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To explain the matters mentioned above

Serving G-d means drawing down a revelation from beyond the
chain of worlds. The mitzvos carry the Supernal will and its
infinite delight, but it is the Torah, wisdom, that “gives them
life”; and the highest light is drawn through subduing one’s own

nature, as oil is pressed from a bitter olive.
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THE BIG IDEA

Serving G-d means drawing down a revelation from beyond the chain of worlds.
The mitzvos carry the Supernal will and its infinite delight, but it is the Torah, wis-
dom, that “gives them life”; and the highest light is drawn through subduing one’s

own nature, as oil is pressed from a bitter olive.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining the previous discourse, the maamar reads “wisdom gives life to its owners” through the or-
der of the Shema: first the yoke of Heaven, then the yoke of the mitzvos. Service adds nothing to G-d; it
draws G-dliness down from above the chain of worlds, which issues only from the lowest, contracted
level of what is above it, and hides it. Malchus, the realm of the mitzvos, has an aspect of Keser: in it
the Supernal will is revealed with the delight clothed in it. Yet the physical mitzvos come from kelipas
nogah, and only the Torah, Chochmah, brings that delight into them. Zechariah’s menorah maps this:
the bowl is Binah, the seven lamps the attributes, and the two bitter olives the Gevuros of Abba and
Imma, whose crushing yields the oil of Chochmah. Below, subduing one’s nature, possible only for the
souls of Israel in a body that conceals, draws a light higher than the angels reach. A second reading
finds in the innermost point of Chochmah, one with the delight of Atik, the power that gives life even to
the Supernal will. The first section of the Shema, the Name of forty-two, is a boundless ascent, “with all

your might,” which lets the second section draw the five Chasadim into the 248 mitzvos.

OUTLINE

1 Wisdom, the yoke and the meaning of service -3

The yoke of Heaven comes before the yoke of the mitzvos; Torah and mitzvos are the revealed letters of the
Name. Service draws a revelation from above the chain of descent, which issues from the lowest level of
what is above it and conceals it.

2 Malchus as Keser: will and delight in the mitzvos 14-6

Malchus has a quality of Keser: in the mitzvos the Supernal will is revealed with the delight of Ein Sof within
it. The Torah, as Chochmah, draws that delight into the physical mitzvos; Malchus receives from Z’eir

Anpin, yet at its root it is “the crown of her husband.”

3 The bitter olive: subjugation and a higher light 17-8

As an olive’s bitterness covers its oil, subduing one’s nature draws a light from a higher place, the level of
“not,” beyond “one opposite the other.” Hence the Torah was given to Israel after Egypt, not to the angels;

above, the olives are the Gevuros of Abba and Imma.
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The two pipes and the Shema 19

The “seven and seven pipes” are two channels, oil (Chochmah) and gold (Binah). The forty-two words of the
first section of the Shema, the Name of Ana Bechoach, raise the seven lamps, and the bowl is the contempla-

tion of “Hear, O Israel.”

5 Wisdom that gives life to the will

110-1

A second reading: the inner dimension of Abba, the first of the thirty-two paths, is one with the inner de-

light of Atik. Through it wisdom gives life even to the Supernal will, its “owner.”

6 Ascent and drawing down in the two sections of the Shema

M2-13

The first section of the Shema is boundless ascent, “with all your might,” which each person must find in

his own will; it enables the second section to draw the five Chasadim into the 248 mitzvos, bringing “rain”

to Malchus and the power to refine nogah.

KEY CONCEPTS

The chain of descending worlds

(hishtalshelus) n>wonwn

The step-by-step descent of divine light through the
worlds. Here it issues only from the lowest, most contract-
ed level of what is above the kav, and it hides that light, so
true revelation must come from beyond it.

Malchus called Keser 11> nx1p1 nioon

Counted from below, Malchus is first, and it has a real
quality of Keser: in the mitzvos, which belong to Malchus,
the Supernal will and its hidden delight are revealed.

Atik and Arich Anpin 77218 7°981 p°ny

The two levels of Keser: Atik, the inner delight and last lev-
el of the Emanator, and Arich Anpin, the Supernal will that
covers it, like the forehead covering what is within.

Subjugation (iskafya) x°25nxr

Overcoming one’s own nature. When the sitra achra is
subdued, G-d’s glory is drawn from a higher place; only
souls in a body that conceals can do this.
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Striking (bitush) wv°2

Crushing, as an olive is crushed to release its oil. Above,
the striking of the vessel through the Gevuros brings out
the oil of Chochmah; below, Israel’s crushing in Egypt
preceded the Torah.

The Name of forty-two 27 0w

The Name in the prayer Ana Bechoach, matching the forty-
two words of the first section of the Shema: a power of as-
cent, linked to the seven lamps of the menorah.

The five Chasadim and seventy-two bridges - 0°701 11
o°wa 27y

The root of the 248 drawings-down into the mitzvos, the
Name Av (72), described as seventy-two bridges for cross-
ing the waters of Chesed.

“With all your might” (bechol me’odecha) 77xn 722
Love beyond one’s own measure, found in the first section
of the Shema only. It is the level of Ein Sof within a per-
son’s will, which alone connects a physical act below with
what is above.
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SECTION 1 - 11-3

Wisdom, the yoke and the meaning of service

5711 07277 N2

To explain the matters mentioned above:

This maamar explains the discourse just before it in Likkutei Torah, which opens with Zechariah’s vision: “I
saw, and behold, a menorah all of gold, with its bowl on its top” (Zechariah 4:2). It takes up that discourse’s
themes: wisdom that “gives life,” and the bowl, the seven lamps, the pipes and the two olive trees of
Zechariah’s menorah.
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The meaning of “wisdom gives life to its owners” is according to the saying of our Sages, of blessed
memory: “Why does the section of Shema come first,” etc.: so that one first accept upon himself
the yoke of the kingdom of Heaven, and afterwards the yoke of the mitzvos.

The verse “wisdom gives life to its owners” (Koheles 7:12) will be explained through the Mishnah’s reason

for the order of the Shema. Its first section, “Hear, O Israel,” is the acceptance of the yoke of the kingdom of

Heaven; only then does the second section, “And it shall be, if you listen,” accept the yoke of the mitzvos.
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Now, accepting the yoke of the kingdom [of Heaven] [means] that the mitzvos are a yoke and a de-
cree of the King, and even so one must accept this yoke upon himself willingly; and the essence of
doing the mitzvos is [that it be] because of the yoke, because so the King commanded, and not in
order to draw down the delight that is in them; for that is not service.
Accepting the yoke of the kingdom of Heaven means treating the mitzvos as a King’s decree: one does them
because He commanded, and takes this yoke on willingly. The motive is not to draw down the spiritual de-

light that is in each mitzvah, even though that delight is real, for to do them for the delight would not be
service.
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And it is written, “Because you did not serve with joy”: the joy is to come from the service, from the
fact that one serves and fulfills the King’s decrees (and see about this in the discourse beginning
“For with You is the source of life,” in Parshas Mikeitz, and in Parshas Shelach on the verse “And
now, I pray, let [the power]| be great”).
Yet the Torah faults those who did not serve G-d “with joy” (Deuteronomy 28:47); the Alter Rebbe places that
joy in the service itself, in the very fact of serving the King and carrying out His decrees. The parenthesis
points to Torah Ohr, Mikeitz (“For with You is the source of life”) and Likkutei Torah, Shelach (“And now, I
pray, let the power of my L-rd be great”); in the second, the Alter Rebbe explains that doing the mitzvos only

to draw down the Infinite Light would be like taking a remedy or doing business for profit, whereas done as a

servant fulfills his master’s decree, they draw that light of themselves.
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Now, it is written, “The hidden things belong to Havayah our G-d, and the revealed things to us.”
The hidden things are awe and love (dechilu urechimu); and “the revealed things” (vehanigalos),
the vav and hei, [which are| revealed, are Torah and mitzvos.
The verse (Deuteronomy 29:28) is read through the four letters of the Name Havayah. “The hidden things,”
the first two letters, yud and hei, are awe and love, which live inside a person. The word for “and the revealed

things,” vehanigalos, itself begins with the letters vav and hei, as if to say “vav-hei are revealed”: they are
Torah and mitzvos, which are done openly.
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For the Torah is alluded to in the vav of the Name, since it has in it the level of the six extremities
(vav ketzavos): the six orders of the Mishnah, Zera’im in Chesed, etc.; and the mitzvos in the hei of
the Name, the level of Malchus; and the drawing down of the last hei is through the level of the vav
(see what is written about this in the discourse beginning “These are the accounts,” and see what is

written in the discourse beginning “And I return in peace”; and see the Zohar, Part III, 10b; end of
66b; 77b).
The Torah is the vav, whose value is six, because it has the six extremities, the six emotive Sefiros from
Chesed to Yesod: the Mishnah has six orders, the first of them, Zera’im (Seeds), corresponding to Chesed.
The mitzvos are the final hei, Malchus, G-d’s kingship expressed in action, and that hei receives its flow only
through the vav: the mitzvos are given life through the Torah. In Torah Ohr, Vayeitzei (“And I return in

peace”), cited here, the Alter Rebbe explains that the pillar Yaakov set up is the vav, through which the
Supernal Chochmah is drawn down into Torah and mitzvos clothed in physical things.
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To understand this, we need [to understand] the matter of service: how can the term “service” ap-
ply before Him, may He be blessed? Does He need anything at all? And “If you are righteous,” etc.
Here is the question. “Service” implies that the master needs what the servant does, yet G-d lacks nothing, as

Elihu says to Job, “If you are righteous, what do you give Him?” How, then, can our deeds be called service
of G-d?
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And what is this that is said, “and to serve Him,” etc.? (And see what is written about this at the end
of the discourse beginning “And these are the laws,” concerning “six years he shall serve”; and in
the discourse beginning “None shall miscarry,” concerning “And you shall serve Havayah your
G-d”; and in the discourse beginning “He has not beheld iniquity in Yaakov”; and in Sefer Shel
Beinonim, chapter 15.)

Yet the Torah commands “to serve Him.” The parenthesis lists other places on what service means: in Torah
Ohr, Mishpatim, the end of “And these are the laws” and “None shall miscarry”; in Likkutei Torah, Balak,
“He has not beheld iniquity in Yaakov”; and Sefer Shel Beinonim (the Tanya), chapter 15, which explains that
“one who serves G-d” is one still in the midst of the battle with his evil inclination, a theme this maamar
takes up in section 3.
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The explanation is that service is to draw down a revelation of G-dliness out of concealment, from
above the chain of descending worlds (hishtalshelus).

The answer: service does not supply G-d with something He lacks. It draws a revelation of G-dliness out of
hiding, from a level higher than the chain of descending worlds.
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For as it is already drawn down in the order of the chain of descent, it is enclothed in a multitude of
levels, until it becomes physical heavens and earth, which conceal and hide, until it appears to be a
being (yesh) and a thing, and one can say, “My strength and the might of my hand,” etc.
The light that already comes down through that chain is clothed in many levels, until it becomes physical
heavens and earth, which hide it so completely that the world seems to exist in its own right. That is how a

person can come to say, as the Torah warns, “My strength and the might of my hand have gotten me this
wealth.”
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And there must be a revelation of G-dliness as there will be in the Time to Come: “And the heavens
shall be rolled up like a scroll.” And at the resurrection of the dead, even a person’s body, from the
grave, will sense, etc.
For service to draw down G-dliness from beyond the chain of worlds, there must be a revelation like the one
promised for the Time to Come, when, in Isaiah’s words, “the heavens shall be rolled up like a scroll,” and

the heavens that now hide G-dliness will hide it no longer. At the resurrection of the dead even the physical
body, risen from the grave, will sense G-dliness.
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And this [comes] only through the pouring out of His holy spirit from on high, from above the
chain of descending worlds (hishtalshelus). For the chain of descent of the kav (line of light) is
drawn from the last level, a very contracted radiance.

Such a revelation can come only from above the chain of descent, like the spirit “poured out from on high”

of which Isaiah speaks. The reason is that the chain of descent unfolds through the kav, which issues from
the last and lowest level of what is above it, a radiance that has been greatly contracted.
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That is, by way of analogy, like a great man who is wise and has in him many kinds of wisdom, and
he contracts himself into the last level of wisdom, the wisdom in speech or in action: so the chain

of descent of the kav is drawn from the level of Asiyah,

An analogy: a great scholar who has many kinds of wisdom limits himself to the lowest expression of his wis-
dom, the wisdom that goes into speech or into practical action. In the same way, the chain of descent

through the kav issues from the level called “Asiyah” (action), the lowest level of what lies above it.
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even though no division whatsoever applies there, for Atzilus, Beriah, Yetzirah and Asiyah are

equal there, and even Atzilus is the level of Asiyah, since “all before Him,” etc.

Strictly, no divisions apply in what is above the kav: before G-d all four worlds are equal, and even Atzilus,

the highest, counts as Asiyah, for “all before Him is considered as nothing.”
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That is, “before Him”; but relative to us, since it is drawn down to us, we can reckon that it is drawn
from the last level included there. And [this is] like the matter of the “dark mountain” (tura
chashucha), Chesed, Gevurah and Tiferes in concealment, etc.
The words “before Him” are the point: that is how it is from His side. From our side, since the light does
reach us, we can describe it as coming from the last level included there. The text compares this to the “dark

mountain” (tura chashucha), which it identifies as Chesed, Gevurah and Tiferes in concealment: attributes
that are present there, but hidden.
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(See Pardes, Sha’ar 11; and something like this is found in Etz Chaim, Sha’ar 41, chapter 3: “the
lowest level,” etc.; and see in Sha’ar Sheviras HaKeilim, chapter 5: “like Atik of Atzilus,” etc. And
indeed there too it can be said along the lines of what is written in Sha’ar 41, chapter 3; and so it is
in the explanation of the Idra) (end of 128b), concerning the tav: “it inscribed an impression”
(rashim reshimu); see there, in the name of “I found written,” from the Rav, of blessed memory.
The parenthesis gives Kabbalistic parallels: Pardes Rimonim, Gate 11, and two passages of Etz Chaim that
speak of “the lowest level” of a realm and of something “like Atik of Atzilus.” It adds the explanation of the
Idra (the Idra Rabba, the Zohar’s “Great Assembly,” in which Rabbi Shimon bar Yochai expounds the config-
urations of the divine) on Zohar III, end of 128b, where the letter tav “inscribed an impression” for Atik

Yomin; that explanation, the text says, makes the same point, and it notes a comment there introduced “I
found written,” from the Rav, the Arizal.
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And elsewhere it is explained that the level of the ten hidden Sefiros mentioned in Pardes is, ac-
cording to the Kabbalah of the Arizal, of blessed memory, the level of His holy Names, blessed be
He.

Elsewhere, the text adds, it is explained that the “ten hidden Sefiros” that Pardes speaks of are, in the Arizal’s
Kabbalah, the level of G-d’s holy Names.
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That is, by way of analogy, like a person’s name, which does not touch his essence, etc. And such a
last level, when it descends and is enclothed, becomes hidden. Therefore one must draw down
from a higher level, from above the kav.

That is, a person’s name exists for others to call him by; it does not touch his essence. So too the source of

the kav is only a “name,” the lowest expression of what is above, and when it descends and is clothed in the
worlds it becomes hidden. A true revelation must therefore be drawn from a higher level, above the kav.
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SECTION 2 - 14-6

Malchus as Keser: will and delight in the mitzvos
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2. Now, it is the way of the world that the king is crowned with a royal crown, and presumably this

has a root above.

Section 2 begins with a custom: a king is crowned with a royal crown. Since the ways of this world reflect
their spiritual root, the king’s crown must have a root above.
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The explanation is that there are Ten Sefiros from above to below, from Keser to Malchus, and Ten
Sefiros from below to above; and in this respect Malchus is called Keser, as is written in Pardes.

The explanation is that the Ten Sefiros can be counted from Keser down to Malchus, and also from Malchus
up to Keser. Counted from below, Malchus stands first and so is called Keser, as Pardes writes.
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The intent is not only in terms of the count; rather, there is a level in Malchus by virtue of which it
is fit to be called by the name Keser.
Malchus is called Keser not only because it comes first when the Sefiros are counted from below. It actually

has a quality that makes it fit to bear the name Keser.
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Therefore the level of Keser is drawn down specifically into the level of the mitzvos, which are in
Malchus: that is, the level of will, in which is the Supernal delight. For will is the level of the fore-

head of the skull (mitzcha degulgalta), as is written in the Idra: “This forehead is called will.”

This is why Keser, the will with the Supernal delight inside it, is drawn specifically into the mitzvos, which
belong to Malchus. The will is the “forehead of the skull,” as the Idra says: “This forehead is called will.”

likuteitorah.com/likkutei-torah/behaaloscha/7/ 10
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And it is, by way of analogy, just as the forehead is a bone that covers what is within it, so the will
covers the delight and enclothes it, so that it not be revealed.

As the forehead is a bone that covers what lies inside the head, the will covers the delight within it and
clothes it so that it does not show.
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And as is known, there are two levels in Keser: the level that is last in the Emanator, which is the
level of Atik, and the level that is first for the emanated, which is the level of Arich Anpin. And Atik is
the level of the inner dimension (pnimiyus), and Arich Anpin the level of the outer dimension (chit-
zoniyus), which covers and canopies over the inner level within it;

As is known, Keser has two levels: an inner one, Atik (Atik Yomin, “the Ancient of Days”), the last level of the

Emanator himself, and an outer one, Arich Anpin (“the Long Face”), the first level of what is emanated. Arich

Anpin covers and surrounds Atik, the inner level within it.
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and it is the level of the Supernal will, in which the delight of the Infinite One (Ein Sof) is enclothed,
which is just as its name: it has no end. And this is the level of the reasons of the mitzvos, of which
it is said concerning the Torah, “Its measure is longer than the earth,” etc.

Arich Anpin is the Supernal will, and within it is clothed the delight of Ein Sof, which has no end, just as its

name says. That hidden delight is the level of “the reasons of the mitzvos,” the inner purpose of each com-

mand, which have no limit; of the Torah it is said, “Its measure is longer than the earth” (Job 11:9).
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(And this is why Malchus, which is the Asiyah within Atzilus, in which is the performance of the
mitzvos, is called Keser: that is, specifically there the Supernal will is revealed, together with the
delight enclothed in it. And as is explained elsewhere, in the explanation on the verse “Who has
counted,” etc., at its end, in the explanation of “I have even made it” and in the explanation of “the
fourth part of Israel”; see there).
This explains why Malchus, the “Asiyah” (realm of action) within Atzilus, where the mitzvos are performed,
is called Keser: there, specifically, the Supernal will is revealed together with the delight clothed in it. In
Likkutei Torah, Balak, near the end of the explanation on “Who has counted the dust of Yaakov,” cited here,

the Alter Rebbe reads “I have even made it” as this fourth level, Malchus of Atzilus, the Asiyah within Atzilus,
where the Supernal Keser is drawn down through fulfilling the King’s mitzvos.
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Now, the mitzvos are at the end, in the deed; but the Torah is the level of Chochmah: the wisdom of
the mitzvah, how the mitzvah is to be made fit, so that the Supernal delight be drawn into it; and so
it is closer to the Infinite One.

The mitzvos are the final stage, the deed itself. The Torah is Chochmah: the wisdom of each mitzvah, the

laws of how it is done correctly, so that the Supernal delight can be drawn into it; for this reason the Torah is
closer to the Infinite One.
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Therefore “in Chochmah they are refined” (bechochmah isbereru). For the body of the mitzvos is
from nogah, such as tzitzis of wool from sheep, which are eaten, and in them there is a craving
from kelipas nogah to eat gluttonously;
Hence the saying that things are “refined through Chochmah.” The physical substance of a mitzvah comes
from kelipas nogah (the “glowing husk”), the realm of permitted physical things that can be raised to holi-

ness or not: the wool of tzitzis comes from sheep, which people eat, and eating them can bring a gluttonous

craving that stems from kelipas nogah.
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whereas “wisdom gives life to its owners,” so that there be indwellings and drawings-down of the
Supernal delight in the mitzvos: “Great is study,” etc. And as in man, the intellect is first enclothed
in thought and speech, and afterwards in action, etc.
Wisdom, by contrast, “gives life to its owners”: the discourse before this one reads “its owners” as the
mitzvos, and through Torah study the Supernal delight comes to dwell in them. This is why the Sages said

“Great is study,” for it brings to action, just as in a person the intellect first clothes itself in thought and
speech and only afterwards in deeds.
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And this is [the meaning of| what is written in the Zohar, “From here on, her husband is obligated
for her sustenance”: for the flow to Malchus is through Z’eir Anpin (the emotive attributes); for
Malchus is the level of the moon (sihara), and receives from the sun (shimsha), which is Z’eir
Anpin, the level of the Torah.

The Zohar speaks of Malchus as a bride: “from here on,” once she is married, her husband is obliged to sus-

tain her. In Kabbalistic terms Malchus is the moon, which has no light of its own and receives from the sun,
Z’eir Anpin, the level of the Torah; so the mitzvos, which are Malchus, receive their life from the Torah.
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Now, all this is when it is drawn down below into Malchus, “from here on,” after the marriage; as is
written in the Zohar, Bereishis, 49a, on the verse “And Havayah Elokim built the rib”: “for Abba
and Imma prepared her,” etc.; “and He brought her to the man: from here on,” etc.
That dependence describes Malchus only after it has descended, after its “marriage” with Z’eir Anpin. The
Zohar reads “Havayah Elokim built the rib” as the work of Abba and Imma, who prepared the bride before

she came to her husband; only “from here on,” after “He brought her to the man,” does the husband provide
for her.
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But the root of her existence is from the Supernal will (and see what is written at the end of the dis-
course beginning “See, I set before you,” on the matter of “from the beginning, from of old, estab-
lished,” etc.).
The very existence of Malchus, though, is rooted higher, in the Supernal will, above Z’eir Anpin and the
Torah. The parenthesis cites the discourse “See, I set before you” (Likkutei Torah, Re’eh) on words of Lecha
Dodi, the Friday-night hymn to the Shabbos: “from the beginning, from of old, established; last in deed, first

in thought.” There the Alter Rebbe reads “from the beginning” as the start of the whole chain of worlds and
“from of old” as before it, where G-d is beyond all worlds.
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And therefore, even afterwards, she becomes “a woman of valor, the crown of her husband.” For
there are two levels in Malchus: the outer partzuf (configuration) and the inner partzuf, in the
source, the level of the menorah, as is written in the Likkutei Torah of the Arizal
Because her root is in the Supernal will, even after the marriage Malchus becomes “the crown of her hus-
band,” above Z’eir Anpin. Malchus has an outer configuration (partzuf), which receives from Z’eir Anpin,

and an inner configuration in its source, which the Alter Rebbe links to the menorah, citing the Likkutei
Torah of the Arizal (a collection of the Arizal’s teachings on the Torah, not this book).
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(and see Etz Chaim, Sha’ar Tikkun HaNukva, chapter 7, and chapter 2, section 19; and see what is
written on the matter of the inner partzuf of Malchus in the explanation on the verse “One is my
dove”; and see the Zohar, Part II, 14b). And there, Malchus, which is the level of the mitzvos, pre-
cedes the Torah.

The parenthesis cites Etz Chaim’s gate on the formation of Nukva (Malchus), a discourse on “One is my

dove” about the inner configuration of Malchus, and the Zohar. At that inner, root level Malchus, the level of
the mitzvos, comes before the Torah, the reverse of the order that holds below.
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And the level of “a bowl on its head” is the level of contemplation, “the mother of the children”;
and “its seven lamps” are the children, the “seven shepherds,” the seven emotive attributes (mid-
dos): “Yours, Havayah, is the greatness,” etc.
In the menorah of Zechariah’s vision, the “bowl on its head” is contemplation, Binah, called “the mother of
the children” (Psalms 113:9). Her children are the seven lamps: the seven emotive attributes, the “seven

shepherds” (Micah 5:4), which the verse “Yours, Havayah, is the greatness, and the might, and the beauty...”
lists one by one.

SECTION 3 - 17-8

The bitter olive: subjugation and a higher light
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3. But “and two olives by it”: an olive has bitterness in it, and it covers the oil that is within it, and
one must grind it in a mill and crush it until the oil comes out.
Section 3 turns to the “two olives by it” (Zechariah 4:3; in the vision, two olive trees, one on each side of the

bowl). An olive is bitter, and its bitterness hides the oil inside; the oil comes out only when the olive is
ground and crushed. The image will stand for the struggle with one’s own nature that releases a higher light.
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The explanation is: “When the sitra achra (the other side) is subdued, the glory is elevated (istalak
yekara).” The meaning of “is elevated” is that it is drawn from a higher place. And therefore the
Torah was not given to the ministering angels: besides the reason that the souls of Israel are from
the inner dimension (pnimiyus), etc.,
The Zohar teaches that when the sitra achra, the side opposed to holiness, is subdued, G-d’s glory “is elevat-
ed,” which the Alter Rebbe reads as light drawn from a higher place. This is one reason the Torah was given

to people and not to the angels; another reason, mentioned only briefly, is that the souls of Israel come from
the inner dimension.
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there is this further [reason]: that in man below there must be subjugation (iskafya) against his na-
ture in all his ways, and through the arousal from below (isarusa dilesata) [comes] the arousal from
above (isarusa dile’eila) from a higher place,

A person below must subdue his nature (iskafya) in everything he does, and that arousal from below draws
an arousal from above from a higher place.
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as is known from what is written, “in a land not sown”: “not,” specifically. For yud-hei with “My
Name” (shemi) is 365, and “My remembrance” (zichri) with vav-hei is 248;
The proof is G-d’s word through Jeremiah, recalling how Israel followed Him in the wilderness, “in a land
not sown”: the stress falls on “not.” For in “This is My Name (shemi)... and this is My remembrance (zichri)”
(Exodus 3:15), shemi (350) with yud-hei (15) makes 365, the number of the prohibitions, the “do nots,” while

zichri (237) with vav-hei (11) makes 248, the number of the positive commandments; so the prohibitions are
joined to the higher, hidden letters of the Name.
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because through doing the mitzvos, which are the level of “yes” (hen), there is drawn down some-
thing that can be enclothed in comprehension; whereas through the level of “not” (lo) there is
drawn down something that is not enclothed in the level of “yes” at all, but only in the level of
“not.” That is to say, in “one opposite the other” it is impossible to draw it down at all.
Doing a positive mitzvah, the level of “yes,” draws down light of a kind that can be grasped. Refraining, the
level of “not,” draws down something that cannot be clothed in the level of “yes” at all and stays only in the

level of “not”; light of this kind cannot be drawn down at all within the realm of “one opposite the other” (Ec-

clesiastes 7:14), where every force of holiness has its counterpart.
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And it follows of itself that it is the opposite of “one opposite the other,” and it is supremely high
and exalted; and this applies only to the children of Israel, etc.;

It follows that this light is the opposite of the realm of “one opposite the other”: it is supremely high and has
no counterpart. Only the children of Israel can draw it down, as the next part explains.
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whereas the angels, even though they have a body, the body does not conceal at all; for indeed even
the body is nullified, to say “Holy,” etc.
Angels have a body of a kind, but it does not hide G-dliness from them; even that body is nullified as they

proclaim “Holy.” Since nothing in them resists, they cannot achieve the subjugation that draws the higher
light.
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And therefore the Torah was not given until after the Exodus from Egypt, when they labored “with
mortar and with bricks,” etc. And this is the meaning of “in Your abundant mercies”: that through
striking (bitush) one arouses the Thirteen Attributes of Mercy, which are supernal lights above the
chain of descending worlds (hishtalshelus)
That is why the Torah was given only after the Exodus, after Israel had been crushed by hard labor “with
mortar and with bricks.” Such crushing (bitush) arouses the Thirteen Attributes of Mercy (the thirteen quali-

ties of compassion G-d revealed to Moshe, Exodus 34:6-7), lights higher than the chain of descent; this is
“Your abundant mercies.”
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(and this is “like the good oil,” etc., “running down upon the beard,” etc.: the thirteen tikkunim of
the beard (tikkunei dikna) are the Thirteen Attributes of Mercy, and the good oil, which is the inner
dimension (pnimiyus) of the thirteen tikkunim of the beard, is drawn down and revealed through
striking, which is the level of crushing the olive, by way of analogy; and see Midrash Rabbah, at the
beginning of the parshah “And you shall command”).
The parenthesis applies the image of Psalms 133, “the good oil running down upon the beard.” The thirteen
tikkunim (features) of the supernal beard are the Thirteen Attributes of Mercy, and the oil is their inner di-

mension, revealed through striking as oil is pressed from a crushed olive; Shemos Rabbah, at the start of
Tetzaveh, likens Israel to an olive that gives its oil only after it is beaten and pressed.
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And to understand the matter of the olives above: oil is the level of Chochmah (wisdom), as it is

written, “0Oil and incense,” etc.

Now the olives are explained as they are above. Oil stands for Chochmah, as in the verse “Oil and incense
gladden the heart.”
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And the oil is what gives light, as is known that the color of the light is according to the purity of the
oil: for through the oil the white light (nehora chivra) is drawn, whereas through the wick is the lev-
el of the dark light (nehora uchema). And the revelation of the light is from the level of the olive,

Oil is what gives the light: the color of a flame depends on the purity of the oil. The oil gives the white light,
while the wick gives the dark light at the base of the flame; so the revelation of the light comes from the olive.
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and this is through crushing, the level of the striking of the vessel, and through many Gevuros
from the level of the botzina dekardinuta (the lamp of darkness), the line of measure, so that the
level of Chochmah should come into being, etc.

Oil comes out of the olive by crushing, which corresponds above to the striking of the vessel. And Chochmah

itself comes into being through many Gevuros (powers of restraint) from the botzina dekardinuta, the
Zohar’s “lamp of darkness,” the line that measures and gives everything its bounds.
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(as is written in the explanation on the verse “But Havayah your G-d was not willing to listen to
Bilam,” etc.); for the Gevuros are bitterness, like the olive, etc.
The parenthesis cites the explanation on “But Havayah your G-d was not willing to listen to Bilam” (Likkutei
Torah, Ki Seitzei), where the Alter Rebbe explains that even the hidden Chochmah comes into being only
through contraction, the Gevurah of Atik clothed within it, and reaches Chochmah of Atzilus only through a

great contraction. The Gevuros are bitter, like the olive, and their bitterness covers the oil until it is pressed

out.
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And there are two olives, the Gevuros of Abba and the Gevuros of Imma, since she is “the mother of
the children,” to draw down the oil, the intellect (mochin) of Abba and Imma that is in Z’eir Anpin,
to light the seven lamps

The two olives are the Gevuros of Abba (Chochmah) and the Gevuros of Imma (Binah), Imma being “the

mother of the children.” Through them the oil, the intellect (mochin) of Abba and Imma within Z’eir Anpin,

is drawn down to light the seven lamps, the seven attributes.
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(and see what is written about this in Parshas Vayeishev, in the discourse beginning “On the twen-
ty-fifth of Kislev”; and see further on the matter of the olive in the Likkutei Torah of the Arizal,
Parshas Eikev, and in the Zohar, Part III, 244b, 272a, end of 247a, and in the Ramaz on Parshas
Beha’aloscha, on folio 149a; and in Pardes, the entry “Kasis” (crushed); and it is in a somewhat dif-
ferent way from what is written [here]).
The parenthesis lists further discussions of the olive: the Chanukah discourse “On the twenty-fifth of Kislev”
in Torah Ohr, Vayeishev, the Arizal’s Likkutei Torah on Eikev, passages of the Zohar, the Ramaz (Rabbi

Moshe Zacuto) in his commentary on the Zohar, and the entry “Kasis” (crushed) in Pardes. The Alter Rebbe

notes that they explain it in a somewhat different way.

SECTION 4 - 19

The two pipes and the Shema
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4. “Seven and seven pipes (mutzakos)”: the meaning is two times seven, which is fourteen, as is ex-
plained in the Zohar at the end of Parshas Mikeitz, folio 204b; and not as Rashi and the Radak, who
explained [it as] seven times seven, which is forty-nine.

Section 4 explains the “seven and seven pipes” of Zechariah’s vision. Following the Zohar at the end of

Mikeitz, the Alter Rebbe reads them as two sets of seven, fourteen in all, and not, as Rashi and the Radak ex-

plain, seven pipes for each of the seven lamps, forty-nine.
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One pipe for the oil, the second pipe for the gold: “two golden spouts, which empty the gold from
upon them.” Gold is the level of Binah (understanding): “out of the north comes gold”; and it is
from the level of joy (chedvah). And “the Levite shall serve” is the fervor of the “flashes of fire” that
come from Binah; for the Gevuros of Abba are the Chasadim of Imma; and this is the second pipe.
The two sets of pipes carry two things: one carries oil, the other gold, as in the vision’s “golden spouts” that
empty out the gold. Gold is Binah, as in Elihu’s words “out of the north comes gold,” and it brings joy; the

fiery fervor of the Levites’ service, “flashes of fire,” comes from Binah. For what are Gevuros (heat and re-

straint) in Abba become Chasadim (kindness) in Imma, so Binah'’s fiery love is the second pipe.
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(And see what is written in the explanation on the verse “Sing and rejoice”; and Pardes, in the entry
“Tzanteros” (spouts), explains that the two spouts are Chochmah and Binah.
Here a parenthesis opens that runs to the end of the paragraph. It points to the explanation on “Sing and re-

joice” (Torah Ohr, Mikeitz, on the haftarah of Shabbos Chanukah) and notes that Pardes reads the two spouts
as Chochmah and Binah.
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Accordingly, it must be said that the two olives are the sources of Chochmah and Binah, that is, the
two mazalos, “preserving” (notzer) and “and cleansing” (venakeh), etc. And in Midrash Shemos
Rabbah, chapter 15: the two olive branches are Moshe and Aharon. And see what is written on the
matter of the level and rank of Moshe and Aharon in the discourse beginning “And you shall com-
mand,” and in the discourse beginning “And He spoke,” etc., “you shall count them by their hosts,
you and Aharon.”

If the spouts are Chochmah and Binah, the two olives must be the sources of Chochmah and Binah: the two

mazalos (channels of flow in the supernal “beard”), named “preserving [kindness]” and “and cleansing”

among the Thirteen Attributes of Mercy. The Midrash reads the two olive branches as Moshe and Aharon,

and the text points to discourses on their levels: “And you shall command” (Torah Ohr, Tetzaveh) and “you

shall count them by their hosts, you and Aharon” (Likkutei Torah, Bamidbar).
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And see what is written in the discourse beginning “The matter of Chanukah,” on the matter of
“when he raises up” (beha’alos) and “when he makes [them] good” (beheitivo); and the matter of
the connection of these levels with accepting the yoke of the kingdom of Heaven, in the first section
of the Shema.

The text then cites the discourse “The matter of Chanukah” (Torah Ohr, Mikeitz) on Aharon’s “raising up”

and “making good” of the lamps, and turns to how all this connects to accepting the yoke of Heaven in the
first section of the Shema.
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That is: from “And you shall love” until “and on your gates” there are forty-two words, which corre-
sponds to the Name of forty-two [letters] of Ana Bechoach, as is written in Pri Etz Chaim, Sha’ar
Kerias Shema, chapter 25. And this is also the level of the forty-two journeys of the Exodus from
Egypt; for every day there must be the level of the Exodus from Egypt, that is, from the narrow
straits (meitzar) of the cravings of the animal soul and the body, etc.
The connection: the first section of the Shema, from “And you shall love” to “and on your gates,” has forty-
two words, matching the Name of forty-two letters in the prayer Ana Bechoach, as Pri Etz Chaim says. Forty-

two is also the number of Israel’s journeys out of Egypt, and that exodus must happen every day, as a person
goes out of the narrow straits (meitzar, a play on Mitzrayim) of the animal soul’s cravings.
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And this is in the Shema, as the Shema concludes, “who brought you out of the land of Egypt,” etc.
And see what is written about this in the discourse beginning “These are the journeys”; and there
the matter is explained that Ana Bechoach is seven verses, in each of which are six words, and this
is the matter of the seven lamps of the menorah.

The Shema itself ends with the Exodus. The discourse “These are the journeys” (Likkutei Torah, Masei) ex-

plains that Ana Bechoach is made of seven lines of six words each, and these seven lines are the seven lamps
of the menorah.
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For the Name of forty-two is the level of ascent, “and with two he would fly,” etc.; and this is the lev-

i

el of “When you raise up the lamps,” etc., so that there be “And you shall love... with all your
might.” And therefore “And you shall love” [equals] twice “light” (or): the level of the raising up and
the making good.
The Name of forty-two is a power of ascent, like the wings with which the seraphim “fly.” This is “When you
raise up the lamps” (plainly, “when you light the lamps”): the soul rising in “And you shall love... with all
your might.” The word ve’ahavta, “and you shall love” (414), equals twice or, “light” (207): the two lights of
the raising up and the making good of the lamps.
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And the matter of “and a bowl on its head,” which is the matter of contemplation, is the first verse
of the Shema, “Hear, O Israel”: for “hear” means contemplation; “Israel” [is] li rosh (“a head for
Me”), etc. And the level of oil is Chochmah and self-nullification (bittul), which is drawn into Binah
and Daas.

The “bowl on its head” is contemplation, which is the first verse of the Shema: “Hear” means to contemplate,

and the letters of “Israel” (Yisrael) rearrange into li rosh, “a head for Me.” The oil, Chochmabh, is self-nullifi-
cation (bittul) that flows into Binah and Daas, the faculties of contemplation.

Q] ATT 70¥Y 700700 P Ry 09 20015791 7,000 TR0nm 171y 1T SwRIn DY 2100 1w 1N
(R 18P [x 1ny 710] R”YO i P Pon

And this is “like the good oil upon the head”; and this is the meaning of “and wisdom gives life,” as
it is written, “For with You is the source of life.” And see the Zohar, Part III, end of 34a; 187a.)

Thus the oil on the head, Psalms’ “good oil upon the head,” is Chochmah flowing into the mind, and this is
how “wisdom gives life,” for “with You is the source of life.” The parenthesis that opened in part 3 closes
here with references to the Zohar.
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Wisdom that gives life to the will
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5. One may further explain “and wisdom gives life” along the lines of what is explained elsewhere:
that the inner dimension (pnimiyus) of Abba, specifically, is the inner dimension of Atik; and this
level is the inner dimension of the Supernal delight, so that the will is called the “back” (achoray-
im) in relation to this level, as is written in the discourse beginning “And I was with Him as a
nursling.”
Section 5 offers a second reading of “wisdom gives life.” The inner dimension of Abba (Chochmah) is the in-
ner dimension of Atik, the inner delight within Keser; compared with that delight, even the Supernal will is

only the “back,” an outer side. The text points to the explanation on “And I was with Him as a nursling”
(Likkutei Torah, Bamidbar).
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Now, the 310 worlds are drawn from thirty-one paths of Chochmah, whereas the first path is above
the level of the 310 worlds, as is written in the Mikdash Melech, Parshas Metzora.

The 310 worlds that the righteous will inherit (Mishnah, end of Uktzin) are drawn from thirty-one of the thir-

ty-two paths of Chochmah, while the first path stands above them all. The source is the Mikdash Melech, a
commentary on the Zohar, on Parshas Metzora.
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That is, it can be said that it is the level of the inner dimension of Abba; for the thirty-two paths are
explained in Sefer Yetzirah [as| the Ten Sefiros and twenty-two letters. If so, the first path is the
highest level among the Ten Sefiros of Chochmabh, etc.

That first path is the inner dimension of Abba. Sefer Yetzirah counts the thirty-two paths as the Ten Sefiros
and the twenty-two letters, so the first path is the highest of the Ten Sefiros within Chochmabh itself.
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And this is “No eye has seen, O G-d (Elokim), except You”: for the thirty-two paths of Chochmah are
the thirty-two [mentions of] Elokim in the work of creation; and therefore it is called “and the Torah
is light.”

This first path is what Isaiah means by “No eye has seen, O G-d, except You”: it is beyond every created vi-

sion. The thirty-two paths correspond to the thirty-two times the Name Elokim appears in the account of cre-
ation, and the text adds that for this reason the Torah is called “light.”
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And because of this power that is in the inner dimension (pnimiyus) of Abba, therefore “and wis-
dom gives life to its owner (be’aleha),” which is the Supernal will, through the revelation of the
Supernal delight (see further on the matter of “and wisdom gives life” in the Zohar, Part III,
Chukas) (182a),
Because of this power in the inner dimension of Abba, which holds the Supernal delight, “wisdom gives life
to its owner”: the same word, be’aleha, that section 1 read as the mitzvos is read here as the Supernal will,

the “owner” of wisdom, which is given life through the revelation of the Supernal delight. The parenthesis
cites the Zohar on Chukas, which expounds this verse.
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and in the Ramaz there: the drawing down of the level of chayah; and in Emek HaMelech, Sha’ar
Abba and Imma, at the end of chapter 44 (folio 78, [columns] ¢ and d; 139a), it explains “gives life”
(techayeh) [as] the flow of chayah; and see further the Zohar, Part III, Pinchas, 255b.
The Ramaz (Rabbi Moshe Zacuto) explains “gives life” as the drawing down of chayah, the second-highest of
the soul’s five levels, and Emek HaMelech likewise reads techayeh, “gives life,” as the flow of chayah: the

word for “gives life” is read as “gives chayah.” The Zohar on Pinchas, also cited, calls Chochmah “the life of
the King.”
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SECTION 6 - 112-13
Ascent and drawing down in
the two sections of the Shema
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6. And all this is afterwards drawn down to the level of Malchus through Z’eir Anpin, in the section
“And it shall be, if you listen,” etc.: accepting the yoke of the mitzvos, the 248 limbs, etc.
Section 6: all this is then drawn down into Malchus through Z’eir Anpin, in the second section of the Shema,

“And it shall be, if you listen,” the acceptance of the yoke of the mitzvos. The 248 positive mitzvos are the
248 “limbs” of the King.
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Just as light and life-force are drawn into a limb (for example, when the hand writes, the intellect
too is enclothed in it), so into the 248 limbs are drawn 248 drawings-down, and their root is the
five Chasadim; and this is the level of the Name Av (72), seventy-two bridges to cross the waters of
Chesed, etc., as is written.
As light and life flow into a limb, so that the intellect is present in the hand that writes, so 248 streams of light
are drawn into the 248 mitzvos. Their root is the five Chasadim, the Name Av (72; chesed too equals 72):
Pardes Rimonim (Gate 21, chapter 5), cited by the Kehot note, brings Rabbi Nechunya’s teaching that the

Name of seventy-two belongs to Chesed and divides into seventy-two “bridges,” passages over the waters of
Chesed. The note also points to the Ramak’s Shi’ur Komah, section 94.
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And therefore in the first section it is written “and with all your might,” and not in the second sec-
tion; for the first section is the Name of forty-two, which is for ascent, “with two he would cover,”
etc.

That is why “with all your might” appears only in the first section of the Shema: the first section is the Name

of forty-two, a movement of ascent, as in the seraphim’s wings, “with two he would cover...” (the verse ends

“and with two he would fly”). The second section draws down; the first goes up.
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And therefore in the Shema at bedtime one says “Ana bechoach gedulas...,” for one’s soul to as-
cend in sleep; and so too before welcoming the Shabbos.
For the same reason Ana Bechoach, the prayer that holds the Name of forty-two, is said with the Shema at
bedtime, so that the soul may ascend during sleep, and also before welcoming the Shabbos. Pri Etz Chaim, to
which the Kehot notes point, gives the intentions for both: at bedtime, raising the soul from world to world

through the Name of forty-two, and at the welcoming of Shabbos, the Name of forty-two in the seven “voices”
of Psalm 29.
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And the ascent must be in the level of Ein Sof (the infinite). Therefore each one must find in him-
self, in his will, the level of Ein Sof, in order to arouse above; for otherwise physical mitzvos would
have no connection to arousing above, through putting on a tallis, etc.

Ascent must reach the level of the infinite. So each person must find in his own will something infinite, be-

yond his measured self; otherwise a physical act such as putting on a tallis would have no way to arouse any-
thing above.
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And likewise, through charity, “to revive the spirit of the lowly” below, one causes, above, the
drawing down of life-force. And how could there be a connection between below and above? Only
through the level of “with all your might,” beyond the limit his vessel sets; and this too is the matter
of “From the depths,” etc.
So too charity: reviving “the spirit of the lowly” below draws life-force down above. Below and above can
connect only through “with all your might,” going beyond the limit one’s own vessel sets; this is also the
meaning of “From the depths I called You.” In Tanya’s Kuntres Acharon (essay 4), cited by the Kehot note,

the Alter Rebbe likewise writes that raising the arousal from below without limit is called “your might,” so as

to arouse the level of Ein Sof.
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And therefore of Yosef it is written, “And Yosef gathered all the silver”: that through this he gath-
ered the Chesed. But what connection does Chesed have with silver? And likewise, “And Yosef was
the ruler over the land; he was the one who sold grain,” etc.

Yosef “gathered all the silver,” and through it gathered Chesed (in the Kabbalah silver corresponds to

Chesed). But how can money be connected to Chesed? The same question applies to Yosef as the ruler who
sold grain to all the people of the land.
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Rather, it is through his having been in Egypt: “From the depths I called You,” etc. And afterwards,
from this, one can draw down in the second section the five Chasadim, the Name Av (72), seventy-
two bridges to cross the waters of Chesed.

The answer: Yosef had been in Egypt, in the depths, and called out “from the depths.” From there one can

draw down, in the second section of the Shema, the five Chasadim, the Name Av, the seventy-two bridges of
Chesed.
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And through this, “I will give the rain of your land.” “Your land” is the level of Malchus, whose feet
go down; and in it there is “rain” (matar), from the expression matronisa (the queen), and “His
kingdom rules over all.” And this power, that there be “the rain of your land,” is through drawing
down the five Chasadim into the 248 mitzvos, in which the Supernal delight is enclothed; and
through this, “and you will gather in your grain”: that it has the power to refine the refinements
(beirurim) from nogah, etc.

This brings “the rain of your land,” where “your land” is Malchus, whose “feet go down” to the lowest realms.

Matar (rain) recalls matronisa, the queen, which is Malchus, of whom it is said “His kingdom rules over all.”

The rain comes from drawing the five Chasadim into the 248 mitzvos, where the Supernal delight is clothed;

then “you will gather in your grain”: Malchus gains the power to refine what is held in kelipas nogah.
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IN ONE'S AVODAH

Do the mitzvos because the King commanded them, taking on the yoke willingly, and let the joy come from

the serving itself, not from the delight they bring. Subdue your nature in all your ways, for that is what draws

the highest light. And find in your own will something boundless, “with all your might,” more than your own

vessel allows, so that your physical mitzvos, a tallis or charity, truly reach above.

QUESTIONS FOR DISCUSSION

1.

If G-d needs nothing, in what sense can our deeds be called “service”? How does the maamar’s answer,
drawing down a revelation from beyond the chain of worlds, change what service means?

. Why must the mitzvos be done for the yoke and not for the delight in them, when the delight is real and the

maamar says the mitzvos carry the Supernal delight?

. How can Malchus both depend on Z’eir Anpin (the Torah) and be “the crown of her husband”? What do

the two configurations of Malchus explain?

Why does subduing one’s nature, the level of “not,” reach a higher place than the positive mitzvos, and
why can angels not reach it?

. What does it mean to find “the level of Ein Sof” in one’s own will, and how does that connect a physical act

like charity with what is above?
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Notes

PARAGRAPH 2

Koheles (King Shlomo) weighs wisdom against money:
both give shelter, but “the advantage of knowledge is that
wisdom gives life to its owners,” keeping alive the one who
has it. The discourse before this one reads “its owners” as
the mitzvos, to which the Torah, wisdom, gives life; this
maamar explains how.
Ecclesiastes 7:1227>:t nbnp
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For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yehoshua ben Korchah explains why the section of
Shema precedes “And it shall be, if you listen”: so that one
first accepts the yoke of the kingdom of Heaven and after-
wards the yoke of the mitzvos. The Alter Rebbe builds the
maamar on this order.

Mishnah Berakhot 2:2°2:’2 11272 m1wn
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These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Moshe, listing the curses that will come for breaking the
covenant, gives their reason: “because you did not serve
Havayah your G-d with joy and gladness of heart” when
you had plenty. The Alter Rebbe learns from it that service
must be joyful, and places the joy in the serving itself.

Deuteronomy 28:471"2:1”2 0°727
:99 397 227 202 IoR2 PRPK 1NR NT2Y°KD YR NoR
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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David praises G-d: “For with You is the source of life; in
Your light we see light.” Its opening words title the dis-
course in Torah Ohr, Mikeitz that the text cites on joy in
service.

Psalms 36:10:17% 0°2°71n
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For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After the spies’ report, Moshe pleads for the people: “And
now, I pray, let the power of my L-rd be great.” Its opening
words title the discourse in Likkutei Torah, Shelach that
the text cites: the mitzvos are done as a servant’s service,
and the joy of the mitzvah follows.
Numbers 14:171°:7> 9271n2
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And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells the people that hidden sins are for G-d to
judge, while “the revealed things” are the community’s
charge, “to do all the words of this Torah.” The Alter Rebbe
reads “hidden” and “revealed” as the two halves of the
Name: yud-hei, love and awe; vav-hei, Torah and mitzvos
(context: Steinsaltz Tanakh).

Deuteronomy 29:28r172:1”5 0°727
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s vow at Beis El as he flees to Lavan: “and I return
in peace to my father’s house.” Its opening words title the
discourse in Torah Ohr, Vayeitzei that the text cites on the
vav that draws down the final hei.

Genesis 28:21872:1”3 N°wX12
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so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elihu tells Job, “If you are righteous, what do you give
Him?”: nothing a person does adds to G-d. The Alter
Rebbe uses it to sharpen the question of how “service”
can apply before G-d, who needs nothing.
Job 35:71:17% 2R
M2 AT K 271NN DR TS TOK
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And these are the laws that you shall set before them”:
G-d’s words to Moshe opening the civil laws, and the
opening words of the discourse in Torah Ohr, Mishpatim
at whose end service is discussed.
Exodus 21:1'R:X”2 mnw
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Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TaY° DIV ww

The law of the Hebrew servant: “six years he shall serve,”
and in the seventh he goes free. The discourse “And these
are the laws” uses it to discuss the meaning of service.

Exodus 21:2°2:872 mnw
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If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among G-d’s promises to those who serve Him: “None
shall miscarry or be barren in your land.” Its opening
words title another discourse in Torah Ohr, Mishpatim
that the text cites.

Exodus 23:26175:375 nnw
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None shall miscarry, nor be barren, in thy land; the number
of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises, “And you shall serve Havayah your G-d,
and He will bless your bread and your water”: the verse
that discourse explains in connection with service.
Exodus 23:257172:372 mnw
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And ye shall serve the L-RD your G-d, and He will bless thy
bread, and thy water; and I will take sickness away from the
midst of thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Bilam, hired to curse Israel, blesses instead: “He has not
beheld iniquity in Yaakov.” Its opening words title the dis-
course in Likkutei Torah, Balak that the text cites on
service.

Numbers 23:21875:37 12713
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe warns that in prosperity the people may say in their

hearts, “My strength and the might of my hand have got-

ten me this wealth.” Here it shows how fully the physical
world hides the G-dliness that gives it life.

Deuteronomy 8:171:’n 0°127
ST 220070 °7 Ay °72 03Y) °ND 72272 AN
and thou say in thy heart: ‘My power and the might of my

hand hath gotten me this wealth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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Isaiah prophesies G-d’s judgment on the nations: the host
of heaven will rot away, and “the heavens shall be rolled
up like a scroll.” The Alter Rebbe reads it of the Time to
Come, when the heavens that now conceal G-dliness are
rolled away and it is revealed.

Isaiah 34:4'7:77% 7yw»
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And all the host of heaven shall moulder away, And the

heavens shall be rolled together as a scroll; And all their host

shall fall down, As the leaf falleth off from the vine, And as a

falling fig from the fig-tree.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QYR WP M naYn
After foretelling desolation, Isaiah promises renewal “un-
til a spirit is poured out upon us from on high,” when the
wilderness becomes fruitful land. The text’s words “the
pouring out of His holy spirit from on high” allude to it:
the revelation must come from above the chain of descent.

Isaiah 32:151°0:27% 1°yw>

3007 19°7 PRI9m) Pn22 12T 1O 0iNnn M0 A0hy Ty
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Idra Rabba, Rabbi Shimon teaches that “tav in-
scribed an impression for Atik Yomin, which has none like
it.” The text points to the explanation of this passage,
which, it says, makes the same point: the lowest level of
what is above becomes the source of what is below.

Zohar, Idra Rabba 3:14-6:257172:"1-77>"2 X271 R1TRT 2717 7820

Kehot’s note points to I Samuel 3 for these words.

1 Samuel 3’3 X PRI

PARAGRAPH 4

19

Kehot’s note points to Esther 1:11 for these words.

Esther 1:11X”:’X 91n0OR
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to bring Vashti the queen before the king with the crown

royal, to show the peoples and the princes her beauty; for

she was fair to look on.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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22

Tzofar tells Job that G-d’s wisdom is beyond his grasp: “its
measure is longer than the earth, and wider than the sea.”
The Sages apply the verse to the Torah, and the text ap-
plies it to the reasons of the mitzvos, rooted in the bound-
less delight of Ein Sof.

Job 11:9°0:x" 218
{730 M0 AT IR T2
The measure thereof is longer than the earth, and broader

than the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nanon

Bilam, hired to curse, marvels instead: “Who has counted
the dust of Yaakov, or numbered the fourth part of Israel?”
The explanation on this verse in Likkutei Torah, Balak,
which the text cites, discusses “the fourth part of Israel.”

Numbers 23:10:3”3 72712

"I 0”7 Nin "wal nan 531??7 ¥297NK 7203 2pY? 19y 130 N
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRSYY AN
G-d, promising to gather Israel, speaks of “everyone who
is called by My Name, whom I created for My glory, I
formed him, indeed I made him.” In the explanation the
text cites (Likkutei Torah, Balak), “I have even made it” is

likuteitorah.com/likkutei-torah/behaaloscha/7/
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the fourth level, Malchus, the Asiyah within Atzilus, into
which Keser is drawn.
Isaiah 43:71:"n 11°yw°
PIPRYTN RS PNRY2 TI25%7) 0w KT 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Wisdom gives life to its owners”: plainly, wisdom keeps
alive the one who has it. Here its “owners” are the mitzvos:
through the Torah the Supernal delight comes to dwell in
them.
Ecclesiastes 7:1227:t nbnp
S2¥3 IR ARONT NYT 1IN A02T P32 93N 93203
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIRon 91T
The Sages debated whether study or deed is greater and

concluded, “Study is great, for study brings to action.”

The Alter Rebbe uses it to show that Torah study is what

brings the Supernal delight into the deed of the mitzvah.
Kiddushin 40b:8-9°0-’1:2"n 1Pw11°p
TPRYI LTI92 MIA1 N2 NPYD TP:I0N DOIpN 13DV 21 M 12
7997V *37 MIY1 79373 Ayn IR 9973 MDA 02 Wt APRY
0919 1y1 5973 TInPR R RPPY °37 Mayd 5T Awyn mnx)
"0 »271 X1 .y 7O Xoan Tntnav PiT3 Tntn oanK
niyR? NiMANY MY 0°YIR 1707 DIRY TINPR P73 iR

Y RR NIPATY LNARY DOV DUwnwY Y28 0OYRn

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 6

25

26
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Moshe sets before the people a blessing and a curse: “See,
I set before you today.” Its opening words title the dis-
course in Likkutei Torah, Re’eh that the text cites on the
root of Malchus.
Deuteronomy 11:263172:X™ 0°727
:MY2P1 1912 0PI 02397 103 *30 7N
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27Uy 9o NWN

Shlomo’s proverb: “A woman of valor is the crown of her
husband.” Malchus, rooted in the Supernal will, becomes
a crown above Z’eir Anpin.

Proverbs 12:4'7:27 “5wn
YA PRINIYI 3211 AZY2 NWY P 0TNYK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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30

5Na%° RO NAR

The beloved praises his bride as unique among all: “One is
my dove, my perfect one.” Its opening words title an ex-
planation that the text cites on the inner configuration of
Malchus.

Song of Songs 6:9°'0:" 0w 1Y

niia MRy T-IJj'[?ﬁ”? hshpkl FI?;N'? R°1 NAR "NpD °ni X°0 nnX
M99 0OWI2°DY NiDYn MAwR™

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In a night vision the angel asks Zechariah what he sees,
and he answers: a menorah all of gold “with a bowl on its
top, and its seven lamps upon it.” The Alter Rebbe reads
the bowl on its “head” as Binah, contemplation, and the
lamps as the seven attributes.

Zechariah 4:2°2:7 170t
-2y P37 271 NI 1AM CNPRT IR XD AAK 12 72K KN
“5y UK NiNg? NP YY) AYAT TPy T3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist praises G-d, who “sets the barren woman in

her home as a joyful mother of children.” In Kabbalah

“the mother of the children” is Binah, mother of the emo-

tive attributes.

Psalms 113:9'0:37p 0°91n
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Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Micah foretells that when Ashur invades, “we will raise

against him seven shepherds and eight princes of men.”

Here the seven shepherds stand for the seven emotive

attributes.

Micah 5:4"7:’71 191
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And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes
among men.

likuteitorah.com/likkutei-torah/behaaloscha/7/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Zohar, Bereshit 79:205 for these
words.

Zohar, Bereshit 79:2057777:0”y N°wR12 ,7M17 190

The Zohar reads “Havayah Elokim built the rib” as Abba
and Imma preparing the bride before she came to her
husband; from the time “He brought her to the man,” her
husband comes to her and provides for her. The Alter
Rebbe uses it to show that Malchus receives from Z’eir
Anpin only after the “marriage.”

Zohar, Bereshit 80:207-82:215171%7:279-17:’0 N°WR12 ,7717 700

AND THE L-RD GOD BUILT. Here also the full name of the
Deity is used, indicating that the father and mother provid-
ed for her until she came to her husband. THE SIDE: ‘black
but comely’; she was the ‘unclear mirror’, but the father and
mother tricked her out so as to make her acceptable to her
husband. AND BROUGHT HER TO THE MAN. From this we
learn that it is incumbent on the father and mother of the
bride to transfer her to the charge of the bridegroom; so we

The Zohar; London, Soncino Press, 1933 (Public Domain)

G-d fashions the rib He took from the man into a woman
and brings her to him: “And Havayah Elokim built the
rib... and brought her to the man.” The Zohar expounds it
of Malchus, prepared by Abba and Imma before she comes
to her husband.
Genesis 2:22273:2 n°wR12
:DTRT2X X2 NERY DTRTTN MR? WK $7877 N8 D°p7K 1 120
And the rib, which the L-RD G-d had taken from the man,
made He awoman, and brought her unto the man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David blesses G-d before all the assembly: “Yours,
Havayah, is the greatness, and the might, and the beauty,
and the victory, and the splendor.” The verse is the classic
source for the seven emotive attributes.

I Chronicles 29:118™:1”3 X 0°1°71 127
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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In Zechariah’s vision there are “two olive trees by it, one
on the right of the bowl and one on its left.” The Alter

32



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 7

36

37

38

Rebbe takes them as olives, whose bitterness must be
crushed to release the oil.

Zechariah 4:3'1:"7 19701
:TpNIY 2y TN 93T PR TN Y DN D03
and two olive-trees by it, one upon the right side of the bowl,

and the other upon the left side thereof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar teaches that one who brings the wicked back to
the right way causes the sitra achra to be subdued and the
glory of the Holy One, blessed be He, to be elevated, a
praise greater than any other. The Alter Rebbe cites the
principle in its well-known form: “when the sitra achra is
subdued, the glory is elevated.”

Zohar, Terumah 6:38-7:457"1:1-172:) 12170 ,7717 7890

And how may one recognize a person with whom the Holy
One is pleased and in whom He has His abode? When we ob-
serve that a man endeavours to serve the Holy One in joy,
with his heart, soul and will, then we can be quite sure that
the Shekinah has Her abode in him. Such a man is worthy to
be well paid for his teaching and companionship. Therefore
the (i.e.
teacher).1Pirke Aboth, I, 6. Buy him for a good price, in or-

ancients said: “Buy thee a companion”
der ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d sends Jeremiah to proclaim to Jerusalem that He re-
members the love of Israel’s youth, “your following Me in
the wilderness, in a land not sown.” The Alter Rebbe
stresses the word “not” as the level of refraining.

Jeremiah 2:2°3:3 1717
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Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the burning bush G-d tells Moshe: “This is My Name
forever, and this is My remembrance for all generations.”
The gematria joins yud-hei to “My Name” (365) and vav-
hei to “My remembrance” (248), the prohibitions and the
positive commandments.

Exodus 3:15170"2 mnw
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17977 Mt
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of

likuteitorah.com/likkutei-torah/behaaloscha/7/
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Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Koheles counsels taking both good days and bad, for “G-d
has made the one opposite the other.” In Kabbalah the
phrase names the parallel orders of holiness and its coun-
terpart, kelipah.

Ecclesiastes 7:147":1 noip
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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In Isaiah’s vision of the heavenly court, the seraphim call
to one another, “Holy, holy, holy is Havayah of hosts.”
Their proclamation shows that even their “body” is
nullified.

Isaiah 6:32:117°yw”
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Egyptians embittered Israel’s lives “with hard labor,
with mortar and with bricks.” For the Alter Rebbe this
crushing preceded, and prepared for, the giving of the
Torah.
Exodus 1:14772X mnw
Y 77932 172972321 07373 WM AYR 773Y2 DIATNK 11NN
193 072 1T3y™IWR BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David sings of brothers dwelling together, “like the good
oil upon the head, running down upon the beard, the
beard of Aharon.” The Alter Rebbe reads the beard as the
Thirteen Attributes of Mercy and the oil as their inner
dimension.

Psalms 133:2°2:3"%p 0°%°11n
DI "B7PY TTY TIIRTIRY 1Ry T WKy 2900 1w
It is like the precious oil upon the head, Coming down upon

the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “And you shall command,” the Midrash likens Israel to
an olive, which is beaten, ground and pressed before it
gives its oil. The Alter Rebbe cites it for the crushing of the
olive.

Shemot Rabbah 36:1°x:17% 121 mnw
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Shlomo’s proverb: “Oil and incense gladden the heart,” as
does a friend’s heartfelt counsel. It is cited for oil as the
level of Chochmah.
Proverbs 27:9°0:173 "own
:WDI"NIYN 1Y PRI 22 MRiy? nop 1Y
Ointment and perfume rejoice the heart; So doth the sweet-
ness of a man’s friend by hearty counsel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar’s opening describes the “botzina dekardinuta,”
the lamp of darkness, engraving within the supernal light
and measuring out the colors. Here it is the source of the
Gevuros through which Chochmah comes into being.

Zohar, Bereshit 1:1-2:7°1:2-°R K N°WRA2 ,7710 7190
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Moshe recalls that Moav hired Bilam to curse Israel, “but
Havayah your G-d was not willing to listen to Bilam, and
Havayah your G-d turned the curse into a blessing for
you.” Its opening words title the explanation in Likkutei
Torah, Ki Seitzei that the text cites on the Gevuros.
Deuteronomy 23:61:372 0°727
MPPRNTNR 77 PROK T DI 0YPITOR Yuwh TROR N NIRTRYY
RPN T A0 72 19737
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-
ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist’s “joyful mother of children”: in Kabbalah,

Imma, Binah, mother of the emotive attributes.
Psalms 113:9°0:37°p 0°%°1n
:ARIP90 NN 02120708 N2 NRY YN
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angel asks Zechariah what he sees: a golden menorah
with a bowl on its top, seven lamps, and “seven and seven
pipes to the lamps.” Rashi and the Radak count seven

likuteitorah.com/likkutei-torah/behaaloscha/7/
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pipes for each lamp; the Alter Rebbe, following the Zohar,
counts two sets of seven.
Zechariah 4:2°2:7 1"t
-5y AP AP 371 N7 137 0K K XD AN 17 79K IR
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AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar speaks of seven upper levels and seven below
them, joined as one, citing “seven days and seven days,
fourteen days” and “seven and seven pipes, and they are
one.” The Alter Rebbe cites it for reading the verse as two
sevens.

Zohar, Miketz 15:250-261X”07-1"1:1"0 Y1 1717 100
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Zechariah asks the angel about “the two olive branches
which, through the two golden spouts, empty the gold
from upon them”; plainly, the “gold” is the golden oil. The
Alter Rebbe reads the gold as Binah (context: Steinsaltz
Tanakh).
Zechariah 4:1227:7 7°92t
NNIE Y T2 TN DO 220 MY YRR TR MY 19N
2 D72¥ DRV 2T
And I answered the second time, and said unto him: ‘What
are these two olive branches, which are beside the two gold-
en spouts, that empty the golden oil out of themselves?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elihu tells Job of G-d’s majesty: “Out of the north comes
gold.” North is the side of Gevurah, and gold is Binah,
whose love burns.
Job 37:22275:7% 2R
2797 X791 AiPR-2y nnX 2t 103N
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Aharon that “the Levite, he shall perform the ser-
vice of the Tent of Meeting.” The Alter Rebbe reads the
Levites’ service as the fiery fervor that comes from Binah.

Numbers 18:23372:11”> 712712
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But the Levites alone shall do the service of the tent of meet-

ing, and they shall bear their iniquity; it shall be a statute for
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ever throughout your generations, and among the children
of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride asks to be set as a seal on her beloved’s heart,
for love is strong as death: “its flashes are flashes of fire, a
flame of G-d.” Here, the burning love that comes from
Binah.

Song of Songs 8:6":’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SR 7

The prophet calls, “Sing and rejoice, daughter of Zion, for
behold, I come and will dwell in your midst”: the opening
of the haftarah of Beha’aloscha and of Shabbos Chanukah,
and of the explanation the text cites.

Zechariah 2:147:2 1"t
170X 79103 *NI0T RI31T 72 1N M) o1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among the Thirteen Attributes of Mercy: “preserving
kindness for thousands ... and cleansing.” In the verse, ve-
nakeh lo yenakeh means He does not wholly clear the
guilty; the Sages read venakeh alone as an attribute, He
cleanses those who return. In the Kabbalah “preserving”
and “cleansing” are the two mazalos, which the Alter
Rebbe identifies with the two olives.

Exodus 34:71:7°% mnw
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keeping mercy unto the thousandth generation, forgiving

iniquity and transgression and sin; and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, and upon the children’s children, unto

the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Midrash applies Zechariah’s “these are the two sons
of 0il” to Moshe and Aharon, in whose merit Israel was
redeemed.
Shemot Rabbah 15:3°3:17Y 127 mnw
1w 19K (77,7 77791 2°N97 R KT L0957 MO WA K 127
oA TaPR MR 237 MR LPIRT 9 IR DY ovTmIyn aneen 12
o7 K21 DRIW DR PIRAD 927 71OR2 WP MM RIT 7102 v
RIT KT ,Q09 77Y RO IR P wn D N0t RInw 1Y ,RXIN
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R wpaw 9% 20mT 1277 AR .A0%00 %22 2w 79K :2°n3T
L1292 013 "W ROR 07192 19 PR LR 1771 9 190K IR YR
JUIRY TR 1912 9RIW DRAWSD 107 XIT N2 WITHT MR D
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Another interpretation: “This month shall be for you” - that
is what is written: “These are the two anointed ones, who
stand by the L-rd of all the land” (Zechariah 4:14). Rabbi
Levi said: This teaches that the Holy One blessed be He was
continuously seeking something to redeem Israel. He was
unable to find anything until He found the merit of Moses
and Aaron, which stood for them; that is what is written:
“These are the two anointed ones [benei yitzhar].” To what is
this matter comparable? To a ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
mxn NNy

G-d tells Moshe, “And you shall command the children of
Israel to bring you pure olive oil, crushed, for the light”:
the opening words of the discourse in Torah Ohr, Tetzaveh
that the text cites on the levels of Moshe and Aharon.
Exodus 27:20°2:1"> mnw
TIRE? N2 TN WY TR NP PRI 232°NK MZH 20K
700 3 NPYI?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a
lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

177RY NN QNIN2XY aMR 1TPEN
G-d tells Moshe to count the people “by their hosts, you

and Aharon”: the verse of the discourse in Likkutei Torah,
Bamidbar that the text cites on Moshe and Aharon.
Numbers 1:3°2:°X 7127722
DORIY? DOX 3TPaN PX7P73 K2 K92 A2y MY 0Py 128
TN DK
from twenty years old and upward, all that are able to go
forth to war in Israel: ye shall number them by their hosts,
even thou and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12°031 NPYNa

Aharon burns the incense when he “makes the lamps
good” (cleans and prepares them) in the morning, and
when he “raises up the lamps” (kindles them) toward
evening. The Chanukah discourse cited discusses these
two acts.
Exodus 30:7-8'n-1:"% minw
nNAnTAR 12°L°n2 P22 P22 DOm0 NTuR TOX 1’?5] PVRM
R0 N0 IR 022137 12 NNIITNR IR NPy YR
:02°07T? 1 %107
And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it. And
when Aaron lighteth the lamps at dusk, he shall burn it, a
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perpetual
generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

incense before the L-RD throughout your

TPPWI TY NAANN
Moshe’s words, the first section of the Shema, from “And
you shall love” to “and on your gates”: forty-two words.
Deuteronomy 6:5-7°1-°11:"1 0°127
PO TIRRTIN AWRITPIN 72397902 TROK M NN MmN
D727 127 DNYY 722777y DD ¥ 2 IR APRY 01370
SIPI 22U T2 0P AN732 N33 03
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might. And these words,
which I command thee this day, shall be upon thy heart; and
thou shalt teach them diligently unto thy children, and shalt
talk of them when thou sittest in thy house, and when thou
walkest by the way, and when thou liest down, and when
thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°2%0 271 0N TPAPWAI 7Y NAANIN

Pri Etz Chaim says that the first section of the Shema has
forty-two words, corresponding to the forty-two letters of
the Name of Ana Bechoach.

Pri Etz Chaim, Gate of the Recitation of the Shema 25:17y "5
R:17D yRW NRAAPH YWY ,0%°n
AW D %3 00w DMK 1P 0 PRV LR DT PR o3 ...
O ,0°70MT RIVY TI0 KIT 0N ,K*TT KW TA13 1PN "0 1w
NAAR TI02 ,NAARY NPT 27N WY 0N 0 ,KIPNIT Rw2
TINR 271 7315 0 ,2*A NPMIR ,072 N7 A 270 01 ,Ton
72N 271 NPRT RIPRT KW ,DONPN2 IR 1IN PUNORART
TOM KIT NATRIW MR PRI LTNAR T 2P QW TIM L PUNPAART
D717 27 0w W 03 %3 ,RIT PPV LA RIM D70 270 0w TAD
... TPI¥32119K3 125 79 ,RIM ,TOM2 KIW
Pri Etz Chaim (Public Domain)

09127 PINR PANIT WK

The Shema concludes with G-d’s words, “I am Havayah
your G-d, who brought you out of the land of Egypt.” The
daily Shema is a daily going out of Egypt.

Numbers 15:41X”1:1°0 927722
D°RPRY? 027 N7 018N PIND DINK PNRYIT WK 02°77K *1 %I
:DOP9R *1 IR

I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"yon TR

“These are the journeys of the children of Israel, who went
out of the land of Egypt”: the Torah'’s list of the forty-two
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stations in the wilderness, and the opening words of the
discourse in Likkutei Torah, Masei that the text cites.

Numbers 33:1X:372 71212

MYRTTI2 DORIZY DOISH PINR XYY WK XIPIIR Cyon AP
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a219° 2ONW

In Isaiah’s vision each seraph has six wings, and “with two
he would fly.” The Name of forty-two is likened to this
flight upward.
Isaiah 6:22:1 11°yw°
19 11927 DAY TN 07033 WY 07033 WY 17 Pynn 0Thy oo
ADIYY DNWI PRI N9 DNYM
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN NN MPyna

G-d tells Moshe to say to Aharon, “When you light the
lamps, the seven lamps shall give light toward the face of
the menorah.” Beha’aloscha, plainly “when you light,” lit-
erally means “when you raise up,” and the Alter Rebbe
reads it as the ascent of the soul.

Numbers 8:2°2:’1 72712

TR "3p PMPX NITTNY AnPYn2 YRX NN TIONTOX 121
:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

=TNR 952 nanNy
Moshe commands, “And you shall love Havayah your G-d
with all your heart, with all your soul and with all your
might”: “with all your might” is love that rises without
limit.
Deuteronomy 6:5°77:1 0°127
STTRR2 TUDI22N 72377222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LR YR

Moshe’s declaration, “Hear, O Israel, Havayah is our G-d,
Havayah is one”: the first verse of the Shema, read here as
contemplation.

Deuteronomy 6:4°7:") 0°727
SR T APRR T 2R ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRAT Py 2900 aws
David’s image of “the good oil upon the head” of Aharon:
here, the oil of Chochmah flowing into the mind.
Psalms 133:2°2:3"%p 0°%°11n
PRI *B70Y TP TIAXIRY P00y TV wRIPY 2107 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°1N IR

Koheles’s “wisdom gives life”: here, the oil of Chochmah,

the source of life.
Ecclesiastes 7:1227>:1 n?rp

S2¥3 TN ARINT NYT 1IN N0IT P32 MRIN Y3273

For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

01 7Pn Ry °
David’s words, “For with You is the source of life; in Your
light we see light”: Chochmah as the source of life.
Psalms 36:10:1"% 0°2°11n
TIRTINTI T7IR2 00 PR ARy
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Wisdom, which the Sages read as the Torah, speaks: “Then
I was with Him as a nursling, and I was His delight every
day.” Its opening words title the explanation the text cites
on the inner dimension of Abba as the inner delight.
Proverbs 8:30°7:'1 “own
:NY~222 7197 Npnipn 0 OV DYIWYY MK TI0K 123K 10X
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

masnaare

Sefer Yetzirah opens with the “thirty-two wondrous paths
of wisdom” by which the world was created, which it ex-
plains as ten Sefiros and twenty-two letters.
Sefer Yetzirah 1:1°X:’X 77°%° 700
5w "PPR NIRAX °T 0 PRI TRON NIXCPE M2°N1 0°nwY Dbl
0977 7Y 199 XWA 07 1AM 0I07 0TY DR 09 79m) 0% 09poR
:71907 1901 79032 0”190 AWHW2 11y NR X121 10w 1T

Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,

likuteitorah.com/likkutei-torah/behaaloscha/7/
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who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;799) Sippur
7129; and 3) Sapher 790 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Isaiah, pleading for redemption, says of the good G-d pre-
pares: “No eye has seen, O G-d, except You, what He will
do for one who waits for Him”; the Sages apply it to the
World to Come. The Alter Rebbe applies it to the first path
of Chochmah, which no created being perceives.

Isaiah 64:3%3:770 171°yw°

Tpy? NP oOPRR ANRITRD Y APIRD KD ynwtRY 0pivm
Blrahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN 77M

Shlomo’s proverb: “For a mitzvah is a lamp, and the Torah
is light.” The text ties the name “light” to the thirty-two
paths of Chochmah.
Proverbs 6:23375:1 "2wn
701 NINJIR 020 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1°10 Ranm

The Zohar on Chukas expounds “the advantage of knowl-
edge is that wisdom gives life to those who possess it” as
the Tree of Life and the Torah, which comes from supernal
Chochmabh.

Zohar, Chukat 6:43-9:54771:"0-2"12: Npn 7t 780

92 1oAn Tnanm

Plainly, wisdom keeps alive the one who has it. Here its
the
Chochmah, one with the delight of Atik, gives life even to

“owner” is the Supernal will: inner point of

the will above it.
Ecclesiastes 7:1227°:t nonp
£79¥3 MR MRONT NPT TINM 1097 P33 M0 733 72
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
moPya omn nanm

The Zohar on Pinchas calls Chochmah “the life of the
King” and quotes “wisdom gives life to those who possess
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Zohar, Pinchas 118:800-120:811-n”n:n”p onin 371 790
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Moshe conveys G-d’s promise: “And it shall be, if you lis-
ten diligently to My commandments”: the opening of the
second section of the Shema, the acceptance of the yoke of
the mitzvos.
Deuteronomy 11:1327:X” 0°727
NN 0T DINX MER "I WK “Ni¥R-PK WRYn yauON MM
:02WDI"293 022377222 112y71 D2R2K "M DK
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0% WA 37y

The Kehot note points here, alongside Pardes, for the sev-
enty-two bridges of Chesed.

KEHOT'S NOTE

.01 N3AYR 0°M1°31 93y W 7D MW SvID YWY 071D IR

TR0 — PP — p MY

0°wa 27y

In its entry on Chesed, Pardes notes that 701 equals seven-
ty-two and alludes to the seventy-two bridges, and that the
attribute is called Chesed when it acts through them.

Pardes Rimmonim 23:8°1:1”3 0°1717 0712

70N MMM 1Ay Dwa 7Y

Pardes cites Rabbi Nechunia that the Name of seventy-two
belongs to Chesed and divides into seventy-two bridges,
called so as passages over the waters of Chesed.
Pardes Rimmonim 21:8'1:X”2 0°11727 0772
917 97K ,M%NI YWD 903 NPNT MY T 9o MM ...
5w 511 IR 790K W ORT 71732 2790 Dw M 1 19903 1w M
3 R”D NNZPIR N9910 1KY C1DR SUITR OWA 07w IR TN
1802 °8 191,27y O 773 D73 DAY 773 **ITR *911% 1R 1991 970
772 MMX 772 07’7 12 QW2 BR "D QW wI°R MY K712 7°Nan
nPVAT NATY NPT O 3 LM DY mnand PRI .oooR
0w OWaw 777 NPMIRK PRI .ONPHT2 N XY DNPNIRG
< DINWT YW 1RV 10D NP2 MNwRI DN782

Pardes Rimonim (Public Domain)
97RR Pom

“With all your might” appears in the first section of the
Shema, not the second; the Alter Rebbe reads it as the
boundless ascent of that section.

Deuteronomy 6:5°77:"1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

102° DNWwa

In Isaiah’s vision each seraph has six wings: “with two he
would cover his face, with two he would cover his feet, and
with two he would fly.” The first section of the Shema is
likened to these wings of ascent.
Isaiah 6:2°2:1 \1oyw°
19 11927 DPAY TN 07033 WY 07013 WY 17 Pynn 0Thy oo
NP1y DAY 931 M9 DY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1123 RIN D°9RIR 0”RRYwPa

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
17D UTRAYYR W N7YD R

NP7 152 NIN

Pri Etz Chaim, on the Shema at bedtime, teaches that the
soul is raised from world to world through the Name of
forty-two, the first of them through saying the prayer Ana
Bechoach.

Pri Etz Chaim, Gate of the Recitation of the Shema Before
Retiring 8:71:’1 nwnn Syw ynw NRMP Y ,0°n vy san

mnwn R R LT 0P 1matn 125 ow M2 IR IR
oW X ,72% NAWNRI M ONANR 270 °20 1PRY I .270 0w
7150 971X 5”13 192 RIX 1290 N5 "9 |12 1150 NWRIT 270
73271 ,°M7 TPEXR 7772 RN VAR LYTID 177 0P 22,0
5w onn Mond N2 I5M [an T RIM L7703 070 %) PRARa
"D 1130 7 "X 178 1”73 .77° PPInd DMK 772 12 0w ,°1TR
TI°K ORW TIRD 20 73T 3T 777 3 R 0D 1100 03 eI ow

... MR AN D 91
Pri Etz Chaim (Public Domain)

naw nap TP 1N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
179 Nawn W aw AR

naw nbap omp

Pri Etz Chaim, describing the welcoming of Shabbos, gives
the intentions of the Name of forty-two in the seven “voic-
es” of the psalm said then. The Kehot note points here for
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the custom of saying Ana Bechoach before welcoming
Shabbos.

Pri Etz Chaim, Gate of the Sabbath 6:3n2wn ayw ,0%n ¥y "9
eHal
1R 79nN KM 0 ,¥7 ,0°32 97ARY ,ATwA NAw NDap NaND DInR
nM°ID Onw ,MINwAT "N2 K - 07 M 02 %0 TR PR PRI
TPy WK ,0%IRDM MDIT PN RITW ,NPNRIT 0 . mndwn Pab
RITW ,NON2°0 TI0 POYR ,ITWA ANYY AN PYE OPRINR 17 ,I0K]
nPWYR ,1wYaw 773 7PRYR IR DIAR .02IRPRM mYInn 10
121 3R 7Y N7 POYR 1R OUAR LM IMRAw 137 03 oM, TR0
PR LT IMMNIAY 19 0O DY R D .M PR oM L 1Raw
... 219991 MPYS 9 NP2 D7, awe” D1anh” Y M)
Pri Etz Chaim (Public Domain)
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G-d, “high and lofty,” says through Isaiah that He dwells
on high and also with the crushed and lowly, “to revive the
spirit of the lowly.” Charity that revives the lowly below
draws life-force down above.
Isaiah 57:1570:1"17°yw°
RIT™NRY 112K W71 0370 0 WiTR1 7Y 0% R 07 MR 10 %3
:0°RD71 27 Ni°Na?Y 0°9DW M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A0 1y
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The note says that this passage is quoted in Or HaTorah on
Haazinu, and that there the Tzemach Tzedek refers to
Tanya’s Kuntres Acharon on the same point.
KEHOT'S NOTE
v n 1’31‘|'? 77 XN N”P‘? 19981 DWY TRANR Y 1IPIRT NN RN
P2 YD 79 TTRR P 2123 092 10 P ARDYM” (2 ,MIp) nUyea
27y 0K
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“With all your might”: love beyond one’s own measure,
which alone connects below with above.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Qopnynn

A song of ascents: “From the depths I called You,
Havayah,” both from a low place of distress and from the
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depths of the heart (context: Steinsaltz Tanakh). The maa-
mar uses both: love beyond one’s own measure, and
Yosef’s descent to Egypt.

Psalms 130:1°x:5”p 0°%°11n

T TPIRIR DpRyRn nivyRn 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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01 VPHN
In the years of famine Yosef sold grain and “gathered all
the silver that was found in the land of Egypt and in the
land of Canaan,” bringing it to Pharaoh’s house. The Alter
Rebbe reads it as gathering Chesed.
Genesis 47:1477:1”1 N°WRI2
1202 93D PIRA DMIRPIND KIRIT AP2TPINY 0P vpn
:71YID 1072 927N A9 K271 0773V 077K
And Joseph gathered up all the money that was found in the
land of Egypt, and in the land of Canaan, for the corn which
they bought; and Joseph brought the money into Pharaoh’s
house.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A ,an aw

AW RITPINT DY VIPWE R A0

When his brothers come down to buy food: “And Yosef
was the ruler over the land; he was the one who sold grain
to all the people of the land.”
Genesis 42:6%1:271 N°WR12
MR IR PIRT OY7207 WD KT PIRTTPY VIPWD KT A0
3N 00BN 12NN AP
And Joseph was the governor over the land; he it was that
sold to all the people of the land. And Joseph’s brethren
came, and bowed down to him with their faces to the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOXIN LR °nNn

In the second section of the Shema G-d promises, “I will
give the rain of your land in its season ... and you will

gather in your grain.” “Your land” is Malchus.
Deuteronomy 11:147”7:X”° 0°727

IR G0N 1337 HEON WP 1P iRy DIFINILR NN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Proverbs warns of the forbidden woman, “her feet go down
to death.” Here the words describe Malchus, which de-

scends to the lowest realms.
Proverbs 5:571:71 “2wn
2500 1IY3 PIKY M TP 7o
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist’s praise, “Havayah established His throne in
the heavens, and His kingdom rules over all”: Malchus
reaching every level.

Psalms 103:19v>:37p °%°mn
:1PWn 932 1n139m1 IR0D 1707 DMYa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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