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“And let them take to you a red
heifer, perfect” (Numbers 19:2)

Pesach is G-d’s love leaping over every order to reach us, and it
calls a person to answer in kind: to leave his own “Egypt” at
once, beyond reason, through faith that all is as nothing before
G-d. Parshas Parah is read before Pesach because the heifer
purifies one who is still bound to his cravings and brings him “to

you,” to Moshe, so that everything is done with Daas.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Pesach is G-d’s love leaping over every order to reach us, and it calls a person to
answer in kind: to leave his own “Egypt” at once, beyond reason, through faith that
all is as nothing before G-d. Parshas Parah is read before Pesach because the
heifer purifies one who is still bound to his cravings and brings him “to you,” to

Moshe, so that everything is done with Daas.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Midrash reads the red heifer as the exiles, beginning with Egypt, and “to you” as Moshe, who is
Daas: a person must bring himself out of the ways of Egypt to Daas. Why is Parshas Parah read only
before Pesach? Pesach is named for G-d’s “passing over,” His leaping over the mountains in the Song
of Songs: a drawing-down that passes beyond intellect and the chain of cause and effect. Pesach is
love, the Congregation of Israel’s plea “Let Him kiss me,” the cleaving of spirit to spirit through
thought, speech and action, in Torah, prayer and charity. The body hides this love, but faith that G-d
creates something from nothing, so that the worlds made by His speech are as nothing before Him,
brings a person out of Egypt with abandon and self-sacrifice. He too should leap, not climb level by
level. Death is a fall that comes from animal-like indulgence; the heifer, a low level, purifies from it,
and one still in Egypt needs extra fences, as with chametz. Through the heifer’s ash, cedar and hyssop,

and the source of living water, he is brought “to you,” to Moshe, who is Daas.

OUTLINE

1 The heifer and the exiles n

The Midrash reads the verse’s words as the kingdoms that ruled Israel, beginning with the exile of Egypt. “To
you” means that a person brings himself out of the ways of Egypt to the level of Moshe, which is Daas.

2 Pesach: the love that leaps 12

Why is Parshas Parah read only before Pesach? Pesach is G-d’s leaping over the mountains, and it is love: the
plea “Let Him kiss me,” the cleaving of spirit to spirit in thought, speech and action. The body hides this
love; faith that all is as nothing before G-d, whose speech alone is enclothed in the worlds, brings a person

out of Egypt with abandon and self-sacrifice.
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3 Leaping out of one’s place; why the heifer

13

One who is far from G-d returns “from there” by leaping beyond reason, as G-d leaps to us, for the world was

created for his sake. The heifer, a low level, purifies from death, the fall that comes from animal-like indul-
gence; one still in Egypt needs extra fences, as with chametz, and so Parshas Parah precedes Pesach and

leads to love.

4 The rite of the heifer

14

The heifer is burned to ash; cedar and hyssop, two opposite qualities, are taken; the hyssop is dipped in the

source of living water; and all is brought “to you,” to Moshe, so that everything is done with Daas. This is

“And I will sprinkle pure water upon you.”

KEY CONCEPTS

Daas (knowledge) ny7

Knowledge that binds a person to what he knows. Moshe
stands for Daas, and the aim of the heifer’s purification is
that everything a person does, even eating and drinking,
be done with Daas and not like an animal.

Leaping (Pesach) 0°77171 %y 3971

G-d’s “passing over” is a leap beyond the orderly chain of
cause and effect and above intellect. It is how His drawing-
down reaches the lowly world, and the model for a per-
son’s own return.

The cleaving of spirit to spirit (isdabkus rucha
berucha) xm128MI7 MPATNR

The meaning of the kiss in “Let Him kiss me”: a person’s
thought, speech and action joined with G-d’s thought,
speech and action, through Torah, prayer and charity.
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Something from nothing 71°xn v°

Because G-d creates the worlds from nothing through His
speech, which is only an intermediary garment, all the
worlds are as nothing before Him. This faith is what frees a
person from Egypt.

Abandon (hefkerus) n1pan

Giving oneself over, money and all, beyond reason and
calculation: the self-sacrifice of “with all your soul,” said
twice every day.

Death as a fall 17°91 x> 1n»

Death in the inner sense is a fall and a screen between a
person and his Father in Heaven. It comes from animal-
like indulgence, and the heifer, itself of a low level, puri-
fies from it.
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SECTION 1 - 11

The heifer and the exiles
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“And let them take to you a red heifer, perfect, in which there is no blemish, upon which no yoke
has come.”
The maamar opens with the Torah’s command about the red heifer, whose ashes, mixed with water, purified

one who had become impure through contact with the dead. The Alter Rebbe will read the verse word by

word, and above all its words “to you,” addressed to Moshe.
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It is explained in the Midrash: “heifer”: this is the exile of Egypt, as it is written, “Egypt is a very
fair heifer”; “red”: this is the kingdom of Babylon, which is called “the head of gold” (reisha deda-
hava); “perfect”: this is the kingdom of Media, etc.

The Midrash reads the verse’s words as the kingdoms that ruled over Israel: the heifer is the exile of Egypt,
which the prophet calls “a very fair heifer”; “red” is Babylon, the golden head of the statue in

]

Nevuchadnetzar’s dream; “perfect” is Media. The “etc.” stands for the rest of the Midrash, in which “no

blemish” is Greece and “no yoke” is Edom. The Midrash is the Pesikta on the red heifer (Pesikta DeRav
Kahana 4:9), and the Zohar (Pekudei, 2:237a) reads the verse the same way.
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And the meaning of “and let them take to you,” “to you” precisely, is that one should bring himself
out of the deeds of Egypt, etc., to the level of Moshe, that is, Daas (knowledge).

The words “to you” are taken precisely: the heifer is brought to Moshe, and Moshe stands for Daas, the
knowledge that binds a person to what he knows. So the verse asks a person to bring himself out of the ways
of Egypt, which the maamar will later identify with bodily cravings, up to the level of Daas.
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SECTION 2 - 112

Pesach: the love that leaps

noDn MYY? DRIY° 95 19770°w ©75 nopn 0TI ¥ e Awne MIRIPOw 11PN 1 c1en Aty 2
.MA27P 973 W wOw 0937 CIRW DTIP 973 11PN KD 1R 102

And to understand this: why did they institute that Parshas Parah be read before Pesach, so that all
Israel would purify themselves to bring the Pesach [offering] in purity, and why did they not insti-

tute [it] also before the other pilgrimage festivals, where there are also offerings?

On a Shabbos shortly before Pesach the Torah’s section on the red heifer is read as Parshas Parah, so that all
Israel would purify themselves in time to bring the Pesach offering in purity. The Alter Rebbe asks why no
such reading was instituted before Shavuos and Sukkos, which also had offerings that required purity.
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To understand this, [consider] what is written, “And you shall say: It is a Pesach offering to
Havayah, who passed over,” etc. At first glance this is difficult: why must He pass over? Is not
everything revealed before Him, may He be blessed?

To answer, he begins with the verse that names the offering: G-d “passed over” the houses of Israel in Egypt.

Since everything is revealed before Him, He did not need to skip over anything to tell them apart, so the
“passing over” must mean something deeper, which the Song of Songs explains.
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Rather, the matter is that it is as is written, “The voice of my beloved! Behold, he comes, leaping
over the mountains, skipping over the hills”; “My beloved spoke up and said to me: Arise for your-
self, my love, my fair one, and go for yourself.”

The answer is that G-d is as the Song of Songs describes the beloved: he comes leaping over mountains and

skipping over hills to reach his bride, and then calls her to arise and go. Pesach, “passing over,” is this leap-
ing, a coming that does not go step by step.
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The meaning [is]: the three pilgrimage festivals are three attributes. Pesach is love, as we say in the
Song of Songs, “Let him kiss me with the kisses of his mouth,” etc. That is: the Congregation of
Israel (Knesses Yisrael) says to the Holy One, blessed be He, “Let Him kiss me,” meaning that there
should be a cleaving of spirit to spirit (isdabkus rucha berucha).
The three pilgrimage festivals correspond to three emotive attributes, and Pesach is love: the love of the
Song of Songs, which is read on Pesach and opens with the bride’s plea, “Let him kiss me.” Following the

Zohar (2:124b), the Congregation of Israel asks G-d for a kiss in the sense of a cleaving of spirit to spirit, a
union in which her spirit cleaves to His.
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By way of analogy: just as a father loves his son and kisses him out of the heart’s affection, and
spirit goes out from the heart to the mouth,

The analogy is a father who kisses his son out of the heart’s affection: the love rises from his heart as breath
and comes out through his mouth.
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so too, as it were: that is, every spark that is in each and every one of Israel must have the cleaving
of spirit to spirit; that is, a person’s thought, speech and action [joined]| with the thought, speech
and action of the Holy One, blessed be He.

So it is, as it were, above: every spark of G-dliness in each Jew is to cleave, spirit to spirit, to G-d. This cleav-

ing comes about through the soul’s three faculties of expression: a person’s thought, speech and action are
joined with the thought, speech and action of G-d.
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That is: thought and speech, this is Torah and prayer; and action, this is charity (as is explained in
the discourse beginning “For on this day He shall atone”).
A person’s thought and speech are joined with G-d’s through Torah study and prayer, and his action through
charity. The bracket refers to the discourse beginning “For on this day He shall atone” in Likkutei Torah,

Acharei Mos, where the Alter Rebbe pairs Torah with speech and charity with action and shows that Torah,

prayer and charity all need one another (Likkutei Torah, Achrei Mot 1:13-16).
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And as it is written, “Maker of heaven and earth”: that is, it is the drawing down of the flow of influ-
ence, which is His action; so too, with charity one bestows and acts. And the meaning [is]: so too the

Congregation of Israel always asks, “Let Him kiss me.”

G-d is called “Maker of heaven and earth” because His “making” is the drawing down of His flow of influ-
ence to the worlds. One who gives charity likewise bestows and acts, so his deed matches G-d’s deed; this is
the kiss for which the Congregation of Israel always asks.
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But the body separates and conceals the love, because of worry over livelihood and other things.

What stands in the way of this union is the body, which separates the soul from G-d and hides its love
through worry over livelihood and other concerns.
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Yet it is known that Israel is redeemed only through faith: [faith| that G-d, may He be blessed, creat-

ed something from nothing (yesh me’ayin).

The way out is the principle that Israel is redeemed only through faith, and the faith meant here is that G-d
creates something from nothing.
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By way of analogy: if a person could make something from nothing, that thing would surely be nul-
lified before him. So too with the Holy One, blessed be He: “all before Him is considered as

nothing.”

If a person could make a thing from nothing, that thing would be utterly nullified before its maker, since all

its existence would come from him alone. In the same way, all of creation is as nothing before G-d.
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By way of analogy: when a person speaks a single word, it comes from the soul, and the proof is that
when he is asleep he says nothing at all; yet the speech is not the soul itself; rather, it is an interme-
diary garment, and that speech is nullified in relation to the level of the soul itself.

The Alter Rebbe illustrates it with human speech: a word comes from the soul, as shown by the fact that a

sleeping person does not speak at all, and yet speech is not the soul itself. It is only an intermediary garment

through which the soul expresses itself, and it is nullified before the soul’s own being.
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So too with the Holy One, blessed be He, as it is written, “By the word of Havayah the heavens were
made”: when He said, “Let there be light,” light was made. And the light is a garment, as it is writ-
ten, “He wraps [Himself] in light as [in] a garment.”

G-d’s speech is the same: the heavens were made “by the word of Havayah,” and the light of the first day

came into being when He said, “Let there be light.” That light is itself only a garment, as the Psalm says that
G-d wraps Himself in light as in a garment.
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And with this speech He gives life to the higher and lower worlds, and Gan Eden, and [what is]
above them; and all the worlds are nullified before Him, as it is written, “I, Havayah, have not
changed”; as it says in the Zohar, “all before Him is considered as nothing,” even in relation to
what is “before Him,” that is, in relation to His speech, which is His intermediary garment.
Through this speech He gives life to all the worlds, higher and lower, Gan Eden and what is above it, yet all of
them are nullified before Him; and since they are as nothing before Him, bringing them into being makes

no change in Him: “I, Havayah, have not changed.” The Zohar’s words “before Him” (Zohar 1:11b) are read
as His speech, His intermediary garment: even next to that speech the worlds are as nothing.

5T RIT WITD D ,ixan 12 xep] TP (A9 byaw] DPYAW 77NN 993 °N° K37 P T 219m
9137 N2 PA WTH 1R MRSV TN Y7910 11T

And for this reason the Creator, may He be blessed, is called throughout the Oral Torah “the Holy
One, blessed be He” (Kudsha Brich Hu). That is: “holy” is [what is] set apart, that is, the light that
encompasses all worlds (sovev kol almin); and within the worlds there is enclothed only the level of
speech.

This is why the Oral Torah calls the Creator “the Holy One, blessed be He”: to be “holy” is to be set apart. G-d

as “holy,” set apart, is the light that encompasses all worlds, while only the level of His speech is enclothed
within them.
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And with this faith one brings himself out of Egypt, through abandon (hefkerus): he abandons him-
selfwith his money and with other things, that is, without reason or knowledge and without reckon-
ing, “come upon me what may,” as it is written, “with all your soul,” twice every day, morning and
evening; provided only that this be in truth, that is, with self-sacrifice (mesirus nefesh).
Holding this faith, a person brings himself out of Egypt: he gives himself over with abandon, not holding
back his money or anything else, beyond reason and calculation, in the spirit of Iyov’s words, “come upon

me what may.” It is what a Jew declares twice every day in the Shema, when he undertakes to love G-d “with
all your soul”; but it must be meant in truth, as real self-sacrifice.

SECTION 3 - 13

Leaping out of one’s place; why the heifer

RI132 RNPRT 1720 72920 R ,5710 70yn1 2127 72wnna 11907 TR WD WP a8y
*R7 PINT RITY AR RP™T DWH 0 PPIPR T AR own onwpa wUnd foipn 1IR3 12N

And from this [comes] the counsel: that he bind his soul to the One, that is, in thought, speech and
action, as mentioned above. And this is teshuvah (return), as it is found in the Gemara, “teshuvah
in that same place,” as it is written, “And from there you will seek Havayah your G-d.” That is:
“from there” precisely, even though he is very far;
The counsel that follows is that a person bind his soul to the One G-d through his thought, speech and ac-
tion, that is, through Torah, prayer and charity, as explained above. This is teshuvah: the Gemara describes

a true penitent as one who withstands the same temptation “in that same place,” and the verse “from there
you will seek” teaches that the return begins from the very place where a person is, however far it is.
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that is, that he find a way to go out from there and to bind himself truly on high, and not go from

level to level, just as G-d, may He be blessed, “leaps over the mountains.” The meaning [is]: “the

mountains” are the Patriarchs, and “skipping over the hills,” which are Chochmah and Tevunah.
One who is far away should not try to climb level after level, but find a way to leave his place at once and bind
himself truly on high, just as G-d “leaps over the mountains.” Following the Sages, the mountains are the

Patriarchs; the hills are read here as Chochmah and Tevunah, divine wisdom and understanding (Tevunah is
the lower aspect of Binah).
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It follows that leaping is above intellect, not by way of cause and effect. For surely “His greatness is
unsearchable” and “His understanding is beyond number”; how, then, can a drawing-down reach

us, the lowly world?

G-d’s leaping is above intellect: it does not follow the orderly chain of cause and effect. Since His greatness
cannot be searched out and His understanding is beyond number, no orderly chain of steps could bring His
light down to our lowly world; it must come by a leap.
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Rather, the meaning [is]: “voice” is a drawing-down, except that He “leaps over the mountains,” as
mentioned above, which is above intellect.

The beloved’s “voice” is the drawing-down of G-d’s light to us. It does reach us, but in the manner of leaping

over the mountains, which is above intellect.
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And this is to show us that we too should do so: everything without reckoning and without reason or
knowledge. And see Sefer Shel Beinonim [the Tanya], chapter 49.

G-d’s leap shows us how to respond: we too should give ourselves over without calculation and beyond rea-
son and understanding. The text sends the reader to the Tanya, chapter 49, which teaches that just as G-d set
aside His infinite light for man’s sake, a person should set aside all he has, body, soul and money, to cleave
to Him.
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And as it is written, “My beloved spoke up and said to me: Arise for yourself,” etc.: “to me” precise-
ly, that is to say, “for my sake the world was created,” for every person is obligated to say so (in the
Mishnah, end of chapter 4 of Sanhedrin).

The beloved spoke “to me,” to me precisely. As the Mishnah teaches, every person must say, “For my sake
the world was created,” so the call to arise is addressed to each person himself.

likuteitorah.com/likkutei-torah/chukas/5/ 10
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And therefore, “arise for yourself” (kumi lach) means: through this is your stature (komah

shelach). And for this reason it is called Pesach, after “He passed over,” meaning that He leaps, etc.

“Arise for yourself” (kumi lach) is read as “your stature” (komah shelach): through this leap a person reach-
es his own true stature. Pesach, too, is named for G-d’s passing over, His leap beyond every step.
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And for this reason Parshas Parah is read before Pesach: because the heifer is a lower level, as it is
written, “and the face of an ox on the left, for the four of them,” and a heifer is lower than an ox.
And for this reason it was necessary to bring a heifer to purify the impurity of the dead, as our
Sages, of blessed memory, said, “There is no death without sin.”

This is also why Parshas Parah is read before Pesach: the heifer stands for a low level. In Yechezkel’s vision
of the Chariot the face of the ox is on the left, and a heifer ranks below an ox; and since the Sages teach that
there is no death without sin, the impurity of death, which comes from sin, is purified by the heifer, which is
itself of a low level.
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The meaning [is]: death is a fall, and a screen that separates between him and his Father in

Heaven. And how is it possible for [the soul] to have so great a fall?

Death, in this inner sense, is a fall: a screen that separates a person from his Father in Heaven. The Zohar
likewise says that whoever descends from the level on which he stood is called “dead” (Zohar 3:135b), and
the Midrash says that death means only lowering; the question is how a soul could come to fall so far.

519° 90 1MBY DO3INWD NAAMY 120 NYT R 7PN A9°OK 130T IRta Twyn aeawws R
Seqna RO 777 X2%

But when one does the deed of an animal, that is, eating and drinking without Daas (knowledge),

like an animal, then, because he accustoms himself so, he can come to outright sin.

The answer is that eating and drinking without Daas, like an animal, can lead a person who grows used to it
to outright sin.
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Even though it is entirely permitted, this is only for a person who has already gone out of Egypt,
out of the cravings of the body; but a person who is still in Egypt, that is, who is bound up in crav-

ings and wants to return in teshuvah, needs more fences.

Such eating is fully permitted, but that freedom is safe only for one who has already gone out of Egypt, that
is, out of the cravings of the body. One who is still bound up in his cravings and wants to return to G-d needs
extra fences.
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7 manR nTR® K27 1121 9710

And for this reason the prohibition against eating chametz on Pesach is very great, even in the
slightest amount, and even though there is no taste of chametz at all, because that was the time of
the going out of Egypt, etc., and it requires greater care. And for this reason Parshas Parah is read
before Pesach, in order to purify, as mentioned above; and through this one will come to the at-
tribute of love.
This is why chametz on Pesach is forbidden even in the slightest amount, even where no taste of it can be de-
tected: Pesach is the time of the going out of Egypt, which calls for extra care. For the same reason Parshas

Parah is read before Pesach, to purify, and through this purity a person comes to the attribute of love, which
is Pesach.

SECTION 4 - 14

The rite of the heifer

UMY MITI0 T AR AR W 13707 1Y% 795 AR AW N 79D POR NPT N0 P 4
3

And this is the meaning of the verse, “And let them take to you a heifer,” etc. “And he shall burn the

heifer before his eyes”: that is, that ash remain of the four elements that were in it.

The verses of the red heifer are now read in the light of all this. The heifer, the low level discussed above, is
burned before the kohen’s eyes until only ash remains of the four elements it was made of.

likuteitorah.com/likkutei-torah/chukas/5/ 12



LIKKUTEI TORAH - PARSHAS CHUKAS « MAAMAR 5 7132 1K AWK 7070 AMITR 71D PR NPN...

MR TY TRA D17 ©°"N11292 AWK IR 72 WPRD 09D MTA 1w DAw 7 NRY 1R PY PR
$29RM TN RIAW 7P WK

“And he shall take cedar wood and hyssop,” which are two opposite attributes, as it is written,
“from the cedar that is in the Lebanon,” which is very great, “to the hyssop that is in the wall,”

which is very low.

Then cedar wood and hyssop are taken: two opposite qualities, the very great and the very low, as in the verse
about Shlomo’s wisdom, which reached “from the cedar that is in the Lebanon to the hyssop that is in the
wall.”

S0 0OM 47PN 12T TNIRY WHD 0°°1 01 PR 11707 ©0ona Pam

“And he shall dip in the water,” that is, the source of living water, as it is written, “And Me they have

forsaken, the source of living water.”

Next comes the dipping in water, which the maamar reads as “the source of living water”: in Yirmeyahu G-d
calls Himself by that name.

SAPAN ™D N NPT 12T DD RITW 10T 7NN 0OR 1R 00 Twn KITw TOR 1P D 0
131 DN C0vNAY 0o 07Dy

And this is the meaning of “and let them take to you”: “to you,” which is Moshe, for “I drew him out
of the water”; that is, that everything be with Daas. And this is the meaning of “And I will sprinkle
pure water upon you, and you shall be pure,” etc.

And “to you” refers to Moshe, who was named for being drawn out of the water (meshitihu) and who stands

for Daas; so the purification means that everything a person does be done with Daas. This is the meaning of
the prophet’s promise that G-d will sprinkle pure water upon Israel and they will be pure.

likuteitorah.com/likkutei-torah/chukas/5/ 13
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IN ONE'S AVODAH

One who feels far from G-d should not wait to climb step by step: he should leap out of his place at once,

through faith that all is as nothing before G-d, giving himself over beyond reason and calculation. He binds

his thought, speech and action to G-d through Torah, prayer and charity; and while he is still bound to his

cravings he takes on extra fences, and does even permitted things, such as eating and drinking, with Daas

and not like an animal.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that G-d’s “passing over” on Pesach needs explaining, and how does the leap-
ing of the Song of Songs answer the question?

. How do thought, speech and action correspond to Torah, prayer and charity, and why is charity compared

to G-d as “Maker of heaven and earth”?

. How does the analogy of a word and the soul show that all the worlds are as nothing before G-d, and how

does this faith bring a person out of Egypt?

Why is a heifer, a lower level than an ox, the means of purifying from the impurity of death?

. Why does one who is still “in Egypt” need extra fences, and how does the strict prohibition of chametz on

Pesach reflect this?

likuteitorah.com/likkutei-torah/chukas/5/ 14
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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TR INPN
The note says that an explanation of this maamar, with
many additions, said in 5589, is printed there; at the head
of it in the manuscript it is labelled “an explanation on
Likkutei Torah, Chukas, on the verse.”
KEHOT'S NOTE
DIN2 1Y TN LY7EpN w2 TARRIY (R ,7O7) Svayn byosa [.2.]]
1MI0M7 ""NJ2 R¥NIW — YWD °Y NPIN NN 08717 RIA] .[3] .721n
owA1 .v”ePN 172’0 :NN132 (X ,737) 318 °0M2 ”™INTIXR P”d N*°70D2
npin n”‘np’? 5y 72" SPONRMP R”MA7 °”ND2 NIRRT WRI2 Qv
NIwn :NIN1D2 R L,A1n 581 ”NO2 573 RXNI N7MINT RN J7E7Y
RN — TR 77D Iy 12 177 03 IR M AT L [n7epn

The command that Israel bring Moshe a perfect red heifer,
without blemish and never yoked, for the waters of purifi-
cation. The maamar reads each of its words, and especial-
ly “to you,” as a stage in leaving Egypt.
Numbers 19:2°2:0”> 72712
oK MPA PRI 3275 127 KD 1 MITIWR 1R Npn Nt
19 2y TPy X N DI AN N Mrn TN T2
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WaTR2 0
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
M2 117271 7778 PN27 RNPPODA 171 .71 ‘D 977 RNPUOAR 1MpR
[3] .(x”y0 ,T'T\) STIPD 2711 YT . WATIRN AT RN

093N DD TeAY
Yirmeyahu’s prophecy against Egypt: “Egypt is a very fair
heifer.” The Midrash uses it to show that the “heifer” of
the verse is Egypt.
Jeremiah 46:20°3:1"1 171°n7°
:X2 X2 7ID¥M YR D730 MIBTND) 1Py
Egypt is a very fair heifer; But the gadfly out of the north is

come, it is come.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

IR R ARY
11991 9T RITR DONEn 19EoDY .'IT7JS7 Wno 0oI8n MPA T 1D

523

The Pesikta on Parshas Parah reads “heifer” as Egypt,
“red” as Babylon, “perfect” as Media, “no blemish” as

likuteitorah.com/likkutei-torah/chukas/5/

Greece and “no yoke” as Edom. Kehot names it as the
source of the Midrash the Alter Rebbe quotes.
Pesikta DeRav Kahana 4:9'v:"7 X171 297 Xnp°02
L(9:3m 117m7°) 0287 M°R°D° 1PAY 0781 A, (2:1° 12TR3) 118 (V]
L(12:2 DR°I7) KT 5T TWRT RIT NAIR ,D22 0, (AW 127H3) TR
0°%%an 7! 391 KAR 92 R0 97K, 0, (O 12713) anonn
TR WK L7293 07PMARD 172°PW Y ROR 070y 1UapnR PR L0
NyRwD AN M T NN 0177200%R 0, (QW 927Ra) o 12
AR LPYTIN YR D IMPR 7712 AR MPan DY 0ORp MIn prIsn
N1 73R 70 719 °AR L,0%°P AR ORI "Rp 10,1070 ubo b1 b
... VR AR AN IR 7MRT 1P

Pesikta de Rav Kahana according to an Oxford manuscript, Dov
Mandelbaum ed., N.Y. 1987 (CC-BY)

1997 1T AR Q%R 190700 1Py WD 20%n MPA T 1D
522
Pesikta Rabbati, on the red heifer, gives the same reading

of the verse’s words as the four kingdoms, with the same
verses from Yirmeyahu and Daniel.

Pesikta Rabbati 14:1'X:7" >n27 Xnp*09
M9 DRI DOX°237 DR 031 PNIT R AR Mm99 ..
17550 19 1IRR RYOW 103 (2 370 1) PR 10 VIR IR
N9 RnWR AT RS 002 92K 220 TR 10 19 [P nonT Mt A
NPPR PN A7ApT MR RO DIpR PW AN RDR D0 0o
7 2397 [MTR 778] 20701 PY 2D ORWA AR PR NI 7T
A 122 12°°K 37 MR 73P3 K3 M 0°I57 O°R2 MIPT 9D
IRIZT AR MIPM MR XAN T0PRT IRR 70n Bw ppbpa Avvw

L N2 VTR NRR 70 (PPN2)
OYW (Public Domain)

MIDDR I IR 078K 9D°D° RAY wURD 0U%n mA N M
522
Rabbeinu Bachya, on this verse, quotes the Pesikta’s read-
ing of the heifer as the four kingdoms, as Kehot notes.
Rabbeinu Bahya, Bamidbar 19:13-147>-2"":1° 712712 ,”°112 1127
RD2 1972102 1978 7MY 0191 OX KNV 71 10WnH DR RLOAN® X7
555 ,9N7123 R2° 909 (XY OW) 191,800 71 1OWHY DX MYDY IR
T WTPR DR 3 MR RIAWD 7R LW 17002 15 003N KXW
RIP% %3 (1:273 02127) NwDR RNV 1 WP DR WK MY X0
n°35 09Iy NWITR ANWITR PRY 2 DY AR 19w K L0% P
77207 1OWRD AN 1Awa Nwnl K9 AR wIpn INK ,00n0y
5ap 197AK IRMIVA 1OwR? 01317 PY N5 271 IR0 U0 v P
.. L7171 DR "1 1Y M RPw 10

RMY ' 719w DR ,RVAN° X2, “if he fails to purify himself, he has
contaminated the Tabernacle of the L-rd.” The warning con-
tained in this verse applies if the individual in question en-
ters the courtyard of the Temple (Tabernacle) even if he had
immersed himself in a ritual bath without having undergone
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the ritual of sprinkling the holy water with the ash upon
himself on the third and seventh day of the purification
process. The meaning of the word nX in front of the word
1own is the same as ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

N277T X9

Daniel tells Nevuchadnetzar, king of Babylon, “You are
the head of gold” of the statue in his dream. This is why
Babylon is called “the head of gold” and is matched with
the heifer’s redness.
Daniel 2:38175:2 5x°17
WM TP 3 XWPI K12 AP0 KURI2 PV TR
:R277 °7 AWK RIT"NIR ﬁ.‘l?;:;!
and wheresoever the children of men, the beasts of the field,
and the fowls of the heaven dwell, hath He given them into
thy hand, and hath made thee to rule over them all; thou art

the head of gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

277 0191 11 IRvAN R2TTT RWSM KIPAT 922 MIoDn 1T TN

The Zohar on Pekudei explains that the red heifer was “the
inclusion of the four kingdoms”: “red” is Babylon, “per-
fect” is Media, “no blemish” is Greece and “no yoke” is
Edom. Kehot points here alongside the Midrash.
Zohar, Pekudei 36:315-37:325770w:1”2-10w:1"2 P15 ,711 120
Said R. Abba to R. Eleazar: ‘But is not the heifer sacred and
purifying? and how can this be?’ R. Eleazar replied: ‘Indeed,
it is so. It has been expounded that it was an epitome of the
four Kingdoms1v. Daniel VIII. Thus, the “heifer” is Israel, of
whom it is written, “For Israel is stubborn like a stubborn
heifer” (Hos. 4, 16); “a red [heifer]” indicates the Kingdom
of Babylonia, regarding which it says, “thou art the head of
gold” (Dan. 2, 38); “faultless” points to the Kingdom of
Media;1An ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

13 971 Mohn 1t anonn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0 mohn 7y Poy 1Py KD WK
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.,77D3N0 7”IR ¥

A2 Awan

The Shulchan Aruch, setting out the Shabbos readings of
Adar, rules that on the fourth Shabbos (the twenty-second
of Adar, in the year it describes) two scrolls are taken out
and Parshas Parah is read from the second, with the haf-
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tarah “And I will sprinkle pure water upon you.” This is
the institution the Alter Rebbe asks about.
Shulchan Arukh, Orach Chayim 685:301 m7 717y 1m0
217070
TTRY 279 ROAW 7 12w 1°pP0ER TR 1Y ROW v nawa
1792 NWIA R7P "1w2I 12w NWID XIIP TARI 07990 *1W 1PR21N
:[*7 7Py 175p 70 73] 0°1IRY 01 037y NPt oM
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

172 Awan

The Tur sets out the order of the special readings before
Pesach: when Rosh Chodesh Adar falls on Shabbos,
Parshas Parah is read on the fourth Shabbos, the twenty-
second of the month.
Tur, Orach Chayim 685:1°X:717”970 0°°1 71X ,70
RPN WA 190K YIaWIT *R 1N 10710 TIN0n TR 11 B ...
RINW 75 7hawa 1proamt vipbw nawa oobpw nwan maph
w»y2 0°ND P11 OXY 7°D%n 00199 73107 Nawa IO Y
13 9707 FANWR IR PIDOW Nawa St nwnn nﬁpb PR2IPn
011 Naw 0°71°°7 Om TR o2 3713?5 "X 0°7°7 B9 9707 wInn
970 IR N2W2 7R 777 50 oY T 17°01 Sww 071 °¥°27 O "W
NWID PAIPY PRYTPR 1w 012 IR 177 50 OXY 97y Snanaw nd
<. MWW ROAW 71°°1W N2W2Y V2w VD RIAW 772Yyw N2wa D"?PW
Orach Chaim, Vilna, 1923 (Public Domain)
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Moshe tells Israel what to say to their children: the Pesach
offering is to Havayah, who passed over the houses of
Israel in Egypt. The maamar asks why G-d, to whom all is
revealed, needed to “pass over.”

Exodus 12:27175:27 mnw

071%R2 PXIPII2 "NIPY MOD WX 12 XA MOETNIL DATEKY
MIAYM OY7 TP7 27817 11°02°NK) 018RTNK 12332

that ye shall say: It is the sacrifice of the L-RD’s passover, for

that He passed over the houses of the children of Israel in

Egypt, when He smote the Egyptians, and delivered our

houses.” And the people bowed the head and worshipped.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

12,20 mnw
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The bride hears her beloved coming, leaping over moun-
tains and skipping over hills. The Alter Rebbe reads the
“passing over” of Pesach as this leaping.
Song of Songs 2:8°11:2 0> Wi W
:PAY23T°2Y YBRR D™7072Y 37T K3 A1 27T 1P
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
D=1, wne
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The beloved calls the bride to arise and go. The maamar
will read “to me” and “for yourself” in the next paragraph.

Song of Songs 2:10”:2 0> Wi 1w
1270971 °N22 "My 12 P 0 TR 1T M1y
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120K — N2 ™Y

The note records that the manuscript text of the expanded
explanation has an addition at this passage; it does not
quote the addition.
KEHOT'S NOTE
YN’y 7R — .[3] 183’01 w2 [2737 Pyvaye $3727]

171°0 MPOWIn "1pws W nwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,

The opening plea of the Song of Songs, “Let him kiss me
with the kisses of his mouth.” The Alter Rebbe reads it as
the Congregation of Israel’s plea to cleave to G-d, spirit to
spirit.
Song of Songs 1:2°2:°X 0w W
170 777 0°210™°3 1T°R MPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 XM XMPATNNR

The Zohar on Pekudei speaks of “those kisses, to cleave
spirit to spirit, as it says, ‘Let him kiss me,’” the lower
spirit cleaving to the higher. Kehot points here for the
phrase.

Zohar II, 256b2 ;1117 27mt
KEHOT'S NOTE
2,79 .2 )

N2 XM NP2TNN

The Zohar on Mishpatim explains that the Congregation of
Israel says “Let him kiss me” because a kiss is the cleav-
ing of spirit to spirit, given with the mouth, the source of
breath, out of affection, so that the two do not part. This is
the Alter Rebbe’s analogy of the father’s kiss.

Zohar, Mishpatim 25:549-27:558-0"2pn:71”> 0°vOWH A1 190
n”1pn:1d

R. Judah referred to the verse: “And Jacob kissed Rachel and
lifted up his voice and wept” (Gen. 29, 11). Why did he
weep?.Because the intensity of his attachment to her over-
powered him, and he found relief in tears. It is true, it also
says of Esau that “he kissed him (Jacob) and they wept”
(Gen. 34, 4); but as has been said, the word wa-yishakehu
(and he kissed him) has (masoretic) dots on it, to indicate
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the insincerity of Esau’s kisses,1Cf. Aboth de r. Nathan,
xxxiii. for there was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PANY DORW Wy

“Blessed are you to Havayah, Maker of heaven and earth.”
The maamar reads G-d’s “making” as His drawing down
of influence to the worlds, which a person imitates by giv-
ing charity.
Psalms 115:15770:1°vp 0°2°1n
7R D°RY 1Y N2 ORR 09912

Blessed be ye of the L-RD Who made heaven and earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1mp .0 0P 0ovnn

PANY DORW Wy

“Maker of heaven and earth, the sea and all that is in
them.” Kehot gives it as a second place where G-d is called
“Maker of heaven and earth.”

Psalms 146:61:7"2p 0°2°1n
D71y N VWD BITIWRTP7NN OINN PN DO Y
Who made heaven and earth, The sea, and all that in them

is; Who keepeth truth for ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SIPWS TN
The note records that the manuscript has an addition
here, after the words “always asks, ‘Let Him kiss me’”; it
does not quote the addition.

KEHOT'S NOTE
.[5] 2”171 >”n53 0w *on X0 W

22w KPS 17 NP1

The Zohar’s introduction explains awe of G-d as fear of the
One who is “the root of all worlds, and all before Him is
considered as nothing.” The Alter Rebbe adds that this
holds even next to G-d’s own speech.
Zohar, Introduction 20:188-22:199-n79p > nnTpn A 1800
v”%pP:2"2
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

Wya Donw "7 93732

“By the word of Havayah the heavens were made.” It
shows that the worlds were created through G-d’s speech,
which the maamar compares to a person’s speech.

Psalms 33:6M:3”% 0°%°11n

3“*5?3"7-:’ "2 M1 Y3 oY n 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

RINEnE

“And G-d said, ‘Let there be light,” and there was light.”
The light was brought into being by G-d’s speech.

Genesis 1:3°2:°X n°wR12
SIRTIN RO D’?5§ R

And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3L, NPWRA2

RPwS NN VY

The psalmist, praising G-d as Creator, says that He wraps
Himself “in light as in a garment”; the words can also be
read as His wrapping the world in light. The maamar takes
them as light being His garment, to show that the light that
came from G-d’s speech is only His garment (context:
Steinsaltz Tanakh).
Psalms 104:2°2:77p 0°%°11n
1Y°70 DY vl m;?tgz; pihahic))
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.2,7p 0%%nn

SIPIY NP 1 AN

Through Malachi G-d says, “For I, Havayah, have not
changed; and you, children of Yaakov, have not been con-
sumed.” The maamar cites its first words to show that all
the worlds are nullified before G-d, so that their existence
brings no change in Him.

Malachi 3:6:’3 *2x%n
:00°72 X2 2pY°712 DAY “IPIY K2 1 V1K °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99R9n

qta wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2 L,ROR"N

5710 — 7127

The note records that the manuscript has an addition at
this passage; it does not quote the addition.
KEHOT’'S NOTE
.[5] 1R300 w0 oW
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Iyov says, “Be silent before me, and I will speak, and let
come upon me what may.” The maamar uses his words for
areadiness to give oneself up without calculation.

Job 13:13x3:37 2%
117 72 T3Y7) "IRTMIIIXY "3 W
Hold your peace, let me alone, that I may speak, And let

come on me what will.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Twoa ®a2

“And you shall love Havayah your G-d with all your heart,
and with all your soul, and with all your might,” part of the
Shema read morning and evening. “With all your soul” is
the readiness to give up one’s life for G-d.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 723577222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

34

35

2IPR 1NN 12N
The Gemara asks who is a true penitent and answers: one
who meets the same opportunity to sin and is saved from
it, “with the same woman, at the same time, in the same
place.” The maamar links the phrase “in that same place”
to teshuvah that begins from where a person is.
Yoma 86b:8-9'0-’r1:2 170 X1
TPy 737 9770 NRAW 193D :1TIN 21 MR 20WR Dy3 nT 000
SR ANIRD AT 37 MR LTIROT YRON I MIWRT OyD
MR :2°N3 — M7 37,7707 27 WK 03PN INIRD P72 ININD
2ROWR K P93 X2 PYWR MOM” s AN 103 YYD M)
210 72 RV 37 .00719N IPRY XLA2 KT ,007IDA RLAD K7
I NiT2Y2 XD ,1PIN? DTN IV NITIYD XD (1903 21 MK
.0ipn’? O

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,19 R

N”1 NN Qwn anwp2y

Moshe tells Israel that even in exile, “from there you will
seek Havayah your G-d, and you will find [Him].” The word
“from there” teaches that one can return even from very
far.

Deuteronomy 4:2913:’7 0°127

ElEH
But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note records that the manuscript has a gloss on this
passage; it does not quote the gloss.
KEHOT'S NOTE
[3] vy nan ow

oo By v

The beloved comes “leaping over the mountains, skipping
over the hills.” The maamar reads it as G-d’s drawing-
down that passes beyond intellect.
Song of Songs 2:8°11:2 0°1°wn W
:NIY2ITPY YO O°NIPY AT K2 TN CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Man [t o"mnn

The Gemara reads “leaping over the mountains” as “in the
merit of the Patriarchs” and “skipping over the hills” as
“in the merit of the Matriarchs.” Kehot points here for

“the mountains are the Patriarchs.”

Rosh Hashanah 11a:8°m:x X mwi wx?
IPR7 PN — KT CPRPNT RIP CUPRT OROT YRUn ORD
JCTIR T0IR DOAPRM N 207 DX DO ynY iR Unavin
~niyaan 2y vepn 0°a7 PY 27T X2 A A T PP i
Mo — »niyazd By vepn” .niax ot — “ovan by A
iR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

L7,00 97Rw LKLRY 177 ART

M2R 7T 2R
The Midrash says that if G-d looked at Israel’s deeds they

would never be redeemed, so He looks to their holy forefa-
thers: “leaping over the mountains,” and “mountains”
means only the Patriarchs.
Shemot Rabbah 15:4°7:1"v 127 mnw
,OW W) 77 I 227 MR LRI I 0T 2P Ty T .
5on0n "IR OR :RIT N2 VIR MR 200070 DY AR :(aw
,25n0m IR SnD XPR 10990 0°PRA1 IR ORI DU Dmewyna
NPRI DR SNYRw IR 02 (7,0 MAY) MR 10owTpn 0P niaR’
By a%Tn :2°n5 9% ,0PRIA CIR OMAR MO M DRI 12
NR 07 WnY (2,1 79°0) IMRIY ,MIAR KPR 0277 7RI L0700
MR ROR 7077770 9y 39T 77 10 %27 MR IR 727 00 20
vee L TORIW DRAWYD DOWYR O PR RIT N2 LITPA

Another interpretation: “The L-rd spoke to Moses and to
Aaron” - that is what is written: “The voice of my beloved,
behold, he is coming” (Song of Songs 2:8). When Moses
went and said to Israel: ‘So said the Holy One blessed be He
to me: “Today you are leaving, in the month of spring™” (Ex-
odus 13:4), they said to him: ‘Where is He?’ He said to them:
‘He is about to arrive: “The voice of my beloved, behold, he

likuteitorah.com/likkutei-torah/chukas/5/
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is coming, [leaping upon the heights, bounding upon the
hills]™ ...

Daat Shemot Rabbah (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

PPN NPT

“Great is Havayah and highly praised, and His greatness is
unsearchable.” It shows why no orderly chain of steps can
bring His light down to us.

Psalms 145:33:1”np 0°2°1n
2P0 PR NPT TR PPm T
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
A, np oonn

280% IR ANNANTY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,tap ow

1207 1N 1N12NDY

“Great is our Master and abundant in power; His under-
standing is beyond number.” Paired with the previous
verse to show that G-d is beyond all measure.

Psalms 147:577:1"1np 0°2°1n

7907 PR iN112N7 197271 1°097K 21T
Great is our L-rd, and mighty in power; His understanding
is infinite.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

79 — bown

The note records an addition at this passage, evidently in
the expanded manuscript version of the maamar; it does
not quote the addition.
KEHOT'S NOTE
[a]on o we

V'R —ayv
The note records a long addition at this passage, evidently
in the expanded manuscript version of the maamar; it
does not quote the addition.
KEHOT'S NOTE
.[2] 183 12191 0N

79997, NPT QY K221 1awn X922 Do 10 Wl 1NN oAy
v’ PR 2°woa

The text’s own pointer. There the Tanya teaches that just
as G-d set aside His infinite light and concealed it in con-
tractions for the sake of man, so a person should set aside
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47

48

49
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and abandon all he has, body, soul and money, to cleave to
Him.
Tanya, Likkutei Amarim 49:20°9nR 0% ;WwRY P20 X1
’2:0"n
UK D77y DOORYMY Ning 11 ,nXMa0 0Py X3P T
Do D71 ,DT2 DOWA2NNT NYTTIIATIRIN NIRRT anTiay
.279% 92132 ,0IRY DIXNY 7PAN 7177 - 0T 0VPapm
Kehot Publication Society (CC-BY-NC)

% 9P % AR T MY

In the Song the beloved draws near and calls the young
woman to rise and come away with him. The maamar
stresses “to me” and reads “for yourself” (lach) as “your
stature” (komah shelach).

Song of Songs 2:10”:2 0*°wi 1w
27271 02 My 72 P 7 Vo T My
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2 —°1am

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
.[3] ow 183 1219R 0N

RPN MY 21D

In Yechezkel’s vision each of the four living creatures has
the face of an ox on the left. The maamar uses it to show
that the ox belongs to a lower level, and the heifer lower
still.

Ezekiel 1:10”:'x Hxptn»

Q9w OnYIIRY PRMITOR APIX %191 DIR 1B 0701 MInT
DY W33 YWY PWnEm

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR PRI

TWn — INYaIND

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
.[2] ow XD 1217 °0IN

nn e

The note records that the manuscript has an addition here
too; it does not quote the addition.
KEHOT'S NOTE
.[5] ow *oIn w7 XD oA
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Rabbi Ammi says, “There is no death without sin, and no
suffering without iniquity.” The maamar uses it to show
that the impurity of death comes from sin.

Shabbat 55a:17-1817-1:X 11”1 n2w

X232 PR PR LT1Y K92 07 PRY RO KP2 000 PR OB 378K

AN ARG 7192 RE” R 12 Mnn X7 NDRYING U1 :2°N27 — RV

AR V7Y YU NYYN AR YPY PUTSA NPTE 127 1192 K Ko

0oy D}]WD EJWJ SNTRDY” :2°NJT — 'ﬁ}] NL)J 17397 PR .”’111
any

William Davidson, Vocalized Aramaic (CC-BY-NC)

Vayikra Rabbah 37:1’X:1"% 121 K1p™

Zohar I, 57b2 ;11 x»m
KEHOT'S NOTE
L IRTATLR LD 97PN LK T naw

9901 N IR D

The Idra explains that the kings who “died” were not whol-
ly annulled: whoever descends from the former level on
which he stood is called “death,” as in “the king of Egypt
died.” This is the meaning of death as a fall.

Zohar 111, 135ba ,m%p a7mt

KEHOT'S NOTE

M7 D77 12921 A7) .27D 9PNAY W MPYA RN .2 ,70p M RA
120w KPR MR PRI

1201 X1 IR
In the gate on the breaking of the vessels, Etz Chaim

quotes this passage of the Idra: only one who goes from
world to world and is separated from his world is called
“dead,” as with the seven kings who descended from
Atzilus to Beriah.
Sefer Etz Chaim 9:2°2:’v 0> vy
SR NT°7° PR 93 RXND1 .79 IRX® 10907 R 299° °21%7D ...
nnm DaR AT TR RIAY TR0 MR 7Y CInaR 17070 RIpI RMR
MN2 "7 3 ANWRIT DY 7 AON 7R 10 R0 00950 ayawn
NNM %D R¥AI WAR A0°R 12 MR xR »na 9 113w Tonn
D172 DaR NWRAT TP nnw nyn ot RApaP abnnn 0vobnn
Qw TI0 1°P2n MY oA 1’??3-'! nnw 7Y PI0°3 1R RVIRT DOINKRT
Y710 27PN ANE 9701 WrIY TUA1 PLW YUIP YN A7AR RIw 2R
... 22 NYT° 2350 .X VPR P Py
Sefer Etz Chaim (Public Domain)

1901 K1 0O
At the start of Vayechi the Midrash says, “And death

means only lowering,” as Kehot notes. It supports reading
death as a fall from one’s level.
Bereshit Rabbah 96:3’3:1”% 17127 n"wx12
NuPw 7R 0P ,RDX 2wn 2187 927 0MIEY YR 107 190 ...
omIgR "YW Mantl LAbEwn PYS RODR M PRI ,mnT ora
JPT TIT 7Pmm (R R 0°991) 12 2°N3 T ARY LAwn DR 2vawm
TR TIT 210 %7 1397 (2 X Ow) 12 2200 1n ,mnaR auaw 1N

20



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 5

55

56

57

Sonnm ,mn IR 13 ,apY° AR 7T "R 12997 ROR LIRD 2900
2507°K . T°°Y2 11 ONREM K1 OX 9 MR ,A0 2197 1LY Dawn
:MN% DRIW? "1 13777 AR ,TNA0 3pwD

“The time for Israel...approached.” It is written: “There is
no person who rules the spirit to retain the spirit, and there
is no dominion on the day of death” (Ecclesiastes 8:8).
Rabbi Yehoshua of Sikhnin in the name of Rabbi Levi: The
trumpets that Moses crafted in the wilderness, when he was
tending toward death, the Holy One blessed be He se-
questered them so that another would not sound it, and they
would come to him, as it is written: “Assemble to me all the
elders of your tribes” (Deuteronomy ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Donwaw —11°2
The note records that the manuscript has a long addition
at this passage; it does not quote the addition.

KEHOT'S NOTE
[3] aw A oIn

213 RVA T L oIEm

The note says that this passage, from “And for this reason
it was necessary to bring a heifer” to “outright sin,” is
quoted in Or HaTorah on Nach.
KEHOT'S NOTE
.7AWN Y 2-971 N7IRA RN

The Mishnah teaches that Adam was created alone, so
every person is obligated to say, “For my sake the world
was created.” The text cites it itself, to show that the call
“to me” is addressed to each person.
Mishnah Sanhedrin 4:5°71:’7 1°977710 mwn
RPN IDIR 1OINR 1 LNIUD) V7Y PY DUTYI DX TRND 180D
TN DX C2mY 7Y CEn 7Y ,nymrpm ,'I‘7QN?; 1'1?;){}1 R?QW '[TI’L)S
TIT;?’T[;J oonx PTJ'? HJQiDW 1’&7'[ﬁ’ oaR °xR N@W iR ,ﬂJS]@W
,Ni3inn P70 27T NN PTI KPY PYT N LATRnD
13 bR PRPYIT OT) N7 ,NIWD] 2177 .52 92anm Tinn 101 o7
(7 PPWRI2) MWRIY ,1PAR DR XY 172 108N 13T 07597 N30 TY
.o RPN TPIIN O7 IR AR ,00P¥% 770K 07
How did they admonish witnesses in capital cases? They
brought them in and admonished them, [saying], “Perhaps
you will say something that is only a supposition or hearsay
or secondhand, or even from a trustworthy man. Or perhaps
you do not know that we shall check you with examination
and inquiry? Know, moreover, that capital cases are not like
non-capital cases: in non-capital cases a man may pay mon-
ey and so make atonement, but in capital cases the witness
is answerable for the blood of him [that is wrongfully con-
demned] ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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P27y 199 AN AW
“And the heifer shall be burned before his eyes: its hide,

its flesh and its blood.” The maamar stresses that only ash
remains of its four elements.
Numbers 19:5°7:0> 7272
YISy MRTINY MEINRY AR PPY? 191NN M)
Sl A
And the heifer shall be burnt in his sight; her skin, and her

flesh, and her blood, with her dung, shall be burnt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2NN IR PY P

“And the kohen shall take cedar wood, hyssop and crim-
son wool, and cast them into the burning of the heifer.”
The maamar reads cedar and hyssop as two opposite
qualities.
Numbers 19:6:1”> 7272
:1190 DD TINDR W NYPIN 23 29 1IN 7Y 17T R
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

711292 WK MINT N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0 LR

172252 TWN IR N

Shlomo spoke of the trees, “from the cedar that is in the
Lebanon to the hyssop that grows out of the wall.” The
verse pairs the greatest and the lowliest of plants.

1 Kings 5:1337>’71 X 02371

PR3 REY WK 2R YY) 12272 WK NI DOSYITRY 12T
[DONTITPY) URY770Y NiYTY) MaanToy 13T

And he spoke of trees, from the cedar that is in Lebanon

even unto the hyssop that springeth out of the wall; he spoke

also of beasts, and of fowl, and of creeping things, and of

fishes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR —TY

The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
.[5] 217 0N oW R¥MI

21



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 5

63

64

65

66

67

213 Pam

“And a pure man shall take hyssop and dip it in the water,
and sprinkle it.” The maamar reads the water as the
source of living water.

Numbers 19:1817:1”> 72712

-5y1 0722072070y PIRITPY MY 1INY wOR 02 Pav) AR MR
17222 I NR2 IR Y202 X 03V YaII-DYY ot WK nivaan

And a clean person shall take hyssop, and dip it in the water,

and sprinkle it upon the tent, and upon all the vessels, and

upon the persons that were there, and upon him that

touched the bone, or the slain, or the dead, or the grave.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

171 9PnR 121y SNINY

G-d’s complaint through Yirmeyahu: “They have forsaken
Me, the source of living water.” It identifies the water of
purification with G-d.

Jeremiah 2:1337:°23771°n7°

niTNa 0T 330 0°°0 0om M3pn 13Ty NX By vy Ny 0ATD
10777 1227°K? TYR 0712W1 NIXD

For My people have committed two evils: They have forsak-

en Me, the fountain of living waters, and hewed them out

cisterns, broken cisterns, That can hold no water.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note records that the manuscript has a long addition
at this passage; it does not quote the addition.
KEHOT'S NOTE
Nal/RvERy i nlaliobls}
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Pharaoh’s daughter names the child Moshe, “for I drew

him out of the water.” The maamar uses it to explain why
“toyou,” to Moshe, belongs with the water.

Exodus 2:10:’2 minw

TRRAL YR Y XM 127 AP AYIETNI7 1RIM 1200 21N

ANDYR DM "2

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

DL,amne
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The note records that the manuscript has an addition at
this passage; it does not quote the addition.
KEHOT'S NOTE
.[3] ow o XD W
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G-d’s promise: “And I will sprinkle pure water upon you,
and you shall be pure from all your impurities.” It is the
haftarah of Parshas Parah, and the maamar reads it as a
life lived with Daas.
Ezekiel 36:257173:1% Hxpi
02°2992722m1 D NIRRY YO DRNAYY 0°1INY 0 079y "R
030K MY
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,
will I cleanse you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
119,09 bRp

22



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Pesikta de Rav Kahana according to an Oxford manuscript, Dov Mandelbaum ed., N.Y. 1987 (CC-BY); OYW
(Public Domain); Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain); Torah Commentary by Rabbi Bachya
ben Asher, trans. Eliyahu Munk, 1998. (CC-BY); The Zohar; London, Soncino Press, 1933 (Public Domain); Maginei Eretz:
Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public Domain); Orach Chaim, Vilna, 1923 (Public Domain); William
Davidson Edition - Vocalized Aramaic (CC-BY-NC); Daat Shemot Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022
(CC-BY); Kehot Publication Society (CC-BY-NC); Sefer Etz Chaim (Public Domain); Daat Bereshit Rabbah (Public Domain);
Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
likuteitorah.com

From likuteitorah.com/likkutei-torah/chukas/5/

DEDICATED IN HONOR OF

Pie's; TIRDIINIW Py "% 931 531177311 Ihehl T29% wIPIn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/chukas/5/ 23



