of Israel shall be,” he explains that

now the arousal from below needs an arousal from above, but in the Future it will be great and high beyond

measure in its own right; together they explain why the final redemption will not be “in haste.”
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And this is the level of ratzo, from below upward; whereas Shavuos is the level of shov, which is the
level of the Giving of the Torah, the revelation of His will below, as it is written, “And Havayah de-
scended upon Mount Sinai”: a drawing down from above to below.

Ratzo is a movement from below upward: the soul’s rush to leave its limits, as at the Exodus. Shavuos is

shov, a movement from above downward: G-d’s will revealed in the world, as at Sinai, where “Havayah de-
scended upon Mount Sinai.”
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Now, it is written, “So that you remember the day of your going out of the land of Egypt all the days
of your life”; and as our Sages, of blessed memory, said, “In every generation,” etc.: that each day
there must be the level of the Exodus from Egypt.

The Torah commands remembering the Exodus all the days of one’s life, and the Sages say that in every gen-

eration a person must see himself as leaving Egypt. So the Exodus is not only history: each day a person
must have his own going out of Egypt, which the next paragraph locates in the Shema.
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SECTION 2 - 112-7

The daily Exodus in the Shema
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That is, in the Shema, “And you shall love,” etc.; and one concludes, “I am Havayah your G-d, Who
brought [you] out,” etc. In particular, [the prayers] from Baruch She’amar until the Shema are a
preparation for one to come to the level of the Exodus from Egypt, “And you shall love,” etc.

The daily Exodus takes place in the Shema: its love, “And you shall love,” is the ratzo, and the Shema closes

with “I am Havayah your G-d, Who brought you out of the land of Egypt.” The prayers before it, from Baruch
She’amar, which opens the Verses of Praise, up to the Shema, prepare a person to reach that love.
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That is, when one contemplates how “all the host of heaven bow down to You,” and “the ofanim
and the holy chayos, with a great noise,” etc., and “the chayos tremble with dread of the Throne;
they carry and are carried with the Throne”; “a thousand thousands and ten thousand times ten
thousand serve Him”; and all of them are constantly at the level of self-nullification (bittul).
The preparation is contemplation. The prayers describe all the host of heaven bowing to G-d, the ofanim and
the holy chayos (orders of angels) rising with a great noise, the chayos trembling before the divine Throne
that they both carry and are carried by, and the angels serving Him in myriads; all of them are constantly

nullified before Him. Kehot traces the phrases to Nechemiah, to the blessing Yotzer before the Shema, to the
piyut VeHachayos in the Musaf of Rosh Hashanah, and to Daniel.
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And this is [the meaning of] “To make known to the sons of man His mighty deeds and the glory of
the splendor of His kingship”: this is the level of “the splendor of His kingship,” that all of them are
truly nullified before Him. And the self-nullification is drawn to them through their comprehend-
ing that “Your kingship is the kingship of all worlds.”

The verse from Psalm 145, Ashrei, speaks of “the splendor of His kingship”: the total nullification of the

heavenly hosts before Him. That nullification comes from grasping the next verse, “Your kingship is the
kingship of all worlds.”
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The meaning of “Your kingship”: that the life-force (chayus) of all the worlds is only from the level
of “Your kingship” (Malchus), merely the radiance of His Name; not as the soul gives life to the
body, where the very essence of the soul’s life-force is enclothed within the body itself. Rather, His
being and essence is exalted and uplifted, etc.
“Your kingship” means that the worlds draw their life only from Malchus, G-d’s kingship, which is no more
than the radiance of His Name. A name expresses a person outwardly without containing him; so the worlds

receive only a glow, unlike the body, into which the very essence of the soul enters, while G-d’s own being
remains exalted above them.
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And nothing whatsoever enclothes Him; [He| was, is and will be without any change at all, as it is
written, “I, Havayah, have not changed”; “You are He before the world was created, and You are He

after it was created,” etc., without any change whatsoever.

Because the worlds receive only a radiance, G-d Himself is not enclothed in them, and creating them
changed nothing in Him. Malachi says, “I, Havayah, have not changed,” and the morning prayers say, “You
are He before the world was created and You are He after it was created.”
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And nothing at all covers over or conceals before Him; rather, only the mere radiance of “the
Name of the glory of His kingship”: this is the life-force and the coming-into-being of all the

worlds.

Nothing in creation can cover or hide Him. All the worlds’ life and existence come from no more than the
glow of “the Name of the glory of His kingship,” the words said after the first verse of the Shema.

likuteitorah.com/likkutei-torah/emor/3/ 9
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And this is [the meaning of] “Your kingship is the kingship of all worlds”: that all worlds, even
though they are a thousand thousands and ten thousand times ten thousand, as it is written, “Is
there any number to His legions?”, and “from the earth to the firmament is a journey of five hun-

dred years,” etc.,

The worlds are vast beyond counting: in the book of Iyov, Bildad asks whether G-d’s legions can be num-
bered, and the Talmud says that the distance from the earth to the first heaven alone is a journey of five hun-
dred years.
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nevertheless they bear no relation at all to His light, etc., which is truly the level of the Infinite One
(Ein Sof).

Yet all of them together bear no relation at all to His light, which is truly infinite (Ein Sof).
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As is known, even one, relative to ten thousand times ten thousand, has a relation [to it], for it is a
small part of it; but ten thousand times ten thousand, relative to [what is] without limit, at the level
of the Infinite One itself, has no relation at all.
Even the number one has some relation to a hundred million (ten thousand times ten thousand), since it is a
tiny part of it; but no finite number, however large, has any relation to the infinite. Tanya, chapter 48, uses

the same reasoning, and the same five hundred years, to show that the light that enlivens the worlds is as

nothing beside the light that encompasses them.
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And through their comprehending all the above, through this they are constantly at the level of

self-nullification.

Because the angels grasp all this, that the worlds are as nothing before G-d’s infinite light, they are constant-
ly nullified before Him.

likuteitorah.com/likkutei-torah/emor/3/ 10
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And through contemplating all the above in the depth of Daas (knowledge), then, of itself, one will
come to the level of ratzo in the Shema, so that there will be “And you shall love Havayah your G-d
with all your heart”:
A person who contemplates the same in the depth of Daas, the faculty that binds the mind to an idea until it
is felt, comes by himself to the ratzo of the Shema, “And you shall love Havayah your G-d with all your
heart.” The Tzemach Tzedek’s notes on this maamar, quoted by Kehot, point here to Likkutei Torah,

Va’eschanan, where this love comes when one sets one’s heart on the “One” of the Shema, at the level of the
Yechidah, the innermost point of the soul.
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to go out of the straits (meitzarim) and limits, all of which are in the aspect of limitation: like a jour-
ney of five hundred years, whether in physicality or in spirituality, it is in the aspect of a strait and a
limit, which cover over and conceal, so that [the world] appears as an entity, a thing unto itself; but
only to cleave to Him, etc., Who is without limit, truly the level of the Infinite One.
This love is a going out of all meitzarim, straits and limits, a play on Mitzrayim, Egypt, written with the same
letters. Every created thing, physical or spiritual, even the vast distances of the heavens, is a limit that hides

G-d and makes the world look like an entity of its own; the love of the Shema longs to leave all such limits
and cleave only to Him, the Infinite One.
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And this is what is called the Exodus from Egypt (Mitzrayim): going out of the straits (meitzarim)

and limits, as mentioned above.

That is why this love is called the Exodus from Egypt: Mitzrayim, Egypt, is read as meitzarim, the straits and
limits that hide G-d, and leaving them is the Exodus.
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And this is why, in the exile of Egypt, it is said of Pharaoh, “I do not know Havayah”: that the Name
Havayah, which [means that] He was, is and will be without change, “I do not know”; [I know| only
the Name Elokim, which covers over and conceals so that there be, specifically, an entity, a thing
unto itself.

Pharaoh, the ruler of that exile, said, “I do not know Havayah.” The Name Havayah holds the letters of

hayah, hoveh, yihyeh, “was, is, will be”: G-d beyond time and change; Pharaoh knew only Elokim, the Name
through which G-d conceals Himself in nature and lets things seem to exist on their own.
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And this is [the meaning of] “I do not know Havayah”: that Daas (knowledge) was in the aspect of
exile. And this is why one concludes the Shema with “I am Havayah your G-d, Who brought [you]
out,” etc.: “I am Havayah,” specifically.

So the exile of Egypt was an exile of Daas, knowledge: the knowledge of Havayah was hidden. That is why the

Shema ends, “I am Havayah your G-d, Who brought you out”: going out of Egypt is the revelation of
Havayah.

SECTION 3 - 18-12

The Patriarchs in prayer
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2. And this is [the meaning of] the saying of our Sages, of blessed memory, “The prayers were insti-
tuted by the Patriarchs.” The meaning: the Patriarchs are Chesed (kindness), Gevurah (restraint)
and Tiferes (beauty), from which are drawn love and awe and compassion; these are Avraham,
Yitzchak and Yaakov.

The Talmud says that the Patriarchs instituted the three daily prayers. The Alter Rebbe reads “the Patriarchs”

as Chesed, Gevurah and Tiferes, the sources of love, awe and compassion, which Avraham, Yitzchak and
Yaakov each embodied.
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That is, the whole of prayer consists of three kinds of verses:

So prayer is built from three kinds of verses, one for each of the Patriarchs, and the following paragraphs
take them in turn.
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namely, verses of Chesed, from which there comes about, in the Shema, “And you shall love,” etc.,
through the contemplation mentioned above, which is the level of “Avraham, who loves Me”: that
there be a revelation of love in the soul, the level of ratzo. And through this, afterwards, [comes]

”

“And these words which I command you shall be,” “and you shall speak of them,” etc.

The first kind, verses of Chesed (kindness), lead through the contemplation described above to the love of
the Shema, “And you shall love”: love revealed in the soul, the quality of Avraham, whom G-d calls “who
loves Me,” and this love is ratzo. From it follow the next verses of the Shema: “these words” are to be on one’s
heart, and “you shall speak of them,” that is, Torah study.

ST ORY TJ‘]DN??N YR TN WY (7150 oy] 179Y 7337 NOORY 2°N 1PV DAV AN
And although in the second section [of the Shema] it is written, “And you shall gather in your
grain,” nevertheless it comes to be “their Torah fixed and their work occasional.”

The second paragraph of the Shema speaks of gathering in one’s grain, that is, working for a living. Even so,
the love of the first paragraph lets a person make his Torah fixed and his work occasional, as the Talmud says
the early generations did.
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And this is [the meaning of| “For man is the tree of the field”: that he is like a tree that grows in the
ground, whose main thing is the fruit upon it. Even so, it also has thorns and leaves and the body of
the tree; and the main thing is only the fruit, etc.

The Torah says, “For man is the tree of the field.” In its plain sense the verse asks, “Is the tree of the field a

man?”, but the Alter Rebbe reads it as a statement, a person is like a tree: a tree’s purpose is its fruit, and its
thorns, leaves and trunk exist only for the fruit’s sake.

likuteitorah.com/likkutei-torah/emor/3/ 13
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So too with a person: the main thing is the fruit, that is, Torah and mitzvos, as our Sages, of blessed
memory, said, “What is ‘fruit’? Mitzvos.” And this is the matter of “their Torah fixed”; and all the
other needs of his body are like the leaves relative to the fruit.
A person’s fruit is Torah and mitzvos, as the Talmud reads “fruit” as mitzvos; the rest of his bodily needs are
like leaves beside the fruit, and to treat them so is to make one’s Torah fixed. In Likkutei Torah, Shir

HaShirim, the Alter Rebbe explains why mitzvos are called fruit: as a seed sown in the earth grows into fruit,
the light drawn from G-d is called “sown,” and through the mitzvos it bears fruit.
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And all this comes about from the level of “And you shall love,” etc., which is the level of Avraham.
And likewise Yitzchak, the level of Gevurah (restraint), from which there comes about the level of

awe in the soul: “the Fear of Yitzchak.”

All of this comes from Avraham’s love, “And you shall love.” Yitzchak is Gevurah, from which comes awe in
the soul, “the Fear of Yitzchak,” as Yaakov called the G-d of his father.
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And the level of Yaakov is the level of compassion: that is, [for] one whose heart is like a heart of
stone, so that even though he contemplates all the above, he will not come to the level of “And you
shall love” of the Shema, because he is very bound up in the vanities of the world, so as to be an en-
tity, a thing unto himself;

Yaakov is compassion, and this is the path for one whose heart is like stone: even after contemplating all that

was said, he does not come to the love of the Shema, because he is deeply bound to the vanities of the world
and feels himself an entity of his own.
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and because of this his heart is like a heart of stone. Then the counsel for this is to arouse great

compassion upon his soul.

That is what keeps his heart hard. The counsel is to arouse great compassion on his own soul, and the next
paragraph explains how.

likuteitorah.com/likkutei-torah/emor/3/ 14

10



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 3 7M1y NR DOX27 03°7 NAW NAMHn 052 onaaol...

19 0MITNI TP RIM “'A9DN2W N3N 9PI0R 7Y 1N % °0nNaR NR 17D WK 2py L wrna 11
A5y On7 0°397 Pama

As it is written, “To Yaakov, who redeemed Avraham.” And this is through the verses of compassion
in the prayer, namely, “The King Who is exalted,” etc., “In Your abundant compassion, have com-
passion on us.”
Yeshayahu speaks of “Yaakov, who redeemed Avraham,” and the Alter Rebbe reads it as compassion,
Yaakov’s attribute, redeeming love, Avraham’s attribute. This happens through the verses of compassion in
the blessings before the Shema, “The King Who alone is exalted...” and “In Your abundant compassion, have
compassion on us.” In Likkutei Torah, Ki Seitzei, the Alter Rebbe explains that some verses of prayer speak

of G-d’s love and some of His awe, and from both is born compassion: these three are Avraham, Yitzchak
and Yaakov.
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“Our Father, compassionate Father, have compassion on us, and put understanding (binah) in our
heart, to understand and to comprehend, and let us not be ashamed forever and ever.”

The blessing Ahavah Rabbah asks, “Our Father, compassionate Father ... put understanding in our heart ...
and let us not be ashamed forever.” The next lines explain what that shame is.
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The explanation: for it is written, “For man shall not see Me and live,” and our Sages, of blessed
memory, said, “In their lifetime they do not see, but in their death they see.” For in their lifetime,
when the soul is enclothed in the body, [the body]| covers over him and conceals, so that this world
appears to him as an entity, a thing unto itself.

The Alter Rebbe cites G-d’s words to Moshe, “For man shall not see Me and live,” and the Sages’ reading: in

their lifetime people do not see G-d, but at death they do. In life the soul is enclothed in a body, which hides
the truth, so that this world seems to exist on its own.

likuteitorah.com/likkutei-torah/emor/3/ 15
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But when the soul leaves the body, then they see that in truth His being and essence, etc., was, is
and will be without any change, and that nothing at all can enclothe Him or conceal Him; and it was

an utterly mistaken transaction, that the world appeared to him as an entity, a thing unto itself.

When the soul leaves the body, it sees that G-d’s being has never changed and that nothing could hide Him.
Its whole impression of an independent world was a “mistaken transaction,” the legal term for a sale made in

error.
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Then the shame is exceedingly great, that all his thoughts and aims were in the vanities of the world
and in his affairs, as if it were truly a thing unto itself; and this is great impudence and brazenness,

etc.

Then the shame is overwhelming: all one’s thoughts and aims went into the world’s vanities and one’s own
affairs, as though the world were truly independent. Such a view, before G-d, is great impudence.
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Therefore our request is, “In Your abundant compassion, have compassion on us, and put under-
standing (binah) in our heart”: that is, to understand one thing from another.

Hence the prayer for binah, understanding, which the Sages define as understanding one thing from anoth-
er: deducing what is not seen from what is.
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That is, even while the soul is enclothed in the body, one will understand and comprehend that in
truth everything is utterly nullified, just as before the world was created, truly without any change,
as mentioned above; “and let us not be ashamed forever and ever”: so that afterwards there will not
be the shame forever and ever.

The request is to grasp, while the soul is still in the body, that in truth everything is utterly nullified, un-
changed since before creation. That is what “let us not be ashamed forever” asks: to know now what the soul
would otherwise see only after death, so that afterwards there will be no shame, forever.

likuteitorah.com/likkutei-torah/emor/3/ 16
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And this is [the meaning of] “To Yaakov, who redeemed Avraham.” [See the discourse beginning
“How beautiful are your steps.”]

This compassion, which frees one’s love, is “Yaakov, who redeemed Avraham.” In the discourse “How beau-
tiful are your steps,” in Likkutei Torah on Shir HaShirim, the Alter Rebbe explains the same: the plea for
compassion in the blessings before the Shema is for the G-dly spark, which lacks love and awe for want of
contemplation, so we ask for binah, to understand how all of creation comes from one divine word.

SECTION 4 - 113-14

Only the G-dly soul goes out
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3. Now, all the above, which is the level of ratzo, the Exodus from Egypt, is only for the G-dly soul
alone, which is in the aspect of exile within straits and limits that cover over, etc.

The ratzo described so far, the Exodus, belongs only to the G-dly soul. It is the G-dly soul that is in exile with-
in the limits that hide G-dliness.
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As Pharaoh said, “I do not know Havayah,” etc. And as it is written, “I will go down with you to
Egypt, and I will bring you up,” etc.: for this was said to Yaakov, who is the G-dly soul alone.

Pharaoh’s “I do not know Havayah” describes this exile. G-d’s promise “I will go down with you to Egypt,

and I will bring you up” was spoken to Yaakov, who stands for the G-dly soul.
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Yud akev (yud and heel): “Yaakov is the cord of His inheritance,” “for Havayah’s portion is His

people.”

Yaakov (3p3¥°) is read as yud akev: the letter yud (°), whose value is ten, followed by akev (3p¥), “heel”; as
Kehot quotes from Rabbi Chaim Vital’s Etz Chaim, these are ten sparks of light set in the heel, the lowest
part. In Likkutei Torah, Rosh Hashanah, the Alter Rebbe explains yud akev as divine wisdom come down
into the “heels,” the lowest levels, from which the souls of the “sons of Yaakov” are drawn. “Yaakov is the
cord of His inheritance, for Havayah’s portion is His people”: the G-dly soul is G-d’s own portion, bound to
Him like a cord.

likuteitorah.com/likkutei-torah/emor/3/ 17
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As it is written, “And Israel saw the great hand that Havayah had wrought”: that Israel alone, which
is the G-dly soul—for “Israel arose in [G-d’s] thought,” [and] Yisrael is li rosh, “a head for Me,” etc.
—Israel alone saw what Havayah had wrought, etc.
At the sea, “Israel saw the great hand that Havayah had wrought”: the Alter Rebbe reads “Israel” as the G-dly
soul alone, which “arose in [G-d’s] thought” before creation, and whose name Yisrael (?X7%°) has the letters
of li rosh (¥X1 °%), “a head for Me.” So it alone saw what Havayah had done; the animal soul did not. In

Likkutei Torah, Sh’lach, the Alter Rebbe explains li rosh: Israel become, as it were, a “head” for G-d, for they
draw down His supreme will.
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So too in the Shema, the level of ratzo, the Exodus from Egypt mentioned above, “And you shall
love,” etc., is only for the G-dly soul alone; but the animal soul, nevertheless, wants to eat as an an-
imal does, etc.

Even the love of the Shema belongs only to the G-dly soul. The animal soul, the life-force of the body and its
drives, still wants to eat as an animal does.
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And in order to receive the Torah, which is the revelation of His will, may He be blessed, as it were,
below, there first had to be the level of the nullification of the animal soul as well. [And see what is

written on “When a man brings,” etc., “you shall bring,” etc.; see there.]

To receive the Torah, the revelation of G-d’s will below, the animal soul too had first to be nullified. In
Likkutei Torah, Vayikra, on “When a man of you brings an offering ... from the animals ... you shall bring,”
the Alter Rebbe sets out the same order: at Pesach the arousal from above stirred only the G-dly soul, so “the
people fled”; then came the barley Omer, animal food, and the counting, to refine the seven middos of the
animal soul, and only then the Giving of the Torah.

likuteitorah.com/likkutei-torah/emor/3/ 18

14



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 3 7M1y NR DOX27 03°7 NAW NAMHn 052 onaaol...

SECTION 5 - 115-19

The Omer and its counting
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This is through the waving of the Omer and the Counting of the Omer. As it is written, “And he shall
wave the Omer before Havayah, for your favor (lirtzonchem); on the morrow of the Shabbos the ko-

hen shall wave it.”

That nullification came through waving the Omer and counting the Omer. The verse says the kohen waves
the Omer “before Havayah,” “for your favor,” on “the morrow of the Shabbos,” and the coming paragraphs
explain each phrase.
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For the Omer is from barley, which is animal food. And likewise above there is also the level of an
animal (behemah): this is the supernal Chariot (Merkavah), “the face of a lion on the right, and the

face of an ox on the left,” for a wild animal (chayah) is included in [the term] behemah.

The Omer was of barley, which is animal food. Above too there is an “animal”: the supernal Chariot
(Merkavah) that Yechezkel saw, with the face of a lion on the right and the face of an ox on the left. A lion is a
wild beast, not a domestic one, but the Talmud rules that a chayah, a wild animal, is included in the term be-
hemah, so the whole Chariot can be called behemah.
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As it is written of the Sea that Shlomo made, “It stood upon twelve oxen, three facing north,” etc.,
which is the supernal Chariot;

Shlomo’s Sea, the great copper basin of the Temple, stood on twelve oxen, three facing each direction; these
oxen are the supernal Chariot.
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“and the Sea was upon them, above,” which is the level of the supernal Sea, the level of the great
animal (behemah rabbah), the Name Ban (52), numerically [equal to] behemah, which is the root of

the Chariot of “the face of a lion,” etc.

The Sea above the oxen is the supernal sea, called “the great animal” (behemah rabbah). It is the Name Ban,
the Name Havayah spelled out so that its letters total 52, the numerical value of behemah (2=2, =5, n=40,
1=5), and it is the root of the Chariot with the lion’s face.
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And this Chariot is the root and source of all the animals and of the animal soul below, which are
drawn from it.

That Chariot is the source of all animals and of the animal soul below. So the refinement of the animal soul is

bound up with this supernal “animal.”
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And barley (se’orah) is shi’ur hei, “the measure of hei”: that is, [it is] from the refinements
(birurim) below, which are refined and included in the level of the great animal mentioned above.

The Zohar reads se’orah (71y®), barley, as shi’ur hei (71 71y®), “the measure of hei.” The barley stands for the
birurim, the sparks of holiness refined from the world below and absorbed into the great animal.
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As in the saying, “Who forms ministering [angels]”: for there are angels that are nullified every
day, and are swallowed and included in the level of the great animal mentioned above, like the food
of barley that is swallowed into an animal below; and they are renewed again every day, etc.

So too the angels: the blessing Yotzer calls G-d “Who forms ministering angels,” and the Talmud (Chagigah

14a) says that every day ministering angels are created, sing and pass away. They are swallowed into the
great animal as barley is eaten by an animal below, and are formed anew each day.
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And this is [the meaning of] “the kohen shall wave it”: [the kohen,] who is the level of supernal
Chesed (kindness), raised up the level of the great animal mentioned above [see the Zohar, Parshas
Balak, page 188b] through the Omer of barley, shi’ur hei, mentioned above.

“The kohen shall wave it”: the kohen stands for supernal Chesed, and through the barley Omer he lifts the

great animal upward. The text refers to the Zohar on Balak, which explains that the Omer of waving must be
raised upward and that barley is “the measure of hei.”
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“Before Havayah”: above Havayah, as is known. And this is [why it says] “from the morrow of the
Shabbos” and not “from the morrow of the Yom Tov”: for it is above the level of Shabbos. This suf-
fices for one who understands.
In the verse, lifnei Havayah means “before Havayah,” in His presence; but lifnei also means “prior to,” and
so the Alter Rebbe reads it as above Havayah, as is known. Likewise the Sages teach that “the morrow of the

Shabbos” is the day after the first day of Pesach, a Yom Tov; the verse calls it Shabbos, not Yom Tov, to hint
that the Omer reaches beyond Shabbos, a level higher still.
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And through this, afterwards, through the Counting of the Omer, there were drawings down of en-
compassing lights (makifim) from above to below, to the Omer, etc. And this is [the meaning of]
“Today is one day to the Omer”: “day” is the level of Chesed (kindness), as it is written, “By day
Havayah commands His kindness”;
After the waving, the counting drew down makifim, encompassing lights: light too high to be absorbed with-
in, which surrounds and acts from beyond. The words of the count say it: in “Today is one day to the Omer,”

the prefix usually rendered “of” also means “to,” and the Alter Rebbe reads it so; and “day” signifies Chesed,
as in “By day Havayah commands His kindness.”
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that is, the level of supernal Chesed, to draw down from the very highest [levels] to the level of the
Omer, so that there be the nullification of the will of the animal soul too, specifically.
This is supernal Chesed, drawn from the very highest levels to the Omer, so that the will of the animal soul

too will be nullified.
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And this is [the meaning of] “for your favor (lirtzonchem)”: so that there be the nullification of your
will (ratzon), through the drawing down of the encompassing lights mentioned above, through the
Counting of the Omer, etc.

In the verse, lirtzonchem means “for your favor,” that the offering be accepted for you; the Alter Rebbe hears

in it ratzon, will: its purpose is the nullification of your own will, brought about by the encompassing lights
drawn down through the counting.
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And this is [the meaning of] “And you shall count for yourselves”: that is, to draw down the radi-
ance of the encompassing lights mentioned above, which is specifically from “the morrow of the
Shabbos,” as mentioned above, “for yourselves,” below, to transform the animal soul too, so that
there be the nullification of your will.
So “you shall count for yourselves” means: draw down the light of these makifim, which comes from “the
morrow of the Shabbos,” a level above Shabbos, “for yourselves,” here below, to transform the animal soul

too, until your own will is nullified. The Tzemach Tzedek, in Or HaTorah, explains that Shabbos is
Chochmah, so what lies above it comes from Atik, the innermost level of Keser.

SECTION 6 - 120-23

The Giving of the Torah
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And this is [the meaning of] “From the day you bring the Omer”: the meaning is, from that day on
which they waved the Omer, which is “before Havayah,” then “you shall count for yourselves”: you
shall draw down for yourselves, through the Counting of the Omer, “seven weeks,” which are the
forty-nine attributes (middos).

“From the day you bring the Omer” means from the day the Omer was waved “before Havayah,” above

Havayah. From then, “you shall count” means you shall draw down for yourselves, through the counting,
seven weeks: the forty-nine attributes, each of the seven middos including all seven.
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And then, afterwards, there could be the Giving of the Torah on Shavuos, which is the revelation of
His very will from above to below, which is higher than prayer, which is the level of the Exodus

from Egypt, which is the ratzo, as mentioned above.

Then the Giving of the Torah could follow on Shavuos: G-d’s very will revealed from above to below. This is
higher than prayer, which is the Exodus, the ratzo from below upward.

TN TIP3 7RWN 19 AMIRY 1 w0 5 NVPona Piwca Pnaa 1K 1UTYY 29235 902 nanxy
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“And you shall love with all your heart” is still not at the level of utter self-nullification (bittul), for
there is one who loves, etc. Torah study, by contrast, is the very word of G-d in his mouth.

Even love “with all your heart” is not complete self-nullification, because someone is still there who loves:
the self remains. Torah study is different, for then the word of G-d itself is in a person’s mouth.
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As it is written, “And I have put My words in your mouth”: My words, truly. “I am the Mishnah that
speaks in your mouth.” And as our Sages, of blessed memory, said, “These and these are the words
of the living G-d,” etc.: that they are truly the words of G-d, the very revelation of His will below.

G-d says, “I have put My words in your mouth”: His actual words. The heavenly Maggid who taught Rabbi

Yosef Karo said, “I am the Mishnah that speaks in your mouth,” and the Sages say of both sides of a dispute,
“These and these are the words of the living G-d”: both reveal His will below.
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And this is [the meaning of] “And you shall speak in them (bam)”: in them, truly. And this is the lev-
el of “and with all your soul,” that is, to bind thought with thought, etc. (And see what is written at
the end of the discourse beginning “And I appeared to Avraham.”)
So “you shall speak in them,” plainly “of them,” means in G-d’s words themselves. This is “with all your
soul”: binding one’s own thought to G-d’s thought, which the Torah is. At the end of the discourse “And I ap-
peared to Avraham” in Torah Ohr, Va’eira, the Alter Rebbe explains that love “with all your heart” unites

Havayah with Elokim in the emotions, while “with all your soul” is the revelation of Havayah alone, the
whole soul’s mind, thought and speech bound to Him, as in “I have put My words in your mouth.”
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But our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,’ even Torah he

does not have.”

Yet the Sages say that whoever says he has nothing but Torah does not have even Torah.
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For since he is an entity, a thing unto himself, then even when he speaks words of Torah, this is not
the word of G-d at all, and this is not the revelation of His will at all. Rather, there must first be the

level of the ratzo, the Exodus from Egypt, from below upward, as mentioned above.

The reason is that he still feels himself an entity of his own, so even his words of Torah are not G-d’s word
and do not reveal His will. First there must be the ratzo, the inner Exodus from below upward described
above.
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And through this, “spirit brings spirit and draws down spirit”; for through an arousal from below
(isarusa dilesata) [there comes] an arousal from above (isarusa dile’eila), and it arouses above the

drawing down of His will, as it were, below.

Through that ratzo, in the words of the Zohar, “spirit brings spirit and draws down spirit”: an arousal from
below awakens an arousal from above, which draws G-d’s will down into the world.
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But that it should be enclothed in physical things, such as terumos and tithes and offerings, etc.:

“and it is not the way of the King to speak of the matters of a commoner,” etc.

But G-d’s will is clothed in physical matters, such as terumos (the portion of produce given to the kohen),
tithes and offerings, mitzvos about produce and animals. And “it is not the way of the King to speak of the

matters of a commoner”: it is hard to see how His will can be invested in such lowly things.
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And for this, the kohen first had to wave the Omer, which is barley, shi’ur hei, the food of the great
animal mentioned above, “before Havayah”: above Havayah, as mentioned above.

For this the kohen first had to wave the Omer, the barley that is “the food of the great animal,” “before
Havayah,” raising it above Havayah. This answers the question: the root of the animal level was first raised

above Havayah, so that G-d’s will could then come down even into physical things.
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And through this, afterwards, through the Counting of the Omer, there was the drawing down of
the encompassing lights below, to the Omer: “And you shall count for yourselves,” etc., “seven

weeks,” etc.

Then, through the counting, the encompassing lights were drawn down to the Omer: “And you shall count

for yourselves ... seven weeks.”
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And afterwards there could be the Giving of the Torah on Shavuos, which is the revelation of His

will, as it were, below, in the letters of the Torah. [And see the Zohar, Parshas Tetzaveh, page 182,

end of side b, “And since,” etc., and page 183a, until “brings forth the Torah,” etc.; and see below.]
After that the Giving of the Torah could follow on Shavuos: G-d’s will drawn down, as it were, into the letters

of the Torah. The text refers to the Zohar on Tetzaveh, which describes the counting of the Omer as a sancti-
fication and the fiftieth day as bringing forth the Torah through an arousal from below.
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IN ONE'S AVODAH

Each day a person must go out of Egypt: in the prayers before the Shema, contemplate how all the worlds

and the angels are nullified before G-d, until love wakes to leave every limit and cleave to Him. If the heart

stays like stone, arouse great compassion on your own soul and ask for understanding now, so as not to be

ashamed afterwards. Let Torah and mitzvos be the fruit, and all the body’s needs the leaves. And since this

love frees only the G-dly soul, the days of the Omer are for nullifying the will of the animal soul too; then

Torah study becomes G-d’s own word in your mouth.

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe call Pesach ratzo and Shavuos shov, and why did the Exodus have to be in haste
while the final redemption will not?

. How does contemplating that the worlds live only from a radiance of G-d’s kingship lead to the love of the

Shema, and why is that love called the Exodus from Egypt?

. What is the remedy for one whose heart stays like stone after contemplation, and how does the prayer for

binah relate to the shame the soul feels after death?

Why is the ratzo of the Shema not enough to receive the Torah, and how do the waving and the counting of
the Omer reach the animal soul?

. Why is Torah study a greater self-nullification than love, and why does one who says he has nothing but

Torah lack even Torah?
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The note refers to note 29 in the list of maamarim printed
at the beginning of this volume of the Alter Rebbe’s maa-
marim, in connection with this maamar.
KEHOT'S NOTE
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G-d commands Israel, through Moshe, to count seven full
weeks from the day the Omer is brought, the day after the
first day of Pesach (which the Sages take “the Shabbos”
here to mean), up to Shavuos. Plainly usefartem means
“you shall count”; the Alter Rebbe also hears in it sapir,
brightness: the counting draws light down “for
yourselves.”

Leviticus 23:1571:373 RIp™
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,30 RPN

05N°271 01° Nawn nanan 25% annoo)

The Zohar on Emor (97a-b) expounds this verse: in Egypt
Israel was like awoman in her days of impurity, and as she
counts seven clean days, they counted seven weeks to be
purified before uniting with the King and receiving His
Torah. The Alter Rebbe cites it for why the seven weeks
had to come before the Giving of the Torah.

Zohar, Emor 32:155—34:1623”017:'I'”'?-:‘l”JP:J”‘? milal Snlnity nlale]
10nly the last 3 lines of the Hebrew text appear in our trans-
lation. AND YE SHALL COUNT TO YOU FROM THE
MORROW AFTER THE SABBATH. Observe that when Israel
were in Egypt they were under an alien domination and they
were trammelled with uncleanness like a woman in the days
of her uncleanness. When they were circumcised, they en-
tered into the holy portion which is called “covenant”, and
thereupon the uncleanness left them as the blood of un-
cleanness leaves a woman. Just as a woman then has to
count seven ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note cites the Tzemach Tzedek’s explanations of the
Zohar on Chayei Sarah for the reading of usefartem as
brightness.
KEHOT'S NOTE
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In Yechezkel’s vision of the Chariot, above the firmament
over the heads of the chayos is the likeness of a throne,
“like the appearance of a sapphire stone.” The word sapir,
from the same letters as Sefiros, shows that a sefirah is
brightness.
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 190071 XN QWRIDY WK Y717 Dynm
:M2¥R7R 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
19,8 ORpIT

The Bahir asks why they are called Sefiros, and answers:
because it is written, “The heavens declare (mesaprim) the
glory of G-d.”
Sefer HaBahir 12571”5) 7°172i1 100
0°120n DoPWi (2 U™ 0°21N) 2°N3T DWW ,MI°D0 177 1P PRNKI
PR 7123
Torat Emet Sefer HaBahir (Public Domain)
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The Pardes (Sha’ar 8, chapter 2) explains that the Sefiros

are named for the sapphire, which holds all colors, and
brings the Bahir’s reading from “The heavens declare.”
The Alter Rebbe cites it for sefirah as light.
Pardes Rimmonim 8:2°2:’1 0°1717 0772
LW 7 2V 0w "37 7 191 M2°0 Nwhn 573 0 O°RIp1 oM ...
0IWN 790 *IPR RMAKR SNXIN P22 5PN TP 7w MIINRT 9802
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Pardes Rimonim (Public Domain)
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David’s psalm opens, “The heavens declare (mesaprim)
the glory of G-d”: plainly, the heavens tell of His glory. The
Bahir names the Sefiros for this word, and the Zohar reads
mesaprim as “shining”: the word for counting and telling
is also aword of light.

Psalms 19:2'2:0™ 0°2°1n
PR TR T iy 987133 0p0n DR
The heavens declare the glory of G-d, and the firmament

showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Terumah asks what mesaprim means: not
telling a story, but that the heavens shine and sparkle with
the sparkle of the supernal light. The Alter Rebbe cites it to
show that counting is illumination.

Zohar, Terumah 15:182-16:192-279p:3"v mn 370 990
273p:0

What is the meaning of the word “tell” (mesaprim) P
Assuredly not the mere telling of a tale. Far otherwise! It
signifies that they are illumined from the flashing of the su-
pernal Point and ascend in the Name which is contained in
the light-stream of the supernal perfectness.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Yechezkel’s vision the chayos, the living creatures of
the Chariot, “ran and returned, like the appearance of a
flash,” darting to and fro. Chassidus takes ratzo vashov,
running and returning, as the rhythm of all spiritual life: a
rush upward and a return downward.

Ezekiel 1:1477:X 5xpi°
P12 RN 23 RiX NN
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77, 0W
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G-d tells Moshe and Aharon in Egypt how the Pesach offer-
ing is to be eaten: loins girded, shoes on, staff in hand,
“and you shall eat it in haste,” as people about to set out.

likuteitorah.com/likkutei-torah/emor/3/
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The Alter Rebbe cites it to show that the Exodus was
marked by haste, the sign of ratzo.

Exodus 12:11%”>:27> mnw

02722 DIPRMY 02302 D721 DN 0°aNR INK A25KA 1291
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And thus shall ye eat it: with your loins girded, your shoes on

your feet, and your staff in your hand; and ye shall eat it in

haste—it is the L-RD’s passover.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe commands eating matzah, “the bread of affliction,”
for seven days, “for in haste you went out of the land of

Egypt.” The haste of the Exodus is the mark of ratzo. (Ke-
hot: Deuteronomy 16:13)

Deuteronomy 16:3°2:1"t 0°727
1319m2 93 *1y an% Nixn 1PY-7ORA 0o NYaW T oY PoRNTKD
M7 25 0EN PIRD ANKY DITNX 7310 1yR7 07N TIRD XY
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Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The Haggadah explains the matzah: our fathers’ dough
had no time to rise before the King of the kings of kings
revealed Himself to them and redeemed them. The Alter
Rebbe uses it to show that the haste came from a revela-
tion from above.

Pesach Haggadah, Magid, Rabban Gamliel's Three Things
477 7 m) 11%7 10D ,T°An ,N0D YW 17N
DY 0p32 p°RoT KPYW DWW By ?nn DWW DY 00PN MRY it 1En
T2 wiTRa 03PRT 3Ph Ton 0Py MY 1Y PRy wniay
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This sort of unleavened which we eat, is on account that
there was not time sufficient for the dough of our ancestors
to rise, until the blessed lord! the king of kings, did reveal
himself for to redeem them, as it is written, and they baked
unleavened cakes of the dough which they brought forth out
of Egypt, for it was not leavened, because they were thrust
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out of Egypt, and could not tarry, neither had they prepared
for themselves any victuals.
Pesach Haggadah (Public Domain) « A. Alexander 1787 (Public Domain)
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The prophet promises the exiles that at the final redemp-
tion “not in haste shall you go out, nor shall you go in
flight, for Havayah goes before you,” unlike the Exodus
from Egypt. The Alter Rebbe sets it against the haste of the

Exodus.

Isaiah 52:1227°:271177°yw°

12X PR

For ye shall not go out in haste, Neither shall ye go by flight;
For the L-RD will go before you, And the G-d of Israel will be
your rearward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Mechilta on Bo, section 7: Abba Chanan reads “in
haste” as the haste of the Shechinah, and asks whether the
Future too will be in haste; the verse answers, “For not in
haste shall you go out.”
Mekhilta DeRabbi Yishmael, Tractate Pischa 7:4°277 xn>"on
*71 RITODT RNDDND ,PRYNY”
PR D Y A% .APIW R0 A1 YRR 220 Dwn MmN w0 KIK
39T ,K2 11 137 07T PIpY (7,2 00w PR XA 91,1272 KD
i 3n” (v,2 2w W) :1@1?{1 ”.mygaa '?5_7 Yapn 0700 T')S]
TNY? ARY 7073707 1 PURn ,NiPan 1 mhawn 1onD anx miy
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Abba Channan says in the name of R. Elazar: This ("in
haste") is the haste of the Shechinah. And even though there
is no proof for this, it is intimated in (Song of Songs 2:8) "the
voice of my Beloved, behold, it comes," (heralding the re-
demption, etc.), (Ibid. 9) "Behold, (seeking to redeem us),
He stands behind our wall, etc." I might think that this will
be so in the future, too. It is, therefore, written (Isaiah 52:12)
"But not in haste will you leave, and you will not go ...
Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) « Mechilta, translated by

Rabbi Shraga Silverstein (CC-BY)
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The Yalkut on Bo brings the same teaching: the haste was
that of Egypt, of Israel or of the Shechinah, and in the
Future it will not be in haste.
Yalkut Shimoni on Torah 199:33:0”%p 71107 2y "Nynw VP
,A1BMA RTY K3 TONYY 9127 "1PND A0k iy Mo miN .
JT2 MDD LR "INED 7itEna KD 027 (20,21 Yw?) Tnid minbn
7°KY 7312n2 0K 799N AR oRPORY .0vY owh vy b3 vy
Bait=hoialsh
Torat Emet (CC-BY-NC)
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The Midrash near the end of Parshas Bo: in this world

Israel ate the Pesach in haste, but in the Time to Come,

“For not in haste shall you go out, nor shall you go in

flight.”
Shemot Rabbah 19:61:t” 127 mnw
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“No foreigner shall eat of it” - to fulfill what is stated: “He de-
clares His word to Jacob, His statutes and His ordinances
unto Israel” (Psalms 147:19). The Holy One blessed be He
said to them that they should not intermingle with another
nation, and they should not know its secrets, but rather you
shall remain by yourselves. In this world, when Israel par-
took of the paschal offering, they ate it hastily, as it is stated:
“So you shall eat it...[and you shall eat it hastily]” (Exodus
12:11), commemorating: “For ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

711912 91 1B7RY AN

Or HaTorah suggests that the Exodus had to be in haste
because the animal soul was not yet refined; to repair this
the seven weeks of the Omer were needed, through which
the animal soul is refined, until the Giving of the Torah is
like “For not in haste.”
KEHOT'S NOTE
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Or HaTorah on Bo (p. 291) explains whose haste it was,
with further discussion on pp. 299 and 303 and in vol. 8.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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Tanya asks why the people “fled” from Egypt, and answers
that the evil in their souls was still at full strength, for their
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impurity did not cease until the Giving of the Torah; their
aim was only to free the G-dly soul from its exile.
KEHOT'S NOTE
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There “I will give you places to walk” means two kinds of
walking in the Time to Come: now there is ratzo and shov,
ratzo from below upward and shov from above downward,
but when sovev kol almin is revealed, “darkness like
light,” everything will be walking, and the shov too will be
walking like the ratzo.
KEHOT'S NOTE
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In Zechariah’s vision G-d promises the high priest
Yehoshua that if he walks in His ways, “I will give you
places to walk among these who stand,” among the angels
standing there. The Torah Ohr discourse cited here calls
the angels “standing” and souls in bodies “walking,” and
reads the verse as the walking of the Time to Come.

Zechariah 3:7°1:3 71070t
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'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe explains that now the arousal from
below in prayer needs the “waters” of an arousal from
above, but in the Time to Come it will be great and high
without end in its own right, as in “a woman conceives
first” and bears a male, without an arousal from above.
KEHOT'S NOTE
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At Sinai “Havayah descended upon Mount Sinai, to the top
of the mountain,” and called Moshe up. The Alter Rebbe
cites it to show that the Giving of the Torah was a drawing
down from above, the level of shov.

Exodus 19:20°2:0™ mnw
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And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Deuteronomy 16:3; the passage is
shown below.
Deuteronomy 16:3°2:1"t 0°727
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Thou shalt eat no leavened bread with it; seven days shalt
thou eat unleavened bread therewith, even the bread of af-
fliction; for in haste didst thou come forth out of the land of
Egypt; that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy life.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In every generation a person must see himself as if he
had gone out of Egypt.” The Exodus is to be relived in
every generation.
Pesachim 116b:3-47-"3:2 1”tp 0°1oD
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The last verse of the Shema, closing the passage of tzitzis:
“I am Havayah your G-d, Who brought you out of the land
of Egypt, to be your G-d.” The daily recital ends with the
Exodus.

Numbers 15:41X”1:1°0 727722
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I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Levites’ prayer in Nechemiah’s day, said also in the
morning prayers: “You alone are Havayah ... You give life
to them all, and the host of heaven bow down to You.” It
describes the nullification of the heavenly hosts.
Nehemiah 9:61:0 171213
DN337P2) DR WY DWPTNX DYy AR F737 1 MAADN
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In Daniel’s vision of the Ancient of Days on His throne, “a
thousand thousands serve Him, and ten thousand times
ten thousand stand before Him.” The countless angels are
all nullified before G-d.

Daniel 7:10”:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David’s psalm (Ashrei): “To make known to the sons of
man His mighty deeds and the glory of the splendor of His
kingship.” The Alter Rebbe reads “the splendor of His
kingship” as the nullification of all beings before Him.

Psalms 145:1227:71”np 0°2°1n
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To make known to the sons of men His mighty acts, And the

glory of the majesty of His kingdom.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Malchuscha malchus kol olamim: plainly, “Your kingship
is a kingship for all ages,” eternal. The Alter Rebbe reads

likuteitorah.com/likkutei-torah/emor/3/
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olamim as “worlds”: all the worlds live from His kingship
alone, a mere radiance of His Name.

Psalms 145:133:7”1np 0°2°1n
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Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Israel through the prophet, “For I, Havayah, have
not changed, and you, the sons of Yaakov, have not come
to an end”: His constancy is why they endure. The Alter
Rebbe cites it to show that creation brings no change in
G-d.
Malachi 3:61:’3 "2x%n
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Plainly “Your kingship is a kingship for all ages”; the Alter
Rebbe reads olamim as “worlds”: however many the
worlds, all of them live from His kingship alone.
Psalms 145:1327:1”np 0°2°1n
71 7977222 ANPYRRI 0ONPYPD MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A thousand thousands serve Him, and ten thousand
times ten thousand stand before Him”: the numberless
hosts of heaven.
Daniel 7:107:t 5x°17
1237 1270 APRY? PEYX AYX CTWTRTR RN TA MT I3
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A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bildad the Shuchite, answering Iyov, speaks of G-d’s do-
minion: “Is there any number to His legions?” The worlds
and their hosts are beyond counting.

Job 25:372:715 21°R
MR DIPRY 0729 PTITA? 700N UL
Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya explains the meaning of “relation” in numbers: one
has a relation to a thousand thousands, being one part of
it, but to what is without limit no number has any relation
at all.
KEHOT'S NOTE
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The Talmud says that from the earth to the firmament is a
journey of five hundred years, and so between each firma-
ment and the next. Even such vast distances are finite.

Chagigah 13a:32:X 3™ faan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Moshe’s command in the first paragraph of the Shema:
“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Here this love
is the ratzo, the soul’s own going out of Egypt.

Deuteronomy 6:5°77:" 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In its notes on this maamar, Or HaTorah refers at these
words to a discourse in Likkutei Torah on Va’eschanan.
KEHOT'S NOTE
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Pharaoh answers Moshe and Aharon, “Who is Havayah,
that I should heed His voice ...? I do not know Havayah.”
Plainly he denies knowing this G-d; the Alter Rebbe reads
it as the exile of the knowledge (Daas) of Havayah.
Exodus 5:2°2:"1 mnw
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And Pharaoh said: ‘Who is the L-RD, that I should hearken
unto His voice to let Israel go? I know not the L-RD, and
moreover I will not let Israel go.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I am Havayah your G-d, Who brought you out of the land
of Egypt.” The Shema ends with the Name Havayah, the
Name revealed in the Exodus.
Numbers 15:418712:171 712722
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I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yosi son of Rabbi Chanina says, “The prayers were
instituted by the Patriarchs”: Avraham the morning
prayer, Yitzchak the afternoon prayer and Yaakov the
evening prayer.
Berakhot 26b:4-5°1-"7:2172 mM>72
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It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah’s notes on this maamar add a gloss at these
words on love, awe and compassion.
KEHOT'S NOTE
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G-d comforts His people through the prophet: “But you,
Israel, My servant, Yaakov whom I have chosen, the seed
of Avraham who loves Me.” Avraham'’s attribute is love.

Isaiah 41:8'n:8"n 1°yw”°
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But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And these words which I command you this day shall be
upon your heart.” After the love of the Shema comes
Torah.

Deuteronomy 6:6":"1 0°7127
7237729 DT 3R "3 WK PR 071277 P
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Plainly, “and you shall speak of them”: the duty to speak
words of Torah at all times. Here it follows the love; later
the maamar reads bam as “in them,” speaking within
G-d’s own words.
Deuteronomy 6:7°1:1 0°727
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PN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s promise in the second paragraph of the Shema: “I
will give the rain of your land in its season ... and you shall
gather in your grain, your wine and your oil.” It speaks of
earning a living.
Deuteronomy 11:1477°:X”> 0727
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that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

likuteitorah.com/likkutei-torah/emor/3/
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and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The early generations made their Torah fixed and their
work occasional, and both endured in their hands; the lat-
er generations did the reverse, and neither endured. The
same page discusses “And you shall gather in your grain.”
Berakhot 35b:10:1 1”7 n1372
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Rabbah b. Bar Hannah stated that R. Johanan said in the
name of R. Judah b. R. El'ai : Come and see that the later
generations are not like the former generations. The former
generations made their Torah their principal concern and
their work only occasional, and both flourished in their hand
; whereas the later generations made their work their princi-
pal concern and their Torah only occasional and neither
flourished in their hand.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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In the law forbidding the destruction of fruit trees in a
siege, the verse asks, “Is the tree of the field a man, to
come under siege before you?” The Alter Rebbe reads the
words as a statement, “For man is the tree of the field”: a
person, like a tree, exists for his fruit.
Deuteronomy 20:19v°:’> 0°127
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When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the
field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah has the same comparison: “As a tree has fruit
and leaves, so does a person.”
KEHOT'S NOTE
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Explaining the heifer whose neck is broken, the Talmud
asks what “fruits” are and concludes: mitzvos. A person’s
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fruit is his mitzvos.
Sotah 46a:2°2:X V"1 V10
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Yaakov tells Lavan, “Had not the G-d of my father, the G-d
of Avraham and the Fear of Yitzchak, been with me, you
would have sent me away empty.” Yitzchak’s attribute is
awe.

Genesis 31:42271:87% nwx12
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Except the G-d of my father, the G-d of Abraham, and the

Fear of Isaac, had been on my side, surely now hadst thou

sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet: “Therefore thus says Havayah to the house
of Yaakov, who redeemed Avraham: Yaakov shall not now
be ashamed.” Plainly “Who redeemed Avraham” can de-
scribe G-d, Who rescued Avraham; the Midrash reads it of
Yaakov, in whose merit Avraham was saved. The Alter
Rebbe reads
Avraham'’s love, and the verse’s promise that Yaakov will

it as Yaakov’s compassion redeeming

not be ashamed is the shame the prayer asks to be spared.
Isaiah 29:222375:17 11°yw°
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Therefore thus saith the L-RD, who redeemed Abraham,
concerning the house of Jacob: Jacob shall not now be
ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shmuel bar Rav Yitzchak says that Avraham was
saved from Nimrod’s furnace only in the merit of Yaakov,
who was to descend from him: “Yaakov redeemed
Avraham.” This is the reading of the verse that the Alter

Rebbe follows.
Bereshit Rabbah 63:2°2:370 1127 n°wX12
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“The crown of elders is grandchildren” (Proverbs 17:6). The
fathers are the crown of their children, and the children are
the crown of their fathers. The fathers are the crown of their
children, as it is stated: “And the glory of children is their
fathers” (Proverbs 17:6). And the children are the crown of
their fathers, as it is written: “The crown of elders is grand-
children.” Rabbi Shmuel bar Rav Yitzhak said: Abraham was
rescued from the fiery furnace due only to the merit of
Jacob. This is analogous to ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Alter Rebbe explains that some verses of prayer
speak of G-d’s love and some of His awe, and from both is
born compassion, in verses such as “And He is compas-
sionate” and “You, Havayah, will not withhold Your com-
passion”; these three are Avraham, Yitzchak and Yaakov,
and compassion is Yaakov’s attribute.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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When Moshe asks to see G-d’s glory, G-d answers, “For
man shall not see Me and live.” The Sages read it as seeing
at death.

Exodus 33:20°5:3°% minw
M OIRD ’;E‘!?'N'? 27197 NR m{'f? 5310 &Y RN
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Dosa expounds “For man shall not see Me and live”:
in their lifetime they do not see, but they see at the time of
their death.

Bamidbar Rabbah 14:222373:7> 7127 72722

52N O°NI7 DI°K Onona

The Zohar on Vayechi: at the time of death a person re-
ceives an added spirit and sees what he did not merit in
his lifetime; so “For man shall not see Me and live”: in
their lifetime they do not merit it, at their death they do.
Kehot lists it among the sources of this teaching.

Zohar I, 218b2a 1 R"mt

KEHOT'S NOTE
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Expounding Yeshayahu'’s list of those G-d would remove
from Jerusalem, the Talmud says that the navon, the man
of understanding, is “one who understands one thing from
another.”
Eruvin 100b2°p 7217y
Chagigah 14a:1227:X 77 a0
RPN N1 — "DINY .DWIN ¥IapP) 0 12yh YTy — yyir
S5 170 *1272 nisY Aywa — oo i3l nY ooanRn
M o— MWAPY 27 TIAR 2T PIT T — RN wnD iy
W03 MIRvIY 713N 2137 49 2jon? MR
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 93b:33:2 3% 17177710
1IWP2 KPR aRIT 9K KD M0 p1027 92 121 TnR AT 27 N
YR? W7 YTV - i OREPD YT - il v 3T
- 7IRD OPR” 7R Y ARRATR2 10071 REO? Y1V - Pmenen
"Ny M” ,927 T9AR 227 Y - 7127 117,100 0% ARy
.0ipn 2332 ining no7nY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There prayer holds the three Patriarchs, verses of love, of
awe and of compassion, and “Yaakov, who redeemed
Avraham” is the plea for compassion in the two blessings
before the Shema, for the G-dly spark that lacks love and
awe for want of contemplation.
KEHOT'S NOTE
.2,An v nmpe

likuteitorah.com/likkutei-torah/emor/3/
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Pharaoh says, “I do not know Havayah.” The G-dly soul is
in exile where Havayah is unknown.

Exodus 5:2%2:°71 mnw

"N "NYT X2 PXPNN M2YY 19p3 yRuR 0K T N R
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And Pharaoh said: ‘Who is the L-RD, that I should hearken

unto His voice to let Israel go? I know not the L-RD, and

moreover I will not let Israel go.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPYNR TDINY TRIER TAY TIN 1IN

G-d speaks to Yaakov at Beer Sheva as he sets out for

Egypt: “I will go down with you to Egypt, and I will also

surely bring you up.” The promise is to Yaakov, the G-dly

soul.

Genesis 46:47:1"1 N*wX12

Py 1) new MR mPYTDa APYN DI MRIEn Ty TN NN

DY

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
PW Y2 AT 2R CNRER PP 7w R w1 ,30 1apY b 0wty
[271] 7 23 3Py apy° [T10°] 10 RIAW 27N 2780 (171112 2R 770)
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noma an apye

In Moshe’s song Haazinu: “For Havayah’s portion is His
people; Yaakov is the cord (chevel) of His inheritance,” the
measured lot of His possession. Chassidus hears in chevel
a cord bound to G-d: the G-dly soul is His own portion.

Deuteronomy 32:9'0:27% 0127
:inn1 22m 2Py ny N pon 03
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ov
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After the splitting of the sea, “Israel saw the great hand
that Havayah had wrought against Egypt, and the people
feared Havayah.” Plainly it is the people; the Alter Rebbe
reads “Israel” here as the G-dly soul, which alone saw.
Exodus 14:31877:7" mnw
TN 09 NP DI T APy WK 17T TS 2X19 KT
372y WN21 N2 10K
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash counts Israel among the things that arose in
G-d’s thought before the world was created; the G-dly soul
is rooted there. (Kehot: Bereshit Rabbah 1:5)

Bereshit Rabbah 1:4"7:°X 1129 n°wX12

:(2 ,3% ©°%N) 2°N57 1P A9 RO V13T MOWRD AP R ...
LW BWw et wIpnm N°21 DRIWM MART .73 IRD R0D 11017
0°21y5” :(° ,0 YWIT) MRIY AN MART MKIATP "awnna 1Y
I INTY NI :(2,7Y 0°9NN) MR PIn RIS 71N 1273
0197 7135 RDI” :(2° ,D M%) MR Pan wIpnRT N0 CoTp
MW 777 (7,3 D°90N) TARIY AN wH DY MY A NYRID
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 n ayh
,OW) AYYI AMRY P17 000 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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There the name Yisrael is read as the letters of li rosh:
Israel become, as it were, a “head” for G-d; the discourse
goes on to explain that they draw down His supreme will,
as when He “nods His head” at Israel’s praise in the
synagogues.
KEHOT'S NOTE
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There “When a man of you brings” is the arousal from
above that reaches only the G-dly soul, and “from the ani-
mals ... you shall bring” is the refining of the animal soul.
KEHOT'S NOTE
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G-d tells Moshe to say to Israel: “When a man of you
brings an offering to Havayah, from the animals, from the
cattle and from the flock you shall bring your offering.”
The text refers to its explanation of this verse for the nulli-
fication of the animal soul.

Leviticus 1:2°2:°K XIp”

T M2 1277 D2 IR TR DIPR MIEKY PRI 220K 12T
:0212777NK 1270 IRBT71) 1227710 ARnad

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d commands that on the morrow of the Shabbos the ko-
hen wave the Omer of barley “before Havayah, for your fa-
vor,” so that it be accepted for them. Each phrase is ex-
plained in the following paragraphs.
Leviticus 23:11%:373 X"
7797 3 NIYD NN D3RP 1 307 MYINK I
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud establishes that the Omer offering comes
from barley.
Menachot 84a:10-11x”>-":X 778 NN
MY NNIR2 0°7102 DRI 27PN aRY (77,2 RApMY) 127 2°mn
IR DONPWT 112 IR ANR DONYWT 172 AR R 13°72 9270 23107
AR (KD L0 MIRWw) K1 IR NYOR 02 PUUAT 1 KPR IR
0°9¥12 MR 2°2K 77 M7 2°2K (77,2 RIP™) INRN 0°Zna
DoMIPWR 17 KPR R2 1R NIMT2 IR %2R AR 2w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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In Yechezkel’s vision the chayos have the face of a lion on
the right and the face of an ox on the left. These are the su-
pernal “animals” of the Chariot.

Ezekiel 1:10”:'x Hxrptn®
MW DAY PRIITOR MIIX 39 DIX %3 0PR mnT
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud teaches that a wild animal (chayah) is includ-
ed in the term behemah. So the lion too belongs to the su-
pernal behemah.

Bava Kamma 17b:3-4"7-"3:2 1> Xnp 822

KPP0 .7RIIT 17 >30R) ,INT 19 KA DU 31 T8 XD Xpy)

R 5RD - 7170 ,1K - 7202 ,2°02 "T°Y2 DX NPYY” XenY A0yt

INY™3 2 PP Y K 3 K 802 2292 M0T 17 yuun
TP K3 - KYTTR AP? KN XD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Shlomo’s Sea “stood upon twelve oxen, three facing north,
three facing west, three facing south and three facing east,
and the Seawas upon them, above.”
I Kings 7:25{1"5:"1 X 0°571
aYRYY MY 001D 1YY N2iDY 071D YRY 1R2 Ry MRy Ty
IPINRTPR1 APyRPR 0Py oYM AN 03B AYRYY N3 018
e
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel description of the Sea in Chronicles, in the
same words the Alter Rebbe quotes: “standing upon twelve
oxen.”

II Chronicles 4:4°7:’7 2 0°2°1 *727
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It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Balak, discussing the Omer of the waving,
says that barley is in the measure of hei. The Alter Rebbe
reads se’orah as shi’ur hei.
Zohar 111, 188ba ,nap »’mt
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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G-d’s answer to Yonah ends, “and much cattle” (behemah
rabbah). Here the words name a supernal level, “the great
animal.”

Jonah 4:11x7:7 nav

"O°RYR 1370 A2 R 93T VYD MPIhY oIng XD IR
17127 027 12RNY? 11077172 10K WK 07X 137 Ty

and should not I have pity on Nineveh, that great city,

wherein are more than sixscore thousand persons that can-

not discern between their right hand and their left hand, and

also much cattle?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage the text cites: the Omer of the waving is lifted
up, and barley is in the measure of hei.

Zohar, Balak 6:67-781”y-1"0:"1 P22 ,771171 190

The boy then took the text: “It shall be that when ye eat of
the bread of the land, ye shall offer up an heave offering
unto the L-rd” (Num. 15, 19). ‘This verse refers to the Omer
of waving (tenufah). What is tenufah?

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The psalmist, longing for G-d in distress, says: “By day
Havayah commands His kindness, and at night His song is
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with me.” “Day” is the level of Chesed.

Psalms 42:9'0:2"n 0°2°71n

71 PR 1700 "1y 7Y 127721 im0 ' My ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the verse lirtzonchem means “for your favor,” that the
Omer be accepted for you. The Alter Rebbe hears in it rat-
zon, will: the nullification of your own will.
Leviticus 23:11x8”>:3”5 R1p™
7797 9397 NI NN 0IET? 7 2307 MYTTNK A7
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

90 05% onaooy
“And you shall count for yourselves”: draw the light down
“for yourselves,” below.
Leviticus 23:1571:373 RIp™
YW M2NNT YN 0X°37 OB N3WT namEn 037 opnee)
:13°°R NvnR NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah brings this passage and explains that “the
morrow of the Shabbos” is above Shabbos, which is
Chochmah, the mochin of Abba, so it comes from Atik;
through these encompassing lights the vessel is refined
until the makif polishes half the vessel from outside.
KEHOT'S NOTE
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“From the day you bring the Omer of the waving, seven
complete weeks shall there be.” The count begins from the
waving.
Leviticus 23:157°1:373 RIp™
Y2y m2NNT MYNY 0X°37 DR N2WT nAn 07 DpnIe
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And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart

and with all your soul.” Love “with all your heart” still
leaves a self who loves; “with all your soul” is the binding
of thought in Torah.
Deuteronomy 6:5°77:1 0°7127
SATRRTP2) TWDI 233 73377223 TRR M NK DT
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells His people through the prophet, “And I have put
My words in your mouth.” Plainly He gave Israel His
words; the Alter Rebbe takes it to show that in Torah study
G-d’s own words are in a person’s mouth.
Isaiah 51:161"0:R"1171°yWw°
TR PIX TOO DM YuI? Nve3 T YY1 T°D3 "12T 0N
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And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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After Beis Shammai and Beis Hillel had disputed for three
years, a heavenly voice declared, “These and these are the
words of the living G-d, and the halachah follows Beis
Hillel.” Both sides of a Torah dispute are G-d’s own word.

Eruvin 13b:10-118-7:3 ¥ P37y
,727 N2 ORY N°2 7T D210 WY (5RINY MK RIX 027 MK
N2 XYY ININ3 1070 (0 MIR 19901 1NN 1070 (0nIR 19hn
D1 .22 1°39 27T 10 0N DORYR 13T 1K1 K IR Pp
¥iap% 290 n2 13t mm v3En 070 DP9 2127 PR APRY KD
I3 19T 13T PHEY P P sy cien ining 1970

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Plainly “and you shall speak of them,” the duty to speak
words of Torah. The Alter Rebbe reads bam as “in them”:
one speaks within G-d’s own words.

Deuteronomy 6:7°1:"1 0°727
722U 772 AP AN N2 02 A1IT P3P DANYY
Eefak izl
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and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yosi teaches that whoever says he has nothing but
Torah does not have even Torah, for “learn them and do
them” joins study to deeds. The Alter Rebbe reads it in-
wardly: one who is still a separate self does not have even
his Torah as G-d’s word.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
R2NT — 7227 1277 1m3Y YRIA T AT ~T2YT — 1iEoY o3y
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WPRY 9D nTRY2 MY my2 R D — "any) ot
T2 Y2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall count for yourselves ... seven complete

weeks.” The counting draws the encompassing lights
down before the Giving of the Torah.
Leviticus 23:157v:373 X1p7
Y3y mDunT HYTNX DIX°3T OFn NIWD nnen 037 on7eo
1300 NN NinaYy
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RNP9IN 2% TV K7y A72P 771 ™12 11921

The Zohar on Tetzaveh, from 182b to 183a: through the
counting of the Omer Israel below is sanctified, and on the
fiftieth day, through the arousal from below, the Torah is
brought forth in its forty-nine faces.

Zohar, Tetzaveh 6:55-7:64770:1-1771:" MXN 7717 790
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The words here quote Sotah 14a:3-4; the passage is shown
below.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Pesachim 3b:10-11x">-":2°1 0°102
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There was a certain heathen who [under the guise of an
Israelite] would come to Jerusalem every Passover and par-
take of the paschal lamb. Once he came before R. Juda b.
Bathyra and said to him: "It is written in your Torah (Ex.
12:43) No stranger shall eat thereof, and again (Ex. 12:48)
But no uncircumcised person shall eat thereof; neverthe-
less, I get to eat of the very best." "Have they given thee a
piece of the fat of the tail?" remarked R. Juda b. Bathyra.
"Nay," answered the heathen. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « En Jacob (Rabbi S.H.
Glick) (Public Domain)

KEHOT’'S NOTE
.2,10°108 .R ,7° VIO IR

39



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); Torat Emet Sefer HaBahir (Public Domain);
Pardes Rimonim (Public Domain); Pesach Haggadah (Public Domain); A. Alexander 1787 (Public Domain); Beeri Edition,
Koren, Jerusalem, 2019 (CC-BY-NC); Mechilta, translated by Rabbi Shraga Silverstein (CC-BY); Torat Emet (CC-BY-NC); Daat
Shemot Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); William Davidson Edition - Vocalized Aramaic
(CC-BY-NC); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain); Daat Bereshit Rabbah (Public
Domain); Wikisource Bereshit Rabbah (CC-BY-SA); Wikisource Talmud Bavli (CC-BY-SA); En Jacob (Rabbi S.H. Glick) (Public

Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/emor/3/

DEDICATED IN HONOR OF

Pie's; TIRDIINIW Py "% 931 531177311 Ihehl T29% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/emor/3/ 40



