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An explanation on the verse “Therefore
the moshlim say: ‘Come to Cheshbon’”

Cheshbon, “the reckoning of the world,” is the measured
allotment of divine light through the Gevuros, the measuring line
and Malchus, the divine speech; but the Torah, rooted in the
supernal Chochmabh itself, and the mitzvos, above all charity,
draw down a “great reckoning” from beyond all measure, the
transcendent light of “His great Name.” Prayer, tzelosa,
“inclines” that light down as Keser, while “the city of Sichon” is

its counterpart: speech drawn to the side of kelipah.
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THE BIG IDEA

Cheshbon, “the reckoning of the world,” is the measured allotment of divine light
through the Gevuros, the measuring line and Malchus, the divine speech; but the
Torah, rooted in the supernal Chochmah itself, and the mitzvos, above all charity,
draw down a “great reckoning” from beyond all measure, the transcendent light of
“His great Name.” Prayer, tzelosa, “inclines” that light down as Keser, while “the

city of Sichon” is its counterpart: speech drawn to the side of kelipah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This Biur supplements the maamar on Numbers 21:27, which the Talmud reads as “Come, let us calcu-
late the reckoning of the world.” The Zohar’s hidden reckoning is the measuring line, the Gevuros of
Abba, which allot each world its measure of G-dliness according to how much Chochmabh is revealed in
it, Chochmah being the self-nullification in which alone the Infinite Light appears. This world, where
Chochmabh is most hidden, is where the Torah, the supernal Chochmabh itself and “the parable of the
Ancient One,” draws down a revelation from beyond the chain of worlds; the mitzvos do the same.
Malchus, the divine speech, is called cheshbon: its combinations of letters divide the life-force into
countless creatures. Charity’s “great reckoning,” however, draws the transcendent light, the 370 lights
of “His great Name,” so that Israel are “beyond measure.” A person, too, makes two reckonings: a
nightly accounting of his deeds, and contemplation of G-d’s greatness. “The city of Sichon” is prayer,
tzelosa and sichah, which “inclines” the Infinite Light to become Atik Yomin and Keser, the indwelling
of the Shechinah; opposite it stands the “city” of speech drawn to kelipah, which G-d’s word and Torah
study bring down.

OUTLINE

1 The hidden reckoning 1"-3

The Zohar’s hidden reckoning, the measuring line and the Gevuros of Abba, allot each world its measure of
G-dliness according to the degree of Chochmah, the level of self-nullification, revealed in it.

2 Torah: the parable of the Ancient One 14-5

This world, the deepest concealment, is where the Torah, the supernal Chochmah itself, draws down a rev-
elation from beyond the chain of worlds. Read as “those who speak the parable,” the moshlim are those who
engage in the Torah, the parable and garment of the Ancient One; the mitzvos do likewise.
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3 The reckoning of Malchus and the great reckoning f6-7

Malchus, the divine speech, is cheshbon: through its combinations of letters the life-force divides into

countless creatures, no two alike. Charity’s “great reckoning” draws down the transcendent light of “His
great Name,” the 370 lights of the Sefiros, which itself holds ever-higher levels.

4 Beyond number; two reckonings in service

18

Drawn into Malchus, the great reckoning makes Israel “beyond measure.” In a person’s service there are two

reckonings: the nightly accounting of one’s deeds, and contemplation of G-d’s greatness and of the mitzvos

that draw down the Infinite Light itself.

5 The city of Sichon: prayer

19-10

Prayer, tzelosa, “inclining,” is “Yehi ratzon,” drawing down Keser: the Malchus of each higher level be-

comes the Atik Yomin and Keser of the level below, and this is the indwelling of the Shechinah. Disrupting

a fellow’s prayer reverses it: “the Rock is moved from its place.”

6 Sichah and its opposite

1m

Prayer is sichah, and G-d “turns” and “nods” in response. Opposite it is the “city” of letters drawn to kelipah,
like the city of the Generation of the Dispersion, which G-d’s speech and a person’s Torah study bring down;

“He tells man what his speech is.”

KEY CONCEPTS

The reckoning of the world (cheshbono shel

olam) 091y > 1112wn

The Talmud’s reading of “Come to Cheshbon”; in the Biur,
the measured allotment of divine light to each world, set
by the Gevuros and the measuring line.

The measuring line (kav hamidah) 771719
What “weighs out” how much Chochmah, and so how
receives; the

much G-dliness, each level Raaya

Mehemna'’s “stone to weigh with,” the yud.

The great reckoning (cheshbon gadol) 2173 1awn

The drawing down, through the mitzvos and especially
charity, of the transcendent light, “His great Name,” be-
yond the measured order of Malchus.
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The 370 lights (shin-ayin nehorin) 7"1171 y"w

The many higher lights of the great reckoning: Chochmah,
Binah and Daas of a hundred each (300, shin) and the sev-
en lower Sefiros of ten each (70, ayin).

Tzelosa xn1vx

The Aramaic word for prayer, from a root meaning “to in-
cline”: prayer bends the radiance of the Infinite Light
down to become Keser for the world below.

Atik Yomin 727 p°ny

The upper aspect of Keser, formed from the Malchus of
the level above it; the name implies moving and transfer-
ring, as in “who moves mountains.”

The city of Sichon 711170 7%y

Read as prayer (sichah, si’ach) and, opposite it, the “city”
of speech drawn to the side of kelipah, where every combi-
nation of letters is a “house” and speech as a whole a
“city.”
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SECTION 1 - 11-3

The hidden reckoning
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An explanation on the verse “Therefore the moshlim say: ‘Come to Cheshbon.’”

This heading opens a Biur, a supplementary explanation, on Numbers 21:27, a verse about Cheshbon, the
capital of Sichon king of the Emorites. The Talmud (Bava Basra 78b) reads it homiletically: the moshlim are
“those who rule over their inclination,” and “Come to Cheshbon” means “Come, let us calculate the reckon-

ing of the world,” since cheshbon means a reckoning.
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Now, the root of these things, in the meaning and substance of “the reckoning of the world,” is
based on what is written in the Zohar, Parshas Pekudei (end of 225b): “Come and see: there is a
measuring, hidden and concealed;

The Alter Rebbe grounds “the reckoning of the world” in the Zohar on Parshas Pekudei, which, explaining

why Israel, like the sand of the sea, are not subject to counting, describes a hidden “measuring” and a hid-

den “reckoning.” The Zohar calls them “the mystery and foundation of everything, above and below.”
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and there is a reckoning that stands in concealment, hidden and concealed.” And this is the level of

the measuring line (kav hamidah). And so too in the Likkutei Torah of the Arizal, Parshas Vayera,

[it] explains: “Cheshbon (reckoning) is Abba, the supernal thought; the five Gevuros of Abba,” etc.
The hidden reckoning is identified with the kav hamidah, the “measuring line,” the Kabbalistic term for what
sets the measure of divine light for each level. The Arizal’s Likkutei Torah likewise identifies cheshbon with

Abba, the configuration of Chochmah, as “supernal thought” (machshavah shares the root of cheshbon),

and specifically with the five Gevuros of Abba.
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And see Me’orei Or, letter Ches, section 75. For the Gevuros are what give an allotment and a mea-
sure to the entire order of the chain of descending worlds (hishtalshelus): how much revelation of

G-dliness there will be in each world, according to its rank and its nature.

Pointing to Me’orei Or, a Kabbalistic work arranged by the letters of the alphabet, the Alter Rebbe gives the
reason: the Gevuros, the powers of restraint and limitation, give every world its allotted measure, so that the
G-dliness revealed in it matches its rank and nature. “Reckoning,” then, is the measured allotment of divine
light down the whole chain of worlds.
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Now, it is known that the revelation of the Infinite Light (Or Ein Sof), blessed be He, is through its
being enclothed in the Sefirah of Chochmah (wisdom), which is the level of ayin (nothingness) and

self-nullification (bittul); whereas in yesh (somethingness) the Infinite Light is not revealed,

The Infinite Light can be revealed only in what is “nothing” before it, and Chochmah is the level of ayin,
complete self-nullification. Whatever feels itself to be a yesh, an existence in its own right, cannot hold that
revelation.

MO NIPANT 7Y °2% 111 0PIY 53 M190A 191 10 0P PR 112w 9731 19 *RITY %R PR 0D
“nPwy Mnon2 oYY NIRRT 0D

for “I and he cannot,” etc. Therefore “the reckoning of the world,” how much revelation there will
be in each world, is according to the measure of the revelation of Chochmah. For the truth is that

“You made them all with wisdom”;

The Talmud says that of an arrogant person G-d declares, “I and he cannot dwell together in the world.”
Therefore the “reckoning” of each world, how much G-dliness it receives, depends on how much Chochmah
is revealed in it, for, as the verse says, everything was made with Chochmah.
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but the enclothing of Chochmah is not equal in them all. Where Chochmah is abundant, there is

the higher level; and where it is diminished and contracted, it becomes lower and lower, etc.

Chochmah is present in everything, but not in equal measure: where it is abundant the level is higher, and
where it is diminished and contracted the level descends further and further.
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And what weighs out the level of Chochmah is the matter of the measuring line (kav hamidah), as is
written elsewhere on the statement of the Raaya Mehemna at the beginning of Parshas Tisa: “A

stone to weigh with: this is the yud,” etc. And this is the meaning of “the reckoning of the world.”

The measuring line is what “weighs” how much Chochmah each level receives; the Raaya Mehemna calls it
“a stone to weigh with” and identifies it with the yud, the letter of Chochmah. This weighing out of Chochmah

is “the reckoning of the world.”

SECTION 2 - 14-5

Torah: the parable of the Ancient One
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Now, this world, which is the very last concealment from the standpoint of the order of the chain of
descending worlds (hishtalshelus), and a darkness doubled and redoubled (for from the standpoint
of the order of hishtalshelus the revelation of Chochmah (wisdom) and of comprehension is greatly
diminished, etc.):

This physical world stands at the very end of the chain of worlds: it is the point of greatest concealment, a
“doubled and redoubled darkness,” where in the ordinary order the revelation of Chochmah and the com-
prehension of G-dliness are at their faintest.
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it is the world of action, in which to draw down a revelation of the Infinite Light (Or Ein Sof),

blessed be He, above the hishtalshelus and the revelation that is in the higher worlds.

Yet this very world is “the world of action,” where deeds can draw down a revelation of the Infinite Light that
transcends the whole chain of worlds and surpasses what the higher worlds receive.

likuteitorah.com/likkutei-torah/chukas/11/ 6
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That is, through the Giving of the Torah; for the Torah’s root and foundation is “in the holy moun-
tains,” the supernal Chochmah (Chochmah ila’ah) itself, regarding which they said, “The Torah
and the Holy One, blessed be He, are entirely one”; whereas the revelation of Chochmah in the
higher worlds is only a radiance from the level of the supernal Chochmah.

This comes through the Torah given at Sinai, whose root is the supernal Chochmabh itself, so that “the Torah

and the Holy One, blessed be He, are entirely one”; the higher worlds receive only a radiance of Chochmah.

“In the holy mountains” echoes Psalms 87:1, “Its foundation is in the holy mountains.”

1192WN 2N I MPYSNY 9707 TRynhn 2903 qunk 0°9%wnn 1IN0 PoY Y70 DY NN oK)
N5 ARDYY 1AWNR TR PT AW N2 IPnK 1Ownm 1972 PRt oy b

Accordingly, through occupying oneself with the Torah one draws down below a revelation from
above the order of the chain of descending worlds (hishtalshelus). And this is “and let us calculate
the reckoning of the world”: to draw down blessing and flow from the source of the level of the
reckoning of the measuring line, the supernal thought, etc.

Therefore Torah study brings down to this world a revelation from beyond the whole chain of worlds. This is

the deeper sense of the Talmud’s “let us calculate the reckoning of the world”: to draw blessing from the very

source of reckoning, the supernal thought at the root of the measuring line.
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And according to this one may also explain hamoshlim in its plain sense, as a term of mashal

(parable). That is, the Torah is called “the parable of the Ancient One” (meshal hakadmoni),

A second reading: moshlim in its plain sense, from mashal, a parable. The Torah is called “the parable of the

Ancient One” (meshal hakadmoni), after the phrase in I Samuel 24:14.
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for it is a parable and a garment for the level of “the Ancient One of the world,” whose revelation is
through the Torah, which is the supernal Chochmah (wisdom), as mentioned above; and as is writ-
ten in the discourse beginning “A person is obligated to become intoxicated on Purim”; see there

on this subject.

A parable clothes a deep idea in a form the listener can grasp; so the Torah is the “garment” through which
“the Ancient One of the world,” the Infinite Light itself, is revealed, for the Torah is the supernal Chochmah.
The Alter Rebbe develops this in his discourse on Purim in Torah Ohr.

JIBAT D1 70 DY (10 mo1) 97190 97191 TRy DR 1313w 2Nt IR T 0T By 199
Therefore through this, “come, let us calculate the reckoning of the world,” as mentioned above.
And likewise through the fulfillment of the mitzvos.

So through the Torah, the “parable,” one accomplishes “Come, let us calculate the reckoning of the world.”
The same holds for fulfilling the mitzvos, which the next paragraph explains.

SECTION 3 - 16-7

The reckoning of Malchus and the great reckoning
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Now, regarding the prohibitive commandments, it was explained above that through “the sitra
achra (the other side) being subdued, the glory of the Holy One, blessed be He, is elevated in all the
worlds.” And so too through the positive commandments; for regarding the mitzvah of charity our
Sages, of blessed memory, said: “Every perutah joins into a great reckoning (cheshbon gadol).”

The mitzvos make the “reckoning” too. Of the prohibitions it was explained above that when the sitra achra

is subdued, G-d’s glory rises in all the worlds; of the positive commandments, the Talmud says of charity that
“every perutah joins into a great reckoning,” small coins adding up to a great sum.

likuteitorah.com/likkutei-torah/chukas/11/ 8
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For the level of Malchus (sovereignty) of the World of Atzilus (Emanation) is called cheshbon
(reckoning), as is written in the Zohar, Parshas Pinchas (220b): “And cheshbon: this is the world

that depends on speech.”

Charity’s sum is called a “reckoning” because Malchus of Atzilus is called cheshbon. The Zohar, on
Ecclesiastes 9:10 (“there is no deed or reckoning”), explains cheshbon as “the world that depends on

speech,” for reckoning depends on speech; and Malchus is the divine speech that creates the worlds.
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For the division of the life-force (chayus) from the Infinite Light (Or Ein Sof) to all the worlds, in the
multitude of divisions of levels (“Is there any number to His legions?”), with no two creatures alike:

this is from the level of the supernal speech, from the variation of the combinations [of letters].

The life-force from the Infinite Light divides into countless distinct levels and creatures, “Is there any num-
ber to His legions?” (Job 25:3), and no two creatures are alike. This differentiation comes from the supernal

speech, whose letters combine in endlessly varied ways.
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As is written elsewhere, in Parshas Va’eira, on the verse “And Elokim spoke to Moshe and said to

him: I am Havayah,” and on the verse “And David made a name,” in Iggeres HaKodesh.

The Alter Rebbe points to his discourse on “And Elokim spoke to Moshe” in Torah Ohr, Parshas Va’eira, and
to his treatment of “And David made a name” (Il Samuel 8:13) in Iggeres HaKodesh, the letters that form a
part of Tanya, where this subject is discussed.
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Therefore the level of Malchus, which is the level of the supernal speech: there is the reckoning; as
it is written, “He who brings out their host by number, He calls them all by name.” And see on this
in the Zohar, Bereishis (page 2a).

Because Malchus is the supernal speech, the “reckoning” is found there: as Isaiah 40:26 says, G-d “brings

out their host by number” and “calls them all by name,” joining number to calling by name, that is, to
speech. The Zohar’s introduction (I, 2a) expounds this verse.

likuteitorah.com/likkutei-torah/chukas/11/ 9
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And it is written, “He counts the number of the stars.” And this is the level of the spreading forth of

the life-force in the mode of the light that fills all worlds (memalei kol almin), to each and every one

as befits it, according to its makeup and its nature. And this is “Your eyes are pools in Cheshbon.”
Likewise “He counts the number of the stars” (Psalms 147:4): the life-force spreads, as the light that fills all

worlds, to each creature in its own measure, suited to its makeup and nature. The verse “Your eyes are pools

in Cheshbon” (Song of Songs 7:5) is read as alluding to this measured flow from the level called cheshbon.
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And see what is written in the discourse beginning “And you shall count for yourselves,” on the
matter of se’orah (barley) as shiur hei (the measure of hei), and in the discourse beginning “And

Elokim spoke all these words, saying,” etc.

Two more discourses treat this theme: one on counting the Omer (“And you shall count for yourselves,”
Leviticus 23:15), which reads se’orah, the barley of the Omer offering, as shiur hei, “the measure of hei”;
and one on “And Elokim spoke all these words, saying” (Exodus 20:1), the opening of the Ten
Commandments.
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And this is [the meaning of] what is written in the Zohar, Parshas Pekudei (225b): “And it has, out-
side, another Kodesh (Holy) below, which stands beneath it and exists in reckoning,” etc.

The Zohar on Pekudei says that the supreme Kodesh (Holy) rises above all, but has “outside, another Kodesh
below, which stands beneath it and exists in reckoning” and number. The higher holiness is beyond count-

ing; the lower one is subject to reckoning.
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That is, the level of Malchus of Atzilus, the source of Beriah, Yetzirah and Asiyah, etc.; see there.
And see what is written below on the verse “Who can count,” etc., “and the number,” etc.

That lower Kodesh is Malchus of Atzilus, the source of the three lower worlds of Beriah, Yetzirah and Asiyah.
A later discourse, on “Who can count the dust of Yaakov, and the number of the fourth of Israel” (Numbers
23:10), develops this.

likuteitorah.com/likkutei-torah/chukas/11/ 10
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Now, all this reckoning is the division of the life-force so as to become the multitude of creatures;
and of this it is said, “How many are Your works!” But the great reckoning is as it is written, “Praise
Him according to the abundance of His greatness.”

All the reckoning described so far is the division of the life-force into the multitude of creatures, of which

Psalms 104:24 says, “How many are Your works!” The “great reckoning” is something else, alluded to in
Psalms 150:2, “Praise Him according to the abundance of His greatness.”
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For “His greatness” is the revelation of the Infinite Light, blessed be He, itself, from the level of the
light that encompasses all worlds (sovev kol almin); and “according to the abundance of His great-
ness” is that in this too there is a multitude

“His greatness” is the Infinite Light itself, revealed from the level of sovev kol almin, the light that tran-

scends the worlds. “The abundance of His greatness” means that even this transcendent light holds a multi-
tude of levels.
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of levels, one higher above another; as is known, what is now encompassing and surrounding will
be drawn down in the Time to Come in an inner mode, and higher, loftier encompassing [lights]
will be drawn down, etc.,

These levels rise one above another. The known principle is that what is now an encompassing light will in

the Time to Come be drawn inward as an inner light, and still higher encompassing lights will then be drawn

above it.
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as is written elsewhere on the verse “And it shall be on that day that a great shofar shall be
sounded,” etc. And this drawing-down is from the level of “His great Name.”

This is explained in the discourse on “And it shall be on that day that a great shofar shall be sounded” (Isaiah
27:13). The “great reckoning” of the mitzvos is drawn from “His great Name,” the level of the transcendent
light.

likuteitorah.com/likkutei-torah/chukas/11/ 11
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And this is the meaning of the “great reckoning”: the revelation of the level of “the abundance of
His greatness,” the multitude of the higher lights. And this drawing-down is through the mitzvos,
as it is said, “He sows acts of charity, makes salvations (yeshuos) sprout”: the level of the 370 lights
(shin-ayin nehorin), which are drawn from the level of the great reckoning.
The “great reckoning” is the revelation of “the abundance of His greatness,” the many higher lights within
the transcendent light, and it is drawn down through the mitzvos. The morning blessing before the Shema

says, “He sows acts of charity, makes salvations sprout”: the “salvations” (yeshuos, a word that contains the
letters shin-ayin, 370) are the level of the “370 lights” that come from the great reckoning.
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Therefore the three levels of Chochmah (wisdom), Binah (understanding) and Daas (knowledge)
are each composed of a hundred, and this is the shin [300]; and the seven lower [Sefiros] are each
composed of ten,

The number 370 follows the structure of the Sefiros: each of the three intellectual Sefiros, Chochmah, Binah

and Daas, includes a hundred, together 300, the value of the letter shin; and each of the seven emotive
Sefiros includes ten, together 70.
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and this is the ayin [70], as is written in Etz Chaim, Sha’ar Arich Anpin, chapter 15, and by the
Ramaz (Rabbi Moshe Zacuto), Parshas Bereishis (end of page 4b): that is, the level of the multitude
of lights, etc.

Those seventy are the letter ayin, so that together they make shin-ayin, 370. The Alter Rebbe cites the

Arizal’s Etz Chaim and the Ramaz (Rabbi Moshe Zacuto) on the Zohar, who explain the number as express-
ing a multitude of lights.

likuteitorah.com/likkutei-torah/chukas/11/ 12
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And see there in Etz Chaim, in the name of the Idra (128b), that they are the level of the “370 myri-
ads of lights.” And see what is written on the subject of the great reckoning in the explanation on
“And you shall count for yourselves,” and in the discourse beginning “And it shall be tzitzis for

”

you.

Etz Chaim cites the Idra (Zohar III, 128b) for “370 myriads” of lights. The theme of the great reckoning is
also treated in the Biur on counting the Omer and in the discourse on tzitzis, both in Likkutei Torah.
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And this is the meaning of “Come to Cheshbon,” which refers to the mitzvos, as our Sages, of
blessed memory, said: “and let us calculate the reckoning of the world: the loss of a mitzvah
against its reward,” etc.;

This is the inner meaning of “Come to Cheshbon”: it refers to the mitzvos, as the Talmud reads it, “Come, let
us calculate the reckoning of the world: the loss of a mitzvah against its reward.”
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that is, as with charity, “every perutah joins into a great reckoning,” “great” precisely, for it draws
down a revelation of the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses all
worlds (sovev kol almin), the level of “His great Name.”
As with charity, where “every perutah joins into a great reckoning,” the word “great” is exact: the mitzvah
draws down the transcendent Infinite Light, sovev kol almin, the level of “His great Name.”

likuteitorah.com/likkutei-torah/chukas/11/ 13
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SECTION 4 - 118

Beyond number; two reckonings in service
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And this drawing-down is into the level of the attribute of His Malchus (sovereignty), may He be
blessed, the source of Beriah, Yetzirah and Asiyah, which is called cheshbon (reckoning); and this
is “Come to Cheshbon.” And so it is too with all the mitzvos; and of this it is said, “And the number
of the children of Israel shall be,” etc.,

The light of the great reckoning is drawn into Malchus, G-d’s sovereignty, the source of the three lower
worlds, which is called cheshbon; this is “Come to Cheshbon.” All the mitzvos do the same, and of this Hosea
2:1 says, “And the number of the children of Israel shall be like the sand of the sea.”
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“which shall not be measured and shall not be counted”: because they draw down from the level of
the great reckoning, etc.; as is written in the explanation on “Who can count,” mentioned above.

The verse continues, “which shall not be measured and shall not be counted”: Israel, though numbered, are
beyond number, because through the mitzvos they draw from the great reckoning, which transcends all

measure. The Biur on “Who can count” develops this.
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Now, in the service of G-d there must also be two levels of reckoning. The first is as written in the
Zohar, Parshas Korach (178a): that every single night, before he lies down and before he falls

asleep,

In a person’s own service of G-d there are also two kinds of reckoning. The first is the nightly self-account-
ing that the Zohar on Parshas Korach describes, made each night before one lies down and falls asleep.
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a person must make a reckoning of the deeds he did that whole day, and repent of them, and ask

for mercy concerning them, etc.; as this matter is written at length in Sefer Shel Beinonim, chapter
29.

One reviews the deeds of the whole day, repents of what was wrong and asks for mercy. Tanya, chapter 29,
treats this at length, urging even one free of grave sins to be among the “masters of reckoning.”

likuteitorah.com/likkutei-torah/chukas/11/ 14
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And the second is thought and contemplation of the greatness of the Infinite One (Ein Sof), blessed
be He, and of His sovereignty, above without end and below without limit, etc.; and that He “has
sanctified us with His commandments,” which are drawings-down of the Infinite Light (Or Ein Sof),
blessed be He, itself, etc.
The second reckoning is contemplation of the greatness of the Infinite One and of His kingship, “above with-
out end and below without limit,” and of the fact that He “has sanctified us with His commandments,” which

draw down the Infinite Light itself. The Kehot note traces “above without end” to the Zohar Chadash on
Parshas Yisro.

SECTION 5 - 19-10

The city of Sichon: prayer
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And the matter of “the city of Sichon” refers to prayer; for prayer is called tzelosa, as is written in
Daniel [6:11], “and he prayed (umtzalei) and gave thanks,” etc.; and “And Yitzchak entreated,” its
Targum is “And Yitzchak prayed (vetzalei).”

The end of the verse, “let the city of Sichon be built,” is now applied to prayer. Prayer is called tzelosa in

Aramaic: Daniel “prayed (mtzalei) and gave thanks,” and Onkelos renders “And Yitzchak entreated” as “And
Yitzchak prayed (vetzalei).”
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The explanation is that mtzalei is a term of inclining, as in “tilt and pound” (atzlei vedoch) (in the
Gemara, at the end of the first chapter of Beitzah). And likewise the Targum of “You shall not bend
judgment” is lo satzlei.

The root of tzelosa means to incline or tilt, as in the Gemara’s “tilt and pound” (Beitzah, end of the first chap-

ter), and as Onkelos renders “You shall not bend judgment” (Deuteronomy 16:19) as lo satzlei. Prayer, then,
is an “inclining.”

likuteitorah.com/likkutei-torah/chukas/11/ 15
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Now, prayer is in the manner of “Yehi ratzon” (May there be will): one draws down and makes the
level of will (ratzon), and will is the level of Keser (the Crown). And this is the meaning of “San-
dalphon ties crowns for his Maker from the prayers of Israel,” as is written on the verse “How beau-
tiful are your steps in sandals,” and in the discourse beginning “The Chanukah lamp,” etc.,

Prayer is like saying “Yehi ratzon,” “May there be will”: it draws down and brings into being a divine will,

and will is Keser, the Crown. Hence the teaching that the angel Sandalphon “ties crowns for his Maker”

(Chagigah 13b) from the prayers of Israel: the prayers become Keser.
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“the mezuzah on the right,” etc. Now, the drawing-down of the level of Keser is this: that from
Malchus (sovereignty) of the World of Atzilus (Emanation) there comes to be Atik Yomin (the
Ancient of Days) and Keser for Beriah;

The Alter Rebbe points to his discourses on “How beautiful are your steps in sandals” (Song of Songs 7:2)

and on the Chanukah lamp and the mezuzah. Drawing down Keser means that Malchus of Atzilus becomes
Atik Yomin, the upper aspect of Keser, for the World of Beriah.
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and likewise from Malchus of the Infinite One (Ein Sof) there comes to be Atik Yomin and Keser for

Atzilus, as is written in Etz Chaim, Sha’ar 41, chapter 3, that Keser is the intermediary, etc.

In the same way Malchus of the Infinite One, the lowest level of the Infinite, becomes Atik Yomin and Keser
for Atzilus. The Arizal (Etz Chaim, Sha’ar 41, chapter 3) explains that Keser is the intermediary between the
Emanator and what is emanated.
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And this is why prayer is called tzelosa, a term of inclining: one draws down and inclines, as it
were, the radiance of the Infinite Light (Or Ein Sof), blessed be He, so that it be drawn down to be at
the level of Keser (the Crown) for Atzilus. And this is also the meaning of Atik Yomin: from the ex-
pression “who moves (hamaatik) mountains,”

Prayer is called tzelosa, “inclining,” because it inclines, as it were, a radiance of the Infinite Light downward

so that it becomes Keser for Atzilus. The name Atik Yomin carries the same sense: atik means “moved,” as in

“who moves (hamaatik) mountains” (Job 9:5).

likuteitorah.com/likkutei-torah/chukas/11/ 16
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and from the expression “which the men of Chizkiyahu copied (he’etiku),” which means transfer-
ring from one book to another. And so is the drawing-down from the level of Malchus of the Infinite
One (Ein Sof), so that there be “Yehi ratzon,” Atik and Keser for Atzilus, etc.

Ha’atakah also means copying, as “the men of Chizkiyahu copied” the proverbs (Proverbs 25:1), transferring

them from one book to another. So too Malchus of the Infinite One is “transferred” downward to become
“Yehi ratzon,” Atik and Keser for Atzilus.
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And by this will be understood the saying of our Sages, of blessed memory, in the first chapter of
Berachos (end of page 5b), regarding one who did not wait for his fellow who was praying and left
him alone in the synagogue: “And not only that, but he causes the Shechinah to depart from Israel,
as it is said, ‘And the Rock is moved (vaye’etak) from its place.””

This explains the Talmud (Berachos 5b): one who leaves his fellow praying alone in the synagogue “causes

the Shechinah to depart from Israel,” as it says, “And the Rock is moved (vaye’etak) from its place” (Job
18:4). The verb vaye’etak is from the same root as Atik.
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For through prayer one brings about a drawing-down from above to below, and this is the drawing-
down of the level of Atik Yomin and Keser; and this is the indwelling of the Shechinah (Divine
Presence), as is written on this in the explanation on “I am black and comely”: that the level of
Malchus of Atzilus, when it becomes the Atik Yomin of Beriah, is the meaning of Shechinah, which
dwells (shochen) in Beriah, Yetzirah and Asiyah, etc.;

Prayer draws light down from above to below, the drawing down of Atik Yomin and Keser, and this is the in-

dwelling of the Shechinah. As explained in the Biur on “I am black and comely,” Malchus of Atzilus is called

Shechinah when it becomes the Atik Yomin of Beriah, “dwelling” (shochen) in the created worlds.
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see there. And therefore, conversely, because he disrupted his fellow’s prayer, it is said, “And the
Rock is moved,” etc., which is the departure of the Shechinah, G-d forbid.

So the opposite is also true: one who disrupts his fellow’s prayer reverses that drawing down, and the same
root, “the Rock is moved,” then means the withdrawal of the Shechinah.

SECTION 6 - 111

Sichah and its opposite
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And this is why prayer is called sichah, a term of moving. And this is also the meaning of “And
Havayah turned (vayisha) to Hevel”: a term of turning; and it is the matter mentioned above in the
explanation of tzelosa as a term of inclining.

Prayer is also called sichah, which the Alter Rebbe takes as a term of moving. So too “And Havayah turned

(vayisha) to Hevel” (Genesis 4:4): vayisha means “turned,” the same idea as tzelosa, “inclining,” a turning of
the divine light toward the one who prays.
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Along these lines one may also explain the saying of our Sages, of blessed memory: “When Israel
say, ‘Amen, yehei shmei rabba (may His great Name),” the Holy One, blessed be He, nods His
head”; as this matter is explained at the end of Parshas Shelach.

In the same way one may understand the Talmud’s saying that when Israel answer “Amen, may His great

Name be blessed,” the Holy One, blessed be He, nods His head. A discourse at the end of Parshas Shelach in
Likkutei Torah explains this saying.
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But the meaning of the nodding, it may be said, is that it is like “And Havayah turned to Hevel,” as
mentioned above. And this is the meaning of “like the sweetness of the speech (si’ach) of the as-
sembly of the holy seraphim.”

The nodding is G-d’s “turning” toward Israel, like “Havayah turned to Hevel.” This is also the meaning of the
Kedushah prayer’s “like the sweetness of the speech (si’ach) of the assembly of the holy seraphim.”

likuteitorah.com/likkutei-torah/chukas/11/ 18
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For the meaning of si’ach is as mentioned above regarding prayer, which is called sicho (his
speech). Now, opposite this there is also “the city of Sichon”; and it is along the lines of what is writ-

ten of the Generation of the Dispersion: “Let us build ourselves a city,” etc.;

Si’ach, like sichah, refers to prayer, which is called sicho, “his speech.” Opposite this holy speech stands
“the city of Sichon,” like the city that the Generation of the Dispersion set out to build: “Let us build our-
selves a city” (Genesis 11:4).
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and as is written in the Zohar, Parshas Noach (page 74a): “Let us establish in this place a city,” etc.
(and there, page 74b);

The Zohar on Parshas Noach describes how they came to a valley that was a foreign dominion and said, “Let

us establish in this place a city.” It continues the theme on the next page.
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that is, the drawing of the level of letters into the side of kelipah (the husk), such as evil speech and
the like. And see what is written on the verse “This shall be the law of the metzora”: that every com-
bination [of letters] is called a house, and speech as a whole (klalus hadibbur) is called a city.

The “city” on the side of kelipah is the drawing of letters into unholy speech, such as evil speech. As ex-

plained on “This shall be the law of the metzora” (Leviticus 14:2), every combination of letters is called a
“house,” and speech as awhole a “city.”
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And of this our Sages, of blessed memory, said: “like this ayir (young donkey) that goes after pleas-
ant talk (sichah),” etc. And see what is written in Parshas Vayechi on the verse “Binding his foal to
the vine,” in the explanation of iroh (his foal).

The Talmud reads ir, “city,” as ayir, a young donkey that “goes after pleasant talk (sichah),” an image of one

who follows his inclination. The discourse on “Binding his foal (iroh) to the vine” (Genesis 49:11) explains
the word further.

likuteitorah.com/likkutei-torah/chukas/11/ 19



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 11 712w IR D7PWINT 1KY 19 DY 57y IR

v”3P A7) ,')’?:! DM YT m nmyb:w NN 1212 ¢7YyID °2072 >NDI0Y 1773 MPW3 D
(279 X™ A7) [2 7y 710] 27Y0

And in Parshas Beshalach, in the discourse beginning “To My mare among Pharaoh’s chariots,” on
the subject of the letters of the opposing side, etc. And see the Zohar, Parshas Balak (end of page
199b, and page 201b);

Two more references follow: the discourse on “To My mare among Pharaoh’s chariots” (Song of Songs 1:9),
on the letters of the opposing side, and passages in the Zohar on Parshas Balak.
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and see Etz Chaim, Sha’ar 48, chapter 3, on the explanation of “If you soar as high as the eagle,
from there I will bring you down, says Havayah”; and the explanation
Etz Chaim reads “If you soar as high as the eagle, from there I will bring you down, says Havayah” (Obadiah

1:4) as alluding to the unholy side’s attempt to rise to its own Arich Anpin and draw from there. G-d brings it

down, for otherwise the world would be destroyed.
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is that “says Havayah,” His speech, is what brings down and lowers the kelipos, the evil inclination
and the sitra achra (the other side); and so too a person, through his occupation with the Torah,
etc.; as is written in Parshas Mikeitz, in the discourse beginning “Sing and rejoice, O daughter,”
etc.

The Alter Rebbe adds that it is “says Havayah,” G-d’s speech, that brings down and humbles the kelipos, the

evil inclination and the sitra achra; and so too a person brings them down by occupying himself with the

Torah. His discourse on “Sing and rejoice, O daughter of Zion” (Zechariah 2:14) develops this.
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And this is [the meaning of] “And He tells man what his speech (sicho) is”: that is, if he was not en-
ticed by his inclination to be drawn, G-d forbid, after forbidden letters and words, but rather his
speech is the Torah, which is the level of Mah, etc., as mentioned above.

So “He tells man what his speech is” (Amos 4:13): a person is shown whether he kept from being drawn into

forbidden letters and words, and whether his speech was rather Torah. The Torah is the level of Mah, which
is the word mah, “what,” in the verse.
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IN ONE'S AVODAH

The maamar draws two reckonings for a person’s service: each night before sleep, to make an accounting

of the day’s deeds, repent of them and ask for mercy; and to contemplate G-d’s greatness and kingship with-

out end, and that He sanctified us with His commandments, which draw down the Infinite Light itself.

Through Torah study and the mitzvos, and charity above all, where every perutah joins into a great reckon-

ing, one draws down a light beyond all measure. And one must guard one’s speech, keeping it from forbid-

den words and filling it with Torah, for “He tells man what his speech is.”

QUESTIONS FOR DISCUSSION

1.

Why does the revelation of the Infinite Light depend on Chochmah, and why is this world, where
Chochmabh is most hidden, the place where the Torah draws down a light beyond all the worlds?

. What is the difference between the “reckoning” of Malchus, which divides the life-force among the crea-

tures, and the “great reckoning” that charity draws down?

. How can Israel be both counted (“the number of the children of Israel”) and “beyond measure”?

How do the meanings of tzelosa (“inclining”) and atik (“moving, transferring”) explain what prayer ac-

complishes, and why disrupting another’s prayer “moves the Rock”?

. What are the two reckonings in a person’s service, and how does each relate to the maamar’s account of

reckoning in the Divine?
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Notes

PARAGRAPH 1

“Therefore the moshlim say: ‘Come to Cheshbon; let the
city of Sichon be built and established.”” The verse con-
cerns Sichon’s city; the Biur reads cheshbon as a “reckon-
ing,” and moshlim both as rulers and as speakers of a
parable.

Numbers 21:271”2:X”2 712712
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Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

19127 9710 11°2AR RRMPT 12WIN NOXY L1913 99120 179702 DOR 17N

Explaining why Israel, like the sand of the sea, are not
counted, the Zohar says: “Come and see: there is a mea-
suring hidden and concealed, and there is a reckoning
that stands in concealment, hidden and concealed,” the
mystery and foundation of all things above and below. The
Alter Rebbe identifies this hidden reckoning with the mea-
suring line.

Zohar, Pekudei 14:88-9617%-1"D:7" >T1p0 ,717111 100

Observe that there is somewhere a measuring hidden away
and undisclosed, and similarly a hidden and undisclosed
numbering, that measuring and that numbering upholding
the upper world and the lower just because the basis of that
measuring and of that numbering is beyond anyone’s
knowledge. This constitutes the all-in-all Divine Faith.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 3

3

a4

NI %N IR
“Every person who has haughtiness of spirit, the Holy
One, blessed be He, says: I and he cannot dwell in the
world.” The Alter Rebbe applies it to every yesh: the
Infinite Light is not revealed where there is a sense of self.
Sotah 5a:147:X 11 Y10
AN ,M7 MB3 32 WY DTN 2D :RIPIY M RWAPKY ,KTOM 27 0N
IR RIY 07192 NT? TR XIMD I X <X 02 UATR
DR PPIR KD ANK 227 2073 0°°Y M3 NORIN iNIR 1Ty Tnea
79 *1BORK A2 “INNT KRR 92X K2 IAR” KPR ,%INR” PR
JIPRER NI TP 002 ’JT???;” MRIY L0

William Davidson, Vocalized Aramaic (CC-BY-NC)

“How many are Your works, Havayah! You made them all
with wisdom.” All of creation comes through Chochmah,

likuteitorah.com/likkutei-torah/chukas/11/

though in different measures.
Psalms 104:24773:77p 0°%°11n
3P PIST KPR Yy MRan3 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

5

WP 9797172 ANTION

“A psalm of the sons of Korach, a song; its foundation is in
the holy mountains.” The Alter Rebbe borrows the phrase
for the Torah, whose root and foundation is the supernal
Chochmah itself.

Psalms 87:1°%:1"5 0°2°11n
:W"[‘P"j‘jﬂ; 111'[’!0? Y ‘11?3!?_: ﬂ'[P";;'?
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

6

S1MTpR Pwn

“As the parable of the Ancient One says, ‘From the wicked
comes wickedness.’” The Alter Rebbe, as in Torah Ohr,
takes “the parable of the Ancient One” as the Torah.
I Samuel 24:1477:773 R PR10w
727700 R 972 YU RE? DYYIR "3RI PUn 1K KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o2y Pw 1113wn 2wn N2
The Talmud reads “Come to Cheshbon” as “Come, let us
calculate the reckoning of the world: the loss of a mitzvah
against its reward, and the reward of a transgression
against its loss.” The Alter Rebbe reads the reckoning as
drawing light from the source of the measuring line.
Bava Batra 78b:13-1477>-3">:2 17y XR7n2 X232
WNN NI - *1AWD NI 0% DOPUIRT WK - PDobunT”
TORT TP NI 1201 AT TA MR 087 5071y DY tawn
07iy? 129301 M7 071¥2 1330 ,19 "Iy 7HX OX - *1ism m2n”
ATPD MR T27%Y 71 1Y %Y OTR DR OX - "IN 1Y X3
WX RER - I0 12w ORYY WX 0D 2POR 2°N3 R - XD
TRV IPRY NK 2IRM PO
William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 6

8
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"

5173 12w NENvER YD B

Rabbi Elazar on “He donned charity like a coat of mail”:
just as each scale joins into a great coat of mail, so with
charity “each and every perutah joins into a great reckon-
ing.” The Alter Rebbe reads this “great reckoning” as a
drawing down from “His great Name.”
Bava Batra 9b:1’X:2°Y X9n2 X22
WP 12°NDT N1 - NYPR 2277 ARYR AMORT AT wawn”
NpLEn NE%YRY NEYhp B3 - ML TP My 7 MW 27w MRy
2173 19awn npwIn vIND TR °I - ARTE AR PR YR
92 - 712 M IPOPTS P2 0TV A XDTR MW NP 2
YD MLME 2D - RTE AN DT TP NOWER XN Ko
AT 13w, e
William Davidson, Vocalized Aramaic (CC-BY-NC)

NT1272 XVPNT R22Y NI KT awm

On “there is no deed or reckoning” (Ecclesiastes 9:10):
“And reckoning: this is the world that depends on speech,
for reckoning depends on speech,” and therefore all the
calculations, seasons and intercalations of the world are in
the moon. The Alter Rebbe identifies this “world” with
Malchus of Atzilus.

Zohar, Pinchas 21:135—24:1431”73?:7”3—.‘[”5.7:N”D 0nin MmN 980
The verse continues: “Because there is no work nor device
nor knowledge nor wisdom in the grave whither thou goest”.
In that “might”, however, there is work, namely, effort in
this world, which is called “the world of work”; “device” in
the world that depends on speech, “knowledge” of the “six
sides”, which are called “the world of Thought”, and wisdom
on which all depends.

The Zohar; London, Soncino Press, 1933 (Public Domain)

171747 M90R WO

“Is there any number to His legions?” The verse describes
the countless hosts that G-d’s life-force brings into being
through the supernal speech.
Job 25:372:7175 21°R
AR DIP2RY PP PTITA? 20N WUl
Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Exodus 6:2-4 for these words.
Exodus 6:2-47-"2:1 mnw
PIE7OX DIIIRTDN RINY 11X VPR NN YRR DopPX 13T
N°72NR PNRpn 0N th'l’? nyTil Rl A T Y?ND :’pyg'bm
721137 DI TIN NN 1932 YISTNK 077 nnp oy
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD; and I appeared unto Abraham, unto Isaac, and unto

Jacob, as G-d Almighty, but by My name Havayah I made Me
not known to them. And I have also established My covenant

likuteitorah.com/likkutei-torah/chukas/11/
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15
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with them, to give them the land of Canaan, the land of their
sojournings, wherein they sojourned.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

77 7AR PR AR R PR 29PPR 12T

“And Elokim spoke to Moshe and said to him: I am
Havayah.” The opening verse of Parshas Va’eira, on which
the Alter Rebbe’s discourse in Torah Ohr is built.

Exodus 6:2°2: mnw

IR PR TN AEnTOR 0ORRR 1210
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ow T vy

3

“And David made a name,” after his victory over Aram.
The Alter Rebbe refers to his explanation of this verse in

Iggeres HaKodesh.
11 Samuel 8:132*11 2 PRINw
PR WY N2NY NPRTR"22 DIRTNK iNiDNn 13w3 oY 1T YN
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ON2X 92012 No%N

Rabbi Shimon expounds “He who brings out their host by
number” as two levels, Mi and Mah, one higher and one
lower, each of which had to be marked. The Alter Rebbe
refers to this passage for the verse.

Zohar, Introduction 4:12-5:21873:’1-27>:7 7T ,7110 100

R. Simeon said: ‘We will go on to expound the conclusion of
the verse, viz. He who bringeth forth by number their host
(Is. 40, 26). There are two grades which have to be distin-
guished, one of Mah and one of Mi-one of the higher and the
other of the lower sphere. The higher is singled out here in
the words, “He who bringeth forth by number their host”.
“He who” expresses something definite and absolute, a be-
ing universally recognized and without equal. (Correspond-
ing to this is the expression “He ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NTP° w32 09157 ON2X 78012 RO¥INAN

“He who brings out their host by number, He calls them all
by name.” The verse joins number to calling by name, so
the reckoning of creation belongs to Malchus, the super-
nal speech.

Isaiah 40:26372:n 7°yw

0927 ON2Y 1DORM2 KUXINT APK K127N X 0V DimTIRY
YIRS UK 79 7ORR) 023K 390 K10 0w

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

23



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 11

16

17
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19

20

0°2210% 7Don Mamn

“He counts the number of the stars; He calls them all by
names.” The life-force reaches each creature in its own
measure.
Psalms 147:47:7np 07210
:X7P° NinY 0927 0°2212% 120n M1in
He counteth the number of the stars; He giveth them all
their names.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

112WN3a 1272 Py
“Your eyes are pools in Cheshbon.” The Alter Rebbe links

the verse to the measured spreading of life-force from the
level of cheshbon.
Song of Songs 7:51:"1 07w W
TBX 0037702 WTTOY 112WN2 N2 TrY WD 2Tmd I
P 730 npt 1390 P13
Thy neck is as a tower of ivory; Thine eyes as the pools in
Heshbon, By the gate of Bath-rabbim; Thy nose is like the
tower of Lebanon Which looketh toward Damascus.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5% an1ooY

“And you shall count for yourselves, from the day after the
day of rest,” the counting of the Omer. It is the opening of
the discourse the Alter Rebbe refers to.
Leviticus 23:15170:372 Rp™
YU MZUNT VMY 03T OPR NIWT MR 07 ON1EN
370 DR NAN2Y
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;
seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9%RD PR 279277 5 DR 2POR 12T

“And Elokim spoke all these words, saying,” the opening
of the Ten Commandments. It is the opening of another
discourse the Alter Rebbe refers to on this theme.
Exodus 20:1°X:> mnw
MR PRI 071277722 DX 0°RPPK 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nanon

“Who can count the dust of Yaakov, and the number of the
fourth of Israel?” The Alter Rebbe refers to his later dis-
course on this verse.
Numbers 23:10:373 72712
1N 0”7 Nin "wa1 nkn '?mjp? Y277NK 120723 2pY° 1Y 130 N
BhisbRikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“How many are Your works, Havayah!” The many crea-
tures are the product of the measured division of life-
force.

Psalms 104:24773:7”p 0°%°1n
SARIP PIST YR Iy Moana opa N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

9713 210 1PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2.,p o

9T 2170 1PN

“Praise Him for His mighty acts; praise Him according to
the abundance of His greatness.” “His greatness” is the
transcendent Infinite Light, and its “abundance” the many
levels within it.

Psalms 150:2°2:37p 0°%°11n
1973 372 3190 232 1M
Praise Him for His mighty acts; Praise Him according to His

abundant greatness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI aramary

The note identifies the “elsewhere” as the discourse on
“And it shall be on that day that a great shofar shall be
sounded” in Likkutei Torah, Rosh Hashanah, which asks
what the “great” shofar adds over an ordinary one.
KEHOT'S NOTE
2,11 e

2173 929W2 ¥PN° K1 0P M

“And it shall be on that day that a great shofar shall be
sounded.” The Alter Rebbe refers to his discourse on this
verse for the ever-higher lights of the Time to Come.

Isaiah 27:13x:72 v1oyw°

DOMTIT MR IR DOTIRT IR 2973 192 YpR? R0 02 10
:D7Y1T°2 WP 13 T2 MONY 07130 TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

The Kodesh that is the supreme mystery of all levels rises
above everything, “and it has, outside, another Kodesh
below, which stands beneath it and exists in reckoning and
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number.” The Alter Rebbe identifies this lower Kodesh
with Malchus of Atzilus.

Zohar, Pekudei 14:88-96173-1"2:7”> 711,711 7100

For holiness is the essence of the highest of grades; and just
as to that highest degree of holiness there is attached a lower
degreelMalkuth. that admits of number and computation,
so Israel, “the L-rd’s hallowed portion”, have to give as ran-
som something of another degree of holiness, that admits of
computation. Esoterically speaking, Israel is the tree that
stands in the innermost. The ransom is of another kind of
holiness, standing outside and admitting of computation.
The latter is thus a shield to the former.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 7
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no92

05 onaDY 27y MIN°Aa

That supplement on “And you shall count for yourselves...
fifty days” explains the counting of the Omer as drawing
down, little by little, the fiftieth gate, which includes all
and is one with its source.

Numbers 11:4"7:8”> 7272
TN PR 223 D3 137 13T MK MENT 12793 WK APIOKTY
3 19087 N

And the mixed multitude that was among them fell a lusting;
and the children of Israel also wept on their part, and said:
‘Would that we were given flesh to eat!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7 ,R7 73702 BoyY

neos® aob oM 1T

That discourse on tzitzis speaks of being among the “mas-
ters of reckoning” (marei dechushbena): reckoning every
thought, word and deed that was not good since the day of
one’s birth, even the sins of youth, and keeping them al-
ways before one’s eyes.
KEHOT'S NOTE
7,3 now e Py

SPrINTD

Rabbi Yochanan reads “Come to Cheshbon” as “Come, let
us calculate the reckoning of the world: the loss of a mitz-
vah against its reward, and the reward of a transgression
against its loss.” The Alter Rebbe takes it as referring to
the mitzvos, which draw down the great reckoning.
Bava Batra 78b:13-147"-3":2 1"y X7n32 X232
WM N2 - MWD NI .07R0D DOPWERD PR - YDohUnD”
ATODRT TP MTIY 1201 A0 T2 MR 0BT 5071y PY iawn
o?iy? 1iam ma 07iy2 Man 19 ARiy anx ox - niom man

likuteitorah.com/likkutei-torah/chukas/11/
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,y 2”2
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“So too with charity: each and every perutah joins into a
great reckoning.” The Alter Rebbe stresses the word
“great”: charity draws down the transcendent light, “His
great Name.”
Bava Batra 9b:1°X:2°t X712 X232
W2V 12ONDT R - MYPR V27T WY URRT AN WA
NELIR NP7PRY 1RYPp 93 - ML MY A 77 WY 2T MR
2173 13wn nEw3n YINDY TYIIR °D - ARTE AR 2T 1Y
9 - T3 TR APNPTS 93 DOTY TAIDV XITH 1N RPN )
RS LD 0D - MRTE AR LPITY TaR? nDI0In RN Kp%)
A3 1i2wn? naYwIn
William Davidson, Vocalized Aramaic (CC-BY-NC)

772 0K IR NP3 Pwnnw

Iggeres HaKodesh 3 expounds “every perutah joins into a
great reckoning”: charity, greater than all the mitzvos,
draws from the Infinite Light at the level of sovev kol
almin, which becomes a garment and an encompassing
light for the ten Sefiros of Atzilus, Beriah, Yetzirah and

Asiyah.
KEHOT’'S NOTE
2790 PUIAR
PARAGRAPH 8
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34

“And the number of the children of Israel shall be like the
sand of the sea, which shall not be measured and shall not
be counted.” The Alter Rebbe reads the “uncountable”
number as the mark of the great reckoning drawn down
by the mitzvos.
Hosea 2:1°x:72 ywin
DipN2 177 7997 K2 T27KD WK 077 PinD PRI 12 9p0n 10
72K °12 D77 0N DN RY™X? 07 MWRIYR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL2 3w

Taynb W13 °ya .0°R1 RY T3 25w° KP T7Y RYPIR) RO9YR BoaT
199Dy Y2 1SN 21N R1AI® NI DO TAYT M1TIYR X1awn
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Of the “master of reckoning,” the Zohar says that every
night, before lying down and sleeping, a person must
make a reckoning of the day’s deeds, repent of them and
ask for mercy. The Alter Rebbe calls this the first reckon-
ing in the service of G-d.

Zohar, Korach 7:29-8:37t"%:’n-0”3:1 11p 7M1 190

PR IR Ty oy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .ne
Kehot’s note points to Zohar, Korach 7:33 for these words.

Zohar, Korach 7:333%:1 n1p ,7mi 790

PARAGRAPH 9
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Daniel, three times a day, “knelt on his knees and prayed
(mtzalei) and gave thanks before his G-d.” The Aramaic
word for prayer shows that prayer is tzelosa.
Daniel 6:11%7>:1 ox°17
X ANUPY2 AR 10°NB 1121 ANYI? Y XIND DU YT V1D RN
0T RTIM KP¥M 97137275y 712 X R»iv2 An7R 1IN 0P
STIIT TR T3Y KT 23p772 MY
And when Daniel knew that the writing was signed, he went
into his house—now his windows were open in his upper
chamber toward Jerusalem—and he kneeled upon his knees
three times a day, and prayed, and gave thanks before his
G-d, as he did aforetime.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PrxS ANy

“And Yitzchak entreated Havayah opposite his wife, for
she was barren.” Its Targum renders the verb as “prayed.”

Genesis 25:21x72:71”2 N°WR12

AN M 1 12 0y KT MY 7D YN 1Y? N pry? Ay
ARYR

And Isaac entreated the L-RD for his wife, because she was
barren; and the L-RD let Himself be entreated of him, and

Rebekah his wife conceived.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.KD,1D NPWRA2

PR YRy

Onkelos translates “And Yitzchak entreated” as “And
Yitzchak prayed (vetzalei).” The Alter Rebbe takes the
Aramaic root as a term of inclining.
Onkelos Genesis 25:21x72:7173 N°wR12 %y D1‘?PJ\N jakb Rl
7 mniPy 2291 X°0 TRy MW APONK 2R 7 TR PR UPY
SPNAR AR27 DRV
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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The note quotes it: the book Tur Bareket states that tzelosa
is a term of inclining, the same point the Alter Rebbe
makes here.
KEHOT'S NOTE
2O PR RITRMBPE NPI2 7103 ROPK :2°°Y 1”570 B7i03

vEWN MR XD

“You shall not bend judgment; you shall not show favor.”
Its Targum uses the same root as tzelosa.
Deuteronomy 16:19v°:1*t 0°127
1y M1y W 3 T0W ApnTRDY 0°12 773N KY vown nuntR?
HerEEr R 7707 o°non
Thou shalt not wrest judgment; thou shalt not respect per-
sons; neither shalt thou take a gift; for a gift doth blind the
eyes of the wise, and pervert the words of the righteous.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
00,10 09727

53N X
Onkelos renders “You shall not bend judgment” as “lo sat-
zlei din,” showing that the root of tzelosa means to incline.
Onkelos Deuteronomy 16:19v>:1"1 0127 2y D17p1K 013N
YR RTOW VIR RIAY 23PN X1 PEX YTINATD KD 1T 79%0 XY
PEIN PRIND PR PRI 1Y
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

01N> WP P77

“Sandalphon is his name... and he stands behind the
Chariot and ties crowns for his Maker.” The Alter Rebbe
explains the crowns as Keser, drawn down by the prayers
of Israel.
Chagigah 13b:4'7:1 3> 330
PP *21 WY NPOD PIX PIXD X 199K MM NP0T RIXY
RIPINND .NPAT PIR YOan TR PN TRIY RITW TR IRDR
TRIYY LI NIRD Wan 970n 720n 79237 LN 10770 :XIp
1 7920 N2 :2°N0M 221K L3p% 000D WIPY 129707 T1ENR
2171 IR KIOK DY RT 17 Y07 K7D InipnT Poan inipnn
Y2
William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

KEHOT’'S NOTE
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TRy 1D Ik 27y

In that discourse, deep contemplation brings the soul to
long to be absorbed in G-d’s very essence, beyond “all the
higher lights, higher above higher.” It also reads the
Talmud’s “one acquires his world in one hour (sha’ah)”
with sha’ah from vayisha, “turned,” the term this Biur
uses in paragraph 11.
KEHOT'S NOTE
STPORY 3 L,A0 I TR

26



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 11

45

46

47

48

49

0°9y13 "Ry B0 N
“How beautiful are your steps in sandals, O daughter of

the noble.” The opening of a discourse in Likkutei Torah
on Shir HaShirim to which the Alter Rebbe refers.

Song of Songs 7:2°2:% 0w W

T2 Apyn DKM 12 T ORI 2°TITN2 0OPYI2 TRYD DR
ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12110 92 777

There the mezuzah on the right is an ascent from below to
above, like the mitzvos, raising the house and all one owns
to the love of G-d, while the Chanukah lamp on the left is
the drawing down of the light of the Torah.
KEHOT'S NOTE
2,2 RN

1910 AT

The Chanukah lamp is placed on the left, “so that the
Chanukah lamp is on the left and the mezuzah on the
right.” The words open the discourse in Torah Ohr to
which the Alter Rebbe refers.

Shabbat 22a:2°2:X 25 naw

nIn K°M) .MNE2 TINDT DV AMINY MR 713330 72 127 MK

N ONDTR DRMY 27 PR SR RIT A2 ROX 27 ?ApY

TN RN 12110 71 KINY 73 ,ORntn RNIPM JORnEn
R

William Davidson, Vocalized Aramaic (CC-BY-NC)

27D N”RW n7ya wrno

It cites the dispute of the Kabbalists whether Keser is
counted among the ten Sefiros, and the Arizal’s ruling (Etz
Chaim, Sha’ar 41, chapter 3) that Keser is an intermediary
between the Emanator and the emanated: its level from
the lowest aspect of the Infinite One is Atik Yomin, which
emanates its second level, Arich Anpin, the root of the ten
Sefiros.

Song of Songs 8:4"71’11 0*1°Wi W

7Y TAIRTTNR YR 1YNTIR DY’ NI DINN CRYIwh
:yanny

'l adjure you, O daughters of Jerusalem: Why should ye

awaken, or stir up love, Until it please?’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

7021 .7, WU LA, PPN e oY R

1989 910 12190
There the Tzemach Tzedek refers, for this point, to the
Alter Rebbe’s discourse on Parshas Beshalach of 5568,
said at awedding.
KEHOT'S NOTE
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“Who moves mountains, and they do not know it.” The
Alter Rebbe derives the name Atik from this sense of
moving.
Job 9:5°71°v 21K
:1DX2 D2 WX T, X1 077 PPyl
Who removeth the mountains, and they know it not, When

He overturneth them in His anger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

% 2-770 A7OPN BUMID LA LKRD MR DOWANT RpY AR LT ,L 2PR
LR ,B% PNIEn 77T .XRpnn

PR OWAN IPONYN TWNR
“These too are proverbs of Shlomo, which the men of
Chizkiyahu king of Yehudah copied.” Copying is a transfer
from one book to another, the sense the Alter Rebbe ap-
plies to Atik.
Proverbs 25:1°%:7173 *own
SR MR WIR P°NYT WK MRy own noXD3
These also are proverbs of Solomon, which the men of
Hezekiah king of Judah copied out.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X710 %5wn

Of one who did not wait for his fellow and left: “they tear
up his prayer before him,” and “not only that, but he caus-
es the Shechinah to depart from Israel,” as it says, “And
the Rock is moved from its place.” The Alter Rebbe reads
the verb as the reverse of the drawing down of Atik.

Berakhot 5b:26173:2°11 n1>72
PR WRNIY XYM PPADNY NrOW2 DIMAY KX LTIV XY
qu’;'g X MR L,NXIT N2 WITRT N’?kg 7R PRI inpRn M
o
More than that, he causes the Shekinah to depart from Israel
; as it is said, "Shall the Rock be removed out of its place?"
(ibid.) "Rock" means nothing else than the Holy One,
blessed be He; as it is said, "Of the Rock that begat thee thou

wast unmindful" (Deut. xxxii. 18). [[fol. 6 a.]]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

1MIPRR 1% PRY"

“Shall the earth be forsaken for your sake, or the Rock be
moved from its place?” The Talmud reads “the Rock” as
the Holy One, blessed be He.

Job 18:477:1”> 21X
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Thou that tearest thyself in thine anger, Shall the earth be
forsaken for thee? Or shall the rock be removed out of its
place? .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

ST, AR

%IN 7AW 27y 7IN°22

There the term Shechinah applies only when Malchus of
Atzilus becomes Atik for Beriah and is enclothed in Arich
Anpin of Beriah, the root of the ten Sefiros of Beriah, and
G-dliness dwells within the created worlds; in Atzilus,
where it is wholly united with the Infinite Light, the term
does not apply.

Song of Songs 8:2°2:’1 0™ W

117 00YR NPT 1770 ARWK 3770 "R 129K RN 737N
I would lead thee, and bring thee into my mother’s house,
That thou mightest instruct me; I would cause thee to drink

of spiced wine, Of the juice of my pomegranate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 wrnw mph

TINDY 2IN IInw

“I am black and comely, O daughters of Jerusalem.” The
opening of the Biur in Likkutei Torah to which the Alter
Rebbe refers for the meaning of Shechinah.
Song of Songs 1:5°71:’k 0°7°wi 1w
:TPW NIY7°D 7R YPIND 0PYATY N1 IR 2IK TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

fahl=lniely gh o]

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.NM>5727 pha 57y
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“When Israel enter the synagogues and study halls and
answer ‘May His great Name be blessed,” the Holy One,
blessed be He, nods His head.” The Alter Rebbe explains
the nodding as G-d’s “turning” toward Israel.
Berakhot 3a:1477°:X °3 n1072
,097 01 922 KPR ,72 NIniR 7272 9t AyY XD ,qwRn om 9
10321 PXIWTY MYYI XYY 12732 W XD .92 Npix onyR WOy
JIMan ST mnY R PI niwaTn na?y nitoid na?
INIR 7°OPRRY T7RT AWK NIRY LIWRT YIyIn KN 702 wiTRD
2y 123y 0°322 077 *IX1 132 DY ApATY AR TP 92 a2
O 1A
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
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stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,2M372

mow 270

That discourse, on “I am Havayah your G-d,” near the end
of Parshas Shelach, explains the Talmud’s saying: G-d’s
“head” is the supreme will, and the nodding is a move-
ment from above to below, drawing the supreme will, with
the supernal delight and Chochmah hidden in it, down
into revelation; Israel, called li rosh (“a head for Me”),
bring it about.
KEHOT'S NOTE
X, YR

Sar BN T yen

“And Havayah turned to Hevel and to his offering.” The
Alter Rebbe reads vayisha as “turned,” the divine turning
toward the one who serves Him.

Genesis 4:47:"7 N°wX12

DR P2079K U ywn 102Pmm IR niTDan XITTDa U320 Pam
nmn

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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WTIP 2w TI0 M°Ww QYIad

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WP oY

|y 1% M
“Come, let us build ourselves a city and a tower with its top
in the heavens.” The city of the Generation of the

Dispersion is the model of the “city of Sichon” on the side
of kelipah.

Genesis 11:47:X” n*wx12

18 oY HJ';?'TIWYXJ] Donw2 RN 51.1731 vy 13?'.‘[;;; 1217 19R™
PITP 1270Y Y1)

And they said: ‘Come, let us build us a city, and a tower, with

its top in heaven, and let us make us a name; lest we be scat-

tered abroad upon the face of the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,K° NPwRA2
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The note says this Zohar passage on the city of the
Generation of the Dispersion is discussed there at length.
KEHOT'S NOTE
X ,71390 77 2-772 N°WRI2 N7IRD 7151982 IR

9% N7 ANN2 PPNl

Having come to a valley that was a foreign dominion, the
builders said, “Let us establish in this place a city and a
tower.” In Sefaria’s Vilna pagination these words are on
75a (the maamar cites 74a); the Alter Rebbe sees in them
the drawing of letters to the side of kelipah.
Zohar, Noach 42:341-43:361X70W:3"2-R"Aw:27 11,7717 790
Thus, the words “Come, let us build a city and a tower” mean
that when they reached that plain, which signifies the
“strange power”, and there was revealed to them the place of
its dominion, which extends particularly over “the fishes of
the sea”, they said, “Here is a place where the beings of the
lower world can abide in comfort.” At once they said:
“Come, let us build a city, and a tower, and let us make us a
name.” This place, they said, shallbetousa ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Y8R NN 0N DR RYY

There, quoting Etz Chaim, tzaraas comes from the depar-
ture of the mochin of Abba, Chochmah, which is called
Torah, so its only remedy is Torah study; hence “the Torah
of the metzora.” The Midrash likewise reads “a healing
tongue is a tree of life” as the Torah healing the one who
spread an evil name.
KEHOT'S NOTE
7,79 Y1121 °0 9OYD IR

Y1817 N0 750 DN

“This shall be the law of the metzora on the day of his pu-
rification.” The opening of the discourse to which the Alter
Rebbe refers for the “house” and “city” of letters.

Leviticus 14:2’2:77 Xp™
T9T77R K21 IN7TW 01°2 Y731 N7IR 700R DX
This shall be the law of the leper in the day of his cleansing:

he shall be brought unto the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n°a PR Bo 0o

There a “city” is what is gathered from many houses, and

the houses are combinations of letters, as Sefer Yetzirah

says, “two stones build two houses”: the division of the

life-force into many houses and levels, as intellect divides
into the letters of thought.

KEHOT'S NOTE
.'|1?’N1 2,11 R™N2 RN

NI MO0 NN R M tys

On “the city of Sichon”: a person who “makes himself like
this foal that goes after pleasant talk,” and of the one “who
follows his inclination, like this foal that goes after pleas-
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ant talk.” The Alter Rebbe applies it to speech drawn to the
side of kelipah.
Bava Batra 78b:14-151"v-7":2 1”y R7nN2 K22
o7y 1iam ™I 0%iya m1aR 13 ARiy AAR OX - piom man”
0 OX APIRY L7 YD INEY DTN 0OR OX - "1ineD Y X2
YR RSN - N 1I3wnm REY WX 037 ?¢INR 2°ND N - XD
n2pR - M0 N2pR 127717 13w 1KY DY POKMY L pawnen
Si7%7 IR TPIRT A1 - 7RI Y NPT PR WY DO
ST 793 PR - PTAIN Ning PYa” AN A0 0N PRy 1Y)
<o LM77 NID3 12 WOW DR 22 70 KT

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,0y 2”2

1925 "MON
“Binding his foal to the vine, and his donkey’s colt to the

choice vine.” The opening of the discourse in Torah Ohr,
Vayechi, to which the Alter Rebbe refers for the word ir.
Genesis 49:11x™:10”n N*wWR12
N0 0°21907 W;‘? 17°2 023 11NK °12 ngj_’iﬂ'_?] vy ]Q.;]‘_? kel
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y7D "25m2 °nook

“To My mare among Pharaoh’s chariots I have compared
you, My beloved.” The opening of the discourse in Torah
Ohr, Beshalach, on the letters of the opposing side.

Song of Songs 1: 90’k 0w °w
PI2Y7 TP07RT 1972 22972 N90?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9W3D 51°2AN AN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3] .([°2an] T ,%) 7y

' AN2 9799IN QW Wad °1°3an o

“If you soar as high as the eagle, and if your nest is set
among the stars, from there I will bring you down, says
Havayah.” The verse is spoken against Edom.
Obadiah 1:4"7x n>121y
TIOR3 TN OYR A3 0 072293 1°37DK) W32 120 DX
Though thou make thy nest as high as the eagle, And though
thou set it among the stars, I will bring thee down from
thence, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

' AN 799N QW WD 51°2AN AN

The Arizal reads the verse as alluding to the unholy side’s
attempt to draw from its own Arich Anpin: “from there I
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will bring you down, says Havayah,” for if it rose so high
the world would be destroyed. The Alter Rebbe adds that
G-d’s speech is what lowers the kelipos.
Sefer Etz Chaim 48:3’x:11”n 0°°n vy
192 P MIATIR 1N%T MDPOIRT 9P 13 998K 70110 UK ..
ow Ty MPYL N3 NPPIRT NPAITI) KPKA AR 1910 [pNNY TR
T 9RY RATPA DAY IMD MAYW N2 own Pwnn? 10T (XK
79w KPR NIYW TR PWHNTP 115 W1 77230 DX 93 v o
RnLI MPPXR2 D°NP°NT MK 7237 170 0K 3 °7 ORI 757K awn
ST ORI TR DWR 9P OPIYN 2901 700 PST RPIRY KPR OA
TN 9P RPR MR TR MITRT MDIRI 3 1ROP2 AN 1IN
... 727 97K P K 7P TI02 RPTT R2PII MDA IR
Sefer Etz Chaim (Public Domain)

N2 °anRwl

“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The opening of the dis-
course in Torah Ohr, Mikeitz, to which the Alter Rebbe
refers.
Zechariah 2:1477°2 "7t
10X 2902 *NIDY X337 3 TI°37N2 Mty )
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AW 1 TR 1oAY

“For behold, He forms the mountains and creates the
wind, and tells man what his speech is.” The Alter Rebbe
reads it as showing a person whether his speech was Torah
or forbidden words.

Amos 4:1327°:7 01y

MY NG Ay e DR TR 0N XN 07 3P 130 03
Anw NIRIZRR T PN nnathy 1M

For, lo, He that formeth the mountains, and createth the

wind, And declareth unto man what is his thought, That

maketh the morning darkness, And treadeth upon the high

places of the earth; The L-RD, the G-d of hosts, is His name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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