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“When you raise up the lamps”

Aharon’s kindling of the Menorah was greater than the princes’
offerings because the ascent he gave Israel was carried by the oil
of Chochmabh: fiery love absorbed in bittul, not the felt fervor of a

self that comes from refining meat. The same power, G-d’s

“hand” that is never too short, put the oil of Chochmah into the

quail’s meat, and in the Time to Come will reveal Chochmah even

in “all flesh.”
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THE BIG IDEA

Aharon’s kindling of the Menorah was greater than the princes’ offerings because
the ascent he gave Israel was carried by the oil of Chochmah: fiery love absorbed
in bittul, not the felt fervor of a self that comes from refining meat. The same pow-
er, G-d’s “hand” that is never too short, put the oil of Chochmah into the quail’s

meat, and in the Time to Come will reveal Chochmah even in “all flesh.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Rashi says G-d consoled Aharon: his kindling of the lamps is greater than the princes’ dedication offer-
ings. The maamar joins this to Moshe’s astonishment at the promise of meat. Food is rooted in Tohu,
above man, yet man elevates it, as the Chayos of the Chariot carry the human form on the Throne and
are carried by it. Meat comes from the Gevuros, the lion and ox of the Chariot, so when refined it
brings fervor, but still the love of a self. Moshe, whose level was bittul (“And what are we?”), and his
generation, rooted in the Yesod of Abba, could not see how meat could come through him. G-d an-
swered that His hand reaches lowest because it is so high: in the quail the oil of Chochmah spread
through the meat, as oil in a wick carries the flame. Aharon, “the Queen’s groomsman,” gives Israel an
ascent through Gevuros joined with the oil of Chochmah, standing between the princes and Moshe.
The fat geese of Rabbah bar bar Chanah, whose wings fall away, allude to the Time to Come, when

Chochmah will be revealed without contractions and “all flesh” will bow.

OUTLINE

1 The questions m-2

Why is Aharon’s kindling greater than the princes’ offerings? Why did Moshe wonder how meat could be
found for Israel, when the far more numerous nations eat meat, and why did he speak of fish? The answer
begins with each prince elevating his tribe through his offering.

2 Food above man and below him 13-6

An unlearned person may not eat meat because he cannot elevate it, yet wheat and meat add to a person’s
understanding. Both are true: food is rooted in Tohu, above Atzilus, so the Chayos lift the man on the

Throne; and the man raises the Chayos with him, as a person elevates the meat he eats.
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Meat, Gevuros and Moshe’s bittul

Meat is from the Gevuros, the lion and ox of the Chariot, so even when refined it brings fervor, the love of a
self. A scholar refines it through Chochmah; Moshe, complete bittul, was above even that, and he and his
generation, rooted in the Yesod of Abba, could not receive meat, or even fish, through him.

“Is the hand of Havayah too short?” The quail and the lamp

G-d’s hand reaches lowest because it is highest, as at Sinai and in the future when “all flesh” will bow. The
quail, unusually fat, had the oil of Chochmah spread through its meat, the Chesed of Chochmah sweeten-
ing its Gevuros, as oil drawn into a wick carries its flame.

Aharon between the princes and Moshe

The princes’ offerings, “the eating of the altar,” raised the tribes with Gevuros from Binah in Beriah, still
yesh. Aharon, “the Queen’s groomsman,” gave all Israel Gevuros from Abba and Imma together, oil and
light; like the princes he elevates from below, and like Moshe his elevation works through Chochmah.

The quail, the dew and the fat geese

The quail’s name means tranquility, the stillness of the higher Chochmabh; it came with the dew, which
the Zohar calls oil, and is rooted in two Names. Rabbah bar bar Chanah’s fat geese, white and linked to
water, allude to “Wisdoms cry aloud outside”: in the Time to Come Chochmah will be revealed without
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contractions.

7 The lowered wings and the two Chochmos

127-28

As the Chayos lower their wings when a voice comes from above the firmament, love and awe are ab-

sorbed into the bittul that flows from the hidden brain. Avodas HaKodesh reads the two geese as the high-

er and lower Chochmabh.

KEY CONCEPTS

Gevuros (restraints) 117121

The intense, fiery powers of the Sefiros. Meat is rooted in
them, which is why, when refined, it produces fervor and
“flashes of fire.”

Self-nullification (bittul) and ayin (nothing) “1v°2
R

The state of being nothing before G-d, Moshe’s level (“And
what are we?”), which is above even holy fervor and be-
longs to Chochmabh.

“There is one who loves” 2R °n w°

Love that is still felt by a self, a yesh: fervor born of refin-
ing meat, as against love absorbed in bittul.

0il and the higher Chochmah 11x%>y m1on/ nw

Oil stands for Chochmah and for the Torah. It permeates
what it touches, the quail’s meat or the wick, bringing the
bittul of Chochmah even into yesh.
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The Queen’s groomsman and the King’s

groomsman RI9MT RV / RNP10ORT RIWW

Aharon raises the Congregation of Israel toward the King;
Moshe, above Z’eir Anpin, draws G-dliness down from
above to below.

The World of Tohu (Chaos) 7071291y

The world of intense lights that preceded Atzilus; the fla-
vors of plants and the flesh of animals are rooted there,
higher than man.

The Chayos of the Chariot 125717 nv°n

The living creatures of Yechezkel’s vision, with the faces of
lion, ox and eagle, which carry the Throne and are carried
by it; the source of animal souls.

“Wisdoms ... outside” 71112 n1mon

The higher Chochmah revealed through the lower and so
reaching “outside,” even the wilderness of this world; al-
luded to by the geese.
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SECTION 1 - 11-2

The questions
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“When you raise up the lamps,” etc. Rashi explains: When Aharon saw the dedication of the
princes, he was disheartened that he had not been with them in the dedication.

The maamar opens with the verse commanding Aharon to light the Menorah (Numbers 8:2), and with Rashi’s
explanation of why this passage follows the princes’ offerings for the dedication of the altar: Aharon was dis-
mayed that he had no share in that dedication. The verb “raise up” (beha’aloscha) will become the maamar’s
theme: elevation.

07T 17791 NINAT DR 200 PO INRY DAPwR 9173 90w 7701 17apn 17 IR
The Holy One, blessed be He, said to him: By your life, yours is greater than theirs, for you kindle
and prepare the lamps. And see the Midrash.

G-d consoled Aharon: his share, kindling and preparing the lamps of the Menorah, is greater than the

princes’ offerings. The reader is also referred to the Midrash on this passage.
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To understand this, as well as what is written further on, “Shall flocks and herds be slaughtered for
them,” etc.: what is the wonder? Are there not seventy nations in the world, and they are myriads of
myriads, more than six hundred thousand, and they eat meat, and [enough] is found for them?
To explain why, the Alter Rebbe joins to it a puzzle from later in the parsha. When G-d promised the people
meat for a whole month, Moshe asked in astonishment, “Shall flocks and herds be slaughtered for them?”;

yet the seventy nations of the world are far more numerous than Israel’s six hundred thousand, and they eat
meat and find enough of it, so why should providing meat for Israel seem impossible?
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And also what is written, “If all the fish of the sea,” etc.: did they not ask for meat, and not ask for
fish at all?

A second question on the same verse: the people asked only for meat, so why did Moshe go on to speak of
gathering all the fish of the sea? The maamar will answer later that fish stand on a higher level than flocks
and herds.
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The matter will be understood by first introducing the matter of the act of the offerings of the
princes: that each prince elevated his tribe through his offering.
The answer begins with the princes’ offerings at the dedication of the altar: through his offering, each prince

elevated his whole tribe. Understanding how an offering elevates will show what Aharon’s lighting added be-
yond it.

SECTION 2 - 13-6

Food above man and below him
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The explanation: we must understand what our Sages, of blessed memory, said: An unlearned per-
son (am ha’aretz) is forbidden to eat meat. That is, because he cannot elevate the meat, etc. If so, it
is understood from this that man elevates and raises up the food.

The Talmud rules that an unlearned person (am ha’aretz) may not eat meat. The Alter Rebbe reads the rea-

son as one of elevation: eating is meant to raise the food up, and one without Torah cannot do so. It follows
that, as a rule, a person elevates what he eats.
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This is because man is higher, for he is a speaking being (medaber), and he is the head of all the
levels of inanimate, vegetative and animal, as was explained above in Parshas Nasso on [the verse]

“Thus shall you bless,” etc.

A person can elevate food because he stands above it: of the four levels of creation (inanimate, vegetative,
animal and speaking), the speaking human being heads the other three. In the discourse on “Thus shall you
bless” in Parshas Nasso (Likkutei Torah, Nasso 5:3), the Alter Rebbe explains that the creatures rise and are
bound to their source only through man, “the head of all the levels,” who drew their names out of conceal-

ment when he named them.
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Elsewhere, though, the opposite is implied. For our Sages, of blessed memory, said at the begin-
ning of the sixth chapter of Berachos: The tree from which Adam, the first man, ate was wheat; for a
child does not know how to call his father and his mother until he tastes the taste of grain.

Against this, the Talmud, in the chapter on blessings over foods, records the view that the tree Adam ate

from was wheat, because a child cannot say “father” and “mother” until he has tasted grain. This implies the

reverse: food gives a person something he lacked.
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Thus man receives knowledge (daas) from the wheat. And so too Rav Nachman said, “As long as I
have not eaten the meat of an ox,” etc. But the explanation is that both are true: that they are below
the soul of man and [also] above it.

Rav Nachman, too, explained that he had not given an answer the evening before because he had not yet eat-

en the meat of an ox; so meat also adds to a person’s understanding. The Alter Rebbe resolves the contradic-

tion: both are true, for food is in one respect below the human soul and in another respect above it.

1N APIYR RIT QWA NIRT2Y NP PR WA 19 1171 20N 210 93 B 0onyu 93 90 11
0712 RITW NIDYERM I9YRDY 0°TIPaN 291y na RINY

That is: the flavors of every kind of plant and fruit, and likewise the flesh of wild and domestic ani-
mals, all have their root in the World of Tohu (Chaos), which is the level of the World of Nekudim

(Points), which is above Atzilus (Emanation), which is Berudim (Dappled);

The resolution begins: the flavors of plants and fruits and the flesh of animals are rooted in the World of
Tohu (Chaos), also called the World of Nekudim (Points), which is higher in origin than Atzilus, the ordered
World of Tikkun (Rectification), here called Berudim (Dappled). In Kabbalah, Tohu is the stage of intense
lights in vessels too narrow to hold them, which shattered; their sparks fell into the lower worlds, and so food
carries a root higher than man’s.
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for the root of every living creature is from the Chayos (living creatures) of the Chariot: the face of
the lion is the source of the souls of the wild animals, the face of the ox is the source of the souls of

the domestic animals, and the face of the eagle is the source of the souls of the birds.

The souls of animals come from the Chayos, the “living creatures” of Yechezkel’s vision of the Divine
Chariot, whose faces were those of a man, a lion, an ox and an eagle. The lion’s face is the source of the souls
of wild animals, the ox’s of domestic animals, and the eagle’s of birds.
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Now, the Chayos carry the Throne, and “upon the Throne,” etc., is “as the appearance of a man”:
this is the level of the Ten Sefiros of Atzilus, of the World of Tikkun (Rectification), which were recti-

fied in the form of the configuration (partzuf) of a man (adam).

Yechezkel saw the Chayos bearing the Throne, and upon it “a likeness as the appearance of a man.” The
Alter Rebbe identifies this “man” with the Ten Sefiros of Atzilus, the World of Tikkun, which are ordered as a

partzuf (configuration) in the form of a human being.
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That is, by way of analogy: the order and gradation of the progression of the limbs of man, which
are two hundred and forty-eight limbs and three hundred and sixty-five sinews; and as the form of

the body is, so too is the soul enclothed.

The analogy is the human body: its 248 limbs and 365 sinews follow a set order, and the soul enclothes itself
in the body according to that structure.
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For the enclothing of the radiance of the soul in the body is divided according to the form of the

body: in the brain dwells thought, in the mouth speech, and in the hands the power of action.

Each power of the soul rests in its proper organ: thought in the brain, speech in the mouth, and the power of
action in the hands.
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This is why [man] is called Adam: the alef is the level of thought, the dalet speech, the mem action.

The word Adam (07R) itself spells out this structure: alef for thought, dalet for dibbur (speech), mem for
ma’aseh (action).
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And so too it is above, in the Ten Sefiros of Atzilus: they descend in this order of the level of Adam,
and the resting of the light within them is exactly like the resting of the soul in the body of man.
(And see what is written about this in Parshas Emor, in the discourse beginning “And I shall be
sanctified among the children of Israel.”)

The same order holds above: in Atzilus the Sefiros are arranged in this human pattern, and the divine light

rests in them just as the soul rests in a body. The discourse in Parshas Emor on “And I shall be sanctified

among the children of Israel” is cited for more on this.
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And there is the level of the intellect of smallness (mochin dekatnus) and the intellect of greatness
(mochin degadlus). This is not so with the other creatures, such as domestic and wild animals: the
form of their body is not like that of man at all, and their head is bent down and level with the body.

Like a person, Atzilus has states of mochin dekatnus and mochin degadlus, the intellect in its immature,

contracted state and in its full maturity. Animals are different: their bodies lack the human form, and their
heads are bent down, level with the body rather than above it.
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And so too the order of their being drawn down from their source and root: there too the progres-
sion (hishtalshelus) and the blending are in an altogether different manner. (And see the Zohar,
Bereishis, folio 19a and folio 20b.)

The descent of animals from their source likewise follows an altogether different order and blend from the
human pattern. The two Zohar passages cited speak of the faces of the Chariot turning toward the face of
Adam, and of the inner form called Adam in which every form is included.
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Now, the Chayos of the Chariot carry the Throne. That is: just as animals raise up the man who
rides upon them, so they elevate and carry the level of Adam that is upon the Throne above itself,
that is, to their root, which is from the World of Tohu, which is above Atzilus.

Now the image of the Chayos carrying the Throne is applied. Just as an animal lifts the rider on its back, the

Chayos lift the “man” on the Throne, the Sefiros of Atzilus, above his own place: to their own root in Tohu,
which is above Atzilus. This is the sense in which food is above man.
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Yet they are also borne with the Throne; that is, they are raised and elevated together with the man

upon the Throne.

Yet the Chayos are also carried along with the Throne: the man upon it raises them up together with himself.
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For he is the one who raises and elevates them, just as a man in this world elevates the meat of an
animal: the meat is elevated through a man’s eating [it], for it is transformed into the blood of the
soul and is included in the level and rank of the speaking being. (And see what is written in the dis-
course beginning “I am asleep, but my heart is awake,” on the meaning of “my love” (ra’yasi).)
This is the sense in which food is below man: when a person eats meat, it becomes the blood that carries the
soul’s life and is absorbed into the human, speaking level, so the meat is elevated. In the discourse “I am

asleep, but my heart is awake” (Likkutei Torah, Shir HaShirim 26:11), ra’yasi, “my love,” is read from the

word for pasture: Israel, as it were, provide G-d with “pasture and food” through their service.

T3y WPnRyY) 19 MIRWI N2 3T POwn NDOINY 19132 DR WO MAWPNT AWyl 1YY a1 IR
®:(*19 “nI%n DaRN 0O° Nww 1773

But the fact that through this the soul of man becomes bound to his body, and [there is] an increase
of intellect: this is the level of “carry,” etc. (And see what is written on this subject in the discourse
beginning “Six days you shall eat matzos,” etc.)
The eating also gives the person something: it binds his soul more firmly to his body and adds to his intel-
lect, and this corresponds to the Chayos’ carrying of the man on the Throne. The discourse “Six days you

shall eat matzos” (Likkutei Torah, Tzav 7:12-13) explains that foods, rooted in Tohu above the Chochmah of
Tikkun, can strengthen even a person’s Chochmah, while, having fallen, they need him to refine them.
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Meat, Gevuros and Moshe’s bittul
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2. Now, meat is from the level of Gevuros (restraints); that is why it is red. And therefore, even after
the refinement and elevation, it is included in the Gevuros of holiness; that is, through it fervor and

flashes of fire are drawn down.

The second section begins. Meat comes from the level of Gevuros (restraints), the intense and fiery powers,
which is why it is red. Even after a person refines and elevates it, it remains among the Gevuros, now the
Gevuros of holiness: it brings fervor and “flashes of fire” in serving G-d.
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This is because the root of all domestic and wild animals is from the lion and the ox of the Chariot,
and these are themselves the level of Gevuros, as it is written of Yechezkel’s Chariot, “burning like

the appearance of torches.”

This follows from the root of animals in the lion and the ox of the Chariot, which are powers of Gevurah.
Yechezkel describes the Chayos as “burning like the appearance of torches.”
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And so too the Seraphim, a term [meaning]| flashes of fire. Therefore the domestic and wild ani-

mals, which descended from them, are also the level of Gevuros; and therefore “meat is red,” etc.

The Seraphim, the “burning” angels, are named with a word close to reshef, “flash,” as in “flashes of fire”:
seraf and reshef share the same letters. Animals descended from these fiery sources are also Gevuros; hence
the saying that “meat is red.”
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And see [Rabbeinu]| Bachya, Parshas Beshalach, on [the verse] “And Moshe said: When Havayah
gives you in the evening meat to eat, and bread in the morning”: [these] correspond to the attribute
of judgment and the attribute of mercy, etc.

Rabbeinu Bachya, the medieval Torah commentator, explains on Exodus 16:8, in the way of Kabbalah, that

the meat given in the evening and the bread given in the morning correspond to the attribute of judgment
and the attribute of mercy. This supports the link between meat and the Gevuros.
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This is [the meaning of] what our Sages, of blessed memory, said, that an unlearned person is for-
bidden to eat meat: because he cannot elevate the meat, for from the Gevuros there is more draw-
ing of nourishment by the external forces, as is explained further on, on [the verse] “This is the
statute of the Torah... and they shall take to you a heifer,” etc.;
This explains why an unlearned person may not eat meat: the Gevuros give the external forces (the kelipos)
more hold to draw nourishment, so without Torah he cannot elevate it. In the discourse on the red heifer,
“This is the statute of the Torah” (Likkutei Torah, Chukas 1:9), the Alter Rebbe explains that the external

forces cannot draw from the right side, which draws close, but only from the left, the side of Gevurah, which

pushes away.
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and as it is written in the Zohar, Parshas Noach (folio 65a): “Its whole desire is nothing but meat,
constantly.” And see there in the Mikdash Melech, in the name of Rabbi Chaim Vital. And since he
cannot elevate it, the meat brings him down and lowers him, as is explained elsewhere on [the
verse] “And she shall shave her head.”

The Zohar says of “the end of all flesh,” the force opposed to holiness, that its whole desire is for flesh; the
Mikdash Melech, a commentary on the Zohar, discusses it in the name of Rabbi Chaim Vital, the Arizal’s
foremost disciple. When a person cannot elevate meat, it drags him down instead: the discourse on “And
she shall shave her head” (Likkutei Torah, Ki Seitzei 2:19) says this of the unlearned, while of the Torah
scholar it is said, “The righteous one eats to satisfy his soul.”

likuteitorah.com/likkutei-torah/behaaloscha/3/ 11
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But the Torah scholar, who receives from the level of Chochmah (wisdom), and “through

Chochmabh they are refined” — therefore he refines the meat, and then the meat adds fervor in him.

A Torah scholar receives from Chochmah, and it is through Chochmah that things are refined. He therefore
refines the meat, and it adds to his fervor.
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But Moshe our teacher, peace be upon him, said, “From where shall I have meat?” That is, he was

very far above the level of the Gevuros of meat, even as they are after the refinement.

Moshe, however, asked, “From where shall I have meat?” In the plain sense he is protesting that he has no
way to feed the whole people; the Alter Rebbe reads it as describing Moshe’s level: he was far above the

Gevuros of meat, even in their refined, holy form.
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For the fervor and the flashes of fire of love are still the level of ‘there is one who loves,” whereas of
Moshe it is written, “And what are we?”: the level of ayin (nothing), the utmost self-nullification
(bittul).

Fiery love, however holy, still involves a self who loves, a yesh (something). Moshe’s level is expressed in the
words he said with Aharon when the people complained of hunger, “And what are we?” (Exodus 16:7-8): ayin

(nothing), complete self-nullification (bittul), which is above such fervor.
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And although in him too there is the level of fervor, in the manner of Gevuros (restraints), yet the
fervor is included in the level of self-nullification (bittul) and ayin (nothing), and this is called the
level of the Gevuros of Abba (Chochmah).

Moshe too has fervor, a quality of the Gevuros, but in him it is absorbed within bittul, his sense of being
nothing (ayin) before G-d. Fervor of this kind is called the Gevuros of Abba, that is, of Chochmah.

likuteitorah.com/likkutei-torah/behaaloscha/3/ 12
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Whereas the Gevuros born of the refinement of meat are the level of the Gevuros of Imma (Binah),
or the Gevuros of Z’eir Anpin (the emotive attributes), which is the level of yesh (something) and of
a thing in which the fervor is felt, etc.

The fervor born of refining meat is of a lower order, the Gevuros of Imma (Binah) or of Z’eir Anpin (the emo-
tive attributes): it belongs to a yesh, a self that feels its own fervor.
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And this is a minor matter, and below the level of Moshe our teacher, peace be upon him, who is
the level of Mah (“what”), the utmost bittul, the level of ayin, as mentioned above. (And see what is
written at the end of the discourse beginning “And it shall be, from New Moon to New Moon,” re-
garding “all flesh shall come to bow down.”)
Such felt fervor is “a minor matter” compared with Moshe, whose level is Mah, “what,” complete bittul, as in
his words “And what are we?” The phrase echoes the Talmud’s remark that awe of Heaven is “a minor mat-
ter” for Moshe. At the end of the discourse “And it shall be, from New Moon to New Moon” (Likkutei Torah,

V’Zos HaBerachah 4:10-11), “all flesh” is explained as the fiery element of the animal level, which in the
Time to Come will reach bowing down and bittul.
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This is [the meaning of]: “And Moshe said: Six hundred thousand on foot is the people in whose
midst [ am.”

Now the verses are read in this light. When G-d promised meat for a whole month, Moshe answered, “Six

hundred thousand on foot is the people in whose midst I am.”
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That is: the six hundred thousand on foot of the generation of the wilderness were his disciples,
who were also from the level of the Yesod (foundation) of Abba (Chochmah), which is the level of
bittul. And this is “in whose midst I am”: for Moshe is the level of Mah (“what”) and ayin (nothing),
as mentioned above.

The six hundred thousand of the generation of the wilderness were Moshe’s disciples and shared his root in

the Yesod of Abba, the channel through which the bittul of Chochmah flows. “In whose midst I am” means
that Moshe, the level of Mah and ayin, was within them.

likuteitorah.com/likkutei-torah/behaaloscha/3/ 13
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“And You have said: [ will give them meat.” That is: Moshe is speaking with the level of the Infinite
Light (Or Ein Sof) enclothed in Chochmah (wisdom), which is the level of Moshe.

In saying “And You have said: I will give them meat,” Moshe is addressing the Infinite Light as it is enclothed
in Chochmabh, the very level from which he himself comes.
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And this is “And You”: for Chochmah is called “You,” etc. (And see the Zohar, Parshas Balak, folio

193b.) This implies that You, the Infinite Light enclothed in Chochmah, will give meat.

Chochmabh is called “You” (atah), so the verse implies that the Infinite Light within Chochmah is the one who
will give meat. The Zohar in Parshas Balak (3:193b) explains the word “You” as the right side, called the su-

pernal Kohen.
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And this is impossible: that it be lowered so far from a level so high and exalted, which is the level
of Chochmah and ayin, the level of Moshe. If so, how can the food drawn down through him be
meat? For meat is a very low level relative to Moshe, being the level of yesh and the level of
Gevuros, etc.

That seemed impossible to Moshe. Food drawn down through him, whose level is Chochmah and ayin, can-
not be meat, which as yesh and Gevuros is very low relative to him.
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And this is “Shall flocks and herds be slaughtered for them?” That is: since they are from the level
of Gevuros, they therefore require slaughtering (see the Likkutei Torah of the Arizal, Parshas Re’eh
and Parshas Shemini); if so, how can they be food for those who are from the Yesod of Abba, the ut-
most bittul, as mentioned above?
Flocks and herds come from the Gevuros, which is why they need ritual slaughter; the Arizal’s Likkutei
Torah on Re’eh and Shemini is cited on this. How, then, could they feed a people rooted in the Yesod of

Abba, in complete bittul? This is the meaning of Moshe’s question “Shall flocks and herds be slaughtered for
them?”

likuteitorah.com/likkutei-torah/behaaloscha/3/ 14
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“If all the fish of the sea,” etc.: that is, fish are a level higher than flocks and herds, for they need no
slaughtering; and even so they are low relative to their [the people’s] level, and it is impossible that

[enough] be found for them, etc. And see about this further on.

Fish are higher than flocks and herds, since they need no ritual slaughter. Yet even fish are low compared
with the people’s level, so Moshe could not see how enough could be found for them; the maamar returns to
this later.

SECTION 4 - 111-16

“Is the hand of Havayah too
short?” The quail and the lamp

MNR %3 W37 WO A TIRD 791 INRY NARTY N1 OY D LA%PN T T Awn PR T RN A
19N .A%PN ° T (1278 %y Ax] OPEYR 210523 [mvn ow) 171 M2

3. “And Havayah said to Moshe: Is the hand of Havayah too short?” That is: although it is true that
you are far above the level of the yesh of meat, since you are the level of Mah and bittul, neverthe-

less, “Is the hand of Havayah too short?” [This is said] in wonder.

The third section opens with G-d’s answer, “Is the hand of Havayah too short?” Moshe is indeed far above
the yesh of meat, but the question is rhetorical: G-d’s hand is not limited.
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That is: it can draw down and descend even from the ayin of Chochmah, which is very exalted, to
enclothe itself and be revealed far, far below, in the Gevuros and the yesh of meat, so that even in
the level of the yesh of meat the bittul of Chochmah will be revealed.

G-d’s “hand” can draw the bittul of Chochmah, the highest ayin, down into the lowest place, the Gevuros and
yesh of meat, so that bittul is revealed even there.

likuteitorah.com/likkutei-torah/behaaloscha/3/ 15
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For the hand of Havayah can descend very far, far below. (As is explained elsewhere on the matter
of “Who is enthroned on high,” that therefore He “looks down low upon heaven and earth” in one
equal manner; and like the matter of “the great hand that Havayah performed in Egypt,” etc.

G-d’s hand can descend to the very lowest, and parallels show why: the higher the source, the lower it reach-

es. He “is enthroned on high,” and therefore “looks down low” on heaven and earth alike; and so too “the
great hand” that G-d revealed in Egypt.
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And the like was explained on the meaning of “My heart and my flesh sing for joy to the living
G-d”: that bittul is drawn into “my heart and my flesh,” which are physical, precisely when they
“sing for joy to the living G-d,” His very Being and Essence, may He be blessed, as is explained in
the discourse beginning “And I will betroth you to Me,” etc. And at the Giving of the Torah “the
mountains skipped”: that is, even the humped mountains, [as stated] in the last chapter of
Pesachim.) (folio 118b) And see what is written above in the discourse beginning “The matter that
the Torah was given on Mount Sinai.”

The verse “My heart and my flesh sing for joy to the living G-d” is explained the same way: bittul reaches the

physical heart and flesh precisely when they sing to G-d’s very Essence, which is above every level. So too at

the Giving of the Torah “the mountains skipped,” even the proud “humped mountains”; in Likkutei Torah,

Bamidbar (16:1), the Alter Rebbe explains that the Torah was given on lowly Sinai rather than on those lofty
mountains because its essence is bittul.
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All the more so, then, is it easier for bittul to be drawn into the level of flesh, etc. And this is what is
written of the Time to Come: “And it shall be, from New Moon to New Moon,” etc., “all flesh shall

come to bow down before Me.”

If bittul reached even the mountains, it can all the more easily be drawn into flesh. This is the promise for
the Time to Come: “All flesh shall come to bow down before Me.”

likuteitorah.com/likkutei-torah/behaaloscha/3/ 16
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For the novelty is that even into the level of “all flesh,” which is the level of Gevuros and yesh, there
will be drawn the level of bowing down and of supreme bittul, as is explained elsewhere.

The novelty of that prophecy is that even “all flesh,” which is Gevuros and yesh, will be filled with bowing
down and with supreme bittul.
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And this was the matter of the quail (selav), which were very fat birds, as is found in the Gemara,
[tractate] Yoma, folio 75b: we set it upon thirteen loaves, and the last cannot be eaten except mixed
[with other food], because of the abundance of fat absorbed in it; and all the more so the upper
ones.

The quail that G-d sent in the wilderness illustrates this. The Talmud describes how fat it was: placed on thir-

teen loaves, its fat soaked through them, so that even the last loaf could be eaten only mixed with other food,
and the loaves above it were richer still.
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The explanation is that oil is the level of Chochmah (wisdom), which “is wise, but not with a known
wisdom,” etc. And in the physical world as well, oil is the level of Chochmah, which descended from
the level of Chochmah above. And the Torah, which is the level of the higher Chochmah
(Chochmah Ila’ah), is called oil, etc.

Oil stands for Chochmah: the Chochmah of which the Tikkunei Zohar says to G-d, “You are wise, but not with

a known wisdom,” a wisdom beyond any that can be grasped. Physical oil descends from that Chochmah
above, and the Torah, which is the higher Chochmabh, is likewise called oil.
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And this is the matter of the quail: that oil (shemen), which is the level of Chochmah, was drawn
and spread through the meat. For the meat of the quail is the level of Gevuros (restraints), and the
shemen (fat, oil) in it is the level of Chochmah, the level of Mah and ayin (nothing). That is: self-
nullification (bittul) is drawn even into the level of the yesh (something) of meat.

In the quail, Chochmah (the oil, shemen) spread through the meat, which is Gevuros. The bittul of
Chochmah was thus drawn even into the yesh of meat.

likuteitorah.com/likkutei-torah/behaaloscha/3/ 17
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And this is “Is the hand of Havayah too short?”: that it can draw from the level of the ayin of the
higher Chochmah even into the meat, although in its essence it is the level of yesh and Gevuros;
and as is written in Etz Chaim on the matter that the Yesod of Abba is long: that is, the influence of
the power of bittul.

This is the meaning of “Is the hand of Havayah too short?”: G-d can draw the ayin of the higher Chochmah
even into meat, which in itself is yesh and Gevuros. The teaching from Etz Chaim that the Yesod of Abba is
“long” describes this far reach of the power of bittul.
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That is: the quail too is drawn from the level of the face of the eagle in the Chariot, which is the root
of the soul of all birds;

Like all birds, the quail draws its soul from the face of the eagle in the Divine Chariot.
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but from the level of the eagle come into being all the birds that are not so mixed with fat, which are

only the level of meat and Gevuros (restraints) and yesh (something) alone.

The ordinary birds that come from that source have little fat: they are only meat, Gevuros and yesh.
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This quail, however, is so mixed with fat; that is, there is drawn into it from the level of the oil of the
higher Chochmah (Chochmah Ila’ah), the level of ayin (nothing),

The quail is different. Its abundant fat shows that something of the oil of the higher Chochmah, the level of
ayin, was drawn into it.
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which is the level of the combination and inter-inclusion of Chesed (kindness) and Gevurah (re-
straint) together: into the Gevuros of the yesh of the quail’s meat there is drawn the level of the

Chesed of Chochmah, to sweeten the Gevuros; and this is the oil, etc.

That oil combines Chesed and Gevurah: the Chesed of Chochmah enters the Gevuros of the quail’s meat and

“sweetens” them, softening their severity. This is what its fat signifies.

likuteitorah.com/likkutei-torah/behaaloscha/3/ 18
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And it is like the raising up of the lamps of the Menorah: the oil is absorbed and drawn into the
wick, and through this the wick burns with light.

The Menorah shows the same thing: the o0il soaks into the wick, and that is what lets the wick burn with light.
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This too is the inter-inclusion of Chesed (kindness) and Gevurah (restraint): the Chesed of
Chochmah (wisdom) is the oil, and the light of the wick is the level of the Gevuros and fervor. For
the wick is the level of yesh (something), and it is included in the light; and this is the matter of the
elevation of the soul of man in the manner of ratzo (running forth) and fervor.

Here too Chesed and Gevurah combine: the oil is the Chesed of Chochmah, while the flame is Gevuros and

fervor. The wick, a yesh, is absorbed into the light, an image of the soul rising in ratzo, its yearning to leave
its limits and cleave to G-d.

YT 2052 912 973 JWRIY NI2TT [Axsy ononl PP SN2 RITW 7AW 0Y RIT T ARDY 737 IR

N9 MDA [Axby mnonT]
But this elevation comes through the oil, which is the level of the higher Chochmah; that is, into
the fervor there is drawn also the level of the self-nullification (bittul) of the higher Chochmabh, etc.

Yet the wick burns only through the oil: the soul’s fiery ascent is carried by the bittul of the higher
Chochmah drawn into it.
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(And see what is written on the subject of the oil and the wick on [the verse] “For You are my lamp,
Havayah,” and in the discourse beginning “Our Rabbis taught: The mitzvah of the Chanukah
lamp.”) And this is like the matter of the quail, in which the oil spread through the Gevuros of the
meat, as mentioned above.

The discourse on “For You are my lamp, Havayah” (Torah Ohr, Miketz 12:21) explains that Havayah is

present like a lamp with its oil and wick; a discourse on the Chanukah lamp is also cited. The lamp parallels

the quail, whose fat spread through the Gevuros of its meat.
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SECTION 5 - 117-22

Aharon between the princes and Moshe
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4. And this is the meaning of “yours is greater than theirs,” that is, than the offerings of the
princes. For the offering is called “the eating of the altar”: just as through eating the meat is re-
fined, and fervor and flashes of fire are born from this, so in the same way is the eating of the altar

aswell, except that it is on a far higher level, as is explained elsewhere.

The fourth section returns to Aharon and the princes. An offering is called “the eating of the altar”: as eating

“

refines meat and produces fervor in the one who eats, so the altar’s “eating” of an offering refines and ele-

vates it, though on a far higher level.

9959 9900 DIR PW 1MW [wpnn 107 PPRAR 2NN (79725 011751 107 1ex] PPIIR 199

And therefore our Sages, of blessed memory, said: Since the Holy Temple was destroyed, a person’s

table atones for him.

Because the two are comparable, the Sages said that since the Temple was destroyed, a person’s table atones
for him, in place of the altar.

AW WRI TOYY 11T 1137 Y WA 19y ROw oW 0oORUwIn Pw M13pa 17y 10 N

19 M3t NP29R °PAY 22w 1270 Uy Man?nam KI1¥am na

And this was the matter of the offerings of the princes: that each prince elevated his tribe through
his offering; that is, through this there was drawn into his tribe the level of ratzo (running forth)

and fervor, through the offering he brought, which is called “the eating of the altar,” etc.

Each prince’s offering drew into his tribe ratzo, the soul’s yearning to rise toward G-d, and fervor. This was
the elevation the princes brought about.
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But the level of Aharon, who kindles and prepares the lamps of the Menorah, is greater than the of-
ferings mentioned above. For the Menorah is the level of the Malchus (sovereignty) of Atzilus (Em-
anation), and the twelve tribes are a chariot for the level of Malchus,

Aharon’s kindling is greater. The Menorah stands for the Malchus of Atzilus, the divine sovereignty that re-

ceives from the higher Sefiros and gives to the worlds below, and the twelve tribes are its “chariot,” the vehi-
cle that carries it.

Dﬂ’5}7 RITW ¥RT 5N 13700 001 ,ﬂ5§7?35?3 Dﬂ’b}? 0%y 19 1398 0°1ID whY 9P 27°°pin anw
moynn
which are what is called the twelve oxen, “three facing north,” etc., “and the Sea was upon them

above.” “The Sea” is the Malchus of Atzilus, which is upon them above.

This is the image of the great basin in Shlomo’s Temple, called “the Sea,” which stood upon twelve oxen,
three facing each direction (I Kings 7:25). The oxen are the twelve tribes, and the Sea above them is the
Malchus of Atzilus.
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(And therefore the princes offered twelve oxen for a burnt offering; that is, as it is written, “For

2

there the tribes went up,’

Throne.”)

etc.; and this ascent is in the manner of “and the Chayos carry the

That is why the princes together offered twelve oxen as burnt offerings: an olah, a burnt offering, is literally
“that which goes up,” and of Jerusalem it is said, “For there the tribes went up.” Their ascent is like that of
the Chayos carrying the Throne, described above.
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And Aharon, who raised up the lamps of the Menorah: this too was for the twelve tribes as a whole
(klalus), who are included in the level of Malchus; for he too bestowed upon them the elevation, so
that each and every one of Israel would have this level of elevation. And this elevation, too, is the
level of Gevuros (restraints) and flashes of fire.

Aharon’s raising of the lamps served all twelve tribes as one, as they are included in Malchus, giving every

Jew this ascent. This ascent too is Gevuros and fiery fervor.
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Aharon himself is Chesed (kindness), but to the Congregation of Israel (Knesses Yisrael) he be-
stowed the level of Gevuros (restraints). This is because he is “the Queen’s groomsman” (shushv-
ina dematronisa), who raises and elevates the Congregation of Israel toward the Holy King; and

this is through the Gevuros, which are the level of elevation.

Aharon’s own attribute is Chesed, yet he gives the Congregation of Israel Gevuros, because Gevuros are the
power that lifts upward. As “the Queen’s groomsman,” he escorts the Congregation of Israel, the bride, up

toward the Holy King.
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And this is the matter of the raising of the lamps. But these Gevuros are not in the manner of yesh
(something), like the elevation that comes from the refinement of meat, which is the level of yesh;

rather, they are in the manner of ayin (nothing) and self-nullification (bittul).

That upward lifting is the raising of the lamps. But Aharon’s Gevuros differ from the fervor produced by re-
fining meat, which belongs to a yesh, a self: his are of ayin and bittul.
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For they are mixed with oil, wick and light.

The reason lies in the lamp itself: its fire never burns alone, but together with the oil and the wick.
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Although the refinement and elevation of the wick is the level of the Gevuros of yesh, nevertheless,
through the oil absorbed in it, which is the level of the higher Chochmah (Chochmah Ila’ah), bittul
and ayin, through this the elevation and the Gevuros come to be in the manner of ayin and bittul,
etc.

The wick’s burning, its refinement and rising, is Gevuros of yesh; but the oil soaked into it is the higher

Chochmah, bittul and ayin, and through the oil the whole ascent becomes one of ayin and bittul.
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Therefore it is greater than the offerings of the princes, which are called “the eating of the altar,” in
which the elevation is drawn from the refinement of meat, where the Gevuros (restraints) are still

the level of ‘there is one who loves.’

This is why Aharon’s share is greater. The princes’ offerings, “the eating of the altar,” bring an elevation that

comes from refining meat, whose Gevuros are still those of a self who loves.
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That is: the twelve oxen are in the World of Beriah (Creation), and “Imma nests in the Throne”; and
the Gevuros drawn from the level of Binah (understanding) as it nests in Beriah are the level of
yesh (something), etc.

The twelve oxen are in the World of Beriah, where Imma, that is Binah, is said to “nest in the Throne,” the

Throne being the World of Beriah. The Gevuros that come from Binah as it is present in Beriah are yesh.
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But Aharon, in the kindling of the Menorah, drew into Malchus (sovereignty), which is the
Menorah, also from the level of Abba (Chochmah), as “Abba founded the daughter”; for Chochmah

is the level of ayin (nothing) and self-nullification (bittul).

In kindling the Menorah, Aharon drew into Malchus something of Abba, Chochmah, as well; as the saying
goes, “Abba founded the daughter,” the daughter being Malchus. Chochmabh is ayin and bittul.
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Therefore, although he also bestowed upon her the level of the Gevuros (restraints) of Imma
(Binah), so that through this there would be elevation — and this is the matter of “the Queen’s
groomsman” — nevertheless the Gevuros are not in the manner of yesh (something), like the eleva-
tion through Binah alone, which “nests in the Throne,” in the offerings of the princes; rather, they
are in the manner of ayin (nothing) and self-nullification (bittul), through the revelation of the
higher Chochmah (Chochmah Ila’ah), “Abba, who nests in Atzilus,” etc.

Aharon did give Malchus Gevuros from Imma, to make the ascent possible; this is his role as “the Queen’s

groomsman.” Yet these Gevuros are not yesh like those of the princes’ offerings, which come from Binah

alone as it “nests in the Throne”; they are ayin and bittul, because the higher Chochmah, Abba, which

“nests” in Atzilus, is revealed in them.
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That is: he bestows upon her from the level of Abba and Imma together; and this is the matter of
the oil and the light.

He gives Malchus from Abba and Imma together, and these are the oil and the light of the lamp: the oil is
Chochmah, and the light is the Gevuros.
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(See the Likkutei Torah of the Arizal, Parshas Beha’aloscha, at the end of the passage beginning
“The mitzvah of kindling the lamps”; and see further in the Likkutei Torah of the Arizal, Parshas
Vayera, on the matter of “For Arnon is the border of Moav,” etc., in the manner of “With Chochmah
He founded the earth.”)

The parenthesis sends the reader to two passages in the Arizal’s Likkutei Torah (his teachings on the weekly

portions): one in Parshas Beha’aloscha, and one in Parshas Vayera on “For Arnon is the border of Moav,”
read in the manner of “With Chochmah He founded the earth.”
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It follows that Aharon is intermediate between the princes and Moshe our teacher, peace be upon
him. For Moshe is the level of Mah (“what”) and ayin, the utmost bittul, and is called “the King’s
groomsman” (shushvina demalka): that is, he is higher than the level of Z’eir Anpin (the emotive
attributes), which is called “the King,” since he is His groomsman; and he is the one who draws
down from above to below.

It follows that Aharon stands between the princes and Moshe. Moshe is Mah and ayin, complete bittul, and is

called “the King’s groomsman”: as the King’s escort he stands above Z’eir Anpin, which is called “the King,”
and his role is to draw G-dliness down from above to below.
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And the princes are the level of elevation from below to above, from the World of Beriah (Creation),
with Gevuros (restraints) and flashes of fire that come from the level of Binah (understanding) as it
nests in Beriah, which is the level of yesh (something).

The princes elevate from below to above, from the World of Beriah, with fiery Gevuros that come from Binah
as it is in Beriah; so their elevation remains yesh.
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And Aharon is called “the Queen’s groomsman” (shushvina dematronisa), for he is the one who el-
evates the souls of Israel as awhole; and since he is the one who elevates them, he must necessarily
be above them, etc.;

Aharon, “the Queen’s groomsman,” elevates all the souls of Israel together; and one who lifts others must
stand above them.
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that is, he bestows upon them from the level of Abba and Imma (Chochmah and Binah), so that
through this the elevation is in the manner of ayin (nothing) and self-nullification (bittul), etc. And
this is why he is the level of an intermediary between the princes and Moshe our teacher, peace be

upon him:

He gives them from Abba and Imma together, so that their ascent is permeated with ayin and bittul. This
makes him the intermediary between the princes and Moshe.
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for in one respect he is like the level of the princes, in that he elevates the Congregation of Israel
from below to above; which is not so of the level of Moshe, which is to draw down the revelation of
the Infinite Light (Or Ein Sof) from above to below.

In one respect he resembles the princes: his work is to elevate Israel from below to above. Moshe’s work is
the reverse: to draw the revelation of the Infinite Light from above to below.
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Yet even so, in one respect he is like the level of Moshe, since this elevation comes through the
drawing down of Chochmah (wisdom), which is the level of bittul and ayin, etc.; and it is precisely
through this drawing down that the elevation comes about.

In another respect he resembles Moshe: the ascent he brings comes through drawing down Chochmah,

which is bittul and ayin, and it is precisely this drawing down that makes the ascent possible.
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And this is the meaning of “yours is greater than theirs.”

This is why Aharon’s share is greater than the princes’: he lifts Israel as they do, but with the bittul of
Chochmah drawn into the ascent.
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(And see what is written along these lines on [the verse] “to offer to Me in its appointed time”: that
the prayer of all the weekdays is drawn from Shabbos through the mediation of the festivals, which
are the level of an intermediary, etc., the level of the intellect (mochin) of Imma, which joins and
draws the radiance of the mochin of Abba into the emotive attributes (middos). And see the Biurei
HaZohar, at the beginning of Parshas Vayetzei, on [the verse] “And Yaakov went out from Be’er
Sheva,” etc.

A parallel is cited from a discourse on “to offer to Me in its appointed time”: the prayers of the weekdays

draw from Shabbos by way of the festivals, which stand between them. The festivals correspond to the

mochin of Imma, which connect the emotive attributes to the mochin of Abba and bring its light into them;

the Biurei HaZohar, a Chassidic commentary on the Zohar, is also cited on “And Yaakov went out from Be’er
Sheva.”
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Now, this matter is also close to what was explained above in the first discourse on “When you raise
up,” etc., regarding the difference between ahavah rabbah (great love), which Aharon bestows, and
the level of ahavas olam (“love of the world”): the level of ahavah rabbah is what is drawn from the
level of sight, for sight is the level of Chochmah.
The first maamar of this parsha, on “When you raise up,” set ahavah rabbah (great love), which Aharon be-
stows and which comes from “sight,” that is, from Chochmah, against ahavas olam. There (Likkutei Torah,
Beha’alotcha 1:8-9) Avraham’s love is called ahavas olam because it is drawn from olam, the world of space

and time, as one contemplates how they are nullified before G-d; Aharon (177X), whose name has the letters
of nireh, “will be seen,” longs for G-d’s glory to be revealed to the eyes of flesh.
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And from this is drawn the ahavah rabbah in which the Gevuros and flashes of fire are not for the
sake of quenching one’s own thirsting soul alone, which is the level of ‘there is one who loves’;

rather, the love is that the glory of G-d be revealed, that the revelation be below as it is above.

In ahavah rabbah the fiery love is not for quenching one’s own thirsting soul, which would be the self of ‘one
who loves.’ Its aim is that G-d’s glory be revealed below as it is above.
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And the sweetening of these Gevuros, and that the revelation be below as above, is the level of
Moshe, “the King’s groomsman,” as is explained elsewhere on [the verse| “Moshe would speak,”

etc.; see there.)

Sweetening those Gevuros, and bringing the revelation below as it is above, is Moshe’s level, “the King’s
groomsman.” In Torah Ohr, Yisro (4:8), on “Moshe would speak,” the Alter Rebbe explains that through his
level of Mah, bittul, Moshe draws the Infinite Light down even into the World of Asiyah.

SECTION 6 - 123-26

The quail, the dew and the fat geese
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5. Now, to understand the matter of the quail with a little further explanation: it is explained further
on that the birds are drawn from the level of the Keruvim (cherubim). And see what is written on
[the verse] “Your name is oil poured forth; therefore alamos (maidens) love you,” which is also like

what has been explained in this discourse,

The fifth section explains the quail further. Birds are drawn from the level of the Keruvim, as is explained

later; and a parallel is the discourse on “Your name is oil poured forth; therefore alamos love you.”
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namely, that because the level of the Torah, which is the level of oil, is very high, it can therefore be
drawn down far, far below, even into the level of alamos, which is the level of one whose heart is

sealed;

The Torah, which is “o0il,” is so high that it can reach far down, even to the alamos. In the verse the word
means “maidens”; here it is read from he’elem, concealment: one whose heart is sealed off from G-dliness.
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that is, through this “my heart and my flesh sing for joy,” etc., as mentioned above. And also, selav
(quail) is related to the word shalvah (tranquility), as is said in the Gemara, [tractate] Yoma (folio

75b): The righteous eat it in tranquility.

This is how even the heart and flesh come to “sing for joy,” as explained above. A further hint lies in the
name: selav (quail) is related to shalvah (tranquility), as the Talmud says, “The righteous eat it in

tranquility.”
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And the meaning of shalvah may be explained along the lines of what is written in Iggeres
HaKodesh on the matter of “and the work of tzedakah, quietness and security” (see there well); and
this is the level of “a tent that shall not be moved, whose stakes shall never be pulled up,” as is writ-

ten about this at the end of the discourse beginning “Return, O Israel, unto...”

That tranquility can be understood through the Iggeres HaKodesh, the letters printed as the fourth part of
the Tanya, which explains “the work of tzedakah: quietness and security.” It is a lasting, unshakable state,

like “a tent that shall not be moved, whose stakes shall never be pulled up.”
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This is because the oil and the self-nullification (bittul) are drawn from a supernal place, from the
level of the higher Chochmah of all (Chochmah Ila’ah), which is quiet and still, etc. And see the
Zohar, Parshas Nasso, folio 128b.

The quail’s tranquility comes from the source of its oil and bittul, the higher Chochmah, which the Zohar de-
scribes as “quiet and still in its place.”
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And this is what is written: “And it was in the evening, and the quail came up,” etc., “and in the
morning there was a layer of dew,” etc. Thus there is some relation and connection between the
one and the other.

The Torah places the quail beside the dew that came with the manna: “In the evening the quail came up...
and in the morning there was a layer of dew.” Their being mentioned together shows that the two are related.
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And likewise in Psalms, chapter 105: “They asked, and He brought quail, and with the bread of
heaven He satisfied them.” And see the Zohar, Parshas Lech Lecha (folio 88a), on “Like the good

oil,” etc., “like the dew of Chermon,” etc.: “It is oil and it is dew,” etc.

The Psalm likewise pairs the quail with the bread of heaven. The Zohar, on “like the good 0il” and “like the
dew of Chermon,” says that oil and dew are one, so the quail, which came with the dew, is tied to the oil of
Chochmah.
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And in Me’orei Or, the letter shin, section 50, it explains that meat has its root in the Name Elokim,
while the quail has its root in the two Names Havayah [and]| Elokim; see there. And this can be ex-

plained according to what has been explained [here].

The Kabbalistic work Me’orei Or, arranged by letter, says that meat is rooted in the Name Elokim (G-d as
measuring and limiting), while the quail is rooted in Havayah and Elokim together. The maamar’s account

fits: in the quail, the Chesed of Chochmabh is joined to the Gevuros of meat.
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And with this the story of Rabbah bar bar Chanah in Bava Basra (folio 73b) will be understood,
about those geese whose wings were slipping off from their fat, with streams of oil flowing from be-

neath them: “I said: Do we have a share in you in the World to Come?” etc.

This explains the story of Rabbah bar bar Chanah, the Talmudic sage known for the wonders he told of his
travels, who saw geese so fat that their wings were slipping off and streams of oil flowed beneath them, and

asked, “Do we have a share in you in the World to Come?”
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That is: in the Time to Come the higher Chochmah will be drawn down and revealed even far, far
below, in the level of yesh (something); and this is the matter of “all flesh shall come to bow down,”

as mentioned above.

Those geese represent the Time to Come, when the higher Chochmah will be revealed even in the lowest

yesh, as in “all flesh shall come to bow down.”
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And in the Targum Sheni on Megillas Esther, on the verse “There is a certain people,” among
Haman’s slanders, [it says] that on the eve of Yom Kippur they slaughter animals and geese and eat
and drink, etc.
Geese appear in another source as well: the Targum Sheni, an Aramaic retelling of Megillas Esther, has
Haman slander the Jews by saying that on the eve of Yom Kippur they slaughter animals and geese and eat
and drink.
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And the reason he said “geese” specifically is that in [the goose] there is the allusion to the spread-
ing forth and revelation of the higher Chochmah (Chochmah Ila’ah) even below; as our Sages, of
blessed memory, said in Berachos, folio 57a: One who sees a goose in a dream may hope for wis-
dom, as it is said, “Wisdoms (chochmos) cry aloud outside.”

Geese are named specifically because they allude to the higher Chochmah spreading and being revealed

even below. The Talmud says that one who sees a goose in a dream may hope for wisdom, citing “Wisdoms
cry aloud outside.”
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That is: “wisdoms” specifically, two; that is, through the revelation of the higher Chochmah
(Chochmah Ila’ah) in the lower Chochmah (Chochmah Tata’ah), it is drawn “outside” as well. And
see what is written on the matter of “Wisdoms ... outside” in Parshas Yisro, on [the verse] “Remem-
ber the Shabbos day to keep it holy.”

The plural “wisdoms” points to two: the higher Chochmah revealed within the lower Chochmah, and
through that it reaches “outside,” into the world. A discourse in Torah Ohr, Parshas Yisro, on “Remember the
Shabbos day” treats “Wisdoms ... outside.”
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And this is also what is said in Perek Shirah: The wild goose that roams in the wilderness, when it
sees Israel engaged in Torah, says the song, “A voice calls in the wilderness: Clear the way of

Havayah.”

Perek Shirah, the “Chapter of Song” that gives each creature a verse of praise, says that the wild goose, see-
ing Israel engaged in Torah, sings “A voice calls in the wilderness: Clear the way of Havayah.”
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The meaning of “voice” is the drawing down, “the voice is the voice of Yaakov,” which is drawn into
the level of wilderness and desolation, which is this world. “Clear the way of Havayah”: that there
be in it the drawing down of the way of Havayah. And as is written about this in the discourse be-

ginning “And you shall know this day,” and in the discourse beginning “But He was not willing.”

The “voice” is the drawing down of G-dliness, “the voice of Yaakov,” reaching into the wilderness and desola-

tion, which is this world. “Clear the way of Havayah” means making a path in this world for G-d’s revelation.
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And this itself is the matter of “Wisdoms ... outside”: that it be drawn even into the level of wilder-
ness and desolation. And this is through the drawing down coming and being drawn from above
the order of the chain of descending worlds (hishtalshelus); and it is from the level of “the oil of
holy anointing.”

This is the meaning of “Wisdoms ... outside”: G-dliness reaching even the wilderness and desolation. It can
do so because it comes from above the whole chain of descending worlds, from “the oil of holy anointing.”
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And to this the allusion comes in the story of Rabbah bar bar Chanah, that the geese were exceed-

ingly fat, for there was in them the mixing and inter-inclusion of the oil.

The fat geese of Rabbah bar bar Chanah'’s story allude to this: in them, oil was mixed and absorbed.
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But the main revelation of the inner dimension (pnimiyus) of the higher Chochmah (Chochmah
Ila’ah) comes through the mixing and inter-inclusion of the oil in them to the greatest degree, as
mentioned above. And this is as is written in the Zohar, Parshas Tzav (folio 34a), that oil rests with-
in the higher Chochmah of all;

The revelation of the innermost Chochmah comes through the fullest absorption of oil. The Zohar says that
the supernal oil rests within the higher Chochmah of all.
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and therefore it is drawn and spreads forth even further below, so that even the physical yesh
(something) will be nullified; for in proportion to the abundance of the revelation from the higher
Chochmabh, so is the self-nullification (bittul) drawn down further, etc.

Therefore it reaches further down, until even physical yesh is nullified: the greater the revelation from
Chochmabh, the further bittul extends.
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And as is written in the Zohar, in the Idra of Nasso (folio 131b), on the meaning of the verse “Wis-
doms cry aloud outside”: “When it flows from the hidden brain (Mocha Stima’ah) of Arich Anpin,”

etc.

The Idra Rabba, the “Great Assembly” section of the Zohar printed in Parshas Nasso, explains “Wisdoms cry
aloud outside” as the flow from the hidden brain (Mocha Stima’ah) of Arich Anpin into the brain of Z’eir
Anpin, so that the hidden wisdom comes “outside.” Arich Anpin, “the Long Face,” is the inner dimension of
Keser, the divine will above Chochmah, and its hidden brain is the concealed wisdom within it.

.Cx 78 n7yT) MR DY (2 ®0npT) MITRIN DAY (x 27077) JANNRY Y (kY n7pT) QW TIY N 1O

And see more about this there (folio 140a), and in Parshas Va’eschanan (folio 262a), and in Parshas
Toldos (folio 141b), and in Parshas Acharei (folio 78a).

Further Zohar passages on the same verse are listed.
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And see what is written elsewhere on the matter of “And a spring shall come forth from the House
of Havayah and water the valley of Shittim.” And see what is written on [the words of] the Raaya

Mehemna, Parshas Nasso, “A stone to weigh with: this is yud,” etc.

Two more parallels are noted: the prophecy of a spring coming forth from the House of Havayah to water
even the dry valley of Shittim, and the words of the Raaya Mehemna (“the Faithful Shepherd,” a section of
the Zohar), “a stone to weigh with: this is yud.” Likkutei Torah, Chukas (9:9), brings those words from the
Raaya Mehemna on Parshas Ki Sisa and explains the yud as the Chochmah of Atzilus, which, like a weight on
the scale, refines and lifts what is on the other pan.
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And geese also bear some resemblance to the quail: for of the quail it is written, “And it swept quail
from the sea.”

Geese resemble the quail: of the quail it is written that the wind swept it “from the sea.”
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And of geese, too, our Sages, of blessed memory, said (chapter Eilu Tereifos, folio 57): “These geese
of ours resemble a water bird,” etc. And this too is an allusion to what is written: “And the earth

shall be full of the knowledge of Havayah, as the waters cover the sea.”

The Sages likewise compare geese to water birds. Their tie to water alludes to the future, when “the earth
shall be full of the knowledge of Havayah, as the waters cover the sea”: knowledge of G-d will fill the world as
water fills the sea.
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And also, geese are white, which indicates the root of Chochmah. And therefore Rava called Rav
Pappa and Rav Huna the son of Rav Yehoshua “white geese” (Kesubos folio 85a; Gittin folio 73, end
of side a).

Geese are white, a sign of the root of Chochmah; that is why Rava called two scholars, Rav Pappa and Rav
Huna the son of Rav Yehoshua, “white geese.”
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But the reason he said this of them disparagingly, [meaning]| that they had not arrived at the truth,
is that, although geese are an allusion to “Wisdoms ... outside,” nevertheless the physical geese
have not yet been rectified, for they are from what fell in the breaking of the vessels (sheviras hake-
lim), like all other birds and animals, etc.

Rava said it to criticize them for not arriving at the truth. The reason is that, although geese allude to “Wis-

doms ... outside,” physical geese have not yet been rectified: like all birds and animals, they come from what

fell in the breaking of the vessels, the shattering of Tohu.
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Now, on the meaning and matter of “until their wings were slipping off,” Rashi explains: their
feathers fall out from their great fat. And see Rashi (Chullin, chapter Eilu Tereifos, folio 56b) on the
matter of feathers, and the Terumas HaDeshen, section 161.

Rashi’s comment on “their wings were slipping off” (printed on that page of Bava Basra as the Rashbam’s,

who completed the commentary there) is that their feathers fall out from great fat. Rashi on Chullin and the

Terumas HaDeshen, a fifteenth-century book of responsa, are cited on feathers.
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And it may be explained that now the drawing down from the higher Chochmah comes through
contractions (tzimtzumim), in the manner of hairs; but in the Time to Come there will be a revela-
tion of the very essence of the higher Chochmah, without contractions; and this is “their wings
were slipping off.”
Now the flow from the higher Chochmah reaches us through contractions, likened to hairs: narrow channels
through which only a little passes, as the Idra cited above describes the flow from the hidden brain passing

through the hairs. In the Time to Come the very essence of the higher Chochmah will be revealed without
contractions; this is the geese’s feathers falling away.
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And see the book Or Torah, by the Maggid, whose soul is in Eden, on [the verse] “And he shall
crush the corners of Moav,” etc.

The Maggid of Mezritch’s Or Torah, on Bilam’s words “And he shall crush the corners of Moav,” is also cited.

SECTION 7 - 127-28

The lowered wings and the two Chochmos
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And one may further say, according to what is explained elsewhere on [the verse] “And there was a
voice from above the firmament,” etc., “when they stood, they let down their wings”: the meaning
is that because the voice, which is the drawing down, is drawn from a very high place, namely from
above the level of the parsa (partition), which is called “firmament,” as it is written, “Let there be a
firmament,” etc., “and let it divide,” etc.,
A further explanation of the geese draws on Yechezkel’s vision: “There was a voice from above the firma-
ment... when they stood, they let down their wings.” The “voice” is a flow of G-dliness from a very high

place, above the parsa, the partition between higher and lower levels, which is called a “firmament” after
“Let there be a firmament... and let it divide.”
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through this drawing down from above the firmament the level of self-nullification (bittul) is drawn
into them. And this is “when they stood”: the level of the prayer said in a whisper.
Because this flow comes from above the dividing firmament, it brings bittul into the Chayos. Their “stand-

ing” is read as the standing prayer, the Amidah, said in a whisper.
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And then “they let down their wings”: that is, awe and love, which are the level of “wings” (gadfin),
etc. For love and awe, and ratzo and shov (running forth and returning), are still the level of ‘there
is one who loves,’ etc.;

Then “they let down their wings.” The wings are love and awe, which carry the soul upward; but love and
awe, with their ratzo and shov (running forth and returning), still belong to a selfwho loves.
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but bittul is above this, as mentioned above regarding Moshe’s “And what are we,” which is above
the level of flashes of fire. And when bittul is drawn into them through the voice and drawing down
mentioned above, then “they let down their wings,” and the love and awe are included in this bit-

tul, etc.

Bittul is higher than that, like Moshe’s “And what are we,” which is above flashes of fire. When bittul is drawn
in from above, the wings are lowered: love and awe are absorbed into the bittul.
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And see what is written on this subject in Parshas Yisro, in the discourse beginning “And all the
people saw the voices.” And in the same way it will be understood here, since the matter of the
geese mentioned above alludes to the level of “Wisdoms cry aloud outside,” etc., “she gives forth

her voice.”

In the discourse on “And all the people saw the voices” (Torah Ohr, Yisro 10:23), the “voices” are explained
as drawings-down of G-dliness, as a voice carries breath from the heart out through the mouth. The same
applies to the geese, which allude to “Wisdoms cry aloud outside... she gives forth her voice.”
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This voice and drawing down is from the level of the hidden brain (Mocha Stima’ah), “from above
the firmament,” as is written in the Zohar, Toldos, there; and through this even “all flesh shall

come” to the level of bowing down and bittul.

That voice comes from the hidden brain (Mocha Stima’ah), the innermost Chochmah, above the firmament,

as the Zohar in Toldos explains; through it even “all flesh” will come to bow down in bittul.
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And from this there follows also “their wings were slipping off”: the level of love and awe, which are
called “wings.” And this is “from their fat”: for the oil (shemen) is the drawing down of the higher

Chochmah of all (Chochmah Ila’ah), the revelation of the supernal bittul, etc.

From this comes “their wings were slipping off”: the wings of love and awe are let go. And this is “from their

fat,” because oil is the flow of the higher Chochmah, the revelation of supernal bittul.
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And on the subject of this aggadah, see the book Avodas HaKodesh, Part II, chapter 43. He, of
blessed memory, explains that those two geese, that is, “one raised its leg to me and one,” etc., are
the higher Chochmah (Chochmah Ila’ah) and the lower Chochmah (Chochmah Tata’ah), which is
called “the wisdom of Shlomo.”
Avodas HaKodesh, the sixteenth-century Kabbalistic work of Rabbi Meir ibn Gabbai, also discusses this ag-
gadah. In Rabbah bar bar Chanah’s story one goose raised its leg and the other its wing to him, and Avodas

HaKodesh explains the two geese as the higher Chochmah and the lower Chochmah, the latter called “the
wisdom of Shlomo.”
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And this is the matter of “Wisdoms ... outside”: “wisdoms” implies two, as mentioned above. And
see the Maharsha, cited in the Ein Yaakov there, who also noted, regarding the geese mentioned
above, the matter of the quail.

This is the plural “wisdoms,” which implies two. The Maharsha (Rabbi Shmuel Eidels), whose comment is

printed in the Ein Yaakov collection of the Talmud’s aggados, also connects these geese with the quail, which
brings the maamar back to its theme.

IN ONE'S AVODAH

Fervor in serving G-d is precious, but as long as it is the love of “one who loves,” quenching one’s own
thirsting soul, it is still yesh. The higher love, ahavah rabbah, which Aharon gives, seeks that G-d’s glory be
revealed below as above, and its fire is carried by the bittul of Chochmah, as a flame is carried by oil. So too,
one who receives from Chochmah can refine and elevate even the meat he eats, while one who cannot ele-
vate it is dragged down by it.

QUESTIONS FOR DISCUSSION

1. Inwhat sense is food below the human soul, and in what sense above it? How does the image of the Chayos
carrying the Throne express both?

2. How do the Gevuros born of refining meat differ from the Gevuros of Abba that are in Moshe?
3. How does the quail answer Moshe’s question, and what does its fat represent?

4. In what way is Aharon an intermediary between the princes and Moshe, and why does that make his share
greater than theirs?

5. What do Rabbah bar bar Chanah’s geese, whose wings slip off from their fat, teach about the Time to
Come?
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Rashi explains why the Menorah passage follows the
princes’ dedication offerings: Aharon was dismayed at
having no part in the dedication, and G-d told him that his
share, kindling and preparing the lamps, is greater than
theirs.
Rashi on Numbers 8:2:1°X:’2:’11 72703 %y >" v
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7n%yn2 WHEN THOU LIGHTEST [THE LAMPS] — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the
princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,
blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

Moshe’s reply to G-d, who had promised the people meat
for a whole month: “Shall flocks and herds be slaughtered
for them, and suffice them?” In the plain sense he doubts

that enough could be found; the maamar asks why that
should be astonishing.

Numbers 11:22373:8” 72712
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If flocks and herds be slain for them, will they suffice them?

or if all the fish of the sea be gathered together for them, will

they suffice them?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

G-d tells Moshe: “Speak to Aharon and say to him: When
you raise up the lamps, the seven lamps shall give light to-
ward the face of the Menorah.” The word plainly means
“kindle,” literally “raise up”; the maamar takes the second
sense as its theme of elevation.
Numbers 8:2°2:’1 72712
TR 239 PNTOR PITIN A078TR TR DI TN 92T
:NN37 NYW 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
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candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

4

The second half of Moshe’s question: “Or shall all the fish
of the sea be gathered for them, and suffice them?” The
maamar asks why fish are mentioned at all.

Numbers 11:22373:8” 72712
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If flocks and herds be slain for them, will they suffice them?

or if all the fish of the sea be gathered together for them, will

they suffice them?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

5
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Rabbi’s teaching: an unlearned person may not eat meat,
for it says “This is the law of the animal and the bird”;
whoever engages in Torah may eat the meat of animals
and birds. The maamar takes this to mean that eating meat
is an act of elevation.
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William Davidson, Vocalized Aramaic (CC-BY-NC)

1293an 73
G-d tells Moshe to instruct Aharon and his sons: “Thus
shall you bless the children of Israel,” the opening of the
Priestly Blessing. It is the verse of the earlier discourse in
Parshas Nasso to which the reader is referred.
Numbers 6:23373:11 712712
2077 79K PRI 2127NK 15720 79 TAKR? 1I270R) IORR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye
shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

7

Rabbi Yehudah’s view that the Tree of Knowledge was
wheat, since a child cannot call “Abba” and “Imma” until
he tastes grain. The maamar draws from it that a person
receives knowledge from his food.
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If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
NTINT NIW2 RIPOOK NPT Ty
Rav Nachman'’s explanation that he had not answered the
night before because he had not yet eaten ox meat. It
shows that eating meat strengthened even a great sage’s
understanding.
Bava Kamma 72a:1-4’7-°R:X 27y Rnp 822
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William Davicison, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 5

9

N 1D
Yechezkel describes the Chayos he saw: “As for the like-
ness of their faces: the face of a man, and the face of a lion
on the right of the four, and the face of an ox on the left of
the four, and the face of an eagle of the four.” The maamar
traces the souls of wild animals, domestic animals and
birds to the lion, ox and eagle faces.
Ezekiel 1:10”:'x Hxptn»
U9 DNYIWY PRIIPN MK 39 O %3 4TR MM
DY W33 YWY PWnEm
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

10

Yechezkel, describing the Throne above the Chayos: “And
upon the likeness of the Throne was a likeness as the ap-
pearance of a man upon it from above.” The maamar
identifies this “man” with the Ten Sefiros of Atzilus, or-
dered in human form.

Ezekiel 1:26172:°% HxRpi
mnT ’?3_71 XD NINT PR0TAR ARINAD D?Nﬁ'?g 1@7}5 y’m‘; '?S]?;Dﬂ
:MPyRPM 1Y DTN XL MT KO
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5”12 N2 NWTPN
“And I shall be sanctified among the children of Israel”;

the verse of the discourse in Parshas Emor to which the
reader is referred on the human form of the Sefiros.

Leviticus 22:32277:273 X7p™

:DYTPR M 73K PRI *32 N2 NYTPN "W DYNY 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7y 197 NOWR2 92
The text’s own reference. The Zohar there describes the
faces of ox, eagle and lion in the Chariot turning toward
the face of Adam.

Zohar, Bereshit 7:70-8:83x"2:’11-"y:’t N°WRI2 ,7717 7190

In the Song’s allegory the beloved, Israel, speaks: “I am
asleep, but my heart is awake; the voice of my beloved
knocks: Open for me, my sister, my love...” The discourse
on this verse reads ra’yasi, “my love,” as “My provider,”
which is why it is cited on the elevation of food.

Song of Songs 5:2°2:’71 0*°w W

*nan "N *n2y NN *Pnne pait M1t Pip Y 2% M v
7272 70707 "DIRY PY KR URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Six days you shall eat matzos, and on the seventh day
shall be an assembly to Havayah your G-d.” It opens the
discourse cited on how food binds the soul to the body and
adds intellect.
Deuteronomy 16:8°11:1"v 0°127
apyn X7 PRPK M7 NI8Y Cyawn 0t nizn Yoxp 0on? nuv
TIRTR
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Bereshit 8:83-95 for these
words.

Zohar, Bereshit 8:83-95777%-379:" N°WX12 ,7717 790

PARAGRAPH 7
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The beloved’s plea, “Set me as a seal upon your heart,”
continues: “For love is strong as death... its flashes are
flashes of fire, a flame of G-d.” The maamar uses “flashes
of fire” for the fiery love that comes from the Gevuros.

Song of Songs 8:6":’1 01w W

YR M08 N MyTD AYiNrty onind 72%7%y onind vk
SNITPY UK "BY TPRYT MNP 2INYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°7°0'71 NP2 MYIa
Yechezkel describes the Chayos: “As for the likeness of the
Chayos, their appearance was like burning coals of fire,

like the appearance of torches.” Their fiery appearance
shows that they are powers of Gevurah.

Ezekiel 1:133:°% Dxp1°

X°7 0°79P7 ARIND NIy wRTPMID DRI nitmn manm
:P72 K31 URTTT U MIN NPT P2 No7ANn

As for the likeness of the living creatures, their appearance

was like coals of fire, burning like the appearance of torch-

es; it flashed up and down among the living creatures; and

there was brightness to the fire, and out of the fire went forth

lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe answers the people’s complaint of hunger: “When
Havayah gives you in the evening meat to eat, and in the
morning bread to satisfy you...” Rabbeinu Bachya com-
ments on this verse, which goes on, “and what are we?”,
the words the maamar cites at the end of the paragraph for
Moshe’s bittul.

Exodus 16:8°1:1"v mnw

"M ¥RU3 Ya? Ip22 O Y3K7 I3 2793 027 M NN2 YR MR

>3 DNIPN APYRD 12 1N P2Y DI7R DAXTIYR DNIPN"NK
oy

And Moses said: ‘This shall be, when the L-RD shall give you

in the evening flesh to eat, and in the morning bread to the

full; for that the L-RD heareth your murmurings which ye

murmur against Him; and what are we? your murmurings

are not against us, but against the L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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DTN 1T AT TAID TP A P1aRY wa 29ya 2ok i nna
[=Kelainh]
Rabbeinu Bachya writes, in the way of Kabbalah, that the
two times of provision, meat in the evening and bread in
the morning, correspond to the attribute of judgment and
the attribute of mercy. The maamar cites it to tie meat to
the Gevuros.
Rabbeinu Bahya, Shemot 16:8-9°0-m:1"v mnw ,”n2 1121
 vwan TPy .1AwS P23 o M13RY w32 21ya 055’1 nna
0772 N1 RPY 72792 AR O1°2 TART 0°NY °Iw3a 70157 nCw
33 MITYO N 0°93IR NIM2AW 0IYIAW A2 M AT 1P DI
1297970 1°Y3 2wn 5719 3T M3 ,79°92 XY O1°2 DNR o
731 .727%2 XY 01°2 DX 1010 ahe 19752 NRXY 012 DX 1777
0°192W A% FNR IROM ,IP22 OnPY 9IOKD qwa 37y2 waTnan
0°3192 P22 071 103 19927 TPRWW 1A Dax 19w 0P 1na mown
02032 -'I'?JPTI e .1.7n’7 573012 MY YW °92 MI°R1
WS 1p22 OnDY PIOKY Awa 21Y2 03 ' Nn3a, “when the L-rd will
give you in the evening meat to eat, and bread in the morn-
ing to the full.” According to the plain meaning of the text
the verse reflects the fact that most people eat twice a day, in
the evening and in the morning. This is why G’d did not sup-
ply a whole day’s food in the morning. Our sages in their
commentary on the word 12wn in Leviticus 23,42 have al-

ready pointed out that the meaning of ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)
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The teaching that an unlearned person may not eat meat;
the maamar explains it by the Gevuros of meat, from
which the external forces draw more nourishment.
Pesachim 49b:3’1:2 v 0°non
DR MRIY (7R732) 72 PI9K7 MI0K 7IRT OY IR 021 ,X%0
N2 T2 PIOR? M m7in2 pRiYa D *Rivm mnpnaa nain

A3y 2 2 915K 90K 773N PRIV 1KY 901 A
William Davidson, Vocalized Aramaic (CC-BY-NC)
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G-d’s command to Moshe and Aharon: “This is the statute
of the Torah... and they shall take to you a red heifer.” The
verse of the later discourse to which the maamar refers on
the external forces’ hold in the Gevuros.
Numbers 19:2°2:10 72712
YR NP7 PRIW? 212798 127 M0K? N MWK 77IR0 DR NNt
{9 177y M2YXY UK 0 AR WK Mhn mTX 119
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says of “the end of all flesh” that its whole de-
sire is always for flesh. The maamar cites it to show the ex-
ternal forces’ attraction to meat.

Zohar, Noach 15:121—16:131R”'7|7:T”U—N“3|7:1”U 113,917 980
Consider this point. The whole desire of this “End of all
flesh” is for flesh only, and the tendency of flesh is ever to-
wards him; it is for this reason that he is called “End of all
flesh”. Such power, however, as he does obtain is only over
the body and not over the soul. The soul ascends to her
place, and the body is given over to its place, in the same
way as in an offering the devotion of him who offers ascends
to one place, and the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TWRT DX P8
“And she shall shave her head,” from the law of the cap-

tive woman; the verse of the discourse cited on how meat
that is not elevated drags the eater down.
Deuteronomy 21:1227°:X”> 0°127
SPIBYTNN ANYY) AYXITNK AP AR TR ANKIM
then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Moshe’s words to G-d: “From where shall I have meat to
give to all this people?” In the plain sense he has no way to
supply it; the maamar reads them as showing that Moshe
was above the level of meat.

Numbers 11:13277:8”> 72722

32 377NN K7 CPY 1DI™D M 0YTPIP ANy 12 %7 TRR
i)

Whence should I have flesh to give unto all this people? for

they trouble me with their weeping, saying: Give us flesh,

that we may eat.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 9
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The Talmud asks, “Is awe of Heaven a minor matter?” and
answers that for Moshe it is a minor matter. The maamar
borrows the phrase for the felt fervor that comes from
meat, which is minor relative to Moshe’s level.
Berakhot 33b:24-257173-773:2 2*> m312
21 DI RPI 21 WD 20T KON KNPH DY DX 10K
DY 9%IN KPR VI3 D222 RIT T2 WiTRAY 9P 1R ond 12 Tivny
N.U‘;?’?_J s ’3.}’? LR IIRIR ROT T DR MWRIY ,00nY DR
2173 993 1 DWPINY DTN P XA 31 KT X7 KON
29729990 oY nniT — 17 PRI 0P 0P 0293 1Ry niT — i N
Is, then, the fear of Heaven a small thing? Lo, R. Hannina
has said in the name of R. Simeon b. Johai : The Holy One,
blessed be He, has in His treasury nothing but the store of
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heavenly fear; as it is said, "And the fear of the L-rd which is
His treasure" (Is. xxxiii. 6) ! Yes, in the estimation of Moses
itwas a small thing ; for R. Hannina said : A parable : [It may
be likened] to a man from whom a large vessel ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

WINA WIN ST OM

The closing prophecy of the book of Isaiah: “And it shall
be, from New Moon to New Moon and from Shabbos to
Shabbos, all flesh shall come to bow down before Me, says
Havayah.” The verse of the discourse cited here, which the
maamar returns to below.
Isaiah 66:23375:170 \1°yWw°
ninnwT? Ap3?) X2 in3w3 NIV TR W02 wINTTR MM
TN %397
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe’s answer to G-d’s promise: “Six hundred thousand
on foot is the people in whose midst I am, and You have
said, I will give them meat, and they shall eat a whole
month.” Plainly Moshe stresses how many must be fed;
the maamar reads “in whose midst I am” as his bittul with-
in them and “You” as Chochmah.

Numbers 11:21x8”3:X”° 72772

DR ANKY 12793 "2 MWK DY *731 N9 NIRRTUY TYh TN
R AUREEN b D 2]

And Moses said: ‘The people, among whom I am, are six

hundred thousand men on foot; and yet Thou hast said: I will

give them flesh, that they may eat a whole month!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0% LAWY® P21 NN

“Shall flocks and herds be slaughtered for them... or shall
all the fish of the sea be gathered for them?” In the plain
sense Moshe doubts that even so much could suffice; the
maamar reads it as a question of level: the need for
slaughter marks flocks and herds as Gevuros, while fish,
which need none, are higher.

Numbers 11:22373:8”> 72712

X¥m1 D77 NOX? 027 °37"29°NK DX D7 K1Y D LNY? 121 IXET
077

If flocks and herds be slain for them, will they suffice them?

or if all the fish of the sea be gathered together for them, will

they suffice them?’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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33
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The psalmist’s praise: “Who is like Havayah our G-d, who
is enthroned on high”: His exaltation is the reason He can
look down to the lowest.
Psalms 113:5°77:27°p 0°2°1n
:NIY? 23T PPN D

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PINDY QoW NINTD “ooawnn

“Who looks down low upon heaven and earth”: being
above both, He relates to them equally.
Psalms 113:61:37p 0°2°1n
PN DO NIXT? VPR
That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Israel saw the great hand that Havayah performed in
Egypt.” Another instance of G-d’s “hand” revealed far
below.

Exodus 14:31x72:7" mnw

DK DY IR DIINI N APY WK 77T DK PRI XN
972y MYNIY N2 1°RM

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist, longing for G-d’s courtyards: “My heart and
my flesh sing for joy to the living G-d.” Bittul enters even
the physical heart and flesh when they are turned to G-d’s
very Essence.

Psalms 84:32:7"0 0°2°n
272K P8 1137 1 *27 1 IR0 WDl 1N?2703) 1903
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the psalm of the Exodus: “The mountains skipped
like rams, the hills like young sheep.” The Talmud links
the verse with the Giving of the Torah, when even the inan-
imate mountains were moved.

Psalms 114:4°7:7p 0°%°11n
HIR%7129 NIy 0°9°RD 177 0”17
The mountains skipped like rams, The hills like young

sheep.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud lists the Giving of the Torah among the

themes of Hallel, citing “the mountains skipped like
rams.” The words are on 118a (the text: 118b).
Pesachim 118a:15-161"v-1"v:X 1P 0°MoD
S0 02 NYIRY OERn PRIPY NNYI” :NDT ,0ER NN
JOYORD TR DY 12097 ,M7IR 1R 01N XY 0% 120N3T
:2°N2T YR P9 1230 .1 8P T2ANR” :2°N2T ,0°nRd 1D
TIAPY It — 17 KD °1 17 KDY ap 037 Ry R KD 0 R
it — 1% KD °m A% KDY N %37 MR LIPRT KRR .NPOn
L3331 333 nnnon
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The psalm asks the high, ridged mountains why they stir
with envy, since G-d desired another mountain: “Why do
you leap, you humped mountains? This is the mountain
G-d desired for His dwelling.” The maamar counts even
these proud mountains among those that skipped at the
Giving of the Torah (context: Steinsaltz Tanakh).
Psalms 68:171">:1"0 0°%°11n
M337 197 °NX ANV DOPPR TN T 023323 0017 NTIA 17
Why look ye askance, ye mountains of peaks, At the moun-
tain which G-d hath desired for His abode? Yea, the L-RD

will dwell therein for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“All flesh shall come to bow down before Me”: the maamar
reads it as bittul reaching even the level of flesh in the
Time to Come.
Isaiah 66:23375:170 V1°yw°
ninnwa? A3 X2 in2w2 naY T wTNa wITeTE N
2 739
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d’s answer to Moshe: “Is the hand of Havayah too short?
Now you shall see whether My word comes to pass for you
or not.” Plainly G-d’s power is not limited; the maamar
reads it as His power to bring bittul down even into meat.
Numbers 11:23373:X”> 72713
:XP7OX *127 71770 RN TRY IZRA T T TTNTIR T IR
And the L-RD said unto Moses: ‘Is the L-RD’S hand waxed
short? now shalt thou see whether My word shall come to
pass unto thee or not.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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38

The Talmud describes the quail of the wilderness: small as
a sparrow, it swelled in the oven, and set on thirteen
loaves it soaked them all, so that even the last could be
eaten only mixed with other food. The maamar cites it for
the quail’s great fat.
Yoma 75b:7°1:2 17y X1
2221 72270 17 19K 1T W20 1m YN X2 72 130 27 M
NI PR ATPIDT XY P20 anPIdT KIPYR b h1iom
PP 1°P0m X010 Yo M7 12N RNAN2 A7 1°20im ,XN718°%D
-NINFN T 7Y KPX NN AP MY 25> 100N
William Davidson, Vocalized Aramaic (CC-BY-NC)
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From the prayer of Eliyahu in the Tikkunei Zohar: “You
are wise, but not with a known wisdom.” The maamar uses
it to describe Chochmah in its source, above every known
wisdom.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N .RYTY 111°3R KD 1°21 K17 NAR .RYOT° 71072 X1 051 N
ARIARDY LKW 2127 92°M1 99PN RYTINNWRD KPR RY*7 A0R 79
0190 VAWM PIY NIRT 1IN RI°T2 RmDY IR TR 11’?
PTX LRDOYXNRT XTINY 1AW .177122 17K 1°T .XW1 %127 NPTy
172 IR PR OPRLDWR TOND PANF PTE ARD LKWUTD XRMOPR
.RM2Y IINR PR ARIMRD K9
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 14
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“Is the hand of Havayah too short?” The quail, meat per-
meated by fat, is the answer to Moshe’s question.
Numbers 11:23272:X”> 72712
X27DX 127 7770 XN TINY TN 1 T YRTHY T IR
And the L-RD said unto Moses: ‘Is the L-RD’S hand waxed
short? now shalt thou see whether My word shall come to

pass unto thee or not.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“When you raise up the lamps... toward the face of the

Menorah”: the maamar now explains what Aharon’s rais-
ing of the lamps accomplishes.

Numbers 8:2°2:’1 72712

IR 238 PPN NINY IN2Y02 IR AR 1IINTOR 227
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’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the
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candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From David’s song of thanks for his deliverance: “For You
are my lamp, Havayah, and Havayah lights up my dark-
ness.” The verse of the discourse cited on the oil and the
wick.
II Samuel 22:29175:275 1 PRI
3 @732 M1 1 AR
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Our Rabbis taught: The mitzvah of Chanukah is a lamp
for each man and his household.” The opening of the dis-
course on the Chanukah lamp cited here.
Shabbat 21b:8-9'v-"11:2 X”> naw
27 27 OR .PIN2R IN°2 N DY AIT? MR 1330 92 211271 10
— 13207 YU 027 MYN? 12med 1N A — 17hya
RI°KT 23 P¥ AR — RI7 907 07X XY 7773 KP — 77370 KRR XY
NA0R 398 1M

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yochanan and Rabbi Elazar: while the Temple stood
the altar atoned for Israel, “and now a person’s table
atones for him”; the same saying is in Chagigah 27a. The
maamar explains it by the likeness of eating to “the eating
of the altar.”

Berakhot 55a:3°2:X 11”1 1272
PY 03I 2027 AP 1M1 R NN XuPT 0P 0y wnm
nng ™ *19% WK TPWE N1 0K 127707 122091 ,A2) Nink vty
121 22 MR CTRRT YPR 23N [P °21 N0PY3 0701 123
DTN 2% 1070 WYY 2K PY I93R 13tn — 07N WIpn M3y
Rl Rl-hial
"He who prolongs his stay at table" — perhaps a poor man
will come and he will give him [some food] ; for it is written,
"The altar of wood three cubits high... and he said unto me,
This is the table that is before the L-rd" (Ezek. 41:22). He
opens with "altar" and concludes with "table"! R. Johanan
and R. Eleazar both say : So long as the Temple was in exis-
tence, the altar used to atone for Israel, but now a man's ta-
ble atones for him.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Torah’s sum of the princes’ dedication offerings: “All

the cattle for the burnt offering: twelve bulls.” The maa-
mar links the twelve oxen to the twelve tribes.

Numbers 7:8719:1 12712

MIYI2 D30 YOOI 0PN 001D Ty 03 aPY? 1p3070)
:NRYTY Py D30 01 YY) DN Y oYY

all the oxen for the burnt-offering twelve bullocks, the rams

twelve, the he-lambs of the first year twelve, and their meal-

offering; and the males of the goats for a sin-offering twelve;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The pilgrim’s song of Jerusalem: “For there the tribes went
up, the tribes of G-d, a testimony for Israel.” The maamar

)

reads the tribes’ “going up” as their ascent through the of-
ferings, like the olah, the offering that “goes up.”

Psalms 122:4°7:275p 0°%°11n
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Havayah founded the earth with Chochmah, He estab-

lished the heavens with understanding.” The “earth” is
Malchus, founded by Chochmabh, like “Abba founded the
daughter.”
Proverbs 3:19v:3 “own
MPAN2 DY 1D PINTTO A2 M
The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s command to Moshe on the daily and festival offer-
ings: “My offering, My bread for My fires... you shall take
care to offer to Me in its appointed time.” The verse of the
discourse cited on the festivals as intermediaries.

Numbers 28:2°2:11”3 72712

M3 M7 "WX? "R02 21399708 BI2X D181 PX19? *33°0K 1
37¥In2 k) J"!l?nj'? flalvds)

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Yaakov went out from Be’er Sheva and went toward
Charan.” The verse on which the Biurei HaZohar passage
cited here is written.
Genesis 28:10:1”3 nN*wR12
:137 7271 YT N2 APy K3N
And Jacob went out from Beer-sheba, and went toward
Haran.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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From Isaiah’s prophecy of comfort: “And the glory of
Havayah shall be revealed, and all flesh together shall
see.” The aim of ahavah rabbabh is this revelation of G-d’s
glory below.
Isaiah 40:57:"n 71°yw°
:727°10°2°23170° 1@;"?3 X7 N TI22 H‘?JN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At Sinai: “Moshe would speak, and G-d would answer him
with a voice.” The verse of the discourse cited on Moshe
drawing the revelation below.

Exodus 19:19v°:0” mnw
:'?ﬁ,?; RERM D’.?"?kﬁtl] 927 YR TRR PIM bkahi own 5ip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved praises her lover: “Your oils have a good fra-
grance; your name is oil poured forth; therefore maidens
love you.” In the plain sense the alamos are young women;
the maamar reads the word from he’elem, concealment, as
those whose hearts are sealed, whom the oil of Torah
reaches.
Song of Songs 1:3°3:°R 0°°wi 1w
SINN NRPY 19779 TR PR Y D210 I 0777
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11370 "Wy 2R
“My heart and my flesh sing for joy to the living G-d”: the
physical heart and flesh are reached by the oil of Torah.
Psalms 84:3'2:7°2 0°2°11n
PI7PX 2 12377 130 27 1 niAsn? *we1 np27Dx 19ea)
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Chanina reads selav (quail) as shalvah: the right-
eous eat it in tranquility. The maamar ties that tranquility
to the stillness of the higher Chochmah.
Yoma 75b:61:2 17y X1
INIR TPPOIR DOPPTY :RIIT 02 MR 2P0 1) P1RY” snd
T12°03 177 i IR PERIR DoYY MY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Isaiah’s prophecy of a just order: “And the deed of
tzedakah shall be peace, and the work of tzedakah quiet-
ness and security forever.” The verse that the Iggeres
HaKodesh expounds.
Isaiah 32:1717:27% 1°yw°
:D19™7¥ ML) VPYT MPTEN NI DY APTEN A7y M)
And the work of righteousness shall be peace; And the effect
of righteousness quietness and confidence for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y1 VPWH APTIN NTIAPI 17292 PRAN2
The epistle opens with Isaiah 32:17 and explains the dif-
ference between the “deed” of tzedakah and its “work,”
and between “peace” and “quietness and security.” The
maamar draws on it for the meaning of the quail’s
tranquility.
Tanya, Iggeres HaKodesh 12:1°X:2”> w7pi1 N7aR ,X°10
o7 Ty o3 LRYD ARTET Ty oY npTsn nwge M
“Mu LRYT? "DiPY” P PNTIAYY? CApyR” 1Y YD PaT?
Di%Y niiy” paoe Py 1272770231917 N127 NRY 2 0B Py 10
1200 TRY UK 2% Tt 9X°1231 D00 DY T PROM” 0D - rning
AT nR
Kehot Publication Society (CC-BY-NC)

F31% 1PN1ToN® YO° B2 1yNs ba bhR
Jerusalem in the future: “a tent that shall not be moved,
whose stakes shall never be pulled up.” An image of last-
ing, unshakable security.
Isaiah 33:20°2:27% y1°yw>
193722 PIX XY M3 0T NPRIN TPY 1Y 1R TS M
RPN~ 20231 st Yo ool
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be
broken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7y PRWS A
“Return, O Israel, unto Havayah your G-d.” The opening
of the discourse cited on this theme.
Hosea 14:2°2:7” yvin
3192 0703 *3 TR 1 1Y X1 A
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PanwRY LIPYT

In the Idra Rabba (in Parshas Nasso) the hidden
Chochmah, the “brain” of the Ancient One, is described as
“quiet and still in its place, like good wine on its lees.”

Zohar, Idra Rabba 3:14-6:257772:1-77°:"1 X271 X7TR 717 790

DU NAOW 1N°T P21 10 1PRwR BYm 31ya o

“And itwas in the evening, and the quail came up and cov-
ered the camp; and in the morning there was a layer of
dew around the camp.” The quail and the dew are men-
tioned together.
Exodus 16:1327:1"t mnw
207 NV AT IPIN MORITNK 02M w1 Pym 2792 1N
;M2 2730
And it came to pass at even, that the quails came up, and
covered the camp; and in the morning there was a layer of
dew round about the camp.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Yo aws DoNw aneY 1w R PRY
“They asked, and He brought quail, and with the bread of

heaven He satisfied them”: again the quail is paired with
the manna.
Psalms 105:40°1:71”p 0°9°1n
:0y°3? DY 0N 17 XA ORY
They asked, and He brought quails, And gave them in plenty

the bread of heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mplilyly jalivde]

From David’s song of brothers dwelling together: “Like
the good oil upon the head, running down upon the beard,
the beard of Aharon.” The verse the Zohar expounds to-
gether with the dew of Chermon.
Psalms 133:2°2:3"%p 0°2°1n
NI 57y TTY TIIRTIRY 191077y T WXy 2un 1oed
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71790 Su

“Like the dew of Chermon that comes down upon the
mountains of Zion.” The Zohar identifies this dew with the
supernal oil.
Psalms 133:3°3:37%p 0°%°1n
-7y 00 N9N20°NR T ME 0P 0D 1% 27370y TIY 1ienTow)
:079y7
Like the dew of Hermon, That cometh down upon the moun-

tains of Zion; For there the L-RD commanded the blessing,
Even life for ever.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DY 1R AW IR
On Psalms 133, the Zohar asks why the “dew of Chermon”
is called dew and not oil, and answers: “It is oil and it is
dew,” the dew being drawn from the supernal oil.
Zohar, Lech Lecha 24:260-25:266-0"1:772 72 72 ,3mM1 720
1071772
It is true, the immediate comparison in the passage is with
dew, not oil, but the two mean the same thing, as this dew
was distilled by G-d from the supernal oil.
The Zohar; London, Soncino Press, 1933 (Public Domain)

Rabbah bar bar Chanah tells of geese whose wings were
slipping off from their fat, with streams of oil flowing be-
neath them; when he asked whether they would be his por-
tion in the World to Come, one raised a leg and one a wing
to him.
Bava Batra 73b:8°11:2 27y R7n2 X232
AT TP KT TIPIN K M KT RIT 730 1292 7371 2N
AR KOURT P T NP) ATOIRER TR YT TN
KT K22 7T NT7 22T XR7Y? K20 127713 17 K 7 KPBY
1072 X TN 7 M YRR 27T 7P ONDK 2 NBUK 77T
710 DR 12y
William Davidson, Vocalized Aramaic (CC-BY-NC)

nnnwne 9wa o 82°

“All flesh shall come to bow down before Me”: the revela-
tion of Chochmah even in the lowest yesh in the Time to
Come.
Isaiah 66:23375:170 V1°yw°
ninnwa? A3 K22 in2w2 nAY T w2 wITeTE N
9
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Haman’s words to Achashverosh: “There is a certain peo-
ple scattered and dispersed among the peoples.” The verse
on which the Targum Sheni expands Haman'’s slander.

Esther 3:8°1:"3 7noxR
202 DRYT 12 IO MER TOXDY 1Y WIMYOK 7252 107 K7
DY oPR 79n0 NTR DS]"?;D N oIPnT) 9097 NIl
:OMIT? MR 7702
And Haman said unto king Ahasuerus: ‘There is a certain
people scattered abroad and dispersed among the peoples
in all the provinces of thy kingdom; and their laws are di-
verse from those of every people; neither keep they the

king’s laws; therefore it profiteth not the king to suffer them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Haman’s accusation the Targum Sheni lists the Jews’
festivals, saying that on the ninth of Tishrei they slaughter
animals and geese and eat and drink, and on the tenth
they fast.

Targum Sheni on Esther 3:8'1:’3 9nox %y "1w 013N

“One who sees a goose in a dream may hope for wisdom,

9

as it is said, ‘Wisdoms cry aloud outside.”” The maamar

uses it to link geese with Chochmah revealed below.
Berakhot 57a:107:X 1”1 N1592
23N 7INa nindnY nRIvY nrg;g? 193> — oibna MR XY
7Y IR PO VI OO 310N P URT 7 T Xam
AP R
Who dreams of a goose may hope for wisdom; as it is said,
"Wisdom crieth aloud in the street" (Prov. i. 20); and he who
[dreams of having] intercourse with it will become the
Principal of a Seminary. Rab Ashe said : I dreamt of seeing
one and having intercourse with it, and I ascended to

greatness.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

1390 Y2 nnon

Shlomo pictures wisdom as a woman crying out in the
streets: “Wisdoms cry aloud outside; she gives forth her
voice in the squares.” The word is the plural chochmos,
which the next paragraphs read as two levels of
Chochmah.

Proverbs 1:20°3:’x *7wn
:A9p TAN 1932 73R YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Remember the Shabbos day to keep it holy.” The verse of

the discourse in Parshas Yisro cited on “Wisdoms ...

outside.”
Exodus 20:81:"> mnw
AWIRY N2wD 0i-nR i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
771N2 DOPDIY PRIWS NN ANIIWS 12712 NHYIWRT 127 1IN
PW NN

Perek Shirah’s line for the wild goose, which sings Isaiah
40:3 when it sees Israel engaged in Torah. The maamar
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reads its song as the drawing of G-dliness into the
wilderness.

Perek Shirah 4:23375:’7 717°w pa2
min2 oopoly 5?51}?7 DR ARIWI 9272 Dubivng 127 DR
APRPRY TR0 12792 110,70 777 12 ,12712 K1ip PP .naniR
,07X2 L YR 1237 IR .NNIR 12TR2 7PN NIRTEN ’?3_71
MY » M ™2 N0 YK 1237 I3
The Wild Goose flying in the wilderness, when it sees Yisra’el
busy with Torah, is saying “A voice cries, Prepare in the
wilderness the way of Havayah, make straight in the desert a
path for our elo’ah. And upon finding its food in the wilder-
ness, it says, “Cursed is the man who trusts in human
beings...” Blessed is the man who trusts in Havayah, and

Havayah shall be his assurance.”

Torat Emet 357 (Public Domain) « Perek Shirah, translation and adaptation
by Aharon N. Varady and Rabbi Natan Slifkin (CC-BY-SA)

A 7T 93D 12TRa KPR

From Isaiah’s prophecy of comfort: “A voice calls in the
wilderness: Clear the way of Havayah; make straight in the
desert a highway for our G-d.” The maamar reads the
wilderness as this world, into which the voice, G-d’s flow, is
drawn.

Isaiah 40:32:n 17°yw”
APPORY TPON 127Y2 12 0 777 3D 12702 KPP
Hark! one calleth: ‘Clear ye in the wilderness the way of the

L-RD, make plain in the desert a highway for our G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Py 2 opn
Blind Yitzchak, feeling Yaakov dressed as Eisav, says: “The
voice is the voice of Yaakov, and the hands are the hands of
Eisav.” The maamar reads the “voice” as the drawing
down of G-dliness.
Genesis 27:22275:1”5 N°wxI2
T DT 2PN PP P MNCY AR WAN PrsON apyY wan
Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “For with You is the source of life,” the Zohar says: this
is the supernal oil that flows without ceasing and rests
within the higher Chochmah of all.

Zohar, Tzav 21:154-24:166170p:773-7"1p:X” 13,717 100

Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-

likuteitorah.com/likkutei-torah/behaaloscha/3/

76

77

78

79

80

131 N1 DX NPYna

tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Idra Rabba explains “Wisdoms cry aloud outside” as
the flow from the hidden brain of Arich Anpin to the brain
of Z’eir Anpin through the hairs; the printed Zohar’s
cross-references there list 78a, 140a, 262a and 141b, as
the maamar does.

Zohar, Idra Rabba 11:89-100’p-1”2:X”> X217 X7IXT ,7717 190

(N”y »”P7) QW 7Y 7 179

The text’s own reference to a further passage of the Idra
on this theme.

Zohar, Idra Rabba 33:268-278-1707:3"% X217 RITX1 ,7717 7890
Iy

CN 1Y) *anN e

The text’s own reference to the Zohar in Parshas Acharei
on this theme.

Zohar, Achrei Mot 64:378-66:388-1"yw:7"0 mn X 77t 190
w170
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From the book of Joel, a prophecy of the end of days: “And
a spring shall come forth from the House of Havayah and

3

water the valley of Shittim,” a dry ravine of the Judean
desert: a flow from the highest source reaching a low and

barren place (context: Steinsaltz Tanakh).

Joel 4:1817>:7 ory

*R°DX7?21 227 M127A NIy 0°0Y 0777 1BY? XIAT 092 M
Hakoliy] '?U;'m_f R R 1 D720 17ym1 0% 13’?2 7

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

01 1 DR 1
“And a wind went forth from Havayah and swept quail
from the sea.” The quail’s link to the sea is the point of re-
semblance to geese.
Numbers 11:318*7:8* 1272
D 09 9772 MINRIPY W 03371 0% 1N N NNn Yo mm
PN 22277Y DONRRIY 1I0R 112220 15 01 77T
And there went forth a wind from the L-RD, and brought
across quails from the sea, and let them fall by the camp,
about a day’s journey on this side, and a day’s journey on
the other side, round about the camp, and about two cubits
above the face of the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s prophecy of the days of the Mashiach: “For the
earth shall be full of the knowledge of Havayah, as the wa-
ters cover the sea.” The future revelation of G-dly knowl-
edge throughout the world.
Isaiah 11:9°0:x™ °yw°
02 T"NK NPT YIRT ARYR™D WP 977092 PNYITRD) WK
:0°9% 072
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The same rebuke of Rava’s, “white geese who strip people
of their cloaks,” in tractate Gittin.
Gittin 73a:18177:X 7y 1023
ROIIX WPRT 0723 *TIPWR 1P KR T2 T XITT R nK
LRI 0700 RPT
William Davidson, Vocalized Aramaic (CC-BY-NC)
Rava rebukes Rav Pappa and Rav Huna the son of Rav
Yehoshua as “white geese who strip people of their
cloaks,” for a ruling he considered mistaken.
Ketubot 85a:3"1:X 1172 n12112
"3 PYPKRT 7003 MNPYn 0N PP AN MWK KT AR AnR
.07 ADDAY RIMY :72M3 27 10K
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The comment the maamar cites as Rashi’s, “their feathers

”

fall out from great fat,” is printed on this page as the
Rashbam’s, who completed Rashi’s commentary on Bava
Basra.

Rashbam on Bava Batra 77a:1-78a:11”y X7n2 K22 2y 0"awn
RiR 17Y-ReR

T7I%D A ATW T 9TI02 009 mapn v - o119k 1 TR on ...
MR XY - 0w MM 00 IR M 2170 1MKD 1P 1 nbs
IMMLY NP2 M 215° mann Papn TP K3 XY 1t 957 110 1203
X% 119 Dy3 1INn3 03 19% ORT 1M D 1m0 Dya 0w ey PRI
X322 %°¥%) 0°N27 NP2 PIART APYRI T0WA 7NN MONT 107 K%
7°1p ONOT 12N3 MY IR PRI 0w %12 PIP (B AT RIN2
125w mapnR 19 RMP1 XANOMT RAND 9 23 Ty 12°n3%

... 2aR ApY Y
Vilna Edition (Public Domain)
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From Bilam’s prophecy of the future king: “and he shall
crush the corners of Moav.” The verse of the passage in the
Maggid’s Or Torah cited here.
Numbers 24:171°:773 72712
DI O Y 238D T 2R KDY WNWR AAY K7 AR
:NY32759 272 2810 °NRD I PRI
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I see him, but not now; I behold him, but not nigh; There
shall step forth a star out of Jacob, And a scepter shall rise
out of Israel, And shall smite through the corners of Moab,
And break down all the sons of Seth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Yechezkel’s vision: “And there was a voice from above
the firmament that was over their heads; when they stood,
they let down their wings.” Plainly the Chayos’ wings fall
still when they stop; the maamar reads the voice as a flow
from above the partition, the standing as prayer, and the
lowered wings as love and awe absorbed into bittul.

Ezekiel 1:25779:°% DRp1°
11°912 NPEIN OTHY2 DYRT72Y IR ¥R 2¥n 21
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let there be a firmament in the midst of the waters, and
let it divide between waters and waters.” The firmament as
a dividing partition.
Genesis 1:6"1:°R N°wR12
{07 07 2 230 ") O TN PR O DR N
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Sinai, “All the people saw the voices and the torches”:
the thunder was seen as well as heard. The verse of the dis-
course in Parshas Yisro cited on this theme.
Exodus 20:15770:’> minw
27N 19Wa Pip NXY 07°2PITNXY nPipnTny ooKN oynTe;
PTIR 1TRYY PN DY R IWY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Wisdoms cry aloud outside; in the squares she gives forth
her voice.” The “voice” is read as the flow from the hidden
brain.
Proverbs 1:20°3:’X *5wn
:Fl?ir) AN NIAMI2 7370 YIna nindn
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“All flesh shall come to bow down before Me”: the bittul
that will reach even flesh.
Isaiah 66:23175:170 1°yw”
nmmn‘; 1'@3"?;) Nﬁ:: m;np‘; n;rgz o7 W?'H'ID W"_[‘i'l"’m m
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And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbah bar bar Chanah’s geese, “whose wings were slip-
ping off from their fat”: here read as love and awe ab-
sorbed into bittul.
Bava Batra 73b:8°11:2 27y X702 X232
VI I KRR TN KR YT RO KT 13 12 92 131 )
MDA OYNT Y201 TN XR) AMTINYR WD VR Y
RTM1 KBTI 72T RN 22NKT KDY RPN 12732 12 1K 1377 RPK
1% PRI PTPNY 2P MK YRR 22T AR OROK °3 KRLX 29T
1T R TRy
William Davidson, Vocalized Aramaic (CC-BY-NC) -

PARAGRAPH 28

92

RTMY KRN 2 K527 RTA
When Rabbah bar bar Chanah asked the geese whether

they would be his portion in the World to Come, one raised
a wing and one raised a leg. Avodas HaKodesh reads the
two geese as two levels of Chochmah.
Bava Batra 73b:8'm:2 37y X7n2 822
W TP KT TN K M KT RIT I 1292 7371 2N
ATMIAR ROWRT “203 TN XY AMIRWR DT DRy MR
KT X2 727 KT 22NNT Ky Kp21 127032 T2 O 17 NP
1079 2K PPAY £ TR WYPN 237 WR? RN 2 XRLX 727
7T DR 12y

William Davidson, Vocalized Aramaic (CC-BY-NC)
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