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“And this is the work of the Menorah:
hammered gold, unto its base, unto its flowers”

Every Jew, from the greatest tzaddik to the person whose good is
mixed with evil, belongs to the one Menorah of the Congregation
of Israel. He becomes its “hammered gold” by breaking his
natural attributes, reaching awe through the contemplation of
prayer and leaving the “Egypt” of his desires with G-d’s help; and
the base and the flowers become one Menorah when each person
sees himself as the base and his fellow as a flower, so that Aharon

can kindle all seven lamps.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Every Jew, from the greatest tzaddik to the person whose good is mixed with evil,
belongs to the one Menorah of the Congregation of Israel. He becomes its “ham-
mered gold” by breaking his natural attributes, reaching awe through the contem-
plation of prayer and leaving the “Egypt” of his desires with G-d’s help; and the
base and the flowers become one Menorah when each person sees himself as the

base and his fellow as a flower, so that Aharon can kindle all seven lamps.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Menorah is the Congregation of Israel: the divine word that gives life to the worlds, which includes
every soul, even “Zerubbabel,” the person of mixed good and evil. The verse tells him how to become
a menorah. “Hammered”: as the hammer drives the upper gold down and the lower gold up, he must
break his attributes until they lose their old shape. “Gold”: beyond the hidden love, silver, that every
Jew has, he must reach awe by contemplating G-d’s greatness in the prayer the Men of the Great
Assembly instituted; this is “its spread of gold,” reached through one of the seven branches, the roots
of all the souls. “Unto its base, unto its flowers”: the simplest Jew and the greatest tzaddik are one
Menorah if the gold is pure, and one turns from evil by realizing each morning that the world and he
himself are created anew. No one is beyond redemption from the “Egypt” of desire, for G-d goes down
with him and raises him, and prayer with confession makes him pure gold. The key is unity: each must

see himself as the base and his fellow as a flower; then Aharon kindles all seven lamps.
OUTLINE

1 The Menorah and the person of mixed good and evil 1

The Menorah is the Congregation of Israel, the divine word that gives life to the worlds and gathers in the light
that encompasses them; it includes even “Zerubbabel,” whose good is mixed with evil. Its being “hammered”
teaches him to break his attributes as the hammer reshapes the gold.

2 Gold: from hidden love to awe 12-3

Silver is the hidden love present in every Jew; gold is awe, which needs contemplation of G-d’s greatness.
For this the Men of the Great Assembly instituted the prayers and their praises, when minds had grown
smaller than in the First Temple era.
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3 Its spread of gold and the seven branches

14-5

Ordering G-d’s praises in prayer, like making up a bed, gives each created thing its place in recognizing

His greatness. The seven kinds of intellect lead to the Menorah’s seven branches, the seven attributes that
make up the seventy roots of the souls, through one of which each person reaches awe and a fiery love.

4 The base and the flowers: pure gold

f16-7

The tzaddikim, whose Torah and prayer fly upward on awe and love, are the flowers, and even the base is

the Menorah if it is pure gold without dross. One turns from evil by believing each morning that the world,

and he himself, are created anew; a person who feels unable to leave his desires is in the “Egypt” of the

soul.

5 Redemption from the Egypt of desire

18

A Jew’s fall into desire comes from G-d, and he remains “wholly a seed of truth”; G-d goes down with him and

raises even the descent. The Egyptian intellect that serves the self is “slain,” Israel’s intellect turns to
G-dliness in prayer, and daily confession makes him one Menorah of pure gold, provided there is unity with

others.

6 One Menorah, kindled by Aharon

19

Since good and evil pass between souls, each person must ascribe the lack to himself and see his fellow as a

flower. Then the base and the flowers are one, and Aharon, abundant in kindness, kindles all seven lamps

with love: “When you raise up the lamps.”

KEY CONCEPTS

The Congregation of Israel (Knesses Yisrael) noid
kgl

The holiness of all the souls of Israel together, which the
Menorah stands for; it includes every soul, from the great-
est tzaddik to the least worthy.

Hammered work (mikshah) nwpn

The Menorah was beaten out of one block of gold, the up-
per gold driven down and the lower up; so a person breaks
his attributes until they lose their former shape.

Silver and gold 27111 703

Silver (kesef, from “longing”) is the hidden love every Jew
has; gold is awe, reached through contemplating G-d’s
greatness in prayer.

likuteitorah.com/likkutei-torah/behaaloscha/4/

Its spread of gold 2711 107°97

From the Song of Songs: the gold spread of the royal
couch, read as the awe reached through the ordered prais-
es of prayer, which the Zohar calls a bed.

Its base and its flowers 1117721 1197

The lowest and the highest parts of the Menorah: the sim-
plest Jews and the great tzaddikim, all one Menorah when
the gold is pure.

Egypt of the soul 01%n

“The nakedness of the land”: a mind stuck to its desires
and surrounded by evil, from which a person cannot leave
except by G-d’s will.

Shuruk and segol 71107 p1w

Two vowel signs: sorek (“a choice vine”) is read as shuruk,
three dots slanting in a line, the crookedness of a person
who has fallen; the same dots set as a triangle make segol,
which spells segulah, G-d’s treasure.
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SECTION 1 - 11

The Menorah and the person of mixed good and evil
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“And this is the work of the Menorah: hammered gold, unto its base, unto its flowers.” Now, the
Menorah is called the Congregation of Israel (Knesses Yisrael), which is the holiness of the souls of
Israel as awhole,
The maamar opens with the verse on how the Menorah was made: hammered out of gold, from its base up to
its flowers (Numbers 8:4). First the Alter Rebbe says what the Menorah stands for: the Congregation of Israel
(Knesses Yisrael), the holiness of all the souls of Israel together. In Torah Ohr, Mikeitz (Torah Ohr, Miketz

3:2), he gives the same picture: the Congregation of Israel, the source of the souls, is called the Menorah,
and it is “hammered” from one piece because all Israel are one.
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as is explained concerning the menorah of Zechariah: “Do you not know what these are?” etc. “And
he answered,” etc., “This is the word of Havayah.” The Menorah is “the word of Havayah”; it is that
[of which it is said,] “By the word of Havayah the heavens were made,” which gives life to all the
worlds.
The proof is Zechariah’s vision of a golden menorah: the angel asks the prophet, “Do you not know what
these are?” and answers, “This is the word of Havayah.” The Alter Rebbe reads the answer as a definition: the

Menorah is the divine word, the word by which, as Psalms says, the heavens were made, and which keeps all
the worlds alive.

RIAP™ WP P12 93 2210 DRIAWS R MIADR N3 19902 N0IINY QW PY [bxws nois) 01D ROIW
4 SHRW PR PR 1D

For it is the Congregation of Israel, so called because it gathers into itself the level of G-dliness that
is called “Israel,” the light that encompasses all worlds (sovev kol almin), as it is written, “And the
G-d of Israel called him El (G-d).”

This divine word is called Knesses Yisrael, the Congregation of Israel, from mechaneses, “gathers in”: it
gathers into itself a higher level of G-dliness that is also called “Israel,” the light that encompasses all worlds,
beyond what any single world can hold. The proof is the verse about Yaakov’s altar as the Talmud reads it
(Megillah 18a): not that Yaakov named the altar, but that the G-d of Israel called Yaakov “El,” G-d, so that “Is-
rael” is the name of a level of G-dliness.
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And it includes all the souls, from the greatest of the tzaddikim down to those of the least worth.
Therefore it is written “to Zerubbabel”: a person who is mixed up (mevulbal), good together with
evil, “the seed of man and the seed of beast,” who makes himself like a beast, in that he goes after
pleasant talk.
Because the Menorah includes every soul, from the greatest tzaddik to the least worthy, the angel’s message
is addressed “to Zerubbabel.” The Alter Rebbe hears the name as two words, zeru, “sown” (from zera, seed),

and bavel, “mixed” (as in mevulbal): a person in whom good is mixed with evil, “the seed of man and the

seed of beast,” as Jeremiah says, who makes himself like an animal by going after pleasant talk.
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And about this the verse says, “And this is the work of the Menorah”: one who wishes to go out of
the level of evil and make himself a menorah should act in this order. “Hammered”: for at first it
was a round talent (kikar), and Rashi explains, “It was a block of a talent of gold, and he would
strike it with a hammer,” etc., “to spread out its limbs.”
“This is the work of the Menorah” now becomes instructions for such a person: whoever wants to leave evil
behind and make himself into a menorah must follow the order in which the Menorah was made. First it was
“hammered”: Rashi explains that it began as one solid block of gold, a talent (kikar) in weight, which was

beaten with a hammer and cut until its branches and other parts were drawn out of it, rather than made of

separate pieces joined together.
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And through the blows of the hammer the upper gold goes down below and the lower rises above,
until all the gold is mixed together and loses its original form. So should a person do to himself:
break the emotive attributes (middos), so that they lose their form, as in the words, “Nullify your
will before His will”; and what is above shall be below, and it shall be mixed together. This suffices
for one who understands.
The hammer’s blows drive the gold on top downward and push the gold underneath upward, until the whole
mass is mixed and its first shape is gone. A person must do the same with his own emotive attributes: break

them until they lose their former shape, as the Mishnah says, “Nullify your will before His will,” so that what

was uppermost in him is brought low and all is mixed together anew.
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SECTION 2 - 112-3

Gold: from hidden love to awe
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After this the verse says “gold”: he should come to the level of gold, which is awe. For silver (kesef)
is love, from the word nichsefah, “longs,” for he longs to cleave to his root, “to be illumined with
the light of life.” And this is called the hidden love that is always in the heart of every Jew, as is ex-
plained elsewhere.
After “hammered” the verse says “gold,” the next stage: coming to awe of G-d, which gold stands for. Silver
(kesef) stands for love, since the word is related to nichsefah, “longs”: the soul longs to cleave to its source,

“the light of life.” This is the hidden love (ahavah mesuteres), the love of G-d present in every Jewish heart
even when it is not felt, which Tanya describes at length (chapters 18-19).
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And gold is called awe: “From the north comes gold.” And for this, contemplation is needed on the
greatness of the Infinite One (Ein Sof), blessed be He: how He fills all worlds (memalei kol almin),

Gold stands for awe, as Elihu says in Job, “From the north comes gold”; the verse goes on, “upon G-d is awe-
some majesty,” joining gold with awe. To reach this awe one must contemplate the greatness of the Infinite
One: how He fills every world.
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and all before Him is considered as nothing. [Then| he will stand in awe and be abashed before the
greatness of the Infinite One, blessed be He. Therefore the Men of the Great Assembly instituted for
us the prayer, with the Verses of Song (Pesukei DeZimrah), whereas by Torah law nothing is re-

quired but the Shema and a little prayer,

The other side of this contemplation is that everything before Him is considered as nothing, as the Zohar
says; together they bring a person to awe and to a sense of shame before G-d’s greatness. That is why the
Men of the Great Assembly, the sages at the start of the Second Temple era, instituted the fixed prayer with its
Verses of Song (Pesukei DeZimrah), the psalms of praise said before the Shema, although by Torah law only
the Shema and a short prayer are required. In Likkutei Torah, Balak (Likkutei Torah, Balak 3:8-9), the Alter
Rebbe explains that prayer, though rabbinic and not counted among the 613 commandments, is the inner
intent of them all, like the spinal cord, which is not counted among the limbs yet carries life to every one of

them.

likuteitorah.com/likkutei-torah/behaaloscha/4/ 6



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 4 98 7Y 7239° 7Y 201 Awpn 071n0 Awyn an

13791 NIRAY 01°7 DO Coopnwa 9°n2 oRow 1w R 1PRRann 10 RPY NWRI wTPRa 10D
.72 0”R NMIRDD

as in [the time of] the First Temple, when they did not pray, because their intellect was “bright in
the skies” all day long, to see and understand the wonders of the Infinite One, blessed be He.
In the time of the First Temple they did not pray in this way: their minds were clear and luminous, “bright in
the skies,” so that all day long they saw and understood the wonders of the Infinite One. In Tanya, Kuntres

Acharon (Tanya, Part V; Kuntres Acharon 4), the Alter Rebbe explains why, in our era, the main work of refin-
ing the world is done through prayer, even though Torah study is higher.
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But the Men of the Great Assembly, at the beginning of the Second Temple, saw that intellects had
diminished and that hearts had drawn close to matter, to see only the physical. Therefore they in-
stituted for them the prayer and its blessings, which is entirely a recounting of the praises of G-d,
many times over, so that one would arrive at the attribute of awe.

At the start of the Second Temple era, the Men of the Great Assembly saw that minds had grown smaller and

hearts had drawn close to matter, seeing only the physical. So they instituted the prayers and their blessings,
which recount G-d’s praises again and again, so that a person would come through them to awe.

SECTION 3 - 14-5

Its spread of gold and the seven branches
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And this is [the meaning of] “its spread of gold.” Like one who arranges the bed: he arranges and
sets each and every thing by itself in its place. So too one who arranges the praises of G-d gives a
place to every thing that G-d created for His glory, to find His greatness.

The Song of Songs describes King Shlomo’s couch, with posts of silver and a spread (refidah) of gold; the
gold spread is the same awe. Refidah is the bedding spread over a couch (as Job says, “I have spread my
couch”), so the Alter Rebbe compares prayer to making up a bed: as one puts each piece of bedding in its
own place, one who orders G-d’s praises gives each created thing its place, to find G-d’s greatness in it, since
everything was created for His glory.
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And there are seven kinds of gold in the beard. For David is the fourth leg of the Chariot, the level
of G-dliness called “Your kingship is the kingship of all worlds”; and the beard is called the draw-
ing-forth from the intellect; and there are seven kinds of intellect in the level of David mentioned
above, so that one can come to the level of gold, which is awe.
The Tikkunei Zohar says that David had “seven kinds of gold” in his hair, and the Talmud too counts seven
kinds of gold (Yoma 44b). David is the fourth leg of the divine Chariot (Merkavah), the image of what carries
G-d’s will with no will of its own, beside the three Patriarchs: he stands for Malchus, G-d’s kingship, “Your
kingship is the kingship of all worlds.” The beard stands for what is drawn forth from the intellect, as its hair

grows from the head; so there are seven kinds of intellect, seven ways of understanding, in David’s level, and
through them a person can reach “gold,” which is awe.
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And this is [the meaning of] the seven branches that go out of the Menorah. They are the seven
days of building, and each one is comprised of ten; these are the seventy souls of Yaakov. And there
are seventy roots in the souls of Israel,
The Menorah’s seven branches are the seven “days of building,” the seven emotive attributes through which
the world was built in the seven days of creation. Each of the seven is made up of ten, making seventy, which

correspond to the seventy souls of Yaakov’s family who went down to Egypt; so the souls of Israel have sev-
enty roots.
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and each one of Israel is bound to one of the seventy roots, which are comprised of the seven, and
he can come to the level of gold through one of the seven levels, so as to be “its spread of gold”; and
in the open revelation of his heart he will be kindled into “flashes of fire,” which is hot and dry. But
the love mentioned above is not attained without the level of water, cold and moist.
Every Jew is bound to one of these seventy roots, and since they are made of the seven, each person can
reach “gold,” awe, through one of the seven paths, and so become “its spread of gold.” Then his heart can

blaze openly with “flashes of fire,” and fire, in the old account of the elements, is hot and dry; but the love
spoken of earlier, silver, cannot be attained without the quality of water, which is cold and moist.
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SECTION 4 - 16-7

The base and the flowers: pure gold
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9,

“Unto its base, unto its flowers”: “its base” is the lower leg, and “its flowers” are the upper flowers.
All of it together is called the Menorah: whether the great tzaddikim, who are called “its flowers”
(pirchah) because their Torah and their prayer “fly upward” (parcha le’eila) through awe and love
(dechilu urechimu), which are the wings with which to fly, as is explained in the holy Zohar;
Now the last words of the verse: “unto its base, unto its flowers.” The base is the lowest leg and the flowers are
the highest ornaments, yet together they are one Menorah. The great tzaddikim are its “flowers” (pirchah)

because their Torah and prayer “fly” (parcha, in Aramaic) upward through awe and love, which, as the

Tikkunei Zohar teaches, are the wings on which they fly.
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and even the base is truly a menorah, only they must be pure gold without dross, as is written in
another verse, “one hammered piece, pure gold.” For gold, if it has in it dross of another kind,
changes in its appearance to a greenish yellow.

Yet even the base, the lowest in rank, is truly part of the Menorah, provided all are pure gold without dross,

as another verse says the Menorah must be “one hammered piece, pure gold.” Gold mixed with dross of an-

other metal loses its color and turns a greenish yellow.
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So too, through evil [a person] is changed, and “the sign of sin is dropsy.” And one must “turn from
evil” completely; that is, to believe in the morning, “new every morning,” that today the world has
been renewed afresh,

In the same way evil changes a person, as the Talmud says, “the sign of sin is dropsy,” a swelling of the body.

One must therefore “turn from evil” completely, and the way to do it is to believe each morning that all is
“new every morning,” as Lamentations says: the world has been made anew today.
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as in the words, “Who in His goodness renews each day, continually, the work of creation”: for it is
truly created from nothing into being; and that he, too, was formed today, like Adam the first man.
[Then] he will certainly be in awe and ashamed “to defy the eyes of His glory,” and he will not desire
the world of nothingness.
The blessing before the morning Shema praises G-d “Who in His goodness renews each day, continually, the
work of creation,” for the world truly comes into being from nothing each day. A person who takes in that he

too was formed today, like Adam, will surely be in awe and ashamed to sin before “the eyes of His glory,” and
will not desire a world that has just come from nothing.
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Also with the sense of sight we see the work of creation every day: first the darkness of the night,
and afterwards “let there be” the light of the sun for the day.

Even the eyes see this renewal every day: first comes the darkness of night, and then, as at the first “let there
be light,” the light of the sun for the day.
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And this is [the meaning of] “Every day I will bless You”: in what I see, that [He] “rolls away light,”
etc., and darkness before the light of day; by this I recognize [You], to bless You.

This is the meaning of “Every day I will bless You”: seeing each day how G-d “rolls away light before dark-
ness, and darkness before light,” as the evening prayer says, a person recognizes the daily renewal of cre-
ation, and so comes to bless Him.
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And let a person not say that for him it is impossible to separate from the evil and the desires, be-
cause he has become rooted in what is forbidden. About this we say in the prayer, “In truth, from
Egypt You redeemed us, Havayah our G-d.”

No one should say that he cannot separate from evil and desire because he is already rooted in what is for-

bidden. Against this we say each morning, in the blessing Emes VeYatziv after the Shema, “In truth, from
Egypt You redeemed us, Havayah our G-d.”
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Egypt is called “the nakedness of the land”: that is, the attachment to desires in one’s thought,
while the evil surrounds him so that he cannot go out and turn his mind away from them. This is
the level of Egypt, from which one cannot escape except by the will of G-d.
Egypt is called “the nakedness of the land,” Yosef’s words when he accused his brothers of coming to spy out
its exposed places; ervah, “nakedness,” is also the Torah’s word for forbidden relations. The “Egypt” of the

soul is a mind stuck to its desires, with evil surrounding it so that it cannot get out or turn its thoughts away;
like the land of Egypt, it is a place one cannot escape by one’s own power, but only by G-d’s will.

SECTION 5 - 118

Redemption from the Egypt of desire
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And this is [the meaning of|] “women rule over us”: “women,” in the plural, whether in what is per-
mitted or in what is forbidden. Then the Holy One, blessed be He, takes him out of Egypt.
Isaiah laments that “women rule over” the people; the Alter Rebbe reads the plural “women” as the many de-

sires that can rule a person, both permitted and forbidden. Even when they rule over him, the Holy One,
blessed be He, takes him out of Egypt.
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For from where would a man of Israel come to the level of Egypt, [Israel] who are called children of
the Omnipresent, whose nature is to do the will of their Father in heaven? Rather, it is from Him,
may He be blessed, who gave the evil inclination (as in the words, “that which I have made evil,”
etc.),
A Jew does not come to this “Egypt” from his own nature: Jews are called children of the Omnipresent, as
the Mishnah says, and their nature is to do the will of their Father in heaven. Rather, the evil inclination is

given by G-d Himself: the Sages read the words “that which I have made evil” as speaking of the evil inclina-
tion, which G-d, as it were, regrets having created.

L101 ORI TY 1O MAR QY 7173p0 2a%aw a5 57y 0o%n mva o 1o

just as the exile of Egypt came about through a chain of events that the Holy One, blessed be He, set
rolling with our forefathers until He brought them, etc.

The descent into Egypt itself came about the same way, through a chain of events that G-d set in motion with
our ancestors until He brought them down there.

likuteitorah.com/likkutei-torah/behaaloscha/4/ 11
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And therefore it is written, “And I planted you a choice vine (sorek), wholly a seed of truth.” Even
when a person falls down, G-d forbid, into desires, the level of shuruk, in crookedness, neverthe-
less it is wholly a seed of truth, and he can change, and he can make of it segol: “a treasure (segu-
lah) out of all the peoples.”
So Jeremiah’s words apply: “I planted you a choice vine (sorek), wholly a seed of truth.” Sorek is spelled like
shuruk, the older name of the vowel of three dots slanting in a line (today called kubutz), the “crookedness”

of a person who has fallen into desires, G-d forbid; yet he is still wholly a seed of truth and can change. The

same three dots set as a triangle make segol, which spells segulah: G-d’s “treasure out of all the peoples.”
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And so it was in Egypt, when the Holy One, blessed be He, said, “I will go down with you to Egypt,
and I will bring you up, also up (gam aloh).” “I,” He Who is “I,” “will go down,” etc.

So it was in Egypt, when G-d told Yaakov, “I will go down with you to Egypt, and I will bring you up, also up.”
The emphatic “I” (Anochi) is read as G-d’s own self: the One Who is truly “I” is the One Who goes down.
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“And I will bring you up”: the Holy One, blessed be He, helps him. “Also up”: the level of “also”
(gam) will also have an ascent. (And see what is written in the discourse beginning “And Moshe
made a serpent of copper,” on the explanation of “This too (gam zu) is for the good.”)
“And Iwill bring you up” means that G-d Himself helps the person, as the Talmud says that without His help
no one could overcome his inclination. “Also up” means that even the level of “also” (gam), the descent it-
self, will have an ascent. The discourse the parenthesis names (Likkutei Torah, Chukat 7:3-5) explains that

Nachum Ish Gam Zu said “this too is for the good” because he saw that the root of every evil is good, raised
it to that root, and drew it down again as good that could be seen.

likuteitorah.com/likkutei-torah/behaaloscha/4/ 12
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And this is [the meaning of] “In truth, from Egypt You redeemed us”: for it is “wholly a seed of
truth,” as mentioned above. Therefore, “from Egypt You redeemed us, Havayah our G-d”: the re-

demption is that Havayah will become our G-d.

This is why the prayer says “In truth, from Egypt You redeemed us”: the Jew is “wholly a seed of truth,” as
explained above. “Havayah our G-d” is read as the content of the redemption itself: that Havayah, G-d as He
is beyond all limits, becomes our own G-d.
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“From the house of bondage,” enslaved to desire, “You delivered us.” And how was the redemp-
tion? “All their firstborn You slew.” For in the world, “the opener of every womb” is called the first;

and likewise in the soul, it is the intellect: “the beginning, wisdom.”

“From the house of bondage You delivered us” refers to being enslaved to desire. The redemption came
about through “All their firstborn You slew”: in the world the firstborn, “the opener of every womb,” is the
first, and in the soul the first is the intellect, wisdom (Chochmah), as the words reishis chochmah, “the be-
ginning, wisdom,” are read here.
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And this is “all their firstborn”: these are the intellects of Egypt, where each one wants to establish

his will by means of his intellect.

“All their firstborn” are the intellects of Egypt: the reasoning by which each person tries to establish his own
will, using his mind in the service of what he wants.

“2Enn I 13987 1NITAR D19%w Naan

“You slew”: that he fall from his level and from his will, which is called death.

“You slew” means that this self-serving intellect falls from its standing and from its will, and such a fall is
called death: the Zohar teaches that whoever falls from his former level is called dead, as in “the king of

Egypt died.”

likuteitorah.com/likkutei-torah/behaaloscha/4/ 13
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“And Your firstborn”: Israel, whose intellect is G-dliness, to contemplate the greatness of the
Infinite One, blessed be He, in prayer, which is called a bed in the holy Zohar, for in prayer there
are a bed, a chair, a menorah and a table (Zohar, Part 11, 44a and 133a); [this is] “its spread of gold.”
“And Your firstborn,” the next words of the prayer, is Israel, whose intellect is G-dliness, used to contemplate
the greatness of the Infinite One in prayer. Two passages of the Zohar (Part II, 44a and 133a) find in prayer

the four things the Shunammite woman prepared for the prophet Elisha, a bed, a table, a chair and a meno-
rah, with the evening prayer as the bed; and the spread of this bed is the “gold” of awe.
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“You redeemed”: that it should not be by chance, because of a hindrance, for that is still exile; but
there shall be redemption and freedom from the bondage of earning a livelihood, so that nothing
will hold [him] back from prayer; for without prayer it is impossible to “turn from evil.”
“You redeemed” means a true redemption: a person’s being kept from evil must not be a matter of chance,
because something happened to stop him, for that is still exile. The redemption must be real freedom, in-

cluding freedom from the bondage of earning a living, so that nothing keeps a person from prayer; for with-

out prayer it is impossible to “turn from evil.”
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Therefore they instituted confessions every day in the prayer: for before the prayer, when he con-
templates his lowliness, that he is in Egypt, and contemplates the greatness of the Infinite One,
blessed be He, he will certainly regret the evil, and in the prayer there will be a confession in words.
And then there will be one menorah of pure gold, so that its base and its flowers will be one

menorah.

That is why daily confessions were made part of the prayers: before praying, a person contemplates his own
lowliness, that he is in “Egypt,” and the greatness of the Infinite One, and he will surely regret the evil; then
in the prayer he confesses in words, and he becomes one menorah of pure gold, its base and its flowers a sin-
gle Menorah. The Kehot note cites a discourse of 5659 (1899) that everyone says these confessions, even a
complete tzaddik like Moshe, and the Tzemach Tzedek’s Sefer HaMitzvos, which reports that the Arizal
would say each of them in detail.

likuteitorah.com/likkutei-torah/behaaloscha/4/ 14
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But the main thing is that there must be complete unity, one with another, so that one does not look
at the evil of his fellow, etc.

But the main thing is complete unity, one Jew with another, so that a person does not look at the evil of his
fellow. The Kehot note brings the Baal Shem Tov’s teaching that when a person sees evil in another, it shows
that something of that evil is in himself (Likkutei Sichos, vol. 10, p. 24); the next paragraph explains why.

SECTION 6 - 19

One Menorah, kindled by Aharon
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That is, he should know that above there is a hammered menorah, in which the upper goes down
below and the lower rises above: the evil sometimes goes down below and enters into a bad

person;

This unity rests on knowing that above, too, there is a “hammered menorah,” in which what is above goes
down and what is below rises, like the gold under the hammer. So the evil of one person sometimes goes

down and enters a bad person, though it did not begin with him.
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and conversely, the doing of some mitzvah by a bad person sometimes rises above, and another
takes it. And every person must attribute the deficiency to himself: his own good, perhaps it is from

another and rose up above; and the evil of others, perhaps it is his own, which went down below.

Conversely, a mitzvah done by a bad person sometimes rises up, and someone else takes it. So every person
must ascribe the lack to himself: the good he has may really come from another and have risen to him, while
the evil he sees in others may really be his own, which went down to them.
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And then the base will truly be one with the flowers: each one will regard himself as the level of the

base and his fellow as the level of a flower, and his fellow the reverse.

Then the base and the flowers are truly one: each person regards himself as the base and his fellow as a
flower, and his fellow does the same.

likuteitorah.com/likkutei-torah/behaaloscha/4/ 15
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And then Aharon the Kohen can kindle fire in all the seven lamps, for he is the Kohen Gadol,
“abundant in kindness,” in whom are all the kindnesses; he can draw down from the great love
(ahavah rabbah) to the eternal love (ahavas olam). And then, as a matter of course, “its inside will
be inlaid with love,” in the open revelation of his heart, like “flashes of fire,” etc. And this is [the

meaning of] “When you raise up the lamps”: that Aharon will raise them up.

Then Aharon the Kohen can kindle fire in all seven lamps, the seven paths of the souls described above, for
the Kohen Gadol stands for Chesed: he is “abundant in kindness,” and all kindnesses are in him. He draws
down from the “great love” (ahavah rabbah), a love beyond a person’s own reach that is granted from above,
into the “eternal love” (ahavas olam), the love a person arouses through his own contemplation (olam also
means “world”), so that the soul’s inside is, as a matter of course, “inlaid with love,” breaking out like “flash-
es of fire.” This is “When you raise up the lamps”: Aharon raises them up.

IN ONE'S AVODAH

Break your natural attributes and set your will aside before G-d’s will. Reach awe by contemplating His
greatness as you recount His praises in prayer. Each morning, take in that the world and you yourself have
been created anew, and turn from evil completely. Do not say that you cannot leave your desires: G-d goes
down with you into your “Egypt” and brings you up, so confess before Him each day. Above all, regard your-
self as the base and your fellow as a flower, ascribe every lack to yourself, and do not look at the evil in
another.

QUESTIONS FOR DISCUSSION

1. Why does the hammering of the Menorah, which drives the upper gold down and the lower gold up, serve

as the model for breaking one’s attributes?

2. How does the maamar distinguish silver (love) from gold (awe), and why is the contemplation of prayer
needed for awe?

3. What does it mean that a Jew’s fall into the “Egypt” of desire comes from G-d, and how does that give him
hope?

4. Why must a person suspect that his own good may come from another and that another’s evil may be his
own, and how does this make the base and the flowers one Menorah?

5. How does believing each morning that the world is created anew help a person to turn from evil
completely?

likuteitorah.com/likkutei-torah/behaaloscha/4/ 16
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The Torah describes how the Menorah was made, as G-d
had shown Moshe: hammered from one piece of gold,
from its base to its flowers. The Alter Rebbe reads each
phrase as a stage in a person’s service of G-d:
“hammered,” then “gold,” then “unto its base, unto its
flowers.”
Numbers 8:4°7:’11 72722
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And this was the work of the candlestick, beaten work of
gold; unto the base thereof, and unto the flowers thereof, it
was beaten work; according unto the pattern which the

L-RD had shown Moses, so he made the candlestick.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MM

The angel answers, “This is the word of Havayah to
Zerubbabel: not by might, nor by power, but by My spirit.”
Plainly, Zerubbabel, the governor who led the rebuilding
of the Second Temple, will succeed through G-d’s spirit, as
the oil in the vision reaches the lamps of itself; the Alter
Rebbe reads “This is the word of Havayah” as saying what
the Menorah is, and “to Zerubbabel” as addressed to the
person of mixed good and evil. (context: Steinsaltz
Tanakh)

Zechariah 4:6":7 1"t
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Then he answered and spoke unto me, saying: ‘This is the

word of the L-RD unto Zerubbabel, saying: Not by might,

nor by power, but by My spirit, saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist praises G-d: “By the word of Havayah the

heavens were made, and by the breath of His mouth all

their host.” It shows that the “word of Havayah” in

Zechariah’s vision is the creative word that gives life to all

the worlds.

Psalms 33:6":372 0°2°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Plainly, Yaakov, safely back in the land, sets up an altar at
Shechem and names it El Elokei Yisrael, “G-d, the G-d of
Israel.” The Talmud reads the words otherwise, that the
G-d of Israel called Yaakov “El,” G-d, and the maamar fol-

likuteitorah.com/likkutei-torah/behaaloscha/4/

lows that reading to show “Israel” as the name of a level of
G-dliness.

Genesis 33:20°:3% n°wx12
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And he erected there an altar, and called it El-elohe-Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Acha says in the name of Rabbi Elazar that the Holy
One, blessed be He, called Yaakov “El”: had the verse
meant that Yaakov named the altar, it would have said
“Yaakov called it”; rather, “He called him El,” and who
called him? “The G-d of Israel.”
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R. Aha also said in the name of R. Elazar: How do we know
that the Holy One, blessed be He, called Jacob El [G-d]? As it
says, “And the G-d of Israel called him [Jacob] El” (Genesis
33:20). For should you think that [what the text means is
that] Jacob called the altar El, then it should be written, “And
Jacob called it.” Rather [it is written] “And He called to
Jacob, E1.” And who called him so? The G-d of Israel.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Jeremiah foretells that G-d will sow the house of Israel and
the house of Yehudah with “the seed of man and the seed
of beast”: plainly, the land will again be full of people and
cattle, though some read “beast” as people of lesser worth.
Here it describes the person in whom good is mixed with
evil. (context: Steinsaltz Tanakh) (Kehot: Jeremiah 31:26)

Jeremiah 31:27175:x”% 17°n7°
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Behold, the days come, saith the L-RD, that I will sow the

house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rashi explains that the Menorah began as one block of
gold weighing a talent, which was beaten and cut until its
parts were drawn out, not assembled from separate
pieces. The Alter Rebbe makes it the model for breaking
and reshaping one’s own attributes.

Rashi on Numbers 8:5-61-"11’1 72713 %y "1
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0”7 NR NP means, win them over with fine words: “Happy
are ye that ye are privileged to be servants of the
Omnipresent!” (cf. Rashi on Leviticus 8:2.)

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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Rabban Gamliel, son of Rabbi Yehudah HaNasi, teaches,
“Nullify your will before His will, so that He will nullify the
will of others before your will.” It describes the breaking of
the attributes that the hammer stands for.
Pirkei Avot 2:47:2 max nawn
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

In Zechariah’s vision of a golden menorah fed by two olive
trees, the angel who speaks with him asks, “Do you not
know what these are?” and the prophet answers, “No, my
lord.” The question introduces the answer the Alter Rebbe
builds on.

Zechariah 4:5°1:7 71710t
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Then the angel that spoke with me answered and said unto

me: ‘Knowest thou not what these are?’ And I said: ‘No, my

lord.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On Zephaniah’s “I will search Jerusalem with lamps,” the
Midrash says that the golden menorah shown to
Zechariah, and the Menorah Moshe was told to make, are
the Congregation of Israel: its base is the leader and its
flowers are the young children. This is the basis for calling

the Menorah Knesses Yisrael here.

Yalkut Shimoni on Nach 567:1°%:170pn 7"1 2y "11ynw viph»

PARAGRAPH 2

1"

12022

In a psalm of the sons of Korach the singer says, “My soul
longs, indeed it pines, for the courts of Havayah.” The
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Alter Rebbe connects kesef, silver, with this word for long-
ing, so that silver stands for love.
Psalms 84:3°3:77D 0°2°71n
PI7PX 2 92377 130 27 1 niIsn? *we1 1?2703 19ea)
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elihu tells Job that G-d turns a person back from the pit
“to be illumined with the light of life.” Here it describes
the soul’s longing to cleave to its divine source.
Job 33:30°%:37% 21K
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To bring back his soul from the pit, That he may be enlight-
ened with the light of the living.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

13

14

15
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Elihu, describing G-d’s majesty in the storm, says, “From
the north comes gold; upon G-d is awesome majesty”: a
golden radiance that inspires awe. The verse joins gold

with awe, so gold stands for awe here. (context: Steinsaltz
Tanakh)

Job 37:22275:17% 2R

2797 X791 AiPR-2y nnX 2t 1i0%n
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Explaining the first mitzvah, awe, the Zohar says that true
awe is to fear G-d because He is great and rules over all,
the root of all worlds, and everything before Him is con-
sidered as nothing. Contemplating this is what brings a
person to awe.

Zohar, Introduction 20:188-22:199-n”2p:’> nnIpPn AT 100
v73P:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Elihu speaks of the light that is “bright in the skies,”
though people do not see it while the clouds cover it. The
Alter Rebbe uses the phrase for the clear minds of the
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First Temple era, which saw G-d’s wonders without effort.
(context: Steinsaltz Tanakh)
Job 37:21x73:17% 21K
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And now men see not the light which is bright in the skies;
But the wind passeth, and cleanseth them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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The Song of Songs describes the canopied couch King
Shlomo made: “its posts he made of silver, its spread of
gold, its seat of purple, its inside inlaid with love.” The
Alter Rebbe reads the gold spread as awe, reached through
the ordered praises of prayer.
Song of Songs 3:10:"1 0°7°w1 W
niaam 738 MET 1990 I 1337 37 0T 9D Ay TIIRY
0777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Speaking of kinds of hair, the Tikkunei Zohar says that
David had seven kinds of gold in his hair, and names
them: greenish gold, fine gold, gold of Ofir, of Parvayim,
closed gold, gold of Tarshish, and gold of every color. The
maamar makes them seven kinds of intellect in David’s
level, each a way to awe.

Tikkunei Zohar 123b:7-8'11-"1:2 »*2p 27t7 *1pN
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Tikkunei Zohar - Vocalized (Public Domain)
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The Zohar says that the Patriarchs are the holy Chariot,
and a chariot stands on no fewer than four; the Holy One,
blessed be He, joined King David to them to make the
Chariot complete. David, Malchus, is its fourth leg.

Zohar, Vayechi 77:800-79:811x”>nNn:v”y-n"N:1"y "1 1711 100

2oR21Y 9o M1oPn Moy

“Your kingship is the kingship of all worlds,” from David’s
psalm of praise. It names the level of G-dliness that David
stands for, G-d’s kingship over the worlds.
Psalms 145:135™:71"1p 0°%°1n
1T 1377202 ANPWHM 0ONPY-23 NoYR MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

likuteitorah.com/likkutei-torah/behaaloscha/4/

A8 7Y 7237 7Y 20 AwPn 717200 nwyn

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

20

21

apy° W wol noyaw

The Torah counts the house of Yaakov that came down to
Egypt: seventy souls in all. The maamar finds in them the
seventy roots of the souls of Israel, the seven attributes
each made up of ten.
Genesis 46:27173:1"1n N°wWX12
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And the sons of Joseph, who were born to him in Egypt, were
two souls; all the souls of the house of Jacob, that came into
Egypt, were threescore and ten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved asks her lover to set her as a seal upon his
heart, “for love is fierce as death ... its flashes are flashes
of fire.” The phrase describes the burning love that breaks
out openly in the heart.

Song of Songs 8:6":’11 0°1°wi1 W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Menorah was hammered gold “unto its base, unto its
flowers.” The Alter Rebbe reads the base and the flowers as
the lowest and the highest souls, all one Menorah.
Numbers 8:4°7:’1 727722
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And this was the work of the candlestick, beaten work of
gold; unto the base thereof, and unto the flowers thereof, it
was beaten work; according unto the pattern which the
L-RD had shown Moses, so he made the candlestick.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tikkunei Zohar teaches that Torah without awe and
love does not fly upward. This is behind calling the tzad-
dikim “flowers” whose Torah and prayer fly upward on the
wings of awe and love. (Kehot: Tikkunei Zohar, Tikkun 6)
Tikkunei Zohar 25b:12-147">-37>:2 1”3 9717 *11pn
AN31 (W1 ORI K7I) LKPPYP NAID KD 1701 12007 K92 RNPIN
LXPTa X720 KD 1KY 25T X9 1RT L2111 o0 %32 1700 3
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Constantinople, 1740 (CC-BY-NC)
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G-d commands that the Menorah, with its knobs and
branches, be “all of it one hammered piece of pure gold,”
and the same words are said again when it is made (Exo-
dus 37:22). The Alter Rebbe brings it to show that every
part, even the base, must be pure gold. (Kehot: Exodus
35:26)
Exodus 25:36177:717) mnw
770 271 AR AYPn FI’;?:;) I 3R ONIPY 07°IND3
Their knops and their branches shall be of one piece with it;
the whole of it one beaten work of pure gold.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Nachman bar Yitzchak says, “The sign of sin is

dropsy.” The Alter Rebbe sets it beside gold that changes

color when mixed with dross: evil changes the person.
Shabbat 33a:10-11x"-":X 3% naw
PRI 1PYEDY NI — 717°2Y7 INZY P1Rna D ROVTIR 37 0N
P17 73T KPR TIY KDY 7972 PInR YR NINIA0Y SR L1
A2Y? M0 PUEY 92 TRM 31 W Y3 770 Niom” mNIw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the midst of his lament the prophet takes comfort:
G-d’s kindnesses and mercies have not ended, “they are
new every morning; great is Your faithfulness.” The words
can also be read as the believer’s own faith, renewed each
morning, and the Alter Rebbe draws from them the faith
that the world itself is created anew each day. (context:
Steinsaltz Tanakh)

Lamentations 3:23372:’1 72°X
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They are new every morning; Great is Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah warns that Jerusalem has stumbled and Yehudah

has fallen, because their words and deeds are against

Havayah, “to defy the eyes of His glory.” One who knows
that he was created today will be ashamed to do so.

Isaiah 3:8'na1yw
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For Jerusalem is ruined, And Judah is fallen; Because their

tongue and their doings are against the L-RD, To provoke

likuteitorah.com/likkutei-torah/behaaloscha/4/
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the eyes of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And G-d said, Let there be light.” The daily return of sun-

light after the night is presented as a renewal of the work
of creation.

Genesis 1:3°1:°R N°wr12
IR IR 27 DOROK RN

And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Every day I will bless You,” from David’s psalm of praise.
The Alter Rebbe reads “every day” as the daily renewal of
creation, which is itself the reason to bless.

Psalms 145:2°2:77”1p 0°9°1n
191 0919 T 779IK1 79728 022

Every day will I bless Thee; And I will praise Thy name for
ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yosef, still unrecognized, accuses his brothers: “You are
spies; you have come to see the nakedness of the land,” its
weak and exposed places. The maamar makes the phrase a
name for Egypt itself, the place of attachment to desire.
Genesis 42:9'0:271 N"wX12
onR 0°737m DOPR IMRM 077 077 WK Ninbnn Ny aoP M
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And Joseph remembered the dreams which he dreamed of
them, and said unto them: ‘Ye are spies; to see the naked-
ness of the land ye are come.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah laments the collapse of leadership: “My people,
their oppressors are like children, and women rule over
them.” The maamar quotes it as “over us,” and reads the
plural “women” as the many desires, permitted and for-
bidden, that can rule a person. (context: Steinsaltz

Tanakh)
Isaiah 3:1227 22 7°yw°
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9?3
As for My people, a babe is their master, And women rule
over them. O My people, they that lead thee cause thee to

err, And destroy the way of thy paths.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Akiva teaches that Israel are beloved, for they are
called children of the Omnipresent. Here it shows that a
Jew’s nature is to do his Father’s will, so his fall into
“Egypt” does not come from himself.

Pirkei Avot 3:1477>:’3 N1aR mwn
X723% 1% ny791 7707 720 0982 K12IW OTR 2°20 K 127 NN
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He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made
known to them that they are called children of the All-

Present, as it is said: “you are children ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Plainly, the prophet promises that on that day G-d will
gather the lame and the outcast, “and those whom I have
afflicted.” The Sages read the words as “that which I have
made evil,” the evil inclination, and the Alter Rebbe brings
them in that sense: the inclination is given from above.

Micah 4:6:7 121
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In that day, saith the L-RD, will I assemble her that halteth,
And I will gather her that is driven away, And her that I have

afflicted;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rav Chana bar Acha teaches that the Holy One, blessed be
He, regrets, as it were, having created four things, among
them the evil inclination, as it is written, “and that which I
have made evil”; Rabbi Yochanan adds that this verse is
one of three that stand in Israel’s defense.

Sukkah 52ba 271 1310
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G-d reproaches Israel through Jeremiah: “I planted you a
choice vine, wholly a seed of truth; how then have you
turned into the wild shoots of a foreign vine?” The Alter
Rebbe reads sorek as the vowel shuruk, and the first half of
the verse as the assurance that a Jew stays a seed of truth
even when he falls.

Jeremiah 2:21x722 7117
17193 193 "710 7 D297 TR MK ¥ P2 PR TRYL) 29
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Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange
vine unto Me?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Before the giving of the Torah, G-d tells Israel that if they
heed His voice and keep His covenant, they will be His
“treasure (segulah) out of all the peoples.” The Alter
Rebbe hears segol, the vowel, in segulah: the crooked shu-
ruk of a fallen person can be set as segol and become
G-d’s treasure.

Exodus 19:571:0" mnw
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Now therefore, if ye will hearken unto My voice indeed, and

keep My covenant, then ye shall be Mine own treasure from

among all peoples; for all the earth is Mine;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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As Yaakov sets out for Egypt, G-d promises him at Be’er
Sheva, “I will go down with you to Egypt, and I will surely
bring you up again (gam aloh).” Plainly gam doubles the
verb for emphasis; the Alter Rebbe reads it as “also,” a lev-
el of its own that will rise as well.

Genesis 46:4"7:1"1n N"wX12
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Y

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches that a person’s inclination grows
stronger against him every day and seeks to kill him, and
were it not that the Holy One, blessed be He, helps him, he
could not overcome it. The Alter Rebbe hears this help in
“and I will bring you up.”

Kiddushin 30ba°5 1w 1op
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Nachum Ish Gam Zu was so called because of everything
that befell him he would say, “This too is for the good.”
The parenthesis points to a discourse that explains this
saying, which fits the reading of “also up”: even the de-
scent itself is raised.

Taanit 21aX X”2 n°1yn
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G-d tells Moshe to sanctify to Him every firstborn, “the
first issue of every womb” among Israel, of man and of
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beast. The maamar uses the phrase for what is first in the
world, set against what is first in the soul, the intellect.

Exodus 13:2°2:3" nmnw
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’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Plainly, the psalmist says, “The beginning of wisdom is the
fear of Havayah.” The maamar reads the first two words on
their own: what is first (reishis) in the soul is wisdom, the
intellect.

Psalms 111:10:X*°p 0°9°11n
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The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba teaches that whoever falls from his former
level is called dead, and brings as its example “the king of
Egypt died.” So the “slaying” of Egypt’s firstborn is the fall
of the self-serving intellect from its standing.

Zohar, Idra Rabba 24:177-25:188-1”yp:772 X271 R7IX1 ,77117 780
n”ap:n”a
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The Shunammite woman prepared for Elisha “a bed, a ta-
ble, a chair and a menorah” (II Kings 4:10); the Zohar ex-
plains these four as the adornments of the Congregation of
Israel, and says the bed is named first because it is the
most beloved. It is the first of the two passages the Alter
Rebbe cites here.

Zohar, Beshalach 1:1-9'0-°X:’X 15w32 777171 120

TR 11131 RO MR mhana wow

The Zohar finds in the same four furnishings the order of
the daily prayer, with the evening prayer as the bed. The
Alter Rebbe cites it for calling prayer a bed, a chair, a
menorah and a table.

Zohar, Terumah 10:116-11:124775p:RX"-1"vp:* 11170, 7190
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The same verse that speaks of “its spread of gold” ends,
“its inside inlaid with love, from the daughters of
Jerusalem.” The Alter Rebbe uses it for the love that fills
the soul once Aharon kindles it.
Song of Songs 3:10:’3 0°7°wi W
niagn AINX MY 1990 1IN 9327 30 ST M93 MYy TRy
0777
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He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Its flashes are flashes of fire,” said of love by the beloved

who asks to be set as a seal upon her lover’s heart. It de-
scribes the burning love that becomes open in the heart.

Song of Songs 8:6":’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe to say to Aharon, “When you raise up the
lamps, the seven lamps shall give light toward the face of
the Menorah”: plainly, when you kindle them. The maa-
mar ends by reading it as Aharon raising up all the souls
of Israel, the Menorah’s lamps.

Numbers 8:2°2:’1 72712
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’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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