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“I saw, and behold, a menorah all of gold,
with its bowl upon its top...” (Zechariah 4:2)

Israel is Zechariah’s menorah all of gold even now: the souls are
the lamps, the mitzvos, G-d’s will in which His delight is hidden,
are their oil and wick, and the Torah is the light that reveals that
delight. The oil reaches the lamps through the acceptance of the
yoke of Heaven in the Shema, through the “crushing” of the
olives in bitterness and mercy, and through the gold of the joy of
the mitzvah; and it is exile itself, as in Babylon, that brings out

the soul’s love and turns it to gold.
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THE BIG IDEA

Israel is Zechariah’s menorah all of gold even now: the souls are the lamps, the
mitzvos, G-d’s will in which His delight is hidden, are their oil and wick, and the
Torah is the light that reveals that delight. The oil reaches the lamps through the
acceptance of the yoke of Heaven in the Shema, through the “crushing” of the
olives in bitterness and mercy, and through the gold of the joy of the mitzvah; and

it is exile itself, as in Babylon, that brings out the soul’s love and turns it to gold.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Yirmeyahu called Israel “rejected silver,” but Zechariah saw “a menorah all of gold,” and the Midrash
implies that this describes Israel already now. Like the Menorah hammered from one piece, all Israel
are one body whose higher and lower members need each other, and all receive from the seven shep-
herds, its seven lamps. The soul is the lamp’s vessel, the mitzvos its oil and wick, the Torah its light.
The mitzvos are G-d’s will, clothing His delight; so their joy is “more than the abundance of all,” be-
yond the 310 worlds of reward, for they reach the 620 pillars of light in Keser, and only Israel, “sancti-
fied with His mitzvos,” can draw this delight down. To bring it into the soul, “wisdom gives life to its
possessors”: the Shema’s acceptance of the yoke of Heaven is the Menorah’s bowl and its love the sev-
en lamps; the two olives beside the bowl are the crushing of the heart, through its heaviness and the
plea for great mercy, and they yield the oil of love and of awe; the second pipe of each lamp carries the
gold of joy. And as a son sent from home finds his love for his father, the Babylonian exile made Israel

gold.

OUTLINE

1 The menorah all of gold -4
Zechariah’s menorah is the souls of Israel and its seven lamps the seven shepherds; the Midrash implies
that “all of gold” is true even now. Like the Menorah hammered from one piece, “to its base, to its flower,”
all Israel are one body, higher and lower intermingled, and all receive from the seven shepherds.

2 Lamp, oil and light 15-11

The soul is the lamp’s vessel, the mitzvos its oil and wick, and the Torah the light that takes hold of them.
The mitzvos are G-d’s will with His delight clothed in it, so they must be done with joy, “more than the
abundance of all”; the delights of Gan Eden rise without end, and the 310 worlds of reward, drawn from
Chochmah and Binah, are vessels for that delight.

likuteitorah.com/likkutei-torah/behaaloscha/6/ 2



3 More than the abundance of all 11214

The joy of a mitzvah exceeds the 310 worlds, because the mitzvos come from the 620 pillars of light in
Keser, whose upper half is above all worlds; so one hour of teshuvah and good deeds in this world is better
than all the World to Come. By turning his own yesh into ayin through the mitzvos, a person draws the

true yesh, the Infinite Light, into the worlds.

4 Who has sanctified us with His mitzvos 115-23
The blessing over a mitzvah praises the supernal delight, holy and set apart, which is “taken” with the
mitzvah as a treasure is taken with its locked chest. Only Israel, who arose in G-d’s thought, can draw it
down, not the angels; through the mitzvos and the yoke of Heaven the “good 0il” comes down on the
“head,” the Name Havayah, and through the “beard” of the Torah, which is the light that reveals the
delight.

5 Wisdom gives life: the bowl upon its top 124-26
To draw Torah and mitzvos into the soul, one first accepts the yoke of Heaven in the Shema, which draws

down the higher crown. The contemplation of “Hear, O Israel” is the Menorah’s bowl, and the passage of
love that follows is its seven lamps; gulah is also a spring, Binah, and the skull, the will above intellect.

6 The olives crushed: heaviness of head and mercy 127-32
Love is fixed in the heart only through crushing, like olives in the press: the “heaviness of head” of feel-
ing one’s sins and the Shechinah’s exile (gulah as golus). The blessings before the Shema arouse great
mercy from G-d, who is above all limits, and through felt lack and bitterness the inner “good oil” of the
Attributes of Mercy is drawn down.

7 Two olives and redemption 133-36
The two olives yield love, the soul’s running forth (ratzo), and awe, its return (shov), which is speaking

words of Torah with self-nullification. Gulah is also ge’ulah, redemption: the alef of wonder joins re-
demption to prayer, and the inner point of the heart goes free.

8 The yoke of the mitzvos and the gold 137-42
After the yoke of Heaven comes the yoke of the mitzvos, and each lamp’s second pipe carries the gold of
the joy of the mitzvah. Wisdom and the “all your might” of the first section give the mitzvos inner life, so
that they become “doing the will of the Omnipresent.” The gold of Babylon, the “head of gold,” was re-
fined in exile, as a son sent away discovers his love for his father, though its full revelation awaits the
Time to Come.

KEY CONCEPTS

lamp (ner) 13 the 310 worlds nin?1y »”w

The soul is the lamp’s vessel, the mitzvos are the oil and The reward of the righteous, drawn from Chochmah and
wick it holds, and the Torah is the light that burns on Binah, which veil the infinite delight so that a created soul
them; the 248 positive commandments with the two arms can receive it; they are the lower half of the 620 pillars of
equal ner (250). light, below the source of the mitzvos.

supernal delight 112y7 311y

G-d’s delight, clothed in His will, the mitzvos; joy is that
delight revealed, and the Torah, as Chochmah, is what re-
veals it.
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the 620 pillars of light 71% *712y 90
The 613 mitzvos of the Torah and the seven of the Rabbis,
drawn from Keser; their upper half is above all worlds, and

so the joy of a mitzvah is “more than the abundance of
all.”

accepting the yoke of the Kingdom of Heaven
(kabbalas ol) o°nw mo%?n 71y nbap

The first section of the Shema, which comes before the
yoke of the mitzvos; its contemplation of G-d’s oneness is
the Menorah’s “bowl upon its top,” and its “with all your
might” gives the mitzvos inner life.
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heaviness of head wx1 7212

The weight of feeling one’s sins and the Shechinah’s exile,
the “crushing” of the olives, which arouses great mercy
and draws down the inner “good oil.”

the joy of the mitzvah m%n %w nnnw

The gold carried by each lamp’s second pipe: the revealed
delight in keeping the mitzvos, beyond the limits of the
soul.

doing the will of the Omnipresent 01pn %2 11737 PUIy
Keeping the mitzvos so that their light is drawn inward,
from an encompassing light into the light that fills all
worlds, which is called Makom, “the place of the world.”
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SECTION 1 - 11-4

The menorah all of gold
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“I saw, and behold, a menorah all of gold, with its bowl upon its top, and its seven lamps upon it,”
etc. Now, lamps are called souls, as it is written, “The soul of man is the lamp of Havayah”; and “its

seven lamps” are the souls of the seven shepherds,

The maamar opens with the prophet Zechariah’s vision of a golden menorah with a bowl on its top and seven
lamps (Zechariah 4:2). The Alter Rebbe begins to decode it: lamps stand for souls, as Proverbs calls the soul
“the lamp of Havayah,” and the seven lamps are the souls of “the seven shepherds,” the great leaders of
Israel.
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who are the ones who impart G-dliness to the souls of Israel as a whole. For “no thought can grasp
Him” except through the seven shepherds, as is explained elsewhere.

The seven shepherds are the channels through which G-dliness reaches every Jewish soul. “No thought can
grasp Him,” as the Tikkunei Zohar says: no created mind can reach G-d by itself, so the souls of Israel re-
ceive their bond with Him through these shepherds.
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(And on the matter of the seven shepherds, see Midrash Rabbah, Nasso) (beginning of chapter 14),

which brings it from the verse “And we will raise up against him seven shepherds” (in Micah, chap-

ter 5[, verse] 4);

The parenthesis gives the sources for the “seven shepherds.” The Midrash on Parshas Nasso brings the

phrase from Micah’s prophecy that when Assyria invades, “we will raise up against him seven shepherds.”
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and in Shir HaShirim Rabbah, at the end of the section “If she be a wall”; and in the Midrash
(Eichah, 66c¢) on the verse “He spread a net for my feet,” and there it is implied that it refers to the
Time to Come.
Two more Midrashim, Shir HaShirim Rabbah (on “If she be a wall”) and Midrash Eichah (on “He spread a
net for my feet”), bring the same verse of Micah among the signs that Mashiach’s footsteps are near, reading

“for my feet” (leraglai) as his footsteps. From them it is clear that the seven shepherds belong to the Time to
Come.
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And so it is in chapter 5 of Sukkah (folio 52b); and see there in Rashi’s commentary what he writes,

“It seems to me,” etc.; and it is stated explicitly in Shir HaShirim Rabbah there.

The Talmud in Sukkah names the seven shepherds: David in the middle, Adam, Shes and Mesushelach on
his right, and Avraham, Yaakov and Moshe on his left. Rashi says he does not know why they were chosen
and offers a guess (“It seems to me”) about why Yitzchak is missing; the Alter Rebbe notes that Shir
HaShirim Rabbah says it explicitly: Yitzchak went to sit at the entrance of Gehinnom to save his children
from its judgment.
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And in connection with this one may note the matter of what is written on the verse “And He will
wave His hand over the River,” etc., “and will strike it into seven streams,” which is the matter of

the revelation of the seven lower [Sefiros] of Atik Yomin.

Isaiah foretells that G-d will wave His hand over the River and split it into seven streams. The Alter Rebbe re-
calls that this was explained elsewhere as the revelation of the seven lower Sefiros of Atik Yomin, the inner
dimension of the Crown (Keser), far above the ordinary flow into the worlds.
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That is: of “the river that goes out of Eden” it is said, “and from there it divides,” etc.; but through

“And He will wave His hand over the River,” etc.,

The Torah says that a river goes out of Eden and “from there it divides” into four heads: below its source, the
flow splits into separate channels. The future “waving of the hand over the River” changes this.
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there will be below, too, a revelation of self-nullification (bittul) as there is above. And this is the
matter of “and will strike it into seven streams,” in the manner of what is written, “And from the
stream of Your delights You give them drink” (in Psalms, chapter 36):

Then the self-nullification (bittul) that exists at the source above will be revealed below as well. The seven

streams are like “the stream of Your delights” in Psalms, and the Hebrew for “Your delights” (adanecha)
shares its root with “Eden.”
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that is, a stream drawn from the level of Eden itself, which is above the rank of a river, etc.; and in
the manner of “nachal eisan” [a mighty stream]|, which was explained elsewhere [as] a stream
drawn from the level of Eisan, etc.

So “the stream of Your delights” flows from Eden itself, which is higher than the river that goes out of it. The

same is said of “nachal eisan,” a mighty stream: it is drawn from the level called Eisan (strong, enduring),

again a source above the usual flow.
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And see what is written about this in the explanation on the verse “When you raise up,” etc.; and
this is in the manner of “Beyond the River your fathers dwelt,” as is explained on the verse “If you
walk in My statutes.” And the souls of Israel as a whole are called by the name “menorah,” “a
menorah all of gold,” on account of “You are all fair, my beloved.”
The Alter Rebbe refers to his explanation on “When you raise up [the lamps],” and links the high root of the
seven streams to “Beyond the River your fathers dwelt” (Joshua 24:2), explained in the discourse on “If you

walk in My statutes”: the root of the fathers is above the River. He then returns to the main thread: all the
souls of Israel together are the menorah, “all of gold,” because “You are all fair, my beloved.”
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Now, elsewhere in the Midrash they said that it refers to the Time to Come; this is in Midrash

Rabbah, Emor, at the end of chapter 32: “Because in this world there is refuse in them,

One Midrash (Vayikra Rabbah) reads Zechariah’s golden menorah as a picture of the future. In this world
there is refuse, impurity, mixed into Israel; only later will they be pure gold.
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but of the Time to Come, Zechariah said,” etc., “‘a menorah all of gold.”” And so it is in Shir

HaShirim Rabbah on the verse “You are all fair, my beloved.”

Zechariah’s “menorah all of gold” thus describes Israel in the Time to Come. Shir HaShirim Rabbah, on the

verse “You are all fair, my beloved,” also brings Zechariah’s vision.
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And elsewhere they said (in Midrash Rabbah, Nasso, chapter 13): “Because Yirmeyahu says, ‘Re-
jected silver they have called them,’ and Yechezkel calls them dross, ‘Son of man, the house of

Israel has become dross to Me,’ etc.,

Another Midrash (Bamidbar Rabbah on Nasso) sets the prophets side by side. Yirmeyahu called Israel “re-
jected silver,” and Yechezkel called them “dross,” the waste left when metal is refined.

SNYA 1D 9919 wrn 0%9pD 1919 RO 2T DR .1919 YA 1713 1AM SNORD IRRY 17701 X2

Zechariah came and said, ‘I saw, and behold, a menorah all of gold’: it is all of gold, to fulfill what is

written, ‘You are all fair, my beloved.’”

Against these harsh words, Zechariah saw a menorah made entirely of gold. That vision fulfills “You are all

fair, my beloved”: the whole people, without exception, is gold.
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From this it is implied that it refers also to the present time. For Yirmeyahu and Yechezkel certainly
meant only the present time, and not the Time to Come; and if so, it was about this that Zechariah
came and said, “a menorah all of gold,” etc.

The Alter Rebbe draws the conclusion. Yirmeyahu and Yechezkel were rebuking the people of their own day,

so Zechariah’s answer must also speak of the present: even now, and not only in the future, the souls of
Israel are “all of gold.”

likuteitorah.com/likkutei-torah/behaaloscha/6/ 8
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Now, one must understand: why, in truth, did Yirmeyahu and Yechezkel say so, while Zechariah
said, “a menorah all of gold,” that is, “You are all fair”?

The question is sharpened: Yirmeyahu and Yechezkel called Israel worthless silver and dross, yet Zechariah
saw them as pure gold, “all fair.” Since all three speak of the present, how can both descriptions be true?
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First, one must preface the matter of why the Community of Israel (Knesses Yisrael) is called a

9 &

menorah. For just as the Menorah is “one hammered piece,” “of hammered work shall the

Menorah be made,” so that through the hammering by which it is beaten it comes about that what
was above [goes] below and what was below [goes| above, and everything is intermingled, the up-
per in the lower and the lower in the upper,

Before answering, the Alter Rebbe explains why the Community of Israel is called a menorah. The Menorah
had to be hammered out of a single block of gold, and the hammering pushes metal from one part of the
block to another, so that what was at the top ends up below and the reverse, all mixed in one piece.

,07R 0717P ONK 3 712 71 0927197 923 13 at 0°37y SR 95 90

so “all Israel are guarantors (areivim) for one another,” meaning, intermingled (me’oravim) with

one another. For “you are called adam (man)”:

The Jewish people are the same: the saying that all Israel are “guarantors” (areivim) for one another is read
as “intermingled” (me’oravim), from the same root. And they are called “adam,” one man.

100 T2 DRAW° D3 70 A% I3 D3 03 Nn Papn R DA R 1D WO DTN 1D
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just as a man has a head and a foot, and the head receives life-force (chayus) from the foot as well,
for it needs it, so all Israel together are called one man, one stature.

In a body the head is the highest part, yet it also needs and receives life from the foot. So all Jews together
form one body, “one stature,” in which the higher depend on the lower as well.

likuteitorah.com/likkutei-torah/behaaloscha/6/ 9
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And as is explained about this on the verse “and the earth is My footstool,” in the discourse begin-
ning “The heavens are My throne,” and in the discourse beginning “You are standing this day, all
of you.” And this is “to its base, to its flower, it is hammered work”: “its base” (yerechah) — these
are the lower ranks; and “its flower” — these are the upper levels
The Alter Rebbe refers to two discourses that explain this mutual dependence: one on “The heavens are My
throne, and the earth is My footstool,” and one on “You are standing this day, all of you.” He then reads the

Torah’s words that the Menorah was hammered work “to its base, to its flower”: the base (yerechah, literally
“its thigh”) stands for the lower ranks among Jews, the flower for the higher ones.
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(in the manner of “Israel shall blossom and flower”: thus the flower is the level of Israel, “for you
have striven with G-d”; and see Midrash Rabbah at the end of Vayeshev, on the verse “And it was as
though it flowered,” etc.; and also in the manner of [the teaching] that through love and awe “it flies
upward,” etc.;

The parenthesis shows why the flower is the higher level. Isaiah says “Israel shall blossom and flower,” and

the name Israel itself means “for you have striven with G-d”; the Midrash reads the vine that “flowered” in
the cupbearer’s dream as the flowering of Israel’s redemption. Also, the Hebrew “its flower” (pirchah) is

9

spelled like the Aramaic word for “flies,” as in the saying that through love and awe one’s service “flies

upward.”
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which is not so of the level of “its base.” And even so, it is written, “The curves of your thighs
(yerechayich) are like jewels”; and see what is written at the end of the discourse beginning “How
beautiful are your steps in sandals,” that there is a superiority in the foot and in the thigh that is
not in the head, as in the matter of Zevulun [coming]| before Yissachar; and this is the matter of
“one hammered piece”):
The base lacks that upward flight, yet the Song of Songs praises “the curves of your thighs” as jewels, and the
discourse on “How beautiful are your steps in sandals” explains that the foot and thigh have a virtue the

head does not. So Zevulun, whose trade supported Yissachar’s Torah study, is named before Yissachar; this
mutual dependence is what being “one hammered piece” means.

likuteitorah.com/likkutei-torah/behaaloscha/é/ 10
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all of them are one hammered piece. And all of them receive from the seven upper lamps, which
are the seven shepherds mentioned above, each and every one according to his rank and accord-
ing to his own measure. (The matter of “of hammered work shall it be made” is mentioned in the
Zohar, Part I, folio 74a, [and] Part 11, 158a.)

High and low are one piece, and all of them receive from the seven upper lamps, the seven shepherds, each

according to his own level and capacity. The closing parenthesis gives two places in the Zohar that discuss
the verse “of hammered work shall the Menorah be made.”
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Summary. Lamps are called souls. The matter of Zechariah saying “a menorah all of gold,” and not
as Yirmeyahu and Yechezkel [said]: according to one interpretation, it refers also to the present

time.

The summary recalls that lamps are souls. Zechariah, unlike Yirmeyahu and Yechezkel, called Israel all gold,
and according to one Midrash he spoke of the present time as well.
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The matter of “of hammered work shall it be made”: “its base” and “its flower.” “And Israel shall
flower”; “the curves of your thighs”; Zevulun and Yissachar; head and foot. And all of them receive
from “its seven lamps,”

It then lists the images of unity: the Menorah hammered from one piece, from base to flower; Israel as the

flower; the praise of the thighs; Zevulun and Yissachar; head and foot. All of them receive from the
Menorah’s seven lamps.

likuteitorah.com/likkutei-torah/behaaloscha/é/ 11
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which are the seven shepherds, whose root is very high, from the level of “Beyond the River,” etc.;
“and will strike it into seven streams,” etc.; “the stream of Your delights”; and then there will not be
“and from there it divides,” etc., as is explained elsewhere.

The seven lamps are the seven shepherds, whose root is very high: “beyond the River,” the seven streams,

“the stream of Your delights” that flows from Eden itself. In the future the flow will no longer divide as it does
when “from there it divides.”

SECTION 2 - 15-11

Lamp, oil and light
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2. Now, the mitzvos too are called lamps, as it is written, “For a mitzvah is a lamp, and Torah is
light.” And also, because the 248 positive commandments, which are the 248 limbs of the King, to-
gether with the two arms, are the numerical value of ner (lamp); as is explained about this in the
discourse beginning “And it shall be to you as tzitzis.”

The second section begins: the mitzvos too are called lamps, as Proverbs says, “a mitzvah is a lamp, and

Torah is light.” There is a numerical hint as well: the 248 positive commandments, called the 248 limbs of
the King, plus the two arms make 250, the value of ner (nun = 50, reish = 200).
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The explanation is: in the language of the Torah, the vessel inside which are the oil and the wick is
called ner, as it is written, “the lamps of the arrangement, and all its vessels.” And the oil and wick
themselves are also called ner, as it is written, “when he dresses the lamps,” which means the
dressing of the oil and the wick.

In the Torah’s language the word ner means two things. It is the vessel that holds the oil and wick, since the

verse counts the lamps among the Menorah’s vessels; and it is also the oil and wick themselves, for “dressing
the lamps” means cleaning them and putting in fresh oil and wicks.
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Now, the souls of Israel are called [lamps] on account of the vessel of the lamp, which is a recepta-
cle to receive the oil and the wick. So the souls are vessels of reception to receive the mitzvos,

which are the level of the oil and the wick, which are [what is] called “a mitzvah is a lamp.”

The souls are called lamps in the first sense of ner: the vessel. A soul is a receptacle for the mitzvos, and the
mitzvos are the oil and the wick, the second sense of ner, which is why the verse says “a mitzvah is a lamp.”
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But “and Torah is light”: for the light is not called “light” except by taking hold of the oil and the
wick; and according to the abundance of the oil and the wick, so does the light shine. For if the wick
is of the choicest, the light will be great;

The Torah is the “light” of the verse. A flame counts as light only when it takes hold of oil and a wick, and how
brightly it shines depends on them: a choice wick gives a great light.
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and likewise, if there is much oil, the light will continue for a longer time; and likewise, if there are

many wicks, there will be an added abundance of light.

More oil makes the light last longer, and more wicks make it brighter. Everything about the light depends on
what it burns on.

By Hwnb 1Mo MIZNT IR D RO A7INT 70,9900 1AW 7Y RIT IR 1908 Py M
N2w noon w° naw nixn

Thus the main revelation of the light is through the oil and the wick. So the Torah is the commen-

tary and explanation of the mitzvos: for example, on the mitzvah of Shabbos there is the tractate
Shabbos,

The Torah relates to the mitzvos as light relates to oil and wick: the light shows what the oil and wick hold. So
the Torah explains the mitzvos; the tractate Shabbos, for example, explains the mitzvah of Shabbos.

likuteitorah.com/likkutei-torah/behaaloscha/é/ 13



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6 AWRA DY 19130 71919 27 NN 1M CNOR...

WY T390 11310 219731 7R KT 7700 23 177V 9 0°N08 NooR WO noD NIvn B3

and on the mitzvah of Pesach there is the tractate Pesachim. So, by way of analogy, the whole Torah

is the light and the revelation of the mitzvah: how it is done.

In the same way the tractate Pesachim explains the mitzvah of Pesach. The whole Torah is the “light” that
shows how each mitzvah is done, and it shines only through the mitzvos it explains.
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Now, as it is in the physical, so it is in the spiritual. For the mitzvos are the supernal will, blessed be

He, and the supernal delight is clothed in them, as it is written, “a pleasing fragrance to Havayah.”

The image of the lamp has a spiritual meaning. The mitzvos are G-d’s will, and His delight is clothed within
that will; this is why the Torah calls the offerings “a pleasing fragrance to Havayah,” a sign of His pleasure.
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And our Sages, of blessed memory, said: “It is a satisfaction before Me that I spoke and My will was

done.” For delight is drawn according to the will: in what a person wants, delight is drawn;

The Sages explain the “pleasing fragrance”: G-d takes satisfaction in having spoken and seen His will done.
The principle behind it is that delight follows will: when what a person wants comes about, he takes delight in
it.
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and conversely, from what is against his will he receives pain, which is the opposite of delight. And

see what is written about this in the discourse beginning “When you raise up the lamps.”

The reverse is also true: what goes against a person’s will causes him pain, the opposite of delight. The Alter
Rebbe refers to the discourse on “When you raise up the lamps,” where this is explained.

MRI22Y 717721 IR ADIR TOINY 1772 wURY) MIYNT Mwatnm o 12 vt N0 N KRN
77 (99n 195

It follows that the level of will has within it the level of the clothing of delight (see what is written in
the discourse beginning “And I was beside Him a nursling,” and in the discourse beginning “And

when she came before the king”).

So will is a garment for delight: the delight is hidden inside the will. The parenthesis points to two more dis-
courses where this relationship is explained.
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Therefore a person must do the mitzvah with joy, as it is written, “Because you did not serve
Havayah your G-d with joy and with gladness of heart, more than the abundance of all.”

Since G-d’s delight is clothed in the mitzvos, a person must do them with joy. In its plain sense the verse re-
bukes those who did not serve G-d gladly amid “an abundance of everything” (merov kol); the maamar reads

merov kol as “more than the abundance of all,” and now goes on to explain it.
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For joy is the revelation of delight: when delight comes to be revealed, then joy is born and comes
into being, in the revelation of the heart; and the more revelation of delight there is, the more he
rejoices and is glad, as is explained about this in the discourse beginning “I will greatly rejoice in
Havayah.”

Joy is delight revealed: when an inner delight comes out into the open, joy is born in the heart. The more the
delight is revealed, the greater the joy, as the discourse on “I will greatly rejoice in Havayah” explains.
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And “more than the abundance of all” does not mean [more] than all the delights of this world
alone; for that is obvious, since all the delights of this world are nothing but refuse, from what fell
in the breaking of the vessels.

“More than the abundance of all” cannot mean only “more than worldly pleasures”; that would be too obvi-

ous to need saying. Worldly pleasures are only the refuse of holiness, from the sparks that fell at the break-
ing of the vessels, the cosmic shattering through which holy sparks came down into the lower realms.
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And therefore our Sages, of blessed memory, said of Rabbi Akiva: when he was a hundred and
twenty mil from the great city of Rome and heard the sound of the city tumultuous with gladness
and great joy, Rabbi Elazar and Rabbi Yehoshua wept,

The Talmud tells that Rabbi Akiva and his colleagues, a hundred and twenty mil from Rome, heard the noise

of the city’s celebrations. His companions wept, because the idolaters lived in ease while the Temple lay in

ruins.
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but Rabbi Akiva laughed and said, “If for those who transgress His will it is so, for those who do His

will, how much more so!” That is: if this delight is drawn even to those who transgress His will, etc.

Rabbi Akiva laughed: if those who go against G-d’s will enjoy so much, how much more will those who do His
will. The Alter Rebbe reads his words as being about delight: if delight reaches even those who transgress His

will, what is in store for those who do it?
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As our Sages, of blessed memory, said, “There is no blade of grass below that has no mazal above,”
etc.; and the mazal receives from the seventy princes, etc.,

This is how worldly pleasure reaches the world. Every blade of grass has a mazal, a heavenly force, above it,
and the mazalos receive from the seventy angelic princes that stand over the nations.
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who receive from the dregs of the Ofanim, the level of dregs and refuse; and from this they bestow

all the delights of this world. And there is no comparison to the inner dimension of the life-force,

These princes receive only from the “dregs” of the Ofanim, angels of the lowest world, Asiyah: mere waste
and refuse, and from it come all the pleasures of this world. Such pleasure cannot be compared with the in-

ner dimension of the divine life-force.
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which is the radiance of the Shechinah revealed in Gan Eden, where “the righteous sit and delight
in the radiance of the Shechinah”; so much so that they said, “Better that he be judged and come to
the World to Come”: for all the sufferings of Gehinnom are worthwhile for him, so that afterward he
will receive the supernal delight drawn from the radiance of the Shechinah.

That inner life-force is the radiance of the Shechinah, which the righteous enjoy in Gan Eden. It is so great

that the Talmud says of a sinner that it is better he be judged and then enter the World to Come: all the suf-

fering of Gehinnom is worth it.
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And therefore our Sages, of blessed memory, said, “If for those who transgress His will it is so”: if
such great delight is drawn in the flow of the dregs and refuse, all the more so will great delight be
drawn when the supernal delight from the radiance of the Shechinah is openly revealed in the

Time to Come.

This is the force of Rabbi Akiva’s reasoning. If the dregs and refuse give such pleasure now, the open revela-
tion of the supernal delight in the Time to Come will be incomparably greater.
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Now, how great is the joy and the delight revealed from the radiance of the Shechinah even in the
lower Gan Eden, so much so that they said, “Better that he be judged,” etc.;

Even the lower Gan Eden, the first stage of the soul’s reward, reveals such joy from the radiance of the
Shechinah that it is worth the sufferings of Gehinnom. The Alter Rebbe uses this as the starting point for an
argument from the lesser to the greater.
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all the more so in the upper Gan Eden, which is far, far above the lower Gan Eden, so much so that
one must immerse in the River of Fire (Nehar Dinur) [to enter| the upper Gan Eden. And there are
many kinds of Gan Eden, of great levels, up to the highest heights; and in all of them there is the
level of a River of Fire between one and the next, up to the highest heights.

The upper Gan Eden is far higher still; the distance is so great that the soul must immerse in the River of Fire

(Nehar Dinur) before it can enter. And there are many levels of Gan Eden, one above the other, with a River
of Fire between each, ever higher.
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And this is [the meaning of] what our Sages, of blessed memory, said: “Torah scholars have no rest,
neither in this world nor in the World to Come, as it is said, ‘They go from strength to strength,’”

etc.

The Sages say that Torah scholars never rest, not even in the World to Come, because “they go from strength
to strength.” Their ascent never stops.
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And this is “and holy ones praise You every day, selah”: the “holy ones” are the souls, which have

ascents “selah,” without limit or end, and take delight in a delight above delight, without end.

The prayer “and holy ones praise You every day, selah,” from the third blessing of the Amidah, says the
same: the holy ones are the souls, and “selah” means forever. Their ascent has no end, and each new level
brings a delight beyond the one before it.
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Therefore our Sages, of blessed memory, said (Sanhedrin, folio 100, end of side a, and in the
Mishnah at the end of Uktzin): “In the future the Holy One, blessed be He, will give each and every
tzaddik 310 worlds as an inheritance, as it is said, ‘To cause those who love Me to inherit yesh (sub-
stance)’” (in Proverbs, chapter 8|, verse| 21).

This is why every tzaddik is promised 310 worlds, learned from “to cause those who love Me to inherit yesh,”

since the letters of yesh (yud = 10, shin = 300) add up to 310. The Alter Rebbe now explains why the reward
takes the form of worlds at all.
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For in order that he receive that delight, which is without end, since the soul, which is on the level
of a created being, [brought into being as| something from nothing, has no power to receive that

delight so that it be grasped and clothed [in it], to the point that they enjoy [it], etc.,

The delight the tzaddik is to receive is without end, but a soul is a created being, brought into existence from
nothing, and so it is limited. It cannot take in an infinite delight directly and really enjoy it.
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therefore there had to be 310 worlds, which conceal that supernal delight with concealment after
concealment, through 310 worlds, so that it can be grasped and clothed in the power of the soul.

So the infinite delight is veiled, concealment after concealment, through 310 worlds, until it reaches a form
the soul can grasp. The worlds of reward are vessels that make an infinite delight receivable.
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(This is the level of “Acquire wisdom, acquire understanding”: “acquire” (keneh) twice is the nu-
merical value of 310, for these worlds are drawn from the level of Chochmah and Binah, etc. And
they are above the level of this world, whose root begins from the level of the emotive attributes
(middos), the first of which is Chesed, as it is written, “The world is built by kindness.”

The parenthesis explains the number: in “Acquire wisdom, acquire understanding,” the word keneh (155)

appears twice, making 310, so these worlds come from Chochmah and Binah. This world comes from a lower
source, the emotive attributes, which begin with Chesed: “The world is built by kindness.”
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Whereas the level of Chochmah and Binah is the matter of the two thousand years by which the
Torah preceded the world, which is above the life-force of the worlds; and of this it is said, “Your
thoughts are very deep,” etc., for they are on the level of depth, which has not come into revelation
in the order of the chain of descending worlds (hishtalshelus);

Chochmah and Binah are the “two thousand years” by which the Torah preceded the world, a level above the
life-force that sustains creation. They are “very deep,” a depth that never comes out into the chain of worlds.
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as is explained about this at length in the discourse beginning “I have come into My garden.” And
from there the level of the 310 worlds is drawn to the World to Come. And this is the matter of the
“worlds of longing” (almin dechisufin), which are drawn from the level of “current with the mer-
chant,” etc.: kisufin is an expression of kosef (longing), in the manner of “My soul longs, indeed it
pines,” etc.

The 310 worlds of the World to Come are drawn from there, as the discourse on “I have come into My gar-

den” explains at length. They are also called “worlds of longing” (kisufin): they come from the silver “cur-
rent with the merchant” that Avraham paid, and kesef, silver, is read as kosef, longing, as in “my soul longs.”
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Also, in the manner of the Chamber of the Holy of Holies, which corresponds to the first three [Se-
firos] and is above the other chambers, which correspond to the seven lower [Sefiros], the Chamber
of Love, etc. And this is the matter of “to cause those who love Me to inherit yesh”: that in truth,
above, it is the yesh (being), and below is accounted as nothing; whereas from the level of the emo-
tive attributes is drawn something from nothing, where the yesh is below, etc.
They are like the Chamber of the Holy of Holies, which corresponds to the first three Sefiros and stands
above the chambers of the seven lower ones, such as the Chamber of Love. That is why the reward is called
yesh, “being”: on that level the true being is above and everything below counts as nothing, whereas in cre-

ation from the emotive attributes, “something from nothing,” the created thing below seems to be the real
being.
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And on the matter of these 310 worlds, see the Zohar, Part I, Vayetze, folio 156, end of side b, on the
verse “Therefore he shall lie (yishkav) with you”: yishkav is yesh [and] kaf-beis (22); that is, yesh is

“acquire wisdom, acquire understanding,” drawn through the twenty-two letters of the Torah.)

The Zohar reads the word yishkav (“he shall lie”) as yesh plus kaf-beis, twenty-two. Yesh, the 310 worlds of

“acquire wisdom, acquire understanding,” is drawn down through the twenty-two letters of the Torah.
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(And folio 158, beginning of side a, on the verse “For there is a reward for your work”; Vayigash, fo-
lio 206a; Vayechi, 242b; Terumah, 166b; and in Etz Chaim, Sha’ar 16, chapter 1, in the gloss; and
in the Likkutei Torah [of the Arizal] on Habakkuk; and in the Ramaz, Parshas Beshalach, folio 45a;
and in Emek HaMelech, Sha’ar 11, end of chapter 1, [and] Sha’ar 13, chapter 4.)

A list of further places on the 310 worlds: another passage of the Zohar, on “For there is a reward for your
work,” and three more in the Zohar; Etz Chaim, the Arizal’s teachings as recorded by Rabbi Chaim Vital; the
Arizal’s Likkutei Torah; the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist and commentator
on the Zohar); and Emek HaMelech, a Kabbalistic work by Rabbi Naftali Bacharach.
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Summary. The souls of Israel are called a lamp on account of the vessel that holds the oil; and the
mitzvos are called “a mitzvah is a lamp” on account of the oil and the wick. And the Torah is the
light that depends on the oil and the wick.

The summary recalls the image: the souls are the lamp as vessel, the mitzvos are the oil and wick, and the
Torah is the light that depends on them.
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So it is in the spiritual: for the mitzvos are the supernal will, and the supernal delight is clothed in

them. Therefore a person must do the mitzvos with joy, for joy is the revelation of delight.

In spiritual terms the mitzvos are G-d’s will, with His delight clothed in it. That is why they must be done with
joy, the revelation of delight.

990 T RYRR T 7y 3 $7A WM 7401700 20N LW (xavpy o2 ¥ .90 210 annRwn PR
AP 9ap5 555 nah mnty w98 19% °.5onm 109 190

And the joy must be “more than the abundance of all.” Rabbi Akiva laughed. “Better that he be
judged.” And there are [levels of] Gan Eden, one above the other: “praise You, selah”; “they go from
strength [to strength].” Therefore there must be 310 worlds, to be a vessel to receive the delight.

It then lists the steps of the argument: joy “more than the abundance of all”; Rabbi Akiva’s laughter; “better

that he be judged”; Gan Eden above Gan Eden in an endless ascent. Hence the 310 worlds, vessels for receiv-
ing the delight.

likuteitorah.com/likkutei-torah/behaaloscha/é/ 21

11



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6 AWRA DY 19130 71919 27 NN 1M CNOR...

AP 1RO NIPR 10WR1 MY 2w DR L7°M13° 701 09I (mnnan ) N7 10WR1 MnRIvn oo
H[owTpn wnip] PPITTR D30T T 7P mawnn 1pny 7 nava

For the worlds are drawn from the seven lower [Sefiros]: “The world is built by kindness.” But the
310 worlds are drawn from “acquire wisdom, acquire understanding”; “Your thoughts are deep”;
and in the manner of the Chamber of the Holy of Holies.

This world comes from the seven lower Sefiros, “the world is built by kindness.” The 310 worlds come from
Chochmah and Binah, the “deep thoughts,” like the Chamber of the Holy of Holies.

SECTION 3 - 112-14

More than the abundance of all
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3. Now, about this the Torah said, “more than the abundance of all”: that is, more than all kinds of
delight, up to the highest heights, that are grasped and clothed in the power of the soul on the level
of the 310 worlds.

The third section begins. The Torah’s “more than the abundance of all” means more than every kind of de-
light, even the highest, that a soul can grasp in the 310 worlds of Gan Eden.
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But the joy of the mitzvah itself is above the level of these 310 worlds, for it is not clothed in them.

The joy of a mitzvah itself is higher than all 310 worlds, for it cannot be contained in them. The reason
follows.
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For the mitzvos are the supernal will, blessed be He, in which is clothed the supernal delight,
blessed be He, which is far, far above the bounds of being clothed; and it is the level of “No eye has

seen, O G-d, except You,” etc.

The mitzvos are G-d’s will, and the delight within that will is too high to be clothed in any world. It is the level
Isaiah calls “No eye has seen, O G-d, except You”: something no created being can perceive.
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(For it is known that the 613 mitzvos of the Torah, together with the seven mitzvos of the Rabbis,
are the 620 pillars of light that are drawn from the supernal Keser (the Crown), which is the level of
the light that encompasses all worlds (sovev kol almin); and it is what joins the Infinite One (Ein
Sof), blessed be He, to the emanated [levels]. And it has two levels:

The parenthesis explains in the language of Kabbalah. The 613 mitzvos of the Torah and the seven rabbinic

mitzvos make 620, the numerical value of keser (Crown): they are “620 pillars of light” drawn from Keser,
the encompassing light that joins the Infinite One to the emanated levels. Keser has two levels.
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the first is its upper level, in which the Infinite Light (Or Ein Sof), blessed be He, shines; and the
second is its lower level, which shines into Chochmah and Binah. And this is the matter of the 310
worlds: that is, the lower half of the level of 620.

In the upper level of Keser the Infinite Light itself shines; the lower level shines down into Chochmah and
Binah. The 310 worlds of the souls’ reward are this lower half of the 620.
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Whereas its upper level is above the level of being clothed in Chochmah and Binah; for the Chesed
and Gevurah of Arich Anpin are clothed in Chochmah and Binah, which is not so of the first three
[Sefiros], etc. And see what is written elsewhere on the verse “For my head is filled with dew.”

The upper level of Keser is not clothed in Chochmah and Binah. In Kabbalistic terms, only the Chesed and

Gevurah of Arich Anpin, the outer aspect of Keser, clothe themselves in Chochmah and Binah, while its first
three Sefiros remain above; the reader is referred to the discourse on “For my head is filled with dew.”
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And this is the matter of “And from of old they have not heard, they have not given ear; no eye has
seen, O G-d, except You, what He will do for one who waits for Him”; and it is explained in Midrash
Rabbah, Mishpatim) (end of chapter 30), that the world cannot hear what the reward given for the
mitzvos is.

This is the meaning of Isaiah’s “they have not heard ... no eye has seen.” The Midrash says that the world
cannot even hear what the reward of the mitzvos is.
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That is: it goes without saying that this world, which is bounded (from the earth to the firmament is
[a journey of] five hundred years), and whose root of coming into being is from the Sefiros of the
building, cannot now receive the revelation from the level of sovev kol almin (and see in Iggeres
HaKodesh, on the verse “And He put on righteousness as a coat of mail,” what is written about
this);

It goes without saying that this limited world, where the distance from earth to sky is a journey of five hun-
dred years, cannot now receive the revelation of the encompassing light (sovev kol almin): it comes from the
seven lower Sefiros that “build” the world. The reader is referred to Iggeres HaKodesh, on “And He put on
righteousness as a coat of mail.”
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but even the level of the 310 worlds that the Holy One, blessed be He, will in the future give each
tzaddik as an inheritance, whose root is from the level of Chochmah and Binah (and this is the mat-

ter of “with the yud the World to Come was created,” etc.),

But even the 310 worlds of Gan Eden, rooted in Chochmah and Binah, fall short. This is why the Talmud says
that the World to Come was created with the letter yud, the letter of Chochmah.
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cannot receive the revelation of the very essence of the mitzvah, which is the level of the 620 pil-

lars of light, as mentioned above. And this is the matter of “more than the abundance of all.”

Even those worlds cannot receive the essence of the mitzvah, the 620 pillars of light. That is why the joy of a
mitzvah must be “more than the abundance of all.”
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For the level of “all” (kol) is the fifty gates of Binah, and all this is only on the level of the 310
worlds, etc. It may further be said on the meaning of “more than the abundance of all,” and there-
fore it is said, “Because,” etc., “more than the abundance of all”:

“All” (kol, numerical value 50) stands for the fifty gates of Binah, and these belong to the 310 worlds. The
Alter Rebbe now gives a second explanation of “the abundance of all.”
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that is, Yesod is called kol (all), for “all that is in heaven and on earth” [means| “that which holds
fast to heaven and to earth,” etc.; and it is called kol, a term of general and collective expression
(klalus), for it includes within itself all the six extremities (vav ketzavos). And as it is written, “Let
the waters be gathered to one place,” which refers to the drawing of the flow from the Ten Sefiros to
the level of Yesod,
In Kabbalah, kol is Yesod: the verse’s “all that is in heaven and on earth” is read, in Aramaic, as “that which
holds fast to heaven and earth,” for Yesod connects above and below. It is “all” because it gathers the six

emotive Sefiros into one, as in “Let the waters be gathered to one place,” the gathering of the flow of all the
Sefiros into Yesod.
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like the drop that is drawn from the brain and all the limbs. And see the Zohar, Part I, 18a [and] b,
on the matter of “Let [the waters]| be gathered,” etc., which explains it as above; and folio 9a, on the

verse “And nothing is hidden,” etc.

Yesod gathers from everything above it, as in the body the life-giving drop is drawn from the brain and from
all the limbs. The Zohar (Part I, 18a-b) explains “Let the waters be gathered” in this way, and another passage

(9a) does so on “nothing is hidden from its heat.”

1997 7'57bn PO DY (2 pao) 27D MDA WY (o0 py o) I7YD VY 7195 °p1 nhapnn tonm
72,55 5on 552 9mR1 narna

And Malchus, which receives, is called kallah (bride). And see Pri Etz Chaim, Sha’ar HaSukkos,
chapter 2, on the verse “From all my teachers.” And therefore of the Patriarchs it is said, “bakol,
mikol, kol.”

Malchus, which receives from Yesod, is called kallah, “bride,” a word built from kol: she receives the “all.”

Pri Etz Chaim explains this on “From all my teachers,” and this is why the Patriarchs were blessed with the
words bakol, mikol, kol, “in all, from all, all.”
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And “the abundance of all” (rov kol) is the multitude of the Yesods in the upper configurations
(partzufim). But through the fulfillment of the mitzvos there will be drawn [a revelation] from the
level of “No eye has seen,” which is the revelation of the inner dimension of the Yesod of Atik
Yomin,

“The abundance of all” (rov kol) is the many Yesods of the higher configurations (partzufim), all of them still

within the chain of worlds. The mitzvos draw from higher: from “No eye has seen,” the inner dimension of
the Yesod of Atik Yomin.
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as is written in the Zohar, Part I (folio 4, end of side b), in the Ramaz’s commentary there: that it is
the drawing down from entirely above the whole order of the chain of descending worlds (hishtal-
shelus). Thus this is far, far above the level of “the abundance of all” mentioned above, which is the
drawing down within the order of hishtalshelus. And see what is written in the discourse beginning
“For the mountains may depart,” on “and My covenant of peace shall not be removed.”
The Zohar (Part I, 4b), as the Ramaz explains it there, places this flow entirely above the chain of descending
worlds, far above “the abundance of all,” which flows within it. The reader is referred to the discourse on

“For the mountains may depart ... My covenant of peace shall not be removed,” the covenant being a name
for Yesod.
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And therefore it is said, “All flesh shall come to bow down before Me,” etc. The meaning of “all
flesh” (kol basar) is the level of kol that shines into the level of basar (flesh),

This also explains the prophecy “All flesh shall come to bow down before Me.” “All” is kol, Yesod, shining
into the level of “flesh.”
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as it is written, “bone of my bones and flesh of my flesh.” And it will come to bow down and be nul-
lified before the revelation that there will be in the Time to Come from the level of the inner dimen-
sion of the Yesod of Atik, etc. And on the matter of “more than the abundance of all,” see the dis-

course beginning “And you shall command” (the Zohar, Part I, 116a, 177a).

“Flesh” is the receiving level, as Adam called Chavah “flesh of my flesh.” In the Time to Come it will bow
down and be nullified before the revelation of the inner Yesod of Atik; more on “the abundance of all” is in

the discourse on “And you shall command” and in the Zohar.
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And this is [the meaning of| “One hour of teshuvah and good deeds in this world is better than all
the life of the World to Come”: for the life of the World to Come, the 310 worlds, has its root in the
lower half of the 620;

This explains the Mishnah that one hour of teshuvah and good deeds in this world is better than all the life of
the World to Come. The World to Come is the 310 worlds, rooted only in the lower half of the 620.
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but through fulfilling the deed in this world one draws down the revelation of the supernal will it-

self, which the worlds cannot hear or receive, etc., as mentioned above.

An actual deed in this world draws down G-d’s will itself, which no world can “hear” or contain. So the deed
below reaches higher than the reward above.
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Now, as for the reason why through fulfilling the mitzvos one draws down, also from the level of
yesh, the upper lights of Keser, which are above being clothed in Chochmah and Binah, it may be
said: the 620 pillars of light are twice yesh.

The Alter Rebbe asks why keeping the mitzvos draws down even the upper lights of Keser, above Chochmah

and Binah. His answer begins from the number: 620 is twice 310, “twice yesh.”
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It may be said that this is like the matter of “a G-d of knowledges”: that from above looking down,
above is the yesh and below is as nothing and naught, etc.;

The two yesh are like the two kinds of knowledge in “a G-d of knowledges.” Seen from above, the true being
(yesh) is above and everything below is as nothing; seen from below, it is the reverse.
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and although in Atzilus these two levels are the higher unity (yichuda ila’ah) and the lower unity
(yichuda tata’ah), they have a root and source higher too, in Arich Anpin. And see what is written in
the discourse beginning “When you hearken to the voice.”

In the World of Atzilus these two views are the higher unity, in which the world is nothing before G-d, and the

lower unity, in which G-d is present within the world’s existence. Both have a root higher still, in Arich

Anpin, as the discourse on “When you hearken to the voice” explains.
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Therefore, through the mitzvos, whose purpose is the nullification (bittul) of the yesh into ayin, as
is explained in the discourse beginning “You shall keep My Sabbaths”: through his making ayin
out of yesh, he arouses and draws down the same from above, so that there will be drawn from the
level of the true yesh into the level of ayin, that is, the worlds,

The purpose of the mitzvos is to turn yesh into ayin, a person’s sense of self into self-nullification, as ex-

plained in the discourse on “You shall keep My Sabbaths.” By making ayin out of yesh below, a person

arouses the same from above: the true yesh is drawn into the ayin, that is, into the worlds.
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which are the level of ayin before Him, may He be blessed: there will be drawn into them the reve-
lation of the Infinite Light (Or Ein Sof), blessed be He, the level of the true yesh, besides whom
there is nothing else. As is explained about this in the discourse beginning “And I was beside Him
a nursling,” on “I delight in Your Torah.”

Before G-d the worlds are ayin, nothing, and into them the Infinite Light, the true yesh beside which there is

nothing else, is revealed. The discourse on “And [ was beside Him a nursling,” on “I delight in Your Torah,”
explains this.
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And it is not clothed in any bound of comprehension, but only when it is grasped and clothed in the
level of the mitzvos themselves, which are His will, may He be blessed; and this will is a vessel for

that supernal delight.

This delight is not clothed in any form of understanding; it is grasped only in the mitzvos themselves, which
are G-d’s will. His will is the vessel for His supernal delight.
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Summary. The 310 worlds mentioned above are “the abundance of all,” for kol is the fiftieth gate,
which joins Chochmah and Binah. But the mitzvos are drawn from the level of the supernal will,
Keser, which is above Chochmah and Binah. And this is “No eye has seen.”

The summary: the 310 worlds are “the abundance of all,” since kol is the fiftieth gate, which joins Chochmah

and Binah. The mitzvos come from higher, from the supernal will in Keser above Chochmah and Binah,
which is “No eye has seen.”
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And in detail: in Keser there are 620 pillars of light, drawn down through the 613 mitzvos of the
Torah and the seven mitzvos of the Rabbis; and the level of the 310 worlds is its lower level, which is
clothed in Chochmah and Binah. Therefore “one hour of teshuvah and good deeds in this world is
better than all the life of the World to Come.”

In detail, Keser holds 620 pillars of light, drawn down through the 613 Torah mitzvos and the seven rabbinic

ones, and the 310 worlds are only its lower level, clothed in Chochmah and Binah. Hence one hour of teshu-
vah and good deeds here is better than all the World to Come.

likuteitorah.com/likkutei-torah/behaaloscha/6/ 29

14



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6 AWRA DY 19130 71919 27 NN 1M CNOR...

9T PPRD WO P02 07 50 % mwnn mnch] BUTIRD X0 9700 om0 B3 15,55 39n RpYT Pon
210 "NAR U TPURn

“Than all,” precisely: “more than the abundance of all.” “All the days of your life,” to include the
days of Mashiach. For through the nullification of yesh into ayin one arouses and draws down the

true yesh, etc.

The Mishnah’s “than all the life of the World to Come” is precise, matching “more than the abundance of
all.” And “all” takes in everything, as the Sages read “all the days of your life” to include the days of

Mashiach. Through nullifying yesh into ayin one draws down the true yesh.

SECTION 4 - 115-23

Who has sanctified us with His mitzvos
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4. And this is the matter of the blessings over the mitzvos: “Who (asher) has sanctified us with His
mitzvos.” Asher is from the expression “Happy (ashrei) are those who dwell in Your house,” which
is an expression of praise and acclaim for something praiseworthy and acclaimed,

The fourth section applies all this to the blessing said over a mitzvah, “Who has sanctified us with His

mitzvos.” The word asher (“who”) is read as related to ashrei, “happy” or “praiseworthy,” as in “Happy are
those who dwell in Your house”: a term of praise for something praiseworthy.
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that is, the praiseworthy supernal delight. And “He has sanctified us” with this delight, which is on
the level of holy (kadosh) and set apart; for kadosh is an expression of separation. And therefore
the angels say “holy” three times.

The praiseworthy thing is the supernal delight, and “He has sanctified us” means with this delight, which is

holy, that is, set apart and beyond, for kadosh means separate. That is why the angels say “holy” three times:
they declare that G-d is set apart from everything.
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And this is [the meaning of] what they say, “Havayah of Hosts”: that is, that He is above the bounds
of being clothed. And this is “He has sanctified us”: and [this] is drawn down to us “with His

mitzvos.”

The angels’ words “Havayah of Hosts,” after the threefold “holy,” say that G-d is beyond being clothed in the
worlds. Yet the blessing says “He has sanctified us”: this transcendent holiness is drawn down to us through

the mitzvos.
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For through the fulfillment of the mitzvos, which are His will, may He be blessed, in which that su-
pernal delight is clothed — even though the revelation of this delight is not drawn down below — do

we not hold [as law] that “taking by means of another thing is called taking”?

The mitzvos are G-d’s will, and His delight is clothed in them; even when the delight is not revealed below,
the one who does the mitzvah holds it. The halachah agrees: “taking by means of another thing is called tak-
ing,” as with a lulav held through a cloth.
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It is like one who finds a treasure of silver and gold, closed and locked in a chest: when he stretches

out his hand to take the chest, the treasure of silver and gold is also in his hand.

The parable: a man who picks up a locked chest full of silver and gold is holding the treasure too, though he

cannot see it. So one who does a mitzvah holds the hidden delight of G-d within it.
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Now, this power, that the supernal delight be clothed in the fulfillment of the mitzvos, which are
His will, may He be blessed, was given to Israel specifically. Which is not so of the angels, who
asked, “Place Your majesty upon the heavens,”

The power to draw down G-d’s delight through the mitzvos was given only to Israel. When Moshe went up to

receive the Torah, the angels asked G-d to keep it in heaven, “Place Your majesty upon the heavens,” and

their request was refused.
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and it was not given to them. For Israel “arose in [G-d’s] thought,” being the level of the inner di-
mension (pnimiyus) of the worlds, but the angels are from the level of the outer dimension

(chitzoniyus);

The reason is that Israel “arose in G-d’s thought” before the world was created, so they are the inner dimen-
sion of the worlds. The angels come from the outer dimension.

TI01 71772 71 PAYI WURYY) RPIT DR K7D MIBAT NWYA (19T ANy Pwnn 02 no PR 199
T (WWS QOR3AT 77T WURYY 1907 °8 [(Aix 7ina) X*IN2 " nawn o1° nx

and therefore they have no power to draw down the supernal delight by doing the mitzvos, but only
Israel (and see what is written on this matter in the discourse beginning “Remember the Shabbos
day,” in Torah Ohr, Parshas Yisro; and see what is written in the discourse beginning “Those who
come, [Yaakov] shall take root”).

That is why angels cannot draw down the supernal delight by doing mitzvos, and only Israel can. The reader

is referred to the discourse on “Remember the Shabbos day” in Torah Ohr, Yisro, and to the discourse on
“Those who come, [Yaakov] shall take root.”
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Therefore the souls specifically are called a lamp: the level of a receptacle to receive the oil and the
wick, the level of “a mitzvah is a lamp,” so that that supernal delight will be drawn into them and
through them.

So it is the souls, specifically, that are called a “lamp”: vessels for the oil and wick of the mitzvos. Through
them the supernal delight is drawn into the souls and, through the souls, into the world.
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And this is why we bless, “Who has sanctified us (kideshanu) with His mitzvos”: kideshanu is as in
“Behold, you are betrothed (mekudeshes) to me.” For the blessing is the acknowledgment that He
gave this power to Israel specifically, to draw down that supernal delight through the fulfillment of
His mitzvos, may He be blessed; and in this He sanctified us and set us apart to Himself, may He be
blessed, more than the angels.

The blessing’s word kideshanu (“sanctified us”) is like the betrothal formula, “you are mekudeshes (be-

trothed) to me.” The blessing thanks G-d for giving Israel alone this power, setting them apart for Himself,
more than the angels, as a bride is set apart for her husband.
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And this is through the drawing down by the seven shepherds, Aharon among them, of whom it is
said, “When you raise up the lamps”: for he is the one who raises up the souls “toward the face of
the Menorah,” etc.

This power reaches the souls through the seven shepherds, among them Aharon. Of him it is said, “When
you raise up the lamps”: he raises the souls “toward the face of the Menorah.”
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(The matter of “the face of the Menorah” may be explained as the inner configuration (partzuf) of
Malchus, which is called Knesses Yisrael, the inner dimension of speech, and is called thought: “Is-
rael arose in thought”; and the outer configuration is the level of speech, from which the angels
have their root. And see what is written about this in the explanation on the verse “She is one, my
dove.”

The parenthesis explains “the face of the Menorah” as the inner configuration of Malchus, the Community of

Israel, which is the inner dimension of speech and is called “thought,” for “Israel arose in thought.” The out-
er configuration of Malchus is speech itself, the root of the angels.
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And therefore it is the level of a menorah, a vessel to receive the oil and the wick into it: which is
the supernal union and the drawing of the Infinite Light (Or Ein Sof), blessed be He, the light that
encompasses all worlds (sovev kol almin), into the light that fills all worlds (memalei kol almin), as
iswritten in the Mikdash Melech, Parshas Pinchas) (folio 219a), on “the wick is held fast,” etc.

That inner level is a menorah, a vessel that receives the oil and the wick: the supernal union, in which the

encompassing Infinite Light is drawn into the light that fills the worlds. The Mikdash Melech, a commentary
on the Zohar, explains this on the words “the wick is held fast.”
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And this is “Who has sanctified us,” etc., literally as in “betrothed to me.” And the oil is drawn from
the intellect (mochin) of Abba, and its root is from the level of “like the good oil upon the head,” the
Gulgalta (skull) of Arich Anpin, from which the mitzvos have their root. And see the Zohar, Part III,
Emor (folio 88b).

So “sanctified us” is truly like betrothal. The oil comes from the intellect of Abba (Chochmah), and its root is

“the good oil upon the head,” the Gulgalta (skull) of Arich Anpin, from which the mitzvos come, as the Zohar

in Emor explains.
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The explanation of the matter: the meaning of “head” is as it is written, “and Havayah at their
head” (in Micah, end of chapter 2).

What is the “head” on which the oil is poured? It is as Micah says, “and Havayah at their head”: the Name
Havayah is the head over Israel.
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Now, it is written, “Lift up your hands [toward] holiness (kodesh) and bless Havayah”: that one
draws down blessing into the Name Havayah, that is, from the essence of the Infinite Light, blessed
be He, which is the level of the supernal kodesh, which is above the level of kadosh with avav.

“Lift up your hands toward holiness (kodesh) and bless Havayah” is read as drawing blessing into the Name

Havayah from the essence of the Infinite Light. That essence is kodesh, spelled without a vav, the supernal

holiness above kadosh, spelled with avav.
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And this is the meaning of “the Holy One (HaKadosh), blessed (baruch) be He”: that the level of ka-
dosh with avav is blessed from the level of the supernal kodesh; and this is through the fulfillment
of the mitzvos. For this is the matter of “a mitzvah is a lamp,” the 248 limbs.

This explains G-d’s title “the Holy One, blessed be He”: the level of kadosh is “blessed,” receiving blessing,
from the higher kodesh. It happens through the mitzvos, the “lamp” of the mitzvos with its 248 limbs.
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And the two arms are “Lift up your hands,” that is, accepting the yoke (kabbalas ol) of the Kingdom
of Heaven in the first two verses, “Hear, O Israel” and “Blessed be the Name of the glory of His
kingdom forever and ever,”

The two arms that, added to the 248 limbs, make 250, the value of ner, are “lift up your hands.” They are ac-

cepting the yoke of the Kingdom of Heaven in the first two verses of the Shema: “Hear, O Israel” and “Blessed
be the Name of the glory of His kingdom forever and ever.”
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as is explained elsewhere, in the discourse beginning “Go forth and gaze.” And this blessing and
drawing down is the level of “like the good oil upon the head”; for the oil is called “oil of holy
(kodesh) anointing,” and from there the blessing is drawn into the Name Havayah, which is called
“head.”

This drawing down of blessing is “the good oil upon the head.” The oil is called “oil of holy (kodesh) anoint-
ing,” and from the supernal kodesh the blessing flows into the Name Havayah, which is called “head”; the
discourse on “Go forth and gaze” explains this.
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And this is [the meaning of]: “When Israel answer ‘Amen, yehei shmei rabba mevarach,’ the Holy
One, blessed be He, nods His head.” And afterward, “running down upon the beard”: these are the
laws of the Torah. For the thirteen principles by which the Torah is expounded are the thirteen
tikkunim of the beard (tikkunei dikna).
The Talmud says that when Israel answer “Amen, yehei shmei rabba,” the Holy One, blessed be He, nods His
head: the blessing reaches the “head.” Then the oil “runs down upon the beard,” the laws of the Torah, for in

Kabbalah the thirteen principles by which the Torah is expounded correspond to the thirteen features
(tikkunim) of the supernal beard.
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Also, zakan (beard; zaken, an elder) means “one who has acquired (kanah) wisdom,” like the mat-
ter mentioned above in the explanation of “acquire wisdom, acquire understanding.” And the twice
[said] “the beard, the beard” is the Written Torah and the Oral Torah, which “runs down over the
edge of his middos” (his garments, and also his attributes), to shine into the level of memalei kol

almin, etc.

The word zakan (beard), read as zaken (elder), is what the Sages define as “one who has acquired (kanah) wis-

£

dom,” recalling “acquire (keneh) wisdom.” The verse’s doubled “the beard, the beard of Aharon” is the

Written and the Oral Torah, which run down “over the edge of his middos”: in the verse his garments, here
also his middos, the emotive attributes, so that the Torah shines into the light that fills all worlds.
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And all this is the matter of the oil and the wick that are drawn into the lamp; and all this is the ex-

planation of the lamp of the soul and the lamp of the mitzvos.

All of this has explained the oil and the wick: the lamp of the soul and the lamp of the mitzvos, the first half of
the verse, “a mitzvah is a lamp.”
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And to understand the explanation of “and Torah is light”: it is that “the Torah comes forth from
Chochmah,” and in Chochmah there is the revelation of delight; as is known, when some point of

wisdom occurs to a person, he is filled with joy and delight.

Now the other half of the verse, “and Torah is light.” The Torah comes from Chochmah, as the Zohar says,
and Chochmah carries a revelation of delight: anyone knows the joy that fills a person when a new insight
comes to him.
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And so the Torah, which is the level of Chochmah, has in it the level of the revelation of the super-
nal delight, blessed be He; and in it and through it is revealed the supernal delight that is clothed in
the mitzvos, which are the level of will, where the delight is clothed in concealment; and through
the Torah that delight is revealed.

So the Torah, which is Chochmah, reveals the supernal delight that lies hidden in the mitzvos. In the

mitzvos, which are G-d’s will, the delight is concealed; through the Torah it is revealed.
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Therefore the Torah is likened to light, which illuminates the oil and the wick, and is called by the
name “light” through its taking hold of the oil and the wick.

That is why the Torah is compared to light: it lights up the oil and the wick. And it is called light only because
it takes hold of them, as a flame needs oil and a wick.
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And so the Torah, which is the commentary and explanation of the mitzvah, is the revelation of the
illumination that is hidden and treasured away in the mitzvos; and in it and through it the supernal

delight is drawn from concealment into revelation.

As a flame reveals what the oil and wick hold, the Torah, which explains each mitzvah, reveals the light hid-

den in the mitzvos. Through the Torah the supernal delight comes out of concealment into revelation.
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And this is in the manner of the 310 worlds drawn from Chochmah and Binah, in which is the reve-
lation of the supernal delight, etc. Also, because the main revelation of the Infinite Light (Or Ein
Sof) as an inner light is only in Chochmabh, as it is written, “Havayah, with wisdom,” as is explained
elsewhere; and see in the Ramaz, Parshas Pekudei (folio 220b): the meaning of “light” is the
Chochmah of Chochmah, etc.

This is like the 310 worlds, drawn from Chochmah and Binah, in which the delight is revealed. The Infinite
Light is revealed as an inner light mainly in Chochmah, as the verse says, “Havayah founded the earth with
wisdom”; the Ramaz explains in Parshas Pekudei that “light” is the Chochmah within Chochmah.
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And as to the matter of the wick: according to what is written in Me’orei Or, the letter peh, section
30, that it is on the level of the Name Ban; and so it is written in Torah Ohr, in the explanation on

the verse “For You are my lamp.”

As for the wick, Me’orei Or, a Kabbalistic lexicon arranged by letters, says under the letter peh, section 30
(on pesilah, “wick”), that it is the level of the Name Ban: the Name Havayah spelled out so that its letters to-

tal 52, associated in Kabbalah with Malchus. Torah Ohr says the same on “For You are my lamp.”
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It may be said that this also applies to the souls of Israel.

The Alter Rebbe applies this to the souls: the wick, the level of the Name Ban, belongs to them too.
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For although their being called a lamp is because the souls “arose in thought,” and therefore they
are a vessel to receive the oil and the light, as mentioned above, even so, the Torah was given to
them only through [the soul’s] being clothed in the body and the animal soul, to refine the Name
Ban, etc.

The souls are called a lamp because they “arose in thought,” and so they are vessels for the oil and the light.

Yet the Torah was given to them only once they are clothed in a body and an animal soul, and their task there
is to refine the Name Ban, the lower level that the soul raises up.
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And this is the matter of the wick, on which specifically the light of the Torah depends, etc. But ac-
cording to what is written above in the name of the Mikdash Melech, Parshas Pinchas, folio 219, the

wick is Yesod, etc., which draws the oil.

That is the wick: the light of the Torah takes hold only of it, the soul as it stands in the body and the animal
soul. But according to the Mikdash Melech, cited above, the wick is Yesod, which draws the oil down.
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And this is in the manner of what is written, “Like the good oil,” etc., “like the dew of Hermon that
comes down upon the mountains of Zion,” etc.: the level of Zion is the attribute of “the tzaddik
[who] is the foundation of the world,” etc.; and in it and through it the good oil is drawn, etc.

The same psalm continues, “like the dew of Hermon that comes down upon the mountains of Zion.” Zion is
the attribute of “the tzaddik, the foundation (yesod) of the world,” that is, Yesod, and through it the good oil
flows.
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Summary. And this is “Who (asher) has sanctified us”: delight, “Happy (ashrecha) are you, Israel”;

kideshanu: kodesh, separation. And this is “with His mitzvos”: taking by means of another thing.

The summary recalls the reading of the blessing: asher means delight, as in “Happy are you, Israel”;
kideshanu means kodesh, separation. And “with His mitzvos” is the principle that taking by means of anoth-
er thing is called taking.
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For the angels asked, “Who (asher) place Your majesty” — the level of asher mentioned above — and
it was not given to them: because their root is from speech, they are not a lamp and a vessel for the
drawing down mentioned above; only the souls, because they arose in thought, are a lamp.

The angels asked for this asher when they said, “who (asher) place Your majesty upon the heavens,” but it

was not given to them: rooted in speech, they cannot be a lamp for this drawing down. Only the souls, which
arose in thought, are a lamp.
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And the meaning of “like the good oil upon the head” is in the manner of “and Havayah at their
head.” And it is written, “Lift up your hands [toward] holiness and bless Havayah.”

The summary continues: “the good oil upon the head” is as in “Havayah at their head.” And “Lift up your
hands toward holiness and bless Havayah” draws the blessing.
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“Your hands” are the two arms, which are accepting the yoke (kabbalas ol) of the Kingdom of
Heaven; with the 248 positive commandments they are ner. “And bless” is the meaning of “the
Holy One, blessed be He”; and this is “like the good oil upon the head,” “oil of holy anointing.”

The hands are the two arms, accepting the yoke of Heaven, which together with the 248 positive command-
ments make ner, 250. “And bless” is “the Holy One, blessed be He,” and this is “the good oil upon the head,”
the “oil of holy anointing.”
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And afterward, “upon the beard”: “one who has acquired wisdom”; “acquire wisdom, acquire un-
derstanding”; the Written Torah and the Oral Torah. And the Torah is light, for it is Chochmah, in

which is the revelation of delight.

Then the oil runs down “upon the beard”: wisdom, the Written Torah and the Oral Torah. And the Torah is
the light, for it is Chochmah, in which delight is revealed.

SECTION 5 - 124-26

Wisdom gives life: the bowl upon its top
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5. However, all this is the level of the Torah and mitzvos as they are above, in their supernal source:
that the mitzvos are themselves His will, may He be blessed, which is above Chochmah, and the
Torah is the level of Chochmah, which is the commentary and explanation of the mitzvah, and its
rank is below the rank of the mitzvah.

The fifth section begins. Everything so far has described the Torah and the mitzvos at their source above,

where the mitzvos, G-d’s will, stand above the Torah, which is Chochmah and only explains them.
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But in order for a person to draw down upon his soul, from above to below, so that the revelation of
the level of Torah and mitzvah be drawn into the person’s soul,

Now the question is how a person draws all this down into his own soul. Here the order is different.
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it is written, “Wisdom gives life to its possessors” (in Ecclesiastes, chapter 7|, verse] 12): “wisdom”
is the Torah; “gives life to its possessors”: “its possessors” are the mitzvos, which are the posses-
sors of the Torah. And as our Sages, of blessed memory, said, “Great is study, for it leads to action.”
Koheles says that “wisdom gives life to its possessors”: in its plain sense, wisdom keeps alive the one who
has it. Here the wisdom is the Torah, and its “possessors,” the ones it belongs to, are the mitzvos, which the
Torah explains. Below, the Torah gives life to the mitzvos, as the Sages say, “Great is study, for it leads to

action.”
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And the explanation of this matter is according to the saying of our Sages, of blessed memory:
“Why does [the section of| Shema precede ‘And it shall be, if you will hearken’? So that one first ac-
cept upon himself the yoke of the Kingdom of Heaven, and afterward accept upon himself the yoke
of the mitzvos.”

The order of the Shema shows how. The Mishnah explains that its first section comes before the second so
that a person first accepts the yoke of the Kingdom of Heaven and only then the yoke of the mitzvos.
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(See what is written in the explanation on the verse “And I shall be sanctified among the children of
Israel,” the explanation of the threefold “holy,” from which it is understood that the level of the first
“holy” is the matter of accepting the yoke of the Kingdom of Heaven, and the two [times] “holy” af-
ter it are Torah and mitzvos.

The parenthesis cites a discourse on “And I shall be sanctified among the children of Israel”: of the three
“holy”s, the first is accepting the yoke of Heaven and the other two are Torah and mitzvos.
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And see in the Siddur, in the Gate of the Shema, in the discourse beginning “To understand the dif-
ference between the Shema and the Shemoneh Esreh,” for there too it is explained that through the
Shema, which is accepting the yoke of the Kingdom of Heaven, one draws down the level of the
union of yud-hei of the Name Havayah, drawing this union from the first source, from the very
Infinite Light (Or Ein Sof), through “with all your might,” etc.; and through Torah and mitzvos one
draws down the union ofvav-hei.

A discourse in the Siddur (the Alter Rebbe’s prayer book with his discourses), on the difference between the

Shema and the Shemoneh Esreh, explains that the Shema draws down the union of the first two letters of the

Name Havayah, yud-hei (Chochmah and Binah), from the Infinite Light itself, through loving G-d “with all

your might,” beyond all limits. Torah and mitzvos draw down the union of the last two letters, vav-hei.
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And see what is written on the verse “These are the accounts of the Tabernacle, the Tabernacle of
the Testimony.” One may further say, on the matter of the yoke of the Kingdom of Heaven coming
before the yoke of the mitzvos, along the lines of what was explained in the discourse beginning
“Go forth and gaze,” on the meaning of “they tied on them two crowns, one corresponding to ‘we
will do’ and one corresponding to ‘we will hear.’”

After one more reference, the Alter Rebbe gives a further reason why the yoke of Heaven comes first. The

Talmud says that at Sinai each Jew was given two crowns, one for “we will do” (naaseh) and one for “we will
hear” (nishma).
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For the explanation of the word nishma (“we will hear”) is to be nullified to the word of Torah that
speaks in his mouth, which is His will, may He be blessed, as though he hears the Shechinah
speaking from within his throat; as it is written, “Let my tongue respond with Your word,” etc.

“We will hear” means being nullified to the words of Torah one speaks, which are G-d’s will, as if hearing the

Shechinah speak from one’s own throat. So the psalm says, “Let my tongue respond with Your word,” like
one who repeats what he hears.

likuteitorah.com/likkutei-torah/behaaloscha/é/ 42



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6 AWRA DY 19130 71919 27 NN 1M CNOR...

TwnI RIS YR 1Y 1720 7172 07K IR RIT 1120 YA v nenb awya ona m anvpm
17 TPWRRY MA 207K MA 00 7R Toynbn 1ownn yawa navna

And they put before this the level of naaseh (“we will do”): to be nullified to the Master of the will,
who is the Infinite Light, blessed be He, alone, in Himself; for through this self-nullification (bittul)
the level of nishma is drawn down, a drawing down from above to below, for “spirit draws spirit
and brings down spirit.”

“We will do” came first: it is being nullified to the Master of the will, G-d Himself, beyond even His will. This

deeper self-nullification draws down from above the level of “we will hear,” for, as the Zohar puts it, “spirit
draws spirit and brings down spirit.”
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Thus far the words explained there. And along these lines one may explain the difference between
accepting the yoke of the Kingdom of Heaven, which is to be nullified to the Master of the will, and
the yoke of the mitzvos, which is to be nullified to His will, may He be blessed, clothed in Torah and
mitzvos.

So accepting the yoke of Heaven is self-nullification to G-d Himself, and the yoke of the mitzvos is self-nulli-
fication to His will as it is clothed in Torah and mitzvos.

TITR [Paoy b5 2210n] Y7900 2902w MY [prby 55 a20] $730 M2 DAY .0°IND "3 Nl 11 T
On YR "YW AN 122 73T LXK [(pav pony] 2V TRaR0 1R 7Y °Pa1 10 S2ARA RS NIRDDIT
0OP7TED NNy W Wl DN LNIZNT 7Y DOWNRIT IR PTIRY 77N 973

And corresponding to this, two crowns are drawn down, which are the level of sovev kol almin and
what is above sovev kol almin, “the Master of wonders,” “He is exalted, exalted,” etc.; and in the
language of the Kabbalah they are called Atik Yomin and Arich Anpin. Now, in the level of the
crown that comes through nishma there are also the 620 pillars of light drawn down through the
mitzvos, from which the 310 worlds are drawn for the tzaddikim.
Corresponding to these two, two crowns are drawn down: the encompassing light (sovev kol almin) and what
is above it, described as “the Master of wonders” (from the Yishtabach blessing) and “He is exalted, exalted”;

in Kabbalah they are called Atik Yomin and Arich Anpin. The crown of “we will hear” holds the 620 pillars of
light drawn down by the mitzvos, and from them come the 310 worlds of the tzaddikim.

likuteitorah.com/likkutei-torah/behaaloscha/é/ 43



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6 AWRA DY 19130 71919 27 NN 1M CNOR...

D”RT N199mR JwnI M N3 °3 AWYI 7AW NI 7Y qWR (e mabn iy] UPEIY NP 7Y 19K
N5 RPIT 00N NI9DR DY NRap Y wnl X7 199 WRAT DY 703 N0 NaR quniw wnn
IR N33 970K RN

But through accepting the yoke of the Kingdom of Heaven there is drawn down [a level] in the man-
ner of the crown that corresponds to naaseh; for this crown is drawn from the very Malchus of the
Infinite One (Ein Sof), which is drawn to be a crown and diadem upon the head. And therefore it is
drawn specifically through accepting the yoke of the Kingdom of Heaven, etc., and it is drawn af-
terward into the level of venishma.

Accepting the yoke of Heaven draws down the crown of “we will do,” which comes from the Malchus (King-

ship) of the Infinite One Himself, becoming a crown on the head. That is why it is reached specifically by ac-
cepting G-d’s Kingship, and afterward it flows down into “we will hear.”
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And to connect this with what was said first, that through accepting the yoke of the Kingdom of
Heaven the union of yud-hei is drawn down, and through the yoke of the mitzvos the union of vav-
hei is drawn down,

The Alter Rebbe now ties this to the earlier point. The yoke of Heaven draws down the union of yud-hei, and
the yoke of the mitzvos the union of vav-hei.
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it may be said: as it is written, “with the crown with which his mother crowned him” — this is the
Community of Israel — “on the day of his wedding” — this is the giving of the Torah. Thus the
crown and the diadem are the source of the union that comes through Torah and mitzvos; and so
too [they are] the source of the union of yud-hei.
The Song of Songs speaks of “the crown with which his mother crowned him on the day of his wedding.”
“His mother” is read as the Community of Israel, and “the day of his wedding,” as the Mishnah says, is the

giving of the Torah. So the crown is the source of the union drawn down by Torah and mitzvos, and likewise
of the union of yud-hei.
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If so, the two levels mentioned above, the union of yud-hei and the union of vav-hei, have their
root drawn through the revelation of the two levels of crowns mentioned above. And see what is
written in Torah Ohr, in the discourse beginning “For with You is the source of life,” and in the dis-

course beginning “Therefore say to the children of Israel,” and in the explanation at its end.)

Both unions, yud-hei and vav-hei, are rooted in the revelation of the two crowns. The parenthesis closes with
references to two discourses in Torah Ohr.
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And the matter is: accepting the yoke of the Kingdom of Heaven is the first section, “Hear, O Israel,
Havayah is our G-d, Havayah is one.” Shema is a term of understanding, as it says in the blessing

Ahavas Olam, “And put into our hearts understanding, to understand and to discern.”

The main thread resumes: accepting the yoke of Heaven is the first section of the Shema, “Hear, O Israel,
Havayah is our G-d, Havayah is one.” “Hear” (shema) means “understand,” as the blessing before the
Shema asks G-d to “put understanding into our hearts.”
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“To understand” one thing from another, and “to discern” with the eyes of sight a thing that comes
into being from nothing to something, etc. And this contemplation is the matter of “and its bowl
upon its top.”

“To understand” is to derive one thing from another; “to discern” is to see with the mind’s eye how a thing
comes into being from nothing. This contemplation is the Menorah’s “bowl upon its top,” the reservoir
above the lamps.
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For the Menorah, “its seven lamps upon it,” is the level of the seven attributes (middos), “Yours,

Havayah, are the greatness and the might,” etc., the level of love and awe, etc.

The seven lamps on the Menorah are the seven emotive attributes, listed in the verse “Yours, Havayah, are
the greatness and the might,” which are love and awe. They are fed by the contemplation above them, as the
lamps are fed from the bowl.
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Now, the fulfillment of “And you shall love” comes through contemplating “one,” the level of the
higher unity (yichuda ila’ah): how “all before Him is as nothing,” and they are truly nullified in ex-
istence, except that “in His goodness He renews each day” something truly from nothing;

The love of G-d, “And you shall love,” comes from contemplating the word “one” in the Shema at the level of

the higher unity: before G-d everything is as nothing, truly nullified in its very existence, and it exists only
because He, in His goodness, renews it every day from nothing, as the morning blessing says.
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and therefore He is truly one, “in the heavens above and on the earth below; there is nothing else.”

So He alone is truly one, as the verse says, “Havayah is G-d in the heavens above and on the earth below;
there is nothing else.”
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And through this “And you shall love” comes to be. And this is the level of accepting the yoke (kab-
balas ol) of the Kingdom of Heaven: that Havayah be truly on the level of “your G-d,” etc., as is ex-
plained elsewhere. And whoever prolongs “one” on this level draws down the revelation of this love
with surpassing strength.

This contemplation brings about love, and it is the acceptance of the yoke of Heaven: Havayah becomes tru-

ly “your G-d.” The Talmud praises one who prolongs the word “one” (echad); the more one dwells on it, the
more strongly this love is revealed.
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And this is the matter of “and its bowl upon its top (roshah),” from which “its seven lamps” are
drawn. (For roshah is as it is written, “and Havayah at their head,” as mentioned above; and it is as
it is written, “and I will dwell within them”: it does not say “within it” but “within them.” And this
too is the matter of “Yisrael: li rosh” (“a head for Me”).

This contemplation is the bowl on the Menorah’s top, from which its seven lamps are fed. The “top” (roshah)

is “Havayah at their head”: G-d dwelling “within them,” within each Jew. And Israel are, for G-d, the “head,”
for the letters of Yisrael spell li rosh, “a head for Me.”
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And in the bowl was the oil, the level of “like the good oil upon the head,” etc., as mentioned above.
Above, this level was explained regarding the drawing down that comes through the mitzvos; and
likewise [it applies] regarding the drawing down that comes through accepting the yoke of the
Kingdom of Heaven,

The bowl held the oil, “the good oil upon the head.” Earlier this was applied to the drawing down through the
mitzvos; now it is applied to the drawing down through accepting the yoke of Heaven.
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that is, the matter of “Lift up your hands,” which are “Hear, O Israel” and “Blessed be the Name of
the glory of His kingdom forever and ever”; and through this one draws down from the level of the
supernal kodesh, the level of “o0il of holy anointing,” so that there be “and bless Havayah.” And in
the Zohar, Part II, Terumah, 158a: “the head of the Menorah is Binah,” etc.; that is, the contempla-
tion in “Hear, O Israel.”)

That is “lift up your hands,” the two verses “Hear, O Israel” and “Blessed be the Name,” which draw down

from the supernal holiness, the “oil of holy anointing,” so as to “bless Havayah.” The Zohar calls the head of

the Menorah Binah, which is the contemplation (binah, understanding) of the Shema.

13 AIRDYIN 173y RITW NP7 193 RIRT 2772 OW 7235 1°2°0 272 07 "7 PIywa 7y NanRn 1am
8 n91y° 0°NWwY 1D 103° DONW2 T°Y N12°N WY R 2331 097100 1 13 U

Now, from “And you shall love” until “and upon your gates” there are forty-two words, correspond-
ing to the Name of forty-two [letters| of Ana Bechoach Gedulas, which is the matter of ascent, etc.
And it has seven verses, and in each one six words, in the manner of “with two he covered,” etc.,
“and with two he flew.”

The paragraph from “And you shall love” to “and upon your gates” has forty-two words, matching the forty-

two-letter Name of the prayer Ana Bechoach, a Name of ascent. That prayer has seven lines of six words

each, like the six wings of the seraphim: “with two he covered his face ... and with two he flew.”
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And this is the matter of “to its flower”; and this is the matter of “its seven lamps,” the seven attrib-
utes (middos) mentioned above, which are the seven verses of Ana Bechoach, etc.
This ascent is the Menorah’s “flower” (pirchah, which also suggests flying upward, as in paragraph 3), and

the seven lines are its seven lamps, the seven emotive attributes.
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And Rashi explains vegulah (“and its bowl”) as in “upper springs (gulos illiyos)” (in Joshua 15), an
expression of a flowing spring; for Binah is called “the river that goes out of Eden,” as is explained

in the discourse beginning “If you walk in My statutes.”

Rashi reads gulah as a spring, as in the “upper springs” (gulos illiyos) of the book of Yehoshua. The spring is
Binah, called “the river that goes out of Eden,” the source of the flow, as the discourse on “If you walk in My
statutes” explains.
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And see what is written in Torah Ohr, Parshas Bereishis, in the discourse beginning “To under-
stand the matter of the blessings,” on the meaning of “Day to day pours forth speech.” And there is

the level of “rivers of 0il” (Micah, chapter 6], verse] 7).

A discourse in Torah Ohr, Bereishis, explains “Day to day pours forth speech,” where yabia, “pours forth,” is
the word for a flowing spring (mabua). Micah too speaks of “rivers of oil.”
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And in the Gemara: “thirteen rivers of pure balsam.” It may also be said that vegulah is from the
matter of Gulgalta (the skull), along the lines of what is said in the Midrash Rabbah at the end of
Koheles, on the verse “and the golden bowl (gulas hazahav) be crushed”: “this is the skull
(gulgoles),”

The Talmud speaks of “thirteen rivers of pure balsam” as a reward in the World to Come. Another reading
links gulah with gulgalta, the skull: the Midrash on Koheles’s “golden bowl” says that it is the skull.
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which is the level of “great love” (ahavah rabbah) and of the will that is above intellect, as is ex-
plained in the discourse beginning “Lift up the head,” etc., “by their skulls.” And there are more
interpretations of vegulah, and they will be explained below, G-d willing.

The skull stands for “great love” (ahavah rabbah) and the will that is above intellect, as explained in the dis-
course on the census, “Lift up the head ... by their skulls.” More meanings of gulah will be explained later.
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Summary. All this is the matter of the mitzvos as they are above, where they are above the Torah:
they are the level of “oil for the light,” and “Torah is light.”

The summary: all of this describes the mitzvos as they are above, where they stand higher than the Torah.
They are the “oil for the light,” and the Torah is the light.
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But drawing the revelation into the G-dly soul is through the Torah, for “wisdom gives life to its
possessors”: through it he will come to accepting the yoke of the Kingdom of Heaven, which comes
before the yoke of the mitzvos.

To draw the revelation into the G-dly soul, the Torah comes first, for “wisdom gives life to its possessors”:
through it a person comes to accept the yoke of Heaven, which comes before the yoke of the mitzvos.
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And accepting the yoke of the Kingdom of Heaven draws down from the first source, so that it be
drawn into the level of yud-hei of the Name Havayah; and through Torah and mitzvos one draws
down from there into the level of vav-hei, so that the Name be whole. Also, the matter of “we will
do” coming before “we will hear,” through which two crowns are drawn down.

Accepting the yoke of Heaven draws from the first source into yud-hei of the Name Havayah, and Torah and

mitzvos draw from there into vav-hei, so that the Name is complete. The same order appears in “we will do”
before “we will hear,” which draws down two crowns.
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And accepting the yoke of the Kingdom of Heaven is the matter of “Hear, O Israel,” and this is “and
its bowl upon its top”; and from “And you shall love” until “and upon your gates” are “its seven
lamps.” The meaning of “and its bowl upon its top” is in the manner of “like the good oil upon the
head,” “Lift up your hands [toward] holiness and bless,” etc., as mentioned above.

The acceptance of the yoke of Heaven is “Hear, O Israel,” the bowl on the Menorah’s top, and the passage

from “And you shall love” to “and upon your gates” is its seven lamps. The bowl on the top is “the good oil
upon the head” and “lift up your hands toward holiness and bless.”
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The olives crushed: heaviness of head and mercy
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6. But for the revelation of this love to be implanted in a person’s heart and soul, so that there be
“and with all your soul,” it is through the level of “and two olives upon it, one on the right of the

bowl and one on its left.”

The sixth section asks how this love becomes fixed in a person’s heart and soul, so that he loves G-d “with all
your soul.” The answer lies in the two olives that stand beside the Menorah’s bowl in Zechariah’s vision.
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The matter is: olives have the oil absorbed within them, except that it comes out only through
crushing in the olive press.

Olives hold their oil inside them but give it up only when they are crushed in the olive press. The oil is there,
but it must be pressed out.
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And so, by way of analogy, there must be the level of crushing in a person’s soul. And this is from
what our Sages, of blessed memory, said: “One may stand to pray only out of heaviness of head
(koved rosh).”

So too the soul needs to be “crushed.” This is what the Sages meant when they said that one may stand to

pray only with “heaviness of head,” in a solemn and humbled frame of mind.
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The meaning of “head” is the level of “Yisrael: li rosh” (“a head for Me”); and the level of heaviness
of head is as it is written, “For my iniquities have gone over my head; like a heavy burden they are
too heavy for me” (in Psalms 38:5).

The “head” is Israel, whose very name, Yisrael, has the letters of li rosh, “a head for Me.” The “heaviness” is

the weight of sin, as the psalm says, “my iniquities have gone over my head; like a heavy burden they are too

heavy for me.”
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And from this also follows what is written, “and for your transgressions your mother was sent
away”: the level of exile, in which the Shechinah descends below, into the chambers of nogah, etc.

Sins also bring exile: “for your transgressions your mother was sent away.” The Shechinah goes down into
the chambers of nogah, the realm in which good and evil are mixed.
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And this too is the matter of heaviness of head: for the Shechinah, the source of all the souls of
Israel, is called “head,” as mentioned above from the verse “and Havayah at their head.”

So the heaviness of head is also the burden borne by the Shechinah, the source of all Jewish souls. She too is
called the “head,” as in “Havayah at their head.”
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And this is the matter of “The Shechinah — what expression does it use? ‘My head is heavy upon
Me,’” etc. And this is “for our iniquities have increased above [our] head” [in Ezra, chapter 9]. And
see Midrash Rabbah, at the beginning of Parshas Bo, on the verse “A stone is heavy and sand is
weighty, but a fool’s anger is heavier than both,” etc.
The Mishnah teaches that even when a sinner is punished, the Shechinah says, “My head is heavy upon Me”:
G-d, as it were, shares the pain. Ezra’s confession that “our iniquities have increased above our head” means

that sins reach up to the “head” above, and the Midrash on Proverbs, “a fool’s anger is heavier than both,”
explains what this heaviness is.
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For in truth no heaviness at all, G-d forbid, applies above, since all the worlds were created without
toil and without effort, but by an utterance; and our Sages, of blessed memory, said, “With one ut-
terance it could have been created,” etc.; but only “a fool’s anger” is accounted a level of heaviness
above,

Nothing is truly heavy for G-d: He created all the worlds without toil or effort, by a word alone, and the

Mishnah even says that a single utterance would have been enough. Only “a fool’s anger,” sin, counts as

heaviness above.
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as it is written, “You have wearied Havayah with your words,” etc. And this is what is called heavi-
ness of head.

As Malachi says, “You have wearied Havayah with your words”: that weariness is the “heaviness of head.”
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And this is also the meaning of “and its bowl (gulah) upon its top,” as is explained in Midrash
Rabbah, at the end of Parshas Emor, end of chapter 32: “One said, gulah is an expression of exile

(golus),” etc.: that is, that G-dliness is hidden and the world appears as a yesh, a separate thing, etc.

The Midrash also reads gulah as golus, exile. In this world G-dliness is hidden, and the world seems to exist
by itself as a separate thing.
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And one must feel the pain and bitterness of this, and lower and subdue the physicality and coarse-
ness of the body, so that it will not be on the level of a yesh, a separate thing

A person must feel pain and bitterness over this concealment. He must humble the coarseness of his body,
so that it will not feel itself an independent being, separate from G-d.
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(see what is written on this matter in the discourse beginning “When you raise up the lamps,” and
in the discourse beginning “And you shall command,” on “crushed for the light”; and see Sefer
Shel Beinonim, chapter 29; and see what is written in the discourse beginning “Binding to the
vine”; and see the Zohar, Part III, Shelach, 168a, [and] Korach, 178a, on “And the Levi shall
serve”).
The parenthesis gives further references: the discourses on “When you raise up the lamps” and on “crushed
for the light,” the oil of crushed olives; Sefer Shel Beinonim (the first part of Tanya), chapter 29, which
quotes the Zohar that a log that will not catch fire is splintered, and a body into which the soul’s light does

not shine is crushed; the discourse on “Binding to the vine”; and the Zohar on “And the Levi shall serve.”
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And therefore they instituted in the blessing of the Shema, “Our Father, merciful Father,” and like-
wise in the first blessing, “In Your abundant mercy, have mercy on us”: to arouse abundant mercy
upon the physicality of the body.

That is why the Sages placed pleas for mercy in the blessings before the Shema: “Our Father, merciful
Father” and “In Your abundant mercy, have mercy on us.” They arouse great mercy on the physical body.
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And by this his heart will be subdued, and he will come to recite the Shema, “And you shall love ...
with all your soul,” through contemplating “one,” the level of His unity, may He be blessed. For
without the level of crushing and pounding the body, contemplation will not have an effect in the
soul to come from concealment into revelation, so that there truly be “And you shall love ... with all
your soul.”

This humbles the heart, and then the contemplation of G-d’s oneness in the Shema can come out of conceal-

ment into revelation, as love “with all your soul.” Without crushing the body, the contemplation would re-
main hidden and not affect the soul.
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And how will there be an arousal of abundant mercy upon the physicality of the body? We first say,
“The King who alone is exalted from of old.”

How does one arouse great mercy upon the body? The first blessing before the Shema begins its praise with

“The King who alone is exalted from of old.”
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The meaning of “the King” is that from the level of King, that is, the attribute of His Kingship
(Malchus), may He be blessed, all the creatures and all the worlds live and endure, as it is written,
“Your kingship is a kingship over all worlds”; and this is only on the level of a radiance and an illu-
mination, etc.

The word “King” refers to G-d’s attribute of Kingship (Malchus): through it all creatures and all worlds live

and exist, as the psalm says, “Your kingship is a kingship over all worlds.” But this is only a glimmer, a radi-

ance, of G-d.
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But He alone, may He be blessed, is “exalted,” for He is not within the bounds of being clothed so
as to be memalei kol almin. And He is the One “elevated above the days of the world”: that is, the
six extremities, up and down, east and west, etc.; and He is elevated above them, for He is not with-
in the bounds of place.

G-d Himself “alone is exalted”: He is beyond being clothed in the worlds as the light that fills them. The

prayer’s next words, plainly “exalted from days of old,” are read as “elevated above the days of the world”:

the six days of creation, which are the six directions of space; for He is beyond place.
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For “there is no comparison to You”; rather, He, may He be blessed, is sovev kol almin: above and
below are equal before Him, may He be blessed. “If I make my bed in the netherworld, behold, You
are there”; “even darkness is not dark for You ... darkness is as light.”

“There is no comparison to You”: He is the light that encompasses all worlds, and for Him above and below
are the same. As the psalm says, even in the netherworld He is there, and darkness is like light to Him.
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And therefore, “In Your abundant mercy, have mercy on us”: also on the level of physicality, that it
not appear as a yesh, a thing by itself and separate, because it has descended into the concealment
of the ranks, with the hiding of the Face and concealment after concealment. For this applies only
on the level of the chain of descending worlds (hishtalshelus) and the concealment of the ranks,
where there is spiritual and physical;

Therefore one asks, “In Your abundant mercy, have mercy on us,” even for the physical: that it should no

longer seem to exist by itself, separate from G-d. That appearance comes only from the descent through the
chain of worlds, where the levels hide G-d and there is a difference between spiritual and physical.
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but on the level of sovev kol almin, spiritual and physical are equal. It is like the analogy of a circle
that encompasses above and below: its upper part is very high and its lower part is very low, and it

encompasses the level of below as well.

For the encompassing light, spiritual and physical are equal. It is like a circle drawn around everything: its
top is very high and its bottom very low, yet it surrounds the bottom as fully as the top.
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And so it is written, “and underneath are the everlasting arms”; and it is written, “and His right
hand embraces me,” like a person who embraces his fellow, who embraces and encompasses also
his back and his outer side. And therefore, because He is “elevated above the days of the world,”

there can be “In Your abundant mercy, have mercy on us.”

So Moshe says, “and underneath are the everlasting arms,” and the Song of Songs, “His right hand embraces
me,” like a hug that wraps around the back too. Because G-d is above all dimensions, His mercy can reach

even physicality.
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And therefore it is called “great mercy,” for it is drawn down and spreads also far, far below, even
into this physical world (and see what is written at the end of the discourse beginning “And now, let
the power of Ado-nai be great,” etc.). And in the second blessing we also say, “Our Father, merciful

Father,” etc., “and may we not be ashamed,” etc., “forever and ever.”

That is why it is called “great mercy”: it reaches down even into this physical world. The second blessing be-

fore the Shema also says “Our Father, merciful Father,” and asks “may we not be ashamed forever and ever.”
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For, by way of analogy, when a person does some foolish thing, and afterward, suddenly, he sees a

person who is watching him,

To explain that request, the Alter Rebbe gives a parable. A person does something foolish and suddenly no-

tices that someone is watching him.
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then great shame falls upon him: even though, had he done this thing while alone in his house,
there would have been no great disgrace in it, nevertheless, when he sees that others see him, he is

greatly ashamed.

He is overcome with shame, though the same act done alone at home would not have been very disgraceful.
What makes him ashamed is being seen.
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So too, by way of analogy: now the physical heavens and earth hide and conceal the light of G-d,
until the world appears as a yesh, a thing by itself.

So it is with us. Now the physical heavens and earth hide G-d’s light, and the world seems to exist by itself, so
we do not feel ashamed of our foolish deeds.
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But of the Time to Come it is written, “and the heavens shall be rolled up (venigolu) like a scroll”;
and the heavens and the earth will no longer be in a state of concealment and hiding of the Face,
but [there will be] “the new heavens and the new earth that I am making.”

In the Time to Come the heavens will be “rolled up (venigolu) like a scroll,” a word that also sounds like
nigleh, “revealed”: they will no longer hide anything. There will be “new heavens and a new earth.”
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And then the power of shame will be great, when the light of Havayah is openly revealed. And like-
wise when the soul separates from the body, in Gan Eden, when it merits “to behold the pleasant-
ness of Havayah” in the revelation of the radiance of the Shechinah: then he will be ashamed and
humiliated.

When G-d’s light is openly revealed, the shame will be great. So too after death, in Gan Eden, when the soul
sees the radiance of the Shechinah, it will be ashamed of what it did while G-d seemed hidden.
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And it is for this that we ask, that we not be ashamed forever and ever. (Now, as for the reason there
must be an arousal of mercy — that through it specifically the level of “like the good 0il” is drawn

down and revealed —

This is what we pray for: “that we not be ashamed forever and ever.” The parenthesis now explains why
arousing mercy draws down the “good oil.”
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it is that the Thirteen Attributes of Mercy have an outer dimension (chitzoniyus) and an inner di-
mension (pnimiyus): the outer dimension is likened to hairs and is called the thirteen tikkunim of
the beard (tikkunei dikna), and the inner dimension is the level of “like the good oil,” etc., “run-
ning down upon the beard,” as is written in the Idra Rabba) (131a).

The Thirteen Attributes of Mercy have an outer and an inner dimension. The outer is like hairs, the thirteen

features of the supernal beard, and the inner is the “good o0il” that runs down the beard; the Idra Rabba, a
section of the Zohar, describes thirteen springs of anointing oil flowing through these thirteen features.
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And therefore through the arousal of mercy specifically the level of “like the good oil” is drawn
down, for through the arousal of mercy it comes about that the inner dimension of the great mercy
is revealed.

So arousing mercy reveals the inner dimension of the great mercy. That inner dimension is the “good oil.”
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And as for the arousal of mercy being called by the name of crushing and pounding the body, like
the analogy of crushing the olives, the matter will be understood according to what is written else-
where, in the discourse beginning “The voice of my beloved,” on the reason the maror is in the
middle line:

Why is arousing mercy called “crushing” the body, like crushing olives? The discourse on “The voice of my

beloved” explains why the maror (bitter herb) on the Seder plate is placed in the middle line, the line of
mercy.
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because the level of mercy applies only where something is lacking and bitter for him, and there-
fore the attribute of mercy is drawn upon him.

Mercy applies only where something is lacking and bitter: mercy is drawn to one who is in need.
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And so too here: in order that one arouse and draw down the revelation of the Thirteen Attributes
of Mercy, this is specifically through heaviness of head, and that he taste bitterness in his soul over
his distance from G-d, so that he feel keenly how he is lacking, and that “it is evil and bitter, the
forsaking of Havayah.” And this is the matter of the crushing and pounding: that his heart be bro-
ken within him.

So too, to arouse the Thirteen Attributes of Mercy a person needs “heaviness of head”: he must taste bitter-

ness over his distance from G-d and feel clearly what he lacks, “that it is evil and bitter, the forsaking of
Havayah.” That is the crushing: a heart broken within him.
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And therefore our Sages, of blessed memory, said, “Whoever has no understanding (de’ah), it is
forbidden to have mercy on him.” And see Sefer Shel Beinonim, chapter 29, that through this he
will benefit his soul, etc., with sensory sight.
The Alter Rebbe connects this to the Sages’ saying that one may not have mercy on a person who has no un-
derstanding (de’ah): mercy is drawn where there is awareness of one’s lack. Sefer Shel Beinonim (Tanya),

chapter 29, says that through such crushing a person benefits his G-dly soul, so that it sees G-d’s unity as
with sensory sight, and not only by hearing and understanding.
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For the level of sight is drawn from the revelation of the higher Chochmah (Chochmah Ila’ah),
which is the level of the oil that is drawn out specifically through crushing, as mentioned above.
And see what is written in the discourse beginning “When you raise up,” on the matter of “for eye
to eye ... seen,” etc.

Sight comes from the higher Chochmah, the “0il” that is pressed out only by crushing. The discourse on
“When you raise up” discusses “eye to eye.”
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Summary. But for the love and awe to be in his heart, it is through crushing and pounding the body
and the arousal of mercy in the two [blessings] before it, so that there be the level of a vessel of rec-
tification (tikkun).

The summary: love and awe settle in the heart only through crushing the body and arousing mercy in the

two blessings before the Shema. These make the heart a vessel fit to receive.
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And this is heaviness of head: “my iniquities have gone over my head”; and likewise above, “My
head is heavy upon Me”; and gulah is an expression of exile, etc. And how is mercy aroused? We
first say, “The King who alone is exalted.”

That is the “heaviness of head” of “my iniquities have gone over my head,” matched above by the
Shechinah’s “My head is heavy upon Me,” and gulah read as exile. Mercy is aroused by first saying, “The
King who alone is exalted.”
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And therefore, “In Your abundant mercy, have mercy,” also upon the physicality; and therefore it is
called “great mercy.” And in Ahavas Olam one also says, “Our Father, merciful Father,” etc.
Therefore we ask for “abundant mercy” even on the physical, and it is called “great mercy.” Ahavas Olam

also says, “Our Father, merciful Father.”
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And the meaning of “and may we not be ashamed forever and ever.” And through this one draws
down the level of “like the good oil,” etc. And the reason the arousal of mercy is called crushing is
in the manner of the maror in the middle line, etc.

The summary recalls the plea “may we not be ashamed forever and ever,” and that this mercy draws down
the “good oil.” Arousing mercy is called crushing for the same reason that the maror is in the middle line.
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Two olives and redemption
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7. Now, in the level of crushing and pounding the coarseness of the body, which is from the level of
the olives, there are two olives, “one on the right of the bowl and one on its left”: “right and left you
shall spread out.” “The right draws near,” which is the level of love; and “the left pushes away,”

which is the level of awe.

The seventh section explains why there are two olives, one on the right of the bowl and one on its left. The
right stands for love (“the right draws near”) and the left for awe (“the left pushes away”).
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For there is the level of an olive that yields oil — this self-nullification (bittul) and this submission —
in order to come to the level of “And you shall love ... with all your heart”; and this is the level of

ratzo (running forth).

One olive yields the oil of self-nullification and submission that leads to love “with all your heart.” This is rat-
70, the soul’s running toward G-d.
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And there is the level of an olive [through which] to come to the level of awe, and this is the level of
shov (returning). And see what is written in the explanation on the verse “Thus shall you bless,” on
the matter of “and they are exacting with themselves to the size of an olive”

The other olive leads to awe, which is shov, the soul’s return to its place and its task. The discourse on “Thus

shall you bless” connects this with the Talmud’s statement that Israel are exacting with themselves to the size
of an olive, saying Grace even for a small amount of food.
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(and in the Midrash, Shemos Rabbah, chapter 15: “the two sons of 0il” are Moshe and Aharon; and
see in Bereishis Rabbah, at the end of [Parshas| Im Bechukosai, chapter 36; and see the Zohar, Part
II, Va’era, folio 27a, on the verse “This is Aharon and Moshe,” and in the Mikdash Melech there, in
the name of Otzros Chaim; and in the Ramaz, Parshas Emor, folio 102, end of side b, it is [cited]
from Otzros Chaim, etc.; and see what is written in the discourse beginning “The voice of my
beloved,” on “leaping ... skipping”).

The parenthesis adds sources: the Midrash identifies Zechariah’s “two sons of 0il” as Moshe and Aharon, and

the Zohar on “This is Aharon and Moshe,” with its commentators (the Mikdash Melech, the Ramaz, and

Otzros Chaim, a work of Rabbi Chaim Vital), discusses the two together. It also points to the discourse on

“The voice of my beloved,” on G-d “leaping ... skipping.”
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And this is the level of “and you shall speak of them”: “of them” specifically; that is, as it is written
above, “these words which I (Anochi) command you,” Anochi itself,
The olive of awe is “and you shall speak of them,” with the stress on “of them”: the words that “I (Anochi)

command you,” G-d’s own self speaking.
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that is, that speech in words of Torah be the level of self-nullification, and “My words which I have
put in your mouth,” literally “My words”: the binding of thought with thought, speech with speech,

etc.

Speaking words of Torah should be an act of self-nullification, so that “My words which I have put in your
mouth” are truly G-d’s words. The person’s thought and speech are bound with G-d’s thought and speech.
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Now, in Midrash Rabbah, at the end of Emor, it also explains there “and its bowl (gulah) upon its
top” as an expression of redemption (ge’ulah): that is, from the level of heaviness of head men-
tioned above, which precedes prayer, there will be drawn the level of “and ge'ulah upon its top.”
And this is the matter of joining redemption to prayer.

The Midrash also reads gulah as ge'ulah, redemption. From the “heaviness of head” before prayer comes
redemption, and this is why the blessing of redemption is joined directly to the Amidah prayer.
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And the added alef, through which the level of gulah becomes the level of ge’ulah, is in the manner
of the saying of our Sages, of blessed memory, “Do not read mah (what) but me’ah (a hundred)”: it
is the drawing down of sovev kol almin, the level of alef, which is pele (wonder), that is drawn into
Malchus: “Iwill exalt You, my G-d the King.”

Gulah and ge’ulah differ by one letter, alef, whose letters rearranged spell pele, “wonder”: the encompassing

light drawn down into Malchus, as in “I will exalt You, my G-d the King.” It is like the Sages’ “do not read
mah (what) but me’ah (a hundred)”: adding an alef turns “what” into “a hundred.”
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And this is through the hundred blessings. And so this level is the matter of redemption; as in the
Exodus from Egypt, through the King of the kings of kings, the Holy One, blessed be He, revealing
Himself to them, through which “He redeemed them.”

This drawing down comes through the hundred blessings a Jew says each day. This is the meaning of re-

demption: at the Exodus, as the Haggadah says, the King of the kings of kings, the Holy One, blessed be He,
revealed Himself to Israel and redeemed them.

7Y AR SIRY IWRT 2AX 19 NIRAZ T IMAR 710 P08 92 *4°0%1IN2 700D 1IN 1772 U

(And see what is written in the discourse beginning “Your cheeks are comely with rows,” on the
meaning of the verse “Thus says Havayah of Hosts,” etc., “I am the first and I am the last”; see
there.)

The reader is referred to the discourse on “Your cheeks are comely with rows,” on the verse “Thus says
Havayah ... I am the first and I am the last,” in which Isaiah calls G-d Israel’s Redeemer.

likuteitorah.com/likkutei-torah/behaaloscha/6/ 62



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6 wRA T?y 9137 1919 27 DT I ONOR...

MIRN TIN 7°3WY MDA N33 IN°Aw 297 NTIPI NRPID NRY 110 LATAYa we3a 3 na P
270 [rnipa naxal TPARI WPRD MY IPN2 12 AP2T2 APyn? A9 RS ANy nonnan wal

And the matter of this level in the soul, in divine service, is the going out of the innermost point of
the heart, which was in a state of exile and captivity within the desires of the animal soul, and now
goes out and rises up to cleave to Him with an intense longing, as is written in Iggeres HaKodesh,
section 4.

Now the Alter Rebbe turns to redemption within a person’s own service of G-d. In the soul, redemption is the

inner point of the heart, held captive in the desires of the animal soul, going free and rising to cleave to G-d
with intense longing, as Iggeres HaKodesh, section 4, explains.
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Summary. There are two levels of olives: one that yields oil, to come to the level of love and ratzo;
and there is an olive that draws down the level of awe and shov, the level of “and you shall speak of
them.” And the matter that from the level of vegulah comes the joining of redemption to prayer.

The summary: there are two olives, one yielding the oil of love and ratzo, the other drawing down awe and
shov, which is “and you shall speak of them.” And from gulah, read as redemption, comes the joining of re-
demption to prayer.

SECTION 8 - 137-42

The yoke of the mitzvos and the gold
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8. And all this is the first section of the Shema, which is the level of accepting the yoke (kabbalas ol)
of the Kingdom of Heaven, so that afterward he will accept upon himself the yoke of the mitzvos.
The meaning of “the yoke of the mitzvos” is that the mitzvos are a yoke upon a person, to fulfill the
commands of the King.

The eighth section begins. All of this was the first section of the Shema, the acceptance of the yoke of Heaven,

which prepares for the yoke of the mitzvos: the mitzvos are a yoke, the commands of a King.
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For although the mitzvos are the supernal will, blessed be He, and supernal delight is drawn from
them, nevertheless one must fulfill them because they are the decrees of the King, in a state of self-

nullification as well, as is explained in the discourse beginning “And now, let the power be great.”

Even though the mitzvos are G-d’s will and carry His delight, a person must keep them because the King
commanded them, with self-nullification. The discourse on “And now, let the power be great” explains this.
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That is: just as in accepting the yoke of the Kingdom of Heaven there are two levels, so in accepting

the yoke of the mitzvos there are two levels. And this is the matter of “awe and love” [and] “love and

”

awe.

Just as accepting the yoke of Heaven has two levels, so does accepting the yoke of the mitzvos: the double or-
der “awe and love” and “love and awe” (dechilu urechimu, rechimu udechilu).
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Now, it is written, “seven and seven pipes”: twice seven, for each lamp has two pipes, which pour
and draw [oil] into the lamps. The first pipe is oil from the level of the two olives; and the second
pipe is what is written, “which empty the gold out of themselves,” and this is the level of the joy of
the mitzvah.

Zechariah saw “seven and seven pipes,” two for each lamp. One pipe brings oil from the two olives; the oth-

er brings the “gold” that the olive branches empty out, golden oil in the verse’s plain sense, which the maa-

mar reads as the joy of the mitzvah.
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For gold is the level of joy and gladness, as it is written, “Out of the north comes gold.” And of the
joy of the mitzvah it is written, “And I will give the rain of your land in its season, the early rain,”

etc.,

Gold stands for joy, as in “out of the north comes gold.” The second section of the Shema, “I will give the rain

of your land in its season,” speaks of the joy of the mitzvah.
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so that the acceptance of the mitzvos be with gladness, with rejoicing, in “the pleasantness of
Havayah.” And this is what is said in [the blessing| Emes Veyatziv: “and established, and pleasant,

and good, and beautiful.”

So the mitzvos are taken on with gladness and joy, in “the pleasantness of Havayah.” The blessing after the
Shema says the same: “and pleasant, and good, and beautiful.”
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And therefore in the second section of the Shema “with all your might” is not written as in the first

section. For in the first section it is from below upward, and therefore it says, “with all your might”;

That is why the second section of the Shema does not say “with all your might,” as the first does. The first
section is an ascent from below, the soul going beyond its limits, “with all your might.”
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but in the second section it is specifically for there to be the revelation of the delight and the joy of
the mitzvah in fulfilling the mitzvos, without the bounds of the soul: to rejoice and exult in G-d be-
cause it is pleasant and good, etc.

The second section is about revealing the delight and joy of the mitzvah as one does it, a joy beyond the
soul’s limits. A person rejoices and exults in G-d because the mitzvah is pleasant and good.
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And this is [the meaning of|] “and wisdom gives life,” etc.: that the Torah, which is the level of
Chochmah, the level of self-nullification (bittul) in the first section of the Shema, “and you shall
speak of them,” leads to the revelation of the joy and the delight in the second section, which is the
joy of the mitzvah, etc.

The Alter Rebbe now reads “wisdom gives life to its possessors” through the two sections of the Shema. The

Torah, which is Chochmah, spoken with the self-nullification of the first section (“and you shall speak of

them”), leads to the revealed joy and delight of the second section, the joy of the mitzvah.
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And therefore, although the mitzvos in their root are above the Torah and are called “its
possessors,” for the supernal will is above Chochmah, nevertheless, below, “wisdom gives life” to
the mitzvos, so that there be the level of the joy of the mitzvah and the revelation of the supernal
delight in the fulfillment of the mitzvah.

In their root the mitzvos are higher than the Torah, because they are G-d’s will, which is above Chochmah;

this is why they are called the Torah’s “possessors.” Yet in a person’s service below, it is the Torah’s wisdom

that “gives life” to the mitzvos, bringing joy into them and revealing the supernal delight in doing them.
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(Accordingly, the meaning of “gives life” is as in “to give life through them to the soul of every liv-
ing being,” where the meaning is reviving of the soul and delight; and as is explained in the dis-
course beginning “And you shall know this day,” regarding the meaning of “And the righteous
shall live by his faith.”
A long parenthesis opens here. To “give life” means to refresh and delight the soul, as in the blessing after
food, which speaks of what G-d created “to give life through them to the soul of every living being.” The dis-

course on “And you shall know this day” is cited for the same sense of “live” in “the righteous shall live by
his faith.”
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One may further say, on the matter of “wisdom gives life” to the mitzvos, which are called “its pos-
sessors”: for in the Gemara, at the beginning of chapter 6 of Berachos, it is implied that the section
“And it shall be, if you will diligently hearken to My mitzvos” is still not called “doing the will of the
Omnipresent (Makom)” as is fitting; and the reason is explained elsewhere: because “with all your
might” is not said in it.
A second explanation of how wisdom “gives life” to the mitzvos. At the start of the sixth chapter of Berachos,
the Talmud applies “and you shall gather in your grain,” from the second section of the Shema, to a time

when Israel do not do the will of the Omnipresent; so that section is not yet fully “doing His will,” and the
reason, explained elsewhere, is that it does not say “with all your might.”
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If so, then through the level of “with all your might” in the first section of the Shema, which is ac-
cepting the yoke (kabbalas ol) of the Kingdom of Heaven, an added superiority is drawn into the
fulfillment of the mitzvos, so that it be called “doing the will of the Omnipresent.”

It follows that “with all your might,” said only in the first section, the acceptance of the yoke of Heaven, adds
a further quality to keeping the mitzvos, so that it becomes truly “doing the will of the Omnipresent.”
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And this is the matter of the wisdom that is in it, and through it the level of “with all your might” is
drawn, as mentioned above in the matter of “and its bowl upon its top”: it “gives life to its posses-
sors,” which are the mitzvos. And the explanation of the matter is as is explained elsewhere: that in
the mitzvos there are two levels. The first is what is drawn on the level of an encompassing light (Or
Makif), and is called garments (levushim).
This is the wisdom in the first section: the contemplation of the Shema, earlier called the Menorah’s “bowl
upon its top,” brings about “with all your might,” and so it “gives life to its possessors,” the mitzvos. To ex-

plain this he cites another discourse: the mitzvos have two levels, and the first is an encompassing light (Or

Makif), called “garments” because, like clothing, it surrounds a person rather than entering within.
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The second is what is drawn and shines from this encompassing level into the inner light (Or
Pnimi), on the level of the inner dimension (pnimiyus). And on account of this drawing down,
which is inward, it is called “doing the will of the Omnipresent”: for they draw the revelation in-
ward, into the level of the light that fills all worlds (memalei kol almin), which is called Makom, “the
place of the world,” etc.
The second level is the light that shines from that encompassing light into the inner light, so that it is ab-
sorbed within. Because this inward drawing brings G-d’s revelation into the light that fills all worlds, which is

called Makom since G-d is “the place of the world,” it is what is called “doing the will of the Makom (the

Omnipresent).”
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And this is through “and wisdom gives life”: life-force (chayus) means that it is drawn in revela-
tion, to shine on the level of the inner dimension, as in “for the blood is the soul,” etc. It may also
be said [that this is] along the lines of what is written, “For a mitzvah is a lamp,” etc., “and the way
of life.”

This is what “wisdom gives life” means: life-force is light that is revealed and shines within, as the soul lives
in the blood (“for the blood is the soul”). A second reading draws on the verse “For a mitzvah is a lamp ...
and the way of life.”
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Thus “the way of life” is above the mitzvah itself, and of this it is said, “and wisdom gives life to its
possessors.” And from all this will be understood what is said in Midrash Rabbah, Nasso, chapter
13) (folio 252d), on the verse “You are all fair, my beloved”: “Because Yirmeyahu says, ‘Rejected

9

silver,’ etc., Zechariah came and said, ‘a menorah all of gold,’” etc.

In that verse “the way of life” comes beyond the mitzvah itself, and this added life is what wisdom gives “to
its possessors.” From all this, the Alter Rebbe says, one can understand the Midrash quoted at the start of the
maamar, which sets Yirmeyahu, who called Israel “rejected silver,” against Zechariah, who saw “a menorah
all of gold.”
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And it may be said [that this is|] according to what is said in Midrash Rabbah, Parshas Terumah:
“*And this is the offering ... gold’: this is Babylon, as it is said, ‘the head of gold.””

The Alter Rebbe connects this with another Midrash, which reads the gold of the offering for the Mishkan as
Babylon, the “head of gold” of the statue in Nebuchadnezzar’s dream as Daniel interpreted it.
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And at first glance this is puzzling: “the head of gold” is the Keser (the Crown) of kelipah (the husk),
for it refers to Nebuchadnezzar, who destroyed the Holy Temple; so what has it to do with the gold
of the offering?

The question: “the head of gold” is the highest point, the “crown,” of the forces opposed to holiness
(kelipah), for it means Nebuchadnezzar, king of Babylon, who destroyed the Holy Temple. How can it be
likened to the gold that Israel gave as an offering for the Mishkan?
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But [it is] as is said in Midrash Rabbah, at the end of Parshas Metzora: “In Jerusalem you did not

9

keep the mitzvah of zivah,” etc., until: “Of that hour it says, ‘You are all fair, my beloved,’” etc.

The answer begins with a Midrash on the end of Parshas Metzora. When King Yechonyah was a prisoner in
Babylon, he and his wife kept the laws of family purity, and G-d said, “In Jerusalem you did not keep the

mitzvah of zivah, and now you keep it”; of that hour it says, “You are all fair, my beloved.”

17 ARIAW 171 9o Y1 12 Pwnd 125 SnRAP 0°7%1RmY 10 TTHRIWS 9Y1 90 BV RPN WU 1Y N
12 1WH12 2N 712 AN2AR AR

And this is along the lines of what is explained elsewhere on the verse “For Israel is a youth,” etc.,
“and from Egypt I called My son”: like the analogy of a young son, who, as long as his father shows

him his love, etc., grows haughty in his soul, etc.;

The Alter Rebbe compares this with what is explained elsewhere on Hosea’s “For Israel is a youth ... and

from Egypt I called My son”: a young son, as long as his father shows him love, grows haughty and bold.
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but if his father rebukes him and pushes him out of his house, etc., then the son’s love for his fa-
ther is aroused and revealed.

When his father rebukes him and sends him out of the house, the son’s hidden love for his father is awak-

ened and comes into the open.
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And he cries out in the bitterness of his soul, etc. And this is [the meaning|: because “Israel is a
youth,” therefore through Egypt “I called My son”; and “Pharaoh drew near (hikriv),” etc.

Sent away, the son cries out in the bitterness of his soul. So too, because Israel was a “youth,” G-d made
them His son through Egypt. And “Pharaoh drew near (hikriv)”: the word also means “brought near,” and so
the Sages read it: his pursuit at the sea brought Israel near, for they cried out to Havayah, as the verse goes
on to say.
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And this is why it was specifically through the exile of Babylon that a menorah of gold was made;
and as it is written, “My soul thirsts for You,” etc., “in a parched land,” specifically,

In the same way, it was precisely the Babylonian exile that made Israel a menorah of gold. So the verse says,
“My soul thirsts for You ... in a parched land”: the soul’s thirst for G-d is felt most in a dry and weary land.
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as is explained elsewhere, in the discourse beginning “To understand the matter of the second day
of Yom Tov.” And also as is explained on the verse “When Pharaoh sent out,” etc. Therefore,

through this they refined “the head of gold” and became a menorah of gold.

The reader is referred to the discourse “To understand the matter of the second day of Yom Tov,” the festival
day kept only outside the Land of Israel, and to the explanation of “When Pharaoh sent out.” Through the
exile Israel refined “the head of gold,” separating the good within Babylon and raising it, and so became a
menorah of gold.
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Yet nevertheless, this level refers mainly to the Time to Come, when they will say to Yitzchak, “For

you are our father,” like the superiority of gold, etc.

Still, this level belongs mainly to the Time to Come. The Talmud relates that then Yitzchak will plead for
Israel, and they will say to him, “For you are our father”; this is “like the superiority of gold.”
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Summary. And all this is accepting the yoke (kabbalas ol) of the Kingdom of Heaven; and afterward
there must be the yoke of the mitzvos, a “yoke” specifically. “Seven and seven pipes”: for each
lamp, two pipes. One draws the oil from the level of the two olives, to come to the level of ratzo and
shov; and the second pipe draws the gold,
The summary of the eighth section: all of the above is the acceptance of the yoke of Heaven, and after it must
come the yoke of the mitzvos, kept precisely as a “yoke.” Each lamp has two pipes: one brings the oil of the

two olives, leading the soul to ratzo and shov, running forth in love and returning in awe, and the other
brings the gold.
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and this is the joy of the mitzvah. And this is [the meaning of]: “and wisdom,” which brings [one] to

accepting the yoke of the Kingdom of Heaven, “gives life to its possessors,” which are the mitzvos.

The gold is the joy of the mitzvah. So the wisdom that leads a person to accept the yoke of Heaven is what

“gives life to its possessors,” the mitzvos.

IN ONE’'S AVODAH

Before taking on the mitzvos, a person should first accept G-d’s kingship in the Shema, contemplating His
oneness “with all your might,” and let the heart be crushed by feeling its distance from G-d and asking for
His mercy. Then the mitzvos are kept both as a yoke, the King’s command, and with joy, the revealed delight
of the mitzvah; Torah studied with self-nullification is what gives them life. And distance and exile, like a

son sent from his father’s house, are where the soul’s hidden love can come into the open.

QUESTIONS FOR DISCUSSION

1. How can Zechariah’s “menorah all of gold” describe Israel even now, when Yirmeyahu and Yechezkel

spoke of silver and dross?
2. Why are the souls compared to the lamp’s vessel, the mitzvos to its oil and wick, and the Torah to its light?
3. Why is the joy of a mitzvah “more than the abundance of all,” greater even than the 310 worlds of reward?

4. How do the crushing of the olives and the plea for mercy before the Shema prepare the heart for love and
awe?

5. Why must the mitzvos be kept both as a “yoke” and with joy, and how does wisdom “give life” to them?
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PARAGRAPH 1

Shlomo’s proverb: “The soul of man is the lamp of
Havayah, searching all the chambers of the innermost
parts.” This is the Alter Rebbe’s proof that the lamps of the
menorah are souls.

Proverbs 20:2717:°3 “own
V2777720 o o7 NNl )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°y17 nyaw

Among the signs of Mashiach’s coming, this Midrash
quotes Micah’s verse and lists the seven shepherds, and
adds that Yitzchak sits at the entrance of Gehinnom to save
his children from its judgment. The Alter Rebbe says this
is what Rashi was guessing at.
Shir HaShirim Rabbah 8:9:3":"0:’11 1271 0°°win 1w
TIX 132 WP "079 00 MK DX R 12 TIYRY °21 70 ...
DI 1 oM <(7,7 19°0) QYW R L0Uwn DY 17IN? nE% PRI
D°Y7 1YW 1°2Y 11MpM 1P N1IRIRD 777 231 113X KiD? 0D WK
AP mewinm ,nw L, 0TR LYK TIT 07997 1YY 1T 19K N
ANND Py 207 727,720 19707 PR3 ,ioKhn mYm 2y 07K
>2°01 NINYA :(7 ,7 19°M) L0173 DY AT 112 DURaY DIy bY
... PIRY W 099701 MINY 17 99K 0T
The Rabbis interpreted the verse regarding the returning
exiles. “We have a little sister” (Song of Songs 8:8) - this is [a
reference to] the returning exiles. “Little” - because they
were small in number. “And she has no breasts” (Song of
Songs 8:8) - these are the five matters that were lacking in
the latter Temple relative to the first, and these are:
Heavenly fire, anointing oil, the Ark, the Divine Spirit, and
the Urim and the Tummim. That is what is written: “I will ac-
cept it and be ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(Cc-BY)
Micah prophesies that when Assyria invades the land, “we
will raise up against him seven shepherds and eight
princes of men.” This is the source of the phrase “the sev-
en shepherds.”

Micah 5:47:71 1191

1:731?1:11 ﬁJ’JjﬁJ?;'!X; T 221 113N N12°7°0 WX Dﬁ'?[ﬂ’ nroam
SO *2°03 MINYY 797 Y3 1Yy

And this shall be peace: When the Assyrian shall come into

our land, And when he shall tread in our palaces, Then shall

we raise against him seven shepherds, And eight princes

among men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/behaaloscha/6/

The Talmud asks who the seven shepherds of Micah’s
verse are and answers: David in the middle, Adam, Shes
and Mesushelach on his right, Avraham, Yaakov and
Moshe on his left.

Sukkah 52b:1337°:2 271 1210
1P 1°NIINIRD 73777 7271 BRI X2 03 MWK Di’?gf il
TIT 7700917 YW A0 1R UOTX 02701 NIYY DI Ny 1Ry
RM .ibxmp; Twm 3pY° OiT1IR 1) n?rg‘mm nY OTR ,y8nRa
,1710% ,0inY ,PRIMYA IREY w0 2PDTR C2701 nIng 1)
ATPRY LW TS
And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?

— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Midrash on Parshas Nasso, discussing the anointed
leaders of the future, brings this verse as one opinion: that
there will be seven. The Alter Rebbe cites it for the matter
of the seven shepherds.

Bamidbar Rabbah 14:1°:77 127 92712

"939% nwn whn

Jerusalem laments that G-d “spread a net for my feet” and
turned her back. The Midrash reads “for my feet”
(leraglai) as the footsteps of Mashiach.
Lamentations 1:1327°X 13°X
2303 7N *32W7 237 MY 19 NITIN NNEY2 WY i
M7 0iv20 NN
From on high hath He sent fire into my bones, And it pre-
vaileth against them; He hath spread a net for my feet, He
hath turned me back; He hath made me desolate And faint
all the day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

s939% nwn wan

On “He spread a net for my feet,” the Midrash gives signs
of Mashiach’s approach and quotes Micah’s prophecy of
the seven shepherds. This is why the Alter Rebbe con-
cludes that the seven shepherds belong to the Time to
Come.

Eikhah Rabbah 1:41x":X 127 719°R
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“From on high He sent fire into my bones, and He crushed
them; He spread a net for my feet, He turned me back. He
rendered me desolate, suffering all day” (Lamentations
1:13). “From on high He sent fire into my bones.” Rabbi Ami
asked Rabbi Shmuel bar Nahmani, he said to him: ‘Because
I heard about you, that you are a master of aggada, what is
[the meaning of] that which is written: “For Your right-
eousness [vetzikatekha], G-d, reaches on high”?’ (Psalms
71:19). He said to him: ‘Just as ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

% M1

Rashi writes that he does not know the reason for the list,
and that it seems to him to be connected to the teaching
that Yitzchak went to save his children from the judgment
of Gehinnom. The Alter Rebbe points out that Shir
HaShirim Rabbah says this explicitly.

Rashi on Sukkah 52b:13:1’:27°:2 2”1 1010 x?}7 s
7179RT 2% 110 DYV ONA PNYT KD - 079°01 NI DY nYaw
NR 3 22037 073 W 377! 1732 908 PR 19010 Pt Rnbya

(7 1m mpb* wITn) 172X
Vilna Edition (Public Domain)

Isaiah foretells the ingathering of the exiles: G-d will wave
His hand over the River, the Euphrates, and strike it into
seven streams, so that it can be crossed on foot. The Alter
Rebbe reads it as a revelation of the seven lower Sefiros of
Atik Yomin.

Isaiah 11:157"0:X \°yw°

I M oya wga-by 172 1M 08D ﬁw’? nx i onm
0P332 YT 0790 YAy

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

T90° awm

“A river goes out of Eden to water the garden, and from
there it divides and becomes four heads.” The Alter Rebbe
contrasts this division with the undivided flow of the
future.

Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 3TN Nipw? 13 KE® 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And from the stream of Your delights You give them

drink.” The word for “delights” is related to “Eden,” so the
stream is read as flowing from Eden itself.

Psalms 36:9°0:1”% 0°%°1n
:ORYD TITY 20N PR YT 1
They are abundantly satisfied with the fatness of Thy house;

And Thou makest them drink of the river of Thy pleasures.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Yehoshua tells the people in G-d’s name, “Beyond the
River your fathers dwelt,” Terach and those before him,
who served other gods. The Alter Rebbe uses the phrase
for a root above the “river,” the high source of the seven
shepherds.

Joshua 24:2'2:775 ywi»

Hakalgh 1:1’,?"?}5 172719111 %2R D7AR AR 1IN u‘;iyp 02°N12R
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“You are all fair, my beloved, and there is no blemish in
you.” The Midrash links this verse with Zechariah’s meno-
rah that is all of gold.
Song of Songs 4:71:"7 0°°W1 W
73 7K DV Y1 192 772
Thou art all fair, my love; And there is no spot in thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On “You are all fair, my beloved,” the Midrash quotes

Yechezkel’s “dross” and Zechariah’s golden menorah, and

concludes with this verse.
Shir HaShirim Rabbah 4:7:1’X:1:’7 727 0°9°wi1 7w
K33 X21 1107 MRPY INgR MY 103N 3P LMY 192 772
Myw3 ROP 12 TIYRY 221 70 MY 122 772 M .ngop m
937 YR 9D (1,73 Mnw) 10KR) 10 17 "ID7 DRI 1YY
T30 XY PYIRn K21 0031 XD 072 727 XD 7Y AR, ynw Ay
K21 1P0UDY KD ,1nnt K91 1P0iY KD 100 K2) PPk KD 17110 K9
VK7 WOV 12 Y 7122 T2 Va3 1YY ANt by 37 pion

... O°¥7%7Y 031 02 M) 079 0o

“All of you is fair, my love, and there is no blemish in you”
(Song of Songs 4:7). “All of you is fair, my love” - this is
Jacob our patriarch, whose bed was unflawed and no waste
was found among it. What is, “all of you is fair, my love”?
Rabbi Shimon ben Yohai taught: When Israel stood before
Mount Sinai and said: “Everything that G-d spoke we will
perform and we will heed” (Exodus 24:7), at that moment
there were in their midst neither zav, nor leper, nor ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash says that in this world there is refuse among
Israel, but of the Time to Come Zechariah said, “I saw, and
behold, a menorah all of gold.” This is the reading that ap-
plies the vision to the future.

Vayikra Rabbah 32:811:37% 1127 RIP7

Yirmeyahu says of the people, “Rejected silver they have
called them, for Havayah has rejected them.”

Jeremiah 6:30°7:1 17°n7°
D712 *7 OX%™3 BT 1K1 DX 103
Refuse silver shall men call them, Because the L-RD hath re-

jected them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash contrasts Yirmeyahu’s “rejected silver” and

Yechezkel’s “dross” with Zechariah’s menorah all of gold,

which fulfills “You are all fair, my beloved.” From this the

Alter Rebbe infers that Zechariah speaks of the present
time too.

Bamidbar Rabbah 13:811:37 11217 92712

200 BRAWS N°2 %% 19 TN 12
Yechezkel is told, “Son of man, the house of Israel has be-

come dross to Me.” Dross is the waste separated from met-
al in refining.

Ezekiel 22:18n17>:273 HRptn>

MP P PN nYm o2 1o7 ANwIeR R oI
177 193 0°30 113 7IN2

’Son of man, the house of Israel is become dross unto Me; all

of them are brass and tin and iron and lead, in the midst of

the furnace; they are the dross of silver.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

In a night vision the angel asks Zechariah what he sees,
and he answers: a menorah all of gold, with a bowl on its
top and seven lamps on it. Zechariah prophesied after the
return from Babylon, as the Second Temple was being
built; the whole maamar is an explanation of this vision.

Zechariah 4:2°2:7 170t
-2y [P3 AP 271 NN 1AM PR BRI XD AAK 12 2K RN
"2y WX NiNg? NIPEIN NPV NYIY TPy 10 1YAY) AYXY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Zechariah’s vision of “a menorah all of gold,” set against
Yirmeyahu’s and Yechezkel’s rebukes.
Zechariah 4:2°2:7 1°70t
-5y AP A7 371 N9 7371 0K K1 XD AN 717 79K IR
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And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You are all fair, my beloved,” which the Midrash connects
with the menorah that is all of gold.
Song of Songs 4:71:"7 0°°Wi W
73 PX OV Iy 122 792
Thou art all fair, my love; And there is no spot in thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe is told: “You shall make a menorah of pure gold; of
hammered work shall the Menorah be made,” beaten out
of a single block, not cast or joined from parts. The Alter
Rebbe draws from this the unity of all Israel.
Exodus 25:31x77:7175 nnw
TP MR AL MM TYYn MYRe WA W N
P 3 I 77N82
And thou shalt make a candlestick of pure gold: of beaten
work shall the candlestick be made, even its base, and its
shaft; its cups, its knops, and its flowers, shall be of one
piece with it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud learns from “and they shall stumble one over
another” that all Israel are guarantors (areivim) for one
another, each answerable for the other’s sins. The Alter
Rebbe reads areivim as me’oravim, “intermingled.”
Shevuot 392a:21-22275-X”2:X ©”2 MW
;1913 079y Domy amn INDY amn 1yan1 minaY NIy v
YT TY RKY CPIRT PIRA 12 2P0 NN VW02 TR 0Ky
291 PR 723N 12K ~39n” :2°N3T ,ANYT KPO XY hinpadp ay
- PPIRI UOR 1PWY 2PN 17KD 07V PIn - minaY nivvay
1712 7Y 0723 PRI DU TP ;1IN 11y UK
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 3

24

Through Isaiah G-d says, “The heavens are My throne, and
the earth is My footstool; what house could you build for
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Me?” A discourse on this verse explains the virtue of the
lower level, the “foot.”
Isaiah 66:1°X:170 °yw°
27330 WK N73 AR PPN 0T PIRT) KOD DY T M 1
PN DiPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe addresses the whole people gathered for the
covenant: “You are standing this day, all of you,” from the
heads of the tribes to the drawers of water. A discourse on
this verse explains the unity of all Israel.
Deuteronomy 29:9'0:1"3 0°7127
D271 D"W3V DPWRY D'P2K 1 %397 DJPD DT 7331 AR
2R YR 73 020U
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even
all the men of Israel,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Israel shall blossom and flower.” This is why the
Menorah'’s flower stands for the level of Israel.
Isaiah 27:6":175 171°yw°
AN 220730 W9 PRI M0 77X 3Py WIY? 0OX2A
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Pharaoh’s cupbearer tells Yosef his dream: on the vine
were three branches, and “it was as though it flowered, its
blossoms shot forth.”
Genesis 40:10™:n n"wr12
ProawR TN ME1 AnPy NMBY XM DX ARy 193
021y
and in the vine were three branches; and as it was budding,
its blossoms shot forth, and the clusters thereof brought
forth ripe grapes,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nn71E0 KoM

The Midrash reads the vine as Israel and its flowering as
the flowering of Israel’s redemption. The Alter Rebbe
sends the reader here for the flower as the level of Israel.

Bereshit Rabbah 88:5°77:1”8 127 n°wKr12

2ORDM 1D 79070 pnn

The beloved praises the maiden from her feet upward:
“How beautiful are your steps in sandals ... the curves of
your thighs (yerechayich) are like jewels.” The verse prais-
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es the lower parts, the feet and thighs, and echoes the
Menorah’s yerechah.

Song of Songs 7:2°2:t 0°7°W1 W

T gy PN D I Pl 27N DbYI2 TRYD 1YY
ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar asks why the verse says the Menorah “shall be
made” if it was hammered work, and answers that it was
formed by itself through a wonder.

Zohar, Noach 40:322-42:3357175w:2"1-270W: M1 ,777 190

R. Simeon said: ‘Our colleagues are acquainted with a pro-
found mystery concerning these garments.” AND THE
WHOLE EARTH WAS OF ONE LANGUAGE AND OF ONE
SPEECH. R. Simeon began his discourse with the verse: And
the house in its being built, was built of stone made ready at
the quarry; and there was neither hammer nor axe nor any
tool of iron heard in the house in its being built (I Kings 6,
7). He said: The phrase “in its being built” (behibbonotho)
implies self-building, as though without the hands ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

wyn nwpn

The Zohar explains “of hammered work shall the Menorah
be made” as the Shechinah, the vessel of the Holy One,
blessed be He, whose seven lights are seven Sefiros.

Zohar, Terumah 54:575-5851"9pN-n"ypn:771 71170 7111 7120

The Menorah was hammered gold “to its base, to its
flower,” beaten from one piece. Its base is yerechah, liter-
ally “its thigh”; the Alter Rebbe reads the base and the
flower as the lower and higher levels of the people, all one
piece.
Numbers 8:4°7:’1 712722
MNVR NI AR ATIETY MY A AYRn M Aoy M
MIBT"NK 1YY 12 TYRTNK 7 AN 0N
And this was the work of the candlestick, beaten work of
gold; unto the base thereof, and unto the flowers thereof, it
was beaten work; according unto the pattern which the
L-RD had shown Moses, so he made the candlestick.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The angel who wrestled with Yaakov tells him that his

name will be Israel, “for you have striven (sarisa) with G-d

and with men and have prevailed.” The name points to the
higher level, the “flower.”
Genesis 32:29073:27% n"wr12
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And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
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Zechariah’s vision of a menorah all of gold with its seven
lamps, the subject of the maamar.
Zechariah 4:2°2:7 170t
=5y P31 AP 271 NI MAM PR MRY XD AR 70 29K RN
“2y W ning? niphm 1YWY YA TRy NN AYIYY AUKD
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Of hammered work shall the Menorah be made,” the im-
age of the unity of all Israel.
Exodus 25:31872:7175 mnw
TP P AT M ayyn nwpn Ainy am N ppy)
P g PTI 1Ine2
And thou shalt make a candlestick of pure gold: of beaten
work shall the candlestick be made, even its base, and its
shaft; its cups, its knops, and its flowers, shall be of one

piece with it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Israel shall blossom and flower,” the source for the flower
as the level of Israel.
Isaiah 27:6":172 171°yw°
SN 230730 W9 DX MY ¥ 2Py UIW 07K
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“The curves of your thighs are like jewels,” the praise of
the lower levels.
Song of Songs 7:2'2:t 0°°Wi1 W
>T7 Apyn DKM 12 77 "IN 2°TITN2 0°PYI2 YD 107N
T
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

an7an 72aya

“Beyond the River your fathers dwelt,” used for the high
root of the seven shepherds.

Joshua 24:2°2:770 yuni
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And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The River struck into seven streams in the future, the rev-
elation of the seven lower Sefiros of Atik Yomin.
Isaiah 11:157"0:8"> 171°yw°
13M imA o%ya 1;[;{!'77}_7 ﬁ'ff A°11 0%t ﬁw’? DR 1 0°nm
[072¥32 T0TM 077 YD
And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The stream of Your delights,” a stream that flows from

Eden itself.
Psalms 36:9°0:1% 0°%°1n
:ORYD TITY 20 AR YT 1
They are abundantly satisfied with the fatness of Thy house;

And Thou makest them drink of the river of Thy pleasures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T90° QWM

The river from Eden that “from there divides,” the divi-
sion that will cease in the future.
Genesis 2:10”:2 n°wR12
[DPWRY YWY M7 TIE DR 13NK MPTI? 1IN XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo teaches his son: “For a mitzvah is a lamp, and
Torah is light, and the reproofs of discipline are the way of
life.” The section builds on this verse: the mitzvos are the
lamp, the Torah is the light.
Proverbs 6:23373:"1 "own
alegla) niﬂ?iﬂ 0> M IR Hﬁj.m mxna1°3
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N17a7 DR 12°0On2

Aharon burns the incense “when he dresses the lamps”
each morning. Dressing the lamps means preparing the
oil and the wick, so these too are called ner.
Exodus 30:7°1°2 mnw
nAnTAR 12°L°72 P22 P22 0OnD NTbR TOX 1’?5} PuRM
MITOR?
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And Aaron shall burn thereon incense of sweet spices; every
morning, when he dresseth the lamps, he shall burn it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The verse lists the pure Menorah, “its lamps, the lamps of
the arrangement, and all its vessels.” The Alter Rebbe uses
it to show that ner can mean the vessel.
Exodus 39:371"%:0"% mnw
TRY DY PP27227NKY 129 N3 PONITNN MM MmN
Eabhehi
the pure candlestick, the lamps thereof, even the lamps to
be set in order, and all the vessels thereof, and the oil for the
light;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“For a mitzvah is a lamp, and Torah is light.” The Alter
Rebbe reads the two halves of the verse as the oil and wick
and the light that burns on them.
Proverbs 6:2337:1 *own
02 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Wisdom says, “And I was beside Him a nursling, and [ was
His delight every day.” A discourse on this verse explains
how delight is clothed in will.

Proverbs 8:30°7:’1 “own
:NY7222 30 NRNR O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ton 2R N1

“And when she came before the king,” said of Esther. A
discourse on these words is cited for the same theme.

Esther 9:25717:" 1noX

“?¥ 2UNTIYN 7Y INIYON 2002 199770Y X TR 307 AN
:PYI72Y 1127 NRY INK 1201 IWRYPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe warns that the curses will come “because you did
not serve Havayah your G-d with joy and with gladness of
heart” when there was “an abundance of everything”
(merov kol), the plain sense. The maamar reads merov kol

likuteitorah.com/likkutei-torah/behaaloscha/6/
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as “more than the abundance of all”: the joy of a mitzvah
must exceed every other delight.

Deuteronomy 28:471"1:1” 0°727

199 39% 227 20 IR PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

G-d tells Moshe to say to Aharon, “When you raise up (kin-
dle) the lamps, the seven lamps shall give light toward the
face of the Menorah.” It opens the parsha and gives its
name to a discourse that explains how delight follows will.

Numbers 8:2°2:’1 72722

7T 239 PINTOR NNITTNR AnPYa RN NYENY TIINTPR 127
:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 WOWKR WIWw

The prophet, speaking for Israel at the redemption: “I will
greatly rejoice in Havayah, my soul shall exult in my
G-d.” A discourse on this verse explains how joy grows
with the revelation of delight.

Isaiah 61:107:X70 171°yw°

TRTS Poyn YUTa3 "awhRR v3 URORI WDl Pan 2 vy i
772 MTYN NP2 XD 1127 103 308

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabban Gamliel, Rabbi Elazar ben Azaryah, Rabbi

Yehoshua and Rabbi Akiva heard the tumult of Rome from

a hundred and twenty mil away; the others wept and Rabbi

Akiva laughed: “If for those who transgress His will it is so,
for those who do His will, how much more so!”

Makkot 24a:33-24b:1°K:2 773-3"2:X 773 N1On
nva PAY M 17I2Y7 07U 0°2RY? DINNYRY 03 1990 ...
anR 127221 KDY, WK Mt A0pR CP1 DIt nva Ry LLpYm
nnR By 11937 CRive 70 11937 12397 pnen 2R 797 a7
-1121 3
William Davidson, Vocalized Aramaic (CC-BY-NC)
B 1P PRW TURDH WY 9 PR

“There is no blade of grass that has no mazal in the heav-
ens that strikes it and tells it, Grow!” The Alter Rebbe uses

7



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6

53

54

this to trace how the flow of life and pleasure reaches the
world.
Bereshit Rabbah 10:6": 127 n"wx"2
AR XD KD 072 ,PIRT 1R 000 1990 MR IR K70 92
53 9% 1R :71°0 237 MR NPT DR ApAn 1IN0 o0 ,1onn
RIT KT ,27212 AR IMR 790w 3772 21 10 PRW 2w 2wy
JI3) AR 10w 2%WN OX DA% Mpn nyTn (7> ow) 2°na7
.INBN 9°05 M5 IR ,7R°D MITYR Wwpnt .(°C ov) I ned
59031 ,117°977 AR NITYR 71 MR 71190 71 XDD 72 K1°A0 021
1NYI MM ROXINA :(OW) 2°02T RIT R0 .1WP’7 wp 1°2 UM
... K112 01730 727 .01 7232 5y o

Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

192w 17t %3N

In the World to Come “the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah.” This is the inner life-force that cannot be
compared with worldly pleasure.
Berakhot 17a:1227:X 1> 1372
32 7K R27 0PIYT X327 0PIV MO 02y KD 1377 AI02 RPN
K71 SR K2 120 KPR K21 1371 718 X2) MAY KP) 70K K7
D3 DPYRT3 DPDTILY PV DTS KPR NN K21 My
Rhal gl 1’?;}{51 D’?btjﬂ DR N7 MRV, APIWT 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

STINT Ry o o9 avIn

Rabbi Meir said of Acher, the sage who left the path: “Bet-
ter that he be judged and come to the World to Come.” The
Alter Rebbe learns from it that the radiance of the
Shechinah is worth all the sufferings of Gehinnom.
Chagigah 15b:3:2 70 1303n
2172 PDRT R9Y? K91, 070 170 KD 210K KT 101 N3 232
— 177 NNT RR7Y? K91 RO™IIRI POYT DR — MPTTY 1TR K?
SORT R2PY? NP1 AOTOPT 2vIn SRR C37 MR LKLNT DI
WP 720 PR 37T AUWDI M3 7D 1130 WY TPYNY IR 0
SNRT A2
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William Davidson, Vocalized Aramaic (CC-BY-NC)

At Adoniyahu’s feast, as Shlomo was being anointed king,
Yoav heard the shofar and asked, “Why is the sound of the
city in an uproar?” The Alter Rebbe uses the phrase for the
noise of Rome’s celebrations.
1 Kings 1:418"2:°R X %991
“NX AR yRwt1 PR 192 01 IAR PR DORIPTTP21 1ITR Ywn
IR AP YIT ANRM ADiwT Pip
And Adonijah and all the guests that were with him heard it
as they had made an end of eating. And when Joab heard the
sound of the horn, he said: ‘Wherefore is this noise of the
city being in an uproar?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Michal’s words to David, “as one ... openly uncovers him-
self.” The Alter Rebbe borrows the phrase for the open
revelation of the supernal delight in the Time to Come.

II Samuel 6:20°5:1 2 PXnw
TmRM N7 NXIP? PRGN P20 REM ICITNK 127 T 207
Iy NIARK Cry? oP1 123 WX 2K T7n oD 120
0P TAR NY931 NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,
as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Daniel’s night vision of the Ancient of Days on His
throne, “a river of fire flowed and came out from before
Him.” This is the River of Fire through which the souls
pass from one Gan Eden to the next.

Daniel 7:10”:t x°17

1227 927 ANYRYS PP APR CNINTRTM pRN A M7 M
AMPND 17907 207 RI°T mIP? MNP

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10

58

The psalm of the sons of Korach describes pilgrims on the
way to Zion: “They go from strength to strength; each ap-
pears before G-d in Zion.” The Sages learn from it that
Torah scholars never rest, even in the World to Come.

Psalms 84:8°11:775 0°2°1n
71982 D°PPRPR IR PO0R Pomn 1972

They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Near the end of Tractate Berachos, Rav says that Torah
scholars have no rest, neither in this world nor in the
World to Come, “as it is said, They go from strength to
strength.”
Berakhot 64a:12-133"°-27°:X 770 N1972
X% NI 077 X 00 TN 21 MWK WK 12 K70 *21 MK
DR IR 709X Pomn 1077 mRIv K27 071y2 KDY M oPiva
0727 0712 >T1PN X1 *27 MK NYPR 037 0N 71082 DOPOR
27012 0I9Y 27177 27?7712 9917 nRIY 071y 0ivY
R. Hiyya b. Ashe said in the name of Rab[3] : The disciples of
the wise have rest neither in this world nor in the world to
come; as it is said, "They go from strength to strength, every
one of them appeareth before G-d in Zion." R. Eleazar said
in the name of R. Hannina: The disciples of the wise in-
crease peace in the world; as it is said, "And all thy children
shall be taught of the L-rd ; and great shall be the peace of
thy children" ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

In the future the Holy One, blessed be He, will give each
tzaddik 310 worlds, learned from “to cause those who love
Me to inherit yesh,” since yesh has the numerical value
310.
Sanhedrin 100a:161"v:X *p 1°7177110
RITT AURWR RIWYRD TMRRT IRATIN DMDY XY X2y KD 0N
niRD WU PUTR PUTS P09 1R KT M2 wATRA TRY n 12
PP PRPER DIPNNIRY €2 220K PUmITRY R L nindiy mgn
217 Ty TNn R KR
William Davidson, Vocalized Aramaic (CC-BY-NC)

mnoy Y
The Zohar speaks of 310 worlds beneath the hidden super-
nal Throne: 207 on the right side and 103 on the left.
Zohar, Terumah 74:734-76:742-7"5wn:7"y 1m1n M7 790
il B
TARIY MY W PR P78 9o Boman mrapn Ny
ws MK Poman®
The last Mishnah of Uktzin: Rabbi Yehoshua ben Levi says
that the Holy One, blessed be He, will give each tzaddik
310 worlds as an inheritance.
Mishnah Oktzin 3:1227°2 0°2p1y mawn
P*T8 37 PMan? xan M3 wiTRd TNy M2 12 YU 231 M
2R 2oma? L (0 0Pwn) nRIY ,Nintiy My nikn UhY PR
UATRT NI NP ,RADPT 12 TIYNY 027 MK LKPRR D7PNNEN U
D°21N) TMRIY ,0iPWa KPR DRIWI? 112 phton CPI X N2
:0i7W2 Iy NX 7127 °7 107 IRy T on (03
Rabbi Yehoshua ben Levi said: In the world to come the Holy

One, Blessed be He, will make each righteous person inherit
three hundred and ten worlds, for it is written: "That I may
cause those that love me to inherit yesh (numerical value of;

likuteitorah.com/likkutei-torah/behaaloscha/6/

63

64

65

66

67

AWRI DY 19131 71910 37 NN AT oK.

and that I may fill their treasuries" (Proverbs 8:21. Rabbi
Shimon ben Halafta said: the Holy One, Blessed be He,
found no vessel that could contain blessing for Israel save
that of peace, as it is written: "The L-rd will give strength
unto his people; ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

W S2mK oman®
Wisdom says, “To cause those who love Me to inherit yesh,
and I will fill their treasuries.” The word yesh equals 310.
Proverbs 8:21x”3:’11 *own
:RPPR D7°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shlomo urges his son: “Acquire wisdom, acquire under-
standing.” Keneh (“acquire,” 155) twice is 310, showing
that the 310 worlds come from Chochmah and Binah.
Proverbs 4:5°71:7 *5wn
PD™IRRR LNTORY MITAPR N2 MR NI IR
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7335 7on oY

“Olam chesed yibaneh”: in its plain sense, “kindness is

built forever,” the psalmist’s trust that G-d’s kindness en-

dures. The Alter Rebbe, as is usual in Chassidus, reads

olam as “the world”: “the world is built by kindness,” so

this world begins from Chesed, the first of the emotive

attributes.

Psalms 89:3°1:0”5 0°%°11n

{0712 AP 120 DY 732 707 091Y "NIBR™D

For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“How great are Your works, Havayah; Your thoughts are

very deep.” The depth of the divine thought is Chochmah

and Binah, which do not come out into the chain of worlds.
Psalms 92:6:27% 0°2°1n

SPIIYIR PRy TR 7 Ty Y13

How great are Thy works, O L-RD! Thy thoughts are very
deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says, “I have come into My garden, My sister,
My bride,” which the Midrash reads as the Shechinah’s re-
turn to the lower world. A discourse on this verse explains
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at length that Chochmah and Binah are above the life-
force of the worlds.

Song of Songs 5:1°X:’11 0°7°wi W

"Y27°DY *1y7 "NYK *Hp30y i MR AP NNK 1Y NK3
:0°797 3170W) AN 0°y7 399K *2P0-0y %1% NNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Mok 12y

Avraham weighs out four hundred shekels of silver, “cur-
rent with the merchant.” The worlds of longing (kisufin)
are drawn from this level, kesef (silver) read as kosef
(longing).
Genesis 23:1610:3”2 N"wKX12
727 WX APITNK TIBY? DR PPYN TIBYTIR OTIAK yuun
1102 73Y 102 PRY NINY YIIX NI 73K
And Abraham hearkened unto Ephron; and Abraham
weighed to Ephron the silver, which he had named in the
hearing of the children of Heth, four hundred shekels of sil-
ver, current money with the merchant.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"wDi N?s ox 1p02)

“My soul longs, indeed it pines for the courtyards of
Havayah.” The verse shows kisufin as a term for longing.

Psalms 84:32:770 0°%°1n
79K 2R 2372 7 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rachel says to Leah, “Therefore he shall lie with you
tonight.” The Zohar reads yishkav as yesh plus twenty-two.

Genesis 30:151°0:7 N"wr12

TMRM 733 RTTNN 03 NP WRTNY TANR VyRT A2 IR
132 °KTIT NN 77PN Ty 2997 197 oM

And she said unto her: ‘Is it a small matter that thou hast

taken away my husband? and wouldest thou take away my

son’s mandrakes also?’ And Rachel said: ‘Therefore he shall

lie with thee to-night for thy son’s mandrakes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25W" Ry 2ows 0%

The Zohar reads yishkav as yesh and kaf-beis: yesh is the
upper world, the World to Come of “to cause those who
love Me to inherit yesh,” joined with the twenty-two letters,
the secret of the whole Torah.

Zohar, Vayetzei 23:193-2007-373p:372 R¥*1 7717 190

This may be illustrated from the verse: GIVE ME, I PRAY
THEE, OF THY SON’S MANDRAKES. It was not the man-
drakes that made Rachel bear children, but G-d used them
as an instrument for procuring the birth of a child, Issachar,
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who should hold fast to the Torah more than all the other
tribes. For Rachel at first held fast to Jacob and did not let
him go to Leah, as it is written: “Is it a small matter that thou
hast taken away my husband?” But afterwards Rachel said:

The Zohar; London, Soncino Press, 1933 (Public Domain)

G-d consoles Rachel weeping for her children: “Restrain
your voice from weeping ... for there is a reward for your
work.” The Zohar connects the yesh of this verse with the
reward of the World to Come.
Jeremiah 31:1670:x"7 1707
“DR) INPYD? 120 W2 7D YT TIY) D30 T21p 2y N MK 1
:2%R RN HJTYD'} al
Thus saith the L-RD: Refrain thy voice from weeping, And
thine eyes from tears; For thy work shall be rewarded, saith
the L-RD; And they shall come back from the land of the

enemy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that one who toils in Torah inherits the
World to Come, reading Yissachar as yesh sachar, “there is
a reward,” and bringing this verse with “to cause those
who love Me to inherit yesh.”
Zohar, Vayetzei 23:231-24:24337%7:779-K27:370 R¥™ ,777 190
From here we learn that whoever studies diligently the Torah
inherits the world to come and the inheritance of Jacob. For
the name Issachar may be divided into the two words yesh
sakher (there is a reward), found in the verse: “there is a re-
ward to thy work” (Jer. 31, 16), and again: “There is (yesh) an
inheritance for those that love me, and I will fill their trea-
sures” (Prov. 8, 21).’
The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Better that he be judged and come to the World to Come,”
recalled in the summary.
Chagigah 15b:3°1:1 10 %31
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William Davidson, Vocalized Aramaic (CC-BY-NC) A '

Bomm 1990

“They go from strength to strength,” the souls’ endless
ascent.

Psalms 84:8'1:772 0°2°11n

71982 D°PPRPR IR PO0R Pomn 1972
They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“The world is built by kindness,” as the maamar reads
olam chesed yibaneh (plainly, “kindness is built forever”):
the source of this world in the emotive attributes.
Psalms 89:3°2:0”0 0°2°11n
173 AN 120 DY M TON DPIY NIRRT

For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Acquire wisdom, acquire understanding,” the source in
Chochmah and Binah of the 310 worlds.
Proverbs 4:5°71:7 *5wn
5™ VIRR BATYR NOYRTDK 132 Map 1390 13y
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRawnR PRy
“Your thoughts are very deep,” the depth of Chochmah

and Binah.
Psalms 92:6":273 0°2°11n
PO PRy TR 1 TRy 1T
How great are Thy works, O L-RD! Thy thoughts are very

deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads the verse of “more than the abundance of
all”: “with joy” is the kohanim, “gladness of heart” is the
Levites, and “the abundance of all” is Israel, who stand be-
tween them and receive blessings from every side.

Zohar, Vayera 29:432-438175n-277N:1”3 R 77 100

B 39n

The Zohar asks what “more than the abundance of all”
means and contrasts it with “in want of all” in the next
verse.

Zohar, Vayishlach 22:229-24:240-v”57:273 nPw™ ,7mn 1820
n’:7d

Now, when the Israelites dwelt in their land and brought of-
ferings, they all drew themselves nearer to G-d in manner
due; and when the work of sacrifice was performed and the
smoke of the altar ascended in a straight column, they knew
that it had kindled the lamp which they desired to kindle,
and so all faces shone and all lamps were lit. But since the
destruction of the Temple not a day passes but is visited with
wrath and rage, as it says: “and G-d hath indignation every
day” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar speaks of hidden worlds of “No eye has seen, O
G-d, except You,” where a new insight of the Torah rises
before Atik Yomin. The Alter Rebbe identifies this level
with the inner Yesod of Atik.

Zohar, Introduction 10:56-11:64770:X>-171:" 7171, 190

The prophet says that from of old no one has heard or seen
“a G-d besides You who acts for one who waits for Him.”
The Sages read it as the reward that no eye but G-d’s has
seen, “no eye has seen, O G-d, except You”; the Alter
Rebbe reads it as the essence of the mitzvah, above every
world.

Isaiah 64:3°:770 1°yw”°

Try? NP DOPRR ANRITRD Y APIRD KD ynwtRY 0pivm

Blrahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ISR W oW TR AT YINwD 9190 2N PR
The Midrash reads “they have not heard” to mean that the

world cannot hear what the reward of the mitzvos is, for

the whole world cannot contain it.

Shemot Rabbah 30:24775:°% 7127 nnw
,J5W TR YT AR MIBD TRy RITW 1 LT 092 DRI 0 ...
PRY 0°7RN 07 ,M3n DY 75w 1R IRIPWI X279y Dax
R2 D919MY (70 YW?) MR 0w DR PapD 9150 1910 oyn
PR KPR 129900 KD 02910 31 .ANRT RD PY AIPIRD KDY e
1217P %3 MR 797 MR DW 110W 100 1 3wt 2190 0w
SIWOT T ORAW LYW DR R22N VIR 17PN IR LK2AD Ny
19) .Y DR 27pR RITW POY 2IR M3 ,0Dwn AWy XITw O™
... 27177) INRIY ,D°VDIW AWYW VOWIT D RXIM NR

Another matter, “these are the ordinances,” that is what is
written: “So said the L-rd: Maintain justice and perform acts
of charity” (Isaiah 56:1). That is what the verse states: “These
too are for the wise: Showing favor in judgment is no good”
(Proverbs 24:23). The Holy One blessed be He said: ‘What
caused the judges to know how to judge? It is due to the fact
that you received the Torah in which it is written: “These are
the statutes, ordinances, and laws™ (Leviticus 26:46). But
know that “showing ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

G-d, seeing no one to set things right, “put on right-
eousness as a coat of mail.” The third letter of Iggeres
HaKodesh opens with this verse, and the reader is referred
there.
Isaiah 59:171:0”1 7°yw°
NY3I?N DRl *T33 WIPM WX AT 2131 1D 1pTE U2
TIRIR 27ynD Uy
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of
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vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27MyN X221 772
The Talmud expounds “for with Yah, Havayah formed
worlds” (Isaiah 26:4): this world was created with the letter
hei and the World to Come with the letter yud. Yud, the
first letter of the Name, stands for Chochmah, the root of
the 310 worlds.
Menachot 29b:13-147">-3>:2 1”2 mnn
°1amY D°UYIN 1AW DOPCTRW °127 T71°2 KA 09y X721 7 2R
TIRW 17PWYN 219N DIPWRA 719D 12w D°POTRW 218N WRT 71D N
R°INY 07902 27 TR V21 °nNAn CIn A0 29 MK o m T
PN AT AT 552 NPYY "N 12 WOv 1”0 27 INKRT X KTN 7°N2°N
1 whw
Wikisource Talmud Bavli (CC-BY-SA)

B5 397 D WK Nnn

“Because you did not serve Havayah your G-d with joy and
with gladness of heart, merov kol”: plainly, amid an abun-
dance of everything; as the maamar reads it, “more than
the abundance of all.” The paragraph explains what “the
abundance of all” is.

Deuteronomy 28:471"1:1”2 0”127

:99 397 227 202 R PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

David’s blessing: “Yours, Havayah, are the greatness and
the might ... for all that is in heaven and on earth.” In
Kabbalah “all” here is Yesod, which holds heaven and
earth together.
I Chronicles 29:11x™:1”2 X 0°1°71 °727
PRI DWW 37D TIAM MEIM NIKDAM ANAT 77T 7 77
WK 9% Ryannm nannn n A7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o1 1pP°

The Zohar expounds “Let the waters be gathered,” one of
the passages the Alter Rebbe cites for the gathering of the
flow into one place.

Zohar, Bereshit 7:70-8:83370:’11-"y:"t N°WX12 71711 100

AR DIPR PR N NP

On the third day G-d says, “Let the waters under the heav-
ens be gathered to one place, and let the dry land appear.”

likuteitorah.com/likkutei-torah/behaaloscha/6/
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It is read as the gathering of the flow of all the Sefiros into
Yesod.
Genesis 1:9'0:’R WK1
Y200 ARIm N mP?;'blﬂ 0°RY7 Nonn 0o NR? U’Pf'?ti MR
127N
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.’ And it

was so.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N0 1PXY

Said of the sun, which runs from one end of the heavens to
the other: “and nothing is hidden from its heat.” The
Zohar’s discussion of this verse is cited for the same
theme.
Psalms 19:7°1:0"° 0°%°1n
:3NRR 9001 1K) nmxg-‘?y NDIPNY IRRIN DONYT A8pR
His going forth is from the end of the heaven, and his circuit
unto the ends of it; and there is nothing hid from the heat
thereof.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

sTPn Don

The psalmist says, “From all (mikol) my teachers I have
gained understanding.” Pri Etz Chaim expounds this verse
in connection with kol.
Psalms 119:99v”3:0™p "N
77 I N7y 02 RPN ST o
I have more understanding than all my teachers; For Thy
testimonies are my meditation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b5 Bon b2

The Talmud says that the Patriarchs tasted the World to
Come in this world: of Avraham it is written bakol (“in
all”), of Yitzchak mikol (“from all”), and of Yaakov kol
(“all”). The Alter Rebbe connects their blessing with kol,
Yesod.

Bava Batra 17a:2-3’3-"2:X 1> X7n2 X212

D27 ;3PYN POEY DM 97 99K Y17 P 172 U2Y XD nwdy

D91 22917 122037 ,TT AR (DR W 57 [ PEOnY DD

172 V2 X? WY 1127310 19T RPT KN AVWE - TR IR

07T IR YR L3Py PR LO772K 17 19K Lmpa aRen

TR Y $79” ,Y53n” 952 102 20T - Y7 pIYY 071N
27178 9y 102 2097 - 02M

William Davidson, Vocalized Aramaic (CC-BY-NC)

©IAN R? 19w 15927 %23 WIR° 8590 0

“For the mountains may depart and the hills be moved,
but My kindness shall not depart from you, and My
covenant of peace shall not be removed.” A discourse on
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this verse explains the drawing down from above the
chain of worlds.
Isaiah 54:10™: 771 17°yw°
nan W’Ihj’&5 TRRR °T0M NIvIAN I'I‘IS?;;(EH: HW"IDZ =k ia iy )
TR0 IR V1D K NPy
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

199 MINnWn® qwa o X120

Isaiah’s closing prophecy: on every New Moon and every
Shabbos “all flesh shall come to bow down before Me, says
Havayah.” The Alter Rebbe reads “all flesh” as kol shining
into “flesh,” nullified before the revelation of the Time to
Come.
Isaiah 66:23375:170 \1°yWw°
ninnway Mp2Py X2 iN2Y3 N2 T W2 wINT W
e
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Adam says of Chavah, “bone of my bones and flesh of my
flesh.” It shows “flesh” as the receiving level.
Genesis 2:23372:2 N"wR12
2 YN K17 NXT? "1p30 121 23y DIY DY NNT DTRT K7
MNP WORR
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11¥0 7NNy

G-d tells Moshe, “And you shall command the children of
Israel” to bring pure olive oil, crushed for the light. A dis-
course on this verse explains “the abundance of all.”
Exodus 27:20°2:1"3 mnw
RGP T2 T I IRY TR NP X 3aNK msn Ao
700 1 NPYI?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°MYn °on Bon 1Mya vrYnY 121Wwna NN ayw 1e°

“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.” The Alter Rebbe
explains it by the mitzvah’s root above the 310 worlds.

Pirkei Avot 4:17t°:7 N1ax miwn
LMD 032 07250 DRYM 1WN2 DOR YT 0D IR 0 XN
Do X270 0¥ M7 NP YW NOR YW A9 K37 0PIV 20 Do
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

The maiden hears her beloved knocking: “Open for me ...

for my head is filled with dew.” A discourse on this verse

explains the levels of Arich Anpin referred to here.

Song of Songs 5:2°2:’71 0*°wn W

NN *N3P My NNY 27008 pEiT T Yip Ty 291 MY v
11272 99707 NI PY KNI WK

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Chanah’s song after the birth of Shmuel warns the arro-
gant, “for Havayah is a G-d of knowledges (de’o0s).” The
plural is read as two ways of knowing, from above and
from below.
I Samuel 2:3’:1 R PX 0w
211 niyT SR °3 03°En pRY RY 723 17323 2TN 12ROR
:Ni2%Py 115N]
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And
by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172%R Y PR IR

Moshe tells the people that they were shown the wonders
“to know that Havayah is G-d; there is nothing else be-
sides Him.” This is the true yesh beside which the worlds
are nothing.
Deuteronomy 4:357”9:’7 0°727
:i*r;??; Y PR D’P”?QSU s Fn iy ool nyq‘; il ahiiah
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7R TPEN TN

“And I was beside Him a nursling, and I was His delight
every day,” the title of the discourse referred to.

Proverbs 8:30°7:'1 “own
:NY~222 1307 NPNn 0P OV DWWV MR TINK 123K M
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist contrasts the arrogant, whose hearts are dull
as fat, with himself: “I delight in Your Torah.” A discourse
on “And I was beside Him a nursling” explains the delight
in this verse.
Psalms 119:70°y:07°p 0°2°1n
PNYYIY AR 3K 027 2703 woY
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“No eye has seen, O G-d, except You,” the level from which
the mitzvos are drawn.

Isaiah 64:32:770 71yw°

Tpy? NP oopRR ANRTRD Y AIRD KD OynwtRY 0pivm
Blrahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27MIY 0 Pon 1 MIya vrYRINa NAR YWY o

“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.”
Pirkei Avot 4:17t>:7 N1ax miwn
,MT 02192 0°230 OPym A2WN2 NOX YT 797 IR 0 NI
Do X271 091Y2 M7 NP YW DR YW N9 K30 0PIV 20 Do
M7 oivn N
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

B 39n

“More than the abundance of all,” the words of the verse
the section explains.

Deuteronomy 28:471"2:1”2 0°727

:99 397 227 202 IOR2 PRPR 1TNR NT2Y°K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nIIRSD K2 700m o1

On “that you may remember the day you left Egypt all the
days of your life,” Ben Zoma reads “all” as including the
nights, and the Sages read it as including the days of

likuteitorah.com/likkutei-torah/behaaloscha/6/
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Mashiach. The summary recalls it for the precise sense of
the word “all.”

Mishnah Berakhot 1:577:°R N1272 mawn
122 73K " LMY 12 YK 21 WY NTP7P3 0sn NRY I
12 AYITY 7Y 0252 003N NXVRY IMRNY CN°3Y XY MY 009w
95 07787 PINR AR DI° DR 931A 1yRY? (0 0°737) MMRIY K
Ralg I\ =peblyh I ahrkn B s i I = =iy B b = e s T
SR NIRY? X227 3700 07 9D LM 0PIy A7 o
The exit from Egypt is to be mentioned at night. R. Eleazar
ben Azariah saith, "Verily I am as a man of 70 years, [almost
70 years of age], but have not succeeded [to prove] that the
exit from Egypt ought to be mentioned at night, until Ben
Zoma [thus] expounded [the law]: 'that thou mayest remem-
ber the day of thy going forth from the land of Egypt all the
days of thy life.' 'The days of thy life,' would denote the days
only; but [the expression] 'all the days ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

PARAGRAPH 15
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“Happy are those who dwell in Your house; they will yet
praise You, selah.” The Alter Rebbe reads asher in the
blessing as related to ashrei, aword of praise.

Psalms 84:5°77:772 0°2°11n
70 PP Ty A2 "2 MR
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TP 272

In Isaiah’s vision the seraphim call to one another, “Holy,
holy, holy is Havayah of Hosts.” The threefold “holy” de-
clares G-d’s separateness.

Isaiah 6:3%2:1 17°yw°

PIRTTPD KPn NIRIY N WITR WATR WiTR ImRY MR M X
117923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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The seraphim’s call, “Holy, holy, holy is Havayah of Hosts;
the whole earth is full of His glory.” The Alter Rebbe reads
it as saying that G-d is above being clothed in the worlds.

Isaiah 6:3°2:1 77°yw°

PIRTT7D PR niRAY R WiTR WiTR WiTR mKY MURN 1 XA
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rava rules that “taking by means of another thing is called
taking”: one who holds the lulav through a cloth has still
taken it. The Alter Rebbe applies it to the mitzvah, through
which one “takes” the delight hidden within it.
Sukkah 37a:7-8'n-"1:x 1”7 71210
2OPR LIPPR KP 127 MK LPRIN PR — INIRI? DD mK K1Y
2y AMPY 1Y XIT XYY BN AP RPYIT XITIO2 KIYI
29 MIPPYT M2 KPEN KR KIY VI AP MY — IS 3T T
L3321 IND IPBOD — %P NN ANT ,AMRY ARY 0K 127 0T
MR UALYY PhRPYY — CRBR LM MR IR APYm D2im
PR MY — AT 2T 7T 7Y AR v YR N7 KPX K
Rava said: Whatever is used to beautify it is not an interposi-
tion. Rabbah further stated: One should not hold the
hoshanna with a scarf, for a whole "taking" is required, and
in this case it is not. Rava said: Taking hold by means of
something else is also regarded as a valid "taking." Rava
said: From where do I derive that taking hold by means of
something else is also regarded as a valid taking? From what
we have learned: If the hyssop is too short, he may provide it

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Kehot’s note points to II Chronicles 16:2 for these words.

II Chronicles 16:2°2:1”t 2 0°1»°71 127

TI071279R MPWRY TR0 NP1’ N2 NIIERMD 270 A9 NOK R
“MK? PYRITR WD OIR 7R

Then Asa brought out silver and gold out of the treasures of

the house of the L-RD and of the king’s house, and sent to

Ben-hadad king of Aram, that dwelt at Damascus, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s psalm: “Havayah, our L-rd, how mighty is Your
Name in all the earth, You who place (asher tenah) Your
majesty upon the heavens.” The angels cited it to ask that
the Torah stay in heaven.
Psalms 8:2'2:’11 0°2°71n
DORT-2Y TTN M0 TR PINT 223 TR TR 13T
O L-RD, our L-rd, How glorious is Thy name in all the earth!
Whose majesty is rehearsed above the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW By 9T AN

When Moshe went up to receive the Torah, the angels
protested that the hidden treasure should stay in heaven
and quoted “Place Your majesty upon the heavens.” The
Torah was given to Israel and not to them.
Shabbat 88b:7°1:2 1”n naw
NPT *2R?R 1R D12 AR TPV 1YY 2 12 YUIT 220 8
MR P2 TR TI2YP T ,071Y PW 91337 R0 N2 wATRE "R
NiNR YUN T2 ANY AN 770 307 MK X2 1710 23p7 9177
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Six things preceded the creation of the world; among them
the Patriarchs and Israel “arose in thought.” This is why
the souls are the inner dimension of the worlds.
Bereshit Rabbah 1:47:°X 727 n°wx12
:(2,32 0°910) 2°N97 7 71237 KOO 1997 NPwRD CAIp AT ...
,OWR Dw ey wIpnn N°21 PRAW MART I3 1IRD IR0D 11027
0°2195” :(> ,L YWIT) MRV PN MIART MRS 72wnna >y
n°Ip NTY MO :(2,7Y 0O9RN) MRIY IR DRAwS 7MM 1273
0197 2D RDI” :(2° ,1° 1°17°) ARAW IR wIPna N°2 U0Tp
MY 7 (10 ,2Y 0°91N) MR 7P MW DY mw TIM NwRIn
AR AR KPP 5272 72X 027 [ NI wnw 2199 A oyh
,OW) YW IR 719 0090 0927 (2,3 Ow) NRIY AN

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Nawn 09 IR Mot

“Remember the Shabbos day to keep it holy,” the title of a
discourse in Torah Ohr, Yisro, on this subject.

Exodus 20:811:’> mnw
AWTRY Nwn 0i--nK i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
WS Q°NR2AN

“Those who come, Yaakov shall take root,” the title of a
discourse on the same subject.

Isaiah 27:6":12 171°yw°

120 220730 WP PRI MDY 7o 3Py WYY 0OR3T
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

NI NR mbyna

G-d tells Moshe to say to Aharon, “When you raise up (kin-
dle) the lamps, the seven lamps shall give light toward the
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face of the Menorah.” The Alter Rebbe reads it as Aharon
raising up the souls.

Numbers 8:2°2:’1 72712

MR 239 WOR NNIINR ANPYN2 X AR TIIXRTOR 13T
:NI30 NYaY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118 SN2%° RO NANR

“She is one, my dove, my perfect one.” A discourse on this
verse explains the inner and outer configurations of
Malchus.

Song of Songs 6:9°'0: 0w 1Y

Ni12 JIRT ARTPPY KT 172 ARK? ROT NOX CNRND CNI X0 DO
:MI9971 DOWI2°D) NIDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

119 WRIT DY 2900 1w

David’s song of brothers dwelling together: it is “like the
good oil upon the head, running down upon the beard, the
beard of Aharon.” The oil is the flow from the highest
“head.”

Psalms 133:2°2:3"%p 0°2°1n

0T 57y TTY TIIRTIRY 191077y T WXy 2un 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 WRAT Y 200 Rws

The Zohar explains “like the good oil upon the head” as
the holy supernal anointing oil flowing from the head of
all heads, most hidden of all; “upon the beard” is the pre-
cious beard, and “the beard of Aharon” the supernal High
Priest.

Zohar, Emor 2:6-3:1227°:"3-"1:"2 717K |77t 190

121 QwNI2 M

Micah describes the people going out with their king be-
fore them “and Havayah at their head.” The “head” is the
Name Havayah.
Micah 2:133™:2 12°n
DI°1D? 0277 72¥71 32 INY YW 172y") %D 077107 YIRT 19V
:O¥RI2°M
The breaker is gone up before them; They have broken forth
and passed on, By the gate, and are gone out thereat; And
their king is passed on before them, And the L-RD at the
head of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist calls on G-d’s servants who stand in His
House at night: “Lift up your hands toward the Sanctuary
(kodesh) and bless Havayah.” The maamar reads kodesh
as the supernal holiness, and “bless” as drawing blessing
down into the Name Havayah.

Psalms 134:272:77%p 0°%°1n
ih Rkl W"‘[‘P D;T[?'HRW

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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“Lift up your hands toward the Sanctuary (kodesh) and
bless Havayah.” The two hands are the two arms, the ac-
ceptance of the yoke of Heaven.
Psalms 134:2°2:77%p 0°%°1n
7NR 15721 WP DITITIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

124 bR YR

“Hear, O Israel, Havayah is our G-d, Havayah is one,” the
first verse of the Shema and the acceptance of the yoke of
Heaven.
Deuteronomy 6:4°7:1 0°727
TR 1 17P0R 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The daughters of Zion are called to “go forth and gaze” at
King Shlomo, at the crown his mother set on him on his
wedding day. It is the title of a discourse that explains this
drawing down.
Song of Songs 3:118™:) 0*°wi 1w
OP2 MK APTTRYY M0Y2 MEPY 7R3 1Y M3 KT NNy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 WRIT 7Y 207 1RwD
“Like the good oil upon the head,” the blessing flowing
from the supernal holiness onto the “head.”

Psalms 133:2°2:3"%p 0°2°1n

SPOITR "B TV TIIRVTRY IRII7PY T URNTTPY 90T 15w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 19
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When Israel enter the synagogues and study halls and an-
swer “May His great Name be blessed,” the Holy One,
blessed be He, nods His head.
Berakhot 3a:147”>:X *3 11372
,0i" 01> 2232 RPX ,72 NIRIR 7292 5t Ayw KD AWK M 0 ..
70121 PNV Myw3 KDY 7373 0t K 72 NN DomyR Uy
SIMan PiTaa Ay R Py niwTn Cnay nivoid onab
IR POPRRY TPRD PIWN XY UK Ry KN T2 wiTRI
Dyn 1230 0137 O YWY P12 N NPT N7 I ma 72 e
.D7PaR 11
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

i Py T

“Running down upon the beard, the beard of Aharon, that
runs down over the edge of his garments (middosav).” The
doubled “beard” is read as the Written and Oral Torah,
and middosav also as the middos, the emotive attributes.
Psalms 133:2°2:3"%p 0°%°11n
PNIT D72y TTY IR IRITTY T WRATTY 2300 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

00 MIpY It
The Sages define a zaken, an elder, as one who has ac-
quired (kanah) wisdom. The Alter Rebbe applies the defin-
ition to the zakan, the “beard.”
Kiddushin 32b:8°11:2 275 1w 1op
TR 2ORNWK TRT %197 9°DR 9137 - “DIpR W 1R (131 1N
*Iptn WX DOYW 7P TDON” :MRIY 0T RP 11 XY IR i
MRIY TN TIRY "0 KPR IRL IR IR 2247 001 020 PR
PABT IYRY R

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For a mitzvah is a lamp, and Torah is light.” The Torah is
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the light that reveals the delight hidden in the mitzvos.
Proverbs 6:2337:1 *2wn
902 NINJIR 0% 7T IR A MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP1 nonn RN%IN

The Zohar says that “the Torah comes forth from the su-
pernal Chochmah.” Because the Torah is Chochmah, it re-
veals the delight hidden in the mitzvos, as light reveals
what the oil and wick hold.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X”2 190° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 21
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“Havayah founded the earth with wisdom.” The main rev-
elation of the Infinite Light as an inner light is in
Chochmah.
Proverbs 3:19v™:1 *own
NI DRY 131D YINTTO) A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%93 NN 2

David’s song of thanks when G-d saved him from his ene-
mies and from Shaul: “For You are my lamp, Havayah.” A
discourse on this verse in Torah Ohr explains the wick as
the level of the Name Ban.

II Samuel 22:29173:275 2 "Rnw
P3WN 72710 P RT3
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
mawnna Ty

Israel “arose in thought” before the creation of the world,
which is why the souls are vessels for the light.

Bereshit Rabbah 1:4°7:’X 77127 n°wx12

718 9997 By T 110 Pus

“Like the dew of Hermon that comes down upon the
mountains of Zion.” Zion is read as Yesod, through which
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the good oil flows.
Psalms 133:33:37%p 0°%°1n
“7y 070 13727708 1 MY 09 °3 103 11370y TV o)
Haldih]
Like the dew of Hermon, That cometh down upon the moun-
tains of Zion; For there the L-RD commanded the blessing,

Even life for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 a1y oY PR

“When the storm passes the wicked are gone, but the tzad-
dik is the foundation of the world” (in its plain sense, an
everlasting foundation). In Kabbalah this verse names the
Sefirah of Yesod.

Proverbs 10:25773: "own
:D'?W 'HD? 77381 YT{]'! 1°K1 1910 '1132;
When the whirlwind passeth, the wicked is no more; But the

righteous is an everlasting foundation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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Moshe’s last blessing: “Happy are you, Israel; who is like
you, a people saved by Havayah?” Asher in the blessing is
read as this “happy,” the praise of delight.
Deuteronomy 33:29v”5:3”% 0”127
ANIND 2I0TIWRY ANY a0 N2 YW DY [InD n DRIY PIUR
TITN 7 NINg-PY NARY 77 PR WM
Happy art thou, O Israel, who is like unto thee? A people
saved by the L-RD, The shield of thy help, And that is the
sword of thy excellency! And thine enemies shall dwindle
away before thee; And thou shalt tread upon their high
places.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 977 "an

“You who place Your majesty upon the heavens,” the words
with which the angels asked that the Torah stay in heaven.
Psalms 8:2°2:’1 0°7°7n
DMWY TIN MIN WYX PIRTP22 Y TIRR APITR N
O L-RD, our L-rd, How glorious is Thy name in all the earth!
Whose majesty is rehearsed above the heavens.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Like the good oil upon the head, running down upon the
beard,” the image the section has explained.

Psalms 133:2°2:3"%p 0°2°1n

DI "27PY TTY TIIRTIRY 1Ry T WKy 2300 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
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collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 owN92°'mMm
“And Havayah at their head,” the meaning of the “head.”

Micah 2:1337:2 12"

DiPID? 0277 72¥7 12 IRYM YW 12PN 182 DIPID? YR APy
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The breaker is gone up before them; They have broken forth

and passed on, By the gate, and are gone out thereat; And

their king is passed on before them, And the L-RD at the

head of them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Lift up your hands toward the Sanctuary (kodesh) and
bless Havayah,” read as the drawing down of blessing
from the supernal holiness.

Psalms 134:2°2:7"%p 0°%°1in
17NR 19921 WP DTOTIRD
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
142 11°2 7ap 7non map

“Acquire wisdom, acquire understanding,” recalled for the
“beard,” read as “one who has acquired wisdom.”
Proverbs 4:5°71:7 *5wn
D™TRRR DATORY N2WATIK N2°2 MR 7220 4R
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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Koheles says that wisdom, like money, is a shelter, “but the
advantage of knowledge is that wisdom gives life to its
possessors.” The Alter Rebbe reads the wisdom as the
Torah and its possessors (be’aleha, its owners) as the
mitzvos.
Ecclesiastes 7:1227:t nbnp
(P93 NN MDA NYT IV A09T P33 N 733 %3
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 YR 2T NYanw TN P1Ta

The Sages asked whether study or action is greater and
concluded, “Study is greater, for study leads to action.”

Kiddushin 40b:8°1:2 "1 1w 1R
TPRYI L7122 MRl 12 NPbya 1°230m 02N 1Y 231 177 12
7997V *37 MIyD 79373 nyn IR D973 TNbA :0mIpa W APRY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yehoshua ben Korchah explains that the first sec-
tion of the Shema comes before “And it shall be, if you will
hearken” so that one first accepts the yoke of the Kingdom
of Heaven and then the yoke of the mitzvos.

Mishnah Berakhot 2:2°2:’2 11272 m1wn
T2 LYRY? I 3 LMY MW 1972 172 ,0°R7090 172 10 9K
NRX? RN T3 IR YRY DX M7 T L9RY 0K mm? ynY
"2 WY 7097 K 2782 Nk NN 12 IR A 3 208
P30 >T0 KPX ¥RY DX WY YR AT %Y AT 12 YOI
ox 7o .Nign Y 1Py PapT 92 10K ,7PIn 0onY mohn By by
3T PR MR 7792 093 A8 YU OR O ,RM? Yy
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These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

OXIW? 233 TN AW

“You shall not profane My holy Name, and I shall be sanc-
tified among the children of Israel,” the title of a discourse
that explains the threefold “holy.”

Leviticus 22:3227%:273 R9p™

:DUTRR 7 °IK PRI 12 TIN2 YT "YTR DYNK 197N X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9787 o3

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Love “with all
your might,” beyond measure, draws from the Infinite
Light itself.

Deuteronomy 6:5°77:1 0°127

STIRR22 TUDI22N 72257222 TR 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the accounts of the Tabernacle, the Tabernacle
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of the Testimony,” the title of a discourse referred to here.
Exodus 38:21x73:1”% mnw
122 077 NT3Y 7Y 70 T2 WX NTYT 190 12WRT TTIPD 9N
7727 TIIR™12 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N IR

“Go forth and gaze, daughters of Zion, upon King Shlomo,
with the crown with which his mother crowned him on the
day of his wedding.” A discourse on this verse explains the
two crowns.
Song of Songs 3:11x™:) 0*°wi "W
D3 X 1PTIRYY MUY TP T7R3 TR M3 PRI NS
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Israel said “we will do” before “we will hear,” angels
came and tied two crowns on each of them, one for “we
will do” and one for “we will hear.”
Shabbat 88a:7°1:x 1”2 naw
DY W3 "YREI? TEYY PXIP WTPIY MYY3 K0 31 U]
20 12 R PRI TN TN 227 ,NwT CaRPR PY Kiam
SPXD? IRVOY 112 IR TR TR PRI T30 10X ,07N0
LYY 273032 X173 °272 X027 8K 73700 0 027V DR '?}51{”7
:2°N07 — PR 272 ,TANRTI — 1YL 27IN2 PR 27N
.o MR MR PRI 212 0%

William Davidson, Vocalized Aramaic (CC-BY-NC)

TRARR 1L YN

“Let my tongue respond with (or: declare) Your word, for
all Your commandments are righteous.” The maamar
reads it as one who repeats G-d’s word as he hears it.

Psalms 119:17227yp:0™p 0°91n
P73 °NIENT20 22 NNk *awh 19N

Let my tongue sing of Thy word; For all Thy commandments
are righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe and Israel sing at the sea: “I will sing to Havayah,
for He is exalted, exalted (gaoh gaah).” The doubled word
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is used for the level above the encompassing light.

Exodus 15:1%:1"0 mnw
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah reads “on the day of his wedding” as the giv-
ing of the Torah.
Mishnah Ta'anit 4:8°1:"7 n°yn mwn
YYD TP TPma 1% N1 APRT PR MR NI ..
o2 .(3 0PwR W) 129 non 0P inann ok Nk i mwyy
M0 ,WTpnT N°2 1712 M L3927 noni o2 .min nn Jninn
ST AT TR
Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to
choose [as a spouse]; regard not beauty [alone], ...
Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-

lic Domain)

154 %1 PR 9y °d
“For with You is the source of life,” the title of a discourse
in Torah Ohr referred to here.

Psalms 36:107:1”% 0°2°11n
(IR T7IR2 0°°0 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 BRI 2327 "IN 190

“Therefore say to the children of Israel, I am Havayah,”
the title of a discourse in Torah Ohr referred to here.

Exodus 6:61:1 mnw
077%R 1?30 NARR DONX CIRYIM 7 IR PRIPIUI27 TR 197

Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is one.” Its
first word is read as “understand,” the contemplation that

likuteitorah.com/likkutei-torah/behaaloscha/6/
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is the Menorah’s bowl.
Deuteronomy 6:4°7:1 0°727
TR 1 1°P0K 1 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

157 wRT By I

“A menorah all of gold, with its bowl upon its top, and its
seven lamps upon it.” The bowl is the contemplation of
the Shema, which feeds the seven lamps.

Zechariah 4:2°2:7 10t
-2y [P AP 271 NI 7T ONPKT IBRY XD 1AK 12 2K RN
“?y WX NiNg? NIPEIN NPV NYIY TPy 10N 1Y) AYXY
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Yours, Havayah, are the greatness and the might and the
beauty and the victory and the splendor,” the verse that
lists the seven emotive attributes.
I Chronicles 29:11x:1”3 X 0°2°71 °727
I8 D2 Y93 T MR NI AW M TN 1 7Y
WK 927 Riyannmy mannan a7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might,” the love born of
contemplating G-d’s oneness.

Deuteronomy 6:5°77:1 0°7127

SIRE233 PR32 73377793 PRPR 1 MK DI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

160 TIY PN NANR PANT 93 Dynn omwa

“Havayah is G-d in the heavens above and on the earth be-
low; there is nothing else.” This is the oneness that the
Shema contemplates.

Deuteronomy 4:39v”5:*7 0°127
~2¥) Pynn DMW3 DOPPRT XIT N 03 1227708 Nawm oo ayT)
:TIY PR NONR PR
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Sumchus teaches that whoever prolongs the word “one”
(echad) in the Shema is granted long days and years. The
Alter Rebbe applies it to dwelling on G-d’s oneness, which
draws down a stronger love.
Berakhot 13b:14-151"10-772:2 > 1272
PRI P 30 POTIRD LUTINTD TIRRT DD iR 01N X2
RV KPP 72921 WK 27 MK NPT 3P’ 72 KOK 27 0N
MOT 72210 L[INIR 92 K1) 2297 AR 2202 MO 1M °27 0002
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There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of
heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

162 owRaa M
“And Havayah at their head,” the meaning of the
Menorah’s “top.”

Micah 2:13572 191

07°39% 0271 72y71 12 IRYM WY 12YN 137D 07707 vIRT A7y
:oYR12°'M

The breaker is gone up before them; They have broken forth

and passed on, By the gate, and are gone out thereat; And

their king is passed on before them, And the L-RD at the

head of them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

163 02103 °niow

“And they shall make Me a Sanctuary, and I will dwell with-
in them.” The plural “within them” is read as within each
one of Israel.

Exodus 25:8'1:71”5 mnw

:03N3 *R3 YTPR %2 1)
And let them make Me a sanctuary, that I may dwell among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

164 WNRIT Py 2907 1w

“Like the good oil upon the head,” the oil in the Menorah’s
bowl.

Psalms 133:2°2:3"%p 0°2°1n
P01 *D0Y TTW TIINTIRY 0Py T WRATPY 2l vy
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

165 02°7° INW
“Lift up your hands toward the Sanctuary (kodesh) and
bless Havayah,” read as the first two verses of the Shema.

Psalms 134:2°2:77%p 0°%°1n

7NR 15721 WP DT TIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

166 111°2 RNIRT X9

The Zohar asks what the head of the Menorah is and an-
swers that it is Binah, the upper hei. The Alter Rebbe iden-
tifies it with the contemplation of the Shema.

Zohar, Terumah 54:575-58570pNn-1"ypn:771 AN ,AM1 120

167 Tywa

“And you shall write them on the doorposts of your house
and upon your gates,” the last words of the forty-two-word
passage that begins “And you shall love.”
Deuteronomy 6:9'0:"1 0°727
STPIWY P2 Nty DNan)
And thou shalt write them upon the door-posts of thy house,

and upon thy gates.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

168 A21Y° D°NW2Y 2 N02° D°hw2

Each seraph has six wings: “with two he covered his face,
with two he covered his feet, and with two he flew,” like the
six words of each line of Ana Bechoach.
Isaiah 6:22:1 11°yw°
130 1192 DMWY TIN? 0°D12 WY 0012 WY §7 Dy 0vTny 0oaw
NP1y DAY P31 M9 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

169 nnn Iy
The Menorah was hammered work “to its flower,” the level
of ascent.

Numbers 8:4°7:’11 72722

TR RIT TWRR ANNRTTY AINTIY AT AR 1And Ay
STNRTTNK MY 12 TYRTNK T AT 0K

And this was the work of the candlestick, beaten work of

gold; unto the base thereof, and unto the flowers thereof, it

was beaten work; according unto the pattern which the

L-RD had shown Moses, so he made the candlestick.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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173
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Rashi explains gulah in Zechariah’s vision as in “upper
springs,” a term for a spring, a large round bowl.
Rashi on Zechariah 4:2:1°8:2:7 19791 5y >"vn
500 1m0 YR YR MDY MR (10 YRITY) 1M YR DY 1IN
PNy T
with its oil - bowl on top of it as in (Josh. 15:19): “The upper
springs”. This is an expression for a spring, [hence] a sort of

large round bowl.

On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
179R RE1°7 M
“And a river goes out of Eden to water the garden.” Binah
is called this river, the source of the flow.
Genesis 2:107:2 n°wX"2
:DPWRT YIIN? M1 7197 OWM 130°NK NIPYAD 1T9 KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9@IN yo2° o av
“The heavens tell the glory of G-d ... day to day pours forth
(yabia) speech.” Yabia is the language of a flowing spring
(mabua).
Psalms 19:3"2:v™ 0°2°11n
:NYT MM 17720 1272 MK 92 vh o
Day unto day uttereth speech, and night unto night re-

vealeth knowledge;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W Yoma

The people ask what offering would please G-d: “Will
Havayah be pleased with thousands of rams, with ten
thousands of rivers of 0il?” The prophet answers that He
asks for justice and kindness; the phrase is cited for the
flow of oil.

Micah 6:771: 12°n

103 18 YWD 1152 INKT YN NI DK *DPRI N A3
WD3 NXYN

Will the L-RD be pleased with thousands of rams, With ten

thousands of rivers of 0il? Shall I give my first-born for my

transgression, The fruit of my body for the sin of my soul?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2 NP P

“Before the silver cord is snapped and the golden bowl is
crushed,” in Koheles’s picture of old age.
Ecclesiastes 12:61:2> norp
T2 2@ AT NP3 YN AQIT 230 (P [PATITKY WK Ty
732072K Pa730 O Yana-oy
Before the silver cord is snapped asunder, and the golden

bowl is shattered, And the pitcher is broken at the fountain,
and the wheel falleth shattered, into the pit;

likuteitorah.com/likkutei-torah/behaaloscha/6/
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AWRI DY 19131 71910 37 NN AT oK.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anbabab *13 WX NN XY

“Lift up the head of all the congregation of the children of
Israel ... by their skulls,” the census, and the title of a dis-
course referred to here.
Numbers 1:2°2:° 72713
70%2 DO3X AP DAY PRI MY UNTIN W
:0N23737 19122 niny
"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Achsah asks her father Kalev for springs of water, and he
gives her “the upper springs and the lower springs” (gulos
illiyos).
Joshua 15:19v™:170 ywiin°
A7 07 NP3 oP AN *INNI 3337 TN °3 1912 727N TR
:Ni"nnn NP3 XY NivPy NP3 NX
And she said: ‘Give me a blessing; for that thou hast set me
in the Southland, give me therefore springs of water.” And he
gave her the Upper Springs and the Nether Springs.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Midrash reads “the golden bowl” as the skull. The
Alter Rebbe uses it to link gulah with the Gulgalta, the will
above intellect.

Kohelet Rabbah 12:6:1°:1:37> 127 n2mp
NP3 YIM LIITY DY vIn XM ,A92T P30 PR KD WK 1Y
Ny 7an XOTY N3 11 WK IR0 92 K90 227 .N2ak3 A LD
L0 5W 9073 91,3137 Py T2 13w .03 DR TEIm ama
RiT,12 NnIKY 797 N709MY NP1 DTN Y 07D OO0 YUY K’
X79p TTIR AP IR M1 °21 .02 AN nowm nvny My 37
7y MY X1DP 72 .02°30 IR 02719 DY WD NP (3,2 2IKRYN)
... DN PIYY 22K PV impn oone Y'Y
“Before the silver cord is severed, the golden skull is shat-
tered, the pitcher is smashed at the spring, and the wheel is
shattered into the cistern” (Ecclesiastes 12:6); “Before the
silver cord is severed” - this is the spinal column; “the gold-
en skull is shattered” - this is the skull. Rabbi Hiyya bar
Nehemya said: This is the throat, which expels the gold and
expends the silver. “The pitcher is smashed at the spring” -
this is a person’s stomach. Three days after [death] a per-

son’s stomach bursts, and it ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 26
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“0il for the light,” among the offerings for the Sanctuary;
here the mitzvos as the oil for the Torah’s light.

Exodus 25:6:71”> Mnw
00T NV AR TRY? DRY3 N Y
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oil for the light, spices for the anointing oil, and for the
sweet incense;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 TN 7

“For a mitzvah is a lamp, and Torah is light.”
Proverbs 6:23375:1 "2wn
701 NINJIR 00 T IR M MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

180 m9%y2 monn Ronn
“Wisdom gives life to its possessors”: below, the Torah
gives life to the mitzvos.

Ecclesiastes 7:1227°:t nbnp

7793 MION TRANT NYT TN 02T P¥3 R0 7327
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

181 RT 2y 7N
“With its bowl upon its top,” read as the acceptance of the
yoke of Heaven in the Shema.

Zechariah 4:2°2:7 170t
-5y AP AP 271 NI 137 0K K1 XD 0K 717 9K IR
“2y WX ning? nipm 1YWY YA TRy I AYIYY MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

182 WNRAT Py 2900 1aws

“Like the good oil upon the head,” the meaning of the
bowl.

Psalms 133:2°2:3"%p 0°%°11n

PNITR 2972y TTY ORI IRITTY TV WRITTRY 2i00 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 13721 WP 02T KW

“Lift up your hands toward the Sanctuary (kodesh) and
bless Havayah.”

Psalms 134:2°2:77%p 0°2°11n
NTAR 109 W"‘[‘P D,'}'[?'ﬂRW

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“With all your soul,” the love that becomes fixed in the
soul through crushing.

Deuteronomy 6:5°77:"1 0°7127
STRR™P221 TWDI 233 72377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

185 MPNPY Py TANY TPIAM 1PRoR TN 19Ty DONcT 2vawn

Zechariah sees “two olive trees (zeisim) by it, one on the
right of the bowl and one on its left.” The maamar reads
zeisim as olives, which give their oil only when crushed:
the crushing of the soul.
Zechariah 4:3°2:7 >0t
:TPNIY 2y TN TP PR TN Y DN D03
and two olive-trees by it, one upon the right side of the bowl,
and the other upon the left side thereof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 WN 7210 TINR KPR PRaND 1Ty PR

“One may stand to pray only out of heaviness of head,”
that is, in a serious and humbled state of mind.

Mishnah Berakhot 5:1°%:’1 n1372 mawn
P DONWRIT DOT°0N0 LWKD T2 TiAR KPR PPEnny PIniy PR
T7n1 190K .0ipr’? 027 NX MDY >12,0°PPENMm NAX AYY 0w
:P°0D? R ,12py Y 7102 W01 190R1 300 KD inivwa YR
One should not stand up to say Tefillah except in a reverent
state of mind. The pious men of old used to wait an hour be-
fore praying in order that they might direct their thoughts to
G-d. Even if a king greets him [while praying] he should not
answer him: even if a snake is wound round his heel he

should not stop.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

187 | David, in a psalm of a sufferer, says, “For my iniquities
have gone over my head; like a heavy burden they are too
heavy for me.” This is the “heaviness of head.”

Psalms 38:5°7:1”% 0°2°1n
2RI 17237 722 xrgn;:a WRI "MW ’Ijlﬁ}{ %3

For mine iniquities are gone over my head; as a heavy bur-
den they are too heavy for me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

188 DONN MPIY DoYywa

G-d asks Israel, “Where is your mother’s bill of divorce?”
and answers that she was not divorced: “for your trans-
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189

gressions your mother was sent away.” The maamar reads
it as the exile of the Shechinah.
Isaiah 50:1°R:’117°yw°
SR PWiIn on IR TPATPY WK DIBR NINTD 920 1K NN 1D
‘0PN ATPY D YYD DRI DPNY2 17 12 DN "N
Thus saith the L-RD: Where is the bill of your mother’s di-
vorcement, Wherewith I have put her away? Or which of My
creditors is it To whom I have sold you? Behold, for your in-
iquities were ye sold, And for your transgressions was your
mother put away.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QwNa2°'mMm

“And Havayah at their head,” the source for calling the
Shechinah the “head.”
Micah 2:133™:2 12°n
DI°1D7 0277 72¥71 32 AN YW 172y7) 187D 0777107 vIBT 7Y
:O¥RI2°M
The breaker is gone up before them; They have broken forth
and passed on, By the gate, and are gone out thereat; And
their king is passed on before them, And the L-RD at the
head of them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28
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When a person suffers punishment, the Shechinah says,
“My head is heavy upon Me, My arm is heavy upon Me”
(kalani, a euphemism for heaviness). The Alter Rebbe
reads it as the heaviness of the supernal “head.”
Mishnah Sanhedrin 6:5°77: 1°77710 71wn
NN WP M APOY IyUIn DING NYwI TRR 031 TN
2% DT 2¥ Wwsn DipR 19 OX YR 1R YRR 2ivp 210720
D KPR ,7272 3t K?) .0°p°78 PW OnT Py nm YR ,9wiv 0vyv
IR 17 X027 179207 AP .atyn NP2 129y Linn DR Ponn
,PNIAR NIN2R2 INIR 1I25P 10 KDY LY 29y AR ,0°070m
PRINI2) PITIZ NOX LT 27 PIpNn 7 MNP "N DY KDY
PRI 1PR0N? N
R. Meir said: “When man suffers, what expression does the
shechinah (G-d’s presence) use? “My head is too light (a eu-
phemism for heavy) for me, my arm is too light (a eu-
phemism for heavy) for me.” If god is so grieved over the
blood of the wicked that is shed, how much more so over the
blood of the righteous! And not only of this one [a criminal
did the sages not to leave him overnight] but whosoever lets
his dead lie over night transgresses a negative command-
ment. If he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

WK TPYnD 137 10my 0

Ezra confesses, “For our iniquities have increased above

likuteitorah.com/likkutei-torah/behaaloscha/6/
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our head, and our guilt has grown up to the heavens.”

Ezra 9:6M:’0 Xty

DY TY TPTI UNRTR) UXA T2y
and I said: ‘O my G-d, I am ashamed and blush to lift up my
face to Thee, my G-d; for our iniquities are increased over
our head, and our guiltiness is grown up unto the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QMPAwn 725 PN 0P PN DUt AN 7210
The Midrash opens Parshas Bo with this verse and tells
how the earth was created easily, out of the dust beneath
the Throne of Glory; only a fool’s anger is truly heavy.
Shemot Rabbah 13:1°X:3”° 127 mnw
721 :(3,13 °PwWn) 2°N37T KIT RTA - YD PR K2 Awn 9K *7 NKRN
NR 7737 0IMPIAR DRW .O7Pawn 723 DR 0¥ LN bun JaR
171K 27200 NRI21 RO PR (077 AR 79720 01091 1P
9517 .5X3377 A0 RAX 92X 70 KPR 19X 0°1272 9P DR TR P
MR IR o9 @ 79K 0 MR LRMIPA DY T RITY IRIM
.Upan n BRY ROR 017 7700 CIRY 197 ,T7°0 D197 21K D InK
R 192 WP P01 0P 90K 27900 PIRT NRT23 IR0 0P IR
... ,T1237 RO NANR 99y

“The L-rd said to Moses: Come to Pharaoh, as I have hard-
ened his heart, and the heart of his servants, in order to
place these signs of Mine in their midst” (Exodus 10:1). “The
L-rd said to Moses: Come to Pharaoh” - that is what is writ-
ten: “The heft of a stone and the weight of sand, but the
anger of a fool is heavier than both” (Proverbs 27:3).
Avnimos the weaver asked our Rabbis, of blessed memory;
he said to them: ‘The earth, how was it created initially?’
They ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
amPIwn 723 97N DY P P 1aN T

“A stone is heavy and sand is weighty, but a fool’s anger is
heavier than both.”

Proverbs 27:3°3:173 "own
:DP3WN 722 7K DY) PiNT DU 1287723
A stone is heavy, and the sand weighty; But a fool’s vexation

is heavier than they both.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y702 KDY Py RO
The Midrash says that G-d created His world “without toil
and without effort,” by His word alone, as the letter hei is
spoken without effort. Creation is no burden for G-d.
Bereshit Rabbah 12:107:2”° 727 n°wx12
LT ] .ORT2 °M13 ,0R12772 1K 1301 7 0w3 I7aK 7 - ORN03
5nya XY 75,7190 IR 0210 119K 70 W DX 1°09I0 NPNIRG 9
19273 : (3% Ow) ,RDX ,INPIY IR RIT 7172 WITRN X2 1302 R
IR 1AM 92 PRI 17 TUPRY AROWI RTIY 227 WY3 0ORw 120
1210 (MO0 QW) :2°N27 "R1 ,ITAT 2¥2 ANRY POY Snynww "aon
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“Behibare’am” - Rabbi Abahu said in the name of Rabbi
Yohanan: Behibare’am - with a heh [beheh] He created them
[bera’am]. Just as with heh, though all the other letters em-
ploy the tongue this one does not employ the tongue, one
need not use the tongue or any of the other parts of the
mouth, e.g., the lips, the throat, the roof of the mouth, etc.
so, too, with no exertion or toil, the Holy One blessed be He
created His world. It was, rather, “By the word of the ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

195 DINT27TP 2190 TN TANn2
The world was created with ten utterances, though it could
have been created with one. Creation is no effort for G-d.

Pirkei Avot 5:1°X:"11 NaxR mawn
TR KR K2M ,ni? TmPR .0y X121 niankn 1y
X123 DPIYT DY PTIRNY DOYYIT 1 31977 KPX LNIRI20Y P12
:NiENE TEY2
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

196 03°9272°71 NN anyMn

Malachi rebukes the people: “You have wearied Havayah
with your words,” by saying that evildoers are good in His
eyes. Only sin is a “weariness” above.

Malachi 2:171:2 "5K%n

300 7 Apy-23 0IEN3 PIN M2 DTV D233 N BN
;02T "R TR X YOO XN 071N 21y

Ye have wearied the L-RD with your words. Yet ye say:

‘Wherein have we wearied Him?’ In that ye say: ‘Every one

that doeth evil Is good in the sight of the L-RD, And He de-

lighteth in them; Or where is the G-d of justice?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Two Amoraim disagreed: one read gulah as exile, for
Israel went into exile in Babylon and the Shechinah went
with them, and the other read it as redemption.

Vayikra Rabbah 32:811:37% 1127 RIP7
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“When you raise up the lamps,” the title of a discourse re-

likuteitorah.com/likkutei-torah/behaaloscha/6/
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ferred to here.
Numbers 8:2°2:’1 7272
ML 29 PR NUINY AN7YI2 VX DN TIINTOR 31
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’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe to command Israel to bring “pure olive oil,
crushed (kasis) for the light.” The oil comes from crushed
olives, the image of crushing the body.

Exodus 27:20°2:1"> mnw

TIRR? W02 T A WY TR NP PR 212TNK SN 20K
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov blesses Yehudah: “Binding his foal to the vine,” so
abundant will his vines be. It is the title of a discourse re-
ferred to here.

Genesis 49:11X™:0”n N°wWR12

:1NID 0222970721 $W2% 1772 02D 110K 32 R 1Y 1937 ok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the Levi shall perform the service of the Tent of
Meeting.”
Numbers 18:23372:11° 712712
o?iy npn oIl RRe oM TYin POk nTaytny XIn o hvn Tam
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But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children

of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Korach opens its discussion with “And the
Levi shall serve,” one of the places the Alter Rebbe cites
on this theme.

Zohar, Korach 7:29-8:3717%:’11-1»2:1 7p ,7mn 190

BUT THE LEVITES SHALL DO THE SERVICE OF THE TENT
OF MEETING. At the time of the Creation the world was not
completed and established until man emerged in his com-
plete form as the consummation of all and the (seventh) day
was sanctified and the holy throne was set for the King.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And you shall love Havayah your G-d ... with all your
soul,” the love that is revealed after the crushing of the
body.

Deuteronomy 6:5°77:1 0°127
STIRR22 TUDI22N 72357222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30

204

205

206

207

o2y 95 MoPn Moty
David’s praise: “Your Kkingship is a kingship of all
olamim”: in its plain sense an everlasting kingship
(olamim, “eternity”). The maamar reads olamim as
“worlds”: all worlds live through G-d’s attribute of
Kingship.
Psalms 145:1337:71”np 0°%°1n
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

937 PINW TIPUENY

David says that he cannot flee from G-d: “If I ascend to
heaven, You are there; if I make my bed in the nether-
world, behold, You are there.”
Psalms 139:8'1:0”%p 0°%°1n
T PIRY 7YEX) NAK OV DY POXTON
If T ascend up into heaven, Thou art there; If I make my bed

in the nether-world, behold, Thou art there.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TTIND 1oWRS TR TPowns XY qwn ol
“Even darkness is not dark for You ... darkness is as light.”
For the encompassing light, above and below are equal.
Psalms 139:1227°:07%p 0°7°1n
:17IRD 127D K2 01 17721 un 7Uwn XD qwntoy
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21y MYIIT nnnm
Moshe’s last blessing: “The G-d of old is a dwelling place,
and underneath are the everlasting arms.” G-d’s arms
bear the world from beneath: the encompassing light
reaches below as well.
Deuteronomy 33:27173:3"% 0°127
TR MR 279K 190 WM 0PIV DY NoRm 0Tp "R fayn
The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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S1Pann 1om”N
The maiden, longing for her beloved: “His left hand is un-
der my head, and his right hand embraces me.” An em-
brace surrounds the back and outer side too.
Song of Songs 2:6":’2 0°1°wi1 W
130N 1107 "WRI? non 19Rn
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PN 11D K1 DT

After the sin of the spies Moshe pleads, “And now, let the
power of Ado-nai be great,” and recalls the Attributes of
Merecy. It is the title of a discourse on great mercy referred
to here.

Numbers 14:171°:7> 9271n2
MR AN27 WK 17X 1D N;"?’_r;? N
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 31
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In Isaiah’s prophecy of judgment the host of heaven with-
ers and “the heavens shall be rolled up like a scroll.” The
maamar hears in venigolu also nigleh, “revealed”: the
heavens will no longer conceal G-d’s light.
Isaiah 34:47:7% vy
7y 7213 P12 DNIETP2) DORYT 1902 TPAN DT K223 Py
SIRND NP3191 1940
And all the host of heaven shall moulder away, And the
heavens shall be rolled together as a scroll; And all their host
shall fall down, As the leaf falleth off from the vine, And as a
falling fig from the fig-tree.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y "IN AWK AWINN PAINM 20T 2R

G-d promises, “For as the new heavens and the new earth
that I am making shall stand before Me, says Havayah, so
shall your seed and your name stand.”

Isaiah 66:22275:170 171°yw°

19 DTHY MY I WK YT YIS DWINT 00D WK *D
DN DY Tay? 12 770N

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

maya nine

David asks one thing of G-d: to dwell in His House all his
days, “to behold the pleasantness of Havayah.” The soul in
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213

214

215

216

Gan Eden sees the radiance of the Shechinah.

Psalms 27:4°7:17) 0°2°71n

it >0 b3 C1TIPR3 AW WpaR AN MTNKR RPKY NN
:192°712 1p2%1 N0y

One thing have I asked of the L-RD, that will I seek after:

That I may dwell in the house of the L-RD all the days of my

life, To behold the graciousness of the L-RD, and to visit ear-

ly in His temple.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2107 1w

“Like the good oil upon the head, running down upon the
beard,” the inner dimension of the Thirteen Attributes of
Mercy.

Psalms 133:2°2:3"%p 0°%°11n

PRI *B70Y TP 1IIXIRY P00y TV wRIPY 2107 YD
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T PP

The maiden hears her beloved coming: “The voice of my

beloved, behold, he comes, leaping over the mountains.”

It is the title of a discourse that explains the place of the

maror.

Song of Songs 2:8°11:2 0°1°wn W

:NIY2ITPY YERM 0Py AT K2 TN CTIT 2R

Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TANIY M Y9

Yirmeyahu tells Israel that their own wickedness will chas-
tise them: “know and see that it is evil and bitter, your for-
saking Havayah your G-d.” This is the bitterness the soul
must taste.

Jeremiah 2:19v>:2 717

AN Y W Y73 R Y 0N TOIAEM A0y 0N
:MIRIZ 7 237 IROR3 T2X 07D X2 TN

Thine own wickedness shall correct thee, and thy backslid-

ings shall reprove thee: Know therefore and see that it is an

evil and a bitter thing, that thou hast forsaken the L-RD thy

G-d, neither is My fear in thee, Saith the L-rd GOD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15y MR ION 13T 12 PRW O 9

Rav Ami teaches that knowledge (de’ah) is great, and that
whoever has no de’ah may not be pitied, citing “for it is a
people of no understanding; therefore its Maker will not

likuteitorah.com/likkutei-torah/behaaloscha/6/
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have mercy on it.” The Alter Rebbe reads it as saying that

mercy is drawn where there is awareness of one’s lack.
Berakhot 33a:19v:x 3% M52
DX *2” MY L,NPNIK AW T3 MINIY ,AYT 2T RN 31 )
X2 227 R 1Py On7? 10K — YT 32 PRY 0 91 .70 niyT

JATRAY 107 K2 12 DY R nira oy

R. Ammi also said : Great is knowledge which is placed be-
tween two references to the Divine Name ; as it is said, "For
a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden
to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-
fore He that made them will not have compassion upon
them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 32
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“In the morning one says two blessings before it and one

after it,” the two blessings before the Shema.
Mishnah Berakhot 1:4°7:’X 1372 mawn
DAY 397 DAY 29YN ,77I0K? NOXY 7397 020Y TR Y2
RET PR ,TIRT? RRY DipR .13 NOXY 720K NOX LUIOK?
.ORN? KPY oKWY KR ,OAN? CPIRA? KW K I8R7 8RY

:0ANY? RE7 IR , 0NN X501

In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)

SWRI 173y SNy

“For my iniquities have gone over my head,” the heavi-
ness of head.

Psalms 38:5'1:1”% 09910
2311 17227 720 Rpn3 "WR 112y "N1IY °3
For mine iniquities are gone over my head; as a heavy bur-

den they are too heavy for me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWNAR 29p
The Shechinah’s “My head is heavy upon Me,” the heavi-
ness above.
Mishnah Sanhedrin 6:5°77:" 1°77710 71wn
DRI TIUPI M APAY IYUe DY AYYI TR 31 N
2% D7 Y TYLH 0IPRT 12 DX IR *I9p URI 21Pp 910730
29 X9 7252 9t X1 .0op>TS PY OnT Py ) R 18vaY 0°ye

97



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6

TR 12 X027 979207 1% .ayn K92 129y Linn nR Phen
,PNIAR NIN2R2 INIR 1I5R 10 KDY LY 21y IR ,0°0710m
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R. Meir said: “When man suffers, what expression does the
shechinah (G-d’s presence) use? “My head is too light (a eu-
phemism for heavy) for me, my arm is too light (a eu-
phemism for heavy) for me.” If god is so grieved over the
blood of the wicked that is shed, how much more so over the
blood of the righteous! And not only of this one [a criminal
did the sages not to leave him overnight] but whosoever lets
his dead lie over night transgresses a negative command-
ment. If he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

moa°% 1
The reading of gulah as exile.

Vayikra Rabbah 32:8'1:2”% 127 X1p"

2107 1w

“Like the good oil,” drawn down through the arousal of
mercy.
Psalms 133:2°2:3"%p 0°2°1n
DI "27PY TTY TIIRTIRY 1RI07PY T WKy 2300 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 33
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“Two olive trees (zeisim) by it, one on the right of the bowl
and one on its left.” The two olives are love and awe.
Zechariah 4:3°3:°7 71710t
sTIPRRY 2y TN 3T PR TR 7Y N 203w
and two olive-trees by it, one upon the right side of the bowl,

and the other upon the left side thereof.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

RaRbh A AR LAY

G-d tells Zion, “For you shall spread out to the right and to
the left, and your seed shall inherit nations.” The verse is
cited for the two sides, right and left.
Isaiah 54:3%2:7717°yw°
AT NIRYI 071y W 073 YN ¥70R PIRE 1o
For thou shalt spread abroad on the right hand and on the
left; And thy seed shall possess the nations, And make the
desolate cities to be inhabited.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1%9

In Yechezkel’s vision of the chariot, “the chayos ran and
returned (ratzo vashov).” These are the two movements of

likuteitorah.com/likkutei-torah/behaaloscha/6/
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AWRI DY 19131 71910 37 NN AT oK.

the soul in love and in awe.
Ezekiel 1:1477:X 5xpi°
:P127 RT3 23T RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP PR

“Let the left hand always push away and the right draw
near.” The Alter Rebbe applies the two hands to the two
olives: the right is love, the left is awe.

Sotah 47ax 1n nvO

9225 %52 nanNy

“And you shall love Havayah your G-d with all your heart,”
the love that comes from the right olive.

Deuteronomy 6:5°77:1 0°127
TTRD"P2) JUDI I 72277723 TE2K M K DT
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1292012

“Thus shall you bless the children of Israel,” the title of a
discourse referred to here.

Numbers 6:23372:"1 12712
1077 79K PRI 2127NK 15720 79 TAKR? 1I27ORY IOROR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oIS Ty ONRY Y DopTPTR Om

The angels ask why G-d favors Israel, and He answers that

3

He wrote “you shall eat and be satisfied and bless,” and
they are exacting with themselves to say Grace even over

an olive’s size.

Berakhot 20b:15771:2°> n1572
AR 72 N 1IN PHR 20T AR A2 0K P R 27 W7
DY 31327 X7 702 WiTR 2199 NWn CORPR 1R 0K 0377
AR KPM 7 T0Y R KPY 073 R XD WR” 9n7in2 200,07y
X2 %21 :077 IR 1777798 11D 7 REY” 120027 ,PR7D 0% R
13722 73 1719 Ty Oy (23] DT TR DM VTR R 1
Rab 'Awira expounded (sometimes he said it in the name of
R. Ammi and sometimes in the name of R. Assi) : The minis-
tering angels spake before the Holy One, blessed be He,
"L-rd of the universe ! It is written of Thee in Thy Torah,
'Who regardeth not persons nor taketh reward' (Deut. x. 17);
but dost Thou not regard the person of Israel, for it is writ-
ten, 'The L-rd lift up His countenance upon thee' (Num. vi.

26)?" He replied to them, "And should I not regard the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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On “These are the two sons of oil,” the Midrash says that

G-d sought a merit by which to redeem Israel until He

found that of Moshe and Aharon.
Shemot Rabbah 15:371:1"v 7127 mnw
21w F9R (70,7 7°79T) 2°N37 KA RTI,00% M wIN0 nR 137
7w TRPR R 037 ANR LPIRT 9 NIR DY ovTmIyn aneen 12
P KDY DRI DR PIRAD 927 PRI wpam NN R N2 LTRn
R XTI ,00° 7TRY ROM 1R 5w mwn Dw 1Mot REHY TY RN
RW? Wpaw TPn 2717 1277 AR 800 12 2w PR :2°n0T
L1292 013 Paw ROR 02193 19 PR LR 101 0 1KY IR AwR
L,JARY AW N0 PRPY DRIV 197 :RIT N2 WTPT AR 7D

oo DR T IR R 0

Another interpretation: “This month shall be for you” - that
is what is written: “These are the two anointed ones, who
stand by the L-rd of all the land” (Zechariah 4:14). Rabbi
Levi said: This teaches that the Holy One blessed be He was
continuously seeking something to redeem Israel. He was
unable to find anything until He found the merit of Moses
and Aaron, which stood for them; that is what is written:
“These are the two anointed ones [benei yitzhar].” To what is
this matter comparable? Toa ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

%57 %12 v

The angel tells Zechariah, “These are the two sons of oil
who stand by the L-rd of all the earth”: in their plain
sense, the two anointed leaders of his day, Zerubavel and
Yehoshua the High Priest. The Midrash reads them as
Moshe and Aharon. (context: Steinsaltz Tanakh)

Zechariah 4:147:7 72t
PINTPD TIRTDY DO TR PN IR
Then said he: ‘These are the two anointed ones, that stand

by the L-rd of the whole earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI 1IN NIA
After listing the family of Levi, the Torah says, “This is

Aharon and Moshe, to whom Havayah said: Bring out the
children of Israel.”
Exodus 6:267172:1 mnw

PIRD PRIW? °32°NR WOV DA? N MY WK AWM IR NXIn

DR3Py 07N

These are that Aaron and Moses, to whom the L-RD said:

‘Bring out the children of Israel from the land of Egypt ac-

cording to their hosts.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar reads “This is Aharon and Moshe” and “This is

Moshe and Aharon” as the joining of left and right, water
and fire, all one without separation.
Zohar, Vaera 10:93-13:10477p:3*>-37%: RIX) 7717 100
Thus this is the meaning of the words, “Know therefore this
day, etc.”, to unite the Right with the Left and so to “know
that TETRAGRAMMATON is ELOHIM*. Said R. Abba: ‘Most

”

assuredly so! “This Aaron and Moses”-“this Moses and

Aaron”; wind fused with water, water with wind.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PR 29T

“Behold, he comes, leaping over the mountains, skipping
over the hills,” discussed in the discourse on “The voice of
my beloved.”

Song of Songs 2:8°11:’2 0w "W
NPT YRR DITPY AP T K2 AT V7T 4P
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 n[am
“And you shall speak of them,” the speech of Torah with
self-nullification.

Deuteronomy 6:7°1:"1 0°127

72303 772 AN AP INIYR D2 MM TP ONNYY

RPN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

187 9DIN WK TORM 001270

“And these words which I command you today shall be
upon your heart.” The words are G-d’s own, “Anochi.”
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 77K 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°22 SNRAW WK "9aM

“And My words which I have put in your mouth shall not
depart from your mouth.” A Jew’s words of Torah are
G-d’s words.
Isaiah 59:21x”2:0"117°yW°
D2 MWK 1371 TPY WX M1 T 1K DI NP2 NN 7N
:02197T9) DR T M Y I I TY 22 O WK
And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,

99



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 6

nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 34
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One Amora read gulah as exile, the other as redemption,
“for our Redeemer, Havayah of Hosts is His Name.”

Vayikra Rabbah 32:811:37% 1127 RIP7

238 TR PON TR

“I will exalt You, my G-d the King,” the encompassing
light drawn into Malchus.
Psalms 145:1’R:11"np 0°2°10
791 02157 TR 1373X1 720 119K iaR TP 790
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 35
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Rabbi Meir says a person must say a hundred blessings
every day, learned from “What (mah) does Havayah your
G-d ask of you?”
Menachot 43b:1577v:2 3”1 mnan
o1 952 mMD7a IRn 1125 QTN 2°°11 ™I RN °27 7°0 K°IN
Tayn PRI PPOR °T T PRAY AN (20,7 0°027) KA
Wikisource Talmud Bavli (CC-BY-SA)

240 297102 9712 1IN

The beloved praises the maiden: “Your cheeks are comely
with rows [of jewels].” It is the title of a discourse referred
to here.
Song of Songs 1:10”:k 0°7°wi 1w
;DI TINIE OIN2 T N
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

241 197K "IN 1IWNRT °IR
“Thus says Havayah, the King of Israel and his Redeemer,
Havayah of Hosts: I am the first and [ am the last.”

Isaiah 44:6:7"1n 77 yw°

TR VIR TR I NIRDE T I9KN DRIPTIZR M nKReD
:0P2K 1K *Ty72m

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall speak of them,” the level of awe and return.
Deuteronomy 6:7°1:1 0°727
U 772 INIPM AP INIYR 03 MM TP OnNYY
AP
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 37
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The first section of the Shema comes first so that one ac-
cepts the yoke of the Kingdom of Heaven and afterward
the yoke of the mitzvos.
Mishnah Berakhot 2:2°2:’3 01372 mwn
P LYRY? Y P2 ,MIYE MIURT 1212 172 ,0°P180 13 10 9K
NBX? MNP IR YT DR MM P2 LYY o) mm? yny
°27 MR .p°0D ) XN ) TR™ 12 ,MIR AT 027 .03
2300 7T NPX LYY X TP YRy maTe ME? AR 13 YU
DX 7770 .Ni%n Dy 1y a2 799 0RY 7PN 0Oy mdtn BY vhy
783 AP RT3 AT YW DR MY NN Yy
:0i*2 XPX
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

244 119 K197 Ny

After the sin of the spies Moshe pleads, “And now, let the
power of Ado-nai be great,” the title of a discourse referred
to here.

Numbers 14:171:77° 72712
AR? 0727 WRD 227X 1D K127 A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 38
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“Its seven lamps upon it, seven and seven pipes for the
lamps.” The Alter Rebbe reads twice seven as two pipes for
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each lamp.

Zechariah 4:2°2:7 772t

-5y AP AP 271 N7 137 0K K XD AN 17 79K IR

"2y WX N7 NIPEIN NPV YAV TPY PO 1Y) ATKY
AYRA

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2T oty oopTnn

Zechariah asks the angel about the two olive branches
“that empty the gold out of themselves” through the two
golden spouts: in the plain sense, the golden oil. The maa-
mar reads the gold as joy, the joy of the mitzvah. (context:
Steinsaltz Tanakh)
Zechariah 4:1227:7 7713t
niNIZ 230 T2 WK DN V23 CRYTAN YRR MR NI 19N
12717 DIYPYR DR T AW
And I answered the second time, and said unto him: ‘What
are these two olive branches, which are beside the two gold-
en spouts, that empty the golden oil out of themselves?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 27t 112%n

Elihu describes G-d’s majesty: “Out of the north comes
gold; about G-d is awesome splendor.” The maamar takes
gold as joy and gladness.
Job 37:22275:75 2R
=797 K791 A9R2Y TR 271 11087
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1997 91NY2 DOXAN WA *nNN

In the second section of the Shema G-d promises those
who keep His mitzvos, “And I will give the rain of your
land in its season, the early rain and the late rain.” The
maamar reads it as the joy of the mitzvah.

Deuteronomy 11:147:X”> 0°727

77787 AP 7337 H2OK) WAPPE T ANY3 DIFINTILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

' ayiaa

“To behold the pleasantness of Havayah,” the delight with
which the mitzvos are accepted.

Psalms 27:4°7:1"5 0°2°11n
nitm? >0 mv3 NP2 PN WRaR ANIK NTNRR CRPRY noX
1192772 131 'Oyl

likuteitorah.com/likkutei-torah/behaaloscha/6/
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One thing have I asked of the L-RD, that will I seek after:
That I may dwell in the house of the L-RD all the days of my
life, To behold the graciousness of the L-RD, and to visit ear-
ly in His temple.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78R P23
“With all your might,” said in the first section of the Shema

and not in the second.
Deuteronomy 6:5°77:"1 07127
STTRR222 JWDI22: 72377222 TR2X 1 DX NITNY
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 39
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“The advantage of knowledge is that wisdom gives life to
its possessors.” Wisdom is the Torah, and its “possessors”
are the mitzvos, to which it gives life.
Ecclesiastes 7:1227°:t nonp
7732 MO ARIND NYT AN A92T P32 30T 2337
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 n7am

“And you shall speak of them,” in the first section of the
Shema: words of Torah spoken with self-nullification.

Deuteronomy 6:7°1:"1 0°727

I2007 772 AN API2 AN DI MIT TIR7 0P

Befaki7ni]

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0% YT
“And you shall know this day and take it to your heart that
Havayah is G-d,” the opening of a discourse referred to
here.
Deuteronomy 4:3907%:"7 0127
“2y1 Py DMWY DRORT KA 7 °3 7237708 Nawm ovd AYT)
TV PR nonn YIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11°11° 1NN P78

G-d answers the prophet’s complaint: “the righteous shall
live by his faith.” It is cited for the meaning of “live,” as in
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“gives life” here.
Habakkuk 2:47:°2 p1pan
27 AN2NRD PR 12 3WR1 TWRY ARy NN
Behold, his soul is puffed up, it is not upright in him; But

the righteous shall live by his faith.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SMIZR DR WRYN Y1 o mom

“And it shall be, if you will diligently hearken to My
mitzvos ... to love Havayah your G-d and to serve Him with
all your heart and with all your soul.” The second section
says “heart” and “soul” but not “might.”
Deuteronomy 11:1327:X” 0°727
MK BT DINX MER "I WK “NigR-PK WRYn yauDs MM
:02WDI"292 022377222 ¥12y'71 D2R2K "M DK
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2Ipn P AIsn oWy

Rabbi Shimon bar Yochai says that when Israel do the will
of the Omnipresent their work is done by others, and when
they do not, they do it themselves, as it says, “and you
shall gather in your grain.” Since that verse is in the sec-
tion “And it shall be, if you will hearken,” it implies that
this section is not yet fully doing His will.
Berakhot 35b:7°1:2 7”2 n1572
nyrp‘; 'IX"IP\: il J'I}_?T?ﬂ }_71‘1!] ,TITYD'"!I_'! nyrp’; wIin o7x ﬁLﬂDN
279y ROA T TR M7 NYWR TN YT NYY3 W) LR
>T7 2y Myl 1NoN7n — Oipn DY 13137 iy XL 1012 KPR
PRI PRY 12121 793 DIRE YT O] ITRYY mRIY 00K
WY REY T 9Y MUYl TNORYR — Dipy YU iz Py
MRIY T 7Y MPYYI DK NORZRY KPK THY KDY 77337 DOOKY
3 AT K T2
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform
not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

TTIND Bo2

“And you shall love Havayah your G-d with all your heart,
and with all your soul, and with all your might,” said in the
first section of the Shema.

Deuteronomy 6:5°77:1 0°127
STIRR22 TUDI22N 72377222 TRK 1 NX NI

likuteitorah.com/likkutei-torah/behaaloscha/6/
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WNT Y I

“A menorah all of gold, with its bowl upon its top.” The
bowl was explained earlier as the contemplation of the
Shema, from which the oil flows into the lamps.

Zechariah 4:2°2:7 7°72t
5y AP A7 271 N9 7371 0K K XD AN 717 79K IR
"2y WX N7 NIPEIN NPV YAV T9Y PO 1YY ATKY
TR
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

259 Kehot’s note points to Berakhot 35b:5-6 for these words.

Berakhot 35b:5-61-"11:2 17 M372
TRY 1212 182 ,0ipn PY 92987 PRIY DX 1012 1RD R0 KD
TNPR R 73T NDORY” 11271 1R .0ipn DY 193 PRy PR
9937 — »PPER M AIRT D0 v KDY MR D — ?miR
TIT 30 192 3030 — " NIONY” <t TMPn 1an22 01
DRYRY? 2777037 P
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these
words [are to be understood] as they are written; ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

WwaIT KW Q77 %2

The Torah forbids eating blood, “for the blood is the soul
(nefesh).” It is an image of life that is inward and revealed.

Deuteronomy 12:23373:2” 0°127
-y w37 POKN-KDY WoIT NI 077 3 077 YOR °APa? P
“pan
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
MM 913

“For a mitzvah is a lamp and Torah is light, and the re-
proofs of discipline are the way of life.” “The way of life”
comes after the mitzvah, as something beyond it.

Proverbs 6:23373:"1 "own
7909 NN 00 T771 79K 79N MEn 930D

For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

262 "n°ya e TPa
“You are all fair, my beloved, and there is no blemish in
you,” the verse the Midrash expounds.

Song of Songs 4:71:"7 0°°W1 W

73 TR DV Y1 19 772
Thou art all fair, my love; And there is no spot in thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

263 ONM1 7DD AN oY *ah

On “You are all fair, my beloved”: because Yirmeyahu
called Israel “rejected silver” and Yechezkel called them
dross, Zechariah came and said, “a menorah all of gold.”

Bamidbar Rabbah 13:8°1:37 127 12712

264 ONRI A0
“Rejected silver they have called them, for Havayah has
rejected them.”

Jeremiah 6:30°7:1 1777
{07127 OXR™3 D77 IR ORI 92
Refuse silver shall men call them, Because the L-RD hath re-

jected them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

265 20T N7 NNNY
“And this is the offering that you shall take from them:

gold, and silver, and copper,” the materials for the
Mishkan.
Exodus 25:3°2:71”2 mnw
1NN 921 27T QARM PR IR 10I1NT NRN
And this is the offering which ye shall take of them: gold,

and silver, and brass;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

266 52291 27 1N NRY

The Midrash reads the gold, silver and copper of the offer-
ing as Babylon, Media and Greece, the kingdoms of the
statue in Daniel, and says that in the Time to Come G-d
will accept a gift from every kingdom except Edom.
Shemot Rabbah 35:5°7:717% 1129 mnw
WK TMIINT NRD 209y 2°n5 MR 0Mwapn IR WYY R 127
R (3 PR°3T) nRIw 922 11 ,2M NwnN 091 3T ONRn Inpn
STIYITY MR (OW) ARIY 2T I ,A00Y .30 2T T WK RHYE
DaR .wn1 T 1°N577 CMYn (W) NRIY 10 N L,NwIna A0 0T
,O1TR 12 Dwniw ?nn% ,1owna X921 wTpna X ,IRD 2705 PR P2
TNYD 11T 772pa 9Pt N1atan Danw ,7TavY Lprana 120w
ROW 5y ROR 129MK 712507 RO AR 922 9 .oTRm pan Rab
... DMIMIRT (2P B°21N) 2712 2°N00 1 OITX AN IMIR AYPYP

Another matter, “You shall craft the boards.” What is written
above? “This is the gift that you shall collect from them:
Gold and silver and bronze” (Exodus 25:3). Gold, this is
Babylon, as it is stated: “That image, its head was of fine
gold” (Daniel 2:32). Silver, this is Media, as it is stated: “Its

likuteitorah.com/likkutei-torah/behaaloscha/6/
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breast and its arms of silver (Daniel 2:32). Bronze, this is
Greece, as it is stated: “Its belly and its thighs of bronze”
(Daniel 2:32). But iron is not written here, neither in the

Temple ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

267 X377 RWM

Interpreting the king’s dream of a statue of gold, silver,
copper and iron, Daniel tells Nebuchadnezzar, king of
Babylon, “You are the head of gold.”
Daniel 2:381”5:1 Dx17
WY TP AT KWYA) X AP0 KGRI PIT VT
$R2TT 27 YR RIT"NIR ﬁ.‘l';?;;
and wheresoever the children of men, the beasts of the field,
and the fowls of the heaven dwell, hath He given them into
thy hand, and hath made thee to rule over them all; thou art
the head of gold.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 40
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Daniel tells Nebuchadnezzar, “You are the head of gold.”
The head of the statue is the king of Babylon, who de-
stroyed the Temple.
Daniel 2:38177:2 ox°17
WPTM T2 I WY KNI NP0 KO PTT 0TI
12T >T YR RITTAIX 19722
and wheresoever the children of men, the beasts of the field,
and the fowls of the heaven dwell, hath He given them into
thy hand, and hath made thee to rule over them all; thou art
the head of gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

269 72% Msn oo RS 0YPwIna

Yechonyah, imprisoned in Babylon, separated from his
wife when she saw a sign of impurity, and she counted,
purified herself and immersed. G-d said, “In Jerusalem
you did not keep the mitzvah of zivah, and now you keep
it,” forgave his sins, and of that hour it says, “You are all
fair, my beloved, and there is no blemish in you.”

Vayikra Rabbah 19:6":%™ 127 RIp™

270 Ty 180 791D

“You are all fair, my beloved, and there is no blemish in
you,” said of Israel at that moment of the exile.

Song of Songs 4:7°1:"7 0°7°WN W
73 PX OV Iy 122 792
Thou art all fair, my love; And there is no spot in thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
271 LRIwY Y1 7D

G-d recalls through Hosea, “For Israel is a youth and I
loved him, and from Egypt I called My son”: in its plain
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sense, He called him out of Egypt. The maamar reads it as
“through Egypt”: the exile made Israel cry out as a son
(41.1).
Hosea 11:1'R:X™ yvii
2127 "X D810 NITNY PRI 191 73
When Israel was a child, then I loved him, And out of Egypt I

called My son.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 41
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“And from Egypt I called My son”: the maamar reads it as
“through Egypt,” for through Egypt Israel became G-d’s
son.

Hosea 11:1'R:X™ yvii
7327 "NXTP D7IER1 AN PRI Y3 72
When Israel was a child, then I loved him, And out of Egypt I

called My son.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271 1Y

As Pharaoh’s army overtook them at the sea, “Pharaoh
drew near (hikriv), and the children of Israel lifted up
their eyes ... and were very afraid, and cried out to
Havayah.” Hikriv also means “brought near”: Pharaoh
brought Israel near to their Father in heaven.

Exodus 14:10™:7"> mnw

DITPIN YOI D2I8N MW DIPPYIAR PRI YN 277 Y
TR PRI PYENL TR IR

And when Pharaoh drew nigh, the children of Israel lifted

up their eyes, and, behold, the Egyptians were marching af-

ter them; and they were sore afraid; and the children of

Israel cried out unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27T AR

“Behold, a menorah all of gold,” which Israel became
through the Babylonian exile.
Zechariah 4:2°2:7 770t
-2y P37 271 NN 1AM PR BRI XD AAK 12 72K KN
“5y UK NiNg? NP YY) AYaY TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SWD1 P NN

David’s psalm in the wilderness of Yehudah: “My soul
thirsts for You, my flesh longs for You, in a parched and

likuteitorah.com/likkutei-torah/behaaloscha/6/
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weary land, without water.” The thirst for G-d is strongest
in a dry land, in exile.
Psalms 63:2°2:370 0°7°11n

MY W3 TP M2 W1 T7 MRS TINUR 10K X RPN

el

O G-d, Thou art my G-d, earnestly will I seek Thee; My soul

thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nyne newa

“And it was, when Pharaoh sent out the people,” G-d did
not lead them by the way of the Philistines. It is the verse
of a discourse referred to here.
Exodus 13:171:3™ mnw
2117 *2 PNY2R YN TIT PRN BNIKP) DY 73D Mpw o)
SRR 131 MRNPR DOXI2 DY DN71D DOP2K 2K %3 XN
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2TTT RW™

“You are the head of gold,” said to Nebuchadnezzar, king
of Babylon. Through the exile Israel refined this gold.

Daniel 2:38117%:2 Hx°17

TWPWM T3 3T} KW K12 NP0 RYIR™ID PT TN

(K277 °7 AWK RIT"NIR ﬁﬂ?;;

and wheresoever the children of men, the beasts of the field,

and the fowls of the heaven dwell, hath He given them into

thy hand, and hath made thee to rule over them all; thou art

the head of gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

13°aN NN %2

The prophet prays, “For You are our Father, for Avraham
does not know us and Israel does not recognize us; You,
Havayah, are our Father.” The Talmud reads the opening
words as said to Yitzchak.
Isaiah 63:161"0:270 11°yw”°
AT AKX 3P K DX YT KD DA 7D I NN
:T0Y 02997 17K3
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13938 INR %3 PRRSD 1IN

In the Time to Come, when G-d tells Avraham and then
Yaakov that their children have sinned, they answer, “Let
them be wiped out”; Yitzchak pleads for them, and Israel
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say to him, “For you are our father,” and he points them to
the Holy One, blessed be He.
Shabbat 89b:4-571-"1:3 v"n nNaw
I IR 22”7 12207 ORB NI 027 MW 233 12 DXIMY °27 MY
D9iyn 1PRIA 173K *7 AAK 117797 KD DRI 1y KD 077K 03
IRV 7712 :0712K KIT 92 WATRT 19 10K R2? TNy — Uanv
AR MR LARY NEITR DY e .07y DY 337 :710% nR L)
AR R CYIT DY 0012 T3 YL ApY MOT PR ApY
nYITR By 1Y 071y BY 11937 %307 R ARDD 12 AP InR
-~ NP1 XYY 2302 XY 08 .00
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 42
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The first section of the Shema comes first so that one first
accepts the yoke of the Kingdom of Heaven and afterward
the yoke of the mitzvos.

Mishnah Berakhot 2:2°2:’2 11272 mawn
P YT MY 12 ,1YE MIWRT 1972 172 ,0°R797 12 17 19K
NRR? RN T3 IR YT DX M T LY OX mm? ynY
°27 R .po0R? R> 2387 NTJN'? 17;851 2 ,90R 777 °27 .2°8%
23RT0 *TD KK LYY OX TN YRV AT A7 MR 12 Y
OX 7771 .Ni%n Py 1oy 2R 900Xy 7PN 0oy Mot By oy
3T PR MR 7792 0303 A8 YU OR O R Yy
:0°2 KPR
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
npsIn Ryaws nyaw
“Seven and seven pipes for the lamps”: two pipes for each
lamp.
Zechariah 4:2°2:7 170t
-2y [P3 APD 271 NI 73T ONPRT BRI XD AAK 12 72K KN
“5y UK NiNg? NP YY) AYaY TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the chayos ran and returned (ratzo vashov),” the two
movements of the soul in love and in awe.
Ezekiel 1:14 77X Dxpi°
:P120 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

moPya onn
“Wisdom gives life to its possessors”: the wisdom that
leads to the yoke of Heaven gives life to the mitzvos.
Ecclesiastes 7:1227>:t nbnp
:°P¥2 0N ARINT NYT NN A0IT PX2 Mndna P33 03
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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