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An explanation on “This is the statute,” etc.

In “This is the statute of the Torah that Havayah commanded,
saying,” the Name refers to Atik, and “commanded” (tzivah)
means joining (tzavta): through the red heifer, the Torah’s
“engraved” root in Keser is joined to lemor, Chochmah. The
heifer’s ash, gathering every level of creation, is the soul’s
upward “running,” and the living water from Keser is the
“returning”; only this power from above Chochmah can turn the

impure into pure.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/chukas/2/



THE BIG IDEA

In “This is the statute of the Torah that Havayah commanded, saying,” the Name
refers to Atik, and “commanded” (tzivah) means joining (tzavta): through the red
heifer, the Torah’s “engraved” root in Keser is joined to lemor, Chochmah. The
heifer’s ash, gathering every level of creation, is the soul’s upward “running,” and
the living water from Keser is the “returning”; only this power from above

Chochmah can turn the impure into pure.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The explanation opens with the Idra’s rule that two Names Havayah in one verse refer to Z’eir Anpin
and to Atik. In “that Havayah commanded, saying,” the letters of the Name of Atik are joined to lemor,
Chochmabh, just as the Ten Commandments were bound to the Ten Utterances. The red heifer brings
this about. All four levels of creation are gathered in it: the living heifer, the growing cedar and hyssop,
and the scarlet worm, whose strength is in its mouth; and in their roots the order is reversed, for the
letters, the “inanimate,” stem from Keser, above Chochmah. Burning frees the sparks of Tohu in keli-
pas nogah from their evil, as a person burns away worldly desire until the animal soul’s will becomes
love of G-d. The living water put on the ash, the “running,” is the “returning” of Torah study, drawn
from Keser, and the ash stays upon the water so that the running is not extinguished. The scarlet
worm, the speech of Torah and prayer rooted in Atik, which has no “back,” denies the kelipos their
nourishment. “Statute” means engraving: the Torah is engraved in Keser and written in Chochmah
and Binah. Only from Keser, the Only One, can the impure become pure; so Moshe’s face paled until
the red heifer.

OUTLINE

1 Two Names, and the meaning of “saying” 11-3

The first Havayah is Z’eir Anpin and the second Atik. Lemor is Chochmah, amirah, the inner saying above
the dibbur of Binah, as in the Maggid’s reading of the Ten Commandments; “commanded” is “joining,” and
the letters of a higher world become the source of Chochmah below.

2 Inanimate, growing, living and speaking 14-12
Each higher level includes the lower. In the soul, letters are inanimate, emotions growing, intellect living
and Keser, the source of speech, speaking; above, the letters are “stones” and Z’eir Anpin the growing,

which the cedar and hyssop span. In their roots the order is reversed: the letters come from Avira and
Radla, above Chochmah.
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The ash, the left line and kelipas nogah

The ash is mayin nukvin from every level and the living water mayin duchrin: ratzo vashov. The external
forces feed from the left line; the heifer, the feminine of nogah, is prepared outside the camp, its blood
sprinkled toward the Holy of Holies and its body burned, leaving its essence, the sparks of Tohu, as parah

becomes efer.

Burning the animal soul’s desires

The animal soul’s emotions are stripped of worldly desire until its very will becomes love of G-d, “with
both your inclinations,” higher than the good inclination. Then comes the “returning,” the living water
of Torah study in the vessels of its letters, while the ash stays on top so the fire is not quenched.

The scarlet worm

Tola, by letters and number linked to the daily offering and the forty-two-letter Name, is a power of
Gevurah that separates holiness from impurity. Its strength is the mouth: prayer and Torah spoken, root-
ed in Keser, the “uplifted hand.” Holy pride arouses “He is highly exalted,” the face of Atik, from which
the proud and Pharaoh, who draw only from the “back,” cannot receive.

Engraved letters and written letters

Chukas means engraving. Keser is like letters engraved in a gem, one with the Infinite Light and only
slightly dimmed; Chochmah and Binah are like ink letters that hide the parchment, the Written Torah of
black fire on white fire. Through the heifer the engraved root is revealed in the Written Torah, which is

why Shlomo said, “it is far from me.”

A pure thing out of an impure one

Chochmah can only sort good from evil; turning the impure into pure, as with the impurity of death from
the breaking of the vessels, needs Keser, the Tree of Life and the Only One. So “wisdom” is Kodashim and

113-19

120-23

124-32

133-40

141-46

“knowledge” Taharos, and Moshe’s face paled until the section of the heifer; closing references follow.

KEY CONCEPTS

Ratzo vashov (running and returning) 211 X137

The soul’s yearning upward and its return to act below.
The heifer’s ash is the running; the living water poured on
it is the returning, through Torah study, without quench-
ing the running.

Amirah and dibbur (saying and speech) 71271 17°n8
Amirah is the inner saying of the heart, in Chochmabh; dib-
bur is spoken speech that reveals to another, in Binah.
Lemor, “saying,” therefore points to Chochmah.

Inanimate, growing, living, speaking °r n»1¥ 0217
a2

The four kinds of creation, each containing those below it:
in the soul, letters, emotions, intellect and the source of
speech in Keser. In their roots the order is reversed.
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Kelipas nogah (the glowing husk) 7211 n2°%p

The realm between holiness and the impure kelipos, mix-
ing good and evil, the root of permitted desire pursued for
oneself. Its essence is the sparks of Tohu, freed by the
burning.

Mayin nukvin and mayin duchrin (feminine and
masculine waters) 1°7217 12121 172911 1°»

The ascent from below that arouses a response, and the
flow that comes down in reply: here the ash and the living

water.

Engraved letters and written letters 712°pri NP nNIN
2021 N1PMIRY

Engraved letters are of the stone itself; written letters are
ink, foreign to the parchment and hiding it. Keser is the
first, Chochmah and Binah the second.



Atik, all face p°ny

The innermost level of Keser, which has no “back” at all,

so the kelipos, which draw only from the back, receive
nothing from it.
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SECTION 1 - 11-3

Two Names, and the meaning of “saying”
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1. An explanation on “This is the statute of,” etc. Now, it is explained in the Idra (138b) that wherev-
er the Name Havayah is found twice in one verse,
This maamar is a biur, a further explanation of the maamar before it in Likkutei Torah (Chukas 56a), which

opens with the same verse, asks why it says “that Havayah commanded,” and reads chukas as “engraving.” It

begins with a rule from the Idra Rabba of the Zohar about the Name Havayah written twice in one verse.
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the meaning is that the first Name is in Z’eir Anpin (the emotive attributes) and the second is in
Atik. And although all is one, it is nevertheless [a matter of] the level of the light that fills all worlds
(memalei kol almin) and the light that encompasses all worlds (sovev kol almin).
The first Havayah refers to Z’eir Anpin, the configuration of the divine emotive attributes, and the second to
Atik, the innermost level of Keser above Atzilus. G-d is one, but the two Names stand for two ways His light

relates to the worlds: memalei kol almin, the light that enters and fills each world by its measure, and sovev
kol almin, the light that remains beyond them.
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(And see what is written above in Parshas Mikeitz on the verse “For You are my lamp, Havayah, and
Havayah lights up my darkness,” that there too the meaning is two Names Havayah, as mentioned
above. But there the two Names are right next to each other;
The parenthesis refers to Torah Ohr, Mikeitz (41c), on “For You are my lamp, Havayah, and Havayah lights
up my darkness” (II Samuel 22:29). There the Alter Rebbe reads the first Name as the Havayah of Z’eir

Anpin, within the chain of worlds, and the second, joined to it by a vav, as the Havayah of Arich Anpin, be-

yond that chain; in that verse the two Names stand side by side.
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whereas here, although they are not adjacent but are only in one verse, nevertheless the meaning
is one for Z’eir Anpin and one for Atika Kadisha, as is written in the Arizal’s explanation of the Idra
there. And in the glosses of the Rav, Rabbi Tzemach, there, he wrote that it is not an absolute rule in
all verses, but only where the verse holds a meaning that can bear this rule, etc.)
Here, at the opening of the passage of the heifer (Numbers 19:1-2), which the maamar treats as one verse,
the two Names are some words apart; yet, as the Arizal writes in his explanation of the Idra, the rule still

holds. Rabbi Yaakov Tzemach, a kabbalist who annotated the Arizal’s writings, adds in his glosses that it is

not a fixed rule for every verse, only where the verse’s meaning can bear it.
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And this is [the meaning of] “And Havayah spoke to Moshe”: this Name Havayabh is in Z’eir Anpin.
“This is the statute of the Torah that Havayah commanded”: that is, the Name Havayah of Atik.
“Saying” (lemor) is the level of Chochmah (wisdom), which is called amirah (saying),

So in “And Havayah spoke to Moshe” (Numbers 19:1) the Name is Z’eir Anpin, while in “This is the statute of
the Torah that Havayah commanded” (Numbers 19:2) it is Atik. The next word, lemor (“saying”), stands for
Chochmah, which is called amirah.
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as is written in the Zohar, Parshas Bereishis (22a), on the verse “And Elokim said”: “Abba said [it]
by way of amirah,” etc. And it is above the level of speech (dibbur), which is from the level of Binah
(understanding).

The Zohar on “And Elokim said” describes Abba (Chochmah) “saying” to Imma (Binah) with amirah, “Let it

be so0,” and at once it was. Amirah, an inner saying, is therefore higher than dibbur, spoken speech, which
comes from Binah.
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This is as the Maggid, whose soul is in Eden, explained what is written regarding the Ten
Commandments (Aseres HaDibros): “And Elokim spoke all these words, saying”:

The Maggid of Mezritch, the Alter Rebbe’s teacher, gave a reading of “And Elokim spoke all these words, say-
ing” (Exodus 20:1), the verse that introduces the Ten Commandments. The verse uses both verbs: “spoke”

(vayedaber) and “saying” (lemor).
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namely, that the Holy One, blessed be He, joined and bound the Ten Commandments to the level of
“saying” (lemor), that is, the Ten Utterances (Asarah Maamaros) that were said during the six days
of Creation. And as is written in the Zohar, Vayikra (11b), how the Ten Commandments correspond
to the Ten Utterances.
On the Maggid’s reading, “spoke” refers to the Ten Commandments and “saying” to the Ten Utterances by
which the world was created in six days; G-d bound the one to the other. The Zohar in Vayikra likewise sets

“ten utterances in the work of Creation” against “ten utterances at the giving of the Torah, these are the Ten
Commandments.”
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But the difference between speech and saying is that saying is in the heart, and speech is in the

mouth, which is the level of revelation to another.

Amirah is the inward saying of the heart, the way one “says in one’s heart.” Dibbur is speech in the mouth,
whose purpose is to reveal one’s thought to someone else.
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So too, by way of analogy, above there are two levels: the Ten Utterances and the Ten
Commandments. The Ten Utterances are in Chochmah of the World of Atzilus (Emanation), as
mentioned above in the name of the Zohar, Bereishis (22).

The same two levels exist above. The Ten Utterances of Creation belong to Chochmah of Atzilus, in keeping
with the Zohar quoted above, that Abba speaks with amirah.
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And the Ten Commandments are in Binah, which is the level of revelation. [And so it is implied in
the Idra (beginning of 133a); see there on the matter of saying and speech.
The Ten Commandments, spoken aloud to all Israel, belong to Binah, the level at which things come into

revelation. The Idra Rabba draws the same line, as the Kehot note quotes it: amirah does not need to raise
the voice, while dibbur raises the voice and proclaims the words.
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And so the Mikdash Melech wrote, on Vayikra there, in the name of Rabbi Chaim Vital. And some-
thing close to this is explained in the Pardes, Sha’ar 2, chapter 5. And see further on the matter of
saying and speech in the Ramaz, at the beginning of Parshas Emor; and see what is written on the
verse “And when she came before the king, he said with the letter (sefer),” etc.]
The Mikdash Melech, a commentary on the Zohar, says the same on that passage in Vayikra in the name of
Rabbi Chaim Vital, the Arizal’s chief disciple, and the Pardes Rimonim of Rabbi Moshe Cordovero is close to
it: the Ten Commandments are the Sefiros as they flow into Malchus, which voices each one to Israel. Or
HaTorah identifies the Ramaz’s comment (on “Say (emor) to the kohanim” the Zohar reads emor as a whis-

per); the Kehot note marks the place of the discourse on Esther 9:25 (“he said with the letter”) as still to be
found, though later in the maamar it points to Torah Ohr, Megillas Esther (96b), for the same verse.
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Therefore it is said regarding the Ten Commandments, “And Elokim spoke,” etc., “saying”: that He
joined the Ten Commandments, which are from the level of Binah, to “saying,” to the level of the
Ten Utterances of Chochmah. [For Chochmah and Binah are “two companions,” etc.;

Chochmah and Binah are “two companions” that never part, so the Ten Commandments, from Binah, can be

joined to the Ten Utterances, from Chochmah. That joining is what the word lemor at the head of the Ten
Commandments expresses.
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and with this is resolved the “saying” in the Ten Commandments, which at first glance is superflu-
ous, since all Israel heard [them] from the mouth of the Holy One, blessed be He. See what is writ-
ten above on this in Shir HaShirim, in the discourse beginning “There are sixty queens.”]
This answers a known question: lemor usually means “say [it] to others,” as when Moshe relayed G-d’s
words, but all Israel heard the Ten Commandments directly from G-d. Here lemor means the link to

Chochmah, and the discourse on “There are sixty queens” in Shir HaShirim raises this very question.
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Now, tzivah (commanded) is an expression of tzavta (joining), which is the matter of binding and
joining together. And this is the meaning of “that Havayah commanded, saying”: that there be a
binding and joining of the Havayah of Atik with the level of “saying,” which is Chochmah (wisdom);

The verb tzivah (“commanded”) is read as tzavta, “joining,” so “that Havayah commanded, saying” de-
scribes a bond. The Name Havayah of Atik is joined to lemor, which is Chochmah.

FINT NOWRT MY 573 119, (prdy 9 xonna] ¥PORNA [pavy 5 2m0] ¥UO0 MDA NOwRT 1M
ToynR M3 WY DaR NPl Anonn RNTIR 0D 1RO02 IRONan 19YnDY Iwawy 11Ipnn
L[AXEY Amomal YPTA WA TNIPRR 0°9%wnn TRonnn

that is, the drawing-down and revelation of the light that encompasses all worlds (sovev kol almin)
within the light that fills all worlds (memalei kol almin). And that is also that there be a drawing-
down of the Torah from its source and root, which is above Chochmah, into Chochmah. For “the
Torah comes forth from Chochmah,” but its root is high above Chochmah, and one draws down
from its source and root into the higher Chochmah (Chochmah Ila’ah).

That bond is how sovev kol almin, the light beyond the worlds, is drawn into memalei kol almin, the light

within them. The Zohar says “the Torah comes forth from Chochmah,” but its root is higher than
Chochmah, and the joining draws from that root into the higher Chochmah.
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And see what is written on the verse “Then I was by Him as a nursling,” on the matter of “I delight
in Your Torah” (ani torascha shi’ashati), etc. And of this drawing-down it is said, “that Havayah
commanded, saying,” as mentioned above.
In Likkutei Torah, Bamidbar (18c), on “Then I was by Him as a nursling,” the Alter Rebbe reads “I delight in
Your Torah (shi’ashati)” as active: through self-nullification in its study (ani, “I,” has the letters of ayin,

“nothing”), one brings G-d’s own delight, which is above Chochmah, into the Torah and into Chochmah.
This drawing-down is what “that Havayah commanded, saying” describes.
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And the explanation of the matter is that there are four levels, ta’amim, nekudos, tagin, osiyos: the
cantillation notes (ta’amim) in Chochmah, the vowels (nekudos) in Binah (understanding), the
crowns (tagin) in Z’eir Anpin (the emotive attributes), and the letters (osiyos) in Malchus
(sovereignty).
To explain the joining, the Alter Rebbe uses the four elements of a Torah word: ta’amim (cantillation notes),
nekudos (vowel points), tagin (crowns on the letters) and osiyos (the letters). In Kabbalah they correspond to

Chochmah, Binah, Z’eir Anpin and Malchus, from the most inward, the melody, to the most outward, the
letters.
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Now, although Chochmah (wisdom) is the level of the cantillation notes (ta’amim), nevertheless,

relative to the world above it, it is at the level of a recipient from the letters of the higher world.

Chochmabh is the ta’amim, the highest of the four in its own world. Yet compared with the world above it, it is
a receiver, and what it receives from is the letters, the lowest level, of that higher world.
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For the level of the letters in the higher world becomes the source of Chochmah for the lower world,
just as Malchus (sovereignty) of the World of Atzilus (Emanation) becomes Atik for the World of
Beriah (Creation), etc.; and just as, by way of analogy, the speech of the teacher becomes a source
for the intellect of the student.

In Kabbalah the lowest level of a higher world becomes the highest level of the world below: Malchus of

Atzilus becomes Atik, the inner Keser, of the World of Beriah. So too a teacher’s spoken words, the outermost
expression of his mind, become the starting point of the student’s understanding.
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And this is [the meaning of| “that Havayah commanded”: that is, the level of the speech and letters
of the Name Havayah that is above Atzilus. From this is made the level of “saying,” a source for
Chochmabh of Atzilus.

In the verse, “that Havayah commanded” refers to the speech and letters of the Name Havayah above
Atzilus. Those letters become lemor, the source of Chochmah of Atzilus.
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(And see what is written in Parshas Shelach on the verse “And now, let it be great,” etc., “as You
have spoken, saying”; and in Parshas Bamidbar, in the discourse beginning “And I will betroth you
to Me,” on the meaning of “You have exalted (he’emarta) Havayah today”; and see what is written

on the meaning of “Blessed is He who said, and the world came into being.”)

The parenthesis lists other places that treat lemor and amirah. In Likkutei Torah, Shelach (39b), on Moshe’s
plea “as You have spoken, saying,” the Alter Rebbe explains that what is revealed in the speech of a higher
level becomes a hidden “saying,” the source of the level below, as a teacher’s words become the student’s
thought. The discourse “And I will betroth you to Me” treats “You have exalted (he’emarta) Havayah today,” a
verb from the root of amirah, and there is also the explanation of “Blessed is He who said, and the world
came into being.”
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Inanimate, growing, living and speaking
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2. Now, all this was drawn down through the procedure of the red heifer. For it is written, “And the
kohen shall take cedar wood, hyssop and scarlet of the worm (shni tola’as), and cast [them] into the
midst of the burning of the heifer,” etc.; and, “They shall take for the impure person from the dust
of the burning of the sin-offering, and he shall put upon it living water in a vessel.”
Section 2 begins: all the joining described above is brought about through the red heifer (Numbers 19). The
verses tell how cedar wood, hyssop and scarlet of the worm, a crimson dye made from a worm, are thrown

into the burning heifer, and how its ash is taken for a person made impure by the dead, with “living water,”
spring water, put upon it in a vessel.
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To understand this, we must first preface that, as is known, there are four levels: the speaking
(medaber), the living (chai), the growing (tzomeach) and the inanimate (domem) [which also cor-
respond to the four levels of ta’amim, nekudos, tagin, osiyos]; and the higher of them also includes
the lower.
The four kinds of creation in classical thought are the speaking (man), the living (animals), the growing
(plants) and the inanimate (minerals), and each higher kind contains the lower ones within it. The bracket’s
link to ta’amim, nekudos, tagin and osiyos follows Etz Chaim (Sha’ar Derushei ABYA, chapter 1), which sets

the four letters of Havayah, these four levels and the four worlds side by side and illustrates them with the
four kinds.
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For example, the inanimate, which is the last and lowest level of the four levels mentioned above, is
therefore only at its own level alone, that it is inanimate; but the levels of the growing, the living,

etc., are in a state of withdrawal from it.

The inanimate, being the lowest, has only its own level. Growth and life are “withdrawn” from it: they are ab-
sent from it.
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The growing, such as trees and grasses, has more life-force (chayus) in it than the inanimate,

namely the power of growth; and nevertheless it also includes the level of the inanimate.

Plants have more vitality than minerals, namely the power to grow. Yet the inanimate level is still present in
them.
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For the very substance of the tree, apart from the power of growth within it, is like the level of the

inanimate; only that, in addition to this, it also has the power of growth.

The wood of a tree, taken apart from its growing, is matter like a stone; growth is something added to it.
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And because this level, that it grows, is added in it beyond the inanimate, it is called “growing.” [As
iswritten in Etz Chaim at its end, that the inanimate has in it nothing but the combining soul,

A plant is named for what it adds, “growing.” The bracket cites the last section of Etz Chaim: a mineral has

only a “combining soul.”
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that is, the power of combination, which combines and joins together in it the four elements of
which it is composed.

In the science of the time every body is compounded of four elements, fire, air, water and earth, and the

combining soul is the force that holds them together as one body.
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And the soul in the growing thing has in it two levels: the first, its outer [level], is the combining
soul within it, like the soul of the inanimate; and added to it is a more inner level, called the grow-

ing soul; but it does not have the vital soul.]

The soul of a plant has two layers: the outer one is the same combining soul a stone has, and the inner one is

the growing soul (nefesh hatzomachas). It lacks the vital soul of animals, the soul of life and will.
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The living has all this, and added to it is the vital and volitional soul, which is not so with the grow-
ing and the inanimate; and on account of this it is called “living.” But nevertheless the levels of the

growing and the inanimate are also included in it, for “a hundred is included in two hundred.”

Animals have everything plants have, and in addition a “vital and volitional soul,” the power to move about
by their own will, which plants and minerals lack; that is why they are called “living.” Yet the growing and
inanimate levels are still present in them, just as, in the Talmud’s phrase, “a hundred is included in two
hundred.”
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That is, there are small animals and large ones, and the small ones keep growing larger; and this is
the level of the growing that is in the living.

Animals grow from small to large. That growth is the “growing” level within the living creature.
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And it also has in it the level of the inanimate, in the manner mentioned above, that in the growing
there is the level of the inanimate. And this is seen more in the bones in the animal’s body, which
are the level of the inanimate in themselves, only that nevertheless they are also the level of the
growing and the living.

Animals also contain the inanimate level, most visibly in their bones, which are like stone in themselves; yet

the bones grow and are part of a living body, so all three levels meet in them. Likkutei Torah, V'Zos

HaBerachah (95c), makes the same point of man: the bones are his inanimate and the hair his growing.
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And the speaking, which has in it the intellectual, speaking soul, nevertheless also includes within
it the levels of the inanimate, the growing and the living; for, after all, it is alive, and the small one

grows larger, etc.

Man, the “speaking,” has an intellectual and speaking soul, and he too contains all three lower levels: he is
alive, and he grows from child to adult.
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Now, just as the speaking, which is man, is composed of the four physical levels of the inanimate,
the growing, the living and the speaking, so too in the powers of the speaking soul there is also an
inclusion of the inanimate, the growing and the living.

Just as the human body contains the four physical levels, the powers of the speaking soul contain the inani-

mate, the growing and the living. The paragraphs that follow identify which powers of the soul belong to
which level.
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Thought, speech and action are all the level of the inanimate [see the discourse beginning “If you
walk in My statutes”]; for from one letter and one word, another letter and word will not come into
being, and when one speaks another word, that is a different drawing-forth from the power of
speech.
Thought, speech and action are “inanimate,” because a letter or word, once formed, does not give rise to an-
other; each new word is a new act of the power of speech. Likkutei Torah, Bechukosai (45a), uses the same

point: the angels, created from G-d’s speech, “stand” at one level, since no word grows into another, while
souls, from the letters of thought, “walk” and grow.
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But in this word that came out of him, no growth at all applies; as it is, so it will remain. And so too
with the letters of thought: there is no growth or sprouting in them. Therefore they are called
inanimate.

A word, once spoken, stays exactly as it is and does not grow, and the same is true of the letters of thought.
Since there is no growth in them, they are called inanimate.
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And the emotive attributes (middos) are the level of the growing, for there is growth in them from
smallness to greatness. For example, with a child, his emotive attributes are for small things, and
when he grows up his emotive attributes will be of a higher standing, in proportion to him. And
even in an adult, at first the attribute and the emotion are small, like a spark of fire, and afterward
it broadens and grows.

The emotions are the “growing”: they develop from small to great. A child’s feelings attach to small things
and rise as he matures, and even an adult’s emotion starts small, like a spark, and then broadens.
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And the intellect is the level of the living, as it is written, “And wisdom gives life” (and a proof of the
matter: when one writes an idea and when one speaks the idea, the idea is more recognizable in
speech than in writing; and all this is because the intellect is the level of the living, and speech is
not so much the level of the inanimate as action is; therefore the intellect is more recognizable in
speech. I found this written).

The intellect is the “living,” as Ecclesiastes says, “wisdom gives life.” The gloss offers a proof: an idea comes

across more clearly when spoken than when written, because speech, though inanimate, is less so than writ-

ing, which is a kind of action, so the living intellect shows through it more.
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And Keser (the Crown), which is above the intellect, is the level of the speaking; for speech itself is
the level of the inanimate, as mentioned above, but the level of the speaking is the level of Keser,
by which one is able to speak. And a proof is from the small child, who understands everything yet
cannot speak until he grows up a little;

Keser, the level above intellect, corresponds to the “speaking.” This seems strange, since speech itself was

just called inanimate; but the power to speak comes from Keser, as a small child shows, who understands a
great deal before he is able to speak.
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and that is because speech is from a place higher than the intellect that is understood and grasped,
as is explained in Iggeres HaKodesh, in the epistle beginning “And David made a name.”
The ability to speak comes from a place higher than the intellect one understands and grasps. Iggeres
HaKodesh 5, the epistle beginning “And David made a name,” explains that the forming of letters and vow-

els comes not from understood intellect but from the hidden “primordial intellect” of the soul, which is why
a child understands everything yet cannot speak.

1503] °’02 °P1 1991 0MIT N2 O IPYRRY 72T 1AW NPNIR NN 19YRD 1297 (15 1mo1] 97
19 °°0°N2 1w M2 470%1aR SN 003K [y

So too it will be understood above: the level of the letters of thought and speech above is the level of
the inanimate. And therefore in Sefer Yetzirah they are called stones: “Two stones build two
houses,” etc.

The same scale applies above. The letters of divine thought and speech are “inanimate,” and so Sefer

Yetzirah calls letters “stones”: “two stones build two houses,” meaning two letters can be combined in two
ways.
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And the supernal emotive attributes (middos) are the level of the growing: for just as in the growing
there is growth and sprouting, so in Z’eir Anpin (the emotive attributes), which is called “growing,”
there is smallness and greatness; for there are the intellect (mochin) of smallness, the mochin of
nursing, and the mochin of the first greatness and of the second greatness, etc.

The supernal emotive attributes, Z’eir Anpin, are the “growing.” Z’eir Anpin develops in stages, from the in-

tellect (mochin) of smallness and of nursing to a first and a second stage of greatness, as a child’s mind
matures.
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And this is also the matter of the cedar wood and hyssop that he would cast into the burning of the
heifer: for the cedar is the greatest of the growing, and the hyssop is the lowest of the kind of the
growing, as it is written, “from the cedar that is in Lebanon to the hyssop that comes out of the
wall”

This explains the cedar and hyssop thrown into the burning heifer. The cedar is the tallest of plants and the

hyssop the lowest, as the verse about Shlomo’s wisdom says, “from the cedar in Lebanon to the hyssop that
grows out of the wall” (I Kings 5:13), so together they span the whole “growing,” the emotive attributes.
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(as is written in the Zohar, Parshas Tazria, 48a) (and in the Zohar, Parshas Metzora) (53b). The
meaning is that the cedar and the hyssop are Tiferes (beauty) and Yesod (foundation); so the Pardes
and the Mikdash Melech explain. However, the Ramaz explains that the cedar wood is Daas
(knowledge).

The Zohar on Tazria reads that verse as naming the highest and the lowest, and the Zohar on Metzora speaks

of the cedar and hyssop of the leper’s purification. The Pardes and the Mikdash Melech explain cedar and
hyssop as the Sefiros Tiferes and Yesod, while the Ramaz takes the cedar as Daas.
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Now, in the Zohar there it is written that they are two vavs; and in the Zohar, Parshas Yisro (68a), it
is written that the two vavs mentioned above are the level of Moshe and Yosef, and there it was ex-
plained that this is Yesod of Abba and Yesod of Z’eir Anpin. And it is possible to reconcile it with the
Ramaz’s explanation, for Yesod of Abba is Daas of Z’eir Anpin.
The Zohar there calls them two vavs, an upper vav and a small one; vav, whose value is six, stands for the six
emotive attributes. In Yisro the Zohar says Moshe and Yosef stand in “the secret of the letter vav-vav, two

vavs together,” which is explained as Yesod of Abba and Yesod of Z’eir Anpin; and since Yesod of Abba is
Daas of Z’eir Anpin, this agrees with the Ramaz, who called the cedar Daas.
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And Chochmah (wisdom) is called “living,” as it is written, “And wisdom gives life”; and this is the
matter of “living water,” which wells up from beneath the earth. So it is with Chochmah: “wisdom is

found from ayin (nothing),” from the level of Keser (the Crown), which is called “the source of life.”

Chochmabh is “living,” like the “living water” that wells up from underground: as “wisdom is found from ayin
(nothing)” is read here, Chochmah springs from Keser, the “nothing,” which is called “the source of life.”
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And Keser (the Crown) is called “the speaking,” for it is above the level of the living, as mentioned
above, that of it is said, “For with You is the source of life.” And it is also called by the name “speak-
ing” on account of its being the source of speech, even though speech is the level of the inanimate.

Keser is called “the speaking” first because it is above the “living,” Chochmah: of Keser it is said, “For with

You is the source of life” (Psalms 36:10), the source of the life that Chochmah is. It is also called “speaking”
because it is the source of speech, which is puzzling, since speech was just called inanimate.
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But [this is] because “their beginning is wedged in their end, and their end in their beginning,”
precisely: for the root of Malchus (sovereignty) is from Keser. And therefore, in the Ten Sefiros of
the returning light (or chozer), Malchus is Keser, as is written in Etz Chaim; and that is why the
king wears the crown and the diadem.

The answer is Sefer Yetzirah’s principle: “their end is wedged in their beginning and their beginning in their

end.” Malchus, the lowest Sefirah, has its root in Keser, the highest; in the order of the returning light, which
rises from below, Malchus stands as Keser, and so the king (Malchus) wears the crown (Keser).
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Therefore the root of speech is drawn specifically from the level of Keser, which on account of this
is called “speaking.” And therefore the letters encompass the intellect and clothe it, for their root is

from above Chochmah (wisdom).

Speech belongs to Malchus, and its root is in Keser; that is why Keser is named “speaking.” For the same

reason letters, though lower than intellect, encompass and clothe it, since their root is above Chochmah.
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And therefore the letters of the Torah have their root in a level and rank higher than the Chochmah
within them; for “the Torah comes forth from Chochmah,” but the letters have their root in a level
that is above Chochmah, etc.

The Torah’s letters have a root higher than the wisdom they carry. The Torah’s wisdom “comes forth from
Chochmah,” but its letters come from above Chochmah.
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(And with this it is well understood why an unlearned person goes up to the Torah and recites the
blessing, although he does not understand the meaning of the words: it is because reading the let-
ters of the Written Torah is called reading in the Torah, even though he does not understand at all
the meaning that is clothed in them, as is explained elsewhere.

A halachic illustration opens a long parenthesis: an unlearned person who does not understand the words

may still be called up to the Torah and say the blessing. Reading the letters of the Written Torah is itself
“reading the Torah,” even without grasping the meaning clothed in them.
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And see what is written above in Parshas Bereishis, in the discourse beginning “And He formed,”
on the connection of the level of the inanimate specifically to the speaking, which is why the body
of Adam, the first man, was at first the level of the inanimate, etc.; see there. And although it was ex-
plained above that the speaking includes all three levels of the inanimate, the growing and the liv-
ing, and likewise the living also includes the growing and the inanimate,

The discourse on “And He formed” in Bereishis (in Torah Ohr) links the inanimate with the speaking:

Adam'’s body was at first inanimate, before the speaking soul entered it. A question then begins: it was said
that each higher level includes the ones below it.
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and likewise the growing includes the level of the inanimate. For example, the emotive attributes
(middos), which are called “growing,” also include the level of the inanimate, that is, the level of
letters, for in the stirring of the attribute the level of letters is included in it in concealment;

So the emotions, the “growing,” include the “inanimate,” the letters. When an emotion is stirred, words are
already latent within it.
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and the intellect, which is the level of the living, also has included in it the levels of the growing
and the inanimate, which are the emotive attributes within the intellect and the letters; and this is
the matter of the spelling-out (milui) of yud, which is vav, dalet: the vav is six emotive attributes,
and the dalet is the level of speech, which were included at first in the yud, which is Chochmah, and
afterward the emotive attributes sprouted and were born from the intellect, etc.;

The intellect, the “living,” contains both: the emotions within the intellect, and letters. The full spelling of

the letter yud (7-1-°) shows it: the yud is Chochmah, and in its spelling are a vav, six emotive attributes, and a
dalet, speech, which were first contained in Chochmah and later “sprouted” from it.
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and so too, in the same way, Keser, which is the level of the speaking, includes all three levels men-
tioned above, which are Chochmah, the emotive attributes and the letters, called the inanimate,
the growing and the living; and this is the matter of Mocha Stima’ah (the hidden brain) in Keser
and the emotive attributes of Arich Anpin, etc. And certainly the level of the living that is included
in the speaking is infinitely higher than the level of the living itself,

Likewise Keser, the “speaking,” contains Chochmah, emotions and letters, as in the hidden brain (Mocha

Stima’ah) within Keser and the attributes of Arich Anpin, the outer configuration of Keser. And what a higher
level contains is infinitely higher than the lower level as it stands by itself.
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and in the same way in all the levels, the lower levels that the higher one includes are there far
more excellent than the actual lower levels; if so, since Chochmah too has its root in Keser, just as

the letters have their root in Keser, how can there be in the letters a level higher than Chochmah?

That holds at every level. Hence the question: if Chochmah and the letters are both rooted in Keser, why
should the letters’ root be higher than Chochmah’s?
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And [how can it be] that Keser is therefore called “speaking” specifically, on account of the speech
drawn from it, and not on account of Chochmah, which is also drawn from it? However, it can be

said that the root of the letters in Keser is from a higher level than the root of Chochmah there.

A second form of the question: why is Keser named for speech and not for Chochmah, which also comes
from it? The answer: within Keser itself, the root of the letters is higher than the root of Chochmah.
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For although below, Chochmabh is higher than the letters, in their root it is the reverse: there the
letters are higher, etc. And so it is explained below, on the verse “And Moshe spoke to the heads of
the tribes,” etc., on the matter of the inanimate, the growing and the living, etc.

Below, Chochmah outranks the letters, but in their roots the order is reversed. The same is explained in the

discourse on “And Moshe spoke to the heads of the tribes” (Numbers 30:2), on the inanimate, growing and

living.
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And the matter is well understood according to what the Ramaz wrote at the beginning of Parshas
Vayikra, that the root of the letters is drawn from the level of Avira (the “air”), which is above
Mocha Stima’ah. And see what is written on this in the discourse on “The mezuzah on the right and
the Chanukah lamp on the left,” and in the discourse beginning “Your ointments have a goodly
fragrance,”
The Ramaz writes that the letters are rooted in Avira, the “air” above Mocha Stima’ah, the hidden brain of
Arich Anpin. The point is also discussed in the discourse on the Talmud’s rule “the mezuzah on the right

and the Chanukah lamp on the left,” and in the one on “Your ointments have a goodly fragrance” (Song of
Songs 1:3).
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and then, if so, it is above the root of Chochmah, whose root is from Mocha Stima’ah of Arich [An-
pin], which is the Chochmah within Keser, and this too through the mazalos and the hairs; whereas
the letters have their root in the level of Avira, which is above Mocha Stima’ah.

Chochmah’s root is Mocha Stima’ah of Arich Anpin, the wisdom within Keser, and even that reaches

Chochmah only through the mazalos and the hairs, narrow channels in the Kabbalistic image of the divine
“head.” The letters’ root, Avira, is above Mocha Stima’ah itself.
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And so it is also with the growing and the living: although below, the living is higher than the grow-
ing, and likewise the intellect, which is called “living,” is higher than the emotive attributes, which
are called “growing,” nevertheless in their root Z’eir Anpin (the emotive attributes) is higher than
Chochmah and Binah (understanding), as is stated in the Idra Zuta (292): “Abba and Imma
(Chochmah and Binah) are included in the mazla, and on it they hang and by it they are held; Z’eir
Anpin is held by and hangs on Atika.”

The same reversal holds for the growing and the living: below, intellect outranks emotion, but at the root

Z’eir Anpin (the emotions) is higher than Chochmah and Binah. The Idra Zuta says that Abba and Imma are

included in the mazla and hang on it, while Z’eir Anpin hangs directly on Atika.
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And the Arizal explains there that Abba and Imma receive their flow from the Chochmah within
Keser through the mazla, as mentioned above, but Z’eir Anpin receives its flow from higher, from
Keser of Arich Anpin itself, and from this aspect Z’eir Anpin is sometimes superior to Abba and
Imma. End of quote. And see what is written above on this in Parshas Yisro, on the matter of “The
Patriarchs are themselves the chariot.”

As the Arizal explains there, Abba and Imma receive from the Chochmah within Keser by way of the mazla,

while Z’eir Anpin receives from Keser of Arich Anpin itself, so in this respect it is superior. The Torah Ohr
discourse in Yisro on “the Patriarchs are themselves the chariot” takes this up.
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It follows that in their root the growing is higher than the living. And see what is written regarding
the waving of the two loaves upon the two lambs. And indeed, the inanimate has its root higher
even than the growing, for the letters have their root in Avira, as mentioned above, where there is
the revelation of the level of Radla (the Head that is not known), which is above even Keser of Arich
Anpin.

So at the root the growing is above the living, as in the waving of the two loaves (from wheat, the growing)

upon the two lambs (the living) on Shavuos. The inanimate is higher still, rooted in Avira, where Radla is re-
vealed: the highest “head,” called “the Head that is not known,” above even Keser of Arich Anpin.
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And so it is implied in Etz Chaim, Sha’ar Arich Anpin, chapter 2, that the root of Malchus is from
Radla; and Malchus is the level of the inanimate and of speech. And see what is written elsewhere
on the verse “A psalm, a song for the dedication of the House,” on the matter of food, clothing and
house, etc.)

Etz Chaim implies that Malchus, which is the inanimate and speech, is rooted in Radla, and with this the

long parenthesis closes. The last reference is to the discourse on “A psalm, a song for the dedication of the
House” (Psalms 30:1), on the three needs of food, clothing and house.
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The ash, the left line and kelipas nogah
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3. And this is the matter of the procedure of the heifer: for the ash is the raising of mayin nukvin
(feminine waters), and included in this is the mayin nukvin from all three levels of the inanimate,

the growing and the living. For the heifer is living, and it becomes ash;

Section 3 interprets the heifer. Its ash is mayin nukvin, “feminine waters,” the Kabbalistic term for an ascent
from below that arouses a flow from above, and this ascent gathers all three lower levels: the heifer, an ani-
mal, is the living, and it is burned to ash.
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and also the cedar wood and hyssop, which are the level of the growing, and the growing in its very
essence also includes the level of the inanimate; and the scarlet of the worm is the level of speech,

for its strength is in its mouth;

The cedar and hyssop are plants, the growing, and plants include the inanimate. The scarlet dye comes from
aworm, whose “strength is in its mouth,” so it stands for speech.
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it follows that its root corresponds to the level of the speaking; and also the letters of speech them-
selves are the level of the inanimate. And all this is because the procedure of the heifer is the gen-

eral and collective expression of the level of “running and returning” (ratzo vashov),

So the worm’s root corresponds to the speaking, while the letters of speech themselves are inanimate. All the
levels are included because the heifer’s procedure embodies, as a whole, ratzo vashov, the “running and re-

turning” of the living creatures in Yechezkel’s vision: rising upward in yearning and coming back down.
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and therefore it is called “the statute of the Torah.” Therefore the ash, which is the “running,” is

made from the levels in the world as awhole, inanimate, growing, living, etc.;

Because it embodies this movement as a whole, it is called “the statute of the Torah.” And so the ash, the
“running” upward, is made from every level of the world, inanimate, growing and living.
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therefore, through this, afterward, in the sanctifying of the waters of purification (mei chatas), “and
he shall put upon it living water,” there is the drawing-down of mayin duchrin (masculine waters)
from the level of “And wisdom gives life,” which is from the level of Mocha Stima’ah (the hidden

brain), etc.

Then comes the “returning”: living water is put on the ash, a drawing-down of mayin duchrin, “masculine
waters,” the response from above. It comes from Chochmah, which “gives life,” rooted in Mocha Stima’ah,
the hidden brain within Keser.
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And from all this will also be understood the matter of “that Havayah commanded, saying”: that
from the level of the letters of Atik it is drawn down to be a source for Chochmah (wisdom), which

is called amirah (saying);

This also explains “that Havayah commanded, saying.” From the letters of Atik a flow is drawn down to be-
come the source of Chochmah, which is called amirah.
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that is, the level of these letters is above Chochmah: namely, the root of the letters as they are in the

level of Keser (the Crown), on account of which Keser is called “speaking”;

These are the letters in their root in Keser, which is above Chochmah. It is because of this root that Keser is
called the “speaking.”
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only that in their descent below, into the level of Malchus (sovereignty), they are then garments or
houses for the level of Chochmah; but as they are still included in their root, they are above the

level of Chochmah, as mentioned above.

When the letters descend to Malchus they become garments or “houses” that hold Chochmah, and so are

lower than it. In their root, though, they remain above Chochmah.
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Therefore it says, “that Havayah commanded, saying”: that there be a joining (tzavta) and drawing-
down from the level of the letters of the Name Havayah of Atik to the level of Chochmah; and this is
“saying.”

So “commanded, saying” means a joining (tzavta) and a flow from the letters of the Name Havayah of Atik
down to Chochmah, and that flow is what lemor (“saying”) names.
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(And it is possible to say that the meaning of the sanctifying of the waters of purification is that
through this raising of mayin nukvin of the heifer’s ash, through this one draws down from the lev-
el of the supernal Kodesh (holiness), the “crystalline dew” (tala d’vedolcha), into the living water;
that is, the enclothing of Gevurah (restraint) of Atik in Mocha Stima’ah;

A parenthesis suggests what the “sanctifying” of the purification water is: through the ascent of the ash, a

flow is drawn from “the supernal holiness,” the “crystalline dew” of the Zohar’s Idra, into the living water.
This is Gevurah of Atik clothed in Mocha Stima’ah.
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that is, one draws down from the level of the speaking, the source of speech, the level of “For with
You is the source of life”; from there one draws down into the living water, which is the level of the
higher Chochmah (Chochmah Ila’ah), which is called “living,” “And wisdom gives life.” And after-
ward one sprinkles from it to drive away the spirit of impurity, through the drawing-down of Keser
and the higher Chochmah, etc.)

The flow comes from the “speaking,” Keser, “the source of life,” into the living water, which is the higher

Chochmah. Sprinkling that water then drives away the spirit of impurity, because it draws down Keser and
the higher Chochmah.
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And to understand a very little of the matter of the heifer: now, it is known that from the left line
comes the nourishment of the external forces (chitzonim): “the head of Eisav in the bosom of
Yitzchak.” And this is the matter of “the dross of gold.”

Now a closer look at the heifer itself. The external forces, the kelipos, draw nourishment from the left line,
Gevurah, as in the Targum’s image of Eisav’s head resting in the bosom of Yitzchak, who embodies Gevurah;
the Zohar calls this “the dross of gold.”
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And this is because the level and rank of the Gevuros and the left line is to be in the state of return-
ing light (or chozer), of “running” and withdrawal, to be absorbed into the Infinite Light (Or Ein

Sof), blessed be He; and this is the opposite of the level of drawing-down and revelation below.

This is because the nature of the Gevuros is to move upward, as returning light, “running” and withdrawal,
seeking to be absorbed in the Infinite Light. That is the opposite of drawing light down and revealing it be-
low; Etz Chaim (Sha’ar Mayin Nukvin, to which the Kehot note points) sets out the Sefiros as direct light
coming down and returning light rising back toward its source.

MwP N1123 RS 11 N 0o%I%NRET 91392 797 TR? DIZN%A KIT AU1R? NMN12302 JUnIw 1m
L0181 NPRIN

And what is drawn down from the Gevuros below is in great contraction; therefore, through the
many contractions, there are drawn from this, below, harsh Gevuros and the nourishment of the

external forces.

Light from the Gevuros reaches below only through intense contraction. The many contractions produce
harsh Gevuros, and the external forces feed from them.
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Which is not so with the right line: for the level and rank of Chesed (kindness) and the right line is
to be the drawing-down and revelation of the Infinite Light (Or Ein Sof), blessed be He, below, the
level of direct light (or yashar);

The right line, Chesed, is the opposite. Its nature is to draw down and reveal the Infinite Light below, as “di-
rect light.”
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therefore, even when it is drawn down through the chain of descending worlds (hishtalshelus),
there can be no nourishment of the external forces from it, for the self-nullification (bittul) is
drawn down below, etc. (And see in the Zohar, Pekudei) (page 224b), and what the Ramaz wrote
there, that the right, etc., but the left, etc.
So even as Chesed descends through the chain of worlds, the external forces cannot feed from it, because its
bittul, self-nullification before G-d, comes down with it. The Zohar in Pekudei says that from the right side
come all the blessings of the world and silver stays good as it spreads below, and the Ramaz there adds, as

the Kehot note quotes him, that no kelipah comes from the right, but the left, as it spreads downward, be-
comes dross.
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And see what is written on the saying of the Zohar, Parshas Acharei (79b), “Bring an atonement for
Me,” etc., “for on their account is aroused,” etc.,
The text also refers to the explanation of the Zohar in Acharei on “Bring an atonement for Me” (the Rosh

Chodesh offering), where the Zohar speaks of those “on whose account” the one from the other side is

aroused. The Kehot note identifies that explanation as the Mitteler Rebbe’s, in his Biurei HaZohar.
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for from what is written there it will be understood how from the left line there is room for the
nourishment of the external forces, and mainly in the World of Yetzirah (Formation) and the World
of Asiyah (Action), because there the Gevuros are more separated from the Chasadim; which is not
so in the World of Beriah (Creation), and all the more so in the World of Atzilus (Emanation), where
“the left is included in the right” in actual fact.

That explanation shows how the left line gives room for the external forces, chiefly in Yetzirah and Asiyah,

where the Gevuros are more separate from the Chasadim. In Beriah this is much less so, and in Atzilus not at
all, since there “the left is included in the right.”
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And this is the matter of the red heifer, which “receives from the left,” from the level of “the face of
an ox on the left”; for the heifer is the level of the Nukva (the feminine) of nogah (as Rabbi Chaim

Vital wrote in Ta’amei HaMitzvos, Parshas Chukas).

The red heifer “receives from the left,” from “the face of an ox on the left” in Yechezkel’s vision of the
Chariot. Rabbi Chaim Vital explains that the heifer is the feminine aspect of kelipas nogah; the maamar be-
fore this one (Chukas 56c¢) says the same and cites the same passages of the Zohar.
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Now, it is known that kelipas nogah (the glowing husk) is an intermediate level between the com-
pletely impure kelipos and the level of holiness. That is, the completely impure kelipos are the root

of the evil inclination for outright evil, such as murder, adultery, robbery, evil speech and the like;

Kelipas nogah, the “glowing husk,” stands between holiness and the three completely impure kelipos, which
are the root of the urge toward outright evil, such as murder, adultery, robbery and evil speech.
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and kelipas nogah is the root of the evil inclination for permitted desires, when they are not for the

sake of Heaven but only for the pleasure of one’s body.

Kelipas nogah is the root of the urge toward permitted pleasures when they are pursued for bodily enjoy-
ment and not for the sake of Heaven.
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For it is composed of good and evil: its inner dimension descends and is drawn from the level of
good and is clothed in evil; and through the good within it, it receives life-force (chayus) from the
level of holiness. And this is [the meaning of] its “receiving” from the level of “the face of the ox” in
the Chariot.

Nogah is a mixture: its inner core is good, drawn from holiness and clothed in evil. Through that good it re-
ceives vitality from holiness, and this is what “receiving from the face of the ox” in the Chariot means.

likuteitorah.com/likkutei-torah/chukas/2/ 30



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 2 13 PN NNRT 2”Y 7IR°2 K

D”YN P01 TWRPW NIanM RO RN L,TAW YT OV DO0IZM MIRALT MDOPD Nyawn RO
79 MIZN AR T IPNDY L9710 MNAT YA W 1A RMARDND 2IND WY TWITPT (mese Twyn)
IR

And it gives flow to the impure kelipos and the external forces through the evil within it. It follows
that it connects, so that nourishment is drawn from the Ten Sefiros of holiness to the “ten crowns of
impurity,” which are the root of outright evil, as mentioned above. And to rectify this came the

mitzvah of the red heifer.

Through its evil side, nogah passes flow on to the impure kelipos, so it links the ten holy Sefiros with the “ten
crowns of impurity,” the root of outright evil. The mitzvah of the red heifer comes to repair this link.
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Therefore it is done outside the camp: for in the World of Atzilus (Emanation) “He and His vessels
are one” (ihu vegarmohi chad), and “the left is included in the right,” and there is no nourishment

there;

That is why the heifer is prepared outside the camp. Atzilus has no such nourishment, for there “He and His

vessels are one” and “the left is included in the right.”
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and also outside Beriah [for even kelipas nogah of Beriah is still mostly good; only in Yetzirah is it
half good and half evil, and in Asiyah it is mostly, as though entirely, evil, with only a little good

mixed into it, etc., as is written in Mishnas Chassidim, in the Order of Nezikin].

It is also “outside” Beriah, where nogah is still mostly good. In Yetzirah nogah is half good and half evil, and
in Asiyah almost wholly evil with a little good mixed in, as Mishnas Chassidim, a Kabbalistic work arranged
in orders like the Mishnah, explains in its Order of Nezikin.
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And also, it is done outside the partition (pargod) and the screen that separates between holiness
and the profane, in order to rectify and bring back the nourishment that is drawn from it, from

there, to the external forces.

The heifer is also prepared beyond the “partition and screen” that divides holiness from the profane. Its pur-
pose is to retrieve the flow that passes from there to the external forces.
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That is, first the sprinkling, to bring out the good, which is the inner dimension (pnimiyus) of keli-
pas nogah (the glowing husk), to return it to its root, to holiness; and therefore he would sprinkle

facing the Holy of Holies,

First comes the sprinkling of the blood, which draws out the good, the inner core of nogah, and returns it to
holiness. That is why the kohen sprinkled facing the Holy of Holies.
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as stated in chapter 3 of Parah, mishnah 9, and in chapter 2 of Middos (and see what is written
above in Parshas Masei on “And the border shall go down to the Jordan”: the matter of the Jordan,
which takes from this one and gives to that one); and afterward, “And he shall burn the heifer,” to
rectify the outer dimension (chitzoniyus) of kelipas nogah.
The Mishnah (Parah 3:9) says he sprinkled seven times toward the Holy of Holies, and Middos 2:4 that the
eastern wall was low so the kohen on the Mount of Olives could see the Sanctuary’s entrance. The parenthe-

sis points to the discourse in Masei on the Jordan, which “takes from one and gives to another”; then “he
shall burn the heifer” repairs nogah’s outer part.
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Now, the body of an animal too is composed of the four elements, fire, air, water and earth; but
most of the body’s structure is from earth (afar), and therefore it was said to man, “And to dust

(afar) you shall return.”

An animal’s body, like every physical body, is made of fire, air, water and earth, but mostly of earth. Hence
Adam was told, “to dust you shall return.”
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It follows that the essential substance of the heifer’s body is the element of earth, only that it was

also compounded of three more elements: fire, air and water.

So the heifer’s essential substance is earth, with the other three elements compounded into it. This prepares
the explanation of what the burning does.
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And when they burned the heifer, there remained the ash, which is its essential substance, the ele-
ment of earth within it; and the other three elements, fire, air and water, of which it was compound-

ed, separate from it through the burning.

When the heifer was burned, what remained was ash, its essential substance, the element of earth. The other
three elements, fire, air and water, separated from it in the fire.
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And so too in the thing illustrated (the nimshal): the ash is the essence of the heifer. For the root of
the coming-into-being of kelipas nogah (the glowing husk) is from the World of Tohu, because of
the breaking of the vessels, in which 288 sparks fell into kelipas nogah.

The same holds for what the heifer stands for. Kelipas nogah came into being from the World of Tohu
(“chaos”), whose vessels broke because they could not hold its intense light; 288 sparks of holiness then fell
into nogah, and those sparks are its essence.
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And this is its essence, by way of analogy: that is, this is the main thing, only that through the
breaking it came about that they became mixed with evil; and this, by way of analogy, is the level of
compounding.

Those sparks are nogah’s essence, its main part; only through the breaking did they become mixed with evil.

That mixture corresponds to the compounding of the elements in the analogy.
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And the burning of the heifer is that through this the evil that became mixed into the sparks of
Tohu will be separated and will depart from the good, in the manner of “And you shall eradicate the
evil from your midst”; and then there will remain the ash, which is the essence, that is, the sparks
of Tohu as they are, without the admixture of evil.

Burning the heifer separates the evil from the sparks of Tohu, as in “you shall eradicate the evil from your
midst.” What remains, the ash, is the sparks in their pure state.
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And this is the meaning of “the ash of the heifer” (efer haparah): from the level of par with a hei
(parah) it becomes par with an alef (efer), etc. [And also, that the Name Ban rises to its root in the
Name Sag. The Name Ban is the spelling-out with hei’s, and Sag is the spelling-out with yud’s, but

the vav is spelled out with an alef, etc.]

A wordplay: parah (7119, heifer) is par with a hei, and efer (712X, ash) is the same par with an alef, so the burn-
ing turns the hei into an alef. The bracket adds the Kabbalistic parallel: the Name Ban (Havayah spelled out
with hei’s, value 52) rises to its root in the Name Sag (spelled out with yud’s, value 63), whose vav alone is
spelled with an alef.

SECTION 4 - 120-23

Burning the animal soul’s desires
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And in the service of G-d, this is that the emotive attributes (middos) of the animal soul are also
from kelipas nogah (the glowing husk), and the root of their root is from the World of Tohu, as

mentioned above; and one must burn and consume the evil that became mixed into them,

Now the meaning for a person’s service of G-d. The emotions of the animal soul also come from kelipas no-
gah, rooted ultimately in Tohu, and the evil mixed into them must be “burned” away.

Y7 112195 1297 71297 ¥72 NINYR 770 AWYN Y NNRND PRI A0 wnnw an 10T
19

that is, the fact that he drew and inclined his emotive attributes toward the desires of this world,

and the attribute became mixed with much evil, mostly, as though entirely, evil, etc.;

That evil is the way a person has drawn his emotions toward worldly desires, until an emotion has become
mostly evil.
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and that is, by separating the “filthy garments,” which are the desires toward which he inclined his
heart: “they shall not be remembered nor recalled,” “nor shall they come to mind,” and “all
wickedness shall vanish in smoke.”
Burning means stripping off these “filthy garments,” the desires, an image recalling the soiled clothes of the
High Priest in Zechariah’s vision, which stand for sin. They should not be remembered or recalled and

should not come to mind, in words based on Jeremiah 3:16, and “all wickedness shall vanish in smoke”
echoes the prayers of the Days of Awe.
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And they will be separated from his emotive attributes (middos): that he no longer draws his emo-
tive attributes toward them, and removes his mind from them entirely. And then, afterward, the
very essence of the emotive attributes of the animal soul will be transformed into actual holiness,
so that from this there comes an abundant love (ahavah rabbah) for Him, may He be blessed, in the

:l

manner of “the advantage of light from darkness,” and his heart cries out to G-d with greater

strength (b’cheila yatir).
Once the desires are separated from his emotions and he has put them out of mind, the very emotions of the

animal soul turn into holiness. They become ahavah rabbah, an abundant love for G-d, with the special force
of “light that comes from darkness”: a heart that cries out to G-d with greater strength.
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And this is [the meaning of] what is written in the Zohar, in explaining “with all your heart (lev-
avcha)”: “with both your inclinations; and this is a mystery.” And we need to understand what the
mystery is, for at first glance it is very simple that the love for the Holy One, blessed be He, should

be with both your inclinations, as stated in the Gemara;
The Zohar reads “with all your heart” (levavcha, spelled with two letters beis) as “with both your inclina-
tions” and calls this a mystery. That seems simple, since the Mishnah (Berachos 54a) already says it. In

Likkutei Torah, Va’eschanan (7d), the Alter Rebbe explains the two hearts as the good and the evil inclina-
tion, which become one when the evil inclination too returns to serve G-d.
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but it is because it is not understood how the evil inclination, the desire that he had in this world,

this very love, can be transformed and included in holiness, to become an abundant love for G-d.

The mystery is how the evil inclination’s very desire for this world can be transformed and become an abun-
dant love for G-d.
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And not only this, but then it is loftier even than the good inclination, for it rises to its root in Sag,
which is above the Name Mah. But nevertheless, in truth it is so: for when the vessels of the will of
the animal soul are consumed and burned,

Such love is loftier even than that of the good inclination, because it rises to its root in the Name Sag

(Havayah spelled out with yuds, value 63), which is higher than the Name Mah (spelled out with alefs, value
45). It comes about when the “vessels” of the animal soul’s will are burned away.
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that is, that he “shuts his eyes from looking upon evil,” and his thought from musing [on it], and
there remains only the ash, which is the will itself, then it can be transformed, so that this very will
is for G-d, may He be blessed.

Burning the vessels means shutting one’s eyes from looking at evil and one’s mind from thinking of it (Isa-
iah 33:15). What remains is the “ash,” the will itself, which can then turn wholly to G-d.
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And this is the level and rank of teshuvah (return) out of love, etc. And this is the matter of ash on
the place where the tefillin are laid, as it is written, “to give them glory (pe’er) in place of ash
(efer)”: the alef is the sweetening of the five Gevuros, Mantzepach, which in numerical value equal
par (280).

This is teshuvah out of love. In mourning for Jerusalem, ash is put on a groom’s head where tefillin are laid

(Bava Basra 60b), and the prophet Yeshayahu promises “glory (pe’er) instead of ash (efer)”: the same letters,
with the alef “sweetening” the five Gevuros, the five final letters 772211, whose value, 280, equals par.
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And the meaning and matter of the sweetening is “to turn bitterness into sweetness” (and this in-
terpretation is explained in Parshas Mikeitz, in the discourse beginning “The Chanukah lamp,”

etc., “the mezuzah on the right,” etc.) “and darkness into light,” etc.

To “sweeten” is, in the familiar Aramaic phrase, “to turn bitterness into sweetness and darkness into light.”
The discourse in Mikeitz on the Chanukah lamp and the mezuzah explains this.
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And these are the words of Rabbi Chaim Vital in Sha’ar Tikkun Avonos, at the end of chapter 2:

“And after the judgments are burned and become ash, they are sweetened;

Rabbi Chaim Vital, in Sha’ar Tikkun Avonos, writes that judgments, once burned to ash, are sweetened; the
Kehot note says the passage is printed in Sha’ar HaYichudim (Koretz, 5543).
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and therefore they would burn the red heifer. And they put ash on the forehead, for there is the be-
ginning of Yesod (foundation), to arouse the union, for the Gevuros are mayin nukvin (feminine

waters).” End of quote.

That is why the red heifer was burned, and why ash is put on the forehead. There Yesod begins, so that the
union above is aroused, since the Gevuros are “feminine waters,” the ascent that calls forth the flow from
above.
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And with this will be understood the matter of placing the ash upon the living water. For the ash is
the refinement of the emotive attributes of the animal soul, to be “with both your inclinations,” and
it is the level of “running” (ratzo).

Now the placing of the ash upon the living water can be understood. The ash is the refining of the animal
soul’s emotions, so that one loves G-d “with both inclinations,” and it is the “running” upward.
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And afterward there must be the level of “returning” (shov); and this is the matter of “and he shall
put upon it living water in a vessel.” Water is the level of Chochmah (wisdom);

After the “running” must come the “returning,” which is the meaning of “he shall put upon it living water in

avessel.” Water stands for Chochmah.
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but living water, which wells up from beneath the earth, is the drawing-forth and welling-up of
Chochmah, which is drawn and wells up from the level of Keser (the Crown), which is called “the

source of living water,”

“Living” water, spring water welling up from underground, is Chochmah as it wells up from its source in

Keser, which is called “the source of living water.”
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and it is “the most hidden of all hidden” (stima d’chol stimin); and it is the level of the wisdom that
is in the Torah. And this living water must be [put] specifically “in avessel”:

That source is “the most hidden of all hidden,” and what flows from it is the wisdom within the Torah. This

water must be put specifically “in a vessel.”
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that is, the letters of the Torah, Tractate Berachos, Tractate Shabbos, which are vessels for the
Infinite Light (Or Ein Sof), blessed be He, that is clothed there. And the study of Torah is the level of

“returning,” to be a drawing-down of the Infinite Light, blessed be He, below.

The vessels are the letters of the Torah, the tractates Berachos and Shabbos, which hold the Infinite Light
clothed in them. Studying Torah is the “returning”: it draws the Infinite Light down below.
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And nevertheless the ash must be upon the living water, so that even after the level of “returning,”

the “running” will not be extinguished, and its impression will be recognizable

Yet the ash must lie upon the living water: even after the “returning,” the “running” must not be quenched,

and its imprint should still be felt.
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(and see what is written above in Parshas Yisro, in the discourse beginning “And all the people saw
the voices,” etc., on this matter, how the water does not extinguish the fire, etc.).

The Torah Ohr discourse in Yisro on “And all the people saw the voices” explains how the water does not put
out the fire.

SECTION 5 - 124-32

The scarlet worm
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4. And now we must understand the explanation of the matter of the scarlet worm (tola’as shani).
And the matter is according to what is written in Pri Etz Chaim, Sha’ar 5, chapter 3, on the section

of the continual burnt-offering (olas hatamid), and in Mishnas Chassidim there:

Section 4 turns to the scarlet worm, tola’as shani. It draws on Pri Etz Chaim, the Arizal’s teachings on prayer
and the mitzvos as Rabbi Chaim Vital recorded them (Sha’ar 5, chapter 3), on the daily burnt-offering, and
on Mishnas Chassidim, which the Kehot note locates in its tractate Tefillas HaAsiyah (4:4).
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olas has the letters of tola (worm), and its numerical value is [that of| Avgitatz, which is Chesed
(kindness) within the Gevuros, the mystery of “the worm of Yaakov,” etc.; I’hakriv (to offer up) has
the letters of I’harkiv (to cause to rot), etc. See there in Mishnas Chassidim.

Olas (n?y) has the letters of tola (¥9n, worm), and its value, 506, equals that of Avgitatz (y”n°3ax), the first six
letters of the forty-two-letter Name, which is Chesed within the Gevuros, “the worm of Yaakov.” L’hakriv, “to
offer,” has the letters of I’harkiv, “to make rot.”
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And the Ramaz, in Parshas Tzav (on page 27), wrote that because it is a Name of Gevurah
(restraint), its special power is to separate holiness from impurity and to raise up from below to

above, etc.; see there.

The Ramaz explains that, as a Name of Gevurah, its special power is to separate holiness from impurity and
to raise things up from below.
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And as is also written in Parshas Masei on the matter of the forty-two journeys, which were also to
subdue the kelipos and to raise up the holiness,

The discourse in Masei explains Israel’s forty-two journeys in the desert the same way: they too were to sub-
due the kelipos and raise up holiness.
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as it is written, “And it was, when the Ark set out, that Moshe said, ‘Arise, Havayah, and let Your en-

9

emies be scattered,’” etc. And therefore there were also forty-two journeys, which is the level of the

Name of forty-two [letters] of “Ana b’choach gedulas yeminecha tatir tzerurah (We beseech You, by
the great power of Your right hand, release the bound one),” etc.

When the Ark set out, Moshe said, “Arise, Havayah, and let Your enemies be scattered” (Numbers 10:35).
The forty-two journeys correspond to the forty-two-letter Name, formed from the initials of the forty-two
words of the prayer Ana b’choach, whose first line is “We beseech You, by the great power of Your right hand,
release the bound one.”
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Now, the matter of this level in the service of G-d is as our Sages, of blessed memory, said: “Just as

this worm strikes the cedars only with its mouth, so Israel have nothing but prayer,” etc.

In a person’s service of G-d, the “worm” is first of all prayer. The Sages compare Israel to a worm that fells
cedars with its mouth alone, for Israel’s strength is prayer.
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And as is also written in Parshas Eileh Masei, mentioned above, how the level of the ascent of the

forty-two journeys mentioned above applies to the Shema and prayer; see there at length.

The discourse on Eileh Masei explains at length how the ascent of the forty-two journeys applies to the
Shema and to prayer.
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But in truth, the level of “the worm of Yaakov” likewise refers to the study of Torah with the speech
of the mouth, as our Sages, of blessed memory, said (Moed Katan 16b) regarding David: when he
would sit and occupy himselfwith Torah, he would make himself soft like a worm.

“The worm of Yaakov” also refers to Torah study spoken aloud. The Talmud (Moed Katan 16b) says that when
David sat and studied Torah he made himself soft like a worm.
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And the matter is that the Torah is called “strength and sound wisdom” (oz vesushiyah): that is,
speech in Torah gives strength and power to the G-dly soul, so that it can rise and be included in
the Infinite One (Ein Sof), blessed be He; and it weakens the power of the animal soul, which holds
back this ascent and cleaving, etc.

The Torah is called “strength” (0z) and tushiyah, which the Talmud reads as “weakening”: speaking words of

Torah strengthens the G-dly soul to rise and merge into the Infinite One, and weakens the animal soul that
holds it back.
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And this is [why] the level of the continual burnt-offering, olas, the letters of tola, is “the one that

i

was made at Mount Sinai,” etc., at the receiving of the Torah: for this power, that the halachah

coming out of their mouths should be actually the word of G-d, was given to them at the time of the
receiving of the Torah.

That is why the daily burnt-offering, olas, whose letters are those of tola, is “the one made at Mount Sinai.” At
the giving of the Torah, Israel received the power that the halachah they speak is truly the word of G-d.
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And this is the matter of “saying” in “And Elokim spoke all these words, saying,” as is explained
elsewhere, in Parshas Yisro, in the discourse beginning “In the third month,” etc.

This, the text says, is the lemor (“saying”) in “And Elokim spoke all these words, saying”: that Israel too

would speak G-d’s word. The Torah Ohr discourse in Yisro beginning “In the third month” explains it.
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And this is the meaning of “We beseech You, by the great power of Your right hand, release the
bound one” (Ana b’choach gedulas yeminecha tatir tzerurah). For it is written, “Your right hand,

Havayabh, is glorious in power; Your right hand, Havayah, shatters the enemy.”

The opening line of Ana b’choach, “by the great power of Your right hand, release the bound one,” echoes
the Song at the Sea: “Your right hand, Havayabh, is glorious in power; Your right hand, Havayah, shatters the
enemy.”
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That is, through the right being “glorious in power (ko’ach),” which is the Torah, as it is written,
“The voice of Havayah is in power,” for “the Torah comes forth from Chochmah (wisdom),” and the

right, which is Chesed (kindness), receives from Chochmah

The right hand is “glorious in power” through the Torah, as in “the voice of Havayah is in power”: the Torah
comes forth from Chochmah, and the right, Chesed, receives from Chochmah.
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[and there is also the level of “and abundant in kindness” (verav chesed), which is clothed in
Chochmabh, etc.], through this specifically “it shatters the enemy,” which is the evil inclination.

A bracket adds that “abundant in kindness” (verav chesed), one of the Thirteen Attributes of Mercy, is
clothed in Chochmah. Only through the Torah does the right hand “shatter the enemy,” the evil inclination.
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For from the side of the essence of the Infinite Light (Or Ein Sof), after all, even “the spider takes
hold with its hands,” etc. And therefore “the enemy said, ‘I will pursue, I will overtake,”” etc. But
through the Torah, which is Chochmabh, the separation is made,

From the side of the essence of the Infinite Light nothing is excluded: even the “spider” of Proverbs, which

“takes hold with its hands,” is found in the palaces of the King, which is why the enemy at the Sea could

boast, “I will pursue.” Only the Torah, which is Chochmah, makes the separation between good and evil.
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as it is written, “From there I will bring you down, says (ne’um) Havayah”: ne’um is the level of the
speech of the Torah, etc. And therefore Chochmabh is called “judgment” (din), as the Arizal wrote,
that the level of Gevurah (restraint) of Atik is clothed in Mocha Stima’ah (the hidden brain).
As the prophet Ovadiah says, “From there I will bring you down, says (ne’'um) Havayah,” and ne’um is the
speech of the Torah. That is why Chochmabh is called “judgment” (din): as the Arizal teaches, Gevurah of Atik

is clothed in Mocha Stima’ah, the root of Chochmah; and Torah Ohr (Bereishis, 5d) explains that it is through
Chochmah that evil is separated from good.
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And this is “We beseech You, by the great power of Your right hand, release,” etc.: that is to say,
through the right being glorious in the “great power,” which is the Torah, namely, through “the
voice is the voice of Yaakov,” through this You “release the bound one” and “shatter the enemy.”

So Ana b’choach means that through the Torah, the “great power” of the right hand, which is “the voice of
Yaakov” in study and prayer, the bound one is released and the enemy shattered.
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And this is the level of “the worm of Yaakov,” which strikes the cedar and makes it rot, as is written
afterward, kra satan (“tear up the Satan”), and as it is written, “Let the adversaries of my soul be
consumed.”

This is “the worm of Yaakov” that strikes the cedar and makes it rot. The next line of Ana b’choach has the

initials kra satan, “tear up the Satan,” and the psalm says, “let the adversaries (sotnei) of my soul be con-

sumed,” aword from the same root as satan.
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Now, the matter of “its strength is only in its mouth,” which is speech specifically, in the letters of
Torah and prayer, is as explained above: that speech is drawn from the level of Keser (the Crown),
which is the level of the speaking, for “their beginning is wedged in their end,” precisely.

Why should the worm’s power lie in its mouth? Because speech, in the letters of Torah and prayer, comes

from Keser, the “speaking,” as explained above: “their beginning is wedged in their end,” the lowest rooted
in the highest.
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(And this is why Malchus (sovereignty) is called “the worm of Yaakov,” and Tiferes (beauty) too is
called tola, as is written in the Pardes, in the entry tola’as; and they are the words of prayer and

Torah, whose root is from Keser, which is called “speaking.”)

So Malchus, the lowest Sefirah, rooted in Keser, is called “the worm of Yaakov,” and the Pardes says Tiferes

too is called tola; they are the words of prayer and Torah, rooted in Keser.
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And this is along the lines of what is written in Micah (chapter 5), “Your hand shall be lifted up over
your adversaries, and all your enemies shall be cut off”: that from the level of “Your hand shall be
lifted up,” that is, the uplifted hand, which is the level of Keser, it is drawn down that “all your ene-
mies shall be cut off.”

Michah says, “Your hand shall be lifted up over your adversaries, and all your enemies shall be cut off.” The

“uplifted hand” is Keser, and from it comes the power that cuts off the enemies.
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And as is also written regarding the Exodus from Egypt, “And the children of Israel went out with
an uplifted hand”; and this is also what is written, “And it was, when Moshe raised his hand, that
Israel prevailed,” etc.

So it was at the Exodus, when “the children of Israel went out with an uplifted hand,” and in the war with
Amalek, when “Moshe raised his hand, and Israel prevailed.”
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And as it is written, “Your hand is lifted up; they do not see”; and it is written, “Let the rebellious
not exalt themselves,” etc. And the matter is according to what is explained elsewhere on the verse

“And Haman took the garment and the horse”:

So too “Your hand is lifted up; they do not see” (Isaiah 26:11) and “let the rebellious not exalt themselves”

(Psalms 66:7). The idea is explained in the discourse on “And Haman took the garment and the horse.”
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how, through a person arousing in his soul the level of holy pride, so that he will not want to lower
himself into the desires of this world, through this he also arouses above the level of “for He is
highly exalted” (ki ga’oh ga’ah), which the Targum renders “He exalts Himself over the proud”:

that is, He exalts Himself and withdraws His flow from the proud,

When a person arouses holy pride and refuses to lower himself into worldly desires, he arouses above “for
He is highly exalted,” which Onkelos renders “He exalts Himself over the proud.” G-d then asserts His exalt-

edness and withdraws His flow from the proud.
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namely, the wicked who say, “Our hand is high, and it is not Havayah who has done all this,” in
Parshas Haazinu (32:27), and likewise, “My river is mine, and I have made myself” (in Ezekiel
29:3).

The “proud” are the wicked who say, “Our hand is high, and it is not Havayah who has done all this,” and
Pharaoh, who said, “My river is mine, and I have made myself.”
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And therefore “for He is highly exalted” is said regarding the miracle of the Splitting of the Sea, for
He humbled the proud and drowned the Egyptians in the sea and raised up the lowly; and this is
through the level of “highly exalted.”

That is why the Song at the Sea opens “for He is highly exalted”: there G-d humbled the proud Egyptians in
the sea and raised up the lowly.
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And as for the fact that we sometimes find the opposite, that, on the contrary, because of the great-
ness, life-force (chayus) can be drawn even to the kelipos, since from the side of the greatness it is
considered as nothing and there is no room to be exacting, as it is written, “The spider takes hold

with its hands,” etc.,

Sometimes the opposite is said: because of G-d’s greatness, life-force reaches even the kelipos, since before
His greatness everything is as nothing and there is nothing to be exacting about, like the “spider” in the
King’s palace.
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this is specifically when, as it were, He does not exalt and raise Himself; then it is without exacting-
ness, and since “all before Him is as nothing,” therefore all can receive.

That holds only when, so to speak, G-d does not assert His exaltedness. Then His flow is given without exact-

ingness, and since all is as nothing before Him, all can receive.
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But through the level of “highly exalted,” He is then particular that the proud, the wicked, should
not receive. And this is “Havayah, Your hand is lifted up; they do not see”: meaning, specifically

when “Your hand is lifted up,” through this “they do not see,” etc.

When He is “highly exalted,” He is particular that the proud and the wicked should not receive. That is the
meaning of “Havayah, Your hand is lifted up; they do not see”: because His hand is lifted, they cannot

receive.
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And it seems [possible]| to explain this according to what the Arizal wrote in explaining “We were
slaves to Pharaoh,” who draws nourishment from the nape (oref) of Arich Anpin: that specifically
from the level of the nape and the back of Keser (the Crown), from there even Pharaoh, who said,
“My river is mine,” etc., can also receive life-force (chayus) and nourishment.
Pharaoh (71¥79) has the letters of ha’oref (77¥7), “the nape,” as Torah Ohr (Va’eira) and Likkutei Torah (Tzav)
explain, and in the Arizal’s explanation of “We were slaves to Pharaoh,” Pharaoh drew nourishment from the

nape of Arich Anpin. Only from the back and nape of Keser can even Pharaoh, who said “My river is mine,”

receive.
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Which is not so when the flow is drawn from the level of the face (panim): [of this] it is written,
“May Havayah make His face shine upon you,” [upon you] specifically. And this is “Your hand is
lifted up”: that it is drawn from the level of the face, and then “they do not see.”

When the flow comes from the “face” of Keser, it is as the Priestly Blessing says, “May Havayah make His

face shine upon you,” specifically “upon you,” and Pharaoh cannot draw from it. That is “Your hand is lifted
up”: a flow from the face, which the wicked “do not see.”
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And it can also be said that the meaning of “highly exalted” (ga’oh ga’ah) is along the lines of
“Master of wonders”: that is, even the level of wonder is considered by Him, may He be blessed,
like physical making, as it is written, “making wonders” (oseh fele); and as is explained above in
Parshas Beshalach, in the discourse beginning “Iwill sing,” etc.

Another explanation of ga’oh ga’ah: it is like “Master of wonders” in the morning blessing of Yotzer, for to

G-d even a wonder is no more than ordinary making, as the verse calls Him oseh fele, “making wonders”

(Exodus 15:11). The discourse in Beshalach beginning “I will sing” explains this.
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And this level and rank is what is called Atik Yomin (the Ancient of Days), “who is exalted from the
days of the world,” which is the highest level in Keser (the Crown), “the most hidden of all hidden”;
and as is also written in the Zohar (Beshalach, page 52) regarding the Splitting of the Sea: “the mat-
ter depends on Atika.”

This level is Atik Yomin, “the Ancient of Days” (Daniel 7:9), “exalted from the days of the world” as the Yotzer
blessing says: the highest level of Keser, “the most hidden of all hidden.” The Zohar says that the Splitting of
the Sea “depends on Atika.”
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And the matter is that the level of Atik is the inner dimension (pnimiyus) of Keser: that is, it is all

face, and there is no level of “back” in it at all, as is written in Etz Chaim, Sha’ar Atik, chapter 2.

Atik is the inner dimension of Keser, all “face” with no “back” at all. Etz Chaim, in Sha’ar Atik, explains that
in Atik no back is revealed, so that all of it is called face.
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And therefore of this it is said, “highly exalted,” “He is exalted over the proud”: for from this level
there is no nourishment at all for the kelipos and the wicked; for their nourishment, which comes

from the side of His greatness, may He be blessed, is nevertheless only from the level of the back.

Therefore of Atik it is said “highly exalted,” “exalted over the proud”: from this level the kelipos and the
wicked receive no nourishment at all, since what they draw from G-d’s greatness comes only through the
“back.”
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And since in this level no back applies at all, it follows of itself that it is impossible for them to have

nourishment.

Since at this level there is no “back” at all, they simply cannot draw from it.
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And Pharaoh’s nourishment is only from the nape of Arich Anpin: for in Arich Anpin face and back
apply, and so from the level of the nape Pharaoh can draw nourishment;

Pharaoh’s nourishment comes only from the nape of Arich Anpin, the outer level of Keser, which has both a
face and a back.
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that is, from the immensity of the greatness, in which “all before Him is considered as nothing,”
even Pharaoh can receive; and this is specifically when the flow is drawn by way of the back,

Since before G-d’s greatness “all is considered as nothing,” even Pharaoh can receive, but only when the
flow comes by way of the back.
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that is, like one who throws [something] behind his shoulders. Which is not so when it is drawn
from the level of the face of Arich Anpin, with will, longing and desire: of this it is said, “And
Havayah our G-d brought us out,” etc. (as is explained at length elsewhere on the passage “We
were slaves,” mentioned above).

That is like someone tossing something behind his shoulder without looking. When the flow comes from the

face of Arich Anpin, with will and desire, then “Havayah our G-d brought us out” (as the Haggadah says, af-
ter Deuteronomy 6:21), and Pharaoh loses his hold.
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And this is “And in the greatness of Your exaltedness You overthrow those who rise against You”:
“in the greatness of Your exaltedness” precisely, which is the level of “highly exalted”; for from this
level You certainly “overthrow those who rise against You,” since from there it is impossible for
them to draw nourishment, for the reason mentioned above (and see the Zohar, Parshas
Beshalach, page 58b, and consider it carefully).

“In the greatness of Your exaltedness You overthrow those who rise against You” (Exodus 15:7): this is ga’oh

ga’ah, Atik, from which they cannot draw. The Zohar on this verse in Beshalach speaks of G-d rising “higher
and higher” and clothing Himself in exaltedness.
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And this is also what is explained elsewhere on the meaning of “May Havayah lift up His face to
you”: that is, that He lift and raise His face to the level where there is no level of back at all, and
through this the flow will be drawn “to you,” precisely.

Similarly, “May Havayah lift up His face to you” (Numbers 6:26) means that G-d lifts His face to a level where
there is no back at all, so that the flow comes precisely “to you.”
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And this is “Exalted and lifted up,” etc., “He lowers the proud,” etc.; “Thus says the One who is ex-
alted and lifted up,” etc., “and with the crushed and lowly of spirit,” etc.
So too the prayer after the Shema calls G-d “exalted and lifted up... who lowers the proud,” and Yeshayahu

says, “Thus says the One who is exalted and lifted up... [I dwell] with the crushed and lowly of spirit.” His ex-
altedness lowers the proud and reaches the humble.
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For [when] “Your hand is lifted up,” precisely, then “they do not see.” And as is also explained else-
where on the meaning of “For a hand is upon the throne of Kah,” that it is the level of the uplifted
hand specifically, etc.; see there at length, in the discourse beginning “A person is obligated to be-
come intoxicated on Purim.”
When His hand is “lifted up,” the wicked “do not see.” The same idea appears in the explanation of “For a
hand is upon the throne of Kah” (Exodus 17:16), said of the war with Amalek, in the Torah Ohr discourse “A
person is obligated to become intoxicated on Purim” (Megillas Esther 95¢): of the three hands, the great, the

strong and the uplifted, the uplifted hand reaches beyond what creatures can grasp, above the throne and
the Name Kah.
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It can also be said that the uplifted hand is Tiferes (beauty) within Keser (the Crown), etc., for

Tiferes rises up to, etc.

Alternatively, the “uplifted hand” is Tiferes within Keser, for Tiferes rises up high; the text leaves the rest un-
said with “etc.”
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And from all this will be understood the matter of “the worm of Yaakov,” which is the level of the
speech of Torah and prayer, whose root is from the level mentioned above, for it draws down from
the level of the inner dimension (pnimiyus) of Keser (the Crown), as is explained below on the
meaning of “the statute of the Torah,” and as is written in Iggeres HaKodesh, at the end of the epis-
tle beginning “David, you called them songs,” on the matter of the tablets, which were read from
both their sides;

“The worm of Yaakov,” the speech of Torah and prayer, draws from the inner dimension of Keser, as will be

explained on “the statute of the Torah.” Iggeres HaKodesh explains the same about the tablets, whose letters
could be read from both sides.
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that is to say, that their root is from the level of Atik Yomin, which is entirely the level of face and
has no level of back at all, as mentioned above.

That is, the root of the words of Torah and prayer is Atik Yomin, which is all face and has no back.
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And therefore this is the level of the continual burnt-offering (olas tamid), etc., I’hakriv (to offer
up): [olas has]| the letters of tola, etc., [and I’hakriv those of]| I’harkiv (to make rot), so that the flow
will not be drawn to the kelipos, the root of the evil inclination, which raise themselves up like an
eagle to draw nourishment from the level of the nape, etc.

That is why the continual burnt-offering is the “worm”: olas has the letters of tola, and I’hakriv, “to offer,”

the letters of I’harkiv, “to make rot.” It keeps the flow from reaching the kelipos, which “raise themselves like

an eagle” to draw from the nape.
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And of this it is said, “From there I will bring you down, says Havayah”: ne’um (says) is speech, as
mentioned above (and see what is written above in Parshas Vayishlach on the verse “And [a man]

wrestled,” etc.).

Of them it is said, “From there I will bring you down, says Havayah” (Obadiah 1:4), and ne'um, “says,” is
speech. The discourse in Vayishlach on Yaakov’s wrestling takes this up.
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This will also be understood along the lines of what is written elsewhere, that the Torah is called
“the parable of the Ancient One” (meshal hakadmoni): that the drawing-down of a revelation of
light from the level of “the Ancient One of the world,” which is above the level of the light that en-
compasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin), is
specifically through the Torah, which is the level of a parable and a garment for this level, etc.

The Torah is called “the parable of the Ancient One” (I Samuel 24:14), as Rashi explains, the parable of “the

Ancient One of the world.” It is the parable and garment through which the light of that level, above both
sovev and memalei, is revealed.
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Now, the initials of “Ana b’choach,” etc., are the numerical value of tola, and the initials of “Shava-
seinu kabel ushma tza’akaseinu yode’a ta’alumos” (Accept our plea and hear our cry, You who

know hidden things) are the numerical value of tola’as.

A gematria: the initials of the first line of Ana b’choach (y”n°12K) total 506, as does tola (¥71n). The initials of
the last line, “Shavaseinu kabel ushma tza’akaseinu yode’a ta’alumos” (n”X1p®), total 906, as does tola’as
(ny™n).
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As for the matter of the two levels, tola and tola’as, it can be said that they are two levels: namely,
the letters of the Torah and the letters of prayer;

So tola and tola’as stand for two levels: the letters of Torah and the letters of prayer.
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for “by the great power of Your right hand,” etc., refers to the letters and speech in Torah, as men-

9

tioned above, and “Accept our plea,” etc., is the matter of prayer. And see the Arizal’s Likkutei

Torah, Parshas Terumabh, in the passage beginning “And scarlet of the worm.”

The first line, “by the great power of Your right hand,” refers to Torah, as explained above; the last line, “ac-
cept our plea,” to prayer. The Arizal’s Likkutei Torah on Terumabh treats the “scarlet of the worm.”
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It can further be said, on the meaning of “its strength is only in its mouth,” that above, too, it is
stated, “Daas (knowledge) is hidden in the mouth”; and this is [the meaning of| what is written,

“from His mouth, knowledge,” etc. (see Niddah, page 70).

Another reason the worm'’s strength is in its mouth: above too, “Daas is hidden in the mouth,” as Proverbs
says, “from His mouth, knowledge” (Proverbs 2:6), a verse the Talmud cites in Niddah 70b.
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And this is the matter of casting the scarlet of the worm into the burning of the heifer: for the burn-
ing of the heifer is to bring back the nourishment of the external forces,

That is why the scarlet of the worm is thrown into the burning heifer. The burning retrieves the nourishment
that the external forces have drawn.
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that is, the refinement and rectification of kelipas nogah (the glowing husk) (through which, also,
the kelipos below kelipas nogah will not be able to draw nourishment from holiness, for their nour-

ishment is by means of the level of kelipas nogah, as mentioned above);

That retrieval is the refining of kelipas nogah. Once nogah is refined, the lower kelipos, which feed only

through nogah, can no longer draw from holiness either.
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but so that they will no longer receive nourishment, for this there was the scarlet of the worm,
which rots and consumes their nourishment (and see the Zohar, Parshas Vayechi) (238b) on the

verse “for all her household are clothed in scarlet (shanim).”

The scarlet of the worm ensures that they receive no more: it “rots” and consumes their nourishment. The
Zohar on Vayechi discusses this on the verse “for all her household are clothed in scarlet (shanim),” reading
the scarlet as a garment of harsh judgment.
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And it can also be said that this is also so that they will not raise themselves up like an eagle to re-

ceive nourishment from above, etc.,

The worm also keeps the kelipos from “raising themselves like an eagle” to draw from above.
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as is written elsewhere on the verse “And I destroyed his fruit from above and his roots from be-
neath,” etc. And see what is written at the end of the discourse beginning “Your cheeks are comely
with rows [of jewels],” on the matter of “Your lips are like a thread of scarlet,” etc.
The discourse on “And I destroyed his fruit from above and his roots from beneath” (Amos 2:9) treats this.
And at the end of the discourse “Your cheeks are comely with rows” (Likkutei Torah, Shir HaShirim 13c),

“your lips are like a thread of scarlet” is the speech of Torah, the thread joining above and below, and its
scarlet is explained as Gevurah within Chesed, the worm whose strength is in its mouth.

SECTION 6 - 133-40

Engraved letters and written letters
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5. And this is the matter of “the statute (chukas) of the Torah”: an expression of engraving
(chakikah). And the matter is that engraving is higher than letters of writing; and therefore regard-
ing the tablets it is written, “engraved upon the tablets,” for they were drawn from the root of the
Torah as it is in the level of engraved letters.

Section 5: chukas, “statute,” is related to chakikah, “engraving.” Engraved letters are higher than written

ones, so the tablets were “engraved” (Exodus 32:16), drawn from the Torah’s root, where its letters are

engraved.
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And the Written Torah is [the Torah]| after its enclothing in the level of written letters. And regard-
ing the red heifer it is said, “This is the statute of the Torah,” for in it and through it one draws

down from the level of “the statute (engraving) of the Torah,” that it be drawn and revealed below.

The Written Torah is the Torah after it is clothed in written letters. The red heifer, “the statute (engraving) of

the Torah,” draws the engraved level down into revelation.
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And this is “that Havayah commanded”: that there be a level of joining (tzavta) and connection
from the Name Havayah of Atik, which is the level and rank of the engraved letters, “saying”: in the
level of Chochmah (wisdom), which is the level of the Written Torah.

So “that Havayah commanded” means a joining of the Name Havayah of Atik, the level of engraved letters,
with lemor, which is Chochmah, the level of the Written Torah.
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And in truth, the level and rank that is called above “the statute (engraving) of the Torah,” that is,
the matter of the engraved letters above, is higher than the rank of the engraving that was revealed
in the tablets.

The “engraving” of the Torah as it is above is higher even than the engraving revealed on the tablets of the

covenant. The text now explains why.
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For although the letters were engraved from the stone itself and in it, nevertheless, at any rate,
something was missing from the stone in the place of the letter. Which is not so with the level of
“the statute of the Torah” as it is above, in its source and root in the Infinite One (Ein Sof), blessed
be He, [where] “the Torah and the Holy One, blessed be He, are entirely one.”

On the tablets the letters were cut from the stone itself, yet stone was taken away where each letter was.

Above, at the Torah’s root in the Infinite One, nothing is lacking, for “the Torah and the Holy One, blessed be

He, are entirely one.”
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And the matter is according to what is written in the Zohar (beginning of Parshas Bereishis, 15): “At
the head of the King’s authority (b’reish hormenusa d’malka), He engraved an engraving in the su-
pernal luster.” And gelif is engraving (chakikah), for the Targum of “and you shall engrave upon it

engravings” is vesiglof, etc.

The Zohar opens Bereishis with “At the head of the King’s authority, He engraved an engraving in the super-
nal luster.” Gelif means engraving, as Onkelos uses the same root to translate “you shall engrave” on the
High Priest’s golden plate.
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(And the meaning of “At the head of the King’s authority”: the Eshel Avraham explains that this is
the level of the King of the kings of kings, that is, the level of Malchus (sovereignty) of the Infinite
One; that is, what arose in His simple will, that “King” should be His name. And see what is written
on this in the discourse beginning “For as the earth brings forth its growth,” regarding the mean-
ing of “the holy King,” which we say during the Ten Days of Teshuvah.)

The Eshel Avraham explains “the King’s authority” as Malchus of the Infinite One, the first rising in G-d’s
simple will to be King. The discourse on “For as the earth brings forth its growth” discusses why during the
Ten Days of Teshuvah we say “the holy King.”
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And the matter is, by way of analogy, like one who marks and engraves some letters or markings in

a precious stone that shines and gleams greatly:

An analogy: someone engraves letters or marks in a brilliant, gleaming gem.
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in the place of the engraving and the marking it does not gleam and shine so much as the precious
stone gleams and shines in a place where no engravings and markings were made, where it is

brightest; whereas in a place where engravings were made in it, its light is darkened a little.

Where it is engraved the gem does not shine as brightly as where it is untouched: the untouched surface is
brightest, and in the engraved places its light is a little dimmed.
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But nevertheless this engraving is in the precious stone itself, and there is nothing else here be-
sides it, only it alone, except that its brilliance is darkened a little.

Yet the engraving is the gem itself, with nothing added to it, only slightly dimmed.
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And so, by way of analogy, when there was emanated from the Infinite Light (Or Ein Sof) (the mean-
ing of “the Infinite Light” is, by way of analogy, a light and radiance drawn from Him, may He be
blessed, as is explained elsewhere) the level of Keser (the Crown), which is the level of the configu-
rations (partzufim) of Atik and Arich, it is called “He engraved an engraving,” for the engraving is
from itself and in itself,

So it is when Keser is emanated from the Infinite Light. A parenthesis notes that “the Infinite Light” here

means a light and radiance drawn from G-d; Keser, the configurations of Atik and Arich Anpin, is called “an
engraving” because it is of one substance with its source.
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and it is actually the same thing; for they too are called Ein Sof, and they are far, far above the level
of the World of Atzilus (Emanation) (and see the Ramaz, Parshas Shelach, on page 159, on the
meaning of “The Holy One, blessed be He, has three worlds”).

Keser is one with the Infinite Light and is itself called Ein Sof, far above the World of Atzilus. The Ramaz on
Shelach discusses the saying that the Holy One, blessed be He, has “three worlds.”

5y Ax] YR EARDY RN (mronpenal 1PN WPROY W OWA 573 AN KIPI 07K NIX 2240 27 IR

NPV N9y 0D 09I DI MX P4NIR 1ORT [2:

But nevertheless, relative to the Infinite Light, Keser too is called by the name “darkness,” as is
written in the Tikkunei Zohar: “The supernal Crown, even though it is a clear light, is black, black

before the Cause of causes.”

Yet relative to the Infinite Light itself, Keser is “darkness”: the Tikkunei Zohar says the supernal Crown,
though it is clear light, is “black, black before the Cause of causes.”
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And this is like the analogy, that in the place of the engraving the brilliance of the precious stone is
darkened and is not like the brilliance of the precious stone not in the place of the engraving,
which is the Infinite Light that is above the level of the emanation of Keser, which “no thought can

grasp at all”;

In the analogy, the gem’s unengraved brilliance is the Infinite Light above Keser, which “no thought can
grasp at all,” in the words of Eliyahu’s prayer (Patach Eliyahu) in the Tikkunei Zohar.
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and in the place of the engraving, which is the emanation of Atik and Arich, it is called “black,
black” relative to the light itself; and through this it can be a source and root for the coming-into-

being of the Ten Sefiros of Atzilus.

The engraved place is the emanation of Atik and Arich, “black” compared with the light itself. Because it is

dimmed in this way, it can be the source of the Ten Sefiros of Atzilus.
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But nevertheless, this engraving (gelifu) is far, far above the level of written letters.

Still, this engraving is far above written letters.
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By way of analogy, in the engraving of the letters, although through this the level of letters was re-
vealed and came into being, which is, by way of analogy, the emanation of Atik and Arich, neverthe-
less the letters are from itself and in itself: nothing at all was added to it and nothing is lacking;
there is nothing but the precious stone alone, only that its brilliance is darkened somewhat.

When letters are engraved, letters do appear and come into being, as Atik and Arich are emanated; yet they

are the gem itself: nothing is added and there is nothing other than the gem, only its brilliance is a little

dimmed.
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So, by way of analogy, the level of Keser is the level of the Infinite One (Ein Sof) itself, only that rela-

tive to the true Infinite Light it is called darkness, etc.;

So Keser is the Infinite One itself, called “darkness” only in relation to the true Infinite Light.
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which is not so with written letters, which one writes upon the scroll in ink: the ink is something ac-

tually foreign in essence to the parchment,

Written letters are different: the ink is a substance foreign to the parchment.
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and also the black ink completely hides the whiteness of the parchment under the ink, until the

white of the parchment under the letter is not seen at all.

And the black ink completely hides the white parchment beneath it.
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And this is the level of Chochmah and Binah of Atzilus: for with the enclothing of the Torah in
Chochmah and Binah, as in the saying, “The Torah comes forth from Chochmah,” it is called the
Written Torah, like the analogy of the written letters mentioned above. For Chochmah (wisdom) is
like physical action relative to the Infinite Light (Or Ein Sof), blessed be He, which is exalted far, far
above the essence and definition of the level of Chochmah.

Chochmah and Binah of Atzilus are the “written” letters: once the Torah is clothed in them it is the Written

Torah. Compared with the Infinite Light, which is infinitely above the very nature of Chochmah, even
Chochmabh is like physical action.
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And that, nevertheless, the Infinite Light is drawn down and clothed in Chochmah and Binah (un-
derstanding), this is like the analogy of the parchment being clothed in the letters that are made

upon it from ink, for the ink is not at all of the order and essence of the white parchment.

That the Infinite Light is nevertheless clothed in Chochmah and Binah is like parchment clothed in letters of
ink, which is foreign to its white substance.
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And it is not like engraving, where the letters are actually one thing with the precious stone, and

also the letter does not hide at all.

Engraving is different: the letters are one with the gem and hide nothing of it.
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And one can find something of an analogy for this, such as the revelation of the intellect relative to

the essence of the soul, which is in truth above the intellect:

An approximate analogy in the soul: revealed intellect compared with the soul’s essence, which is above
intellect.
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[the revealed intellect] is like an entity by itself, only that the soul acts through it; whereas the level
of the power of intellect within the soul is the extension of the light of the soul itself, etc. And there-
fore Keser (the Crown), which is called the Supernal Will, is likened to engraved letters, and
Chochmah and Binah are called written letters, etc.

Revealed intellect is like a separate entity through which the soul acts, while the soul’s power of intellect is

the soul’s own light extending. So Keser, the Supernal Will, is like engraved letters, and Chochmah and
Binah like written letters.
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And although in Atzilus “He and His vessels are one” (ihu vegarmohi chad), that is relative to
Beriah, Yetzirah and Asiyah, which are the level of the created and of “something” (yesh); there-

fore, relative to Beriah, Yetzirah and Asiyah, Atzilus is called “He and His vessels are one.”

“He and His vessels are one” is said of Atzilus in relation to Beriah, Yetzirah and Asiyah, the worlds of created
beings that feel themselves “something.” Compared with them, Atzilus is one with G-d.
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But relative to Atik and Arich Anpin, even Chochmah (wisdom), which is the beginning of Atzilus, is
called by the name beriah, “something from nothing,” as it is written, “And wisdom is found from
nothing (ayin)”: something from nothing.

Compared with Atik and Arich Anpin, though, even Chochmah, the beginning of Atzilus, is a “creation,”
something from nothing, as “wisdom is found from nothing (ayin)” is read.
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And this is the level of the vessels of the Ten Sefiros of Atzilus, which are called vessels because the
Infinite One, blessed be He, acts through them. And therefore the Torah, which was drawn from
Chochmabh of Atzilus, which is clothed in Binah (understanding),

These are the “vessels” of the Sefiros of Atzilus, through which the Infinite One acts. The Torah, drawn from
Chochmah of Atzilus, is clothed in Binah.
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for Chochmah and Binah are “two companions that never part,” and the main level of the coming-
into-being of letters is in Binah, which is called sefer (book) (as is written elsewhere on the verse
“he said with the letter (sefer),” and see the Zohar, Part II, Vayakhel, 200a, on the matter of the
Written Torah),
Chochmah and Binah are “two companions that never part,” and letters come into being mainly in Binah,
which is called sefer, “book.” Hence the reference to the discourse on “he said with the letter (sefer)” and to

the Zohar in Vayakhel on the Written Torah; Likkutei Torah, Sukkos (80a), explains that the Written Torah is
at the level of Binah, which the Zohar calls “a Torah scroll,” while the Oral Torah is Chochmah.
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is called the Written Torah, in black fire upon white fire. For just as the letters made of ink hide the
white of the parchment beneath them, so the drawing-down of the Infinite Light (Or Ein Sof),
blessed be He, the white fire, to be grasped in Chochmah and Binah of Atzilus, is an actual hiding
and concealment;

So the Torah is the Written Torah, “black fire upon white fire,” as the Midrash describes it. Just as ink hides

the parchment, the Infinite Light, the “white fire,” is hidden when it is made graspable in Chochmah and
Binah.
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for regarding the Infinite Light, blessed be He, one cannot speak of comprehension and under-
standing at all, except only through a contraction (tzimtzum) of the light, etc.

The Infinite Light as such cannot be grasped or understood at all; it can be grasped only through tzimtzum,
a contraction of the light.
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And see what is written in the discourse beginning “I am black but comely,” on the meaning and
matter of the saying of our Sages, of blessed memory, in Shir HaShirim Rabbah, at the end of [the
section] “His head is as the finest gold”: “Reish Lakish said, ‘The Torah that the Holy One, blessed
be He, gave: its parchment was of white fire, and it was written with black fire,” etc.; as it is written,
‘From His right hand, a fiery law.””

The discourse “I am black but comely” in Likkutei Torah on Shir HaShirim explains the Sages’ teaching in

Shir HaShirim Rabbah: Reish Lakish said that the Torah G-d gave had parchment of white fire and was writ-
ten in black fire, as it says, “From His right hand, a fiery law” (Deuteronomy 33:2).
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And it was explained there by way of the analogy of the letters of thought that clothe the intellect,
etc.; and this is the matter of the Written Torah, and the matter of the analogy for the engraved let-
ters. This is what is written there.

That discourse uses the analogy of the letters of thought that clothe the intellect to explain the Written Torah

and the analogy of engraved letters.
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And this contraction is like, in the analogy, the level of the letters in the soul, so that there be a rev-
elation of actual letters in thought and speech: for the level of the contraction and coming-into-be-
ing of letters in the soul is an analogy for the level of the engraved letters above,

This contraction, the maamar continues, is like the forming of letters within the soul, so that actual letters
can appear in thought and speech. That inner forming of letters is an analogy for the engraved letters above.
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which are the source and root for the Written Torah afterward to be given in black fire upon white
fire (and see on this also in the Zohar, Part III, Nasso, 132a; Nasso, 132a; Shoftim, 275a).

The engraved letters above are the source from which the Written Torah was later given in black fire upon
white fire. The Zohar in Nasso, in the Idra, says that the Torah was given in black fire upon white fire.
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Now, regarding the red heifer it is said, “This is the statute of the Torah”: for through the “running
and returning” of the heifer’s ash and the living water, as mentioned above, through this there is
drawn down from the level of the engraved letters of Atik and Arich of the World of Atzilus
(Emanation).

The red heifer is “the statute of the Torah” because through its “running and returning,” the ash and the liv-
ing water, a flow is drawn from the engraved letters of Atik and Arich Anpin.
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And therefore King Shlomo, peace be upon him, said of it, “I said, ‘I will become wise,” but it is far
from me” (in Ecclesiastes 7:23): for it is above, far from Chochmah (wisdom) of Atzilus; but
through it there is drawn a drawing-down of the light of Atik and Arich Anpin into Chochmah and

Binah (understanding).

That is why Shlomo said of it, “I said, ‘I will become wise,’ but it is far from me”: the heifer’s root is above
Chochmah of Atzilus. Yet through it the light of Atik and Arich reaches Chochmah and Binah.
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And this is also the meaning of “the statute of the Torah”: that the Torah be drawn from its root and
source, which is in the level of “He engraved an engraving in the supernal luster,” to be clothed
and revealed in the Written Torah, which is Chochmah and Binah of Atzilus. And this is “that
Havayah commanded, saying,” as mentioned above.

So “the statute of the Torah” means drawing the Torah from its root, where “He engraved an engraving in

the supernal luster,” to be clothed and revealed in the Written Torah, Chochmah and Binah of Atzilus. This is
“that Havayah commanded, saying.”
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(And see on the matter of “I will become wise, but it is far from me” in the Zohar, Part III, Pinchas,
end of 223a; Part I, beginning of Parshas Toldos, 135a; Vayechi, end of 225b; the Midrash Rabbah
on Parshas Chukas; and in Koheles Rabbah on this verse, page 104a-b; the first chapter of Yoma,
14a; the first chapter of Niddah, 9a.)

The places listed take up Shlomo’s words. The Zohar in Pinchas says that Shlomo’s wisdom was the lower

Chochmah and that of the higher Chochmah he said “it is far from me”; the Midrash on Chukas applies the
verse to the red heifer, and so does the Talmud in Yoma and Niddah, on the laws of its sprinkling.
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A pure thing out of an impure one
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6. Now, in the Midrash Rabbah, at the beginning of Parshas Chukas: “‘This is the statute’: this is
what the verse says, ‘Who can bring a pure thing out of an impure one? Is it not the One?’ (in Job
14:4):

Section 6 turns to the Midrash at the start of Chukas, which links “This is the statute” to Iyov’s words, “Who
can bring a pure thing out of an impure one? Not one.” As its conclusion shows, the Midrash reads the last
words as “Is it not the One?”
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such as Avraham from Terach, Chizkiyahu from Achaz, etc.; the World to Come from this world,
etc. Who did so? Who commanded so? Who decreed so? Is it not the Only One of the world?”

Its examples are Avraham, born of Terach, Chizkiyahu from Achaz, and the World to Come from this world.
The Midrash concludes: who did so, who commanded so, who decreed so? Is it not the Only One of the world?
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Now, the matter of “Who can bring a pure thing out of an impure one” can be said of what was re-
fined from the three kelipos that are below nogah; as with Avraham from Terach, for Terach was an

idol worshipper, etc.

This “pure from impure” could refer to what is refined out of the three completely impure kelipos, which are
below nogah, as with Avraham, the son of an idol worshipper.
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But this is difficult, for the three kelipos have no refinement now, until the Time to Come.

But the three impure kelipos cannot be refined now, only in the Time to Come.
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And see on the matter of “Who can bring a pure thing out of an impure one” in the Zohar, Part 11
(Pekudei, end of 237a; and in the Tikkunei Zohar, Tikkun 20, 42a). And see in Biurei HaZohar, at
the beginning of Parshas Chukas, on the matter of living water, that it is the level of “And wisdom is
found from nothing (ayin).”
The Zohar in Pekudei and the Tikkunei Zohar also discuss “Who can bring a pure thing out of an impure
one”: as the Kehot note quotes it, the Zohar says the red heifer subdues all the sides of impurity, and the

Mikdash Melech explains that nogah, once burned and given water, is refined, “a pure thing out of an im-

pure.” The Biurei HaZohar on Chukas explains the living water as Chochmah, which “is found from ayin.”
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And it explains that this is why atonement (kapparah) is needed, to draw down from the level of
ayin (nothing), which is Keser (the Crown): because there is a difference between this, where one

purifies one who is impure through the dead,

It explains why kapparah, atonement, is needed to draw from ayin, Keser: purifying someone made impure
by the dead differs from all other refining.
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and the other refinements, where one sorts good from evil and food from waste: there it is the level

of refinement alone, but not that the waste is transformed into food and the evil into good.

Ordinary refining only separates good from evil and food from waste. The waste is not turned into food, nor
the evil into good.
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And this can be through Chochmah (wisdom) alone, for “through Chochmah they are refined.” But
here, to purify one impure through the dead: and the impurity of the dead is drawn from the
breaking of the vessels, of which it is said, “And he reigned... and he died,” etc.,

Ordinary refining can be done by Chochmah alone, for “through Chochmah they are refined.” Purifying

from the impurity of death is different, since that impurity comes from the breaking of the vessels, the kings
of Edom who “reigned... and died.”
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which fell far, far below kelipas nogah (the glowing husk); and likewise from the Tree of Knowledge
of good and evil, etc. And to purify this level of impurity, the impure is transformed into pure,

Those vessels fell far below nogah, and so did the mixture of good and evil from the Tree of Knowledge.
Purifying this impurity means that the impure itself becomes pure, which is more than refining.
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and this is not like the refinement mentioned above. Therefore this cannot be drawn from
Chochmah, but only from the level that is above the breaking and the rectification (tikkun), the lev-
el of Keser (the Crown), of which it is said, “and take from the Tree of Life... and live forever,” etc.;
and from there it is drawn down to remove the spirit of impurity. Thus far his words.

So it cannot come from Chochmah, only from Keser, above both the breaking and the repair (tikkun): the

“Tree of Life,” of which it is said, “and live forever.” From there comes the power to remove the spirit of im-
purity; here the quotation from Biurei HaZohar ends.
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And according to this, it can be said that this is the matter of ““‘wisdom’ is the Order of Kodashim,
and ‘knowledge’ is the Order of Taharos”: for the offerings are the matter of the refinement of keli-
pas nogah (the glowing husk), and “through Chochmah (wisdom) they are refined”;

This explains the Talmud’s reading (Shabbos 31a) that “wisdom” is the Order of Kodashim, the offerings,
and “knowledge” the Order of Taharos, the laws of purity. The offerings refine nogah, which is done
“through Chochmah.”
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and this is “‘wisdom’ is the Order of Kodashim.” And nevertheless, this refinement of Kodashim is
through Chochmah, whereas the refinement of ordinary food prepared in the purity of the holy is
through Binah (understanding), etc.

So “wisdom” fits Kodashim. The refining of ordinary food eaten in the purity of holy food is done through
Binah.
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But “and ‘knowledge’ is the Order of Taharos”: for the impure becoming pure is through Daas
(knowledge), which draws down from Keser (the Crown). And see what is written on this in the ex-
planation on “I am Havayah your G-d” in the section of tzitzis.
Purity, making the impure pure, comes through Daas, which draws from Keser, so “knowledge” is Taharos.
The explanation on “I am Havayah your G-d” in the section of tzitzis (Likkutei Torah, Shelach 50a) discusses

this; it explains why Daas completes the count of the Sefiros when Keser is not counted: Daas is the inner
dimension.
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And this is “Who can bring a pure thing out of an impure one? Is it not the One,” the Only One of
the world: which is Keser (the Crown), called “Only” (Yachid). From there specifically this level is
drawn, whereas from Chochmah (wisdom) there is only “through Chochmah they are refined,” etc.

So “Who can bring a pure thing out of an impure one? Is it not the One” refers to Keser, called Yachid,

“Only.” Only from Keser can this transformation come; from Chochmah comes only refining.
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It can also be said that “Who (mi) will give” is the level of Mi, as is written in the explanation on “At
the time that Israel put ‘we will do’ first,” on the matter of what is written, “Who will give that they

had such a heart,” etc.; see there.

Alternatively, mi yitein (“who will give”) alludes to the level called Mi, “Who.” In the explanation on Israel’s
saying “we will do” before “we will hear” (Likkutei Torah, Bamidbar 15a), on “Who will give that they had
such a heart” (Deuteronomy 5:26), Mi is the Infinite One who encompasses all worlds and is beyond grasp,
before whom “even darkness is not dark,” and the verse is compared there to “Who can bring a pure thing
out of an impure one.”
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And this is the saying of the Midrash Rabbah here (Parshas Chukas, page 273, end of column d):
“‘If this one becomes impure, by what will his purification be?’ He did not answer him. At that mo-

ment Moshe’s face turned pale. When he reached the section of the red heifer,” etc.

The Midrash tells that when G-d taught Moshe the impurity of the kohanim, Moshe asked, “If this one be-
comes impure, how will he be purified?” G-d did not answer, and Moshe’s face paled, until they reached the
section of the red heifer.
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From the fact that his face turned pale, it is evident that Moshe our teacher, peace be upon him,
thought that there is no purification for him; and it is difficult: from where would he have come to
this?

Moshe’s pallor shows that he thought there was no purification for such impurity. The question is why he
would have thought so.
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But according to the above it is well understood: for the Torah is drawn from the higher Chochmah
(Chochmah Ila’ah), and “through Chochmah they are refined,” to distinguish between the pure
and the impure, etc.;

The answer: the Torah comes from the higher Chochmah, and “through Chochmah they are refined,” so the

Torah can distinguish between pure and impure.
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but that there should be a pure thing out of an impure one, this cannot come about through
Chochmah. Therefore his face turned pale, until he reached the section of the heifer, which is the
drawing-down of living water from the level of the Tree of Life, from Keser (the Crown), from which
it is drawn that “Who can bring a pure thing out of an impure one,” etc.

But turning the impure into pure cannot come from Chochmah. So Moshe’s face paled until the section of

the heifer, which draws living water from the Tree of Life, Keser, the source of “a pure thing out of an im-

pure one.”
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And one should note the matter of the three reversals (“And He turned,” etc., “the curse into a
blessing,” etc.); see what is written on this at the end of the discourse beginning “And He did not
want,” in Parshas Teitzei.

A closing note compares the “three reversals” the Talmud lists (Berachos 55b), verses in which G-d turns bad

into good, among them “Havayah your G-d turned the curse into a blessing” (Deuteronomy 23:6). The dis-
course on this verse in Teitzei, “And He did not want,” discusses it.
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And see what is written further on the matter of “Who can bring a pure thing out of an impure one”
in Torah Ohr, Parshas Vayishlach, at the end of the discourse beginning “And he took from what
came to his hand a gift,” and in the discourse beginning “And Yaakov sent”; and see Me’orei Or,
letter ches, section 6.
On “pure from impure,” see the Torah Ohr discourses in Vayishlach on Yaakov’s gift to Eisav and on “And
Yaakov sent.” There Yaakov raises “feminine waters” to the encompassing light of Tohu, where “darkness

and light are alike,” so that even animals impure for the offerings of Tikkun could be part of his gift; Me’orei
Or reads the Sages’ “the pig will in the future become pure” as referring to kelipas nogah.
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(And see further on the matter of “Who can bring a pure thing” in the Zohar, Part I, Vayera, 102b;

Part I1, Yisro, 69b; Part III, Tazria, 48b.)

The Zohar too uses “Who can bring a pure thing out of an impure one,” as the Kehot note quotes it: of
Avraham, who came from Terach (Vayera); of the holiness within the thornbush (Yisro); and of purity that
comes out of the side of impurity (Tazria).
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And on the matter of “This is the statute of the Torah... that they take to you a heifer,” [see| the
Midrash Rabbah (end of Parshas Bo, chapter 19, page 135, column d); and it will be understood ac-
cording to what is written in the Zohar, Part III, Pinchas (page 244b).

On “This is the statute of the Torah... that they take to you a heifer,” see the Midrash Rabbah at the end of Bo,
to be understood through the Zohar in Pinchas.
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The Midrash Rabbah on Tetzaveh, beginning of chapter 38; Parshas Emor, end of chapter 30 (page
201a); Nasso, chapter 13 (page 253, column d), on the verse “On the second day Nesanel offered.”

Further passages of the Midrash Rabbah are listed, on Tetzaveh, Emor and Nasso, the last on “On the second
day Nesanel offered” (Numbers 7:18).

IN ONE’'S AVODAH

A person must “burn” the worldly desires that have clothed the emotions of his animal soul, shutting his
eyes from evil and putting such thoughts out of mind, until its very will turns into an abundant love for G-d,
“with both your inclinations.” Then he must “return” through Torah study, drawing the Infinite Light into
its letters, while keeping the fire of that yearning alive. Words of Torah and prayer spoken aloud, and holy
pride that refuses to lower oneself into the desires of this world, deny the kelipos their nourishment.

QUESTIONS FOR DISCUSSION

1. Why does the maamar place amirah (saying) above dibbur (speech), and how does that explain the word
lemor in “that Havayah commanded, saying”?

2. Inwhat sense are the letters “inanimate,” and yet rooted higher than Chochmabh, the “living”?

3. How does burning the heifer to ash illustrate the refining of the animal soul’s emotions, and why must the

ash stay on top of the living water?

4. Why is the scarlet worm’s strength “only in its mouth,” and what does this teach about speaking words of
Torah and prayer aloud?

5. What is the difference between refining good from evil and turning the impure into pure, and why could
Moshe not find the second in Chochmah?
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The Kehot note gives another version of this explanation,
as the Mitteler Rebbe transcribed it, in the Sefer
HaMaamarim of 5565.
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The note on “the second is in Atik” points to the maamar
beginning “I am asleep” in the Sefer HaMaamarim of
5651 for more on this point.
KEHOT'S NOTE
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In the biur on “For You are my lamp” on this column
(41c), the Alter Rebbe explains the two Names: the first
Havayah is of Z’eir Anpin, within the chain of worlds, and
the second, joined by its vav, is the Havayah of Arich
Anpin, beyond that chain, which “lights up the darkness”
of the last generations before Mashiach.
KEHOT'S NOTE
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“For You are my lamp, Havayah, and Havayah lights up
my darkness.” David sings this in his song of thanks on
the day G-d saved him from all his enemies and from
Shaul: G-d is the lamp that turns his darkness to light. The
Name comes twice, side by side, and Torah Ohr reads the
two as two levels.

II Samuel 22:29173:27 2 2XInw
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For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Rabba: wherever the Name appears twice, “one is
for Z’eir Anpin and one for Atika d’Atikin, even though
they are all one.” This is the rule the maamar opens with.

Zohar, Idra Rabba 31:238-32:248X37 KR, 80
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“And Havayah spoke to Moshe and to Aharon, saying.”
The opening of the section of the red heifer; this first
Name is read as Z’eir Anpin.
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And the L-RD spoke unto Moses and unto Aaron, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Numbers 31:21 for these words.
Numbers 31:218”3:X”7 72713
MINT NPT NRY MAPn? DN KIZT WITOK 1727 YR MR
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And Eleazar the priest said unto the men of war that went to
the battle: ‘This is the statute of the law which the L-RD hath

commanded Moses:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“This is the statute of the Torah that Havayah commanded,
saying: Speak to the children of Israel, that they take to
you a red heifer...” G-d gives Moshe and Aharon the law of
the red heifer. The maamar reads this second Name as
Atik and the word lemor (“saying”) as Chochmah.

Numbers 19:272:0™ 72712

oK MPY PRI 21279 127 KD 1 MITIWR 1R Npn Nkt
2y 177y M2YXY WK 0 AR WK mhn MmN 119

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17°RR2 NIN 0K M7

On “And Elokim said,” the Zohar says that in the building
of Atzilus Abba would say with amirah to Imma, “Let it be
so,” and at once it was. The Alter Rebbe uses this to place
amirah in Chochmah.

Zohar, Bereshit 13:153-14:164-3"1p:3™ n°wX12 M7 800
™op:T™

Now a woman may not do anything without the consent of
her husband. When he desired anything built in the way of
emanation (aziluth), the Father said to the Mother by means
of the Word (amirah), “let it be so and so”, and straightway it
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was so, as it is written, “And he said, Elohim, let there be
light, and there was light”: i.e. one said to Elohim, let there
be light: the master of the building gave the order, and the
architect carried it out immediately; and so with ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

QPYN 277 . L WURA Y3 AR Y 1S

The note lists these places in Or HaTorah for the Maggid’s
explanation of lemor in “And Elokim spoke.”

KEHOT'S NOTE
.148°y RN W”w‘? ST2PNN’2°Y 1970 QW .AYNN Y 1N N7AIR 04 ART

“And Elokim spoke all these words, saying,” the Torah’s
introduction to the Ten Commandments that G-d spoke at
Sinai. Since all Israel heard them, lemor (“saying,” to oth-
ers) seems superfluous; the Maggid reads it as the link be-
tween the Ten Commandments and the Ten Utterances.

Exodus 20:1°x:’> minw
MR PRI 071277723 DX 0°RP0K 1217

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

(27y N”¥7) Rp™ An2

The note refers to Or HaTorah on Ki Sisa for this passage
of the Zohar.
KEHOT'S NOTE
RINDRCY RWND N7AIR ARD

MARKRR AWy TA1 Q%1110 M377 NAwY PR

The correspondence of the Ten Commandments to the Ten
Utterances is explained there; the Tzemach Tzedek writes
that he explains it in a different way from what is written
here.
KEHOT'S NOTE
oW .A2pPNN’2°Y N-972 .7990°2 °Y 1-970 LAYNN Y 19N0° N7TIR2 AR2AN
WY IR 2N2W 772K NN 1Py wHRnRw 780 aNnd

NInRRR 79wy 723 0°1110R 119377 NAwY PR

The Zohar explains “ten, ten” (Numbers 7:86): “ten utter-
ances in the work of Creation, and ten utterances at the
giving of the Torah, these are the Ten Commandments.”
The Alter Rebbe cites it for the correspondence between
the two tens.

Zohar, Vayikra 24:170-25:179v7yp:172-¥7p: 772 XIp” 2711 7820

DIN2T7 NAWYY MARKn 7wy

The Pardes explains the Sages’ teaching that the ten verses
of kingship correspond to the ten praises, the Ten
Commandments and the Ten Utterances, all of them the
ten Sefiros: the Ten Commandments as the Sefiros flowing
into Malchus, which reveals each utterance to Israel, and
the Ten Utterances as the Sefiros in their own place. The
Alter Rebbe calls this close to his distinction.

Pardes Rimmonim 2:5-6"1-71:"2 0°1117 0772
TRy 19995 9772 N0 1978KR 50 Wy 93 12 9901 AnR 199 ...
My°Ewn MI°E0 WY R°IW 7°°Awn 739727 PR 1110 907 27 mam

likuteitorah.com/likkutei-torah/chukas/2/
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12 NP NRT 27y 7INR°2 R

NP2 XM Pwthwn 1Pnan RO 1ame 31 .mobnan 9
02IYM K121 MIARD TIWY2 199K 1D A0 L mpna whn ma°aon
NP2 °D NI Mohna oNM LImIpna MITRoN mny v
77°00 Doaw mavma X 1MIpHa MTTE0 WY DR 1101 nvobna
WM PY? IRIANI N AYTD P LYY uweeTd 1790
172y MIPPERMT NIR®2A2 7277 KIAW D7YR °3 K17 IRRN "1 NPWR12

... 17272 2 MM ,IRRD MIRCE RIT

Pardes Rimonim (Public Domain)

(X7y @™ 2°9pT) KITR2 2701

The note quotes the Idra’s distinction (amirah without
raising the voice, dibbur with it) and refers to Or HaTorah,
which discusses it.
KEHOT'S NOTE
Y2 MAT XDp ROXRD "y RDT RIT AIPRN TR N2T P2 7B RIXDY
03 R T2 Y 1-770 MY NPMR — 719 RMORDY KPP XRRD
1%9°y 77570 1770 .0p °Y K710 R0

2929 RN PR

The Idra Rabba: “What is the difference between dibbur
and amirah? Amirah does not need to raise the voice; dib-
bur needs to raise the voice and proclaim the words,” and
it cites “And Elokim spoke... saying.” This supports plac-
ing dibbur in Binah, the level of revelation.

Zohar, Idra Rabba 13:123-15:134-3"3p:3™ X327 RTIRT 7717 190
TP

TR £ RAna

Or HaTorah identifies the reference: on “Say (emor) to the
kohanim,” the Zohar (88b) says that emor is in a whisper,
and the Ramaz explains it there, and at greater length at
the beginning of Acharei.
KEHOT'S NOTE
TIMR 27y 1797 OW 7Y 003790 PR TINK 2237 nown Yy XD N”MNa
TR D77 712 IR1AN 1917 1DIN2 Y 1-770 My N7TIRDY LD wona
IR PPARAW UMK D77 17RN02 IRIAN M TRy ..

qonm 2R N1 DY

The Kehot note says that the place of the discourse on “But
when she came before the king” still needs to be found,
and refers to this work for the difference between amirah
and dibbur.

KEHOT'S NOTE

ST9ORY TR Y RINN B0 IRAND 20T FAR 172 WD Aampn I8

“But when she came before the king, he said with the letter
that his evil plan... should return upon his own head.”
When Esther came before Achashverosh, he ordered by a
written decree that Haman’s plot recoil on Haman. The
verse joins “said” (amirah) with “letter” (sefer), and the
text refers to a discourse on it for the difference between

saying and speech.

Esther 9:257172:0 1N0OX
“2y 2UNIYR My17 IN20MR M7 10970y TN 78 730 AN
PYT7PY 1127 DR INR 1201 IWRTPY 0TI
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25

but when ashe came before the king, he commanded by let-
ters that his wicked device, which he had devised against the
Jews, should return upon his own head; and that he and his
sons should be hanged on the gallows.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y77 7N 71 20

The Zohar calls the higher level where Eden and the river
that goes out of it “never part” re’im, companions, as
against the lower dodim. The Kehot note gives it as the
source for Chochmah and Binah as “two companions.”

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
KRLT I AR

“There are sixty queens and eighty concubines, and maid-
ens without number.” The lover says that among all the
king’s women his dove is unique. The discourse on this
verse in Likkutei Torah, Shir HaShirim, asks why lemor is
said of the Ten Commandments.

Song of Songs 6:8°11:" 0w W
Balolelalgds mn?yj_ D’W'.}?’EJ jakhlalg] m:?z; RN 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n»pia on wrna

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
P e MXnn Snyva

nanwnb > 1a N7y anem

The words here quote Numbers 19:9; the passage is shown
below.
Numbers 19:9°0:1”> 72712
29T DIPR2 TINRP PINR MPIM MIBT DR DR 79D 2R AOK)
:XT NNVT 773 0 N PXYI2 NIy
And a man that is clean shall gather up the ashes of the
heifer, and lay them up without the camp in a clean place,
and it shall be kept for the congregation of the children of

Israel for a water of sprinkling; it is a purification from sin.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
RelRiLi el fale]

nIohn man oY 17T

That discourse asks this very question: since all Israel
heard the Ten Commandments from the Holy One, blessed
be He, how can lemor apply, when in the other mitzvos it
means that Moshe was to repeat them to Israel?
KEHOT'S NOTE
.2, eI ph

likuteitorah.com/likkutei-torah/chukas/2/
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On “And wisdom, from where (me’ayin) is it found”: “the
Torah comes forth from Chochmah, from the place called
holy.” A second place in the Zohar for the same phrase.

Zohar, Mishpatim 20:500-50227pn-p”n:> 0°vWAWH 717 190

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Then I was by Him as a nursling, and I was a delight day
by day.” In Proverbs, Wisdom speaks of being with G-d be-
fore the world was made, and the Sages read it as the Torah
speaking of itself. The discourse on this verse treats the
Torah as G-d’s delight, above Chochmah.

Proverbs 8:30°7:'1 “own
:NY~222 1307 NPNn 0P 0P DWWV MR TINK 123K M
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SNYWYW NN CIR
“Their heart is gross as fat; as for me, I delight in Your
Torah (torascha shi’ashati).” The psalmist sets the dulled
hearts of the arrogant against his own delight in the Torah.
The discourse on “Then I was by Him” reads shi’ashati as
active, bringing G-d’s own delight into the Torah.

Psalms 119:70°y:0"°p 0°%°1n

SRYYYY TNTA *1X 037 3903 Uy
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71K TPEN NN DY

On this column (18c) “I delight in Your Torah” is read as
active: shi’ashati means drawing G-d’s essential delight
into the Torah, and this comes through ani (“I”), which
has the letters of ayin: self-nullification in learning draws
from the true being, His own delight, into Chochmah,
which is ayin.
KEHOT'S NOTE
.3,M17 7270378 oYY XA

R2M2 DNYY R”N1Y

The note refers to Or HaTorah for the four levels ta’amim,
nekudos, tagin and osiyos and their places in the Sefiros.
KEHOT'S NOTE
¥ I-MnNw DTN AR L7 DORYLN AywY L2375 1D YW 07792 KT

.11 °2°Y 1-970 0127 NPMIR 00 °Y R-T19 ¥°307 AR .Iypnna
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“The Torah comes forth from the higher Chochmah”;
Rabbi Yosi says from Binah, and Rabbi Yehudah that it is
included in both. The Alter Rebbe uses the phrase and
adds that the Torah’s root is above Chochmah.

Zohar II, 85ax ,15 27m
KEHOT'S NOTE
R ,KIP R ,1D27m

PARAGRAPH 3
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On this column (39b) “as You have spoken, saying” is ex-
plained with the same pair: dibbur is loud and proclaimed
(the Idra, Zohar 3:133a), amirah is in the heart and
thought, and what is revealed in the speech of a higher
level becomes the hidden source of the level below, like a
teacher’s speech that becomes thought in the student, and
as Malchus of Atzilus becomes the Keser and intellect of
Beriah.
KEHOT'S NOTE

3,09 oyh

ANY 1927 WK 10 BT AN

“And now, let the strength of my L-rd be great, as You have
spoken, saying: Havayah is slow to anger...” After the sin
of the spies, Moshe pleads that G-d show His power by for-
giving, as He Himself had declared. The discourse in
Shelach reads its “spoken, saying” as speech above be-
coming a hidden saying below.

Numbers 14:171:77 712712
STOR? D127 IR 3T 13 X3PTR D9
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“You have exalted Havayah today to be your G-d.” Moshe
tells Israel that they have declared G-d their G-d, and in
the next verse G-d “exalts” them in turn. The verb he’e-
marta is from the root of amirah, and the discourse cited
reads it in that light.
Deuteronomy 26:171°:172 0°127
VRO VWD) IV NDYPY DPOR? A7 NPT DRI QVaNY mony
:ﬁ'?]?; 37?3&7’?1 PYBYR 1PRISMm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/2/
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aml=ha]
“And the kohen shall take cedar wood, hyssop and scarlet
of the worm, and cast them into the midst of the burning
of the heifer.” The kohen throws these three, also used in
purifying the metzora, into the fire, so that they burn into
one ash with the heifer. The maamar reads the cedar and
hyssop as the “growing” and the worm as speech.

Numbers 19:6"1:0”> 12712
71797 NPT TINDR PHWM NYPIN 2 2R IR PY 1797 MR
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Leviticus 14:51 for these words.

Leviticus 14:51x”1:77 Xp"

- bS] ny?inn "I DR JWROTNRY MIROTYYINR HQ'?1

YW NP2OTON MY 00 DM NYINYD TB%T 072 DOR aw
:0nYD

And he shall take the cedar-wood, and the hyssop, and the

scarlet, and the living bird, and dip them in the blood of the

slain bird, and in the running water, and sprinkle the house

seven times.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

95 DR Q%1 0% 199y 1131 IRVIT N2 18YR RRbD 1npT

“And they shall take for the impure person from the dust
of the burning of the sin-offering, and he shall put upon it
living water in a vessel.” Ash of the heifer is taken for one
made impure by the dead, with spring water (“living
water”) in a vessel. The ash and the living water become
the maamar’s “running” and “returning.”

Numbers 19:171>:10”> 7272

©29372K 0771 070 12 TN1) IR NDIY 1D KuY? N
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in avessel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Etz Chaim, at the start of Sha’ar Derushei ABYA, equates
the four letters of Havayah with Chochmah, Binah, Tiferes
and Malchus, with ta’amim, nekudos, tagin and osiyos,
and with the four worlds, and it gives the analogy of inani-
mate, growing, living and speaking, with an intermediate
between each pair. The Kehot note gives it as the source
for the four kinds corresponding to the four levels.

Sefer Etz Chaim 42:31:2”n 01 vy
MRwIM WM °0 Y7 0371y a1 19R1n 09y Po n2a2 1271 1o
3 on MY3°M 0°w1aP X 7% T PRY R M2 07 0791
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Sefer Etz Chaim (Public Domain)

39 N”N1L *>12°7 7A10 2”2 QAW

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
XD ¥POIR SWINT YW 7Y

40 273 TINANN AR PPI0 ann rhym

The note refers to Or HaTorah for the principle that the
higher of the four kinds includes the lower.
KEHOT'S NOTE
JROYT-T70 MR L0BPN Y 2-RIPY NIRRT

PARAGRAPH 6

41 Q1T WD 1°AyD AW N229nR WA K17 12W 11817 KA
NAMIXA WOl °PIR *°12%1 9N1° 7°N2 72 701N

The last chapter of Etz Chaim describes the souls of the
four kinds: the inanimate’s “combining soul,” which only
joins its four elements, and the plant’s soul with two lay-
ers, the outer combining soul and an inner “growing
soul.” The Alter Rebbe quotes it almost word for word.

Sefer Etz Chaim 50:10%:1 0°°n vy

PARAGRAPH 8
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The passage there (95c) says the same: in the speaking,

the bones are the inanimate and the hair the growing.
KEHOT'S NOTE

PR YN D21 UEPN Y 3-RIPM NPTIRD IR LA, 78 1902 1P 10

PARAGRAPH 9
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On this page (45a) the letters of speech are called separate
bodies, each standing by itself, for “from one word anoth-
er word will never come into being”; so the angels, created
from G-d’s speech, are “standing” at one level, while the
souls of Israel, from the letters of thought bound to the
source of intellect, “walk,” widening ever further.
KEHOT'S NOTE
WX, mpna e yb

44 QMR TN2T MR TN KD TAR 79207 MIRR 1w

The Mitteler Rebbe adds that speech too has much vitality,
enough to act on another’s heart, but only words that come

likuteitorah.com/likkutei-torah/chukas/2/
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from the heart, which carry the light and life of the
emotions.
KEHOT'S NOTE
TV 27 NN WS MATI 0Aw BUYRY)” D 2,33 AT NPWRI2 0°0 Nna
NP IR MY RPIT 290 10 QORI 077272 1 091 292 0o0yaw
A7 1-775 NPWRI2 NPTIRA L2 ,T0P AT OW AR L(MTHn mvyann
7Y DITOR MM 12 W MPYENITY MmX Pl MTRnw” X L,anwnn

PARAGRAPH 10
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The note sends the reader back to the passage in Torah
Chaim on the vitality of the emotions, for the emotions as
the “growing.”
KEHOT'S NOTE
0w 0°°1 17102 IR

46 1N AR Wrnd

“And the advantage of knowledge is that wisdom gives life
to those who have it.” Koheles compares the shelter of wis-
dom with the shelter of wealth and finds wisdom greater,
for it keeps its owner alive. The Alter Rebbe takes it to
show that intellect is the level of the “living.”

Ecclesiastes 7:1227>:t nbnp

$77292 M0N MRONT NYT 1IN 020 32 M 233 72
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The epistle opening with “And David made a name” ex-
plains that the letters and vowels of speech, sounded by
the five organs of the mouth, are not formed by under-
stood intellect or by nature, but by the hidden “primordial
intellect” and will of the soul, “which is why a child cannot
speak, though he understands everything.” The Alter
Rebbe cites it for speech coming from a place higher than
understood intellect.

Tanya, Iggeres HaKodesh 5:1'X:’11 7P N7aX X0

iy 77 M NRIY DR WITRD T0R2 YRy 0% MT Y

N T3y TR Y TYRY 221 1937 713 Iy 237 MpTR vewn

713 233007 TS 2T TN K 232 KU1
Kehot Publication Society (CC-BY-NC)

48 QW 7T WY

“And David made a name when he returned from smiting
Aram.” After his victories David won renown (or set up a
monument to them). It is the verse that opens the epistle
in Iggeres HaKodesh cited here.

I Samuel 8:13x*:'1 2 DRI
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And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2™n 78

0°N2 °1w N1112 2°1aR nw
“Two stones build two houses, three build six houses...”:
Sefer Yetzirah calls the letters stones and their combina-
tions houses. The Alter Rebbe uses it to show that letters
are the “inanimate.”
Sefer Yetzirah 4:1227°:*7 77°%° 790
M2 wOY .0°Na 1w N2 0°1aN Cnw 199X 7%°0 m9s yaw
R N2 wnn .0°n2 0°9wyY AyaIR N2 IR .0°N1 Avw
DWnan N2 Yaw .0°N2 02wy NIRD YW M2 ww .0°N2 2w
5190 197 PRY AR WM XZ 7OXY IXOD .0°N3 D°YAIXRY 0°OON
T 0PIYa 0°2910 ayaw 10 19RY LN 0910 KT PRI 9270
51° AYaW 73w 2R T 1N BRI .O7TRY P73 SRNIY 7325 2910 1A
ART 9291 "1WY D°IR SNW 0°1°Y "N wH12 D°AYWw Ayaw .NowRA2
'13’55 YWY Yawy MR Yawy DOy°p Ayaw Wppnl 12l .aam
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Sefer Yetzirah, Warsaw 1884 (Public Domain)

171252 TWN IR N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0L R
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Shlomo “spoke of the trees, from the cedar that is in
Lebanon to the hyssop that comes out of the wall”: the
verse describes the breadth of his wisdom, from the
mightiest tree to the smallest plant. The cedar and hyssop
mark the top and bottom of the plant world.

1 Kings 5:1337>°11 X 02371

PRI R WK 2R TV 1292 WK NI DOEYITOY 121N
[DITTTOR) URITY) IPTTOY MRNaY 13T

And he spoke of trees, from the cedar that is in Lebanon

even unto the hyssop that springeth out of the wall; he spoke

also of beasts, and of fowl, and of creeping things, and of

fishes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7722 RV WK 21URT TP 113292 WN TINA R

The Zohar on Tazria quotes this verse and says it is the
verse’s way to take the highest of all and the lowest of all.

likuteitorah.com/likkutei-torah/chukas/2/
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The text cites it for cedar and hyssop as the two ends of the
growing.
Zohar, Tazria 22:105-23:1157"0p:373-11"p:2”5 ¥°71n ,77117 100
But’, he continued, ‘it is also written, “O L-rd, thou preser-
vest man (adam) and beast” (Ps. 36, 7). Should not the term
ish be used here?’ He said: ‘This is analogous to the expres-
sion: “From the cedar which is in Lebanon to the hyssop
that springeth out of the wall” (I Kings 5, 16); it is the way of
the Scripture in such cases to mention the two extremes.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

29N 1INT

On the leper’s purification the Zohar says the hyssop is “a
small vav that nourishes the Community of Israel,” and
that cedar and hyssop go together as two vavs, an upper
and a small one. The text cites it for the two vavs.

Zohar, Metzora 4:18-7:257172:1-117°:"7 ¥71%81 ,917117 190

He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.
“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.” R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T10°1 17N K17 21N 1AINT

The Pardes’s entry on “hyssop” quotes the Zohar in
Metzora, “a small vav that nourishes the Community of
Israel,” and explains it as Yesod, when it flows to Malchus
and is united with it.
Pardes Rimmonim 23:1:91X”3:’X:1”2 0°11127 0772
NPT KT 21K 971 (31 A7) ¥ZN D M2 7Y 7AW D 2NN
PPTR 3 19 1IR3 O PR P7ay DRAwe noidh av phavt
:7TAY TP NMm Mobnb yopwn 10172 27N NP1 o1y TIo°

Pardes Rimonim (Public Domain)

07927 ™2 12

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27nya

n7pRm

The note gives the place in the Mikdash Melech where
cedar and hyssop are explained as Tiferes and Yesod.
Zohar II, 180b2 ,2p 2”m
KEHOT'S NOTE
2,00 2°m

D 'un

The note gives the place where the Ramaz explains the
cedar wood as Daas.
KEHOT'S NOTE

X”y0 DWW
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The Zohar in Yisro: Moshe and Yosef stand at one level, “in
the secret of the letter vav-vav, two vavs together.” The text
identifies them as Yesod of Abba and Yesod of Z’eir Anpin.

Zohar, Yitro 1:18-28n1”3-11>’K 190° ,77t1 190

R. Abba continued: ‘It does not say that Jethro was a priest of
On, but of Midian.” R. Simeon replied: ‘It is all one; at first
the father-in-law of Joseph was called a “priest of On”, and
then “the father- in- law of Moses” was called a “priest of
Midian”, and both have the same symbolism, for both Moses
and Joseph were in that grade symbolized by the two Van’s
that are one.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

AN 7Ranm

“Wisdom gives life to those who have it”: Chochmabh is the
“living.”
Ecclesiastes 7:1227°:t nonp
{7792 TN M3 NYT TN 1037 PE2 R0 P52 %D
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20t nbnp

NX2n 1°Rn 7Ronn

“But wisdom, where (me’ayin) shall it be found?” Iyov
contrasts the treasures men dig out of the earth with wis-
dom, whose place no one can find. Chassidus reads
me’ayin as “from nothing”: Chochmah comes from Keser,
which is called ayin.

Job 28:1227:175 21°R

13 PR 711 2K R¥RA PRR MI0M
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

Kehot’s note points to Zohar, Metzora 4:17 for these words.

Zohar, Metzora 4:1717°:°7 Y7131 ,977117 190
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“For with You is the source of life; in Your light we see
light.” The psalmist praises G-d as the source of all life
and light. Here Keser is that source of the “living,”
Chochmah, and so stands above it as the “speaking.”

Psalms 36:10>:7"% 0°2°1n
:11N'ﬂ§j;l ?|‘TIN; jakidy] 'IﬁP?; qnY=3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
171 ,RD "D

1nPINa 12101 12102 1PN PIYIT

“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The Alter Rebbe uses it for Malchus be-
ing rooted in Keser.

Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19902 INPIM 1NPAN2 1910 YIYA 1 92 MTED Ty
7910 INKR 717 TAR 21991 21w PR 710 NIRY nbnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

NP2l 2R RN%9INT

“The Torah comes forth from the higher Chochmah.” The
text adds that the Torah’s letters have a root above
Chochmabh.

Zohar, Yitro 21:378-22:389172w:273-1"yw:X”D 19N° 77111 7190
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MYRMOWRT DR Twn 12T

“And Moshe spoke to the heads of the tribes of the chil-
dren of Israel, saying: This is the thing that Havayah com-
manded,” opening the laws of vows. The discourse on this
verse later in Likkutei Torah is cited for the reversal of the
levels in their roots.
Numbers 30:2°2:"> 12722
TS WK 270 77 R PRI 2327 nivni WX 1Y 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRRWR 171 Rn M

The Talmud rules that the Chanukah lamp is placed by the
doorway so that “the Chanukah lamp is on the left and the
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mezuzah on the right.” A discourse on this rule is cited for
the root of the letters.
Shabbat 22a:2°2:X 275 naw
™ XM .MNDP TM0T MRV AMPITY MER 72310 72 2727 NN
MY OADTR PXMY 27 TR WK KT A3 ROX 21 7ARY
MY DRNER 12110 T3 RIDY 73 PRt RNIPUM JORnEn
PRn
William Davidson, Vocalized Aramaic (CC-BY-NC)
o210 Paaw
“Your ointments have a goodly fragrance; your name is
like oil poured out.” The bride praises her beloved, whose
name is as pleasant as fragrant oil. The discourse on this
verse is cited for the same point about the root of the
letters.
Song of Songs 1:3°3:°R 0°1°wi 1w
SN NI2Y 1272 TRY PIIA TRY 0210 Y 1717
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR RPONP2 N”TLTONN 71921 1090 71921 KD 1909OnN NI
N5

The Idra Zuta: Abba and Imma come out of the hidden
brain, “are included in the mazla, and on it they hang and
by it they are held; Z’eir Anpin hangs on and is held by
Atika Kadisha.” The text uses it to show that in its root
Z’eir Anpin is higher than Abba and Imma.

Zohar, Idra Zuta 23:105-24:113-77p:3”2 XU RIINT 9700 9900

PP

N°21 N21aR W 7

“A psalm, a song for the dedication of the House, of
David.” The discourse on this verse is cited for the three
needs, food, clothing and house.
Psalms 30:1°%:"% 0°%°1n
:711‘? N30 N2ANTY i
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the living creatures ran and returned (ratzo vashov),
like the appearance of lightning,” in Yechezkel’s vision of
the Chariot. The Alter Rebbe sees the heifer’s ash and liv-
ing water as this running and returning.

Ezekiel 1:1477:X 5xpi°
:P127 1IR3 23T RI¥Y NiTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“This is the statute of the Torah.” Because the heifer em-
bodies ratzo vashov as a whole, it is called the statute of
the Torah.
Numbers 19:2°2:1™ 72712
YR NP7 PRIW? 21279K 127 WNK? N MWK 17IR0 DR NNt
99 7Y MRYTR? WK DU MR WK M0 TR M2
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o%°m oon oY NN

“And he shall put living water upon it in a vessel.” The liv-
ing water is read as the drawing-down of mayin duchrin
from Chochmah.
Numbers 19:171>:1”> 71272
29279 0770 070 1°2Y TNI) NRVAT DD 10YR XLY2 MNRP
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be
put thereto in a vessel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°10 Ananm
“Wisdom gives life to those who have it”: Chochmabh is the
“living,” the source of the living water.
Ecclesiastes 7:1227>:t nbnp
7732 MI0A MRINT NYT 1IN A02T P¥2 0T 93373
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%1 PR Ry °2
“For with You is the source of life”: Keser, the source of
Chochmah, from which the living water is drawn.
Psalms 36:10>:1"% 0°%°1n
(IR T7IR2 0°°0 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRY™T MDUY2 WY Y

The note says the phrase is the Targum’s and refers to the
Siddur, where it is also used.
KEHOT'S NOTE
LR LT3 170 1R L[] (30 ,3) oY .([2] KD ,un) NPWRAa N2 "N Y
M owa 7,u8 17 77’0 kNN

PIEST MDYY2 WYT YN

The Targum tells that Chushim son of Dan cut off Eisav’s
head, which rolled into the cave and came to rest in the
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bosom of Yitzchak. The Alter Rebbe uses it for the external

forces’ root in the left line, Gevurah.
Targum Jonathan on Genesis 50:1337>:’1 n°@X12 %y 103 01N
YORY KD70 PVI1 17 72 D°WAM? M7 77 11 KNP0 NIyn YD ...
RAYR 137 297 79 227300 YT YN MD RYYY YT Y
XA?°D3 2PN2 10T 913 112 WP 13X P ARYY 33 nIK)
1 BI2X 1237 KO2°D2 PN NYR3 3py7 N2 N2 1137 12 903

RV *BIR 7Y 7IRAN 1119Y 12 KNN3 NIQOK? Kop0

But when his sons had brought him into the land of Kenaan,
and the thing was heard by Esau the Wicked, he journeyed
from the mountain of Gebala with many legions, and came
to Hebron, and would not suffer Joseph to bury his father in
the Double Cave. Then forthwith went Naphtali and ran, and
went down to Mizraim, and came in that day, and brought
the Instrument that Esau had written for Jakob his brother in
the controversy of the Double Cave. And immediately he
beckoned to Hushim the ...

Targum Jonathan on Genesis (Public Domain) - The Targum of Jonathan
ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public Domain)

N277T NN°2010 1°ay 1N
The Zohar in Pekudei: gold is good in its height, but all
that spreads below from it is “the dross of gold,” whereas
silver is good even as it spreads below. It is the image for
what flows down from the left line.
Zohar I1, 224b2 737 2”mt
KEHOT'S NOTE
[3] P12 AP AR YT R™MIN2 Y 2,700 M

NIPPNOM RIZTI MM NN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
TR T PR PR 1Y XD

nIPPNoM RIZTY M0 NN

Etz Chaim, Sha’ar Mayin Nukvin and Mayin Duchrin: the
Sefiros are direct light, emanated from above downward,
and returning light, which rises from below back toward

its source, the receiving side of judgment “facing

upward.” The text draws on it for the Gevuros as returning
light that rises and withdraws. (Kehot: Sha’ar Mayin
Nukvin and Mayin Duchrin, chapter 14; Sefaria numbers
this passage 39:15.)
Sefer Etz Chaim 39:157°0:0”% 0»n vy
moymon 070 DPERM OURM %3 KIT MM MK W° MK 07 M0
PRI IIPR PR INW NP2 7Y N MI9PR TY N0 11T ond
mMOM Md9Pna N3 AbynRd aunbn 0INR 07 MY PURRM T
79302 1NPNM TNPIN2 1910 PIYI 0PN (N33 Mobn Ty 10 To%a
o2Iy2 MR PP ] 7D KA 17T 1N TI0Y UM A oon
"IN TI0 RI7T 17X TI0 MAARY WK 0PI TI0 R N1 0 RIA
Mo%!MI N5 TI02 CITRIW TORY IR TI02 ARSI whn
... [Toynbn 07 572 1711 °2 7102 N5 °3 0TIOY
Sefer Etz Chaim (Public Domain)
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There it is said that from the right line comes only kelipas
nogah, and not the three completely impure kelipos at all;
those are from the left line.
KEHOT'S NOTE
R P P Twnl 1R pnT” Xw Y 17N — °In 7193‘? AnR 7772 IR7
ORRWT PR 1T VIR, 0AP UUARA

RN WURAY 27Y 7007 A7) CTIpR Ama;m

The note quotes the Ramaz (“from the right no kelipah
comes, but the left in its spreading downward becomes
dross”) and refers to the Tzemach Tzedek’s explanations
of the Zohar, where it is discussed.
KEHOT'S NOTE
WY1 UNY AMUYEN2 MTY PRAWT PaR 12°9p mann PR PR 00”
19795 A RD 3wy 1”90 12700 Ayw Yy R-37%5 1"7IR°2 — "10 0°3°0
A

7902 °9Y IN°2T (2 VPYT) TINNCD L L WU
The note identifies the explanation referred to here as the
one in the Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
nan .'|'?’N1 20W Y R-37EID AR MIAT O .3 ,0Y ROTIRD R0
.279°Y AN 07w IR "I1MRN (3737 PU°N31aRn 0271) NANR

TYNN 12327 15 71793 29y XA

The Zohar in Acharei: the Holy One, blessed be He, said,
“Bring an atonement for Me on Rosh Chodesh,” so that the
serpent may pass and be sweetened, as with Korach’s
company, “on whose account” the one from their side is
aroused. The text cites it for how the external forces draw
from the left line.

Zohar, Achrei Mot 72:405-75:413-71”n:2”y M1 "InR 30 990
¥Ry

and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

BN W 21D

“And the face of an ox on the left, for the four of them.” In
Yechezkel’s vision each of the four living creatures of the
Chariot has four faces: a man, a lion on the right, an ox on
the left and an eagle. The heifer, of the ox’s kind, receives
from this left face.

Ezekiel 1:107:% 2xptr>
MW DAY PRIITOR TN 39 DIX %3 0PR M
AINYIIRY? IWIID DY MNNI
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Zohar in Pekudei contrasts the right side, from which
all the blessings of the world come, with the left, “gold,”
whatever spreads below from which becomes dross. The
Ramaz there says, as the Kehot note quotes him, that from
the right no kelipah comes, but the left in its spreading
downward becomes dross.

Zohar, Pekudei 12:70-13:80°2:3"-°y:2 >T1pD 71111 7190
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“And he shall take it out to outside the camp, and it shall
be slaughtered before him”: the heifer is given to Elazar
the kohen, taken out of the camp and slaughtered in his
presence. The Alter Rebbe reads “outside the camp” as
outside Atzilus and Beriah.
Numbers 19:3°1:1”> 71272
DAY MINR? YINRTOR ANK RO I0D7 MYPR-PN ANK oAnn
739 AN
And ye shall give her unto Eleazar the priest, and she shall
be brought forth without the camp, and she shall be slain
before his face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T OTIRIM TR

In the introduction to Tikkunei Zohar: in the ten Sefiros of
Atzilus “He and His vessels are one, He and His life-forces
are one,” which is not so in the Sefiros of Beriah. So
Atzilus gives no nourishment to the external forces.
Tikkunei Zohar 3b:9-10-"1:2°3 9717 *1pn
1M1 PR L7302 T AU AR L1302 X990 MIPIRT Ni1vD0 YT
, 10 '[1:'!’201 NIPR 1N'_?'[ L,IRPI2T mw’sg 1W}73 =l 1R’_?’[ i ,'ﬁu'l:;! m
aMpy3 (PR3 R7D) PRI RITRDD DY NPy LT BRI PR IRD
nind AWy PN LAR"IIT NIA0 Ry MPERT NiTPas
DX 922 730K K1 KPP P72 YN RINPRT

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 16

90

“He dipped and sprinkled seven times toward the Holy of
Holies.” The Alter Rebbe reads the direction as returning
nogah’s inner good to its root in holiness.
Mishnah Parah 3:9'0:"2 172 mwn
I DINT2 AERY 179D 23 Yy TION Mp DY Pan3 mnpd
.PXntra 22p1 o072 LOY .27yR? 1IDY M2 TR 1100 .27YR?
D2 A1m°2 M LIPRPRY 1IN 22N 12 3na iR AT o1
3 M2 A 92 Yy 0w TR W 13 T332 BRYR YU MM
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They bound it with a rope of reed and placed it on the pile
with its head towards the south and its face towards the west.
The priest stood in the east with his face towards the west.
He slaughtered with his right hand and received the blood
with his left. Rabbi Judah said: he received the blood with
his right hand and put it in his left hand. He sprinkled with
his right. Seven times he dipped his finger in the blood and
sprinkled it towards the Holy of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

7370n PY2an T
“And the border shall go down to the Jordan,” in G-d’s de-

scription to Moshe of the eastern border of the Land,
which runs down the Jordan to the Dead Sea. The dis-
course on this verse is cited for the Jordan, which takes
from one and gives to another.
Numbers 34:1227:77% 7212
YINT 037 MDD NPRA 07 PORSIN PR AITTR 237 T
1230 2237
and the border shall go down to the Jordan, and the goings
out thereof shall be at the Salt Sea; this shall be your land ac-
cording to the borders thereof round about.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

All the Temple walls were high except the eastern wall, so
that the kohen burning the heifer on the Mount of Olives
could look into the entrance of the Sanctuary while sprin-
kling the blood.
Mishnah Middot 2:47:2 n1Tn nawn
MY 2Y MR PN2% YIN 00131 7 DY POV 079027 23
52°7 PY InND2 AR NINM ,AnwYna 90 wRI2 ™Iy 1190 NY
:OT0 M NYw2
All the walls that were there [in the Temple] were high except
the eastern wall, for the priest who burned the red heifer
would stand on the top of the Mount of Olives and direct his
gaze carefully to see the opening of the Sanctuary at the
time of the sprinkling of the blood.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

1927 DX 73w

“And the heifer shall be burned before his eyes,” whole,
with its hide, flesh, blood and dung, in Elazar’s sight. After
the sprinkling, the burning repairs the outer dimension of
nogah.

Numbers 19:517:07° 12712

AYIRPY ARTANY AIPINN) AN YPY? 81K

Sl

And the heifer shall be burnt in his sight; her skin, and her

flesh, and her blood, with her dung, shall be burnt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For dust you are, and to dust you shall return,” G-d’s
words to Adam after the sin: he will toil for his bread until
he returns to the ground he was taken from. It shows that
the body is mostly of the element of earth.

Genesis 3:190°:1 NPWR12

0¥ ANR? 1IwN 3 MTRTOK AW TY 07 PIRN ER Ny
120N DY-IRY NAR

In the sweat of thy face shalt thou eat bread, till thou return

unto the ground; for out of it wast thou taken; for dust thou

art, and unto dust shalt thou return.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And you shall eradicate the evil from your midst,” said of
the false prophet who incites to idolatry and repeated in
several other laws of the Torah. Here it describes the
burning that removes the evil from the sparks.

Deuteronomy 13:6"1:3”° 0°727
02°P2K *172Y 1107927 °3 Nt XA 0iPNa 0PN IR KT K02
VTN AMPTT? 0T PN ATDI DN TIND DINX Roging
12P% Y7 AIYA A2 NP TROK 1 MY WK
And that prophet, or that dreamer of dreams, shall be put to
death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-
deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yirmeyahu foretells that in the days to come the Ark of the
Covenant “shall not come to mind, nor shall they remem-
ber it, nor shall they recall it.” The Alter Rebbe borrows
the words for desires that are utterly forgotten.

Jeremiah 3:1610:2 1771072
IR Ty ’ﬁ?;R"'N‘b ’N7OR 7207 0°19%2 ¥IR3 00”791 12790 72 1M

TV 1RY? K21 37PD2 K2 1271701 K9 2777y 17y K91 °nna2
And it shall come to pass, when ye are multiplied and in-
creased in the land, in those days, saith the L-RD, they shall
say no more: The ark of the covenant of the L-RD; neither
shall it come to mind; neither shall they make mention of it;
neither shall they miss it; neither shall it be made any more.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°RM1 0°n° n?an
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“As light excels darkness.” Koheles concludes that wisdom
excels folly as light excels darkness. Chassidus reads it as
the special quality of light that comes out of darkness,
here the love that comes from the transformed animal
soul.

Ecclesiastes 2:1337:°2 n?rp
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Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse that begins on that column, on “Know this
day and take it to your heart (levavecha),” explains the two
hearts as the good and the evil inclination, which become
one when the evil inclination too returns to serve G-d,
“with both your inclinations”; it lists the Zohar in Va’eira
(26b, 27a) with the Ramaz, the Reishis Chochmah and
Avodas HaKodesh.
KEHOT'S NOTE
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On “And you shall love Havayah your G-d with all your
heart,” the Zohar says: “with all your heart: this is the right
and the left, which are called the good inclination and the
evil inclination,” a warning to unite the holy Name with a
supernal love.

Zohar, Vaera 10:93-13:10477p:3>-37%:" RIR) 7111 7190
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The Mishnah teaches, “With all your heart: with both your
inclinations, the good inclination and the evil inclination.”
This is the plain teaching that the Zohar calls a mystery.
Berakhot 54a:6":X 771 N1372
DAY MNP 20T 7Y TIMY 0w My Py 137 o
210 92,771 W2 — 71237 2227 AN 7227 292 TROK 1 Y

»TIRD 22217 W01 NX PI1 KA 1PDR — "Y1 DI YT N
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A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou

82



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 2

shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“He who shuts his eyes from looking upon evil” is among
those who will dwell on high. Here it is how the vessels of
the animal soul’s will are burned.

Isaiah 33:15170:377 1yw°
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He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In memory of Jerusalem, ash is put on a groom’s head “in
the place of the tefillin,” as it is said, “to give them glory
instead of ash.” The maamar reads this ash as the Gevuros
burned and sweetened.

Bava Batra 60b:1717°:2°0 X1na X322

D°INN WRI2Y TR0 9K A P 30N 2NORY UK Y7 oKD

MR L17P0EN DiPpR2 2RP NIn R NP KDY 21 AP? MY
DR DA RE 077 NN? L1 "PaKD iy

William Davidson, Vocalized A;'amaic (CC—E;Y—NAC)
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“To give them glory (pe’er) instead of ash (efer).”
Yeshayahu promises the mourners of Zion that the ash of
their mourning will give way to a crown of glory. The two
words have the same letters, and the Alter Rebbe reads the
alef as the sweetening of the five Gevuros.
Isaiah 61:372:870 1°yw°
2I% nAn 7ivl MY DX NOR XD 07 NN? 1% 7aR? miw?
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To appoint unto them that mourn in Zion, To give unto them
a garland for ashes, The oil of joy for mourning, The mantle
of praise for the spirit of heaviness; That they might be
called terebinths of righteousness, The planting of the
L-RD, wherein He might glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note quotes it: “efer parah: 7”531, their dross was
burned and they were sweetened; par with the kollel

likuteitorah.com/likkutei-torah/chukas/2/
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equals efer.”

KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And he shall put living water upon it in a vessel.” The liv-
ing water is the “returning,” and the vessel the letters of
the Torah.

Numbers 19:171°:1”> 712712
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And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in a vessel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And all the people saw the voices,” at the giving of the
Torah: the thunder, the flames and the shofar, which made
them tremble and stand far off. The discourse on this

verse is cited for how water does not extinguish fire.
Exodus 20:15170:2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note gives the place in Mishnas Chassidim where olas
is explained as the letters of tola and the number of
Avgitatz.
KEHOT'S NOTE
.T,7wyn noan

110 apys nyv»In

“Fear not, worm of Yaakov, men of Israel; I will help you,
says Havayah.” Yeshayahu comforts Israel, small and
weak as a worm, that G-d is their helper and redeemer.
Following Pri Etz Chaim and Mishnas Chassidim, the text

83



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 2

M

links “the worm of Yaakov” with Avgitatz, Chesed within
the Gevuros.
Isaiah 41:147:X"n \oyw°
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bl
Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it was, when the Ark set out, that Moshe said, ‘Arise,
Havayah, and let Your enemies be scattered.”” Each time
the Ark of the Covenant set out on a journey, Moshe prayed
that Israel’s enemies flee before it. The journeys are read
as subduing the kelipos.

Numbers 10:357177: 72712
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And it came to pass, when the ark set forward, that Moses

said: ‘Rise up, O L-RD, and let Thine enemies be scattered;

and let them that hate Thee flee before Thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On David’s title “Adino ha’Etzni,” the Talmud says that
when he sat and occupied himself with Torah he made
himself soft like a worm. The Alter Rebbe applies the
“worm” to Torah study.

Moed Katan 16b:26172:2 11 Jup 7311
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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On “and he brings down the strength (oz) in which it
trusts,” the Midrash says, “oz: this is the Torah.” One of
the sources the Kehot note gives for the Torah’s name
“strength.”
Vayikra Rabbah 31:5°7:X”% 127 X1p™
Sanhedrin 26b2 17> 1"77710

KEHOT’'S NOTE
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“A continual burnt-offering, the one made at Mount
Sinai,” in G-d’s command to Moshe for the daily offering:
it is the same offering first brought at Sinai. The text links
it to the power given at the receiving of the Torah.

Numbers 28:61:1”3 727712
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likuteitorah.com/likkutei-torah/chukas/2/

15

12 NP NRT 27y 7INR°2 R

It is a continual burnt-offering, which was offered in mount
Sinai, for a sweet savour, an offering made by fire unto the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Elokim spoke all these words, saying.” Its lemor is
read here as the power for Israel’s own words of Torah to
be G-d’s word.
Exodus 20:1'%:"> minw
AR? APRT 071277770 NX 077K 131
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The Torah comes forth from the higher Chochmah.” So
the right hand, Chesed, which receives from Chochmabh, is
strengthened by the Torah.

Zohar, Yitro 21:378-22:389v72w:273-n"yW:X"D 170”717 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

wann 0°7°a nonnw

“The spider takes hold with its hands, yet it is in the
palaces of the king”: among the small creatures that are
wise, one that clings with its hands is found even in the
king’s palace. Chassidus reads it as even the lowly receiv-
ing from the King’s essence, where no distinction is made.

Proverbs 30:28n173:7 “5wn
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The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The enemy said, ‘I will pursue, I will overtake, I will di-
vide the spoil’”: Pharaoh’s boast as he chased Israel to the
Sea, in the Song at the Sea. The enemy’s confidence came
from the undiscriminating flow of G-d’s greatness.
Exodus 15:9'0:1"0 mnw
YN 2270 PN W03 IIRPRN P20 PROR PN ATIX 2N T
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The enemy said: ‘I will pursue, I will overtake, I will divide

the spoil; My lust shall be satisfied upon them; I will draw
my sword, my hand shall destroy them.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Though you soar like the eagle... from there I will bring
you down, says Havayah.” Ovadiah answers Edom’s boast:
however high it nests, G-d will bring it down. The Alter
Rebbe reads ne’um, “says,” as the speech of the Torah that
brings down the kelipah.
Obadiah 1:4"7x n>121y
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Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that Chochmah is called
judgment because through it evil is separated from good:
the early Kabbalists thought Chochmah wholly Chesed,
but the Chayat found judgment in it too, and the Arizal
praised this, as the Idra says, “like wine resting on its
lees.”

KEHOT'S NOTE
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“The voice of Havayah is in power.” In the psalm of the
“voice of Havayah” sounding over the waters, the voice is
mighty and majestic. Here the “power” is the voice of the
Torah.

Psalms 29:4"7:v”5 0°7°1n
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The voice of the L-RD is powerful; The voice of the L-RD is

full of majesty.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your right hand, Havayah, is glorious in power; Your
right hand, Havayah, shatters the enemy,” from the Song
that Moshe and Israel sang at the Sea. The Alter Rebbe
reads “power” as the Torah, through which the right hand
overcomes the enemy.

Exodus 15:6"1:1"0 mnw
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Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“The voice is the voice of Yaakov, but the hands are the
hands of Eisav,” Yitzchak says as he feels Yaakov dressed
as Eisav. The voice of Yaakov is the voice of Torah and
prayer, the “power” of the right hand.

Genesis 27:22275:1”) N°wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let the adversaries (sotnei) of my soul be ashamed and
consumed”: the psalmist asks that his accusers come to
nothing. Sotnei is from the root of satan, so it matches kra
satan and the worm that rots the cedar.

Psalms 71:1327>:X”y 0°%°11n
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Let them be ashamed and consumed that are adversaries to
my soul; Let them be covered with reproach and confusion
that seek my hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Your hand shall be lifted up over your adversaries, and all
your enemies shall be cut off,” in Michah’s prophecy that
the remnant of Yaakov will prevail over its foes. The lifted
hand is Keser, from which the power over the enemies
comes.
Micah 5:8'n:°11 19"
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Let Thy hand be lifted up above Thine adversaries, And let
all Thine enemies be cut off. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the children of Israel went out with an uplifted
hand”: they left Egypt openly, in triumph, even as Pharaoh
set out after them. The Exodus is an instance of the uplift-
ed hand of Keser.

Exodus 14:8°1: 77> mnw
PRI 2221 PRI 232 20K AT 078N 7 YR 227NK T P
R T2 ORY
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And the L-RD hardened the heart of Pharaoh king of Egypt,
and he pursued after the children of Israel; for the children
of Israel went out with a high hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And it was, when Moshe raised his hand, that Israel pre-
vailed,” in the war with Amalek. Another instance of the
uplifted hand.

Exodus 17:118™:1™ mnw
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And it came to pass, when Moses held up his hand, that
Israel prevailed; and when he let down his hand, Amalek

prevailed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“Havayah, Your hand is lifted up; they do not see; they will
see and be ashamed...” In the plain sense Yeshayahu says
that though G-d’s hand is raised in power, the wicked do
not perceive it, until they see His zeal for His people and
are ashamed. The maamar reads it as cause and effect: be-
cause the hand is lifted up, from the “face,” the wicked do
not “see,” that is, do not receive.

Isaiah 26:1187>:173 7°yw”
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L-RD, Thy hand was lifted up, yet they see not; They shall
see with shame Thy zeal for the people; Yea, fire shall de-

vour Thine adversaries.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He rules by His might forever... let the rebellious not ex-
alt themselves.” G-d’s exaltedness humbles the proud.
Psalms 66:7°1:1°0 0°2°11n
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Who ruleth by His might for ever; His eyes keep watch upon

the nations; Let not the rebellious exalt themselves. Selah

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Haman took the garment and the horse,” and at the
king’s order dressed Mordechai and led him through the

likuteitorah.com/likkutei-torah/chukas/2/
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city in honor. The discourse on this verse explains holy
pride and its effect above.
Esther 6:11x7°:") 1nNOX
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Then took Haman the apparel and the horse, and arrayed
Mordecai, and caused him to ride through the street of the
city, and proclaimed before him: ‘Thus shall it be done unto
the man whom the king delighteth to honour.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will sing to Havayah, for He is highly exalted,” the
opening of the Song that Moshe and Israel sang at the Sea.
It is the exaltedness that withdraws the flow from the
proud.
Exodus 15:1°R:1"0 mnw
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Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Onkelos renders “for He is highly exalted” as “for He ex-
alts Himself over the proud.” The text reads it as G-d with-
drawing His flow from the proud.
Onkelos Exodus 15:1X:1"0 mnw %y 017p28 01310
WPR? VWKL 7 0T KT ROMIVD N7 2N %3 Awn naw 193
XODI0 RO 72T RDINI) R2IM2 DY ORI W 7 OTR PTIN N2w
RI2I R 7297
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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“Our hand is high, and it is not Havayah who has done all
this,” the boast of the enemies in Haazinu. These are the
“proud” who are cut off.
Deuteronomy 32:2715:2”% 0”127
5y’ NP1 P77 1IMRCTID 9773 17227770 TR 0K 0y U1D
:NRT-53
Were it not that I dreaded the enemy’s provocation, Lest
their adversaries should misdeem, Lest they should say:

Our hand is exalted, And not the L-RD hath wrought all this.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pharaoh, “the great crocodile lying in his rivers, who said,
‘My river is mine, and I have made myself.”” He is the
model of the proud one.

Ezekiel 29:3°3:1072 5xpin°
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speak, and say: Thus saith the L-rd GOD: Behold, I am

against thee, Pharaoh King of Egypt, The great dragon that

lieth In the midst of his rivers, That hath said: My river is

mine own, And I have made it for myself.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note says the Arizal’s explanation of “We were slaves

to Pharaoh” (Pri Etz Chaim, Sha’ar 21, chapter 6) is dis-

cussed at length in the Siddur, in the section on the festi-
val of Matzos.

KEHOT'S NOTE
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“We were slaves to Pharaoh in Egypt, and Havayah
brought us out of Egypt with a mighty hand,” the answer
the Torah tells a father to give his son. The Arizal’s expla-
nation of these words is in Pri Etz Chaim, as the Kehot note
says.
Deuteronomy 6:21x73:1 0°127
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s
then thou shalt say unto thy son: ‘We were Pharaoh’s bond-
men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“May Havayah make His face shine upon you and be gra-

cious to you,” from the Priestly Blessing. A flow from the
“face,” which the wicked cannot receive.

Numbers 6:257775:"1 72712
SEE AR,
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,192

PARAGRAPH 29

140

FINA 7INA
“For He is highly exalted.” The exaltedness is Atik, from
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which the kelipos cannot draw.

Exodus 15:1%:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Who is like You... awesome in praises, making wonders
(oseh fele),” from the Song at the Sea. For G-d a wonder is
simply something He “makes,” which is the sense of
“highly exalted.”
Exodus 15:1187:7"0 mnw
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Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the Ancient of Days (Atik Yomin) sat,” in Daniel’s vi-
sion of thrones set for judgment, with the Ancient of Days
clothed in white. Kabbalah names the innermost level of
Keser after this vision.

Daniel 7:9°0:1 Hx°17
KEHOT'S NOTE
0,1 OR0IT

o2y NIt RwInni

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.A%y° no7a

NnPom NN RPONY2

On “Why do you cry out to Me?” the Zohar says, quoting
Sifra d’Tzniusa, “on Atika everything depends”; at that
moment Atika Kadisha was revealed. So the Splitting of the
Sea came from Atik.

Zohar, Beshalach 13:178-14:190%”p:7°-n"yp:3*> 12w32 717 190

Said R. Isaac: “‘When the Israelites encamped by the sea they
saw many hosts, many armies, many camps, above and be-
low, all united against Israel, and in their distress they
prayed unto the L-rd. The sea was stormy, its waves roared,
behind them were all those hosts, all those armies of the
Egyptians, and above them were all those celestial foes; and
they began to cry to G-d. Then “the L-rd said unto Moses:
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Why criest thou unto me?” Then the Most Holy Ancient One
appeared, and Mercy was manifested ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

272 PPNy YW Ny wrnd

In Sha’ar Atik, chapter 2, the Arizal explains that the backs
of Atik’s two aspects are joined and hidden within, so that
no back is revealed in Atik and all of it is called face, unlike
Arich Anpin, which has face and back.

Sefer Etz Chaim 12:2°2:2” 0*°n vy

NI DY N3
Onkelos: “for He exalts Himself over the proud.” The text
reads it as Atik’s exaltedness over the proud, who receive
nothing from it.
Onkelos Exodus 15:1X:1"0 nnw %y 0177238 01310
WPRY VWKL 7 OTR KT ROMIYD N7 PN %3 Awn n2w 193
X010 X7 27T RDARA) K2IM) 7Y *KAOK 7K 7 0T T N2Y
:RR22 KR 7357
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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The note refers to Or HaTorah on Re’eh for the flow that
comes by way of the “back.”
KEHOT’'S NOTE
NNy AR 7R AR

T°RP 09N TINI 299

“And in the greatness of Your exaltedness You overthrow
those who rise against You.” The exaltedness is Atik, from
which the enemies cannot draw.

Exodus 15:7°1:7"1 mnw

WD IMPIR> 9390 APYN T°0R 07 AR M
And in the greatness of Thine excellency Thou overthrowest
them that rise up against Thee; Thou sendest forth Thy
wrath, it consumeth them as stubble.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,0 mnw

T°RP O170 TINRA 219

The Zohar on this verse: when sins cause it, the Holy One,
blessed be He, rises higher and higher, and “in the great-
ness of Your exaltedness” He clothes Himself in exalted-
ness against those gathered against Him.
Zohar, Beshalach 20:307-23:31610w:3"2-1"w+’3 now3a 771 100
Said R. Eleazar: ‘It is indeed so. As long as the voices of the
Israelites are heard in the synagogues and in the houses of
study they are powerful: “the voice is the voice of Jacob”; but
if not, then “the hand are the hands of Esau” (Gen. 27, 22),
as has been explained on another occasion.” IN THE
GREATNESS OF THINE EXCELLENCY (lit. uplifting) THOU
OVERTHROWEST THEM THAT RISE UP AGAINST THEE. R.

likuteitorah.com/likkutei-torah/chukas/2/
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Hezekiah found here the same idea as in the verse: “Why
standest thou afar off, O ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TO9N 11D 1 NY°
“May Havayah lift up His face to you and give you peace,”
from the Priestly Blessing, where it means that G-d turn
His face toward you in favor. The maamar reads “lift up”
literally: G-d raises His face to the level where there is no
back, so that the flow comes “to you.”

Numbers 6:26173:*1 12712
:0f2w 77 0t 9N PI0 T XY
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o83 27Dwn 15 Nwa o1

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°%" R nNo72

NW11 29 RN 72

“For thus says the One who is exalted and lifted up... I
dwell on high and holy, and with the crushed and lowly of
spirit.” Through Yeshayahu G-d declares that, high as He
is, He is with the humble, to revive them. The exalted One
is with the humble.

Isaiah 57:157"v:1"1 17°yw°

RIT"NR) 113X W71 017 InW ¥iTRY 7Y 10% X1 07 MR 1D %3
:0°RDT1 27 Ni°NI?Y 0VPRY MmN nNitnaR mNooYh

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

P LI ¥ el Y 7

7110 92 IR RPOOT T 0
“Havayah, Your hand is lifted up; they do not see.” Plainly,
the wicked do not perceive G-d’s raised hand; the maamar
reads it as cause and effect: when the hand is lifted, they
cannot receive.
Isaiah 26:11x”°:172 717 yw°
:n'?;Rh I8 URTR DY"NRIP W2 N 'H’I[jj"?:;! AT MmN
L-RD, Thy hand was lifted up, yet they see not; They shall
see with shame Thy zeal for the people; Yea, fire shall de-
vour Thine adversaries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0By T

“For a hand is upon the throne of Kah: war for Havayah
with Amalek,” Moshe’s words after the victory over
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Amalek. The explanation of this verse is cited for the up-
lifted hand.

Exodus 17:1610:1 mnw

7 TR PPNy A7 TR AR 027PY 17D K
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WIN 2°°0 7772, . 11-° 0% BY 7090 pa Nma

From 95c on, the Alter Rebbe explains “a hand is upon the
throne of Kah”: there are three hands, the great (love), the
strong (awe) and the uplifted; the uplifted hand, written
without the hei of knowledge, raises the soul to a level be-
yond what creatures can grasp, above the throne and
above the Name Kah, and from it comes the war with
Amalek, as when “the children of Israel went out with an
uplifted hand.”
KEHOT'S NOTE
ST9ORY 2 L,7% RPN RN

N"7192 21027 WX 27N

“A person is obligated to become intoxicated on Purim.”
The Torah Ohr discourse beginning with these words ex-
plains “a hand is upon the throne of Kah.”
Megillah 7b:7-8'n-"1:2°t 1%°3n
M7 MIR P YT RPT TY K910 RiDI7 WOPR 2% :NX27 NN
.DIB2°K 7777 702 0°18 NTIP0 372Y K7 027 127 070 T037
MR LTI AR RO Y 07 LKL O3 AUNY N3 op
953 XY :APY MK .OT10 702 008 NTIVD TUAYN N 00 AP
RO UPTIR ROYY ROYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

X7 1RTE

“We were slaves to Pharaoh in Egypt, and Havayah
brought us out of Egypt with a mighty hand.” The
Haggadah’s “Havayah our G-d brought us out” is based
on it.

Deuteronomy 6:21x72:1 0°127

T2 DUIEER N AKCEM 07IERD AYID? A 0712y 37 1N
i

then thou shalt say unto thy son: ‘We were Pharaoh’s bond-

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Tablets written on both their sides; on one side and on
the other they were written,” as Moshe came down the
mountain with them. The engraved letters, readable from
both sides, show a root that is all face.

Exodus 32:157°0:27% mnw

J¥n 070D NP T2 NTYR NM? C3eY TR Awn T 19N
:0°203 07 7Y 70 073y

And Moses turned, and went down from the mount, with the

two tables of the testimony in his hand; tables that were writ-

ten on both their sides; on the one side and on the other

were they written.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7T ANI TN awn
“Though you soar like the eagle... from there I will bring
you down, says Havayah.” Said of the kelipos that raise
themselves to draw from the nape.
Obadiah 1:4"7X 1°121y
TIOR3 AT OYR A3 0 072293 1737DK) W32 207N
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P2aR"
“And a man wrestled with him until the break of dawn,”
when Yaakov was left alone by the river at night. The dis-
course on this verse is cited for the subduing of the
kelipah.
Genesis 32:257173:27% n"wxr12
NWH NYPY 7Y iny WX PAN7 7127 2Py 0N
And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S3TPT PR KP1 1IN

Rashi: “the parable of the Ancient One of the world: the
Torah, which is the parable of the Holy One, blessed be
He.” The Kehot note gives it as the source for the Torah’s
name.

Rashi on I Samuel 24:1477>:775 & P10 2y >" w1

ROTW 77N ,09 D 1nTp bwn onnTpn Swn anRe qwRd

792 DOW L, YWID At 1PAPN LYW R DOYWIR 1apn Dw own

1799 AR OPPRPRM (P XD MIAW) 770 7IRK 19°M 13 R3O i
:(2°) M57 NodMA RAPRTD

As the ancient proverb says. The proverb of the Ancient One
of the world [referring to] the Torah, which is the proverb of
the Holy One, Blessed is He. From the wicked comes wicked-
ness. The Holy One, Blessed is He, destines the wicked to fall
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into the hand of the wicked like himself. And where did the
Torah say this, "And G-d destined it into his hand," as it is
stated in Maseches Makos.

On Your Way (Public Domain) « The Metsudah Tanach series, Lakewood, N.J
(cc-BY)

21T Pwn RIpA TN

Rashi on “and G-d caused it to come to his hand” quotes
David’s “as the parable of the Ancient One says,” explain-
ing that the parable of the Ancient One is the Torah, the
parable of the Holy One, blessed be He, the Ancient One of
the world.

Rashi on Exodus 21:161"0:X”3 mnw 2y >"v1
D1 2233 WOR K¥R "D MRV °D? 7I0KI 17 .110m1 WK 2N
IR DIVAY IR AWK W01 23W VR N?}S 5 PR L(T7D 0713T) PIRN
213 1RD 'RAv ’a?ﬂ 70m1 PR 21N 'R ?ran 1213% 0I3I7TIR
727,093 233 "0 7T AWK 20 UK 230 RPN P PR LU
A7°2 K3 (D 1PIT7MI0) M .'I';?J moIeny o L,0Iw 19730
mn (@) 778 0T 1772 120 R¥NIL10m1 1223W 00Ty AmIRIY
... P°02IM) N7 PA0 ON0 MR 7INRT NN 53 ;Pa02 .nnv
179 w°R 21 AND HE THAT STEALETH A MAN, AND
SELLETH HIM, [AND HE BE PREVIOUSLY FOUND IN HIS
HAND, HE SHALL SURELY BE PUT TO DEATH] — Why is
this statement made (how does the particular form of words
used here tell us some point of law which is not contained in
another text bearing upon the same subject)? Since it is
said, (Deuteronomy 24:7) “If a man be found stealing any of
his brethren ... [then that thief shall die]”, I might say that I
have here only ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

S1MTR Pwn Pl nn

“As the parable of the Ancient One (meshal hakadmoni)
says, from the wicked comes forth wickedness”: David to
Shaul, after sparing his life in the cave; in the plain sense,
“as the ancient proverb says.” Following Rashi, Chassidus
reads the “parable of the Ancient One” as the Torah, the
parable of G-d.

I Samuel 24:1477°:775 & PR10W

27N KD 0T YU R DOYYIR IRTRE PUR N KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
77 (2 ,°) Mona (X ,XD) DOWDWR WAy LT0 70 XYW [wA]

.[9] w7y ,0opoRm
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“For Havayah gives wisdom; from His mouth, knowledge

likuteitorah.com/likkutei-torah/chukas/2/
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and understanding.” Daas “hidden in the mouth” above.
Proverbs 2:6"1:2 °5wn
731201 NYT 1IN 7RI 1R AD
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,2°50n

The Talmud cites “from His mouth, knowledge and under-
standing” in its answer on what a person should do to be-
come wise. The text refers to it.
Niddah 70b:10™:2°y 171
NP2 NIT 17 TN 7020 DT AW 7 PN T 71T WY
WP KPR 100? 2o¥in K91 19 Ay N30 R .17in02 vyen
NYT vER 00 I N 037 WRIY IPY Ananaw cwn onm
sanam
William Davidson, Vocalized Aramaic (CC-BY-NC)

07w w12 nva o oo

“She does not fear the snow for her household, for all her
household are clothed in scarlet,” said of the woman of
valor. The scarlet is the worm’s power of judgment.

Proverbs 31:21x72:xX7% “5wn
0P W37 AIP3PD °D I9WR PSP KPNKY
She is not afraid of the snow for her household; For all her

household are clothed with scarlet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7w w2 nva o 0o

The Zohar on Vayechi expounds this verse, reading “scar-
let” as a garment of harsh judgment, and also as “pairs” of
mitzvos such as tzitzis and tefillin, mezuzah and the
Chanukah lamp.
Zohar, Vayechi 60:597-6071"1n-1"3pn:’0 1> 711 100
As R. Judah and R. Isaac were once travelling together, the
former said: ‘Let us turn into this field, as it is more level.’
They did so, and as they went along R. Judah said: ‘It is writ-
ten: “She is not afraid of the snow for her household, for all
her household are clothed in scarlet.” This verse has been
expounded by our colleague, R. Hizkiah, who said that sin-
ners are punished in Gehinnom twelve months, halfwith fire
and halfwith snow.
The Zohar; London, Soncino Press, 1933 (Public Domain)

AN PYAwY PYnn 11D TRwRY

“And I destroyed his fruit from above and his roots from
beneath,” said of the Amorite, “whose height was like the
height of cedars,” whom G-d destroyed before Israel. The
discourse on this verse is cited for cutting off the kelipos’
nourishment from above.
Amos 2:90:3 011y
KT 1O 17133 DTN 71332 WK DS VAR NK NTRUT "3
:NANR YT PYn 72 TRTR) 017K
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Yet destroyed I the Amorite before them, Whose height was
like the height of the cedars, And he was strong as the oaks;
Yet I destroyed his fruit from above, And his roots from
beneath.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27913 77017 1IR3 7770

At the end of that discourse (13c), “Your lips are like a
thread of scarlet, and your speech is lovely” is the speech
of Torah, the thread that joins above and below.
KEHOT'S NOTE
A,»wrne nMph

297102 97712 1IN

“Your cheeks are comely with rows [of jewels], your neck
with strings of beads,” the lover’s praise of his bride. The
discourse on this verse is cited at its end.
Song of Songs 1:10”:k 0°7°wi 1w
:DPMIN2 TINIE OIN2 7707 1K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°NINAW *awh vInd

“Your lips are like a thread of scarlet, and your speech is
lovely,” in the lover’s praise of his bride. The scarlet,
shani, links the lips’ speech to the scarlet worm.
Song of Songs 4:3'1:7 0°7°W W
SRR TYIN TP T N292 MY TIFTA TNINDY 23w vIng
Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the tablets were the work of G-d, and the writing was
the writing of G-d, engraved upon the tablets”: the letters
were G-d’s own, cut into the stone. Engraved letters are
one with the stone, unlike ink on parchment.

Exodus 32:1611:27% mnw

DY M NI D°PPR anDn andnm Ml ooptR npyn nnm
:nnpn

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“This is the statute of the Torah.” Chukas, from engraving,
names the Torah’s engraved root, drawn down through

likuteitorah.com/likkutei-torah/chukas/2/

12 NP NRT 27y 7INR°2 R

the heifer.

Numbers 19:272:0” 72712

oK MPY PRI 21279 127 KD 1 MITIWR 1R npn Nt
{9y 729 MY™X? WK DI AR WK MmN IR 1D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that prayer is the Shechinah “and the
Torah is the Holy One, blessed be He,” with no interrup-
tion between them. One of the places the Kehot note gives
for the Torah’s oneness with G-d.
Zohar I, 24ax ,70 x”m
KEHOT'S NOTE
.279M 17N PN 973 YR LRPY0 L0 27T LK, T RPIT R

71 R?15 1172p1 RNTIR

The Zohar in Beshalach: “we have learned that the Holy
One, blessed be He, is called Torah... and Torah is none
other than the Holy One, blessed be He.” The Kehot note
cites it for the Torah and G-d being one.

Zohar, Beshalach 25:339-26:348-v”%w:n1”> n>wa ,Ama 190
w7

AN 1777112 19793 17a RODRT RNIRTT w3

The opening of the Zohar on Bereishis: “At the head of the
King’s authority, He engraved an engraving in the super-
nal luster.” The Alter Rebbe reads the engraving as Keser,
emanated from the Infinite Light.

Zohar, Bereshit 1:1-2:7°1’2-°K’R N°WRA2 97117 990

"mnD 1oy nnnD

“And you shall engrave upon it engravings of a seal, ‘Holy
to Havayah,”” on the High Priest’s golden plate. Its
Targum shows that gelif means engraving.
Exodus 28:36177:1"> mnw
2 YT BN *MAB 7Y ANAD 1Y 271 778 7
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A% ,n0 mnw

7am
Onkelos translates “and you shall engrave” with vesiglof,
from the root of the Zohar’s gelif. So the Zohar’s gelif is
engraving.
Onkelos Exodus 28:36172:1172 n1nw %y 019p1I% 01310
2% WP WD 203 72y AiPam 227 2077 XYE T29M
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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That discourse, on “For as the earth brings forth its
growth,” speaks of the spiritual reward hidden in every
mitzvah that is revealed on Rosh Hashanah and Yom
Kippur, and asks why in the Ten Days of Teshuvah we say
“the holy King.”
KEHOT'S NOTE
.2,10°2%3°D 1pY
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“For as the earth brings forth its growth... so will Ado-nai
Havayah cause righteousness and praise to grow,”
Yeshayahu’s promise that G-d will make Israel’s right-
eousness flourish before all the nations. The discourse on
this verse explains “the holy King.”
Isaiah 61:11X7:X70 171°yw°
RT3 MRE2 M 37X 12 MREN PN N3I01 ATRE XO¥IA 7IXD °3
07792 T3 TPm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

182 7Y 12 RIT PAaym

The note refers to a maamar of 5689 for the analogy of let-
ters engraved in a precious stone.
KEHOT'S NOTE
.254°y ©”DIN N0 AR

183 RSO NN N3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,7%p) y'n

184 | The Tikkunei Zohar: the supernal Crown, although it is
clear light, is black before the Cause of causes. Even Keser
is darkness compared with the Infinite Light.

Tikkunei Zohar 135b:1°X:2 17%p 711 *11pn
M7 2 (77 07737) T X7 X7 N1I°K) , 7177001 17700 93 DY X7 1IRT
"IRNR K2 121,17 22,199 01X IpnR KD LT & NiA i X
23 5Y AR XY 0D TIVY .JINPIR R IR DPOR TR VITOR
,NIPYI NPY 07 DR IPK ,MRMIA INY A% TN 13972 IR IRT
D°PR7N PRIENR (R° 71 7°W) 1902 AR [P0 1707 1Y PO
N NPT LAMAND MR KRR XM nYR 271y nininy
TR IRQWINR
Tikkunei Zohar - Vocalized (Public Domain)
185 3 XS8R Mawnn N°oT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("%X nno) TP av

likuteitorah.com/likkutei-torah/chukas/2/
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Eliyahu’s prayer (Patach Eliyahu) at the start of the
Tikkunei Zohar: “no thought can grasp You at all.” The
Infinite Light above Keser.
Tikkunei Zohar 17a:10-1227-":R > 971 *1pn
mawnn M9 .rono 93 By kN0 PROPY P by ARDY X1 NIR
Wy NP 1PIPY LPNPN WY NPPERT K1 NIR J99D 72 XoBn
JPDANRT TPRRYY LURANR RDT 1PND 1APY 1IMa RATARD 17000
712 PWPT KT NIRY LKW "33 (RMOONR K1) NR20ONR 110N
TORM MPI3M 1 TN WIIBRT IRD DI LIRADD NIRT 1A D 1M
.72 WDKK 170 WNNR ATy
Constantinople, 1740 (CC-BY-NC)
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“The Torah comes forth from the higher Chochmah.”
Clothed in Chochmah and Binah, the Torah is the Written
Torah.

Zohar, Yitro 21:378-22:3891”2w:273-n"yw:X”2 17N° 7M1 7180
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 38
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“But wisdom, from where (me’ayin) is it found?” Read as
“wisdom is found from nothing”: relative to Atik,
Chochmabh is a creation, something from nothing.

Job 28:1227:175 2R

732 DIPR ML 7K R¥A TR 1920
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R

189 PWARNR XTI 1N
The Zohar calls the higher level where Eden and the river
“never part” re’im, companions. The Kehot note gives it
as the source for Chochmah and Binah as “two compan-
ions that never part.”

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE
CXLT A AR
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190

191

192

193

9201 QY NN 27y

On this column (96b) the Alter Rebbe explains “he said
with the letter (sefer)” as the response from above when
Israel rises “before the King”: a refining by Chochmah in
the supernal thought, the level of sefer, the combinations
of letters, which drives the evil out, so that the “evil plan
returns upon his head.”
KEHOT'S NOTE
2,93 R™MN

9207 Oy RN

“He said with the letter (sefer).” The discourse on this
verse is cited for Binah being called sefer.

Esther 9:257173: 1noR

“2y 2UNIYK My17 IN20MR M 10970y TN 7R 730 AN
P2y 1127 NRY ANK 120 iWRYTPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ny 777 brpm 27ma

There the Alter Rebbe says that the Written Torah is at the
level of Binah, which the Zohar in Vayakhel calls “a Torah
scroll,” while the Oral Torah is Chochmah, where the rea-
soning matters more than the letters.
KEHOT'S NOTE
.X,D M0 1pR X0

7129 WN A7y 1INY wKRa

Reish Lakish: the Torah given to Moshe, its parchment was
of white fire and it was written in black fire. The Alter
Rebbe reads the black fire as the letters that conceal the
white fire, the Infinite Light.

Devarim Rabbah 3:1227°:1 1121 0°7127

Song of Songs 4:2°2:7 0w W

PX M721 NiwKm: 0P3Y ATV W2YY NIRRT VYD 1Y

073

Thy teeth are like a flock of ewes all shaped alike, Which are

come up from the washing; Whereof all are paired, and

none faileth among them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE

P9 AR A7 .27 ,% 0°%N WATH .20 L3 77T LR, DO9pY nbe
2,7 wnw

PARAGRAPH 39
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The discourse opens with the Sages’ teaching that the

Torah was given in black fire upon white fire, citing Shir

HaShirim Rabbah and the Zohar in Nasso, and applies the

same to the World to Come, created with the letter yud.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/chukas/2/

195

196

197

13 PN NNRT 2”Y 7IR°2 K
.2,7wrnw nmph

TINDY 2R AN

“I am black but comely, O daughters of Jerusalem,” the
maiden says of herself, darkened by the sun yet lovely. The
discourse on this verse explains the black fire upon white
fire.

Song of Songs 1:5°71:’X 0°7°wi 1w
Y NIy s TR "_?gtg; 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 AN2 IWNA
“His head is as the finest gold,” the maiden’s praise of her
beloved. The Midrash on this verse holds Reish Lakish’s
teaching.
Song of Songs 5:11x™:’11 0°°wi1 W
:271¥2 NIINY 0°Pn%R 1PHIXIR 12 ond KD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN WNA 12N0Y 1120 WK P 171y Inon 1A [naw 11in

Reish Lakish: “The Torah that the Holy One, blessed be
He, gave: its parchment was of white fire and it was written
in black fire; it is fire and hewn from fire.” The text reads
the black fire as the letters and the white fire as the light
they conceal.
Shir HaShirim Rabbah 5:161v:’11 7127 2°9°wi o0
9P +(T ,03 0°PAN) N7 I KT ,NATT DX 077 PRART ...
,DP7N2? 192 71 1P P *20 72 XRY O3 MK 1772 7 24 103
WATRT 10IY 170 RO 12 1IvRY 037 73R -T’W’WDT? 702N 2ip
D°211N) 2°N37 R R LIPNIWRI 0P AT PRI X M2
TonY ,0opnnR 190 MR 137 .U NWH AR N DA (1,07
T2 790 W 10D e WDI ALRYN XN L2 139 1270
... INIR PYImI ADIM PNNa WRl TONYIY
“His palate is sweet and all of him is delightful. This is my
beloved, and this is my companion, daughters of
Jerusalem” (Song of Songs 5:16). “His palate is sweet” - it is
written: “For so said the L-rd to the house of Israel: Seek Me
and live” (Amos 5:4). Is there a palate that is greater and
sweeter than that? It is written: “As I live - the utterance of
the L-rd G-d - I do not desire the death of the wicked, [but
that the wicked repent from ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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198 N7 WK 2MmMMm

“From His right hand, a fiery law for them,” in Moshe’s
last blessing, describing G-d’s coming from Sinai to give
the Torah. The Midrash cites it for the Torah of fire.
Deuteronomy 33:2°2:3"7 0737
N227% TOXY TIND IR ¥URIN P YRR MO0 K2 200n N IRKM
i N7 UR 100 WP
And he said: The L-RD came from Sinai, And rose from Seir
unto them; He shined forth from mount Paran, And He came
from the myriads holy, At His right hand was a fiery law unto
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

199 7325 WK Ay 1IN wRa

The Idra in Nasso, on the two beards, the upper and the
lower: “and so, when the Torah was given to Israel, it was
given in black fire upon white fire.”

Zohar, Idra Rabba 11:100-11227>p-p:X”> X297 RITX 7717 190

PARAGRAPH 40

200| On the sprinkling of the purification water, which makes
the impure pure and, in Rabbi Akiva’s view, the pure im-
pure, the Talmud says, “this is what Shlomo said: I said, ‘I
will become wise,’ but it is far from me.”

Yoma 14a:8'M:X 77 k1
3 TN KT RN NN 20 VAR 137 2RIPY 3]
RBY — 172 Y3131 ,7900 — 7Y 1) me? XD 713
William Davidson, Vocalized Aramaic (CC-BY-NC)
201, On the laws of the one who sprinkles the purification wa-

ter, the Talmud again says, “this is what Shlomo said: I
said, ‘I will become wise,’ but it is far from me.”

Niddah 9a:19v™:x °v 171
3 TR XM MR2MS "N <y VAT 137
William Davidson, Vocalized Aramaic (CC-BY-NC)
202 910 AP K%Y AROANR "NANRR

“All this I tested with wisdom; I said, ‘I will become wise,’
but it is far from me”: Koheles, who tried everything with
wisdom, admits that the wisdom he sought eluded him.
The Sages apply it to the red heifer.

Ecclesiastes 7:23172:1 noip

3 TR KO MM YR 13202 103
All this have I tried by wisdom; I said: ‘I will get wisdom’; but
it was far from me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

203 SRR AP RO AROAN

The Zohar in Pinchas: Shlomo wished to ask with the high-
er Chochmah, above his level, and said, “I said, ‘I will be-

likuteitorah.com/likkutei-torah/chukas/2/

12 NP NRT 27y 7INR°2 R

come wise,’ but it is far from me,” though “Havayah gave
wisdom to Shlomo,” which was the lower wisdom.

Zohar, Pinchas 32:178-35:188n”0p:1"2-1”yp:272 0nin i1 790

204 Sinn AP RO AROAN

Rabbi Yitzchak opens “This is the statute of the Torah”
with this verse: Shlomo said, “All these I understood, but
the section of the red heifer I investigated and examined: I
said, I will become wise, but it is far from me.”

Bamidbar Rabbah 19:373:1”> 7127 72722

205 FINDOY 1797702 19003 77

“He engraved an engraving in the supernal luster”: the
Torah’s root, drawn down through the heifer into the
Written Torah.

Zohar, Bereshit 1:1-2:7°1’2-°K’R N°WRI2 97117 990

206 N”y0 2”277 OMI°2 2”12 . . MNA2AN 1Payn 1990

Or HaTorah explains the Zohar: Shlomo’s wisdom was the
lower Chochmah, and of the higher Chochmah of Atzilus
he said “I said, ‘I will become wise,’ but it is far from me,”
wishing to rise from below to above.
KEHOT'S NOTE
AR T PY MPPIRT ARDPY 7151 2aR ARNN 7150 X7 102w nnonw”
Y PR Y 2 770 771 DMK — UUInn PN RO IRONR ONnR
WD man 1N > 2°N2 R °Inn ApInT R 7RIAR °NAnR 2°N0
¥R 10 771 NPMIR — 710 11010 NPPANRT K27y xNnn XpLoD Ry:

.0
207 HT D”y ﬁ””l’:’
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Bl
PARAGRAPH 41
208 npr e mana

The note says that the text from here to the end of the dis-
course “And He did not want” is brought in Or HaTorah on
Chukas.
KEHOT'S NOTE
A-TIYRN Y NPR NTTIR K21 7HAR KDY 77707 0 TY 1RO LA L0

209 NRLR [V 10° M

The Zohar in Pekudei, as the Kehot note quotes it: the un-
blemished red heifer is to subdue all the sides of impurity,
and “Who can bring a pure thing out of an impure one”:
this one is pure, coming out of the impure.

Zohar, Pekudei 36:315-37:3257"0w:1"2-10w:1"% TPa AN 980
It is written: “Who can bring a clean thing out of an un-
clean? Not one” (Job. 14, 4). The heifer is such a thing; for
first it was an unclean thing,li.e. a symbol of the evil power
that was to be destroyed. but after judgement had been exe-
cuted on her, after she had passed through the fire and was
burned to ashes, she was transformed into a purifying
agency.
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The Zohar; London, Soncino Press, 1933 (Public Domain)

210| “Who can bring a pure thing out of an impure one? Not
one.” Iyov pleads that man is frail and impure from birth,
so who can make him pure? Read plainly, “not one” can;
the Midrash and the maamar read it “Is it not the One?”,
G-d alone, and the translation follows them.

Job 14:4°7:77° 2R
TR K7 Rnwn 2300 1970

Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21 Ry W AT R 1D MR 1D MR M I Wy N
The Midrash opens Chukas with Job 14:4: “such as
Avraham from Terach, Chizkiyahu from Achaz... the
World to Come from this world. Who did so, who com-
manded so, who decreed so? Is it not the Only One of the

world?”

Bamidbar Rabbah 19:1°X:v”> 7127 7272

212 R”Y0 17517 1P

Or HaTorah quotes the Zohar in Pekudei and the Mikdash
Melech’s explanation that nogah, burned and given water,
is refined, “a pure thing out of an impure,” and explains it
by the Torah Ohr discourse on “And a man wrestled.”
KEHOT'S NOTE
R9T XINOM 00 95 X™DIRD 1932 710 [nvAn MR 79D KT RIMAD”
2217 AV IR RTT K17 %27 KT K17 1D RNV 00 10° 51 M0 'HL‘J’?W’
N°1 0°% 0Py 0°AMA NDWIY NRY P RAW 17pna DY RNLnN
ARAW WY 1IN Y R-T771 N7MIR — URALA PRIT Y XU NANaAnn
JOR PARM 7T RMNIWCN RYY M

213 X"y 227 °5 N N

Or HaTorah discusses at length the Tikkunei Zohar’s pas-
sage on the red heifer, of which it is said, “Who can bring
a pure thing out of an impure one.”
KEHOT'S NOTE
Y R-T71 N7MIR — 7”10 RV Y 1N° 7N IR »SYW IR 11D "ya”
L1219R2 WY MIAN

214 NX¥nn 1°RR ARonm

“But wisdom, from where (me’ayin) is it found?” The liv-
ing water is Chochmah, found from ayin, Keser.

Job 28:1237:173 2K
£713°2 0P 71 K1 KSBA TRY MR30)

But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 42
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“And now, lest he put forth his hand and take also from the
Tree of Life, and eat, and live forever,” G-d’s words after
Adam ate from the Tree of Knowledge, before sending him

likuteitorah.com/likkutei-torah/chukas/2/

12 NP NRT 27y 7INR°2 R

from the Garden. The Tree of Life is Keser, above good
and evil.
Genesis 3:22273:) N"wKI2
1B INY) YT 20 NYT 1R TN M7 DINT 10 DR 7 WK
:07Y7 °M 2281 0707 ¥R 03 NP7 T e
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.22 ,2 DPwRI2

PARAGRAPH 43
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .x”y0 X7 naw

217 MARY 970 7t NYT Q°WTP 970 7t nRon

Reish Lakish reads Isaiah 33:6 as the six orders of the
Mishnah: “wisdom is the Order of Kodashim, and knowl-
edge is the Order of Taharos.” The Alter Rebbe explains
why each fits.

Shabbat 31a:10”:x X5 naw
NPT NI 19N TPRY NAMR 1201 22007 RN :W’P? [7&a el
S9IR 70 A1 — CARYT DY 70 M — URRNRY N Ny
T — “NRI0” PR 70 M — CRIIYY” .0l 970 11 — *10in”
X7 °0 DR 700 ﬂ‘?’mjl DY 970 A1 — YT .0WTR 70
Rankhe
William Davidson, Vocalized Aramaic (CC-BY-NC)
218 NP%°8°DT .. 27 7IN°22 M wrnn

The explanation in Shelach discusses the hidden brain
rooted in Radla, outside the count of the Sefiros, and why
Daas completes the count when Keser is not counted: be-
cause Daas is the inner dimension.
KEHOT'S NOTE
NNNR M D7Y WPRIT T DIPR2 RO NPMIRD TR R L,1 9w D yb
R\ Qi lile ol fale o] 5oy ANTPAW YW TIR%22 VNPT 7RO N0 Ny

219 0DIPN 11 AN

“I am Havayah your G-d, who brought you out of the land
of Egypt,” the close of the section of tzitzis. The explana-
tion on these words is cited for Daas and Keser.

Numbers 15:41X”1:1°0 727722
DORPRY? 027 N7 018N PIRD DINK DRI WK 0P T IR
0P °1 IR

I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 44

220 TR R RPRVR I N0 N
“Who can bring a pure thing out of an impure one? Not
one,” read as “Is it not the One?”: Keser, the Only One.

Job 14:47:77 2R

TN XD RRWR 1AL 1070
Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

221 WY1 BRI 1TRNY IYwa

“At the time that Israel put ‘we will do’ before ‘we will
hear,” six hundred thousand angels came.” The explana-

tion on this saying is cited.

Shabbat 88a:7-81-"1:X n”s naw
DWW X2 "YRYI7? PPy PRI WTRAY AP 2RO 220 U
W12 MY DX TR MR P27 NN 2Ry PY Kian
S2XP? INOOY 11 CYRYI 733D TOXY "APYRY TAID T8 007
%12 23 BRIV ,DIPTEY MM K7 K1 DMWY NN AT
,IYY 27302 X110 2272 N7 237 DK 72730 00 07Ty NN PR
:2°NJ7T — P2 2792 ,7IMRTI — 1PV 272 ap7p 27in2
o TR AN PR 32 Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)

222 022% oM N0 R

“Who will give that they had such a heart, to fear Me,”
G-d’s words to Moshe after the people, awed at Sinai, asked
him to hear G-d’s voice for them. The explanation on “we
will do” reads its Mi as the Infinite One.
Deuteronomy 5:26175:"11 0°727
“23 "nignToIINY YR K XYY 0O A1 03 W
:079% 0173271 077 20> yn? 0o
Oh that they had such a heart as this alway, to fear Me, and
keep all My commandments, that it might be well with them,
and with their children for ever!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

223 \»35NI YW ANIND 12°WT KT ANV RN 7R3 71 XD OX
FIRYIN 11D 7D POANW 1170 1w Sw 1D

For every matter G-d told Moshe its impurity and its pu-
rification, but at “Say to the kohanim” Moshe asked, “If
this one becomes impure, by what will his purification
be?” He did not answer him, and Moshe’s face paled, until
they reached the section of the red heifer.

Bamidbar Rabbah 19:4°7:v”° 137 712712

PARAGRAPH 45
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“Who can bring a pure thing out of an impure one?” The
red heifer, from Keser, does what Chochmah cannot.

Job 14:4"7:7 21°R
SR K RnbR 19 10

likuteitorah.com/likkutei-torah/chukas/2/

12 NP NRT 27y 7INR°2 R

Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 46
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Among the verses the Talmud prescribes for one troubled
by a dream are “three reversals,” verses in which bad is
turned to good, including “and Havayah your G-d turned
the curse into a blessing for you.”

Berakhot 55b:7-8'11-"1:2 1”1 1572

T8 M7 P YIY 207 AT RPN KAV RIT KW .
oW ,nindg wHY 1M RIL MY LKW MIPT R M
°% Dinn? *7o0n PRIDI” — nicdn wHY .ninidy whw ninTD
73PN 07021 2iNn3 77102 MRn W7 U Anne IRm p anne

Resaby i ol
Rab Huna b. Ammi stated that R. Pedat said in the name of
R. Johanan : He who sees a dream and his soul is depressed
should go and have it interpreted in the presence of three.
He should have it interpreted ! But Rab Hisda has said : An
uninterpreted dream is like an unread letter ! Nay, but say :
He should have it turned into good in the presence of three.
He should assemble three men and say to them, "I have
seen a good dream" ; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“But Havayah your G-d did not want to listen to Bilam, and
Havayah your G-d turned the curse into a blessing for
you.” One of the three verses of reversal.
Deuteronomy 23:6:3> 0°127
MPPRNNR A7 PROK M TDIN 0Y7ITR Yuwh TROR N AIRTRY)
SPRPR T A20X *2 19137
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

227 miiniehfapicle)

The Zohar in Vayera, as the Kehot note quotes it: “Who
can bring a pure thing... ‘pure’ is Avraham, who came out
of Terach,” as in the Midrash on Chukas.

Zohar, Vayera 6:105-7:140717p:"1-1”p:") X7 9717 720

He observed so strictly the laws regarding clean and un-
clean that no man in a state of ritual impurity was allowed to
serve in his house until he had duly cleansed himself by
bathing before nightfall or by abstention for seven days, ac-
cording to the degree of his defilement. And as Abraham
prepared the means of purification for men in such a state,
so did Sarah for women. The reason why Abraham did this
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was because he was himself pure and is designated “pure”
(as it is written, “Who can ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

228 hiniahfaie)

The Zohar in Yisro, on “from within the thornbush”: the
thornbush was within that holiness and cleaved to it, “and
this is the secret of ‘Who can bring a pure thing out of an

9

impure one.

Zohar, Yitro 1:50-3:591%”1:’-"1°R 170° 77117 700

a mystery which is expressed in the words: “a clean thing
out of an unclean” (Job 14, 4). The brain is contained in a
shell, a shell which will not be broken until that time when
the dead shall rise again. Then will the shell be broken and
the light shine out into the world from the brain, without any
covering on it. Blessed are the righteous in this world and in
the world to come.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

229 hiniahfaie)

The Zohar in Tazria, on “And if a man’s head becomes
bald, he is pure”: one is called pure only when coming out
of the side of impurity, as it is written, “Who can bring a
pure thing out of an impure one.”

Zohar, Tazria 23:115-24:123375p:773-1"1P: 3”3 ¥°71N 717 700
Because the lower judgements are attached to the hair of
this one,1According to the anthropomorphic symbolism of
the Sifra di-Zeniutha. he is called “Stern Judgement”, but
when the hair is removed he becomes mitigated and the
lower judgements are not held in readiness. Therefore he is
called clean, as having emerged from the side of unclean-
ness, and here too it is written: “And if the hair of ish be fall-
en off his head, he is bald, he is clean.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

230 TR 1772 2T 1A AP 770 Mows ' NUNa

There the ascent of mayin nukvin of Tikkun is known from
the Torah’s offerings, but the ascent to Tohu was known
only to Yaakov, who sent even camels, impure in the offer-
ings of Tikkun; in the offerings of Tohu “who can bring a
pure thing out of an impure,” for there darkness and light
are alike.

KEHOT'S NOTE
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“And he took from what came to his hand a gift for Eisav
his brother,” as Yaakov prepared to meet Eisav. The dis-
course on this verse explains Yaakov’s offering to Tohu,
where impure becomes pure.

Genesis 32:1477°:2”% n"wxr12
APIRPY? 17 9772 K20 NP7 KN A7V W PN

likuteitorah.com/likkutei-torah/chukas/2/
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And he lodged there that night; and took of that which he
had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

232 2py° MoWN AT

There Yaakov raised mayin nukvin to the encompassing
light of Tohu, at the level of the Infinite, where there are no
contractions and exact measures, so that the impure too
can be raised, as the Sages say, “the pig will in the future
become pure”; but once the Torah of Tikkun was given,
what it forbids cannot be raised now.
KEHOT'S NOTE
5173 MR RITW 10T PR N2 0 TRy apy? 2aR” PN R LT RN
5157 53 X171 17172 07X 7D ,Q°P1TPTY 0°MIXNRT QW PR 731? 13 O”K °n22
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It says, as the note quotes it: “The pig (chazir) is called ke-
lipas nogah, and therefore, when it is sweetened, it will in
the future return (lachazor) and become holiness.”
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The note refers to a maamar of 5634 on “Who can bring a
pure thing out of an impure one.”
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Or HaTorah quotes the Zohar in Vayera: “pure” is
Avraham, who came out of Terach, as in the Midrash on
Chukas.
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Or HaTorah quotes the Zohar in Yisro on the thornbush
that cleaved to holiness, “the secret of ‘Who can bring a

pure thing out of an impure one.’”
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Or HaTorah quotes the Zohar in Tazria: one is called pure
only when coming out of the side of impurity, as it is writ-
ten, “Who can bring a pure thing out of an impure one.”
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“This is the statute of the Torah... that they take to you a
red heifer, unblemished.” The Midrash passages listed ex-
pound these words.
Numbers 19:272:10” 72712
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This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

239 (7 7P ¥™D X3 B70) Ma"

The note says the Midrash’s wording is copied out in Or
HaTorah on Chukas.
KEHOT'S NOTE
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The note says these Midrash passages are copied out in Or
HaTorah, from p. 774 on.
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“On the second day Nesanel son of Tzuar, prince of
Yissachar, offered.” The Midrash on this verse is listed.

Numbers 7:1817°:t 12772
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On the second day Nethanel the son of Zuar, prince of

Issachar, did offer:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/2/

12 NP NRT 27y 7INR°2 R

98



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); Pardes Rimonim (Public Domain); Sefer Etz
Chaim (Public Domain); Kehot Publication Society (CC-BY-NC); Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer Yezirah,
trans. by Isidor Kalisch. New York, 1877 (Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Targum
Jonathan on Genesis (Public Domain); The Targum of Jonathan ben Uzziel, trans. J. W. Etheridge, London, 1862 (Public
Domain); Tikkunei Zohar - Vocalized (Public Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp
(CC-BY); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain); Sifsei Chachomim Chumash,
Metsudah Publications, 2009 (CC-BY-NC); Daf Shevui (CC0); On Your Way (Public Domain); The Metsudah Tanach series,
Lakewood, N.]J (CC-BY); Pentateuch with Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain); Constantinople, 1740 (CC-BY-NC); Midrash Rabbah -- TE (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-
BY).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/chukas/2/

DEDICATED IN HONOR OF

5URT TANDTINIY PRS® M9 927 D2I1pRT 1INAT 71207 v

likuteitorah.com/likkutei-torah/chukas/2/ 99



Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/chukas/2/ 100



