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An explanation of the above

The oil of the Menorah is the hidden Chochmah, and it is drawn
out only through “crushing”: refinement above, and humility
and bitterness in a person. Through it Aharon’s great love comes
down “over the edge of his middos” and raises Malchus herself
by the light of Chochmah, beyond the ascent the twelve tribes

make on their own.
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THE BIG IDEA

The oil of the Menorah is the hidden Chochmah, and it is drawn out only through
“crushing”: refinement above, and humility and bitterness in a person. Through it
Aharon’s great love comes down “over the edge of his middos” and raises Malchus
herself by the light of Chochmah, beyond the ascent the twelve tribes make on

their own.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Menorah’s oil is “crushed” olive oil, and the oil is the hidden Chochmah, Mocha Stima’ah, the
source that “anoints” the Chochmah of Atzilus. Crushing separates waste from good, so the oil stands
for refinement: above, “through Chochmah they are refined”; in a person, lowering oneself to the dust
and feeling bitter over one’s distance from G-d. Psalm 133 traces the oil’s path: from the head to the
beard, the hairs that are the halachos of the Torah, and then “over the edge of his middos,” the seven
lamps. Since G-d has no need of the worlds, His will to be King must be aroused from below, and
Aharon’s great love draws the Supreme Will into Keser of Malchus, transforming a person’s own mid-
dos. That love must be preceded by ahavas olam, Avraham’s love from the south, the right side of
Michael. The tribes rise only to Malchus, “where the tribes went up,” as the Nesi’im each raised his
own tribe and the Sea split into twelve paths; Aharon raises Malchus herself through Chochmah, in

seven lamps, like the River’s future seven streams. The light’s oil is rooted in the Supernal Keser.

OUTLINE

1 The oil is the hidden Chochmah 11-2

The heading presents the discourse as an explanation of the one before it. The oil of “crushed” olives is the
hidden Chochmah, Mocha Stima’ah, which “anoints” the kodesh, the Chochmah of Atzilus, as its source.

2 Crushing, refinement and the hairs 13

Crushing is refinement, which takes place in Mocha Stima’ah; in service it is humility and bitterness, which
draw the oil and the raising of the lamps. The hairs of the beard in Psalm 133 come from the returning light
of the refinements and are the halachos of the Torah, as in “Let my soul be as dust... Open my heart to Your
Torah.”
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The seven lamps and the will to be King 14-7

The oil running “over the edge of his middos” is the raising of the seven lamps, which draws light into
Keser of Malchus. G-d has no need of the worlds, so Aharon’s great love, the yearning for the Infinite Light
to be revealed below, arouses the Supreme Will to be King; in a person it transforms the middos.

First the south: Avraham and Michael 18

The Menorah stood in the south: great love must be preceded by ahavas olam, Avraham’s love, drawn from
Chesed, the level of Michael, the great priest on the right; then Aharon the Kohen Gadol kindles the Menorah.

Why bitterness, and where the tribes went up 19

Bitterness and crying out are the crushing that draws the oil from Mocha Stima’ah, the root of Aharon’s love
in “abundant in kindness.” “Where the tribes went up” is the ascent of the twelve tribes, boundaries in
Beriah, to Yerushalayim, Malchus, where Imma joins with the Daughter.

Aharon raises Malchus herself 110

The tribes’ ascent, like the ascent of Beriah’s Holy of Holies into Atzilus, reaches only Malchus; Aharon rais-
es Malchus herself by drawing into her the light of the Supernal Abba. This is the difference between the
Nesi’im’s offerings and the lamps, and Eden, the higher Chochmah, is the meaning of “when you raise up.”

Twelve paths and seven streams 1m1-12
Each Nasi raised his own tribe and the Sea split into twelve paths, at the level of Malchus; the seven lamps

raise all the souls together, like the future River, Binah, struck into seven streams that reveal Chochmah

from the seven lower Sefiros of Atik, the Patriarchs and Matriarchs.

Two kinds of oil 13

The offerings raise each tribe to its own root in Atzilus, while the lamps bring the light of Chochmah, from
above Binah, in seven lamps. The Ramaz distinguishes the oil for the light, from the Supernal Keser, from

the anointing oil, from Mocha Stima’ah.

KEY CONCEPTS

Mocha Stima’ah (the hidden brain) 1x»°no Xmn

The hidden Chochmah of Arich Anpin, the source from
which the Chochmah of Atzilus comes into being; the maa-
mar identifies it with the Menorah’s oil and with the
anointing oil.

Refinement (birur) 717°2

The sorting of good from waste, like oil pressed from
crushed olives; above it is the refinement of Tikkun from
Tohu in Mocha Stima’ah, and in a person it is self-abase-
ment and bitterness.

The crushing of the olives 0°n°t71 nn°n>

In service, lowering oneself to the dust and feeling bitter
over one’s distance from G-d, which draws down the “o0il”
of the hidden Chochmah.
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Great love (ahavah rabbah) 127 720

Aharon’s wondrous yearning that the Infinite Light be re-
vealed below; it arouses the Supreme Will to be King and
transforms a person’s middos.

Everlasting love (ahavas olam) 021y nanx

Avraham’s love, drawn from Chesed, the level of the south
and of Michael on the right; it must come before the great
love.

Keser of Malchus nM5%»3% 1n3

The will within Malchus, the will to be King, into which the
raising of the lamps “toward the face of the Menorah”
draws the Supreme Will.



“Where the tribes went up” 0°v2w 19y Dww

The ascent of the twelve tribes, twelve boundaries in
Beriah, to Malchus; it is the level of the Nesi’im’s twelve
offerings, below Aharon’s raising of Malchus herself.
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SECTION 1 - 11-2

The oil is the hidden Chochmah
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An explanation of the above.

The heading presents this discourse as a further explanation of the one just before it, the first discourse on
Parshas Beha’alotcha. It returns to that discourse’s themes, the oil of the Menorah and the great love of
Aharon, and explains where they come from.
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Now, the oil is drawn out through the crushing of the olives, as is written, “pure olive oil, crushed.”
This is because the oil is the hidden Chochmah (Chochmah Stima’ah).
The verse that commands oil for the Menorah calls it kasis, “crushed”: the oil comes out only when the olives
are crushed. The Alter Rebbe explains why: the oil is the hidden Chochmah (Chochmah Stima’ah), a con-

cealed wisdom above revealed intellect, and crushing, as the next paragraph explains, is refinement, which
takes place in Chochmah.
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And as is written, “oil of anointing of the holy (shemen mishchas kodesh).” The meaning: kodesh
(the holy) is the Chochmah of the World of Atzilus (Emanation), and the oil anoints the kodesh. This
is because it is the level of Mocha Stima’ah (the hidden brain), which is the source and root of the
coming into being of Chochmah (wisdom).
A second verse supports this. The Torah calls the anointing oil shemen mishchas kodesh, plainly “holy
anointing oil,” and the Alter Rebbe reads it as “oil that anoints the kodesh”; since kodesh (“the holy”) is the

Chochmah of Atzilus, an oil that anoints it stands above it, and so it is Mocha Stima’ah, “the hidden brain,”
the source from which Chochmah itself comes into being.
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SECTION 2 - 13

Crushing, refinement and the hairs
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And that it is drawn out through the crushing of the olives is the level of the refinements (birurim):
just as through the crushing of the olive the waste is separated and set apart by itself, and the good
is drawn out of it by itself, and that is the oil. So too above, this is the concept of “through
Chochmabh they are refined.”

Crushing separates: the waste is set apart, and the good, the oil, comes out by itself. So oil drawn out by

crushing points to birurim, “refinements,” the sorting of good from waste; above, this is the Zohar’s teach-
ing that “through Chochmabh they are refined.”
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And the refinements are principally in Mocha Stima’ah, that is, the refinement of the World of
Tikkun (Rectification) from the World of Tohu (Chaos) and the breaking of the vessels that fell into
Beriah, Yetzirah and Asiyah, etc., as is written in Iggeres HaKodesh, section 28.
The main refinement takes place in Mocha Stima’ah. The lights of the World of Tohu (“chaos”) were too great
for its vessels, which shattered and fell into the lower worlds of Beriah, Yetzirah and Asiyah; the rectified or-

der, the World of Tikkun, is refined out of that breakage, as letter 28 of Iggeres HaKodesh (the Alter Rebbe’s

letters, printed as part of the Tanya) explains.
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And so too in the service of G-d [there is| the concept of refinement through the crushing of the

olive (see Midrash Rabbah, at the beginning of Parshas Tetzaveh).

The same crushing has a counterpart in a person’s service of G-d. The Midrash at the beginning of Parshas

Tetzaveh compares Israel to the olive, which gives its oil only after it has been beaten and crushed.
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That is, one should lower himself to the dust and feel bitter over his distance from G-d; and
through this crushing he draws down the level of oil, which is Mocha Stima’ah of Arich Anpin, and
from this is drawn the raising of the lamps, which is the revelation of the level of the great love
(ahavah rabbah) of Aharon.
A person’s “crushing” is to lower himself to the dust and feel bitter over his distance from G-d. This draws
down the “o0il,” Mocha Stima’ah of Arich Anpin (Arich Anpin, “the Long Countenance,” is the outer level of

Keser, the divine will above intellect, and its Mocha Stima’ah is the hidden wisdom within that will), and from
it comes the raising of the lamps: the great love (ahavah rabbah) that Aharon kindles in Israel.
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(And in the discourse beginning “For You are my lamp” it is explained that from the level of the oil
there is also drawn the higher awe (yirah ila’ah); that is, because the root of the higher awe is from
Mocha Stima’ah.) And this is the meaning of “Like the good oil, etc., running down upon the
beard.”

A parenthesis adds that, as the discourse “For You are my lamp” explains, the higher awe (yirah ila’ah) also

flows from this oil, because its root too is in Mocha Stima’ah. The text then turns to Psalm 133, where the
good oil on the head runs down upon the beard, the beard of Aharon.
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For indeed, from the surplus of the intellect (mochin) that is drawn from Mocha Stima’ah the hairs
go out and break through.

This is why the oil runs down onto the beard. In Kabbalah, hairs grow from the “surplus” of the intellect
(mochin): light of the hidden brain that is more than the head can hold within, and so it breaks out through it
as hair.
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And the coming into being of the hairs is from the returning light (or chozer) of the refinements
mentioned above, for the vessel cannot bear the returning light from the refinement, and from this
the hairs go out. (And see what is written on the meaning of what is said in the Zohar, Part III, 128b,
“like good wine upon its lees.”)
The hairs come into being from the returning light (or chozer) of the refinements, the light that rises back up
from what has been refined. The vessel cannot bear that light, so it comes out beyond it as hair; the paren-

thesis refers the reader to a discussion elsewhere of the Zohar’s phrase about the hidden brain resting “like
good wine upon its lees.”
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Now, the concept of the hairs is the combinations of the letters of the Torah, as our Sages, of
blessed memory, said on the verse “His locks are curled (taltalim)”: “mounds upon mounds (tilei
tilim) of halachos.”

The hairs stand for the combinations of the letters of the Torah. The Sages read “His locks (kevutzosav) are

curled (taltalim)” as tilei tilim, “mounds upon mounds” of halachos, expounded from every tip (kotz) of the
letters.

MAywn N3 9n7In2 2% nna 9*ARY 0°N%0 NNPnS na Ciean) a0 9% 9ays wan in
M3 WIPT DR W RITY WTIP NAwR N2 2100 1AW N2 qwnl omeyw L11inn movm
".non

And this is [the meaning of| “And let my soul be as dust to all”: the level of the crushing of the
olives; and afterwards, “Open my heart to Your Torah”: the level of the hairs and the halachos of
the Torah, upon which is drawn the level of “like the good oil,” the level of “anointing of the holy,”
which anoints the kodesh, the level of Chochmah.

The prayer at the end of the Amidah follows the same order. “Let my soul be as dust to all” is the crushing of

the olives; “Open my heart to Your Torah” is the hairs, the halachos; and upon these flows “the good oil,” the
anointing oil of Chochmah.
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SECTION 3 - 14-7

The seven lamps and the will to be King
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And afterwards, “that runs down over the edge of his middos.” And this is the concept of the raising
of the seven lamps of the Menorah.
After the oil reaches the head and the beard, the psalm says that it runs down “over the edge of his middos.”

Plainly middosav are Aharon’s garments, the oil reaching the collar of his robe, but the Alter Rebbe reads the

word as middos, the emotive attributes, and says this descent is the raising of the Menorah’s seven lamps.
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The explanation is as is written in the Likkutei Torah of the Arizal: that the essence of the raising of
the lamps “toward the face of the Menorah” is to draw down from above to the level of Keser (the
Crown) that is in Malchus (sovereignty), and this is to enlarge her structure, etc. And the matter is
that the Holy One, blessed be He, in Himself is high and exalted.
The Arizal’s Likkutei Torah (his teachings on the Torah as Rabbi Chaim Vital recorded them; the Kehot note
finds the passage in its companion volume, Taamei HaMitzvos, on kindling the lamps) explains that raising
the lamps “toward the face of the Menorah” draws light from above into Keser of Malchus, the will within

Malchus. Here the Menorah is Malchus, and that light builds “her structure” into a full configuration. Why
this is needed begins here: the Holy One, blessed be He, in Himself is exalted far above the worlds.
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And He has no need at all for the worlds, that He should reveal Himself before them, for they are
“considered as truly nothing.” It is like the analogy of a man revealing himself in order to exalt
himself over a fly, which is considered as nothing beside him; so [it is above], and even more than
that, beyond all comparison. And one must draw down, through an arousal from below (isarusa
dilesata), that there be aroused above the level of will, that He should will to be King over a people.
G-d has no need to reveal Himself to the worlds, which before Him count as truly nothing, just as a man has

no wish to lord it over a fly; and the gap between G-d and the worlds is incomparably greater. Therefore an

arousal from below, man’s own service, is needed to awaken above the will to be King over a people.
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And this is drawn down through the great love (ahavah rabbah) that Aharon the Kohen Gadol drew
down and kindled in the Congregation of Israel (Knesses Yisrael). And as mentioned above, the
great love is a wondrous love and yearning that the Infinite Light (Or Ein Sof), blessed be He, be re-
vealed below. For this is the level of Aharon the Kohen Gadol: that light be seen (nir’eh).

The arousal from below is the great love (ahavah rabbah) that Aharon the Kohen Gadol (High Priest) kindled
in the Congregation of Israel: as the previous discourse explained, a wondrous yearning that the Infinite
Light be revealed below, in this world. That is Aharon’s own level, for his name, 177X, has the letters of nir’eh
(7X73), “seen”: his whole desire is that light be seen below.
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And through this great love one arouses above, that there be drawn down and revealed, from the
Supreme Will, which is Keser (the Crown), “the Will of all wills,” to the level of Keser that is in
Malchus (sovereignty);

This love, kindled in Israel, arouses the Supreme Will above, Keser, “the Will of all wills,” to be drawn down
and revealed in Keser of Malchus, the will within Malchus.

MR 210 DI DR N PR NI 18I0 AR 1100

that is, that there be the will to be King. And this is “toward the face of the Menorah.”

That is, there comes to be the will to be King. This, says the Alter Rebbe, is the meaning of “toward the face of
the Menorah.”
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And this is “that runs down over the edge of his middos.” And so too in [divine] service: when one
serves at this level, there is drawn down the level of “that runs down over the edge of His middos,”
[the middos] of the Holy One, blessed be He. That is, through this he draws down a revelation of
G-dliness into his soul, so that through this his emotive attributes (middos) are transformed and he
becomes a truly new creation, who guards himself very much from evil, etc.
Aharon’s love, drawing the Supreme Will into Malchus, is the oil running “over the edge of His middos,” the
attributes of the Holy One, blessed be He. In a person’s own service, serving with this love draws a revela-

tion of G-dliness into his soul that transforms his own emotive attributes, until he becomes a new creation
who guards himself carefully from evil.

SECTION 4 - 118

First the south: Avraham and Michael
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Now, the Menorah was in the south. That is, it is impossible to come to this level of great love un-
less one first precedes it with the level and rung of ahavas olam (everlasting love),
The Menorah stood on the south side of the Sanctuary, and this alludes to an order in service: one cannot
reach Aharon’s great love without first attaining ahavas olam (everlasting love). The previous discourse calls

it ahavas olam because it is drawn from contemplating the world (olam), its space and time, and how it is
nullified before G-d.
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which is the level of Avraham, of whom it is said, “going on and journeying toward the south
(hanegbah).” And see what is written above on the concept of hanegbah; and see [Midrash] Rabbah,
Seder Lech Lecha (chapter 39), and the Zohar, Part I, there (folio 80a, and folio 83b, 84a);

Ahavas olam is the level of Avraham, of whom the Torah says that he went “going on and journeying toward
the south (hanegbah).” The text points to its earlier discussion of hanegbah (Likkutei Torah, Beha’alotcha
1:3: Avraham rose from rung to rung, from below upward, until he cleaved to hanegbah, the love that longs
to cleave to G-d), to the Midrash on Lech Lecha, and to the Zohar there, which reads the journey as rising
rung after rung until he reached the south, his portion.

likuteitorah.com/likkutei-torah/behaaloscha/2/ 11
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and see in Parshas Vayigash (folio 206a), regarding “to cause those who love me to inherit.” And
this is as is written in the Zohar, Part II, at the beginning of Parshas Yisro (folio 67b): that there is
the level of Michael, the great priest (kahana rabba), and also a level higher still, in the rank of
Kohen Gadol.
It also points to the Zohar on Vayigash, on the verse “to cause those who love me to inherit,” and to the Zohar
at the beginning of Yisro. There, beneath the King above stands a Kohen “called Gadol,” and beneath the

King below a Kohen who serves Him, “Michael the great priest”: Michael’s priesthood, and above it a higher

one, in the rank of Kohen Gadol.
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Now, the level of Michael is the level of ahavas olam, which is drawn from the level of “kindness

(chesed) to Avraham,” and this is the concept of hanegbah;

Michael is ahavas olam, drawn from Chesed, “kindness to Avraham”; and this is the meaning of “toward the

south,” the right, the side of kindness.
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and so too, Michael is on the right, as mentioned in [Midrash| Rabbah on Bamidbar, section 2. And
afterwards, the level of Aharon the Kohen Gadol kindling the Menorah with the level of great love,
the level of “that runs down over the edge of his middos,” etc.

Michael’s place on the right, the side of kindness, is stated in Bamidbar Rabbah. Only after this level comes

Aharon the Kohen Gadol, who kindles the Menorah with great love, the oil that runs down “over the edge of
his middos.”
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SECTION 5 - 9

Why bitterness, and where the tribes went up

P9 TRy MANANTT AMKR 7Y 973 ORI TIIRT W (127 manxw] VARY D9Y9 [waniw ma) NPAWH 73
13 9°N0n TN Y W02 MT0IN DO AWRD

Now, as to what was explained above, that this great love of Aharon comes also through that very
same contemplation, only when one sets bitterness in his soul over the darkness that conceals,

etc.:

The previous discourse said that Aharon’s great love can come from the very same contemplation that
brings ahavas olam, provided one also feels bitter over the darkness that conceals G-dliness. The Alter
Rebbe now explains why the bitterness makes the difference.
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this is because the source of this drawing down is from the level of the hidden Chochmah, as men-
tioned above, and “through Chochmah they are refined”; and the refinement is the concept of the

crushing of the olives specifically.

The source of this love is the hidden Chochmah, where “through Chochmah they are refined.” Refinement is

precisely the crushing of the olives.
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For this is the concept of setting bitterness in his soul and that he “cry out to Havayah in his dis-
tress,” etc.; and then, through this specifically, there is drawn from this the good oil, which is from
the level of Mocha Stima’ah, the root of the great love of Aharon.

Bitterness and crying out to G-d in distress (the words echo Psalm 107, where those in trouble “cried out to

Havayah in their distress™) are that crushing. Through them in particular the good oil is drawn down from
Mocha Stima’ah, the root of Aharon’s great love.
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Also, as is written in the discourse beginning “I will greatly rejoice,” on the concept of “groaning
groans”: that through the weeping one arouses the Thirteen Attributes of Mercy, etc. (see there);
and indeed, from there is the root of the great love of Aharon, which is drawn from the level of “and
abundant in kindness.”
The discourse “I will greatly rejoice” (Likkutei Torah, Nitzavim) explains that the shofar’s “groaning groans”
(genuchei ganach), weeping over the Infinite Light’s distance from revelation, arouse the Thirteen Attributes
of Mercy and draw down the inner supernal delight. Aharon’s great love is rooted there, in the attribute “and
abundant in kindness.”

QW 2”Y (27y n7°pT) 92TN2 °D (3 pbn amal A1 (200w nn oo by WPREY (b v 59 13117757.7: 0
3 RNNDT PRI 270 1PYaw 270 1PPR P 0o0aw 1oy

And as for the meaning of “when you raise up,” it can be explained according to what is written in
the Zohar, Part III, Parshas Bamidbar (folio 118b), on the verse “where the tribes went up”: “these

are the twelve tribes, twelve boundaries below.”

The Alter Rebbe now turns to the meaning of “when you raise up.” He bases it on the Zohar on Bamidbar,

which explains “where the tribes went up” as the twelve tribes, “twelve boundaries below.”
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And the meaning: “where” refers to “Yerushalayim, built as a city,” etc., which is the level of
Malchus (sovereignty); and to there is the ascent of the tribes, the twelve boundaries below that are
in Beriah.

“Where” refers to Yerushalayim in the same psalm, which stands for Malchus. The tribes, as twelve bound-
aries in the World of Beriah, ascend to it.
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And the meaning of “like a city that is joined together” is found in the Zohar, Vayeishev (folio 183,
at the end of side b): that Imma is joined with the Daughter and they become as one. And see what
is written about this in the discourse beginning “These are the accounts of the Mishkan, the
Mishkan of the Testimony.”

The Zohar on Vayeishev explains “a city that is joined together” as Imma (Binah) joining with the Daughter

(Malchus) so that they become one. The text refers to its fuller treatment in the discourse “These are the ac-
counts of the Mishkan.”

likuteitorah.com/likkutei-torah/behaaloscha/2/ 14
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SECTION 6 - 110

Aharon raises Malchus herself
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And this is like the concept of “and to bind the seventh to the seventh,” explained in the Zohar,
Pekudei (folio 260, at the end of side b), and in Pri Etz Chaim, at the end of the Gate of the Shema,
in a gloss from the Companions (chaverim): from Malchus (sovereignty) up to Binah (understand-

ing), etc.

The joining of Imma with the Daughter, just described, is like the Zohar’s phrase “to bind the seventh to the
seventh.” A gloss of the Companions, the Arizal’s disciples, at the end of the Gate of the Shema in Pri Etz
Chaim (the Arizal’s teachings on prayer as Rabbi Chaim Vital recorded them) explains this binding as reach-
ing from Malchus up to Binah.
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Now, this ascent of “where the tribes went up” is along the lines of what is written in Pri Etz Chaim
there, on the meaning of “it is like an extended prayer,” which is the ascent of the Chamber of the

Holy of Holies of Beriah into Atzilus, until it becomes truly the level of Atzilus.

The tribes’ ascent is like what Pri Etz Chaim says on “it is like an extended prayer,” the Talmud’s phrase (Be-
rachos 4b) for “Ado-nai, open my lips,” said just before the Amidah, which therefore does not interrupt it.
Pri Etz Chaim explains it as the ascent of the Holy of Holies, the highest chamber of Beriah, into Atzilus, until
it becomes Atzilus itself.
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And so it is also in the ascents of Kabbalas Shabbos (the welcoming of Shabbos).

The same kind of ascent of the worlds takes place at Kabbalas Shabbos, the prayers that welcome Shabbos on

Friday evening.

likuteitorah.com/likkutei-torah/behaaloscha/2/ 15
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And see on the concept of the twelve tribes in the Zohar, Vayechi (folio 241a), and on the concept of

:

“where the tribes went up,’
Parshas Pekudei (folio 221b, folio 229b); and in Parshas Acharei (folio 78a).

etc. (there, folio 242a); and in Parshas Vayeitzei, folio 158a; and in

The text lists further passages of the Zohar on the twelve tribes and on the verse “where the tribes went up,”
in Vayechi, Vayeitzei, Pekudei and Acharei.
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Now, as for the concept of Aharon’s “when you raise up,” it can be said that he raises them higher
than the level of “where the tribes went up” on their own, for their ascent is at the level of Malchus,

as mentioned above.

Aharon’s “raising” of the lamps goes beyond the ascent the tribes make on their own. Their ascent, “where
the tribes went up,” reaches only as far as Malchus, Yerushalayim.
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But with Aharon, who raises the lamps, it is the ascents of Malchus. That is, it is through his draw-
ing into her from the level of Chochmah (wisdom).

Aharon does more than bring the tribes up to Malchus: he raises Malchus herself, by drawing into her the
light of Chochmah.
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[This is] like the concept of what is written in the Zohar, Parshas Emor (folio 100b): “at the time
when she shines from the Supernal Abba,” etc., which is above the level and rung of “at the time
when she receives from the house of Imma,” etc. (see there, and in Biurei HaZohar).
The Zohar on Emor distinguishes two states of Malchus: when she shines from the Supernal Abba
(Chochmah), and when she receives from “the house of Imma” (Binah). The first is the higher, and it is what

Aharon’s lamps bring about; the text also refers to Biurei HaZohar, a Chabad commentary on passages of
the Zohar.
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And this is the difference between the offerings of the Nesi’im (the princes of the tribes) and the
kindling and tending of the lamps.
This is the difference between the offerings of the twelve Nesi’im, the princes of the tribes, who each brought

a gift at the inauguration of the altar, and Aharon’s kindling and tending of the lamps: the offerings raise the
tribes to Malchus, while the lamps raise Malchus herself.
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And see what is written elsewhere on the difference between the intellect (mochin) of Imma and the
mochin of Abba, in the discourse beginning “To understand what is said in the Haggadah, ‘This
matzah,’ etc.” And see what is written elsewhere on the saying of our Sages, of blessed memory,
“He began with the altar and concluded with the table,” etc., and on the concept of “and wine that
gladdens,” etc., “to make the face shine from oil,” etc. And through all this, what is written, “when
you raise up,” will be understood.
The discourse on the matzah of the Haggadah (Likkutei Torah, Tzav) explains the difference between the
mochin of Imma and the mochin of Abba, the intellect drawn from Binah and from Chochmah, and calls
matzah the mochin of Abba. The text also points to discussions of the Sages’ remark that Yechezkel’s de-
scription of the altar “began with the altar and concluded with the table” (Berachos 55a: while the Temple

stood the altar atoned, and now a person’s table atones), and of the verse on “wine that gladdens” and “oil”;

all this helps explain “when you raise up.”
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And see in the Zohar, Parshas Chayei Sarah (folio 125a), in the Midrash HaNe’elam, on the verse
“He waters the mountains from His upper chambers (aliyosav)”: “Which is the aliyah (upper cham-
ber)? This is Eden.” And the Ramaz there elaborated on this. Now, Eden is the higher Chochmah
(Chochmah Ila’ah), and this is also the meaning of Aharon’s “when you raise up,” etc.
In the Midrash HaNe’elam, a section of the Zohar, Rabbi Tanchum cites “He waters the mountains from His
upper chambers (aliyosav)” and asks which is the aliyah, the upper chamber: it is Eden. The Ramaz (Rabbi
Moshe Zacuto, the seventeenth-century kabbalist whose glosses on the Zohar the Alter Rebbe often cites)

elaborates there; and since Eden is the higher Chochmah, “when you raise up,” from the same root as
aliyah, means raising to Chochmah.
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Twelve paths and seven streams
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And with all this it can further be said: in the offerings of the Nesi’im, each Nasi had an offering of
his own, and through it he raised up his tribe. And in Aharon’s raising of the lamps, which are the
souls of Israel, they are all raised up through the seven lamps.

Each of the twelve Nesi’im brought his own offering and through it raised his own tribe. Aharon’s seven
lamps, which stand for the souls of Israel, raise all of them together.
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And see about this in the Zohar, Parshas Beha’alotcha (folio 151, at the end of side a, and side b).
And the matter is that we find the like regarding the Splitting of the Sea of Reeds: the sea was split
into twelve parts, a separate path for each tribe.

The Zohar on Beha’alotcha sets the Nesi’im’s twelve offerings for the altar beside the Menorah’s seven

lamps. The same contrast appears in the Splitting of the Sea, where, as the Midrash says, the sea split into
twelve parts, a path for each tribe.
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And in the future, regarding “And He will wave His hand over the River,” etc., it is written, “and He
will strike it into seven streams.” And it is explained elsewhere on this verse that, because the
Splitting of the Sea of Reeds is at the level of Malchus (sovereignty), and it is for the ascents and the
joining of the twelve tribes that are in Beriah with their root in Atzilus, the twelve diagonal bound-
aries of Z’eir Anpin (the emotive attributes), therefore it was split into twelve parts.
In the future, Yeshayahu says, G-d will wave His hand over the River and strike it into seven streams. The
Splitting of the Sea was at the level of Malchus: it raised the twelve tribes, who are in Beriah, and joined them
to their root in Atzilus, the “twelve diagonal boundaries” of Z’eir Anpin (a Sefer Yetzirah term for the twelve

edges between the six directions), and so the sea split into twelve. Likkutei Torah, Tzav (12:3) gives this ex-

planation at length.

likuteitorah.com/likkutei-torah/behaaloscha/2/ 18
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But “And He will wave His hand over the River” is the level of Binah (understanding), for Binah
conceals the light of Chochmah (wisdom).

The River of the future, however, is Binah, which conceals the light of Chochmah; striking it uncovers that
light, as the next paragraph explains.

1 AP MAN RN ROMaw T MPOAw SR LNona w219 OPR IRY RO IR MDA 5
T3 7393 79 MITNR YN NIAX *3 TAID N0 000N aYawD 1O MR 97V PONYT (mnnnn
219 “2Q9omian 1awe

And there must be a revelation of the light of Chochmah (wisdom), for the Infinite Light (Or Ein
Sof) is enclothed in Chochmah. And because this revelation that is in Chochmah is drawn from the
level of the seven lower [Sefiros] of Atik, therefore it is said, “and He will strike it into seven
streams,” etc., corresponding to the three Patriarchs and four Matriarchs; for “beyond the River
your fathers dwelt,” etc.
Striking the River (Binah) reveals the light of Chochmah, in which the Infinite Light is clothed. Because this
revelation comes from the seven lower Sefiros of Atik, the inner level of Keser, the River splits into seven

streams, corresponding to the three Patriarchs and the four Matriarchs. The proof is “beyond the River your
fathers dwelt”: the fathers’ place is beyond the River, that is, above Binah.

SECTION 8 - 113

Two kinds of oil
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And similar to this is also the difference between the offerings of the Nesi’im, which are the level of
“where the tribes went up” from Beriah to Atzilus, so that each tribe had a raising of its own, as it
receives from its root in Atzilus, etc. (and see what is written in the explanation on the verse “Yehu-
dah, you, your brothers shall acknowledge you”),

The same difference holds between the Nesi’im’s offerings and the lamps. The offerings are “where the

tribes went up,” from Beriah to Atzilus, so each tribe had its own offering, receiving from its own root in

Atzilus; the text points to the explanation in Torah Ohr on “Yehudah, you, your brothers shall acknowledge

”

you.
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but the raising of the lamps of the Menorah, in which the main raising is through the light of
Chochmah specifically, which is above Binah, as mentioned above, for from there comes the level
of the oil, etc., is therefore drawn in the form of seven lamps specifically, after the manner of “and
He will strike it into seven streams” specifically.

The raising of the lamps comes through the light of Chochmah, above Binah, the source of the oil. That is
why it comes as seven lamps, like the seven streams of the future.
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And as is also known, the root of the oil that is in Chochmah is drawn from the level of Atika
Kadisha, as is written elsewhere in the name of the Zohar HaRakia, in Parshas Vayikra, on the verse
“Like the good oil,” etc.

It is known that the root of the oil in Chochmabh lies in Atika Kadisha, the innermost level of Keser, as is writ-

ten elsewhere in the name of the Zohar HaRakia (a commentary on the Zohar drawn from the Arizal’s writ-
ings) on “Like the good oil.”
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And the Ramaz, in Parshas Emor (on folio 89a), in the passage beginning “That oil,” wrote that
there are two kinds of oil: the first is oil for the light, and the second kind is the anointing oil. The
first is from the Supernal Keser (Kisra Ila’ah), and the second is from Mocha Stima’ah, etc.; see
there.

The Ramaz, on the Zohar’s words “That oil” in Emor, distinguishes two kinds of oil: the oil for the light, from

the Supernal Keser, and the anointing oil, from Mocha Stima’ah. So the oil for the Menorah’s light reaches
back to Keser itself.
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IN ONE'S AVODAH

A person must first “crush” himself: lower himself to the dust, feel bitter over his distance from G-d and cry

out to Him in his distress. This draws down the oil of the hidden Chochmah onto his Torah study (“Let my

soul be as dust to all; open my heart to Your Torah”), and the great love it brings, which must be preceded

by ahavas olam, transforms his middos until he becomes a new creation who keeps far from evil.

QUESTIONS FOR DISCUSSION

1.

Why must the oil of the Menorah come from crushed olives, and what does crushing correspond to above
and in a person’s service?

. How do the hairs of the beard in Psalm 133 become the halachos of the Torah, and why do they come be-

tween the “crushing” and the oil?

. If G-d has no need of the worlds, how does Aharon’s great love awaken His will to be King?

Why must ahavas olam, Avraham’s love from the south, come before Aharon’s great love?

. What is the difference between the Nesi’im’s twelve offerings and Aharon’s seven lamps, and how do the

twelve paths of the Sea and the seven streams of the River express it?
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Notes

PARAGRAPH 2

G-d tells Moshe to command the Children of Israel to
bring “pure olive oil, crushed, for the light,” to keep a
lamp burning in the Menorah continually; plainly kasis is
oil from olives that were beaten, which gives the first and
purest oil. The Alter Rebbe makes the crushing the key:
the oil, the hidden Chochmah, is drawn out only through
crushing. (context: Steinsaltz Tanakh)
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And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

2

3

N nnena

At the beginning of Tetzaveh the Midrash asks why
Yirmeyahu calls Israel “a flourishing olive tree”: the olive
is beaten, crushed and ground before it yields its oil, and
so Israel, after being beaten and pressed, return to G-d
and He answers them. The Alter Rebbe applies the image
to a person’s inner service.

Shemot Rabbah 36:1°x:17% 121 mnw
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In this letter, on why the Torah places Miriam’s death be-
side the red heifer, the Alter Rebbe writes that the World of
Tikkun was refined and rectified through Mocha Stima’ah
of Arich Anpin out of the World of Tohu and the breaking
of the vessels, which fell into Beriah, Yetzirah and Asiyah;
of this level the Zohar says in many places, “through
Chochmah they are refined.” The text cites it for the state-
ment that the main refinement is in Mocha Stima’ah.
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Kehot Publication Society (CC-BY-NC)
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In his song of thanks after G-d saved him from all his ene-
mies, David says: “For You are my lamp, Havayah;
Havayah lights up my darkness.” The verse opens the dis-

likuteitorah.com/likkutei-torah/behaaloscha/2/

course the parenthesis cites for the higher awe that flows
from the oil.
II Samuel 22:29v72:275 2 PXnw
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For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In David’s psalm on brothers dwelling together in unity,
their harmony is like “the good oil upon the head, running
down upon the beard, the beard of Aharon, that runs down
over the edge of his garments (middosav)”: the anointing
oil flowing from the Kohen Gadol’s head down to the collar
of his robe. The Alter Rebbe reads the oil as Chochmah,
the beard as the hairs that come from the surplus of the
intellect, and middosav as middos, the emotive attributes.
(context: Steinsaltz Tanakh)
Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Idra Rabba the Zohar says that this brain, the hid-
den Chochmah, rests quiet and settled in its place “like
good wine upon its lees.”

Zohar, Idra Rabba 3:14-6:257772:1-77°:"1 X271 X7TR 7717 790
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Rav Chisda, in the name of Mar Ukva, expounds “His
locks are curled” to teach that from every tip (kotz) of the
letters one may expound mounds upon mounds of
halachos.
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William Davidson, Vocalized Aramaic (CCfBY;NC)

non Bw ooon von

When Moshe found G-d tying crowns to the letters, he was
told that Rabbi Akiva would one day expound mounds
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upon mounds of halachos from every tip of them. The
Kehot note cites this passage.
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Going back over the whole description in his comment on
verse 16, Rashi explains “His locks are curled”: “on every
tip, mounds upon mounds of halachos.” The Kehot note
cites Rashi’s comment here.

Rashi on Song of Songs 5:16:7°1:1"v1 07w 7w 2y " w1
:Ni5%0 P9 07PN VPN ¥R 1P 2 By .0°PRbn rnisip
His locks hang. Upon every point [=79p are heaps [=0°?R and

heaps of laws.

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)

»1n 2o% 1pys "wan

These words come from the prayer Mar, son of Ravina,
said when he finished his Amidah: “and let my soul be as
dust to all; open my heart to Your Torah.” The Alter Rebbe
reads the first phrase as the crushing and the second as
the hairs, the halachos.
Berakhot 17a:47:X 17> NM>72
’;ﬁtﬂ‘? -mx; ,’Q"??S” 22 IR H’Dﬁ5$ 0°°0n M °3 KI°277 7°72
232 10y *¥an ,0¥Tn w1 *ovpn?1 ,Mn 138 "nindtn ¥
,97 ¥32R 232°8M WDl 117N TP ,A07I02 *27 N .nvin
21 .071p2 X3P niv3nRa NiyY Pam ny1 awm yin g
1877 P .o;iawn S2yp) onsy 97 MYme MY vy waving
27PRIN RN T30 37 19371 70 TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The young woman describes her beloved: “His head is the
finest gold; his locks are curled (taltalim), black as a
raven.” The Sages hear in kevutzosav (“his locks”) the
kotz, the tip of each letter, and in taltalim the tilei tilim,

likuteitorah.com/likkutei-torah/behaaloscha/2/
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“mounds upon mounds” of halachos expounded from it.
(context: Steinsaltz Tanakh)
Song of Songs 5:11X™:’11 077w W
:271¥2 NiINY 0°Pn7R 1PHIXR 12 ond wKa
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The end of the verse on the good oil: “that runs down over
the edge of his garments (middosav),” the oil reaching the
collar of Aharon’s robe. The Alter Rebbe reads middos as
the emotive attributes, and the oil’s descent onto them as
the raising of the seven lamps.
Psalms 133:2°2:3"%p 0°%°11n
PRI °57PY TV TIIRCIR 1178 TV URATTRY 2i0d 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d tells Moshe to say to Aharon: “When you raise up the
lamps, toward the face of the Menorah the seven lamps
shall give light”; plainly, when Aharon kindles them, the
seven lamps are to shine toward the Menorah’s central
stem. The Alter Rebbe explains “toward the face of the
Menorah” as drawing light from above into Keser of
Malchus. (context: Steinsaltz Tanakh)

Numbers 8:2°2:’1 7272

MR 238 PPN NITNY IN2Y02 IR AR 1IINTOR 227
:NN37 NYW 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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G-d’s instruction to Aharon on kindling the lamps: “to-
ward the face of the Menorah the seven lamps shall give
light.” Here the phrase means drawing the Supreme Will
into Keser of Malchus, the will to be King.

Numbers 8:2°2:’1 72712

IR0 1 PINTOR NNITTNR ANPYI2 1PPX mIBKY IONTON 127
:NI737 DY 1R

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“That runs down over the edge of his garments
(middosav).” The Alter Rebbe applies the words both to
G-d’s attributes and to a person’s emotions, which the rev-
elation transforms.

Psalms 133:2°2:3%p 0°%°11n

POTTR "By TIY TINTRY 1112 TP Uy 20T w3
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 8
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“And Avram journeyed, going on and journeying toward
the south (the Negev)”: plainly, Avram kept moving south-
ward through the land. The Alter Rebbe reads the south as
Chesed, Avraham'’s attribute, and the journey as the ascent
of ahavas olam. (context: Steinsaltz Tanakh)
Genesis 12:9'0:27° n°wx12
:M2337 yiox 7177 0128 veN
And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12317 Y101 R
On this verse the Midrash says that Avraham went on
marking his way and heading toward the place of the Holy
Temple. The text points to the Midrash on Lech Lecha,
chapter 39.
Bereshit Rabbah 39:1610:v”% 127 n"wx12
R NIWA% TAR 732 NN 2 NYPR 937 K 0 nam ow 1y
YV YR (1,1 YY) TURN 1712 190 KDY KT Iph oK)
BRIV 23PN RIT 279 TY 7 PR 2192 %K 1030 DY D1 vmbnw
Sw 1Mot 0ot 9ANT YIMW 12 R7IR TOWRD DY 19y 1oym
1132 9175 79BRY 19y "9IR1” :( 19 ,V° NPWRI2) AR 11°3R ONAR
PR R awa RAPMY” Y2 112 1990 KPW KPR Y3 mam Onnax
T%am DAnm TRAPMT R7T L1772 9D 0Ra 1Papn bw 1w XMpnw
... .711°5WiT 9915 NNN 0o%15M71 0™

“He built an altar to the L-rd there” - Rabbi Elazar said: He
built three altars; one for the good tidings of [being granted]
the Land of Israel, one for its acquisition, and one so his de-
scendants would not fall [in battle]. That is what is written
[concerning the battle of Ai]: “Joshua rent his garments, fell
on his face to the ground before the Ark of the L-rd until the
evening, he and the elders of Israel, and they put dust on
their heads” (Joshua 7:6). Rabbi Elazar ben ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The Zohar says that “toward the south” is the south,
Avraham’s portion, and that “going on and journeying”
means rung after rung, until he rose to the south and was
bound there as is fitting.

Zohar, Lech Lecha 10:68-751"y-1"0:" '|‘? 9%, 990

Thus Abram proceeded from grade to grade until he
reached his own rightful grade, as it is written, “And Abram
journeyed, going on still toward the South”, the South (typi-
fying wisdom) being the allotted portion of Abram, and
there he finally fixed himself.

The Zohar; London, Soncino Press, 1933 (Public Domain)

12337 103 1R

In this passage (83b-84a, as the text cites it) the Zohar
again reads “going on and journeying toward the south”
as an ascent rung after rung, until Avraham was crowned
in the south, his portion.
Zohar, Lech Lecha 18:165-19:176-1"0p:1” 9% 9% ,Am 190
Py
Note this. At first Abram proceeded from the lower to the
higher, as it is written, “And the L-rd appeared to Abram”,
and again, “to the L-rd who appeared to him”, and then “go-
ing on his journeys to the South”-grade after grade until he
was endowed with the South which was his rightful portion.

The Zohar; London, Soncino Press, 1933 (Public Domain)

2N BomaTe

The Zohar on Vayigash says that one in whom a holy soul
(neshamah) rests is beloved of the Holy One, blessed be
He, as it says, “to cause those who love me to inherit yesh”;
“those who love me” are those in whom the holy soul
dwells.

Zohar, Vayigash 2:15-3:26172:"3-170:"2 wa"1 7117 180

2N Porane

Wisdom speaks in Proverbs: “to cause those who love me
to inherit yesh (substance), and I will fill their treasuries.”
The text cites the verse through the Zohar on Vayigash, in
connection with love.

Proverbs 8:21x73:'1 “own
:RPRR DPPRIYRY W2 2R 2o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N27 N1779 PNROM

At the beginning of Yisro the Zohar says that above, be-
neath the supernal King, there is a Kohen, the mystery of
the primordial light, “the Kohen who is called Gadol,” on
the right; and below, beneath the King below, a Kohen who
serves Him: “the mystery of Michael the great priest, who
is on the right.”

Zohar, Yitro 1:8-181°-"r:’K 190° 77171 1800
There is a King below, in the likeness of the King above, who
is king over all that is below; and under him there is a Priest
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who ministers to him: this is he whom we call Michael, the
High Priest, who is at the right hand. All this constitutes the
true object of faith, that of the side of holiness.

The Zohar; London, Soncino Press, 1933 (Public Domain)

o71aN® Ton

Closing his prophecy, Michah says to G-d: “You will give
truth to Yaakov, kindness to Avraham, as You swore to our
fathers.” Kindness (Chesed) is Avraham’s attribute, and
the Alter Rebbe draws ahavas olam, Michael’s level, from
it.
Micah 7:20°3:1 12"
:07R "0 11°NIR? AYIVITIWR DT1IX? TON P77 nux 1nn

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o0 NI PNDM
The Midrash says that just as G-d created four directions
and four banners, He set four angels around His Throne,
Michael, Gavriel, Uriel and Refael, with Michael on His
right, opposite Reuven.

Bamidbar Rabbah 2:107:’2 127 12712

PMTR 27y TP

“That runs down over the edge of his garments
(middosav),” the anointing oil reaching the collar of
Aharon’s robe. Aharon’s great love is the oil that comes

down onto the middos.
Psalms 133:2°2:3%p 0°%°11n
PO D70y TIY IIXTRY 070y T wRPY 2100 1Y
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The prophet, speaking for Israel at the redemption, says:
“I will greatly rejoice in Havayah; my soul shall exult in
my G-d.” The verse opens the discourse the text cites for
the weeping that arouses the Thirteen Attributes of Mercy.
(context: Steinsaltz Tanakh)

Isaiah 61:10:X70 V17 yw°

RT 2°yn YUrTTI2 "0 °3 "RNI WDl PR N2 Uy wiv
:7792 NTYN N722) KD 1127 102 309

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Discussing the teruah of the shofar, the Talmud gives two
views of its sound: one holds it is groaning (genuchei
ganach), the other wailing. The text uses the phrase for the
weeping that arouses the Thirteen Attributes of Mercy.
Rosh Hashanah 33b:107:2 3% miwn wx
037 M YR oP? N7 LoPPD ORTI RTZ IR MR
19907 TY2” (00T MR R 2°N01 71107 RiI K222 O 1nNm
.2792 %192 120 1 .n33 *m13 720 1 .RID70 OX 222/ DRV
William Davidson, Vocalized Aramaic (CC-BY-NC)

ToM AM

As G-d passed before Moshe He proclaimed the Thirteen
Attributes of Mercy, among them “and abundant in kind-
ness.” The Alter Rebbe names it as the root of Aharon’s
great love.
Exodus 34:61:7"% mnw
700727 D2EN TN 1M O 5?5 T ORI 1’;@'55} ai 1’:;7;1
NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In David’s

Yerushalayim: “where the tribes went up, the tribes of Yah,

song of ascents for the pilgrims to
a testimony for Israel, to give thanks to the name of
Havayah.” The Alter Rebbe reads
Yerushalayim, Malchus, to which the tribes ascend. (con-
text: Steinsaltz Tanakh)

“where” as

Psalms 122:4°7:275p 0°%°11n

O NIT? PRIWY? MTY ARTLIY D0V 17y ouY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “each by his banner” the Zohar says that the four
camps of the Congregation of Israel are twelve tribes,
twelve boundaries around her, all as above; and on “where
the tribes went up” it says: these are the twelve tribes,
twelve boundaries below.

Zohar, Bamidbar 3:27-387177-173:1 72713 ,97171 190

EVERY MAN WITH HIS OWN STANDARD, ACCORDING TO
THE ENSIGNS...1There is here a lacuna in the text. This sig-
nifies the four camps of the Community of Israel, compris-
ing the twelve tribes, forming twelve boundaries enclosing
Her, all on the celestial model. Of this Scripture says:
“Whither the tribes went up” (Ps. 122, 4), to wit, the twelve
tribes, the twelve lower boundaries: “even the tribes of YH,
as a testimony unto Israel” (Ibid.), inasmuch as of a truth
YH is the attestor of Israel.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Yerushalayim, built as a city that is joined together”:

plainly, a city whose parts are bound into one.
Yerushalayim stands for Malchus, and the Zohar reads
“joined together” as Imma’s joining with the Daughter.

(context: Steinsaltz Tanakh)
Psalms 122:3%3:273p 0°%°1n
YN APTTANY Y3 M 02
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NTM2 91171 XN922 XK N2nNKRT

The Zohar asks why the verse says shechubrah (singular),
and answers that the Mother joined with the Daughter and
they became as one.

Zohar, Vayeshev 7:92-10:10227p:-27%:’t 2w 71111 190

G-d fashioned the lower
Jerusalem on the model of the heavenly Jerusalem, the one

According to our teachers,

exactly facing the other, as it is written: “the place, O L-rd,
which thou hast made for thee to dwell in, the Sanctuary, O
L-rd, which thy hands have established” (Ex. 15, 17). The ex-
pression “that art builded” indicates that G-d will in time to
come cause the upper Jerusalem to descend below; this is
further proved by the phrase “as a city that is compact (she-
hubrah) together”, where the term hubrah ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NITYR 13Wn 19WRA STIPD 1PN

“These are the accounts of the Mishkan, the Mishkan of
the Testimony”: the opening of the reckoning of what was
given for the Mishkan. The verse opens the discourse in
Likkutei Torah to which the text refers on this joining.

Exodus 38:21x”3:11"% minw

122 0777 NTIY 7Y 270y TpD TR NTYT 19U 19N “TIPD 9N
7797 TIIK"12 K

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Where the tribes went up, the tribes of Yah, a testimony
for Israel.” The verse frames the whole discussion of the
tribes’ ascent.
Psalms 122:4°7:375p 0°2°1n
N DY NITH? PRIYP MTY ARTLIY DPLIY 10y DY
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Vayeitzei the Zohar says that all the tribes are the
arrangements (tikkunim) of the lower world, after the pat-
tern above, and that the tribes ascend in a supernal testi-
mony, as it says, “where the tribes went up, the tribes of
Yah.”

Zohar, Vayetzei 23:231-24:243317:779-8797:370 K31 77 780
R. Jesse said: ‘The sons of the handmaids represented the
four joints which were necessary for the perfecting of the
whole.” R. Eleazar remarked: ‘It was fot that reason that
these joints project outwards, despite the fact that they are
all organic parts of the body, which otherwise is perfectly
straight; and thus all the tribes ascend as a testimony on
high, as Scripture says: “Whither the tribes went up, even
the tribes of the L-rd, as a testimony unto Israel, to give
thanks unto the name of the L-rd” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

oovaw 19y aww

In Pekudei the Zohar reads the verse twice over: “where
the tribes went up” are the tribes below, “the tribes of Yah”
are the tribes above, and “a testimony for Israel” is the
holy Name that is called testimony.

Zohar, Pekudei 19:165-21:17577yp:X”5-7170p:10”° *11pD ,77t71 100
This recondite symbolism underlies the passage, “Whither
the tribes went up, the tribes of the L-rd, as a testimony unto
Israel, to give thanks unto the name of the L-rd” (Ps. 122, 4).
The reference here is to the twelve supernal tribes, they be-
ing the tribes of YH (the L-rd), a name that is a testimony to
Israel.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

oovaY 19y aww

In Acharei the Zohar explains the “tribes” of the verse as
twelve boundaries that branch out from the great and
mighty tree, which inherited them from the side of Abba
and Imma.

Zohar, Achrei Mot 64:378-66:388-11"yw:7”0 N1 *INX 311 100
n”aw:1”0

“Whither the tribes went up, even the tribes of KAH”: these
are the twelve boundaries which spread from that great and
mighty Tree, and which it inherited from the side of the
Father and the Mother. “For there are set thrones for judge-
ment, thrones for the house of David”: that he may inherit
the holy kingdom, he and his sons for all generations. Thus
this is a hymn which David composed concerning the holy
supernal kingdom.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Pvaw 2”0

The Zohar describes the arrangement of the twelve tribes
beneath the Shechinah, like the sea that stood upon twelve
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oxen, three facing each direction, all after the pattern
above.

Zohar, Vayechi 64:651-65:661-X”11n:7"0 °1”

X”07N:770
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The Zohar says that when Malchus shines from the
Supernal Abba she is called kodesh, for she receives from
the house of Abba; this is distinguished from the time she
receives from the house of Imma, as on Yom Kippur.
Zohar, Emor 38:202-40:2261721:-277:1”2 71K 7711 190
This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Praising G-d’s gifts from the earth, the psalmist names

“wine that gladdens the heart of man, to make the face

shine from oil.” The text refers to a discussion of this verse
elsewhere. (context: Steinsaltz Tanakh)

Psalms 104:1570:77p 0°2°1n
707 WIIN"227 D) 13Y 0739 PIETY WiIRI37 Mo 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist praises G-d who “waters the mountains from
His upper chambers,” sending rain from the heavens. The
Zohar reads aliyosav, “His upper chambers,” as Eden.
(context: Steinsaltz Tanakh)
Psalms 104:133:77p 0°2°1n
PIRT V2R Py “en 1RYR 0 AR
Who waterest the mountains from Thine upper chambers;

The earth is full of the fruit of Thy works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Midrash HaNe’elam, Rabbi Tanchum cites “He wa-
ters the mountains from His upper chambers” and says:
which is the aliyah (upper chamber)? This is Eden.

Zohar, Chayei Sara 18:142-1471"np-2"1p:n”> 7w *°1 3711 990
Describing the seventh chamber, which it links with the

silent prayer “Ado-nai, open my lips,” the Zohar speaks of
the will of the heart rising from below upward to Ein Sof,

likuteitorah.com/likkutei-torah/behaaloscha/2/
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“to bind the seventh to the seventh,” and afterward draw-
ing blessings from above downward into all the worlds.

Zohar, Pekudei 52:785-7951”3wn-1"awn: 271 *11pD 71 180
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The Zohar explains why the Menorah follows the Nesi’im’s
offerings: twelve Nesi’im inaugurated the altar, corre-
sponding to the twelve tribes in four banners, while the
Menorah, with its seven lamps lit by the priest, shines
above through Aharon.

Zohar, Beha'alotcha 7:39-9:491”n:'0-1"%:t TMPyna , 17 790
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Among the ten miracles at the sea, the Midrash says the
sea was divided into twelve paths, and that it was split into
parts, as it says, “to Him who split the Sea of Reeds into
parts.”
Midrash Tanchuma, Beshalach 10:1°x: nPw2 ,XnI010 w7
0°7 D77 Y23 .03 2y D7 Y1 0701 1YY A9 NX 017 10K
(7,3 PYPaM) 43 TR WY PR3 D3PI 1AW L7123 D YA
AMYRI B 7Y T2 ON 0N MY 2030 Y 0w p2n
Wy (70,10 M) nYan2 HD’?U DRI 2120 MR LW Ny
0°37 0% 10 37010 02 AT (L3 , 7> MnY) MRV LV 1R
07 Y3 77790 AAR MRAY ,0°7172 00 Wyn (0,70 M)
. ,D7¥70 DOYP0 YN (7 ,TY D°20N)
And lift thou up thy rod (Exod. 14:16). Ten miracles were
performed in their behalf at the sea. The sea was split asun-
der for them, and became a kind of vault, as it is said: Thou
hast struck through with his own rods the heads, etc. (Hab.
3:14). It was divided into twelve paths, as it is said: And
stretch out thy hand over the sea and divide it (Exod. 14:16).
It was turned into dry land, as it is said: And the children of
Israel walked upon dry land ...
Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-

Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Yeshayahu prophesies that in the future G-d “will wave His
hand over the River (the Euphrates) with His mighty wind,
and strike it into seven streams,” drying it so that the ex-
iles can cross on foot. The Alter Rebbe reads the River as
Binah. (context: Steinsaltz Tanakh)
Isaiah 11:15770:8> oyw°
Mam MmN o%ya 'lclgtl"?}] 172 1M 08D ﬁw’? DX onm
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And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He will strike it into seven streams.” The Alter Rebbe
connects the seven streams with the seven lower Sefiros of
Atik and with the three Patriarchs and four Matriarchs.

Isaiah 11:157"0:8" 1771°yw°
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And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At his farewell assembly Yehoshua tells the people in
G-d’s name: “Beyond the River (the Euphrates) your fa-
thers dwelt of old.” The Alter Rebbe uses the verse to place
the fathers’ root beyond the River, Binah. (context:

Steinsaltz Tanakh)

Joshua 24:2'2:775 ywin»
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And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Where the tribes went up.” Here it describes the
Nesi’im’s offerings, the ascent of each tribe from Beriah to

its own root in Atzilus.
Psalms 122:4"7:275p 0°%°11n
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Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge (yoducha) you,” a play on his name,
which Leah gave him in thanks (hoda’ah). The verse
opens the discourse in Torah Ohr that the text cites. (con-
text: Steinsaltz Tanakh)

Genesis 49:8°1:0"n NWwRI2
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Judah, thee shall thy brethren praise; Thy hand shall be on

the neck of thine enemies; Thy father’s sons shall bow down
before thee.

likuteitorah.com/likkutei-torah/behaaloscha/2/

51

52

57171 2y IR
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He will strike it into seven streams.” The seven
lamps follow the pattern of these seven streams.

Isaiah 11:15770:87 17°y2°

MM IMT D2Y3 3Ty 3T APaTY 0v%RTD? 1IYR DR R oM
:DPPYI2 TITM 009 1YY

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Like the good oil upon the head.” The Zohar HaRakia, cit-

ed here, reads the verse as showing that the root of the oil

in Chochmabh is in Atika Kadisha.
Psalms 133:2°2:3"%p 0°2°1n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/behaaloscha/2/ 29



