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“And Moshe made a copper serpent and
set it upon the pole” (Numbers 21:9)

Every evil and affliction lives from a root that is good, as the
harlot in the Zohar’s parable serves the king who sent her. The
copper serpent was raised on a pole so that, looking upward,
Israel would see even the serpent in its root, not separate from
G-d, and then no evil descends from above; fervent prayer does

this work, refining the body, and is needed more as evil grows.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Every evil and affliction lives from a root that is good, as the harlot in the Zohar’s
parable serves the king who sent her. The copper serpent was raised on a pole so
that, looking upward, Israel would see even the serpent in its root, not separate
from G-d, and then no evil descends from above; fervent prayer does this work, re-

fining the body, and is needed more as evil grows.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Mishnah teaches that the copper serpent healed only when Israel looked upward and subjected
their hearts to their Father in heaven. Why, then, a serpent at all, and what is “looking upward,” when
in prayer the eyes should look down? The Alter Rebbe answers from the soul’s descent: man was creat-
ed to turn the bitter into sweet, which is possible because judgments are sweetened in their root. Every
evil draws its life from good, as in the Zohar’s parable of the harlot whom the king sends to test his son,
wishing only that he refuse her; only in its descent does it become real evil. So one who suffers should
not judge by what he sees: the good is hidden in the beginning of the Name, Yah. Nachum Ish Gam Zu
could even bring that good into the open. Prayer is the fire that refines the body like silver; the First
Temple era needed none, the Second a short prayer, later generations ever more. The serpent was
raised so that it would be seen in its root: Tiferes of kelipas nogah, bound to Tiferes of holiness, bring-

ing peace above and below.

OUTLINE

1 The questions m
The copper serpent healed, says the Mishnah, when Israel looked upward and subjected their hearts to their
Father in heaven. Why was a serpent needed, and what is this looking upward, when in prayer the eyes should

look down?

2 The soul’s descent and the good root of evil 12
The soul comes into the body to turn the bitter into sweet; in the First Temple era, without prayer, this was the
whole of the service. Judgments are sweetened in their root, for every evil lives from a good root, as in the
Zohar’s parable of the harlot and the king’s son: the Satan and Peninnah acted for Heaven at the root, though
below there is real evil.
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3 Suffering, Nachum Ish Gam Zu and the fire of prayer 13-4

Afflictions are a hidden good from the beginning of the Name, Yah, not yet revealed. Nachum Ish Gam Zu

raised them to ayin, where they could be changed. Prayer is the fire that refines the body like silver: the
First Temple era needed only the offerings, the Second a short prayer, and later generations ever more fer-

vent prayer, since the evil has grown.

4 Why the serpent was raised

15

Only Nachum could make the good visible below. The serpent was raised on a pole so that it would be seen in

its root, not separate from G-d, and then no evil descends. Copper, which changes its hues, is Tiferes of keli-

pas nogah, raised to its root in Tohu and bound with Tiferes of holiness.

5 Peace above and below

16

Through Tiferes of holiness the gevuros are sweetened in the chasadim, making peace in the household

above; peace then descends to the chambers of Beriah, Yetzirah and Asiyah and even to nogah, through the
copper serpent, but only when Israel look upward and give their hearts to their Father in heaven.

KEY CONCEPTS

Turning the bitter into sweet xpnn? 17711 7207

The Zohar’s phrase for the service for which man was cre-
ated: transforming harshness and evil into good by bring-
ing them back to their root.

Judgments sweetened in their root 1w w32 0°pnni 171771

Harsh judgments lose their harshness when they are
brought back to their source, which is good.

The harlot and the king’s son 7111 12 oy 111171 2wn

The Zohar’s parable: a king sends a harlot to test his son,
while her true wish is that he refuse her. So the forces of
evil draw their life from G-d and serve His will.

Mikla dakik (“fine food”) p°p7 &X92°n
Suffering seen as G-d’s life-force in its finest, hidden form:
a good that has not yet come into revelation.
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Gam zu (“this too”) 1101

Nachum'’s saying, “This too is for the good,” and the draw-
ing of hidden good (gam) down into revealed, perceptible
good (zu).

Kelipas nogah 111 n2°%p

The husk that holds both good and evil. The copper ser-
pent is its Tiferes, which can be raised to its root and
joined to holiness.

Tiferes (beauty) naxan

The harmonizing attribute through which the gevuros are
sweetened in the chasadim, bringing peace above and
below.
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SECTION 1 - 11

The questions
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“And Moshe made a copper serpent and set it upon the pole; and it was, if the serpent had bitten a
man, he would gaze at the copper serpent and live.”
The maamar opens with the verse in Bamidbar: when the people in the desert were bitten by serpents, Moshe
set a serpent on a pole, and whoever had been bitten looked at it and lived. Moshe made it of copper (ne-

choshes), a word that echoes nachash, “serpent” (the Midrash calls this a play on words in the holy tongue,
Bereshit Rabbah 31:8); the maamar will explain the copper later.
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And it is stated in the Mishnah (end of chapter 3 of Rosh HaShanah) on this: “At the time when
Israel would look upward and subject their hearts to their Father in heaven,” etc.

The Mishnah at the end of the third chapter of Rosh HaShanah asks whether a serpent can kill or give life,
and answers that when Israel looked upward and subjected their hearts to their Father in heaven they were
healed, and if not, they wasted away. The healing, then, came from turning the heart to G-d, not from the
serpent.
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Now this is difficult: why was a serpent needed at all? Rather, “and it was, if the serpent had bitten,”
let him look upward! Furthermore, what is [this] looking upward? Is it not explained, regarding
prayer, that his eyes should be below and his heart above?

Two questions follow. If healing came from looking upward, why make a serpent at all, when the one who was

bitten could simply look up? And what is this “looking upward,” when the Talmud teaches that one who prays
should keep his eyes downward and his heart upward?
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SECTION 2 - 112

The soul’s descent and the good root of evil
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To understand this, let us first inquire into the matter of the soul’s descent into this world. For its
main purpose is to cleave to its Maker with love and awe, and the main cleaving is in prayer, for the

words are closer to a person’s understanding.

To answer, the Alter Rebbe first asks about the soul’s descent into this world. Its purpose is to cleave to G-d
with love and awe, chiefly in prayer, whose words are closer to a person’s own understanding.
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And certainly, before the soul came forth into this world, and also after its departure from the body,
it cleaves more [closely] with inner love and awe; for the body does not let it serve G-d, and on the
contrary, because of its materiality it will force the soul to take pleasure even in physical things,

Both before it enters the body and after it leaves, the soul cleaves to G-d more fully, with an inner love and
awe. In the body it is held back: the body does not let it serve G-d, and the body’s material nature even pulls
the soul to take pleasure in physical things.
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even though the soul does not want this, for the source from which it was hewn is “a part of G-d
above,” and its desire is to cleave to its Creator more [closely].

This is against the soul’s own will, for it is “a part of G-d above,” in the words of Iyov, and it longs to be close
to its Creator. This raises the question of what the descent gains.
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Now, it is explained in the Zohar: “Whoever does not turn the bitter into sweet has no share at all in
thisworld” (see the Zohar, Bereishis, page 4a, and the commentary of the Ramaz there).
The answer begins with a saying of the Zohar: one who does not turn the bitter into sweet has no share at all
in this world. The Zohar passage he cites speaks of those who turn darkness into light and taste the bitter as

sweet; he also refers to the commentary there of the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century
kabbalist in Italy).
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For “this is the whole of man”; he was created only for this. For in [the era of] the First Temple they
did not pray at all; and in the Second Temple, too, the Men of the Great Assembly instituted a short
prayer.
Turning the bitter into sweet is the whole purpose of man (“this is the whole of man”). For in the First Temple
era they did not pray at all, and in the Second Temple era the Men of the Great Assembly instituted only a
short prayer. In Likkutei Torah, Vaeschanan, the Alter Rebbe adds that the Tannaim and Amoraim did not

pray at length because a brief contemplation fixed G-d’s oneness firmly in their hearts, while we, coarser,
need long prayer (Likkutei Torah, Vaetchanan 11:8).
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And certainly all their service was nothing but along these lines: to turn the bitter into sweet. And

the explanation is that the judgments (dinim) are sweetened in their root.

Since those generations served with little prayer or none, their whole service must have been this turning of
the bitter into sweet. It is possible because judgments (dinim), the harsh, limiting forces, are “sweetened in
their root”: brought back to their source, they lose their harshness.
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For all the evils and judgments, may the Merciful One spare us, that came into being in the world:
their root and source, which gives them life, is good, as in the parable of the harlot with the king’s
son explained in the Zohar (Terumah, page 163a), that her whole will and desire is that he not obey
her,

Every evil and harsh judgment in the world draws its life from a root and source that is good. The Zohar illus-

trates this with a parable: a king, wishing to test his beloved son, sends a harlot to try to seduce him, yet all
she truly wants is that he refuse her.
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and in this she will delight more, that she will be beloved by the king; whereas when she seduces

him and prevails over him, this is not the king’s will.

If the son resists, she rejoices, because she has done the king’s bidding and is loved by him; if she managed
to seduce him, that would not be the king’s will. So too the forces that tempt a person are, at their root, carry-
ing out the King’s wish that he overcome them.
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And this is [the meaning of] the saying of our Sages, of blessed memory: “The Satan and Peninnah
intended [it] for the sake of Heaven.” And elsewhere (Sukkah 52a) they said: “He set his eyes upon
the First Temple and destroyed it,” which implies that he was envious of it.

The Sages say that the Satan and Peninnah, who provoked Chanah, acted for the sake of Heaven. Yet else-

where they say that the evil inclination set its eyes on the First Temple and destroyed it, which suggests real
envy rather than a heavenly purpose.
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And the explanation is that the root of evil, which gives it life, is good, as is explained in the Zohar
there: “Is there, then, a servant who rebels against his master?” Although there are many servants
who break away from their masters, they, however, are flesh and blood, and their life-forces are

separate from one another.

The two sayings are reconciled by the principle that the root of evil, which gives it life, is good. In Likkutei
Torah, Matos, the Alter Rebbe sets the same two sayings side by side and says both are true: where the keli-
pos begin, their root is not complete evil and acts “for the sake of Heaven,” while what descends far below
becomes real dross (Likkutei Torah, Matot 7:1). The Zohar asks whether a servant can really rebel against his
master; human servants do break away from their masters, but only because master and servant are sepa-
rate, each with his own life.
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But the servants of G-d, who receive their life-force from Him, may He be blessed, and He is the
One who gives life to all: how can there be life-force for a thing that is against Him? And [the Zohar]
answers that it is, by way of analogy, [like] the harlot with the king’s son.

G-d’s servants, however, receive their very life from Him, and He gives life to everything, so how can any-

thing that opposes Him have life at all? The Zohar answers with the parable of the harlot and the king’s son:
the opposing force is itself doing the King’s will.
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And this is what gives life to all the evils, and their root above is good; and when it descends below
by way of the chain of descending worlds (hishtalshelus), it truly becomes complete evil and com-

plete judgments, both in worldly matters and in heavenly matters.

At their root above, then, all evils are good. Only as their life descends step by step through the chain of
worlds (hishtalshelus) does it truly become complete evil and harsh judgment, both in a person’s worldly af-
fairs and in matters of the spirit.

SECTION 3 - 13-4

Suffering, Nachum Ish Gam Zu and the fire of prayer
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Now, when some afflictions come upon a person, may the Merciful One spare us, let him consider

that “not by what his eyes see shall he judge” that it is bad; rather, in truth its root is good.

The principle now applies to a person’s own afflictions: he should “not judge by what his eyes see” and con-
clude that they are bad. Their root is truly good.
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For from Him, may He be blessed, evils do not come forth, but only complete good; only it is not
grasped, because it cannot descend to the lowly world, and it remains above (see Sefer Shel
Beinonim, chapter 26, and Iggeres HaKodesh, the passage beginning “To give you
understanding”).
For, as the Alter Rebbe reads the words of Eichah, evil does not come forth from G-d, only complete good; it
is simply not grasped, because that good cannot come down into this lowly world and remains above. The

Alter Rebbe refers to Tanya, chapter 26, and to the epistle “To give you understanding” in Iggeres
HaKodesh, which explain that suffering is good that is hidden, not perceived.
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And this is called “fine food” (mikla dakik), which is in truth His life-force, may He be blessed (and
see the Zohar, Bereishis, page 8b: “like a fine thread,” etc.).
Such hidden good is called mikla dakik, “fine food”: it is truly G-d’s life-force, in the finest of forms. For the

word dakik he refers to the Zohar, which explains David’s “almost” (kim’at) as “like a fine thread,” the nar-
rowest of measures.
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And this is [the meaning of| “with all your me’od (might),” as in the saying, ““Very good’: ‘good,’
this is the angel of life; ‘very,’ this is the angel of death”: for it is very (me’od) good, without mea-
sure or limit,

This is also the sense of loving G-d “with all your me’od,” for the Midrash on “very (me’od) good” says that

“good” is the angel of life and “very” is the angel of death. The angel of death is called “very good” because
its good is beyond all measure and limit.
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only it has not yet come to revelation and is not grasped (and see the Zohar at the beginning of
Parshas Yisro, page 68b, and the Ramaz there; and see what is written on the verse “These are the
journeys”).
Its good is simply not yet revealed and not grasped. The Alter Rebbe refers to the Zohar at the beginning of
Yisro, which reads “good” as the right side and “very” as the left side, to the Ramaz’s comments there, and to

his own explanation of “These are the journeys,” where the journeys are read as ascents that come through
subduing and transforming evil, the very reason G-d created the kelipos (Likkutei Torah, Masei 4:13).
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And this is [the meaning of] “Yah has sorely chastened me”: that it is at the beginning of the Name,
the beginning of its revelation, where it has not yet come to revelation and is not grasped, for not
everything has yet been revealed.

So too “Yah has sorely chastened me”: afflictions come from the Name Yah, the first two letters of the Name

Havayah, the beginning of its revelation. At that stage the good has not yet come into revelation and is not
grasped, for not everything has yet been revealed.
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And this is the matter of Nachum Ish Gam Zu, who would say, “This too is for the good” (gam zu
letovah), because he would truly contemplate that the root of evil is the good; and he brought it up
to its root, to the place of ayin (nothingness), and there he was able to effect a change,

This is the way of Nachum Ish Gam Zu, who said of whatever befell him, “This too is for the good.” He truly

contemplated that the root of evil is good, and so raised the matter up to its root, to ayin, “nothingness,” the
level above any defined existence, where a change could be made.
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as in the saying of Rabbi Chanina ben Dosa: “He Who said to the oil that it should burn,” etc. (and
see what is written at the end of the discourse beginning “This is the statute of the Torah,” on the
matter of “Who can bring the pure out of the impure”).
So Rabbi Chanina ben Dosa, when his daughter lit the Shabbos lamp with vinegar by mistake, said: “He Who
told the oil to burn will tell the vinegar to burn,” and it burned. At the root, above nature, the nature of things
can be changed. The Alter Rebbe also refers to the end of his discourse on “This is the statute of the Torah,”

where he explains that Chochmah can only separate the pure from the impure, while bringing the pure out
of the impure comes only from Keser, the “One” of the world (Likkutei Torah, Chukat 2:44-45).
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And this is the matter of prayer in the human body in this world: for the soul within the body suf-
fers troubles and afflictions, since its desire is to cleave to its Fashioner, and the body does not let
it.
Prayer in the body is to be understood in this light. Within the body the soul suffers troubles and afflictions,
because it longs to cleave to its Maker and the body holds it back.
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And like the exile of the Shechinah (Divine Presence), which is compelled to give life even to the
wicked, so the soul is compelled to give life to the body; and its whole intent is not for its own sake

but only in order to raise the body from the dust.

Just as the Shechinah in exile is compelled to give life even to the wicked, so the soul is compelled to give
life to the body. Its purpose is not its own benefit but to raise the body up from the dust.

likuteitorah.com/likkutei-torah/chukas/7/ 10



LIKKUTEI TORAH - PARSHAS CHUKAS « MAAMAR 7 9T D37 9V AR NWRI WA YR WY

19 9173 9017 WR 27192 12591 71127 9792 N1 NI2Yn v T ©3 777180 7°2 4999 19720 )
WA DR IRZ2TDY [y77 xonn] VPR AT 9720 I8

And one must refine it like silver in the hand of the refiner: the more admixture there is, the greater
the flame of fire in which one must refine and whiten [it]. So too one must refine the body from the

evil inclination and bring it to its root,

The soul must refine the body as a refiner purifies silver: the more dross is mixed in, the hotter the flame
must be. So too the body must be refined of the evil inclination and brought back to its root.
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as in the parable of the king’s son with the harlot, mentioned above. And the more admixture of
evil there is, the greater and stronger the fire in prayer through which one must separate [it], to
cleave to one’s Maker (and see what is written in Parshas Emor on the verse “And I shall be
sanctified”).
Bringing the evil to its root means seeing it as in the parable of the king’s son and the harlot, as serving the
King’s will. The greater the mixture of evil, the greater and stronger the fire of prayer needed to separate it
and cleave to G-d. In Likkutei Torah, Emor, on “And I shall be sanctified,” the Alter Rebbe likens prayer to

blowing on a coal until the hidden spark of divine fire in the heart flares into open, burning love (Likkutei
Torah, Emor 1:37-39).
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Therefore, in [the era of] the First Temple, when there was not much evil, they did not need prayer
with fervor; rather, all their activity was to bring the evil and the judgments to their root through

the offerings, [and this| was sufficient for them.

That is why in the First Temple era, when there was little evil, fervent prayer was not needed. Bringing the

evil and the judgments back to their root through the offerings was enough.
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But in the Second Temple they began to institute prayer, and it was short, in proportion to the need

for fire and to the admixture of evil that was within them.

In the Second Temple era they began to institute prayer, and it was short. Its length matched the fire that was

needed, in proportion to the evil mixed within the people.
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And we need to pray more and more, with very great fervor. And so too in each successive genera-
tion further down, one must pray with great fervor,

Our own generation must pray more and more, with very great fervor, and so must every later generation.
As the next words explain, this is no sign of greater merit.
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and not because the generations have become more worthy; on the contrary, because of the mag-

nitude of the evil that has become mixed in and has increased in each generation, one must sepa-

rate it through a strong fire in prayer, and refine the evil that is within him, and bring it to its root,
It is not that “the generations have become more worthy,” a phrase the Talmud uses as a question of sur-

prise; on the contrary, the evil mixed into each generation has grown. So a stronger fire of prayer is needed
to separate the evil, refine it and bring it back to its root.
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as in the parable of the king’s son with the harlot, mentioned above: that he should consider the
life-force of the evil, which gives it life, how it has life-force from the Holy One, blessed be He, for
without Him it could not live, and the Holy One, blessed be He, gives it life in the manner men-
tioned above.

Bringing evil to its root means contemplating, as in the parable of the king’s son and the harlot, that the

evil’s life-force comes from the Holy One, blessed be He. Without Him it could not live at all, and He gives it

life only in the way the parable describes.
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If so, there is no evil at all. And likewise all the afflictions in the matters of this world: when one

thinks in the manner mentioned above, “all the workers of iniquity shall be scattered.”

Seen this way, there is no evil at all. So too with the afflictions of this world: when a person thinks of them in

this way, “all the workers of iniquity shall be scattered,” and the forces of evil lose their hold.
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SECTION 4 - 15

Why the serpent was raised
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And like the matter of Nachum Ish Gam Zu, all the tzaddikim too were along these lines; only
Nachum Ish Gam Zu was able to change the drawing-down from above to below, so that it was truly
seen below that it is good, in physical terms.

All the tzaddikim regarded suffering in this way, seeing its root as good. Nachum Ish Gam Zu alone could

also change the flow that came down from above, so that its goodness was seen openly below, in physical

terms, as when the dust that replaced his jewels turned into swords and arrows.
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And therefore it is called gam zu (“this too”), for it is grasped (and see Etz Chaim, Sha’ar Leah
VeRachel, chapter 5, on the matter of gam; and in the Mahadura Basra there: “And the gam
shines,” etc.; and it is a drawing-down from the hidden world (alma de’iskasya) to the revealed
world (alma de’isgalya), which is called zu; and see further on the matter of gam in Etz Chaim,
Sha’ar Arich Anpin, chapter 14;

]

That is why the name is gam zu, “this too”: zu, “this,” is said of something that can be pointed to and

grasped. The Alter Rebbe refers to Etz Chaim on the meaning of gam, and to its later version (Mahadura
Basra), where gam is a drawing-down from the hidden world (alma de’iskasya) into the revealed world (alma
de’isgalya), which is called zu.
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and see what is written above in the discourse beginning “And this is the work of the Menorah,” on
the matter of “And I will also (gam) surely bring you up (alo),” that is, that the level of gam will also
have an ascent; and from this comes the matter of Nachum Ish Gam Zu).
He also refers to his discourse on the Menorah, on G-d’s promise to Yaakov as he went down to Egypt, “And I
will also (gam) surely bring you up (alo),” which there is read as “gam rises”: the level of gam itself will have
an ascent. In Likkutei Torah, Beha’alotcha, he explains that even one who has fallen into cravings can be

transformed, as in Egypt, where G-d went down with Israel and brought them up (Likkutei Torah,

Beha’alotcha 4:8). From this comes the special power of Nachum Ish Gam Zu.
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But [with] all the [other] tzaddikim, even though their thoughts were along these lines, it remained
above, just as it was at first, without that good being grasped.

The other tzaddikim, though they thought in the same way, could not bring the hidden good down. It stayed
above as it was before, and that good was not grasped below.
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And this is the matter of the copper serpent, which had to be set upon the pole: for there was need
for the raising of the serpent on high, and [for] looking upward; that is, that one should not think
that the serpent is separate [from Him], [for] if so it is actual evil and remains evil.

This answers the first question: the serpent had to be set on a pole because the serpent itself had to be raised

on high while the people looked upward. One must not think of the serpent as something separate from G-d,

for then it would be real evil and would remain evil.

Swn 7Y R17 QWM 1N01°11 °N° IR 77981 11°RW 1w n%sm’? N2 WA DR DWW Dar
JOR Y 1IN no% TINYHY nwnl a0 1:51 }1’?37?:’773 777 ¥ KON biah! 1’773;'! 12 QY 7In
1720 Doownm] M

But when one thinks of the serpent in its elevation on high, in its root, that it is not separate from
Him, may He be blessed, and that its life-force from there is in the manner of the parable of the
harlot with the king’s son mentioned above, then no evil descends from above. And therefore it was
copper, which changes into several hues, through ayin (nothingness). And the discerning will
understand.
When one sees the serpent raised to its root, not separate from G-d and drawing its life from Him as in the
parable of the harlot, then no evil descends from above. That is why it was made of copper, a metal that

changes into several hues: the change comes through ayin, the level of nothingness where things can be
transformed.
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(See on the matter of the copper serpent in the Zohar, Part II, Terumah) (148b), and it is cited in Etz
Chaim, Sha’ar 49, chapter 3; and see Mikdash Melech there. That is: the sweetening of the harsh
gevuros (severities) of the fiery serpents is through the copper serpent, which is Tiferes (beauty) of
kelipas nogah of Atzilus;
In Kabbalistic terms, citing the Zohar, Etz Chaim and the Zohar commentary Mikdash Melech (by Rabbi
Shalom Buzaglo), the harsh gevuros (severities) expressed in the fiery serpents are sweetened through the

copper serpent. The copper serpent is Tiferes, the harmonizing attribute, of kelipas nogah, the husk that
holds both good and evil, at the level of Atzilus.
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and that is through looking upward, to raise kelipas nogah to its root, which is from the World of
Tohu; and through this the good within it prevails, for no evil descends from above; and then the
good that is in Tiferes of kelipas nogah of Atzilus becomes bound with Tiferes of holiness of Atzilus,
etc.

This happens through looking upward, which raises kelipas nogah to its root in the World of Tohu, the pri-

mordial world that preceded the ordered worlds; the good within it then prevails, since no evil descends from

above. Then the good in Tiferes of nogah is bound with Tiferes of holiness in Atzilus.

SECTION 5 - 116

Peace above and below
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Now, through Tiferes (beauty) of holiness there is also brought about the sweetening of the gevuros
(severities) of holiness by the chasadim (kindnesses); and this is the matter of peace in the house-
hold above (pamalya shel maalah); and as is explained elsewhere, in Iggeres HaKodesh, on the
verse “And the work of tzedakah shall be peace,” etc.; see there.

Through Tiferes of holiness the gevuros of holiness are also sweetened by the chasadim; this is the “peace in

the household above,” harmony among the heavenly forces. Iggeres HaKodesh, on the verse “And the work

of tzedakah shall be peace,” explains it at length.
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And from this there is afterward also drawn down peace in the household below (pamalya shel
matah), in the chambers (heichalos) of Beriah, Yetzirah and Asiyah, until even in the chambers of
nogah the good prevails and the evil is sweetened; and this too is through Tiferes of nogah, the
copper serpent, etc.

From there peace is drawn into the household below, the chambers (heichalos) of Beriah, Yetzirah and

Asiyah, until even in the chambers of nogah the good prevails and the evil is sweetened. This too comes
through Tiferes of nogah, which is the copper serpent.
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But this is specifically through their looking upward and subjecting their hearts to their Father in
heaven. And see further in the Zohar, Part II (page 229a, 260a, and page 233a, 147a);

All this depends on looking upward and subjecting the heart to the Father in heaven, in the words of the
Mishnah with which the maamar began. The Alter Rebbe adds several pages of the Zohar, Part II, which
speak of copper and the “mountains of copper.”
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and see the Zohar, Parshas Mikeitz (page 204a); and see the Midrash Rabbah, Parshas Noach, sec-
tion 31 (page 33a), on the matter of the copper serpent; and something like this is in the Jerusalem
Talmud, end of chapter 3 of Rosh HaShanah.
He refers also to the Zohar on Mikeitz, to the Midrash Rabbah on Noach and to the Jerusalem Talmud. The
Midrash tells that Moshe, told only “make a saraf” without being told of what, chose copper, nechoshes, be-

cause the word echoes nachash, “serpent”; the Yerushalmi likewise notes that the material was not specified,
and that Moshe reasoned that its essence is a nachash.
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IN ONE'S AVODAH

When afflictions come, a person should not judge them by what his eyes see, but contemplate that their root

is good and that their life comes from G-d, as in the parable of the harlot sent by the king; then “all the work-

ers of iniquity shall be scattered.” And he must pray with ever greater fervor, the fire that refines the body of

its evil inclination and brings it to its root, for the evil mixed into each generation has grown.

QUESTIONS FOR DISCUSSION

1.

ok W

If healing came from looking upward, why did the people need to look at a serpent at all, according to the
maamar?

How does the parable of the harlot and the king’s son explain how evil can have life from G-d?
What could Nachum Ish Gam Zu do that the other tzaddikim, who thought the same way, could not?
Why did the First Temple era need no fervent prayer, while later generations need more and more?

Why was the serpent made of copper, and what does this teach about kelipas nogah?
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PARAGRAPH 1
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The note sends the reader to this collection of maamarim
aswell, for a related discussion of this subject.

KEHOT'S NOTE
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The verse describing the copper serpent Moshe set on a
pole, which healed those bitten who looked at it. It is the
opening verse of the maamar.

Numbers 21:9'0:X7 72712
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And Moses made a serpent of brass, and set it upon the pole;

and it came to pass, that if a serpent had bitten any man,

when he looked unto the serpent of brass, he lived.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,R9127R3

The Mishnah asks, “Does a serpent kill, or does a serpent
give life?” and answers that when Israel looked upward
and subjected their hearts to their Father in heaven they
were healed. The maamar asks why, then, the serpent was
needed at all.

Mishnah Rosh Hashanah 3:8'1:"3 mwn wr1 mwn
'?W P72 001, (10 mnw) N '?t{j?{l? 920 37 YR 0% WRD M
PIY 1 22,77 i KPR .Annn nin2iv IR mantn niviy nwn
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“And so it was, when Moshe raised his hand, Israel
prevailed...” (Exodus 17:11). And is it Moshe’s hands that
make [success in] war or break [success in] war? Rather,
[this comes to] tell you, [that] whenever Israel would look up-
ward and subjugate their hearts to their Father in heaven,
they would prevail; and if not, they would fall. Similar to this
matter, you [can] say concerning the verse; “Make a [graven]
snake and place it on a pole, and everyone bitten who sees it

will live” (Numbers 21:8): And is ...
Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-

lic Domain)
URR Py 1w 7PN 1Paya

Rabbi Yishmael son of Rabbi Yose teaches in his father’s
name that one who prays should direct his eyes downward
and his heart upward, to fulfil two verses. The maamar

likuteitorah.com/likkutei-torah/chukas/7/

uses this to ask what the Mishnah’s “looking upward” can
mean.
Yevamot 105b:5°1:2 77p nina®
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 2
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The note sends the reader to Yahel Ohr in connection with
this saying of the Zohar on turning the bitter into sweet.
KEHOT'S NOTE
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In the Zohar’s introduction a heavenly voice calls out,
“Who among you turn darkness into light and taste the bit-
ter as sweet?”, and says that whoever does not await this
has no share. The Alter Rebbe cites this page for the saying
on turning the bitter into sweet.
Zohar, Introduction 9:48-10:561"1:-1"1n:"Y VTP ,717 100
Who among you laboured to turn darkness into light and bit-
ter into sweet before you entered here? Who among you
awaited every day the light that shall break forth what time
the King shall visit his beloved gazelle, when He will be glo-
rified and called King by all the kings of the world? He who
did not thus wait every day in the world below will have no
share here.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

TR P oD

Koheles concludes, “Fear G-d and keep His command-
ments, for this is the whole of man.” The Alter Rebbe uses
the phrase to say that turning the bitter into sweet is the
whole purpose of man’s creation.

Ecclesiastes 12:133:27> nonp
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The end of the matter, all having been heard: fear G-d, and

keep His commandments; for this is the whole man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°%%ann 19 XD NWNN nUaa

On that page the Alter Rebbe notes that the Tannaim and
Amoraim did not pray at such length, especially in
Pesukei deZimra, because they stood so high that a brief
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contemplation fixed the truth of G-d’s oneness firmly in
their hearts; there he refers back to this maamar, “And
Moshe made a copper serpent.”

Megillah 17b2a > 1%°3n
KEHOT'S NOTE
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According to the note, this passage is copied there, and
the parable of the harlot and the king’s son is explained
there at length.
KEHOT'S NOTE
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In the Or HaTorah copy the words read “is the good” (hu
hatov) rather than “is good” (hu tov).
KEHOT'S NOTE
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Rabbi Levi says that the Satan and Peninnah acted for the
sake of Heaven: the Satan, lest G-d forget the love of
Avraham when He favored Iyov, and Peninnah, who, as the
verse says, provoked Chanah “to make her cry out.” Just
before, Reish Lakish says that the Satan, the evil inclina-
tion and the angel of death are one.

Bava Batra 16a:9-10-"1:X 1"t X7N2 822
RAOT 17D - IO AIM2NI DY OY AP 1o o 03 MR
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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There the Alter Rebbe brings both sayings, that he set his
eyes on the First Temple and that the Satan and Peninnah
intended it for the sake of Heaven, and says both are true:
the root where the dross and kelipos begin is not complete
evil, and there it is “for the sake of Heaven,” while what
descends far below becomes real dross.
KEHOT'S NOTE
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The Talmud says that the evil inclination set its eyes on the
First Temple and destroyed it, and killed the Torah schol-

likuteitorah.com/likkutei-torah/chukas/7/

51 D17 PY IR NWRA WA Twn wY...

ars in it. The Alter Rebbe contrasts this with the saying that
the Satan acted for the sake of Heaven.

Sukkah 52a:10™:X 271 1210
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“And will drive him into a land barren and desolate” to a
place where there are no men for him to attack; “With his
face toward the eastern sea (hadkomoni)”: that he set his
eyes against the First Temple and destroyed it and slew the
scholars who were in it; “And his back part toward the west-
ern sea”: that he set his eyes against the Second Temple and
destroyed it and slew the scholars who were in it. “And the

stench of it shall go up and the foul smell ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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According to the note, this statement, that the root of evil
which gives it life is good, is cited in Sefer HaChakirah.
KEHOT’'S NOTE
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Naval scorns David’s men: “Many are the servants nowa-
days who break away, each from his master.” The Alter
Rebbe borrows the phrase for human servants who can
rebel because their life is separate from their master’s.

I Samuel 25:10”:7175 R PX100
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And Nabal answered David’s servants, and said: ‘Who is

David? and who is the son of Jesse? there are many servants

now-a-days that break away every man from his master;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the idea that the root of evils
above is good.
KEHOT'S NOTE
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Iyov speaks of “the portion of G-d from above.” The
phrase is the classic description of the soul, and here it ex-
plains why the soul does not want the body’s pleasures.
Job 31:2°2:x”% 21
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18

For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar asks how a servant could be an accuser of his
master against his master’s will, and answers with the
parable of a king who sends a harlot to test his son and re-
joices when the son resists her. The Alter Rebbe uses it to
show that the root of evil is good.

Zohar, Terumah 66:669-6781”1yN-1”0N:170 1NN, 780
Here is a mystery entrusted to the masters of esoteric lore.
All that the Holy One has made, both above and below, is for
the purpose of manifesting His Glory and to make all things
serve Him. Now, would a master permit his servant to work
against him, and to continually lay plans to counteract his
will? It is the will of the Holy One that men should worship
Him and walk in the way of truth that they may be rewarded
with many benefits. How, then, can an evil ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 3
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The note sends the reader to the same page of Yahel Ohr
cited above for turning the bitter into sweet, here in con-
nection with how one should regard suffering.
KEHOT'S NOTE
AVN°Y MR 97 IR

VIDWS 11 NN NP

Yeshayahu says of the future king that “he shall not judge
by what his eyes see.” The Alter Rebbe applies the words to
a person facing suffering, who should not judge it bad by
its appearance.

Isaiah 11:372:X™ 1°yw°
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And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the

hearing of his ears;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The verse “From the mouth of the Most High do not the
evils and the good come forth?” is read here as a state-
ment: evil does not come forth from G-d. All that comes
from Him is good. (Kehot: Lamentations 3:31)

Lamentations 3:38175:’1 1%
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Out of the mouth of the Most High proceedeth not Evil and
good?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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X7 ,3 119°R X9

likuteitorah.com/likkutei-torah/chukas/7/

22

23

24

25

26

51 D17 PY IR NWRA WA Twn wY...

AR IR NI 29

Tanya, chapter 26, teaches that suffering should be ac-
cepted with joy, for “this too is for the good,” only it is not
revealed to eyes of flesh, since it comes from the hidden
world, the letters yud-hei of the Name. The text refers to
this chapter.

Tanya, Likkutei Amarim 26:20°nK "0p°2 ;NwRY PP ,X0In
’2:173
n‘gyyga 'm:j? rR ng,j?r_p' R o) ,”mi?: i 238y ‘?;;” ;:nn;rg‘ am
L1290 92 PR %Y TER 2SYIV IyRWn 0 TIwn N2 130 LM
T2 IPRMRT AMRET - A L0 APK 3 X3 PRy o
w3 PORNY 7Y DR D°NY? CHURKT 28YT 0K NI K
KUK XIWOY AXMOT MY MW L7 T 23Y 1200 32) oD
... 27,7301 M7 108
Kehot Publication Society (CC-BY-NC)

AWIR 1N RIAW P9 712 230 P AN °2

The epistle “To give you understanding” says that no evil
descends from above and that all is good, only not grasped
because of its greatness and abundant goodness. The text
refers to it for the same point.

Tanya, Iggeres HaKodesh 11:272:X”> w7pi1 7R ,X°IN

Y7 7R NRR2 PIK ,0°1197 IR ¥ 97 AnT1 797 38 ARy C1en ..

L1231 377 997927 atan A°RY P ,330 POy ,mPynn T
Kehot Publication Society (CC-BY-NC)

P°P7 NLIND
The Zohar explains “kim’at” (almost) in David’s words as
“like a fine thread,” the narrow measure between him and
the other side. The Alter Rebbe cites it for the word dakik,

“fine.”

Zohar, Introduction 14:132-1418"1p-272p: 7> TP 7M1 7190

78R P23
The command to love G-d with all your heart, soul and

me’od, “might.” The Alter Rebbe links this me’od with the
me’od, “very,” of “very good.”

Deuteronomy 6:5°77:"1 07127
SATRRTP2) TWDI 233 72377223 TRR M NK DI
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10°727
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The Zohar, on redeeming the firstborn son, says that two
appointed forces stand over a person, one of life and one
of death, and reads “behold, it was good” as the angel of
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life and “very” as the angel of death. Kehot cites it along-
side the Midrash.
Bereshit Rabbah 9:9'0:’t 127 n°wX12
921 .02°7°3 1T ,TRD 270 71371 7TV 12T, TR 210 737 :R9°YT I INR
19107 ©°35M 0719 1% 1w TPnR Dwn 12RTANR TIRD 210 011702
NORPMA qwaNn KW o0 93 AR .A0ND Y NN 1IN 0703
012° DX 077197 NOXDMA WaINN 1KY °1 931 ,1IRIRY 013° OTIDN
551,779 13 217 0220 D°wYRI MXRa D107 RITW "1 93 70 %KD
01377173 77 00210 DOWYHY MEna 210m 19K 0
Rabbi Ze’eira said: “Behold it was very good” - this is the
Garden of Eden; “and behold it was very good” - this is
Gehenna. Is Gehenna, then, very good? This is a rhetorical
question. This is analogous to a king who had an orchard.
He stationed laborers there and he built a storage house at
its entrance. He said: ‘Anyone who performs successfully in
the labor of the orchard, he may enter its treasury; anyone
who does not perform successfully in the labor of the or-

chard, he may not ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 14ax ,7° x"mt
KEHOT'S NOTE
NLTORYATLD LB 7] AR

PR R T IND DN INDR 11 20 TINRR 210
The Midrash reads “and behold, it was very good” as refer-
ring both to the angel of life and to the angel of death, and
asks how the angel of death can be very good. The Alter
Rebbe explains that its good is beyond measure and not yet
revealed. (Kehot: Bereshit Rabbah 9:9)
Bereshit Rabbah 9:107:'t 1127 n°wx"12
2V 73T .00 IRDA T LIRD I 737 A% 92 PRI 37 NN
,7712 ROK 17RIANK TR 20 NN RPN 21 .mni IR 1, TR
.21 95 K21 MmN 0PI’ 0%15M ,0OMIRT DX 1RO AP0 Twyw
RITW 1 991,99 37971 DIR° 7910 AR T72m1 DR RIAW D0 RN
530m KIAW *1 93 93 72702 WK TN 7907 DR 120 1K) DN
mxEna P07 WPRY N 91 ,0%0 RPN N 020 DWW Nzna
27N IRDR M7 DO DY
Rabbi Shmuel bar Yitzhak said: “Behold it was very good” -
this is the angel of life; “and behold it was very good” - this is
the angel of death. Is the angel of death, then, “very good”?
This is a rhetorical question. Rather, it is analogous to a king
who prepared a feast, invited the guests and brought before
them a serving dish filled with all kinds of delicacies. He
said: ‘Anyone who eats and blesses the king, let him eat and
enjoy himself, but anyone who eats and ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

AT RDR TTIRD 00 IR T 20 TR 29D

At the beginning of Yisro the Zohar reads “good” as the
right side and “very” as the left side, and adds that “good”

likuteitorah.com/likkutei-torah/chukas/7/
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is the angel of life and “very” the angel of death, all one
secret. The text itself refers to this page.

Zohar, Yitro 1:28-39v”2-11"3:’ 10”7777 190

It is written: “And G-d saw everything that He had made,
and, behold, it was very good” (Gen. 1, 31). The “living G-d”
(Elohim Hayyim) purposed to give us light and to care for us
in His Providence; and in His creation all are united, above
and below, the “Right Side” and the “Left Side”, the angel of
life and the angel of death: all are part of His plan, and it is
“very good”; it is all part of the same mystic doctrine, appre-
hended by those who contemplate the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

QW 112921°2 1”07 17N° 27 2

Besides quoting the Zohar, “good is the right side, very is
the left side,” the note refers to Yahel Ohr for this subject.
KEHOT'S NOTE
IRTY .RPRAWT RIVO RT TRD X127 RIV°0 KT 210 7IM M2 wrwny
2Py IR

"yon 9N 27y wrRyY
There “These are the journeys of the children of Israel” is
read as their ascents from below to above, which come
through subduing and transforming evil (iskafya and
is’hapcha); this is why G-d created the kelipos, for the
great ascent that comes through them.
KEHOT'S NOTE

3,17 72712 0 2OYD AR LA L,RE TapD

70 5199 90

“Yah has sorely chastened me, but He has not given me
over to death.” The Alter Rebbe notes that the chastening
comes from the Name Yah, the beginning of the Name,
where the good is not yet revealed.

Psalms 118:18n7°:11>p °%°n
23103 X2 N1 AR °1797 70°
The L-RD hath chastened me sore; But He hath not given me

over unto death.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1% ,1°p B°9in

1T DA WON Q1M

The Talmud explains that Nachum was called Ish Gam Zu
because whatever happened to him he said, “This too is
for the good”; when the jewels he carried to the emperor
were replaced with dust, the dust proved to be like
Avraham’s, which turned into swords and arrows. The
Alter Rebbe holds him up as one who could bring the hid-
den good into revelation.

Taanit 21a:8'1:X 8”2 n°1yn

YN 073 ,1°1°Y "AYH Ko MY it 03 UK 0IM1 Dy 1Yy 1nR

Y7 D722 DI M) LAY KPR 1933 91,705 nwn Yoo 10T

OyD 0773 Y7y 12y KPY 12 07 Y 177903 Phan inwn 2a

anK .07 DY NiIDY 72 I0KY LiNWR Niapk 1PTRYn Wpa Nax
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

J2PwY LK L,RD NPayn

P9I WD AN N
When his daughter lit the Shabbos lamp with vinegar,
Rabbi Chanina ben Dosa said, “He Who said to the oil that
it should burn will say to the vinegar that it should burn,”
and it burned all day. The Alter Rebbe cites it for the
change that can be made at the root.
Taanit 25a:5-6"-"11:X 1”2 N°1yn
2T N A3 CARPTIY 1RY DY "33 77 APnNI vrin By 0P ...
TR KA LPIPTY THW? MMRY B 797 NEIK UKD ,°N3 A7 MY
1270 IRPATY TV L9910 0i°7 22 79Im PRI 77 Ran PN vain®
s :FIP‘_? TR Y 30 HP? T RDIT 12 R3°A0 027 H'?'[JEI‘? IR
KT NTA 73 — K7 °KY 73307 379273 — 1799 K K 12K 17090
R2IT RTM RI0 7D N7°K KDIN? A771922 K17 RAN? non
A2
William Davidson, Vocalized Aramaic (CC-BY-NC)

NRLR AV 10° N

Iyov asks, “Who can bring a pure thing out of an impure
one?” The Alter Rebbe refers to his discussion of this verse
at the end of the discourse “This is the statute of the
Torah,” on the same theme of change at the root.
Job 14:477:7> 2R
(IR x> Rnabn i 10°n
Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ARARW 51 X017 12 1177 97K

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N, aw
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277 PIWIN 9 R?Y
Told that the Sages had gone back to giving levirate mar-
riage priority over chalitzah, Rav Nachman bar Yitzchak
asks in surprise, “Have the generations become more wor-
thy?” The Alter Rebbe uses the phrase to deny that later
generations pray more because they are better.
Yevamot 39b:15-161"0-170:2 v”% Mn
nPTIP 0127 MER NP 1MT PO 227 MR RRT 72 M) NR
XY 2077 MR :pOYY T2 10 27 AP? MR .AYon mgn?
11272 712 °120 719271, 7IRY X2XD 77 7130

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,0% MR’ xn
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The psalm says that G-d’s enemies will perish and “all the
workers of iniquity shall be scattered.” The Alter Rebbe
applies it to evil and affliction, which fall apart once their
root in G-d is recognized.

Psalms 92:107:27% 0°2°11n
IR "?25'5; 177207 172X 2R 13773 °1 PR 730 03
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When the chest of jewels Nachum carried to the emperor
was found full of dust, he said, “This too is for the good,”
and the dust proved to be like Avraham’s, which turned
into swords and arrows when thrown, and won a province
the empire could not take. The maamar sees here the hid-
den good made visible below.
Taanit 21a:8'1:X 8”3 n°1yn
"AYR 073,11y AW XRI0 MNY 1t 03 ¥OR 0IM by 1”?}] TR
9191 1023 P M LPIY KPR 1993 931 1231 e Yo T
0¥D .0°7R3 1Y 122 XPY 212 070 PY 12002 PIam nwn "o
anK .07 DY NiIDY 72 I0KY LiNWR NiID? 1PTHYNR WRpa Nax
3¢ 027 Nbamy N DX 11D 72 VXY ,0°P20 X 1B 732 1077
Y 3D 72 MXY 0937 DX AR 5011 1030 PR 122 vy 1
.37 2031 ,intn
William Davidson, Vocalized Aramaic (CC-BY-NC)

maw® 21° 0

According to the note, Or HaTorah explains that Nachum
Ish Gam Zu had this power because he tasted the bitter as
sweet, in the manner of “love with delights” (ahavah
betaanugim).

KEHOT'S NOTE

NPN’TJ‘? 17777 DOYVY 187 M NPIIY X2 Y XWN 2D’ N7ING IR

W7y 0°A1YyN2 020K Ty

DaPaya
Etz Chaim explains the Sages’ rule that et and gam are in-
clusions (ribuyim) as referring to Rachel and Leah, who
come forth from the abundance of the mochin of Z’eir
Anpin: et is Rachel and gam is Leah. The text refers to this
chapter for the matter of gam.

Sefer Etz Chaim 38:5'1:1"% 0»n vy

TN AwYR AN T ey

There, on G-d’s words to Yaakov, “I will go down with you
to Egypt, and I will also (gam) surely bring you up,” the
Alter Rebbe explains that the level of gam itself will also
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have an ascent, and he refers back to this maamar for the
meaning of “gam zu letovah.”
KEHOT'S NOTE
KL mbyna e

9y O3 TPYN Y0INY

G-d promises Yaakov as he goes down to Egypt, “I will go
down with you to Egypt, and I will also (gam) surely bring
you up (alo)”: his family would return, and he himself
would be brought up for burial. The discourse the text
cites reads gam alo as “gam rises,” an ascent for the level
of gam itself.

Genesis 46:4"7:1"1 N*wX12

2y 1) new MR mPYTDR APYN DI MRTIEN Y TN UMW
PPy

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nwnan wnm

The Zohar says gold, silver and copper are three hues, for
joy, for mercy and for the strength of judgment, and that
Moshe, who knew that the root of the fiery serpents is the
nachash, made a serpent of copper and relied on it. The
text cites this passage on the copper serpent.

Zohar, Terumah 35:406-37:415-7n:7”% 7N

Yon:ry

,OM 980

D°29Wn DOwnaT

The verse tells that the fiery serpents were sent among the
people and bit them, and many died. In the maamar these
serpents are the harsh gevuros that the copper serpent
sweetens.

Numbers 21:67:X75 712712

370y I DYTTNR 1DW DUBVWN DUWNIT X 02 1 nPwn

el A

And the L-RD sent fiery serpents among the people, and

they bit the people; and much people of Israel died.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’PT 07N RIAW Dwnan wnm

In the gate of kelipas nogah, Etz Chaim places copper in
Tiferes of nogah and cites the Zohar on “Moshe made a
copper serpent”: it sometimes Kills, in the secret of evil,
and sometimes gives life, in the secret of good. The text
cites it for the copper serpent as Tiferes of kelipas nogah.
Sefer Etz Chaim 49:3°2:v"1 0°°n vy
WY 1URP 0MION AWAD2 ARRY 1N NWN1 RIPI DM PYIT Y ...
702 7°AM DOAYRDY YA TI02 nohn oonyab 3 nwnl wna awn
Rhh s %957 RWN1 R°7T7 07N .1 21 QTR °192 7P RO 200
NDIA %3 27np RITR2 XD TN WyIw 5am PP 0”1 A”YPT RN12°N
omhY AMIAN N1 N 0Oy PR Pawnm 09950 o RwTR
o7x "12% 1°2°0nY RI™MNR2 7”1'?1'1?[ 0°TW PPR¥P 3T Y 5amm

likuteitorah.com/likkutei-torah/chukas/7/
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Sefer Etz Chaim (Public Domain)
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Yeshayahu promises that “the work of tzedakah (right-
eousness) shall be peace.” The Alter Rebbe’s epistle reads
tzedakah as charity and explains how it makes peace
among the supernal attributes.
Isaiah 32:1717:27% 1°yw°
:01y"1 N3 VR MPTE NTAY OfPY ARTED NwyR M
And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

219w PTRN IwYn 1om

The epistle explains that the gevuros are sweetened in the
chasadim through Tiferes, and that this is the peace in the
household above and below, aroused by acts of tzedakah.
The text refers to it for the peace above.
Tanya, Iggeres HaKodesh 12:1°X:27° w771 N7aR ,X°1N
iy Ty Moz vy mpTsT nTiay ofvy mpTEn mwyn M
"Mea) LRYIYY "0iPY” 1P PNTiay? Tayn” Ay wiena 17y
DI9Y NRIY” PI0R By 1127277021917 NI27 NRY 1 B Py 1D
L1290 PRY LUK 20 7 28720 07 20 T 2R 73 - i
TR

Kehot Publication Society (CC-BY-NC)

nwnan wm

In Pekudei the Zohar speaks of the “copper of the wave-of-
fering,” which are the “mountains of copper” and the
“sockets of copper” that stand as gates at the openings of
the chambers. The text cites it on the matter of the copper

serpent.

Zohar, Pekudei 18:155-19:1657770p:10>-171p: 1" >T1pD 7111 7190

nwnn wm

The Zohar speaks of chariots called “mountains of
copper,” which come forth from gold, silver and copper,
with copper below. The text cites it on the matter of the
copper serpent.

Zohar, Pekudei 52:775-7857”0wn-1"ywn:271 *11p1 7117 7100

nwnn wnm

The Zohar reads Yechezkel’s vision of a man “whose ap-
pearance was like the appearance of copper” as a messen-
ger of the left side who changes his garments and hues ac-
cording to his mission, clothed here in the “mountains of
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copper.” The text cites it on the matter of the copper
serpent.

Zohar, Pekudei 25:234-26:2461"11:173-7797:7173 *T1pD |7t 790

nwnn wnm

The Zohar on Terumah says that copper above comes
forth from gold and fire, and that by its strength the fiery
serpents that come from fire are scattered. The text cites it
on the matter of the copper serpent.

Zohar, Terumah 33:380-34:388-2”w:3*> nmiAn ,Amn 780
maw:T7s

nwnan wnm

The Midrash says that Moshe, told to make a saraf without
being told of what, chose copper because nechoshes falls
on the word nachash, and learns from this that the Torah
was given in the Holy Tongue. The text cites it from
Parshas Noach.

Bereshit Rabbah 31:8°11:x”% 127 n>wx12
12 R TN WITPA MRY wn Tt npR oM oon ynwd” ..
TR 2 PW INIR WY IR OX MR WD KDY 7w 0 vy Twnd
NS By D1 M 1IWRR 1R 00 Pw 'k By Do mia nwbn
IURIY PWDR DY D11 YR NwIna Bw amR ey CaR o7 ROR
W93 1N MNP RO “NWN wha awn vy (v K3 13713)
TN TINPAW QWS 70 7 w3 PP °3M 0mID 31 .wTIpn
D7IMIR PR NYRY TP Nwha X121 09IyR 70 TP nwha
... R2D1NIX *DINIR R 1)

“Craft for you an ark of cypress wood; you shall craft the ark
with compartments, and you shall coat it within and without
with pitch” (Genesis 6:14). “Craft for you an ark of cypress
wood” - Rabbi Isi said: In four places, this expression,
“craft,” is stated; in three it [the material] is specified, and in
one it is not specified. “Craft for you an ark of [cypress
[gofer] wood]...” - Rabbi Natan said: An ark of the wood of
kardinon. into a more commonly known word, kardinon.
“Craft for ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

DORWaW QIPaR® 02D NN PPTAYWR 19PN 9095 PRonony

The Mishnah’s words return here: the healing, and all the
sweetening described, come only when Israel look upward
and subject their hearts to their Father in heaven.
Mishnah Rosh Hashanah 3:8'n:3 mawn wx1 mwn
PIY A1 22,97 ni? KPR .nnn ninaiv i nnnen nivdy ...
73713) MR AR 7272 KYID PP P KD OXY .02300
M1 0K IR MW DD 1770 ,01 B Nk ooy A 97 Ay (o
272 723000 XYL 112 KPR L wnl X v vl vd)
o PRLIORY,AVIY 00 DRI
“And so it was, when Moshe raised his hand, Israel

prevailed...” (Exodus 17:11). And is it Moshe’s hands that
make [success in] war or break [success in] war? Rather,

likuteitorah.com/likkutei-torah/chukas/7/
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[this comes to] tell you, [that] whenever Israel would look up-
ward and subjugate their hearts to their Father in heaven,
they would prevail; and if not, they would fall. Similar to this
matter, you [can] say concerning the verse; “Make a [graven]
snake and place it on a pole, and everyone bitten who sees it
will live” (Numbers 21:8): And is ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

The Yerushalmi notes that of four places where “make for
yourself” is said, only “make for yourself a saraf” does not
say of what; Moshe reasoned that its essence is a nachash

and so made a nechash nechoshes. The text says some-

thing like this is in the Yerushalmi.
Jerusalem Talmud Rosh Hashanah 3:9:2wX7 "n>w17° Tn2n
2002 Mawn
e IR .97 TRy K1 Ninipn 7Y3I8D .KD? 227 0K 900
.03 NINRIRA PAY 77 Y L1913 28y N2°n A7 Y .UPE KD TN
XD mR°Y WD MR .U KD A7 77 Ay .00 nian A% vy
TTIT PRY *37 777 19°R LNWIND A Agn oy 72°07 X wnl
1997 K237 KRN 227 117 WK ITD A Mg @l 12 70 iy

LTI NINBTN 79T %2 LRI WP W N2 LA

HALAKHAH: . rabba 31(8). Rebbi Yasa said, in four places it
is said “make for yourself.” In three it is explicit, one is not
explicit. Make yourself an ark of gopher wood. 6:14.. Make
yourself two silver trumpets. 10:2.. Make yourself flintstone
knives. 5:2.. Make yourself a poisonous snake. 21:8. He did
not make explicit. Moses said, is its root not nh$ whose
meaning seems to be unrelated to both.? Therefore, Moses
made a brass snake. 21:9.. From there, Rebbi Meir interpret-
ed names 83b.. There was a man called Kidor. ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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