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“And the pure one shall sprinkle upon
the impure one on the third day and
on the seventh day” (Numbers 19:19)

The impurity of death is removed on the third and seventh days
because they are the levels of Yaakov and David: Tiferes, which
reaches up to the great mercy of Keser that revives the dead, and
Malchus, the servant’s bittul beyond reason, which draws from

Keser, where nothing dies or changes.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The impurity of death is removed on the third and seventh days because they are
the levels of Yaakov and David: Tiferes, which reaches up to the great mercy of
Keser that revives the dead, and Malchus, the servant’s bittul beyond reason,

which draws from Keser, where nothing dies or changes.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The red heifer’s water is sprinkled on the third and seventh days. The Alter Rebbe begins with the third
day of the Resurrection, “On the third day He will raise us up.” The dead are revived with great mercy,
the dew that is the source of the Thirteen Attributes of Mercy. Tiferes, Yaakov’s attribute of mercy and
the third, is the middle bar that reaches up to Keser; so too the eagle’s wings, mercy for the soul that
has descended, carry Israel “to Myself.” In the Time to Come the inner dimension of Atik Yomin, above
the shattering, will be revealed: the “far” level that Avraham saw on the third day and that Shlomo
found in the red heifer. Teshuvah, burning away evil thoughts, draws life from this far level to the soul
that is dead in worldly vanities. The seventh day is Malchus, David, “My servant”: the servant’s bittul
beyond reason reaches Keser, the Malchus of the Infinite One, which does not change. Death comes
from the shattering in Daas; Chochmah and Keser are life. So Yaakov “did not die” and David “lives

and endures,” and on their two days the impurity of death is removed.

OUTLINE

1 The third day: great mercy and the Resurrection m
Hoshea’s “third day” of the Resurrection is the great mercy that revives the dead, the dew that is the source of
the Thirteen Attributes of Mercy. Tiferes, Yaakov’s attribute and the third, is the middle bar that reaches up to
Keser; the eagle’s wings, mercy for the soul that has descended, bring Israel “to Myself.”

2 What is “far”: Atik Yomin, the red heifer and teshuvah 12-3
“We shall live before Him” is the future revelation of the inner dimension of Atik Yomin, above the shatter-
ing and the rectification. Avraham saw it “from afar” on the third day, through Yaakov, and Shlomo found
the red heifer “far from me.” Teshuvah too draws from Keser, which is “far,” and yet “the thing is near to

9

you.

3 The heifer’s ashes: teshuvah revives the soul 14

The ashes stand for teshuvah, which burns away evil thoughts and draws living waters from the far level to
the one who has come near. A soul bound up in worldly vanities is like the dead, and the sprinkling on the

third day is the arousal of great mercy that revives it.
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4 The seventh day: Malchus, David and the servant

15-6

The seventh day is Malchus, David, the seventh of the Ushpizin, who was its chariot because he was G-d’s

servant. Through being servants Israel becomes truly “Mine”: the servant’s bittul beyond reason draws

from Keser, the Malchus of the Infinite One, where no change applies.

5 Death and life: Yaakov and David do not die

17-8

The impurity of death comes from the shattering of the vessels, the kings of Tohu, in the realm of Daas and
the Tree of Knowledge, while Chochmah is the Tree of Life and Keser the Life of life. Bittul above Daas
draws this life down, so David “lives and endures” and Yaakov “did not die”; therefore the purification

comes on the third and seventh days.

KEY CONCEPTS

Great mercy (rachamim rabim) 0°27 0°nn9

Mercy from the level of Keser, the source of the Thirteen
Attributes of Mercy, with which G-d revives the dead; it is
the dew of resurrection.

The middle bar 715°n1 1°72

The bar that ran through all the boards of the Mishkan; in
the Zohar it is Yaakov and his attribute Tiferes, which joins
both sides and reaches up to Keser.

Atik Yomin 7°nv p°ny

The “Ancient of Days,” the inner level of Keser, above the
shattering of the vessels and their rectification; its inner
dimension will be revealed in the Time to Come.
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“Far” (rachok) 1m9

What lies beyond comprehension: the level Avraham saw
“from afar,” which Shlomo found in the red heifer, and
from which teshuvah draws.

The shattering of the vessels 0°7571 n1°2w
The breaking of the seven kings of Tohu, who “died”: the
root of the impurity of death, in the realm of Daas.

The servant 71y

Complete self-nullification (bittul) without reason or un-
derstanding; it reaches Keser, the Malchus of the Infinite
One, and makes Israel truly “Mine.”

The Malchus of the Infinite One 710 1°X7T N19%7

Keser as the kingship of the Infinite One itself, above
Chochmah and Binah, where no change applies.
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SECTION 1 - 11

The third day: great mercy and the Resurrection
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“And the pure one shall sprinkle upon the impure one on the third day and on the seventh day.”
Now, regarding the Resurrection of the Dead it is written, “On the third day He will raise us up, and
we shall live before Him” [see Midrash Rabbah, Parshas Vayeira, section 56].
The maamar opens with the verse on purifying one who became impure through contact with the dead: the
water with the red heifer’s ashes is sprinkled on him on the third day and on the seventh day. The Alter

Rebbe sets beside it Hoshea’s prophecy of the Resurrection, which also speaks of “the third day,” and the
Midrash he cites counts this among Scripture’s great “third days.”
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The explanation is that reviving the dead is with great mercy (rachamim rabim): the dew with
which He is destined to revive the dead, and it is the source of the Thirteen Attributes of Mercy, as

is explained in the discourse beginning “And He fed you the manna.”

The Amidah prayer says that G-d revives the dead “with great mercy,” and the Talmud speaks of a dew with
which He will revive the dead. The Alter Rebbe identifies this dew, the great mercy, as the source of the
Thirteen Attributes of Mercy; in Likkutei Torah, Eikev, in the discourse on the manna, he explains that the
manna itself is this dew of resurrection, the level of great mercy (Likkutei Torah, Eikev 1:1).
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Now, Tiferes (beauty), which is the attribute of mercy, the attribute of Yaakov, rises up to Keser (the
Crown), the level of great mercy, in the mystery of “the middle bar, which runs through from end to
end,” in the Zohar at the end of Parshas Terumah (page 175b).

Tiferes, the third of the emotive attributes after Chesed and Gevurah, is the attribute of mercy and belongs to
Yaakov. It is not confined to its own place: it reaches all the way up to Keser, where mercy is “great mercy,”
the mercy that revives the dead. The Zohar reads the middle bar of the Mishkan, which ran through all the
boards from one end to the other, as Yaakov, who is complete on both sides: toward the holy Atik above (the
inner level of Keser) and toward Z’eir Anpin (the emotive attributes).
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And this is [the meaning of] “on the third day” specifically: “He will raise us up.” And see what is
written on this verse below, in connection with the Ten Days of Teshuvah.
This is why the verse says “on the third day” specifically: the third attribute, Tiferes, reaches the great mercy
that raises the dead. The Alter Rebbe adds that he discusses this verse again in connection with the Ten Days

of Teshuvah: in Likkutei Torah’s discourses for Rosh Hashanah, the “two days” are the two days of Rosh
Hashanah and “the third day” is Yom Kippur (Likkutei Torah, Rosh Hashanah 7:1).
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And this is [the meaning of] “And I bore you on eagles’ wings”: which is the face of the eagle, the
level of mercy, to arouse mercy over the descent of the soul; and through this, “and I brought you”
truly “to Myself.” “As an eagle stirs up,” etc., “bears it on its pinions,” etc., as is explained
elsewhere.

In the Divine chariot the face of the eagle is the face of mercy, so G-d’s carrying Israel “on eagles’ wings” is

the arousal of mercy for the soul that has descended into this world. Through that mercy G-d brings the soul

truly “to Myself,” like the eagle in Moshe’s song that stirs its nest and carries its young on its wings.

SECTION 2 - 112-3

What is “far”: Atik Yomin, the red heifer and teshuvah
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“And we shall live before Him (lefanav)” specifically: that is, in the Time to Come the inner dimen-
sion (pnimiyus) of Atik Yomin, which is above the shattering and the rectification, etc., will be
revealed.

The word lefanav, “before Him,” shares its root with pnimiyus, the inner dimension: in the Time to Come the

inner dimension of Atik Yomin (the “Ancient of Days,” the innermost level of Keser) will be revealed, a level
above the shattering of the vessels and their rectification.
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And this is [the meaning of] “On the third day,” etc., “and he saw the place from afar.” And this is
along the lines of “to Yaakov, who redeemed Avraham,” for the level of “from afar” is that which is
far from comprehension. “I said, ‘I will become wise,’ but it is far from me”: this Shlomo said con-
cerning the mitzvah of the red heifer.
The Alter Rebbe ties this to another third day, when Avraham saw the place of the Akeidah “from afar,” and
compares it to “Yaakov, who redeemed Avraham”: the third day is Yaakov’s attribute, and through it
Avraham saw what was far off. “From afar” means what lies beyond comprehension; Shlomo, the wisest of

men, used the same word for the red heifer, “I said, ‘I will become wise,’ but it is far from me,” so the heifer
is rooted in this level that is beyond understanding.
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And all this is drawn down through “on the third day,” etc., the level of mercy, as mentioned above.

All this, the revelation of what is “far,” comes through “the third day,” the mercy of Tiferes that reaches up to
Keser.
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And see what is written elsewhere on the verse “For this commandment,” etc., “nor is it far,” etc.,
which was said concerning the mitzvah of teshuvah (return): that although the drawing down is
from the level of Keser (the Crown), the supernal encompassing [light], which is what is called
“far,” nevertheless “the thing is near to you,” etc. And this is like the matter of “And I bore you on
eagles’ wings,” etc., “to Myself,” as mentioned above.
The Alter Rebbe refers to his explanation of “For this commandment ... is not far,” a verse he reads as speak-
ing of teshuvah: its power is drawn from Keser, the supernal encompassing light, which is “far” beyond
grasp, and yet “the thing is near to you.” In Likkutei Torah, Nitzavim, he compares teshuvah to healing,
which stands above food because it repairs life itself (Likkutei Torah, Nitzavim 2:5). This is the same move-

ment as the eagle that carries Israel “to Myself”: mercy from the highest level brings near the one who was
far.
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SECTION 3 - 14

The heifer’s ashes: teshuvah revives the soul
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Now, the ashes of the heifer are also the level of teshuvah (return), to burn up all evil thoughts, as
is explained elsewhere. And through this, living waters are drawn down from the level of “I will be-
come wise, but it is far” to the one far off who has become near.

The red heifer is burned to ashes, so it stands for teshuvah, which burns away all evil thoughts. Through

this, the “living waters” of the purification are drawn from the level beyond comprehension that Shlomo
called “far” to the one who was far and has come near, the baal teshuvah.
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And like the matter of the sprinkling to purify one made impure by the dead, in exactly this way a
person shall bring to life his soul, which is imprisoned and bound up in the vanities of the world
and is considered as dead, as it is written, “And he made his grave with the wicked,” and as our
Sages, of blessed memory, said, “The wicked in their lifetime are called dead.” And this is through
the arousal of great mercy from above,
Just as the sprinkling purifies one made impure by the dead, a person can bring his own soul back to life
when it is bound up in worldly vanities, for such a soul is counted as dead. Scripture joins the wicked to the

grave, and the Sages say the wicked are called dead even in their lifetime; the revival comes through great
mercy aroused from above.
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and therefore the sprinkling is also on the third day: through one’s arousing mercy upon his soul,
“In Your great mercy, have mercy upon us,” etc., and “And He, being merciful, atones for iniquity,”
etc.

This is why the sprinkling is on the third day, the day of mercy: a person arouses mercy on his own soul, as

in the morning blessing before the Shema, “In Your great mercy, have mercy upon us,” and G-d, “being
merciful, atones for iniquity.”
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SECTION 4 - 115-6

The seventh day: Malchus, David and the servant
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And see what is written in the discourse beginning “I have seen, and behold, a menorah of gold,”
on the matter of “In Your great mercy,” etc.
The Alter Rebbe refers to his discussion of “In Your great mercy” in the discourse on Zechariah’s vision of
the golden menorah. There he explains that the blessing before the Shema asks, “In Your great mercy, have

mercy upon us,” to arouse great mercy on the coarseness of the body, so that the heart is humbled and
comes to love G-d (Likkutei Torah, Beha’alotcha 6:29).
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And “on the seventh day” is the level of Malchus (sovereignty), which is the level of David. And
among the seven Ushpizin (guests), Yaakov is the third and David is the seventh. And the level of
David, in that he was a chariot for the level of Malchus, is because he is the level of “David My
servant.”
He then turns to the second day of sprinkling: the seventh day is the level of Malchus, the seventh of the sev-
en lower Sefiros, which is the level of David the king. Among the seven Ushpizin, the supernal guests of

Sukkos, Yaakov is the third and David the seventh, matching the third and seventh days; David was a chariot
for Malchus, wholly given over to it, because he was “David My servant.”
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Now, it is written, “For to Me the children of Israel are servants.” The meaning is: through their be-
ing at the level of servants, through this they will be truly “Mine.”

The Alter Rebbe reads “For to Me the children of Israel are servants” as cause and effect: through being ser-
vants, Israel becomes truly “Mine.”
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And as is explained elsewhere on the verse “And now, I pray, let [the power]| be great,” etc.: that the
level of a servant, which is complete self-nullification (bittul) without any reason or knowledge, has
its root very high;
The Alter Rebbe refers to his explanation of Moshe’s prayer, “And now, I pray, let [the power] be great”: there
he teaches that the mitzvos are to be done as a servant carries out his master’s decree, even without reason

or understanding, and that through this acceptance of G-d’s kingship the Infinite Light is drawn down
(Likkutei Torah, Sh’lach 3:7). Here he adds that such complete self-nullification has a very lofty root.

likuteitorah.com/likkutei-torah/chukas/6/ 8
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that is, it draws down from the level of Keser (the Crown), which is above Chochmah (wisdom) and
Binah (understanding), and it is the level of the Malchus of the Infinite One (Ein Sof). And this is the
level of truly “Mine,” along the lines of what is explained elsewhere on the verse “And I will betroth
you to Me forever,” etc.: that at this level, changes do not apply, etc.
Such bittul draws from Keser, which is above Chochmah and Binah, and Keser is the Malchus of the Infinite
One, the kingship of G-d’s own infinite being. That is why the servant is truly “Mine” (li): in Likkutei Torah,
Bamidbar, on “And I will betroth you to Me forever,” the Alter Rebbe brings the Midrash that wherever

Scripture says li, “to Me,” it never moves, because it is the level of Atik, where there is no “left” and so no
change applies (Likkutei Torah, Bamidbar 10:12).

SECTION 5 - 117-8

Death and life: Yaakov and David do not die

YT M2 RIT Y92 19 ANNY INT 12391 1 (090 nrawn] 3PFAWH YR DA NRMIY I 137 0N
gk
Moreover, the root of the impurity of the dead is drawn from the shattering of the vessels (sheviras

hakeilim): the seven kings of Tohu, who died, etc.; Bela is the level of Daas (knowledge), etc.

The impurity of the dead has a root above: the shattering of the vessels, described as the seven kings of the
world of Tohu who reigned and “died.” The first of them, Bela, corresponds to Daas, the level of knowledge.
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And this is also the matter of the Tree of Knowledge of good and evil. Whereas regarding supernal
Chochmah (wisdom), it is written, “They die, and not in wisdom?; [it is] the Tree of Life.
Death therefore belongs to the realm of Daas, which is also the Tree of Knowledge of good and evil, through
which death came into the world. Supernal Chochmah is different: in Iyov the words “they die, and not in

wisdom” mean that mortals die without having gained wisdom, but the Alter Rebbe reads them as “they die,

but not in Chochmah”: death has no place in Chochmah, which is the Tree of Life.

likuteitorah.com/likkutei-torah/chukas/6/ 9



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 6 YW 01° WP 0192 KL ‘?57 mihi“hiniti

01°2 N2 RINW NPT 7595w 210°20 27y Jwna a1 10 0N 9910 19 N0 122 [pr 53] 97w
12 °y°wn

And all the more so at the level of Keser (the Crown), etc., the Life of life, etc. And this is drawn
down through the self-nullification (bittul) that is above Daas, which is the level of “on the seventh
day,” etc.

Keser, above Chochmabh, is all the more beyond death; it is the Life of all life. This life is drawn down
through bittul above Daas, and that bittul is the level of the seventh day: Malchus, the servant.
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And see what is written in Parshas Vayakhel, in the discourse beginning “Take from among you an
offering,” on the matter of “va’ed (forever) has no cessation,” etc.; see there. And this is the matter
of “David lives and endures.”

The Alter Rebbe refers to his discourse “Take from among you an offering” in Parshas Vayakhel, on the
Talmud’s teaching that va’ed, “forever,” never ceases. In Torah Ohr, Vayakhel, he explains that va’ed is
G-d’s kingship that never ceases, and that in the soul it is the acceptance of the yoke of heaven, the bittul of
one’s will, which knows no change, unlike the kings who “reigned and died” (Torah Ohr, Vayakhel 2:16-18).
This is the meaning of the saying “David, King of Israel, lives and endures”: Malchus, the level of David,

drawn from above Daas, is beyond death.
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Now, of Yaakov too our Sages, of blessed memory, said, “Yaakov our father did not die,” for he is
from the level that is above the shattering, as is explained elsewhere on the statement of the Zohar
at the end of Parshas Vayigash, on the verse “And Yaakov blessed Pharaoh,” etc.

The Sages’ saying that “Yaakov our father did not die” fits the same pattern: Yaakov’s level, Tiferes reaching

up to Keser, is above the shattering, so death does not touch it. The Alter Rebbe refers to his explanation,
elsewhere, of the Zohar at the end of Parshas Vayigash on “And Yaakov blessed Pharaoh.”

likuteitorah.com/likkutei-torah/chukas/6/ 10
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And see what is written above in Parshas Vayishlach, on the verse “And [a man] wrestled,” etc., on
the matter of “that he could not prevail against him,” etc. And therefore the sprinkling for the pu-
rification of one made impure by the dead, to remove the spirit of impurity, is specifically on the

third day and on the seventh day. And see what is written on the verse “And He fed you the manna.”

He also refers to his discussion in Parshas Vayishlach of the man who wrestled with Yaakov and “could not
prevail against him”: in Torah Ohr, Vayishlach, he explains that the angel could not prevail because Yaakov
is yud-akev, the yud of the light of Yesod of Abba (Chochmah), the root of Atzilus (Torah Ohr, Vayishlach
5:11). This is why the purification of one impure through the dead, removing the spirit of impurity, comes
specifically on the third day, Yaakov’s, and the seventh day, David’s: both are levels of life that death cannot

touch; and he refers once more to the discourse on the manna.

IN ONE'S AVODAH

A soul bound up in worldly vanities is counted as dead, and teshuvah revives it: a person arouses mercy on
his own soul (“In Your great mercy, have mercy upon us”), burns away evil thoughts, and so draws life from
the level beyond understanding. And by being G-d’s servant, with bittul beyond reason, a person becomes

truly G-d’s own, in a bond that does not change.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe connect the third day of the sprinkling with the third day of the Resurrection in
Hoshea’s prophecy?

2. How can Tiferes, one of the emotive attributes, reach up to Keser, and what does the image of the middle
bar add?

3. In what sense is the red heifer “far,” and how does teshuvah bring what is far to the one who has come

near?
4. Why does being a servant, without reason or understanding, make a person truly G-d’s own?

5. Why is death rooted in Daas and the shattering of the vessels, and how do Yaakov and David stand above
it?
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The law of the red heifer: the pure person sprinkles the
water of purification on one impure through the dead on
the third day and on the seventh day. The maamar sets out
to explain why these two days in particular.
Numbers 19:19%°:1”> 72712
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And the clean person shall sprinkle upon the unclean on the
third day, and on the seventh day; and on the seventh day he
shall purify him; and he shall wash his clothes, and bathe
himself in water, and shall be clean at even.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0°,0° 9272

11m°p° "woSw 0192
In Hoshea the people, resolving to return to G-d, say, “He
will revive us after two days; on the third day He will raise
us up, and we shall live before Him.” The Midrash and the
Alter Rebbe read it as speaking of the Resurrection of the
Dead, and he links its “third day” to the third day of the
sprinkling.
Hosea 6:2’2:"1 yw1i
27307 N AR WYwa 0P D
After two days will He revive us, On the third day He will
raise us up, that we may live in His presence.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,y

119 7MY 13D wRw 012

On “On the third day Avraham lifted his eyes,” the
Midrash lists the great “third days” of Scripture, among
them “the third day of the Resurrection of the Dead,”
proven from Hoshea’s verse. The Alter Rebbe cites it for
this reading of the verse.
Bereshit Rabbah 56:1°K:1”1 127 n°wx12
oonm 1m0 (1 YIN) 2°N3 - 1Y DR DR XYt owUbwn o2
2°n5 ,0°0aw S ,owebwn A 119 NN 1Rt wohwn 012
Sw owobwn 01a LSwUPwn 012 N0 QDR INRM (2 NwR12)
ora .o neibw onw anann (2 yvine) naRIw ,nv’?m
011 owohwi 01°2 27 (B0 MRY) INRIY TN mnn 5w wrbwn
0% TWADW AT 2Yna I 007 (2 1a) 22097, Y v
AN (7 RNY) N7, Y Dw wbwn 0P .M aeve
139917 :2°037 ,0°N10 NNn Sw cwebwn ora b 0o ow
... QP20 L7 l7h R el DAL
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“On the third day, Abraham lifted his eyes, and saw the place
from a distance” (Genesis 22:4). “On the third day, Abraham
lifted his eyes” - it is written: “He will revive us after two
days; on the third day, He will lift us, and we will live before
Him” (Hosea 6:2). “On the third day” of the tribes, as it is
written: “Joseph said to them on the third day, [do this and
you shall live]” (Genesis 42:18). “On the third day” of the
spies [sent by Joshual, as ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
[1732 N9°% °B 120 waTR2 Y]
Kehot quotes it: on “On the third day Avraham lifted his
eyes,” the Tzemach Tzedek explains that “He will revive us
after two days; on the third day He will raise us up” refers
to the Resurrection of the Dead.
KEHOT'S NOTE
"wUPw 01 OR300 9D , 1199 DR 072K KW Wwohwn oA 7y
DUWIT PP IR LT9N Y R 710 73 MR — C17AN DY ORp Ry
.X,T0 1"

0°29 0°1n92 2°nn NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7y nban nom

O NN NN 12 MR TRy bu

The Talmud relates that at Sinai, when Israel’s souls left
them at each Divine utterance, G-d brought down the dew
with which He will revive the dead, and revived them. The
Alter Rebbe identifies this dew with the great mercy by
which the dead are revived.
Shabbat 88b:67:2 s naw
712°7 ,1NRYI ANYY TIWRY M20THRY ITRD 710272 ARYY wRY” ...
JBNIX TN 070N 12 APOT? THYY 20 T — 192p TN Y
Y 703D NN MNP ANPNI DPON AN NIITI 00 Y
17 KIT N2 WITR BN RYW 0T M2°T 93 117 12 YUY 01
AN TTIR MW CORYR YT DM Y oY IPInK? 2K
RPR ITTT °R PR — MTT NITT NINIY CARPR v
NI
William Davidson, Vocalized Aramaic (CC-BY-NC) '

Zohar III, 288ar ,no7 amt
KEHOT'S NOTE

WXL A WY L2 ,0D Naw

727 AR 79°O8™ 11772
There the Alter Rebbe explains that the manna is the level
of dew, “the dew with which He is destined to revive the
dead,” which is the level of great mercy, as in “He revives
the dead with great mercy.” He then begins to explain what
great mercy is above, starting from “the seed of man and

12
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the seed of beast,” the two kinds of souls, and the face of
the lion in the chariot.
KEHOT'S NOTE
S79ORY 3,30 2Py D TRpe

3P DR AP R MP12n0 197N 112

Rabbi Shimon says the middle bar is Yaakov, “a perfect
man,” complete on both sides, toward the holy Atik and to-
ward Z’eir Anpin. This is the Alter Rebbe’s basis for saying
that Tiferes rises up to Keser.

Zohar, Terumah 94:908-96:918-r”pnn:7”% IM1N ,7M7 190
mopnn:s

R. Simeon, we are told, explained thus the words, “And the
middle bar in the midst of the boards shall pass from one
end to the other.” ‘““The middle bar™, he said, ‘signifies
Jacob, the perfect saint, as we have pointed out on another
occasion in connection with the characterization of Jacob as
“a complete man, dwelling in tents” (Gen. 25, 27). It does
not say, “dwelling in a tent”, but “dwelling in tents,’, which
denotes that he unified the two “tents” (of Severity and
Mercy). The same implication may ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

WY S35 . . PI0En By WUy
the passage shares nothing with the note
KEHOT'S NOTE
S7PPRY 2,30 7170 T

0°7Ww1 %210 BY DONN NWN)

G-d tells Israel at Sinai, “I bore you on eagles’ wings and
brought you to Myself.” The Alter Rebbe reads the eagle as
mercy, which lifts the soul and brings it to G-d.

Exodus 19:47:0™ mnw
R2X) 03 *DI2°7Y DINK KXY 071%0Y "MWy WK DK7Y 0K
72X 0N
Ye have seen what I did unto the Egyptians, and how I bore
you on eagles’wings, and brought you unto Myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
7,0 mnw

11P PY° WD
In Ha’azinu, G-d’s care for Israel is compared to an eagle
that stirs its nest, hovers over its young and carries them
on its pinions. It illustrates the mercy that raises the soul
up.
Deuteronomy 32:11x>:277 0°737
:AN728-2Y MR IR 1PRID WD AN WRNATDY 13p Y2 WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,29 0127
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Kehot’s note points to Zohar, Terumah 96:920 for these
words.

Zohar, Terumah 96:9205”pnn:1”8 771N 7717 990

The middle bar of the Mishkan’s walls ran through the
boards from one end to the other. Following the Zohar, the
Alter Rebbe sees in it Tiferes, Yaakov’s attribute, which
joins both sides and reaches up to Keser.

Exodus 26:281”5:1”2 nnw
MSPITPN MERIIR 0120 DWIRT TN 10T 13
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“He afflicted you and let you hunger, and fed you the man-
na.” This verse opens the discourse to which the Alter
Rebbe refers for the dew of resurrection and great mercy;
he cites it again at the end of the maamar.

Deuteronomy 8:3°3:’1 0°127

197 TO2Y MYT K2 DYTIR? WK 107NN TR 7297 190

M2 n7eD K¥INTPD70Y %3 DIRT M0 1727 anpaby KD v qyTin
07X

T

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

15

16

P107R DIPRT DR K97

On the way to the Akeidah, “on the third day Avraham lift-
ed his eyes and saw the place from afar.” The Alter Rebbe
reads “from afar” as a level beyond comprehension,
reached through the third day.

Genesis 22:47:272 n"wR12
PR DIPRITNR R 1IY-NR DN XY w02 i
On the third day Abraham lifted up his eyes, and saw the

place afar off.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,25 NPwKRI3

OMMaN NN 770 R 2Py

The prophet speaks of “the house of Yaakov, who re-
deemed Avraham.” In the plain sense the one who re-
deemed Avraham is G-d, who is speaking (context:
Steinsaltz Tanakh); the Midrash reads it as Yaakov re-
deeming Avraham, who was saved from Nimrod’s fire in
the merit of Yaakov, who was to descend from him
(Vayikra Rabbah 36:4). The Alter Rebbe reads it the

13
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Midrash’s way: what Avraham reached on the third day
came through Yaakov’s attribute of mercy.

Isaiah 29:222375:1073 171°yw°

92> RYRY O71IRTNR 77D WK 3pY? Nv3TON N nRTAD 107
2772 112 ARY R 3Py

Therefore thus saith the L-RD, who redeemed Abraham,

concerning the house of Jacob: Jacob shall not now be

ashamed, Neither shall his face now wax pale;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] .7y .[3,72] 27D DNADOY 177 RN PR Y 125 0D Py

TRIANR "NAnR
Koheles: “All this I tested with wisdom; I said, ‘I will be-
come wise,” but it is far from me.” The Alter Rebbe says
that Shlomo said this about the mitzvah of the red heifer,
whose reason lies beyond understanding.

Ecclesiastes 7:23172:1 norp

3 MR RO TSI YR 9032 *N70a At
All this have I tried by wisdom; I said: ‘I will get wisdom’; but
itwas far from me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 nbnp

PARAGRAPH 3

18

19

20

NN MEAn°2 27y

There the Alter Rebbe explains that “this commandment”
Reishis Chochmah, Sha’ar
HaTeshuvah, chapter 1, writes in the name of the

refers to teshuvah (as

Ramban), reading teshuvah as returning the letter hei of
the Name Havayah.
KEHOT’'S NOTE
A, A% e 1aph

N7 PR K210 NN MmN 0

Moshe says of “this commandment” that it is not hidden
and “not far.” The Alter Rebbe reads it as the mitzvah of
teshuvah, which draws from the “far” level of Keser and
yet is near.
Deuteronomy 30:11x”:"% 0°737
TRTY RPY 9nn KT NRPDITKD 00 7187 223X WK NNIT MIRnT 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9277 TR 2P

“For the thing is very near to you, in your mouth and in
your heart, to do it.” Teshuvah is near to every person de-
spite its lofty source.
Deuteronomy 30:1477:"% 0°127
ANy 722921 79992 TR 9277 PR 273
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But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

0°7w1 215 By DONN NWN)
Recalled from the first paragraph: the eagle’s wings, the
mercy that lifts Israel and brings them “to Myself.”
Exodus 19:4"7:”> mnw
KIX) 07103 *D1277Y DINX KXY 071807 IPRY WK DIPX DOX
2K 0NN
Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

22

23

Mp MY P>

Rabbi Abbahu teaches that where baalei teshuvah stand,
perfect tzaddikim cannot stand, for the verse says “Peace,
peace to the far and to the near,” the far one first. The
Alter Rebbe’s “the one far off who has become near” is the
baal teshuvah.

Berakhot 34b:17-181"-17>:2 775 m1572
12 12 YU 221 MR 2977 %3 Kap A3 KA 23 Y Ry T
AR 239971 pinT? 0iPY 0iPY oonDi 271 KI32” :Xp BKRT
X2 71212 0°K°237 22 <7271 927 MK N2X 12 K20 27 0K PNRDT
THPN? KWBIE APV 090 TRPN? N3 Xwu? XX AN
Y — 1R3Y ORI *TRPN 23K .02 03 TRYR N3N 03]
299 nomn? Ny AN 0P X K>
They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts

the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,7 mona

192p 2°yWI DX 107

The prophet says of G-d’s servant, “and his grave was set
with the wicked.” The maamar uses only the verse’s join-
ing of the wicked to the grave: one sunk in sin is counted
as dead.

Isaiah 53:9'0:3"117°yw°

TR X2 Ay onntXD Py YOn PYYNK) 193p 0OYYITIN 1M
:1°93

And they made his grave with the wicked, And with the rich

his tomb; Although he had done no violence, Neither was

any deceit in his mouth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “the dead know nothing,” the Talmud says these are
the wicked, who even in their lifetime are called dead. A
soul bound up in worldly vanities is in that state and needs
to be revived.

Berakhot 18b:32:2 17> n1272
kil ]TI”UZW Ravgl PR — PIRIRD D’y'ﬁ’ oPN D°nnm”
NIPR IPY2 R UOXV K03 YU PPN AN NI o
N7 1 N Nt 00Ty YW B DY iR 077y 073W B DY RDn
RPN RPN
'But the dead know not anything' — this refers to the wicked
who are called dead in their life-time; as it is said, 'And
thou, O wicked one, thou art slain, the prince of Israel'
(Ezek. xxi. 30)." Or if thou wilt, derive it from the following :
"At the mouth of two witnesses, or three witnesses, shall the
dead be put to death" (Deut. xvii. 6). But he is alive ! Nay, he

is accounted as dead from the beginning.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Bereshit Rabbah 39:7°1:0"% 7121 n°wx12
,R? MPWRI2) IV T APy 2905 i "7 97 072K PR T RN
PWIY TV NN PAYD OR pRRC AR U102 mp it o 20
D°YWIN WNT ANR 77003 ROR 00w wnm ooww Ty 12 wpann
171 RER IRIRT TNOM AR OANAR 1w 09D 1N oonn oAp
179 91K 1NIPT DY 19 791 17AR M3 20N DR aw 02 PRRn
2K T12°51 INRY VID PIX PRI DX 2R T12°51 WD "IK TP 17Aph
R N1 9N TNRROY AN 02TPR YR KPR MY K91 OKY
.2 PR IR 70 AR 10
“The L-rd said to Abram: Go you, from your land” - what is
written prior to this matter? “Terah died in Haran” (Genesis
11:32). Rabbi Yitzhak said: If you follow the calculation [of
years| until now, he [Terah] still had an additional sixty-five
years coming to him. 1), when Terah was a hundred and
forty years old. But Terah did not die until the age of two
hundred and five (Genesis 11:32), sixty-five years after
Abram left him. The explanation is that, initially, you ex-
pound that the wicked are considered ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE
1,272, ,m mona

9%y Onn 0% PRaa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

119 992° 217 NI

“But He, being merciful, atones for iniquity and does not
destroy.” This is the mercy aroused from above that brings

likuteitorah.com/likkutei-torah/chukas/6/
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atonement and revives the soul.

Psalms 78:381772:1”y 0°%°11n

5 PYRDY BK 2PWaP n27M nonwRDY 19y 922 oI XM
innn

But He, being full of compassion, forgiveth iniquity, and de-

stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M,y o°onn

PARAGRAPH 5

27

28

29

30

27T N9 7am ON°R9

The prophet Zechariah’s vision: “I have seen, and behold,
a menorah all of gold.” It opens the discourse to which the
Alter Rebbe refers for “In Your great mercy.”
Zechariah 4:2°2:7 >0t
-5y [P3 AP 271 NI 73T ONPKT BRI XD 1AK 12 2K KN
“2y UK NiNg? NipE 1YICY AYAT TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

572y T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

LTI LR RT)

s12y 77

G-d tells Shlomo that He will leave one tribe to his son “for
the sake of David My servant.” Scripture calls David G-d’s
servant in many places, and the Alter Rebbe makes this
servanthood the reason David was the chariot of Malchus.
1 Kings 11:133:x” X 0°3%n
13y T W7 T3P NN TN LAY YIPX KD nIPnnIR NN P
©NIN2 WK 07U 1R
Howbeit I will not rend away all the kingdom; but I will give
one tribe to thy son; for David My servant’s sake, and for
Jerusalem’s sake which I have chosen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

072y >”12 % 9>

“For to Me the children of Israel are servants; they are My

servants, whom I brought out of the land of Egypt.” The

Alter Rebbe reads it: through being servants, Israel be-

comes truly “Mine.”

Leviticus 25:557171:7173 R9p”

07I%R TIXR ONIK NRSITTIYR 07 *1Y 0°72Y PRI 097D

1027 *1 IR
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For unto Me the children of Israel are servants; they are My
servants whom I brought forth out of the land of Egypt: I am
the L-RD your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

13,79 RPN

PARAGRAPH 6

31

32

33

34

N12730 NI 27V K2 WU

In the discourse “And now, I pray, let the power of my
L-rd be great,” the Alter Rebbe teaches that the mitzvos
must be done as the service of a servant who carries out
his master’s decree even without reason and understand-
ing, accepting the yoke of His kingship; through this the
Infinite Light is drawn down of itself, while without ac-
cepting the yoke nothing is drawn down.
KEHOT'S NOTE
.X 102 15w *D 97y R

N1 970

Moshe’s prayer after the sin of the spies, asking that G-d’s
power be great, “as You have spoken.” It opens the dis-
course to which the Alter Rebbe refers for the root of the
servant’s bittul.

Numbers 14:171:77° 712712
£IMK? NN2T KD 237X 19 RIPI 1Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 PNWANY B7Y N”R2 INENT

In this short explanation of “And I will betroth you to Me,”
the Alter Rebbe brings the Midrash that wherever
Scripture says li, “to Me,” it never moves, in this world or
the next, and explains that li is the level of Atik, where
there is no “left,” so no change applies; therefore the be-
trothal is “forever” (Likkutei Torah, Bamidbar 10:9-14).
KEHOT'S NOTE
.T,M 22 oyb

o2y> *% PRYIN
G-d’s promise to Israel: “And I will betroth you to Me for-
ever.” The Alter Rebbe uses it for a bond at a level where
no change applies.
Hosea 2:21872:2 yi
DRI TONN VIYR PTE2 7 TAYIXY 07 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/6/
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PARAGRAPH 7

35

36

37

mnaoma KDY IR

Eliphaz says of mortals that they die “and not in wisdom”
(velo vechochmah), that is, without ever having gained
wisdom. The Alter Rebbe reads the words as “they die, but
not in Chochmah”: death has no hold on supernal
Chochmabh, the Tree of Life.

Job 4:21x873:7 21X
:719M2 X2 1M’ 02 0N° YOI°KRDn
Is not their tent-cord plucked up within them? They die, and

that without wisdom.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

XD, T 2PN

oD % PR TV
The school of Rabbi Eliezer ben Yaakov taught that wher-

ever Scripture says netzach, selah or va’ed, it never ceas-
es; for va’ed it cites “Havayah shall reign forever and
ever.” The Alter Rebbe links this unceasing quality to
Malchus, the level of David.
Eruvin 54a:14-157"0-7":R 771 P27y
— TP TP MR MY Bp 22 13PN 13 YK °21 73T Kap
n2? XYY 2R 0PiY? KD 37 12007 ,n3y .nenRiy popn 4R PR
Y2 NINIY M TYI WK 12 NYRY WRD” :2NIT 170 MiEpK
0Piy? 71917 °n” 122037 TV AP0 0PIy 7Y 721397 0OPRR R

Rl
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rebbi (Rabbi Yehudah HaNasi) sent Rabbi Chiya to sancti-
fy the new month and asked him to send the sign “David,
King of Israel, lives and endures.” The Alter Rebbe sees in
it the life of Malchus drawn from above Daas.
Rosh Hashanah 25a:9°v:X 7172 miwn wx?
N2P PR 1YY 01PYT XI2ED KR MIT KUPO? X0 X701
D1 17X00 NEvR DX 72 CWITRY U2 RNMKD K ,Ap2 pna
2T RITY? MUY 20 PY? 27T R 0307 231 AR 0K 02N
P10 PRV T2 MT Kp0 %Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 192b2 ,23p R"m
KEHOT'S NOTE
.2,23p RVAT.R LD M

PARAGRAPH 8

38
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Rabbi Yochanan taught that “Yaakov our father did not
die,” deriving it from a verse that likens Yaakov to his de-
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40

scendants: as they are alive, so is he. The Alter Rebbe ex-
plains it by Yaakov’s root above the shattering.
Taanit 5b:9'0:2°11 n°1yn
anR .nn R A°2R 2PY? A0 27 8K 031 AP MR TIVOT N2
:TIP'? TN 7807122 1721 KI0IT I KATI0 1TD0 *T32 791 7R
non PRy n OX1 2Py >712Y KPR PR NN MRIY L WIT IR RPN
N1 WP "DOIW PINR Y NXY PINIR Aw N 0D PN
L0702 RAT AR — 0002 337 1 9ty
William Davidson, Vocalized Aramaic (CC-BY-NC) '
Bereshit Rabbah 96:4'7:17% 1127 n"wr12
2713 79°8% AW 97 ROXR 100 KD nwmy 1w R on L, 0ony ...
,712°P 12 2°03 ,3py™ .min® P17 129p 1 (XD °727) .R20p 02
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Reish Lakish said: [G-d said:] ‘As you live, you will lie down,
but you will not die,’ as it is stated: “The time for Israel to die
approached.” What is “approached [vayikrevu]”? The Holy
One blessed be He said: ‘The day complains against you,
saying that it would stand still.” It is like a person who says:

‘So-and-so has attacked That is
“vayikrevu.” Everyone in whose regard it is written that the

[karav] another.’

time for him [to die] approached, did not reach the days of
his ancestors. “Approach” is ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“And a man wrestled with him until the break of dawn.”
The verse opens the discourse in Parshas Vayishlach to
which the Alter Rebbe refers.
Genesis 32:257173:27% nPwx12
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And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And he saw that he could not prevail against him.” The

Alter Rebbe cites it beside Yaakov’s level above the shat-
tering, which nothing could overcome.

Genesis 32:267172:27% n°wxr12
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And when he saw that he prevailed not against him, he

touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The two days of sprinkling, now explained as the levels of
Yaakov and David, both beyond death.
Numbers 19:190°:0”> 72712
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And the clean person shall sprinkle upon the unclean on the
third day, and on the seventh day; and on the seventh day he
shall purify him; and he shall wash his clothes, and bathe

himself in water, and shall be clean at even.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on the manna, cited at the start of the maa-
mar for the dew of resurrection, closes it as well.
Deuteronomy 8:3°2:’11 0°7127
9% NI DT K2, DYTRD WK TRITNK TR0 725
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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