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To explain the matters on the verse “And I shall be sanctified in the midst of the children of Israel,”

concerning the three groups of angels: one group says “Kadosh” (“Holy”), and this is the matter of

the Seraphim; and one group says “Kadosh, Kadosh,” etc.
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We must first preface what is written in the Raaya Mehemna, Parshas Emor, folio 93, side a, on this

verse of “And I shall be sanctified”: “Kodesh (‘holiness’) is the supernal side,” etc.
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“And what is called Kadosh,” etc. “And once Israel sanctify, they raise the supernal glory from be-
low to above, until the vav, the secret of the supernal heavens, ascends on high. Once those heav-

ens have ascended on high, that Kodesh shines in them, and then it is called on high Kadosh,” etc.
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And it is explained in Pri Etz Chaim, Shaar Kerias Shema, chapter 2, regarding the Kedushah of
[the blessing] Yotzer Or, and these are his words: “Now, the matter of Kadosh is that first the secret
of the vav of Tiferes rises to receive illumination from Chochmah, which is called Kodesh, and it
becomes Kadosh. Afterwards it spreads down to Tiferes, etc., and there the second Kadosh is

formed.”
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And this is [the meaning of|] what is written in the Raaya Mehemna there: “And those heavens re-

turn to their places,” etc.
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“Afterwards it spreads into Yesod, and there the third Kadosh is formed, etc., and from there it
spreads into Malchus.” Thus far his words. And so he wrote in Shaar Chazaras HaAmidah, at the
beginning of chapter 3. And this is [the meaning of] what is written in the Raaya Mehemna there:
“Afterwards that light descends, until one supernal Tzaddik, a precious level, takes it all, to sanctify

everything below.”
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The explanation of the matter will be understood by first prefacing what is written in Etz Chaim:
that for the sake of the union of Abba and Imma (Chochmah and Binah) there must be an elevation

of mayin nukvin (feminine waters) through actual self-sacrifice (mesirus nefesh) in the Shema.
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But for the sake of the union of Z’eir Anpin and Nukva, the elevation of mayin nukvin through
Torah and mitzvos suffices, for through this one draws down the union of Z’eir Anpin and Nukva.
Therefore even one whose Torah is his occupation interrupts [his study] for the Shema; and our
Sages, of blessed memory, said: “Greater is one who recites the Shema in its time than one who oc-

cupies himselfwith Torah,” etc.
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(And although in the Likkutei Torah [of the Arizal], Parshas Bereishis, it is stated that [the word]
mitzvah is the Name Havayah, since the two letters mem-tzadi of mitzvah are, in the Atbash [ex-
change of letters], yud-hei, which means that through the mitzvah one also brings about the union
of Abba and Imma, which are yud-hei; nevertheless, they are letters exchanged into mem-tzadi, to
show that this is not a complete revelation like the vav-hei, which come in mitzvah without an ex-

change of letters.

likuteitorah.com/likkutei-torah/emor/2/ 3



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 Pjyj ‘?Njws Ehie] -“n: ynw1p:1 D”y 0°9370 WN:L(‘...

monT] 3701 a1 el T DRI Y TWRIT AT wRn 17 0w e xax] RVIR TN P PaR
PID INNRM TP YW 0211332 TNK *DI20 P D2 3 [ysw nwevp] WP TPIY N TR (w9
.(:”3

But the essential union of Abba and Imma, which are the actual yud-hei, is what is drawn down
through the elevation of mayin nukvin of self-sacrifice in [the word] Echad (“One”), and this is the
matter of the Shema. And see the explanation, and the matter of the exchange of letters, in [Sefer
Shel] Beinonim, Shaar HaYichud VehaEmunah, chapter 12.)
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The reason for this is that, since the light and the flow of the Infinite One (Ein Sof), blessed be He,
have already been drawn into the vessels of Atzilus, then the flow has already come and exists at
the level of the order of the chain of descending worlds (hishtalshelus), that is, when it was drawn
into Atzilus, into Z’eir Anpin and Nukva; and one need only draw it from there into Beriah, Yetzirah

and Asiyah.
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(And this is the matter of the union of Z’eir Anpin and Nukva: through this union the birth of souls

is drawn from Atzilus into the World of Beriah, as is written in Etz Chaim, Shaar 47, the Shaar of the
Order of Atzilus, Beriah, Yetzirah and Asiyah, chapters 4 and 5.)
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Therefore through Torah and mitzvos, too, one can draw down this flow: since the flow already ex-
ists in the vessels of Z’eir Anpin and Nukva of Atzilus, therefore through Torah and mitzvos, which
are at the level of vessels, one draws this flow that is in the vessels of Z’eir Anpin and Nukva so that
it be drawn into Beriah, Yetzirah and Asiyah.

likuteitorah.com/likkutei-torah/emor/2/ 4



LIKKUTEI TORAH - PARSHAS EMOR - MAAMAR 2 Pjyj ‘?Njwa Ehie] -“n: ynw1p:1 D”y 0°9370 WN:L(‘...

[ om] 171 PORM PPn MwyS RPw 19PN 8P n1nR Piwta a2 573 BrE 17In0 poy an)
NRZY 1177 w1 N7°0N PaR 993 123 RIT (7 5o oyw] POV KPR 19 PR 71790 DX 19 &5 oxT) 97ORT
o135 955N

(And the occupation with Torah, too, must also be in a state of self-nullification (bittul), so that it be
[in keeping with] “And you shall not profane”: not to make a void and an interruption, G-d forbid;
for otherwise “he does not even have Torah.” Yet even so, it is at the level of a vessel; whereas self-

sacrifice means to go out of the vessel entirely.
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Therefore, to draw down the union of Z’eir Anpin and Nukva, which is the drawing down of the

light that is already enclothed in a vessel, one draws it down through the elevation of mayin nukvin

of occupation with Torah and mitzvos, which are themselves of the level of Z’eir Anpin and Nukva:

the Torah is in Z’eir Anpin and the mitzvos are in Nukva.
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Nevertheless, he wrote in [Sefer Shel] Beinonim, at the end of chapter 25, that the keeping of the

Torah and its mitzvos depends on this: that one always remember the matter of giving over his

soul to G-d for His unity, so that it be fixed in his heart always, literally, etc.; see there.)
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But in order to draw down the union of Abba and Imma, which is the drawing down of new light,

that which has not yet been drawn into the vessels of Atzilus at all, but rather one must arouse and

draw down new light and a truly new flow from the Infinite Light (Or Ein Sof), blessed be He,
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and this is the matter of the union of Abba and Imma. For the meaning is not that the flow begins
from Abba and Imma alone; rather, Abba and Imma receive from Keser, and Keser from Atik, up to

the Infinite One, the Supernal Emanator;
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for He alone has the power to renew constantly, since He has no end, which is not so with the em-
anated beings, etc.
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It is only called by the name of the union of Abba and Imma because while the light is still above
Abba and Imma it is at the level of “the most hidden of all hidden things” and very concealed, and

the beginning of revelation is in Chochmah, and from it the light is drawn into Binah.
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All this is as written in Pri Etz Chaim, Shaar Kerias Shema, chapter 11, and it is explained at greater

length in the Likkutei Torah [of the Arizal], Parshas Vayera.
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(And see the Zohar, Parshas Beshalach, folio 63, side b, on the verse “Out of the depths I have
called You”: “Rabbi Chizkiyah said: When the Ancient One, most hidden of all hidden, wishes to
prepare blessings for the worlds, He places everything and includes everything in this supernal
depth,” etc. And see the Mikdash Melech there, in the name of the Arizal, of blessed memory.
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And see further in Parshas Vayigash, folio 210, side a: “Come and see: the house of Pharaoh,” etc.;
see there. One may further say that the reason it is called by the name of the union of Abba and
Imma is that when the light is drawn down and reaches Chochmah and Binah, this is the bond and
the drawing of the light that encompasses all worlds (sovev kol almin) into the light that fills all
worlds (memalei kol almin). And see what is written regarding Pesach on the matter of “And
Havayah our G-d brought us out”: Abba and Imma, who enclothed, etc. And see what is written at

the end of the discourse beginning “Set me as a seal”; see there.)
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Therefore, in order to arouse and draw down from the Infinite Light itself, there must be an eleva-
tion of mayin nukvin through self-sacrifice, for through this one draws a new flow from “the root

of all”; otherwise one cannot arouse and draw down from the level of the Infinite One itself.
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Therefore, to arouse this flow there must be an elevation of mayin nukvin through actual self-sac-
rifice, for through this one arouses and draws from the essence of the Infinite Light, blessed be He,
and draws from there a new flow through the union of Abba and Imma. (And see what is written on
this in the discourse beginning “How beautiful are your steps in sandals,” and in the explanation of

the verse “Show me your appearance.”)
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This matter will be understood further from what is written elsewhere, in the discourse beginning

“Patach Eliyahu”: that from Atzilus to Beriah, Yetzirah and Asiyah, although the light is drawn

through a parsa (partition), it is nevertheless called the order of hishtalshelus;
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whereas from the Infinite One, blessed be He, to Atzilus it is not according to the order of hishtal-
shelus, but only through tzimtzum (contraction) and an empty space, for “There is no comparison

to You,” etc., “One, but not in number,” etc.; see there at length.
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Now in man, too, there is the level of the chain of descent (hishtalshelus) and that which is above
hishtalshelus. That is, from Chochmah downward is the level of hishtalshelus: intellect and emo-
tive attributes (middos), and thought, speech and action. Therefore through these one also draws

down from the order of hishtalshelus, from Atzilus to Beriah, Yetzirah and Asiyah.
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But for there to be a drawing down of new light from the Infinite One (Ein Sof), blessed be He,
which is from above the order of hishtalshelus, this is only through the elevation of mayin nukvin
through self-sacrifice (mesirus nefesh) specifically, which in the soul, too, is from the level that is

above the order of hishtalshelus, that is, above intellect and reason.
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And intellect, relative to that which is above intellect and Chochmabh, is not according to the order
of the chain of descending worlds (hishtalshelus), as it is written, “And wisdom is found from ayin
(‘nothing’).” And see what is written on this at the end of the discourse beginning “For the matter is

near to you.”
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This is the level of yechidah in the soul, from which the will for G-d with self-sacrifice (mesirus ne-
fesh) is drawn; and therefore through this specifically one arouses and draws down from above the

order of hishtalshelus, etc.
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(And this is what is written in Pri Etz Chaim, Shaar Kerias Shema, chapter 5: that the ruach and ne-
fesh [levels| of the righteous are the mayin nukvin (feminine waters) and mayin duchrin (mascu-
line waters) of Z’eir Anpin and Nukva, but the neshamah of the neshamah and the neshamah are
the mayin nukvin and mayin duchrin of Abba and Imma. And see on this in Shaar HaYichudim,
chapter 8.
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That is, ruach and nefesh are the level of the light enclothed in a vessel, and through them one
draws down the light that is already enclothed in vessels, as mentioned above; but to draw down
the union of Abba and Imma (Chochmah and Binah) there must be an elevation of mayin nukvin at
the level of me’odecha (“your might”), without limit, which is the level of yechidah, and this is the
matter of the neshamah of the neshamah, as is known; that is, it is above the level of the souls of
the vessels, etc.)
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And this is the matter of the first Kadosh, which the Raaya Mehemna explains as the ascent of the
vav, which is Z’eir Anpin of Atzilus, into Chochmah, which is called Kodesh.
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And this ascent means that Z’eir Anpin rises as mayin nukvin, so that through this there will be the

union of Abba and Imma; and this level is brought about through self-sacrifice below.
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And Above, too, it is a state of self-nullification (bittul) and inclusion of Z’eir Anpin Above. (And see
what is written on this in the explanation of the verse “Set me as a seal,” on the difference between
the ascents of the worlds and the ascents of Z’eir Anpin in the state of ibur (gestation) in the womb
of Imma, through which it draws down the mochin of gadlus (the mature intellect), etc.; see there.)
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And through this specifically the union of Abba and Imma is drawn down: Chochmah is called

Kodesh and is the level of ayin (nothing), and Binah is called yesh (something), and the union is

that it be drawn down and come into being from ayin to yesh.
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This is the drawing down of new light, and not necessarily in Chochmah and Binah of Atzilus
alone; rather, the root of this flow is from above Atzilus, and also in the World of the Akudim, that it

be drawn from Chochmabh to Binah, etc.
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And this is [the meaning of] “Blessed is He who says and does”: the saying is in Chochmah and the
doing in Binah, which are the thirty-two paths and pathways drawn from Chochmah to Binah,
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which are the thirty-two Names Elokim in the work of Creation. And this is [the meaning of] “You
made them all with wisdom”: [the making is| in Binah. This is because Chochmah is called ayin

and Binah is called yesh.
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Therefore the enclothement of the Infinite Light (Or Ein Sof) is in Chochmah specifically, because

Chochmah is the level of self-nullification (bittul), as is written in Sefer Shel Beinonim (Tanya),

chapter 35, in the name of the Maggid, whose soul is in Eden.
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That is, Chochmah is only this very comprehension that comprehends the intensity of the bittul:
how “all before Him is considered as actually nothing,” and “there is nothing else,” and how “no
thought can grasp Him at all.”
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Therefore Chochmah is called truth; as is written on this on the verse “And Moshe wrote their go-
ings forth,” etc.
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But the level of Binah, which is the level of comprehension, is called yesh (something). (As is writ-
ten elsewhere on the matter of the mochin of Abba and the mochin of Imma: the mochin of Imma
are the source of the order of the chain of descending worlds (hishtalshelus), from cause to cause,
but the mochin of Abba are that which is above the order of hishtalshelus.)

(RX°°17 N°2m 1°ymI 2 LN1951 1T 0o 1772110 1 8 TPTa MmN 1°°%)

(See on this in the discourse beginning “This matzah,” etc., and in the discourse beginning “There
are sixty queens,” regarding “And a spring shall go forth from the house of Havayah.”)
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And this is why specifically through the ascent of the vav, which is the level of “heavens,” Z’eir
Anpin of Atzilus, to the level of Kodesh, which is Chochmah, which is in a state of bittul and ayin,
through this it draws down the union of Abba and Imma,
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so that a new flow be drawn from the Infinite Light, and come into being and be drawn from ayin to
yesh. And this is the matter of “Seraphim stand above him (mima’al lo),” and they are the one
group that says Kadosh once,
1”01 °P1Im URD WK L7172 07K IR PV HHI°5 RIT ONTIAYW 1370 R YR PN 1107
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that is, the level of the first Kadosh. This means that their service is to be absorbed and nullified in
the Infinite Light, blessed be He, which below is called self-sacrifice (mesirus nefesh).
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Therefore they “stand above lo”: that is, lo (lamed-vav) is the name for the drawing down of the
light that has already been drawn into vessels, which is the level of the vav of Kadosh.

R D5 N7 IR 1200 TPRT LIPR RI2 00 1193 KPR 0PR0Y 17D [xenuena] CHRA%A Y DORYE M OAY)
(TR K>VN°33 YWY 5195

(And also, vav times vav is numerically lamed-vav (thirty-six), as is written elsewhere on the matter

of “Who created these (eleh)”: that eleh is the six attributes, each one comprising six, which is the

numerical value of eleh.)
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But the Seraphim stand above the lamed-vav, for they bring about, in Atzilus too, the ascent of the

vav to the level of Kodesh, which is above the level of vav.
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(This is along the lines of what is written elsewhere, in the discourse beginning “Lech Lecha,” on
the matter of “He made us, and we are His (velo)”: velo with an alef, and lo with a vav. And along the
lines of what is written in the Idra Zuta, folio 292, end of side b, on the verse “And by Him (velo) ac-

tions are weighed”; see there.

likuteitorah.com/likkutei-torah/emor/2/ 12
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In the same way, vaed (“and ever”) is, in the exchange of letters, echad (“one”). Thus what in echad
is the level of alef, the head of the letters, is in the exchange of letters a vav, and this is the level of
vaed. Therefore the level of self-sacrifice in Echad is above the vav of vaed, for vaed is the lower

unity (yichuda tata’ah), whereas echad is the higher unity (yichuda ila’ah), etc.)
wnn '|’7rm nenn veby Lmw ?”Nn 1'?.'!?3 ¥oP9 5w 1"y .N19727 v nhwa wrn 129° 11123)
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(And with this will be understood what is said in the Jerusalem Talmud, at the beginning of chapter

9 of Berachos: “The thickness of the firmament is a journey of five hundred years. The hooves of
the Chayos are a journey of five hundred and fifteen years, the number of yesharah (‘straight’).”)
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(It is cited in Tosafos, chapter 2 of Chagigah, folio 13, side a.) For it is not understood why the foot
is specifically fifteen more than the thickness of the firmaments and [the distance| between each

firmament, which are all a journey of five hundred years.
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The explanation is that the five hundred years are drawn from the level of the five attributes in the
verse “Yours, Havayah, are the greatness, and the might, and the beauty, and the victory, and the
splendor,”
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which are the essence of the attributes; whereas the level of the sixth attribute, the level of “for all
(ki chol),” is the bestowal, which is the general and collective expression of the five essential attrib-

utes, as iswritten in Pri Etz Chaim, Shaar 28, end of chapter 1.

likuteitorah.com/likkutei-torah/emor/2/ 13
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And see what is written on this in the discourse beginning “You set all the borders of the earth.”
And the heavens (shamayim) are fire and water (esh umayim), that is, they were drawn from the

level of the supernal attributes;

2B QARw 0%NEYN N1TRN %50 MW PPN AKX 55 o '{35
therefore each of them is five hundred years, according to the essential attributes from which they
were hewn.
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However, the service of the angels who are at the level of “standing above lo” is to draw down the
light from the union of Abba and Imma, which is above the level of the attributes, for in Chochmah
is enclothed the Infinite Light (Or Ein Sof), which is far above the level of the attributes, etc.
Therefore it is said, “And their feet were a straight (yesharah) foot,” for the number of yesharah is

the level of yud-hei more than the level of five hundred.
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That is because they draw from the level of yud-hei into the attributes, which are the level of five
hundred years; for the source of renewal from ayin to yesh is from the level of yud-hei, as it is writ-

ten, “For with Yah, Havayah formed the worlds,” etc.
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In the same way will be understood the matter of the fifteen vavs in Emes VeYatziv, which corre-
spond to the fifteen Songs of Ascents: this too is to draw from the level of yud-hei into the level of
vav-hei. (And see what is written in the discourse beginning “See, I set before you,” on the matter

of “May His great Name be blessed,” etc.)

likuteitorah.com/likkutei-torah/emor/2/ 14
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2. And the matter of the second Kadosh, which the Raaya Mehemna explains: “And afterwards that
supernal light shines upon the throne, which is the heavens, and those heavens return to their

places and settle in that light, and then it is called Kadosh”:
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this is what is afterwards drawn from Chochmah and Binah to Z’eir Anpin, and it is the matter of
Tiferes of Imma becoming Keser for Z’eir Anpin.
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That is: through the ascents of the vav of Kadosh into Kodesh, which below comes from the level of
the elevation of mayin nukvin through self-sacrifice (mesirus nefesh), through which the union of
Abba and Imma comes about, as mentioned above, there afterwards comes about from this that
Tiferes of Imma becomes Keser for Z’eir Anpin; and this is the second Kadosh. And this flow is

through occupation with Torah.
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And see Etz Chaim, Shaar 22, chapter 3, that the soul of the Keser of Z’eir Anpin is from Tiferes of

Abba. And this is why specifically through the union of Abba and Imma the Keser is drawn to Z’eir

Anpin.
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The explanation of the matter is this. The Infinite One (Ein Sof), blessed be He, is as His Name: He
has no beginning and no end, and all the worlds were emanated and created with one thought

alone.
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And this is the matter of “He looks and gazes to the end of all generations,” that is, in one glance.

Therefore it is an immense tzimtzum (contraction) for Him to contract Himself, as it were, into the

one thought.
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At the beginning of creation this came of itself, “for He desires kindness”; but now there must be
an arousal from below, to raise mayin nukvin, to draw down for Him, may He be blessed, a will

(ratzon): that He will want to contract Himself to give life to the worlds.
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And this is the matter of drawing down so that there be the Keser for Z’eir Anpin: the Keser is will,
and it is the drawing down of the will that there be the level of Z’eir Anpin of Atzilus.
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For in truth even the level of Atzilus is a tzimtzum in relation to Him, may He be blessed, for Atzilus
is from the expression “And He drew (vayatzel) from the spirit,” which is the level of an illumina-

tion and revelation from Him, may He be blessed.
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From the perspective of the recipients, the level of Atzilus is called a revelation from concealment,
for He, may He be blessed, is not comprehended; He is the Concealed One, “the most hidden of all
hidden.”
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And Atzilus is what is drawn down in a revealed way. But in relation to Him, may He be blessed, it is

the opposite, for before Him, may He be blessed, there is nothing concealed.
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And since for the level of Atzilus, which is the revelation for the recipients, to come about there
must be an immense tzimtzum (contraction), then this Atzilus is called concealment in relation to
Him, may He be blessed:
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that is, the essence of the light is in concealment and is not revealed at all in Atzilus, etc.
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If so, what is called revelation for us is called concealment in relation to Him, may He be blessed;
as in the saying of the Zohar that the supernal Keser, “even though it is a clear light, is black before
the Cause of causes”: that is, the light and revelation of Keser is called darkness and concealment
relative to the Infinite One (Ein Sof), blessed be He.
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(And see what is written on this on the verse “I am black,” [concerning] “black fire.”) And it is
known that Keser is called the Atzilus of Atzilus; that is, what is called, relative to the Ten Sefiros,
Atzilus and revelation is in truth concealment in relation to Him, may He be blessed, for the rea-
son mentioned above: that this revelation comes about through the concealment of the essence of
the light, etc.
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And in the same way our Sages, of blessed memory, said: “He contracted His Shechinah between
the two poles of the Ark.”
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For seemingly it is not understood what is meant by “He contracted His Shechinah between the two
poles of the Ark”: is it not [so that] “there is no place empty of Him,” and “the whole earth is full of
His glory,” [and] “I fill the heavens and the earth”?
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And the Maggid, whose soul is in Eden, explained: in the whole world, though He fills the whole
earth, He is concealed from the world, which is why He is called “the most hidden of all hidden.”
Only between the poles of the Ark was His light, may He be blessed, revealed openly.
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But this revelation itself is a tzimtzum (contraction) in relation to Him, may He be blessed, for He
Himself, may He be blessed, is “the most hidden of all hidden.”
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And it is impossible for anything but a mere glimmer to be revealed; therefore every revelation is a
tzimtzum (contraction) in relation to Him, may He be blessed.
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Something of an analogy for this: as, by way of example, when a teacher delves very deeply into
some very deep idea, and all his intellect and thought are in the depth of that idea,
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and while he is absorbed in the depth of his thought he also speaks it in speech. For the teacher,
the glimmer of the idea that has come out from him in speech is as nothing compared with the es-

sential depth of the idea in his thought, which has not been drawn and revealed in speech at all.
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But for the student who listens, the teacher’s speech is for him the revealed, and the teacher’s

thought is the concealed.
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And for the teacher it is the reverse: this revealed [speech] is concealment, etc. From all this one

understands why it is necessary to draw down from Tiferes of Imma to become Keser for Z’eir

Anpin.
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For Z’eir Anpin is the emotive attributes (middos) of Atzilus when the lights are enclothed in ves-
sels, and they are called Chesed, Gevurah and Tiferes, which are the order of the conduct of the

worlds.
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And this is a tzimtzum (contraction) in relation to Him, may He be blessed, for “He is not of any of
these attributes at all.” Therefore it is necessary to draw down for Him a will (ratzon), that He will
want this tzimtzum, which is the revelation in the attributes (middos) of Atzilus, through which the

worlds are conducted.
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And this is the matter of the Keser of Z’eir Anpin, which is the level of will, which is drawn from
Tiferes of Imma. For Imma is called “Ein Sof” relative to Z’eir Anpin (see Etz Chaim, Shaar 25,

Derush 5), and also, the revelation of Atik, which is Ein Sof, is in Binah.
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And this is the matter of the second Kadosh, and it is drawn down through occupation with Torah,
which “comes forth from Chochmah and Binah.”
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But this is after the elevation of mayin nukvin of the first Kadosh, self-sacrifice (mesirus nefesh) in
Echad, through which one draws down the union of Abba and Imma, which is the drawing down of
new light from the Supernal Emanator, etc.; and then afterwards the second Kadosh is what is

drawn from Abba and Imma: the Keser for Z’eir Anpin, as mentioned above.
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(The meaning of what is said in the Raaya Mehemna, “that supernal light shines upon the throne,
which is the heavens,” will be understood from what is written elsewhere, in the discourse begin-
ning “The heavens are My throne”: that the heavens are the Torah as it is enclothed in the attribut-
es of Chesed and Gevurah. And for the Torah to come into being at the level of heavens, for “the

Torah preceded the world by two thousand (alpayim) years,”
°RD2J °12 °P1 AT 17 Do°RW Pnam o2y nan aeynbw 1103 ']D'?NN laklg! WDI?NN M2 1107
oy WY (2100w 1] WP Y 1D [xnnoT xmynx] NPPTYNAR 7Y 110 90w 720W° N2 RIY

.09 1T°RT R°0119 DY ARDOY 177773 R 77773 9N2DY [xanen

that is, the level of “I will teach you (a’alefcha) wisdom, I will teach you understanding,” which is
above the level of world and above the level of heavens, this is called the level of “My throne,”
which is the level of sitting and lowering, and this is through an arousal from below, etc.; see there.
And this is what the Raaya Mehemna says: “And afterwards that supernal light shines upon the

throne, which is the heavens.”
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“Throne” specifically, as it is written, “The heavens are My throne,” as mentioned above; and this is
what is drawn from Abba and Imma: the Keser for Z’eir Anpin, which is called heavens, and this is

through occupation with Torah.)
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3. And the third Kadosh is when it descends and is drawn further down, to the level of Tzaddik,
which is “the end of all levels,” which is the level of Yesod.
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And this is brought about through the fulfillment of the practical mitzvos. For the meaning of
Tzaddik is along the lines of what is written of Avraham, “And they shall keep the way of Havayah,
to do tzedakah,” etc.;
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for tzedakah is “to revive the spirit of the lowly,” and all the mitzvos, too, are called tzedakah, as it
is written, “And it shall be tzedakah for us, if we take care,” etc.
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And so Above: the drawing down of the light to the level of Tzaddik, from which it is drawn into

Malchus, the source of Beriah, Yetzirah and Asiyah, is through the practical mitzvos.
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The explanation of the matter will be understood by first understanding the difference between oc-
cupation with Torah and the fulfillment of the mitzvos. Now, although the Torah is only an explana-
tion of the mitzvos, to teach how the mitzvah is to be done, so that the main thing is the deed,
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and so our Sages, of blessed memory, said, “Not study is the main thing, but deed”; and also what
they voted and concluded, “Study is greater,” is because it leads to deed
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(and see what is written on the verse “And now, may it be great,” in Parshas Shelach, that this is
why the Torah is called His garments: it is called a garment relative to the mitzvah and the super-

nal will itself,
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and as the Ramaz wrote on Parshas Bamidbar, folio 118, side a, that Abba is the inner garment of

Arich, etc.; and see further what is written in the discourse beginning “Ani” (“I”) of the passage of
tzitzis, regarding “hair on the right and hair on the left”),
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even so, the Torah, which is the level of Chochmah, is loftier than the mitzvos, for it draws from the
inner dimension (pnimiyus), which is the revelation of the higher Chochmah (Chochmah Ila’ah)
itself,
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whereas the performance of the mitzvos draws only from the outer dimension (chitzoniyus) of
Keser (and see what is written on “And He spoke” of the Ten Commandments).
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Therefore through occupation with Torah one draws the Keser to Z’eir Anpin, for “the Torah comes
forth from Chochmah,” and the essence of Torah study is to understand it thoroughly; so it is the
drawing of Chochmah into Binah, and from Tiferes of Binah the Keser for Z’eir Anpin is made.
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And through the practical mitzvos one draws down that there be a Keser for Nukva, that is, for the

level of Malchus, the source of Beriah, Yetzirah and Asiyah. And this is what is said in the Raaya

Mehemna there: “to sanctify everything below.”
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So the flow through the Torah is inner: it is the drawing of the Keser and the will (ratzon) into the
level of Atzilus; while through the mitzvos, by which the Keser is drawn to Nukva, the source of
Beriah, Yetzirah and Asiyabh, this is the flow in the outer dimension.
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However, it is explained elsewhere that every level and rank that is lowered further down has a
higher and loftier root.
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(And see what is written on the verse “And Moshe spoke to the heads of the tribes,” on the matter of

the inanimate, vegetative, animal and speaking, which are along these lines.) And also, every loftier

level and rank can be lowered and descend further down, along the lines of “And I will pass

through the land of Egypt”: I and not an angel, etc.
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So too here, regarding the practical mitzvos: the mitzvos are all in physical things, tzitzis of physi-

cal wool, and likewise the parchment of the tefillin, and this is because their root is very high, lofti-

er than Chochmabh;
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and therefore the Torah, which “comes forth from Chochmah,” has not been lowered so far down

as the mitzvos. (And see Iggeres HaKodesh, [the letter beginning] “He and His life-forces,” that it is

like an inverted seal, etc.)
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That is, the practical mitzvos have been lowered into things that are under the dominion of kelipas

nogah, which is from the shattering of the vessels that fell into kelipas nogah,
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which before the shattering were at a very high, lofty rank, namely from the World of Tohu, which

is the level of Nekudim, which is above Atzilus, which is the level of Berudim, etc.
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Therefore man receives life-force (chayus) and is nourished from the vegetative and the animal;
and “a child does not know how to call ‘father’ until he tastes the taste of grain.”
mwn] TPYIWA 19°DRY WA MPUEIRND O o mneIw TNIR ARY .RNININT X931 1187 NPoOR =)

L1137 DIORD 973 09579 Vi1 [miwn vy 1103

And likewise the eating of matzah, “the food of faith”; and even those whose souls are from Atzilus

itself, and even Moshe our teacher, peace be upon him, also needed to eat matzah.
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This is because the faith drawn from eating matzah, which is “the food of faith,” is from above the
level of Atzilus; that is, because its root is from the World of Tohu, etc.
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But now, after the shattering, they are far from the Infinite Light (Or Ein Sof), blessed be He, for
they fell in the shattering into kelipas nogah. But when they are refined through the Name Mabh,
which refines them, which is the level of the higher Chochmah, for “through Chochmah they are

refined,”
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and this is through the level of the first Kadosh, which is the ascent of the vav into the supernal

Kodesh for the sake of the union of Abba and Imma. And through their being refined they ascend to

their source and root, the Name Sag, which is above Mah; and then they are loftier than Atzilus, for

then they come close to the Infinite Light (Or Ein Sof), blessed be He.

SOXRMIN 1OWNRnT MPRY [xnox1 xax7] R”IRT TI0°0 D°I°WRN 523111 [papn pon] ”n n>osy »y '{D’?'I
TR0 1Y 19YND 1105y

Therefore through the elevation of mayin nukvin mentioned above one draws down the union of

Abba and Imma, for the source of the flow is from the Supernal Emanator, far above Chochmah.
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And see what is written in the explanation of the verse “And I was beside Him as a nursling

(amon),” on the meaning of “From your dwellings you shall bring,” etc.: that this is the matter of

the Shema, the union of Abba and Imma, which is drawn down specifically through the nullifica-

tion (bittul) of the yesh, the refinement of the 288 sparks, etc.
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And this is what is written in Etz Chaim: that the drawing of the Keser to the Ten Sefiros of Tikkun is

also from the refinements of the World of Tohu; Atik of Tikkun took the first five of the Keser of Ban,

etc.;
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that is, specifically from the refinements of the 288 sparks of the shattering one can draw the Keser

to the ten Sefiros of Tikkun, and this is for the reason mentioned above: that after they are refined

they come close to their root, which is from the World of Tohu, the level of Nekudim,
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which is above the level of Tikkun, which is the level of Berudim. Therefore in them and through
them the Keser of Tikkun is drawn down. (And see what is written on this in the explanation of
“And he spoke” of “the heads of the tribes.”)
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4. Let us return to our subject, the superiority of the practical mitzvos: because they are done with
a thing that fell under the dominion of kelipas nogah, which are from the shattering of the vessels,

such as the parchment of the tefillin and the wool of the tzitzis, and so all of them;
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and they are themselves the refinement and elevation of the very substance of the thing that fell in
the shattering;
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therefore they specifically draw the Keser to Nukva, which is Malchus of Atzilus, the source of
Beriah, Yetzirah and Asiyah. This is the matter of drawing down the will (ratzon) “to revive the spir-
it of the lowly,” that is, for the bestowal of light and life-force (chayus) in Beriah, Yetzirah and
Asiyah;
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and this is a greater tzimtzum (contraction) than the drawing of the Keser to Z’eir Anpin, which is

not yet actually the source of Beriah, Yetzirah and Asiyah. Therefore this Keser and will must be

drawn from a higher and loftier place,
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as mentioned above, that specifically whatever is higher and loftier can be lowered and descend

further down. (And see what is written in the discourse beginning “And you shall make holy gar-

ments,” and in the explanation of the verse “My dove,” on the matter of “my beloved, my beautiful

one.”)
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Therefore the drawing of the Keser to Nukva is specifically through the practical mitzvos, which

are the refinement of the substance of the thing that fell in the shattering of the vessels,
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whose root is very high, from Sag, which is above Atzilus; therefore through this refinement and el-
evation one arouses far, far above, and specifically from there it is drawn down to be the revelation

below, in the source of Beriah, Yetzirah and Asiyah, etc.
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And see what is written on this in the explanation of the verse “Let them bring the royal garment”:

that it is like the analogy of a torch that shines far off, etc.; and since it shines far off, it must be that

in its own place it is a very great light, etc.;
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so, because the root of the mitzvos is far, far above, therefore through them the light is drawn far
off, and this is the drawing of the Keser to Malchus, which is the source of Beriah, Yetzirah and

Asiyah.
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And this is the matter of the third Kadosh, which, as explained in the Raaya Mehemna, spreads and
is drawn further down, to the level of Tzaddik, “to sanctify everything below”: this is the drawing of
the Keser to Nukva, for from Tiferes of Z’eir Anpin the Keser for Nukva is made. And see what is

written on this in the explanation of the verse “And Korach took.”
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And this is [the meaning of] “For My glory I have created it, I have formed it, I have also made it.”
That is, kavod (glory) is the level of Keser, as it is written, “The wise shall inherit glory”: the wise
will inherit the glory, which is above Chochmah, which is the level of Keser.
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And it is like the difference between Anochi and Ani (both “I”): Ani is at the level of Malchus,
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and Anochi, which also means “I,” but at the level of glory and exaltation, and therefore it is at the
level of Keser. And this is indicated by the added kaf in Anochi, which is the initial of the word
Keser and of the word kavod. And see what is written on this at the end of the discourse beginning

“This is the dedication of the altar.”
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But the meaning of “For My glory I have created it, I have formed it,” etc., alludes to the drawing of
the Keser to Nukva, which is the source of Beriah, Yetzirah and Asiyah, and it is drawn through the
practical mitzvos. And this is [the meaning of| “He has distributed, he has given to the needy,” etc.,

“his horn (keren) shall be exalted with glory.”
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That is: Malchus of Atzilus is called keren because it is the joining of Atzilus with Beriah; and this is,
by way of analogy, like a keren zavis (a corner), which is the joining of two walls, as is written

elsewhere.
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And see on this in the Zohar, Parshas Bamidbar, folio 120, side a. And the meaning of “his horn
shall be exalted with glory” is the exaltation of Malchus, as it is written, “I will exalt You, my G-d the

King,”
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and this is “with glory,” which is the Keser; and this is what is drawn through “He has distributed,
he has given to the needy,” which is tzedakah, which is the general and collective expression
(klalus) of the mitzvos, as is known. And see the Zohar, Parshas Behaalos’cha, folio 154, beginning

of side a, on the matter of “his horn shall be exalted,” etc.;
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and the Raaya Mehemna, Parshas Pinchas, folio 255, side b: “The supernal Keser,” etc., “the su-
pernal glory,” etc. And see what is written further on the meaning of “For My glory I have created
it,” etc., “I have also made it,” in the explanation of the verse “Who has counted,” etc., “and the
number,” etc.
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But the Torah is the Chochmah that refines the performance of the mitzvos;

NPWYR MIZR 7Y RP T MY 0°907 NY°2wn 09772070 1A%y 0°%I1%°17 17997 MR 12 PR AR
LTWYR I 1 11 RIPY 7172 N2 NRvPYT KPR 9710

but it does not contain the substance of the 288 sparks themselves that are refined from the shat-
tering of the vessels, which is specifically through the practical mitzvos, as mentioned above; ex-

cept that “the moving of his lips,” his reading and reviewing, is also a deed,
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and it is also refinements of the 288, etc.; but nevertheless the essential elevation of the very sub-
stance of the 288 sparks is through deed.
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Therefore through the Torah is the drawing of the Keser to Z’eir Anpin. And this is [the meaning of]
“Havayah is near to all who call upon Him, to all who call upon Him in truth,”
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and “there is no truth but Torah”: for through occupation with Torah one calls and draws the Keser
to Z’eir Anpin of Atzilus. But for the Keser to be drawn to Malchus, this is specifically through the

practical mitzvos, for the reason mentioned above.
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Furthermore, Z’eir Anpin and Nukva are the level of Yetzirah and Asiyah within Atzilus; and Beriah,
Yetzirah and Asiyah are thought, speech and action. Therefore through occupation with Torah,
which is the level of speech, one draws the Keser to Z’eir Anpin, which is Yetzirah within Atzilus;
LAWY NIXNRN Y XPTIm BN RO XN 11770y NJ°M22 N2 NoWwni n°new 5N
but for the drawing of the Keser to be at the level of Asiyah within Atzilus, which is Malchus, this is
specifically through the practical mitzvos.
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And see what is written in Parshas Shelach on the verse “The land is very, very good,” and on the
verse “And now, may it be great”: that this is why through the Torah the light is drawn into the
higher Gan Eden, and through the mitzvos it is drawn into the lower Gan Eden, etc.; see there.
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Nevertheless, this flow through the Torah is the inner level (pnimiyus), and of this they said, “All
desirable things cannot compare to it,” etc., as is written elsewhere.
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5. And with this will be understood the saying of our Sages, of blessed memory: “Just as the world

cannot be without winds, so it cannot be,” etc. That is, there must be a drawing down of the will

(ratzon) into the existence and the chain of descent (hishtalshelus) of the worlds.
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For the simple will, that it arose in His will to create the world, was at that time as a free gift, without
an elevation of mayin nukvin; but after the creation of man there must be “to work it and to guard

it,” to raise mayin nukvin to draw down the will.
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This is through the Torah and the mitzvos, for through them one draws down two crowns, to Z’eir

Anpin and to Nukva, which are the level of the will that there be the World of Atzilus and Beriah,

Yetzirah and Asiyah, etc.
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And this is [the meaning of] “Do not read ‘your children’ (banayich) but ‘your builders’
(bonayich),” for they are occupied with the building of the world. And this is also the matter of oc-
cupation with the Written and the Oral Torah on the night of Shavuos, by which one draws the

Keser to Z’eir Anpin and Nukva, as is written in Pri Etz Chaim.
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It is like, by way of analogy, the diadem and crown made for a king of flesh and blood from gold and
precious stones, in which there are two things: first, the substance and body of the gold and pre-
cious stones; second, that they are fashioned to be set in the most fitting design and splendor in the

crown and diadem.
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In the same way will be understood, by way of this analogy, Above: in the drawing down of the

Keser there are also two aspects, namely Torah and mitzvos.
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For through the mitzvos come about the refinements of the 288 sparks, which are likened to the
substance of the precious stones, whose preciousness is because it is a wondrous thing that a stone,

which is inanimate, should shine.
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So is the matter of the refinement of the 288 sparks from kelipas nogah, which fell very far down,
and through the refinement they shine greatly by virtue of their lofty root.
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Yet even so, for them to rise to be at the level of Keser, this is specifically through the Torah, which
is the level of Chochmah: how and what their refinement and ascent will be, for “through

Chochmah they are refined.”

ow] 172 QW 1772 DORM DONYY 1Y 17397 Y7110 0°%1%°1 1787 717°2 RI7 779°207 "1 552w 1

M3 12

And this is why in all the days of the Counting [of the Omer]| there is the refinement of the 288
sparks, as is known from the matter of the Omer of barley, animal food, the Name Ban, etc.;
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and afterwards, on the night of Shavuos, one occupies oneself with the Written Torah and the Oral

Torah, in which one says that so it is fit and if not it is unfit, and likewise with pure and impure, for-

bidden and permitted, liable and exempt, etc.;
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that is, that specifically in this way the sparks will ascend and not in another way: this is the matter
of the design of the crown and diadem, by way of analogy, and this is through the Torah, etc.
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But the foundation and root of all this is the first Kadosh, which is the level of the Seraphim, the el-
evation of mayin nukvin through self-sacrifice (mesirus nefesh) in the Shema, through which is the
ascent of the vav of Kadosh, which is Z’eir Anpin of Atzilus, into Kodesh, which is the higher
Chochmah (Chochmah Ila’ah), to unite the mochin of Abba and Imma.
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And it is specifically “through Chochmah that they are refined”; so it is specifically through this
that the essential completion of the refinement of the 288 sparks comes about, and then one can
draw from them and through them the Keser to the Ten Sefiros of Tikkun.
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And when below one raises mayin nukvin through self-sacrifice (mesirus nefesh), so too it comes
about Above that the vav of Kadosh rises into Kodesh, to draw down the supernal union of Abba

and Imma.
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And so in reverse, from above to below: when Above the vav rises into Kodesh, etc., so too it comes
about below, etc. As is written in the explanation of the verse “And I was beside Him as a nursling,”
on the matter of “Yaakov is the rope of His inheritance,” etc. (And see what is written at the end of

the discourse beginning “The Song of Songs.”)
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6. Now, according to this one may explain the verse “Go forth and see,” etc., “the crown with which
his mother crowned him.”
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It is along the lines of what is said in the Midrash on Parshas Kedoshim, at the end of section 24, on

the matter of the three times Kadosh: “A parable of the people of a province who made three

crowns for the king. What did the king do? He placed one on his own head and two on the heads of

his sons. So every day the supernal beings crown before the Holy One, blessed be He, three sancti-

fications, saying ‘Kadosh, Kadosh, Kadosh.’
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What does the Holy One, blessed be He, do? He puts one on His own head and two on the heads of

bR

Israel, as it is written, ‘For I am holy,” ‘and you shall sanctify yourselves, and you shall be holy.

End of quote.

TN O TPYRbY MPUYRT '[1"?37 N2 NOWNT N2 RITIWRD2 1N A72pAW R A0y P8
7”31 557 XY 7 ND P11 7TV IWRT RPN Ry

The meaning: the first crown, which the Holy One, blessed be He, puts on His own head, is the level

of the drawing down of the supernal Keser of Atzilus, which is above even the higher Chochmah,

which is called “His head,” by way of analogy; and this Keser is called “the will of all wills,”
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and it is drawn down through the first Kadosh of the Seraphim, which is the level of self-sacrifice
(mesirus nefesh) in Echad, through which one draws down the union of Abba and Imma; for this
flow is from “the source of all” itself, and from there it is drawn into the mochin of Abba and Imma.

And this is the matter of “He puts one on His own head.”
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And the two that He puts on the heads of Israel are the drawing down of the two crowns to Z’eir

Anpin and Nukva, which are drawn through the Torah and the mitzvos, as mentioned above.
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And see the commentary of the Ramaz on the Zohar, at the beginning of Parshas Shelach, folio
159, side a, regarding “The Holy One, blessed be He, has three worlds,” what he explains there on

the matter of the three times Kadosh; and it is close to what has been explained here.
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Now, it is explained elsewhere that the Congregation of Israel (Knesses Yisrael) is called “My moth-

er” through self-sacrifice (mesirus nefesh) in Echad, for there is the source of the Torah; and
through this it draws down the revelation of the Torah.

MDY 9B 1K 12 TIUYY TIUYa 0K 13’?1 210 7197377 102 RO RO 0°327 OX 9NN 3 '[31?1

TR TNAY NART 70YT 130 »

Therefore it is called “My mother,” “the mother of children,” for it is what gives birth to the revela-
tion, etc. And therefore it is said, “the crown with which his mother crowned him”: that is, “with

which she crowned him” is the one crown that He puts on His own head.
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And of this the liturgical poet said, “He shall be sanctified with one of three sanctifications”: this is
the one, the unique one, which is drawn from the level at which the Congregation of Israel is called

“My mother,” as mentioned above.
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And on account of the two crowns that He puts on the heads of Israel, that is, through the mitzvos
and the Torah, it is called “My daughter” and “My sister,” as is written elsewhere on the verse “Sing

and rejoice, O daughter,” etc.
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Therefore it is said of this crown that He puts on His own head, “Go forth and see.” The meaning of
“Go forth” is: from the vessel and the limit, in the manner of “with all your might,” without limit;
and along the lines of what is explained elsewhere in the explanation of the matter of the Name of
forty-two [letters] in the first section of the Shema, through which one draws down this crown, etc.,

as mentioned above.
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And also as is written elsewhere, that the meaning of “Go forth” is from the garments in which the
soul is clothed in Gan Eden, for it is above the power of wisdom and comprehension, etc.; see

there.
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