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“Then Israel sang this song: Spring
up, Owell” (Numbers 21:17)

The soul is a well: its waters come down from above through Gan
Eden, and in the body they spring up again from below, and this
rising, through physical mitzvos, Torah and teshuvah, reaches
higher than the flow that came down. To open the well a person
must dig and delve away what hides the soul’s love, awork done
by the “princes,” the Patriarchs and above all Yaakov, and begun

by an arousal from above.
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THE BIG IDEA

The soul is a well: its waters come down from above through Gan Eden, and in the
body they spring up again from below, and this rising, through physical mitzvos,
Torah and teshuvah, reaches higher than the flow that came down. To open the
well a person must dig and delve away what hides the soul’s love, a work done by
the “princes,” the Patriarchs and above all Yaakov, and begun by an arousal from

above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Israel’s Song of the Well is read as the song of the soul. The well is Knesses Yisrael, the source of the
souls: like water that comes from the rivers above through the earth, the soul descends through the
higher and lower Gan Eden, where it is a “fountain of gardens,” and in the body becomes “a well of liv-
ing waters” that springs up from below. Through the physical mitzvos, whose root is highest because
they descend lowest, a person waters Gan Eden with the souls’ delight, in an inner and an encompass-
ing mode, like the food and the clothing given in charity. The well that rises from below, like the return
of the penitent, is higher than the river that flows down. To open it one must dig away coarse clods and
delve away fine sand, subduing the sitra achra in the forbidden, the permitted and the mitzvos. This is
done by the princes, chiefly Yaakov, whose voice of Torah rules over concealment and whose compas-
sion reveals Avraham’s love. The living waters are a steady love rooted in Chochmah and Torah, and all

of it begins with an arousal from above, which we ask for in prayer.
OUTLINE

1 The soul as awell m

The well is Knesses Yisrael. Like well water that comes down from the four rivers through the veins of the
earth and springs up again, the soul comes down through the higher and lower Gan Eden, a “fountain of gar-
dens,” and in the body becomes “a well of living waters” that rises from below upward.

2 Watering Gan Eden through the mitzvos 12-4

Adam was placed in Gan Eden to work it with the positive commandments and guard it with the prohibitive
ones, and working a garden is watering it. Gan Eden is the souls’ delight in comprehending G-d, who is hid-
den in Himself; it is drawn down by the physical mitzvos, whose root is highest because they descend low-
est, and by every mitzvah in thought, speech and action, which correspond to Beriah, Yetzirah and Asiyah.
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Inner and encompassing light

The revelation comes in an inner mode and an encompassing mode, like the food and the clothing given in
charity. “Delight upon Havayah” is the inner mode, in which the soul’s mind encompasses what it grasps,
as the Seraphim stand “above”; the encompassing mode is a flash of lightning, and in Gan Eden it is the
soul’s garment, “the glory of Havayah shall gather you in.” Below, the revelation becomes the well of a per-
son’s love of G-d.

Life in the body and the higher well

Life in the body is only a passage; the soul is here to be refined like water passing through soil, through the
practical mitzvos and the mastery of the G-dly soul over the animal soul. A gloss finds a fountain and a well
in the soul itself, contemplative prayer watering Torah study and the returning light of teshuvah. The well
that springs from below is higher than the river from above, like the penitent over the perfectly righteous,

and it is the water that came from the rock.

Digging and delving; Yaakov the prince

Digging removes coarse clods and delving removes fine sand: subduing the sitra achra in the forbidden,
the permitted and the mitzvos, with a broken heart and without attachment even to permitted things. The
princes who dig are the Patriarchs, above all Yaakov, who rules over Elokim, the Name of concealment,
and over angels, because he is the body of the Torah, whose unity no angel shares. His compassion re-
veals Avraham’s love, and the order of prayer is built on this pattern.

The living waters of Torah

The well yields living waters, a steady love beyond the passing fire of prayer: Avraham’s water-like kind-
ness, received from Chochmah and bittul. It is revealed through Torah, which is like sight and brings a
love higher than the love born of hearing; the Torah’s waters flow from the well of the mitzvos and rise
until even the “eastern sea” receives from them.

G-d hears; the mechokek and the staffs; the arousal from above

15-8

19-10

11113

114-16
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G-d, as the light that fills all worlds, “listens and hears” the Torah below, because it draws from the light that
encompasses all worlds. The mechokek engraves the soul from without and within to make it a vessel
through Torah and bittul; the staffs are those who support Torah, like Zevulun. Every rising from below

needs an arousal from above first, Chochmah at the beginning, which we ask for in prayer, and ends in

Chochmabh at the end, the well from which living waters flow.

KEY CONCEPTS

Well (be’er) 82

Water that comes down from above, passes through the
earth and springs up again from below: the soul in the
body and its service, which rises higher than the flow that
came down.

Fountain of gardens (ma’ayan ganim) 0°13 1°yn

The soul’s root, Knesses Yisrael, as it waters the higher
and the lower Gan Eden; in the soul, the contemplation of
prayer, the “river that goes out of Eden,” that waters Torah
study.
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Knesses Yisrael ?x7w° noid

The Congregation of Israel, the source of the souls of
Israel, which gathers into itself the “Israel above.”

Inner and encompassing light (pnimi and

makif) f°pn1ono1n

Two modes of revelation: what is grasped and held within
the mind, like food, and what surrounds without being ab-
sorbed, like a garment or a flash of lightning.



Digging and delving 1°7121 77720

Two stages of clearing the well: removing the coarse clods,
what openly hides the love of G-d, and then the pebbles
and fine sand, even attachment to permitted things.

Living waters (mayim chayim) 0”1 o

A steady, unbroken love of G-d, Avraham’s water-like kind-
ness, received from Chochmah and revealed through
Torah, unlike the fiery love of prayer that passes.
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Mechokek ppinn

The “lawgiver” of the verse, read as one who engraves: the
soul is engraved from without, by removing what hides,
and from within, by becoming a vessel for the Infinite
Light through Torah and bittul.

Arousal from above and from below X?°y77 xn17ynx
RNN2T RNIIYNRY

Every rising of the well from below needs a prior response
from above, “Chochmah at the beginning,” and leads to a
further one in answer to it, “Chochmah at the end.”



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 8 N2 "?}7 DRI %W AR DROWS WY IN...
SECTION 1 - 11

The soul as awell
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“Then Israel sang this song: Spring up, O well, sing out to it! The well, princes dug it, delved it,”
etc. Now, the well is called the Congregation of Israel (Knesses Yisrael), as is written in the Song of
Songs, “a fountain of gardens, a well of living waters.”

The maamar opens with the Song of the Well that Israel sang in the desert. The Alter Rebbe identifies the well

with Knesses Yisrael, the Congregation of Israel, the collective root of all Jewish souls, on the strength of the
Song of Songs, where the beloved, Israel, is called “a fountain of gardens, a well of living waters.”
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For the well of water that springs up from beneath the earth: the waters are those that come down
from above, from the four rivers, by way of the “ladder of the Euphrates,” etc., and “the earth is
perforated with channels,” etc.;
To explain the image, he describes where well water comes from: it comes down from the four rivers above,
carried underground by what the Talmud calls the “ladders of the Euphrates,” channels that, as Or HaTorah

explains, flow beneath the ground and rise in the mountains like a ladder. The phrase “the earth is perforat-
ed with channels” comes from the Talmud, which says that the whole earth is full of such channels.
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the waters go down through the veins of the earth until they become well water, which springs back
up from beneath the earth, from below upward [as is written about this on the verse “And they
dug,” in Parshas Toldos].
The waters travel down through the veins of the earth and then spring up again as well water, moving from
below upward. The bracket sends the reader to Torah Ohr, Toldos, on “And Yitzchak’s servants dug,” where

the Alter Rebbe explains that well water is called “living” because it is refined as it forces its way up through

the earth, and that a mitzvah done with a broken heart is such a well.
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And so too the Congregation of Israel, which is the source of the souls of Israel, comes from above.
At first it was “a fountain of gardens,” two gardens, the higher Gan Eden and the lower Gan Eden,
for it comes down through the chain of descending worlds (hishtalshelus) by way of the higher Gan
Eden and by way of the lower Gan Eden.

The Congregation of Israel, the source of the souls, follows the same path as the water: it comes down from
above, through the chain of worlds, by way of the higher and the lower Gan Eden. These are the two “gar-
dens” of the verse, so at this first stage it is called “a fountain of gardens.”
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And there was the place where the soul stood before it came into this world. And when it comes to
be enclothed in the body, it becomes the level of “a well of living waters,” which rise back up and
spring forth from below upward, as it goes out of its sheath, that is, out of the prison of the body,
“to be illumined with the light of life.”

The Gan Edens were the soul’s place before it came down into this world; once it enters a body it becomes “a
well of living waters,” rising from below upward like water that sank into the earth and springs up again. It
does so as it goes out of its “sheath,” the confinement of the body, to shine, in the words of the Book of Job,
“with the light of life.”

SECTION 2 - 12-4

Watering Gan Eden through the mitzvos
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Now, in accordance with all these things, so is the way and order of [divine] service. For it is writ-

ten, “And He placed him in Gan Eden to work it and to guard it.”

The same pattern governs a person’s service of G-d, and the proof is the verse that G-d placed Adam in Gan
Eden “to work it and to guard it.”
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“To work it” with the positive commandments, and “to guard it” with the prohibitive command-
ments. For through fulfilling the positive commandments and keeping the prohibitive command-
ments, one works and perfects Gan Eden; and the work of the garden is to water it, as it is written,

“And a river goes out of Eden to water the garden.”

Following the Zohar and the Tikkunei Zohar, “to work it” means the positive commandments and “to guard
it” the prohibitive ones, so by doing the one and refraining from the other a person works and perfects Gan
Eden. Working a garden means above all watering it, as the verse says of the river that goes out of Eden to

water the garden.
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And this level is brought about by Israel below, for the Congregation of Israel is the “fountain of

gardens” that waters the higher garden and the lower garden.

Israel’s service below is what waters the gardens above. Knesses Yisrael is the “fountain of gardens” that wa-
ters both the higher and the lower Gan Eden.
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The explanation: just as a garden must have in it a fountain to water it, in order to make every fruit
in the garden grow (for the water makes all kinds of delights grow), so too Gan Eden must have in it

the level of a fountain.

An ordinary garden needs a spring to water it so that every kind of fruit and delight can grow. Gan Eden too
needs a “fountain” of its own.
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For Gan Eden is the delight of the souls, who take pleasure in the radiance of the Shechinah (Divine
Presence), which comes to be revealed to the comprehension of the soul that comprehends the
Infinite Light (Or Ein Sof), blessed be He [and through this they delight in it with a wondrous, end-
less delight,

Gan Eden is the delight of souls who, as the Talmud says of the World to Come, “take pleasure in the radiance

of the Shechinah,” a radiance revealed to them as they comprehend the Infinite Light. In the bracket the
Alter Rebbe adds how great that delight is.
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to the point that they said, “Better that he be judged,” etc., for even all the sufferings of Gehinnom
are worthwhile to it; and the soul must first undergo a scouring in Gehinnom so that it may come to
delight in G-d, in the Infinite Light, blessed be He].

The delight is so great that Rabbi Meir said of his teacher Elisha ben Avuyah, “Better that he be judged” and

so come to the World to Come: even all the sufferings of Gehinnom are worth enduring for it. The soul must
first be cleansed in Gehinnom so that it can come to “delight in G-d,” in Isaiah’s phrase, in the Infinite Light.
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Now, He, may He be blessed, is “the most hidden of all hidden”; how then can He come to be re-
vealed in comprehension? Rather, the matter depends on an arousal from below (isarusa dilesata),
on the fulfillment of Torah and mitzvos. For the mitzvos that were enclothed in physical matters,
such as sacrifices, which are animals; terumos and tithes, which are of the level of plant life; and
charity, which is of the level of the inanimate:
Yet G-d in Himself is “the most hidden of all hidden,” beyond any grasp, so how can He be revealed to the
souls’ understanding? It depends, in the Zohar’s phrase, on the arousal from below, the fulfillment of Torah
and mitzvos, which are enclothed in physical things from every level of nature: animals for sacrifices, plants

for terumos (the priests’ portion of the produce) and tithes, and inanimate things, such as money, for
charity.
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their root and their foundation are exceedingly lofty, “in the mountains of holiness,” from the level
of the Supernal Will and the Infinite Light, blessed be He; as is known from the parable of a falling
wall: what falls farther down is from a higher place, etc.

Precisely because these mitzvos come down so low, their root is very high, “in the mountains of holiness,” in

the Supernal Will and the Infinite Light. As with a wall that collapses, whose highest stones fall the farthest,
what comes down lowest stems from the highest place.
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And as is written in Sefer Yetzirah, “their beginning is wedged in their end,” specifically, for “last in
deed, first in thought.” And it is they, precisely they, that draw down life-force and the Infinite
Light, blessed be He, to be in the revelation of the comprehension and delight of the souls in the
higher Gan Eden, in the World of Beriah (Creation), and in the lower Gan Eden, which is in the
World of Asiyah (Action) [and see what is written about this in the explanation on the verse “And
Moshe spoke to the heads of the tribes”].

Sefer Yetzirah, the ancient Book of Formation, says that the beginning is wedged in the end, the highest

lodged in the lowest, for, in the words of the Shabbos hymn Lecha Dodi, what comes last in deed was first in

thought. It is therefore the physical mitzvos that draw G-d’s light down into revealed comprehension and de-

light for the souls, in the higher Gan Eden in Beriah and the lower Gan Eden in Asiyah; the bracket refers to
the explanation of the verse “And Moshe spoke to the heads of the tribes.”
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And in the same way all the rest of G-d’s commandments, which are in a person’s thought, speech
and action: thought is the intention of the mitzvos;

The same holds for every other mitzvah, each of which a person performs in thought, speech or action. The
thought is the intention with which the mitzvos are done.
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and speech is Torah study, the recital of Shema, Grace after Meals and the like; and action is the
practical mitzvos in actual deed. These are precisely the levels of Beriah, Yetzirah and Asiyah with-
in them, and through them life-force and the Infinite Light (Or Ein Sof), blessed be He, are drawn
down from concealment into revelation.
Speech means the mitzvos done by speaking, such as Torah study, the Shema and Grace after Meals; action
means the practical mitzvos done in deed. These three correspond, within the mitzvos, to the worlds of

Beriah, Yetzirah and Asiyah, and through all of them life-force and the Infinite Light are drawn from con-
cealment into revelation.

SECTION 3 - 15-8

Inner and encompassing light
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And this revelation is on the level of the inner and on the level of the encompassing (makifim). For
in the mitzvos there are two matters: the level of the inner dimension (pnimiyus) of the mitzvos,
and the level of the encompassing [lights] [and see what is written above about this in Shir
HaShirim, in the explanation on the verse “The voice of my beloved”].

This revelation comes in two modes: an inner light that is absorbed within, and encompassing lights (maki-

fim) that surround from without; every mitzvah has both. The bracket refers to the explanation of “The voice
of my beloved” in Likkutei Torah on Shir HaShirim.
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And among the particular mitzvos, in the mitzvah of charity: “Is it not to break your bread for the
hungry,” etc., to give food and sustenance, is the level of the inner; and also “when you see the
naked, that you cover him” is the level of the encompassing. And through this there comes to be
“Then you shall delight upon Havayah”: “upon,” specifically, as is written in the Zohar, Parshas
Vayechi (page 219a).

Charity is the example: Isaiah’s “break your bread for the hungry,” the food and sustenance that enter the

body, is the inner aspect, and covering the naked with a garment that surrounds the body is the encompass-
ing aspect. Through these comes the promise a few verses later, “Then you shall delight upon Havayah”:

]

plainly “delight in Havayah,” but the word al also means “upon” or “above,” and the Zohar on Vayechi

stresses it, a delight above the level it calls “heavens.”
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That is, that Havayah, the Infinite Light (Or Ein Sof), blessed be He, be grasped and absorbed in the
souls’ comprehension on the level of the inner, until they delight and take pleasure, etc.

Here “upon Havayah” describes the inner mode: Havayah, the Infinite Light, is grasped and absorbed with-
in the souls’ comprehension, so that they delight and take pleasure in it.
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For a concept that is grasped in a person’s comprehension and intellect: the intellect and the com-
prehension encompass the concept from every side, and the concept is enclothed within [the com-
prehension’s] inner part, in its very core; and so a person’s intellect and comprehension are above
the concept.

The word “upon” fits because, as the Alter Rebbe explains in Tanya, chapter 5, when the mind grasps an idea

it surrounds the idea on every side and holds it within; in that sense the knower stands “above” what he
knows. So the soul that grasps G-dliness is, as it were, “upon” Havayah.

likuteitorah.com/likkutei-torah/chukas/8/ 11
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And this is the meaning of “Seraphim stand above Him,” etc., as is explained elsewhere. And [it is]
also on the level of the encompassing, which is like what is said, “And His arrow shall go forth like
lightning”: it is only like lightning flashing in his mind and comprehension, but it is not grasped
and absorbed into his actual comprehension.
The principle that the grasping mind stands above what it grasps is also the meaning of Isaiah’s vision,
“Seraphim stand above Him,” explained elsewhere. The encompassing mode, by contrast, is like
Zechariah’s “His arrow shall go forth like lightning”: a flash that lights up the mind for a moment but is nev-

er grasped and held within the understanding. Likkutei Torah, Sh’lach, uses the same image for Chochmah,
which flashes in the mind before Binah grasps it.
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And this is the meaning of the garments of the soul in Gan Eden, that it be “bound up in the bond
of life”; “the glory of Havayah shall gather you in”: that is, that the Infinite Light (Or Ein Sof),
blessed be He, encompass him, clothe him and surround him from every side, until he is sub-
sumed in the very Infinite Light, blessed be He, on the level of the nullification (bittul) of compre-
hension, etc.
In Gan Eden the souls are clothed in “garments,” which belong to the encompassing mode: the soul is
“bound up in the bond of life,” and, in Isaiah’s words, “the glory of Havayah shall gather you in.” The

Infinite Light surrounds the soul on every side until it is wholly absorbed in it, in a bittul in which compre-
hension itself is set aside.
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And this is why it says “the glory of Havayah shall gather you in” after “when you see the naked,
that you cover him,” which is the level of the encompassing and of a garment. And this is the mean-
ing of “glory,” which is a matter of the encompassing, as is explained elsewhere.

Isaiah places “the glory of Havayah shall gather you in” right after “when you see the naked, cover him”: the

encompassing side of charity, the garment, is answered by an encompassing reward. “Glory” itself denotes
an encompassing light, as explained elsewhere.
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And this is the meaning of “a fountain of gardens”: the Congregation of Israel is the level of a foun-
tain that waters the gardens, so that there be a drawing down of supernal delight from the Infinite
Light (Or Ein Sof), blessed be He, from concealment into revelation, in the higher Gan Eden and

the lower Gan Eden. And this revelation is also drawn down below, into a person’s soul,

This is the meaning of “a fountain of gardens”: Knesses Yisrael waters the higher and the lower Gan Eden by
drawing supernal delight from the Infinite Light out of concealment into revelation. That revelation is drawn
down here below as well, into the soul of each person.
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so that there be the level of a well that springs from below upward, in the fulfillment of what is writ-

ten, “And you shall love Havayah your G-d with all your heart and with all your soul,” etc.

In a person’s soul it takes the form of a well that springs from below upward. This is the fulfillment of the

command “You shall love Havayah your G-d with all your heart and with all your soul.”

SECTION 4 - 19-10

Life in the body and the higher well

13 2910 1972 ToNY R 10 1N9%° ANRY STINRA2 70K 9310 SORWK W’ IR wrnd)

As it is written, “To You, Havayah, I lift up my soul,” etc. For “You created it, and You formed it,”
etc., “and You will in the future take it from me,” etc.

The soul’s life in the body is framed by the verse “To You, Havayah, I lift up my soul” and by the morning
blessing Elokai Neshamah, which says that G-d created and formed the soul and will one day take it back.
The soul belongs to G-d; a person only holds it for a time.
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And it is given to a person only for the measure of the days of his life. Therefore all the days of the

life of this world should be, in his eyes, in the manner of “against your will you live,”

Since the soul is given to a person only for the span of his life, he should regard all of life in this world in the

spirit of the Mishnah in Avos: “against your will you live.” Life in the body is not an end in itself.
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and as one who casts [it] behind his shoulders; and to Him alone, may He be blessed, shall he lift
up his soul.
A person should hold worldly life like one who tosses something behind his shoulders; in Tanya, chapter 22,

the Alter Rebbe uses this image for giving something unwillingly, with one’s face turned away. His soul he
should lift up to G-d alone, as the verse said.
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And all the days of a person’s life, in which his soul is enclothed in his body in this world, are only
so as to be the level of a well that springs from beneath the earth, specifically. For through the wa-
ters’ passing through the dust of the earth, they are refined and become clearer; so too the soul is
further refined through fulfilling the Torah and the practical mitzvos, which are in physical
matters,

The soul is here only to become a well that springs up from beneath the earth, and the words “beneath the

earth” are precise. Just as water is filtered and clarified by passing through the soil, the soul is refined by
keeping the Torah and the practical mitzvos, which are done with physical things.
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and also through the strengthening of the power of the G-dly soul over its animal soul, to subdue,
and to transform darkness into light, etc. And accordingly, the coarseness of the body and the
physicality of this world are only in the manner of a passageway for the soul, and its main cleaving
shall be in its root, in the living G-d.

It is also refined when the G-dly soul masters the animal soul, subduing the other side and turning darkness

into light, in the Zohar’s terms. The body’s coarseness and the world’s physicality are therefore only a pas-
sage the soul goes through, while its true attachment should be with its root in the living G-d.
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(One may further say that in the soul too there are found the two levels of fountain and well, as
mentioned on the verse “And Yitzchak’s servants dug,” cited above: what a person contemplates in
the depth of his thought on the greatness of the Infinite Light (Or Ein Sof), blessed be He, during
the Shema and prayer is the level of “a river goes out of Eden,” Chochmah and Binah, “two com-
panions,” etc.;
A parenthetical gloss adds that the soul itself contains both a fountain and a well, as the Alter Rebbe explains
in Torah Ohr, Toldos, on the wells that Yitzchak’s servants dug. Deep contemplation of G-d’s greatness dur-

ing the Shema and prayer is the “river that goes out of Eden,” which is Chochmah and Binah, the “two com-
panions” of the Zohar that never part.
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and it waters the fifty-three (gan) sections of the Torah, which is the study of Torah that he engages
in afterward, “the four cubits of halachah,” etc., so that [light] from the level of supernal delight be
drawn into the Torah.
That river waters the gan, “garden,” whose letters, gimmel and nun, add up to fifty-three, the number of the
Torah’s sections in the Tikkunei Zohar’s count: it is the Torah study that follows prayer, the “four cubits of

halachah” that the Talmud calls G-d’s place in His world. Prayer brings supernal delight into the Torah one
then learns.
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And this is the meaning of “about my prayer, that it be close to my bed”: so that the study of Torah
be after prayer, so that “your voice is sweet,” as is explained elsewhere in the explanation on the
verse “My dove, in the clefts of the rock,” etc. And this is the meaning of “a fountain of gardens.”
And as is written in the Zohar, Part III) (page 298a), that “a fountain of gardens” is the meaning of
“and a river goes out of Eden.”
Abba Binyamin’s wish in the Talmud, that his prayer be “close to his bed,” is read in this light: prayer comes
first, so that Torah study follows it. Learning then makes one’s voice “sweet,” in the words the Song of Songs

says to the dove in the clefts of the rock, and this is the “fountain of gardens,” which the Zohar on Ha’azinu
links with the river that goes out of Eden.
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And the matter of the well is along the lines of what is explained on the verse “My dove” mentioned
above, on the matter of “my dove” when she is in the clefts of the rock, of which it is said, “Let me
see your countenance”: that this is the level of returning light (or chozer), of which they said, “In
the place where penitents stand, the perfectly righteous cannot stand,” for they draw it with greater
strength.
The well corresponds to the dove “in the clefts of the rock,” to whom it is said, “Let me see your
countenance”: returning light (or chozer), light that rises from below. This is the strength of penitents, who,

the Talmud says, stand where the perfectly righteous cannot; as the Zohar explains, they draw it upon them-
selves with greater longing and strength, to come close to the King.
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And so it is with the level of a well, which springs from below upward; and therefore it is above the
level of “a fountain of gardens,” etc., to the point that it is the level of actual “living waters,” which
is above the level of “and a river goes out,” etc., as is explained elsewhere in the discourse begin-
ning “There are sixty queens.”

The well, which springs from below upward, therefore stands higher than the “fountain of gardens.” It is tru-

ly “living waters,” above even the river that goes out of Eden, as explained in the discourse on “There are
sixty queens.”
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Alternatively: although the river too is a [lofty]| level, as mentioned above in the matter of the wa-
ters of the gardens, nevertheless the well, which is from below upward, has in it a higher level, as
mentioned above in the matter that penitents, etc. And all his days must be in teshuvah (return).

An alternative explanation: the river too is a lofty level, as explained above about the fountain that waters the

gardens, yet the well, rising from below, has something higher still, like the advantage of penitents over the

perfectly righteous. And so, in the Talmud’s phrase, a person should spend “all his days in teshuvah.”
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And this is the meaning of “And you shall speak to the rock, and it shall give forth its water,” of
which it is said, “Spring up, O well,” etc. And this is exactly like the matter of “Let me see your

countenance” said of “my dove in the clefts of the rock,” etc.

This is the meaning of the command to Moshe, “Speak to the rock, and it shall give forth its water,” the water
of which Israel sang, “Spring up, O well.” It is the same as the dove “in the clefts of the rock” (the same word,
sela) whose countenance is longed for: light that rises from below.

SECTION 5 - 111-13

Digging and delving; Yaakov the prince
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2. However, for this level of a well to be revealed, there must be “dug it, delved it.” Digging and
delving are casting away the dust of the earth that blocks the mouth of the well; except that digging

is casting away the coarse clods of earth, and delving is casting away the pebbles and the fine sand.

The second section turns to how the well is uncovered: the verse says the princes “dug it” and “delved it.”
Both mean clearing away the earth that blocks the well’s mouth, but digging removes the coarse clods, while
delving removes the pebbles and fine sand that remain.
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And so one must remove everything that hides and covers the hidden love, and subdue the sitra

achra (the other side):

In the soul, the earth that blocks the well is whatever hides and covers the love of G-d hidden within it.
Removing it means subduing the sitra achra, the “other side” opposed to holiness.

likuteitorah.com/likkutei-torah/chukas/8/ 17

11

12



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 8 N2 ’l?y DRI %W AR DROWS WY IN...

M 7233137 197 187 DU 7D Mg Tnxy wIp AN°Ia 1M 10 ¥R 10 NP M0KR1 I
173 RX1°31 19207 AN APTS 10721 MP93INN AN 1IN0 TN Pnne mxnt 0pa

whether in what is forbidden, to “turn away from evil,” etc.; or in what is permitted, “sanctify your-
self in what is permitted to you,” and “nullify your will before His will”; or in fulfilling the mitzvos,
to strengthen oneself in Torah study more than one’s habit and to give charity beyond one’s na-
ture, and the like.
This is done in three areas: in what is forbidden, by turning away from evil; in what is permitted, as the
Talmud says, “Sanctify yourself in what is permitted to you,” and the Mishnah, “Nullify your will before His

will”; and in the mitzvos themselves, by studying more Torah than one is used to and giving more charity

than comes naturally.
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For all these things and the like are precisely the levels of digging and delving: to remove the pow-
ers of coarseness that come from the side of kelipah and to nullify them in complete self-nullifica-

tion (bittul), “nullify your will,” etc.,

All these efforts are the digging and delving. They clear away the coarse forces that come from kelipah and
nullify them completely, in the spirit of “nullify your will.”
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in order to reveal the hidden recesses of the love, from concealment into revelation. (And these two
levels, digging and delving, to make it into the level of a well, are like the matter explained on the
verse “None shall miscarry or be barren in your land”:

The purpose is to bring the hidden love out of concealment into revelation. A parenthetical gloss links the

two stages to the discourse in Torah Ohr, Mishpatim, on the verse “None shall miscarry or be barren in your
land.”
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the matter of “she did not even have a womb,” etc. And the counsel for making an empty vessel is
as it is written, “a broken and crushed heart,” etc.; and this is the level of digging, etc. But he must
further not incline his heart even to permitted things, to be bound up in them, etc.; see there.
The gloss recalls the Talmud’s saying about Sarah, that she “did not even have a womb,” and explains that to
become an empty vessel, ready to receive, one needs “a broken and crushed heart”: this is the digging.

Beyond that, one must not let his heart incline even toward permitted things so as to become bound up in

them.
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And this is the level of delving, casting away the pebbles and the fine sand. And through this the
hidden recess of the love will be revealed, the level of “And Chanah prayed upon Havayah,” etc.;

see there. And this is the meaning and the matter of “Spring up, O well.”)

Freeing the heart even from attachment to permitted things is the delving, the removal of the pebbles and
fine sand. Then the hidden love is revealed, like the prayer of the barren Chanah “upon (al) Havayah,” which
that discourse in Torah Ohr reads as her binding herself to G-d above the level of the Name Havayah; and

this is the meaning of “Spring up, O well.”
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And this level of digging and delving is brought about through the level of “princes” and “nobles of
the people.” The “princes” are the Patriarchs, and the choicest of the Patriarchs is Yaakov,

This digging and delving is done by the “princes” and “nobles of the people” of the verse. The princes are
the Patriarchs, and the choicest of them is Yaakov.

MAaRT P12 93 99157 RI7 2p3°w 10 92027 172 NB0INA 2PY° PPORI 171y

as in the matter of “and the G-d of Yaakov,” with the addition of the connecting vav, etc.: for Yaakov

is the one who includes all the levels of the Patriarchs.

In the phrase “the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov,” only Yaakov’s name has the
connecting letter vav, “and,” a sign that Yaakov joins and includes the qualities of all the Patriarchs.
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For of Yaakov it is said, “For you have ruled as a prince (sarisa),” an expression of rulership and
dominion, “with Elokim,” which is the matter of the tzimtzum (contraction). For “I, Havayah, have

not changed,” and “there is none else besides Him,” and “all before Him is as nothing,” etc.

When Yaakov was named Yisrael he was told, “For you have ruled as a prince (sarisa) with Elokim”: plainly
sarisa means “you have striven,” but the Alter Rebbe reads it as rulership, from sar, a prince, the word for
the “princes” who dug the well, and Elokim as the Name of the tzimtzum, the concealment of G-d’s light. In
truth G-d does not change, there is none besides Him, and all before Him is as nothing; only through the

concealment of Elokim does anything else appear to exist.
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And that the world appears as an existent thing (yesh) and a separate entity is through the level of
the Name Elokim, which contracts and hides the revelation of His G-dliness, may He be blessed, so

that there be a world (olam), which conceals (ma’alim), etc.

The world seems to be a real, independent existence only because of the Name Elokim, which contracts and
hides the revelation of G-dliness. The Hebrew word for world, olam, is read as related to he’elem, conceal-
ment: aworld is by definition what conceals.
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And Yaakov is the level of a prince and ruler over the level of Elokim, so that it not hide and con-

ceal, etc., as it is written, “And Havayah shall be my Elokim,” etc., as is explained elsewhere.

Yaakov is a “prince” who rules over Elokim, so that its concealment no longer hides G-d. This is the sense of
his vow, “Havayah shall be my Elokim”: Havayah, G-d as He transcends the world, is to be present for
Yaakov even through Elokim, the Name of concealment.
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“And with men”: these are the angels, as is written of Avraham, “And he looked, and behold, three

men were standing over him”; for three angels came for three missions.

The verse said to Yaakov goes on, “and with men,” and these “men” are angels, just as the three “men” who

appeared to Avraham were angels. Three came because each had a single mission.
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For one angel cannot carry out two missions, since the angel is the messenger of the flow (hash-

pa’ah), being the level of a vessel in which and through which the flow passes;

An angel cannot carry out two missions, because an angel is only a messenger for the flow of influence from
above. He is avessel through which that flow passes.
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and its vessel has no power to bear and contain two missions, which are two flows,

A vessel holds only what fits its measure, so an angel cannot bear and contain two missions, which would be

two separate flows.
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for they are from Beriah, Yetzirah and Asiyah, of which it is said, “And from there it divided,”
where each thing is a matter of its own. And of Yaakov it is written, “And he strove (vayasar) with an
angel, and prevailed” (in Hosea, chapter 12, [verse] 5);

Angels belong to Beriah, Yetzirah and Asiyah, the worlds of which the verse about the river of Eden says,

“from there it divided”: there each thing stands apart as a matter of its own. Of Yaakov, however, Hosea says

that he “strove (vayasar)” with an angel and prevailed.
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and our Sages, of blessed memory, said (Chullin 92a) that Yaakov became a prince (sar) over the
angel. For Yaakov is the body of the Torah (gufa de’oraysa), as it is written, “The voice is the voice
of Yaakov,” and “He established a testimony in Yaakov,” etc.

The Talmud in Chullin reads the verse to mean that Yaakov became a sar, a prince, over the angel. He could

do so because Yaakov is the “body of the Torah,” as in “The voice is the voice of Yaakov” and “He established

a testimony in Yaakov,” where the testimony is the Torah.
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And of the Torah it is said, “One thing G-d has spoken; two things have we heard,” and “like a ham-

mer that shatters a rock”: one verse divides, etc.;

The Torah is not like an angel’s single mission: “One thing G-d has spoken, two things have we heard,” and
“like a hammer that shatters a rock.” As the Talmud explains, just as a hammer’s blow sends out many
sparks, a single verse yields many meanings.
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for “the Torah comes forth from Chochmah (wisdom),” and it is His Chochmah, may He be
blessed, of which “He and His vessels are one” (ihu vegarmohi chad), where everything is included
in the level of oneness.

The reason is that the Torah comes from Chochmah, G-d’s wisdom, which is one with Him (“He and His ves-
sels are one,” in the phrase of the Tikkunei Zohar), so that everything in it is held in unity.
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Therefore the speech of the Torah, even one verse or one halachah, etc., includes the entire Torah.
This is not so with the angels, to whom the Torah was not given; therefore an angel has no power to
bear and receive two missions.

Therefore every word of Torah, even a single verse or a single halachah, contains the whole Torah. Angels

were not given the Torah and lack this unity, so an angel can bear only one mission at a time, while Yaakov,
the body of the Torah, can rule over the angel.
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(And see what is written about this in the discourse beginning “As an eagle stirs up [its nest]”: that
concerning the Giving of the Torah it is said, “They saw what is heard and heard what is seen,” for
there is no division between sight and hearing, since the Torah comes forth from supernal
Chochmah, where there is no division of levels, for it is above the world of separation.

A parenthetical gloss refers to the discourse on “As an eagle stirs up its nest,” which explains that at the

Giving of the Torah Israel “saw what is heard and heard what is seen.” Sight and hearing were not divided,
because the Torah comes from supernal Chochmah, above the world of separation where levels divide.
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Now, it is found in the Raaya Mehemna, Parshas Pinchas) (page 229b): “like a hammer that shatters
a rock,” and this is the rock of which it is said, “And you shall speak to the rock before their eyes,
and it shall give forth its water”; and as our Sages, of blessed memory, said, “Recite one chapter
over it.”

The Raaya Mehemna (“the Faithful Shepherd,” a part of the Zohar) on Pinchas reads the rock that the ham-

mer shatters as the rock Moshe was told to speak to, and the Sages say that speaking to it meant reciting a
chapter of Torah over it. The rock gives its water through words of Torah.
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And this is the meaning of “princes dug it”: the level of “the voice of Yaakov,” through which there
comes to be the level of a well of living waters, namely, as it is written, “and it shall give forth its wa-

ter,” etc.

This is “princes dug it”: the princes dig the well with the “voice of Yaakov,” the voice of Torah. Through it the
well of living waters is opened, as in “and it shall give forth its water.”
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(And see the Zohar, Part I, page 6, end of side b; Part II, page 64b; and see further Part 111, pages
249b and 279b; and the Likkutei Torah of the Arizal, Parshas Chukas.)

The parenthesis lists further passages: in the Zohar, on Moshe’s staff with which he struck the rock, on the
lower rock that brings forth water by the power of the higher “rock,” on the rock struck twice, and on the
rock of Moshe that was meant to be spoken to; and the Likkutei Torah of the Arizal on Parshas Chukas, his
teachings on the Torah portions collected from the writings of Rabbi Chaim Vital (not this book).
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Now, the attribute of Yaakov is the level of compassion (and see what is written about this below, at
the end of the discourse beginning “Who has counted the dust of Yaakov”), and of this it is said, “to
Yaakov, who redeemed Avraham”: the revelation of the love that is within him.

Yaakov’s attribute is compassion, as explained later in the discourse on “Who has counted the dust of

Yaakov.” Isaiah’s phrase “Yaakov, who redeemed Avraham,” which can also be read of G-d, is read here as
Yaakov bringing out into the open the love, Avraham’s attribute, that lies within.
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And through him there comes about the level of digging and delving for the well that springs from
below upward, from concealment into revelation (and this is what is written in the Zohar, Part I,
Vayetzei, 152a, “And Yaakov alone,” etc.; see there).

Through Yaakov’s compassion the well is dug and delved, so that love springs from below upward, out of

concealment into revelation. The Zohar on Vayetzei says that when Yaakov rolled the stone off the mouth of
the well he needed no other help, for he was the perfection of the Patriarchs.
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And in this way the entire order of prayer was instituted, which is to arouse the love from conceal-
ment into revelation: through his setting his heart to contemplate “Blessed is He who spoke and the
world came to be,” how He spoke one utterance alone and the world came to be, on the level of the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin), etc.;

The whole order of prayer was arranged to arouse this love. It begins with Baruch She’amar, where one con-

templates how a single utterance brought the world into being, through the light that fills all worlds and the
light that encompasses them.
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and how “the Ofanim, with a great noise,” etc.; and “the host of heaven bow down to You”: it does

not say “bowed down” but “bow down,” for they bow down always, etc.

It continues with the Ofanim, a class of angels, who rise “with a great noise,” and with the verse “the host of

”

heaven bow down to You.” The verse says “bow down,” not “bowed down,” because their bowing never

stops.
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And afterward we say, “Merciful Father, have mercy upon us,” with the attribute of Yaakov: that the
physicality of the body and of the world not hide and conceal from him, and that the revelation of
the love be below as it is above.

After this contemplation comes the plea “Merciful Father, have mercy upon us,” an appeal to the attribute of

Yaakov. It asks that the physicality of the body and the world not conceal G-d from a person, so that the love
be revealed below as it is above.
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The living waters of Torah
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3. Now, from this well, through this digging, there comes about the revelation of the level of living
waters, which is more lasting than the level of love like fiery flames (rishpei esh) in the fervor of
prayer through contemplation, etc., which after prayer passes and goes away, etc. But the level of
water consists of flows of a love that has no interruption.

The third section: the digging of the well reveals “living waters,” a love more lasting than the fiery love of

prayer. Love like fiery flames, kindled by contemplation in prayer, flares up and passes once prayer is over,
while water flows on without interruption.
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And this is the virtue of Avraham, “who loves Me,” “the man of kindness”: “Remember the father,
who was drawn after You like water.”
This steady, water-like love is Avraham’s quality: Isaiah calls him “Avraham who loves Me,” and he is the

man of kindness. The prayer for rain says of him, “Remember the father, who was drawn after You like
water.”
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(And this is “to Yaakov, who redeemed Avraham,” specifically. And see Midrash Rabbah on Vayeira,
chapter 48: “You said, ‘Let a little water be brought’; by your life, I will repay your children,” etc.,
“Spring up, O well,” etc. And see there also, at the end of chapter 54.
A gloss explains that this is why Yaakov is said to have redeemed Avraham specifically: Yaakov’s digging
brings out Avraham’s water-like love. The Midrash on Vayeira says that because Avraham offered his guests

“a little water,” G-d repays his children with water, including the well of “Spring up, O well,” and near the
end of chapter 54 the water rises for Avraham’s flock, a sign that the well would rise for his children.
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And see further on the matter of “Spring up, O well” in Midrash Rabbah: Chayei Sarah, chapter 60;
Beshalach, chapter 25; the beginning of Bamidbar; Shelach Lecha, the beginning of chapter 17;
and in Parshas Chukas; and in Parshas Eikev, on the verse “Hear, O Israel, you are crossing today”;
and in Koheles Rabbah, at the end of “Send your bread upon the waters.”)
The gloss lists more Midrashim on “Spring up, O well”: in Midrash Rabbah on Chayei Sarah, Beshalach,
Bamidbar, Shelach and Chukas, on Eikev, and in Koheles Rabbah. Midrash Rabbah on Chukas, for example,

says the well was given in the merit of the Patriarchs, who are called “princes.”
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And this is because they are living waters, which receive from Chochmah (wisdom), which is called

9 3

“life,” for “Chochmah gives life,” “in the light of the King’s countenance is life”:

These waters are “living” because they come from Chochmah, which is called life, as in “wisdom gives life”
and “in the light of the King’s countenance is life.”

TR M2 0N TI0%1 1AV PAPwwa 0O DNARYY D7Y XN WPNIY] (na) 170 1 91K 03 11707
219 WRn AR IR RITWD 127 DWWt WX DWAR 19YRDY 130K 2 RO

that is, the level of self-nullification (bittul), koach mah (the power of “what”) [as is explained else-
where on the verse “And you shall draw water with joy,” concerning the water libation on the
Festival: how it is the level of a love that is above fiery flames, like the analogy of a son when he is
actually with his father, etc.
Chochmabh is koach mah, “the power of ‘what’” (the letters of chochmah rearranged), the self-nullification of
one who feels he is nothing. A bracketed gloss refers to the discourse on “And you shall draw water with joy,”

about the water libation on Sukkos, which describes a love above fiery flames, like that of a son who is right
beside his father.
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And elsewhere it is explained that this is the level of the High Priest, the Chesed (kindness) of Abba,
a love in the manner of self-nullification (bittul).] And this revelation in a person’s soul comes
through occupation with the Torah, for “the Torah comes forth from Chochmah (wisdom),” the lev-
el of bittul;

The bracket begun in the previous paragraph closes with another explanation: this water-like love is the lev-

el of the High Priest, the Chesed of Abba (Chochmah), a love rooted in bittul. Such love is revealed in a per-
son’s soul through Torah study, because the Torah comes from Chochmabh, the level of bittul.

likuteitorah.com/likkutei-torah/chukas/8/ 26

15



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 8 N2 "?}7 DRI %W AR DROWS WY IN...

DOWRY 24112°0Wi Va0 PINTY RO 10 2995100 KDY 122 DINT W2 1 MP0R IR qwnI 199
1D 259793 13T

and therefore this revelation is drawn from it into a person’s soul in the manner of “And you shall
not profane,” etc., not to “push away the feet of the Shechinah (Divine Presence),” and “I have put
My words in your mouth,” etc.
From the Torah this bittul is drawn into the soul in the spirit of “You shall not profane My holy Name”: care
not to “push away the feet of the Shechinah.” The Talmud (Kiddushin 31a) says this of one who sins in secret,
on the same page that forbids walking with a haughty bearing, since “the whole earth is full of His glory.” It

is also the sense of “I have put My words in your mouth,” G-d’s words placed in a person’s mouth through
the Torah.
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And therefore in the section “Sanctify to Me,” which is the higher Chochmah (Chochmah Ila’ah), it
is said, “and for a remembrance between your eyes”: that is, that the love has no interruption, like
awell of living waters that spring forth constantly;

This is why the tefillin section “Sanctify to Me,” associated with the higher Chochmah, says “and for a re-

membrance between your eyes.” A remembrance that is always before one’s eyes is a love that never stops,
like a well of living water that flows constantly.
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and this is through what is written afterward, “so that the Torah of Havayah be in your mouth.” And
as is written in the Sifrei, Parshas Va’eschanan: “Since it says, ‘And you shall love Havayah,’ I do
not know in what way one loves the Holy One, blessed be He; the verse teaches, ‘And these words
shall be,’ etc., for through this you come to know the Holy One, blessed be He.”
The tefillin verse goes on, “so that the Torah of Havayah be in your mouth”: the constant love comes through
the Torah. The Sifrei on Va’eschanan makes the same point: after the command to love G-d, the next verse,

“And these words shall be upon your heart,” shows the way, for through these words one comes to know
Him.
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And this is because Chochmah, which is the Torah, is the level of sight, and the love drawn from
the level of sight is in the manner of bittul; and it is above the level of the love drawn from the level

of hearing, which is from afar and is the level of fiery flames, etc.

The reason is that the Torah is Chochmah, which is like sight, and love that comes from seeing is a love of
bittul, higher than love that comes from hearing, which knows its object only from afar and burns like fiery
flames.
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[And see what is written elsewhere, at the end of the discourse beginning “Who is like Havayah our
G-d, who is enthroned on high, who looks down low to see”: “to see,” the level of sight and the reve-
lation of the Infinite Light (Or Ein Sof), blessed be He, etc., and this is through the Torah, etc.; see
there].

A bracket refers to the end of the discourse on “Who is like Havayah our G-d” in Torah Ohr, where “to see” is
read as the sight and revelation of the Infinite Light that comes through the Torah.
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And the revelation of the level of the living waters of the Torah is drawn from that well which
springs from beneath the earth, which is the level of the mitzvos enclothed in physical matters; for

the whole Torah is the explanation and elucidation of the mitzvos, as is explained elsewhere.

The living waters of Torah flow from the well that springs from beneath the earth, which is the mitzvos en-
clothed in physical things. The whole Torah is, after all, the explanation of the mitzvos.
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And from that well spring the living waters of the Torah, so as to be in the manner of self-nullifica-
tion (bittul), “And you shall not profane My holy Name,” and “I have put My words in your mouth,”

etc.

From the well of the mitzvos, then, flow the living waters of Torah, bringing bittul: care not to profane G-d’s
holy Name, and G-d’s words placed in a person’s mouth.
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And of this it is said, “On that day living waters shall go out from Jerusalem, half of them toward
the eastern sea”: for the living waters of the Torah, which is enclothed in physicality, will be drawn
from below upward to the eastern sea, and the eastern sea will be in the position of a recipient
from the level of the living waters below.

Zechariah prophesies that “living waters shall go out from Jerusalem, half of them toward the eastern sea.”

The word for eastern, kadmoni, also means “earlier,” and the point is a reversal: the Torah enclothed in

physical things will flow from below upward to this sea, and the sea will receive from the living waters below.

SECTION 7 - 1117

G-d hears; the mechokek and the
staffs; the arousal from above
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And the explanation is as it is written, “Then they spoke,” etc., “and Havayah listened and heard,”
etc. At first glance this is not understood: what need has the Holy One, blessed be He, to hear the
Torah below? Surely “Torah goes forth from Him”!

The rising of the Torah’s waters is explained through Malachi’s verse: when those who fear G-d speak with

one another, “Havayah listened and heard.” The question is obvious: why would G-d need to hear the Torah
learned below, when the Torah comes from Him in the first place?
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But the explanation is that the Holy One, blessed be He, is sometimes called the level of the light
that fills all worlds (memalei kol almin) (and see the Zohar, Part II, Beshalach, 46a, and the
Mikdash Melech there).

The answer is that “the Holy One, blessed be He” sometimes denotes the light that fills all worlds, the light
that enters each world according to its measure. The text refers to the Zohar on Beshalach and to its com-
mentary there, the Mikdash Melech of Rabbi Shalom Buzaglo, for this usage.
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Now, the Torah of this world, because it is enclothed in physical matters, has a very lofty root, etc.;
and therefore it draws the power of life-force from the Infinite Light (Or Ein Sof), blessed be He,
from the highest heights, from the level of the light that encompasses all worlds (sovev kol almin),
to the level of the light that fills all worlds: “and Havayah listened and heard,” etc.

The Torah of this world, enclothed in physical matters, has a very lofty root, so it draws life-force from the

Infinite Light far above, from the light that encompasses all worlds, down to the light that fills them. That is

how G-d, as the light that fills the worlds, “listens and hears” the Torah below: He receives from it.

OR 27 WPRdY A amIywna ppInna 17y I (x0y 077) 2PN 570 2 pbn amal 27 M 1N
([o>°m pya) 292 RN 7177 *NPRa °E 99y 1vy) “10%n snpna

And see about this in the Zohar, Part II, at the end of Parshas Vayakhel (page 217a). And this is the
meaning of “with the mechokek (lawgiver), with their staffs,” as is explained on the verse “If you
walk in My statutes (bechukosai)” (see above, Parshas Bechukosai, the discourse beginning “It is
explained in Etz Chaim™):
The Zohar at the end of Vayakhel expounds Malachi’s verse: the holy words spoken below rise up before the
King and crown Him. The same idea explains the next phrase of the Song of the Well, “with the mechokek,

with their staffs,” as explained on “If you walk in My statutes” in Bechukosai, where chok, “statute,” is linked
with chakikah, “engraving.”
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that there are two engravings (chakikos) of a vessel, by way of analogy, from within and from with-
out: from without, to remove all rust, and within, to engrave in it a receptacle.

The discourse on “If you walk in My statutes” says that a vessel is engraved in two ways: on the outside, to
scrape off all the rust, and on the inside, to hollow out a space that can hold something.

NI°1% 0939217 $737 717990 NI°13 RITY 10 9°N0MY YR D5 902y vinan waln npopn 9% 0
15 ¢ 7393 Pt 993 N 172 07K IR 912°p 995 navna

So too there must be an engraving of the soul: from without, to remove everything that hinders and
hides, etc., and this is the level of digging mentioned above; and from within, to be the level of a
vessel that receives the Infinite Light, blessed be He, to be “avessel that holds blessing,” etc.

So too the soul must be engraved: outwardly, by removing whatever hinders and hides G-dliness, which is

the “digging” described earlier, and inwardly, by becoming a vessel that can receive the Infinite Light, “a
vessel that holds blessing,” in the words of the Mishnah.
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And the Infinite Light, blessed be He, rests and is revealed only in the level of Chochmah (wisdom),
koach mabh, etc. And the mechokek, who makes the receptacle, is the one who draws down the level
of the Torah in the manner of self-nullification (bittul), etc.

The Infinite Light rests and is revealed only in Chochmah, koach mah, the power of self-nullification. The

mechokek who carves the receptacle is therefore the one who draws down the Torah, which comes from
Chochmah, in a spirit of bittul.
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(And see what is written below in the explanation on the verse “Arm from among you,” in Parshas
Matos, on the matter that Moshe is called mechokek; and see what is written above on the verse
“Moshe would speak”; and see further on the matter of “with the mechokek” in the Zohar, Part III,
at the end of Parshas Vayelech, 286a, and Parshas Beha’aloscha, page 150.)

A parenthesis refers to the explanation of “Arm from among you” in Parshas Matos, where Moshe is called

mechokek, to the discourse on “Moshe would speak,” and to the Zohar on Vayelech and Beha’aloscha. The
Zohar at the end of Vayelech reads the mechokek of this verse as Yesod and the staffs as Netzach and Hod.
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“With their staffs”: these are the supporters of the Torah (tamchei oraysa) (see the Zohar, Part I,
page 8a), “It is a tree of life to those who hold fast to it.” And it is like what is said about Yissachar
and Zevulun: from the children of Yissachar came the Sanhedrin, and Zevulun, through engaging
in commerce for Yissachar’s sake, merited and was raised to a higher rank in one respect,
“Their staffs,” what one leans on, are those who support the Torah, the tamchei oraysa of the Zohar, who up-
hold those who learn; of them it is said, “It is a tree of life to those who hold fast to it.” The model is

Yissachar, whose descendants were the Sanhedrin, and Zevulun, who traded to support him and so gained a
higher rank in one respect.
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namely, in the manner of from below upward: since it was through the bestowal of his bounty and
his life-force that Yissachar engaged in Torah, with this life-force that was drawn to him, Zevulun
therefore precedes him, for he draws life-force into his Torah.

That respect is the movement from below upward: since Yissachar learned with the life-force that Zevulun’s

support gave him, Zevulun draws life into his Torah. That is why Zevulun is named before Yissachar.
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(And see about this in Midrash Rabbah, Vayechi, end of chapter 99; the Zohar, Part I, 8a; Vayechi,
page 241b; Part 111, Metzora, 53b; and see what is written at the end of the discourse beginning
“The voice of my beloved,” regarding “leaping over the hills.”)

A parenthesis gives further sources: Midrash Rabbah on Vayechi, which says Zevulun comes before

Yissachar because he fed him, the Zohar on the partnership between them, and the end of the discourse on
“The voice of my beloved,” on “leaping over the hills.”
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And therefore it is said of Zevulun, “Peoples they shall call to the mountain,” etc. The meaning is
along the lines of what is said, “Who shall ascend the mountain of Havayah, and who shall stand,”
etc. But regarding Zevulun, even the level of “peoples” (amim), [as in] “dimmed” (omemos), shall
be called and gathered to the level of “the mountain of Havayah.”
This is why Moshe’s blessing says of Zevulun, “Peoples they shall call to the mountain.” Of the mountain of
Havayah the psalm asks, “Who shall ascend it?”, as if few are worthy; but through Zevulun even amim,

“peoples,” read as omemos, “dimmed,” what is dim and far from holiness, are called and gathered to G-d’s
mountain.

5199 [xooyb7 xmnynx] PPRTYAR NR 7008 OPynR avnn AR n0m2aw 57 mavna 95 A R
LXNN9T RMYNR] NPRTYNR

However, all the levels mentioned above, which are in the manner of a well, from below upward,
require that there be an arousal from above (isarusa dile’eila) before the arousal from below (is-

arusa dilesata).

But all this rising from below, the well’s movement from below upward, first needs an arousal from above,
G-d’s initiative that comes before any human effort.
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And this is “Then Israel sang”: the Israel above (Yisrael dile’eila) (see the Zohar, Part 11, 54a).

“Then Israel sang”: the one who sings is the “Israel above,” Israel as a supernal level, and the text points to
the Zohar on Beshalach, which explains that Israel’s songs open with “then” (az) because they are sung when
light from the highest level shines down.

9P [5xw° noio] 03D RO (Pt pan] 17D RPD YW [oen vy 1721 QW 9971 270 A [1oy] Y) N2 00y
e avnk ahynRtn b 11y XPOYDT DROWY °ra 19109 ND0INY NONOW [bxawe mnwal MW
Ty NN AR U9V NI 9T [xnnoT xmaynx] APPTYAR 2309W [xbeybT xnnyny] YR TYNR

“Spring up, O well” (see the Zohar, at the end of Parshas Vayelech, there, and Etz Chaim, Sha’ar 31,
chapter 7): this is the Congregation of Israel (Knesses Yisrael), the source of the souls of Israel,
which gathers in (koneses) and collects within itself the level of the Israel above. “Sing out to it”:
from above downward, so that there be the arousal from above that comes before the arousal from
below, in order that there be “Spring up, O well,” from below upward.
“Spring up, O well” is Knesses Yisrael, the source of the souls, which gathers (koneses) into itself the Israel
above; the Zohar at the end of Vayelech reads the words as “rise to your place, to unite with your Husband,”

and the text also cites Etz Chaim, the Arizal’s teachings as recorded by Rabbi Chaim Vital. “Sing out to it” is

the call from above that comes first, so that the well can then rise from below.

Pt pam] 17D RPDW [oon pya)l P93 °97) 19 ANy 17ap0 RPMOR (719935 onnor 1enian ankns] PPIIRNY
15 6319499195 MW 121WN2 1177 19202 DOWPAR 1R TNIRY (791 B0 3 pbn 9w AP
151315211252 101 1°%Y X3 0N AT 2R

And as our Sages, of blessed memory, said, “Were it not that the Holy One, blessed be He, helps
him,” etc. (and see Etz Chaim, Sha’ar 31, chapter 7, and the Zohar, Part III, at the end of Parshas
Vayelech). And it is this that we ask for in prayer: “And bring us back in complete teshuvah (return)
before You,” etc.; “Merciful Father, have mercy upon us, and put understanding into our hearts,”
As the Talmud says, a person could not overcome his evil inclination were it not that G-d helps him. This

help from above is what we ask for in prayer: in the Amidah, “bring us back in complete teshuvah before
You,” and before the Shema, “Merciful Father, have mercy upon us, and put understanding into our hearts.”
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that is, to understand one thing from another, etc. For even the great compassion upon us is far
from our comprehension, and we cannot arouse the compassion as it is, etc.

The understanding asked for is to “understand one thing from another,” as the Talmud describes the dis-
cerning mind. We ask because even G-d’s great compassion toward us is beyond our grasp, and by our own

efforts we cannot arouse it as it truly is.

171589902 MOMY WX TROM TTINT NIDWAT Y RO I [K2yo xnmynx] YPRIYNR

And this arousal from above comes through the drawings-down of the Torah: “Chochmah at the
beginning and Chochmabh at the end.”

This arousal from above comes through the Torah, which the Zohar describes as “Chochmah at the begin-
ning and Chochmabh at the end.”

102 1M .[xNNPT RMAYNK] n”b-rynx 105w [X2°957 RNIIYNXR] 37”'?1373‘1& N3°12 X7 WNXA2 70N
PRIMMA 210 7MIND MR IR RO [k5yHT xmayny] 37”’71373‘1& [xnn%7 XN1YNR] n”‘p'rynx MY
om%m 0o IRYS DNAYYNa

Chochmabh at the beginning is the level of the arousal from above that precedes the arousal from
below; and Chochmah at the end, where through the arousal from below [comes| an arousal from
above, is the well that they “dug,” “delved,” etc., “with the mechokek, with their staffs”; “living wa-
ters shall go out.”
Chochmah at the beginning is the arousal from above that comes before any arousal from below; Chochmah
at the end is the arousal from above that answers the arousal from below. That is the well that the princes

dug and delved with the mechokek and the staffs, and from it, in Zechariah’s words, “living waters shall go
out.”

1,102 11993 WRI2 71993 173y 7119730 119 71770 R 2 wrHRYY 27Y 1797 NUWRI2 TN 193)
72730y 99573 MIND PPN 2 PEPT Dpt Aa TY

(And see the Zohar, Bereishis, page 26b; and see what is written in Parshas Nasso, at the end of the
discourse beginning “Thus shall you bless,” on the matter of “blessing at the beginning, blessing at
the end”; and see further in the Zohar, Vayakhel, page 197b, on the matter of “the nobles of the
people delved it”;

The closing parenthesis gives further sources: the Zohar on Bereishis, the discourse on “Thus shall you

bless” in Nasso on blessing at the beginning and at the end, and the Zohar on Vayakhel, where the nobles of
the people are the supernal Patriarchs.
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and see what is written in Parshas Vayakhel, at the end of the discourse beginning “Take from

9

among you,” in the explanation of “whoever is of a generous heart shall bring it”; and in Shir
HaShirim, on the verse “How beautiful are your steps in sandals, O daughter of the noble one,”
etc.; and see further the Zohar, Part III, 19b, 26a; Part I, 235a; Part II, 113, end of side b, 114; Part

111, 235b.)

It continues with the end of the discourse “Take from among you” in Vayakhel, on “whoever is of a generous
heart,” the Shir HaShirim discourse on “How beautiful are your steps in sandals, O daughter of the noble
one,” and further passages of the Zohar on the nobles and on the well; one of them says that when the soul
ascends, completed in this world, the “pit” that does not flow by itself becomes a well whose waters spring
from below upward.

IN ONE'S AVODAH

Regard life in this world as a passage, and lift the soul to G-d alone; refine it through the practical mitzvos
and the G-dly soul’s mastery over the animal soul. Clear away what hides the love of G-d: turn from evil,
sanctify yourself in what is permitted, study more Torah and give more charity than comes naturally, with a
broken heart and without attachment even to permitted things. Contemplate G-d’s greatness in prayer and
learn Torah right after it, so that love becomes a steady flow, and ask in prayer for the help from above with-

out which none of this can rise.
QUESTIONS FOR DISCUSSION

1. Why is the well, which springs from below, higher than the fountain and the river that flow from above?

2. How do the food and the clothing given in charity correspond to the inner and encompassing modes, and
what does “delight upon Havayah” mean in this maamar?

3. What is the difference between digging and delving, and which parts of a person’s service belong to each?
4. Why can Yaakov rule over an angel, when an angel cannot carry out two missions?

5. How does the love drawn from sight, through Torah and Chochmabh, differ from the love drawn from hear-
ing, and why is it more lasting?
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PARAGRAPH 1

In the desert, at the well G-d gave them, Israel sang to it,
“Spring up, O well, sing out to it!”: plainly a song calling
the water to rise. The maamar is built on this verse, read-
ing the well as Knesses Yisrael and the soul, whose rising
is a person’s service from below upward.
Numbers 21:1717:X8”5 72713
7713y IR V7Y DRI AWK PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1192 29w 71780 N2

Israel’s song goes on: the well that princes dug and the no-
bles of the people delved “with the mechokek, with their
staffs,” plainly with a ruler’s scepter and their staffs. The
maamar later reads the princes as the Patriarchs, above all
Yaakov, and the digging and delving as clearing away what
hides the soul’s love (context: Steinsaltz Tanakh).

Numbers 21:1817°:8”2 71272

SN 13TRIN DNYYRI PPMRI DY *2T N2 0 71190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

In the Song of Songs the beloved praises his bride as “a
fountain of gardens, a well of living waters, and streams
flowing from Lebanon.” Reading the bride as Knesses
Yisrael, the Alter Rebbe identifies her with the well.
Song of Songs 4:151"V:"7 0*°W W
7112771 0751 0770 070 X2 0033 17y
Thou art a fountain of gardens, A well of living waters, And
flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 RR2ID

The Talmud teaches that the waters of all rivers come from
the Euphrates; asked about springs that rise higher up, it
answers that these are “ladders of the Euphrates,” its wa-
ters seeping through the ground and drawn upward to
emerge. Kehot cites the discussion on 55a-b.
Bekhorot 55b:1-4°7-"8:2 17”1 171102
K1 AP NIDT 0710 AT XWNWR 31 MW IIPTRT XY
I7RIPEPRYLPOEY 72 1203 27 988 1PN7D KA 30307 10301 02
»521” iR PR O L,R2IR .RAPPYRT N2 RIT :2PY° 72 ROX
M) YU TP 23 23 07 Py PN YYD M Iy i
I 03 PRORY 2187 Y K13
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/chukas/8/

NorPnn 2P RYINY

Discussing a mikveh, the Talmud says that “the whole
earth is perforated with channels.” The Alter Rebbe uses
the phrase for the way the waters from above travel
through the ground to the well.
Chagigah 22a:6-7"1-"1:8 273 13°31
X7 .712°20 32 N5y X? oY 2230 — "1man P02 PNy mpm
DipR2 XD DY RPRT YN XPOPOR 2PN AP RYIX
N30 KPYOT irh Nuw 7932 23X iMY *pa3 m vam .y
.AP2 NPRT 0727 "1 3717 KPP0 ,KInT A°0Ia Aop10%
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Joshua 3:16 for these words.
Joshua 3:161v: yoii
YT DTN TR PO TONTT W Tpyubn DTN 0Nl ARy
DY I3 M0 M7RITDY 13797 07 PY 0TPM I8 TER W
M T2y
that the waters which came down from above stood, and
rose up in one heap, a great way off from Adam, the city that
is beside Zarethan; and those that went down toward the sea
of the Arabah, even the Salt Sea, were wholly cut off; and the

people passed over right against Jericho.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2911 1IN INT

Elihu tells Job that G-d brings a person back from the pit
“to be illumined with the light of life.” Here it describes
the soul rising out of the body’s confinement.
Job 33:30°9:37% 2R
1077717 73R 1IR? NOYUIn w1 17w
To bring back his soul from the pit, That he may be enlight-
ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

8

G-d placed Adam in the Garden of Eden “to work it and to
guard it,” plainly to tend the garden and look after it. The
maamar reads the verse as the soul’s service, which works
and guards the Gan Eden above.

Genesis 2:15170:’2 N°wR12
SAIRYPY ATIY? 1TV NI OIRANK DROK N MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

n75na R yUna 1Ay

The Zohar says that when a person returns in teshuvah
and studies Torah, G-d places him in His garden, the
Shechinah, “to work it” with the positive commandments
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and “to guard it” with the prohibitive ones; if he guards it,
he becomes a river through which it is watered.

Zohar, Bereshit 22:255-24:264-71”17:272 N°wX12 ,7M0 190
7707:772

AND THE L-RD GOD TOOK THE MAN AND PUT HIM IN
THE GARDEN OF EDEN, ETC. From whence did he take
him? He took him from the four elements which are hinted
at in the verse “and from there it parted and became four
heads”. G-d detached him from these and placed him in the
Garden of Eden. So does G-d do now to any man created
from the four elements when he repents of his sins and oc-
cupies himself with the Torah; G-d takes him from his origi-
nal elements, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nYona MR YU nTay
Near the end of Tikkun 21 the Tikkunei Zohar gives the

same reading: “to work it” with the positive command-
ments, “to guard it” with the prohibitive ones.
Tikkunei Zohar 62a:15-161"0-1"1:X 270 77171 °1pN
PROYR DT RDT .RMPAI INR TIAR2 OMORT INM IR RO
772Y9 .7IRwDY 772Y0 17TV 132 017 QTR 9RNK 137337 LPRNM
0°770 173 *7PRT 1732 .AWYN RDT PTIPRA MDY LAwyT P1Iipea
RDOPENRT RTINY RN ORD .KRNPMIIRT RNTY O7ORY RDPNRT
LRSI 9907 1A TR
Constantinople, 1740 (CC-BY-NC)

AT AR MPWR 1TYR Y7 A

The Torah describes a river that goes out of Eden to water

the garden and from there divides into four heads, the

four rivers of the maamar’s opening. The Alter Rebbe uses
it to show that the work of the garden is to water it.

Genesis 2:107:2 n*wX"2
:DPWR YW M T2 D 1307NK Mp? 1190 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

12

13

Q%12 1Py wrRwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RV

Q%32 Pynn

“A fountain of gardens”: the maamar reads the plural
“gardens” as the higher and the lower Gan Eden, both wa-
tered by Knesses Yisrael.

Song of Songs 4:15170:’7 "W W
79327710 0¥911) 0%°0 07 X2 0033 YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav taught that in the World to Come there is no eating or
drinking, but the righteous sit with crowns on their heads
and take pleasure in the radiance of the Shechinah. This is
the delight of the souls that the Alter Rebbe calls Gan
Eden.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
XL N1092 AR

»19779T 20N

When Elisha ben Avuyah (Acher) died, Rabbi Meir said:
better that he be judged and come to the World to Come.
The Alter Rebbe infers that the delight of the World to
Come is worth even the sufferings of Gehinnom.
Chagigah 15b:3°3:2 70 m3an
SI72 DRT REPY? K21, AP0 170 KD 20K KT AWRI N3 73
— 1P IR Rn2¥? K91 R7TIN2 pOYT DIWR — TR TR KY
SORT RAPYD S0P AOTYT 2vIn RD v37 UK LKUNT DTN
KW P20 PNR °377 MWD MY 23 .113pn 1O TPYNY Py o
SNRT A°72RR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.20 Axan

m oy aynne

Isaiah promises those who honor Shabbos, “Then you
shall delight upon Havayah,” plainly, take delight in G-d.
The Alter Rebbe borrows the phrase for the soul’s delight
in G-d once it is cleansed.
Isaiah 58:147":1”1 17°yw°
n?01 PA?IRM TIX ((Nnd) [Nn2]-2Y A2 NPy ynn X
:1327°7 78 °2 72N Py’
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP XY NPRTYNNG

Kehot’s note points to Zohar II, 135b for these words.

Zohar I1, 135ba ,1%p 2°m
KEHOT'S NOTE
.2,79p 27 ARA

wIp N2

The psalm of the sons of Korach opens, “His foundation is
in the mountains of holiness,” the holy mountains on
which Jerusalem stands. The Alter Rebbe borrows the
phrase for the lofty root of the physical mitzvos (context:
Steinsaltz Tanakh).

Psalms 87:1°%:1"5 0°2°11n
:Wf[P"jjtl:;! 1n1wj PY 1‘!?3!?; m_‘p";;‘?
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22

23

A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19102 1N%1N PIYa 03

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R )

19102 121N YAy

Sefer Yetzirah says of the ten Sefiros that their end is
wedged in their beginning and their beginning in their
end. The Alter Rebbe stresses the second half: the highest
beginning is lodged in the lowest end.

Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
7910 1INK 1172 TN 21991 2w 10 R 7°1° NIRY nomnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

791N 1awnna mwyn 710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% UPD

m9Mn Mawnna Twyn o

Lecha Dodi says of Shabbos, “last in deed, first in
thought.” What comes into being last was first in the origi-
nal intention, so the physical mitzvos stem from the high-
est level.

Siddur Ashkenaz, Shabbat, Kabbalat Shabbat, Lekha Dodi 4-
61-"7 1T 1199 ,naw nb:p ,NaW ,TIOWKR 71770
.TIID] DTpR WRAR .13727 1ipn K27 03 .12%N 157 N2 NX1pY
231 N2 °39 .MP2 NXIP? 11 N3y :Pnn n2wmea Ny Ao
PRY2 DAY 97 27 .7IDDOT TINN ORY UM INH VY 90 U
TP 2y Pinm? KM .KD2T
To greet the Sabbath, come let us go for it is the source of
blessing; from the very beginning, of old, it was appointed;
last in creation, first in [G-d's] thought. Come my Beloved
Friend to greet the bride, let us welcome the Sabbath.
Sanctuary of the King, royal city, arise, come forth from the
upheaval; too long have you dwelt in the valley of weeping;
He will show you abundant pity.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

PAND nnnn nyauw

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LORY T-RIP7 NVMIR IR
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Y AP DMK — 70910 10 02 PRIV YPIPT NAN PrepRw 11007
.0nn

1797 AP0 7T M3 YAINT N
Kehot’s note points to Bekhorot 55a for these words.

Bekhorot 55ax 771 n17122
KEHOT'S NOTE
0NN’y NPn N”TIR2 71319K2 .2-K,i13 117122 AIR9

RP12mm 2mon RYINY
The words here quote Chagigah 22a:6-7; the passage is

shown below.
Chagigah 22a:6-7"1-"1:X 272 12°an
RTT .77720 92 70y X5 ov 92iw7 — "Iimaan P02 ipbny mpm
DiPRI MIXD DY RIKT YN XPNPMR 2NN D KYIX
P20 RpPOT R NBY P22 IR 1IN0 *P23 YPn cam K
.AP2 NRT 0727 *11 177 KPP0 ,RINT A°DI3 A°P107

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20 13N

MmN 2 e By

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
22,9 8™MnN

T72YY YA NI

The words here quote Genesis 2:15; the passage is shown
below.
Genesis 2:1511:"2 N°wX12
VR ATAYY T3 NI DINT NN DoPRN e
And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
AV ,2 NPwRIa

n*Hna mnwty yrna nrayh
Kehot’s note points to Zohar I, 27a for these words.

Zohar I, 27ax 1o R”m
KEHOT'S NOTE
W97 oW %129 mp"ﬁ 19102 KON N LK1 RV

1772 KX 9N

The words here quote Genesis 2:10; the passage is shown
below.

Genesis 2:107:’2 n°wX"2
DU YN T TIEY AU 1307NK NP 173 XYY TN

And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,1277 X-772 NOWKRI2 N7MIR AKX 71 P02 1°1yn 0,2 NPWRI2

NILAT WRT PR Twn 12T

Moshe spoke to the heads of the tribes of Israel, opening
the laws of vows; the bracket refers to the explanation of
this verse.

Numbers 30:2°2:°7 72712

TS WK 270 71 KT DRI *127 Nivni SWRITON 1Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

32

33

34

35

%2597 °N21 MISRT N0 >N2 %1%y °2 W N1¥na "D
The note points to a letter of the Rebbe Rayatz that ex-
plains the two aspects of the mitzvos, inner and
encompassing.
KEHOT'S NOTE
CRRPCY TR Y7 XTI 7INTR 27T WTIP MR 02 Y 7IR°2 IR

“The voice of my beloved, behold he comes, leaping over
the mountains”: the bride hears her beloved approaching.
It is the verse of the discourse in Likkutei Torah on Shir
HaShirim to which the bracket refers.

Song of Songs 2:8°11:’2 01w "W
NP7 YRR DNIT7PY 37T K2 AT 7T P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2y7% 017D K91
Isaiah, speaking for G-d, describes the fast He wants: to
break your bread for the hungry and, when you see the
naked, to cover him. The Alter Rebbe reads the food as the
inner aspect of charity and the clothing as its encompass-
ing aspect.
Isaiah 58:71:m”117°yw°
D7y ARINTD M2 RN DO 0TIy Tnn? ay7? o7p Kivg
:07yNN X7 an ino
Is it not to deal thy bread to the hungry, And that thou bring
the poor that are cast out to thy house? When thou seest the
naked, that thou cover him, And that thou hide not thyself
from thine own flesh?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L,y
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There the point is explained at greater length, the note
quotes: two levels, the inner light, which is food, bread
and the like, and the encompassing light, which is the gar-
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ments, as is written, “when you see the naked, cover him”;
and this is the mitzvah of charity in its physical sense.
KEHOT'S NOTE
RIT B”R 1122 13771 *227 71919R2 N1° ORI RYT 'Y 170pn 1nrnoa
N A0 DY IRIN 9D wURD DOw270 1M BURY LRI an® 1nmn
10NN Y NP NZMIR IR 7N1PAwAL ApTEn MIsn

10°021 @17y RN %2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2y1% 0178 K121 P10 wnn

9y MYNNIN

“Then you shall delight upon Havayah”: Isaiah’s promise
to those who honor Shabbos, plainly “delight in Havayah.”
Here the maamar stresses the word al, “upon,” as the
Zohar does.

Isaiah 58:147>:17117°yw°

N?01 PA?IRM TR (M) [Nn2]-2Y PRI NPy ynn X
:1327°7 78 °2 72X Py’

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1M1y

NPT DY 1 DY 2ynn 1R

The Zohar on Vayechi quotes “Then you shall delight upon
Havayah” and stresses “upon Havayah,” specifically: a
higher delight above the place called “heavens.” The Alter
Rebbe takes the word “upon” to describe the soul’s com-
prehension, which stands above and encompasses what it
grasps.
Zohar, Vayechi 21:171-23:182275p:272-X”yp:X”2 °11°1 77117 100
If it is worthy to ascend further, then happy is its portion and
lot that it becomes attached to the Body of the King. If it is
not worthy to ascend further, then “he that is left in Zion and
he that remaineth in Jerusalem shall be called holy” (Ibid.
3). But if it is privileged to ascend further, then it beholds
the glory of the King, and enjoys the supernal delight from
the place which is called Heaven. Happy he that is vouch-
safed this grace.

The Zohar; London, Soncino Press, 1933 (Public Domain)

(X”y ©™>77) 17 °D AMA woRd

That discourse for Shemini Atzeres cites the same Zohar:
“upon Havayah,” specifically, is a delight above the level
of the Name Havayah, which is only a radiance, and it is
reached through the bittul of comprehension revealed in
teshuvah.
KEHOT'S NOTE
X L,TD Xy 0wInT 1P 0A R
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Tanya, chapter 5, explains that when the mind grasps an
idea it encompasses it, and the idea is enclothed within the
mind; the same principle underlies the reading of “upon
Havayah” here.
KEHOT’'S NOTE
.aw> o VP22 11 PIB R°IN XA
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In Isaiah’s vision of G-d enthroned on high, Seraphim
stand “above Him,” serving Him. The Alter Rebbe links
their standing “above” to the mind that stands above the
idea it grasps.
Isaiah 6:2°2: 11°yw°
19 11927 DPAY TN 07033 WY 07013 WY 17 Pynn 0Thy oo
191y DNY1 1231 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,y

181 2932 R¥"

Zechariah prophesies that G-d will appear over Israel and
“His arrow shall go forth like lightning” against their ene-
mies. The image describes the encompassing light, which
flashes in the mind without being absorbed.

Zechariah 9:147:v 1ot

P393 727 Y BN NI 31 P20 NI AN D°2Y )
R

And the L-RD shall be seen over them, And His arrow shall

go forth as the lightning; And the L-rd GOD will blow the

horn, And will go with whirlwinds of the south.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L10,0 00

P 2% P2

In the discourse on tzitzis, Chochmah is described as
“only like lightning flashing in the mind” before it comes
into Binah and comprehension, where the delight of the
souls is revealed.
KEHOT'S NOTE
JAMNRY 777 MYORT 173y RS 7770 2797 [3,19] 18DAT IR0 prhY
27 37yRWR 01°2 .R7DD TANNKY IR LT MR [2,3] 7IX°p2 o 7R
Soy oy L[4 ,1] 19I0 T120 Ba DY 0D N2 WU wriway L7 [T ,19)
.[9] .(7,7%) XN *D2 AR XYY 77T (T ,7R) NUX0xh 03 om T
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Avigail blesses David that his soul be “bound up in the
bond of life” with Havayah his G-d, kept safe from those
who pursue him. The phrase describes the soul held with-
in the light that surrounds it.

I Samuel 25:29v73:7773 R PXINW

32 N3 IS Ry AT AWHINK WA A9TT7 BT B
:¥2p7 12 7IN3 M3yPR? TN WD NN PR 1 X 0

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

00,13 XY 27y

920N °11 7120

Isaiah promises the one who feeds the hungry and clothes
the naked that his light will break forth and “the glory of
Havayah shall gather you in,” plainly, will escort and
guard you from behind; it is also read of the soul after
death. The Alter Rebbe reads “gather you in” as the light
that encompasses the soul on every side (context:
Steinsaltz Tanakh).
Isaiah 58:8'n:n”117°yw°
T30 RIS ID? T2 MREN MU ANIWL TR MWD Y22 W
:7DOK?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1 ,nanyws
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“When you see the naked, cover him”: the garment, the
encompassing aspect of charity.
Isaiah 58:71:m”117°yw°
Oy ARINTD M2 RN DOTR 0TIy Tpn? ayl? o7p Kivg
:07yNN X7 1an ino
Is it not to deal thy bread to the hungry, And that thou bring
the poor that are cast out to thy house? When thou seest the
naked, that thou cover him, And that thou hide not thyself
from thine own flesh?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Doaa 1°yn

“A fountain of gardens”: Knesses Yisrael, which waters the
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higher and the lower Gan Eden.
Song of Songs 4:151"v:"7 0w W
11227710 07711 070 OO0 X3 DA YR
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 DR NanNY

Moshe commands Israel to love Havayah with all their
heart and soul; the love that wells up in a person is the
“well” that springs from below upward.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72277222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10°727

S20N M 72D

The verse comes right after the call to clothe the naked, a

sequence the Alter Rebbe reads as the encompassing re-
ward for the encompassing side of charity.

Isaiah 58:8°m:n”117°yWw°

17129 ARTE T3P 7271 MREN IR ANIWY TN WD Y27 1K

:7DOR?

Then shall thy light break forth as the morning, And thy

healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy

rearward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s prayer opens, “To You, Havayah, I lift up my
soul.” The Alter Rebbe reads it as the soul’s orientation to-
ward G-d alone throughout its life in the body.
Psalms 25:1°X:7173 0°2°71n
RPX WD N R MT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 8°%0n

NN72 0K

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
AR opPR non2

s1am PR TNy NRY

The blessing said on waking, Elokai Neshamah: You
formed the soul, breathed it into me, guard it within me,

likuteitorah.com/likkutei-torah/chukas/8/
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and will in the future take it from me. The soul is only en-

trusted to a person for his lifetime.
Berakhot 60b:4"7:2°0 N1572
NN 73 TN TN LTI °2 Q03P M3 PR TR 19 73
AN >3 APY? TNY NAKY °2P2 AVRTR NAXY %2 ANND3
"ROX UM IR CIX TN "33 ARG Tt 92 K37 TNy "2
ST AR N2 0w P TR 0oy B3 1937 ,)niaR PRy

ZD°NR 07307 Nty e

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

51 NN O”ya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L7780 MAaX

o1 NN N bYa

The Mishnah: “against your will you are born, against your
will you live, and against your will you die.” Here it de-
scribes the attitude a person should have to life in this
world.
Pirkei Avot 4:22272:"7 Max miwn
;%93 AR 072 PYY A7 0l N2 PIREIY 773 A0 XY ...
23 ,n ADX 9012 YY1 0 ANK 012 PY1 TR0 X 913 o
wiTRE D037Rn *2yn A 9% WM 17 0P TRy AOx M2
RITAM2
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

51202 N2 5TWT NPT

Tanya explains that the sitra achra receives its vitality
from the “back” of holiness, like a person who gives some-
thing to his enemy against his will and throws it to him
over his shoulder, turning his face away.
Tanya, Likkutei Amarim 22:50°18 >0p°% ;NwRY p2n X010
1:273
75U APKY X3 WK T NIYIN KO - MOMBT KN K0T PN
> ,D12W) O A2 YR MWK "APRRT ¥BM 11¥17 NRnen nen A7
NR YRy 710 P71 ,331%72 KDWY RIS *19nD 9032 P07 IR ,0X
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RITTI2 TP 11277 "0 INK” N2
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
.2”29 RN
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The Zohar speaks of the righteous man who brings the
wicked back and so subdues the sitra achra (lakafya),
which raises the glory of the Holy One, blessed be He,
more than any other praise.

Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE

.2,Mop 2°m

N2DIINDY

The Zohar speaks of those who turn darkness into light
and bitterness into sweetness; Kehot cites it for the second
stage, transforming the animal soul’s darkness itself.

Zohar I, 4ax ,7 R"nt
KEHOT'S NOTE
RLTRYATART

PAX® 72y 17DA™

Yitzchak’s servants dug in the valley and found there a
well of living water. The gloss refers to the discourse in
Torah Ohr, Toldos, on this verse.
Genesis 26:1917°:173 N°wWR12
{0770 07 K3 DYIRERN 2032 PUSITY 180N
And Isaac’s servants digged in the valley, and found there a
well of living water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17V KX M

The river that goes out of Eden to water the garden, read
in the gloss as contemplation in prayer, Chochmah and
Binah, that waters one’s Torah study.
Genesis 2:10”:2 N°wR12
[DPURY NYIWY M7 TIEY DR 13NK NPTI? TR K¥Y 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1% Bw NN

Since the Temple was destroyed, the Holy One, blessed be
He, has in His world only the four cubits of halachah. The
gloss uses the phrase for the Torah study that follows
prayer.
Berakhot 8a:18-19v™>-n”>:X °’n m>72
YRR N°2 20Y DI RPIYT O TR 12 X7 027 M0NT 10
L7392 M%7 YU ninR Y298 KPR 1191v3 X TIN2 wATRaY 90 P
P2 ROU™ID "33 KIPP¥M KI'3 133 KIO™A M 0712 723K T2
0P 0¥ — RPIPT R HR 02 RO 027 INNT R RIYRYT
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That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,
blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

"nn® 11510 XINW *NPan

Abba Binyamin said he was concerned all his days that his
prayer be “before his bed,” which the Talmud explains as
close to his bed. The gloss reads it as the order of prayer
followed by Torah study.

Berakhot 5b:21-22275-873:2°11 n1372
2y — "7 99 TysR "N 03T 3Y 7Y SIN PR RIK XD
[DYIT? 1993 1°2 1303 RANY *NYn 7¥1 ,°NYn *397 KONV *n7an
977 RRPPR PNR 3997 KR UNYn °39? XINY "n7en 7Y
M7 12 YWIT? 227 RRPAPRY ,27 0K AT 27 R L wnn PN
207 MY — TRT TI7 172 YIIN 127 XD K9y Spann? 1
KWK KPX 7 Nn *30%” X K 2795000 TR0 2K ™IE mpin
... DR 2¥7 . Non’ 10
There is a teaching : Abba Benjamin said : Throughout my
life T was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab

(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.2,71Mma72

Y201 Mana "nae

The beloved calls to his bride, “My dove, in the clefts of
the rock... let me see your countenance, let me hear your
voice, for your voice is sweet.” The gloss takes the sweet
voice as Torah learned after prayer and the longed-for
countenance as the returning light of the well.
Song of Songs 2:147°:’2 0w W
MY CIPRYD TRIRTNN PRI TN 002 ¥2en "3n2 Cniv
HTIRD TR 2P 7210702 779
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Ha’azinu speaks of the river that goes out of
Eden and reads “a fountain of gardens” as the heavens
and “a well of living waters” as the wells dug by Yitzchak’s
servants.

Zohar,
AP

Ha'Azinu 11:221-12:231-X727:X” J1IR7 M7 700
From the Head of the King the streams issue forth to Binah,
and thence they flow to all corners until finally they are col-
lected in the place called the Great Sea, whence issue gener-
ations for all.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

09712 ROPT8 D°TRIY N7Yaw DIpna
Rabbi Abahu taught that where penitents stand, the per-

fectly righteous do not stand. The Alter Rebbe uses it for
the superiority of the light that rises from below.

Berakhot 34b:22-23373-273:2 7" n1972
— TRiy NWN “PYaY DipR NN 227 MWRT I "7 XM
22i7pP) PinT? 0P 0iPY” nRIY 1TV 0K 0°7In) 0ORUTR
— *PANT” K1 97 0K 108 2271 7299p27 1T LRY12 PPN
1;'[? 297 MY — 72977 R LRIR°YR 1772y 02T pin v
ROWT N0 PO 113
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and

what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“There are sixty queens”: in the Song of Songs, the king’s
many queens, beside whom his one dove stands alone. It
is the verse of the discourse to which the Alter Rebbe
refers for the well’s superiority over the river.

Song of Songs 6:81:1 0°°wi "W
1207 1K NiNPY1 0°W12°8 0°InYA niotn el 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Eliezer taught to repent one day before one’s death;
since no one knows that day, one should repent today, and
so all his days are spent in teshuvah.

Shabbat 153ax 1”1p naw

v NI Yoo PR annamn
G-d told Moshe to take the staff, gather the people with

Aharon, and speak to the rock before their eyes so that it
would give forth its water. The Alter Rebbe links this water
to the well of the song.
Numbers 20:8°11:°3 712712
Y20I72R DT TOK TR ANK NPT Ppm MURanX np
ATYTTNX DPRYUM Y2007 o7 077 OXYIM YRR 10 oYY
OTYINRY
'Take the rod, and assemble the congregation, thou, and
Aaron thy brother, and speak ye unto the rock before their
eyes, that it give forth its water; and thou shalt bring forth to
them water out of the rock; so thou shalt give the congrega-
tion and their cattle drink.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 0y
“Spring up, O well”: the song the maamar opened with,
said here of the water that came from the rock.
Numbers 21:171°:X”2 72712
7712y IR VY DRI AWK PRI 0w IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN NN ORI

“Let me see your countenance”: the beloved’s call to the
dove hidden in the clefts of the rock, read here as the re-
turning light that rises from below.
Song of Songs 2:1477°:’1 0°7°w1 W
DY IRYT TRITNY PRI TITTRT 092 ¥PeT Mana nib
SMIRY PRV 7Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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70

MR MmAan
“The well, princes dug it, the nobles of the people delved

it”: the two verbs are explained as two stages of clearing

the well.
Numbers 21:1817:X”3 72712

:INR 2T DNIYWRI PRMR3 DY °2°T3 1172 B 720 X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rava defines the “prohibition of holiness” as “sanctify
yourself in what is permitted to you”: holding back even
from what the law allows.
Yevamot 20a:1570:X 2 N2’
MOR AP? MR OKBRY ,0°IDI0 "M NI — YR MO
APY MR WITR KPI 0000 12T 07N P2 IR NR 2NYTR
B3 YU IR RPT KIN WATR 07030 127 D72 APRY P91 K3
T2 N3 LY VTP R T KDY 1P KY
William Davidson, Vocalized Aramaic (CC-BY-NC)

11937 237 73181 Pua
“Nullify your will before His will”: the Alter Rebbe applies

it to permitted things and calls it complete nullification.
Pirkei Avot 2:4°7:’3 n1ax mwn
b3 11987 I ARYY >79 L7937 13937 7y IR 7 R0
LR 9P L3987 "3 0N 19 PuoY 073 L1193 21En 729%0
nY 1IN OXY A0 01 TY TREY3 PRRD PR 1337 ™ wIRn PR
iDiDY YW DR KW 127 T0RA PR LiNipn? yanY 7y 10
71330 K7 K0 ,IIUK MINY? 10KN 2X) .ynw?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

RN TPYY own N Y

G-d promises Israel that if they serve Him, none shall mis-
carry or be barren in the land. The gloss refers to the dis-
course in Torah Ohr, Mishpatim, on this verse for the two
stages of making the soul awell.
Exodus 23:26173:372 mnw
:XPRK 7792 IDOR"NK T3 MR 7290n 1IN KO
None shall miscarry, nor be barren, in thy land; the number
of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 PR T N9 19BN
On “And Sarai was barren, she had no child,” the Talmud

says she did not even have a womb. The gloss uses it for
the soul that must first be made an empty vessel.
Yevamot 64b:2-3’3-"2:2 770 n112°
MRIY LT NPAROR MBR A MK 73 127 0K 101 27 0N
M 20 MW TP PR TP I3 KT 7 PR MRy I i
niniTa RPN AP KD 27 AMERn nNPU 12 SR 297 A2
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William Davidson, Vocalized Aramaic (CC-BY-NC)

n97T3 awa b

In his psalm of repentance David says, “A broken and

crushed heart, O G-d, You will not despise.” It is the bro-

ken heart that makes a person an empty vessel, the first

stage of digging.

Psalms 51:19v™:x”1 0°2°1n

:Man X2 0°p2KR 19711 12W172% 172w M0 0oRoK N

The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9y man eanm

Chanabh, childless and in bitterness of soul, prayed “upon
(al) Havayah” at Shiloh and wept; plainly al here means
“to.” In Torah Ohr, Mishpatim, the Alter Rebbe reads it as
her binding herself above the level of the Name Havayah;
here her prayer is the hidden love revealed once the heart
is cleared.

I Samuel 1:10”2K & PX0w
171220 71921 °775Y YP2nm wD1 nIn KoM
and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=} A= h =kl
The princes and the nobles of the people who dug and
delved the well; the princes are read as the Patriarchs.
Numbers 21:1817:X”3 7272
1IN0 27 DNIYYRI PRI DY "7 M2 0P MNP0 X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MaNm on oo

Midrash Rabbah on Chukas says the well was not literally
dug but was given in the merit of the Patriarchs, who are
called “princes”; the maamar itself points to the Midrash
on Chukas further on.

Bamidbar Rabbah 19:26173:1™ 11271 727722

n"w "2

After wrestling with Yaakov through the night, the angel
tells him that he will now be called Yisrael, “for you have
striven (sarisa) with G-d and with men, and prevailed.”
The Alter Rebbe reads sarisa as rulership, from sar,
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“prince,” and Elokim as the Name of concealment over

which Yaakov rules.
Genesis 32:291"2:2"2 n"wX12
DORPR™DY 07T PRIPIOR v quw TIY MK 3Py K7 R
:20IM DOWIR-DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW K7 171 2IN

Through Malachi G-d tells Israel, “For I, Havayah, have

not changed,” and therefore the children of Yaakov have

not perished. The maamar cites it for the truth that cre-
ation brings no change in G-d Himself.

Malachi 3:61:3 °3x7n
:00°72 K2 3py°™12 DAY "NPIY K7 °7 71K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172 TP PN

Moshe tells Israel that they were shown the wonders of the
Exodus and Sinai to know that “Havayah is G-d, there is
none else besides Him.” Chassidus reads it literally: from
G-d’s side nothing exists apart from Him.
Deuteronomy 4:3577”2:"7 0°127
17251 T3y 1K 0°PPRT KT T 02 NYT? DX AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 1R RPN

The Zohar teaches that G-d is the root of all worlds and all
before Him is accounted as nothing.

Zohar, Introduction 20:188-22:199-n7ap’> nnIpn AT 920
V”%pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At Beis El Yaakov vowed that if G-d kept him and brought

him home in peace, “Havayah shall be my G-d (Elokim).”

The Alter Rebbe reads it as Havayah revealed even

through Elokim, so that the Name of concealment no
longer hides.

Genesis 28:21872:1”2 N°wX12
:DPPRY 721 1771 228 N°270R 0iPY "RaY
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so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DowaN oy

The angel’s words to Yaakov, “For you have striven with
Elokim and with men, and prevailed”; the maamar reads
the “men” as angels.
Genesis 32:29172:27% n°wKr12
DORPR™DY 07T PRIPITOR v quw TIY NN 3P K7 R
221P1 DR
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY 00281 DOWAR TWRW I R

Sitting at the entrance of his tent, Avraham looked up and
saw three men standing over him; they were angels, one
for each mission.
Genesis 18:2°2:11” n*wx"12
DOXIP? P KT TYY DI DU TYRY 7T KT PP K
TSI IMNY PR NnEn
and he lifted up his eyes and looked, and, lo, three men
stood over against him; and when he saw them, he ran to

meet them from the tent door, and bowed down to the earth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

792° awm

The river from Eden “from there divided” into four heads.
The phrase marks the realm below Atzilus, where things
become separate.
Genesis 2:107:’2 n°*wX"2
DPWR YW T T2 DY 1307NK MpW? 1190 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Talmud asks who became a prince over whom, and
answers from “For you have striven with Elokim” that
Yaakov became a prince over the angel.

Chullin 92a:2°2:X 278 1711
WY M YT 1R D 1INM 7192 9911 RPN DR v (7,2° Yen)
MR M DOPPR DY NP %3 (03,27 NPWRID) IR RITW M W
IRDRY W Tyl apye
Wikisource Talmud Bavli (CC-BY-SA)
521 RD? PR W

Rebuking Israel, Hosea recalls their father Yaakov, who
strove with an angel and prevailed, as the angel wept and
pleaded with him. The Talmud in Chullin reads vayasar,
“strove,” as “became a prince (sar).”

Hosea 12:5°77:2™ yvii
AIRY 12T DY NI PRN°R 2NN 122 22 IWIRTIR N
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So he strove with an angel, and prevailed; He wept, and
made supplication unto him; At Beth-el he would find him,
And there he would speak with us;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apys 5 opn
When Yaakov came to his blind father dressed as Eisav,
Yitzchak felt him and said, “The voice is the voice of
Yaakov, but the hands are the hands of Eisav.” Here the
voice is the voice of Torah.
Genesis 27:22273:1”3 n*wX12
M2 DU APY? PR TRl NP A1 AR prettoR 3pyr Ui
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2py°2 My ap»

Asaf’s psalm says that G-d “established a testimony in

Yaakov and set a Torah in Israel”: Yaakov is bound up with

the Torah.

Psalms 78:5'1:1"y 0°2°1n

DYTINY APDIARTNN M WK PRI o 77I0 2pyra My o

:071°127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13ynWw 11 0ONw 0°PPN 127 NNX

David says, “One thing G-d has spoken, two things have I
heard”; the maamar quotes it as “have we heard.” The
Talmud (Sanhedrin 34a) learns from it that one verse
yields many meanings.

Psalms 62:1227:270 0°7°1n
:0°72R% 1Y 72 "RynY 1"0°nY 0°P9K 127 NOX
G-d hath spoken once, Twice have I heard this: That

strength belongeth unto G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y90 PID WIUD

G-d tells Jeremiah that His word, unlike the dreams of the
false prophets, is like fire “and like a hammer that shatters
arock.”

Jeremiah 23:29v72:373171°n7°
:¥20 7ED? UPWDY ORI WRD *127 19 Riv

Is not My word like as fire? Saith the L-RD; And like a ham-
mer that breaketh the rock in pieces?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P9INN TN KPR

The school of Rabbi Yishmael taught: as a hammer splits
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into many sparks, so one verse yields many meanings.
Sanhedrin 34a:1227>:X 7°% 1"17710
"RYRY At DAY D7P2K 12T NOX” K TNT 73K MK 2797 3an
RY> T0R DYV 1R ,0ORYY 1007 R TR RIPR DOPORD 1Y 0D
M - "Y20 YYD WUWDN” XID DRYRYS 27 02T .NIXIPR Mpon
.DORYY 927 RSP TN X AR, NIRIL) e ponnn M v
William Davidson, Vocalized Aramaic (CC-BY-NC)

Y0 wid
In Moshe’s song G-d carries Israel “as an eagle stirs up its

nest” and hovers over its young: the verse of the discourse
the gloss refers to.

Deuteronomy 32:11%”:27% 0737

:1nj;r5-‘?>_7 WRY” AR 1013 WY AN 1’7?113"?5_7 11p Y2 W
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172 MMNRT Y90 XTI Y90 PRIDT wound

The Raaya Mehemna on Pinchas says of the Torah, “like a
hammer that shatters a rock,” and that this is the rock of
“Speak to the rock before their eyes, and it shall give forth
its water”: those who study for its own sake draw sweet wa-
ters of Torah from it.

Zohar, Pinchas 51:314-53:3257770w:271-77°w:X”1 OM1D 77711 780

PR TN YR Yoo PR antam

G-d’s command to Moshe to speak to the rock before the
people’s eyes so that it would give forth its water; the maa-
mar reads the speaking as words of Torah.
Numbers 20:8°11:’> 712712
¥20072% D127 TN 17X 70K ATYETNR POpm AUnITN 1R
ATYITNY PRUM Y2907 0 0O OX¥IM YRR 10N 0pry?
:oPYINE
'Take the rod, and assemble the congregation, thou, and
Aaron thy brother, and speak ye unto the rock before their
eyes, that it give forth its water; and thou shalt bring forth to
them water out of the rock; so thou shalt give the congrega-
tion and their cattle drink.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR NI Ay Yoon PR annam

One of the passages the parenthesis lists: the Raaya
Mehemna on Ki Seitzei speaks of Moshe’s rock, the well-
spring of wisdom in the Torah, of which it is said “Speak to
the rock... and it shall give forth its water,” through
speech and not by striking.

Zohar, Ki Teitzei 14:70-17:79v”y:1>-’y: 77> RN 3 77171 190

oW mAen

“The well, princes dug it”: the princes are the Patriarchs,
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and the digging is done through the voice of Yaakov.
Numbers 21:1817:X”3 72712

:TIIN 12TAN DNYYRI PPR3 DY *2T T2 0 71190 N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Py 8y manon

Bilaam, brought to curse Israel, exclaims, “Who has
counted the dust of Yaakov?”: the verse of the later dis-
course on Yaakov’s attribute of compassion.
Numbers 23:10:375 712712
"IN 0”W° Nin "wal nan 5}51{07 ¥297NK 720123 2pY? 19y 130 N
BhisbR el
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OF9aN NN 772 WN

Isaiah brings G-d’s word “to the house of Yaakov, who re-
deemed Avraham”: the words can describe G-d, who re-
deemed Avraham, or Yaakov, through whose family
Avraham'’s legacy lived on. The Alter Rebbe reads them of
Yaakov, who reveals Avraham’s love (context: Steinsaltz
Tanakh).

Isaiah 29:22275:0"5 \1°yw°

422 RYRY O71IRTNR 77D WK 3pY? NPaTON N nRTAD 107

A7 IR Ry R"?} wy

Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIMDa APy

The Zohar on Vayetzei says that when Yaakov rolled the
stone off the well he needed no other help, for Yaakov was
the perfection of the Patriarchs.

Zohar, Vayetzei 14:92-95777%-27%: 7> XX ,71t1 190

1Y 1M AR T2

The opening of the morning Pesukei Dezimra: “Blessed is
He who spoke and the world came to be.” It begins the
contemplation that arouses love.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Barukh She'amar 2°p08 ,n°anw n?°an 210 »° LUOWR 70
’39RRY N2,

IR T2 .NPWRII AP 72 .KIT T2 .02V 12T IRY 12
Py omIn M2 LPINTTEY Qnn M2 .00 i M2 LAy
T2 .A%I7 071 7YY 20 T2 .PRTPY 230 0k obwn 12 .nian
2R PRI 0PI 790 1°P0R T AR 102 LY 02 2Em aTin
PTYN TN VTV W72 WO MIwn mY °p2 Yound 1wy
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Blessed is He Who spoke, and the world came into being,
blessed is He; blessed is He Who maintains the creation;
blessed is He Who says and does; blessed is He Who decrees
and fulfills; blessed is He Who has compassion on the earth;
blessed is He Who has compassion on the creatures; blessed
is He Who rewards well those who fear Him, blessed is He
Who lives forever and exists eternally; blessed is He Who re-
deems and saves blessed is His Name. Blessed are You,
Adonoy, our G-d, King ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

D173 WYN2 DOIDINY

The first blessing before the Shema describes the Ofanim
and holy Chayos rising “with a great noise” toward the
Seraphim.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 6-8,711 "»° ,135wx 1170
°11-1 IR XY, YRW NR°IP 11572 00N n?an
DNRY? D°DIW Nuy? DRPINR M) UYI2 WP MM D3RR
230 NinPYa T2 YRY cinipan CATTiD 702 07Ny 0nawn
2319 1727 X177 °3 130T NINIWN DR N 0%) °0 OX A7hY
YT ongn LNIPTE Y LniRmn Yy3 . aiy .nimag
09232 12902 WIART :NIR?DIT 197K .NIPIN K791 .NiRIDT K732
1700 09IYD °3 DO 0°NIR ARV INRD PRI Ayn THR
. 137D 1121 RN TR0V WD TR
And the Ofanim and Serafim are various classes of Angels.
Ofanim denotes animated wheels as conceived in associa-
tion with the Heavenly throne. (Avudraham); Chayos are
those angels who exist eternally (Ya’avetz; some angels exist
only for short times for specific functions.) Serafim indicate
“beings of fire.” and the holy Chayos, with a mighty sound
rise toward the Serafim. Facing them, they offer praise and
say, Blessed is the glory of Adonoy from His place. G-d’s glo-
ry is a euphemism for G-d Himself. Thus the verse means,
“Blessed is Adonoy from ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

2INNWR 17 DONwn Nax

In Nehemiah’s day the Levites blessed G-d, saying “and
the host of heaven bow down to You”; the verse is said in
the morning prayers and read here as a constant bowing.
Nehemiah 9:67:’v 1°nn3
DN23D3) DOBYT B DRERTNK [Py AnX T737 N oxnany
K231 DN T MNNY D72 WK DT 7Y TWKTP2) TR
:oInYn 77 DRwn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The second blessing before the Shema, Ahavah Rabbah:
“Our Father, merciful Father, who has mercy, have mercy
upon us.” The maamar reads it as an appeal to Yaakov’s
attribute of compassion.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, Second Blessing before Shema,?n "»° ,11owX 717°0
5XIw° nanx ,YRW NRSIP M52 ,n°Anw n>>an
WA PPy NPT MU AT TR0 RN T NN Az M
200 12 070 pn n'mbm_ 73 WHU;W wm:n_g M3y2 133??;
1277 11272 1M APy O DNINT M7 WD A ArTmem
277P3NK 0P NIy anwh TP, by yawh ok
mN 7|’m¥?33 HJ;'? 737 qm;n: 1279 INTY 720K qmin 'Hh'?!j
TR DY *D TY1 0PIV W23 KDY nwnR AN MI0KY 11237
... 102 X7 23730
[With] unbounded love You have loved us Adonoy, our G-d;
[With] great and abundant pity have You pitied us. Our
Father, our King! for the sake of our forefathers who trusted
in You, and whom You taught statutes of life, so too, be gra-
cious to us and teach us. Our Father, merciful Father, Who
acts with compassion have compassion on us and put into
our hearts to comprehend, and to be intellectually creative,
to listen, to learn, and to teach, to preserve, to practice, and
to fulfill all the words ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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The bride asks her beloved to set her as a seal on his heart,
for love is strong as death and its flashes are “flashes of
fire”: the fiery love of prayer, which flares and passes.
Song of Songs 8:6":’11 0w "W
YR N2OX MRD My ANty onind 92970y onind cm
SNRTPY UK "BYT Y TXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S2MIN Q72N

G-d comforts Israel as “the seed of Avraham, who loves
Me”; love is Avraham’s attribute.

Isaiah 41:8°1:X”n \1°yw°

30K BT2K Y11 PRI 0N 3pY? T3P 2K DK
But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN NN 7172 WNR APy

“To the house of Yaakov, who redeemed Avraham,” read as
Yaakov redeeming Avraham: Yaakov’s work reveals

likuteitorah.com/likkutei-torah/chukas/8/
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Avraham’s love.
Isaiah 29:22275:07 11°yw°
92> RYTRY O71IRTNR 772 WK 3pY? NP3TOR N nRTAD 107
2702 11D ARY R Y
Therefore thus saith the L-RD, who redeemed Abraham,
concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% VYR N1 nPY°
Avraham’s words to his three guests, “Let a little water be
brought.”
Genesis 18:4"7:1” N"wR12
:PYT NN YET 02031 B0 DTN IR’
Let now a little water be fetched, and wash your feet, and re-

cline yourselves under the tree.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T°32% Y198 PIRW 701 0% VYR R AP NANRR ANR

G-d says to Avraham: you said, “Let a little water be
brought”; by your life, I will repay your children in the
desert, in the land and in the future, and in the desert this
is the well of “Spring up, O well.”
Bereshit Rabbah 48:107:11”n 727 n"wX12
o712R> X171 192 WATPI R R ORNO0 7 QW2 R D% YR ...
29w°°21 727712 '|"J:1'? YD CIRW T°°1 0°7 VYR K1 OP° NANAR DX
A3 Py DRI TPWT DR PRIW° PR IR (K3 13703) 70 YA
mPry oon oo AR (7 0°927) 7173 1910 PIR2 72702 °In oy
R 0132 (70 779 BN 1°n 5y% 9 ¥P22 DoKX NIMIIMm
YD CIRW TN 05°937 1M NOAR AR 0PI 00 00 RS
(v DRPINY) MRIY PAan 927R2 DUYRY nwha qaTma Thaab
L IDTTIRM (R TPYWP) MRIW 1710 21W°2 0102 30N

“He said: My L-rd, please, if I have found favor in Your eyes,
please do not depart from upon your servant” (Genesis
18:3). “He said: My lords [adonai], not as a reference to G-d,
but rather to the three angels, adonai being in the plural.
That raises the question: Why is the rest of the verse in the
singular? The midrash responds that he directed his request
to their senior member. please, if I have found favor in your
eyes” - Rabbi Hiyya the Great taught: He said this to ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
N2 oY

Near the end of chapter 54: when Avraham’s shepherds
disputed a well with Avimelech’s, the water rose as soon as
it saw Avraham’s flock, and G-d said this was a sign for his
children, for whom the well would rise as soon as it saw
them: “Then Israel sang.”

Bereshit Rabbah 54:5°71:7”1 1127 n°wx12

221K 7127 ,77IP0 12 PR 9270 1127 - 2121 MW2AD YW DR 9D KRN

072K °¥17 .PRtaR Bw 13 Oy 0037 1 OMaR b 1y
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“He said: It is so that you shall take the seven ewes from me,
so that it will be for me as a testament, that I dug this well”
(Genesis 21:30). “He said: It is so that you shall take the sev-
en ewes...” - the Rabbis and Rabbi Yitzhak ben Hakora, the
Rabbis say: Abraham’s herdsmen were arguing with
Avimelekh’s herdsmen. Abraham’s herdsman were saying:
‘The well is ours,’” and the others were saying: ‘The well is
ours.” Abraham’s herdsman said to them: ‘For whichever of
us the water rises ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
N2 DY

Midrash Rabbah on Chayei Sarah: the water rose to meet
Rivkah, a sign for her children, for whom the well would
rise as soon as it saw them; this is “Then Israel sang...
Spring up, O well.”
Bereshit Rabbah 60:5°7:°0 1127 n°*wX12
0°NKRM 7N21N2 LYY DO :13°An L1210 ,TR? RN N0 77YIm
R1°11 °27 .73 702N L,TY NI (0% 0°10M LK1 °27 °12T
79921 OR R ,AYT KD WORY (KRR 277 7ORYY NYUOR 027 0wn
PR LPYN 19Y21 R ORA,A7IN2 171277 Ay 1Ahna pvn
RN ,12°IN A1nw 9immn AwR 79yl KD am° 237 K 11203
1%y MAnwn 0°2313 *72Y Sw maiw o) :W’P‘? o AR AP
DIPAN A2IN2 NRT AR LR DIPHAN TAEY MM 1Ny DIpnn
ANRIY YRWNHR 1AM 527 ANR AR DpnRn ayT RS wRY ,0°71n3
e DOYTYP AR TR ,T?1n3

“The girl was of very fair appearance, a virgin, and a man
had not been intimate with her; she went down to the spring,
she filled her jug, and came up” (Genesis 24:16). “The girl
was of very fair appearance, avirgin” -we learn in a mishna:
1:3. The marriage contract of a woman whose hymen was
ruptured by wood is two hundred [zuz], these are the words
of Rabbi Meir. The Rabbis say: The marriage contract of a
woman whose hymen was ruptured by wood is one hundred.

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

N2 DY

Midrash Rabbah on Beshalach: Israel was allowed to sing
only over the well, because they cherished it, as it says,
“Spring up, O well, sing to it.”

Shemot Rabbah 25:7°1:112 127 mnw

N2 DY

Midrash Rabbah at the beginning of Bamidbar describes
the well as a rock that traveled with Israel; when they en-

likuteitorah.com/likkutei-torah/chukas/8/
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camped, the princes stood over it and said, “Spring up, O
well,” and it rose.

Bamidbar Rabbah 1:272:°X 1127 92712

N2 oY

Midrash Rabbah on Shelach, at the beginning of chapter
17, compares G-d to a father who gives his son food and
drink, and cites “Spring up, O well, sing to it.”

Bamidbar Rabbah 17:1°%:1 {127 72712

N2 oy
Midrash Rabbah on Chukas: the well was not literally dug,

but was given in the merit of the Patriarchs, who are called
“princes.”

Bamidbar Rabbah 19:26173:1”> 1127 72722

N2 %%y
Koheles Rabbah, on “Send your bread upon the waters,”
teaches that because Avraham said “Let a little water be
brought,” G-d repays his children with water, in the desert
with “Spring up, O well.”
Kohelet Rabbah 11:’X:x”> 7127 nomp
AMRIT ,7TIN 72T KPR IRD MART 00 PRY LTIIR V9ny Oy ANIR
X2 °NPWD R2°PY 237 0K .02 137 RDY 2D %3 (X 13 1oyw?)
MTY TN 07 PN 7Y NYUEN (012 NYAUY 190 N 012
X1 "1 20 MY PIPKY KPYISR NPT IR Y20 n2
>3T0 TNi232 927 %Y 0K, 00 T 7Y XD 12,3 A nioRY
... 172m 37202 Pan

“Cast your bread on the surface of the water, for after many
days you will find it (Ecclesiastes 11:1). “Cast your bread on
the surface of the water” - Rabbi Beivai said: If you sought to
perform charity, perform it with those who toil in Torah
study, as water stated here is nothing other than words of
Torah, as it is stated: “Anyone thirsty, go to water” (Isaiah
55:1). Rabbi Akiva said: When I was coming by sea, I saw a
ship that sank in the sea, and Iwas ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
1771 12 NN PRI YR

Moshe tells Israel, “Hear, O Israel, you are crossing the
Jordan today”: the verse in Eikev under which the gloss
points to the Midrash on the well.
Deuteronomy 9:1'R:’t 0°727
DONEY 0°773 0793 N7 X3P TTI00NR 090 12Y RR PRI yuY
Hagial Rkl n*?"rg 0%y T8n
Hear, O Israel: thou art to pass over the Jordan this day, to
go in to dispossess nations greater and mightier than thy-

self, cities great and fortified up to heaven,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR b

Koheles teaches, “Send your bread upon the waters,” for
after many days you will find it: the verse whose Midrash
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121

122

the gloss cites.
Ecclesiastes 11:1°R:X” n>ip
2IR¥RN D777 31273 D737 *3970Y TnN? NoY
Cast thy bread upon the waters, For thou shalt find it after

many days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11°1N "o

Koheles says that the advantage of knowledge is that “wis-
dom gives life to those who have it”: Chochmah is called
life.

Ecclesiastes 7:1227:t nbnp

$P2¥2 MON MANT NYT 1IN 92T P33 Mo 73273
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

071 %% 23D 7IN2

Shlomo says, “In the light of the king’s countenance is
life,” plainly of a king’s favor; the maamar reads it of the
King of the world, whose light is Chochmah, the source of
the living waters.
Proverbs 16:1570:1°0 “own
WipPR 2y3 131371 0770 PnImIND
In the light of the king’s countenance is life; And his favour
is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYw2a DR QNaNYY

Isaiah foresees the day of redemption: “And you shall
draw water with joy from the springs of salvation.” It is the
verse of the discourse on the water libation of Sukkos.
Isaiah 12:32:2™ 1°yw°
YT 1YEn 1R 0onTonIRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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G-d commands, “And you shall not profane My holy Name,
and I shall be sanctified among the children of Israel”:
here, the bittul that the Torah draws into the soul.
Leviticus 22:3227%:273 R9p™
DIWTRR T I PR *32 TIN2 MY *WTp DYTNK 19900 K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yitzchak said that one who sins in secret is as if he
pushed away the feet of the Shechinah, since the whole
earth is G-d’s footstool; on the same page Rabbi Yehoshua
ben Levi forbids walking with a haughty bearing, for “the
whole earth is full of His glory.”
Kiddushin 31a:2°2:x X% 1217°p
T N NRY PIX DR IR DINY 22 <120 37T TR KD I
nAT "?7;'?}{!0 ,01°°2 "7 N'?W PRy 122 XM M2 WITRA
KD - N9 ATRY 2T PD PO CI1 MWK SNIWE L0TrD
D77 YIS "KOD DORY M M N VNI 7P Pr) poiT
on

William Davidson, Vocalized Aramaic (CC-BY-NC)

9°92 %927 DOWNY

G-d tells His people, “I have put My words in your mouth,

and covered you in the shadow of My hand”: G-d’s words
in a person’s mouth, the Torah he speaks.

Isaiah 51:161"0:X”1 171°y°

TERYY PIX TOR) DY Ybi? PRoe3 °T) YN P93 3T OpX)

INRTRY 11037

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b wR
G-d tells Moshe, “Sanctify to Me every firstborn”: the
opening of one of the four sections of the tefillin, which
the maamar associates with the higher Chochmah.
Exodus 13:2°2:3” mnw
X 7 DT DTXD PRI 2322 007700 B 1132700 P UTR
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPy 12 10T
Moshe tells Israel that the remembrance of the Exodus
shall be a sign on their hand “and a remembrance be-
tween your eyes, so that the Torah of Havayah be in your
mouth,” the words that became the tefillin. The constant
remembrance comes through the Torah in one’s mouth.

Exodus 13:9'v:3” mnw

>3 7°92°1 NIA MR 1907 1Y P2 1A T7708 niXY 97 M
D73 7 AT AP T3

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The command to love G-d, on which the Sifrei asks how
one comes to love Him.

Deuteronomy 6:5°77:1 0°727
STTRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR BY1277 19 570 77300 DX DO3MIN T8 AR YT K

The Sifrei asks how one is to love G-d, and answers from
the next verse: set these words on your heart, for through
them you come to know the One who spoke and the world
came to be.

Sifrei Devarim 33:1°X:3*% 0°727 "190
°27,7227 2y 0I°0 MM 221X IR 7PRT 007277 1M (01 0712T)
PROR T DR DATXY (71 0°127) IWRIY D7 7I0KR1 An7 iR

P i TR ?0ipnRT DR 027K T30 ¥ PR 77227 B0
23 717K 0M277 10,7237 7Y OPPT IR "I WK APKT 8713
11°3772 P2 OP1Y7T M7 IMRY "1 X 30 0K 72 TinnY 727
(Devarim 6:6) "And these things that I command you this
day shall be upon your heart": From "And you shall love the
L-rd your G-d with all your heart," I do not know how I come
to love the Holy One Blessed be He; it is, therefore written
"And these things that I command you this day shall be
upon your heart." For in this way you come to recognize the
Holy One Blessed be He and to cleave to His ways.
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

MR 091270 M
“And these words, which I command you today, shall be
upon your heart”: the words of Torah are the way to love.
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N 2w

The bride’s words: love is strong as death, and its flashes
are “flashes of fire”: here, the love born of hearing, which
burns from afar.
Song of Songs 8:6":’11 01w W
YR TAOR NRD MyTd thrby onina q;‘?-by oning "
(NPT UK BYT BT AR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MNP "29DwnRT NAW® S1723R 19PYN 1D N

The psalmist praises G-d: “Who is like Havayah our G-d,
enthroned on high, who looks down low to see in the heav-

likuteitorah.com/likkutei-torah/chukas/8/
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ens and on the earth?” It is the verse of the discourse in
Torah Ohr the bracket refers to, where “to see” is the reve-
lation that comes through the Torah.

Psalms 113:5-6"1-"11:3"p 0°2°1n
{PIRDI DO0W2 NIXT? 2PBwRT :NJY? AT PR N2 N

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall not profane My holy Name”: the bittul that

the Torah’s living waters bring.
Leviticus 22:3227%:273 R1p™

:DIYTRR >IN 2K *32 N2 NYTRN TR DYNN 1P X9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2% 25 RPN

9°22 9927 DOWKY

“I have put My words in your mouth”: the words of Torah
in a person’s mouth.
Isaiah 51:161"0:R"117°YWw°
TR PIX TOO DM YuI? Nve3 T YY1 T°D3 "12T 0N
NTRY 1087
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1yw

1772 INX° X177 29°2

Zechariah foresees that on that day living waters will go
out from Jerusalem, half to the eastern sea, plainly the
Dead Sea, and half to the western sea, the Mediterranean.
The Alter Rebbe reads kadmoni, “eastern,” also as
“earlier,” a higher level that receives from the living wa-
ters below (context: Steinsaltz Tanakh).
Zechariah 14:8°1:7” 7°73t
1MTRT DM7PK OO0 0PUATn O°°NTDTM ARYY RITT OP2 M
S AN PR3 TNRT 03170K 003m
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,770t
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The words here quote Kiddushin 31a:2; the passage is

shown below.
Kiddushin 31a:2°2:X R" 1217°p
MR MR NRY IR DR YLD DTRY T2 003 277 A7RR K10 I
AT CPRPRY L0012 RNT RPY Nty nDY N M2 wiTRn
TPOKD - D02 Y 21T DI PO 027 MY OMIPE LD
O PIRTY "R DWW M WY 737 MY .APOY 231 priT
Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.RLRD PWITIR IR

YR, WP R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12y R”RR AR

Iy 122 T

The words here quote Exodus 13:9; the passage is shown
below.

Exodus 13:9'0:3 mnw

°2 T°D2 "1 NTIA MIN 19R? TeY 12 17217 97708 NiRG 97 M
027300 T ARSI 1RI0 772

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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N 2w

The words here quote Song of Songs 8:6; the passage is
shown below.

Song of Songs 8:6":’11 01w W

YR MIOX NBD MY™D ANy oning 9377vy oning wew
(NPT UK BYY PRV TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AL,nwraw

PPN 1D ! 110

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X,0% X™MN

likuteitorah.com/likkutei-torah/chukas/8/
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Malachi says that those who fear Havayah spoke with one
another, “and Havayah listened and heard,” and a book of
remembrance was written before Him. The maamar asks
why G-d should need to hear the Torah spoken below.

Malachi 3:161"0:"2 381

19721 990 2027 YU N 2PN WNPIOR WO N ORT 13T W
A 22wn) N oKD vin

Then they that feared the L-RD Spoke one with another; and

the L-RD hearkened, and heard, and a book of remem-

brance was written before Him, for them that feared the

L-RD, and that thought upon His name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,3 °0KRn

NX¥DAnRR 770
G-d tells His people, “For Torah shall go forth from Me”:
the question is why G-d should need to hear what comes
from Him.

Isaiah 51:4"7:X"1171°yw°

>UBYI RIN CARD 779N 2 AP VR WINDY By V98 10T
:Y73K DBy iKY

Attend unto Me, O My people, And give ear unto Me, O My

nation; For instruction shall go forth from Me, And My right

on a sudden for a light of the peoples.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TRy

onaywna ppInna
The end of the verse about the well: the nobles delved it
“with the mechokek, with their staffs,” plainly with a
ruler’s scepter and their staffs. The maamar reads me-
chokek as one who engraves, from chakikah, “engraving”
(context: Steinsaltz Tanakh).
Numbers 21:1817:X”3 72712
(TN T2 TR DNIYYRI PRI DY °2T3 M2 BN DN X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onaywna ppinna

At the end of Vayelech the Zohar reads the Song of the
Well: the princes are linked with Abba and Imma, the no-
bles are the Patriarchs, the mechokek is Yesod and the
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staffs Netzach and Hod; Israel will sing from below upward
and from above downward.

Zohar, Vayeilech 8:45-9:49v”n:0-110 72,1717 700

145 1o%n °npra oR

“If you walk in My statutes (bechukosai)”: G-d’s promise of
blessing to those who keep His statutes, and the verse of
the discourse in Likkutei Torah, Bechukosai, that explains
chok as engraving.
Leviticus 26:3°3:173 XIp"
{00 BIPRY) 17200 “NiRTNK) 1920 "NPNaEK
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

146 1972 PR o9a
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
8Py M0

147 11972 PR o9

The closing Mishnah of the Talmud: the Holy One, blessed

be He, found no vessel that holds blessing for Israel but

peace. Here it describes the soul engraved as a receptacle.
Mishnah Oktzin 3:1227°:1 0°3p1y mawn
PUIE 227 PMAT? WA N3 WTRD TRY 7 13 YU 230
2R 2oma? L (0 0Pwn) nRIY ,Nintiy My nikn UhY PR
TR NI NP ,RADPT 12 TIYNY 027 MK LKPRR D7PNNEN) U
D°21N) TMRIY ,0iPWa KPR DXIWI? 112 prion CPD Xam mng

:012W3 12y N 91227 1 Ry 190, (03

Rabbi Yehoshua ben Levi said: In the world to come the Holy
One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;
and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
148 QONNM 18PN

Moshe tells the people, “Arm men from among you for the
army” against Midian: the verse of the explanation in
Matos where Moshe is called mechokek.
Numbers 31:3'2:X"% 12712
1772729 P17 RIED DOWIN DN WP KD DTN YR 73T
72 NP3 NN
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/8/
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At Sinai, as the shofar grew ever louder, “Moshe would
speak, and G-d would answer him with a voice”: the verse
of the discourse the text refers to.
Exodus 19:19v7°:0” mnw
:21P2 12397 DOPPRT 127 AWh TRR PI 7930 5w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

150 (X 1’27) 77 278

The note says that this Zohar passage, at the end of
Vayelech, is quoted in Or HaTorah on Chukas.
KEHOT'S NOTE

JARNNCY PN N7IND PRyl

151 pTaneya

The note clarifies that the reference to Beha’aloscha, page
150, is to the Zohar, Part III, and points to Or HaTorah on
Chukas for it.
KEHOT'S NOTE
0NNy NP NYMIR AR L7010

152 NN9IX 21N

The Zohar speaks of those who support the Torah (tam-
chin oraysa): those who learn are not engaged in deeds
while they learn, but those who support them are.

Zohar, Introduction 13:123-14:132-3"3p:2™ nnTpn A 1800
5P

153 N a»nyy

Shlomo says of wisdom, “It is a tree of life to those who
hold fast to it”: read as those who support the Torah, like
Zevulun.
Proverbs 3:1817:1 *5wn
YRR P00 A2 DPUINN? KO0 0Ty
She is a tree of life to them that lay hold upon her, And hap-

py is every one that holdest her fast.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,350

154 A5Ww vawa XOvRPIRA POIY 1Y STy 1IN

The Midrash explains that Zevulun is placed before
Yissachar because Zevulun engaged in trade and fed
Yissachar, who studied Torah, and applies to him “It is a
tree of life to those who hold fast to it.”
Bereshit Rabbah 99:9'v:1”% 127 n*wx12
qOWWS 10NN 1AW ,I9WWSD OTR 12121 N 110w 0O i 1
POIY MWW ,XPWNPID PO AT AW LRPR 210 R
(2 79wn) 21037 AR L1P9Y IR 99799 ,1770KMY K2 191aN ,11N3
,7977 N1PIRA K2 719121 D113 MOWWS 72 0PN RO 0PN vy
SINREA 121 MR (3P 0°737) IR TN 197 11978 9310 Roam
1113 2w°% 1700 NRW 11 70w , 77PN 10w 200
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“Zebulun will dwell at the shore of seas, and he will be a
shore for ships, and his border will be upon Sidon” (Genesis
49:13). “Zebulun will dwell at the shore of seas” - Zebulun
preceded Issachar, although the birth of Issachar is record-
ed before Zebulun. Why so? It is because Zebulun would en-
gage in commerce, and Issachar would engage in Torah, and
Zebulun would come to feed him. Therefore, [Zebulun] was
granted precedence. The verse said in his regard: “It is a
tree of life for those who uphold ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

qoww Prawa RovnpIDa

The Zohar on Vayechi says Zevulun and Yissachar made
an agreement: one sat and toiled in Torah, the other went
out to trade and supported him.

Zohar,
I9N:70

Vayechi 65:661-66:673-X"07n:7170 °M”1 M7 120

RN
The note points to Or HaTorah on Chukas for the Zohar’s
teaching on the supporters of the Torah.
KEHOT'S NOTE
.AnRNN°Y DR DTN AR7

myaxt ey yapn

The bride hears her beloved “leaping over the hills”: the
phrase discussed at the end of the discourse on “The voice
of my beloved.”

Song of Songs 2:8°11:2 0°1°wn 1w
:NIY2ITPY YO OOy AP K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WRAP° A1 DRy

In Moshe’s blessing, Zevulun the seafaring trader “shall
call peoples to the mountain,” plainly drawing other na-
tions through his dealings to G-d’s mountain to offer
righteous sacrifices. The maamar also reads amim, “peo-
ples,” as omemos, “dimmed” (context: Steinsaltz Tanakh).

Deuteronomy 33:19v">:3"% 0727

Y 2191 PP DR Y 73 PTSOA NI OV W Oy
9in

They shall call peoples unto the mountain; There shall they

offer sacrifices of righteousness; For they shall suck the

abundance of the seas, And the hidden treasures of the sand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0% L35 07T

Ay on

David asks, “Who shall ascend the mountain of Havayah,
and who shall stand in His holy place?”, as if few are wor-
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thy: the mountain to which Zevulun calls even the
peoples.
Psalms 24:3°3:773 0°2°1n
WP DIPRa DIPTY TI02 n?gz-»r;
Who shall ascend into the mountain of the L-RD? And who

shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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DRI WY IR
The Zohar on Beshalach discusses the songs that open
with “then,” among them “Then Israel sang.”
Zohar, Beshalach 15:209-21911-1"1:1"0 17w2 ,77t7 190

Said R. Isaac: ‘At the moment when the Holy One slew the
great chieftain of the Egyptians, and Moses and the children
of Israel saw him, they began to sing.” THEN SANG MOSES
AND THE CHILDREN OF ISRAEL THIS SONG UNTO THE
L-RD.

The Zohar; London, Soncino Press, 1933 (Public Domain)

oy

“Sing out to it”: plainly Israel calls out in song to the well.
The verb anu can also mean “answer,” and the maamar
reads it as the call from above downward, the arousal from
above that comes before the well rises.
Numbers 21:1712:X”3 727722
7713y IR V7Y IR AWK PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INY 17PN NPRDN

A person’s evil inclination grows stronger against him
every day, and were it not that the Holy One, blessed be
He, helps him, he could not overcome it.
Kiddushin 30b:7°1:2°% Pwi1op
Wpam DI 22 7Y 12300 DT PY 178 7 12 Tiynw 037
VAT KP07RY VINnn? Wpam pUTE? YU 19I%” mRIT L innn
237220121y KD 0PPR” SRIY L3P 9107 1K 919y NI 102

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,5 1ep
P10 YW TAWN2 AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.y mw nPan no1a
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The blessing of teshuvah in the Amidah: “and bring us
back in complete teshuvah before You.”
Siddur  Ashkenaz, Weekday, Shacharit, Amidah,
Repentancen2iwn ,n7ny ,nnw n»°an 211 91 ,TIOWR 1770
72WN2 1177NmM 211)'[1:2‘_) 113’?7; 122N qmin‘; 2R 112V
TN NI N DK P2 730 Moy
Cause us to return, our Father, to Your Torah and bring us
near, our King, to Your service; and bring us back in whole-
hearted repentance before You Blessed are You, Adonoy,
Who desires penitence.
The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

7373211272 1071 12°%Y N1 QM7 R0 AN

Ahavah Rabbah: “Our Father, merciful Father, who has
mercy, have mercy upon us, and put into our hearts to
understand.”

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the

Shema, Second Blessing before Shema,?n > 115wx 170
DXAW° NAnR YR NR"MpP 11092 ,nnw n>°an

0222 1M Py DM DM RO 38T I AT 0N
“52TNR D07 Ny v TRy T ynwh abayr I
P PIT ANINI WPY WD AN ANVA TMeD 12T
Y 07 W21 KDY :I00NR ARTPY 120K? 11227 107 TRizn?
I YT TR TN Y3 KM AT TR 0V 73
... TIRT NIDI2 ¥3IRN DiPYY
[With] unbounded love You have loved us Adonoy, our G-d;
[With] great and abundant pity have You pitied us. Our
Father, our King! for the sake of our forefathers who trusted
in You, and whom You taught statutes of life, so too, be gra-
cious to us and teach us. Our Father, merciful Father, Who
acts with compassion have compassion on us and put into
our hearts to comprehend, and to be intellectually creative,
to listen, to learn, and to teach, to preserve, to practice, and
to fulfill all the words ...
The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

127 IR a7 Pany

The Talmud defines the “discerning” (navon) as one who
understands one thing from another.
Chagigah 14a:1227:x 7 130
TnPn N1 — "DIM” .OUWIN Yiap?) oUW 2y7 YW — vy
557 M0 1272 ONiBY Nywa — YDOWAN” .Pnian NR 0°annn
M — Pwn?” 237 iR 937 PIwa AL — AN YanD Pyl
.WN23 7In°IY 713N 2137 97 2jon? MR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X700 AR
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7102 DM WRA2 non
Kehot’s note points to Zohar I, 26a for these words.
Zohar I, 26ar ,10 R”mM

KEHOT’'S NOTE
NGO R

7102 71RO WRA2 722N

On the two yuds of vayyitzer, “and He formed,” the Zohar
says they are two formations, the upper and the lower, and
they are “Chochmah at the beginning and Chochmah at
the end.” The text itself gives the place as 26b, where
Sefaria has it. (Kehot: Zohar 1:26a)
Zohar, Bereshit 21:248-22:255-1"1n7:X”2 n°wWX12 M7 7800
1719:272
In reference to that time it is said of Moses and Israel, “Then
thou shalt delight in the L-rd”, and the words shall be ful-
filled, “then Moses shall sing” (Ex. 15, 1).1The Hebrew text
of this page does not correspond entirely to the English
translation. Further, the river “shall part from thence and
become four heads” (Gen. 2, 10). The first of these is Hesed
(Kindness), which is the right arm. From this shall drink the
camp of Michael, and with it the tribe of Judah and his two
accompanying ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1195 MAanw INan

The Zohar on Mishpatim says Israel did not have the well
until they came to the wilderness of Mattanah, as in “the
well, princes dug it.”

Zohar, Mishpatim 3:355-364770w-7"1w ") 0°02WM 7111 7120

0°°11 0% INX°

“Living waters shall go out from Jerusalem”: Zechariah’s
prophecy, here the waters that flow from the well.
Zechariah 14:8°r:7 71°13t
>1MTRT DP7PK OO0 0PUATH O°°1TDTM ANYY RITT 02 M
S AN YR TNRT 00170 02%m
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in

winter shall it be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1292012

G-d tells Moshe to instruct Aharon and his sons, “Thus
shall you bless the children of Israel”: the verse of the dis-
course in Nasso on blessing at the beginning and at the
end.
Numbers 6:23372:"1 12712
2077 79K PRI 21270 15720 75 TAKR? 1I1270R) IORTIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “those who volunteered among the peo-
ple” as the Patriarchs, who are called nobles, as in “the no-
bles of the peoples are gathered.”

Zohar, Vayikra 66:445-67:449-7"nn:"0 XIp M 780
jelgalsHigte]

oy °2°71 M3

The Zohar on Vayechi says that even above, through an
arousal from below, a level draws from the one higher
than it, and cites “the nobles of the people delved it.” It
goes on to say that when the soul ascends, completed in
this world, the “pit” that does not flow by itself becomes a
well, its waters springing from below upward.

Zohar, Vayechi 53:528-54:539-1opn:a”1 °n"™ A1 780
v"opN:T"

AN°2° 12 20T D

Moshe tells Israel, “Take from among you an offering;
whoever is of a generous heart shall bring it”: the verse of
the discourse in Vayakhel.

Exodus 35:577:717% mnw

nDI1 271’7 NMIIA DR 78°2° 129 2971 D N 1IN 0NNy np
Balvishil

Take ye from among you an offering unto the L-RD, whoso-

ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“How beautiful are your steps in sandals, O daughter of
the noble one”: the bride’s beauty praised from her feet
upward, and the verse of the Shir HaShirim discourse on
the “noble.”

Song of Songs 7:2'2:t 0°°Wi1 W

> ApyR DKM 13 T "IN 2°TITN2 0°PYI2 TRy 0N
T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RI”2°a 0 M
The note explains that these Zohar passages are on “the
nobles of the people delved it” and points to Or HaTorah
on Chukas, where they are discussed.

KEHOT’'S NOTE
LTINNCYYLAANNCY NPIN NYMIR — 22271 M0 1Payn

27PN 2790 3P 2R R RN

The note explains that these Zohar passages are on “the
well, princes dug it” and points to Or HaTorah on Chukas,
where they are discussed.
KEHOT'S NOTE
STINNCYY LARNNCY NPRNTTIR ART LMN00 AR 1ayn
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The Zohar on Vayakhel says the “nobles” of “whoever is of
a generous heart” come from the supernal Patriarchs, who
are called nobles, as in “the nobles of the people delved
it.”
Zohar, Vayakhel 4:48-5:58171:"11-n"n:7 5p™ M a0
appoint from among you those supernal glorified chiefs who
shall take up that offering containing the mystery of the
Divine Throne, in order to bring about a union with the “pa-
triarchs”,1Al. “with her spouse”. for the Matrona (i.e. the
Shekinah) may not come to her Spouse except those youth-
ful bridesmaids follow in her train until she is brought to
Him, as it says, “The virgins her companions in her train
being brought unto thee” (Ps. 45, 15), to wit, that she may
join her Spouse. The next words, “Whosoever is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YRWS 7 2WPN
At the end of Vayakhel the Zohar expounds Malachi’s
verse: the holy words spoken below rise up before the holy
King and crown Him; the text points here for this idea.

Zohar, Vayakhel 34:433-36:443-»5n:7"% %ap» ,amn 190
b B
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