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To Explain “And I Shall Be Sanctified
in the Midst of the Children of Israel”

The angels’ threefold “Kadosh” corresponds to three crowns that
Israel draw down: self-sacrifice in the Shema brings new light
from the Infinite One through the union of Abba and Imma,
Torah study draws the crown of will to Z’eir Anpin, and the
practical mitzvos draw it furthest down, to Malchus and the lower

worlds, because what descends lowest is rooted highest.
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THE BIG IDEA

The angels’ threefold “Kadosh” corresponds to three crowns that Israel draw
down: self-sacrifice in the Shema brings new light from the Infinite One through
the union of Abba and Imma, Torah study draws the crown of will to Z’eir Anpin,
and the practical mitzvos draw it furthest down, to Malchus and the lower worlds,

because what descends lowest is rooted highest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Raaya Mehemna explains that when Israel sanctify G-d below, the vav, Z’eir Anpin, rises to Kodesh,
Chochmah, and becomes Kadosh; the light then returns to Z’eir Anpin and descends to Yesod and
Malchus, giving three Kedushos. The Alter Rebbe builds on the Arizal: the union of Z’eir Anpin and
Nukva draws light already held in the vessels of Atzilus, and Torah and mitzvos suffice for it, but the
union of Abba and Imma draws new light from the Infinite One, above the chain of descent, and re-
quires self-sacrifice, which comes from the soul’s yechidah, above reason. This is the first Kadosh, said
by the Seraphim. The second is the Keser, the will, drawn from Tiferes of Imma to Z’eir Anpin through
Torah study; it is needed because every revelation, even Atzilus, is a contraction for G-d, like a
teacher’s speech next to his thought. The third is the Keser drawn to Malchus through the practical
mitzvos, which refine sparks that fell from Tohu and are rooted above Chochmah. The Midrash of three
crowns, one on G-d’s head and two on Israel’s, and “the crown with which his mother crowned him”

express the same order.

OUTLINE

1 The three Kedushos in the Zohar 11-3

Three groups of angels say Kadosh; the Raaya Mehemna and Pri Etz Chaim explain the first as the vav of
Tiferes rising to Chochmah, called Kodesh, and the second as the light returning to Tiferes.

2 Two kinds of union 14-5

The union of Z’eir Anpin and Nukva draws light already in the vessels of Atzilus and is reached through
Torah and mitzvos; the union of Abba and Imma draws new light from the Infinite One, beyond the chain of
descent, and needs the self-sacrifice of the Shema, which in the soul too is above intellect.
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The first Kadosh and the Seraphim f6-9
Yechidah, the root of self-sacrifice, raises the vav to Chochmah, ayin, which unites with Binah, yesh; the
Seraphim “stand above lo,” the thirty-six of the attributes, and the Talmud’s five hundred and fifteen shows

them drawing yud-hei into the attributes.

The second Kadosh: the Keser of Z’eir Anpin 110-20

Tiferes of Imma becomes the Keser, the will, of Z’eir Anpin; because every revelation, even Atzilus, is a
contraction for G-d, as the Maggid explained the Shechinah between the poles of the Ark and as a
teacher’s speech hides his thought, His will for the attributes must be drawn down, and this comes
through Torah study.

The third Kadosh: the practical mitzvos 121-32

The light descends to Tzaddik and Malchus through the mitzvos, called tzedakah; Torah draws from the
inner dimension, but the physical mitzvos, which refine sparks fallen from Tohu, are rooted above
Chochmah and so reach furthest down, while Torah remains the inner flow to which nothing compares.

Two crowns and the refinement of sparks 133-38

The world needs Israel to draw down G-d’s will; like a crown of gems and craftsmanship, the mitzvos
supply the refined sparks and the Torah sets them, as in the Omer days and the night of Shavuos, all rest-
ing on the self-sacrifice of the first Kadosh.

The crown with which his mother crowned him 139-42

The Midrash’s three crowns: the one on G-d’s head is the supernal Keser drawn by self-sacrifice, when
Israel is “My mother,” and the two on Israel’s heads are drawn by Torah and mitzvos, when Israel is “My

daughter” and “My sister”; “go forth” means going beyond every limit.

KEY CONCEPTS

Kodesh and Kadosh v1791 w1p

Kodesh, written without a vav, is Chochmah, the supernal
source; Kadosh, with the vav, is Z’eir Anpin that has risen
to it and received its light. Each of the angels’ three “Ka-
dosh” is a stage in this light’s ascent and descent.

mayin nukvin (feminine waters) 731111

The arousal from below that calls forth a flow from above.
Here it takes two forms: Torah and mitzvos for the lower
union, and self-sacrifice for the higher one.

the union of Abba and Imma X72°X) Xax 711°

The union of Chochmah and Binah, the passage from ayin
to yesh, through which new light from the Infinite One,
never yet in the vessels of Atzilus, first appears.
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self-sacrifice (mesirus nefesh) w1 n17°0n

The readiness to give one’s life over to G-d in “Echad” of
the Shema. It comes from yechidah, the soul’s highest lev-
el, above reason, and so reaches what is above the chain of
descent.

Keser aswill 7737 —19n>

The crown above the attributes is G-d’s will that there be
worlds and a revealed conduct of them. Since every revela-
tion is a contraction for Him, this will must be drawn
down anew by Israel’s service.

the refinement of the 288 sparks 1°%1%°1 1”97 717°2

The sparks of the World of Tohu fell in the shattering of the
vessels into kelipas nogah, the realm of physical things.
Mitzvos done with physical objects refine them and raise
them to their root above Atzilus.
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SECTION 1 - 11-3

The three Kedushos in the Zohar
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To explain the matters on the verse “And I shall be sanctified in the midst of the children of Israel,”
concerning the three groups of angels: one group says “Kadosh” (“Holy”), and this is the matter of
the Seraphim; and one group says “Kadosh, Kadosh,” etc.
The verse “And I shall be sanctified in the midst of the children of Israel” is the source of the mitzvah to
sanctify G-d’s Name, and the Raaya Mehemna reads it as the command to sanctify Him every day, raising
His holiness from below to above. The Talmud teaches that the angels’ “Holy, holy, holy” is divided among

three groups of angels: one says a single “Kadosh,” one says “Kadosh, Kadosh,” and one says the whole
verse; the Alter Rebbe identifies the first group, who say a single “Kadosh,” with the Seraphim.
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We must first preface what is written in the Raaya Mehemna, Parshas Emor, folio 93, side a, on this
verse of “And I shall be sanctified”: “Kodesh (‘holiness’) is the supernal side,” etc.

Before explaining what each “Kadosh” accomplishes, the Alter Rebbe brings the Raaya Mehemna (“the
Faithful Shepherd,” a section of the Zohar) on this verse. It distinguishes Kodesh, written without the letter

vav, as the supernal side, the beginning of all levels, from Kadosh, which has the vav.
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“And what is called Kadosh,” etc. “And once Israel sanctify, they raise the supernal glory from be-

low to above, until the vav, the secret of the supernal heavens, ascends on high. Once those heav-

ens have ascended on high, that Kodesh shines in them, and then it is called on high Kadosh,” etc.
The Zohar asks why the angels’ word on high is Kadosh, with a vav, when the supernal level is Kodesh, which
has none. It answers that when Israel sanctify below, they raise the supernal glory until the vav, which stands

for Z’eir Anpin, called “the supernal heavens,” ascends to Kodesh; Kodesh then shines in it, and Kodesh
with the vav is Kadosh.
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And it is explained in Pri Etz Chaim, Shaar Kerias Shema, chapter 2, regarding the Kedushah of
[the blessing] Yotzer Or, and these are his words: “Now, the matter of Kadosh is that first the secret
of the vav of Tiferes rises to receive illumination from Chochmah, which is called Kodesh, and it
becomes Kadosh. Afterwards it spreads down to Tiferes, etc., and there the second Kadosh is
formed.”
Pri Etz Chaim, the Arizal’s teachings on the intentions of prayer, explains the Kedushah said in the morning
blessing Yotzer Or: the vav, which stands for Tiferes, the center of Z’eir Anpin, first rises to Chochmah, which
is called Kodesh, to receive its light, and so becomes Kadosh, the first Kadosh; then the light spreads down
with the vav to Tiferes in its own place, and this forms the second Kadosh. In Likkutei Torah, Tazria, the

Alter Rebbe brings this passage to show that the attributes of Z’eir Anpin become fully one only through the
light of Chochmah (Abba), in which the Infinite Light is enclothed.

219 N 1°2%°0 D°NW NIORY QW [xanvan x0oy3] RPYA (2900w 0] WP
And this is [the meaning of|] what is written in the Raaya Mehemna there: “And those heavens re-
turn to their places,” etc.

The Alter Rebbe shows that the Raaya Mehemna says the same thing in its words “those heavens return to
their places”: Z’eir Anpin, having risen, goes back to its own level carrying the light it received.

SECTION 2 - 14-5

Two kinds of union
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“Afterwards it spreads into Yesod, and there the third Kadosh is formed, etc., and from there it
spreads into Malchus.” Thus far his words. And so he wrote in Shaar Chazaras HaAmidah, at the
beginning of chapter 3. And this is [the meaning of] what is written in the Raaya Mehemna there:
“Afterwards that light descends, until one supernal Tzaddik, a precious level, takes it all, to sanctify
everything below.”
Pri Etz Chaim completes its account: the light spreads further into Yesod, where the third Kadosh is formed,
and from there into Malchus. Its section on the repetition of the Amidah says the same, and the Raaya

Mehemna puts it in its own words: the light descends until “one supernal Tzaddik,” Yesod, takes it all in or-
der to sanctify everything below.
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The explanation of the matter will be understood by first prefacing what is written in Etz Chaim:
that for the sake of the union of Abba and Imma (Chochmah and Binah) there must be an elevation
of mayin nukvin (feminine waters) through actual self-sacrifice (mesirus nefesh) in the Shema.
To explain the three stages, the Alter Rebbe first brings a principle from the Arizal. The union of Abba and
Imma, Chochmah and Binah, requires mayin nukvin, “feminine waters,” the arousal from below that calls

forth the flow from above, and for this union it must be actual self-sacrifice, as when one gives one’s life
over to G-d in reciting the Shema.
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But for the sake of the union of Z’eir Anpin and Nukva, the elevation of mayin nukvin through
Torah and mitzvos suffices, for through this one draws down the union of Z’eir Anpin and Nukva.
Therefore even one whose Torah is his occupation interrupts [his study] for the Shema; and our
Sages, of blessed memory, said: “Greater is one who recites the Shema in its time than one who oc-
cupies himselfwith Torah,” etc.
The lower union, of Z’eir Anpin and Nukva (the emotive attributes and Malchus), needs only the arousal
brought about by Torah and mitzvos. Because the Shema reaches higher than Torah study, even those whose

whole occupation is Torah stop for it, and the Talmud rules that reciting the Shema in its proper time is
greater than studying Torah.
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(And although in the Likkutei Torah [of the Arizal], Parshas Bereishis, it is stated that [the word]
mitzvah is the Name Havayah, since the two letters mem-tzadi of mitzvah are, in the Atbash [ex-
change of letters|, yud-hei, which means that through the mitzvah one also brings about the union
of Abba and Imma, which are yud-hei; nevertheless, they are letters exchanged into mem-tzadi, to
show that this is not a complete revelation like the vav-hei, which come in mitzvah without an ex-
change of letters.
A parenthetical objection: the Arizal teaches that the word mitzvah (7m37) holds the whole Name Havayabh. Its
first two letters, mem and tzadi, become yud and hei through Atbash, the code that pairs the first letter of the
alphabet with the last, the second with the next-to-last, and so on; yud-hei stands for Abba and Imma, so a
mitzvah too would seem to bring about their union. But the yud-hei appear only in exchanged, disguised let-

ters, a sign that through a mitzvah Abba and Imma are not fully revealed, unlike the vav and hei, Z’eir Anpin
and Nukva, which appear in the word as they are.
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But the essential union of Abba and Imma, which are the actual yud-hei, is what is drawn down
through the elevation of mayin nukvin of self-sacrifice in [the word] Echad (“One”), and this is the
matter of the Shema. And see the explanation, and the matter of the exchange of letters, in [Sefer
Shel] Beinonim, Shaar HaYichud VehaEmunah, chapter 12.)

The essential union of Abba and Imma, the true yud-hei, comes through the self-sacrifice of “Echad” in the

Shema. Tanya (Shaar HaYichud VehaEmunah, chapter 12) explains that exchanged letters carry a lower,
more derivative life-force than the letters themselves.
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The reason for this is that, since the light and the flow of the Infinite One (Ein Sof), blessed be He,
have already been drawn into the vessels of Atzilus, then the flow has already come and exists at
the level of the order of the chain of descending worlds (hishtalshelus), that is, when it was drawn
into Atzilus, into Z’eir Anpin and Nukva; and one need only draw it from there into Beriah, Yetzirah
and Asiyah.

Here is the reason for the difference. The light that the union of Z’eir Anpin and Nukva needs is already

present in the vessels of Atzilus as part of the orderly chain of descent, so it need only be drawn further
down, into the lower worlds of Beriah, Yetzirah and Asiyah.
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(And this is the matter of the union of Z’eir Anpin and Nukva: through this union the birth of souls
is drawn from Atzilus into the World of Beriah, as is written in Etz Chaim, Shaar 47, the Shaar of the
Order of Atzilus, Beriah, Yetzirah and Asiyah, chapters 4 and 5.)

The Alter Rebbe adds that the union of Z’eir Anpin and Nukva is what brings souls into being, drawing them

from Atzilus into Beriah. He cites Etz Chaim’s section on the order of the four worlds, which discusses where

in them souls are born.
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Therefore through Torah and mitzvos, too, one can draw down this flow: since the flow already ex-
ists in the vessels of Z’eir Anpin and Nukva of Atzilus, therefore through Torah and mitzvos, which
are at the level of vessels, one draws this flow that is in the vessels of Z’eir Anpin and Nukva so that
it be drawn into Beriah, Yetzirah and Asiyah.

Since this flow already rests in the vessels of Z’eir Anpin and Nukva, Torah and mitzvos are enough to draw it

down. They are themselves “vessels”: defined expressions of G-d’s will and wisdom, matching a light that is

already held in vessels.
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(And the occupation with Torah, too, must also be in a state of self-nullification (bittul), so that it be
[in keeping with] “And you shall not profane”: not to make a void and an interruption, G-d forbid;
for otherwise “he does not even have Torah.” Yet even so, it is at the level of a vessel; whereas self-
sacrifice means to go out of the vessel entirely.
Torah study, too, needs self-nullification: “You shall not profane” ("?nn) is read as “do not make a void”
(5%m), for study with self-importance makes a gap from which G-d’s light withdraws, and the Talmud says

that one who claims he has only Torah does not even have Torah. Yet even humble study stays within the

measure of a vessel, while self-sacrifice means leaving every vessel and limit behind.
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Therefore, to draw down the union of Z’eir Anpin and Nukva, which is the drawing down of the
light that is already enclothed in a vessel, one draws it down through the elevation of mayin nukvin
of occupation with Torah and mitzvos, which are themselves of the level of Z’eir Anpin and Nukva:
the Torah is in Z’eir Anpin and the mitzvos are in Nukva.

So the union of Z’eir Anpin and Nukva, which concerns light already clothed in vessels, is drawn through

Torah and mitzvos, which belong to those very levels: Torah corresponds to Z’eir Anpin, the emotive attrib-
utes of Atzilus, and the mitzvos to Nukva, Malchus.
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Nevertheless, he wrote in [Sefer Shel] Beinonim, at the end of chapter 25, that the keeping of the
Torah and its mitzvos depends on this: that one always remember the matter of giving over his
soul to G-d for His unity, so that it be fixed in his heart always, literally, etc.; see there.)

Even so, Tanya (end of chapter 25) teaches that keeping the Torah and its mitzvos depends on always re-

membering one’s readiness to give one’s life for G-d’s unity, so that even the lower service draws its
strength from self-sacrifice.
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But in order to draw down the union of Abba and Imma, which is the drawing down of new light,
that which has not yet been drawn into the vessels of Atzilus at all, but rather one must arouse and

draw down new light and a truly new flow from the Infinite Light (Or Ein Sof), blessed be He,

The union of Abba and Imma is of another kind: it draws down new light, light that has never yet entered the

vessels of Atzilus, and such light must be aroused and drawn from the Infinite Light itself as a truly new flow.
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and this is the matter of the union of Abba and Imma. For the meaning is not that the flow begins
from Abba and Imma alone; rather, Abba and Imma receive from Keser, and Keser from Atik, up to
the Infinite One, the Supernal Emanator;

Calling it “the union of Abba and Imma” does not mean that the flow starts with them. Abba and Imma re-
ceive from Keser, Keser from Atik, and so up to the Infinite One, the source of all emanation.

219 D99ENIT OPRWH 710 12 PR 2% 70N w1912 w0 1729 X7 0D

for He alone has the power to renew constantly, since He has no end, which is not so with the em-
anated beings, etc.

Only the Infinite One can bring forth something truly new, because He has no end; every emanated level is
finite and can only pass on what it has received.
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It is only called by the name of the union of Abba and Imma because while the light is still above
Abba and Imma it is at the level of “the most hidden of all hidden things” and very concealed, and
the beginning of revelation is in Chochmah, and from it the light is drawn into Binah.

The union is named after Abba and Imma because above them the light is utterly hidden, “the most hidden

of all hidden things,” the Zohar’s phrase for the highest concealed levels. Revelation begins in Chochmah
and passes from it to Binah, so the new light first appears through their union.
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All this is as written in Pri Etz Chaim, Shaar Kerias Shema, chapter 11, and it is explained at greater
length in the Likkutei Torah [of the Arizal], Parshas Vayera.
Pri Etz Chaim (Shema, chapter 11) teaches that while a union for sustaining the worlds draws on what Abba

and Imma already hold, a union that brings forth new souls requires new light from above. The Likkutei
Torah of the Arizal, on Vayera, treats it at greater length.
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(And see the Zohar, Parshas Beshalach, folio 63, side b, on the verse “Out of the depths I have
called You”: “Rabbi Chizkiyah said: When the Ancient One, most hidden of all hidden, wishes to
prepare blessings for the worlds, He places everything and includes everything in this supernal
depth,” etc. And see the Mikdash Melech there, in the name of the Arizal, of blessed memory.
The Zohar reads “Out of the depths I have called You” as the supernal depth: when the hidden Ancient One
wishes to bestow blessings, He places everything in this depth, and from it the well and all the streams are

filled. The Alter Rebbe brings it to illustrate the point just made: the blessings of the hidden Ancient One first
gather in a supernal level and only from there flow outward.
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And see further in Parshas Vayigash, folio 210, side a: “Come and see: the house of Pharaoh,” etc.;
see there. One may further say that the reason it is called by the name of the union of Abba and
Imma is that when the light is drawn down and reaches Chochmah and Binah, this is the bond and
the drawing of the light that encompasses all worlds (sovev kol almin) into the light that fills all
worlds (memalei kol almin). And see what is written regarding Pesach on the matter of “And
Havayah our G-d brought us out”: Abba and Imma, who enclothed, etc. And see what is written at
the end of the discourse beginning “Set me as a seal”; see there.)

The Zohar in Vayigash reads “the house of Pharaoh” (71¥79 n°2) as the house from which all lights are uncov-

ered (1y12nR), where whatever was hidden is revealed. A second reason for the name: in Chochmah and

Binah the light that encompasses all worlds first binds with and enters the light that fills them, as elsewhere
“Havayah our G-d” of the Haggadah is explained as Abba and Imma clothing themselves.
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Therefore, in order to arouse and draw down from the Infinite Light itself, there must be an eleva-
tion of mayin nukvin through self-sacrifice, for through this one draws a new flow from “the root

of all”; otherwise one cannot arouse and draw down from the level of the Infinite One itself.

This is why self-sacrifice is needed. Only it reaches “the root of all,” the Infinite itself, and draws from there a
flow that is new; without it one cannot reach the level of the Infinite One.
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Therefore, to arouse this flow there must be an elevation of mayin nukvin through actual self-sac-
rifice, for through this one arouses and draws from the essence of the Infinite Light, blessed be He,
and draws from there a new flow through the union of Abba and Imma. (And see what is written on
this in the discourse beginning “How beautiful are your steps in sandals,” and in the explanation of
the verse “Show me your appearance.”)

Actual self-sacrifice arouses the very essence of the Infinite Light, and from there the new flow comes down
through the union of Abba and Imma. Two maamarim on verses of the Song of Songs develop this further.
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This matter will be understood further from what is written elsewhere, in the discourse beginning
“Patach Eliyahu”: that from Atzilus to Beriah, Yetzirah and Asiyah, although the light is drawn
through a parsa (partition), it is nevertheless called the order of hishtalshelus;

The Alter Rebbe’s discourse “Patach Eliyahu” in Torah Ohr explains that between Atzilus and the lower

worlds there is a parsa, a partition that screens the light, yet the descent there is still one continuous order of
cause and effect.
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whereas from the Infinite One, blessed be He, to Atzilus it is not according to the order of hishtal-
shelus, but only through tzimtzum (contraction) and an empty space, for “There is no comparison
to You,” etc., “One, but not in number,” etc.; see there at length.
From the Infinite One to Atzilus, however, there is no such continuous order; that step happens only through
tzimtzum, G-d’s concealment of His light that leaves an “empty space.” As the prayer says, “There is no

comparison to You,” and Patach Eliyahu says “You are One, but not in number”: G-d is not the first link in a
series, so a new flow from Him is beyond any chain.
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Now in man, too, there is the level of the chain of descent (hishtalshelus) and that which is above
hishtalshelus. That is, from Chochmah downward is the level of hishtalshelus: intellect and emo-
tive attributes (middos), and thought, speech and action. Therefore through these one also draws
down from the order of hishtalshelus, from Atzilus to Beriah, Yetzirah and Asiyah.
A person mirrors the worlds. From Chochmah, the first flash of insight, downward, the soul’s powers form
their own chain of descent: intellect, the emotions, and then thought, speech and action, each derived from

the one above it. Service through these powers, through understanding, feeling and doing, draws down the
flow that follows this order, from Atzilus into the lower worlds.
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But for there to be a drawing down of new light from the Infinite One (Ein Sof), blessed be He,
which is from above the order of hishtalshelus, this is only through the elevation of mayin nukvin
through self-sacrifice (mesirus nefesh) specifically, which in the soul, too, is from the level that is
above the order of hishtalshelus, that is, above intellect and reason.

Self-sacrifice does not come from reasoning; it springs from a level of the soul that is above intellect and

reason. Because it stands above the soul’s own chain of descent, it can draw down the new light from the
Infinite One, which is above the chain of the worlds.
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SECTION 3 - 16-9

The first Kadosh and the Seraphim
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And intellect, relative to that which is above intellect and Chochmabh, is not according to the order
of the chain of descending worlds (hishtalshelus), as it is written, “And wisdom is found from ayin
(‘nothing’).” And see what is written on this at the end of the discourse beginning “For the matter is
near to you.”
Chochmabh itself does not follow from what is above it by a continuous chain: the step from what is beyond
intellect into intellect is a leap, not a derivation. Job asks, “Wisdom, from where (me’ayin) shall it be

found?”, and Chassidus reads the same word as “from ayin,” from “nothing”: wisdom comes from a source

that has no common measure with it.
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This is the level of yechidah in the soul, from which the will for G-d with self-sacrifice (mesirus ne-
fesh) is drawn; and therefore through this specifically one arouses and draws down from above the
order of hishtalshelus, etc.

The soul’s highest level, yechidah (“the single one”), is where the will to give oneself over to G-d comes from,

a will beyond reason. Because it stands above the soul’s own chain of faculties, self-sacrifice reaches, and

draws down from, what is above the chain of the worlds.
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(And this is what is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 5: that the ruach and ne-
fesh [levels] of the righteous are the mayin nukvin (feminine waters) and mayin duchrin (mascu-
line waters) of Z’eir Anpin and Nukva, but the neshamah of the neshamah and the neshamah are
the mayin nukvin and mayin duchrin of Abba and Imma. And see on this in Shaar HaYichudim,
chapter 8.
Pri Etz Chaim says which levels of the soul serve as mayin nukvin for each union. The lower levels, ruach
and nefesh, rise to the union of Z’eir Anpin and Nukva, while the higher ones, neshamah and the “neshamah

of the neshamah” (which it also calls chayah), rise to the union of Abba and Imma; Shaar HaYichudim, a
work of the Arizal’s teachings on meditative unifications, is also cited.
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That is, ruach and nefesh are the level of the light enclothed in a vessel, and through them one
draws down the light that is already enclothed in vessels, as mentioned above; but to draw down
the union of Abba and Imma (Chochmah and Binah) there must be an elevation of mayin nukvin at
the level of me’odecha (“your might”), without limit, which is the level of yechidah, and this is the
matter of the neshamah of the neshamah, as is known; that is, it is above the level of the souls of
the vessels, etc.)

Ruach and nefesh are light already clothed in vessels, so they draw down light that is already in vessels. The
union of Abba and Imma needs mayin nukvin of me’odecha, the love “with all your might” that has no limit,
which comes from yechidah; this is what the Arizal calls the neshamah of the neshamah, which is above the

souls that belong to the vessels.

PIW TNOM2 MPPERT K7 RITW 777 MIPPNOT R [xawms x0yna] BPPI2 0T R WITP 1229 10N
R7atr

And this is the matter of the first Kadosh, which the Raaya Mehemna explains as the ascent of the

vav, which is Z’eir Anpin of Atzilus, into Chochmah, which is called Kodesh.

With this the Alter Rebbe identifies the first Kadosh of the Raaya Mehemna: the vav, Z’eir Anpin of Atzilus,
rising into Chochmah, which is called Kodesh.

1T 12912 [xeoxy xax] R”IR TI0° 7070 99W 9722 [1papia 1on] 3710 *°122 Yy RPN TI”'?;H
.ok [wa1 mavona] 1’0117 Y AWyl

And this ascent means that Z’eir Anpin rises as mayin nukvin, so that through this there will be the

union of Abba and Imma; and this level is brought about through self-sacrifice below.

Z’eir Anpin rises as mayin nukvin, an arousal from below, and this brings about the union of Abba and
Imma above it. What sets this in motion above is a person’s self-sacrifice below.
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And Above, too, it is a state of self-nullification (bittul) and inclusion of Z’eir Anpin Above. (And see
what is written on this in the explanation of the verse “Set me as a seal,” on the difference between
the ascents of the worlds and the ascents of Z’eir Anpin in the state of ibur (gestation) in the womb
of Imma, through which it draws down the mochin of gadlus (the mature intellect), etc.; see there.)
Above, too, the ascent means that Z’eir Anpin sets itself aside and is included in the higher level, the coun-
terpart of self-sacrifice below. In Likkutei Torah, Shir HaShirim (“Set me as a seal”), the Alter Rebbe distin-
guishes this from the Shabbos ascent of the worlds, which comes through love and leaves the lower world

clothed in the higher: here Z’eir Anpin is wholly nullified, as in “gestation” within Imma, and so draws new
mochin, the mature intellect.
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And through this specifically the union of Abba and Imma is drawn down: Chochmah is called
Kodesh and is the level of ayin (nothing), and Binah is called yesh (something), and the union is
that it be drawn down and come into being from ayin to yesh.

Chochmah is Kodesh and ayin, “nothing,” because it is pure self-nullification; Binah is yesh, “something,” a

defined grasp. Their union is the passage from nothing to something, the very pattern of bringing a new ex-
istence into being.
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This is the drawing down of new light, and not necessarily in Chochmah and Binah of Atzilus
alone; rather, the root of this flow is from above Atzilus, and also in the World of the Akudim, that it
be drawn from Chochmabh to Binah, etc.

This union draws down new light, and its root is above Atzilus. The same pattern, a flow from Chochmah to

Binah, is found even in the World of the Akudim, one of the early stages of emanation in the Arizal’s account,
before Atzilus.
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And this is [the meaning of] “Blessed is He who says and does”: the saying is in Chochmah and the
doing in Binah, which are the thirty-two paths and pathways drawn from Chochmah to Binah,

The words of the morning prayer “Blessed is He who says and does” are read the same way: the “saying” is in
Chochmah and the “doing” in Binah. Between them run the thirty-two paths of wisdom of Sefer Yetzirah,
which lead from Chochmah to Binah.
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which are the thirty-two Names Elokim in the work of Creation. And this is [the meaning of] “You
made them all with wisdom”: [the making is| in Binah. This is because Chochmah is called ayin

and Binah is called yesh.

These paths correspond to the thirty-two times the Name Elokim appears in the account of Creation. The
verse “You made them all with wisdom” means that what originates in Chochmah, ayin, is actually made in
Binah, yesh.
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Therefore the enclothement of the Infinite Light (Or Ein Sof) is in Chochmah specifically, because
Chochmah is the level of self-nullification (bittul), as is written in Sefer Shel Beinonim (Tanya),

chapter 35, in the name of the Maggid, whose soul is in Eden.

Since Chochmah is self-nullification, the Infinite Light enclothes itself specifically there. Tanya (chapter 35,
in the gloss) brings this in the name of the Maggid of Mezritch, the Alter Rebbe’s teacher.
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That is, Chochmah is only this very comprehension that comprehends the intensity of the bittul:
how “all before Him is considered as actually nothing,” and “there is nothing else,” and how “no
thought can grasp Him at all.”

Chochmah is not a separate grasp of some object; it is the very perception of how completely all is nullified

before G-d: that “all before Him is considered as nothing,” that “there is nothing else,” and that no thought
can grasp Him at all.
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Therefore Chochmah is called truth; as is written on this on the verse “And Moshe wrote their go-

ings forth,” etc.

Because it sees things as they truly are before G-d, Chochmah is called “truth,” a theme developed in the
maamar on “And Moshe wrote their goings forth.”
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But the level of Binah, which is the level of comprehension, is called yesh (something). (As is writ-
ten elsewhere on the matter of the mochin of Abba and the mochin of Imma: the mochin of Imma
are the source of the order of the chain of descending worlds (hishtalshelus), from cause to cause,
but the mochin of Abba are that which is above the order of hishtalshelus.)

Binah, the detailed grasp of a matter, is yesh, a defined existence. The mochin of Imma, Binah, are the
source of the orderly chain in which each level is caused by the one above, while the mochin of Abba,
Chochmah, belong to what is above that chain.
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(See on this in the discourse beginning “This matzah,” etc., and in the discourse beginning “There

are sixty queens,” regarding “And a spring shall go forth from the house of Havayah.”)

Two related discussions: the maamar on “This matzah” and the maamar on “There are sixty queens,” where
the verse “a spring shall go forth from the house of Havayah” is explained.
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And this is why specifically through the ascent of the vav, which is the level of “heavens,” Z’eir
Anpin of Atzilus, to the level of Kodesh, which is Chochmah, which is in a state of bittul and ayin,

through this it draws down the union of Abba and Imma,

So it is specifically when the vav, Z’eir Anpin, called “heavens,” rises to Kodesh, Chochmah, the level of nul-
lification and ayin, that it draws down the union of Abba and Imma.
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so that a new flow be drawn from the Infinite Light, and come into being and be drawn from ayin to
yesh. And this is the matter of “Seraphim stand above him (mima’al lo),” and they are the one

group that says Kadosh once,

Through that union a new flow comes from the Infinite Light, passing from ayin to yesh. Isaiah saw the
Seraphim “standing above him (mima’al lo),” and they are the group of angels that says Kadosh only once.
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that is, the level of the first Kadosh. This means that their service is to be absorbed and nullified in

the Infinite Light, blessed be He, which below is called self-sacrifice (mesirus nefesh).

Their single Kadosh is the first Kadosh: their service is to be absorbed and nullified in the Infinite Light. The
human counterpart of this is self-sacrifice.
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Therefore they “stand above lo”: that is, lo (lamed-vav) is the name for the drawing down of the

light that has already been drawn into vessels, which is the level of the vav of Kadosh.

The Alter Rebbe reads 1% (“him”) as the letters lamed-vav, thirty-six. This number stands for the light already
drawn into vessels, the vav of Kadosh.
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(And also, vav times vav is numerically lamed-vav (thirty-six), as is written elsewhere on the matter
of “Who created these (eleh)”: that eleh is the six attributes, each one comprising six, which is the
numerical value of eleh.)

Vav, six, times six is thirty-six, and so is the value of 117X, eleh (alef 1, lamed 30, hei 5). Isaiah’s “Who created

these (eleh)” is read elsewhere as the six emotive attributes, each including all six.
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But the Seraphim stand above the lamed-vav, for they bring about, in Atzilus too, the ascent of the

vav to the level of Kodesh, which is above the level of vav.

The Seraphim stand above these thirty-six: they cause the vav, even in Atzilus, to rise to Kodesh, which is
above the vav, above the emotive attributes.
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(This is along the lines of what is written elsewhere, in the discourse beginning “Lech Lecha,” on
the matter of “He made us, and we are His (velo)”: velo with an alef, and lo with a vav. And along the
lines of what is written in the Idra Zuta, folio 292, end of side b, on the verse “And by Him (velo) ac-
tions are weighed”; see there.
Two verses are written with X2, “not,” with an alef, and read as 1, “His” or “by Him,” with a vav: “He made
us, and we are His” (Psalm 100) and “by Him actions are weighed” (1 Samuel 2:3). In Torah Ohr, Lech Lecha,
the Alter Rebbe explains that the written alef, the head of the letters, is Keser, above the chain of descent, and

only because of it can “we are His,” with a vav, reach below; the Idra Zuta likewise says that actions are
weighed by Daas but “not” by the hidden Atik.
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In the same way, vaed (“and ever”) is, in the exchange of letters, echad (“one”). Thus what in echad
is the level of alef, the head of the letters, is in the exchange of letters a vav, and this is the level of
vaed. Therefore the level of self-sacrifice in Echad is above the vav of vaed, for vaed is the lower
unity (yichuda tata’ah), whereas echad is the higher unity (yichuda ila’ah), etc.)
The Zohar says that 79, “and ever” (in “Blessed be the Name of His glorious kingdom forever and ever”), is
R, “One,” in exchanged letters: alef becomes vav and ches becomes ayin. Echad is the higher unity, in

which the world is nothing before G-d, and vaed the lower unity, G-d within the world’s existence; self-sacri-
fice in “Echad” is therefore above the vav of vaed.
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(And with this will be understood what is said in the Jerusalem Talmud, at the beginning of chapter
9 of Berachos: “The thickness of the firmament is a journey of five hundred years. The hooves of
the Chayos are a journey of five hundred and fifteen years, the number of yesharah (‘straight’).”)

The Jerusalem Talmud measures the thickness of the firmament as a journey of five hundred years, and the

hooves of the Chayos, the angels whose feet Ezekiel saw as “a straight foot,” as five hundred and fifteen, the
numerical value of 172°, “straight” (yud 10, shin 300, reish 200, hei 5).
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(It is cited in Tosafos, chapter 2 of Chagigah, folio 13, side a.) For it is not understood why the foot
is specifically fifteen more than the thickness of the firmaments and [the distance] between each

firmament, which are all a journey of five hundred years.

Tosafos on Chagigah cites this passage. The question is why the angels’ foot should exceed by exactly fifteen
the five hundred years that measure every firmament and every space between them.
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The explanation is that the five hundred years are drawn from the level of the five attributes in the
verse “Yours, Havayah, are the greatness, and the might, and the beauty, and the victory, and the

splendor,”

Five hundred corresponds to the five attributes named in the verse: greatness (Chesed), might (Gevurah),
beauty (Tiferes), victory (Netzach) and splendor (Hod).
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which are the essence of the attributes; whereas the level of the sixth attribute, the level of “for all
(ki chol),” is the bestowal, which is the general and collective expression of the five essential attrib-
utes, as iswritten in Pri Etz Chaim, Shaar 28, end of chapter 1.

These five are the essential attributes. The sixth, Yesod, “for all (ki chol) that is in heaven and earth,” is not a

further essence but the channel of bestowal that gathers all five; Pri Etz Chaim explains that Yesod is called
“all” because it includes all five.
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And see what is written on this in the discourse beginning “You set all the borders of the earth.”
And the heavens (shamayim) are fire and water (esh umayim), that is, they were drawn from the
level of the supernal attributes;

The Talmud reads shamayim, “heavens,” as esh umayim, “fire and water,” combined into one firmament.

Fire and water stand for the supernal attributes of Gevurah and Chesed, so the heavens are drawn from
those attributes; the maamar “You set all the borders of the earth” discusses this.
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therefore each of them is five hundred years, according to the essential attributes from which they
were hewn.

That is why each firmament measures a journey of five hundred years: its measure follows the five essential
attributes from which it was hewn.
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However, the service of the angels who are at the level of “standing above lo” is to draw down the
light from the union of Abba and Imma, which is above the level of the attributes, for in Chochmah
is enclothed the Infinite Light (Or Ein Sof), which is far above the level of the attributes, etc.
Therefore it is said, “And their feet were a straight (yesharah) foot,” for the number of yesharah is
the level of yud-hei more than the level of five hundred.
The angels who “stand above lo,” above the thirty-six of the attributes, serve in another way: they draw down
light from the union of Abba and Imma, which is above the attributes, since the Infinite Light rests in

Chochmah. So Ezekiel says their feet were “a straight (yesharah) foot”: yesharah equals five hundred and fif-
teen, five hundred plus yud-hei, which is fifteen.
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That is because they draw from the level of yud-hei into the attributes, which are the level of five
hundred years; for the source of renewal from ayin to yesh is from the level of yud-hei, as it is writ-

ten, “For with Yah, Havayah formed the worlds,” etc.

They draw the yud-hei, Chochmah and Binah, into the attributes that measure five hundred. Yud-hei is the
source of every renewal from nothing to something, as the Sages read “For with Yah, Havayah formed the
worlds”: with the yud and the hei the two worlds were created. In Likkutei Torah, Chukas, the Alter Rebbe ex-
plains the same teaching and adds that because their drawing comes from these two letters the angels are

called “standing.”
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In the same way will be understood the matter of the fifteen vavs in Emes VeYatziv, which corre-
spond to the fifteen Songs of Ascents: this too is to draw from the level of yud-hei into the level of
vav-hei. (And see what is written in the discourse beginning “See, I set before you,” on the matter
of “May His great Name be blessed,” etc.)
The blessing after the Shema, Emes VeYatziv, strings together fifteen words that begin with vav (“and”), cor-
responding to the fifteen psalms that open “A Song of Ascents.” Both draw the yud-hei, fifteen, into the vav-
hei, Z’eir Anpin and Malchus. In Likkutei Torah, Re’eh, the Alter Rebbe reads “Yehei shemei rabba” as “may

the Name Yah (shem Yah) be great,” that the yud-hei be drawn into the attributes and into thought, speech
and action.

SECTION 4 - 110-20

The second Kadosh: the Keser of Z’eir Anpin
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2. And the matter of the second Kadosh, which the Raaya Mehemna explains: “And afterwards that
supernal light shines upon the throne, which is the heavens, and those heavens return to their
places and settle in that light, and then it is called Kadosh”:

Section 2 turns to the second Kadosh. The Raaya Mehemna says that afterwards the supernal light shines
upon “the throne, which is the heavens,” that is, upon Z’eir Anpin, and the heavens return to their places
and settle in that light.
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this is what is afterwards drawn from Chochmah and Binah to Z’eir Anpin, and it is the matter of
Tiferes of Imma becoming Keser for Z’eir Anpin.

In the terms of the Arizal, this is the light drawn from Chochmah and Binah to Z’eir Anpin: Tiferes of Imma
becomes the Keser, the crown, of Z’eir Anpin.
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That is: through the ascents of the vav of Kadosh into Kodesh, which below comes from the level of
the elevation of mayin nukvin through self-sacrifice (mesirus nefesh), through which the union of
Abba and Imma comes about, as mentioned above, there afterwards comes about from this that
Tiferes of Imma becomes Keser for Z’eir Anpin; and this is the second Kadosh. And this flow is
through occupation with Torah.

The order is this: first the vav rises into Kodesh, which below is brought about by self-sacrifice and produces

the union of Abba and Imma; then, from that union, Tiferes of Imma becomes Keser for Z’eir Anpin. This
second Kadosh is drawn down through Torah study.
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And see Etz Chaim, Shaar 22, chapter 3, that the soul of the Keser of Z’eir Anpin is from Tiferes of
Abba. And this is why specifically through the union of Abba and Imma the Keser is drawn to Z’eir
Anpin.

Etz Chaim teaches that the inner “soul” of Z’eir Anpin’s Keser comes from Tiferes of Abba, while the Keser
itself, as the previous paragraph said, comes from Tiferes of Imma. That is why the Keser reaches Z’eir
Anpin only through the union of Abba and Imma.
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The explanation of the matter is this. The Infinite One (Ein Sof), blessed be He, is as His Name: He
has no beginning and no end, and all the worlds were emanated and created with one thought
alone.

The Alter Rebbe now explains why Z’eir Anpin needs a Keser at all. The Infinite One truly has no beginning
and no end, and all the worlds came from a single thought of His.
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And this is the matter of “He looks and gazes to the end of all generations,” that is, in one glance.
Therefore it is an immense tzimtzum (contraction) for Him to contract Himself, as it were, into the

one thought.

As the Rosh Hashanah prayer says, He looks and gazes to the end of all generations, and all of it, the Alter
Rebbe adds, in a single glance. For the Infinite to confine Himself to that one thought is an immense
contraction.
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At the beginning of creation this came of itself, “for He desires kindness”; but now there must be
an arousal from below, to raise mayin nukvin, to draw down for Him, may He be blessed, a will

(ratzon): that He will want to contract Himself to give life to the worlds.

At the start of creation He did so freely, out of His desire for kindness; since then an arousal from below is
needed, mayin nukvin, to draw down in Him the will to go on contracting Himself and giving the worlds life.
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And this is the matter of drawing down so that there be the Keser for Z’eir Anpin: the Keser is will,
and it is the drawing down of the will that there be the level of Z’eir Anpin of Atzilus.

Keser, the crown, stands for will. Drawing the Keser to Z’eir Anpin means drawing down the will that there
be Z’eir Anpin of Atzilus, the attributes by which the worlds are run.
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For in truth even the level of Atzilus is a tzimtzum in relation to Him, may He be blessed, for Atzilus
is from the expression “And He drew (vayatzel) from the spirit,” which is the level of an illumina-

tion and revelation from Him, may He be blessed.

Even Atzilus, the highest world, is a contraction for Him. Its name comes from “And He drew (vayatzel) from

the spirit,” said of Moshe’s spirit passed on to the elders: an illumination drawn from Him, not His essence.
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From the perspective of the recipients, the level of Atzilus is called a revelation from concealment,
for He, may He be blessed, is not comprehended; He is the Concealed One, “the most hidden of all
hidden.”

From the recipients’ side, Atzilus is revelation coming out of concealment: G-d is beyond grasp, “the most
hidden of all hidden,” and Atzilus is how He becomes revealed.
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And Atzilus is what is drawn down in a revealed way. But in relation to Him, may He be blessed, it is
the opposite, for before Him, may He be blessed, there is nothing concealed.

From His side it is the reverse: nothing is hidden before Him, so what counts as revelation for us is not reve-
lation for Him.
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And since for the level of Atzilus, which is the revelation for the recipients, to come about there
must be an immense tzimtzum (contraction), then this Atzilus is called concealment in relation to

Him, may He be blessed:

Because revealing Atzilus to the recipients requires an immense contraction, Atzilus is, from His side, a
concealment.
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that is, the essence of the light is in concealment and is not revealed at all in Atzilus, etc.

The essence of the light stays hidden and does not appear in Atzilus at all.
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If so, what is called revelation for us is called concealment in relation to Him, may He be blessed;
as in the saying of the Zohar that the supernal Keser, “even though it is a clear light, is black before
the Cause of causes”: that is, the light and revelation of Keser is called darkness and concealment
relative to the Infinite One (Ein Sof), blessed be He.

It follows that what we call revelation is concealment from His side. The Tikkunei Zohar says that the super-

nal Keser, though a pure light, is “black” before the Cause of causes: even the highest revelation is darkness

compared with the Infinite One.
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(And see what is written on this on the verse “I am black,” [concerning]| “black fire.”) And it is
known that Keser is called the Atzilus of Atzilus; that is, what is called, relative to the Ten Sefiros,
Atzilus and revelation is in truth concealment in relation to Him, may He be blessed, for the rea-
son mentioned above: that this revelation comes about through the concealment of the essence of
the light, etc.
Keser is called “the Atzilus of Atzilus,” the highest level of emanation, yet what counts as emanation and rev-
elation for the Sefiros is concealment from His side, because every revelation comes about by hiding the es-
sence of the light. In Likkutei Torah, Shir HaShirim (“I am black”), the Alter Rebbe explains that from below,

what is beyond our grasp is “darkness,” as a teacher’s thought is dark to his student, while from above it is
the reverse: the more revealed a thing is, the more it is darkness before the Infinite Light.
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And in the same way our Sages, of blessed memory, said: “He contracted His Shechinah between
the two poles of the Ark.”

The Sages say that G-d “contracted His Shechinah between the two poles of the Ark” in the Sanctuary.
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For seemingly it is not understood what is meant by “He contracted His Shechinah between the two
poles of the Ark”: is it not [so that] “there is no place empty of Him,” and “the whole earth is full of
His glory,” [and] “I fill the heavens and the earth”?

This seems hard to understand: there is no place empty of Him, as the Tikkunei Zohar says, and the verses
say “the whole earth is full of His glory” and “I fill the heavens and the earth”; how, then, could He be con-
fined to one place?
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And the Maggid, whose soul is in Eden, explained: in the whole world, though He fills the whole
earth, He is concealed from the world, which is why He is called “the most hidden of all hidden.”

Only between the poles of the Ark was His light, may He be blessed, revealed openly.

The Maggid of Mezritch, the Alter Rebbe’s teacher, answered: although He fills the whole world, in the world
He is hidden, which is why He is called “the most hidden of all hidden”; only between the poles of the Ark
was His light openly revealed. In Likkutei Torah, Balak, the Alter Rebbe gives the same answer and adds that
in G-dliness there is no withdrawing and spreading, only concealment and revelation.
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But this revelation itself is a tzimtzum (contraction) in relation to Him, may He be blessed, for He
Himself, may He be blessed, is “the most hidden of all hidden.”

That very revelation is the “contraction”: from His side, to be revealed at all is to be confined, since in
Himself He is utterly hidden.
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And it is impossible for anything but a mere glimmer to be revealed; therefore every revelation is a

tzimtzum (contraction) in relation to Him, may He be blessed.

Only a mere glimmer of Him can be revealed, so every revelation is, from His side, a contraction.
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Something of an analogy for this: as, by way of example, when a teacher delves very deeply into

some very deep idea, and all his intellect and thought are in the depth of that idea,

The Alter Rebbe offers an analogy: a teacher immersed in a very deep idea, with all his mind and thought in
its depth.
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and while he is absorbed in the depth of his thought he also speaks it in speech. For the teacher,
the glimmer of the idea that has come out from him in speech is as nothing compared with the es-
sential depth of the idea in his thought, which has not been drawn and revealed in speech at all.

If he speaks while absorbed in it, the part of the idea that comes out in his words is nothing to him compared

with the depth he holds in thought and does not express.

.09YT RIT 297 B awnnm 9a 1R R 2707 P 1270 IR yIwn 7onPnm 023 Dar

But for the student who listens, the teacher’s speech is for him the revealed, and the teacher’s
thought is the concealed.

For the student who hears him, the teacher’s words are what is revealed and his thought is what is hidden.
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And for the teacher it is the reverse: this revealed [speech] is concealment, etc. From all this one
understands why it is necessary to draw down from Tiferes of Imma to become Keser for Z’eir

Anpin.

For the teacher it is the reverse: his spoken words conceal his thought. This explains why the Keser of Z’eir

Anpin must be drawn from Tiferes of Imma, from a level above it.
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For Z’eir Anpin is the emotive attributes (middos) of Atzilus when the lights are enclothed in ves-
sels, and they are called Chesed, Gevurah and Tiferes, which are the order of the conduct of the
worlds.

Z’eir Anpin is the attributes of Atzilus as lights clothed in vessels, called Chesed, Gevurah and Tiferes,

through which the worlds are governed. Such revealed conduct is, for G-d, a contraction, as the next para-
graph says.
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And this is a tzimtzum (contraction) in relation to Him, may He be blessed, for “He is not of any of
these attributes at all.” Therefore it is necessary to draw down for Him a will (ratzon), that He will
want this tzimtzum, which is the revelation in the attributes (middos) of Atzilus, through which the
worlds are conducted.

The attributes of Atzilus, by which the worlds are run, are a contraction from G-d’s side, since, as Patach

Eliyahu says, He is “not of any of these attributes at all.” So His will must be drawn down, that He should
want this contraction, which is the revelation of the attributes.
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And this is the matter of the Keser of Z’eir Anpin, which is the level of will, which is drawn from
Tiferes of Imma. For Imma is called “Ein Sof” relative to Z’eir Anpin (see Etz Chaim, Shaar 25,

Derush 5), and also, the revelation of Atik, which is Ein Sof, is in Binah.

That will is the Keser, the crown, of Z’eir Anpin, and it is drawn from Tiferes of Imma. Relative to Z’eir Anpin,
Imma (Binah) is so far above it that she is called “Ein Sof,” infinite; moreover Atik, the inner Keser, which is
“Ein Sof,” is revealed in Binah.
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And this is the matter of the second Kadosh, and it is drawn down through occupation with Torah,
which “comes forth from Chochmah and Binah.”

The second Kadosh is drawn down through Torah study, for the Torah, as the Zohar says, “comes forth from
Chochmah” and “from Binah.”
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But this is after the elevation of mayin nukvin of the first Kadosh, self-sacrifice (mesirus nefesh) in
Echad, through which one draws down the union of Abba and Imma, which is the drawing down of
new light from the Supernal Emanator, etc.; and then afterwards the second Kadosh is what is
drawn from Abba and Imma: the Keser for Z’eir Anpin, as mentioned above.

But it comes only after the first Kadosh: the mayin nukvin of self-sacrifice in “Echad” of the Shema bring

about the union of Abba and Imma, which draws new light from the Infinite One, and only then does the sec-

ond Kadosh follow, the Keser drawn from Abba and Imma to Z’eir Anpin.
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(The meaning of what is said in the Raaya Mehemna, “that supernal light shines upon the throne,
which is the heavens,” will be understood from what is written elsewhere, in the discourse begin-
ning “The heavens are My throne”: that the heavens are the Torah as it is enclothed in the attribut-
es of Chesed and Gevurah. And for the Torah to come into being at the level of heavens, for “the
Torah preceded the world by two thousand (alpayim) years,”

The Raaya Mehemna’s “the throne, which is the heavens” is explained through the maamar “The heavens

are My throne”: the “heavens” are the Torah as it is clothed in the attributes of Chesed and Gevurah. In its
source, the Torah preceded the world by two thousand (alpayim) years.
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that is, the level of “I will teach you (a’alefcha) wisdom, I will teach you understanding,” which is
above the level of world and above the level of heavens, this is called the level of “My throne,”
which is the level of sitting and lowering, and this is through an arousal from below, etc.; see there.
And this is what the Raaya Mehemna says: “And afterwards that supernal light shines upon the
throne, which is the heavens.”
The Alter Rebbe links alpayim (“two thousand”) with a’alefcha (“I will teach you”) wisdom and understand-
ing: the Torah in its source is Chochmah and Binah, above the world and above the heavens. Its coming

down into the “heavens” is called “My throne,” for sitting is a lowering of oneself, and it happens through an

arousal from below.
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“Throne” specifically, as it is written, “The heavens are My throne,” as mentioned above; and this is
what is drawn from Abba and Imma: the Keser for Z’eir Anpin, which is called heavens, and this is

through occupation with Torah.)

The Zohar says “throne” deliberately, as in “The heavens are My throne”: the light drawn from Abba and
Imma as Keser for Z’eir Anpin, which is called heavens, comes to rest there, and this is brought about
through Torah study.

SECTION 5 - 121-32

The third Kadosh: the practical mitzvos
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3. And the third Kadosh is when it descends and is drawn further down, to the level of Tzaddik,
which is “the end of all levels,” which is the level of Yesod.

Section 3 explains the third Kadosh: the light descends further to the level called Tzaddik, “the end of all lev-
els,” which is Yesod, the channel that passes the flow on to Malchus.
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And this is brought about through the fulfillment of the practical mitzvos. For the meaning of
Tzaddik is along the lines of what is written of Avraham, “And they shall keep the way of Havayah,
to do tzedakah,” etc.;

This is brought about through the practical mitzvos. Tzaddik is connected with tzedakah, as G-d says of
Avraham that his descendants will “keep the way of Havayah, to do tzedakah.”

13 711 23 112 1PN APTE WURIY P78 P M3nn 230X Pnvhaw ma nvnnd KoOn apTnY

for tzedakah is “to revive the spirit of the lowly,” and all the mitzvos, too, are called tzedakah, as it
is written, “And it shall be tzedakah for us, if we take care,” etc.
Tzedakah, charity, “revives the spirit of the lowly,” in Isaiah’s words; and all the mitzvos are called tzedakah,
as the verse says, “And it shall be tzedakah for us, if we take care to do all this commandment.” In Likkutei

Torah, Re’eh, the Alter Rebbe makes the same point with the verse “In tzedakah you shall be established”:

tzedakah, the mitzvos as a whole, makes a dwelling where the Infinite Light can rest.

likuteitorah.com/likkutei-torah/emor/2/ 32

21



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 1°1y2 PRET/ZRL] q1N2 °NWwTP 87y 0°7270 Txas...

04 NPWYNn NIBNAT Y M YT PN o) WY PUT8T RI7T2 9IRT NOwAT 1oYNR? 99
And so Above: the drawing down of the light to the level of Tzaddik, from which it is drawn into
Malchus, the source of Beriah, Yetzirah and Asiyah, is through the practical mitzvos.

In the same way above, the light is drawn to Tzaddik, Yesod, and from it into Malchus, the source of the three

lower worlds, and this happens through the practical mitzvos.
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The explanation of the matter will be understood by first understanding the difference between oc-
cupation with Torah and the fulfillment of the mitzvos. Now, although the Torah is only an explana-

tion of the mitzvos, to teach how the mitzvah is to be done, so that the main thing is the deed,

To explain why Torah draws the Keser to Z’eir Anpin and the mitzvos draw it to Malchus, the Alter Rebbe
compares Torah and mitzvos. On one side, the Torah is in a sense only the explanation of the mitzvos, teach-
ing how to do them, so the deed would seem to be the main thing.
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and so our Sages, of blessed memory, said, “Not study is the main thing, but deed”; and also what
they voted and concluded, “Study is greater,” is because it leads to deed

The Mishnah says, “Not study is the main thing, but deed,” and when the Sages decided that “study is
greater,” they gave the reason that it leads to deed.

MIZNM 5235 WD PRI P10 TINT NRAPI 95 APw cpa 17 TORI BT Ny BTy wrny)
N3y 1100y NEM

(and see what is written on the verse “And now, may it be great,” in Parshas Shelach, that this is
why the Torah is called His garments: it is called a garment relative to the mitzvah and the super-
nal will itself,

In Likkutei Torah, Shelach (“And now, may the power be great”), the Alter Rebbe explains that the Torah,

which comes from Chochmabh, is called G-d’s “garments” because it is a garment for the mitzvah, which is
the supernal will and delight itself.
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and as the Ramaz wrote on Parshas Bamidbar, folio 118, side a, that Abba is the inner garment of
Arich, etc.; and see further what is written in the discourse beginning “Ani” (“I”) of the passage of

tzitzis, regarding “hair on the right and hair on the left”),

The Ramaz (Rabbi Moshe Zacuto, a Kabbalist of the seventeenth century), in his commentary on the Zohar,
writes that Abba, Chochmah, is the inner garment of Arich Anpin, the supernal will; the Torah, from
Chochmalh, is likewise a garment for the will. The discourse on the passage of tzitzis discusses the related
image of hair on the right and on the left.
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even so, the Torah, which is the level of Chochmalh, is loftier than the mitzvos, for it draws from the
inner dimension (pnimiyus), which is the revelation of the higher Chochmah (Chochmah Ila’ah)
itself,

Even so, the Torah, rooted in Chochmabh, is higher in one respect: it draws from the inner dimension, the
revelation of the higher Chochmah itself.
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whereas the performance of the mitzvos draws only from the outer dimension (chitzoniyus) of
Keser (and see what is written on “And He spoke” of the Ten Commandments).

The performance of the mitzvos draws only from the outer dimension of Keser, the will as such; the maamar
on the Ten Commandments (“And G-d spoke”) explains this.
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Therefore through occupation with Torah one draws the Keser to Z’eir Anpin, for “the Torah comes
forth from Chochmah,” and the essence of Torah study is to understand it thoroughly; so it is the
drawing of Chochmah into Binah, and from Tiferes of Binah the Keser for Z’eir Anpin is made.

That is why Torah study draws the Keser to Z’eir Anpin: the Torah comes from Chochmah, and the point of

studying it is to understand it fully, which is Chochmah drawn into Binah. From Tiferes of Binah comes the
Keser of Z’eir Anpin.
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And through the practical mitzvos one draws down that there be a Keser for Nukva, that is, for the
level of Malchus, the source of Beriah, Yetzirah and Asiyah. And this is what is said in the Raaya

Mehemna there: “to sanctify everything below.”

The practical mitzvos draw a Keser to Nukva, Malchus, the source of the three lower worlds. This is the
Zohar’s “to sanctify everything below,” the third Kadosh.
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So the flow through the Torah is inner: it is the drawing of the Keser and the will (ratzon) into the
level of Atzilus; while through the mitzvos, by which the Keser is drawn to Nukva, the source of
Beriah, Yetzirah and Asiyabh, this is the flow in the outer dimension.

So Torah draws the Keser and the will inward, into Atzilus, while the mitzvos draw the Keser to Malchus, the
source of the lower worlds, an outward drawing.
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However, it is explained elsewhere that every level and rank that is lowered further down has a
higher and loftier root.

But the mitzvos have an advantage too, based on a principle explained elsewhere: whatever descends lower
has its root higher.
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(And see what is written on the verse “And Moshe spoke to the heads of the tribes,” on the matter of
the inanimate, vegetative, animal and speaking, which are along these lines.) And also, every loftier
level and rank can be lowered and descend further down, along the lines of “And I will pass
through the land of Egypt”: I and not an angel, etc.
The four kingdoms of creation, mineral, plant, animal and human, follow this pattern: in Likkutei Torah,
Mattos, the Alter Rebbe explains that though man is highest in the order of creation, the life-force of miner-
al, plant and animal comes from a higher root that fell in the shattering, as the top stones of a collapsing wall

fall farthest. Likewise the higher something is, the further down it can reach: at the Exodus G-d Himself, “I

and not an angel,” went down into Egypt.
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So too here, regarding the practical mitzvos: the mitzvos are all in physical things, tzitzis of physi-
cal wool, and likewise the parchment of the tefillin, and this is because their root is very high, lofti-
er than Chochmabh;

So too the mitzvos: they are all done with physical things, like tzitzis of wool and the parchment of tefillin,

precisely because their root is very high, higher than Chochmah.
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and therefore the Torah, which “comes forth from Chochmah,” has not been lowered so far down
as the mitzvos. (And see Iggeres HaKodesh, [the letter beginning] “He and His life-forces,” that it is
like an inverted seal, etc.)

The Torah, which comes from Chochmah, does not descend that far. Iggeres HaKodesh (in the letter “He and
His life-forces”) compares this to an inverted seal, where what is highest in the seal appears lowest in the
impression.
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That is, the practical mitzvos have been lowered into things that are under the dominion of kelipas

nogah, which is from the shattering of the vessels that fell into kelipas nogah,

The objects of the mitzvos are under the dominion of kelipas nogah, the “translucent husk” that holds per-
mitted physical things, which came from the shattering of the vessels.
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which before the shattering were at a very high, lofty rank, namely from the World of Tohu, which

is the level of Nekudim, which is above Atzilus, which is the level of Berudim, etc.

Before the shattering those vessels stood very high, in the World of Tohu (chaos), called Nekudim (“points”),
which is above Atzilus, the world of Tikkun (order), called Berudim (“speckled”).
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Therefore man receives life-force (chayus) and is nourished from the vegetative and the animal;
and “a child does not know how to call ‘father’ until he tastes the taste of grain.”

Because what is lowest is rooted highest, the human being, the highest creature, is nourished by plants and
animals, which are lower. The Talmud even says that a child does not know how to say “Abba” (“father”) un-

til it has tasted grain: even the first recognition of a father comes through physical food.
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And likewise the eating of matzah, “the food of faith”; and even those whose souls are from Atzilus

itself, and even Moshe our teacher, peace be upon him, also needed to eat matzah.

So too with matzah, which the Zohar calls “the food of faith”: even souls from Atzilus itself, and even Moshe,
had to eat it in order to receive that faith. In Likkutei Torah, Tzav, the Alter Rebbe explains that matzah,
which has no “taste” of a rising self, carries the mochin of Abba, which are above understanding.
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This is because the faith drawn from eating matzah, which is “the food of faith,” is from above the

level of Atzilus; that is, because its root is from the World of Tohu, etc.

The faith that matzah brings is above Atzilus, because its root is in the World of Tohu, which stands above
Atzilus.
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But now, after the shattering, they are far from the Infinite Light (Or Ein Sof), blessed be He, for
they fell in the shattering into kelipas nogah. But when they are refined through the Name Mah,
which refines them, which is the level of the higher Chochmah, for “through Chochmah they are
refined,”
Since the shattering, the sparks of Tohu have fallen into kelipas nogah and are far from the Infinite Light.
They are refined through the Name Mah, the Name Havayah spelled out so that it totals 45, which is the

higher Chochmah and the source of the World of Tikkun; as the Zohar and Etz Chaim teach, “through
Chochmah they are refined”: wisdom separates the good from the waste.

likuteitorah.com/likkutei-torah/emor/2/ 37

23

24



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 1°1y2 SRS 213 q1N2 °NWwTP 87y 0°7270 Txas...

POV Lk xax] RPIR TN MR 110DV WP T 0By i R R IR N2 Uy RIM 25
0°9%3 O IR [n own] 7R TRYRRY (o ow]) AP0 DY QWYY 07pnY DO9YNn 07 0°NannY
772 D”R TIRD 0°37PNH IRW NI9IERNA

and this is through the level of the first Kadosh, which is the ascent of the vav into the supernal
Kodesh for the sake of the union of Abba and Imma. And through their being refined they ascend to
their source and root, the Name Sag, which is above Mah; and then they are loftier than Atzilus, for
then they come close to the Infinite Light (Or Ein Sof), blessed be He.

This refinement depends on the first Kadosh, the vav rising to the supernal Kodesh, Chochmah, for the

union of Abba and Imma. Once refined, the sparks rise to their root in the Name Sag (the Name Havayah

spelled out to total 63), which is above Mah, and so they stand higher than Atzilus, close to the Infinite Light.
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Therefore through the elevation of mayin nukvin mentioned above one draws down the union of

Abba and Imma, for the source of the flow is from the Supernal Emanator, far above Chochmah.
That is why the mayin nukvin of self-sacrifice draws the union of Abba and Imma: the source of this flow is
the Infinite One Himself, far above Chochmah. In Likkutei Torah, Bamidbar, the Alter Rebbe explains that

each day new light must be drawn from the Emanator into Keser and Chochmah, and that it comes through
the self-sacrifice of the Shema.
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And see what is written in the explanation of the verse “And I was beside Him as a nursling
(amon),” on the meaning of “From your dwellings you shall bring,” etc.: that this is the matter of
the Shema, the union of Abba and Imma, which is drawn down specifically through the nullifica-
tion (bittul) of the yesh, the refinement of the 288 sparks, etc.

The maamar on “And I was beside Him as a nursling” explains the verse about the two loaves of Shavuos,
“From your dwellings you shall bring,” in the same way: the Shema is the union of Abba and Imma, and it is
drawn down specifically through nullifying the yesh, one’s sense of separate existence, which is also the re-
finement of the 288 sparks that fell in the shattering. There (Likkutei Torah, Bamidbar) “your dwellings” are
Beriah, the world of separate existence, whose self-nullification, being something new, draws the union of
Abba and Imma.
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And this is what is written in Etz Chaim: that the drawing of the Keser to the Ten Sefiros of Tikkun is
also from the refinements of the World of Tohu; Atik of Tikkun took the first five of the Keser of Ban,
etc.;

Etz Chaim teaches that even the Keser of the ten Sefiros of Tikkun, the ordered world of Atzilus, comes from

what was refined out of the World of Tohu: Atik of Tikkun was formed from the first five levels of the Keser of
Ban (the Name Havayah spelled out to total 52), which belongs to the World of Tohu.
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that is, specifically from the refinements of the 288 sparks of the shattering one can draw the Keser
to the ten Sefiros of Tikkun, and this is for the reason mentioned above: that after they are refined
they come close to their root, which is from the World of Tohu, the level of Nekudim,

Only from the refined 288 sparks of the shattering can a Keser be drawn for the Sefiros of Tikkun. Once re-
fined, the sparks come close to their root in Tohu, called Nekudim.
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which is above the level of Tikkun, which is the level of Berudim. Therefore in them and through
them the Keser of Tikkun is drawn down. (And see what is written on this in the explanation of
“And he spoke” of “the heads of the tribes.”)
That root is above Tikkun, called Berudim, and so in the refined sparks and through them the Keser of
Tikkun comes down. In the explanation of “And Moshe spoke to the heads of the tribes” (Likkutei Torah,
Mattos), the Alter Rebbe brings the same teaching of Etz Chaim to show that Tikkun itself is built from the

sparks of Tohu, whose root, in Sag, is above Mah.
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4. Let us return to our subject, the superiority of the practical mitzvos: because they are done with
a thing that fell under the dominion of kelipas nogah, which are from the shattering of the vessels,
such as the parchment of the tefillin and the wool of the tzitzis, and so all of them;

Section 4 returns to the advantage of the practical mitzvos: they are done with physical things under kelipas

nogah, which came from the shattering of the vessels, such as the parchment of tefillin and the wool of
tzitzis.
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and they are themselves the refinement and elevation of the very substance of the thing that fell in

the shattering;

Doing the mitzvah with such a thing refines and raises the very substance of what fell in the shattering.
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therefore they specifically draw the Keser to Nukva, which is Malchus of Atzilus, the source of
Beriah, Yetzirah and Asiyah. This is the matter of drawing down the will (ratzon) “to revive the spir-
it of the lowly,” that is, for the bestowal of light and life-force (chayus) in Beriah, Yetzirah and
Asiyah;

That is why the mitzvos specifically draw the Keser to Nukva, Malchus of Atzilus, the source of the lower

worlds: they draw the will “to revive the spirit of the lowly,” to give light and life to Beriah, Yetzirah and
Asiyah.
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and this is a greater tzimtzum (contraction) than the drawing of the Keser to Z’eir Anpin, which is
not yet actually the source of Beriah, Yetzirah and Asiyah. Therefore this Keser and will must be
drawn from a higher and loftier place,

Giving life to the lower worlds is a greater contraction than giving the Keser to Z’eir Anpin, which is still

within Atzilus and not yet the source of the lower worlds. So this will must come from a still higher place.
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as mentioned above, that specifically whatever is higher and loftier can be lowered and descend
further down. (And see what is written in the discourse beginning “And you shall make holy gar-
ments,” and in the explanation of the verse “My dove,” on the matter of “my beloved, my beautiful
one.”)

This follows the principle stated earlier, that only what is higher can descend lower. In Likkutei Torah, Shir

HaShirim (“My dove”), the Alter Rebbe explains “my beautiful one” as the mitzvos, which make beautiful
garments for the King and have their root in Keser.
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Therefore the drawing of the Keser to Nukva is specifically through the practical mitzvos, which

are the refinement of the substance of the thing that fell in the shattering of the vessels,

Therefore the Keser reaches Nukva specifically through the practical mitzvos, which refine the substance of
what fell in the shattering of the vessels.
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whose root is very high, from Sag, which is above Atzilus; therefore through this refinement and el-
evation one arouses far, far above, and specifically from there it is drawn down to be the revelation

below, in the source of Beriah, Yetzirah and Asiyah, etc.

The root of these sparks is very high, in the Name Sag, above Atzilus. Refining and raising them arouses the
highest levels, and from there the revelation comes down to Malchus, the source of the lower worlds.
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And see what is written on this in the explanation of the verse “Let them bring the royal garment”:
that it is like the analogy of a torch that shines far off, etc.; and since it shines far off, it must be that

in its own place it is a very great light, etc.;

The explanation on “Let them bring the royal garment” (Torah Ohr, Megillas Esther) uses the image of a
torch: a light that reaches far away must be very great where it stands.
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so, because the root of the mitzvos is far, far above, therefore through them the light is drawn far
off, and this is the drawing of the Keser to Malchus, which is the source of Beriah, Yetzirah and
Asiyah.

So too, because the root of the mitzvos is so high, the light they draw reaches far down, bringing the Keser to
Malchus, the source of the lower worlds.
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And this is the matter of the third Kadosh, which, as explained in the Raaya Mehemna, spreads and
is drawn further down, to the level of Tzaddik, “to sanctify everything below”: this is the drawing of
the Keser to Nukva, for from Tiferes of Z’eir Anpin the Keser for Nukva is made. And see what is
written on this in the explanation of the verse “And Korach took.”

This is the third Kadosh of the Raaya Mehemna: the light spreads further down to Tzaddik, Yesod, “to sancti-
fy everything below.” In the Arizal’s terms this is the Keser of Nukva, made from Tiferes of Z’eir Anpin.
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And this is [the meaning of] “For My glory I have created it, I have formed it, I have also made it.”
That is, kavod (glory) is the level of Keser, as it is written, “The wise shall inherit glory”: the wise

will inherit the glory, which is above Chochmah, which is the level of Keser.

Isaiah’s “For My glory I have created it, I have formed it, I have also made it” names the three lower worlds,
Beriah, Yetzirah and Asiyah. Kavod, “glory,” is Keser, as in “The wise shall inherit glory”: the wise, who have
Chochmah, inherit what is above Chochmah.
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And it is like the difference between Anochi and Ani (both “I”): Ani is at the level of Malchus,

The same difference appears between the two Hebrew words for “I”: Ani, the plainer form, is the level of
Malchus, as Pri Etz Chaim says at its opening.
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and Anochi, which also means “I,” but at the level of glory and exaltation, and therefore it is at the
level of Keser. And this is indicated by the added kaf in Anochi, which is the initial of the word
Keser and of the word kavod. And see what is written on this at the end of the discourse beginning
“This is the dedication of the altar.”
The second part of the comparison: Anochi also means “I,” but with glory and exaltation, so it is Keser. Its
extra letter, kaf (*21X against "IR), is the first letter of keser (crown) and of kavod (glory); in Likkutei Torah,

Nasso (“This is the dedication of the altar”), kavod is explained as an added, encompassing illumination that
must be drawn down first to make a new union possible.
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But the meaning of “For My glory I have created it, I have formed it,” etc., alludes to the drawing of
the Keser to Nukva, which is the source of Beriah, Yetzirah and Asiyah, and it is drawn through the
practical mitzvos. And this is [the meaning of| “He has distributed, he has given to the needy,” etc.,
“his horn (keren) shall be exalted with glory.”

“For My glory I created, formed and made” points to the Keser drawn to Nukva, the source of the three lower

worlds, through the practical mitzvos. Psalm 112 says the same: he who gives to the needy, “his horn (keren)
shall be exalted with glory.”
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That is: Malchus of Atzilus is called keren because it is the joining of Atzilus with Beriah; and this is,
by way of analogy, like a keren zavis (a corner), which is the joining of two walls, as is written

elsewhere.

Malchus of Atzilus is called keren because it joins Atzilus to Beriah, as a keren zavis, a corner, joins two walls.
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And see on this in the Zohar, Parshas Bamidbar, folio 120, side a. And the meaning of “his horn
shall be exalted with glory” is the exaltation of Malchus, as it is written, “I will exalt You, my G-d the
King,”

The Zohar in Bamidbar speaks of the “keren” as the yoke of the holy kingdom, Malchus. “His horn shall be

exalted” means Malchus is raised, as in “I will exalt You, my G-d the King.”

M M5 ROIW APTRN RINW 0°11°3RD 103 D UV TwRIT 3N ANOT RITY 71293 1M
13 0390 139P 1°IYR RPY W01 771p 77 9MIPYNa e 9 109 Y710

and this is “with glory,” which is the Keser; and this is what is drawn through “He has distributed,
he has given to the needy,” which is tzedakah, which is the general and collective expression
(klalus) of the mitzvos, as is known. And see the Zohar, Parshas Behaalos’cha, folio 154, beginning
of side a, on the matter of “his horn shall be exalted,” etc.;
It is raised “with glory,” that is, with Keser, and this comes through giving to the needy, tzedakah, the gener-
al and collective expression of all the mitzvos. The Zohar in Beha’alos’cha explains the same verse: the horn

is raised with the supernal glory, because the giver joins the upper and lower levels and draws blessing to
both.

likuteitorah.com/likkutei-torah/emor/2/ 43



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 1°1y2 PRET/ZRL] q1N2 °NWwTP 87y 0°7270 Txas...

13 1°NR72 *712097 D2 Ty wray 10 T S2ARDY 7125 119 1199V N5 27y 17197 0119 0D Y YN
210 700m1 10 AN M B7Y 9IR°12 1NUWY AR

and the Raaya Mehemna, Parshas Pinchas, folio 255, side b: “The supernal Keser,” etc., “the su-
pernal glory,” etc. And see what is written further on the meaning of “For My glory I have created
it,” etc., “I have also made it,” in the explanation of the verse “Who has counted,” etc., “and the

number,” etc.

The Raaya Mehemna in Pinchas also speaks of the supernal Keser as “the supernal glory.” In the explana-
tion of “Who has counted the dust of Yaakov” (Likkutei Torah, Balak), the Alter Rebbe reads “For My glory I
created it” as Malchus of Atzilus receiving the Keser, and “I have also made it” as a fourth level, the “Asiyah”

within Atzilus, to which the Keser is drawn through the mitzvos.
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But the Torah is the Chochmah that refines the performance of the mitzvos;

Torah, by contrast, is the Chochmah that guides and refines the performance of the mitzvos.
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but it does not contain the substance of the 288 sparks themselves that are refined from the shat-
tering of the vessels, which is specifically through the practical mitzvos, as mentioned above; ex-

cept that “the moving of his lips,” his reading and reviewing, is also a deed,

Torah study does not itself contain the physical substance in which the sparks are lodged; that is refined only
by the practical mitzvos. Still, the Talmud says that “the moving of one’s lips” is a deed, so reading and re-

viewing Torah is a kind of action too.
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and it is also refinements of the 288, etc.; but nevertheless the essential elevation of the very sub-
stance of the 288 sparks is through deed.

Torah study does refine sparks to some degree, but the essential raising of the 288 sparks is through physi-
cal deeds.
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Therefore through the Torah is the drawing of the Keser to Z’eir Anpin. And this is [the meaning of]

“Havayah is near to all who call upon Him, to all who call upon Him in truth,”

Therefore Torah draws the Keser only to Z’eir Anpin. The verse says that Havayah is near to all who call
upon Him in truth.

likuteitorah.com/likkutei-torah/emor/2/ 44

31



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 1°1y2 PRET/ZRL] q1N2 °NWwTP 87y 0°7270 Txas...

79 PaR .MIDOXRT K7D 9097 DR 0°9°WRn1 DORTIP 1IN0 POY YR 7 SN KPR IR 1R
9737 aYUn NPRYR NIZAT Y RPIT PR ANoT qwnI nvab

and “there is no truth but Torah”: for through occupation with Torah one calls and draws the Keser
to Z’eir Anpin of Atzilus. But for the Keser to be drawn to Malchus, this is specifically through the

practical mitzvos, for the reason mentioned above.

The Sages say “there is no truth but Torah,” so it is through Torah study that one “calls,” that is, draws, the
Keser to Z’eir Anpin of Atzilus; drawing it to Malchus requires the practical mitzvos. In Likkutei Torah,
Sukkos, the Alter Rebbe explains that a person’s love is still his own truth, while “the truth of Havayah” is
grasped only in the Torah, His will.
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Furthermore, Z’eir Anpin and Nukva are the level of Yetzirah and Asiyah within Atzilus; and Beriah,
Yetzirah and Asiyah are thought, speech and action. Therefore through occupation with Torah,

which is the level of speech, one draws the Keser to Z’eir Anpin, which is Yetzirah within Atzilus;

A further reason: Z’eir Anpin and Nukva are the “Yetzirah” and “Asiyah” within Atzilus, while the lower
worlds correspond to thought, speech and action. Torah study is speech, so it draws the Keser to Z’eir Anpin,
the “Yetzirah” of Atzilus.
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but for the drawing of the Keser to be at the level of Asiyah within Atzilus, which is Malchus, this is

specifically through the practical mitzvos.

Bringing the Keser to Malchus, the “Asiyah” of Atzilus, takes actual deeds, the practical mitzvos.
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And see what is written in Parshas Shelach on the verse “The land is very, very good,” and on the
verse “And now, may it be great”: that this is why through the Torah the light is drawn into the
higher Gan Eden, and through the mitzvos it is drawn into the lower Gan Eden, etc.; see there.

Two maamarim in Likkutei Torah, Shelach, on “The land is very, very good” and on “And now, may the pow-

er be great,” explain on this basis that Torah draws light into the higher Gan Eden and the mitzvos into the

lower Gan Eden.
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Nevertheless, this flow through the Torah is the inner level (pnimiyus), and of this they said, “All
desirable things cannot compare to it,” etc., as is written elsewhere.

Even so, what Torah draws is the inner level, and of it the verse says “All desirable things cannot compare to
it”: as the Talmud explains, not even the “desires of Heaven,” the mitzvos, compare to Torah study.

SECTION 6 - 133-38

Two crowns and the refinement of sparks
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5. And with this will be understood the saying of our Sages, of blessed memory: “Just as the world
cannot be without winds, so it cannot be,” etc. That is, there must be a drawing down of the will

(ratzon) into the existence and the chain of descent (hishtalshelus) of the worlds.

Section 5 applies the principle to a saying of the Sages: just as the world cannot exist without winds, it cannot
exist without Israel. The reason is that G-d’s will must continually be drawn into the existence and the chain
of descent of the worlds, and Israel are the ones who draw it.
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For the simple will, that it arose in His will to create the world, was at that time as a free gift, without
an elevation of mayin nukvin; but after the creation of man there must be “to work it and to guard

it,” to raise mayin nukvin to draw down the will.

The first, simple will to create the world came as a free gift, with no arousal from below. Since the creation of
man, whose task is “to work it and to guard it,” mayin nukvin must be raised from below to draw that will
down.
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This is through the Torah and the mitzvos, for through them one draws down two crowns, to Z’eir
Anpin and to Nukva, which are the level of the will that there be the World of Atzilus and Beriah,
Yetzirah and Asiyah, etc.

This is done through Torah and mitzvos, which draw two crowns, one for Z’eir Anpin and one for Nukva: the
will that there be the World of Atzilus and the three lower worlds.
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And this is [the meaning of] “Do not read ‘your children’ (banayich) but ‘your builders’
(bonayich),” for they are occupied with the building of the world. And this is also the matter of oc-
cupation with the Written and the Oral Torah on the night of Shavuos, by which one draws the

Keser to Z’eir Anpin and Nukva, as is written in Pri Etz Chaim.

The Sages read “your children” (banayich) as “your builders” (bonayich), because Torah scholars are en-
gaged in building the world. Pri Etz Chaim explains that the custom of studying the Written and Oral Torah
through the night of Shavuos draws the Keser to Z’eir Anpin and Nukva.

'R 0°937 °30 72 W0 NIAIW D213RY 27 (on w3l 172 99RD PRIV ANOM 170y 27Ty RIim 35
MIRI N1 700 99982 0OYaPI NP ONIR DOIpNnw A1 °20 .NI12I0 0°3aRY 2T A8 XY
L4170y ANON2

It is like, by way of analogy, the diadem and crown made for a king of flesh and blood from gold and
precious stones, in which there are two things: first, the substance and body of the gold and pre-
cious stones; second, that they are fashioned to be set in the most fitting design and splendor in the
crown and diadem.

The Alter Rebbe compares this to a king’s crown made of gold and precious stones. Two things go into it: the
materials themselves, and the craft that sets them in the most beautiful design.
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In the same way will be understood, by way of this analogy, Above: in the drawing down of the

Keser there are also two aspects, namely Torah and mitzvos.

Likewise above, the drawing of the Keser has two parts, which correspond to the mitzvos and the Torah.
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For through the mitzvos come about the refinements of the 288 sparks, which are likened to the
substance of the precious stones, whose preciousness is because it is a wondrous thing that a stone,
which is inanimate, should shine.

The mitzvos refine the 288 sparks, which are like the precious stones themselves. A gem is precious because
it is a marvel: a stone, an inanimate thing, gives off light.
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So is the matter of the refinement of the 288 sparks from kelipas nogah, which fell very far down,
and through the refinement they shine greatly by virtue of their lofty root.

So the sparks, which fell very low into kelipas nogah, shine brightly once they are refined, because their root
is so lofty.
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Yet even so, for them to rise to be at the level of Keser, this is specifically through the Torah, which
is the level of Chochmah: how and what their refinement and ascent will be, for “through

Chochmabh they are refined.”

Yet for the sparks to rise and become a crown, the Torah is needed. As Chochmah, it determines how and in
what way they are refined and raised, for “through Chochmah they are refined”; this is the craftsmanship

that sets the stones.
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And this is why in all the days of the Counting [of the Omer] there is the refinement of the 288

sparks, as is known from the matter of the Omer of barley, animal food, the Name Ban, etc.;

During the forty-nine days of counting the Omer the 288 sparks are refined. The Omer offering is of barley,
animal food, and nn12 (“animal”) has the numerical value of the Name Ban, 52, the level of what is to be

refined.
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and afterwards, on the night of Shavuos, one occupies oneself with the Written Torah and the Oral
Torah, in which one says that so it is fit and if not it is unfit, and likewise with pure and impure, for-

bidden and permitted, liable and exempt, etc.;

Then, on the night of Shavuos, one studies the Written and Oral Torah, which rule what is fit or unfit, pure or
impure, forbidden or permitted, liable or exempt.
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that is, that specifically in this way the sparks will ascend and not in another way: this is the matter

of the design of the crown and diadem, by way of analogy, and this is through the Torah, etc.

Those rulings determine that the sparks rise in this way and no other: this is the design of the crown in the
analogy, and it comes through the Torah.
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But the foundation and root of all this is the first Kadosh, which is the level of the Seraphim, the el-
evation of mayin nukvin through self-sacrifice (mesirus nefesh) in the Shema, through which is the
ascent of the vav of Kadosh, which is Z’eir Anpin of Atzilus, into Kodesh, which is the higher
Chochmah (Chochmah Ila’ah), to unite the mochin of Abba and Imma.

But the foundation of it all is the first Kadosh of the Seraphim: the self-sacrifice of the Shema, which raises
the vav of Kadosh, Z’eir Anpin of Atzilus, into Kodesh, the higher Chochmah, to unite the mochin of Abba
and Imma.
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And it is specifically “through Chochmah that they are refined”; so it is specifically through this
that the essential completion of the refinement of the 288 sparks comes about, and then one can
draw from them and through them the Keser to the Ten Sefiros of Tikkun.

Since the sparks are refined specifically through Chochmah, the union reached by the first Kadosh is what

completes their refinement, and only then can the Keser for the ten Sefiros of Tikkun be drawn from them.
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And when below one raises mayin nukvin through self-sacrifice (mesirus nefesh), so too it comes
about Above that the vav of Kadosh rises into Kodesh, to draw down the supernal union of Abba
and Imma.

Self-sacrifice below and the rising of the vav above correspond: when a person raises mayin nukvin below,

the vav rises into Kodesh above and draws down the supernal union of Abba and Imma.
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And so in reverse, from above to below: when Above the vav rises into Kodesh, etc., so too it comes
about below, etc. As is written in the explanation of the verse “And I was beside Him as a nursling,”
on the matter of “Yaakov is the rope of His inheritance,” etc. (And see what is written at the end of
the discourse beginning “The Song of Songs.”)

It also works the other way, from above to below. In Likkutei Torah, Bamidbar, on “And I was beside Him as a

nursling,” the Alter Rebbe explains “Yaakov is the rope of His inheritance” as a rope with one end tied above
and the other below, so that pulling it below draws above as well.

SECTION 7 - 139-42

The crown with which his mother crowned him
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6. Now, according to this one may explain the verse “Go forth and see,” etc., “the crown with which
his mother crowned him.”
Section 6 applies all this to the verse “Go forth and see, daughters of Zion, King Shlomo with the crown with

which his mother crowned him,” which the Sages read as speaking of G-d, “the King to whom peace
belongs.”
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It is along the lines of what is said in the Midrash on Parshas Kedoshim, at the end of section 24, on
the matter of the three times Kadosh: “A parable of the people of a province who made three
crowns for the king. What did the king do? He placed one on his own head and two on the heads of
his sons. So every day the supernal beings crown before the Holy One, blessed be He, three sancti-
fications, saying ‘Kadosh, Kadosh, Kadosh.’

The Midrash on Kedoshim speaks of the three times Kadosh as three crowns. In its parable, the people of a

province made three crowns for the king; he put one on his own head and two on his sons’ heads, and so the
angels crown G-d each day with a threefold “Kadosh.”

likuteitorah.com/likkutei-torah/emor/2/ 50



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 1°1y2 PRET/ZRL] q1N2 °NWwTP 87y 0°7270 Txas...

AR WATP %9 [2no7 xan k7] IO PRAW W OIWRI2 0ONWY NAR WRIA NI LAWY 173pn
s x0 191 273y TADOWITR onYM anwIpnm

What does the Holy One, blessed be He, do? He puts one on His own head and two on the heads of
Israel, as it is written, ‘For I am holy,” ‘and you shall sanctify yourselves, and you shall be holy.’”
End of quote.

G-d keeps one crown for Himself and gives two to Israel, as the verses “For I am holy” and “you shall sanctify
yourselves and be holy” show. A Kehot note, citing the maamar VeNikdashti of 5725, observes that the
Midrash as printed reads differently, but the Alter Rebbe counts the two crowns as “sanctify yourselves” and
“be holy.”
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The meaning: the first crown, which the Holy One, blessed be He, puts on His own head, is the level
of the drawing down of the supernal Keser of Atzilus, which is above even the higher Chochmah,
which is called “His head,” by way of analogy; and this Keser is called “the will of all wills,”

The one crown on G-d’s own head is the supernal Keser of Atzilus, above even the higher Chochmah, which
is figuratively “His head.” This Keser is called “the will of all wills,” the innermost will.
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and it is drawn down through the first Kadosh of the Seraphim, which is the level of self-sacrifice
(mesirus nefesh) in Echad, through which one draws down the union of Abba and Imma; for this
flow is from “the source of all” itself, and from there it is drawn into the mochin of Abba and Imma.

And this is the matter of “He puts one on His own head.”

It is drawn down through the first Kadosh of the Seraphim, the self-sacrifice of “Echad,” which brings about
the union of Abba and Imma, a flow from the source of all, from which it is drawn into the mochin of Abba
and Imma. This is the crown He “puts on His own head.”
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And the two that He puts on the heads of Israel are the drawing down of the two crowns to Z’eir

Anpin and Nukva, which are drawn through the Torah and the mitzvos, as mentioned above.

The two crowns G-d gives Israel are the two Kesarim drawn to Z’eir Anpin and Nukva through Torah and
mitzvos, the second and third Kadosh.
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And see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shelach, folio
159, side a, regarding “The Holy One, blessed be He, has three worlds,” what he explains there on
the matter of the three times Kadosh; and it is close to what has been explained here.
The Ramaz, in his commentary on the Zohar in Shelach, explains the Zohar’s “The Holy One, blessed be He,
has three worlds” in terms of the three times Kadosh, and the Alter Rebbe notes that this is close to what he

has explained here. In Likkutei Torah, Kedoshim, he cites the same Ramaz: in each of the three worlds more
of the Infinite Light is revealed, beyond all comparison with the one below it.
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Now, it is explained elsewhere that the Congregation of Israel (Knesses Yisrael) is called “My moth-
er” through self-sacrifice (mesirus nefesh) in Echad, for there is the source of the Torah; and

through this it draws down the revelation of the Torah.

The Midrash relates that G-d, out of His love, called Israel “My daughter,” then “My sister,” and finally “My
mother.” Israel is called “My mother” because of its self-sacrifice in “Echad”: there is the source of the
Torah, and by it Israel draw down the Torah’s revelation.
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Therefore it is called “My mother,” “the mother of children,” for it is what gives birth to the revela-
tion, etc. And therefore it is said, “the crown with which his mother crowned him”: that is, “with

which she crowned him” is the one crown that He puts on His own head.

So Israel is called “My mother,” “the mother of children,” the one who gives birth to revelation. Hence the
verse speaks of “the crown with which his mother crowned him”: that crown is the one G-d places on His
own head.
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And of this the liturgical poet said, “He shall be sanctified with one of three sanctifications”: this is
the one, the unique one, which is drawn from the level at which the Congregation of Israel is called
“My mother,” as mentioned above.

The liturgical poet of the Rosh Hashanah prayers says that G-d is sanctified “with one of three
sanctifications”: the unique one, drawn from the level at which Israel is called “My mother.”
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And on account of the two crowns that He puts on the heads of Israel, that is, through the mitzvos
and the Torah, it is called “My daughter” and “My sister,” as is written elsewhere on the verse “Sing
and rejoice, O daughter,” etc.

Through the two crowns given to Israel, by mitzvos and Torah, the Congregation of Israel is called “My

daughter” and “My sister,” names that belong to the two lower crowns, as “My mother” belongs to the high-
est; a maamar on “Sing and rejoice, O daughter of Zion” discusses this.
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Therefore it is said of this crown that He puts on His own head, “Go forth and see.” The meaning of
“Go forth” is: from the vessel and the limit, in the manner of “with all your might,” without limit;
and along the lines of what is explained elsewhere in the explanation of the matter of the Name of
forty-two [letters] in the first section of the Shema, through which one draws down this crown, etc.,
as mentioned above.

That is why the verse says “Go forth and see” of the crown on G-d’s own head: “go forth” from every vessel

and limit, with the love “with all your might” that has no limit. The first section of the Shema has forty-two

words, corresponding to the Name of forty-two letters, and through it this crown is drawn down.
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And also as is written elsewhere, that the meaning of “Go forth” is from the garments in which the
soul is clothed in Gan Eden, for it is above the power of wisdom and comprehension, etc.; see

there.

Another explanation, given elsewhere, is that “go forth” means leaving even the garments in which the soul
is clothed in Gan Eden, for this crown is above wisdom and comprehension.
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IN ONE'S AVODAH

Torah and mitzvos have their full effect only when built on the self-sacrifice of the Shema, which the maa-

mar calls the foundation and root of all; through it a person draws new light from the Infinite One. Torah

study must be done in self-nullification, without making “a void” of self-importance, and the physical

mitzvos are to be valued because, being lowest, they are rooted highest.

QUESTIONS FOR DISCUSSION

1.

Why does the word Kadosh, with a vav, describe a higher state than Kodesh alone, and what does the vav
stand for?

. Why can Torah and mitzvos draw down the union of Z’eir Anpin and Nukva but not, by themselves, the

union of Abba and Imma?

. How does the analogy of a teacher’s thought and speech explain why every revelation is a contraction for

G-d?

In what sense is Torah study higher than the practical mitzvos, and in what sense are the mitzvos higher?

. How do the three crowns of the Midrash correspond to the three Kedushos and to the names “My mother,”

“My daughter” and “My sister”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1277 INaR

The note gives two other transcripts of this maamar as the
Alter Rebbe delivered it in 5563: one recorded by his son,
the Mitteler Rebbe, and one recorded by his son Rabbi
Moshe.
KEHOT'S NOTE
7T N0 0w Y QW SYRART INTIR P73 NNIT TYW Y 270pn n¥no2
%P Tonn Yy owl .wann Yy A-RAP" N7MIRD IR ATIR PUD 12
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“You shall not profane My holy Name, and I shall be sanc-
tified in the midst of the children of Israel; I am Havayah
who sanctifies you.” G-d tells Moshe, closing the laws of
the priests and the offerings, that His Name must not be
desecrated and that He is to be sanctified among Israel;
the whole maamar is built on this verse (context: Steinsaltz
Tanakh).
Leviticus 22:3227%:273 R9p™
:DUTRR 7 °IK PRI 12 TIN2 YR "YTR DYNK 199NN X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Chananel in the name of Rav: three groups of minis-
tering angels sing every day; in the Talmud’s conclusion,
one says “Holy,” one says “Holy, holy,” and one says “Holy,
holy, holy is Havayah of hosts.” The Talmud there also
teaches that the angels do not sing above until Israel sing
below.
Chullin 91b:14-157"0-7"7:2 X”% '["7171
N3 WHWw 27 MR IR0 27 ART 27 IR PR1I0 210 770 o
NNRY WITP NIMIR NAR 01 253 77w MARIR NAwn 2R b
PRl 1°2°21 °2°N0°1 MIR2X 7 WITRP NAMIR NARY WYTR NN
YW 953 777w DUIMIN PRIWW NIWT 2IRPAN AN 77apn 1%
DY 712 "MK 012 NAR YD KPR 7770 0°IMIR PR NIwn 2oR9m
7Aaw3 NAR OyD 7% "R WNINA DR Oy 19 CInR) Nawa nnx
oyn 1% *1aKR1 22172 DX QY 19 *1KY 1awa DR OyD 17 TR
o212 nnx
Wikisource Talmud Bavli (CC-BY-SA)

IakirA Atz

“And one called to another and said: Holy, holy, holy is
Havayah of hosts; the whole earth is full of His glory.” This
is the Kedushah the three groups divide between them;

likuteitorah.com/likkutei-torah/emor/2/

the speakers in the vision are the Seraphim of the verse
before.
Isaiah 6:32:1 1717y
PRI Xon NIRIX 0 wATR WATR WTR MY MITOR T KDY
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note records that this passage of the Raaya Mehemna
is also copied in Or HaTorah on Nach (the Prophets and
Writings), vol. 2, p. 960.
KEHOT'S NOTE
.OPNN Y 3-971 N7MIND O3 PRy

INDY W0 R WP

The Raaya Mehemna on “And I shall be sanctified” ex-
plains the three times Kadosh: the supernal side, the be-
ginning of all levels, is called Kodesh; when its light shines
into the middle a vav is inscribed in it and it is called
Kadosh. The Alter Rebbe builds the maamar on this
passage.

Zohar, Emor 21:86-93373-17D:8” 711K 7711 190

PARAGRAPH 2
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The Raaya Mehemna: as the angels on high sanctify, so do

Israel below, and when Israel sanctify they raise the super-

nal glory until the vav, the secret of the supernal heavens,
ascends; then Kodesh shines in it and it is called Kadosh.

Zohar, Emor 21:86-93273-172:X” 71K ,7717 1890

PARAGRAPH 3

n7ya2 >,
In Tazria the Alter Rebbe brings this same Pri Etz Chaim
passage: Tiferes, called vav, rises and receives illumina-
tion from supernal Chochmah, called Kodesh, and so is
called Kadosh.
KEHOT'S NOTE
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Bap® NINDN PW 1 TI0 AP TIN5 NI WP 1Py A
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On the Kedushah of Yotzer: first the secret of the vav of
Tiferes rises to receive illumination from Chochmah and

becomes Kadosh; then it spreads to Tiferes and the second
Kadosh is formed there; then into Yesod for the third, and
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from there into Malchus. The Alter Rebbe quotes it nearly
word for word.

Pri Etz Chaim, Gate of the Recitation of the Shema 2:37y "5
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Pri Etz Chaim (Public Domain)
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The Raaya Mehemna: afterwards that supernal light
shines upon the throne, which is the heavens, and those
heavens return to their places and settle in that light, and
then it is called Kadosh, the second time.

Zohar, Emor 21:86-93273-172:X” 711K ,711 1890

PARAGRAPH 4
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The end of the Pri Etz Chaim passage on the Kedushah of
Yotzer: the light spreads into Yesod and the third Kadosh
is formed there, and from there into Malchus, called “the
whole earth is full of His glory.”

Pri Etz Chaim, Gate of the Recitation of the Shema 2:37y "5
’AP2 YR NRCPN AYw ,0%°n
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Pri Etz Chaim (Public Domain)
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The note gives this Raaya Mehemna passage as Zohar III,
96a (it is on 93a, as the maamar itself says) and points to
the Mitteler Rebbe’s discussion of it in his maamarim on
Vayikra, vol. 2, p. 621.

Zohar III, 96ax 1% »’m
KEHOT'S NOTE
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The Raaya Mehemna: afterwards that light descends until
one supernal Tzaddik, a precious level, takes it all to sanc-
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tify everything below, and since he takes it all he is called
Kadosh, the third time. (Kehot: Zohar 3:96a)

Zohar, Emor 21:86-9337%-1"9:X”5 717K ,71711 190
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In his explanation of the mitzvah of sanctifying G-d’s
Name, the Tzemach Tzedek gives the source of this teach-
ing of the Arizal as Pri Etz Chaim, Shaar Nefilas Apayim,
chapter 4.
KEHOT'S NOTE
273 AR A7 TU2 RVDI W nUyRD 17201 QWA WATRP M%R 7PMsn 7772
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There are two unions in Atzilus, of Chochmah and Binah
and of Tiferes and Malchus, and neither is possible without
mayin nukvin; the mayin nukvin of Binah are the right-
eous who give themselves over to sanctify G-d’s Name, as
we do in the Shema. The Kehot note gives this as the place
of the Arizal’s teaching, following the Tzemach Tzedek’s
Derech Mitzvosecha.

Pri Etz Chaim, Gate of Putting Down the Head 4:2-5vy 12
°11-2:7 0°OR N9°R1 YW 070
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The Rebbe Rashab explains that this does not mean that
Torah and mitzvos reach only the union of Z’eir Anpin and
Nukva; they reach higher too, only what they draw is not
new light but light that has already been drawn down.
KEHOT'S NOTE
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Companions occupied in Torah stop for the Shema but not
for prayer; Rabbi Yochanan says this applies to those like
Rabbi Shimon bar Yochai and his colleagues, whose Torah
was their occupation.

Shabbat 11ax X naw
KEHOT'S NOTE
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Rabbi Mani: one who recites the Shema in its time is
greater than one who occupies himself with Torah, as the
Mishnah implies by saying that one who recites it later los-
es nothing, like one who reads in the Torah.

Berakhot 10b:36-371-15:2 n1572
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R. Manni said : Greater is he who reads the Shema' in its
proper time than one who occupies himself with Torah ; for
the Mishnah states : He who reads from that time onward in-
curs no loss, he is regarded as one reading in the Torah ;
hence it is to be deduced that he who reads [the Shema'] in
its proper time is superior. MISHNAH III Bet Shammai say :
In the evening a man should recline and read [the Shema'l],
and in the morning he should stand ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The note locates the Arizal’s teaching in his Taamei
(Bereishis, the section beginning “Sod
Metziyus”) and points to Sh’lach, where the Alter Rebbe
brings it: mem-tzadi of mitzvah are yud-hei in Atbash,

HaMitzvos

with vav-hei forming the Name Havayah, so the mitzvos
are called the 248 limbs of the King.
KEHOT'S NOTE
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In Vayikra the Alter Rebbe makes the same reading: Torah
study must be without a sense of separate selfhood, in
self-nullification before G-d’s will and wisdom, as “You
shall not profane” means not to make a void, a conceal-
ment of the Infinite Light, for G-d does not dwell with one
who is full of himself.

Leviticus 4:47:7 Xp7
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And he shall bring the bullock unto the door of the tent of

meeting before the L-RD; and he shall lay his hand upon the

head of the bullock, and kill the bullock before the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall not profane My holy Name, and I shall be
sanctified in the midst of the children of Israel.” The Alter
Rebbe reads 1921n as related to 97n, a void: Torah study
without self-nullification leaves an empty space from
which G-d’s light withdraws.
Leviticus 22:3227%:273 R9p™
:DUTRR 7 °IK PRI 12 TIN2 YR "YTR DYNK 197N K7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yosi: whoever says he has only Torah has only
Torah, and the Talmud concludes that he does not even
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have Torah. The Alter Rebbe applies this to Torah study
that lacks self-nullification.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Tanya explains why Moshe commanded the Shema twice
daily: the keeping of the Torah and its mitzvos depends on
always remembering one’s self-sacrifice for G-d’s unity,
fixed in the heart day and night, for by this one can always
overcome the evil inclination.
Tanya, Likkutei Amarim 25:150°mK *0p°? ;1wx1 pon XN
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Kehot Publication Society (CC-BY-NC)
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The note points to two places in Or HaTorah that discuss
the union of Abba and Imma as the drawing down of new
light.
KEHOT'S NOTE
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The passage of the Arizal’s Likkutei Torah on Vayera re-
ferred to here is copied in Or HaTorah, Vayikra, vol. 3, p.
829, where the Tzemach Tzedek’s explanation of this maa-
mar begins.
KEHOT'S NOTE
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“A song of ascents: Out of the depths I have called You,
Havayah.” Plainly, the psalmist cries to G-d from deep dis-
tress and from the depths of his heart; the Zohar reads
“the depths” as the supernal depth in which all blessing is
gathered before it flows to the worlds (context: Steinsaltz
Tanakh).

Psalms 130:1°X:7”p 0°%°11n
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SN TPADYD INDT2 R1ATY P2 19ND P07 R1RIND XPUNY 7D
FINDOY PRy ONT2 K210 PI9aN NP1

Rabbi Chizkiyah: when the Ancient One, most hidden of
all, wishes to prepare blessings for the worlds, He places
and includes everything in this supernal depth, and from

it the well and all the streams are filled; one who prays
should intend to draw blessing from that depth of all.

Zohar, Beshalach 28:408-4181"°n-n"n:n”3 n>w32 ,77171 100

1y92 n°2 n’n

“Come and see: the house of Pharaoh” is the house from
which all lights and lamps are uncovered and revealed;
whatever was hidden is revealed from there.

Zohar, Vayigash 10:99-11:1081”p:X"-0"%:” w*1 7717 190
Prayer consists in another voice attached to the voice which
is heard. It thus behoves man to pray silently, to pray with
that voice that is inaudible. It is thus written: “and the voice
(veha-qol=and the report, lit. the voice) was heard”, where
the term qol is written defectively, without a vau, pointing to
the inaudible voice, like that of Hannah'’s prayer, of which it
is written: “but her voice could not be heard” (I Sam. 1, 13).
The prayer which the Holy One, blessed be He, accepts is
that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

[0 %221 . . v’

The discussion “regarding Pesach” is the Siddur’s dis-
course on “We were slaves” (Avadim Hayinu) from the
Haggadah, where “And Havayah our G-d brought us out”
is explained.
KEHOT'S NOTE
.02°Y 2R NPMIR 11°°0 0°72Y 17T NT°0

W2PRW RMIN . . DYV PP
This further reason, that in Chochmah and Binah the en-
compassing light binds with the filling light, is brought in

Or HaTorah in these two places.
KEHOT'S NOTE

NV 1IANRY LROWN 'Y L,A-RAP71 N7IRD R

QnIn2 Sanvw 7770

The note suggests (“perhaps”) the explanation of “Set me
as a seal” in Shir HaShirim, 47a.
KEHOT'S NOTE
X, v n7phR a9 IR

“Set me as a seal upon your heart, as a seal upon your
arm.” The name of a discourse the Alter Rebbe refers to.
Song of Songs 8:6":’11 01w W
YR AR M My™D IyiNby oning 7255y oning e
STNATPY UX 28U DY AR PIRYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
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The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPnayR 1e° A T2

The maamar “How beautiful are your steps” explains that
through self-sacrifice the union of the encompassing light
within the filling light is revealed, and the soul, as “one”
included in the One, rises to Imma, Binah, so that all of
hishtalshelus is raised to its source.
KEHOT'S NOTE
S79ORY 2,40 v nMpe

“How beautiful are your steps in sandals, O daughter of
nobles.” The opening words of a maamar in Likkutei
Torah on the Song of Songs.
Song of Songs 7:2°2:% 0w W
T2 ApyR DKM 12 TP ORI 2TITN2 0OPYI2 YD DR
ST
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN NN RN
“My dove in the clefts of the rock ... show me your appear-

ance, let me hear your voice.” The verse of another expla-
nation the Alter Rebbe refers to.

Song of Songs 2:1477°:’1 0*7°wi1 W

DR CIWRYH PRIRTNN PRI NITR0 002 Y201 Man2 i
{MIRY PRI 279 729D 721P

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WTPRR MND 1773

The discourse explains the tzimtzum: the light was with-
drawn into its source so that it remains there only in po-
tential, and this is called an empty space, empty of re-
vealed light, while the source itself, the Infinite One, is un-
affected by the tzimtzum.
KEHOT'S NOTE
2,7 R™MN

73wIna XY 70

Patach Eliyahu: “Master of the worlds, You are One, but
not in number.” G-d’s oneness is not the first of a series,
so nothing proceeds from Him by a continuous chain.

Tikkunei Zohar 17a:9°0:X 1> 97 "11pn

.Jawna RDY 71 R NIRT 1’?3‘?57 1127 R 1PHR Mne
Constantinople, 1740 (CC-BY-NC)
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PARAGRAPH 6

38

39

40

41

NXn2n 1°Rn 7Ronm

“But wisdom, from where shall it be found, and where is
the place of understanding?” Job contrasts the treasures
men can dig out of the earth with wisdom, whose place no
one can find. The maamar reads me’ayin, “from where,”
as “from ayin,” nothingness: Chochmah comes from what
is above intellect (context: Steinsaltz Tanakh).

Job 28:1227:175 21°R

:72°2 DIPR 711 2K R¥2A X2 M0
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

“For the matter is very near to you, in your mouth and in
your heart, to do it.” The opening words of a maamar in
Likkutei Torah, Nitzavim.
Deuteronomy 30:1477:"% 0”127
Any? 72372 7702 TR 1270 TX 2112
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2377 POR 219D 55 170

The end of that maamar explains “to do it” as drawing
anew from the source: through self-sacrifice one draws
down the light that encompasses all worlds, which reaches
the source, and “which I (Anochi) command you” is His
very essence, above the level of Name and illumination.
KEHOT'S NOTE
.2 ,1m 00331 nMpo

wa1aw 77°n°

Kehot’s note points to Bereshit Rabbah 14:1 for these
words.

Bereshit Rabbah 14:1°X:7”° 1127 n>wX"12a
957 131 PR oYY vawn2 790 (VD "Dwn) 2203 .0%PRK 1 %M
0PIy IR R12W PR TORYC vawna L17apn 0°abnn cobn M-
1 - 130770 AN wORY (W) .0°PPR K12 MOWRAD MR P12
,N 190 NXAPN .0 Pw anbmoand v NWRIT OTX
72 701 27 MR AN 0PMOMY NPWRD (1L 727R3) MR
NN NNAAM ,0°M3 IR0 NpwRwn RUIW DRI TWRD (INI%p
9% 170 NRY I PART M Py TRY Ahna 0 ,0%nian
3 IPOR

“The L-rd G-d formed the man of dirt from the ground and
He breathed into his nostrils the breath of life, and man be-
came a living soul” (Genesis 2:7). “The L-rd G-d formed” - it
is written: “A king will uphold the land with justice [but a
man of terumot destroys it]” (Proverbs 29:4). “A king” - this
is the King of kings, the Holy One blessed be He. “Will up-
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hold the land with justice” - as He created the world with [the
attribute of] justice, as it is stated: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

NXL,TP72 AR

WaIAw 77°n° °na
“Five names were given to it: nefesh, ruach, neshamah,
yechidah, chayah.” Yechidah, the soul’s singular core, is
the level from which self-sacrifice comes.
Bereshit Rabbah 14:9°v:77 127 n°wx"2
,OT7 71, wD1.7°0 A7 ,Anwl M ,waa 12 IRIPI Mnw awnn
LTI Y R LM LWRIR R 0T %D (20 0°132T) MR
,IW LTPYND RO TPV OTR 212 M YT 0 (3 NPIP) nRIw
0°NM 0°MART 2O L, LKAV RNPDIRT PINR RN™I2T ,1P0IRA 0
S22 17O RO 003w 0°3wn 0°13ARA 20w L,a7M° L2 1on RO
TPOR NN 1M 127 POX 0w OR (T2 21R) 2°N5T XIT XTI
OR %K 77103 92 YW 29 .71291 7701 92 yvIn° 017 MIoR°
..., 1772 71777 920 1M, OTRT Y 125 oophR 0w

It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
AR RWI N LT TR 70 O 2ORYTER P pwaa 1P mnT
N”INT 7721 7" On nRen
A person has four levels: the neshamah of the neshamah,
called chayah, from Abba; neshamah from Imma; ruach
from Tiferes; nefesh from Malchus. The ruach and nefesh
of the righteous are the mayin nukvin and mayin duchrin
of Z’eir Anpin and Nukva, while neshamah and the ne-
shamah of the neshamah are those of Abba and Imma, for
from there they were hewn.

Pri Etz Chaim, Gate of the Recitation of the Shema 5:67y "2
10 YW NRMPT AyY 000

OM RAPIN TAwAD AW 00w PN 0T w0 0TRI R9T 0D LT MM L.
.99 RaPITR WA ,NNn MY LRBR TN TRwn RIR TIN
AW X L,PNT T TR 00 OOpTRA B pwan Mo ,DInR
DR IR ,1AZMI DWR 03 L,RPIRT T 7R ORI el
TI02 31 PRI RPINT AT @ WK L,TPAR 0 2PND v Tl
IR PR TI0P (ARY ARy TR D anwn anwlb anws oi L,pen
MR MP9a2 P IR SvAD AP M 0 waptw neot RY PTY

LR TN W) m‘?yn’:' T1IRW ,|'|”|'|’7T I R
Pri Etz Chaim (Public Domain)
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44 TRR

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might (me’odecha).”
Moshe’s command to Israel in the Shema to love G-d to the
utmost; Chassidus reads me’odecha, “your very-much,” as
love without limit (context: Steinsaltz Tanakh).

Deuteronomy 6:5°77:1 0°7127

STTRR22 TUDI22N 72257222 TROX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 QNN %3Rvw 27 9IN°22

The note gives the Siddur, 217b and on, as one place of the
explanation of “Set me as a seal” referred to here, on the
difference between the ascents of the worlds and the as-
cent of Z’eir Anpin in “gestation” within Imma.
KEHOT'S NOTE
.2, e Pl PR 2,10 T

46 anns "answ

“Set me as a seal upon your heart.” The verse of the expla-
nation the Alter Rebbe refers to.
Song of Songs 8:6"1:’1 01w W
YR 20X N MyTD AYinrty onind 92770y onind vk
SNITPY UK Y DY TNIP 2INTD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

47 masnaarh
“With thirty-two wondrous paths of wisdom” the world was

engraved. The Alter Rebbe places these paths between
Chochmah and Binah.
Sefer Yetzirah 1:1°K:’X 77°%° 700
DRIW® SPOR MRIL A 77 PPR 1AM NMIRPD NN DN oY wa
0177 7Y 1910 XW 07 1AM 0IN7 CTY PR 09 79m) 07010 09poR
:71901 9901 7802 07190 IWHW2 1Ry DR X121 10w V1T
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
77120; and 3) Sapher 729 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

48 NWRI2 TWYRaY QOPTR Mnw 27

In Ki Teitzei the Alter Rebbe explains that the thirty-two
Elokim of the work of Creation are the thirty-two paths of
Chochmah, into which Chochmah divides, and that they
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are a contraction and concealment that makes the spread-
ing of the light possible.

Zohar III, 81b2 ,x5 amt

KEHOT'S NOTE

RPN *RRD .7 ,25 .7 ,8D v 3,09 K30 D P .2 ,XD M IRA
175311970y 2-Xp7

49 Ny nona avs

“How many are Your works, Havayah! You made them all
with wisdom; the earth is full of Your possessions.” The
psalmist marvels at the order of creation. The maamar di-
vides the verse: “all of them” are in Chochmah, but the
“making” is in Binah (context: Steinsaltz Tanakh).

Psalms 104:24773:7”p 0°%°1n
3P PIST KPR Iy Mmana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

50 b5 3 NO°BN MAWnR MY

The Mitteler Rebbe explains that “no thought can grasp
Him” includes even the thought and comprehension of
Binah, and even the thought of Adam Kadmon.

Zohar III, 225aR ,7157 3’
KEHOT'S NOTE
ox 57977 ARan XN Y 2-RIP% R”ATR "9RN2 WK L7199 2701 AIR9

JTPPRT NAwAn O3 1027 1w 1awnn

51 QORI NN W 21N97

“And Moshe wrote their goings forth according to their
journeys.” The verse of a discourse the Alter Rebbe refers
to, where Chochmah as “truth” is explained.

Numbers 33:2°3:3"% 7212

oI°yoR PRI M CDTPY Diyom? ORYINTAR nwn anon
:DPRYIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

52 %R T

There the Alter Rebbe explains that the festivals are a time
of revelation of the mochin of Imma, whose mark is joy,
while on Shabbos the higher mochin of Abba are revealed,
and that the Infinite Light is revealed in two ways: through
the orderly chain of levels, from cause to cause, and from
what is above it.
KEHOT'S NOTE
.T,R718°D Y0

53 N9%R 1At QW 17T

The maamar on “There are sixty queens” speaks of Israel
drawing the Infinite Light down below exactly as it is in

60



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2

54

55

56

57

58

the higher worlds, so that upper and lower are wholly unit-
ed, the union of Z’eir Anpin and Malchus of Atzilus as it is
clothed in the lower worlds.
KEHOT'S NOTE
79K KLU wrnw nph

m>obn nen o
“There are sixty queens and eighty concubines.” The
opening words of a maamar in Likkutei Torah on the Song
of Songs.
Song of Songs 6:8°11:"1 01w W
7207 1K NiNPY1 D°W12°B 0°1nYA NioYn InT 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 7 noan 1Pym
“And a spring shall go forth from the house of Havayah

and water the valley of Shittim.” Discussed in that
maamar.

Joel 4:1817>:7 Hry

*R°DX7?1 227 MI27A NIy 0°0Y 07177 DY XIAT 02 M
{07 PNITNR ARYT RN N°20 1Y 07 1577 AT

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1 Dymn DTy B°RAW 1Py 1

The note points to the Mitteler Rebbe’s Biurei HaZohar,
78a, for a discussion of “Seraphim stand above him.”
KEHOT'S NOTE
K LMY RPTIRD R R

W Dynn vy oY

“Seraphim stood above Him; each had six wings.” In
Isaiah’s vision the Seraphim stand above G-d’s throne to
serve Him. The Alter Rebbe reads 1?2, “above Him,” as the
letters lamed-vav, thirty-six, the attributes in their vessels,
above which the Seraphim stand (context: Steinsaltz
Tanakh).
Isaiah 6:2°2:1 177°yw°
119 1927 0N TMR? 0791 WY 07012 WY 12 Pynn 0VTHy 0007w
91y DAY 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR N2 R

“Lift up your eyes on high and see: Who created these?”
The prophet points Israel to the stars, which their Creator
brings out by number and calls by name. The maamar
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reads eleh, “these,” by its numerical value, thirty-six: the
six attributes, each including six (context: Steinsaltz
Tanakh).
Isaiah 40:26372:n 7°yw°
0927 OX2¥ 720R2 NRInT APX RIVW WY DIPY DIMWINY
T N9 UK M 7oIRY 071K 390 R7p° ov3
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

% 9 T2

The discourse Lech Lecha explains “He made us, and not
(with an alef) we”: the alef, the head of the letters, is Keser,
above the chain of descent, and through it “we are His”
(with avav) can come about, for what is above the chain of
descent can shine even below it.
KEHOT'S NOTE
.7, R"MN

131N 177 12wy NI
Kehot’s note points to Psalms 103:2 for these words.

Psalms 103:2°2:3”p 0°%°1n
KEHOT'S NOTE
.2,3p 0°%nn

MR 1?1 WY NI

“Know that Havayah is G-d; He made us, and we are His.”
The psalmist calls on all the earth to serve G-d, who made
us and whose people we are. The word is written X1, “and
not [we ourselves],” with an alef, and read 171, “and His,”
with a vav; the maamar reads the alef as Keser and the vav
as what is drawn below (context: Steinsaltz Tanakh). (Ke-
hot: Psalms 103:2)
Psalms 100:3°3:’p 0°2°1n
:ﬁn*y‘gp 1N¥1 ny INIR 1'?'! ’IJWS]'N’IH D’Pﬁ{s SR RV
Know ye that the L-RD He is G-d; it is He that hath made us,

and we are His, His people, and the flock of His pasture.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9Py 115N 1

“For Havayah is a G-d of knowledge, and by Him actions
are weighed.” In her prayer of thanks Chanah warns the
arrogant that G-d knows all and weighs every deed. Here
too the word is written X2, “not,” and read 1?1, “by Him”;
the Idra Zuta reads it as two levels: actions are weighed by
Daas, but not by the hidden Atik (context: Steinsaltz
Tanakh).

I Samuel 2:3’:1 X PX 0w

21’0 NiyT PR "5 02°Bn pRY R¥Y A723 7723 17270 12070
:ni2%Py 115N]

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And
by Him actions are weighed.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mM¥%y 110N 991 27y 270 27877 1IN

The Idra Zuta explains that Daas, which includes two as-
pects, is the one of whom it is said “by Him actions are
weighed,” but not the holy, hidden Atik.
Zohar, Idra Zuta 24:113-27:121-3p:775 KvIt RIINT 7717 790
R”2P:172

TAN PANN 92172 T

“Vaed is echad in exchanged letters”: the letters of the
masculine are not exchanged, those of the feminine are,
and so that the evil eye should not rule we exchange the
letters and do not say “One” openly. The Kehot note adds,
from the Ramaz, that vav exchanges with alef in the group
"R and ayin with ches in the throat letters y”1nx.

Zohar 11, 134ax ,75p 27m

KEHOT'S NOTE

MPRIRD D712 YT MR 9919002 779Xa ABRnn 17K K LTep 27m

A”RT 27 1219R2 IN2ND .(QW NITIR OXI°1 R MY — PUANR

1798 ¥7xh% A9ANT MR wAwa 790K 2700 wUPI YW 11°2 nRa

.(242°y ,m”wN 1”102 ”INTIR P DY) TN

ninlvad Erie)
Tosafos on Chagigah cite this teaching of the Jerusalem
Talmud about the measures of the firmaments and the feet
of the Chayos.
Tosafot on Chagigah 13a:4: ’R:’T:X 3 712231 %Y n190INn
RDO? My1In 137 WK NPM POPN T0OW RNWITPI AR WO ...
219 19 99 0UIMIRY 7T DOPMIAY WY wham MIRD wnn 99 a3
PPN DOAYD 171 KIT DR M DY T pand IRDWw Pawn vnb
95 D°MYD 1M AR 19w RINGOD A7 PUR MW WS IR 1M
"9 7R IRINAT RPwIP 97y 12T oW TMPNn 0In2 WM
(X2) 97w 1291 ™1 3727 MR TR PR R PR T PIRD
13 12PN 123 N0 R APIWC A0 TR Da7 T 91T AP

... 12797 7°7 121 770 PN TO°W 1010 ynwn
Vilna Edition (Public Domain)
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“Yours, Havayah, are the greatness, and the might, and
the beauty, and the victory, and the splendor, for all that is
in heaven and on earth.” David blesses G-d before the
whole assembly. The maamar counts five essential attrib-
utes in the verse, with “all” (kol) as Yesod, which gathers
them (context: Steinsaltz Tanakh). (Kehot: I Chronicles
29:1)
I Chronicles 29:118”>:1”5 X 0°»°71 127
YN D03 9373 TN MRIT NNENT MM NPT M A
WR? 93% Ryannm nanna n A7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Jerusalem Talmud measures the thickness of the fir-
mament as five hundred years’ journey and the hooves of
the Chayos as five hundred and fifteen, the value of v,
from “and their feet were a straight foot.”

Jerusalem Talmud Berakhot 9:1:13xX:’t N1372 *n2217° Tinon
07237 DR 39 WK 2173 %13 "1 2097 108 1R LINIK R 1
222 KX 12 202 TR DIPPR KR 222 0P 72 177 MmN N
AR 1 317 732 ANPTT APOK? 27 1P7nPn 3 1nR PR KR
27 OW32 OB 27 MWRT JNIR 1R 923 257 17 MR 20w
M RN KPR APRY 7297 MORNI 7T TIY TintD N2 AT
X171 1722 91y 4737K 727 730 .31 1M2207 AND Y IMRY? KNy
< YU KDY Y00 K2) MIndY Ty pyix
They, is mentioned in this sermon, one may take it as a
proof that Midrash Shemot rabba, which in the middle
switches from a style identical to that of Midrash Bereshit
rabba to extended sermons based on the starting verses of
the weekly portions, does not necessarily have two different
collectors or editors. came back and asked him: What is that
which is written (Deut. 4:8): “Where is a great people that
has €lohim close to them?” He answered them, it is not writ-

ten: “Like the Eternal, our €lohim, always ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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“You set all the borders of the earth; summer and winter,
You formed them.” The opening words of a discourse the
Alter Rebbe refers to.

Psalms 74:17t:77Y 0°2°1n
:DIS? IK AIM TR PR NI13372 D3ET AOK
Thou hast set all the borders of the earth; Thou hast made

summer and winter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“What is shamayim? ... A Baraisa taught: fire and water
(esh umayim); this teaches that the Holy One, blessed be
He, brought them and mixed them together and made the
firmament from them.”
Chagigah 12a:19-20'3-0™:X 27 7230
WX :NID RDINND .0%% WY X737 72 201 227 IR 27070 X1
PR TR Y LNI2 711990 KIN N2 WITRD IN20Y Tan .0
P2 W LTTT2 TIPAR POUD KIPPY *31 K IRYRY? 21 XY
v 1Y ,1IY 0O 0°IRY 3t D3 WOR DIN1 DX AURCYY IAR
02 W WD M YT DX D@D N TIn2w R 92
DY AN — Y0MYY IR NP LCTIRD DT R 9K 0 nN
... IMRIY PWIY LRI T2 WITRA

William Davidson, Vocalized Aramaic (CC-BY-NC)
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WX ,20 aean

62



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2

70

7

72

73

74

75

76

T P oA

“And their feet were a straight foot, and the soles of their
feet like the sole of a calf’s foot.” In Ezekiel’s vision of the
Chariot, the legs of the Chayos were straight, without a
bending knee. The Talmud reads m7w”, “straight,” by its
numerical value, five hundred and fifteen (context:

Steinsaltz Tanakh).
Ezekiel 1:7°1:°% Pxpin°
YN Y3 DU¥EN 23y P 992 8PN A7) MY P o7
2%
And their feet were straight feet; and the sole of their feet
was like the sole of a calf’s foot; and they sparkled like the

colour of burnished brass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to Or HaTorah on Shemos for the five hun-
dred years.
KEHOT'S NOTE
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In Re’eh the Alter Rebbe explains the prayer “Yehei she-
mei rabba mevarach” as “may the Name Yah (shem Yah)
be great”: that the level of yud-hei grow and be drawn,
through contemplating G-d’s greatness and self-nullifica-
tion, into the attributes and down into thought, speech
and action.
KEHOT'S NOTE
7,17 IR NP
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“See, I set before you today blessing and curse.” The
opening words of a maamar in Likkutei Torah, Re’eh.

Deuteronomy 11:263172:X” 0°127
:M7971 1272 DIP7 02°307 103 7238 MXY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
ket la
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[n"5] .[0] .v7D ow YY1 V7w 11100
NAx" AN 772 —n7yea

The discourse “You set all the borders of the earth” is

likuteitorah.com/likkutei-torah/emor/2/
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printed in the Siddur, in the section on Lag BaOmer.
KEHOT'S NOTE
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“Trust in Havayah forever, for in Yah, Havayah, is an ever-
lasting Rock (tzur olamim).” In the song of Yehudah for
the day of redemption, the prophet calls for trust in G-d,
the eternal source of strength. The Sages (Menachos 29b)
read tzur, “rock,” as tzar, “formed,” and beYah as “with
yud-hei”: with the hei this world was created and with the
yud the World to Come; the maamar reads the verse this
way (context: Steinsaltz Tanakh).

Isaiah 26:47:1"2 7°yw°
:n*rg?‘ny 732 °0 AR %3 TYTUTY N2 N3
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna: afterwards that supernal light
shines upon the throne, which is the heavens, and those
heavens return to their places and settle in that light, and
then it is called Kadosh.

Zohar, Emor 21:86-93273-17D:X” 711K ,7711 190
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Who is a G-d like You, who bears iniquity ... He does not
hold His anger forever, for He desires kindness.” The
prophet praises G-d, who forgives the remnant of His peo-
ple. The first creation came from this desire alone, without
any arousal from below (context: Steinsaltz Tanakh).

Micah 7:1817:1 191

TY? PR NP NUINYR YwRTRY 933 1Y RE1 Jin PRR
R 700 Y02 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And He drew from the spirit that was upon him and gave
it to the seventy elders.” Said of the spirit that was upon
Moshe, part of which was drawn and given to the elders;
Atzilus is named from this word.
Numbers 11:257772:8”> 72712
DOYT-2Y IR PPY WK MNP PIR VR 127 1ya N T
190 NB@ X207 1977 Dtl"?g 1113 77 0°Ip1T WO
And the L-RD came down in the cloud, and spoke unto him,
and took of the spirit that was upon him, and put it upon the
seventy elders; and it came to pass, that, when the spirit
rested upon them, they prophesied, but they did so no
more.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage explains that Atzilus is only a revelation of the
Infinite One Himself, coming into revelation in Chochmah
from the supernal concealment above it, unlike Beriah,
which is a coming-into-being of something from nothing.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“The supernal Keser, even though it is the primordial
light, a clear and shining light, is black before the Cause of
causes.” The Alter Rebbe applies it to every revelation rel-
ative to the Infinite One.

Tikkunei Zohar 135b:1°X:2 7”%p 71t *11pn
M7 (710°937) 17 K™ R 113K ,717°001 11700 23 By K™ 1K
>IPHR K2 121,77 72199 2K PR R TR MR 200 X
23 5Y AR XY 0D TIVY .JINPIR R TR DPPOR 77K VITOR
,Ni9Y NPy OTp DI 1R ,MRMIRM TIRY MY IR 19T 1IN IRT
D°PR7n PRIZNR (R° 71 7°W) 1902 AR [P0 1PNT Y0 PO
™iM3 WPIT LA CwR Rpp XM nv? 27y nininy
SRR IROYINR

Tikkunei Zohar - Vocalized (Public Domain)
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The maamar on “I am black” explains that from below,
what is above the creatures’ grasp is called darkness, as a
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teacher’s thought is still darkness to his student while his
speech is light; but from above it is the reverse: what
comes more into revelation is more “darkness” before the
Infinite Light, as the Zohar says that the supernal Keser,
though a clear light, is black before the Cause of causes.
Song of Songs 4:3'1:7 0w W
SIS TYIN TP T 292 MNI TIITA TNINDY 23w vIng
Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“I am black but comely, O daughters of Jerusalem.” The
opening words of a maamar in Likkutei Torah on the Song
of Songs.

Song of Songs 1:5°1:’Rk 0°°wi 1°W
MY NIy s TR "?f!}s;) 02W17° Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Balak the Alter Rebbe explains that G-d can dwell within
us, “our G-d,” only through a contraction like “He con-
tracted His Shechinah between the two poles of the Ark,”
and answers the same question in the same way: though
He fills heaven and earth, He shines in them hidden, as
“the most hidden of all hidden,” while between the poles
of the Ark His light was revealed.

Bereshit Rabbah 5:7°1:’11 7127 n°*wx12
573910 P2 19PT MR RIT AN AT WA PR 033 DR Yo ...
197K 1329 AR 71772 °2W 1°2 1910 KR1°11 °292 RAR 227 91K N1IR7
73 02w WPOINAW PR YWINS 12 MR PIRA 0TI 2w A Rsng
(Qw) 770 02°1°2 17apn BW INPOWw D°YT ONK 0ONR TRT
7ANT D°5WIT2 ARY 0D37P2 N DR %D NIYTN DRI YA INRN
27 DW3A XIM *372 DXIW 30 0NN DINNwRY 0°DIDY DOy
DX K> K@ 973 7% 51 AR AR POV NN YIINR MK KON
... 71°NY AR 17720 Hw anban yaw
The way of the world is that a person empties a full vessel
into an empty vessel. Can one, perhaps, pour a full vessel
into a full vessel? The world in its entirety is all water, and
yet you say “to one place”? But from here [we see] that a
smaller space was able to contain a greater amount [than its
size]. Kohelet and in Vayikra Rabba 19:9>. Similarly, “Moses
and Aaron gathered the assembly [to the front of the rock]”

(Numbers 20:10). It [the front of the rock] was ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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Citing “Do I not fill the heavens and the earth,” the
Midrash compares the Sanctuary to a cave by the sea that
fills when the sea surges while the sea lacks nothing, and
adds: do not say that He contracted His Shechinah only
within the Sanctuary; even within the Ark that Betzalel
made He contracted His Shechinah.

Midrash Tanchuma, Vayakhel 7:2°2:1 519" ,Rmmin wam
KPR ,120RT 7902 0700 XIT TI02 WITRT O¥NRY ,I0KRN KD ...
TN 7T WY LINPOY D¥RE OKP¥I APYY TIRT N2 AKX
TONY ORI MDD WATRD M L(RY L3 YRITY) PIRD 9D 7ITR NMaT
JORDR2 Y mRIY PR3 LRDY o1 L933n2
Has it not already been stated: Do I not fill heaven and the
earth (Jer. 23:24)? R. Joshua of Sikhnin said in the name of
R. Levi: This may be compared to a cave situated at the edge
of the sea. Though the sea rushes forth and fills the cave, the
sea lacks nothing. Similarly with the Holy One, blessed be
He, may His name be blessed, for though it is written: And
the glory of the L-rd filled the Tabernacle (Exod. 40:34), nev-

ertheless His glory is above the heaven ...

Midrash Tanchuma -- Torat Emet (Public Domain) » Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

119N 972 W 1°2 1N°0W QRN

Expounding “he shall lodge between my breasts” and “a
cluster of henna” (Song of Songs 1:13-14), the Midrash
says the Shechinah was contracted between the two poles
of the Ark.
Shir HaShirim Rabbah 1:14:3°3:77°2K 11271 0°9°wi 2w
DOm0 TPy IO KPX NTURY 722 PRY Y 0NN DT 1M .
P20 1T T2 20 T3 NR¥RER AOIY 17 TP T3 1373 197
MY 53UR PN 3 MW UK PY Ny N1pany 1930
,1D37 .PI9WRD N7 1992 12 XY NINIPE 7Y AP npAn
(3,10 RIP71) 2°1 PUYY 027 0K ORI PY 0niniy nqponn
1rzm=:n 7 N;W Ty ,0n '(’S]'[i’ AR PR T M037 ,ﬂj:UE[l 11y 79
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Rabbi Yohanan interpreted the verse regarding the incense
of the house of Avtinas. 5:1. “A bundle of myrrh,” this is one
of the eleven spices that one places in it. Rabbi Huna said in
its regard: “The L-rd said to Moses: Take spices for you
[stacte and onycha and galbanum; spices and pure frankin-
cense; each part shall be equal]” (Exodus 30:34). [Take
spices for you], these are two. “Stacte and onycha and gal-
banum,” these make five. “Spices,” if you say that these are
two, “spices” was already stated. “Each part ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
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The Name is found in every place, as the soul is in every
limb, “for there is no place empty of Him, neither above
nor below.”
Tikkunei Zohar 91b:61:2 X% 27117 °23pN
W3 727 13X 13X 2230 PN I3 11072 03 ,17R0 P02 ..
MPNR K7 7T PRON2 R PRPYI X7 730 N2 NR 00T
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Tikkunei Zohar - Vocalized (Public Domain)
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“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” His presence fills everything, which
makes “contracted” hard to understand.

Isaiah 6:32:1 7°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Can a man hide in hiding places and I not see him? says
Havayah. Do I not fill the heavens and the earth?”

Jeremiah 23:2477:37 1707

DRYTNR RT?0 TTORD MRINCRD CIX) 0°IN0RI WX INYTDR
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Can any hide himself in secret places That I shall not see

him? saith the L-RD. Do not I fill heaven and earth? Saith

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Maggid’s explanation is also brought in Or HaTorah,
in the volume on Chanukah.
KEHOT'S NOTE
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“The whole earth is full of His glory.” He fills it, but in a
hidden way.
Isaiah 6:3'1:1 171°yw°
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And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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Patach Eliyahu: “But not that You have a known right-
eousness, which is judgment, nor a known justice, which
is mercy, nor any of these attributes at all.” The attributes
are His way of conducting the worlds, not His essence.
Tikkunei Zohar 17b:5"7:2 "> 1t *1pn
IPRT YT UBWR IR 7T ART RYPT IR 90 NORT IRD DaR
593 n1TR 179X Don XY
Constantinople, 1740 (CC-BY-NC)
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Rabbi Yitzchak: “The Torah comes forth from the supernal
Chochmah”; Rabbi Yosi: “from Binah it comes forth.” The
Alter Rebbe combines the two: the Torah comes from
Chochmah and Binah.
Zohar II, 85ax ,19 27mt
KEHOT'S NOTE
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“So says Havayah: The heavens are My throne, and the
earth My footstool.” Through Isaiah G-d asks what house
could contain Him. The maamar takes the “heavens” as
the Torah clothed in Chesed and Gevurah and the
“throne” as its lowering of itself, drawn by an arousal from
below (context: Steinsaltz Tanakh).

Isaiah 66:1°x:17°0 11°yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon ben Lakish: the Torah preceded the cre-
ation of the world by two thousand years. The Alter Rebbe
reads the “two thousand” (alpayim) as a’alefcha, “I will
teach you,” Chochmah and Binah.
Bereshit Rabbah 8:2’2:’11 17127 n°wx12
299K 1 oD NWRAD 1Y 101 wan b v cww bw orn ...
@R 12 YA 227 INRT 12071y W a2k anTpw ,mnd kD
27137 R KT ,09 D antv1a% Ann AnTp MR 0°ebR
APR RIT N2 WP DW M N 7R IPER AR (1 2Dwn)
10 NPT AR M0 .2I0K 01D PPy 0°w 9K 3 139007, 00w
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Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“If not, listen to me; be silent, and I will teach you (a’ale-
fcha) wisdom.” Elihu offers to teach Job wisdom if he has
no answer. The verb a’alefcha shares its letters with elef,
“thousand,” so the maamar reads the Torah’s two thou-
sand (alpayim) years as two teachings, Chochmah and
Binah (context: Steinsaltz Tanakh).

Job 33:3327%:27% 21
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If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shabbat 104ax 7”p naw
KEHOT'S NOTE

K LTP NAw .37 ,3% 21K RA

PARAGRAPH 21

102

APTE MWY 1 TIT 1R

“For I have known him, so that he will command his chil-
dren and his household after him, and they shall keep the
way of Havayah, to do tzedakah and justice.” G-d explains
why He will tell Avraham of His plans: Avraham will teach
his descendants righteousness and justice. The maamar
reads tzedakah as charity, the giving that revives the lowly,
and connects it with Tzaddik (context: Steinsaltz Tanakh).

Genesis 18:19v™:1” n°wxX12
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For I have known him, to the end that he may command his

children and his household after him, that they may keep

the way of the L-RD, to do righteousness and justice; to the

end that the L-RD may bring upon Abraham that which He

hath spoken of him.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I dwell on high and in holiness, and with the crushed and
lowly of spirit, to revive the spirit of the lowly.” G-d, exalt-
ed above all, says through Isaiah that He is also with the
humble, to give them life. Tzedakah gives life to those who
have none of their own (context: Steinsaltz Tanakh).

Isaiah 57:15vv:1"117°yw°
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For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be tzedakah for us, if we take care to do all
this commandment before Havayah our G-d.” Moshe tells
Israel that keeping the mitzvos will be their merit, their
righteousness. The maamar reads the word as tzedakah,
charity: all the mitzvos are called tzedakah (context:
Steinsaltz Tanakh).

Deuteronomy 6:257172:"1 0°127
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And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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This explanation on “Let them bring the royal garment”
sets out the same difference: Torah is the inner level of the
light that fills the worlds, for it comes from Chochmah, the
beginning of revelation, while the practical mitzvos, done
with physical things, draw from the light that encompass-
es the worlds, beyond the chain of descent, since making
the physical out of the spiritual is no ordinary chain of
cause and effect.
KEHOT'S NOTE
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A textual variant: in the Alter Rebbe’s Siddur the Mishnah
reads “Ip°y w1 X?Y,” without the word “xi7.”
KEHOT'S NOTE
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Shimon, son of Rabban Gamliel: “All my days I grew up
among the Sages ...
deed.”

and not study is the main thing, but

Pirkei Avot 1:171°:°X NMaR mwn

20 M2 NRID KDY L0007 1°2 NPT 02 93 ,NIR 112 1iyny

VT P2 LMPYRT RPX YD XN UITRD KD 0w KPR
XU X°2m .07

Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

BYTA TIRDAW 1R 1R

The Sages in the upper room in Lod concluded that study
is greater, because study leads to deed.
Kiddushin 40b:8-9'v-"11:2 1 1w17°p
PR 7992 MR N2 NPy 2I0n 01PN iDL °21 M 1A
1997V °37 MIY1 ?9373 ARyn IR PiT3 TINPA :0vID2 W APRY
0715 1191 .2IT3 TR MR K2PY 27 MIva JPiTa atyn R
01 »27 K10 .y TP XA TRRaY P73 Tntn onR)
niYR? MIMNY MY 0OYIR 1707 DIRY TIRPR 973 iR
22Y) R NiPIH NNRY DUWY DU0RY? ,Y2IR) 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2, R 7T

Rileatthiial- il

The maamar on “And now, may the power be great” (be-
ginning on 38d) explains further on that the Torah, which
comes from Chochmah, is a garment for the supernal will
and delight, the essence of the mitzvah, citing the same
Ramaz that Abba is the inner garment of Arich, the super-
nal will; it also teaches that the Torah draws light into the
higher Gan Eden and the mitzvos into the lower, and that
what is highest can descend lowest.
KEHOT'S NOTE
7,19 now nmph

N1 970

“And now, may the power of my L-rd be great, as You have
spoken.” Moshe’s plea for Israel after the sin of the spies.
The opening words of a maamar in Likkutei Torah,
Shelach (context: Steinsaltz Tanakh).
Numbers 14:171>:7> 72722
“IMK? AN2T UKD 21X 19 RIPI 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Sw onPann wi2PR NI RANT XKUY 17707 92722 °D 1R wUns
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TR
The Ramaz: Abba is the inner dimension of Atzilus, for he

is the inner garment of Arich.

Mikdash Melekh, RaMaZ Commentary
3:118a: 'X:X M7°p23 9711 790 Py 1077 wi7°e ,7Pon wIpn

TWRIN PR 193 PPYAwn KD 0TX 33w 390 095 IR R M L.
125 03112 NN NPNRRT TRONT Y2owIna AYNTP Mat on’ PRy
WI2Pn RIT1Y7 .MDPIRT NP0 RIT RITW RIAR RIT ARDY KOO
RIRY L7790 72990 vRUpa U0 RITITI0 ONOW LR Pw nnann

7 7123 97120 DX K1 °IRTT MR PO APW TI20 R
Zholkva, 1864 (Public Domain)

on Zohar

NP2 ARoMN RNMAINT
“The Torah comes forth from the supernal Chochmah.”

Zohar, Yitro 21:378-22:389v72w:273-n"yw:X"2 190° 7117 190
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NNN? X210 XYY

The Raaya Mehemna’s third Kadosh: the supernal Tzaddik
takes the light “to sanctify everything below.”

Zohar, Emor 22:94-957”%-77%:2” 711X 7717 190

THE SET FEASTS OF THE L-RD WHICH YE SHALL
PROCLAIM TO BE HOLY CONVOCATIONS. R. Isaac said: It is
written, “And G-d called the light day” (Gen. 1, 5). Does this
mean that the light called day exists by itself? No, for it says,
“and the darkness he called night”. Does this mean that
each exists separately? No, for it says, “And there was
evening and there was morning one day”. This shows that
there is no day without night and no night without day, and
on account of their ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

LR AWK PR wn N2
“And Moshe spoke to the heads of the tribes of the chil-

dren of Israel.” The opening words of a maamar in
Likkutei Torah, Mattos.
Numbers 30:2°3:"7 7272
TS WK 270 71 KT DRI *127 nivni SWRITON Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05987 N2 "N7ayn

“And I will pass through the land of Egypt on this night.”
G-d foretells the plague of the firstborn. The Haggadah

likuteitorah.com/likkutei-torah/emor/2/
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reads it as “I and not an angel”: the highest descends low-
est (context: Steinsaltz Tanakh).

Exodus 12:1227°:2”> minw

DTXR D3R YIX2 7933700 P9 MIT 72772 OISNTYIRD A
738 DUWDY NPYN 03 POR2 MR

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99°NR7T 2NINS RIAW 11°M 179K 77AR2 9

Iggeres HaKodesh explains that the higher a thing is, the
lower it descends, like an inverted seal, so that the physi-
cal world, the lowest, comes from the very essence of the
Infinite One.
Tanya, Iggeres HaKodesh 20:17t°:"2 w71 N7IR ,X°1N
Y2 TIRM T 0P SY R - mobna nigea g L1 M
10 MigRT PEIX TIK2 APYRPY DA N0 OV 2Y X - UrRIR
ST RQPETIT URIMND XN a2 RpauTa
MINT Y0 PRI PIPIY RINT PO P77 KpRRT
JPRIS TIRTT TN NOWR N NPV 19307 KRt
BTN BNIND KYTY KPX ,Ni%RT “0yuT MmN M
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 23
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Rabbi Yehudah: the tree of knowledge was wheat, for a

child does not know how to call “father” and “mother” un-

til he tastes the taste of grain.
Berakhot 40a:147>:X *n N1372
RPN 12783 K7 P13 12 1203 27 0N 1XYW MDY pIND nivp Y
DTN A PINY T AT X K P T NN LTI 220
2y M99 XMW 12T A7 PRY M7 193 WX 1RD 27 1IwRT]
MR TR0 020 2PN 1A T QYN MR L1 KPR DTN
M2y MBMY WRIY PR3 12 10PPRMIY 12T LA NN
“RIR” NPT Y11 PITAT PRY 7070 TOM IR 1T 227 ONIRD

137 DY DYV 7Y RN

If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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19

120

71N 128N TN

“And I was beside Him as a nursling, and I was His delight
every day.” Wisdom, the Torah, speaks of herself before
creation; the opening words of a maamar in Likkutei
Torah, Bamidbar (context: Steinsaltz Tanakh).
Proverbs 8:30°7:'1 “own
:NY7222 P10 NRNn O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IN°20 Q3o MawInn

“From your dwellings you shall bring two loaves of

waving.” The Shavuos offering, explained in that maamar.
Leviticus 23:1717°:3”2 X"

YR 73N NP0 DNy *3Y DOOY 19NN D7 WD 0PN

2 07332 1°DRA

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MVRT SWRAT 27 DY
“And Moshe spoke to the heads of the tribes.” The verse of

the explanation in Likkutei Torah, Mattos.
Numbers 30:2°2:°7 12712
M WK 1270 17 MRY PRI 127 Nivnd SWRYTOR Twn 127
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,21 17 AP XA

790w M1 NnnR

“To revive the spirit of the lowly and to revive the heart of
the crushed.” The will to give life to the lower worlds.

Isaiah 57:151"v:1"171°y0°

RIT"NR) 112X W71 0I70 0 WiTRY 7Y 0% X1 07 MR 1D %2
:0°RITI 27 NPPNAPY 0°9DY M NN mNaws

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse distinguishes “a world of kindness” (chesed
olam), which follows the orderly chain of cause and effect,
from “abundant in kindness” (rav chesed), Aharon’s level,
far above the chain of descent, from which Chochmabh it-
self comes into being “from ayin”; this higher kindness is
drawn down through an arousal from below.
KEHOT'S NOTE
.2, R™MN

WP 9732 nw
“And you shall make holy garments for Aharon your broth-

er, for glory and for beauty.” The opening words of a dis-
course in Torah Ohr.

Exodus 28:2°2:172 mnw

:MIRDNPY T3 N 1IN? UIPTI DY)
And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DMYNAR SWRIT 92771 27y 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A ,29 mun e mpb

NIt DY MR

In the explanation of “My dove,” the Alter Rebbe explains
“my beloved (ra’yasi)” as Torah study, which, like bread,
joins the soul’s life to the body, and “my beautiful one
(yafasi)” as the mitzvos, which make beautiful garments, a
royal garment for the King; the root of these garments is
in Keser and yechidah, and through them the flow from
Keser reaches holiness alone.
KEHOT'S NOTE
.2, v nmpe

mobn w127 1020 27y X022
There the Alter Rebbe explains that the halachos are
clothed in physical things like a torch that shines very far,
or a barrel so full that it overflows: the light that reaches so

far testifies that its source is very great.
KEHOT'S NOTE

Y02 RN

Moon 2R N0’
“Let them bring the royal garment that the king has

worn.” The verse of an explanation in Torah Ohr, Megillas
Esther.
Esther 6:8°11: 1nox
q9m0 1YY 27 WK IO 7R0 127WRP WK Mdbn v W0
AWK M9%1 N2 101 WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2 ,KD Mun e mph

130 D°9%7 YN "Nayn

The words here quote Exodus 12:12; the passage is shown
below.

Exodus 12:1227°:2”° minaw
DTNM 07137 PIND 1992792 072W M7 77792 0713RTYIRD PAay
121X D°0DY ARYX 07180 “PPRI21 N2ty

For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-
ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

222,20 v

131 TNDR NP IR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LXLTR KA1 RN R

132 ST 1OR 17AR2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
279 WML, WU TR IR L (R LRPP) 90

133 NN MAPY ¥ P1NT PR

The words here quote Berakhot 40a:14; the passage is

shown below.
Berakhot 40a:1477:X " 11272
RPN 12783 K7 :p3? 12 1203 27 MK 1XYW 0) pIND nivp oY
DT 2 PINY T2 XOINT O TP P 7 VT LTI, 2270
Py M7 XoIWW 137 77 PRY LT 193 WX TRD 37 1R
IR RN 20 DTN PN T AW SImRIY 1 KPR TN
M2y MBMY MR PR3 12 10PPRIY 12T LA NI
“RIR” NPT YT PITAT PRY 7070 70 IR 1T 227 ONIRD

137 DYV DIV TY "RR™)

If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
270 RN AW DOIYW X1AM L1 ,70D 972% AN00 Mann LR, moTa

.(X) M2 nman2
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| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,20 9795 10

135 19°920°K 11012
Kehot’s note points to Leviticus 4:1 for these words.
Leviticus 4:1'R:"7 Xp™
ARP MYROR T 12T
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

oW myaY .7TPNANRY 7awnn an” DI R owl (2°Y0 ,TaN) 27mm
1 0w L (1797) 0937 MR WY L M7°IANR 1awnna” (V7D) TR
RIZOI 1797 W) L7 (X LKD) RWI2 PURYY (A WINT 101 — K7B7)

.[9] .[X ,7 Xp™1 9°9] (R72D)

136 71K 128N PRNT DY TIN°22 — DORNRTN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,292712 8”0 n”w‘?

137 n7ya wrn I

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .7 ,22 (27D) 22 MW PO K7D PONY W

PARAGRAPH 28
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The Raaya Mehemna: the supernal Tzaddik takes it all “to
sanctify everything below,” and then it is called Kadosh,
the third time.

Zohar, Emor 22:94-957”%-77%:2” 7R 7717 190

THE SET FEASTS OF THE L-RD WHICH YE SHALL
PROCLAIM TO BE HOLY CONVOCATIONS. R. Isaac said: It is
written, “And G-d called the light day” (Gen. 1, 5). Does this
mean that the light called day exists by itself? No, for it says,
“and the darkness he called night”. Does this mean that
each exists separately? No, for it says, “And there was
evening and there was morning one day”. This shows that
there is no day without night and no night without day, and
on account of their ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

139 P NP1 279 MN°22

The note suggests that the explanation of “And Korach
took” referred to here is perhaps the one printed in Sefer
HaMaamarim 5562.
KEHOT'S NOTE
.20N °y OW 27N21 157 °Y K-2°DpN 1702 09732 1ANIT PR

140 P pM

“And Korach took.” The verse of an explanation the Alter
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Rebbe refers to.
Numbers 16:1°X:1”t 7272
12 TIXY 29K *32 DDA 0T P12 N2 02 M M)
2K °32 7R
Now Korah, the son of Izhar, the son of Kohath, the son of
Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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PINT2 P12

“Everyone who is called by My Name and whom I created
for My glory, I formed him, I also made him.” G-d promis-
es through Isaiah to gather all who are called by His
Name, for He created them for His glory. Created, formed
and made correspond to Beriah, Yetzirah and Asiyah, and
the maamar reads “glory” (kavod) as Keser (context:
Steinsaltz Tanakh).

Isaiah 43:7"1:3"n 1°yw°

PIPRYTN PRTS? PNKY2 TI257) 0w K 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

[3] .1, vy

1513 @OMaM T2

“The wise shall inherit glory, and fools raise up shame.”
Plainly, the proverb promises honor to the wise. The Alter
Rebbe reads it as the wise, who have Chochmah, inheriting
kavod, Keser, which is above wisdom (context: Steinsaltz
Tanakh).

Proverbs 3:3577%:3 %5wn
1799 %% 077027 12017 0°non 722
The wise shall inherit honour; But as for the fools, they carry

away shame.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

12 ,3000n

IR 921N 172 wNEnn

The note points to Or HaTorah on Yisro for the difference
between Anochi and Ani.
KEHOT'S NOTE
.37 MY 380 °Y ¥R wMIPY LTUPNAN Y 1N° D 1PN IR

") 9122 RIT IR

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
An%nna n”yn

likuteitorah.com/likkutei-torah/emor/2/
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Kehot’s note points to Zohar III, 11a for these words.

Zohar III, 11ax ,X°> 2t
KEHOT'S NOTE
CNLRY T AR

[121127 N30 XY 7770

The end of that discourse explains that to draw down a
new union one must first draw down kavod, an added illu-
mination in the manner of a makif, as the princes brought
vessels of silver and gold “for glory and beauty” at the
dedication of the altar.
KEHOT'S NOTE
2,00 X1 n7pY

02317287 (N1

“He has distributed, he has given to the needy; his right-
eousness endures forever; his horn shall be exalted with
glory.” The psalmist praises the generous man, whose
name and stature will rise in honor. The maamar reads

2

keren, “horn,” as Malchus and kavod, “glory,” as Keser

(context: Steinsaltz Tanakh).
Psalms 112:9°:27°p 0°%°11n
:79202 010 917 TY? NTHY INRTY 0°2°aRY 11 MNe
He hath scattered abroad, he hath given to the needy; His
righteousness endureth for ever; His horn shall be exalted

in honour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2°p 0°%nn

[=Rinfa kil

“His horn shall be exalted with glory”: the horn is raised
with the supernal glory, because this person joins them to-
gether and draws blessings above and below.

Zohar, Beha'alotcha 17:97-18:110-1%:1”> TmPyna ,Ama 1890

3”17:””7

The verse continues, “and his charitylzidkatho=his right-
eousness; in later Hebrew=his charity. standeth for ever”,
that is, it stands by him to provide him with life and
strength; as he has awakened life, so will the two Trees stand
by him to shield him and grant him an increase of life.” 1The
following passage does not appear in our Hebrew text. R.
Abba said: ‘Every time the tabernacle was set up by the
hands of men there was a day of universal joy, and the sa-
cred Oil was poured into the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Shimon explains the sign of the union by the cor-
ners of the altar: “he comes to the keren,” and the secret
of the keren is the yoke of the holy kingdom, Malchus.

Zohar, Bamidbar 7:65-8:7327y:°11-1170:t 72712 7M1 120

150 9 OPER TARIIN

“I will exalt You, my G-d the King, and bless Your Name
forever.” The exaltation of Malchus.

Psalms 145:1°X:7”np 0°7°1N0
19107197 00 127281 A9 *TIPK TR TIT? npan
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X, np 89N

151 ARD°Y 792515 19y N . . DMAD R YA

The Tzemach Tzedek quotes the Raaya Mehemna: the su-
pernal Keser that no eye can see, and the supernal glory of
which Moshe said “Show me Your glory” and G-d an-
swered “You cannot see My face”; he explains that kavod is
a makif, an encompassing light.
KEHOT'S NOTE
R IR AR AR 0P IRy 7120 K1Y 72 A0Ow X970y nd
K17 7123 °2 11°°M1 .13 239 DR MR 9210 X n721p 0% 208 a0
21PN Y TR P —A7pn

152 ARDY 7125 15 119y N5 27y 17177 DrAR R BT YA

The Raaya Mehemna speaks of the supernal Keser and the
supernal glory; the Kehot note explains, from Yahel Or,
that glory is an encompassing light.

Zohar, Pinchas 120:811-121:822-X”nn:>”p 0nin 30 980
275NN:R"OP

153 1a1n 512 2’ 7IN°22

In the explanation of “Who has counted,” the Alter Rebbe
reads “For My glory I created it” as Malchus of Atzilus, to
which the Keser is drawn, and “I have also made it” (af
asisiv) as adding a fourth level: Atzilus itself has the four
levels, and Malchus of Atzilus is its Asiyah, to which the
supernal Keser is drawn specifically through keeping the
King’s mitzvos.
KEHOT'S NOTE

3,00 phamph

154 nanon

“Who has counted the dust of Yaakov, and the number of a
fourth of Israel?” The opening words of a maamar in
Likkutei Torah, Balak.

Numbers 23:10:373 72712
N 8°Y° nin wal nhn 5}51{07 Y27"NR 120m1 2PY° 19Y NN N
BhisbRikalih

Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

likuteitorah.com/likkutei-torah/emor/2/
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end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 1PN NPy

On the blasphemer, whose sin is only in speech, the
Talmud asks what deed there is, and answers: “the moving
of his lips is a deed.” The Alter Rebbe applies it to reading
and reviewing Torah.
Sanhedrin 65a:10”:X 71”0 1°777110
PYR Y] PNRYY MRy 7RI Ay X AT
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 31
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“Havayah is near to all who call upon Him, to all who call
upon Him in truth.” Plainly, G-d is close to those who turn
to Him sincerely. The maamar reads “call” as calling
down, drawing the Keser, and “truth” as the Torah (con-
text: Steinsaltz Tanakh).

Psalms 145:1817>:7”np 0°7°1n
SNER2 INIP? WK 257 PRIpTRIP M AP
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Sukkos the Alter Rebbe explains that the truth of a per-
son’s love is still his own truth, while “the truth of
Havayah” is that He is One and no thought grasps Him ex-
cept as He is grasped in the Torah, His will; therefore
“Havayah is near to all who call upon Him in truth,” that
is, through Torah.
KEHOT'S NOTE
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On “and truth was cast to the ground”: when Israel cast the
words of Torah to the ground, the wicked kingdom pros-
pers, “and there is no truth but Torah,” as it says, “Buy
truth and do not sell it.”

Jerusalem Talmud Rosh Hashanah 3:8:2wx" "n%w171> Tinon
’2°nex mawn
NN PP MOPRT T TN 127 PRYn MY 0K ..
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HALAKHAH: Rebbi Joshua ben Levi said, Amaleq was a sor-

cerer. What did he do? He put people up on their birthday,
implying that no man easily falls on his birthday. What did

72



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2

Moses do? He mixed planets 22).. That is what is written.
3:11., sun, moon stood in the sky, etc. And it is written. 3:10.,
the abyss sounded, the elevated lifted his hands. Since the
elevated lifted his hands, the abyss sounded. Samuel said,
and the host will be given against the daily sacrifice by vice.
8:12., thevice ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

PARAGRAPH 32

159

160

161

162

PINT N2V 7Y
The maamar reads the double “very, very” as the hidden
worlds, the chambers of Abba and Imma, and the revealed
worlds, the chambers of Z’eir Anpin and Nukva, into both
of which the supernal lights break through by drawing
down the supernal Keser, above all enclothement in
vessels.

KEHOT'S NOTE
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“The land that we passed through to spy it out is very, very
good.” The opening words of a maamar in Likkutei Torah,
Shelach.
Numbers 14:71:77> 72722
MNP A2 3172y WK PINRD R? PRI 12 NTYTRITOR 1nKn
SRR TRR YPIRT 7230 AR
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And now, may the power of my L-rd be great.” Another
maamar in Shelach.
Numbers 14:171>:7> 72722
VSR 0127 UKD *3TK 13 K21 A0Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For wisdom is better than pearls, and all desirable things
cannot compare to it.”
Proverbs 8:11x™:n1 *5wn
271 KD 0°¥DM931 0°1°I8R 0IN 12i0™3
For wisdom is better than rubies, And all things desirable

are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moed Katan 9b2 v 10p 91
KEHOT'S NOTE
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On “For like the four winds of the heavens I have spread
you out”: just as the world cannot be without winds, so the
world cannot be without Israel.
Taanit 3b:2°2:2°1 n°1yn
(RIP IMRT ,"['? 12 S_ﬂ{ﬁ.‘lj 37 BR 77EYR N'?'I' 1? Rin nimA N'?N
2177 MR X1 77 OXI DINX NPID DONYa Nim YyaIRD 097
YR 101°ATTAT PRIDO7 RIT 12 WiTRT 17 0K 037 ROPR
37 KPR 1APY y2°n "Y2IR2” 7Y2IRD” — 937 R ,KnPYT M
0Piy? WK K 79 — nim K92 0PiY7 WOR KY owD KR
X X932
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,AN0°1yn

TRwy 1Ty
“And Havayah G-d took the man and placed him in the
Garden of Eden to work it and to guard it.” Man’s service,
which raises mayin nukvin.
Genesis 2:151"0:’2 N°wR12
SAIRY AT2Y? 1TY7IIR NN DIRT NN DR N MR
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And all your children shall be taught of Havayah, and
great shall be the peace of your children”: do not read
“your children” but builders”
(bonayich).

(banayich) “your

Berakhot 64a:147:X 7”0 n1272
in? TRY I0TIN "3R? 31 DY T KPR T RN N
Y OMR TRy CTNAMIRY MYy Tn2 oivy Cn hiwn
oi2wa iy NX 7127’0 10 iny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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166

167

168

169

oy bW 110122 2P
Kehot’s note points to Shabbat 114b for these words.
Shabbat 114b2 7°p naw

KEHOT’'S NOTE
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Rabbi Yochanan: “builders” are Torah scholars, who are
occupied all their days with the building of the world. (Ke-
hot: Shabbat 114b)

Shabbat 114a:7°1:X 77°p naw

PU 132322 PROIYY 0020 YTNPn X NINI 027 MM 27PN KD

T2 PTIRY D0 TRPA PR 0P 02 MR IR 9D 09y

>37 0K 99997 At DY TERpRn M1 — 1Y MYava 77aR

a1 — MMET PY 011D INIR PRV 037 TUPR PR nnd
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Tzemach Tzedek summarizes this maamar: the crown
G-d put on His own head is the Keser of Arich Anpin,
drawn through “with all your might,” and the two He put
on Israel’s heads are the Keser drawn to Z’eir Anpin,
called Israel, and the Keser drawn to Malchus, called
Yaakov.
KEHOT'S NOTE
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The Keser of Z’eir Anpin enters from the start of the night
of Shavuos and is complete by the morning watch, which
is why the custom in Israel is to study Torah on that night;
the chapter goes on to explain that the Keser of Z’eir
Anpin and that of Nukva are made at once.

Pri Etz Chaim, Gate of Shavuot 1:9My12wn in 9yw ,0%°0 vy "9
VIR
7Y DI2D TMAI WKY LMY v nbnnm 0Id1 M N MM
Ao MUY NPEN2 013 FRY ANTI OUARY ,IP120 NINwR
555 21112 0°NOR 1IMIR 1977 ,0°0 DO Mnawn 77T LY
PIOYY DRAW°2 VIWD 31T 1991 LA PR T0ynb ox 3 ,miyaw
MR PSR YA AR D030 1KY L Myiaw 9°ba mmina
:(2) R”RT RIP™T Ro7W X7 1170 N9
Pri Etz Chaim (Public Domain)
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“For Havayah’s portion is His people; Yaakov is the rope
(chevel) of His inheritance.” In Moshe’s song, Israel is

likuteitorah.com/likkutei-torah/emor/2/
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G-d’s own allotted portion; chevel, plainly the measuring

cord of an allotment, is read as a rope that joins what is

above with what is below (context: Steinsaltz Tanakh).
Deuteronomy 32:9'0:2”% 0°137

:in2n3 230 3py? iy P9 22

For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Go forth and see, daughters of Zion, King Shlomo, with
the crown with which his mother crowned him on the day
of his wedding and on the day of the joy of his heart.” The
daughters of Zion are called to come out and see the king
on his wedding day. The maamar reads “go forth” as going
out of every vessel and limit, and “his mother” as Israel,
whom G-d calls “My mother” (context: Steinsaltz Tanakh).

Song of Songs 3:11x™°3 0*°wn 1w
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:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The note points to Derech Mitzvosecha, 153b, where this
Midrash of the three crowns is also brought.
KEHOT’'S NOTE
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Rabbi Avin’s parable of three crowns: the king put one on
his head and two on his sons’; so the angels crown the
Holy One, blessed be He, daily with three sanctifications,
and He puts one on His head and two on Israel’s.

Vayikra Rabbah 24:8°11:775 127 R7p™
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The Rebbe remarks that in our Midrash the proof-verse is
“Speak to the whole congregation of the children of Israel:
You shall be holy ... and you shall sanctify yourselves and
be holy,” which suggests that the two crowns are “You
shall be holy” and “sanctify yourselves and be holy” count-
ed as one; the Alter Rebbe instead counts “sanctify your-
selves” and “be holy” as the two, and does not count “You
shall be holy.”

KEHOT'S NOTE
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Besides the places in the Zohar and in Pardes (Shaar 23,
under “will,” where the essence of will is placed in Keser),
the note points to this discourse for “the will of all wills.”
Zohar II, 253b2 ,317 27mt
KEHOT'S NOTE
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In Kedoshim the Alter Rebbe cites the same Ramaz on
“three worlds”: in each of the three kinds of worlds more of
the glory of the Infinite Light is revealed, so that what is
revealed in Beriah, Yetzirah and Asiyah has no compari-
son with Atzilus, nor Atzilus with the world of Ein Sof; this,
he says, is the threefold Kadosh, though all of it concerns
the light that shines in the worlds and not His essence.
KEHOT'S NOTE
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“Come and see: the Holy One, blessed be He, has three
worlds in which He is hidden; the first world is the super-
nal one, hidden from all.” The Ramaz there explains it
through the three times Kadosh.

Zohar, Sh'lach 6:39-8:49v"n:’n-v”72:1 72 nPw 7M1 190

Now, as for your question. The Holy One, blessed be He, has
three words in which He is enshrouded. The first1Aziluth. is
a supernal recondite one which is known only to Him who is
concealed therein.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He settles the barren woman in her home, a joyful mother
of children (em habanim).” The psalmist praises G-d, who
raises the lowly. The maamar uses “mother of children”
for Israel as the one who “gives birth” to revelation (con-
text: Steinsaltz Tanakh).

Psalms 113:9°0:37°p 0°%°11n
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Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst, says Havayah.”

Zechariah 2:14772 170t
103 19103 NIV RI™IT *3 T°3N2 MY °3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Moshe’s com-
mand to Israel in the Shema; “with all your might” is love
without limit (context: Steinsaltz Tanakh).

Deuteronomy 6:5°77:1 0°127
STTRRP22 TUDI22N 72377222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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