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“And Havayah spoke... This is the statute of the
Torah which Havayah commanded, saying”

The red heifer is called “the statute of the Torah” because it
holds, in open and general form, the two movements on which
every mitzvabh is built: ratzo, the soul’s running toward G-d,
which is the burning of the heifer to ashes, and shov, the return
that draws the Torah down, which is the living water put in a
vessel. Through it the Torah’s root, its “engraved letters,” is
drawn into the Written and the Oral Torah, and the
encompassing light of G-d is joined to the light that fills the

worlds.
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THE BIG IDEA

The red heifer is called “the statute of the Torah” because it holds, in open and
general form, the two movements on which every mitzvah is built: ratzo, the soul’s
running toward G-d, which is the burning of the heifer to ashes, and shov, the re-
turn that draws the Torah down, which is the living water put in a vessel. Through
it the Torah’s root, its “engraved letters,” is drawn into the Written and the Oral

Torah, and the encompassing light of G-d is joined to the light that fills the worlds.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the verse says “which Havayah commanded” when G-d Himself is speaking, and
why one mitzvah is called “the statute of the Torah.” Reading chukah as “engraving,” it places above
the Written Torah a root of “engraved letters,” one with their source, which the soul came down to
draw into the world. Every mitzvah brings a person to ratzo vashov, the running and returning of the
Chayos: love from contemplating that even the World to Come is nothing before G-d, and awe from
knowing that He is equally present above and below. The heifer “receives from the left,” and so does
the animal soul; its burning leaves only the bare power of desire, like ashes, which teshuvah turns to
love of G-d, raising sham to shem ayin. The living water is the Torah, which must go into the vessels of
the mitzvos and be spoken aloud, as the “worm” of Yaakov prevails with its mouth. Finally, “command-
ed” means “joined”: the encompassing Havayah is bound to the filling one, as the Shema traces love,

words of Torah, and the vessels of the mitzvos.
OUTLINE

1 The questions, and the engraved letters m-2
Why “which Havayah commanded,” and why the heifer is “the statute of the Torah.” Chukah means en-
graving: the Torah’s root of engraved letters, one with their source, above the written letters; man “makes”
the statutes by drawing them down. The mitzvos bring ratzo vashov: love from contemplating that even the
World to Come is a single letter, and the return in awe from contemplating sovev kol almin.

2 Fire and water: the heifer as the general form 13-8

The Torah is “a fiery law” from G-d’s “right hand,” fire and water; the burning of the heifer is ratzo and the
living water is shov, revealed in it as in no other mitzvah. Like Eliezer’s section, which is the union of Mah
and Ban in general form, the heifer is the union of running and returning, of heart and brain, while each
mitzvah holds it in a particular way.
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The burning: the animal soul and its desire

The heifer “receives from the left,” the side from which the external forces draw through many contrac-
tions; so does the animal soul. Burning wood leaves only the earth, its simple matter, while the form van-
ishes in smoke: so subduing the forbidden thoughts, words and deeds leaves the bare power of desire,
which can be turned to love of G-d. From sham, the distant place of kelipah, G-d is found through teshu-
vah, and it becomes shem ayin; the heifer purifies from the “death” of the shattering.

The living water, and the worm

The living water is the Torah, flowing from G-d, the hidden source, into the vessels of the mitzvos; the
ashes go with it because running must remain within returning. The scarlet worm thrown into the fire is
the power of the mouth: prayer and spoken words of Torah, said in self-nullification, in which G-d’s words
are placed and which tear away the external forces. The one who is a worm in his own eyes becomes a

“man,” a giver.

The verse explained

“Statute” is both the order of the whole Torah and its engraving. The first Havayah is memalei kol almin
and the second sovev kol almin; “commanded” (tzivah) means “joined” (tzavta), so the encompassing
light is bound to the filling light through the Divine words. Part of the ashes was kept as a lasting source of
the running in every mitzvah, and the first section of the Shema traces love, the words of Torah spoken,

19-14

mMs-17

1m8-21

and the practical mitzvos as vessels.

KEY CONCEPTS

Ratzo vashov (running and returning) 2121 X1%7

The two movements of the soul, from the Chayos of
Ezekiel’s vision: ratzo, the longing to rise and be absorbed
in G-d, which is fire in the heart and comes from Binah;
and shov, the return to draw G-d’s light down into the
world, which is water in the brain and comes from
Chochmah. Every mitzvah is built on both.

Engraved letters 11p°pni n1PNx

Letters cut out of the stone itself, as against ink added to
parchment. They stand for the Torah in its root, wholly one
with above the Written Torah; chukah,
“statute,” is read as chakikah, “engraving.”

its source,

The power of desire m1xnNnMT M

The bare capacity to want, the “simple matter” of the ani-
mal soul’s emotions. It is not evil in itself and is rooted in
holiness, in “the face of the ox” of the Chariot; once its for-
bidden garments are burned away, like wood reduced to
ashes, it can be turned to love of G-d.
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Iskafya and is’hapcha (subduing and

transforming) N>DNX1 R°DINR

First the other side is subdued, by refusing it every
thought, word and deed; then darkness itself is trans-
formed into light, as the evil inclination too comes to love
G-d.

Living water 0°°110°n

Spring water that rises from a hidden source, and so the
Torah, flowing from G-d, “the source of living water.” It
must be put “in avessel,” the practical mitzvos and the let-
ters of the Torah.

Worm Yaakov 2py° ny?1n

Israel’s strength, like the worm’s, is in the mouth: prayer
and spoken words of Torah. It works only with self-nullifi-
cation, “I am a worm and not a man,” and then G-d’s own
words are in a person’s mouth.

Tzivah as tzavta (commanding as joining) 71won mx
XNNx

“Commanded” read as “joined”: the encompassing light,
sovev kol almin, the second Havayah of the verse, is bound
to and drawn into the light that fills the worlds, memalei
kol almin, the first.
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SECTION 1 - 1-2

The questions, and the engraved letters
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“And Havayah spoke,” etc., “This is the statute (chukas) of the Torah which Havayah commanded,
saying.” Now, we must understand: it is written first, “And Havayah spoke,” [meaning] that the Holy
One, blessed be He, is the One speaking to Moshe, “This is the statute of the Torah.” If so, what is
[meant by] “which Havayah commanded”? It should have said, “which I command.”

The maamar opens with the verse that introduces the laws of the red heifer. Since the Torah has just said that

G-d Himself is speaking to Moshe, the words “which Havayah commanded” sound like someone else report-
ing His command; in His own voice the verse should have said “which I command.”
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We also [need] to understand somewhat the matter of the red heifer (parah adumah), of which it is
said, “the statute of the Torah.” However, the explanation is this: the Torah is called the Written
Torah, [for] “the Holy One, blessed be He, says, and Moshe writes”; and the words of the Scribes are
called the Oral Torah.

A second question: why is the red heifer, a single mitzvah, called “the statute of the Torah,” as if it stood for

the Torah itself? The answer begins with the familiar division between the Written Torah, the words G-d
spoke and Moshe wrote down, and the Oral Torah, the words of the Sages.
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But chukas ha-Torah is a term of engraving (chakikah) (as is written in [Midrash] Rabbah at the be-
ginning of this parshah: “I have engraved a statute (chukah chakakti)”). That is, [it refers to the
Torah] as it is in its root and source, where it is at the level of engraved letters, which is a degree
higher than the level of its being clothed in the degree called written letters, so as to be called the
Written Torah.

The Midrash links chukah (statute) with chakikah (engraving). The Alter Rebbe uses this to point to a level of

the Torah above the Written Torah: the Torah in its root, where its letters are “engraved” rather than

“written.”
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As, by way of analogy, in physical things: with letters written upon white parchment, the letters are
ink, which is a thing foreign to and separate from the parchment, having had no connection at all
with the parchment beforehand; only afterwards, when one writes the scroll in ink upon the parch-
ment, they become united and become one.

Written letters are made of ink, a separate substance that had nothing to do with the parchment until the
scribe put it there. Even once they are joined, the letters remain something added onto the surface.
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But engraved letters are of the thing itself and within it, and they are truly one thing with the stone
in which they were engraved. (And see what is written on this matter in the discourse beginning “If
you walk in My statutes,” and see what is written in the discourse beginning “I am black and come-
ly,” on the matter that the Torah was given as black fire upon white fire. And this is the matter of the
Written Torah.
Engraved letters are cut out of the stone itself, so they are made of the stone’s own substance and are one
with it. In Likkutei Torah, Bechukosai, the Alter Rebbe reads “If you walk in My statutes (bechukosai)” as
these engraved letters, the letters of supernal thought that are one with their source; in the discourse on “I

am black and comely” he explains the Torah given as “black fire upon white fire,” which, he adds here, is the
Written Torah.
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And from what is written there, the meaning of engraved letters will also be understood, namely, by
way of analogy, the letters that are in the soul; see there.) And this is [the meaning of| “This is the
statute of the Torah.”
The same discourse (Likkutei Torah, Shir HaShirim 5:6) explains engraved letters by an analogy from the
soul: the letters within the soul itself, before they take shape in thought and speech, are one with it like let-

ters engraved in stone, while the letters of thought and speech are like writing. And this, the Alter Rebbe
says, is what “the statute of the Torah” refers to.
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That is to say: through the mitzvah of the red heifer, which is a statute (chukah) (see Koheles
Rabbah, at the end of the passage “Who is like the wise man”; and [Midrash| Rabbah: Bo, chapter
19; Tetzaveh, beginning of chapter 38; Emor, end of chapter 30; Naso, chapter 12, page 249, col-
umn d; chapter 13, page 253, column d), you will draw forth on high the level of the engraved let-
ters of the Torah, so that from there itself it descends and is drawn into the level of written letters,
This is the maamar’s first answer. Through the red heifer, the classic chok, a mitzvah whose reason is not re-
vealed, a person draws forth the Torah’s root, its “engraved” level, so that it comes down into the written let-

ters: chukas ha-Torah is read as “the engraving of the Torah.” The parenthesis lists Midrashim on the heifer

as a statute; in one of them G-d says of it, “It is a statute, and I have decreed a decree.”
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that is, into the Written Torah; and from the Written Torah this revelation will be drawn into the
Oral Torah.
The written letters are the Written Torah, and from it the same revelation flows on into the Oral Torah, the

teaching of the Sages. The maamar’s last section returns to this drawing-down when it explains “which
Havayah commanded.”
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And this is because the mitzvah of the red heifer is the general and collective expression (klalus) of
the Torah, as will be explained. And for this the soul descended from its place of glory in Gan Eden
and was clothed in the material body: in order to make the Torah.
The reason, explained later, is that the red heifer is the general and collective expression of the whole Torah;
a discourse of 5729 on this verse, quoted in the Kehot note, explains that this means chiefly the mitzvos,
since ratzo vashov is the foundation of every mitzvah and the red heifer is ratzo vashov. The soul came down

from Gan Eden into a body for exactly this purpose: to “make” the Torah, that is, to draw it down, a phrase

the next paragraph takes from the verses about “doing” the statutes.
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And this is [the meaning of] “And Havayah commanded us to do all these statutes,” etc. And this is

[the meaning of] “And you shall do them.”

These verses about “doing” the statutes support the claim that the soul came down “to make the Torah.” The

Hebrew verb asah means both “do” and “make,” and the maamar reads it here as “make.”
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And it is written, “And you shall keep My statutes,” etc., “which man shall do (ya’aseh)”: for man is
the one who makes (ha’oseh) them into mitzvos and statutes, in that he draws them from the level
of the engraved letters into the level of the Written Torah; and through this, “and he shall live by
them.”

The verse “And you shall keep My statutes... which man shall do (ya’aseh)” is read as: man is the one who

makes (ha’oseh) the statutes into mitzvos, drawing them from the engraved letters, the Torah’s root, down
into the Written Torah. Through this “he shall live by them,” receiving life from what he has drawn down.
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And this is [the purpose of] the descent of the souls into the body: a descent for the sake of an as-
cent. And this making and drawing-down is through an arousal from below (isarusa dilesata), as it
is written, “And you shall love... with all your heart,” etc.; and through this, afterwards, “And these
words, which I command you, shall be,” etc.
This is why souls descend into bodies: the descent makes possible a greater ascent. The drawing-down de-
pends on an arousal from below, a person’s own love of G-d “with all your heart”; after it comes “these words

which I (Anochi) command you,” the Torah drawn down to him, the words with which the maamar will an-

swer its opening question.
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(And this is along the lines of what was explained at the end of the discourse beginning “Remember
the Shabbos day to keep it holy; and it is written, ‘Keep,’” etc., regarding “and in order to raise the
Torah and bind it to the Infinite Light (Or Ein Sof), blessed be He, itself, which is above the level of
Adam (Man),” etc.; see there. Also as is written at the end of the discourse beginning “The

Chanukah lamp,” etc., “the mezuzah on the right”:

The parenthesis compares this with the end of the Torah Ohr discourse on “Remember the Shabbos day,”
about binding the Torah to the Infinite Light above the level called Adam (Man): there the Alter Rebbe ex-
plains that to unite giver and receiver, a level above both must be aroused, “for He is not a man (adam),”
where there is no division into giver and receiver at all. It also points to the end of the Torah Ohr discourse

on the Chanukah lamp, placed on the left of the doorway opposite “the mezuzah on the right.”
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that the root of the letters of the Torah is far, far above the level of the Torah, and from there an
added light is drawn into the light of the Torah; and this is through the raising up of “the lamp of a
mitzvah” and through the letters of prayer, etc.; see there. And the letters that are above the Torah
itself are the level of the engraved letters.)
The Chanukah discourse in Torah Ohr explains that the Torah’s letters are rooted far above the Torah itself,
and that added light is drawn from there into the Torah by raising up the mitzvos (“a mitzvah is a lamp”) and

the letters of prayer. Those letters above the Torah, the parenthesis concludes, are what this maamar calls
the engraved letters.
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And [we need] to understand how they will be able to draw down this supernal drawing-down; and
also, what connection this matter, which is the general and collective expression of the Torah, has
to the mitzvah of the red heifer specifically.

Two questions remain: how can a human being draw down so lofty a level, and why should this drawing-
down, which concerns the whole Torah, be tied to the red heifer in particular?
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And the explanation: it is explained elsewhere (in Parshas Yisro, in the discourse beginning “And
all the people saw the sounds”) that the point of the mitzvos in general is that through this there is
drawn to a person the level and degree of what is written of the holy Chayos: “And the Chayos ran
and returned (ratzo vashov).”

The answer starts from the Torah Ohr discourse on the giving of the Torah: the mitzvos as a whole bring a

person to the state of the holy Chayos, the angels of Ezekiel’s vision, who “ran and returned” (ratzo vashov).
Ratzo is the soul’s running toward G-d; shov is its return, as the following lines explain.
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And this is what is written of Avraham, “going and journeying”; and it is what is said in Sefer

Yetzirah, “And if your heart runs, return to the One.”

Avraham'’s “going and journeying” and Sefer Yetzirah’s “if your heart runs, return to the One” describe the

same two movements. The maamar now explains the first, “your heart runs.”

likuteitorah.com/likkutei-torah/chukas/1/ 8
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“Your heart runs”: for “Binah (understanding) is the heart,” in that through contemplating the
greatness of G-d, how “with the yud the World to Come was created,”

“Your heart runs” because “Binah is the heart,” as the Tikkunei Zohar puts it: contemplation, the work of
Binah, stirs the feelings of the heart. One contemplates that the World to Come was created with the yud, the
smallest letter of the alphabet.
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so that even the World to Come, which is delight without end, as in the saying, “Better that he be
judged,” etc., is drawn from only one letter, which is truly accounted as nothing relative to the es-
sence of the Infinite One (Ein Sof), blessed be He.

The delight of the World to Come is so great that Rabbi Meir said of Acher, “Better that he be judged” and
then enter it. Yet all of it comes from a single letter, which is nothing compared with G-d’s own essence.
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And this is [the meaning of] “For with You is the source of life”: the level of “the source of life,” Gan
Eden and the World to Come, is only “with You,” at the level of something secondary, etc., and nul-

lified relative to His being and essence, may He be blessed.

Psalms says, “With You is the source of life.” Gan Eden and the World to Come, the souls’ “source of life,” are
only “with You”: beside G-d, secondary to Him and nullified before His essence.
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And through this the running and the longing will be drawn forth toward Him Himself, may He be
blessed, to be included and nullified in Him, may He be blessed.

Seeing that even Gan Eden is nothing before G-d’s essence makes the soul run and long for Him alone, to be
absorbed and nullified in Him.

likuteitorah.com/likkutei-torah/chukas/1/ 9



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 ARSI MR WK 1IN0 NP0 ART A 10 927™

SPEOM KD 0% PR A PIY (17 73] Y73 N2 IPPOR 0 N5 “ONTON RD Ry Do 0% o wrno
,2293W WRT TI0° M2 RITW 2% ¥ °D1 T K1 ,wnn N0 1R pI

As it is written, “Whom have I in heaven? And [what is] with You I do not desire,” etc. That is: even
the level of Gan Eden, which is called “with You is the source of life,” I do not desire, only Him
Himself, may He be blessed. And this running is called “your heart runs,” which is the level of the
element of fire in the heart.

This is how the maamar reads “Whom have I in heaven? And with You I do not desire”: not even what is “with
You,” Gan Eden, but G-d Himself. This running is “your heart runs,” the element of fire in the heart.
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And afterwards [comes] “return to the One,” which is drawn forth because of contemplating the
light that encompasses all worlds (sovev kol almin), before which there is no above and below, and
the higher worlds together with the physical World of Asiyah (Action) are equal to Him, may He be
blessed, as it is written, “I fill the heavens and the earth.”

After the running comes the second movement, “return to the One.” It comes from contemplating G-d as

sovev kol almin, the light that encompasses all worlds, for which there is no above or below: the highest
worlds and this physical world are alike before Him, as “I fill the heavens and the earth.”
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If so, running and ascent do not apply, for He is found below just as above; and all the ascents,
“they go from strength to strength,” apply only to the level of the light that fills all worlds (memalei
kol almin), etc.

If He is equally present everywhere, as much below as above, there is nowhere higher to run to. Rising

“from strength to strength” belongs only to memalei kol almin, the light that fills each world according to its
measure, so that one world receives more than another.
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On the contrary: this revelation of sovev kol almin will be, in the Time to Come, specifically below.
And this is [the meaning of] “and she shall rise no more”: there is no need for ascents, for the reve-
lation will be below, through the fulfillment of the Torah and mitzvos in Asiyah.

In fact the revelation of sovev kol almin is destined to come, in the Time to Come, specifically below, through

actually fulfilling the Torah and mitzvos in this lowest world. The maamar reads “she shall rise no more” this
way: there will be no need to rise, for the revelation will be here below.

likuteitorah.com/likkutei-torah/chukas/1/ 10
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Therefore the level of “return” is drawn from this; and it is the level of awe and self-nullification
(bittul), which is above the level of love; and it is the level of the element of water in the brain,
Chochmah (wisdom), koach mah (the potential of “what”), which is above the level of “Binah is the
heart,” etc.

So the return (shov) follows from this contemplation. It is awe and self-nullification, higher than love: the

element of water in the brain, Chochmah, read as koach mah, “the potential of what,” which is above Binah,
the understanding that stirs the heart.

SECTION 2 - 113-8

Fire and water: the heifer as the general form
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And see what is written on this in the discourse beginning “And you shall know this day.” But how a
person comes to this level is through the fulfillment of the mitzvos,

The text points to a fuller discussion in the discourse “And you shall know this day” (in Likkutei Torah,

Va’eschanan). It then answers the first question: a person comes to ratzo vashov through doing the mitzvos.
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as it is written, “From His right hand, a fiery law”: “His right hand” is the level of water, and [it is]
also “a fiery law,” [meaning] that they are comprised of these two levels. And through this a person
will come to the level of ratzo vashov (running and returning), which are the levels of fire and wa-
ter, etc.,

The Torah is “a fiery law” given “from His right hand.” The right hand is the level of water, and the law itself
is fire, so the Torah and its mitzvos hold both; through them a person comes to ratzo, which is fire, and shov,
which is water.

likuteitorah.com/likkutei-torah/chukas/1/ 11
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which are the general and collective expression (klalus) of the Torah; for on this pattern all the
mitzvos were founded, which is only that there should be the level of raising mayin nukvin (femi-
nine waters), that is, an arousal from below (isarusa dilesata), and the drawing-down of mayin
duchrin (masculine waters), the level of an arousal from above (isarusa dile’eila).

Fire and water, running and returning, are the general pattern of the whole Torah. Every mitzvah is built so

that a person raises “feminine waters” (mayin nukvin), his own arousal from below, and in answer “mascu-
line waters” (mayin duchrin), an arousal from above, are drawn down to him.
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Now, the mitzvah of the red heifer is the general and collective expression (klalus) of this matter of
the level of ratzo vashov. The ratzo (running) is the burning of the heifer to ashes,

The red heifer is now shown to be ratzo vashov in its general and complete form. Burning the heifer to ashes
corresponds to the ratzo, the soul’s running upward.
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and the shov (returning) is [the meaning of] “and he shall put upon it living water in a vessel.”
Therefore it is specifically of it that it is said, “This is the statute of the Torah.”

Putting “living water,” fresh spring water, upon the ashes in a vessel corresponds to the shov, the return.
This is why this mitzvah in particular is called “the statute of the Torah.”
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(And see what is written in the discourse beginning “And the Jews took upon themselves,” regard-
ing [the point] that the soul has no capacity to contain, etc., except in the manner of ratzo vashov;
and this is as is written in the Zohar, Part III) (Haazinu, page 288b): “And on account of this it is
called,” etc., “And the Chayos ran and returned.”

The parenthesis refers to the Torah Ohr discourse on “And the Jews took upon themselves,” which explains

that the soul cannot contain the Divine light except by running and returning. The Zohar says the same of

the supernal Head, which no wisdom can grasp: of it is said “And the Chayos ran and returned.”

likuteitorah.com/likkutei-torah/chukas/1/ 12
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Now, although in every mitzvah there is this level, this level does not come in full clarity and reve-

lation in all the mitzvos as in the mitzvah of the red heifer,

Every mitzvah contains ratzo vashov, but in most mitzvos it is hidden. In the red heifer it is fully revealed.
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whose whole content is these two levels of ratzo vashov, which are the ashes and the living water.
Therefore it is called “the statute of the Torah.”

The whole procedure of the red heifer consists of these two things, the ashes and the living water, so it open-
ly shows the pattern of the whole Torah. That is why it is called “the statute of the Torah.”
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And this is along the lines of what was explained elsewhere, on the verse “And the man was wonder-
ing at her,” on the saying of our Sages, of blessed memory: “The conversation of the servants of
the Patriarchs’ households is more beautiful than the Torah of the sons; for the section of Eliezer is
repeated in the Torah, while many essentials of the Torah were given only by allusion.”
The text compares this with a discourse on “And the man was wondering at her,” about Eliezer, Avraham’s
servant, at the well. It explains the Sages’ saying that the conversation of the Patriarchs’ servants is “more

beautiful” than the Torah of their descendants: Eliezer’s story is told twice at length, while many essential
laws are only hinted at.
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And this is because the section of Eliezer is the joining of the Name Ban (52) to the Name Mah (45),
that is, the Oral Torah with the Written Torah;

The reason given there: Eliezer’s mission, bringing a wife for Yitzchak, stands for the joining of the Name
Ban (52) to the Name Mah (45), the receiving and the giving aspects. In terms of the Torah, this is the joining
of the Oral Torah to the Written Torah.

likuteitorah.com/likkutei-torah/chukas/1/ 13
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and it is the general and collective expression (klalus) of the union of Mah and Ban, whereas in all
the mitzvos it is in a particular way, for this union in a given mitzvah is a particular level, etc.; see
there.

Eliezer’s story is the general and collective expression of this union, which is why the Torah dwells on it.
Each mitzvah effects the same union, but only in a particular, partial way.
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In the same way, it will also be understood regarding the red heifer, of which it is said, “the statute
of the Torah,” that it too is the general and collective expression (klalus) of the Torah: through the
ashes and the living water there is the general and collective joining of ratzo and shov, which is the
union of Mah and Ban.

The red heifer, too, is the general and collective expression of the Torah: its ashes and its living water join

ratzo with shov, and this joining is itself the union of Mah and Ban.
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And it is also like the joining of the heart and the brain: for the element of fire is in the heart, and
this is “if your heart runs”; and the element of water is in the brain, and it is the level of “return”;
and their joining together is the joining of ratzo and shov. And see what is written in the discourse
beginning “Arm from among you,” etc.
In a person the same union is the joining of heart and brain: fire, the running, is in the heart (“if your heart
runs”), and water, the return, is in the brain. The text points to the discourse “Arm from among you” in

Likkutei Torah, Matos, which calls such a union of opposites “peace”: the left included in the right, through
a light from above the chain of worlds that makes the two truly one.
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Now, in all the mitzvos there is also the level of fire and water; therefore through the fulfillment of
every mitzvah a person will come to the level of ratzo vashov, for every limb, too, is comprised of
the heart and the brain.

Every mitzvah has fire and water in it, so every mitzvah brings a person to ratzo vashov. In the same way,
every limb of the body contains something of both the heart and the brain.

likuteitorah.com/likkutei-torah/chukas/1/ 14
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There, however, it is a particular level; but in the mitzvah of the red heifer it is the general and col-
lective expression (klalus) of this union, like the joining and union of the brain and the heart them-

selves, etc.

In a single limb the union of heart and brain is only partial. The red heifer is like the union of the brain and
the heart themselves: the union in its general form.
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And see what is written further in Parshas Shelach, in the discourse beginning “And it shall be to
you for tzitzis,” on the matter of the fire of yud and the fire of hei, where it is also explained how

this union is drawn through the mitzvos, etc.; see there.

The text refers to the discourse on tzitzis in Likkutei Torah, Shelach, on the “fire of yud” and the “fire of hei”:
ish (man) and ishah (woman) both contain esh (fire), with a yud in one and a hei in the other. There the yud
is supernal Chochmah, the point of self-nullification, and the mitzvos, “the limbs of the King,” draw it down
to the souls of Israel so that they become “the fire of hei.”

SECTION 3 - 19-14

The burning: the animal soul and its desire
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2. Now we must understand the burning of the heifer: how it is the level of ratzo. The explanation:
it is stated in the Zohar (Parshas Chukas, page 180b): “A heifer, which receives from the left. And

who is it that is to the left? The ox, as it says, ‘And the face of an ox on the left.””

Section 2 explains why burning the heifer is ratzo. The Zohar says the heifer “receives from the left,” from
the ox, as in Ezekiel’s vision of the Chariot “the face of an 0x” is on the left.

likuteitorah.com/likkutei-torah/chukas/1/ 15
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For “the left pushes away and the right draws near.” And above there are the levels of “right and left
you shall spread out”: from the level of the right the flow of influence is drawn with a revelation of

light, and this is “the right draws near.”

The Sages’ phrase “the left pushes away and the right draws near” describes two ways in which Divine influ-
ence is given. From the right, influence comes openly, with revealed light, drawing the receiver close.
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Therefore it is impossible for the external forces to receive nourishment from the level of the right;

for influence that comes by way of closeness and affection is only for the side of holiness, as it is

written, “I have loved you, says Havayah,” and it is written, “May He make His face shine with us.”
Because the right gives in closeness and affection, only the side of holiness receives from it, and the external

forces opposed to holiness cannot draw from it. “I have loved you, says Havayah” and “May He make His
face shine with us” show that this love and this shining “face” are for the side of holiness.
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Whereas the kelipos (the husks) receive only from the level of the back (achorayim), that is, like
one who throws [something] over his shoulder. Therefore they have no nourishment from the level
of “the right draws near”; on the contrary, it is written, “Your right hand, Havayah, shatters the
enemy.”

The kelipos receive only from the “back,” like something tossed over one’s shoulder without looking; far
from feeding the enemy, G-d’s right hand “shatters” it.

likuteitorah.com/likkutei-torah/chukas/1/ 16



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 ARSI MR WK 1IN0 NP0 ART A 10 927™

2730R 198N TOTIRY T2 WA N0 7MY AR 2OWT 2°ND [wrenn nal PUIRMA 127102 199)
BRNW AN RIT DNPPI° X7 74 (795 9°0 39010 71907 11y

(Therefore, at the destruction of the Holy Temple, it is written, “He has drawn back His right hand,”
etc.; and see what is written in the discourse beginning “Then I was by Him as a nursling,” on the
matter of “Your right hand, from within Your bosom, consume [them].”) Rather, their nourishment
is from the level of the left.
So when the Temple was destroyed and the enemy prevailed, Scripture says G-d “drew back His right hand.”
The text also refers to the discourse “Then I was by Him as a nursling” (Likkutei Torah, Bamidbar), which
reads the plea “Your right hand, from within Your bosom, consume” as asking that G-d’s hidden kindnesses

come out, so that “the right hand of Havayah does valiantly.” Rather, the kelipos draw their nourishment
from the left.
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For “the left pushes away”: the influence from the line of the left is not in the manner and way of
the right, which draws near, but rather in the manner of pushing away, so that it pushes the influ-

ence away.

The left “pushes away”: its giving is not a drawing near but a pushing off, so that what it gives arrives at a
distance from the giver.
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Therefore, through many contractions (tzimtzumim), one pushing-away after another, it can come
about that the external forces also receive. And this is the meaning of “a heifer, which receives
from the left”

Through many contractions, one pushing-away after another, the flow becomes so reduced and distant that
even the external forces can receive from it. This is what the Zohar means when it says the heifer “receives
from the left.”

likuteitorah.com/likkutei-torah/chukas/1/ 17
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(see the commentary of the Ramaz there, and the Likkutei Torah of the Arizal at the end of Parshas
Chukas; and see the Zohar, Part II, Pekudei, page 224b, and the commentary of the Ramaz there;
and the Zohar, Parshas Acharei, page 79b, on the external forces’ nourishment from the line of the
left). And this is [the purpose of| the mitzvah of the red heifer: to rectify this.
The parenthesis gives further sources on the external forces drawing from the line of the left: the Ramaz
(Rabbi Moshe Zacuto, a commentator on the Zohar), the Likkutei Torah of the Arizal (his teachings on the
Torah, not the Alter Rebbe’s book of the same name) and two Zohar passages. As the Kehot note quotes the

Ramaz, no kelipah comes from the right, but the left itself, spreading downward, becomes dross; the red

heifer comes to repair this.
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And the seven sprinklings “toward the front of the Tent of Meeting” are to raise up its inner dimen-
sion (pnimiyus), which is the level of the good that was drawn and spread within it from the level of
the face of the ox in the Chariot, and to return it and raise it to its root. And afterwards [comes] the
burning of the heifer, to make it ashes.

Before the heifer is burned, its blood is sprinkled seven times “toward the front of the Tent of Meeting.” This

raises the good within it, which came from “the face of the ox” in the Chariot, back to its root; only after-
wards is the heifer burned to ashes.
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The explanation is this: by way of analogy, when wood is burned and through this becomes ashes,
the ashes are the very being and essence of the burned wood;

To explain the burning, the maamar uses an analogy: when wood burns, the ashes that remain are the wood’s
very essence. The Alter Rebbe gives the same analogy in Iggeres HaKodesh (epistle 15), where he heard it

from his teacher on Avraham’s words “I am dust and ashes.”
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for “all was from the dust,” only that three more elements, fire, air and water, were compounded in

it with the earth, which is its essence.

“All was from the dust”: earth is the essence of the wood, and fire, air and water were only compounded with
it.
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LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 ARSI MR WK 1IN0 NP0 ART A 10 927™

1N25777 MITNNAT YY2 1991 1970 YY1 (0 oon vl 17AR MITI0Y A IR WRI 197w

And through the burning in fire the three elements, fire, water and air, that were in the wood pass

away and are consumed in the smoke that comes into being from their combination;

The burning separates the elements: in the fire the other three leave the wood and vanish in the smoke that
their compound produces.
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and the fourth element that was in the wood, which is its essence, that is, the earth in it, is what re-
mains in existence, and it is the ashes. And this is also the matter of matter and form, for in every-
thing there are matter and form.

The fourth element, earth, the wood’s essence, is what remains: the ashes. The same distinction can be put
in terms of matter and form, which every physical thing has: matter, the stuff a thing is made of, and form,

what makes it this particular thing.
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The simple matter of the wood is the element of earth, and the three elements, fire, air and water,
are only the form of the wood; and through the burning of the wood only the essence of its simple

matter remains, etc.

Earth is the wood’s simple matter, and the other three elements give it its particular form. Burning removes
the form and leaves only the simple matter; the next paragraph applies this to the soul.
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Now, so too, by way of analogy, in the service of G-d there is a level along these lines: the animal
soul, too, descended from “the face of an ox on the left,” like the level of “a heifer, which receives
from the left.”

The analogy now turns to a person’s service of G-d. The animal soul, the source of a person’s natural drives,
also comes from “the face of an ox on the left,” like the heifer that “receives from the left.”

likuteitorah.com/likkutei-torah/chukas/1/ 19
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And just as from the level of the heifer the influence is afterwards drawn to the external forces, so
from the emotive attributes (middos) of the animal soul there is drawn the desire and craving for

the pleasures of this world, whether in what is permitted or in what is forbidden, G-d forbid.

Just as the heifer’s flow continues on to the external forces, so the emotions of the animal soul give rise to
desire for the pleasures of this world, whether permitted or forbidden.

PN 718D 995 RIT 2T MR I CRWAT MY 210IYn 9270 vam pvan oIRawD mam
DTN 292w

Now, when a person desires and wants something of the matters of this physical world, that thing is

avessel for the will and the longing in the person’s heart;

When a person wants some worldly thing, the thing itself becomes a “vessel” for the will and longing in his
heart: it is what the will takes hold of and takes shape in.
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and likewise the letters of thought and speech with which he thinks and speaks of how to obtain the
thing are also vessels for that will, and all the more so the action; for they are all the level of vessels
and garments for the will.

So too are the thoughts and words with which he plans how to get it, and still more the act of getting it. All of
them are vessels and garments in which the will is clothed.
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They, too, are like form to matter, [form] to the essence of the will, which is, by way of analogy, like

the simple matter; and it is they that are the form, [so that he] wants such and such, etc.

In the terms of the wood analogy, these vessels are the “form” and the will itself is the “simple matter.” The
vessels give the bare will its particular shape: wanting this thing or that.
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Now, as for the essence of the will: although when it is clothed in an evil craving it is utterly evil,

nevertheless the nature of this power is not sin and evil in its own very essence;

The will itself, even when it is attached to an evil craving and becomes wholly evil, is not evil in its essence.
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for its essential nature is only a power of desire, and it can be a power that desires good just as it

now desires evil.

In itself it is only a capacity to desire, and the same capacity could desire good just as it now desires evil. As
the Kehot note quotes from Kuntres HaAvodah, this means only that the power has no evil form of its own; it

is not therefore good, and by its nature it is drawn to material things.
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Rather, the evil is that he has bent and drawn the power of desire to desire evil, and the form in it
became very evil, and it was clothed in filthy garments, until it was drawn to turn away from the
positive commandments or to crave what is forbidden.

The evil lies in the direction it was given: it was bent toward evil, took on an evil “form” and was dressed in
“filthy garments,” until it led the person to neglect positive commandments or to crave what is forbidden.
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But in terms of the power of desire itself, this power is able to turn his heart from one extreme to
the other: to crave, to love and to want to cleave to G-d, as it is written, “[With] my soul I have
craved You,” as one loves and craves the life of his soul, etc.

Since the capacity itself is not evil, it can be turned around completely, into a longing to cleave to G-d.

Isaiah’s words “[With] my soul I have craved You” use the root of ta’avah, craving, and Tanya (chapter 44)

reads them as craving G-d as one craves one’s own life, for He is one’s true life.
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For in truth the power of desire in the animal soul, in itself, has its root and foundation in supernal
holiness, in the level of the face of the ox in the Chariot, as mentioned above, and as is explained

elsewhere on the verse “When you go out,” etc.

The desiring power of the animal soul is rooted in holiness, in “the face of the ox” of the Divine Chariot. In
Likkutei Torah, Ki Seitzei, on “When you go out” (to war), the Alter Rebbe explains that the animal soul’s life
comes from the element of fire, whose root is in the faces of the supernal Chariot.

77°2Y 7272 03 MRNAT 1D 7700 W1 [ohon nvawal 37AWA TNPOD1 MANTAN MT°77AW ROX

Only that through the descent of the levels and their fall in the shattering of the vessels (sheviras

hakeilim), it came about that the power of desire is [directed] also to a matter of sin.

It came to desire sin only because, in the shattering of the vessels, the levels fell and descended.
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Therefore, when he returns to G-d, he can turn his heart from one extreme to the other, so that
even the power of desire that was clothed in an evil craving will return to the love of G-d, as it was

in its root, in the level of the face of the ox, etc.

Therefore, when a person returns to G-d, he can turn his heart around completely: even the power that had
been clothed in an evil craving returns to love of G-d, as it was at its root in “the face of the ox.”
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Not so the evil deed that he craves: since it is in truth utterly evil in itself, it cannot be included in

holiness, and there is no remedy for it but its nullification and removal from the world.

The evil deed itself is different: it is evil in its own nature and cannot be absorbed into holiness. It can only
be nullified and removed from the world.
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As all this is explained in the discourse beginning “To understand the meaning of the verse ‘Who is
a G-d like You,’” regarding “Who bears iniquity and passes over transgression.”

The text refers to the discourse in Likkutei Torah, Rosh Hashanah, on “Who is a G-d like You, who bears in-
iquity and passes over transgression,” where all this is explained more fully. There G-d “bears,” lifting up,
what is still “iniquity” and can rise, but “passes over” “transgression,” which is too coarse to rise, so that His
kindness is not cut off.
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And this is [the meaning of] the burning of the heifer, so that only the ashes remain, which are the
essence of the emotive attributes (middos) of the animal soul, that is, the level of the power of de-
sire, which, by way of analogy as mentioned above, is the simple matter;

The burning of the heifer, which leaves only its ashes, represents this: what remains of the animal soul’s

emotions is only their essence, the bare power of desire, the “simple matter” of the analogy.
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but the form and the filthy garments in which the power of desire was clothed will pass away and be
consumed entirely. That is, the power of desire will no longer be clothed in them, not [even] in
thought, for he will put [the matter]| entirely out of his mind, [ceasing] from thinking and speaking

of it, and all the more so in deed, G-d forbid.

Its “form,” the filthy garments in which it was clothed, must be consumed completely: a person should not

even think or speak about the forbidden thing, and certainly not do it.

WD NIRN 7333 79977 MWYD 7 [xanx xawob] R*HDO? K2DIRD 7117971 7912 NMIRIA 1109 DX NI
LWYNY 9127 7AWnNRY 10 YR 19K 00w 953 nonnan

And [he is] to be “shutting his eyes from seeing evil,” and the like: to subdue the sitra achra (the
other side), doing the opposite of and against the craving of the animal soul in all the senses, sight

and hearing, etc., and in thought, speech and action.

He is to “shut his eyes from seeing evil” and the like, subduing the other side by acting against the cravings
of the animal soul with every sense, and in thought, speech and action.
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Now, through this subduing (iskafya), in which he nullifies the vessels in which this will is clothed

and pushes them away from it completely, this is, by way of analogy, like the burning of the heifer,

This subduing (iskafya), in which a person rejects and pushes away all the vessels in which the craving was
clothed, is like the burning of the heifer.

MINZY P ARWI 190w 07y 1991 1990 12 12577 7172 PR oon i wx] APIR DITI0 Anw
JARA XY

in which the three elements, fire, air and water, that were compounded in it pass away and are con-

sumed through the burning, and only its essence, which is the ashes, remains.

In the burning of the heifer, the fire, air and water compounded with its essence are burned away, and only
the ashes, its essence, remain.
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So too, when the filthy garments, the thought, speech and action of what is forbidden, are separat-
ed from the animal soul, and there remains only the essence of the animal soul’s power of desire as
it is in itself, not compounded with and clothed in the thought, speech and action of what is forbid-
den: this is the level of the ashes.

When the forbidden thoughts, words and deeds are stripped away from the animal soul, what remains is the
bare power of desire, no longer clothed in anything forbidden. This is the “ashes.”
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And then he can afterwards turn this power of desire from one extreme to the other, from an evil
love to the love of G-d, as it is written, “And you shall love... with all your heart,” “with both your in-
clinations”: that even the evil inclination will return to the love of G-d itself.

Then a person can turn this power around completely, from an evil love to love of G-d. The Mishnah reads
“with all your heart (levavcha),” whose doubled letter suggests two hearts, as “with both your inclinations”:
the evil inclination too is to love G-d. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains the verse the

same way: first subduing, then turning the animal soul’s fiery craving into a craving to cleave to G-d.
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That is, from the level of subduing (iskafya) he comes to the level of transforming (is’hapcha) dark-
ness into light. And this is the meaning of “Shema Yisrael”: shem ayin.
This is the step from iskafya, subduing the other side, to is’hapcha, transforming darkness into light. The

text finds it in “Shema Yisrael”: the word Shema (¥n®) is read as shem, “name,” and ayin, the letter whose

value is seventy, written large in the Torah scroll.
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For the large ayin is the seven holy emotive attributes, [each] comprised of ten, and they are the
seventy souls of Yaakov. And through the shattering of the vessels that took place in these seven at-

”

tributes, the level of the seven primordial kings of Tohu, of “the land of Edom,” “and he reigned...

and he died,” etc., there came into being from this the evil attributes, also seventy levels.
The large ayin of Shema (ayin is seventy) stands for the seven holy emotive attributes, each made up of ten,
which are also the seventy souls of Yaakov’s household. When these seven shattered, in the world of Tohu

represented by the kings of Edom who “reigned” and “died,” seventy evil attributes came into being oppo-
site them.
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And one must refine the evil attributes (middos) and raise them to their root, to the level of the
large ayin; and see what is written on this in the discourse beginning “And all your children shall
be taught,” regarding “and great shall be the peace.” And this is shem ayin.
The evil attributes must be refined, their good separated out, and raised back to their root in the large ayin,
the seventy holy attributes. The text points to the discourse on “And all your children shall be taught of
Havayah, and great shall be the peace of your children” (Likkutei Torah, Re’eh), which explains the “great

peace” as coming from ratzo vashov in prayer followed by the yoke of Torah study; then it explains the

phrase shem ayin.
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For it is written, “And from there you will seek Havayah,” etc.: “from there” (misham) specifically,
as it is written, “They cried there: Pharaoh king of Egypt,”

The verse says “And from there you will seek Havayah”: from there (misham) specifically. In the verse “They
cried there: Pharaoh king of Egypt,” sham, “there,” is the place of Pharaoh, the realm opposed to holiness.
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for the term sham (there) denotes the place of the sitra achra (the other side). For the term zeh

(this) [denotes] something one can actually point to with one’s finger,

Sham, “there,” points to something far away, so it denotes the place of the other side. Zeh, “this,” is used for
something right in front of one, which one can point to with a finger.
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of which one would say “that this is it”; and this cannot be said except of the Holy One, blessed be
He, as it is written, “This is my G-d, and I will glorify Him,” etc., for “the whole earth is full of His
glory.”

The Torah’s phrase “of which one says, ‘This is it’” can truly be said only of G-d, as in the Song at the Sea,
“This is my G-d,” for “the whole earth is full of His glory” and He is present everywhere.
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But the place and dwelling of the kelipos (the husks) is very far away; therefore it is called sham
(there), that is, very deep below. And this is [the meaning of] what is written, “And there they shall
die”: it is the place of death and of the shattering of the vessels (sheviras hakeilim), etc. And this is
[the meaning of] “And from there you will seek Havayah your G-d, and you will find,” etc.: for
“there is no place empty of Him.”

The place of the kelipos, by contrast, is very far from Him, so it is called “there”: very deep below. “And there

they shall die” shows it to be the place of death and of the shattering of the vessels; yet from there one can
seek G-d and find Him, for no place is empty of Him.
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Therefore even from the level of sham they can find G-d, through “and you will seek Havayah”:
crying out to G-d in one’s distress from the depth of the heart, and the level of teshuvah (return).
And see what is written on this matter on the verse “And Yaakov settled,” and on the verse “I am my
Beloved’s.”
Even from that lowest place a person can find G-d by seeking Him: crying out to Him in distress from the
depth of the heart, which is teshuvah. In Torah Ohr, Vayeishev, the Alter Rebbe explains that the soul comes
down into the body for the sake of such teshuvah from the depth of the heart; in Likkutei Torah, Re’eh, that

teshuvah comes from sovev kol almin, which is equal everywhere, so that even one who has fallen very low
can be transformed.
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And then darkness is transformed into light, and from the level of sham it becomes shem ayin, for
the life-force is raised to its root. And this is [the meaning of] the burning of the heifer to ashes,
etc., as mentioned above.

Then darkness is turned into light: the life-force that had fallen “there” (sham) is raised to its root and be-

comes shem ayin, part of the seventy holy attributes; sham, “there,” and shem, “name,” are the same letters
with another vowel. This is what the burning of the heifer to ashes accomplishes.
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(And this is as is written in Pri Etz Chaim: sham, the 288 sparks and the Name Ban (52), [together]
equal sham [340] in numerical value, and they rise to their root in the large ayin, the seven lower
[Sefiros] of the Name Sag (63). And see what is written in Parshas Vayishlach, at the end of the dis-

course beginning “And a man wrestled,” etc.

Pri Etz Chaim explains that the fallen sparks, 288 in number, together with the Name Ban (52), add up to
340, the numerical value of sham. They rise to their root in the large ayin, which is the seven lower Sefiros of
the Name Sag. At the end of the Torah Ohr discourse on Yaakov’s wrestling, the Alter Rebbe explains that
through such refining, which is teshuvah, even the Malchus of kelipah is raised and included in the Malchus
of holiness.
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And this is why the heifer comes to purify from the impurity of the dead: that is, the level of the
shattering of the vessels of the seven kings mentioned above, which is called “and he died,” etc.,
[for] “one who falls from his level is called dead.” And see what is written on the verse “And He fed
you the manna,” etc. And this is why Parshas Parah is read before Rosh Chodesh Nissan: to be puri-
fied and to come to the level of the Exodus from Egypt, etc. And see [Midrash] Rabbah, Bo, chapter
19.)

This is why the red heifer purifies from the impurity of death: it repairs the “death” of the seven kings, the

shattering of the vessels, for “one who falls from his level is called dead.” That is also why Parshas Parah is

read before Rosh Chodesh Nissan: to be purified and ready for the Exodus, as the Midrash cited ties the
heifer to the Pesach offering.

SECTION 4 - 115-17

The living water, and the worm
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3. Now, the level of the burning of the heifer to ashes is so that there be “And you shall love... with

9

all your heart,” “with both your inclinations”; and this is the level of ratzo, “if your heart runs,” the

element of fire in the heart. And afterwards there must be the level of shov,

Section 3 turns to the second stage, the living water. The burning to ashes stood for loving G-d “with both
your inclinations,” the ratzo of the fire in the heart; after it must come shov, the return.
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and this is the meaning of what is written, “and he shall put upon it living water in a vessel.” For
just as living water is [water]| that springs up from beneath the earth, whose source is hidden within

the earth, and it is drawn from concealment to revelation,

This is the “living water in a vessel” put with the ashes. Living water is spring water, which rises from a
source hidden deep in the earth and comes out into the open.

likuteitorah.com/likkutei-torah/chukas/1/ 28

15



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1 ARSI MR WK 1IN0 NP0 ART A 10 927™

"7 %33R 17D P37 1R BTPneno 95T 1°N0 RIT 9D B°0%n 0o PR Pl Cne RIT MaT 9
219907 RO 0°°0 0% 212 W1 °N° 13nNn) PJIRY

so He, may He be blessed, is called “the source of living water,” for He is “the hidden of all hidden
ones” and “the concealed of all concealed ones,” “I am who I am”; and from Him, may He be

blessed, is drawn the level of living water, which is the Torah,

So G-d is called “the source of living water,” for He is utterly hidden, “the hidden of all hidden ones,” the “I”
of “I am who I am.” From Him flows the “living water,” which is the Torah.
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which is the level of supernal Chochmah (wisdom), of which it is said, “and wisdom gives life”; and

therefore it is said, “They die, and not with wisdom.” For Chochmabh is the level of the Tree of Life.

The Torah is supernal Chochmah, and wisdom “gives life”; of those who perish it is said that they die “not
with wisdom.” Chochmabh is the Tree of Life.
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However, this drawing-down of living water is “into a vessel” specifically: these are the deeds of the

mitzvos, which are the level of vessels.

But the living water must be put “into a vessel”: the mitzvos done in practice are the vessels that receive and
hold the flow drawn from the Torah’s source.
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For the 248 positive commandments are called “the 248 limbs of the King,” for each and every
mitzvah is the level of a particular vessel for the revelation of light: as in tefillin the revelation is at
the level of the intellect (mochin), and in charity at the level of Chesed (kindness), etc.

The 248 positive commandments are “the 248 limbs of the King”: each mitzvah is a vessel for a particular

revelation of Divine light, as each limb serves a particular power. Tefillin reveal the light of the intellect;
charity reveals the light of Chesed, kindness.
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(And see what is written in the discourse beginning “I saw, and behold, a menorah of gold,” and in
the discourse beginning “And the Jews took upon themselves.”) And likewise the letters of the

Torah are also the level of vessels, etc.

The text points to two discourses for more, “I saw, and behold, a menorah of gold” and “And the Jews took
upon themselves,” and adds that the letters of the Torah too are vessels for its light.
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(And see what is written in Parshas Miketz, in the discourse beginning “The Chanukah lamp,” etc.,
“and the mezuzah on the right,” etc.) And all this is the level of “return to the One,”

A further reference is to the Chanukah discourse on “the mezuzah on the right.” All this drawing-down
through Torah and mitzvos is the “return to the One,” the shov.
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that is, after the level of ratzo, which is the ashes of the heifer, there must be the level of shov: to
draw down the revelation of the Infinite Light (Or Ein Sof), blessed be He, from above to below,
through occupation with the Torah and mitzvos. And this drawing-down is from the very source of
living water, which is the level of the source of the Torah, the Infinite One (Ein Sof), blessed be He.
After the ratzo, the ashes, must come the shov: drawing the Infinite Light down into the world through Torah

study and the mitzvos. This flow comes from the very source of the living water, the Infinite One, who is the
source of the Torah itself.
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For “spirit brings spirit and draws down spirit”: through “if your heart runs,” etc., and the transfor-
mation of the darkness of the animal soul into light, which is the level of teshuvah (return),
through this one draws from the level of the source of living water, etc.

The Zohar’s saying “spirit brings spirit and draws down spirit” explains how: the heart’s running, and the

turning of the animal soul’s darkness into light, which is teshuvah, rise from below and draw down in an-
swer a flow from the source of living water.
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Therefore the ashes must be put upon the water: for even after the level of shov, nevertheless the
impression of the ratzo must be recognizable, for there must always be ratzo vashov, as is ex-
plained elsewhere, in the discourse beginning “And all the people saw,” etc.
That is why the ashes are put on the water: the halachah (the Rambam, cited in the Kehot note) puts the ash-
es on the surface of the water so that they are seen there, and so, even in the return, the mark of the running

must remain, for there must always be both running and returning. The text refers to the discourse “And all
the people saw.”
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All the more so, since the ashes and the ratzo are what cause the drawing-down of the living water

from the source of living water, as mentioned above. (And see what is written in the discourse be-

ginning “Then [ was by Him as a nursling,” on the matter of “I have delighted in Your Torah”;
Moreover, the ashes, the running, are what draw the living water down from its source. In the explanation on
“Then I was by Him as a nursling” (Likkutei Torah, Bamidbar 20:19), the Alter Rebbe reads “I (ani) have de-

lighted in Your Torah” to say that the supernal delight is drawn into the Torah through ani, when a person

turns his “I” (ani) into “nothing” (ayin) by self-nullification.
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and see what is written elsewhere on the Zohar, Parshas Tazria) (page 49a), on the matter of “Sprin-
kle upon them the water of purification,” “the remnants of the crystal dew,” etc. And see what is

written in the explanation on “There are sixty queens,” etc., “My dove is one,” etc.

The text also points to its explanation of a Zohar passage in Parshas Tazria (the Kehot note identifies it as the
Mitteler Rebbe’s Biurei HaZohar), on the “water of purification” sprinkled on the Levites as “the remnants of

the crystal dew.” A further reference is to the explanation of “There are sixty queens... My dove is one.”
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And with this will also be understood what is written, “And the kohen shall take cedar wood and

hyssop and scarlet wool (shni tola’as), and cast [them] into the midst of the burning of the heifer.”

The same idea explains the three things thrown into the fire of the heifer: cedar wood, hyssop and “scarlet,”

shni tola’as, literally the crimson of the worm.
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For it is written, “Fear not, worm (tola’as) Yaakov, men of Israel.”

In Isaiah, G-d comforts Israel, small and weak: “Fear not, worm (tola’as) Yaakov.”
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And our Sages, of blessed memory, said: “Just as this worm strikes the cedars only with its mouth,

so Israel have nothing but prayer,” etc. And so too with the speech of Torah,

The Sages explain: as the small worm overcomes the mighty cedar with its mouth alone, so Israel’s weapon is
prayer, the power of the mouth. The same holds for spoken words of Torah.
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as our Sages, of blessed memory, said (in Moed Katan, page 16b) regarding David: when he would
sit and occupy himself with Torah, he would make himself soft like a worm; and as our Sages, of
blessed memory, said on the verse “The voice is the voice of Yaakov,” etc. And see on this the Zohar
at the end of Parshas Vayishlach (page 178a) and in Parshas Terumah (page 139a).

The Talmud says that when King David sat and studied Torah he “made himself soft like a worm.” The text

adds the Sages’ teaching on “The voice is the voice of Yaakov,” that Israel’s strength is in its voice, and two
Zohar passages on the same theme.
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And the explanation is that occupation with the Torah, which is called living water, must be in
speech specifically, as it is written, “and you shall speak of them”; meditation in thought alone does

not suffice. And as is also known, all the mitzvos must be fulfilled in action, speech and thought.

Torah study, the “living water,” must be spoken aloud: “and you shall speak of them”; thinking about it alone
is not enough. Indeed every mitzvah is to be fulfilled in action, speech and thought.
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And even the mitzvos that apply only in the presence of the Temple, which cannot be fulfilled in ac-
tion, can be fulfilled in speech, as our Sages, of blessed memory, said: “Whoever occupies himself
with the Torah of the burnt-offering is as if he offered a burnt-offering,” etc.

Even the mitzvos that apply only when the Temple stands, which cannot be done in practice, can be fulfilled
in speech: one who studies the laws of the burnt-offering is “as if he offered” it.

WPRDY 127N 992 1PRYA MMATA M0 watnm qwnl (amn 1273l D772 MATI YW RIT IV
L NOYT 102 K72 vy 09702 Snnw wR 7oNaT

And the explanation is that through speaking words of Torah, the power of the supernal speech is
drawn down and clothed in the mouth of the one who speaks, as it is written, “and My words which
I have put in your mouth,” and as is explained elsewhere in several places.

The reason is that when a person speaks words of Torah, G-d’s own supernal speech is drawn down and
clothed in his mouth, as in “My words which I have put in your mouth.”
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(And see what is written in Parshas Yisro, in the discourse beginning “In the third month,” on the
meaning of “saying” (lemor) at the beginning of the Ten Commandments; and see what is written
there at the end of the discourse beginning “Moshe would speak”; and see what is written at the end
of the discourse beginning “On the eighth day, an assembly,” regarding “And I have put My words
in your mouth, and in the shadow of My hand I have covered you”; and in the discourse beginning
“And I will betroth you to Me,” on the meaning of “You have declared Havayah this day,” etc.;

A long parenthesis lists discourses on the power of spoken Torah: on “saying” at the opening of the Ten

Commandments, on “Moshe would speak,” on “I have put My words in your mouth, and in the shadow of My

hand I have covered you,” and on “You have declared Havayah this day.” In the Shemini Atzeres discourse
the breath of spoken Torah becomes a “shade,” like a sukkah, an encompassing light around the soul.
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and what is written at the end of the discourse beginning “To understand what is written, ‘On the
eighth day, an assembly,’” regarding “My tongue shall respond with Your word”; and see what is
written on speaking words of Torah in the discourse beginning “They disputed in the Heavenly
Academy: if the white spot preceded,” etc.

It continues with the discourse on “My tongue shall respond with Your word,” which reads it as one who re-

peats another’s words after him: the learner only repeats G-d’s own word, which He puts in his mouth. It
then cites the discourse on the dispute in the Heavenly Academy about the white spot.

Www) Q°MIYY X121 9802 Y WMy D 72R1193 1013 DYT P92 (O 27opT) (@°vawn 2”0 M2 N
(3 9991 7B 2 por] 271 "WoPw

And see the Zohar at the end of Parshas Mishpatim) (page 123a), on the matter of “Daas (knowl-
edge) is hidden in the mouth,” etc.; and what is written about this in the book Mavo She’arim
(Sha’ar 3, part 2, chapter 3).

The Zohar at the end of Parshas Mishpatim says that Daas, knowledge, is “hidden in the mouth,” and Mavo
She’arim, a Kabbalistic work of the Arizal’s school, discusses it.

wPRyY WY 10 7ANYT 1991 10 731D 7INN 19 1N %33 [xn awnn / xon pan) RPAD RWN 93 11373 173N
L1790 % pon] R”M (02 5w 9003] 2703 191 13 "°0TRD 19 0w °n 13 9K 1772

And see [Midrash] Rabbah, Ki Sisa, chapter 41, regarding “He gave it to him from within His

i

mouth,” etc., “from His mouth, knowledge,” etc.; see there. And see what is written in the dis-
course beginning “And He said,” etc., “Who gave man a mouth,” etc. And see Sefer Shel Beinonim
(Tanya), Part I, end of chapter 5.
The Midrash says that G-d gave the Torah to Moshe “from within His mouth,” like a father who gives his
beloved son a morsel from his own mouth, citing “from His mouth, knowledge and understanding.” Further
references are to the discourse on “Who gave man a mouth” and to the end of chapter 5 of Tanya (Sefer Shel
Beinonim).
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And this is [the meaning of] what is written, “so that the Torah of Havayah may be in your mouth,”
etc.: “in your mouth” specifically. And this is [the meaning of| “worm Yaakov,” whose strength is in

his mouth specifically.

So the verse says the Torah should be “in your mouth” specifically. This is “worm Yaakov”: like the worm,
Israel’s strength is in the mouth.
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And this is the essence of the level of medaber (the speaking being). As is written in Mavo She’arim
there, the difference between a living being that speaks and a living being that does not speak is in
the mouth, etc.

This power of the mouth is what makes a human being a medaber, a “speaking being,” the highest of the

kinds of creation. As Mavo She’arim says, what separates a creature that speaks from other living creatures
is the mouth.
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But this power [comes] when the speech in words of Torah is in a state of self-nullification (bittul),
as it is written, “And you shall not profane (techalelu),” etc.: not to make a void (chalal) and a sepa-
rating screen.

But the mouth has this power only when words of Torah are spoken with self-nullification. “You shall not

profane” (techalelu) is read as “do not make a void” (chalal): self-importance creates a gap, a screen that
separates a person from G-d.
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And this is the level of the worm: that he be in a state of self-nullification, at the level of “lowly in
his own eyes, despised,” and “But I am a worm and not a man.” Through this there will be power in
his mouth when he speaks words of Torah, so that there be “And I have put My words,” truly, “in
your mouth”; and through this the power of his mouth will be mighty to drive out and separate the
nourishment of the external forces

This self-nullification is the quality of the worm: to be lowly in one’s own eyes, as David said, “I am a worm

and not a man.” Then G-d’s words are truly placed in the person’s mouth, and his speech has the strength to
drive away the external forces and cut off their nourishment.
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(and see what is written in Parshas Miketz, in the discourse beginning “Sing and rejoice,” on the

level of “my sister,” which is the degree of the masters of Torah; and there, in the explanation on

“Who is enthroned on high,” on the matter of Rav Yehudah, all of whose learning was in Nezikin),
The parenthesis refers to two discourses in Parshas Miketz: one on “Sing and rejoice,” about the level called

“my sister,” the masters of Torah, and one on “Who is enthroned on high,” about Rav Yehudah, all of whose
study was in the laws of damages (Nezikin).
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and as is written in Pri Etz Chaim (Sha’ar 5, chapter 3) on the matter of the continual burnt-offer-
ing: olas (burnt-offering) has the letters of tola (worm), and this is the level of “worm Yaakov.” And
of this it is said, “Command the children of Israel,” etc.: lehakriv (to offer) has the letters of
leharkiv (to rot), like the worm that consumes and rots the strong wood, etc.

Pri Etz Chaim notes that olas (burnt-offering) has the same letters as tola (worm), and lehakriv (to offer) the

same letters as leharkiv (to rot). Like a worm that eats through hard wood, the offering wears away what op-
poses holiness.

903 MTRI R0 AN YW YRIN KON PURY N21TA M0 RIR [man wxa] 077 199
D 877 17N MY RYITT TOMNA (x> mmon] ¥ N2 PUNRRY

Therefore the initials of “Ana b’choach gedulas yeminecha tatir tzerurah” (“Please, by the great
might of Your right hand, release the bound one”) equal tola (worm) in numerical value: for
through the Torah, “Your right hand is glorious in power,” in that it draws the level of the higher
Chochmah (Chochmah Ila’ah) into Chesed (kindness), “the right arm,” etc.

The initials of the first line of the prayer Ana B’choach equal 506, the numerical value of tola, “worm.” That
line speaks of G-d’s “right hand”: through the Torah, supernal Chochmah is drawn into Chesed, the right
arm, and “Your right hand is glorious in power.”
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And through this [the power] is drawn to separate the nourishment of the external forces. And this
is also what is written afterwards, “Kabel rinas amcha” (“Accept the song of Your people”), etc.,

whose initials are kra Satan (“tear Satan”);

This power separates the external forces from their nourishment. The next line of Ana B’choach, “Accept the
song of Your people,” has initials that spell kra Satan, “tear Satan.”
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for so is the level of Torah study with one’s mouth, when it is in a state of self-nullification, in the
manner of “But I am a worm,” etc.: to rot and to tear away the nourishment of the external forces,
which is from the side of the left, in the manner of “a heifer, which receives from the left.”

Torah spoken with self-nullification, like the worm, rots and tears away the nourishment that the external
forces draw from the left, the side from which “the heifer receives.”

WD P 190 (7 &7y V5N wrno) 1O YR 11V 1N
And this is [the meaning of] “tear Satan,” (as is written in Psalms 71:13) “Let the adversaries (sot-
nei) of my soul be consumed.”

“Tear Satan” is like the verse “Let the adversaries (sotnei) of my soul be consumed.”
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[And see what is written in Pri Etz Chaim and in the Likkutei Torah of the Arizal, Parshas Terumabh,
that also the initials of “Shav’asenu kabel ushma tza’akasenu yode’a ta’alumos” (“Accept our cry
and hear our plea, You who know hidden things”) equal tola’as (worm) in numerical value; and this
matter can be said to refer to the speech of the letters of prayer,

A bracketed note cites Pri Etz Chaim and the Arizal’s Likkutei Torah: the initials of the last line of Ana

B’choach, “Accept our cry and hear our plea, You who know hidden things,” equal 906, the value of tola’as,

“worm.” This, the text suggests, refers to the spoken letters of prayer.
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as our Sages, of blessed memory, said on “worm Yaakov,” that it refers to prayer. And [so] it is well
understood why the scarlet worm (tola’as shani) is cast into the burning of the heifer, which is at
the level of ratzo, which is the level of prayer.

The Sages, too, read “worm Yaakov” as referring to prayer. That explains why the scarlet worm is thrown into
the burning heifer: the burning is ratzo, and prayer is ratzo, the soul’s running upward.
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For this level of “worm Yaakov” applies both to the level of ratzo and to the level of shov, that is, in
the speech of prayer and in words of Torah. And see Pardes, in Erchei HaKinuyim, the entry to-
la’as, and the Ramaz on Parshas Tzav, page 27.]

The “worm” belongs to both movements: to ratzo in the words of prayer and to shov in the words of Torah.

The bracket closes with references to Pardes (Rabbi Moshe Cordovero’s Pardes Rimonim, in its glossary of
Kabbalistic terms) and the Ramaz.
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Therefore they cast into the burning of the heifer cedar wood and hyssop and scarlet wool, etc.; for
the level of the supernal attributes (middos) is called “vegetation” (tzome’ach), as is known from
the matter of the Tree of Life and the Tree of Knowledge, etc.; and in them there are the levels of
smallness (katnus) and greatness (gadlus). And this is the cedar wood, the greatest of plants, and
the hyssop, the smallest of plants.

This is why cedar, hyssop and scarlet are cast into the fire: the supernal attributes are called “vegetation,” as

in the Tree of Life and the Tree of Knowledge, and they have states of smallness and greatness. The cedar,
the tallest of plants, and the hyssop, the smallest, stand for these two states.
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Now, the shattering of the vessels was chiefly in the seven attributes (middos), and from this the
seven attributes of kelipah (the husk) descended, and their nourishment is from the seven super-
nal attributes. And the scarlet worm rots the wood of kelipah and separates the nourishment of the
external forces from the level of the holy attributes, which are themselves the level of vegetation in
holiness, etc.

The shattering of the vessels took place chiefly in the seven emotive attributes, and from them came the sev-

en attributes of kelipah, which draw their life from the holy attributes. The scarlet worm “rots” the wood of
kelipah and cuts it off from the holy attributes, the “vegetation” of holiness.
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(And see in Pri Etz Chaim there how there is also aworm in kelipah; and perhaps the burning of the
scarlet worm also alludes to this: that the worm of holiness should prevail over the worm of kelipah;
and likewise with the cedar wood and hyssop, etc. And see the Zohar, Part III, Parshas Metzora)
(page 53b) on the matter of the cedar wood and hyssop.

Pri Etz Chaim speaks of a “worm” in kelipah as well, and the text suggests that burning the scarlet worm al-

ludes to the worm of holiness overcoming it, and likewise with the cedar and hyssop. The Zohar on Metzora
discusses the cedar and hyssop.
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And this is also the meaning of “worm Yaakov, men of Israel (mesei Yisrael)”: that is, when a per-
son makes himself like a worm in his occupation with Torah and prayer, to be “lowly in his own

eyes, despised,”

“Worm Yaakov, men of Israel” describes a person who makes himself like a worm in his Torah study and
prayer, lowly in his own eyes.
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that is, he makes himself like leftovers; then through this he will be at the level of mesei Yisrael;

[for] Targum Onkelos on the verse “every city of men (mesim)” [renders it] “men” (gavraya), etc.,

One who counts himself as mere leftovers becomes “men (mesei) of Israel.” Onkelos translates mesim in

“every city of men” as gavraya, “men.”
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that is, males. And this is as is explained elsewhere on the meaning of “So that you shall remember
(tizkeru) and do all My commandments”: that you be at the level of males (zecharim) and givers, to
make and to draw the light into the mitzvos, etc., as [explained] above on the meaning of “which
man shall do,” etc.

“Men” here means males, that is, givers. As explained on “so that you shall remember (tizkeru) and do all My
commandments,” whose verb shares the root of zachar, “male,” such people become givers who draw the

light into the mitzvos, as with “which man shall do” earlier.

SECTION 5 - 118-21

The verse explained
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4. And this is [the meaning of] “And Havayah spoke to Moshe and to Aharon, saying: This is the
statute of the Torah.”

Section 4 returns to the opening verse, “And Havayah spoke to Moshe and to Aharon, saying: This is the
statute of the Torah,” to read it in the light of all that has been explained.
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For the procedure of the red heifer, as a whole (klalus), is these two matters, the level of ratzo and
the level of shov. Now, on these two matters of ratzo and shov the whole essence of the Torah and
the mitzvos was founded.

The whole procedure of the red heifer consists of ratzo and shov, and these two are the foundation of the en-
tire Torah and its mitzvos.
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Therefore it is said of this, “This is the statute of the Torah,” in the sense of “the statutes of heaven
and earth,” that is, the ordering of heaven and earth, etc.

That is why it is called “the statute (chukas) of the Torah,” in the sense of “the statutes of heaven and earth,”

the laws by which they are ordered. The heifer holds the basic order on which all the mitzvos run.
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And it is also a term of engraving: that is, to draw down the source of the Torah, which is the level
of the engraved letters, to draw from there the light and the flow into the level of supernal
Chochmah (wisdom), which is the Written Torah, and from it into the Oral Torah.

Chok also means “engraving”: the heifer draws from the Torah’s source, the engraved letters, into supernal
Chochmah, which is the Written Torah, and from there into the Oral Torah.
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(And see the Zohar, Part II, Vayakhel) (page 200a). And see what is written on the verse “Blow [the
shofar] on the New Moon,” regarding “For it is a statute (chok) for Israel,” that it too is from the
term engraving, etc.,
The text points to the Zohar on Vayakhel and to its own discussion of “Blow [the shofar] on the New Moon...
for it is a statute (chok) for Israel.” There (Likkutei Torah, Rosh Hashanah) the Alter Rebbe reads chok as

sustenance, as permanence and as engraving: the letters “engraved in the supernal purity,” in which the
soul is rooted.
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and what is written below regarding “with the lawgiver (bimchokek), with their staffs.” And further,
this drawing-down from the level of the engraved letters to the level of the Written Torah will be
understood along the lines of what was explained in the discourse beginning “The Torah [that
Moshe| commanded.”

Further references: to the discussion below of “with the lawgiver (mechokek), with their staffs,” and to the

discourse on “The Torah [that Moshe] commanded” for how the engraved letters are drawn into the Written
Torah.
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For the Torah is called “the fallen fruit of the supernal wisdom”; but in order that there be drawn
from the level of the very essence of supernal Chochmabh, etc.; see there. And this is [the meaning
of] “the statute of the Torah which Havayah commanded, saying,” as will be explained.

There the Torah is called “the fallen fruit of supernal wisdom,” only an outer echo of Chochmah, and the

question is how to draw from Chochmah’s very essence. That is what “the statute of the Torah which
Havayah commanded” is about, as the next paragraph explains.
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And this is [the meaning of] “And Havayah spoke to Moshe and to Aharon,” who are of the level of
“and what (mah) are we,” the higher Chochmah (Chochmah Ila’ah), etc.: “This is the statute of the
Torah,” to draw into the higher Chochmah from the level of the engraved letters, which is above
Chochmabh.

Now the verse is read in detail. Moshe and Aharon said of themselves “and what are we,” utter self-nullifica-
tion, which is the higher Chochmah; through them “the statute of the Torah” draws into Chochmah from the
engraved letters above it.
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And this is [the meaning of] “which Havayah commanded, saying.” For the first Name Havayah is
the level of the light that fills all worlds (memalei kol almin), “with the yud the World to Come was
created,” etc.; and the second Name Havayah is the level of the light that encompasses all worlds
(sovev kol almin).

This answers the opening question about “which Havayah commanded.” The Name Havayah appears twice:
the first, in “And Havayah spoke,” is memalei kol almin, the light that fills the worlds, the level of “with the
yud the World to Come was created”; the second, in “which Havayah commanded,” is sovev kol almin, the
light that encompasses all worlds.
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(And see the Zohar, Part III, page 138b, and the commentary of the Arizal there; and see what is
written in the discourse beginning “And Israel saw the hand,” on the meaning of “and they be-
lieved in Havayah.”)
The Biur on this maamar (Likkutei Torah, Chukas 2) opens with the Zohar passage cited here: wherever the
Name Havayah appears twice in one verse, the first is in Z’eir Anpin and the second in Atik, that is, memalei

and sovev. The text also points to the Torah Ohr discourse on “and they believed in Havayah” at the Sea,
where the higher Havayah is reached through self-nullification.
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And the meaning of tzivah (commanded) is from the term tzavta (companionship) and joining: that
the level of sovev kol almin is joined and drawn to the level of memalei kol almin. And this is lemor
(saying): the utterances are the level of letters drawn from Chochmah; “Bereishis (In the begin-
ning) is also an utterance,” and the Targum Yerushalmi [renders] Bereishis as “with wisdom,” etc.
Tzivah, “commanded,” is read as tzavta, “joining”: the encompassing light is joined to and drawn into the

light that fills the worlds. Lemor, “saying,” refers to the Divine utterances, letters drawn from Chochmah, as
the Talmud counts “In the beginning” as an utterance and the Targum renders it “with wisdom.”
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And as it is written, “And these words, which I (Anochi) command you, shall be”: into the level of
“these words” there will be drawn the revelation of “I (Anochi) am who I am,” “the hidden of all
hidden ones.” And this is “I command you” (metzavecha): in the manner of companionship (tzavta)
and actual bonding. And this is what is written, “which Havayah commanded, saying.”
So too “these words which I (Anochi) command you”: the hidden “I” of “I am who I am” is to be revealed
within “these words,” the words of Torah, bonded with them (metzavecha, from tzavta). This is “which

Havayah commanded, saying”: the encompassing Havayah joined to the filling one through the Divine
words.
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And this is through “that they take to you a heifer,” etc.: for the level of the ashes is the level of rat-
zo, “if your heart runs,” etc., “With You I run against a troop,” etc., so that there be “And you shall

love... with all your heart,” “with both your inclinations,” etc.

This joining comes about through “that they take to you a heifer”: its ashes are ratzo, the running of the
heart, of which David sings, “With You I run against a troop.” The running is love of G-d “with both your in-
clinations,” the evil one included.
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And afterwards, “return to the One,” which is the level of living water, that is, what is written, “And

these words, which I command you, shall be,” etc.

After the running comes “return to the One,” the living water: “these words which I (Anochi) command you,”

the Torah drawn down.

Y RIZT M2 NP A7IN0 90 700 M

For this is the foundation of the entire Torah: that there be the level of ratzo vashov.

Running and returning are the foundation of the whole Torah, which is why the heifer that holds both is
called “the statute of the Torah.”
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And in every mitzvah, too, there is this level, in a particular way; but the general and collective ex-

pression (klalus) of this level is this matter of the heifer, etc.

Every mitzvah has running and returning in a particular form, but the red heifer is their general and collec-

tive expression.
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Therefore it arouses and draws down the level of “the statute of the Torah,” so that it be drawn into
the Written Torah and the Oral Torah. And this is what Shlomo said of it, “I said, ‘I will become
wise,’ but it is far from me”: because it arouses [a level] far, far above wisdom, etc.

That is why it draws down “the statute of the Torah,” its engraved root, into the Written and the Oral Torah.

Shlomo’s words about it, “I said, I will become wise, but it is far from me,” show that it reaches far above

wisdom.
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(And from there it is drawn into the level of Chochmah (wisdom), as in the matter of “I will teach
you (a’alefcha) wisdom,” etc.; and this is “He preserves kindness for thousands (alafim),” etc. And
see what is written in Iggeres HaKodesh, in the passage beginning “Why was the section of Miriam
placed next,” etc. And also the matter of the ashes of the heifer: that from the level of par-hei
(parah, the heifer) it becomes efer (ashes), which is the level of par-alef, as the explanation is writ-
ten in the Likkutei Torah of the Arizal.)

From that level above wisdom it is drawn into Chochmah. The verses cited share the root alef: a’alefcha, “I

will teach you,” and alafim, “thousands”; likewise parah, the heifer (par with a hei), becomes efer, ashes (par

with an alef), as the Arizal’s Likkutei Torah explains. The text also refers to Iggeres HaKodesh 28, which
opens with the Sages’ question why the death of Miriam is placed beside the red heifer.
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And with all the above will be understood what is written, “And it shall be for the congregation of
the children of Israel for a keeping,” etc.: that apart from the ashes with which they would sanctify
and sprinkle, they would also set some of it aside in the cheil (the rampart) for safekeeping, as is
explained in Rashi’s commentary, and in the Mishnah at the end of chapter 3 of [tractate] Parah,
and in the Rambam.

This also explains why part of the ashes was not used at all but set aside “for a keeping” in the cheil, the ram-
part of the Temple Mount, as Rashi, the Mishnah and the Rambam explain.
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And the explanation is that, in truth, in each and every mitzvah there is the level of ratzo and shov,
and the power for this is drawn from the level of the procedure of the heifer; for the ashes of the

heifer are the general and collective expression of the level of ratzo, etc.

Every mitzvah contains running and returning, and the power for it comes from the red heifer, whose ashes

are the running in its general form.
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And of this it is said, “And it shall be for a keeping,” etc. And this is also explained in the first sec-

tion of the Shema:

That is why some of the ashes were kept “for a keeping”: they preserve the source of the running for all the
mitzvos. The first section of the Shema shows the same order.
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“And you shall love... with all your heart and with all your soul,” etc.: this is the level of ratzo; and
afterwards, “And these words shall be,” this is the level of shov, etc.; “And you shall teach them to

your children, and you shall speak of them,” etc.,

“You shall love... with all your heart and with all your soul” is the running; “And these words shall be” is the
return; and “you shall teach them to your children and speak of them” is Torah spoken aloud.
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that is, there must be speech specifically in Torah, as mentioned above; “And you shall bind them,”
etc., “And you shall write them,” etc.: for the living water must be “into a vessel” specifically, which
is the deeds of the mitzvos, which are the level of vessels, etc.

As explained above, Torah must be spoken. The Shema goes on to “you shall bind them” and “you shall write

them,” because the living water must go into a vessel: the mitzvos done in practice.
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Love of G-d should come from contemplating that even Gan Eden and the World to Come are nothing before

Him, and it should lead back to Torah study spoken aloud and to mitzvos done in practice, the vessels for

His light. A person’s own desires are not to be denied as evil in themselves: their forbidden garments, every

thought, word and deed of the forbidden, must be burned away, and then the bare power of desire can be

turned to love of G-d. And speech in Torah and prayer has its power only when a person is lowly in his own

eyes, like the worm.

QUESTIONS FOR DISCUSSION

1.

Why does an engraved letter express its source better than a written one, and what does this say about the
Torah’s root?

. What two contemplations produce ratzo and shov, and why must the ashes remain in the water, so that the

running stays within the return?

. How can the power of desire be “not evil in itself” while the evil deed has no remedy but removal? What

does this distinction mean in practice?

Why must Torah study be spoken aloud, and why does the power of speech depend on self-nullification?

. How does reading tzivah (commanded) as tzavta (joining) answer the maamar’s opening question about

“which Havayah commanded”?
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The Kehot note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there.
KEHOT'S NOTE
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G-d tells Moshe and Aharon the law of the red heifer: “This
is the statute of the Torah which Havayah commanded,
saying: Speak to the children of Israel, that they take you a
red heifer...” The maamar asks why G-d, who is the speak-
er, says “which Havayah commanded” rather than “which
I command,” and why this one mitzvah is called the
statute of the whole Torah.

Numbers 19:2’2:1”° 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Reading “Let my heart be whole in Your statutes,” the
Midrash pairs the statute of the Pesach offering with the
statute of the red heifer and finds the heifer greater, since
those who eat the Pesach need it for their purity.

Shemot Rabbah 19:2°2:v” 127 mnw
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Another interpretation: “This is the statute of the paschal of-
fering” - that is what Scripture states: “Let my heart be whole
in Your statutes” (Psalms 119:80). David said: ‘Master of the
universe, when I engage in Your statutes, let the evil inclina-
tion not have permission to look at me, as it is stated: “Teach
me, L-rd, Your way, I will walk in Your truth” (Psalms 86:11).
[Do this] so that the evil inclination will not mislead me, and
I will be ashamed before the righteous. Moreover, because it
misleads me, ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The words here quote Numbers 19:1; the passage is shown
below.
Numbers 19:1°X:1”> 712722
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And the L-RD spoke unto Moses and unto Aaron, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash notes that Scripture sometimes calls the of-
fering a female, “that they take you a red heifer, unblem-
ished,” and sometimes a male, “take a young bull.”
Shemot Rabbah 38:3°3:117% 121 mnw
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“Take one young bull” - that is what is written: “Great are the
works of the L-rd, ready for all that is desired” (Psalms
111:2). When He wishes, He calls it in the feminine, as it is
stated: “They shall take for You an unflawed red cow” (Num-
bers 19:2), and when He wishes, He calls it in the masculine,
as it is stated: “Take one young bull.” To atone for them for
what is destined to transpire, as it is stated: “He said to
Aaron: Take for yourself a young ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
2010 IWRY IRIN 17apn
Discussing who wrote the Torah’s last verses, the Talmud
says that up to that point “the Holy One, blessed be He,
says, and Moshe writes.” The phrase defines the Written
Torah as G-d’s words written down by Moshe.
Bava Batra 15a:5°1:X 17t X7n2 822
NR 1AP%” :2°031 ,NOR NIR 707 IR 700 WK IYRY 227 17 0K
IR WM - IR R TN2 WITRT IND TY KPR 127M0 1707 199
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There “If you walk in My statutes” is read as the level of the
Patriarchs, supernal thought, where the letters are “en-
graved” and truly one with their source; in it a person can
come to “walking.” Because of the body’s physicality that
engraving cannot last without the vessels of the mitzvos,
hence “and you shall keep My commandments.”
KEHOT'S NOTE
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That discourse explains the saying that the Torah was giv-
en as black fire upon white fire, and applies it also to “with
the yud the World to Come was created,” describing the
World to Come as the souls’ endless delight, so great that
of Acher it was said, “Better that he be judged and come to
the World to Come.” Further on (Shir HaShirim 5:6) it
compares the letters within the soul itself to engraved let-
ters, one with the soul, and the letters of thought and
speech to writing, referring there to this maamar on “This
is the statute of the Torah.”
KEHOT'S NOTE
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The beloved, Israel, tells the daughters of Jerusalem: “I
am black and comely.” The Likkutei Torah discourse on
this verse explains the Sages’ saying that the Torah was
given as black fire upon white fire, and compares the let-
ters within the soul to engraved letters.
Song of Songs 1:5°71:'X 0°7°wi1 W
:TPY NIy 17R PPIND 07PN NIa2 NG YA TNy
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On “Who is like the wise man,” the Midrash tells that when
Moshe asked how impure kohanim could be purified, G-d
answered with the ashes of the heifer and said, “It is a
statute, and I have decreed a decree, and no creature can
fathom My decree.”
Kohelet Rabbah 8:1:5°1:k:’n 7121 n2mp
0”723 77y :(25 ,83 °Pwn) AP 2°N3T,7WN 71,0907 O 0K 127
YT R °37 2KIPY? 1IN WRY 137 W YIP U .00 7Y
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Another matter, “who is like the wise man” - this is Moses, in
whose regard it is written: “A wise man ascended against the
city of the mighty” (Proverbs 21:22). “And who knows the
meaning of a matter” - as he explained the Torah to Israel.
Rabbi Mana of Shaab said in the name of Rabbi Yehoshua

ben Levi: For each and every matter that the Holy One
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blessed be He would say to Moses, He would tell him its ritu-
al impurity and purity. When he reached the portion of: ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note quotes the Midrash comparing the statutes of the
Pesach offering and the red heifer, pointing to Or HaTorah
on Chukas for it, and to a lengthy discussion further on
there.
KEHOT'S NOTE
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The note quotes the Midrash that sometimes calls the of-
fering by a feminine term, “that they take you a heifer,”
pointing to Or HaTorah on Chukas for it.

KEHOT'S NOTE
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The note quotes the Midrash on the many “takings” G-d
commanded for Israel’s merit, the red heifer among them,
pointing to Or HaTorah on Chukas for it.
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The note quotes the Midrash that Israel were sanctified
through the heifer of the sin offering when the Mishkan
was completed, pointing to Or HaTorah on Chukas for it.
KEHOT'S NOTE
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The note quotes Rabbi Pinchas ben Yair’s remark linking a
spelling in Nesanel’s offering to the red heifer prepared
that day, pointing to Or HaTorah on Chukas for it.

KEHOT'S NOTE
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Quoted in the note: the intent is chiefly the mitzvos of the
Torah, as the explanation in this maamar shows; the red
heifer is the general and collective expression of the Torah
because the foundation of all the mitzvos is ratzo vashov,
and the red heifer is ratzo vashov.

KEHOT'S NOTE
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Quoted in the note: the explanation of these matters is to
be copied from his notebook beginning “For on this day
He will atone,” a teaching heard on Parshas Pinchas on
the Mishnah of tractate Parah, “All are fit to sanctify.” The
matter of the scarlet thread (tola’as) is not explained there,
but in the maamar “And Havayah spoke to Moshe... This is
the statute of the Torah” and its explanation, of 5565, in
manuscript; the note identifies that text with the one print-
ed in Sefer HaMaamarim 5565.
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The words here quote Deuteronomy 6:24; the passage is
shown below.
Deuteronomy 6:24772:1 0°127
117 2107 179K ATNK RT? TPRT 0PI NR NwY? N g
:M7 0in unenY D’?_JZU"?;
And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
serve us alive, as it is at this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,0027

Of the many “takings” G-d commanded, among them
“that they take you a red heifer,” the Midrash says they
were for Israel’s merit, the heifer to purify them, and not
for His own need.

Vayikra Rabbah 30:1337:'% 727 X799

Kehot’s note points to Jeremiah 36:18 for these words.
Jeremiah 36:1817°:17% 11°n7
“9Y 203 *3X) PR DMFTT722 NN 72X XIP? VB T2 D77 KM
:1°72 7000
Then Baruch answered them: ‘He pronounced all these
words unto me with his mouth, and I wrote them with ink in

the book.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s promise of blessing opens: “If you walk in My
statutes (bechukosai) and keep My commandments and do
them.” The Likkutei Torah discourse on this verse reads
bechukosai as the engraved letters (chakikah), as this
maamar does.

Leviticus 26:372:172 RIp™
DR ONPRYY 1NYA SNI¥NTNRY 1570 "NPN2-ox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

At the opening of Parshas Chukas the Midrash has G-d say
of the heifer’s laws, “I have engraved a statute, I have de-
creed a decree.” The Alter Rebbe takes the pairing of
chukah with chakakti as showing that “statute” means
“engraving.”

Bamidbar Rabbah 19:1°X:v”> 1127 7272

On the day the Mishkan was completed, the Midrash says
that Israel were sanctified through the heifer of the sin of-
fering, and dates its burning to the second of Nissan and
the sprinkling of its waters on the Levites to the third.

Bamidbar Rabbah 12:1571:27° 137 72712

Rabbi Pinchas ben Yair explains an unusual spelling in the
offering of Nesanel on the second day as corresponding to
the red heifer prepared on that day.

Bamidbar Rabbah 13:15170:3” 127 72712

PARAGRAPH 2
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In the passage of tzitzis: “and you shall remember all the
commandments of Havayah and do them.” Read here as
“make them”: drawing them down.
Numbers 15:3912:1°0 1272
DN OnPY1 N NI3R P37 NX OR7OM INK onPRTY NYUE? 037 om
:DIPIMN D731 DAXR™IER DY MK 82237 X 1MNDK
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RUPIRICR Tl i25]

Kairdalahi=lalal/a]
“And you shall keep My statutes and My judgments, which

man shall do and live by them.” Man makes the statutes
into mitzvos, and through this he lives by them.
Leviticus 18:571:1 X7p™
¥ D72 *M DTN DOX TPy WX LSRN "NPITNY DNYRYY
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

50



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1

27

28

29

30

31

32

KEHOT’'S NOTE
LT RPN

9225 %53 nanNy

In the Shema, Moshe commands Israel: “And you shall
love Havayah your G-d with all your heart.” Love, the
arousal from below, comes first.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TROX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,10°727

27 923N WK PR 20127 M

The next verse: “And these words which I (Anochi) com-
mand you this day shall be upon your heart.” After the love
comes the drawing-down of the words of Torah; at the
maamar’s end, Anochi, “I,” answers its opening question.

Deuteronomy 6:6":"1 0°127
7237729 DT 3R "3 WK 77X 071277 P
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WP NAW 0 NX 71T 7T

There “Remember” is the giver’s role and “Keep” the re-
ceiver’s waiting and longing.
KEHOT'S NOTE
.3 L,RY R™MN

WTPY NAwT 017 NX 1O
“Remember the Shabbos day to keep it holy.” The dis-

course on this verse in Torah Ohr is cited for binding the
Torah to the Infinite Light above the level of Adam.
Exodus 20:81:"> mnw
AR Nawn 0Nk 1io
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12910 91 7770

The passage describes the letters of prayer raised up to
their root in Keser, so that new letters and a new will are
drawn down, beyond the measured judgment of Torah that
comes from Chochmah; and it says the same holds for the
mitzvos, “for a mitzvah is a lamp.”
KEHOT'S NOTE
2, RN

m3n M

“For a mitzvah is a lamp, and the Torah is light.” The rais-
ing up of the mitzvah, the “lamp,” adds light to the Torah.

Proverbs 6:23373:1 "own
Haleklal .mﬂ;ﬁﬂ 00 977 IR u'ﬁj.m mx¥n91°2
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For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o817 oyn o1 Ta

There Avraham’s “going and journeying” is ratzo vashov,
and the fire and water “in His heights” are the same two
movements: fire in the heart is the soul’s thirst, the run-
ning of “if your heart runs,” which comes through “Binah
is the heart.”
KEHOT'S NOTE
LT,A9 XM

21 RIXI NP IM

In Ezekiel’s vision of the Divine Chariot: “And the Chayos
ran and returned, like the appearance of a flash of light-
ning.” The angels’ darting to and fro is the pattern of the
soul’s two movements.

Ezekiel 1:1477:X 5xpi°
:P120 RN 23 Ri¥Y NIm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

101 79N
“And Avram journeyed, going and journeying toward the
south.” Avraham’s continual movement is the same run-
ning and returning.
Genesis 12:9'0:27 n°wx12
112337 yio 7127 073K you
And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21w 925 v axy

Sefer Yetzirah: “and if your heart runs, return to the
place,” citing “and the Chayos ran and returned.” The
Alter Rebbe quotes it as “return to the One.”
Sefer Yetzirah 1:8°11:’ 77°%> 780
27 2% 770X TR 7291 12791 D 0192 1n0ha mNeD Y
:N°72 1701 711927 930 .2 KIZD NPAT AnRa 70bw 0Ipn?
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

N2°° 102

In Eliyahu’s prayer (Patach Eliyahu), which opens the
Tikkunei Zohar, the Sefiros are described as a body:
“Chochmah is the brain, thought within; Binah is the
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heart, and with it the heart understands.” Contemplation,
which is Binah, is what moves the heart.
Tikkunei Zohar 17a:17-19%™-1:X 1™ 717 *1pn
75R 5y1 .7am 290 121 X2D 17392 .3570 73wnn PR TR0 MR
.95 N5 IR PPy N0 ArpER Y% MmnoaT* 2°nd 1N
R”1) 9BNT RNDPIP PRI AR DPWRID TR MNRE 7000
IR WPRT RP IR RP T IR PRt .(09ANn man K97 Xnapap
X3 .(IDIRY K1) MDY MPTI RIPRT PPY IR LMPRR
PPW R 290K KI9ORD OPWRT
Constantinople, 1740 (CC-BY-NC)

27MYA X721 7703

The Talmud teaches that this world was created with the

letter hei and the World to Come with the letter yud. All the

delight of the World to Come comes from one small letter.
Menachot 29b:13-1477>-3"°:2 "3 NN
197 DOVYIN 1AW DOPOTIW "3DN T2 KA OPIY K123 R C3on
TPRY 171°WYN °191 DTPWRA 7192 12W DOP°TIW 181 TWRI 710D N
R°1M 0°1902 27 MR 91 °NAn °17 A0 27 MR P T
1707 71 AT 952 NP W 12 WU 1”0 27 MRT KT XTI 7°N2N

113 wow

Wikisource Talmud Bavli (CC-BY-SA)

IR 2N

When Acher (Elisha ben Avuyah) died, Rabbi Meir said,
“Better that he be judged and come to the World to Come.”
The maamar cites it to show how great the delight of the
World to Come is.
Chagigah 15b:3°1:1 10 %31
SIP? NNT REPYD K21, 1170 XY 19K KT W01 N3 %3
— 1P DN KiPY? K71 077793 POYT DN — FOPITD 1T XY
SORT R2PY? S0UPY AOOTOPT 20 RD 237 MR LKUOT DI
RIWIP 2720 KD *277 APWDI 13 2 .312p0 WY NPYRY MmN "0
SNRT 7720
William Davidson, Vocalized Aramaic (CC-BY-NC) A '

%1 PR Ry °2
David: “For with You is the source of life; in Your light we
see light.” In the plain sense life comes from closeness to
G-d; the maamar reads “with You” as beside You, sec-
ondary: Gan Eden and the World to Come, the “source of
life,” are nothing before His essence.

Psalms 36:10:1” 0°7°71n
TIRTINTI T7IR2 00 PR ARy
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNSDM NP Ry DoRwa o on
Asaf: “Whom have I in heaven [but You]? And with You, I
desire nothing on earth.” In the plain sense, close to G-d,
he wants nothing else in heaven or on earth; the maamar
reads “with You” as “what is with You”: even Gan Eden,

likuteitorah.com/likkutei-torah/chukas/1/
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“with You is the source of life,” he does not desire, only
G-d Himself. (context: Steinsaltz Tanakh)
Psalms 73:257173:3”y 0°2°11n
PR "NIDOTRD A0y DMWY "0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 IR PN NN DORWR NN

G-d through Jeremiah: “Do I not fill the heavens and the
earth? says Havayah.” Near and far are the same to Him,
so the soul has nowhere higher to run.
Jeremiah 23:24773:373 7o
DRI NiPD ORI WSINK? IS DINOR2 TN INOTDN
TIOR3 K2 73X PIRTNKY
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D1 9K oM 1098
Of the pilgrims going up to Zion: “They go from strength

to strength.” Ascent from level to level belongs to memalei
kol almin.
Psalms 84:8'1:7"0 0°2°11n
P32 DPORDK XY 20K 2 109
They go from strength to strength, every one of them ap-

peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P 7°01N RY
Amos laments Israel’s fall: “She has fallen, she shall rise
no more, the maiden of Israel.” The maamar reads it in a
positive sense: in the Time to Come there will be no need
to rise, for the revelation will be below.
Amos 5:2°2:’11 DY
RPN PR ANRIRTPY 1YWV PRIY? N2IN2 D3P 7°0INKD n7D)
The virgin of Israel is fallen, She shall no more rise; She is
cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Numbers 19:2 for these words.
Numbers 19:2'2:10™ 72712
IR NP7 PRI 21279 127 KD 1 MITIWR 17IR0 npn Nkt
{9 2¥ M2Y"K? WK DM AR WK MonA AT 1D
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And Havayah commanded us to do all these statutes, to
fear Havayah our G-d.” The maamar stresses “to do”: man
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is the one who makes the statutes.

Deuteronomy 6:24773:"1 0127

117 2107 17K 1TNK X7 PR 07PN NR NiwY? N amEn
TR O N0PT? DMI0D

And the L-RD commanded us to do all these statutes, to fear

the L-RD our G-d, for our good always, that He might pre-

serve us alive, as it is at this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And all the people saw the sounds,” at the giving of the
Torah. The discourse on this verse in Torah Ohr is cited
for the mitzvos as bringing ratzo vashov.

Exodus 20:1570:2 mnw

2377081 9w Pip NXY 0TI mYipaTy oY Dy
PR TP IYIN DY R IWY

And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

48

In his last blessing Moshe describes the giving of the
Torah: “Havayah came from Sinai... from His right hand,
a fiery law for them.” The maamar reads “His right hand,”
Chesed, as water and “a fiery law” as fire: the Torah unites
the two.

Deuteronomy 33:2°2:3"% 0°737

N33R AN TIRD I YOEI 07 TYER MM K3 210N 7 KN
:in% N7 ¥R 1000 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

49

“And they shall take for the impure one from the ashes of
the burning of the sin offering, and he shall put upon it
living water in a vessel.” The water placed on the ashes is
the shov.

Numbers 19:1717>:1"> 72722

292798 070 071 1PY NI NRVAT DD 10YR XLY2 NRPY
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in a vessel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“This is the statute of the Torah.” Because the red heifer
openly holds both ratzo and shov, it is called the statute of
the whole Torah.

Numbers 19:272:10” 72712

oK MPM PRI "127PR 127 MRY N MSTWR 1100 NRD NN
19 2y TPy XY N DI AR WK MR MK 11D

This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

297N Ay

“And the Jews took upon themselves what they had begun
to do.” The discourse on this verse in Torah Ohr is cited on
the soul’s capacity to contain the light only through ratzo
vashov.

Esther 9:23575:’ 1noOX
10772 "277% N2 NXY NIRY? IPNTIWR DR 00T 23
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217 RIS NPAT YD IR ORI PV

In the Idra Zuta the Zohar says of the supernal Head, Atika
Kadisha, that it is not known and does not attach to wis-
dom or understanding; “and of this it is called, ‘Flee to
your place,’ and ‘the Chayos ran and returned.’”

Zohar, Idra Zuta 1:29-4:371%:’7-0”5’K R0t KITRT 7717 190

21 X1 NP Im

“And the Chayos ran and returned.” The verse the Zohar
quotes for the running and returning before the highest
level.
Ezekiel 1:14 77X 5xpi°
:P127 RT3 231 Ri¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the man was wondering at her, keeping silent, to
know whether Havayah had made his journey prosper.”
Eliezer watches Rivkah at the well; the discourse on this
verse explains why his story is repeated.

Genesis 24:21873:773 N°wX12

:X?DR 9977 1 172370 NYT? WOINR A7 IROYN WK
And the man looked stedfastly on her; holding his peace, to
know whether the L-RD had made his journey prosperous or

not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Acha’s saying: the conversation of the Patriarchs’
servants is more beautiful than the Torah of their chil-
dren, for Eliezer’s account fills two or three columns and
is told and retold, while an essential law, such as the impu-
rity of a creeping thing’s blood, is learned only from an
extraword.

Bereshit Rabbah 60:8°11:°0 1127 n°wx12
JPIAM TR W3 222 AT PRY W 233 AR, PIRPR PROTR A PR ...
7127 °K> 12 OMAD 7T 1PN1M PR 12 0N3D 77 71°N71AN5 13R 1°9
107 .199720°7 R*PIRN 13799 TIRT 1007 090K XD X920 yw b
MAaR °N2 *72y 5w 1MW 797 XK 737 IR 0°9na7 X190M) 12N
RIT .0°D7 Awnbwy 00w YRR P anwnae .0%aa bw o inminn
12797 KPR 17223 RPOR 11T PRI 110 90130 7Y, TR
0P 12 POR 7 LRV RMPY MR ORM1 12 DY 7 .KIpHT
... 99377 ,1°937 YA 0OmY LA T IR

“The man came to the house and unfastened the camels. He
gave straw and feed for the camels, and water to wash his
feet and the feet of the men who were with him” (Genesis
24:33). “The man came to the house [and unfastened the
camels]...” - he untied their muzzles. Rabbi Huna and Rabbi
Yirmeya asked Rabbi Hiyya bar Rabba: Were the camels of
Abraham our patriarch not like the donkey of Rabbi Pinhas
ben Yair? Robbers once took the donkey of Rabbi Pinhas
ben Yair. It spent three ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The words here quote Menachot 29b:13-14; the passage is
shown below.

Menachot 29b:13-1477>-3>:2 "2 Mnn

1D 0°0YIN 1AW DOPYTIW 2197 TP RN ODIYT K121 AR Caon
TPRW 17°WYn °180 DT°WRA 7102 12w DOp°T3W °191 WK 7192 i
R°IN1 0°7903 37 MK 97 NAN °37 A0 37 MR MY I Pt
1PN° AT AT 932 NPYL SNWw 12 WO 1”0 27 ANRT R RN 7°N21N

e vhw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,Uo Mnan
PARAGRAPH 7
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“And if your heart runs, return.” The running is the fire in
the heart; the return is the water in the brain.

Sefer Yetzirah 1:8'11:’X 77°%° 790
29 725 77 OXY TR 7291 12791 D 0192 1noha mNeD Ty
1172 1703 11727 930 .20 K131 NP 96K 7abw oipnb

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind

likuteitorah.com/likkutei-torah/chukas/1/
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from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

DONNRM 18PN 17T

There the joining of opposites is called “peace”: the left in-
cluded in the right, the sweetening of the Gevuros by the
Chasadim.
KEHOT'S NOTE
.3,19 mvn nmph

=R AR el

Moshe tells the people: “Arm men from among you for the

army,” for the war against Midian. The Likkutei Torah dis-

course on this verse is cited for more on joining fire and

water.

Numbers 31:3'2:X"7 72722

1773729 P KIE2 DOWIN DINNR ISP KD DYTTPN YR 13T
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And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “for from man (ish) she was taken” is read as esh,
fire, with a yud, supernal Chochmah, the point of self-nul-
lification; the 248 mitzvos, the limbs of the King, draw this
Chochmah down to the souls of Israel, and the next lines
call this drawing the fire of yud into “the fire of hei.”
KEHOT'S NOTE
7,1 e n7ph

n°gox® oo oM

“And it shall be to you for tzitzis, and you shall see it and
remember all the commandments of Havayah.” The dis-
course on this verse in Likkutei Torah discusses the fire of
yud and the fire of hei.
Numbers 15:39172:1°0 1272
onN onPy1 N NI3R P37 NK OR7oM INK onPRTY NYUE? 037 M
:DIP0R 0737 DARTIYR 02°2°Y *I0K) 02227 20K 1INDRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Akiva taught: “A man and a woman (ish and ishah):
if they are worthy, the Shechinah is between them; if not,

54



LIKKUTEI TORAH - PARSHAS CHUKAS - MAAMAR 1

fire consumes them.” Take away the yud of ish and the hei
of ishah, and each word is esh, fire.
Sotah 17a:2-3’3-’2:X 1> 10
ania APRY IEUR NOD DPUR 03 NRY CIN EPR 207 KD OXY™R
INDY YWY TPRY ANIN 1IN :aNiDY NYRD DR 1750 YUY
ania K1 7972 PEIY 192 Niagh YRR APND 0NnT 0w
TN T TR YRR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note points there for a discussion parallel to this
whole section.
KEHOT'S NOTE
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The Zohar on Chukas: “A heifer, which receives from the
left. And who is to the left? The ox, as it says, ‘And the face
of an ox on the left.”” It goes on to read “red” (adumah) as
the decree of judgment.

Zohar, Chukat 3:16-4:257172:7-1"0:’3 Npn AN 700

1The first 10 lines of the Hebrew text do not appear in our
translation.A RED HEIFER, ETC. The heifer receives from
Ox, who is on the left, and is therefore used to purify. “Red”
symbolizes the sentence of judgement. “Without spot” sym-
bolizes lenient judgement. “Wherein is no blemish” indi-
cates the Shekinah. AND YE SHALL GIVE HER UNTO
ELEAZAR THE PRIEST. Why to him and not to Aaron?
Because Aaron was the friend of the Matrona, and also be-
cause Aaron came not from the side of Pure, but from the
side ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Ezekiel’s vision each of the Chayos has the face of a lion
on the right and “the face of an ox on the left.” The ox, on
the left, is the root from which the heifer receives.
Ezekiel 1:10”:'% Hxptn®
U39 DYy PENIN MK 39 O %39 OTMR MR
DYDY WD INYII? NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Sages teach that one should always let “the left push
away and the right draw near,” not as Elisha pushed away
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Gechazi with both hands. Here it describes the two modes
of the Divine flow.

Sotah 47a:6-7"1-1:X 1”1 VIO
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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G-d promises Zion, pictured as a barren woman who will
have many children: “For you shall spread out to the right
and to the left.” The maamar uses its words for the two
lines, right and left, that exist above.

Isaiah 54:3"1:7"17yw°
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For thou shalt spread abroad on the right hand and on the
left; And thy seed shall possess the nations, And make the

desolate cities to be inhabited.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Israel through Malachi: “I have loved you, says
Havayah.” Influence that comes with love and closeness is
only for the side of holiness.

Malachi 1:2°2:°% "2x%n
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I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“May G-d be gracious to us and bless us; may He make His
face shine with us.” The giving of the “face,” the right, is
closeness.

Psalms 67:2'2:1°0 0°%°1n
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G-d be gracious unto us, and bless us; May He cause His
face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10 %710
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From the Song at the Sea: “Your right hand, Havayah,

shatters the enemy.” The right hand does not feed the ene-
my but breaks it.

Exodus 15:6:1"0 mnw
2R PYIR N 92707 152 PN °1 900
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“He has drawn back His right hand before the enemy.” At
the destruction the right hand was withdrawn, and the en-
emy prevailed.

Lamentations 2:3°3:2 72°R
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He hath cut off in fierce anger All the horn of Israel; He hath

drawn back His right hand From before the enemy; And He

hath burned in Jacob like a flaming fire, Which devoureth

round about.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That explanation (Likkutei Torah, Bamidbar 20) begins
with the sweetening of the Gevuros, brought about by a
person’s subduing and transforming the other side, since
the kelipos are rooted in the Gevuros; sweetening means
the Gevuros themselves become sweet, as a sour food is
made into a preserve.
Numbers 18:4°7:1”> 72712
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And they shall be joined unto thee, and keep the charge of
the tent of meeting, whatsoever the service of the Tent may
be; but a common man shall not draw nigh unto you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Wisdom, the Torah, speaks: “Then I was by Him as a
nursling (amon), and I was His delight every day.” The ex-
planation on this verse in Likkutei Torah is cited for the
matter of G-d’s right hand. (context: Steinsaltz Tanakh)

Proverbs 8:30°2:'1 “own
:NY293 1307 NROYR 0P 0P DMWIY MK 1K 73K M)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Why do You draw back Your hand, Your right hand? From
within Your bosom, consume [them]!” A plea for the right
hand, withdrawn since the destruction, to act against the
enemy.

Psalms 74:11x:7y 0°2°1n
122 TR IIRN TN AT, WD MY
Why withdrawest Thou Thy hand, even Thy right hand?

Draw it out of Thy bosom and consume them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note quotes the Ramaz on this Zohar passage, “for
from the right there is no kelipah, but the left itself, as it
spreads downward, becomes dross,” and points to the
Tzemach Tzedek’s explanations of the Zohar for more.
KEHOT’'S NOTE
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“And Elazar the kohen shall take of its blood with his finger
and sprinkle toward the front of the Tent of Meeting seven
times.” The sprinklings raise the heifer’s inner good to its
root.

Numbers 19:4"7:1”> 72712

AT TYINTPOR 239 MIOK MM 192NN ARTR 1730 NYPX NP7
:0°RyD yIy

And Eleazar the priest shall take of her blood with his finger,

and sprinkle of her blood toward the front of the tent of

meeting seven times.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the same analogy, which the author heard from his
teacher, explains Avraham’s words “I am dust and ashes”:
the ashes are the essence of the burned wood, left when
fire, water and air have vanished in smoke, yet they bear
no comparison to the wood before it burned.
KEHOT’'S NOTE
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“All go to one place; all was from the dust, and all returns
to the dust.” The dust is the essence of every body, and it
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is what remains as ashes.
Ecclesiastes 3:20°2:3 n2rp
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All go unto one place; all are of the dust, and all return to

dust.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,anp

%Y N

The note points to the Rambam’s philosophical work for
the terms matter and form.
KEHOT'S NOTE
9] A 0°P99 N1 R”521 (17°2) KM 2”29 2woPwa 07N 17In3
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The Rambam writes that all bodies below the heavens are
composed of matter (golem) and form, their matter com-
pounded of the four elements, fire, air, water and earth.
The Kehot note points to this chapter for the terms the
maamar uses.

Mishneh Torah, Foundations of the Torah 4:1,77 0 mwn
°R:T TN PO MIN
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These four elements, namely: fire, air, water and earth, are
the elements of all the creatures beneath the expanse; all
that be whether of man, beast, fowl, creeping thing, fish,
vegetation, minerals, precious stones, pearls, structural
stones, mountains and glaciers, the body of each and every
one is the joint issue of these four elements. Consequently
all bodies beneath the expanse, save only these four ele-
ments, are joint issue of matter and form; and the body of
each is the joint issue of these four elements; but each of
these ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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“And the face of an ox on the left.” The animal soul, like
the heifer, has its root in the ox on the left of the Chariot.

Ezekiel 1:10”:'x Hxptn»
T390 CRYIIY PSRN A 9 0T 39 oI MmT
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As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
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they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar’s “a heifer, which receives from the left,” quot-
ed in the previous paragraph, is now applied to the animal
soul.

Zohar, Chukat 3:16-4:257775:7-1"0:’x Npn 7717 190

1The first 10 lines of the Hebrew text do not appear in our
translation.A RED HEIFER, ETC. The heifer receives from
Ox, who is on the left, and is therefore used to purify. “Red”
symbolizes the sentence of judgement. “Without spot” sym-
bolizes lenient judgement. “Wherein is no blemish” indi-
cates the Shekinah. AND YE SHALL GIVE HER UNTO
ELEAZAR THE PRIEST. Why to him and not to Aaron?
Because Aaron was the friend of the Matrona, and also be-
cause Aaron came not from the side of Pure, but from the
side ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Nearly the same passage appears there: the power that de-
sires forbidden things is not sin in itself, since it is the
same whether for the forbidden or the permitted; its root
is in supernal holiness, and it came to desire sin only
through the shattering of the vessels, so in teshuvah it can
be turned to love of G-d, “with both your inclinations.”
KEHOT'S NOTE
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Quoted in the note: what is written in several places, as in
this maamar, that the power of desire is not evil in its es-
sence means only that it has no evil form in essence; nev-
ertheless it is not good, and on the contrary, by its nature
it is drawn to material things.
KEHOT'S NOTE
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The prophet speaks of himself: “[With] my soul I have
craved You in the night; with my spirit within me I seek
You.” The verb comes from the root of ta’avah, craving:
the power that craves this world’s pleasures, turned to
G-d, longing for Him as for one’s own life. (context:
Steinsaltz Tanakh)
Isaiah 26:9'0:1"2 1o yw°
TIXRD T0EYR KD °3 TIMYK 2R3 MR 17772 ANIK WD
230 730" TR? P13
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
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judgments are in the earth, The inhabitants of the world
learn righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya reads “[With] my soul I have craved You” as: be-
cause You are my soul and my true life, I crave You as a
person craves the life of his soul, and longs for it to return
to him when he is weak.

Numbers 8:3°2:’11 72712

SR UMY WRD 0N APy M3 212 PR IR 10 byn
Halva)

And Aaron did so: he lighted the lamps thereof so as to give

light in front of the candlestick, as the L-RD commanded

Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains prayer as a battle, in place of the
offerings on which fire came down from heaven: the life of
the animal soul comes from the element of fire, and the
fire below was absorbed in the fire above, whose root is in
the faces of the supernal Chariot.
KEHOT'S NOTE
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“When you go out to war against your enemies.” The dis-
course on this verse in Likkutei Torah is cited for the root
of the animal soul in the faces of the supernal Chariot.

Deuteronomy 21:10:X”3 0°127

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Who is a G-d like You” is explained as the Thirteen
Attributes: G-d’s kindness descends to the lowest places.
KEHOT'S NOTE
9°R1 7,0 1 npe
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The prophet Micah praises G-d: “Who is a G-d like You,
who bears iniquity and passes over transgression for the
remnant of His heritage?” The Likkutei Torah discourse

likuteitorah.com/likkutei-torah/chukas/1/
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on this verse is cited for the treatment of the animal soul’s
desires.

Micah 7:181:1 19°n
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah describes the one who may dwell with G-d: “He who
walks in righteousness... and shuts his eyes from seeing
evil.” Here it is an example of subduing the animal soul
through the senses.

Isaiah 33:15170:377 1°yw°

W2 Tanm 1792 Y1 NIPYYR Y822 OXM DY 93T NIPTE 7N
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He that walketh righteously, and speaketh uprightly; He that

despiseth the gain of oppressions, That shaketh his hands

from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar praises one who brings a wicked person to
leave his bad way, for he causes the other side to be sub-
dued and the glory of the Holy One, blessed be He, to be
raised.

Zohar 11, 128b2 ,nop 27mt
KEHOT'S NOTE
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There “with all your heart” is explained as first subduing
the other side, “shutting his eyes from seeing evil,” and
then transforming darkness into light: the natural element
of fire in the animal soul, which craves every desire, is
turned from the darkness of this world into a craving to
cleave to G-d.
KEHOT'S NOTE
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“And you shall love Havayah your G-d with all your heart.”
Read by the Sages as including the evil inclination.

Deuteronomy 6:5°77:1 0°127
STIRR222 TUDI22N 72257222 TROK 1 DX DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah explains “with all your heart” as “with both

your inclinations, with the good inclination and with the

evil inclination.”
Mishnah Berakhot 9:5’1:° n1>72 mwn
0°7127) IR 12307 Y 7127 KITY WD 1370 7Y 7127 07X 200
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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Kehot’s note points to Zohar III, 267a for these words.
Zohar III, 267ax ,107 2’m

KEHOT’'S NOTE
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In its introduction the Zohar praises those who “turn dark-
ness into light and taste the bitter as sweet.” This is
is’hapcha, the transformation that follows subduing.

Zohar, Introduction 9:48-10:56171:-1"1n:"Y NPT 717 120

LR YR

Moshe declares: “Hear, O Israel: Havayah is our G-d,
Havayah is One.” In the Torah scroll the ayin of Shema is
written large; read as shem ayin, it alludes to the seventy
attributes.

Deuteronomy 6:4°7:1 0°727
TR N RRR 0 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“All the souls of the house of Yaakov who came to Egypt

were seventy.” The seventy holy attributes correspond to
the seventy souls of Yaakov.
Genesis 46:27172:171 N"WR12
AIX3T 2PY2N°RY WRINTPD DY WH) 07IRR3 271U Mo i
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And the sons of Joseph, who were born to him in Egypt, were
two souls; all the souls of the house of Jacob, that came into

Egypt, were threescore and ten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And these are the kings who reigned in the land of Edom,

before any king reigned over the children of Israel.” In

Kabbalah these kings are the attributes of the world of

Tohu.
Genesis 36:31x75:1"% n"wx12
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And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LIRPM A9-2% W ow

nnv Pnn

Each king of Edom “reigned” and then “died.” Their death
is read as the shattering of the vessels of Tohu.

Genesis 36:32-33377-2"2:17% nwx12
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And Bela the son of Beor reigned in Edom; and the name of

his city was Dinhabah. And Bela died, and Jobab the son of

Zerah of Bozrah reigned in his stead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “all your children shall be taught of Havayah”
means that they receive from the level of Yud-Hei so as to
be in ratzo vashov, which is the service of prayer; after-
wards they become “your builders” through the yoke of
Torah study, and through this “great shall be the peace.”
KEHOT'S NOTE
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“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The discourse
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on this verse is cited for refining the attributes and raising
them to the large ayin.

Isaiah 54:133: 71 7yw
27722 09W 377 °0 P77 1712709
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7T NN QWR anwpd

Moshe foretells that in exile, “from there you will seek
Havayah your G-d, and you will find Him, if you seek Him
with all your heart and with all your soul.” “From there,”
even from the lowest place, G-d can be found.
Deuteronomy 4:29v72:’7 0°127
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But from thence ye will seek the L-RD thy G-d; and thou
shalt find Him, if thou search after Him with all thy heart
and with all thy soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Jeremiah’s prophecy against Egypt: “They cried there:
Pharaoh king of Egypt is but a noise; he has let the ap-
pointed time pass.” The maamar takes its “there” (sham)
as the place of Pharaoh, the realm of the other side.

Jeremiah 46:171:1"1 177°107°
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They cried there: ‘Pharaoh king of Egypt is but a noise; He

hath let the appointed time pass by.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,

1N 00 177y NN YR

In the law of an object claimed from a watchman, the own-
er points to it and says, “This is it.” The word zeh, “this,” is
used for something one can point to directly.
Exodus 22:8°11:272 mnw
TTIRTD70Y mmbthy by Ninnthy iwthy ywemaTvIathy
n’,?"?kj TP IR DIPPIYTI2T RD? D’p"?kjtl TY 11 RITTD IR WK
MYT? 0030 OPY
For every matter of trespass, whether it be for ox, for ass, for
sheep, for raiment, or for any manner of lost thing, whereof
one saith: 'This is it,' the cause of both parties shall come
before G-d; he whom G-d shall condemn shall pay double
unto his neighbour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NS v

G-d’s decree on the generation of the spies: “In this
wilderness they shall be consumed, and there they shall
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die.” “There” is the place of death, the shattering.

Numbers 14:3577%:77 7212

“9y 0°7¥317 DRI YT 7TYATPO? AyN NKT XP-OK "R127 T IR
:ANM? O 1MA? M 12702

I the L-RD have spoken, surely this will I do unto all this evil

congregation, that are gathered together against Me; in this

wilderness they shall be consumed, and there they shall

die.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE

12,77 9272

197 71D NN o
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
J”an™n

7371 %130 NN NOR
“There is no place empty of Him.” So even “from there,”
the lowest place, G-d can be sought and found.
Tikkunei Zohar 91b:6-92a:1°X:X 2”¥-"1:2 X”X 977 *1pn
U3 737 73K 13K 230 ,'IKR 23 17002 930 17700 223 ..
PO X7 TV PNANI KP) PRPYR K7 T D 0K WP
T AR 124,110 10T DY NPYa KPR PNK Y2IRT RTIN2
LTI A TR I RO RTIN T IRTIPOR AP 1NN YR
172 "W TR 221,19 TDK ¥2IX2 2X07T 13NN Y KT PI
T2 KWWY K22 U2ON PR T AI0 PR TY RRY 107 KT XD
... TY RANDY 790 TR 7Y K2°¥7 KT

Tikkunei Zohar - Vocalized (Public Domain)

W mga .. Py

“Then they cried to Havayah in their distress; He deliv-
ered them from their straits.” The cry from the depth of
the heart is how G-d is found “from there.”

Psalms 107:6":1"p 0°2°nn

:097%° 07°NIPIRAN 072 982 10K YR
Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.13.7,1p 0°%00 RA

P90 W 27y
The discourse on “And Yaakov settled” explains that
through the Shechinah’s exile among the nations the
sparks of holiness are refined, and that the soul descends
into the body for the sake of teshuvah from the depth of
the heart, which brings a closer bond with G-d, “as light
excels when it comes out of darkness.”
KEHOT'S NOTE
7,99 RN

2PY° WA
“And Yaakov settled land of his father’s
sojournings.” The discourse on this verse is cited for more

in the
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on seeking G-d from the lowest place.
Genesis 37:'X:1"? NPwK12
912 PIND 12K 770 YN 2Py 2Un
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

16 2717 IR B9

In the discourse on “I am my Beloved’s and my Beloved is
mine, who grazes among the lilies,” teshuvah is possible
because it comes from sovev kol almin, which is equal
everywhere: even one who is now completely wicked and
very low can be transformed into a complete tzaddik.
KEHOT'S NOTE
2,37 R0 8 n7ph R

117 NTI71% DWW NORANR

The Zohar praises those who “turn darkness into light and
taste the bitter as sweet.” Through teshuvah, “there” is
turned into the holy shem ayin.

Zohar, Introduction 9:48-10:56171:-n"n:’t AP AN 100

118 m7ye2 wrnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .wora wrpn

19 QW °Vn°2 172 QW1 1°X18°1 179

On the intentions of the Shema: all the fallen “back” levels
are 288 sparks, and with the Name Ban, the “face” of
Malchus that also descended, they total the value of ow. All
that needs sweetening joins Malchus and is called by this
name.

Pri Etz Chaim, Gate of the Recitation of the Shema 9:47y "5
Y700 YRW NRMIPT WY 00

oY ,27y *7 0w ,PR1%°3 1757 07 0913 ,1993w 0NARA 93 1M
1”5 QWi 790M Oy 7R 0T ,A7Y 211 NITNIR T° Oy 270,17 27y
RIT M9 KDY WA 172 QW PW 0PTINRY .27 A T LRVY A
it I~ £ W 8 e W s >y i Py B b el ey L R B [ o W 1 W
71,177 O DA ,N10Ynn B 0°ann KN 10y 172 0w RIS
0219 pnnanme 0% PR 9 M9 03 v .ovw A 9o
15N ,0wn MY A .0nw DY ow 0OXIpN Movnn DR 0vannn

o VOR TS
Pri Etz Chaim (Public Domain)

120 WO PAR 71770 MW ‘DA

The end of that discourse reads the wrestling as Samael’s
attempt to clothe Yaakov in his Chesed and Gevurah and
draw his heart after them, and Yaakov’s refining of him in
turn; through this refining, which is teshuvah, even the
“dust,” the Malchus of kelipah, is raised and included in
the Malchus of holiness.
KEHOT'S NOTE
79K 3,19 RN
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“And Yaakov was left alone, and a man wrestled with him

until the break of dawn.” The discourse on this verse in
Torah Ohr is cited for more on raising sham.

Genesis 32:257173:2”% n°wr12
MWD TP 7Y InY WK PAN™ 1727 2Py NN
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

122 197 2PN AT PRIT N
Listed in the note on the source of this saying, which the
note gives from the Zohar as “one who descends from the
first level he was on is called death.”

KEHOT'S NOTE

RN°K — 279 271 2°W w71an31 270 972w W n°Ya R — 2,720 »ma

.211°9 1 WP — 10 2 9RP 72 MITT ARDTP 23T NPT IR
AWN Y NPn N”MIR ARD — 1R IR2NIW 1°1¥2 .51 277 972 R

123 1% 9P AT 9IDIT ING
In the Idra Rabba the Zohar says that one who descends
from the level he was on is called dead. This is the “death”
of the seven kings, the shattering, whose impurity the
heifer purifies.

Zohar, Idra Rabba 24:177-25:188-1"yp:7”3 X271 X1IX ,77717 790
n"ep:”d

124 75 AR 99OR"
“And He afflicted you and let you hunger, and fed you the

manna.” The text points to its discussion of this verse for
more.

Deuteronomy 8:3°2:’11 0°7127

1927 TNIX NYTI X2 DYTIRD WK 1IN T2IRN 79T 9N

m°m? n7eD K¥INTPD70Y *3 DRT M0 1727 onpaey K% v 7y°Tin
Hayiol

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 WTIANY OR-N T

“This is my G-d, and I will glorify Him.” Only G-d, present
everywhere, can truly be called “this.”
Exodus 15:2°2:7"0 mnw
AMIEIRY 22X PR IR PN 7L AP 25 AR NV Y
The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I will exalt Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,10 mnw
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126 17125 RO R9n

The Seraphim’s call: “Holy, holy, holy is Havayah of hosts;
the whole earth is full of His glory.” He is present every-
where, so He can be called “this.”
Isaiah 6:3%2:1 771°yw°
PIRITPD Kon NIRIY N WATR WATR WiTR 0K MIUOR M KI)
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10y

PARAGRAPH 15

127 P10 *3wa 9225 Y52 nan

The Mishnah reads “with all your heart” as “with both your
inclinations, the good inclination and the evil inclination.”
This is what the burning of the heifer brings about.
Mishnah Berakhot 9:5°77:’ty n1272 mawn
0°7127) MRV 12307 Y 7120 KITY WD 1370 7Y 7127 07X 200
7237 222 .7TRR 2221 W01 P22 7237 222 ROR 7 AR AT O
NR i1 R IPOR LAWDI P21 .y7 13721 2Iv %02 L7073 w2
TR TR 223 ,TTRY 222 0K 727 .A3inn 93, TR 2331 .qwH)
TMD IWRT DY 07X PR K7 TR TRR2 7 770 M 97 170 XY
7371707 0327 X2 .D°WIRN WTR M2 TA32 19K XINY D A9y
., ToyImn iopna
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

128 2% y1 aN

“And if your heart runs, return.” The running is the burn-
ing; the return is the living water.
Sefer Yetzirah 1:811:' n7°%> 780
29 725 770X TR 7291 12791 D 0192 1noha mneD ey
1”72 1703 711727 930 .27 KIZT NI AnRI 790w DIpn’
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“And he shall put upon it living water in a vessel.” The liv-
ing water is the Torah, and the vessel is the mitzvos.
Numbers 19:171>:10”> 7272
29279 0770 070 12Y TNI) NRVAT NDI 10YR XLY2 NRP)
And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be

put thereto in avessel.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

130 g% n oo PR

G-d’s complaint through Jeremiah: “They have forsaken

Me, the source of living water, to hew themselves cisterns,

broken cisterns that can hold no water.” G-d is the hidden
source from which the Torah flows.

Jeremiah 2:133:2 3717

niRa D{I? 32U‘? 0”1 0°% PR 121y NX nY Ny niyl onwl

107171 122°°K? TYR 0°12W1 NIXD

For My people have committed two evils: They have forsak-

en Me, the fountain of living waters, and hewed them out

cisterns, broken cisterns, That can hold no water.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20,20

131 1710 957 190

The Zohar’s phrase for the most hidden level, “the hidden
of all hidden ones,” cited in the Kehot note; it is used here
for G-d as the hidden source of the living water.
Zohar II, 89ar ,vn 27mt
KEHOT'S NOTE
.A”321 .8 ,0D 2’mM

132 19907 N5 2%°10 0% N2

The note points there on the Torah as “living water.”
KEHOT'S NOTE
.321°Y ' P AR

133 N ARanm

“Wisdom gives life to those who have it.” The Torah, which
is Chochmah, is living water.
Ecclesiastes 7:1227:t nbnp
SP2¥3 IR ARIND NYT 1IN N0IT P32 N3N Y3203
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20,1 nbnp

134 mRoMa NP IR

Eliphaz, describing mortal men: “They die, and not with
wisdom.” In the plain sense they perish without ever gain-
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ing wisdom; the maamar reads it as death being the ab-
sence of Chochmah, the Tree of Life.
Job 4:21x79:7 2%
17302 K21 1M 02 000 YoI7Ko]
Is not their tent-cord plucked up within them? They die, and
that without wisdom.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2’nvn nRa

N2PRT Q212N MU0 P YR noea
The Tikkunei Zohar calls the 248 positive commandments
the 248 limbs of the King. Each mitzvah is a vessel for a
particular revelation.
Tikkunei Zohar 74a:81:X 77y 791 *1pn
IMORT RINT XWOR TANER WRT ,RDPYINNT RTINY KT 1120 1IN
TP MMZR P73 371 1R CIPRT RORT Rpem ,oURY
K2R WP KK AI0TP VK A PP VA0 KT LI 00
BT IMPND 0 22 9D KT LARAN XAPIY 7Y XD 7Y AN%
TR LRDPIT 2R 3K P23 M MEN K LPTIPD MR IRT
RIXT RYIOR YTP WK TIY M

Tikkunei Zohar - Vocalized (Public Domain)

27T N91an 7371 SNOKR7

The prophet tells the angel what he sees: “I saw, and be-
hold, a menorah all of gold.” The discourse on this verse is
cited on the mitzvos as vessels for light.
Zechariah 4:2°2:7 772t
-5y AP A7 271 N9 727 0K K XD AN 717 79K IR
"2y WX N7 NIPEIN NPV YW T9Y 1PN 1Y) ATKY
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2O A

“And the Jews took upon themselves.” The discourse on
this verse is cited on the mitzvos as vessels for light.
Esther 9:23372:1 1nOX
:077°9K 22771 ANDTIYR DX NY? 1P WK DR 0TIN0T 22m)
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar teaches that “spirit draws spirit and brings
spirit”: the spirit a person raises from below draws down
spirit from above.

Zohar II, 162b2 ,20p 27mt
KEHOT'S NOTE

.2,20p 2m

o1 A7y 9BRT NavN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”11,070 179 °90 072

%% 7Y 9BNRM Na°n
The Rambam rules that the ashes are put on the surface of
the water, so that they are seen on it, and that putting the
ashes in first disqualifies; cited in the Kehot note for
putting the ashes on the water.
Mishneh Torah, Red Heifer 9:1°X:’t 217X 7179 M2 ,770 mawn
") D7 IRPRNIY 0737 NN 1013 .M180 I9K2 07T DX TUTRR 187D
7PnA TDRT 103 ORY 937 27y .0 RPN 19373 N°an ROTY OB
(" 1> 72712) TR WRIY 77 Y 20D DT 1Y 103 1 K
D72 1987 N 27y 79 .70 o vy 1
Torat Emet 363 (Public Domain')

R aYn 9o T2
There ratzo vashov are the fire and water “in His heights,”
between which G-d makes peace so that the water does not
quench the fire; fire in the heart is the soul’s thirst, the
running of “if your heart runs.”
KEHOT’'S NOTE
LT,AY K™D

ONIN By P

“And all the people saw the sounds.” The discourse on this
verse explains why there must always be both ratzo and
shov.
Exodus 20:15170: mnw
270K 1SWa PP NRY 07°9PITNRY NPipTTnR DOKN oYTTed
PR ATRYN I DY RN TTY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 128N TOTINY

Wisdom, the Torah, speaks: “Then I was by Him as a
nursling, and I was His delight every day.” The explana-
tion on this verse is cited for how the running draws down
the Torah.
Proverbs 8:30°%:11 *own
:NY7222 P30 NRNYR O DI DONWYY MK 1K 123X MK
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Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

145 SAYWYW 9NN %IN

“Their heart is gross as fat; I have delighted in Your
Torah.” Cited from the discourse on “Then I was by Him
as a nursling.”
Psalms 119:70°y:0"°p 0°%°1n
PDYYYY IN7IN *38 037 3902 voY
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

146 ¥>7tN D T D7y KR

The note identifies the explanation of the Zohar passage
on Tazria that the text refers to as the one printed there.
KEHOT'S NOTE
.TPDPN 17102 7AW R0 LI27RY K LAY RPITIR |7”35 IR"2

147 NNV M DRy MmN
G-d tells Moshe how to purify the Levites: “Sprinkle upon
them the water of purification.”

Numbers 8:7°1:’11 12702

2303 Tgn YT XYT *p DRy M Sy BT MR
B9 077133 10321 070

And thus shalt thou do unto them, to cleanse them: sprinkle

the water of purification upon them, and let them cause a

razor to pass over all their flesh, and let them wash their

clothes, and cleanse themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

148 NMA91727 K70 MY

In Parshas Tazria the Zohar describes the water of purifi-
cation sprinkled on the Levites as “the remnants of the
crystal dew.”

Zohar, Tazria 24:123-25:1347"%p:7173-3"3p:773 ¥°710 ,1717 790

149 m>obn nen o
“There are sixty queens and eighty concubines.” The ex-
planation on this passage is cited for more.

Song of Songs 6:8°11:" 0°1°WN W
7207 1K NiNPY1 D°WI2°B 0°1nYA NioYn Tnn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

150 °N2%° RO NAR

“My dove, my perfect one, is one.” Part of the same expla-
nation cited for more.

Song of Songs 6:9'0:" DY W
ni1a MIRY ARTRY KO 172 ARKRD KON NOX CnRD Nl X°7 nox
:MI991171 DOW12°D1 NiDPn MWK

My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The

likuteitorah.com/likkutei-torah/chukas/1/
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daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

151 1IN 7Y 1797 AP

“And the kohen shall take cedar wood and hyssop and

scarlet wool, and cast them into the midst of the burning of

the heifer.” The maamar now explains these three.
Numbers 19:6"1:1™ 72712

:1IB7 N TIRPR TRWI NYPIN 1w 23 1R PY 197 AR
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,02 7272

152 2pY° NYSIN RPN OR

G-d comforts Israel through Isaiah: “Fear not, worm
Yaakov, men of Israel; I will help you, says Havayah.”
Israel, small and weak, is called a worm, whose strength is
in its mouth.
Isaiah 41:1477°:8”n \1°yw°
WATR ToXX) TOND PR O X 0 3pY NYZR KPR
X
Fear not, thou worm Jacob, And ye men of Israel; I help thee,
saith the L-RD, And thy Redeemer, the Holy One of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT L,RR Y
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At the end of Parshas Vayishlach the Zohar, cited by the
text itself, takes up the image of Yaakov as the worm whose
power is in its mouth.

Zohar I, 178ax ,nyp x”"m
KEHOT'S NOTE
.335°%y HJ—W”1P5 RAL[0] .0 ,H‘?W: NPI0IN WX ,OYP R

154 7792 KPR DTN 797 1K N NYPIN n

The Midrash on “worm Yaakov”: as the worm strikes the
cedar only with its mouth, so Israel’s strength is only in
prayer.
Midrash Tanchuma, Beshalach 9:2°2:'0 n>w2 ,xmman waTn
DRI 2w AR (70 KN VYY) 2Py NY?IR OR7PAR PR 0K
,7°D2 RPX D°1IRT DR 7190 APK M Ny2iA 1 9% i 2nying
NINRIY 175N KPR PXIP°? BI? X 12 ,MWRT NN 131 191 XM
(3 N7 DRPIY) 7133292 TR MWR AT RIY ,001IRD 10wm)
0”230 1Y .(7 ,03 0°2nN) 191277 CTIK DX 7 72T iKY
AN1 IR IR RIT I .1"?';?5})?;1 o°pYix) N2WN2 0N ,nn*by
... 12972791 . (20 ,M PPwRN3) " TR 03T 7Y
Furthermore it says: Fear not, thou worm Jacob (Isa. 41:14).
Why is Israel compared to a worm? To teach us that just as a

worm has only a soft and tender mouth with which to strike
at a hard cedar tree, so Israel has only its prayers. Idolaters
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are likened to a cedar, as Scripture states: Behold, the
Assyrian was a cedar in Lebanon (Exod. 31:3). And yea, the
L-rd breaketh in pieces the cedars in Lebanon (Ps. 29:5).
Whenever their enemies overpowered them, the Israelites
would become penitent and ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

155 | On David’s title “Adino ha-Etzni”: when he sat and studied

Torah he made himself soft like a worm, and when he went
out to war he made himself hard as wood.
Moed Katan 16b:26172:2 10 10p 7310
JPIRYT APTY RITY NI NWRWH WRA RID — YDOWURYR WK
REY 7YY ,NY2IN3 LY 1790 727 — 7702 PRI W MY
793 gy Mwpn M — manon?
William Davidson, Vocalized Aramaic (CC-BY-NC)

apYs PP PP D7Y PINRDY

Yitzchak, touching Yaakov disguised as Eisav: “The voice
is the voice of Yaakov, but the hands are the hands of
Eisav.” Yaakov’s power is his voice.
Genesis 27:22275:1”) N°wX12
T DT 3P YA YR MR AT P poN 3y wan
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Gittin 57b:9-10-":2 171 1°1°3
1Y IR DTN 7 ,7RRE - My T 00T 3Py PP PP
*K¥1°D 07793 X137 DWW 5Y Ri27 DWW 071¥0 Y RIITI0IPRI
Y2 02 7192 MY 0% DIVBOX 7 - 3Py Pip” .0M1En
it - My °7° 0PI WK 09DPR NYDIXR A7 NN K137 NiRn
PN 1PN DR NS PRI N AP LYY mI7n
PRY ,NPyinY 170 97 X - 7Py 2P PipI” K 127 18R
L DY .:‘.7}7: '?W Wj-'m 2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,117°0°2 .2 ,10 NPWRI2

02 n7am

“And you shall teach them to your children and speak of
them.” Torah study must be spoken, not only thought.
Deuteronomy 6:7°1:"1 0°727
72202 7772 A0 P22 ANW2 D2 DIIN TI7 DARYY
RPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.1,10737

likuteitorah.com/likkutei-torah/chukas/1/

158

159

160

161

ARRY T MR WK TINT NPT NRD5IA T 92T

7219 NN oIy B2
Reish Lakish reads “This is the Torah of the burnt-offer-

ing” as teaching that whoever occupies himself with Torah
is as if he offered a burnt-offering. The Kehot note ob-
serves that Chassidic texts usually quote it with “the Torah
of the burnt-offering.”
Menachot 110a:13-147"-2"":X P mMnn
DR NRVAT NN DR (77,0 RAP™Y) 2°N37 ORN pAx® °27 MR
POIY 931 NXVA 277P7 19°RD DRV N7IN2 POIYI 93 OWRA NN
LR RIPM) 1273 N9 MR aNm :OWR 22PN 190K DR N7IN3
MIN21 M3 177 AR (2,8 XIP7) MY N9 Mt 101 R (0
YN TR 71390 AR 70 M M1 M awR (2,2 XIp7)

:0°NwS 125 1197w 125

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

R2IM 17K72 MmIprRn 1112 PaR L[3] 191y 1702 0 ot X 0 nimn
7,09 70K LR L3° 72TRa D 2y AR Ly N

927 nwn

“Moshe would speak, and G-d would answer him with a
voice.” The discourse on this verse is cited on the power of
speech.

Exodus 19:19v°:0” mnw
21p2 13392 DORXM 12T AW TRR PIM 7247 10w 2P o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9°22 "NNAW AWK 12T

G-d’s covenant with Israel through Isaiah: “My spirit
which is upon you, and My words which I have put in your
mouth, shall not depart from your mouth.” G-d’s speech
clothed in the mouth of one who speaks Torah. (Kehot:
Isaiah 59:1)
Isaiah 59:21872:0”1 171°yw°
D2 NN M13T) TPY WK M 7 K DNIK 1712 DTN
:0197T9) DR T M Y I I TY 22 I WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XL, Y

WL WA

“In the third month after the children of Israel went out of
Egypt.” The discourse on this verse in Parshas Yisro is cit-
the the
Commandments.

ed on meaning of “saying” in Ten
Exodus 19:1°X:v”° ninw
727R X2 M3 092 071¥N IR PRI XYY Cwbwn wina
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In the third month after the children of Israel were gone 167 21 NARE T AR
forth out of the land of Egypt, th d they int
tflr (l)(;l ot the fasr'l (.) 8YP ¢ same cay came they Into Moshe tells Israel: “You have declared (he’emarta)
M-ew1 el;r-lests (:h ;nal' (COBY-SA) 9PS 1917 (Public Domai Havayah this day to be your G-d, and to walk in His ways.”
iara according to the Masorah (CC-BY-SA) - (Public Domain) In the plain sense they have chosen Him and raised Him

162 N9%Y 539w 0193 7770 up as their G-d; here it is a declaration in speech that
. . binds Israel to G-d. (context: Steinsaltz Tanakh)
There “I have put My words in your mouth, and in the
shadow of My hand I have covered you” means that the Deuteronomy 26:171™:173 0127
breath of spoken Torah becomes a “shade,” a sukkah, an PR MY 1°9772 NP D°PKR? 97 NP ot npRD Ny
encompassing light for the soul: “all that comes forth from ﬂ"]’? 5773!27'?1 ORI TOIIM
th th of H h.”
€ n’10u ot Havaya Thou hast avouched the L-RD this day to be thy G-d, and
KEHOT'S NOTE 5 that thou wouldest walk in His ways, and keep His statutes,
-3 ,T2 YT 1P and His commandments, and His ordinances, and hearken
163 ALY S1Rwn ova unto His voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“On the eighth day there shall be an assembly for you.”
Two discourses on this verse are cited on speaking words 168 LUYNRWN 02 WU A 1o
of Torah. There “My tongue shall respond (ta’an) with Your word” is
Numbers 29:357177:1"3 72712 read like one who answers after another, repeating his
AWYN X2 172y NIRYN9D 0D 1PMA NYRY "rnwn 0iv2 words: the Torah is G-d’s word, which He gives each day, “I
On the eighth day ye shall have a solemn assembly: ye shall have put My V\{ords n yo-ur mouth,” and the one who lfaams
) only repeats it after Him, so that G-d’s own word is re-
do no manner of servile work; o
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) vealed in his speech.
KEHOT'S NOTE
164 T°n°03 ¥7° 9821 7782 P27 DOWNY .3 ,XD M0 N™MPY

“And I have put My words in your mouth, and in the shad- 169 SRaBN 21w 19n
ow of My hand I have covered you.” The spoken words of

Torah become a protective “shadow” for the soul. “My tongue shall respond with (ta’an) Your word, for all

Your commandments are righteous.” In the plain sense
Isaiah 51:161"0:R”117°YWw°
TR PIR TOOR) DM YuIP Nve3 T YY1 T°D3 12T 0N

TIANTRY 11787

the psalmist declares G-d’s word aloud; the Likkutei Torah
discourse reads ta’an as answering after another, repeat-
ing the words he says, so that the learner repeats G-d’s

And I have put My words in thy mouth, And have covered ownword. (context: Steinsaltz Tanakh)

thee in the shadow of My hand, That I may plant the heav- Psalms 119:17227yp:0°p 0°9°1n

ens, And lay the foundations of the earth, And say unto Zion: PR 7]’1]13?9"?; * InImK ’;W’? W
‘Thou art My people.’

. ’ _ . Let my tongue sing of Thy word; For all Thy commandments
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

are righteousness.

165 L] TPNWANY 7Y Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The passage explains “I will betroth you to Me forever”: 170 32D R 11773
the C ity of I 1 is “the fall kkah of
now. N . .ommunl Y .0 srae. 1 (? atien su ? f) That discourse opens with the Talmud’s account of the dis-
David,” rising and falling, but in the Time to Come it will i . .
pute in the Heavenly Academy over the white spot, decid-
stand forever. K R
ed by Rabbah bar Nachmani, and asks how the Tannaim
KEHOT'S NOTE
and Amoraim could work such great wonders.
7,932 n7ph
KEHOT'S NOTE
166 »5 9onwINY 79°KY 2,25 yotn nph
“And I will betroth you to Me forever.” The discourse on 171 TP NN AR RYSPIT XN2ONRA vAbDR RP

this verse is cited for the meaning of “You have declared.” X .
The Heavenly Academy disputed whether a white spot pre-

Hosea 2:21x”22 yvin ceding the white hair is impure; the Holy One, blessed be

DRI TON VIYRA PTII %2 TRYW DR 2 TOYIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/1/

He, said pure, and Rabbah bar Nachmani was summoned
to decide. The discourse on this passage is cited on the
power of speaking Torah.

Bava Metzia 86a:6-7"1-"1:X 179 RY 31 K22
ORI RY2 LADIND K227 MORIYY RIIN? APy monph AvnN
0% RPY RPIPTT RTPIX 2007 M .KRIRY 211 Py ROWR 72
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NV - 127 YR? NRTIP 172 DX RYPIT XAARD "1P5°N Kp
(MR NI 2 VATRT - PRY 1MW - NY722 07IP 127 WY O
mai1 71031 RN :"!?;}5] .R?;tg :’17;}5 Ny’pj'[ ND?’-’OP an?m ,'Iintg
MO LY T VIR I 2 127 MWRT 23N 92 13

.nivRa

William Davidson, Vocalized Aramaic (CC-BY-NC)

172 N72122 1933 nYT

At the end of Parshas Mishpatim the Zohar says that Daas,
knowledge, is hidden in the mouth.

Zohar, Mishpatim 22:528-536-117>pn:275 0°wawn 7t 780
opn

173 1D IR 1P 1M

On “And He gave to Moshe”: like a rich man whose
beloved son wants only the morsel in his father’s mouth,
G-d gave the Torah to Moshe “from within His mouth,” as
it says, “from His mouth, knowledge and understanding.”
Shemot Rabbah 41:3°3:X”1 1127 mnw
A% 101 WY AN PR N T RPR Wpan PR A% R ...
551,701 1% 0 %9, %0 IR D 101 ,12a00 1w DY 20
LY Dwn MR R LN AYT DR ,AN 1220 RITY N
,WPAM PR 13239 R LI 17 1NN 9907 NPan K3 1290 1w
1071 3,71 .70 TINN 12 131 D01 .77 TINaw 1Phuian 11 ROR
L,RXI AR 7751 10° °7 99 (AR 927 .10 NPT 1en ROR L,1non
... DOWPAN 1°77,7700 R 52pY 2170 11 7Y DR 1Ty nywa
Another matter, “He gave to Moses,” that is what is written:
“For the L-rd grants wisdom; from His mouth come knowl-
edge and understanding” (Proverbs 2:6). Great is wisdom,
but greater than it are knowledge and understanding. That
is, “for the L-rd grants wisdom,” but to those whom He
loves, “from His mouth come knowledge and
understanding.” Rabbi Yitzhak and Rabbi Levi, one of them
said: To what is the matter comparable? To a wealthy man
who had a son. His son came from school and saw a tray be-

fore his ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

174 nyT°ean

“For Havayah gives wisdom; from His mouth, knowledge
and understanding.” Knowledge comes “from His
mouth.”

Proverbs 2:61:1°2wn

H139201 NYT RN 20 1% N7
For the L-RD giveth wisdom, Out of His mouth cometh
knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

175 07N® R aw R

G-d answers Moshe, who says he is not a man of words:
“Who gave man a mouth?” The discourse on this verse is

likuteitorah.com/likkutei-torah/chukas/1/

ARRY T MR WK TINT NPT NRD5IA T 92T

cited on the power of speech.
Exodus 4:11x7:7 mnw
IR mPD IR W IR PR DA Ton IR OTRD 7D O n 1R T R
793R K27 MY
And the L-RD said unto him: ‘Who hath made man’s mouth?
or who maketh a man dumb, or deaf, or seeing, or blind? is

it not I the L-RD?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

176 1IN AN 1y

Of the tefillin, a sign on the hand and between the eyes:
“so that the Torah of Havayah may be in your mouth.” The
Torah must be in the mouth specifically.

Exodus 13:9'0:3 mnw

°2 P02’ NTIA MIN 19R? TeY 12 177 97708 NiRG 97 M
:077870 "1 AR NP1 T2

And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mMnw

177 | Kehot’s note points to Zohar, Mishpatim 22:529 for these
words.

Zohar, Mishpatim 22:529v75pn:275 0°vawn 7117 190

PARAGRAPH 16

178 Woorn N7

G-d commands Israel: “And you shall not profane
(techalelu) My holy Name.” The maamar hears in
techalelu the word chalal, a void: do not make a gap be-
tween yourself and G-d.

Leviticus 22:3227%:273 X7p™

SDYTPR M 73K PRI *32 N2 NYTPN "W DYNY 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 ,20 X197

179 ONM1 1°1°y2 M2l
David describes the one who may dwell on G-d’s holy
mountain: nivzeh be’einav nimas, in its plain sense “in
his eyes a vile person is despised.” Chassidus reads it as
“lowly and despised in his own eyes,” the self-nullification
of the worm, and the maamar renders it that way. (context:
Steinsaltz Tanakh)

Psalms 15:47:1"0 0°2°11n

M7 K2 Y177 ¥3W3 7227 7 RTNN) OXRI PPY2 M1
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,
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and changeth not;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,00 0%%0n

180 WOR NP1 NYPIN 70N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,200

181 WON NP1 YD 20Ny

David, in a psalm of distress: “But I am a worm and not a
man, scorned by men and despised by the people.” In its
plain sense he describes how his enemies regard him; the
maamar takes it as the worm’s self-nullification. (context:
Steinsaltz Tanakh)

Psalms 22:7°1:275 0°%°1n
:0Y "1 DX NBN WPRKD) NY?in oIx)
But I am a worm, and no man; a reproach of men, and de-

spised of the people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

182 137 WK

“And I have put My words in your mouth.” When a person
is nullified, G-d’s own words are in his mouth.
Isaiah 51:161"0:R"117°yWw°
TRDY PIN TOP) DY Yo PRoe3 °T) ¥ 023 137 N
TIAR™RY 11785
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS Rl

183 SARYY 07

“Sing and rejoice, daughter of Zion.” The discourse on this
verse in Parshas Miketz is cited on the level of the masters
of Torah.
Zechariah 2:1477°2 10t
TIOR3 79103 N3P R 72 1°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

184 naw® omvaaan

“Who is like Havayah our G-d, who is enthroned on high.”
The explanation on this verse is cited on Rav Yehudah’s
study.

Psalms 113:5’77:37°p 0°%°1n
ANWY 277207 AOPOR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/1/
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185 apy® nyvIn
“Fear not, worm Yaakov.” The Sages read the worm as
Israel’s power of prayer.

Isaiah 41:1477:8"n 11°yW°

WiTR 72K TUORI TANY M 2RV 0B Y2 NYAN KPR
X

Fear not, thou worm Jacob, And ye men of Israel; I help thee,

saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 2°9p2 10 PR 733 NN X

G-d commands the daily offerings: “Command the chil-
dren of Israel... you shall take care to offer (lehakriv) to Me
in its season.” Lehakriv, “to offer,” has the letters of
leharkiv, “to rot.”
Numbers 28:2°2:1”5 72712
M) 077 WY "Rn? 2120R°NK DIPK NBK) DX *327NK %
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 Y790 °vMoa . . 152 RAR N9

The note cites this Kabbalistic work as a source for the
gematria of the initials of Ana B’choach.
KEHOT'S NOTE
D N7MIRDY AWNN Y K120 90’ NP AR .20 APY0 NONIR R™IRND
vy Meop Iy 192 — "12IXT LIPH° 90Y 1U%n XOPR Y DRI
Raiilie)

188 122 5972 °n°

“Your right hand, Havayah, is glorious in power.” The
right hand is Chesed, into which the Torah draws supernal
Chochmah.

Exodus 15:6"1:1"0 mnw
IR Y0 T AP 192 7N T A
Thy right hand, O L-RD, glorious in power, Thy right hand,

O L-RD, dasheth in pieces the enemy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, mnw

189 NI RY17T 7012
Kehot’s note points to Zohar I, 26a for these words.

Zohar I, 26aR ,10 R”mt
KEHOT’'S NOTE
.("PR 1NBD) TP PN LK 10 RV
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190

191

192

193

194

N2°2° RP197 7012

The Zohar’s description of Chesed as “the right arm,” cit-
ed in the Kehot note.
Zohar, Bereshit 21:248-22:255-1"17:X”> nN°wWRI2 90 9900
37:272
In reference to that time it is said of Moses and Israel, “Then
thou shalt delight in the L-rd”, and the words shall be ful-
filled, “then Moses shall sing” (Ex. 15, 1).1The Hebrew text
of this page does not correspond entirely to the English
translation. Further, the river “shall part from thence and
become four heads” (Gen. 2, 10). The first of these is Hesed
(Kindness), which is the right arm. From this shall drink the
camp of Michael, and with it the tribe of Judah and his two
accompanying ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

N2°1% R¥197 7012

In Eliyahu’s prayer (Patach Eliyahu) the Sefiros are de-
scribed as limbs: “Chesed, the right arm.”
Tikkunei Zohar 17a:16-17t-1"0:X 1 917 *11pn

RORPDW RYITT 7712 LRPMY RYITT TON KT RPN IRTIPNKRI

N2 MR RDIAT RNIO TI0M .12 1°I0 71 N8I .KD12 NIRAN

7AWNN PR 7R01 RN L7 1P 2PYAW AN LD Mot LwTp

5 IINDAT* 2°N3 170 TPRR DY L1Pan 250 121 XD 102 a0n

PO
Constantinople, 1740 (CC-BY-NC)

nY?IN S1wY ANRI N PY

“Cedar wood and hyssop and scarlet wool,” cast into the
burning of the heifer.

Numbers 19:61:0”° 72712
11727 N2 TIN2X PPWM NY?IN "I 21 IR Y 1797 N
And the priest shall take cedar-wood, and hyssop, and scar-

let, and cast it into the midst of the burning of the heifer.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nym ey oenayy

“And the Tree of Life in the midst of the garden, and the
Tree of Knowledge of good and evil.” The supernal attrib-
utes are called “vegetation,” like trees.
Genesis 2:9°0:"2 N°WX12
T 2oRm? 2901 ARND TRMI YYTRD MMIRTTIR DOROR T nnin
:y7 210 NYTT YY1 137 TIn2 00
And out of the ground made the L-RD G-d to grow every tree
that is pleasant to the sight, and good for food; the tree of
life also in the midst of the garden, and the tree of the

knowledge of good and evil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Let the adversaries (sotnei) of my soul be ashamed and
consumed.” Sotnei, “adversaries,” shares the root of
Satan; the maamar hears in it the tearing away of Satan.

Psalms 71:133:x”y 0°9°n
Y *Wp2n 221 MBI WY WD vty 122 W2

likuteitorah.com/likkutei-torah/chukas/1/
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Let them be ashamed and consumed that are adversaries to
my soul; Let them be covered with reproach and confusion
that seek my hurt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

195

196
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198

MRIINTYY

The Zohar on Parshas Metzora, cited by the text on the
cedar wood and hyssop of the leper’s purification: when
one who was defiled returns in teshuvah, the holiness that
had left him returns and rests on him.
Zohar, Metzora 4:18-7:257173:1-1"°:"7 ¥71¥1 7117 100
He replied: ‘It is written here, “two living clean birds and
cedar wood and scarlet and hyssop”. “Living” is a reference
to two of the “living creatures” (Hayoth) that Ezekiel saw, de-
noting the place from which the true prophets draw inspira-
tion. “Cedar wood” we have explained. “Scarlet” indicates
the place of Severity, which is associated with him at first.
“Hyssop” is the lesser Vau which gives sustenance to the
Community of Israel. All these again rest upon him because
he has been purified.” R. Judah and R. Isaac were once ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

BRI NR APY° NYYIN

“Fear not, worm Yaakov, men (mesei) of Israel.” In the
plain sense mesei means “people”; the maamar, through
Onkelos, reads it as “men,” males, givers: the one who is a
worm in his own eyes becomes a “man.”
Isaiah 41:1477:x°n 17y
WATR ToXN) TOND PR O X 0 3pY NYZIR KPR
bl
Fear not, thou worm Jacob, And ye men of Israel; I help thee,
saith the L-RD, And thy Redeemer, the Holy One of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ONmM1 1°1°y2 M2
Being lowly and despised in one’s own eyes, as the worm.
Psalms 15:47:1"0 0°2°11n
£IR2 K21 Y177 YW 12277 K TNN) 0N PP NI
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ann 9%y o

Moshe recalls the war with Sichon: “And we destroyed
every city of men (mesim), women and children.” Onkelos
renders mesim as gavraya, “men.”

Deuteronomy 2:3477%:’2 0°127

A7) 0°WIT) ann W’Y"??'mf 0In31 X7 Nya 1’15]"?-?'31?5 %
T 1IN KD

And we took all his cities at that time, and utterly destroyed

every city, the men, and the women, and the little ones; we
left none remaining;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,377,200

ann Ty 93
“Destroying every city of men, women and children.” The
same phrase, also cited in the Kehot note.
Deuteronomy 3:6":’1 0°727
onn 7°y"oD 0nd 1AWD A7 11907 Ay WRD onik 0on
AT 03T
And we utterly destroyed them, as we did unto Sihon king of
Heshbon, utterly destroying every city, the men, and the

women, and the little ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

STIZR 5 NN DNOWYY 19TN YRD

“So that you shall remember and do all My command-
ments, and be holy to your G-d.” Read here as becoming
“males,” givers who draw light into the mitzvos.
Numbers 15:40°2:170 72722
[DROXY? DOWTR DI NIERTD NN DN M 1907
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QINT ANIR WY WK
“Which man shall do and live by them.” As explained at

the beginning, man “makes” the mitzvos by drawing light
into them.
Leviticus 18:571:1 X7p™
¥ D72 *M DX DOX TPy WX *VIYRNX) "NPITNY DNYRYY
Havayah

Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 18
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“And Havayah spoke to Moshe and to Aharon, saying: This
is the statute of the Torah.” The maamar’s opening verse,
now read in the light of its explanation.
Numbers 19:1-2'2-"R:1™ 12713
OMETIWR TINT NRO NKT KD PIINTIRY AwnThR h 2T
AN WK TN MRTK 172 TN NP7 PRI 213708 13T 1KY
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And the L-RD spoke unto Moses and unto Aaron, saying:
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/chukas/1/

203

204

205

206

207

ARRY T MR WK TINT NPT NRD5IA T 92T

PINY DBW NpN

G-d through Jeremiah: “If I have not set My covenant of
day and night, the statutes of heaven and earth...” Chok as
the fixed order by which the world runs.

Jeremiah 33:257173:3°% 1o
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Thus saith the L-RD: If My covenant be not with day and
night, if I have not appointed the ordinances of heaven and

earth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse on “Blow the shofar on the New Moon”
reads “For it is a chok for Israel” three ways: chok as suste-
nance (“the bread of my portion”), as permanence, and as
engraving, the letters engraved “in the supernal purity,”
in which the soul is rooted, so that the soul becomes a ves-
sel and dwelling for the Infinite Light.
KEHOT'S NOTE
1, 0Pl

l"aig=Rir]
Asaf’s psalm for Rosh Hashanah: “Blow the shofar on the

New Moon.” The Likkutei Torah discourse on this verse is
cited on chok as engraving.
Psalms 81:4'7:X”D 0°2°11n
11130 09" 19932 TDIY WIN2 PN
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“For it is a statute (chok) for Israel, a judgment of the G-d
of Yaakov.” In the plain sense chok is a fixed law; Likkutei
Torah reads it also as engraving.
Psalms 81:5°7:X”0 0°2°11n
:3PY? PPOR? LBYN RIT PRILO? P 0D
For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the Song of the Well: the princes dug it “with the
lawgiver’s staff (mechokek), with their staffs.” In the plain
sense mechokek is the ruler’s staff; the word comes from
chakak, to engrave or inscribe, and the maamar cites it
with chok and chakikah. (context: Steinsaltz Tanakh)

Numbers 21:1877:8”2 7272

(TN T2 TR DNIYYRI PRI DY °2T3 M2 BN DN X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The explanation of “The Torah [that Moshe] commanded”
begins: the Written Torah is Chochmah, yet the Midrash
calls the Torah “the fallen fruit of supernal wisdom,” be-
cause Chochmah of Atzilus is beyond comprehension,
called ayin (nothing), and what is drawn from it to become
the letters of the Torah comes only from its back and outer
aspect.
KEHOT'S NOTE
S99KR1 X L,TX 197200 1P

MR N

“The Torah that Moshe commanded us is the heritage of
the congregation of Yaakov.” The explanation on this verse
is cited for drawing from the essence of Chochmah.
Deuteronomy 33:4°7:3"% 0127
:3PY? NPAR MY Yh 127MmE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 19
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“And Havayah spoke to Moshe and to Aharon, saying: This
is the statute of the Torah.” The opening verse, read now
in detail.
Numbers 19:1-2’2-"X:10”> 72712
M METIYR 1IN0 NRPN DR (RKD IORTORY AYhTOR 12T
AR TN TN MRTX TP TR NN PRI 23270 127 MK?
9y 177y MPYRY WK o
And the L-RD spoke unto Moses and unto Aaron, saying:
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon
which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

al~RFigh)l

Moshe tells the people, of himself and Aharon: “and what
(mah) are we? Your complaints are not against us, but
against Havayah.” In the plain sense they are only mes-
sengers; the maamar reads mah as Chochmah, koach
mah, the self-nullification of Moshe and Aharon. (context:
Steinsaltz Tanakh)

Exodus 16:8'1:1"t mnw
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And Moses said: ‘This shall be, when the L-RD shall give you

in the evening flesh to eat, and in the morning bread to the

full; for that the L-RD heareth your murmurings which ye

murmur against Him; and what are we? your murmurings

are not against us, but against the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The Biur opens with this Idra passage (Zohar 3:138b):
wherever the Name Havayah appears twice in one verse,
the first is in Z’eir Anpin and the second in Atik; though all
is one, they are memalei kol almin and sovev kol almin.
KEHOT'S NOTE
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There “the great hand which Havayah did in Egypt” is the
higher Havayah, reached only through “turning from
evil,” self-nullification and contraction, which above be-
comes the yud, and “doing good,” expansion, which be-
comes the hei.
KEHOT'S NOTE
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“And Israel saw the great hand... and they believed in
Havayah and in Moshe His servant.” The discourse on this
verse is cited on the higher Name Havayah.
Exodus 14:31877:7" mnw
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Counting the ten utterances of creation, the Talmud says
that “In the beginning” is also an utterance. The utter-
ances are letters drawn from Chochmah.

Rosh Hashanah 32a:19-20°3-v”:x 2°% mawn wx
2PNIT LRI MR ORI CNTTRIL INT IYYR NOURIIT IR
U WHY MR OR IR P11 12 110 02 Myl oonw ot 1a12”
M WYY TIND TR WY I0R 090 LT KWWK LRY — 1910
IR LRI T2 RDRY LYUR NT — 0°AN07 10 WHYY 00K
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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“And these words which I command you this day shall be
upon your heart.” Anochi, “I,” is bonded (tzavta) with the
words of Torah.
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar’s phrase “the hidden of all hidden ones,” used
for the Anochi revealed within the words of Torah.

Zohar, Yitro 27:464-4757”yN-7"0N:1"2 190" 7717 100

All the souls of the righteous-so we have been taught- on
this day are feasted on the delights of the Holy Ancient One,
the Allhidden. A breath of this rapture is extended through
all the worlds; it ascends and descends, and spreads abroad
to all the children of the holy, to all the guardians of the
Torah, so that they enjoy perfect rest, forgetting all cares, all
penalties, all toil and drudgery. It is the day on which “the
L-rd giveth thee rest from thy sorrow, and from thy fear, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

218 Kehot’s note points to Genesis 18:1-22:24 for these words.

Genesis 18:1-22:24773:272-"R:M N°WR12

PARAGRAPH 20
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“That they take to you a red heifer, unblemished.” Its ash-
es are the running.

Numbers 19:2°2:0”> 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Page 56b holds the second paragraph of this maamar,
where “And if your heart runs, return to the One” is first
quoted from Sefer Yetzirah and explained: the heart runs
through contemplating that even the World to Come is
nothing before G-d’s essence, and returns through con-
templating sovev kol almin, before which above and below
are equal.
KEHOT'S NOTE
.2,01 9799 103
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“And if your heart runs, return.” The ashes are the run-
ning; the living water is the return.
Sefer Yetzirah 1:8'n:’X 77°%° 1800
29w 935 77 0K 9797 7291 12791 o 0192 1noha MTveD Y
%73 0791 1937 9YY . KXY DA R 705w Dpn®

Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the

likuteitorah.com/likkutei-torah/chukas/1/
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living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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David’s song of deliverance: “For with You I run against a
troop (arutz gedud); with my G-d I leap over awall.” In the
plain sense he charges, or crushes, an enemy band with
G-d’s help; the maamar hears in arutz the soul’s running,
ratzo. The maamar’s spelling, 19X 1132, is that of the same
song in I Samuel 22:30. (context: Steinsaltz Tanakh)

Psalms 18:30°%:1> 0°2°1n
SYTAPTR PPN TITA PN 727D
For by Thee I run upon a troop; and by my G-d do I scale a

wall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,mooonn

97130 "3wa q2a% o2 nanNy

“With all your heart: with both your inclinations.” The love
of the running includes the evil inclination.

Mishnah Berakhot 9:5°77: 1372 mwn

0°127) IRV 12307 Y 7127 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 71237 223 TROK 72 NX HITX O
nX Pvi1 R APER LAWR1 P31 Y7 73731 230 %01 ,90° CIwa
TR TR 222 ,TTINR 222 20X 127 .A3inn 222, TN 231 .qwn)
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
187 9DIN W TPRM 877277 1M

“And these words which I command you shall be upon
your heart.” The words of Torah are the living water of the
return.
Deuteronomy 6:6:"1 0°727
7227729 DT 93 "33 WK PR ©N2T0 1)
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles (Shlomo): “I said, ‘I will become wise,’ but it is far
from me.” The Midrash says Shlomo said this of the red
heifer, whose reason eluded him though he understood
the rest of the Torah; the maamar takes it as reaching
above wisdom.

Ecclesiastes 7:23272:1 noip
3 IR RO M3 YR 3202 1703 7
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Midrash has Shlomo say: “All these I have mastered,
but the section of the red heifer I investigated, asked
about and searched, and ‘I said, I will become wise, but it

9

is far from me.’” This is what the maamar means by “what

Shlomo said of it.”

Bamidbar Rabbah 19:3°2:1”° 127 72712
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Elihu to Job: “Listen to me; be silent, and I will teach you
(a’alefcha) wisdom.” A’alefcha, “I will teach you,” is from
the root of alef.

Job 33:3327%:3% 21K
327 ADPRR WD YRy NN TNTDR
If not, hearken thou unto me; Hold thy peace, and I will

teach thee wisdom.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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From the Thirteen Attributes: “He preserves kindness for
thousands.” Alafim, “thousands,” from the same root.

Exodus 34:7°1:7°% mnw
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keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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A letter of consolation that opens with the Sages’ question
why the section of Miriam’s death is placed next to the

likuteitorah.com/likkutei-torah/chukas/1/
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section of the red heifer: as the heifer atones, so does the

death of the righteous.
Tanya, Iggeres HaKodesh 28:2-3’1-"2:1”2 w7pn N7ax ,X%IN
Mean M2 M 9% wi? M2 nYgb 07 nYe none) M
WRY? YN AYYaT TN 71197 KPYT N2R03 M 1A TS )
JYIN2 MipyIT :XN0WM 77 2033 RIANT AR DRVAT KPR L NAaNn
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Kehot Publication Society (CC-BY-NC)
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“And it shall be for the congregation of the children of

Israel for a keeping, for the water of sprinkling.” Part of

the ashes was kept, preserving the source of the running.
Numbers 19:9°'0:1” 72712
19Ty 0ipR2 TINRP YIR T°IT MI2T DR DR 1ITY 2K AoN)

X1 XY 7173 °R7 NRYRY X112 NP N

And a man that is clean shall gather up the ashes of the
heifer, and lay them up without the camp in a clean place,
and it shall be kept for the congregation of the children of
Israel for awater of sprinkling; it is a purification from sin.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains that the ashes were divided into three parts,

one of which was placed in the cheil, the rampart, for

safekeeping.
Rashi on Numbers 19:9'0:0" 72122 %y >"w1
,ANWRT 902 102 TR LARPAR Q2P0 AYRY? (MR yinn moam
1 ,(3"2 172 ;°790) 52 103 TIRY L, NiNnYni ‘??‘? Ponnn 1o
PMET P2 MY %33 apn Yo AY? v mn ninen Yy
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manm? yina mim AND HE SHALL LAY THEM UP WITHOUT
THE CAMP — He divided it (the ashes) into three portions:
one he placed on Mount Olivet, another was divided be-
tween all the priestly divisions, and the other he placed in
the 71 (the space that surrounded the Temple area) (Sifrei
Bamidbar 124:1; Mishnah Parah 3:11). That portion given to
the priestly divisions was outside the forecourt, so that the
inhabitants of the cities and anyone who required to be
cleansed might take of it; as for that which was ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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“And you shall love Havayah your G-d with all your heart
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and with all your soul.” The running. Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
Deuteronomy 6:5°77:"1 %727

TIRR"PI W01 PN 73377733 TR N K DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these words... shall be upon your heart.” The return.
Deuteronomy 6:6:"1 0°127
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And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall teach them to your children and speak of
them.” Torah spoken aloud.

Deuteronomy 6:7°1:"1 0°727
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and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Living water in a vessel.” The living water of Torah must

be received in the vessels of the practical mitzvos.
Numbers 19:171>:1”> 7272

792798 0770 071 12Y 1021 NRVAT N2 1YR XNY2 NP7

And for the unclean they shall take of the ashes of the burn-
ing of the purification from sin, and running water shall be
put thereto in a vessel.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

236| The Mishnah describes the division of the ashes into three
parts, one of them placed in the cheil.
Mishnah Parah 3:11x:’2 179 miwn
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He then wrapped them together with the remains of the strip
of wool and cast them into the fire. When it was burnt up
they would beat it with sticks and then sift it with sieves.
Rabbi Ishmael says: this was done with stone hammers and
stone sieves. If there was a black coal on which there were
some ashes they would crush it but if there were no [ashes]

they would leave it. A bone was crushed in either case. It was
then divided into three parts: one part ...
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