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“When you raise up the lamps, toward
the face of the Menorah...” (Numbers 8:2)

Avraham’s love rises from below, as the soul sees the world
nullified before G-d; Aharon’s great love works from above to
below, a longing that G-dliness be seen in this world just as it is
above. It is kindled through humility and bitterness over G-d’s
concealment, the crushed oil and the bitter olives, and through
the laws of the Torah it draws down the “good oil” of G-d’s own
wisdom, turning the souls to G-d Himself, “opposite the face of
the Menorah.”

DEDICATED IN HONOR OF
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Avraham’s love rises from below, as the soul sees the world nullified before G-d;
Aharon’s great love works from above to below, a longing that G-dliness be seen in
this world just as it is above. It is kindled through humility and bitterness over
G-d’s concealment, the crushed oil and the bitter olives, and through the laws of
the Torah it draws down the “good 0il” of G-d’s own wisdom, turning the souls to

G-d Himself, “opposite the face of the Menorah.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Menorah is “the word of Havayah,” the source of the souls of Israel; each soul is a lamp, and the
seven lamps are seven paths of serving G-d. Aharon, one of the seven shepherds, kindles them with a
fiery love. Avraham’s love, ahavas olam, comes from contemplating in the Shema how heaven and
earth, space and time, are nullified before G-d, so that one wants nothing but Him; it rises from below
to above. Aharon’s love, ahavah rabbah, comes from the same contemplation felt as pain: G-dliness is
hidden, and the soul has fallen far from it. Bitterness and outcry awaken an arousal from above, until
G-d is “seen eye to eye,” below as above. This is why “Forgive us” follows the Shema, why Tikkun
Chatzos has a fixed time, and why “my tears have been my bread.” The Menorah’s oil, crushed and
drawn from bitter olives, is this humility and bitterness. Over the “hairs” of Aharon’s beard, the laws of
the Torah, runs “the good oil,” G-d’s inner wisdom, the supernal kodesh, which reaches below only
through the Torah’s physical laws. Yet one must seek G-d Himself, “opposite the face of the Menorah,”
and then all seven lamps shine.

OUTLINE

1 The Menorah and its seven lamps -2

Zechariah’s vision shows the Menorah as “the word of Havayah,” the root of the souls of Israel, and its sev-
en lamps as seven paths of service, from love like water and love like fire to lowliness. Aharon, one of the
seven shepherds, kindles them with an intense, fiery love.

2 Avraham’s love, from below to above 13-7

Avraham climbed level by level “toward the south,” the love of Chesed. The command “And you shall love”
is a command to turn the will, the core of the emotions, toward G-d; the Shema leads there by showing that
heaven and earth, space and time, which come only from His Malchus, are nullified before Him, so that one
wants nothing but Him.
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3 Aharon’s love, from above to below

18-9

Aharon, “the groomsman of the Queen,” longs for G-dliness to be revealed below as above. Bitterness over

G-d’s concealment and a cry to Him awaken an arousal from above, until He is “seen eye to eye” and even

the cloud is seen as His: this is ahavah rabbah. An addition explains why tears, which arouse the supernal

eyes, have this power.

4 Bitterness in prayer and at midnight

110

Rebellion comes from G-d’s hiddenness, so after accepting His kingship in the Shema one is pained and

asks “Forgive us.” Bitterness must also have a fixed time, Tikkun Chatzos; through these tears one merits the

“bread” of Torah that reveals G-dliness all day.

5 The crushed oil and the bitter olives

m

Crushed oil is humility, and the bitter olives show that the inner light can be drawn only through the outer.

The “hairs” of Aharon’s beard are the laws of the Torah, a parable and garment, and over them runs “the
good oil,” G-d’s inner wisdom, reached through bitterness over the concealment.

6 The oil of holy anointing

112-14

The oil is the supernal kodesh, beyond the chain of worlds, which flows only through the Torah, and only

onto its laws; so the mitzvos make Israel holy, and in the future the angels will draw holiness from the

souls. As the physical drop carries the essence of wisdom more than speech, the physical laws carry the

very kodesh.

7 Toward the face of the Menorah

Ms-16

Through the Torah and mitzvos G-d’s attributes are revealed from above to below, the higher Chesed that

is the source of ahavah rabbah. Yet one must seek “Him, and not His attributes”: Aharon raises the souls

toward the inner supernal will, “opposite the face of the Menorah,” and then the seven lamps shine.

KEY CONCEPTS

love of the world (ahavas olam) 091y nNanx

Avraham’s love, which comes from contemplating the
world, space and time, and how it is nullified before G-d; it
rises from below to above, from the Chesed called chesed
olam.

great love (ahavah rabbah) 7727 73nx

Aharon’s love, a longing that G-d’s very essence be re-
vealed below as above; it comes from the higher Chesed
called rav chesed and works from above to below.

bitterness n17°77

Pain over G-d’s concealment and the soul’s distance from
Him; it awakens an arousal from above and is likened to
the bitter olives from which the oil comes.
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“the groomsman of the Queen” (shushvina
dematronisa) RN 117YRT KWW

The Zohar’s title for Aharon, who serves Malchus and
brings G-dliness down from above to below.

“the good oil” 201 1MY
Supernal Chochmah, G-d’s inner wisdom, which runs
down over the “hairs,” the laws of the Torah.

kodesh and kadosh v17p / w1p
Kodesh, written without a vav, is the supernal holiness be-
yond the worlds; kadosh, with a vav, is holiness drawn
down into them. The oil of holy anointing is kodesh,
reached only through the Torah.

“toward the face of the Menorah” 1711177 °39 911 %x
The face of the Menorah is the will of the souls; what faces
it is the inner supernal will, G-d Himself, toward whom
Aharon turns the souls.
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SECTION 1 - 11-2

The Menorah and its seven lamps
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“When you raise up the lamps, toward the face of the Menorah shall the seven lamps give light.”
Now, the matter of the Menorah is stated in Zechariah: “I saw, and behold, a menorah of gold,” etc.

The maamar opens with the verse in which Aharon is told to kindle the Menorah’s lamps (Numbers 8:2); the
Hebrew word for “kindle” literally means “raise up.” Before explaining the verse, the Alter Rebbe turns to

the prophet Zechariah’s vision of a golden menorah, which shows what the Menorah stands for.
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And he says, “What are these, my lord?” And he said to me, “This is the word of Havayah to
Zerubbabel.”

Zechariah asks the angel what the vision means, and the angel answers, “This is the word of Havayah to
Zerubbabel”: Zerubbabel, a descendant of King David, led the Jews who returned from Babylon and laid the
foundation of the Second Temple. The Alter Rebbe takes the answer as a definition: the Menorah is “the word
of Havayah.”
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The meaning is that the matter of the Menorah is the level of “the word of Havayah,” which is the
source of the souls of Israel; as it is said, “and You breathed it into me,” and as it is written, “And
He breathed into his nostrils the soul of [life],” etc.

The meaning: “the word of Havayah” is the source of the Jewish souls. Just as speech comes out of breath,

the soul was “breathed” into man by G-d, as the morning blessing Elokai Neshamah says and as the Torah
describes the creation of Adam; so the Menorah stands for the root of the souls of Israel.
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(See what is written in the discourse beginning “And the number of the children of Israel shall
be.”) And Israel are called by the name Zerubbabel on account of [the verse] “And I will sow her for
Me in the land,” and they were then in the exile of Babylon; the prince, too, was called Zerubbabel
on this account.
The name Zerubbabel is read as zeru’a Bavel, “sown in Babylon,” recalling Hosea’s “I will sow her for Me in
the land”: the Jewish people, then exiled in Babylon, are G-d’s seed, and their leader carried the same name
for the same reason, so “to Zerubbabel” means to the souls of Israel. In Likkutei Torah, Bamidbar (“And the

number of the children of Israel shall be”), the Alter Rebbe explains that the source of the souls, Knesses
Yisrael, is called “earth,” the level of His Malchus.
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And this is “the word of Havayah to Zerubbabel,” and it is the matter of the Menorah: for the soul is
called a lamp, as it is written, “The soul of man is the lamp of Havayah,” and the souls of Israel as a
whole are called the Menorah. And it has the aspect of seven lamps, which are seven levels in the
service of G-d: there is one who serves out of a love drawn like water,

Each soul is a lamp, as Proverbs says, and all the souls together make up the Menorah. Its seven lamps are
seven paths in serving G-d, and the first is a love that flows gently and steadily, “like water.”
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and there is [one who serves| out of a love like flashes of fire (see the discourse beginning “When
you come, etc. ... the land shall rest”; and on the matter of a love drawn like water, the discourse
beginning “Then [Israel] sang, etc. ... Spring up, O well”);
The second path is a passionate love that burns “like flashes of fire.” The parenthesis sends the reader to two
discourses; in the one on “Spring up, O well” (Likkutei Torah, Chukas), the well’s living water is a love with-

out pause, steadier than the fiery love of prayer that passes afterwards: the quality of Avraham, “drawn after
You like water.”
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and there is [service] through the Torah, the middle line (see the discourse beginning “To my mare
among the chariots,” and the discourse beginning “Your cheeks are comely,” and the discourse be-
ginning “So that the Torah of [Havayah] may be”);

The third path is service through the Torah, called “the middle line” because it stands between the two loves

and joins them. In Likkutei Torah, Shir HaShirim (“Your cheeks are comely”), service is fire rising from be-

low, acts of kindness are water flowing from above, and the Torah is the level between them.
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and there is [service] through victory, to prevail and to overcome in the service of G-d, in “turning
from evil and doing good” (see what is written in the discourse beginning “And Netzach, this is
Jerusalem,” and in the discourse beginning “For the conductor, on the Sheminis,” and in the dis-
course beginning “These are the journeys”); and there is [service] through acknowledgment (see
what is written in the discourse beginning “You set all the borders of the earth,” and in the dis-
course beginning “Yehudah, you”).

The fourth path is victory: the resolve to prevail, both in refraining from evil and in doing good; in Likkutei

Torah, Masei, Netzach is the strength to keep doing good by firm resolve even after its reason is no longer

felt. The fifth is acknowledgment (hodayah), bowing before G-d, which Torah Ohr, Vayechi, finds in the

name Yehudah, “this time I will acknowledge.”
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And likewise there is service through uplifting oneself, as our Sages, of blessed memory, said in
the Mishnah at the end of chapter 14 of Shabbos, “All Israel are children of kings,” and as it is writ-
ten, “And his heart was lifted up in the ways of Havayah.” And there is [service] through lowliness,
etc.

The last two paths are opposites. One is a holy sense of loftiness, since every Jew is royalty, as the Mishnah
says, like King Yehoshafat, whose “heart was lifted up in the ways of Havayah”; the other is lowliness.
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2. Now, Aharon is the one who kindles these lamps, because he is one of the seven shepherds who
draw down life-force (chayus) and G-dliness to the souls of Israel as a whole;

Aharon lights the lamps because he is one of the “seven shepherds,” the great leaders who channel life and
G-dliness to the whole Jewish people; Torah Ohr, Tetzaveh, counts Avraham as the first of them. The Kehot

note traces this list of seven shepherds, which includes Aharon, to the Tikkunim printed in Zohar Chadash.
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and he draws [this] down so as to raise up an intense love for G-d, and to enlarge the blaze of the
fire of love, like flashes of fire, a blazing flame “within a man, and a deep heart.”

Aharon’s particular gift is to raise up in the souls an intense, fiery love for G-d and to fan it into a great
blaze. The phrase “within a man, and a deep heart” (Psalms 64:7) points to the innermost depths of the per-
son, where this love burns.

SECTION 2 - 13-7

Avraham’s love, from below to above
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This will be understood by first [explaining]| the difference and the superior virtue of the level of
Aharon over the virtue and rank of Avraham our father, peace be upon him, who is called “Avra-
ham, who loves Me.”

To understand Aharon’s love, the Alter Rebbe first contrasts it with the love of Avraham, whom the prophet

calls “Avraham, who loves Me.” In Torah Ohr, Tetzaveh, he draws the same contrast from the Zohar’s two
kinds of kindness, chesed olam and rav chesed, to which this maamar returns at its end.
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For of Avraham our father, peace be upon him, it says, “going on and journeying toward the south
(hanegbah).” That is, he went from level to level, from below to above, until he cleaved to the level
of “toward the south,” which is the level of love of G-d: to cleave to Him with attachment, desire
and thirst, etc.

Scripture says Avraham went “going on and journeying toward the south,” which the Zohar reads as rising

level after level. The south stands for love, so Avraham'’s love climbs from below upward: a thirst and long-
ing to cleave to G-d.
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And along these lines [the Sages] instituted that one say Baruch She’amar first, and afterwards

Pesukei deZimrah, until afterwards one reaches the level of “And you shall love” in the Shema, etc.

The morning prayers are arranged the same way, as an ascent: first the blessing Baruch She’amar, then the
psalms of praise called Pesukei deZimrah, until one reaches the Shema and its command “And you shall

love.”
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For “And you shall love” is not a command concerning the natural attribute of love in the heart,
since this natural attribute of love is certainly hidden in the heart of each and every Jew; rather,
“And you shall love” (ve’ahavta) is from the term avah, which means will, because the will is the in-
ner dimension (pnimiyus) of the emotive attributes (middos),

That command cannot mean the natural love of the heart, for every Jew already has it hidden in his heart,

and there would be nothing to command. Instead the Alter Rebbe connects ve’ahavta, “you shall love,” with
avah, “to be willing”: the command is about the will, the innermost core of the emotions.
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as we see tangibly that the will directs a person’s emotive attributes: for even if there is something
before him that holds delight according to the nature of the attributes, if he withdraws his will from

it for some reason or consideration, he does not receive satisfaction and delight from it.

Everyday experience shows that the will rules the emotions: something that would naturally give pleasure
gives none once a person, for some reason, has stopped wanting it.

likuteitorah.com/likkutei-torah/behaaloscha/1/ 8
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And so too the reverse: if there is before him, G-d forbid, something of pain and suffering, and he
sets his will toward it, he does not feel the suffering so much. Thus the attributes depend on the
will; that is, it is their inner dimension and their life-force.

The reverse is also true: pain that a person has chosen to accept hurts him much less. So the emotions de-
pend on the will, which is their inner life.
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(For the will is the level of Keser (the Crown), and there is will and there is will; see what is written
on this in the discourse beginning “And Moshe assembled.” At any rate, even the lower will, which
derives from the intellect, is above the emotive attributes, which derive from the intellect.
A parenthesis adds that the will is rooted in Keser, the level above intellect; Iggeres HaKodesh 29 explains
that the supernal will is called “the supernal Keser,” a crown, because it rises above and encircles the intel-

lect. There is a higher and a lower will (as Likkutei Torah, Bamidbar, explains), and even the lower will,

which comes from the intellect, stands above the emotions, which also come from it.
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And this is the matter of “the face of the Menorah,” and it is a vessel for the level of the supernal
will, which is above intellect; and this is the matter of the raising up of the lamps that is done by
Aharon.)

This lower will is “the face of the Menorah,” and it serves as a vessel for the supernal will, which is above in-

3

tellect. Drawing that higher will into it is what Aharon’s “raising up” of the lamps means.
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And it is concerning this that the verse commands one to turn his will, his longing and his desire to
loving G-d, so that he will have no other desire or will besides Him; as it is written, “Whom have I in
heaven? And with You, I desire nothing on earth. My flesh and my heart are consumed,” etc.

So “And you shall love” means: turn your will, longing and desire entirely toward G-d, until you want nothing

else. The Psalmist expresses this when he says that nothing in heaven or on earth matters to him besides
G-d, and his flesh and heart are consumed in longing.

likuteitorah.com/likkutei-torah/behaaloscha/1/ 9
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And what is to be the way to this love and this will? Scripture placed before it the verse “Hear, O
Israel, Havayah is our G-d,” etc.: to contemplate well and to take to heart how He, may He be
blessed, is One in the heavens and on the earth;

How does one come to such a love and will? The Torah places the Shema’s declaration of G-d’s oneness first:
one must contemplate deeply how G-d is One in the heavens and on the earth.
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that is, even in the chain of descending worlds (hishtalshelus) of heaven and earth, spiritual and
physical, the level of the six extremities (vav ketzavos), separate worlds, they are united in His uni-
ty, blessed be He, because they are nullified to Him, blessed be He, for “all before Him is account-
ed as nothing.”

G-d’s oneness in heaven and earth means that even the separate worlds, spiritual and physical, called “the

six extremities,” are made one with Him, because they are utterly nullified before Him. In the Zohar’s words,
“all before Him is accounted as nothing.”
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For above the level of hishtalshelus, the level of heaven and earth, it is not fitting to use the term
“One” of Him, blessed be He, as is explained elsewhere on [the verse] “And I appeared to
Avraham,” etc.;
Above the chain of worlds the word “One” does not apply to G-d at all. In Torah Ohr, Va’eira (“And I appeared
to Avraham?), the Alter Rebbe explains that His own essence is “singular” (yachid), and He is called “One” as

He is One in the seven heavens, the earth and the four directions, which are nullified to the light within
them.
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and even at the source of hishtalshelus, the level of “Who renews each day, continually, the work of
creation,” it is called “Havayah Elokeinu” (Havayah our G-d), the level of “two companions who
never part,” for He continually renews, etc.

Even at the source of the worlds, the power that “renews each day, continually, the work of creation” (in the

words of the blessing Yotzer Or before the Shema), He is called “Havayah Elokeinu,” two Names joined, “two

companions who never part,” and not “One”; for there He is constantly renewing creation.

likuteitorah.com/likkutei-torah/behaaloscha/1/ 10
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And the term “One” applies only within hishtalshelus, the level of heaven and earth, etc., which are
the level of the six extremities, spiritual and physical, which are of the world of separation (alma
deferuda), etc.

“One” fits only within the chain of worlds, the six extremities of the “world of separation” (alma deferuda),
where separate things exist to be united in Him.
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And He, may He be blessed, is One in them, because they are united in His unity and nullified to
Him, for “before Him all is accounted as nothing.” [These are] the six spiritual extremities, as it is
written, “Yours, Havayabh, is the greatness and the might,” etc.,

G-d is One within the six extremities because they are absorbed in His unity and nullified before Him. The

six spiritual extremities are the six emotive attributes named in the verse “Yours, Havayah, is the greatness,
and the might,” and so on.
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and also the six physical extremities, which make up the whole of the dimension of place, as it is
written, “Behold, there is a place with Me”: place is nullified to Him, because He, may He be
blessed, encompasses all worlds (sovev kol almin), and before Him, may He be blessed, it is not
called by the name “place” at all;

The six physical extremities are the six directions that together make up space. The verse “Behold, there is a

place with Me” is read as saying that place is nullified to Him: since He encompasses all worlds (sovev kol
almin), before Him it does not count as “place” at all.
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for before Him, may He be blessed, no place or time whatsoever applies, since they themselves are
created from nothing into something. And therefore one says afterwards, “Blessed be the Name of
the glory of His kingdom forever and ever.”

Space and time are themselves created from nothing, so they have no hold on the Creator. This is why the

first verse of the Shema is followed by “Blessed be the Name of the glory of His kingdom forever and ever,”
which the Alter Rebbe now explains.
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The meaning is that from the level of His Malchus (sovereignty) the dimension of place and time is
drawn forth, as it is written, “Your kingship is the kingship of all worlds, and Your dominion is in

each and every generation”; only that it is from the level of a name alone,

The meaning: space and time come from G-d’s Malchus, His sovereignty, as the psalm says, “all worlds” be-
ing space and “each and every generation” time. Yet this comes only from His “Name.”
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which is nothing but an extension of radiance and illumination, to shine from Him to what is other
than He, so that His Name will be called upon it, and that alone. And see on this in Sefer Shel
Beinonim (Tanya), Part II, chapter 7. And when one contemplates these matters well, and they be-
come truly fixed in his heart, then he will desire no other desire, nor any will apart from Him, may
He be blessed.
A name is nothing but a ray that goes out from its bearer so that others can relate to him; so the worlds re-
ceive only G-d’s “Name.” Tanya, Shaar HaYichud VehaEmunah, chapter 7 (to which the text refers), explains

that space and time are nullified before His essence like the sun’s light within the sun; one who truly takes
this to heart will want nothing but G-d Himself.
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As it is written, “Whom have I in heaven,” which are spiritual delights, “and with You, I desire

nothing on earth,” which are physical delights; because all of it is the dimension of place and time.

The verse “Whom have I in heaven ... on earth” now gains its full sense: heaven stands for spiritual delights
and earth for physical ones, and both belong to the realm of space and time.

likuteitorah.com/likkutei-torah/behaaloscha/1/ 12
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Even all the perceptions that are attained in this world fall under place and time. And therefore,
“my flesh and my heart are consumed,” that there be “the Rock of my heart,” etc.: to be nullified to
Him, may He be blessed, to cleave to Him alone, may He be blessed.

Even the spiritual insights one reaches in this world are bounded by space and time. So the soul longs, its

“flesh and heart consumed,” for G-d alone, “the Rock of my heart”: to be nullified before Him and cleave to
Him alone.
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(And this is why it was “going on and journeying toward the south”: for Chesed (kindness) is the be-
ginning of the six extremities, and of it is said, “You are a kohen forever”; and it is also the level of
“by day” (yomam), which “goes along with all the days.” Therefore the nullification of the six ex-
tremities, spiritual and physical, in their source is through the level of Chesed, the level of a kohen,
“who serves beneath Him,” in Parshas Yisro, folio 67b;
This is why Avraham’s ascent was “toward the south”: the south is Chesed, the first of the six emotive attrib-
utes, the quality of the kohen and of the “day” that includes all the days, and through it the six extremities
are nullified into their source. The explanation that follows this maamar in Likkutei Torah (Beha’alotcha

31a) cites the same Zohar: Michael, “the great kohen” on the right, draws ahavas olam from Chesed to
Avraham, while Aharon the High Priest kindles the Menorah with ahavah rabbah.
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just as the raising up of the offerings, animals, whose root is from “the face of an ox,” is also specif-
ically through “the lion that consumes the offerings.” Also, “the south” is called the right, and the
main strength is in the right, and it is necessary “to include the left in the right.” And see what is
written in the discourse beginning “Go forth and gaze” on the matter of “Lift up your hands [in]
holiness,” etc.)
In the same way the offerings, animals rooted in “the face of an ox” on the left in Ezekiel’s vision, are raised
up through “the lion that consumes the offerings,” whose face is on the right; the south is the right side,
where the main strength lies, and the left must be included within it. The discourse “Go forth and gaze”

(Likkutei Torah, Shir HaShirim) explains “Lift up your hands [in] holiness” as the first two verses of the
Shema, through which Israel draw blessing from the supernal kodesh.

likuteitorah.com/likkutei-torah/behaaloscha/1/ 13



LIKKUTEI TORAH - PARSHAS BEHAALOSCHA - MAAMAR 1 D193 YA 19°KR° 171300 018 5y PR M3 DR -|m‘?sm:

SECTION 3 - 18-9

Aharon’s love, from above to below

55 7291¥ NAR RPN TAARY (mown vyl TPV 173K QTR 213 DAY N9YR (7o) 17D 1A A
L0 DIPK 09Iy onan Inphl

3. Now, all this is the virtue and rank of the level of Avraham our father, peace be upon him. This
love is called “love of the world” (ahavas olam), because it is taken from the level of the world, place
and time:

All of this describes Avraham’s level. His love is called ahavas olam: the phrase usually means “everlasting
love,” but here olam is read as “world,” for this love comes from contemplating the world, space and time.
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how they are nullified to Him, may He be blessed. And it is called “from below to above,” because it
is the service of man, “the service of love” (pulchana dirchimusa), from level to level, as men-
tioned above.

What one contemplates is how they are nullified before G-d. This love is called “from below to above” be-

cause it is a person’s own effort, “the service of love,” climbing step by step as described earlier.
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But the level of Aharon is a different level: he is “the groomsman of the Queen” (shushvina dema-
tronisa), in the manner of from above to below. That is, all his desire and longing is that the glory
of G-d be revealed to eyes of flesh, that there be a revelation of His G-dliness, may He be blessed,

below as above.

Aharon’s love is of another kind. As “the groomsman of the Queen,” the Zohar’s name for him (the Queen
being Malchus, the Shechinah), he works from above to below: all his longing is that G-d’s glory be revealed
to physical eyes, so that G-dliness is as manifest below as it is above. The Tzemach Tzedek (Or HaTorah,
Tetzaveh) adds that this revelation below as above is the supernal union of the Holy One, blessed be He, and
His Shechinah, a power that came to Aharon through the Giving of the Torah and that Avraham, who lived
before it, did not yet have.

likuteitorah.com/likkutei-torah/behaaloscha/1/ 14
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(And this is like the difference between rinah (joyous song) and simchah (joy), which is explained
elsewhere, in the discourse beginning “Sing and rejoice.”) (And see Parshas Korach, folio 177b,
and Parshas Shemini, folio 38b and folio 39a, and the Likkutei Torah of the Arizal, Parshas
Beha’alotcha, at the end of the discourse beginning “The mitzvah of kindling the lamps.”)
The difference is like that between rinah, joyous song, and simchah, joy: in Torah Ohr, Miketz (“Sing and re-
joice™), rinah is the song of the angels, a yearning that rises from below to above, since they have no Torah

and mitzvos that draw down from above to below. The other references are to the Zohar on Parshas Korach,

where Aharon is called the Queen’s groomsman, and on Parshas Shemini, and to the Arizal’s Likkutei Torah.
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And this is [the meaning of] “Who is a chassid? One who acts kindly with his Maker (kono),” with
“his nest” (kan dilei), etc., and not in order to cleave to Him, may He be blessed, to quench his own
thirst alone, etc.,

This is the meaning of the teaching “Who is a chassid? One who acts kindly with his Maker (kono),” read as

“with his nest (kan),” the Shechinah. The chassid serves in order to benefit G-d, as it were, and not only to
quench his own thirst for closeness.
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as is explained in Sefer Shel Beinonim (Tanya), chapter ten and chapter 41. And see there, in chap-
ter 10, that they are therefore called “people of ascent” (bnei aliyah), because their service is for
the sake of the Most High, etc. And according to this, one can explain the meaning of the expres-
sion “Beha’alotcha” (“when you raise up”).

Tanya explains that such people are called “people of ascent” (bnei aliyah) because their service is for the

sake of the Most High. The Alter Rebbe suggests that this is the sense of the word Beha’alotcha, “when you
raise up,” which shares the root of aliyah, ascent.
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And this love comes through that very same contemplation in the Shema, on “One,” when one
brings bitterness into his soul over the darkness that hides His G-dliness, so that nothing is seen by
eyes of flesh but the dimension of place and time; and they are far from the light of His counte-

nance, may He be blessed, for “no thought can grasp Him at all.”

Aharon’s love comes from the same contemplation of “One” in the Shema, but felt from another side: a per-
son is pained that G-dliness is hidden and that physical eyes see only space and time. These are far from G-d

Himself, whom “no thought can grasp at all.”
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And the dimension of place and time applies only to the level of His Malchus (sovereignty), may He
be blessed, for then it is fitting to say “He is King, He was King, He will be King,” etc.;

Space and time relate only to G-d’s Malchus, His sovereignty. Only of a king can one say “He is King, He was
King, He will be King,” words that already speak in terms of time.
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and as it is written, “Your kingship is the kingship of all worlds, and Your dominion is in each and
every generation”: the worlds, which are the dimension of place, [and] “each and every
generation,” which is the dimension of time, are drawn from the level of His Malchus and His do-
minion, may He be blessed.

The psalm says the same: “all worlds” is space and “each and every generation” is time, and both flow from
His Malchus and His dominion.
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But from His being and essence, as it were, they are exceedingly and utterly far. And therefore his

soul will be very embittered when he takes to heart this descent and this distance:

But from G-d’s very being and essence, space and time are infinitely distant. When a person takes to heart
how far his soul has fallen, he is filled with bitterness.
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that his soul has descended very, very low, into the lowest of levels, utterly far from G-d. And he will
cry out to G-d in his distress, that the light of G-d shine for him within the darkness and the divid-
ing screen.

His soul has come down to the lowest of levels, utterly far from G-d. So he cries out to G-d in his distress,
that G-d’s light shine through the darkness and through the screen that divides him from G-d.
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(As is explained elsewhere, in the discourse beginning “To understand the meaning of the Thirteen
Attributes, ‘Who is a G-d like You,’” etc., on the meaning and matter of “teshuvah (return) preced-
ed the world.”)

This refers to the discourse on the Thirteen Attributes of Mercy (“Who is a G-d like You”) in Likkutei Torah,
Rosh Hashanah. There “teshuvah preceded the world” is explained: when a person takes to heart that the
whole world is under time, and time is like a moment before G-d, his soul yearns to cleave to Him, and such
teshuvah is above time and the world.
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And as it is written, “Whom have I in heaven? And with You, I desire nothing on earth. My flesh and
my heart are consumed; the Rock of my heart and my portion is G-d forever (le’olam)” (see what is
written on this in the discourse beginning “On the eighth day, an assembly”): that is, that there be
arevelation of His G-dliness to the world (le’olam), as mentioned above.

The verse from Psalms is now read to its end, “my portion is G-d le’olam,” taking le’olam not as “forever”
but as “to the world.” The longing is that G-dliness be revealed in the world.
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Now, through the arousal from below (isarusa dilesata), in this bitterness and this outcry, he brings

about an arousal from above (isarusa dileila), until “a spirit is poured out from on high,” so that

9 &

“the glory of Havayah is revealed, and all flesh shall see” “eye to eye,” etc.

This bitterness and outcry is an arousal from below, and it awakens an arousal from above: a spirit from on
high, so that G-d’s glory is revealed and all flesh sees it “eye to eye.” The phrases come from Isaiah’s
prophecies of the redemption.
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(As is explained elsewhere, in the discourse beginning “When Israel put ‘we will do’ before ‘we will
hear’”; and see the Idra, folio 137a.) Just as from above to below “all before Him is accounted as
nothing,” so from below to above it will be seen by the eyes of all flesh as above.

From G-d’s side, all is as nothing before Him; the hope is that from below, too, physical eyes will see this just

as it is above. The parenthesis refers to a discourse on Israel’s “we will do” before “we will hear,” and to the
Idra Rabba, the Zohar’s account of Rabbi Shimon bar Yochai’s great assembly.
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And this is the level of Aharon, [whose name has] the letters of nir’eh, “seen” (as is written in the
Zohar, Parshas Emor, folio 103, at the beginning of side a, and in the Mikdash Melech and in the
Ramaz there).
This is Aharon’s level: the letters of his name, 177X, are the letters of X171, “seen.” The Zohar (Emor 103a)
reads his name into the verse “eye to eye You were seen,” for the clouds of glory came in his merit; the

Mikdash Melech (Rabbi Shalom Buzaglo’s commentary on the Zohar) and the Ramaz (Rabbi Moshe Zacuto)
comment there.
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And as it is written, “that You, Havayah, are seen eye to eye, and Your cloud stands over them.” The
meaning is: eye to eye they will see the revelation of His G-dliness, that “all before Him is account-
ed as nothing.”

Moshe, pleading for Israel after the spies, says that the nations have heard “that You, Havayah, are seen eye

to eye, and Your cloud stands over them.” The Alter Rebbe reads the first half as open sight: they will see with
their own eyes that all is as nothing before Him.
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And the cloud and the darkness that conceals, they will see that it is “Your cloud,” for everything is
from You. If so, there is no concealment or hiddenness at all before Him, may He be blessed, G-d
forbid, for before Him “darkness is as light.” And this love, which is in this level of seeing, is called
“great love” (ahavah rabbah), which is above the level of “love of the world” (ahavas olam), the level
of place and time, etc.
The second half is read too: even the cloud and the darkness that hide Him will be seen as “Your cloud,”
coming from G-d Himself, so that before Him nothing is hidden, for “darkness is as light.” The love born of

such seeing is called ahavah rabbah, “great love,” higher than the ahavas olam that comes from contemplat-
ing space and time.
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And it is actual nearness to G-d, to His very being and essence, as it were, and it is called “from
above to below,” etc.; and the discerning will understand. (And see what is written in Parshas
Tetzaveh on [the verse| “And you shall make holy garments for Aharon,” etc.)

This great love is real closeness to G-d’s very essence, and it moves from above to below. Torah Ohr,

Tetzaveh, to which the text refers, explains that Aharon, the man of kindness and High Priest, draws ahavah

rabbah down to the souls of Israel, and his holy garments are garments for this love.
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And this shall be a person’s desire and longing. And after this he will draw down [a love] that is
“fierce as death,” whose “flashes are flashes of fire, the flame of G-d,” only for this: that there be a
revelation of His G-dliness, may He be blessed; and when the darkness covers, hides and conceals
His holiness, he will be greatly embittered. (And see what is written at the end of the discourse be-
ginning “Set me as a seal,” on the matter of “for love is fierce as death.”)
This should be a person’s whole longing, and from it he draws down the love that is “fierce as death,” blazing
like fire, all for the sake of revealing G-dliness; whenever darkness covers G-d’s holiness, he is deeply
pained. The discourse “Set me as a seal” (Likkutei Torah, Shir HaShirim) explains that just as the soul finds it

hard to leave the body, though the body darkens it, so Knesses Yisrael asks that her bond stay like a seal even
in darkness, after the love of prayer has passed.
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[Addition: And the reason that through the tears and the bitterness one merits an arousal from
above, in the manner of “seen eye to eye,” as mentioned above, is as Rabbi Chaim Vital wrote on
the saying of our Sages, of blessed memory (chapter 5 of Berachos, folio 32b, and chapter 4 of Bava
Metzia, folio 59a): “Even though the gates of prayer have been locked, the gates of tears have not

9

been locked, as it is said, ‘Do not be silent at my tears’” (Psalms, chapter 39, [verse] 13).

A bracketed addition now explains why tears and bitterness bring the arousal from above that makes
G-dliness “seen eye to eye.” It starts from the Talmud’s teaching (Berachos 32b, Bava Metzia 59a) that even
when the gates of prayer are locked, the gates of tears are never locked, as the Psalmist says, “Do not be
silent at my tears,” and from what Rabbi Chaim Vital, the Arizal’s chief disciple, wrote on it.
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And Rabbi Chaim Vital explained: because with a tear one arouses the supernal eyes, which are
Netzach and Hod of Chochmah, etc.

£

Rabbi Chaim Vital explains that tears arouse the “supernal eyes,” which are Netzach and Hod within

Chochmah.
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And the explanation of these words is as is explained below, in Parshas Re’eh, at the end of the dis-
course beginning “When you hearken to the voice,” on the matter of “to do what is right in the eyes
of Havayah.”

For the explanation the addition points to a later discourse, in Parshas Re’eh, on “When you hearken to the

voice of Havayah your G-d ... to do what is right in the eyes of Havayah.” There the aim of hearkening is that
the Infinite Light be revealed upon the soul, which is “to do what is right in the eyes of Havayah.”
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That is, the level of “the eyes of Havayah are toward the righteous”: just as from above to below “all
before Him is accounted as nothing,” so from below to above it will be seen by eyes of flesh as
above.

Doing “what is right in the eyes of Havayah” draws down the level of “the eyes of Havayah are toward the

righteous”: what is true above, that all is as nothing before G-d, comes to be seen by physical eyes below as
well.
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And this drawing down comes through the tears that he sheds from his eyes in bitterness over his
distance from G-d, etc. And see in Me’orei Or, the letter dalet (section 17), on the matter of “tear,”

and in the Y.N. there, and in the letter mem (section 92).

This revelation is drawn down by the tears a person sheds in bitterness over his distance from G-d. The ref-
erences are to Me’orei Or, an alphabetical work of Kabbalistic terms, under “tear” and under the letter mem,
and to a further source there abbreviated Y.N.
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For through this he arouses, as it were, the level of the supernal eyes, that there be “the eyes of
Havayah toward the righteous,” “Open Your eyes and see,” etc.

Through the tears one arouses, as it were, the supernal eyes, so that “the eyes of Havayah are toward the

righteous” and G-d is asked to “open Your eyes and see.”
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And see further on the matter of “My tears have been my bread” in the book Asarah Maamaros
(Maamar Chakor Din, Part I, at the beginning of chapter 24):

The reader is also referred to Asarah Maamaros, the Kabbalistic work of Rabbi Menachem Azariah of Fano,

on the verse “My tears have been my bread.”
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the explanation is that the bread is when he takes to heart that the level of “Where” (ayeh), which is
the first three [Sefiros], Keser, Chochmah and Binah, is “your G-d,” etc.; see there. And see what is
written in Parshas Shemos on [the verse] “Where is the scribe,” etc.,

There the “bread” is explained as taking to heart that “Where” (ayeh), the hidden level of Keser, Chochmah

and Binah, is “your G-d”: the mockers’ question “Where is your G-d?” is read as a statement. The reader is
also sent to the discourse on “Where is the scribe” in Parshas Shemos.
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and in the discourse beginning “For over all the glory,” on the matter of “Where is the place of His
glory,” etc. And see further on this in the Midrash Rabbah, at the end of Parshas Metzora, section
19, and in Eichah [Rabbah], at the beginning of the section “She weeps bitterly.”]

Further references are the discourse on Isaiah’s “For over all the glory,” on “Where is the place of His
glory,” and the Midrash Rabbah on Metzora and on Eichah. With this the bracketed addition ends.

SECTION 4 - 110

Bitterness in prayer and at midnight
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4. And with this one will understand why they instituted in the prayer of Shemoneh Esreh “Forgive
us, for we have sinned” after the Shema, in which one accepts upon himself the yoke of the king-

dom of Heaven and the commandment “And you shall love.”

Section 4 applies all this to the order of prayer: why “Forgive us, for we have sinned,” a blessing of the
Shemoneh Esreh (the standing prayer of eighteen blessings), comes right after the Shema, in which one ac-
cepts G-d’s kingship and the command to love Him. In Likkutei Torah, Shabbos Shuvah, the Alter Rebbe
cites this very passage: only after accepting the yoke of Heaven and dwelling on “One” does a person under-
stand that there is sin and transgression.
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For it is written, “Fools, because of the way of their transgression, and because of their iniquities,
afflict themselves.” The meaning is: over their iniquities they afflict themselves and do teshuvah
(return).

The psalm says that “fools” are afflicted “because of the way of their transgression” and because of their in-

iquities. The Alter Rebbe reads “afflict themselves” as fasting and teshuvah: over their iniquities, the ordi-
nary sins, people do repent.
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And as for their transgression, which is greater than their iniquities, for “transgressions (pesha’im)
are the rebellions” (and see what is written in the discourse beginning “As an eagle stirs up,” on
the matter of “for we have transgressed,” and this is “and they have transgressed against Me.” The
meaning of “against Me” (bi) is along the lines of what is written in Parshas Acharei, folio 66b, on
the meaning of “By Myself (bi) I have sworn,” and in Parshas Nasso, folio 130a; and even so, “they
are fools because of the way of their transgression”): nevertheless they are fools about them, for
they do not know the way of their transgression.

But pesha, transgression, is graver, for the Talmud defines pesha’im as rebellions; and about these they re-

main “fools,” because they do not recognize the way that leads to them. The parenthesis refers to the dis-

course “As an eagle stirs up” (Likkutei Torah, Ha’azinu), where “for we have transgressed” is read as failing

to guard the G-dly spark in the soul, so that “they have transgressed against Me (bi)” means against the
G-dly spark within them, and to passages of the Zohar on the meaning of bi, “by Myself.”

OYWD 777 ROX wnn oywon X9

And [it says]| not “from their transgression” itself, but “from the way of their transgression,”

The verse says precisely “the way of their transgression,” not the transgression itself: their folly lies in not
seeing what leads to rebellion.
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for the way that causes transgression and rebellion is the casting off of the yoke of the kingdom of
Heaven; and this is because He is not seen by eyes of flesh as a king of flesh and blood |[is].

That way is the casting off of the yoke of Heaven’s kingship, and its cause is that G-d is not seen by physical
eyes the way a human king is.
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And therefore, in the Shema, when one accepts the yoke of the kingdom of Heaven and lingers over
“One,” and through this reaches “And you shall love,” to desire the revelation of His G-dliness, may
He be blessed, and that the darkness not darken [it] from him, then he becomes very embittered,
and understands that there is sin and transgression through which the darkness darkens, so that he
is utterly far from the light of His countenance, may He be blessed; and then he says in the
Shemoneh Esreh, “Forgive us,” etc.

In the Shema one accepts G-d’s kingship, dwells at length on the word “One” (as the Talmud praises length-

ening it), and so reaches “And you shall love”: the desire that G-dliness be revealed and no longer hidden by

darkness. Then he feels bitter, understanding that sin and rebellion bring on the darkness and leave him ut-

terly far from G-d; so in the Shemoneh Esreh he asks, “Forgive us.”

L(DPWODWR TN 5231290 1 AT URY)
(And see what is written in the discourse beginning “How goodly,” concerning “and the third
answer.”)

The parenthesis refers to the discourse “How goodly” (Likkutei Torah, Balak), whose “third answer” is a still
higher teshuvah: even one who has fully turned from evil and done good may still feel himself a separate
“something,” even in his love, and he returns from that distance to his source.
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But this bitterness, from the contemplation at the time of the Shema and prayer alone, is not
enough; rather, one must set fixed times. And therefore they instituted a fixed time, in Tikkun
Chatzos, to fix this bitterness in one’s soul.

Bitterness felt only during the Shema and prayer is not enough; it needs fixed times. That is why Tikkun

Chatzos, the midnight lament over the exile, was established: to set a regular time for this bitterness, which,
as the Kehot note reports, Sefer HaMaamarim 5562 describes as bitterness over the casting off of the yoke.
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And this is “when we remembered Zion,” which is the point of the kingdom of Heaven, as is ex-
plained elsewhere; and through the bitterness one merits the level of the revelation of His
G-dliness, may He be blessed, as mentioned above.

Tikkun Chatzos mourns over Zion, “when we remembered Zion,” and Zion is the point of Heaven’s kingship.
Through this bitterness one merits the revelation of G-dliness, as explained above.
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And see what is written on the reason for this in the discourse beginning “And behold, a menorah
of gold”: that this bitterness comes through the level of “through Chochmah (wisdom) they are re-
fined” (bechochmah isbreru), the opposite of the level of “fools because of the way of their trans-
gression,” etc.; and in Chochmabh is the revelation of the Infinite Light (Or Ein Sof): “Havayah, with
Chochmah.”
The reason is given in the discourse “And behold, a menorah of gold”: this bitterness comes from
Chochmah, which “refines,” the opposite of the folly of “fools because of the way of their transgression,” and
in Chochmah the Infinite Light is revealed, as in “Havayah, with Chochmah, founded the earth.” In Likkutei

Torah, Vayikra, “through Chochmah they are refined” is explained by rennet, which separates cheese from

whey without leaving its own taste in either.
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(And see what is written below, another reason for this, that through the bitterness one merits the
revelation of G-dliness. And see further on this in the discourse beginning “And behold, a menorah
of gold.”)

The parenthesis notes that another reason for the power of bitterness will be given later in this maamar, and

refers again to the discourse “And behold, a menorah of gold.”
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Now, what brings about the reward of a mitzvah is the mitzvah itself, for the Torah and the mitzvos
are themselves the drawing down of the revelation of His G-dliness, may He be blessed, below.

A further step: the reward of a mitzvah is the mitzvah itself, because the Torah and the mitzvos are them-
selves the drawing down of G-dliness into this world. Tanya, chapter 37, says it in nearly these words: in do-

ing a mitzvah a person draws the Infinite Light down into the physical world.
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And this is “My tears have been my bread day and night, while they say to me all day, ‘Where is
your G-d?’” That is: through the tears and the bitterness mentioned above, one merits “bread,”

which is the Torah, of which it is said, “and you shall meditate in it day and night.”

Now the verse “My tears have been my bread” is explained: through tears and bitterness one merits “bread,”
which is the Torah, studied “day and night.” The Midrash (Bereishis Rabbah 70:5) likewise reads “bread” as

Torah, from “Come, eat of my bread.”
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For the bitterness that a person fixes in his soul at this hour brings about the drawing down of the
revelation of His G-dliness over the whole day.

Bitterness fixed at a set hour draws the revelation of G-dliness over the whole day.
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Whereas if he sets his heart to Him only at the time of prayer alone, then that is the opportune time
above, when the mature intellect (mochin degadlus) is aroused above;

If a person turns his heart to G-d only during prayer, he has the auspicious time above, when “the mature in-
tellect” (mochin degadlus), the full state of the divine intellect, is awakened on high.
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but after the prayer, through the whole day, it is only through the Torah. And this is “while they say
to me all day, ‘Where is your G-d?’”: that is to say, “Where, all day, is your G-d?”

“

For the rest of the day, after prayer, the revelation comes only through the Torah. So the psalm’s “all day,

Where is your G-d?” is read as asking where G-d is through the whole day; in its plain sense the psalmist’s

enemies taunt him all day long.
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For the time of prayer alone is not enough; rather, there must be “bread day and night,” through

the Torah, which is the revelation of His G-dliness, may He be blessed.

The time of prayer alone is not enough; there must be “bread day and night,” the study of Torah, which re-

veals G-dliness.
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And this revelation comes only after the bitterness in his soul over its distance from G-d; for other-
wise it remains below, etc. And therefore one must first have “my tears” at a fixed hour.

Yet this revelation through the Torah comes only after the soul’s bitterness over its distance from G-d; with-

out it, the soul stays below. So one must first set a fixed hour for “my tears,” and then comes the “bread.”
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(And see what is written in the discourse beginning “And the land shall rest,” on the matter of “for
his compassion was stirred,” etc., “Set out bread,” etc., “and he wept there,” etc.; see there. And
this is exactly the matter of “My tears have been my bread.”
The parenthesis cites the discourse “And the land shall rest” (Likkutei Torah, Behar): Yosef’s stirred compas-
sion is compassion for the G-dly spark in one’s soul that has come down so low, his weeping in the chamber

is weeping in the chambers of the heart, and only then does he say “Set out bread,” which is the Torah.
Weeping before bread is exactly “My tears have been my bread.”
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Also, [it is] because the thirteen measures (middos) by which the Torah is expounded are drawn
from the Thirteen Attributes (middos) of Mercy, as is explained at the end of the discourse begin-

”

ning “I am my Beloved’s,” concerning “who grazes among the roses” (shoshanim), [those] who
study (shonim) the laws; and arousing the Thirteen Attributes of Mercy is through weeping and

bitterness.

Another reason: the thirteen rules by which the Torah is expounded (listed by Rabbi Yishmael at the opening
of the Sifra) derive from G-d’s Thirteen Attributes of Mercy, and the discourse “I am my Beloved’s” reads
“who grazes among the roses (shoshanim)” as those who study (shonim) the laws. Since the Attributes of
Mercy are aroused by weeping and bitterness, tears lead to Torah.
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And the matter of putting the bitterness first, at a fixed hour, can be explained as being along the

lines of “the lower waters weep”; see what is written at the end of the discourse beginning “In the

wilderness of Sinai,” and at the end of the discourse beginning “The matter of the libations.”)
Setting a fixed time for bitterness first may be likened to “the lower waters weep”: at creation the waters sep-

arated below wept to be close to the King (Tikkunei Zohar, Tikkun 5; Rabbeinu Bachya on Leviticus 2:13).
Two more discourses are cited.

SECTION 5 - 111

The crushed oil and the bitter olives
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5. Now, along these lines, the matter of “My tears have been my bread,” etc., and the matter of how
it is specifically through bitterness that the level of Aharon’s great love (ahavah rabbah) is drawn
down, to be “seen eye to eye,” etc.: all this is an introduction, to explain and make understood in
exactly this way the matter of kindling the lamps with oil.

Section 5 turns back to the Menorah. Everything said so far, about tears that become bread and about how

bitterness draws down Aharon’s great love so that G-dliness is “seen eye to eye,” was a preparation for ex-
plaining the lighting of the lamps with oil.
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For just as the oil is first crushed, “crushed for the light,” and it is also made from olives, and the
olives are bitter, so the kindling and drawing forth of the love like flashes of fire, a flame, which
comes from the level of seeing mentioned above, to desire the revelation of His G-dliness, may He
be blessed, is through the level of “crushed o0il”:
The Menorah'’s oil was first crushed, “crushed for the light,” and it comes from olives, which are bitter; in the
same way, the fiery love that longs for G-dliness to be revealed is kindled through “crushed oil.” Torah Ohr,

Tetzaveh, explains the olive’s bitterness from the dove’s words, “Let my food be bitter as an olive,” and com-

pares the body and animal soul to the olive, crushed until its oil, Chochmah, comes out.
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that is, through lowliness, being humble of spirit, as it is said, “and let my soul be as dust to all.”

Crushed oil is lowliness and humility of spirit, the humility of “let my soul be as dust to all,” from the prayer
Elokai Netzor said at the end of the Amidah.
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Namely, through contemplating the lowliness of the soul, how it has descended from its place of
honor, and how place and time are far from the light of His countenance, may He be blessed; and

also that through this he will be embittered over the opposite, as mentioned above.

One reaches it by contemplating how far the soul has come down from its place of honor and how far space
and time are from G-d, and from this comes the bitterness described above.
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And the matter is this: it is written, “Like the good oil upon the head, running down upon the
beard, the beard of Aharon, that runs down over the edge of his garments (middosav).”
The explanation rests on the verse in Psalms that compares the good oil running down Aharon’s beard onto

his garments. Its word for garments, middosav, can also mean “his measures” or “attributes,” a sense the

maamar will use later.

[oonman nrTal A7ATR A0 N2 [xape7 npenl T°N 370 BID 777 1Y) K27 RITDT KIPT RIT 7AAK P10
(%715 172 NWATI TN TR 2

The meaning: “the beard of Aharon” is “the beard of the High Priest” (dikna dechahana rabba) (and
in particular they are the thirteen tikkunim of the beard (tikkunei dikna), the level of the Thirteen
Attributes of Mercy, [and] the thirteen measures by which the Torah is expounded, as mentioned
above),

Aharon’s beard is “the beard of the High Priest” (in Aramaic, dikna dechahana rabba): its thirteen tikkunim

(configurations) correspond to the Thirteen Attributes of Mercy and to the thirteen rules for expounding the
Torah.
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the level of hairs, which are the laws of the Torah, called “His locks are curled” (kevutzosav
taltalim), which are the drawing down of the revelation of His G-dliness from above to below in a
multiplicity of divisions without end. And upon this there is the level of “the good oil,” which is the
level of supernal Chochmah (wisdom), drawn down over them.

The hairs of the beard stand for the laws of the Torah, “His locks are curled” (taltalim), which the Talmud

reads as tilei tilim, “heaps upon heaps” of laws on every stroke of the letters; they carry G-dliness downward

into countless details. Over them flows “the good oil,” supernal Chochmah.
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(And the matter, it may be said, is that the hairs are those of Z’eir Anpin (the emotive attributes),
“His locks are curled, black as a raven,” and the oil upon them is the supernal Chochmah of Atzilus
(Emanation). But it may further be said that the intent is also to the hairs of the thirteen tikkunim
of the beard of Arich Anpin; and as it is written, “the beard, the beard of Aharon”: “beard” is men-
tioned twice.
A long parenthesis offers two readings: the hairs may be those of Z’eir Anpin, the black locks of the Song of
Songs, with the oil as the Chochmah of Atzilus; or the higher beard of Arich Anpin, the outer level of Keser,
since the verse says “beard” twice. In Likkutei Torah, Shir HaShirim, the Alter Rebbe cites this passage and

explains the double “beard”: the laws of the positive commandments, from Chesed, come from the supernal
beard, white “as snow,” and the laws of the prohibitions from the black locks.
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And the matter is that a hair has a hollow inside, in which some life-force (chayus) from the brain
(mochin) is drawn and enclothed. Now, the hairs themselves are from the surplus of the brain, and

therefore one can cut the hairs and it does not affect the brain at all.

A hair is hollow inside, and some life from the brain passes through it; yet the hair itself is only the brain’s
surplus, which is why cutting it does not hurt the brain.
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And the application will be understood in spiritual terms: the level of hairs is called “garments,”
like a parable, in which and through which one grasps what it illustrates. The parable is the level of
the hair itself, and what it illustrates, enclothed in it, is the life-force enclothed within the hollow of
the hair; as all this is explained elsewhere, on the meaning of “the G-d, the merciful Father,
praised by the mouth of His people.”

Spiritually, hairs are “garments,” like a parable: the hair is the parable, and the life within its hollow is the

meaning hidden in it. This is explained elsewhere, on a phrase from the prayer Baruch She’amar.
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And in the same way one will understand the matter of the Torah, which is the level of hairs. For the
Torah is called “the parable of the Ancient One” (meshal hakadmoni), that is, it is a parable and a
garment for the level of the Ancient One of the world: just as through a parable what it illustrates is
grasped, so through the Torah there will be a grasp of the Infinite Light (Or Ein Sof), blessed be He,
who is the Ancient One of the world, as is explained elsewhere.
The Torah is such a “hair”: it is called “the parable of the Ancient One,” a parable through which one comes
to grasp G-d, the Ancient One of the world, as a parable conveys its meaning. Torah Ohr (Supplements,

Tetzaveh) likewise roots the letters of the Torah in the hairs of Arich Anpin: as the brain’s life shines out
through the hollow of a hair, so the light is enclothed in the Torah’s letters.
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And this is [what is meant] that the laws of the Torah are the level of the hairs themselves, that is to
say, they are what is called “the parable of the Ancient One”; and upon them there is the level of
“like the good oil,” which is the level of the Chochmah of the Infinite Light, blessed be He, itself,
from the level of the Ancient One of the world, that is, the Chochmah of Adam Kadmon or the
Chochmah of Atik Yomin, which is drawn down and enclothed in them.

So the laws of the Torah are the hairs, the parable itself, and over them is “the good o0il”: the very wisdom of

the Infinite Light, of Adam Kadmon (“Primordial Man,” the first emanation, before all the worlds) or of Atik
Yomin, enclothed within them.
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And this is the matter of the hairs themselves, and of the level of “like the good oil,” which runs
down and is drawn over them. Now, the hairs themselves, called the thirteen tikkunim of the beard
of Arich Anpin, are the level of the outer dimension (chitzoniyus) in relation to their inner dimen-
sion (pnimiyus), which is the level of “like the good o0il”; for the inner dimension is drawn from the
level of the inner dimension of Keser (the Crown), which is Atik Yomin.

The hairs, the thirteen tikkunim of Arich Anpin’s beard, are the outer dimension, and the oil is their inner

dimension, drawn from the inner dimension of Keser, called Atik Yomin (“the Ancient of Days”).
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But it is impossible to draw down the inner dimension except through the outer dimension. And
this is also the matter mentioned above, that the oil is drawn from the olives, and the olives are bit-
ter: for the olives are the level of the vegetative (tzome’ach), and this is the matter of the hairs
themselves of the thirteen tikkunim of the beard, which are the level of the vegetative.

The inner can be drawn down only through the outer. That is why the oil comes from olives: olives belong to
plant life, just as hair grows like a plant.
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And therefore the olives are also bitter: for so too the hairs themselves are called severities (dinim)
in relation to the inner dimension enclothed in them, like the hairs of the beard, which are strong
and hard. And so too in the laws of the Torah there is the level of severities and Gevuros
(restraints), as it is written, “His locks are curled, black as a raven,” as is explained elsewhere.

And the olives are bitter because the hairs are “severities” compared with the inner light within them, as

beard hairs are coarse and hard. The laws of the Torah likewise contain severities, like the black locks of the
Song of Songs.
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And even though in Arich Anpin the hairs are “white as snow,” nevertheless “they are hard,” etc.

Even the hairs of Arich Anpin, “white as snow” as in Daniel’s vision of the Ancient of Days, are nevertheless
“hard.”
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And drawing down this level comes specifically through a person’s tasting bitterness in his soul
over the darkness that conceals; and the root of the root of the concealments is drawn from the
concealing garments, which are the level of hairs, as mentioned above. And then, through this, he
afterwards merits the revelation of the level of the inner dimension, the level of “like the good oil,”
supernal Chochmah, and “wisdom gives life,” which is above the level of the vegetative; as is ex-
plained elsewhere. And from all this one will understand the matter of what is written on [the verse]
“When you hearken to the voice”: in the level of the inner dimension that is enclothed within the
voice of the Torah, etc.)

To draw down the inner oil one must taste bitterness over G-d’s concealment, whose deepest root lies in

these concealing garments, the hairs. Then one merits the inner level, the good oil of supernal Chochmah,

for “wisdom gives life” (techayeh), and life (chai) is above the vegetative level (tzome’ach) of the hairs and

the olives. This also explains the discourse on “When you hearken to the voice,” on the inner level within the
voice of the Torah.
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SECTION 6 - 112-14

The oil of holy anointing
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Summary. (The matter of crushed oil and the bitterness of the olives. “Like the good oil running
down.”) 6. Now, this level of oil is called “oil of holy anointing” (shemen mishchas kodesh), the
anointing of the supernal kodesh (holy); for there is kodesh without a vav, and there is kadosh with
avav. And see what is written on this in the discourse beginning “Go forth and gaze,” concerning
“Lift up your hands [in] holiness (kodesh).”

A short summary closes the previous section, and section 6 begins: this oil is “oil of holy anointing,” anoint-

ing from the supernal kodesh. There is kodesh, written without a vav, and kadosh, written with a vav; as the
cited discourse explains, the vav signifies a drawing down.
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Now, in the order of the chain of descending worlds (hishtalshelus), it is entirely impossible for
[anything] to be drawn from this level of the very kodesh by way of hishtalshelus; for even all the

flows in the higher worlds are from the level of kadosh with avav, and kadosh too is “separate,” etc.

Nothing from the true kodesh can flow down through the ordinary chain of worlds. Everything that reaches

even the highest worlds comes from kadosh with a vav, which itself remains “separate.”
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But through the Torah there is the level of “oil of holy anointing,” the anointing of the supernal
kodesh itself; for the Torah is truly the drawing down of “He is wise, but not with a knowable wis-
dom,” which is the level of kodesh itself.

Only the Torah carries the anointing of the supernal kodesh itself, because the Torah draws down G-d’s own
wisdom, “wise, but not with a knowable wisdom,” and that is kodesh.
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And it is this that runs down and is drawn specifically over the level of the hairs, which are the laws
of the Torah. And therefore we bless “Who has sanctified us (kideshanu) with His commandments”:
He has made us truly holy, to the rank of the supernal kodesh, and “you shall be holy men (anshei
kodesh) to Me.”

This highest anointing flows specifically onto the “hairs,” the laws of the Torah. That is why the blessing over
a mitzvah says “Who has sanctified us with His commandments”: through the mitzvos we are made holy with
the supernal kodesh, “holy men” to G-d.
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And therefore, in the future, “kadosh” will be said before the righteous, for kadosh is what is drawn
from the level of kodesh, etc. Thus the angels will draw the level of kadosh with a vav from the

souls, which are called truly “holy men” (anshei kodesh).

So the Talmud says that in the future “kadosh” will be said before the righteous: kadosh is what flows from

kodesh. The angels will then draw their holiness, kadosh with avav, from the souls, who are the “holy men.”
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Now, this drawing down of the level of the very kodesh comes specifically through the laws of the
Torah, which are enclothed in actual physicality, which is not so in the higher worlds.

The drawing down of the very kodesh comes specifically through the laws of the Torah as they are clothed in
physical things, which is not so in the higher worlds. An analogy follows to show how the lowest level can
hold the highest.
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And as is explained elsewhere, an analogy for this: the intellect that shines through speech, which
is spiritual, is only a radiance of the intellect; but in the physical drop the very essence of
Chochmah (wisdom) is enclothed. And see what is written on this in Iggeres HaKodesh, at the end
of the discourse beginning “To understand what is written in Pri Etz Chaim,” concerning “And fur-

thermore, for speech,” etc.; see there.

Speech, though spiritual, carries only a ray of a person’s intellect, while the physical drop that brings new
life carries the very essence of his wisdom. The text calls the discourse where this is explained part of
Iggeres HaKodesh; the Kehot note gives its page as Tanya 157a, which is in Kuntres Acharon.
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And in the same way one will understand how, through the laws of the Torah in physicality, the
anointing of the supernal kodesh itself is drawn down, that which is above the order of the chain of

descending worlds (hishtalshelus), as mentioned above.

In the same way, the laws of the Torah, clothed in the physical, draw down the anointing of the supernal
kodesh, which is above the whole chain of worlds.

SECTION 7 - 115-16

Toward the face of the Menorah
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Now, the end of the verse, “that runs down over the edge of his garments (middosav),” means that
the attributes (middos) of the Holy One, blessed be He, and His love, etc., will be revealed from

above to below,

The end of the verse, “that runs down over the edge of his garments (middosav),” is now read with middos as

G-d’s attributes: His attributes and His love are revealed from above to below.
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and not in the manner of flesh and blood, from below to above, in thirst, etc., as mentioned above;
but rather that there be a revelation of G-dliness below truly as above, through the Torah and
mitzvos, which are themselves the drawing down of the attributes of the Holy One, blessed be He,
the Thirteen Attributes of Mercy, etc.;

This is unlike human love, which thirsts upward from below; the aim is that G-dliness be revealed below just

as it is above, through the Torah and mitzvos, which draw down G-d’s attributes, the Thirteen Attributes of
Mercy.
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and as it iswritten, “and the oil of his right hand calls out” (in Proverbs, chapter 27, [verse| 16). The
meaning is: through the level of oil, the level of the right is drawn down and called forth. This is the
level of great love (ahavah rabbah), and “his right hand” is the love of the Holy One, blessed be He,
and His will.

A verse in Proverbs says “the oil of his right hand calls out”: the oil draws forth the “right,” which is ahavah
rabbah, and “his right hand” is G-d’s own love and will.
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(That is: Abba, which is supernal Chochmah, the level of oil, enclothes the Chesed (kindness) of
Arich Anpin, which is the right hand of the Holy One, blessed be He, that is, the level of sovev kol
almin (the light that encompasses all worlds), as is explained elsewhere on [the verse] “and My
right hand spanned the heavens”;

In Kabbalistic terms, Abba, supernal Chochmah, which is the “oil,” clothes the Chesed of Arich Anpin, G-d’s
“right hand,” the light that encompasses all worlds, as in “My right hand spanned the heavens.”
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and therefore “the oil of his right hand calls out.” And although, according to what was explained,
the oil is the Chochmah of Ein Sof, which is above the Chesed of Arich Anpin, nevertheless the su-
pernal Chochmah of Atzilus (Emanation) is also called oil, because the root of the mochin (intel-
lect) of Abba is drawn from very high above, etc. And see what is written on this in the discourse be-
ginning “This matzah.”

Hence “the oil of his right hand.” Although the oil was earlier identified with a wisdom higher than this

Chesed, the Chochmah of Atzilus is also called oil, since its root reaches very high.
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Now, the Chesed of Z’eir Anpin (the emotive attributes) is called “the kindness of the world”
(chesed olam), and from it is the root of the level of “love of the world” (ahavas olam); but the
Chesed of Arich Anpin is called “abundant in kindness” (rav chesed), “for He desires kindness,”

and from there is drawn the level of great love (ahavah rabbah), etc.;

Two kinds of kindness match the two loves. The Chesed of Z’eir Anpin, chesed olam, is the root of Avraham’s

9

ahavas olam; the Chesed of Arich Anpin, rav chesed, “for He desires kindness,” is the source of ahavah

rabbah.
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and it is called chesed dikshot, that is, “kindness of truth” (chesed shel emes), namely that “the
truth of Havayabh is le’olam (to the world)”; that is, that the revelation be below truly as above. And
this is the matter of “the great hand that Havayah performed in Egypt”; see what is written on this
in the discourse beginning “The section of the libations.”)
This higher Chesed is called “the kindness of truth,” meaning “the truth of Havayah le’olam”: a revelation
that reaches the world below just as it is above. This is the “great hand” G-d showed in Egypt: in Likkutei
Torah, Sh’lach (the discourse on the libations), “great” is the Infinite Light extending without end, and “in

Mitzrayim” means that it acts even within limits (meitzarim), enclothed in the Torah’s laws about physical
things.
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That is, through the Torah and the mitzvos, which are His will and His wisdom, may He be blessed.

This revelation comes through the Torah and mitzvos, which are G-d’s will and wisdom.
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But even at this level, one should not desire the attributes of the Holy One, blessed be He, alone, in
their outer dimension (chitzoniyus), as our Sages, of blessed memory, said: “Whoever says, ‘I have
nothing but Torah,’ does not have even Torah.” Rather, “he shall set his heart to Him,” and “his
spirit and his soul he shall gather to Him,” from “within a man, and a deep heart,” to seek His face:
the inner dimension of His will, may He be blessed, the source and life-force of the attributes.
Yet one should not want G-d’s attributes alone, their outer side, as the Talmud warns that one who says he
has nothing but Torah does not have even Torah. Rather, one must turn heart, spirit and soul toward G-d

Himself, from the depths of the heart, seeking His “face”: the inner core of His will, the source and life of all
the attributes.
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(And as our Sages, of blessed memory, said, “to Him, and not to His attributes”: that is, the Infinite
Light (Or Ein Sof), blessed be He, which is enclothed in the attributes, and not the attributes them-
selves. And even in the Thirteen Attributes of Mercy, it was already explained that they have an out-
er dimension and an inner dimension (pnimiyus), as mentioned above.)
As the saying goes, “to Him, and not to His attributes”: the goal is the Infinite Light clothed in the attributes,
not the attributes themselves, and even the Thirteen Attributes of Mercy have an outer and an inner side. In

the Additions to Likkutei Torah, Vayikra, the Alter Rebbe brings it as the Sages’ teaching on “whenever we
call to Him” (Deuteronomy 4:7), “as quoted in the Pardes,” Rabbi Moshe Cordovero’s Kabbalistic work.
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And this is “toward the face of the Menorah,” that is, the inner dimension of the supernal will,
which is the level of what is opposite the face of the Menorah. That is: “the face of the Menorah” is
the will of Knesses Yisrael (the Congregation of Israel), as mentioned above in section 1;

This is the meaning of “toward the face of the Menorah.” The face of the Menorah is the will of Knesses

Yisrael, as said earlier (in the parenthesis on the two levels of will), and what stands “opposite” it is the inner
dimension of the supernal will.
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but “opposite the face of the Menorah” is the level of the supernal face, which shines upon this lev-
el, “in the light of the King’s face is life,” as is written in the Midrash Rabbah here.

“Opposite the face of the Menorah” is the supernal face that shines upon the souls’ will, “in the light of the
King’s face is life,” as the Midrash says on this verse.
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And this is along the lines of “As in water, face [answers] to face,” and it is the matter of “May
Havayah make His face shine upon you,” “May Havayah lift up His face toward you”: the revelation
of the inner dimension of the supernal will, which is drawn down and shines opposite the face of
the Menorah.

As a face is reflected in water, the supernal face answers the face below. This is the priestly blessing, “May

Havayah make His face shine upon you ... lift up His face toward you”: the inner supernal will shining to-
ward the Menorah.
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And as is explained elsewhere, in the discourse beginning “When you go out,” on the matter of “Of
You my heart said, ‘Seek My face’; Your face, Havayah, I will seek.”

The same is explained in the discourse “When you go out” (Likkutei Torah, Ki Seitzei), on David’s words “Of
You my heart said, ‘Seek My face’; Your face, Havayah, I will seek”: “My face” is the hidden inner point of the
heart, which must be sought out, and “Your face” is the inner dimension of Havayah, from which the
Thirteen Attributes of Mercy are drawn.
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And Aharon the High Priest would raise up the lamps, the souls of Israel, so that their heart be di-
rected to the Infinite One (Ein Sof), blessed be He, Himself,

Aharon the High Priest raised up the lamps, the souls of Israel, so that their hearts would be directed to the
Infinite One Himself.
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which is the level of what is opposite the face of the Menorah (and see Chullin, folio 19b, at the end
of the side, on the matter of “opposite its nape,” etc.): “shall give light,” the level of “the seven
lamps,” which are the seven levels in the souls of those who serve G-d, as mentioned above.

That is the level “opposite the face of the Menorah”; the Talmud’s discussion of “opposite its nape” (Chullin

19b) shows that mul means “facing.” Then “the seven lamps shall give light”: all seven paths of service in
the souls shine.
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Summary. (The oil is called “holy anointing,” which is above the level of kadosh with a vav; and
therefore it is drawn down only upon the beard, which is the laws of the Torah. “That runs down
over the edge of his garments (middosav).” And nevertheless there must be “if he sets his heart to

Him,” “opposite the face of the Menorah.”)

A closing summary: the oil is the holy anointing above kadosh with a vav, drawn down only onto the “beard,”
the laws of the Torah; it runs down over G-d’s attributes; and still a person must set his heart on G-d
Himself, “opposite the face of the Menorah.”

IN ONE’'S AVODAH

The contemplation of G-d’s oneness in the Shema should not stop at loving Him from below: a person
should also feel the pain of G-d’s hiddenness and of his own distance, and let it become a longing that
G-dliness be revealed below as above. This bitterness needs a fixed time, as in Tikkun Chatzos, and it leads
into Torah study through the whole day; and in the Torah and mitzvos one should seek G-d Himself, not
only His attributes.

QUESTIONS FOR DISCUSSION

1. How does the same contemplation of “One” in the Shema produce two different loves, Avraham’s and
Aharon’s?

2. Why does the maamar read “And you shall love” as a command about the will rather than about the natur-
al love of the heart?

3. Why must bitterness have a fixed time, and how do tears lead to the “bread” of Torah?
4. What do the crushed oil and the bitter olives each teach about how the inner light is drawn down?

5. Why can the supernal kodesh reach below only through the physical laws of the Torah, and what does it
mean to seek “Him, and not His attributes”?
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Two other transcripts of this maamar are printed there,
one written down by the Mitteler Rebbe and one by Rabbi
Moshe, the Alter Rebbe’s son.
KEHOT'S NOTE
0”7 NN A0 Y R0 270pN 1”02 D271 SYXNART ”NIR P Nnin
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37 .29PIR °Y °1 970 OW 0571 IR L 2DPN’R Y 1 770 QW .NYNRY
Y OW 071X LAWK Y Y 700 9272 NTUTIR2 MANR NN ay DOnR
2-92712 R7IITR ORRND2 OYRNART I”INTR P70 N1D9IRD NIRRT A0WAR
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Aharon is told: “When you raise up the lamps, toward the
face of the Menorah shall the seven lamps give light.” The
whole maamar is an explanation of this verse.
Numbers 8:2°2:’1 72712
M3 %12 PINTOR NNATTNR ANPYIa YR NYRKY PIONTOR 927
HaREh] ny:w 17°KR?
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M927m2

27T N91an 7371 SNOKR7

Asked by the angel what he sees, Zechariah answers that
he sees a menorah all of gold with its seven lamps. The
Alter Rebbe uses the vision to show what the Menorah
stands for.

Zechariah 4:2°2:7 172t
-5y AP AP 271 N33R 137 0K K XD AN 717 79K IR
“2y WX ning? MipIm 1YWY YA TRy I AYIYY MUK
TAYRA
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,7700

The angel explains the vision: “This is the word of Havayah
to Zerubbabel: not by might and not by power, but by My

likuteitorah.com/likkutei-torah/behaaloscha/1/

spirit.” The Alter Rebbe reads “the word of Havayah” as
the source of the souls of Israel.

Zechariah 4:6":7 17701

153 X?) 2712 XD KD 22271798 17127 ) 1KY PR R 37
:mx;g "1 IRR °MI7270K 2

Then he answered and spoke unto me, saying: ‘This is the

word of the L-RD unto Zerubbabel, saying: Not by might,

nor by power, but by My spirit, saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud gives the blessing said on waking: “My G-d,
the soul You placed in me is pure; You created it, You
formed it, You breathed it into me.” It shows the soul as
G-d’s own breath, the root of His word.

Berakhot 60b2 0 n1572
KEHOT'S NOTE
.2,0 MON2 97y .nnwl ’,777}{ no1a
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G-d formed man from the dust and “breathed into his nos-
trils the soul of life.” The verse is brought for the soul’s
origin in G-d’s breath.

Genesis 2:7°1:’2 "WR12
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse says that the source of the souls, Knesses
Yisrael, is called “earth,” the level of His Malchus, which is
the source and life-force of all the worlds.
KEHOT'S NOTE
.2, 72™a NPk
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G-d promises, “I will sow her for Me in the land.” The
name Zerubbabel, “sown in Babylon,” is explained by this
image of Israel as G-d’s seed.
Hosea 2:257175:°2 ywin
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And I will sow her unto Me in the land; And I will have com-
passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-
ple’; And they shall say: ‘Thou art my G-d.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

12,291
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“The soul of man is the lamp of Havayah, searching all the
chambers of the belly.” It is the basis for calling each soul
alamp of the Menorah.

Proverbs 20:27173:°3 *5wn
11027770722 ON DTN NPYI T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE
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The seven levels in the service of G-d listed here are ex-
plained there.
KEHOT’'S NOTE
(797K 18P Y 371 VPR ¥UAD) 1PN MDY 1772 IXAN

1N12N0 52 7”72

There “When you come into the land” is read as the
arousal of love in prayer, and the true love is said to come
from above, though it needs a person’s own arousal first;
“the land shall rest” is the nullification of the soul’s
powers.
KEHOT'S NOTE
.3,1 a0 nmph
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The opening of the laws of the Sabbatical year: “When you
come into the land ... the land shall rest.” Here its words
name a discourse on the love like flashes of fire.

Leviticus 25:22:7175 R9p"
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Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In that discourse the well’s “living water” is a love that has
no pause, steadier than the fiery love of prayer that passes
afterwards; this is the quality of Avraham, the man of
kindness, “drawn after you like water.” It is the love drawn
like water named here.
KEHOT'S NOTE
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The Song of the Well: “Then Israel sang this song: Spring
up, O well.” Here its words name a discourse on the love
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drawn like water.
Numbers 21:171:X8”2 92712
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Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Torah and mitzvos are pictured as the horse that
carries its rider: they draw the life-force and light of the
Infinite One into the worlds, as food draws life from the
brain to the limbs, and they raise a person up.
KEHOT'S NOTE
7,80 R nMpe

22573 °nowk

The beloved says to his bride, “To a mare among the char-
iots of Pharaoh have I likened you, my love.” Here its
words name a discourse on the Torah as the middle line.

Song of Songs 1: 90’k 0w °w
PI2Y7 TP 1972 22972 NY0Y
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse divides the Torah and mitzvos into Torah,
service and acts of kindness, likened to fire, air and water:
service rises like fire from below to above, kindness flows
like water from above to below, and the Torah is the level
in between.
KEHOT'S NOTE
7,22 0w nPph
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“Your cheeks are comely with rows [of jewels], your neck
with strings of beads.” Here its words name another dis-
course on the Torah as the middle line.
Song of Songs 1:10”:’X 0°7°wi1 W
012 TR 0N TP IR
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “so that the Torah of Havayah may be in your
mouth, for with a strong hand” is explained through the
rule that “hand” means the right hand, which is compas-
sion (rachamim).
KEHOT'S NOTE
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“So that the Torah of Havayah may be in your mouth, for
with a strong hand Havayah brought you out of Egypt.”
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Here its words name a third discourse on the Torah.

Exodus 13:9°0:3” mnw
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And it shall be for a sign unto thee upon thy hand, and for a

memorial between thine eyes, that the law of the L-RD may

be in thy mouth; for with a strong hand hath the L-RD

brought thee out of Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Turn from evil and do good, and dwell forever.” (The
same words also open Psalms 34:15.) Here they name the
two fields in which one prevails: refraining from evil and
doing good.

Psalms 37:271"2:1"2 0°2°1n

:079¥% 1923 230-Awy) ¥R 110
Depart from evil, and do good; and dwell for evermore.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note explains that “And Netzach, this is Jerusalem” is
how the Tzemach Tzedek’s references usually cite the dis-
course “Tzidkas Pirzono BeYisrael,” which is printed
there.

KEHOT'S NOTE
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A baraita in the name of Rabbi Akiva expounds David’s
blessing, “Yours, Havayah, is the greatness ...”: “and the
victory (vehanetzach), this is Jerusalem.” Here its words
name a discourse on service through victory.
Berakhot 58a:171:X n”1 n1272
02 YR i1 — PRPTNI N 97 XIPY 22T AR RIA KDINRI
.mjn nn o — “nIRanm” ..ﬂﬁi:; nan i — ”712311” .10
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In a Baraita it is taught in the name of R. 'Akiba : "Thine, O
L-rd, is the greatness" — that refers to the division of the
Red Sea. "And the power" — that refers to the smiting of the
first-born. "And the glory" — that refers to the giving of the
Torah, "And the victory" — that refers to Jerusalem. "And
the majesty" — that refers to the Temple.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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That discourse speaks of circumcision as drawn from a
level above Shabbos and quotes the Tikkunei Zohar,
“where there is circumcision, there is Netzach.” It con-
nects the attribute of Netzach with this service of victory.
KEHOT'S NOTE
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On that column the discourse explains Netzach and Hod,
“outside the body,” without taste or scent: Netzach, the
branch of Chesed, is persevering in kindness by firm re-
solve even after its reason has gone, and Hod is the branch
of Gevurah; a little further on it refers to the discourse
“For the conductor, on the Sheminis” on Netzach.
KEHOT'S NOTE
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“These are the journeys of the children of Israel.” Here its
words name a discourse on service through victory.

Numbers 33:1X:372 712712
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These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe observes there that the maamar does not ex-
plain the attribute of Yesod, nor does its copy in Or
HaTorah on this parsha, but that Yesod is found in the ver-
sion of this discourse printed in Or HaTorah, p. 330.
KEHOT’'S NOTE
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The discourse “You set all the borders of the earth,” cited
for service through acknowledgment, is printed in the
Siddur with Chassidic discourses.
KEHOT'S NOTE
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“You set all the borders of the earth; summer and winter,
You formed them.” Here its words name a discourse on
service through acknowledgment.

Psalms 74:171>:77y 0°2°71n
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Thou hast set all the borders of the earth; Thou hast made

summer and winter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse opens with “Yehudah, you, your brothers
shall acknowledge you”: Yehudah is named for “this time I
will acknowledge,” and he is the level of acknowledgment
(hodayah) in the souls of Israel, as in “We acknowledge
You” (Modim).
KEHOT'S NOTE
R, R™MND
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Yaakov’s blessing: “Yehudah, you, your brothers shall ac-
knowledge you.” The verse plays on Yehudah’s name and
the root of acknowledgment, which is why a discourse on
it is cited for service through acknowledgment.

Genesis 49:81:0"1n N"wR12
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Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah allows princes to anoint their wounds with
rose oil on Shabbos, since they anoint themselves so on
weekdays, and Rabbi Shimon says, “All Israel are children
of kings.” Here it grounds a holy sense of loftiness as a way
of serving G-d.

Mishnah Shabbat 14:4’7:7™ naw mwn
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[If] one has an ache in his teeth he may not rinse them with
vinegar, but he may dip [his food] as usual [in vinegar and
eat normally], and if he becomes healed, he becomes
healed. [If] one has pains in his loins he may not anoint with
wine or with vinegar; he may [however] anoint with oil, but
not rose oil. Children of kings may anoint their wounds with
rose oil, since they are in the habit of so anointing on week-
days. Rabbi Shimon says: All of Israel are ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Of King Yehoshafat: “And his heart was lifted up in the
ways of Havayah.” It shows a loftiness of heart that is itself
away of serving G-d.

II Chronicles 17:6":1 2 0°1°1 °727
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And his heart was lifted up in the ways of the L-RD; and fur-
thermore he took away the high places and the Asherim out
of Judah.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Rebbe explained this maamar in a discourse with the
same opening words on Shabbos Parshas Beha’alotcha
5728.
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The Rebbe adds there that the last two levels, uplifting
oneself and lowliness, both belong to the Sefirah of
Malchus.
KEHOT'S NOTE
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The note sends the reader to a lengthy discussion there,
on Aharon as one of the seven shepherds.
KEHOT'S NOTE
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The beloved woman asks to be set as a seal on her lover’s
heart, “for love is fierce as death ... its flashes are flashes
of fire, a flame of G-d.” The verse supplies the language for
Aharon’s fiery love. (context: Steinsaltz Tanakh)

Song of Songs 8:6":’11 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

David describes his enemies’ schemes, hidden in “the in-
ward part of a man, and a deep heart.” The Alter Rebbe
borrows the phrase for the innermost depths of the heart,
where Aharon’s fiery love burns. (context: Steinsaltz
Tanakh)

Psalms 64:7°1:770 02710

Py 291 ¥R 21 ann wan unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There too Avraham is the first of the seven shepherds, who
draws love to all the souls of Israel, and the difference be-
tween Aharon, “the man of kindness,” and Avraham is ex-
plained from the Zohar: “there is chesed called chesed
olam, and there is chesed called rav chesed.” Avraham’s
kindness is identified with the natural love hidden in every

Jewish heart.
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G-d addresses Israel as “the seed of Avraham, who loves
Me.” It is the source of the title “Avraham, who loves Me.”

Isaiah 41:81:8"n 1°yw”°
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But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Avram journeyed, going on and journeying toward
the south.” The Alter Rebbe reads the journey as
Avraham'’s spiritual ascent.

Genesis 12:9'0:27 n°wX12
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And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar explains that Avram went “level after level, until
he was crowned in the south, his portion.” This is the
source for reading the verse as an ascent from level to
level.

Zohar I, 84ax ,70 X”mt
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.13°Y 17270 — DRI NN LR ,78 R AR

43 ’1 NAAN N2 KIAW 7237

There too Avraham’s virtue is that he went “going on and
journeying toward the south,” from level to level, until he
reached “the south,” the attribute of supernal love.
KEHOT'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” This is the
command in the Shema that the Alter Rebbe explains as a
command concerning the will.

Deuteronomy 6:5°77:"1 %727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the supernal will is said to be called by the masters
of the Kabbalah “the supernal Keser,” from the word for a

likuteitorah.com/likkutei-torah/behaaloscha/1/
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crown: it is above the level of Chochmah and surrounds
the intellect, as a crown surrounds the head.
KEHOT'S NOTE
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That maamar explains that from the three intellectual
powers comes the will that sustains and enlivens the emo-
tions, and that “there is will and there is will”: a lower will,
and a higher one called the supernal will, which encom-
passes the intellect.

KEHOT'S NOTE
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There the will and love that are born of the intellect come
from contemplating G-d’s greatness, how all before Him is
as nothing; this, it says, is why “And you shall love” follows
“Havayah is One,” since contemplating His oneness in the
heavens and the earth, spiritual and physical, brings the
love.
KEHOT'S NOTE
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Asaf says to G-d, “Whom have I in heaven [but You]? And
with You, I desire nothing on earth.” The verse expresses a
will directed to G-d alone.
Psalms 73:257773:3”y 0°2°1n
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Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asaf says that though his flesh and heart may fail, G-d is

the Rock of his heart and his portion forever. The maamar
takes “consumed” as the soul’s longing for G-d alone, and
later reads le’olam, “forever,” as “to the world.” (context:
Steinsaltz Tanakh)
Psalms 73:263173:3”y 0°2°1n
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My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Alter Rebbe explains the contemplation of this verse as the
way to the love commanded in the next one.

Deuteronomy 6:4°7:") 0°727
TR NP0 1 PR ynw
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,107M27

22w K92 Rp K917

In its account of the mitzvah of awe, the Zohar says one
fears G-d because He is the root of all the worlds and “all
before Him is accounted as nothing,” as in Daniel. Here it
is the nullification that makes the worlds one with G-d.

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE
.2 L,RO R

OmMaR PR RN D7y

There the word “One” is said not to fit G-d’s own essence,
for He is singular (yachid); He is called “One” in the seven
heavens, the earth and the four directions, the six extrem-
ities of separation, which are united in Him because they
are nullified to the light that rests in them.
KEHOT'S NOTE
.1'7’?{1 X ,0IYNN 77 1-N°WRI2 N”1IR2 02 IR .2 ,7I R™MN

772N PR RN

“And I appeared to Avraham, to Yitzchak and to Yaakov
...” Here its words name a discourse in which the Alter
Rebbe explains that “One” does not apply above the chain
of worlds.

Exodus 6:3’1:1 mnw

NYTII K? TR T 2K pYOR) pUETON BTIIRTOR NN
077

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°¥7 1990 °na
On “Eat, O companions,” the Zohar describes a supernal
level where the two are always in oneness and joy and nev-
er part, and calls them “companions” (re’im). Here the
phrase describes the pairing at the source of the worlds,
“Havayah Elokeinu.”

Zohar III, 4ax ,7 2°m
KEHOT'S NOTE

L2J7R 0°281 NVMIR LK L,T A7 ARD

boo @Ipn aw . . NNLP YUY

The passage that follows here, on the six physical extremi-
ties as “place” nullified before Him, is copied there, and
the Tzemach Tzedek adds that it does not mean that He
Himself, sovev kol almin, is called “Place”: “place” is that
to which above and below apply, which does not fit sovev
kol almin, so “Place” here is the level of memalei kol
almin, where above and below apply in the spiritual sense.
KEHOT’'S NOTE
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171252 °N° RITW WD A1KT Ynwa” 570 N Y K- NPMIRD PRy
T D TUWW 17 I DIPR PRAY 907 . . DIPR DI YUOI0 11T 18
YYomM M2 T @IPR D 97V L . ¥UII0 PhA2 TV K N . . oM
99PN 9902 7731 .AIRD UY TNIMNA Tum hYn TR 3t Pnaaw
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NPWNA2 AIwyn N”202 wInni

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no93
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The Zohar says one fears G-d because He is the root of all
the worlds and “all before Him is accounted as nothing.”
Here it explains why the six extremities are one with Him.

Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 980
v”%pP:2"2

SAN @Pn IR
G-d tells Moshe, “Behold, there is a place with Me, and you
shall stand upon the rock,” a spot from which he may see
as much of G-d’s presence as he can bear. The Sages read
it as “He is the place of the world” (Bereishis Rabbah 68:9),
and the Alter Rebbe takes it to show that place itself is nul-
lified to Him. (context: Steinsaltz Tanakh)
Exodus 33:21x72:3°% mnw
MY 328N AR DIPR 137 °7 RN
And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 35 mnw
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The chapter the text cites explains that space and time,
and their coming into being from nothing, come from the
attribute of His Malchus, and that they are nullified before
His essence. It is the fuller treatment of this paragraph.

Tanya, Sha’ar HaYichud 7:8-911Km1 7in°0 9w ;°1w p’?n ,N°1n
-t
- 1270872y AR L1 DiPRIn APYR? 11207 XY 29TRYAN LM
iMOPn NTRI TNNY 1707 IR0 Dipna un? 03 RIN NN
T 9P°W] ARNA RTIM IN L1 DIpRT AN TYRI Ny
DW2 RIPIT 77207 IMNEYY IMITRY 1707 L[RITTN2 MaTR2
DoRW32 °2 0PI 1912 Wik IR P2 DX KPR - KINTIN2 "i0TPR”
MY2 XTI AIOTPRTIIND KPR PIT 10 TP PIND Pymn
- IR R 9200 ,Wnn
Kehot Publication Society (CC-BY-NC)
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“Your kingship is the kingship of all worlds, and Your do-
minion is in each and every generation.” In its plain sense
olamim means “all ages”; the Alter Rebbe reads it as “all
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worlds,” space, beside “every generation,” time, both of
which come from His Malchus. (context:

Tanakh)

Steinsaltz

Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRR 0ONPYPD MSPR AMon
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooonn
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David’s blessing: “Yours, Havayah, is the greatness, and
the might, and the beauty, and the victory, and the splen-
dor, for all that is in heaven and on earth.” Its attributes
are the six spiritual extremities.
I Chronicles 29:11x™:1”3 X 0°1°71 727
PIX2 D2 $93 AT MR NI ANAM AP 1 7Y
WK 937 Riyannm manna n 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”17

PARAGRAPH 7
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“Whom have I in heaven? And with You, I desire nothing
on earth.” Heaven and earth are read as spiritual and
physical delights.
Psalms 73:257173:37y 0°2°11n
PRI "NEDTND Ty DMWY 70N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92291 "INW 119D

Asaf says that though his flesh and heart may fail, G-d is
the Rock of his heart and his portion forever. Here “con-
sumed” is the longing for G-d alone that follows the con-
templation. (context: Steinsaltz Tanakh)
Psalms 73:263172:3”y 0°2°11n
:DP1Y? DPK "7 "33 N3 *2371 MY 173
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72337 101 10N

“And Avram journeyed, going on and journeying toward

likuteitorah.com/likkutei-torah/behaaloscha/1/
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the south.” The south is identified here with Chesed.
Genesis 12:9'0:27 N°wx12
112337 ¥ioN 7327 02K yon

And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY 11D NN

In a psalm of David, G-d swears, “You are a kohen forever,
after the manner of Malki-tzedek”; the Sages (Nedarim
32b) read it as the priesthood passing to Avraham, which
links his Chesed with the kohen. In its plain sense kohen
here may also mean a chief. (context: Steinsaltz Tanakh)
Psalms 110:4"7:>"p 0°2°1n
:PT37°271 2N73T2Y 0PIYY 107NN OngY KDY N yav)
The L-RD hath sworn, and will not repent: 'Thou art a priest
for ever After the manner of Melchizedek.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.7,°p 0%%0n

1237 171910 @Y P7INT OnY ona
Kehot’s note points to Zohar III, 103a for these words.

Zohar III, 103ax ,ap »’m
KEHOT'S NOTE
.2 WINT PO 1PYA IRTLUDIRT KDY ’5.‘[) .2 ,NX¥P L2-R LA 20T AR9

LTI MINRY A2IAN 1907’0 57w MARRKD YW LR7D 07N YW n7yD

1910 11210 BY PURT DR

The Zohar reads “by day (yomam) Havayah commands
His kindness” as Avraham’s level, a day in which all the
days are included, which is why it is called yomam and not
yom. Here it shows Chesed as the level that goes along
with all the six attributes.
Zohar, Balak 6:122-131x"%p-275p:" p%2 ,7717 190
but day, that is Abraham (kesed) went before them by day,
while the Bride went before them by night, as it is written,
“and by night in a pillar of fire to give light to them”-each
one at the fitting time. And as for you, Companions, may
night and day ever be before you.’ They kissed and blessed
him as before and went their way.
The Zohar; London, Soncino Press, 1933 (Public Domain)

M wRwnRT 12

In Parshas Yisro the Zohar says that in holiness there is a
King and beneath Him a kohen who serves Him, the pri-
mordial light, called “great,” the side of the right. The text
cites this place itself.
Zohar, Yitro 1:8-181”>-’n:’X 17n° 9717 700
Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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74
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The explanation that follows this maamar cites the same
Zohar at the start of Parshas Yisro: there is the level of
Michael, “the great kohen,” and a higher level, the High
Priest.
KEHOT’'S NOTE
-3*3% TIR22 NITAT O3 .10 Y 797 DA RPI0aY LK LKRD TR IR
Awny 2

il bl

Each of the chayos in Ezekiel’s vision has the face of a lion
on the right and the face of an ox on the left. The offerings,
which are animals, are rooted in the face of the ox.

Ezekiel 1:10”:'x Hxptn»

U39 DNYIWY PRIIN NN 391 O %32 OTIR MM
STNYZIN? TWII INYIW? PR

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR PRI

191371p P7ONT N

The Zohar relates that when Israel brought offerings, the
image of a lion came down from above and was seen
crouching on the altar, consuming the offerings. Here it is
the right side that raises up the offerings (the Kehot note
also gives Zohar 2:278a).

Zohar I, 6ba ) X”m

Zohar II, 278ax ,ny1 27m

Zohar III, 17ax ,»> 2’m

KEHOT'S NOTE

CSTIPY LR, ATAT LR LAY 270 .0 ) RUAT AR

1°12°p 99ONT 1N

The Zohar speaks of a lion of fire that came down to con-
sume the offerings. It is another of the places the Kehot
note gives for the lion.

Zohar, Vayikra 40:278-41:28571707:X"2-1"1Y:"1 XIp™1 2717 720

1°1°2 17 PN
Kehot’s note points to Menachot 37a for these words.

Menachot 37ax 172 minmn
KEHOT’'S NOTE
WXL miman RA

PR NRY 7772

This is the discourse the text names.
KEHOT'S NOTE
LANWIVR *Y MI2I0% DOWIT NPTIR IR — 3 Y0 . ,R0 wUnw 0Pt
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TR NIONRE
“Go forth and gaze, O daughters of Zion, upon King

Shlomo.” Here its words name the discourse to which the
reader is referred.
Song of Songs 3:11X™:) 0*°Wwi 1w
o2 nx 1P7npYY npya mPw apna 1Y N3 APRT MIR%
:12% noni o121 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP 0% INY
“Lift up your hands [in] holiness and bless Havayah.” It is
the subject in that discourse to which the reader is sent.
Psalms 134:2°2:77%p 0°%°1n
7NR 15721 WP DITITIRY

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The encyclopedia of Chabad concepts treats ahavas olam
there.
KEHOT'S NOTE
0°29 0°12 DA K27 71 YuP .A0PH 7Y X 775 7720-0°39¥1 990 1R
.1ow y21757n

YR M YRR N ANIPOR MR W L L PN 2 Pan

The Tzemach Tzedek writes that the main superiority of
Aharon’s great love over Avraham’s “going on and jour-
neying” is that through it the revelation below becomes as
above, the supernal union of the Holy One, blessed be He,
and His Shechinah, in Likkutei Torah,
Derushim for the Ten Days of Repentance, in the dis-

explained

course on “Who is a G-d like You, Who pardons iniquity,”
chapter 2.
KEHOT'S NOTE
7 R BTNART 1011 27 P02 DY 1IART AR NoyR Iy pyw 1n”
I PAT RITY L9V 1D UN? NPT MW qwnl TINRT IR Y
»D PP U7 WY WINT N7PRA M TIM PR NN ARt 1vhyn
. PR Py 1IARY wn M TINY 191 270 0WY 1Y KW 71N PR o1 poan
Y TSN NPMK — PPYTY NN 00 KP NP1 0TIR N OnNaR3 9URwn .
RAR
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The Raya Mehemna says that Moshe was the groomsman
of the King, Tiferes, and Aharon the groomsman of the
Queen (Matronisa), Malchus. It is the source of Aharon’s
title here.
Zohar III, 20ak ,> 3t
KEHOT'S NOTE
.2,9P .2 1P WKL, X Ry
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When Moshe saw the wrath, he turned to Aharon, the
Queen’s groomsman, for the incense goes up only
through him, increasing peace in the world. This is the
passage on Parshas Korach that the text cites.

Zohar, Korach 5:22-7:29172:"1-275:’11 n7p ,77t1 190

So here, when Moses saw wrath impending he at once told
Aaron, who was the “friend” of the Matrona, to take the in-
cense, which increases peace in the world and binds the
knot of faith, which is the joy of higher and lower and effects
the removal of wrath. R. Eleazar said: ‘It is written “Cut ye
not off the tribe of the families of the Kohathites from
among the Levites” (Num. 4, 18), because they are the main
stock of the Levites, and further, “This do unto them that ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

NNDO110NT R

The Zohar explains that the red heifer was given to Elazar
and not to Aharon, for Aharon is the Queen’s groomsman.
It is another place where Aharon bears this title.

Zohar, Chukat 3:16-4:25772:"7-1"0:"3 Npn 7t 1890

WA 5y T TIaD Al

In Isaiah’s prophecy of comfort: “And the glory of
Havayah shall be revealed, and all flesh shall see
together.” Aharon longs for this revelation, to physical
eyes.
Isaiah 40:5 7" 17°yw°
11277 °0 %2 1707 2772 171 1 7329 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RS 131m P2 whenn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5].(2,009) R

nnRw mam P2 wannn

On “Serve Havayah with joy, come before Him with song,”
the Zohar says simchah (joy) belongs to the morning and
rinah (song) to the evening, matching the two daily offer-
ings. Here it marks the difference between the two kinds of
love.

Zohar, Vayechi 38:409-41:41907°n:X”n-0"N:1”2 >1”1 77171 7190
These two activities of gladness and song correspond to the
two prayers of morning and afternoon, and to the two daily
sacrifices-gladness in the morning and singing in the
afternoon.

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Sing and rejoice, O daughter of Zion, for behold, I come

and will dwell in your midst.” Here its words name the dis-
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course on rinah and simchah.
Zechariah 2:1477°:2 "7t
TIOR3 79103 NIDW K™ 72 T°37N2 M *1
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SARWYY %17 7772

That discourse opens with the Zohar’s “simchah in the
morning and rinah in the evening” and explains rinah as
the song of the angels: the revelation of their longing to
cleave to G-d and be absorbed in the Infinite Light, a
yearning from below to above, since they have no Torah
and mitzvos that draw from above to below.

KEHOT'S NOTE

MRS YW Y MR P La3w Y ’opn n”Ad 0x ARM K 2 RN

.RYIN Y 237300
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The Raya Mehemna tells one who kept the mitzvos for the
sake of the Shechinah that he was given the attribute of
Chesed, for “Who is a chassid? One who acts kindly with
his Maker.”

Zohar 11, 114b2 ,7°p 271t

Zohar III, 222b2 ,207 31t
KEHOT'S NOTE

.2”y0 ,R°PH2 TN .2,207 7M., 27m

1372 @Y TONNNA OO0 PN

The Tikkunim explain, “Who is a chassid? One who acts
kindly with his Maker,” as one who makes Him a nest
(kan), His lodging, which is the Shechinah. This is the
reading “with his nest” used here.

Tikkunei Zohar 1b:7°1:2°X 97111 *1pn

MmN ,BTIANT KITT TONT KIWOR DUTON RIS DRI ..

X23098 IRT T2 AP YT ,A31p DY TONNBT XPX 107 PR 7%y
"RT ROPIY RTY 72T

Tikkunei Zohar - Vocalized (Public Domain)

729 1INME N1 °N% 12 IpATR YT XY

Tanya teaches that one should serve out of a great love, to
give G-d gratification alone and not to quench one’s own
soul’s thirst, like a son who strives for his father and moth-
er. The text cites this chapter as well.

Tanya, Likkutei Amarim 41:907n% *01p°? ;nwRY pP2n ,X°In
VIR
29 12 MP2T? 12,127 NI MFRD 070w oY X 12 PRY M2
:TIRN TIIRT ,72Y7 NTI2Y O3 DRI ASK - PRI AN7iR 0T
1NIY NI 73] ITIAYN INIRYY 73] 09PPRR N DR ORTayY
32 ROPRTR2 Py ARy PAINT NIIA ORI (02 nE] A2
F2Y K2R W3 127 T0RK 03 °97 1D Xuby? 20 P RpEX?
KW K7 - 7723 ONWR R "R K1 10 RDMT22 D000 Moon 59y
<o RIDOTIR ROYI] 573 TEATR AP
Kehot Publication Society (CC-BY-NC)
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Tanya says the complete tzaddikim are called “people of
ascent” also because their service is for the sake of the
Most High, not merely to quench their own thirst for G-d,
as the Tikkunim explain “Who is a chassid.” The text cites
this chapter.
Tanya, Likkutei Amarim 10:7°1:> 02K *01p°% ;1wR P ,X°10
01°p2 "W NPY1” N1°N22 0Ny DAY C1En ,nzbg °12 0°K7P1 TN
X2 ,ni2ynn 01 Ty ey nym Aiay 7738% X ,1oniwm iR
inD /7 MNRET ORI TIRBY NP 1272 I 92 mRITe v1P
XX ,70K Dipna IXINIY 31 ,"0on? 157 RnY D 47 :nnoy
27T TR DY 57I3p DY TRINNT - TON APR? :D°NPN2 WHTD
X2Y12 2IN3Y N ,0°3INAN2 AT KT T2 RYTIP RO
... :R¥D YR Ranvn
Kehot Publication Society (CC-BY-NC)
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The Rebbe gives one meaning of ahavas olam: a love that
comes from contemplating the matters of the lower world,
“How many are Your works ... how great are Your works,” a
contemplation that stays within the limits of the world.

KEHOT'S NOTE
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92 | Kehot’s note points to Psalms 18:26 for these words.
Psalms 18:26172:1” 0°%°11n
:0AN 027 133°0Y 790NN TONDY
With the merciful Thou dost show Thyself merciful, with the

upright man Thou dost show Thyself upright;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note says that bitterness is explained there as akin to
“the left hand pushes away,” and refers the reader there.
KEHOT'S NOTE
27y, amT SRnY 12392 R MR 197°Y WP NYTIR IR

94 2 RODN Fawnn nveT
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIpPnan
95 3 RD°BN Nawnn N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5N nno) InIPna™n
96 3 ND°EN nawnn nvk

In Eliyahu’s opening prayer (Patach Eliyahu) the
Tikkunim say to G-d, “No thought can grasp You at all.”

likuteitorah.com/likkutei-torah/behaaloscha/1/
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Here it marks His essence as utterly beyond space and
time.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
mawnn n°% RN 93 By XnONo PRRPY B3 DY ARDY X107 NIX
qwy 19 171 PPN WY NRpERT KIT NAaR J595 72 Rovan
JRANRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT XIT NIRY LKW 1an (RP0ONR R”I) NRPDONR 71
1P9RM 719720 1 TN WUIERT XD 9D RIDA NIRT 1A 1P 1M
.73 WK PRI Y0 WNNR WY
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Psalms 145:13; the passage is shown
below.

Psalms 145:1337:7”np 0°2°n
171 7977222 ANPYRR 0OMNPY7D MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s note points to Job 34:14 for these words.
Job 34:1477:77% 2R
oK VPR INRw1 im17 927 1oR oo oR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,72 AR

101 1M1 125 1POX Dows

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L[5] .29 R aw (70 ,79) 2R

102 12 982 °1 oK pys”

“And they cried out to Havayah in their distress; He saved
them from their straits.” The text uses the verse’s words in
the singular for the soul’s outcry.

Psalms 107:61:1"p 0°%°11n
0778 DIPNIPISHN D7 182 179K PYEN
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Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.(@°31°%3) 1,10 @°2nn

103 TRW L LT AN
Kehot’s note points to Numbers 6:25 for these words.
Numbers 6:257173:1 12712
ST TR IR T WY
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.13-112,1 7272

104 NPT NP2 . . N
Kehot’s note points to Zohar III, 20a for these words.

Zohar III, 20ar ,> »’mt
KEHOT'S NOTE
7YY .0°UDIW 8701 WK L,D AU

105 N”13 W’HnS

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
LSTRR Y 7-92T02 DUMIR R

106 PR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
gJawrnw n“ﬁp‘? hhal

107 TINTD Y2 Dwan NaWR MvaNa . . N7R2 wrUe

The words here quote Psalms 113:5; the passage is shown
below.

Psalms 113:5°7:3°p 0°7°1n
NATY AT AROR NI

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,2D TPPAT 90 LK ,RD WO .2 ,0 REN PR IR -1 ,20p 0090

108 9275 Wn 27y K72 WY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7%°K1 2,10 R™IN

109 12’2 W° N1¥N2W K”R1 W”nd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
STPORY 2,10 A TR IR

likuteitorah.com/likkutei-torah/behaaloscha/1/
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110 nw7ae 9| A 17T
There “teshuvah preceded the world” is explained: not
that it existed before creation, but that when a person
takes to heart that the whole world is under time, which is
like a moment before G-d, his soul expires to cleave to
Him, and such teshuvah is above time and the world.

KEHOT'S NOTE
S9°RI R LRD 1777 1pY

M oonwa s on
“Whom have I in heaven? And with You, I desire nothing
on earth.” The verse is quoted again for the longing for
G-d alone.

Psalms 73:25772:37y 0°9°11n
PR PAIDITRD A0y DMWY "N
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
-1 ,39 0°%nn

112 2?1y 2PN SpPm 222 118 22291 TN 119D

Asaf says that though his flesh and heart may fail, G-d is
the Rock of his heart and his portion forever (le’olam). The
Alter Rebbe reads le’olam as “to the world”: that G-dliness
be revealed in the world. (context: Steinsaltz Tanakh)
Psalms 73:26173:3”y 0°2°1n
:0IYP DOR2K "R 23778 "3 MR 192
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

113 Awa B3 INTY 71 720 b

“And the glory of Havayah shall be revealed, and all flesh

shall see together.” It is the revelation below for which

Aharon longs.
Isaiah 40:5°7:"n 11°yw”

73271 °R 22T 1?;7;'7?; N1 723 H'?.m

And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1y

114 qwavo N2
Kehot’s note points to Isaiah 66:23 for these words.
Isaiah 66:23372:1°0 171°yw°
ninnway w22y K12 iN2Y3 N2 T W2 wINTR W
i
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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.3 ,10 Py

15 YAy
Isaiah: the watchmen of Jerusalem lift their voices, “for

eye to eye they shall see Havayah’s return to Zion.” The
Kehot note gives this verse for the words “eye to eye.”

Isaiah 52:8'1:27117°yw°

STV T NI YR 1Y *3 00 VT Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

116 YRWID WY PNWS 1R Yywa

Rabbi Simai teaches that when Israel put “we will do” be-
fore “we will hear,” ministering angels tied two crowns on
each of them, and Rabbi Elazar adds that a heavenly voice
asked who had revealed to them this secret of the angels.
Here its words name the discourse to which the text refers.

Shabbat 88a:7-8'1-"1:X 1”2 naw
DWW N2 "YRTI? PRI’ PRI MTRAY 1YYa 2Rw°0 27 U7

30 12 MR PRI TORY TOX 927 Mg vaRgn Y Kim
X QNG 13 PYRU T332 TN AP T332 0K 0703

,AYY J'ﬂﬂ; $X1°27 272 R 227 IR 227N IR 077y NN I?NWYW’
2027 — 7R JTH'I; ,TPRTD — 1YY 72 Biral:] 72

s TR N PR 2329780
William Davidson, Vocalized Aramaic (CC-BY-NC)

17 N1 NPMIR 190N

The note refers there for the teaching that Aharon’s name
has the letters of nir’eh, “seen.”
KEHOT'S NOTE
.681 1Y ¥ °Y 2 972 7720-0°37¥17 9902 152 °Y R*Wn — W10 R
.90y Dw DO

18 N1 NPMIR 1N

The Zohar teaches that the clouds of glory came in
Aharon’s merit and reads the verse as “that eye to eye
(Aharon) You, Havayah, were seen.” The text cites this
place for Aharon as “seen.”

Zohar, Emor 42:260-2691707-0"1:2"7 711K ,97171 190

1The first 6 lines of the Hebrew text are not found in our
translation. When Miriam died the well was taken from
them, as it is written, “And Miriam died, and there was no
water for the congregation” (Num. 20, 1, 2). Another well
which was with Israel also desired to depart, but when it saw
six clouds that hovered over them it remained attached to
them. When Aaron died the clouds departed and the cloud
of the well with them, until Moses came and brought them
back.’ R. Isaac ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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"9 (®"y n”D7) 72 72’0 M2
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
X ,T° Py D P XY

120 aY .. (279 PUT) RN R AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.T,RD R7TTRD

121 NRYY 789w o — NN
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
X ,TOP R-D°001P 1”10 R7

122 1 ANN AN 1PYa 1Y IR

Moshe pleads that the nations have heard “that You,
Havayah, were seen eye to eye, and Your cloud stands over
them.” The Alter Rebbe reads both the open sight and the
cloud as revelation.

Numbers 14:1477>:77° 72712
TYUIWR M 0¥ 2722 7 AHRD WRY NN PIRT 200N 10K
D197 777 MR 1Y TRYN DIPY THY A1 N ANK AKX Y2
%% UK Ty ond
they will say to the inhabitants of this land, who have heard
that Thou L-RD art in the midst of this people; inasmuch as
Thou L-RD art seen face to face, and Thy cloud standeth
over them, and Thou goest before them, in a pillar of cloud
by day, and in a pillar of fire by night;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,70 272

123 mmp X217

The Zohar teaches that “all before Him is accounted as
nothing.” Here it is what is true from above, which the
soul longs to see below.

Zohar I, 11b2a x> x”mt
KEHOT'S NOTE
L2, Rem

124 19182 "3°wnD
“Even darkness does not darken for You ... darkness is as
light.” Before G-d nothing is concealed.

Psalms 139:1227:17%p 0°2°1n
:MIRD 12°WN2 PR? 01D 1977 TR UKD qwn0)
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.27 ,19p 0°2in

125 ND1D man mhynt — IRn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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126

127

128

129

130

131

.3,79 ¥°tn NP ARA

WP 5722 DPWy 7Y

That discourse says that Aharon is one of the seven shep-
herds who draw from the Infinite Light to the souls of
Israel; as the man of kindness and High Priest he draws
down ahavah rabbah, and his garments are garments for
this love.
KEHOT'S NOTE
X ,22 R™MN

TIIRD WP 912 WY

“And you shall make holy garments for Aharon your broth-
er, for glory and for beauty.” Here its words name the dis-
course on Aharon’s garments in Parshas Tetzaveh.

Exodus 28:2°2:172 nnw
:NIWBN7I T2 TN 1IIK? UTp™T32 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2AR Mo my

The beloved asks, “Set me as a seal upon your heart ... for
love is fierce as death ... its flashes are flashes of fire, the
flame of G-d.” It describes the love that comes from long-
ing for G-d’s revelation.

Song of Songs 8:6":’1 01w W

YR 0K N My™D AYinrty onind 72975y onind Caww
SNRTPY UK "BYY PR TXIR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Sd,nwraw

WK "DWA 2w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ov

WK "W NwR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .0 ,mwrnw

(2R —wrnyy)

The passage there explains that above the higher awe is
ahavah rabbah, which does not come from a person’s own
service and toil but as a flow from above: when he reaches
the higher awe, this exceeding love comes of itself, the
soul’s expiring into its root, love with delight.
KEHOT'S NOTE
2,18 1P naon
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136
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QnIn2 "W 7770 WUy

There “Set me as a seal upon your heart, for love is fierce
as death” is explained: just as the soul finds it hard to part
from the body, its vessel, even though the body darkens its
light, so Knesses Yisrael asks that her bond remain like a
seal even in darkness and concealment, after the love of
prayer has passed.
KEHOT'S NOTE
A, wrne nmph

" T'D
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

YO”R 7Y RDOYD RPOMY KRN0 IRDY RADYT RMPW X117 LD 12317

107 .2,wN 0w .2,03%90 97 7970 O LK ,TNNN Y -NPWRI2 NPMR —

.ywny

Rabbi Elazar says that since the Temple was destroyed the
gates of prayer are locked, yet the gates of tears are not
locked, as it is said, “Do not be silent at my tears.” The ad-
dition builds its explanation on this saying.

Berakhot 32b:5’17:2 2% M52
NP0 WY 0P UTRRD M2 MY DR YRR 21 N
2700 YWY 8 2y AX) . NPAN DN MWK PYIX °D 037 mRIY
DY N NPEN NYRY” MKW AP¥I3 KD mynT CWY I0Yn
SN 28 "DYRT 28 AP
R. Eleazar also said : From the day the Temple was de-
stroyed, the gates of prayer were locked ; as it is said, "Yea,
when I cry and call for help, He shutteth out my prayer"”
(Lam. iii. 8). But although the gates of prayer are locked, the
gates of tears remain unlocked ; as it is said, "Hear my
prayer, O L-rd, and give ear unto my cry ; keep not silence

at my tears" (Ps. xxxix. 13).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

T TR PR T IR

The words here quote Numbers 11:23; the passage is
shown below.
Numbers 11:23373:8” 92712
:XD"DR °727 R0 RN ARY 8PN 110 mgz"n"?rg T nR"
And the L-RD said unto Moses: ‘Is the L-RD’S hand waxed
short? now shalt thou see whether My word shall come to

pass unto thee or not.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,K° 9272
The same saying of Rabbi Elazar appears here: “the gates
of tears are not locked.” The text cites both places.
Bava Metzia 59a:5°7:X 1”1 Ry*8n K22
P80 YT 29I WD M3 1IMY 0P eR 03 My
AP°BN YWY °B 7Y AX1 NP°RA DAY YITKY PYIX 2 DY MKW
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"NYICY 7 CNPEN YR IRIY 1Y) KD niynT MY eyn
ZWANA DX CNynT PR IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

137 WA BN onynT bR

“Hear my prayer, Havayah, and give ear to my cry; do not
be silent at my tears.” It is the verse the Sages bring for the
power of tears.
Psalms 39:1327:07% 0°%’1n
2N 73 3 WAMNOK CNYRTUR APINT NI 7 npan-nyny
2NiaR~222 ViR Ty
Hear my prayer, O L-RD, and give ear unto my cry; keep not
silence at my tears; for I am a stranger with Thee, a sojourn-
er, as all my fathers were.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 S1pa ynwn 3 72
This is the discourse in Parshas Re’eh that the text names.
KEHOT'S NOTE
7,39 1R °D aph

139 oY W My
“When you hearken to the voice of Havayah your G-d ... to
do what is right in the eyes of Havayah your G-d.” This
verse opens the discourse in Parshas Re’eh to which the

text refers.

Deuteronomy 13:19v°:3> 0727

IPPPR T 01y Y Niwy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

140 29POTE BN N Y
“The eyes of Havayah are toward the righteous, and His
ears toward their cry.” Here the supernal eyes, aroused by
tears, turn toward those below.

Psalms 34:1610:7% 0°2°1n

DNYIYOR VAR DR TIOR TPy
The eyes of the L-RD are toward the righteous, And His ears
are open unto their cry.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

141 2IPR P 318N PRAY CPI NIMATIDAw T TOwhn B3

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
13909 2-RP% N7IRDY 1P °Y 8797 NN AR9

142 ANTY Py ApD

Daniel prays, “Incline Your ear, my G-d, and hear; open
Your eyes and see our desolation.” Here it is the supernal
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1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

eyes, aroused by tears, turned toward those below.

Daniel 9:181™:’v 5x°17

RIWPIWYR TYT APIRY NN TPY M2 YUY K "ROR mon

~9¥ "2 197 1NN 072700 UMK 1NPTRPY X? 0D 7Py nv
W] Rm

O my G-d, incline Thine ear, and hear; open Thine eyes, and

behold our desolations, and the city upon which Thy name

is called; for we do not present our supplications before

Thee because of our righteousness, but because of Thy great

compassions.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 “nynT o nen

The psalmist, far from G-d’s house, says his tears are as
constant as his daily bread while his enemies taunt him all
day, “Where is your G-d?” The addition refers to an expla-
nation of this verse in Asarah Maamaros. (context:
Steinsaltz Tanakh)

Psalms 42:4°7:3”1n 0°%°71n
SRR TR 0I°T700 "X nRa 77721 ot on'? Jnynt prnnin

My tears have been my food day and night, while they say
unto me all the day: 'Where is Thy G-d?'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LIXDD TURRW 10 °Y W IR P72 X1 .7 ,an 090N

144 9290 R
“Where is the scribe? Where is the one who weighs?” Here
its words name a discourse on the level called “Where.”

Isaiah 33:18m>:37% 1yw»

:0°PTAT"NR 190 MR PRY 1K 190 MUK MK MaT 727
Thy heart shall muse on the terror: ‘Where is he that count-
ed, where is he that weighed? Where is he that counted the

towers?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

145 S ANKR D 17T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,00 e R oA IR LT, A RN

146 72395 %y 0
“For over all the glory shall be a canopy.” Here its words
name a discourse on “Where is the place of His glory.”

Isaiah 4:5°1:7 71°yw°

O mI TPY) b By IRy T TionhD By m N
18N 2272270y °2 NP7 1A?

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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1% 90 Y7W NP°ana upNY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,70 1AW naw 173?‘? .7 ,R%P R™N DA R

DOnRw Mabn 2y bapnw wrp

The words here quote Berakhot 13a:21; the passage is
shown below.
Berakhot 13a:218”2:X 3 n1372
"yiny OX MY YRy NS MR M IR 12 YU 23 TN
21y 12y 221 19 0K 7PN 0O MaPn PiY ¢y 3w 210 —
0i°2 1°2 3791 YinY OX 1AMY — PInRe? PYing ox 101 .nitn
.7272 0992 KPR 3791 AR "R 1702
R. Joshua b. Karhah said: Why does the section "Hear, O
Israel" precede "And it shall come to pass if ye shall
hearken"? So that a man shall first receive upon himself the
yoke of the kingdom of heaven, and afterwards receive upon
himself the yoke of the commandments. And why does "And
it shall came to pass if ye shall hearken" precede "And the
L-rd spake" ? Because the former applies both during the

day and night, but the latter during the day only.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
WKL, MI092

ayws 17T QPPN
The words here quote Psalms 107:17; the passage is shown
below.
Psalms 107:171:1*p 0°2°11n
Y DN OYYR TR 0O
Crazed because of the way of their transgression, And afflict-
ed because of their iniquities—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
.0 P oonn

o7 PR DoYwe
The words here quote Yoma 36b:6; the passage is shown
below.

Yoma 36b:6"1:2 175 xn1

IR RT3 YW AR TPn” IR KA 11,0770 AR DOYYD

IR KA 7121, NI 19K “DNRLa 2277 PRI NY2 n137 yUon

D°TIRT Y1 NI 5Y ATINNY 08 Rw Xpnn *3 ey

1703335 2y 7TInm A1in

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,79’

9%y’ WD 1772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WX LIY TR NMpR
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S2WWH Om

The words here quote Isaiah 1:2; the passage is shown
below.

Isaiah 1:2°2:X y°yw

YYD 0 "nnpin NPTA 0012 127 T 0D PIN IR 0nY yny
Hee)

Hear, O heavens, and give ear, O earth, For the L-RD hath

spoken: Children I have reared, and brought up, And they

have rebelled against Me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 L,R Y

TAN 7N

The words here quote Berakhot 13b:14-15; the passage is
shown below.
Berakhot 13b:14-151"0-7":2 2> n1372
PRSI 1PR2 37 1P07IRD LPTINTD TPIRRT 9D iR 0ionio K2R
RV KPP 72921 WK 27 MK .07 IpY? 72 KOK 27 0N
MOT 72210 LINIR 2 K1) 5297 AR 2202 MO 1m7 °27 0002
YWY AURA Mpyn? WNYRRT 1PD APY MWK LRIMY TIRD
.N277% X7 a0 — 07w nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2, M2 R

oW M9Pn Py npvn

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5562.
KEHOT'S NOTE
7791 .99 NP 1D By RIT MR NIPPNa MTTRaw *D 1°7°Y 270pn 1703
JIDNN Y 9IMPYNA RYTIR TINRn2

1230 R A7T2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
KLY PR aph

11°% NN 119012

The words here quote Psalms 137:1; the passage is shown
below.

Psalms 137:1°R:1”7p 0°2°1n
:7°%7NR 117312 12932703 119W° 0Y 223 NNty
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By the rivers of Babylon, There we sat down, yea, we wept,
When we remembered Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D2 A"OPN NTD P 7T L(2,10) YRR NPMR Y LK 9P 0obnn
.[5] .[w”y — 10PN Y 271 3"OpN B0 wMYe Tmyia

157 21T NN ArT2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, 1P

158 19°92NK ARona
Kehot’s note points to Zohar II, 254b for these words.
Zohar II, 254b2 717 27mt
Leviticus 4:1'R:"7 Rp™
ARP YRR T 12T

And the L-RD spoke unto Moses, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X, RIP™ 9°Y5 103 .2 ,731 2701 IR

159 nmana°n
Kehot’s note points to Proverbs 3:19 for these words.
Proverbs 3:19v™:3 “own
:1NIN2 070 1293 YIRTTO? 02N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R

160 TRRY TN RO I8 10w DA
The words here quote Tanya, Likkutei Amarim 37:2; the
passage is shown below.

Tanya, Likkutei Amarim 37:20°mK 0ip°% ;pwxa pon ,x°an
b= P )
YRR LANWYR 0D ,AREY2 MERD KO0 - MINT 0P 070 7D
NPRYI2 WIPNT? Mon? Moyt KIT112 AI0TPRTIIN M9 OIRT
AN 23R M391 NEYPR Npwhn NNA APNn MY 9372 .M 07y
M¥RT 072 PRYIY oMM 0MiAYE 0327 P 0T LA
APNIT MRNIY LTIA 90) AP 1PPENT %R 1D ,nvyn
0°ImIm 07IY KPR 0O NONPR? AW KDY 113727701
A2 APRY 20K 121 782

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.OW %711 DOWIPD VIP2) 179D RN IR

161 NI NI anbR

The words here quote Bereshit Rabbah 70:5; the passage is
shown below.

Bereshit Rabbah 70:5°1:°y 1127 nowyn2
TrPORR 7 IR 0101 77 0Py - w12PR 731 91oxb an® vh 1nn
19 nN% 93 2MRY (> 0°727) MRIY 73 P Inaw D3 7 b nx

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

MR PHY VIATNIW 727 ,TI1YA R 79P 231 2 IR 127050y on
19 1020 TR LD Ta21 PI0KRR an® o inm anRaw Lot
LAMNIY 937 !°27 PTPRPN 17 1R YR "27 DER 0193 .12
11,017 .0°127210%°07 PN 13p2 M2 WwIn DR LIPT IMK oY
DX 7191 ,0°00 1, A%nw onnDa 1mn? 19 (0 *Hwn) 2257 11N
... K?1,n°50% ot ,an®
“And will give me bread to eat, and a garment to wear” (Gen-
esis 28:20) - Akilas the proselyte entered to Rabbi Eliezer, he
said to him: ‘Is this all the benefit of the proselyte, as it is
stated: “And loves the stranger, to give him food and a gar-
ment”?’ (Deuteronomy 10:18). He said to him: ‘Is it insignif-
icant in your eyes, the item regarding which this elder pon-
dered, as it is stated: “And will give me bread to eat, and a
garment to wear”? But this proselyte comes and He ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

1,597

162 M99y @M 13 A

The words here quote Joshua 1:8; the passage is shown
below.
Joshua 1:81% ywhi»
RUR 1yR? 72721 DR A2 A RN M A71AT 790 UnTR?
:270trA 1Y 79777NK 1°P3A 187 92 230977793 nivy?
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou

shalt have good success.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR YT

163 anaw T2

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
.35879 YLN WMPY XY T ,0 IR NP

164 N7 DAY M7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XM 871 51N

165 DR MR 2

Kehot’s note points to Exodus 34:6 for these words.
Exodus 34:61:7"% mnw
KEHOT'S NOTE
91,70 mnw
166 o°212 2% \nnn oon

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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XIp%1 N2 .1NPAN3 NPWRI2 (2231 977) WPRAD CoIN .(2 ,B°) 1PN N
2l

167 TINB? N°nD
The words here quote Exodus 27:20; the passage is shown
below.

Exodus 27:20°2:1"2 mnw

VNE? 1PN A ML Y TR MY PRI 33 NE mEn ANy
700 1 NPYI?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 mnw

168 0% 07 2NN

The words here quote Sanhedrin 108b:19; the passage is
shown below.
Sanhedrin 108b:19v™:2 n”p 1°777110
N3 X271 OV PR AP? MR RIP2 72 NImo27 M
YL PP MR 2NN 10 NAX 7NINT 10 INY D NnDYnD”
,09°2 PR - 02 AP IRA? A2ITY 1712 1202 17 0 DT
Y72 M K? RIUPT KT 12792 MIPINT - 12722 APPIRA? AT
RAY2IA 991 ,R11m7 PPRD K1 2207 MO 70 KPP LAPOR T RaR
TR Y2NR °D XIPN A2 2723 M TPKVIDR NP2 AP

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

777730 RPWAR AR AR 270 LR 10NN 2,00 PAYn vy
.3 L,RE R™IN AR PR 7T 2 ,0p

169 mA Saw nno

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT MAR AR

170 »1n 207 1Yo swan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.%1°p9R N9an

171 2°N2 manT

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.2,LyWN AT T-N°WRI2 N”MIRI R2M

172 WRAT Y 200 Rws

The words here quote Psalms 133:2; the passage is shown
below.

Psalms 133:2°2:3"%p 0°2°1n
2P0 *D0Y TTY TIINTIRY 7Py T WRATeY 2l YD

It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn

173 27NN MNP PAY AN Moo

The words here quote Song of Songs 5:11; the passage is
shown below.
Song of Songs 5:118™>:’11 0°7°w1 W
:271¥2 NIINY 0°PN%R 1PNIXIP 19 Ond wKD
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shir HaShirim Rabbah 5:7°1:’11 7127 027w 7w
7771 73y D2 °InA (3,7 KNY) 71 ,7°Y2 0°2397 07w CIREN
AT C3we DY muw 1anDd (0,7 RTY) LSNYED N7 am
L0720 By 1o ninin  ninna 1w Y2yn 2770 NN IR .07Pwn
SRR MAINY 13X TRINT 7321 AN 129YW? RID 72 X 27 WA
13X0,222 128 R3a0m R (7,7 RNW) KT 012 ,NinK Y 128
0°127) 9712 22037 ,M17 PV 03w 000w 2RI 0K 127 2T
<o TR ,T°Y2 072207 LANTRR AW D (0,30
“The sentries patrolling the city found me, they struck me,
they wounded me; the guards of the walls took my mantle
from upon me” (Song of Songs 5:7). “The sentries patrolling
the city found me” - these are “Tatenai, the governor of Avar
Nahara” (Ezra 5:3) and his associates. “They struck me, they
wounded me” - “they wrote an accusation against the inhab-
itants of Judah and Jerusalem” (Ezra 4:6). “The guards of
the walls took my mantle from upon me” - the walls of
Jerusalem. Rabbi Abba bar Kahana said: ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

1,0 °wAw AR R0, Uraw

174 falel=laRadai=B alni/ NN o)/

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1710 °W NIR R”RN

175 1Pt "2 9on
Kehot’s note points to Song of Songs 3:2 for these words.
Song of Songs 3:2°2:"1 07w W
"W MAORY NX YRR NI D12 Y 12290K1 R PR
2PNRIN K2 1°AYR2
’I will rise now, and go about the city, In the streets and in
the broad ways, I will seek him whom my soul loveth.’ I
sought him, but I found him not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

MIPTR Y 0038 NPTIR L2 LA ORI TP AR

176 MAyw *>n2 XA 7700

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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177

178

179

180

181

.2,°P R™N R

2197 PR pa i
Kehot’s note points to I Samuel 24:13 for these words.
I Samuel 24:132:773 X 2Xnw
127N K2 T2 90 T 2P A3 "33 1 ey
The L-RD judge between me and thee, and the L-RD avenge
me of thee; but my hand shall not be upon thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT’'S NOTE
.2 L,RD D°VAWN WA .o WY L0 ,TD R IR

[11°m 22no

The words here quote Daniel 7:9; the passage is shown
below.
Daniel 7:9'0:1 5x°17
Y M0 320D AYIRY 207 TR PRYY R NIRRT TY M) M
:P?7 M1 701373 M1 17220 7707 Kp3 T0YD AYRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

1N ARanm

The words here quote Ecclesiastes 7:12; the passage is
shown below.

Ecclesiastes 7:1227:t nbnp

$TP2¥2 MON MANT NYT 1IN 92T P33 Mo 73273
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20 nbnp

WP NMwn 1Y

The words here quote Exodus 30:25; the passage is shown
below.

Exodus 30:2571"3:"% nminw

“nown WY 07 AYYR NORIn NN WIpThown MY ANk nowyn
ST WP

And thou shalt make it a holy anointing oil, a perfume com-

pounded after the art of the perfumer; it shall be a holy

anointing oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD .19, mnw

9N 7I°RE 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S799RY AL, RD wrnw TR

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

*5r1a NP1 0oan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) AnTPnatn

% 171N WP SWaANY

The words here quote Exodus 22:30; the passage is shown
below.

Exodus 22:30°7:275 mnw

13%WA 2907 199RN K? AL TR P P 1IN WIpTUIN

ANR

And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to
the dogs.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5,20 nmw

n°IDY 1NN DOPUTR BTNy
The words here quote Bava Batra 75b:3-4; the passage is
shown below.
Bava Batra 75b:3-4"7-"3:2 17¥ X1n2 X22
WITRR PW Y DY PRIPIY DOROTS 1TONY 101 227 0K 127N
AR 1PRI%Y ,1°NKR72 "{‘l:;?'g MY RIPIT bl MR LRIT N2
DY K3 YW 0T 231N 2303 72 PRIMY 237 I Iy
D020 WY L0 0 WPRY LN N2 wATRR PY nv
IPTS T INT? WPN Y AN NIT - YR TIT R - DT
TRy R 0T Y 0w ,n‘g}g Ay MY 2°20” :2°N27 - D?'_?Tp'ﬁ?
w0 DY KPR PIRY” 190 PR
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day

will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.2,y 2”2

m7ye2 Wen 12 1770 1UANa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,NIp AT

m7apn bW e . L Ton

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”‘?N nn2) ANTPN21™”N IR7

%y Ton

The words here quote Isaiah 54:8; the passage is shown
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| below.
Isaiah 54:8'1:77117°yw”

11 T2R3 2K TARMT 0PIV TONI Tan $I7 %30 "AIA0T A3R N33
In a little wrath I hid My face from thee for a moment; But
with everlasting kindness will I have compassion on thee,

Saith the L-RD thy Redeemer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,70y

Ton 7

The words here quote Exodus 34:6; the passage is shown
below.

Exodus 34:61:7"% mnw
797737 2°BR TR 1AM oM SR mm halil 1’;;'52 13y
NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Numbers 14:181:77> 72712

-5y niaR 1y e P’ ) P YU 1Y R 70177371 078K IR 1
:0°Y2772Y) DUWRYRY 0°13

The L-RD is slow to anger, and plenteous in lovingkindness,

forgiving iniquity and transgression, and that will by no

means clear the guilty; visiting the iniquity of the fathers

upon the children, upon the third and upon the fourth

generation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,7722 T nne

N7 701 v2n %2

The words here quote Micah 7:18; the passage is shown
below.

Micah 7:181°:1 15°n

T¥7 PAOTTRY ANPM NIRYY YERToY 12y 19y Ripd 93D PR-n
:RI7 707 Y22 12K

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,1 %m

vIWPT TON
Kehot’s note points to Zohar III, 133b for these words.

Zohar 111, 133b2 ,35p »’m
KEHOT'S NOTE
2,35 m

likuteitorah.com/likkutei-torah/behaaloscha/1/
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193

194

195

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

nnR bw Ton

The words here quote Genesis 47:29; the passage is shown
below.
Genesis 47:29172:1"n N"wWR12
1M PNREM RITDR 12 0K Q0177 1127 RIP™1 nan? PRI 177
113N RI72K MR TON “TRY °PY) °37 nOn AT KITDY Y2
:07¥n3
And the time drew near that Israel must die; and he called
his son Joseph, and said unto him: ‘If now I have found
favour in thy sight, put, I pray thee, thy hand under my
thigh, and deal kindly and truly with me; bury me not, I pray
thee, in Egypt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.03 1 NPWRI3 1R

21y’% 1 neR
The words here quote Psalms 117:2; the passage is shown
below.
Psalms 117:2°2:7p 0°2°1n
:R720 07IYY N NNR1 1700 1179 123703
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,Pp oonn

1917 o0
The words here quote Exodus 14:31; the passage is shown
below.

Exodus 14:31872:7" mnw

MTNR DY IR 028N N ARY WK 07T TR PRI X7

172y YN N2 10K

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7, mnw

0°201°2 1”72

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.OMMAR PR RIRY 7177 R*IND 03 7780 00 X R0 19w D 1apb

"N RDN % PR IRINGT
The words here quote Yevamot 109b:4-5; the passage is

shown below.
Yevamot 109b:4-5"11-7:2 0P NMna°
R2ANT — 1277 1372 123y YpIA pIT 197 "12y9T — 1¥RY o2y
PR IRU WD .179R 92 1K — 71730 19 PR niIRT 9D iR 0o 01
IRDWD M1 R TR KPR 12 PR — 7790 KPR 7 PR 0IRT 92
NP MR L,RDD 27 MK 2RHYY KR L% PR 7790 19°DRT KPR
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WPRY 9D ATRPa WY My DY Y5 — oy opTeey
STRP3 IR Y2
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.2,Lp MRy

196 IRy 291 WOR 2Pn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3] 72977 »x awn (1,70) o°>nn

197 PRITRY KDY 199N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nPIND WP PA? 172 Y U700 Owa 2797 275w 07792 KM
PR 17021 .L7ARY Y1902 07793 R OV PP (3 ,X1) MBpoIN2
SaR 7"MD0On” IR°2T 275 275w 07192 WY .OW D NnRIY ,7UNE02”
AMWD2 N1 .. 97y D7AT Oyvn "Mpon” N vehwn P72 INIR
.[3] .07922 R0 ML

198 071 777 23D 7IN3
The words here quote Proverbs 16:15; the passage is
shown below.

Proverbs 16:157"0:1"0 *2wn
:Wﬁ,‘)’??_ﬂ 2¥2 1198 00 q?@";@’ﬂﬁk;
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RN 77

199 0°19°% 0°1977 0915

The words here quote Proverbs 27:19; the passage is
shown below.
Proverbs 27:19v™:175 “2wn
:0TN? DT¥T727 12 0°192 0197 072
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 000n
200 ¥ 3 7712
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,17 XX¥N°2 n™Mpo
201 57 oy N2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
MaN°Y 2970 QW SYRARDT ”INIR 273 NNIT — R’y 270pn — 1”id2
0K nan
202 N°ND Tt Nt e

The words here quote Exodus 27:20; the passage is shown

likuteitorah.com/likkutei-torah/behaaloscha/1/
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| below.

Exodus 27:20°2:1"2 minw

NE? 1PN A ML TRY TR M) PRI 33 N8 mEn ANy
:T0R 3 NPYI?

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 mnw

203 TINM2°N0 720 K17 1RWwn %2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RXNNCY 270 27yN praww qwnn aR9

204 WP NMwn 1w

The words here quote Exodus 30:25; the passage is shown
below.
Exodus 30:257175:°% mnw
“NOYR MY 00 AR¥R NORn N7 WIpThOown Y inK ooy
IO WTP
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.19.,% mnw

205 ROMT NN WA PR NI

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
25w *y TMPYITR N7TING RN

206 YNT 2N NI IR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170 %P NMIR R”RN IRI

207 12 °°0 P”IAN2 W”Rd

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.

KEHOT'S NOTE

PPIAR2 D LIPUDY LR MR WU L3 ,00 PR LA ,0 NPIN TR Oa XD

208 P11 5y 7910 113 0 RS

The words here quote Psalms 133:2; the passage is shown
below.

Psalms 133:2°2:3"%p 0°%°11n

PNITR 2972y TTY IR IRITTY T WRATTY 2ivn 1D
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
.2 ,3%p o°%nn

209 novn Bw ooon von

The words here quote Menachot 29b:6-7; the passage is
shown below.
Menachot 29b:6-7"1-"1:2 72 NMNan
AR PR AOYR 17 1PRY P AWHY MIMIR NPMIR YW K37 IR
NPT P3P AR MLAT 37 937 CIpNT 7907 D RN WK 1
M2 RIT O AP NPT AR AR M T 1oyiak R m
M IR I 237 R RYATI VT YL 107 om oy bw
TR % 1172 93 TY OTY Y2 nv3A (7,13 17°YRY) 2°N0T R1 MR
7t 091y 1oMn 1% 2 7P 1IN0a 1IN0 93 1R nR oomhy

N2 o7y

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

J[3] .o, nwrRw Uwa L2 ,00 minan

210 M7 NRDYR Py APy nUpa
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
(M3 NPPTR MXn 17732) Mznn Hyna

2n 21972 1 Tann

The words here quote Exodus 26:35; the passage is shown
below.

Exodus 26:357177:1"2 mnw

Y23 0y MPWD M1 TIINK1 NYNDY Yann 1PWITNX An
1103 Y2375 1A 1TPWM NI°n 12YRD

And thou shalt set the table without the veil, and the candle-

stick over against the table on the side of the tabernacle to-

ward the south; and thou shalt put the table on the north

side.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,99 MY IR

212 TR PAY Py wn 1oy
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3,03

213 v770 7% 77 mama
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
AT 7-NPWRI NUMIR — “PURN2 A MIOM TP Apnn® en 102
Aywn Yy n .a,usan

214 N”y 277) QW XM

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JIYWN Y 1IN0 NUTIR2 PRy

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

215 (°’21707) "N 7 27ma
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
IYWN Y 17N° .2,0390 77 7-N°WRI NYTIR LR LD POy R

216 WOWN W 1772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7 3°2%1 n7pY

217 (2°y I7°PT) N2 A M
Kehot’s note points to where this is explained further:
Biurei HaZohar.

KEHOT'S NOTE
AN Y O LRINCY R-XVRT7 IR IRT — INRNRT IR2

218 =130 oowr
Kehot’s note points to Psalms 122:3 for these words.

Psalms 122:3°3:273p 0°2°11n
KEHOT'S NOTE
.3,25p 0°%nn

219 (2790 22pT) 2w" Am2
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
AN’y IR 5112 I8N

220 19WNRT PTIPD PN 17T
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.X,TTIpD oyh

221 (27y0 0”1 77) *TPD Mma
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
9900y Mwa nPMIR L2 L,RY 279D 0T 1P A IR

222 (R”y X”n77) *no)

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT’'S NOTE
LR ,121%°0 97D 039011330 Y R-X73D IR IR

223 ’2 N”O1T) *TIpR A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.80y MK 70 — BRI MTY RN 77 ow R

224 20T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
oMY R”TD MITY "IPRT RWOTP RRWT R KT SR may »a”

380’y IR P10 — "oTnbR
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225 1T AN ATATA WR '(’:h'l'? 772
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
79K 2,27 9% 00 oy

226 B nNn 7Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .aean A0

227 y7D3 727p Nowa PoR

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
739 R@3 A9 °Y 92702 NPT L2 L0 RPN LA, 192 1P RA

228 0913 2779 OO ypaw
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27 R7ITD .77 NPWwa RmInan

229 qman By T am

The words here quote Isaiah 11:15; the passage is shown
below.
Isaiah 11:157"0:8"> 171°yw°
13M imA o%ya 'ICIQEI"7}_7 ﬁ'f: 711 027%nT0? ﬁW? DR 1 0°nm
:0°2¥32 T0TM 077 YD
And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And
cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
A0 LR Y

230 T 279 NP2 AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XX, I3 yh

231 Rona waten OUNINY
Kehot’s note points to Proverbs 3:19 for these words.
Proverbs 3:19v™:3 “own
2N DY 1333 PINTTO) M2 N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
.(v,3°Pwn) Mnan2 1 WU

232 PPNYT 071 OMan Twna TRonaw MmO o

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LIRIVR Y 119N N7IRD RN

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

233 12W° 9737 93ay2

The words here quote Joshua 24:2; the passage is shown
below.

Joshua 24:2°2:773 yuni
127 737 12¥2 PRI ORPK 1 nRTID 0YnTRIToR YWY anKn

Hakalgh °7oR 1729719101 %2R D77AR AR 1IN u?iyr; 02°niaR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,70 yeni

234 PR {70 279 7IN°22
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,0 RN

235 M7 AR MbYna
Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5563.

KEHOT'S NOTE
P73 NMIN KT I RADWT MMM *2 AIpN Y 2 75 2opn n7hoa
P70 L2771 °Y 170N MU0 OX IR UWAT 5T IMRAT NONNY LRUTIR
70871 AN T .90 MW Y T390 NPA0 LYK ©Ow Y 2715 PN
IR LIAPI’RORY 171970 QW .2TW°R Y 1-92712 N7MIRA 3780 P N01an
TOAnRn Py T0vRY RUTIR P73 AnRn vy 1111‘?}7.1: ’D N”IIN2
0°1°1y 170 .7°PNN °Y Ow N7 2N LTINN Y RPATIR 127002
.X°°¥ 2-0°21N3 TR 1”102 — PIanw M7 7772 182N MR

236 937 DR MPYn2

The words here quote Numbers 8:2; the passage is shown
below.
Numbers 8:2°2:’1 72712
79T 239 PINTHR NATTNR NP2 YRR NYENY TIINTPR 127
:NI737 DY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M 7272

237 nyT nwbn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
nen 1111‘?}7”3 27w NM°Ww2 I8N

238 W72 PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DPWRARDY (3,1) Iwnen v
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239 o> vRws P INET
The words here quote Numbers 11:22; the passage is
shown below.

Numbers 11:22273:8”> 72722

X¥21 D77 OX? 027 °37°29°NK DX D7 KR D LNY? 1221 IXET
07

If flocks and herds be slain for them, will they suffice them?

or if all the fish of the sea be gathered together for them, will

they suffice them?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,X° 92772

240 1131p 270 By WA by NOwa Dow

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

LTIy KW N7MIR R

241 Awa PIORD MOK 1Y

The words here quote Pesachim 49b:3; the passage is
shown below.

Pesachim 49b:3°1:2 v 0°noa

DX MRIY (TR2) 702 PIOK? MI0K IR OY iR 027 ,X0n
A3y a2 92 910K 110K 773N PRIY 1KY 901 ,Ai

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.455°y 2°n WP X7 .2 LR 0°Nod

242 wan AN NPy 219° 10RY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,29 1AP1 .13 Y NAAR D70 IR

243 ma137En

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R”Y0 ,n

244 NIPION NPT 7Y 17N

Kehot’s note points to Bava Kamma 72a for these words.
Bava Kamma 72ax 27y Rnp 822
KEHOT'S NOTE
X °YD 279WN 2237 SNRA 7T AR LR L3y P72
245 NO2T NN MIRWII N°nn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2797,7) 1202 23 7w (Y0 LX) MR "B PRI LA7oRD M

3]

246 DTN 7INTMD . . NDIT P

The words here quote Ezekiel 1:26; the passage is shown

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

below.
Ezekiel 1:26172:°R Pxptn°
AT 5Y1 KDI MINT 1700712 XTND QWRI2Y WK Y2717 Dynm
:T2¥n7n 7Y DTN XD NINT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,8 PRpIT

247 WY N 9127’7 N2WRR °N2 NI KR QTN NPAaw
Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.

KEHOT'S NOTE
19w 'Y R-¥732 PTIR22) LINN Y 270 1IN0 DY TR RN 170

248 1912275720 RI7 wan 7am

Kehot’s note points to where this is explained further:
Likkutei Sichos.

KEHOT'S NOTE

wPIpDa 03 IRTY .07 M WAT AN 7,1V OMaD *D PP 03 IRA

.63 MY 358 °Y 1°0N

249 27709 IINTRD M3

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2R ow

250 TWNT DX IPM 2Ty

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3,09 R8N %D NP maph

251 oon RPN Pax

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,20 Mvn Pk IR

252 R ann
Kehot’s note points to Exodus 16:7 for these words.
Exodus 16:71:17" mnw
D 1 0N TRy n;*n‘:‘gn-ng w3 °n 7923°NR DN°RTY P
A%y 15D
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1-1,10 mnw

253 1WTNA WTIN 5T 757 7770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,18 1912 n7ph
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254 DR NINR W Twn IR

The words here quote Numbers 11:21; the passage is
shown below.
Numbers 11:21X73:X”° 92772
DR ANKY 12793 "2 MWK DY *731 A9 NIRRTUY TYh TN
{07 UM 12081 071 10K 102
And Moses said: ‘The people, among whom I am, are six
hundred thousand men on foot; and yet Thou hast said: I will

give them flesh, that they may eat a whole month!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.XJ,K°92712

255 N2IN T10° *>11an 572 »vAw

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
ST9°RY 244 °Y 171 w02 191K IR, RAR TI0° XITW 7w 1PIya

256 OIMWY 17978 10

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.'rbpnn *Y 2-92772 RVITIR "0KRN IR

257 (C1nw a1, . n7pha YY)
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.M3nn onyva

258 12397 "Wy 02
The words here quote Psalms 84:3; the passage is shown
below.

Psalms 84:3'1:7"2 0°2°1n
279K 98 1337 V21 37 1 NN3NY *we3 IN27D3 1993]
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0N0

259 Y2 PRwaNY 72
Kehot’s note points to Numbers 8:2 for these words.
Numbers 8:2°2:’1 72712
IR 238 PPN NINY IN2Y02 IR AR 1IINTOR 227
:Ni737 NYIY 1R?
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79°KRY 2,1 7272 Byh

260 1P 2°9nn

The words here quote Psalms 114:4; the passage is shown

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

below.
Psalms 114:4"7:7p 0°%°11n
$IR37125 NiY23 0°97KD 177 0717
The mountains skipped like rams, The hills like young

sheep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,7°p 0°0nn

261 (:syy nngpnr) o°mon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(@77 777 "wna) R L,0p Sy

262 o190 1 By 1IN Mantaw Py nr7a DUy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1, 1727120 2Yh

263 TN T M

The words here quote Isaiah 66:23; the passage is shown
below.
Isaiah 66:23172:170 1°yw”°
ninnwa? A3 X2 in2w2 nAY ST w2 Wi MM
TN 7197
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3 ,10 Py

264 T1ROM N2 RIT RY — 1R
The words here quote Menachot 85b:13-14; the passage is
shown below.

Menachot 85b:13-1477°-37>:2 172 Mnan
K7 TA5M AWK OWR M AYIPN AR 19w (2,70 2 PRINY) *na
:1772 7771310 RN N7 1AW 1723w TINK 1AM 737 IR T3PN RIw
TR WK P pRh T PaT awa A (72,39 0°127) 1120 un
1717 137 1aw3 RPPTD SWIR 172 19733 NAR OYD 1INR PYRd 1w
X127 1IRM2 7w 137 K21 77 19 198 TR 010010
Wikisource Talmud Bavli (CC-BY-SA)
Tanya, Likkutei Amarim 53:6":371 018 ’U\P"? sTIORA pbn ,R°N
RAPIY K27 7AW 2P POPIRT ARDPY RITIT? :RPIPT I0RY 3N
N 1Y NXIPIT IR0 WIPNA? WAD ROUR? PI0IR” -
nign 270 10 - 7P PIAY DKM W2 DNdY e U
WD) KT ,12°N92 APDWD K MAK? 12,1207 1nn3mn nownad
SRYAT N32Y 09 %3 .5Y TT 2 PPN NRIIT AT NP1t
IR 72 ,URY N2RTIT MNBT NDM 1072 070 By PRD 1KY
... UD1 Py MY 137own
Kehot Publication Society (CC-BY-NC) - '

KEHOT’'S NOTE
.A”12 R°1N .2 ,70 mnan
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265 Ny»7°°oma KDY 2950

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) AnIPnatn

266 71N R2N TI0°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,12 RXN 1P 12017 AR

267 591 AR 09 By

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N™n

268 13121 92 M¥n 97N 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

X™n
269 NPW AP Pt 2anwn
Kehot’s note points to Berakhot 55a for these words.
Berakhot 55ax 71”1 n1372
KEHOT'S NOTE
X ,13MO"2
270 71198 0O W P2 2

Kehot’s note points to Zohar I, 259b for these words.

Zohar I, 259b2 037 R”m
KEHOT’'S NOTE
XLAPWRLAD R™IN LD ,0I7 RPAT AR LD TR

271 o°vaw 17y oww
The words here quote Psalms 122:4; the passage is shown
below.

Psalms 122:4"7:275p 0°%°11n

oy MY YRIY°? MY ARTLIY 00y 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,29p 0°21N

272 N9°09122 N1Ipn NROXY

The words here quote Tanya, Likkutei Amarim 39:4; the
passage is shown below.
Tanya, Likkutei Amarim 39:40°9n8 0% ;NWRY PP ,X°IN
1:07
Tiny? 0ipw? X2 17721 oniv 7R 0°oK7PRT NTI2Y X7 NRT 197
TIm NI, PRAIRY PR3 1a0n P2 ,0170 101 10D X2
iNPIT oY NiPRR X120 02iY3 DaR 0 A2ORT RO 9ROM
R ORY NITRT PR 1AW ,RITTIN2 NI0TPR Y IRYT NP

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

7B NPN2 NuPR XYY NOKUT DRPNI RDNT I
Mhsakhl o9y RITY ,”R?9722
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
N°IN .27°9 Y7°IR ST YW LD PUIR 70 YW 1Y L(RL,2D) 7NN
Rikhls

273 NN92 70° NaR
Kehot’s note points to Zohar III, 248a for these words.

Zohar III, 248ar ,nn1 2’m
KEHOT'S NOTE

2,09 K, m

274 19N *°12 N7 nRonnw
The words here quote Tanya, Likkutei Amarim 18:9-10; the
passage is shown below.

Tanya, Likkutei Amarim 18:9-100°71K *0Ip°% ;WK P20 ,X°1n

R CHric

XY NPT APYNT ROM MM PWD PR KON M0 ,mIn

KoM AT 733 APYR7 X7 - A0 NN 2w naan

Jfgma iJ’}ST? i Rﬂﬂ[lf 7R ny” - iman '(1W’? m '[I'IT? ﬁﬂp?g

“1112 107K 12 WPnR 12711777y M2 0an1 1K) 1m
.93 Apa XODA NAWNR NV NI

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

.Ow» »D VP91 1770 R°AN XY

275 YN 73T NN

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5703.
KEHOT'S NOTE
.133°Y A"WN 1702 1IN LR P AP MK %IRRT

276 nPpha ey

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R ca i)

277 1TYIMa YR 2Pt 7Y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,y 0man e Pk

278 NX¥% 2791122

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,10 RPIIRD

279 987 92 PnR

The words here quote Isaiah 33:20; the passage is shown
below.

Isaiah 33:20°0:3°% \oyw
1982722 2K LRY M3 02T APKIN TPY WY 1R 1R M
APNIT22 12207021 NEI7 YOINY YOTR2
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Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be
broken.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,35~y

280 oW Pym 29y o

The words here quote Exodus 16:13; the passage is shown
below.

Exodus 16:1327:1"0 mnw

207 NIOY MR P3N MNRITNE 03M 2w Yym 3133 1N
:mIm? 2730

And it came to pass at even, that the quails came up, and

covered the camp; and in the morning there was a layer of

dew round about the camp.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2010 mnw

281 11190 ¥1n2 nnon

The words here quote Proverbs 1:20; the passage is shown
below.

Proverbs 1:20°3:’x *7wn

:A9p TAN 1932 73R YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in
the broad places;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. LR PN

282 WTPY NAWT 01 NN 75T 27 1IN° °pa

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

X ,UI AT NPWRI2 N7NIR O IR LR LY RN

283 92723 KPP

The words here quote Isaiah 40:3; the passage is shown
below.

Isaiah 40:32:n 7°yw°
APOR? MP0N 127¥2 1987 1 T77 132 12702 XIP Pip
Hark! one calleth: ‘Clear ye in the wilderness the way of the

L-RD, make plain in the desert a highway for our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,0y

likuteitorah.com/likkutei-torah/behaaloscha/1/
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284 apy° 20 opn

The words here quote Genesis 27:22; the passage is shown
below.

Genesis 27:22272:1") N"wR12

T DT 3pYY PIP PRI IMRT IMERN VAR pORTOR 2py ¥an
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22 ,13 nPwRI2

285 NWIT N9TNR2 9712

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

0™InK TOWHI RITW IWNIAN DWW D1 MpN Y R-T771 N7MIRD R
DR

286 (27y R71pT) MT2In e

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

P nxRDYa 12 n9U9INRT RIOYT RNAOM ARDOY AROM 19K Mindn oRn”

YRNWRT XDP 139 17 PIN 07 1PN Y 3-771 N7TIRDY

287 N”R2 Ry
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .;95n nnn ovww o7

288 NX°°71 ncan Pym

The words here quote Joel 4:18; the passage is shown
below.

Joel 4:1817:77 ory
*R°DR™?21 277 M197A NIy 0°0Y 0717 DY KIAT P2 M
Hagtlzgy] Y71:(;'11}5 R R0 0020 1Pym o) ’ID‘?Z hchy
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,7 R

289 bewn'? R1IN NWD D 07y 7Y

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
LR-37RAD IR
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290 o7 1 0P T
The words here quote Numbers 11:31; the passage is
shown below.

Numbers 11:31x”:87> 72122
9 010 9772 MaNnIThY W 00T 0P 1N N NRD YOI MM

Hahu! ’;.51'55_7 D°NRRIY 13013 N12°20 13 P TN
And there went forth a wind from the L-RD, and brought
across quails from the sea, and let them fall by the camp,
about a day’s journey on this side, and a day’s journey on
the other side, round about the camp, and about two cubits
above the face of the earth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

XD X% 92712

291 AN YT PINT IR
The words here quote Isaiah 11:9; the passage is shown
below.

Isaiah 11:9°0:x 17°yw°

792 DK 1YT YIRT ARPRTD WIR 107092 IR WK
:0°93% 072

They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 L,ROyw

292 2N SNND AR 27y .. 7oA NN

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE

NRZIT2) M79P0 N7 XMPD 0 IR LT ,0n (7P NREINA) PR 270

Y 2-971 PR Y N LAXPN Y W 'Y 2-RIPM NTMIKA D) XM L (N7P
SRR

293 ¥°pa2 Pyn P1p o vy

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JI2I°K 92712 N7MIR

294 ypn o
Kehot’s note points to Genesis 1:6 for these words.
Genesis 1:61:X n"wx12
0717 070 13 27730 71 0717 7IN2 Yo7 ° DOR9R KT
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR NPwR72

295 27 NIZ9

The words here quote Ezekiel 1:14; the passage is shown
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1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

below.

Ezekiel 1:1477:X 5xpi°

:P127 RT3 23T RI¥Y NiTm
And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST LR DR

296 TM1IRR IwYR M
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

AN Y 0°%P D°9RN 002w DOINRNT NNRYwI AR — 171ph Niwvn

nnawn2 '[5?[51 9”TIR PUIR 001X MAyina 2,v° 5oy nXTY) 33 10
Jwy 1!115}7?[3 N”MIR2 AR .(7°-°2n00

297 21T AWPR A7aRT Awyn an

The words here quote Numbers 8:4; the passage is shown
below.
Numbers 8:47:11 72712
NI RIT TWRR ANNRTTY AINTIY AT AWRR 1ART Ay M
STINRNK MY 12 TYRTNX 7 AN 0K
And this was the work of the candlestick, beaten work of
gold; unto the base thereof, and unto the flowers thereof, it
was beaten work; according unto the pattern which the

L-RD had shown Moses, so he made the candlestick.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,m73m3

298 5”012 NNAP1 171an

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,35 ¥pn K™D 70PN 11 108 1IPDY IR

299 L7 R ali/dy iy fe]
The words here quote Psalms 33:6; the passage is shown
below.

Psalms 33:6:3"% 0°%1n
:D}T{;?"?; "2 M1 Y3 oY N 1272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,35 00%nn

300 BRI PR P-X 12 RPN

The words here quote Genesis 33:20; the passage is shown
below.

Genesis 33:20°2:375 n*wx12
287 ORPR PR 12°RIPM N2t oYtaEn

And he erected there an altar, and called it El-elohe-Israel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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.35 nwR12

301 anRIa yImn QIR Yy

The words here quote Jeremiah 31:27; the passage is
shown below.

Jeremiah 31:27175:x”% 17°n7°

Y AT NN PRI RN NYIN 0N D3 D) A
2 3N 0T

Behold, the days come, saith the L-RD, that I will sow the

house of Israel and the house of Judah with the seed of man,

and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A5 K%

302 13787 2197 3187 P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,3 MR

303 12K N17 702 %2 AR KW 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Najgele)] .'|‘?’N1 N ,MIR™N AR

304 12021

Kehot’s note points to Psalms 84:3 for these words.
Psalms 84:3'2:770 0°2°1n
272K P8 1137 1 *27 1 IR0 *WH3 N?2703) 1903
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0n0

305 NN 27t 112%n

The words here quote Job 37:22; the passage is shown
below.

Job 37:22275:17% 2R

I K791 APRDPY DR 271 1IN
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20 19 AP

306 121737 NDID "WaAR 139 1pn 273

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1900 171y 7,y 1P AR

307 1WNRA WIPRI M

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT’'S NOTE
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1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna
0w D ¥IP P21 12NN MPYRa WU 1A 1772 RMpA XD

QoPRw2 %2
The words here quote Job 37:21; the passage is shown
below.
Job 37:21%75:1% 21K
10770 772V M7 D°PNwa RIT 9772 7R HNTN5 nnyn
And now men see not the light which is bright in the skies;
But the wind passeth, and cleanseth them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
LR ,19 2R IR

2079
The words here quote Song of Songs 3:10; the passage is
shown below.

Song of Songs 3:10:"1 0°7°wi W

niam NN M187 1990 I 12279 371 I0TR 9 gy YTy

0777

He made the pillars thereof of silver, The top thereof of gold,

The seat of it of purple, The inside thereof being inlaid with

love, From the daughters of Jerusalem.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

DLaeraw

NIP 72 N27T N Ayaw
Kehot’s note points to Zohar II, 73a for these words.
Zohar I1, 73ax ,ay 27mt

Zohar III, 84ax ,70 2’m

KEHOT'S NOTE

XTI LR LAY 270 O AR 10 RATT 1N T TIT :(2,10P) ¥yPnn
JEARCY NN NTMIR

7239R% "y39 o X 7T
Kehot’s note points to Zohar I, 248b for these words.
Zohar I, 248ba ,nn1 R7m
Zohar III, 262b2 ,207 »’m

KEHOT’'S NOTE
.2,307 3”012, K7t

y7om mobn

“Your kingship is the kingship of all worlds, and Your do-
minion is in each and every generation.” In its plain sense
olamim means “all ages”; the Alter Rebbe reads “worlds”
as space and “generation” as time, both drawn from His
Malchus. (context: Steinsaltz Tanakh)

Psalms 145:133:7”np 0°2°1n

71 7977222 ANPYRRI 0ONPYPD MSPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np ooonn
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313 apy° W wol noyaw
The words here quote Genesis 46:27; the passage is shown
below.

Genesis 46:27172:1”1 N°wR12

MIX3T 2PY2N°RY WHINPD DY WH 0TIRR3 27T IWN Mo i
DYV IR

And the sons of Joseph, who were born to him in Egypt, were

two souls; all the souls of the house of Jacob, that came into

Egypt, were threescore and ten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

12,1 NPWRI2 IRA

314 P

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[3].¢n) N

315 AL 27T DR WPN
Kehot’s note points to Exodus 35:26 for these words.

Exodus 35:26173:71”% mnw
KEHOT’'S NOTE
9,15 mnw

316 121N 1YY a0
The words here quote Shabbat 33a:10-11; the passage is
shown below.

Shabbat 33a:10-11x™-":X % naw

PRI 1PYID1 1IN0 — APIY? IRRY PINRT 9D OYYIR 37 0N

AT MY R'?N 7y NYTI Y73 P1nN YEE MiManY nRIvY L2

PIYZ 1D P 12 1AM 20 MY TH3 MY MM Ky

297 291,13y 129 20 A7 1R PR nYRY a3 un i
P10°9%3 20 ,man

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,A% naw

317 aspab oown
The words here quote Lamentations 3:23; the passage is
shown below.

Lamentations 3:23272:°1 12X
SANPRK 121 07122 YN
They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,3 0R 27y
318 N”2219202 wInni

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no73
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1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

319 T9maR o1 Boa

The words here quote Psalms 145:2; the passage is shown
below.
Psalms 145:2°2:7"1p 0°%°1n
191 D717 R 770K 79728 0122
Every day will I bless Thee; And I will praise Thy name for
ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,mmp oonan

320 WM 2107 MR PR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Ny e w”p No72

321 NP T7EHR NRR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°%" R No7a

322 TR MY °Pa 0o%n

The words here quote Genesis 42:9; the passage is shown
below.
Genesis 42:9'0:2”1n N°wX12
onR 0°737M DAPR IUKRM 077 077 WK NinbaT Ny aoP M
:0NX3 PINT MY NN NiXY?
And Joseph remembered the dreams which he dreamed of
them, and said unto them: ‘Ye are spies; to see the naked-

ness of the land ye are come.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] NTMIY 02IY? PARM 27y ,R7D 7P IR .0, 20 NPWRI2

323 112 1°wn ool
The words here quote Isaiah 3:12; the passage is shown
below.

Isaiah 3:122™:°yw°

TONIR TI7) DY TR *nY 12 100D 0w Poiyn v ny
Ay73

As for My people, a babe is their master, And women rule

over them. O My people, they that lead thee cause thee to

err, And destroy the way of thy paths.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,A 73w
324 oIpnb av1a

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
77,3 MAR
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325 MY IWwR
Kehot’s note points to Micah 4:6 for these words.
Micah 4:6":7 12°»
2NYIT WK TR 70730 1YPRD TDOR N7OR3 RIND 0102
In that day, saith the L-RD, will I assemble her that halteth,
And I will gather her that is driven away, And her that I have

afflicted;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,709

326 P 9PNYYI °2INY
The words here quote Jeremiah 2:21; the passage is shown
below.
Jeremiah 2:21x73:2 7717

77123 1937 110 *2 03973 TR MK ¥ 7193 P1i TRy "33
Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange

vine unto Me?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.Y ,3m

327 2onyn on 1P

The words here quote Exodus 19:5; the passage is shown
below.
Exodus 19:51:0" mnw
730 °7 DO "IP12°NK DAY VP2 WRYA YinYTOX ANy
W22 79 DRYon
Now therefore, if ye will hearken unto My voice indeed, and
keep My covenant, then ye shall be Mine own treasure from

among all peoples; for all the earth is Mine;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 mMnw

328 9RY TN "2IR
The words here quote Genesis 46:4; the passage is shown
below.

Genesis 46:4"7:1"1 N*wX12

Py T2 nw MR mPYTDa APYN DI MRIEn Ty TN NN
Y

I will go down with thee into Egypt; and I will also surely

bring thee up again; and Joseph shall put his hand upon

thine eyes.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, DPwRA2
329 "Ny rapnw

Kehot’s note points to Kiddushin 30b for these words.

Kiddushin 30b2a° pv11p
KEHOT’'S NOTE
2,2 Perp

likuteitorah.com/likkutei-torah/behaaloscha/1/
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330 nWnwna awn wy» 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X ,20 Npn °a Taph

331 ann s ve

The words here quote Exodus 13:2; the passage is shown
below.

Exodus 13:272:3 mnw

R 79 MRNAR DTN DX 7322 017720 9D 13279 0 U
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mnw

332 21 NOWRI

The words here quote Psalms 111:10; the passage is shown
below.

Psalms 111:10”:xp 0°2°1n

Y7 NTRY ANPAR 07Py-237 2iv Yoty *n nXT nan nowKY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR 0%onn

333 RO PAY L. ANITAR PIDvY
Kehot’s note points to Zohar III, 135b for these words.
Zohar I1I, 135b2 ,7%p »m
KEHOT'S NOTE
°1% ©77 97221 .1¥32) 12 J3”NAW YW 17y2 R0 .2 ,.'l‘?P brisnhul
.190Ww RPX MR PR

334 TR 11131 RO R nhana wow
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

AN *Y 0231y DY — TR PIARMD 0 LIwYR M 17T 13NWID NPMIR XD

R”X9n0 X1 vyl 7”7 .']5’?{1 Op ’Y 771N nA0 .OQW nYRI2 10NN
.(2°07111p — 1”102 DBTI)

335 R %P R T 27ma

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

1w Y TMPYI2 NPMIK XD

336 m9an2 01 52 2717 1R 197

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
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T3 PATR 03 . . DT MR RPIROWT 15°Y VPN — 18P0 777 IR
AW 9PPIRM 0w 2-X N0 A7 08I0 27002 LU0y 11027 wn 1D
.105°Y 1791 .16 °Y 117730 WP 03 IR .07 207D MR

337 19°2r nyn2 B2 RPY

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
AN T O AN YA R WROYT vPwyan owa 24 Y Un wph
27y TIP3 R¥NPI YT IR (RaT)w

338 071 %37 ¥ NR N

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5567.
KEHOT'S NOTE
DNANR 00 .K3P Y 10PN 12”01 0BT SYERNRT MR PUD Nmin
IR .X90 °Y 2”0 X”0pn 12”102 2”3 AR .22 °Y 2”77 MNaa 12”hoa
JIDPIYR 'Y 717719 92702 NPMIR AR LK L,AD DY

339 0% 937 9o NR BX

The words here quote Numbers 11:22; the passage is
shown below.
Numbers 11:22373:X8”> 72712
XY D77 NON? OV *XT723°NN OX 7 KYR 07 LY P2 IS
077
If flocks and herds be slain for them, will they suffice them?
or if all the fish of the sea be gathered together for them, will

they suffice them?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,R° 7272

340 qw2 $IOK7 MoK 1Y
The words here quote Pesachim 49b:3; the passage is

shown below.
Pesachim 49b:3’1:2 v 0°ros
DR RV (7072) 72 PI9RY MI0K PIRT OY INIR 027 KN
A3y 2 92 PIoK? 210K 773N PRIY 1KY 901 ,Ai

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2w LR PR R L[0] .2, bn oonoe

341 w2 W o

The words here quote Chullin 127a:12-14; the passage is
shown below.

Chullin 127a:12-1477>-27:X 179p 1711

K7 KT 7 INR TN M PIN 0°2 w0 w22 wUw O 1337 1N
277 7772 RN 27 MR THN 23w 9O IRA (2,01 0°9N) TRIp
75370 WA1 RNAWA RDD 37 IR W 10 1R WAIT 1202 YT
27 97K 77 127 YR PIR PIR PIR (03,23 37°07%) 1P079RY 170wn

1927 YR WA AKX XD

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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XD PN

342 0% NAT2 TN
The words here quote Genesis 1:28; the passage is shown
below.

Genesis 1:281172’X N"wr12
PIRTTNR IR?MY 1271 17D DOPOR D7 MM D°pPR onk 9127
PISTTPY NPT MNP DY 1Y O3 N3T2 VT TY29)
And G-d blessed them; and G-d said unto them: ‘Be fruitful,
and multiply, and replenish the earth, and subdue it; and
have dominion over the fish of the sea, and over the fowl of
the air, and over every living thing that creepeth upon the
earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.19 R NPwRI3

343 N° o1 . . mnwl

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT'S NOTE
.OWS 12037121 137 °Y NIPWID — IPITTR SARM IR

344 wn N1t 790 MR

The words here quote Taanit 9a:9; the passage is shown
below.

Taanit 9a:9'v:X "0 n°1yn

1Y 02230 D903 AWRY IR 1T 2272 U9 031 e

By 1n%1 NI2IY NARR WYY .02mY TR YR 0 19K LR

nI512 — 1Y TINY 0% MIST2 — N2 01,10 IR <17 AKY 0T

NN MWRIY N30 PPAOI — 02T NN LAY M2 — 11 TN
A3 M2 ANM ,PATY? 07 13 K9 (N2 0,700 oY

William Davidson, Vocalized Aramaic (CC-BY-NC)

Bamidbar Rabbah 1:2°2:°X 1137 72712

Zohar III, 102b2 ,2p »’m
KEHOT'S NOTE

.2,387.2,2p 2”11 .2 ,K 9772 LK ,U N°ayn aR7

345 NN22MT RN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

[3] .(x ,20) 2”mt

346 71N T8N TONNY 17T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

7,172 0 oyh

347 NA222 NN°NXTD

The words here quote Yoma 75b:1; the passage is shown
below.

Yoma 75b:1°X:2 117y X1
TIX 777 1A 7R NI 13D 077 1y — 1902 10RwY on?
AP NRT IRM ORI 272K I0RT .72772 RPX 2 DTN PIN° XYY
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37 70X 1MWK R X9 YD INmR°2 KPR APPOND KD — RNTIY0
;BTN TIPIRY 077131103 PRIT PR 7 1PN :3pY2 72 ROR
JITIVO 1T B YR YN NI TY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,y R

348 27T N91an 7371 SNOKR7

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.
KEHOT'S NOTE
73PN Nawn RIT AT ARKRRY T°-°2N070 NRSw2 a2 '[‘?TI’? il
7,1 '{5?[5 MDY NN Y 270 170pN B0 AXRTY) YPOPN NIYM
n”A0 3”3 AR Jvn Yy ‘|J'ﬂ‘757ﬂ3 NN MM LR NPUnna
.27°%Wn 719110 — M 772 98N .'|T?’N1 wn’y 2’n nropn

349 271 N9%an 7371 SNOR9

The words here quote Zechariah 4:2; the passage is shown
below.

Zechariah 4:2°2:7 172t
-5y AP AP 271 N7 137 0K K1 XD AN 17 79K IR
“2y WX ning? nipm 1YWY YA TRy I AYIYY MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,77701

350 QIN nRw1 T Al

The words here quote Proverbs 20:27; the passage is
shown below.
Proverbs 20:27175:°3 *own
:Y27°770772 wEn OIX NRYl N )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,9 °%wn

351 N1 N1292 D917 Ayaw 171y 199

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
9K 0o 1298w YN °Y R-771 N70IR 02 R

352 I By T I 2y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
AL, DYk Rn
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353 KR Bl

The words here quote Deuteronomy 21:4; the passage is
shown below.

Deuteronomy 21:4"7:8”> 0°127

32 72Y°°KD WK IOR PITOR A2IYITNR RIID YD IR TIM
2M32 TIP3 NN DY Y KDY

And the elders of that city shall bring down the heifer unto a

rough valley, which may neither be plowed nor sown, and

shall break the heifer’s neck there in the valley.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.T,X9 %137

354 TMON SMan wRan PR NRa N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,117 IR °2 P IR

355 1AW 717 3y2

The words here quote Joshua 24:2; the passage is shown
below.

Joshua 24:2°2:773 ywi»
127 737 12¥2 PRI OPPKR U1 nRID 0YnTRIToR YWY anKn

077K DORPR 172971 1301 *2K) 072K 2K 170 0799 0 niaR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2, ywi

356 199N °npra ox pvy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7,10 98’8 02 AR .4 ,TR NpIn2 n”w‘?

357 TYR 19° 7910
The words here quote Song of Songs 4:7; the passage is
shown below.

Song of Songs 4:7°1:7 0w W
92 X BV "My N 793
Thou art all fair, my love; And there is no spot in thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

J,7wrnw

358 PO ANR L L 279 27D MINR Ma0a

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
7110790 1R TPNMN RIR 791 AR 7201 OPN Y R-T771 NPMIRD RN
7Y UNPRT TP 0P A7 1910
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359 MPYn 190 210 2Py a1 wrawa U

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

IR TN RIR ROAT OWY” AP0I KOPN Y R-T71 NUMIRD RN

7Y P 219D 170710 1913 IR YN PEW O7ni *31 170710

360 ONM1 A0 ANIN »RPw

The words here quote Jeremiah 6:30; the passage is shown
below.

Jeremiah 6:30°%:1 170
:072 7 OXR™2 D77 IX7P OXMI A2

Refuse silver shall men call them, Because the L-RD hath re-
jected them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Do

361 2°3°0 QNN NP PRPIN
Kehot’s note points to Ezekiel 22:18 for these words.
Ezekiel 22:18n1”°:272 ‘mpm’

KEHOT'S NOTE
.11° ,20 BRp

362 PWIY 1At DY 973 NPT YRwn MR
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE
APNUY R-971 071N IRT

363 19 170K PRI 0 31T

Kehot’s note points to where this is explained further: The
Rebbe’s maamar “(5732) "2mt n71an.
KEHOT'S NOTE
2°5wn 3T NI T KPR — 2T NN T CNORY 10T IRA
n°%502 17277 RPN NTw AR AN MY awpn (AR nva anana)
SRY 771 7517 AN I L2 NI INAKY 10T KA AT ARG 00
1777 23R! U1 AN L, PIWR N2 12700 TP 1R Ow DRpINT nne
7Y 1910 27 NTNIM MK 17531 ,0°737 °7 110 IRW " 103 1ata

364 19927 5712 INPIw

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5627.
KEHOT'S NOTE
.10y (V”IWN NRXIT) 1790 7770 K7 .7 ,2° 20 o)

365 R mbyRbw 1 WYl . . PR YR

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

n”A02 K2 RN YUP LXIR Y 72N DUMIR AR LT ,29 9995 RA

10°Y (073wN DR 99N #7110 127791 .22 Y R-379N

366 1731 0927y PR 93
The words here quote Sotah 37b:6; the passage is shown

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

below.

Sotah 37b:61:2 177 10

>27 DN IMRY 13y 193 TR AT 12 1IYRY 031 1377 2371 MK

DY 7Y N33 XPY NG MW MR 22 77 P vy

NiRD UM D°DPR YO APK NIRn WY DY nincMa it

DDPR NYPYY A2X NIRD WY DX 0K TR 227 K31 .0WRM

-0°WRm NN whm

William Davidson, Vocalized Aramaic (CC-BY-NC) ' .

Shevuot 39a:21-222”5-X”:R ©”? MW

;1913 09iyn Domy amn IRDY LM PYIRI TIRY NIy DY

TRYTTY RPRY CPIRT 23RN 12 Y7 2N U0 TR Y

221 PINT 7228 7K 238R” N7 ,ANYT KPP0 K hnpad? a?

- PPIRI UOR 1PWIY 12PN 17KD 0PIV PIn - minaY nivvay
113 7 0220y PR PO Tm s 1Y UK

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

-MPWRI2 NPMIRDY LT, AP WUAW 1P 03 R LKL, 0Y MNaw .2 L1 1010
.33 Y K-2"910 1770 .79°K1 2,K0pN AT 11

367 pi=Ryi B =K phlvi~Ra i~} !

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5633.
KEHOT'S NOTE
WAIWR 217 2 YW YWS 2733 °091 RUXOITPIPY 1080 QW 279N 1703
w7y On TR

368 07N 2°"19P anNR

The words here quote Yevamot 61a:1-3; the passage is
shown below.
Yevamot 61a:1-3"3-’R:X X”0D N1n2°
DTN "oy INE PINS TN NI PRI PRRDR 10K 0% 720
DX WO 22°0°) LOTR 101 DT 1°RY 078 1100 DAX 70NN
My DNYn 139 "3 02 WK .03 own AR Ty ey
DR 17(7271 1721 A9RN? im0 12 YT KD WK OTR Ri
3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

270N LR LRD MIng°

369 SROD Q%AW 7772
Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5627.

KEHOT'S NOTE
N2 P Nynw 10 °y 9P 1790 W02 ARM .2 LR NPWRI2 D RMN
X™MNA

370 05281 QDK 17T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X, 71 0°281°D 1pY
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371 BN MDY PR

The words here quote Isaiah 27:6; the passage is shown
below.
Isaiah 27:6":172 171°yw°
AN 220730 W9 PRI MDY 7% 3Py WIY? oKX
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,100y

372 PPN QY NP 0D
The words here quote Genesis 32:29; the passage is shown
below.

Genesis 32:29072:27% N"wr12

DURPRTDY NP0 PXIPITOR 02 TR TIY Ny 2pY KPR
:20IM DOWIR-DYY

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

13,27 nUwrn2

373 QORI 173 7797 *pInn
The words here quote Song of Songs 7:2; the passage is
shown below.

Song of Songs 7:2°2:t 0°7°Wi1 W

T Mipyn DXYN 09 TIT RIRD PTN2 0P¥I2 ThYR 19
T

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a,terne

374 W TP 19t

The words here quote Deuteronomy 33:18; the passage is
shown below.
Deuteronomy 33:181”>:3"% 0°127
7PTIRD 2WY) AR 131 MRty K T2
And of Zebulun he said: Rejoice, Zebulun, in thy going out,
And, Issachar, in thy tents.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.17 ,35 07137 IRA
375 U997 RTYOW .. 2190 T T P

Kehot’s note points to Zohar I, 103a for these words.

Zohar I, 103ax ,3p x”m
KEHOT'S NOTE
R L,Ap R

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

376 NI MI¥n 930

The words here quote Proverbs 6:23; the passage is shown
below.

Proverbs 6:23375:1 ">wn
701 NINJIR 020 T IR MM MEn 103
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

39 ,0°%n

377 NPT DA 1URN anw YU nUnn
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.’nvnnRa

378 [1°n0 an PYnT AN oy
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.X”90 7711 MR R™IRD

379 noxoxh 0o oM A
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE

.[5] .7780 nawn w nrypa nnbwm . (7,71) 270 IR 2 271

380 95 B NN 19y MM

The words here quote Exodus 39:37; the passage is shown

below.

Exodus 39:371"%:0"% mnw

Y XY 227737 NRY 12YRT MY PNINR MA0T 11mITNR
IRRI

the pure candlestick, the lamps thereof, even the lamps to

be set in order, and all the vessels thereof, and the oil for the

light;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE

a9 U mnw

381 NI7an NN 12%0n2
The words here quote Exodus 30:7; the passage is shown
below.

Exodus 30:7°1:"2 mnw

NMITTAR 12°L°02 99322 P22 0OnD NTbR TOR 1’?}} PuRM
MIPOR?

And Aaron shall burn thereon incense of sweet spices; every

morning, when he dresseth the lamps, he shall burn it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 mnw

382 *197 771 PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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1,0 0w 272 AR .10, 92722 °9800

383 MMaT DR mbyna nrTa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,00 90y

384 71K 128N RN 772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,M17 927120 2oy

385 N7y XY WX NN

The words here quote Deuteronomy 28:47; the passage is

shown below.
Deuteronomy 28:471"1:1”5 0”127

:95 291 227 M0 AR PR NTNR NT2YRY WK Nan

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tanya, Likkutei Amarim 26:4-50"nK "0Ip°% ;1WRY PP ,X°IN
-7:972
AR PEOX 1 X AT2Y XD WK NOAY :2IN2T 137 KZH KIP
XY 73T 27 PIDB DY 13727 113791 IRD WIR D0 YTIN N
%12 A2°DR) L RRPYT "2 MINT TN 33y 29n 927 207 NP
OWI” :1272270211011NII MR D7 NRT Ny N n
i nnna ERPY (XA WD 71D n2ien By Tany
n°231 APRY P ,’n2107 - it 037 23 1R NP2 n2ivn nont
o RRPYR RO 23,702 °PY? 1R

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

B A10 07a1n7 .27 .2,p 009N (IR B1°) NPTIN XA L L0 87127
MR WY (R ,32 9BRT NI ANR) PRI — P e LA
TP LR L,07 1PDR L57D7 MAART YW N0 NPwRI .NPana PR
A1 277y Wnn 180 *Y WD »Y02 17YN LK ,K”D7 T°0 L1790 KN

72°K1 94 Y70 1”310 17710 79K ROVR Y

386 9o 3P W YU By

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R”Y0 ,705 NMon

387 monon 2wy 9% PR
The words here quote Bereshit Rabbah 10:6; the passage is
shown below.

Bereshit Rabbah 10:61: 1127 n°wx12

NR NDIM DI OF3 ,PIRT A OO0 79¥0 MPR :AnK X0 A2
55 7% 1R :111°0 °27 MR .NAPANAT DR PR NPT O ,nonn
RIT KT ,27379 90IRY IMR 790w L3012 D 1R PR 2w 2wy
213 PIRA 1LWR DOWN DR DORw MpR nyTR (M ow) 20057
.INBN 5703 MR IR L7110 MITYN WPNT (0 Dw) W wd
5031 ,MTPD DR NITYM 1% AR 710 N KDD 13 KI1°I0 020

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

NP2 M RPN (DY) N7 RIT KT AWPR WP P U

... KM 9201130 %37 .00 1732 5y vy
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar I, 251aR ,X17 &Mt
KEHOT'S NOTE

25,271 P K KIS B A R

388 1°11711 2°2WT° %078
The words here quote Berakhot 17a:12; the passage is
shown below.

Berakhot 17a:1227:X > n1372
32 1K R27 0790 X327 023y MO 02y XY 1377 AI03 KoM
K21 IRIR KDY 1AM Ry KDY 719271 71700 KDY AW NP 1770 KD
D°3731 DPYRI2 DPNINLYY PAYP DRPTE XPX LMNA XYY AR
AR 99K DOPORT DR MY SMRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL M072

389 ST 209

The words here quote Chagigah 15b:3; the passage is
shown below.

Chagigah 15b:3"3:2 10 1a°an

2I2 NNT RRPY? K21, APUTR 1T XD 20K IINT W03 N3 03

— P2 "NRT XYY K1 ,KNTIRD POYT DIWD — PR 170 K

SORT R2PY? SNPPY AOOTOPT 2vIn RD 237 MR LKUOT DI

RIVIP 720 1RR 9277 APWDI M3 %D 3120 1Ty TPYRY MK 0
SNRT A2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.32,0 130N
390 917 3902 WO BRI . L PIanh s
Kehot’s note points to Zohar I, 201a for these words.
Zohar I, 201aR ,X7 8”mt

Zohar II, 211b2 ,x>7 27m
KEHOT'S NOTE
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A1 %15 7D PYBNN WY 17¥ IR TIP3 LK MK KT RO
0720 1N

391 MR one PR NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.M>372 710

392 190 PP 02 BT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20T DR NO92

393 73°2 1P on IR
The words here quote Proverbs 4:5; the passage is shown
below.

Proverbs 4:5°71:7 *own
°D7INRN BAPRY N2WN2R 712 M1p 107 Map
Get wisdom, get understanding; Forget not, neither decline

from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,750

394 57 N°UR°A2 Map 272

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L[5 73R 77 (T ,1uP) A78 1™ nban W nUyD

395 M0 Ton oYY
The words here quote Psalms 89:3; the passage is shown
below.

Psalms 89:3'3:1"0 0°2°11n
:D72 NI 190 DY 132 700 D71 N7
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 0%%nn

396 AN ARTPY TIw D9D9R
The words here quote Bereshit Rabbah 8:2; the passage is
shown below.

Bereshit Rabbah 8:2°2:°11 17127 n°wx12
27PRIW 1T M2 IWRID Y 101 Cwnn bw tRw v bw ovn ...
WOPR 12 NYAY 527 NRT 12091y v anv1ab anTpw ,n1int kD
1N3T RIT KT L,OPW Dw N3P AN AnTp Maw 0°E0R v
APR RIT N2 WITPA PW M AR TR IR R (77 VPwn)
IR NYTY DRI LA0.PIM0K 01D Y2 0w 9K D :2°N57 00w
9% PR ANR 92R ,091Y Dw A072% 0TIP AR DY AN AN Y
12 OWIYOR M PR UPY DTR DO "In (D 2PR) RPK WP poy
... PR 90 91733 RKR XD

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Midrash Tehillim 90:7°1:°% 0°%°11n w1Tn

NX"M2% IRTPY A2WN 77173 37AK 027 IBR .KIT 7Y WK 2wn

DW3 R PR .KIT Y WIR WD 179 077 0703 R 09

(5 ow) AnRIw 02y Pw 102120 17N ARTp 1w 0°aK woph v

MW ABR 772p7 W 11 .O 01 DOYIWYW TOTIRY TR 19K 1R
21ANK 0173 T°1°Y2 DO 79X 0D IR

OYW (Public Domain)

Zohar I1, 49ax ,vn 27mt
KEHOT'S NOTE
CNL,UR 27T LT AW RIMAN LT LY 0°%nn waTn .u*een 97pP”.a,n 972

397 TPMAwnn PRy TIRN

The words here quote Psalms 92:6; the passage is shown
below.

Psalms 92:6":27% 0°%°1n

SIS Py TR 1 TRy T
How great are Thy works, O L-RD! Thy thoughts are very
deep.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,28 0°9n

398 27Y0 V3P K37 KM

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
55 9OYRT IRDOY ATIPI 270 WO "AMIR DOMITD 22007 SNRT RPYY KT w0
TR LAYPAN Y RXN %D NPMIR — 715 ROMIIR POT KM NR 27D
X L,RPPN AT A-NPWRIA NPMIR 0PN Y R-T771 NPTIR

399 '3 2717 °m

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
2,7°W AT 3-NWRI2 NUTIR — P PP0D RPT ONRT R1PY KT w0 RN
PR

400 NIt QPPN INNT KD 1Y

The words here quote Isaiah 64:3; the passage is shown
below.

Isaiah 64:3°1:77°0 1°yw°
Tpy? NP PR ANRITRD Y AIRD RP ynwtRY 0pivm
Blrahklilerd

7
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And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,70 Pywe

401 minod)

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
T9°R1 10N Y TMIPYNA NN NOAR RN N AT

402 AN2n .. RDPTIRT NI¥R AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .7 L (T ) Smpana 57y .27p ,1”W 0778

403 o ¥epa PN
The words here quote Chagigah 13a:3; the passage is
shown below.

Chagigah 13a:32:x 2 maan

D72 DIV R WY MY YW — DI Y PIIY M)

YoP71? TY PIRT T RPM MY 0OinY Ni11232 OXY MY 0oyav

191,73% niXn wnn 9200 YR PY 293,11 niRn wnn 7mn
PRN YR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

LR, 0N

404 27My X121 TR

The words here quote Menachot 29b:13-14; the passage is
shown below.

Menachot 29b:13-147"-3*>:2 ©”2 Mnan

>1Dm 0°0YIN 1AW DOPPTIW 2191 T2 R2T 0IYT K121 AR C3on
TR 17°WYR 2191 DTPWRA 7193 12W D°POT3W 2181 TR 710D AR
R*IM 0778903 39 MK 971 SN0 37 A0 27 MR MY M P
1PN° AT A7 932 NPYL W 12 WOw 170 27 ANRT R RN 7°N21N

1130 wow
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
.2 ,00 miman
405 2w

Kehot’s note points to Rosh Hashanah 21b for these words.

Rosh Hashanah 21b2 X3 71w wR2
KEHOT'S NOTE
2,80

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

406 PN DOAWa P9 0D

The words here quote I Chronicles 29:11; the passage is
shown below.
I Chronicles 29:11x:1”3 X 0°2°77 °727
IR DUw3 9373 TIM MIM NIREAM MM 1T 1 7Y
WK 9% Xipamnm ndpmen n 7P
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,00 R”T

407 TN DIPR BN DU Np°

The words here quote Genesis 1:9; the passage is shown
below.
Genesis 1: 9’0’ N*wR12
MW NI TN DIPRPR DR NOR DR MR DN N
BN
And G-d said: ‘Let the waters under the heaven be gathered
together unto one place, and let the dry land appear.” And it
was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 L,K PRI

408 7107 N2 oy Yawn nownn by

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XL RPITD 1080w 3,1 9P R

409 2R 7RI

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
J1390°Y 2-KRP% N7MIR2 pnya

410 55 Hon 952 1K1 Marna
The words here quote Sotah 5a:5-6; the passage is shown
below.

Sotah 5a:5-61-"11:X ’11 Y10
932 19%7)7 MR IPIAR DTIIND 1M1 ORI — 92 Wi DX
oRY 7937 P5an” ¥5927 N2 2°N5T 3Py PR DINAND 1D’
271 R 37 ?UNPW WRIDY” ORD LMY NPIY wRID” — XD
ANRY NPIDWD MR 7MY LRAP2OWT ROXD 3 MK O ,NTOM
WX :2°NT N — RNPPYT ROXO D I0KT IKN? Kppwa
2" NP0 WX ORD ,ANRY KNP 0D IMRT INNY RPK ,n7aw
oo DR 20 (ORYMY? 937237 XIN 121 70K 27 W

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X 7100
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41 SAWan W2Y SnEyn 8y

The words here quote Genesis 2:23; the passage is shown
below.
Genesis 2:23372:2 N"wR12
>3 YR XIP7 NRT? 130 TP YR 0%y DY NXT DINT TR
MNP WORR
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-
en out of Man.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

239,32 NPwRIa

412 XN 7NNy 7772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.MXN’a R™MN

413 R 7P N7

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Awnn Y X1an n”MR2 pnyl

414 YR

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Awnn ey X1an n7MR2 pnyl

415 12%WnN2 NAR Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MAR

416 myT 5-8
Kehot’s note points to I Samuel 2:3 for these words.
I Samuel 2:33:2 X 2Xnw
211 niyT SR 3 03°En pRY RY 1723 77323 2N 1ROR
N9y 1133
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2L,ARY

417 19RWwn SNNaY DX 7773

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S79oRY 2 ,an M2 YR

418 17291 MY PN

The words here quote Deuteronomy 4:35; the passage is

likuteitorah.com/likkutei-torah/behaaloscha/1/
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shown below.
Deuteronomy 4:357172:"7 0°127
37277 TIY 1K DORPRT K70 7D NYT? N7 AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7027

419 71K 19RN 70NN 17T
Kehot’s note points to Numbers 18:3 for these words.
Numbers 18:3°2:11”> 727722
X2 12072K) WP *2277K TN PARTTP2 NRYR ANTRwR 1Y)
HalghglabRalyliab} 111792'8"?1 L
And they shall keep thy charge, and the charge of all the
Tent; only they shall not come nigh unto the holy furniture
and unto the altar, that they die not, neither they, nor ye.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,17 2Ta Byh

420 SN2 2w’ WR
The words here quote Psalms 84:5; the passage is shown
below.

Psalms 84:5'71:770 0°%°11n
PR 2P TIY A2 20 N
Happy are they that dwell in Thy house, they are ever prais-

ing Thee. Selah

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,79.0°%10

421 WITP D73 0NN DPORDAN
Kehot’s note points to Isaiah 6:3 for these words.
Isaiah 6:3°2:1 77°yw°
Chullin 91b2 8”3 1711

KEHOT'S NOTE
WK LRP IR 9OY0 IR L2 L,R8 10 L, v

422 PR Y KUT Y AP
The words here quote Sukkah 37a:7-8; the passage is
shown below.

Sukkah 37a:7-8'1-"1:x 1% 1910

PR LIPIR K? 127 MK PRI PR — INiRI? DD mK k37
2¥ APPSR RI KD TR0 NPT RPYIT XITI0D RN
oY APRPT M7 RPRR RIM XD MY ATRY ARG — K 2377
,¥1921 vIN2 IPBON — ¥R AR AT ,AMRR ANY 0K 1327 0T
AR PPIVY” PNRPYY — CRBR LMY 2RI iKY APym Paim
SR ARG — MK 2T T 2Y APRY AR YRU K7 KDY IR0
Rava said: Whatever is used to beautify it is not an interposi-
tion. Rabbah further stated: One should not hold the
hoshanna with a scarf, for a whole "taking" is required, and
in this case it is not. Rava said: Taking hold by means of
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something else is also regarded as a valid "taking." Rava
said: From where do I derive that taking hold by means of
something else is also regarded as a valid taking? From what
we have learned: If the hyssop is too short, he may provide it

William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)
KEHOT’'S NOTE

.1,R”I9N0 MR YW LK LT 1910 IR

423 977 MaN Wpaw DooRYR

The words here quote Shabbat 88b:7; the passage is shown
below.
Shabbat 88b:7°1:2 " naw
NI K7 1R 01 1Yh APYY Aywa 17 13 YU 230 T
R 7712 TER 7977 T ,071Y PY 31327 N0 02 wiTRE vIn?
NANR YON T2 MY 7023 NTRN 0307 1IN X3 17N 2297 9777
27 mIN”? Upan AAK 0PI K12 OTIR NINIT NYIR) DOy
IR 7 TR N7 2MITPDN 23 OIR 121 117N 2D WK Y 707
I"D7RW 7Y 374 1IN WK YT 232 TR
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,M2 naw

424 nawnna 1Py DRI
Kehot’s note points to Bereshit Rabbah 1:5 for these
words.

Bereshit Rabbah 1:577:’% 1127 n°wx12
qpw "Now manbRN” :(v° K2 0°9hN) 1ND X189 12 Owa R0
NRT 717 770 - 71WINNR 197980R” PNANYR 1WINNR 197950R
PR IRIATN P9 I WA X OoR DI 1 IR :(X° ,7 M) N
T2 0omIPR 0omDRM 1IMIR 73T (7,19 NPWRI2) IMIND U ODIR
'?S] nﬁ;"rﬂ” Aynwnd - "pnnwR” "INMIPR P nam amwn
5owa AanR 1IRA2 PNIa2 P nynw “pny” oon2Iyn N TR
5y mran Innnx “1121” NPWRI2 wYR2 wNT IR 91?1 mRanae
P51 97 1R 17730 19pa 729nn0 95 RPN 92 901 PRI CTAd
... RKamoyh
Rav Huna began in the name of bar Kapara: “May they be
silenced [te’alamnal], those lying lips [that speak harsh words
against the righteous one with arrogance and contempt]”
(Psalms 31:19) - may they be bound up, may they become
mute, may they be silenced. can have all these three mean-
ings, as the Midrash goes on to show. May they become
mute - as it says: “Who gives a mouth to a person, or who
renders one mute [ilem] or deaf, or sighted or blind? Is it not

I, the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

.1, 972 AR7
425 WAWw° O°827 1772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Mne s RMnN
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426 5 NWTIPMA DR 27 425 WP D

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.

KEHOT'S NOTE

MU0 .3 ,38 ¥UYnw 1P .3 ,0 9271208 DYY L(2,710) 11 PID R2IN IR

TN’y MPW NPMIR L0 Y 17opn

427 o3 1N DY

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
.643°y 2" WP XY

428 NIMaT AR mbyna
The words here quote Numbers 8:2; the passage is shown
below.

Numbers 8:2°2:’1 72712

mAIRT %19 PINTHR NNATNR AnPYna PYR RTnRY IORTOR 927
BaREh] ny:w 17°KR?

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,193772

429 OMaD’2 n”pna w’nd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2, R”IN2 DA RN

430 WRAT DY 200 1w

The words here quote Psalms 133:2; the passage is shown
below.
Psalms 133:2°2:3%p 0°%°11n
SPOITR "B TV TIIRVTRT IRNI7PY T URNTTPY 90T 15w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,3%p 0°%nn

431 WTP DI%T INY
The words here quote Psalms 134:2; the passage is shown
below.

Psalms 134:2°2:7"%p 0°%°1in
17NR 197921 WP DTOTIRD
Lift up your hands to the sanctuary, And bless ye the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,79p o°%nn
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9871 7I°RE 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ALK wrnw 1R

WP NMwn 1Y

The words here quote Exodus 30:31; the passage is shown

below.
Exodus 30:31x”%:% mnw

:02MT? ¥ MY WIPNAYR 1AW K 1370 2K 327K
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your
generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,5 nmw

WONR 1P PR nywa
The words here quote Berakhot 3a:14; the passage is
shown below.
Berakhot 3a:147>:X "2 m1>72
,0i7 01 922 KPR 72 NIniX 7272 9t AyY XD ,qwRn om 9
10321 PRIWTY MYYI XYY 12732 W XD .92 Npix onyR WOy
ST PiT3E Y RT3 NiYTR °R2?Y nito1n onab
INIR 7OPRRY T7RT AWK IR LIWRT YIyIn KN 702 wiTRR
2y W23y 0°322 077 *IXY 132 DY ApATY 2K TP w92 a2
.DPaR 1P
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X ,A M7

nRsn NP I

The words here quote Kiddushin 32b:8; the passage is
shown below.
Kiddushin 32b:8'11:12 27 pwitp
TINPN PROYR 171 %8R 19°DR 9137 - *DIpR N v1En” 131 1R
2P UK D°YIY %P MDOX” IRIY 00 RPN TR K1 IRY 1P
SIRIY 93T IR 7 R TP TN VAR Y2 01 23 N
21977 DPWRT PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,29 PerTp
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NpPDa°onn RN"M9IN
Kehot’s note points to Zohar II, 121a for these words.

Zohar I1, 121ax ,x3p 27mt
KEHOT'S NOTE

X ,NDOp 2”mt

=lat=Raahyl
Kehot’s note points to Proverbs 3:19 for these words.
Proverbs 3:19v7>:1 *own
NN DY 1393 PIRTTOY MRIN N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.00 ,100n

T10m RIT IN 2
Kehot’s note points to Zohar I, 30b for these words.
Zohar I, 30ba ,5 x*m

Zohar II, 167ax ,t1op 27nt
KEHOT'S NOTE

164’y ’wn n”N0 K ,A7Y 1°KT QY 717°0) M7 QW3 2”22 KT 1D
P PA2 (7”nwn ,N7Ap) 3710 11°2 5InR AR (T3 .22°Y 7°wn 2”h0
7137 °0 AR (VY7 ,29) Mvn nMpY L(X 0P 2711 .27 RO BTY)

anp

a1y 0% PR
The words here quote Proverbs 10:25; the passage is
shown below.
Proverbs 10:257175: *>wn
073y TID? P73 YU 1K) 1DI0 192y
When the whirlwind passeth, the wicked is no more; But the
righteous is an everlasting foundation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.71 ,705wn

Ro2RW TI7N 2178
The words here quote Kiddushin 40b:8-9; the passage is

shown below.

Kiddushin 40b:8-9'v-"11:2 1 1W17°p

PRI 7992 MR N2 NPy 12I0n 02PN iDL °21 M 12

1997V *37 MIY1 ?9373 ARyn IR PiT3 TINPA :0inID2 W APRY

0910 1y1 2373 TINTR MY ROPY 237 Mayd 9T Ayn nx)

01 °27 X010 .y T XA TRtRaY 273 Tntn nR)

niNyn? NimnY MY 0°YIR 1907 DIRY TInPR 973 iR
220 ¥ Ni2317 ,NNRY 0V DY RY ,y2X1 0Ownn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2, R
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441 YW TR Y
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.2”1,2”8 Md72

442 19WNT PTIPD TR DY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
STpn yb

443 FI9NTY FIONE 1772
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.X,20 0710 TP

444 12992 910R N3N oW
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
L[0] .37 (7 ,0) TannRIa Py

445 TRARR YD YN

The words here quote Psalms 119:172; the passage is
shown below.

Psalms 119:172279p:0™p 0°2°1n
:PTE TNITRTPD 72 AN N YN
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.ayp ,vop 0onn

446 NIN2IT TR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no9a

447 1INA 7N

The words here quote Exodus 15:1; the passage is shown
below.
Exodus 15:1°R:1"0 mnw
TPWR AR 1R TP DRI 1PWITNR PRI 2121 AYhTw R
:0°2 77 1357 00 1IR3 X3 TR
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
X0 mne
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448 MR 17 LYY mvya
The words here quote Song of Songs 3:11; the passage is
shown below.

Song of Songs 3:11X™:) 0> Wi 1w

o2 nx 1P7npYY mpya mPw apna TiY N3 APRT MIR3
:12% noni o121 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

KO awrnw

449 "1 N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT 27Y A YUnw

450 mian P ynw
Kehot’s note points to Zohar III, 138b for these words.
Zohar 111, 138b2a ,n%p »mt

KEHOT'S NOTE
07521 LR LK JIMNNY *D 10pY IR .2 ,10p am

451 NanNY P 1Im

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L% PAB RN R

452 PANT Y1 Dynn omwa

The words here quote Deuteronomy 4:39; the passage is
shown below.
Deuteronomy 4:39v”5:*7 0727
P91 Pyun DRw3 DRORD X7 N 3 722770K NAWM oD nyT)
TV TR nonn YIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

09,7027

453 TR PINRT 9

The words here quote Berakhot 13b:14-15; the passage is
shown below.
Berakhot 13b:14-151"1-77>:2 2 N1372
PRAIY R 49 1POIRD LPTIRTD TIRRT 9D iR 0ionio KR
RivM KPY 72921 WK 37 MK GOPTN IPY 72 KOK 27 MWK
T AP LRI 72 XM 2T ARR T M AR 01 N2
YR Monyy npyn? MNYRRT 12 :AP? MR LRI PN
L0273 R A0 — DY nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
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years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of
heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,% M372 X7

454 [=l=hlgl=Reighinli/]

The words here quote Exodus 25:8; the passage is shown
below.

Exodus 25:8°11:7172 mnw
:031n2 °N3201 wTpn 2 103
And let them make Me a sanctuary, that I may dwell among

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L, mnw

455 T1NR1 N7 191N2

Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
n°1yn °on .5 MR NPMIRT Iyw 779w .(ANPIN2) AR Iyw 177 Ra
,9) X3 97y .2 ,19% .2 ,79w X0 phn mman e ,amayn °Iyn 171

J[3] .(2”y0

456 WK O DR

Kehot’s note points to where this is explained further:
Derech Mitzvosecha.

KEHOT'S NOTE

SPPARMT? — DOPI0DT YW ORI LM Owa (2 ,10) NUXO% NI%n 3R
2,10 .19 1 om — PR — 0°wIp i 180 W03 20 1w —

457 NNIRT XW9 .. 2”m2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE

PN Y MPYNa NPMRA M9”IRA

458 1°2°0 2”1 Q7 TPAYW2T 7Y NAANRIN

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.

KEHOT'S NOTE

.OWY 10317121 AWN °Y NPWIE — TR SINRD LT,T AANRY 1P IR

459 102° DNWwa

The words here quote Isaiah 6:2; the passage is shown
below.

Isaiah 6:2°2: 11°yw°
19 11927 DPAY2 TN 07033 WY 07013 WY 17 Pynn 0°Thy oo
N2 DAY P31 19 BPNYAN
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Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,79

460 17yn RE21A M
The words here quote Genesis 2:10; the passage is shown
below.

Genesis 2:107:2 n°wX"2
DPUNT Y27 MM T2 DY 131NN Nipw? 130 XY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,2 MWK

461 SNpna aN 7”72

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, °npIna e vyh

462 WRI DX INW 7772
Kehot’s note points to Numbers 1:2 for these words.
Numbers 1:2°2:°X 712722
"20m2 DA P3P DONBYN? PRI MY URVIY Wy
:noyoa 3173 niny
'Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,8 722 »yb

463 WNT 7210 7INR KPR PRanD 1Ty PR
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
1797 Mo72

464 oMK TP oywaan

The words here quote Isaiah 50:1; the passage is shown
below.

Isaiah 50: 1K1 17°yw°

“IWR PR On IR TPANPY WK DIRK NIN®3 190 1 °K ' RR 13
02K NP DYYDN D123 D°NatY2 1 1 Dams non

Thus saith the L-RD: Where is the bill of your mother’s di-

vorcement, Wherewith I have put her away? Or which of My

creditors is it To whom I have sold you? Behold, for your in-

iquities were ye sold, And for your transgressions was your

mother put away.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R L1V
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buya NPWw IN21 NI

Kehot’s note points to Bereshit Rabbah 3:2 for these
words.

Bereshit Rabbah 3:22:7 727 n*wR72
o Y °n1272” :() ,A5 0°%10) nNB 11°0 12 7Y %21 owa m°ana
:”91K 77171 DOPYR IR 1272 KPR 197303 KD Dnya KD 'ty
Rabbi Berekhya began in the name of Rabbi Yehuda bar
Simon: “By the word of the L-rd the heavens were made”
(Psalms 33:6). Rabbi Yehuda bar Simon said: It was not with
toil and not with exertion that the Holy One blessed be He
created His world, but rather, “by the word of G-d,” and the
heavens were already made. Here, too, “and there was [ve-
haya] light” is not written here, but rather, “vayhi light” - it
immediately came about.

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

.2,272 972 1R7

NINT2M% 2197 °K TnNna
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MR

03°92372°7 NN anyMn

The words here quote Malachi 2:17; the passage is shown
below.

Malachi 2:171:°2 2ox%n
2w ¥ AY~22 DMK 1Y L2 DALY 0271272 N 0PN

Ye have wearied the L-RD with your words. Yet ye say:
‘Wherein have we wearied Him?’ In that ye say: ‘Every one
that doeth evil Is good in the sight of the L-RD, And He de-
lighteth in them; Or where is the G-d of justice?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

17,2 79R%n

31 PINW 1YUENY

The words here quote Psalms 139:8; the passage is shown
below.

Psalms 139:8'1:07%p 0°2°11n
737 IR NN 10N DY DY pOXTDX
If I ascend up into heaven, Thou art there; If I make my bed
in the nether-world, behold, Thou art there.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.1, 0onn

IR 79°WND R wne XD wIn ol

The words here quote Psalms 139:12; the passage is shown
below.

Psalms 139:1227:07%p 0°7°1n
:M7IR2 120N PR) 012 12Y2) Tan YN RY qwn D)

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2> ,05p 0°onn 27y

Ry Myt nnnm
The words here quote Deuteronomy 33:27; the passage is
shown below.
Deuteronomy 33:27173:3”% 02127
:'I‘Z;le;j ﬁpk"l IR q°38n Wﬂl’l n‘;ﬁy JW"]'S nonm aTp ’P'?R f‘l;}??;
The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
19,35 037

51Pann 1°n%
The words here quote Song of Songs 2:6; the passage is
shown below.
Song of Songs 2:61:’2 0°7°Wi1 W
221P20R 41717 "WRA? Nan i9RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, wrne

099173 onnn

The words here quote Isaiah 54:7; the passage is shown
below.

Isaiah 54:7°1:7°1 YW

T3P 0793 DRI ALY TR Y2
For a small moment have I forsaken thee; But with great
compassion will I gather thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,710

N1 9730 Ny 70

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0,0 now meph

DOWTAN ORW . . DOMWN 9805 17N

The words here quote Isaiah 34:4; the passage is shown
below.
Isaiah 34:4'7:7% 1yw°
7y 232 7122 DN3¥"P2) DORW 1902 1P DOBYT XY N
MINOR N22197 1930
And all the host of heaven shall moulder away, And the
heavens shall be rolled together as a scroll; And all their host

shall fall down, As the leaf falleth off from the vine, And as a
falling fig from the fig-tree.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

79,007,797 oy

475 7 aya nnne

The words here quote Psalms 27:4; the passage is shown
below.
Psalms 27:4°7:17) 0°2°71n
nitn? >0 owy7P3 *NTN°23 CRIY WRAR ANIX NTNND PNPRY X
:199°712 9291 oy
One thing have I asked of the L-RD, that will I seek after:
That I may dwell in the house of the L-RD all the days of my
life, To behold the graciousness of the L-RD, and to visit ear-
ly in His temple.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
7,1 0°%0n

476 m93W 1T oA
Kehot’s note points to Berakhot 17a for these words.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
KL D072

477 ST1T P 1T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1, e nmph

478 AN Y M Y7

The words here quote Jeremiah 2:19; the passage is shown
below.
Jeremiah 2:19v7°:2 177
TR Y W Y73 R Y 0N TOIAEm A0y e
:NIXIR 7 3IRTORI T2 NIND X2 TR
Thine own wickedness shall correct thee, and thy backslid-
ings shall reprove thee: Know therefore and see that it is an
evil and a bitter thing, that thou hast forsaken the L-RD thy

G-d, neither is My fear in thee, Saith the L-rd GOD of hosts.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0°,271079° AR

479 MY 12 PR o1 oo
The words here quote Berakhot 33a:19; the passage is
shown below.

Berakhot 33a:19v™:X 3”7 n1572

DX 27 MRIY ,NPNIR CAY T2 MINIY ,7YT 12973 PR 27 0K

XD 227 R 1Py DN7? 10K — YT 92 PRY 0 9 .70 niyT
JANRIY 1m0 KD 12 Y R nira oy

R. Ammi also said : Great is knowledge which is placed be-

tween two references to the Divine Name ; as it is said, "For

a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden

to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-

likuteitorah.com/likkutei-torah/behaaloscha/1/
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fore He that made them will not have compassion upon
them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,32 mona

480 My T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

SRR LD YR

481 318N PRAYY 1R’
The words here quote Isaiah 54:3; the passage is shown
below.

Isaiah 54:3'2: 773 17°yw°

AT NIRYI 0°1Y) W 073 YN $70R PIRE 1o
For thou shalt spread abroad on the right hand and on the
left; And thy seed shall possess the nations, And make the
desolate cities to be inhabited.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7y

482 YT ORRW L . N2pR PR°

The words here quote Sotah 47a:6-7; the passage is shown
below.
Sotah 47a:6-7"1-1:X 1’1 VIO
IBTY YEPoRI XD .NIpR PR AT RN KOA 071V m21un
30 WP BOTY MMD 12 YWD X7 LPT) nwa vt
M2 PRI 1293 MNP 12097 K00 ORI YYUOR 0T ONwa »TRnn
Dyn PR 727 WRD 777 27 XY PYR MR N3 "D0793
DR 00PN 07132 NARYY 193 DX NNRY? Ny ANX1R? 12370
.”niﬂpm 077231 9P 1R31

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,T Y0

483 9°22 PNRW WK 92T

The words here quote Isaiah 59:21; the passage is shown
below.

Isaiah 59:21872:1”1 171°yW°
B2 MPTITY 13T T7Y WK M 71 T2 DOIK 112 NNT I
:P1y™T9) DY M VR Y I P TGN I I WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

KD ,01yw
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484 QW 9N 270 N1272 1AM
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE

MR TM P13 MR TN PRIAR N7 9N PONYR 2Y7°Y K32 °D NYMING

02IYM% MRTY NAAY 7% NPA 9235 Ahuw vy a3 TR AR

PTAPDRI MRV RPIID T2IRA T L LT A0 90 PYwea m9aa nnw
OPN°Y R-173 NPTIRD O3 IR 7Inw NIRAR

485 TPINA M2 7RI MAR WY 1T PYw RPN NaoIM
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
797K 200°Y MDY NPTIR IR

486 m9an® TPINA N0

The words here quote Berakhot 9b:14-15; the passage is
shown below.

Berakhot 9b:14-151"1v-772:2°v N1572
QY *T3 MR Y37 DY ANIR VRN P PR 237 93 X0
— X7 "RR X7 037 TR .02 YhEnn Kynn ,nPan? nPINg
2077§7 797 072 °199) Wnw oy TR
There is a teaching to the same effect : The Wetikin used to
conclude it with the sunrise in order to unite the Geullah
with the Tefillah, and consequently pray in the day. R. Zera
said : What is the Scriptural authority foe this? "They shall
fear Thee with the sun, and before the moon, throughout all
generations" (Ps. Ixxii. 5).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
K”P07 .1 ,1700 N”IR Y™MWIY .2 ,0 M372

487 N7 KPR 7 NUR
Kehot’s note points to Menachot 43b for these words.

Menachot 43ba 1 ninin
KEHOT'S NOTE
3] PR AT OwY LA 7T W 2 ,A0 MInan aRA

488 T9nm PR TanIIR

The words here quote Psalms 145:1; the passage is shown
below.
Psalms 145:1’R:11"np 2°9°10
791 02157 TR 1373X1 720 119K iR 77 790
[A Psalm of] praise; of David. I will extol Thee, my G-d, O

King; And I will bless Thy name for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X, P 0°2n
489 AR R TAn By b

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Mon Hw 17N
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490 M anyn ooponan

The words here quote Zechariah 4:12; the passage is
shown below.
Zechariah 4:122”>:7 1°901
NN "I 172 WK DO CPaW CRYTT N IMRY NI 1IN
2277 DPYR 0P 2
And I answered the second time, and said unto him: ‘What
are these two olive branches, which are beside the two gold-

en spouts, that empty the golden oil out of themselves?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22, 70n

491 NN 27t 112%R

The words here quote Job 37:22; the passage is shown
below.
Job 37:22275:17% 2K
797 X731 APRPY N 21 1IN
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29,19 arR

492 DOXIN LR °nNn

The words here quote Deuteronomy 11:14; the passage is

shown below.
Deuteronomy 11:1477:X 0127

VIR AU 34T DROK) WipYm P Iny2 DYWL AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TR0 %137

493 N15727 7797 Knaa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

JRI PTIN 2,00

494 a1y bW mpn

The words here quote Bereshit Rabbah 68:9; the passage is
shown below.

Bereshit Rabbah 68:9°v:11”0 1129 N°wX12
Sw MW PI9m 71 2197 INK MR Y OW3A KT 7 - DIPRA YAeM
MANY PRI LAY PW ampn RIAW ?201PR AR PRMPY 773pn
T2 W1TPA LT ,ONR 01PN AM (30 Mnw) 2°n3T an 1 ,ampn
0°727) 2°N3 :PA%® 237 IR AMpR WA PRI, 0 P amipn X
MY Bw YR 17apn R 0O 1R PR L,OTP OPRR 11vn (0
WITP AT L, ANR YA T (X 0°90N) 2°N0T A1 1, 0yn iy ox
717 92 RIX 227 0K NP WY PRI Y DR 1N KT 12
.. 2V 231 RITY ,MAAD
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“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

L ,A0 9”2

w27 NI 277 %2
The words here quote Deuteronomy 12:23; the passage is
shown below.
Deuteronomy 12:23373:2” 0°127
"oy wo3n PIRNTKDY Whad N1 077 °2 077 PAK NP pin o1
30
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32,2° 07727

2170’2 M292

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.,e

2129 SNRTP D7I8HNY

The words here quote Hosea 11:1; the passage is shown
below.
Hosea 11:T'X:X™ yuin
2227 "NXTP 071310 3TN PRI 93 0D
When Israel was a child, then I loved him, And out of Egypt I

called My son.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS ah]

2990 7Y™

The words here quote Exodus 14:10; the passage is shown
below.
Exodus 14:10:7”> mnw
DITINR YOI D2I%M AT DIPPYTNR PRI WY 2R 1y
TR PRI YR TR T
And when Pharaoh drew nigh, the children of Israel lifted
up their eyes, and, behold, the Egyptians were marching af-
ter them; and they were sore afraid; and the children of
Israel cried out unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/behaaloscha/1/
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Shemot Rabbah 21:5°7:X”2 7127 mnw
RN 1P, 071800 PRI IRZW 1103 :NTD 12 NYPR 037 K ...
Y9 (L, OW) MRAY 07K O°9TIN OCIEnT M Y
YD RZW 7 Y01 KPR LAMIX PR DOY0N () 2P0
0°73n 5w 7w IR 0w 0Py 190 ,000AR TR 0Enm
:(0W ,0W OW) TARIY L7277 IRIPNI MK IR 10D IR 171D
O D0I%R W 1w 2777INK YOI 0UI%M AT 1Y LTRR IR
7w 57an RIAW 7Y ,7IIR 99DR K17 TIN2 WITPA PRY 00030 0w
1D RIT N2 WITPR DAY ,I%ITINIL RN ANR 191 .AP0N
vee ,T PROIT) MRV 70NN

That is what is written: “My dove in the cleft of the rock”
(Song of Songs 2:14). It should have said “a dove in the cleft
of the rock.” Why did it say “my dove?” It is as Rabbi
Yohanan said: The Holy One blessed be He said to Israel:
“My dove.” See what is written: “Ephraim is like a foolish
dove, with no understanding” (Hosea 7:11). The Holy One
blessed be He said: To Me they are like a foolish dove; every-
thing that I decree for them, they do ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

L1 ,RD M AR SO, Mnw

W1 P NN

The words here quote Psalms 63:2; the passage is shown
below.
Psalms 63:2'2:370 0°2°71n
TIETYIND MIP2 A7 ARD WD 77 A¥nY TINYR A0K 98 0R0K
O3 AW
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,30 0°%1n

S v Ay a0 172

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
99K R ,28 X7YnRw 1epb

392K 1IN 3 PR 1NN
The words here quote Shabbat 89b:4-5; the passage is
shown below.
Shabbat 89b:4-571-"1:1 0”5 N2
X AK 37 12027 RN NI 027 TN 10N 12 PR °27 WK
DPiyn 21PKIA 173K *7 AAK 117707 KD PRI 1YY XD 077K 03
INVI 7°12 :0772KY KT 9112 UITR 12 1K° K2D TNY? — v
AR MR AR NEATR DY gy 093y PY 91337 30 R P
ATYRY RN YT WOK L0123 PN Y ApR MAT Y7 AP
nYATR By 1NnY 071y PY 11339 %307 nK ARDD 912 AP 0K
.. K71 KDY *202 XY 0K .00

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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.2,0a naw

502 571 09927 IN2Y

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.

KEHOT'S NOTE

T AnRD PN Y RPN A70PN N”A02 0271 YRR 9™NIR P”2 nman

.TON *Y Ow 7IRT 5N °Y TMPYNA NP2 071 MAT 0N

503 9993 NN AN Rann

The words here quote Ecclesiastes 7:12; the passage is

shown below.
Ecclesiastes 7:1227>:1 n?rp

SP2¥3 TINN TR0 NYT 1IN N02T P32 0N Y3203
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
22,1 NP R

504 YR R TR Ro

The words here quote Berakhot 13a:21; the passage is
shown below.

Berakhot 13a:21x”2:X 3™ m>72
Yy DX WP "YRYT NYD TR MY R 12 YU °2) o

21y 19y 220 72 XY ,7PAN DY MO7n PiY vy YAy M1 —
0i°3 1°2 3791 *YinY OX 1IMY — PInRe? PYing ox 1°71” .nin

L7272 0992 KPR 3791 AR "R 1772
R. Joshua b. Karhah said: Why does the section "Hear, O
Israel" precede "And it shall come to pass if ye shall
hearken"? So that a man shall first receive upon himself the
yoke of the kingdom of heaven, and afterwards receive upon
himself the yoke of the commandments. And why does "And
it shall came to pass if ye shall hearken" precede "And the
L-rd spake" ? Because the former applies both during the
day and night, but the latter during the day only.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, Mo7a

505 NTay XY WX NN

The words here quote Deuteronomy 28:47; the passage is
shown below.

Deuteronomy 28:471"1:1”5 0”127

:95 291 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,15 0127
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506 PR ’D2 DM NPR Y 50 1712

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X,17 "N

507 Ny 27y R e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

X ,0D 190

508 11°p%R 1 mAnoan

The words here quote Deuteronomy 29:28; the passage is
shown below.

Deuteronomy 29:28172:173 0°127

-9 nX Niry? 02iy-TY 1333394 439 nbam wER 1 nanoan

NN mjna M27
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M2,020"M17

509 9177 1977 1 MANDan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .y Mo n) N L(2,30p)

510 >TIPD 9N 1712

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A,20Mpe e yh

51 217Wwa "naws 1773

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
MR DWM PIYa” 7U¥R ON Y IMBYna NPTIRD L79ORY 2,80 XMIN
IORT Py 1w P13 1230

512 npIs aNy
| Kehot’s note points to Job 35:7 for these words.
Job 35:7°1:17% 2R
:Mig? AT X A2 10N NRTSON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,9 2PN

513 1729

| Kehot’s note points to Deuteronomy 11:13 for these words.
Deuteronomy 11:1327:X”> 0°727

M20XY DI DINK MIER 223K WK NIFRTOR WHYA YRYTDR MmN

:0WDI?321 022277002 112971 DYRPR NN
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And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,87 03T

514 2OVDWRN 1PN 1770
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
J7,0Y R™MN

515 720w M°NN R 17T
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.7,0Y X™MN

516 7IN 19277 XD 7777

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ALY poace mph

517 ooRwn . P By
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE
.RBNN Y 190> 07K AR7

518 IR TP M Ny

Isaiah foretells desolation “until a spirit is poured upon us
from on high, and the wilderness becomes a fruitful field.”
It describes the arousal from above that answers the
outcry.

Isaiah 32:157°0:2”% 1oyw»

W02 Y07 PRI9m) PR32 12T MO DiTnn M0 ARy MYy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be

counted for a forest.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,35 PYw AR

519 PWY AN YR PN DY MPwtnwnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LPRCYYTOPNN Y 270 277N prAvww2 wnt IR

520 N2 R7IV 1Paya

Kehot’s note points to Zohar III, 208a for these words.
Zohar III, 208ax ,n1 3t
KEHOT'S NOTE
L3PV IR 5m°2 K2 .XOWN Y 0P NPMIR AR LR L,07 2700 AR
521 N7an R R0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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9] (R ,30) Xw1 2°¥9Y (3 ,10) TN 9 17T wrnw PRy 27

522 (12 1MREYS Y1 . . DTIDI PUY)

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.R2N °Y IMDYIa NYIIRD MOIRA N A

523 AN2NI 7R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,30 XN

524 07992 117 MMAAR Oy
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT’'S NOTE
77 (3 ,10) 1170 Y [27IRAN] N7p2a ow) R Oy 17 77T M1 RMN2Y
MINZART W 1781 (2,39W) 0T (R ,10W) 11 N7MK Y . [271 17 nann
MY [2,03] >TIPD B0 IPIR2 Y1 — 17D MR MR TMINIAT 077 0m
ANDMN2 BP0 WINT Y71 278 URTRG PRI 77T Y .MNIAT 0°Yn e
51 5ax W 77921 K792 XA .O°IRAT Owa D7In 0w Y 1% [2,1np]
.Toynb unbn Ayw 0779 ART .3, npna YR A L[0] 9 1K
.[2] .3 ,30 npn n7IpR IR

525 SrromNm nbap o7y an
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1DV NPy — DR R 09 177 AR

526 NITN2 .. N8R .. 189

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(2,m29 .8 ,0op) a0 [

527 53 M3 2 ww YT

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE

K7D ,2"nw 17y IR7

528 172 YINR 799N

The words here quote Job 11:9; the passage is shown
below.

Job 11:9'0:x" 2R

{73 7T TR TINN T2
The measure thereof is longer than the earth, and broader
than the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.0 L,RY PR
529 1an 512 27y 9IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,00 P90 1Pk
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530 19°92NK "Rona
Kehot’s note points to Zohar II, 254b for these words.
Zohar II, 254b2 ;717 27m
Leviticus 4:1'R:’7 Rp™
ARP YRR T 12T
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

m”wn 12”002 9”MIR P72 NAYa AR .A7D 0™ 17y AR 2,717 "M
2,298 LR LT RPN VP IR .206 7Y

531 1Mz e

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
2710 APy PRI CINma (2 ,3Y) 07T .(2 1) mans oy b
,ANPN Y A-NPWRNA NTMIR IRD L[D] .27Y0 10 (Aw) R7ATYY LONITa
.2

532 99N INOR — DTN
Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE

L[5] [T 173y B0 — 319p PRSI —] TR WANT TR 1R W YA

533 DY 11897 RIT TNINGEN WA DaN

Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5652) *maman 9o.
KEHOT'S NOTE

.30P°Y 27170 1137371 95 7772 RN

534 271y 9on NN

The words here quote Proverbs 12:4; the passage is shown

below.
Proverbs 12:4'7:27 “5wn

S1YIR PRINEYR 327191 APY2 NI P07 NYN
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,20 0%0n

535 nPpha wrns

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
9mbyna e n7pha 90 xena XD A7IRDD” 00 300 Y IMPyna nTmRa
R 1713807 07PRa wrenT DR L L PIaT oran 130D RIT TN
71D P 11PN YW 17YR RIT RVTT 1

536 NI1° X7 AAK DY MIN°23

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X L,N WU P MI2DR 1R 0oww 17T IR 111190 IR0

likuteitorah.com/likkutei-torah/behaaloscha/1/

1937 NYAw 170K 77130 218 21 PR M AR 9n1eyna

537 YT AT Im

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.30 °y 9IMDYa nMIR ARA

538 0127 ON
Kehot’s note points to Psalms 113:9 for these words.
Psalms 113:9°0:37°p 0°%°1n
:ARTIP0 NN 021270708 N2 NRY YN
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,p 0%nn

539 N”DD R°2ONN 72
Kehot’s note points to Zohar II, 128b for these words.

Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE

.2,MIP 27Nt IR

540 YT RY PN2

The words here quote Jeremiah 2:2; the passage is shown
below.
Jeremiah 2:2°2:2 717
TP TON 77 A1 N MW 73 KT DPY AN IXIRY 27
£TPI K PIND 13TRI K ANTP TP NIN
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,27n7

541 770w NI oRw ay 17°
Kehot’s note points to Zohar III, 110b for these words.

Zohar III, 110b2 ,°p xnt
KEHOT'S NOTE
WNLTLD,T ANTRPa N AR L2 0P M

542 TRy maw
Kehot’s note points to Ecclesiastes 7:14 for these words.
Ecclesiastes 7:147*:1 noip
Ay menny? MR D3 R Y7 OP: 2iv2 W 25w o
SRR VIR DTN RER KPW NN2T7Y DOPoNT
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

70,1 nPp IR
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543 0°1293% I 1TAYY

The words here quote Exodus 1:14; the passage is shown
below.
Exodus 1:1472R mnw
NX 772 NTIY2921 0°3272 N2 AYR 773Y3 0IN0TNK 1N
193 072 1T3Y™IYR BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

TR MR XA

544 XN 7NNRY 277 729 w972

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

1210111 DA IR 1PRYI 10 M NN AnY 150 Y JIvYna ARG pnya
.M27R2 OW N7TIND INT 71D 123 DX 173011 D7MRY 11D 1R IR

545 NPy 1w

The words here quote Proverbs 27:9; the passage is shown
below.
Proverbs 27:9°0:173 "own
:WDI"NIYR ITYT PO 227NN Ny 1Y
Ointment and perfume rejoice the heart; So doth the sweet-

ness of a man'’s friend by hearty counsel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 05N

546 NDOITIPT N2
Kehot’s note points to Zohar I, 15a for these words.

Zohar I, 15ax ,\v X”m
KEHOT'S NOTE
QW 1702321 17N N .OW »PnY LK,V RO AR

547 apy ' NP2

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
M3 %313 TI0° RIT N°T D 1A% Nt PR 10 R PR 27y PUrhRae
15Ny IMPYIa YR RAM Y7101 1K 00 T

PARAGRAPH 10

548 onw Mabn 1y 1oy apnw

Rabbi Yehoshua ben Korchah explains that the Shema
comes first so that one first accepts upon himself the yoke
of the kingdom of Heaven and afterwards the yoke of the

likuteitorah.com/likkutei-torah/behaaloscha/1/
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mitzvos. This is the acceptance that precedes “Forgive
us.”
Berakhot 13a:21x”2:X 27> N1372
"ying OX MY YRy NP M M TR 12 YU 221 K
21y P2y 2aph 72 XY ,APNA DY M9 A1y 1oy Y3 10 —
D12 12 3731 PYINY OR MIPY — PR *Ying ox 177 .nikn
27272 092 KDY 3791 1K "R 19P2 P
R. Joshua b. Karhah said: Why does the section "Hear, O
Israel" precede "And it shall come to pass if ye shall
hearken"? So that a man shall first receive upon himself the
yoke of the kingdom of heaven, and afterwards receive upon
himself the yoke of the commandments. And why does "And
it shall came to pass if ye shall hearken" precede "And the
L-rd spake" ? Because the former applies both during the
day and night, but the latter during the day only.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
549 12yN° QISR QYWD 77T 279N

The psalmist speaks of the sick: “Fools, because of the way
of their transgression and because of their iniquities, are
afflicted.” The Alter Rebbe reads “afflicted” as “afflict
themselves,” fasting in teshuvah, and distinguishes iniq-
uity from rebellion. (context: Steinsaltz Tanakh)
Psalms 107:171:1p o°%°1n
391 DIPNANYR OYYD 77T 079N
Crazed because of the way of their transgression, And afflict-
ed because of their iniquities—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

550 D979 19N DOYWD
In defining the words of the High Priest’s confession, the
Talmud says pesha’im are rebellions, avonos are deliber-
ate sins and chata’im are unwitting ones. It shows that pe-
sha is the gravest offense.

Yoma 36b:6":2 175 X1

I IMIRY 72 OB AN TPR” IR KA 191,007 19K DOYYR

IR KIT 191 ,NIAWE 9K "DnKRwa 9277 X1 Ny2 n137 ywnn

DUTIRT 2¥) MDY ATINAY 0Nm A2 KON 7D wes
120903W7 Y ATInm NN

William Davidson, Vocalized Aramaic (CC-BY-NC)

551 *2yweom

“Children I have raised and exalted, and they have trans-
gressed against Me.” Here its words name the theme of a
discourse on rebellion.
Isaiah 1:2°2:°X 1°yw”
WYR 0 "NnRinY NPTA 0012 127 T 0D PIN IR 0nY ayny
Hee)
Hear, O heavens, and give ear, O earth, For the L-RD hath
spoken: Children I have reared, and brought up, And they

have rebelled against Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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553

554

555

Snyawasa
In Parshas Acharei the Zohar speaks of the alef hidden
within the vav and not revealed, as it is written, “By Myself
(bi) T have sworn.” The text cites this place for the mean-
ing of “against Me” (bi).
Zohar, Achrei Mot 29:182-31:193-279p:1”2 N °NX 70 100
V"B

TN TPINDY

Sumchus says that whoever lengthens the word “One” has
his days and years lengthened. It is the source of dwelling
at length on “One” in the Shema.
Berakhot 13b:14-151"1-777:2 3™ N1572
PRSI 102 42 1PO7IRD LPTINTD TPIRRT 9D iR 0ionio K2R
RV KPY 72921 WK 27 MK .NOPT IpY? 72 ROR 27 MR
MITT A2 L[N 72 K] 02T ORR 0 M R 03 .en2
YW YR ToYN? NIRRT 17D :AP? MK LNIW TR
.N2773 R A0 — DWW nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of
heaven, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

11°% NN 119512

The exiles in Babylon say, “By the rivers of Babylon, there
we sat and wept, when we remembered Zion.” It is the
theme of the midnight lament.
Psalms 137:1°R:1”7p 0°2°1n
:71°%7NK 117912 91792703 1130 OV 222 niNqaoY
By the rivers of Babylon, There we sat down, yea, we wept,
When we remembered Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rana M7

“Havayah, with Chochmah, founded the earth; He estab-
lished the heavens with understanding.” It shows the
Infinite Light revealed in Chochmah.

Proverbs 3:19v7>:1 *own
NN DO 131D YN M2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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19°920K 722n2

The Zohar teaches that “through Chochmah they are re-
fined.” The Kehot note gives this place for the phrase.

Zohar, Pekudei 51:663-674771yn-1"01N:X”"1 *T1P2 7711 100

TPITEN IR D1°7 20 99N 11Na 1901 0 an® onynT 0P nnen

The psalmist, far from G-d’s house, says his tears are as
constant as his bread while his enemies taunt him all day,
“Where is your G-d?” The Alter Rebbe reads the tears as
the way to the “bread” of Torah, and “all day” as asking
where G-d is through the day. (context: Steinsaltz Tanakh)

Psalms 42:41:212 0°2°11n
PP S D2 2K algg e oy Az ngRT

My tears have been my food day and night, while they say
unto me all the day: '"Where is Thy G-d?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M99y @Y 13 ntam

“This book of the Torah shall not depart from your mouth,
and you shall meditate in it day and night.” It links the
“bread day and night” of the psalm with the study of
Torah.

Joshua 1:81r ywri

YR 1yn? 7721 onP 32 nPAm PER MO 7IRT 900 YR
253N XY 79777 NK TOPA 187D 12 1IN977930 Niy?

This book of the law shall not depart out of thy mouth, but

thou shalt meditate therein day and night, that thou mayest

observe to do according to all that is written therein; for

then thou shalt make thy ways prosperous, and then thou

shalt have good success.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 199N 2O AN

Elihu says that if G-d set His heart against man and gath-
ered back his spirit and breath, all flesh would perish. The
words “if he sets his heart to Him” are used here for a per-
son turning his heart to G-d. (context: Steinsaltz Tanakh)

Job 34:1477:77% 2R
OR? VPR INNW) im7 927 PR D oR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rt~z inlal=h i)

Yosef hurried out, “for his compassion was stirred toward
his brother,” went into the chamber and wept there. The
weeping comes first.
Genesis 43:30°7:2"1n n*wKrI2
7201 17707 X221 NI227 W22 1IRTON 10T 1m0 AR e
Y
And Joseph made haste; for his heart yearned toward his
brother; and he sought where to weep; and he entered into

his chamber, and wept there.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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an® 1w

After weeping, Yosef washed his face, restrained himself
and said, “Set out bread.” Bread follows tears, as in “My
tears have been my bread.”
Genesis 43:3187%:371n n°wRI2
107 WY IHRM PERN® KEN 12 YO
And he washed his face, and came out; and he refrained

himself, and said: ‘Set on bread.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DoIWIWw2 AR

The maiden says, “I am my Beloved’s and my Beloved is
mine, who grazes among the roses.” The discourse on this
verse reads shoshanim as those who study (shonim) the

laws.
Song of Songs 6:3°2:" D*W W
DWW Ay 0P T PTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°2%2 0°3nnn oo

Rabbeinu Bachya brings the Midrash that when the waters
were divided, the lower waters began to weep, and they
were promised to be brought on the altar in the salt and
the water libation. The Kehot note cites this place.

Rabbeinu Bahya, Vayikra 2:133™:2 79" 12 1129

PARAGRAPH 11
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likut:

=RM% nono

“And you shall command the children of Israel to bring
you pure olive oil, crushed for the light, to raise up a lamp
continually.” It is the oil of the Menorah.
Exodus 27:20°2:1”> mnw
WNE? 1PN A ML TRY PR MY PRI 33 NE MEn ANy
700 91 NPYI?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mn Paw

Rabbi Meir says, “Be humble of spirit before every
person.” The Kehot note gives this place for humility of
spirit.

Pirkei Avot 4:10:*7 N1aR mwn

n7Ry OX) .T7332 1270 07902 72 U2, TINT 12 D703 BX) 07K 23
7% 1A% 1277 79 10 w0 ,mina
Rabbi Meir said: Engage but little in business, and busy

yourself with the Torah. Be of humble spirit before all men.
If you have neglected the Torah, you shall have many who
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N1737T NYAW 17°R° 711310 238 DI DR 11T NR mbyna

bring you to neglect it, but if you have labored at the study of
Torah, there is much reward to give unto you

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

momn o Npys wan

Mar son of Ravina closed his prayer with “My G-d, guard
my tongue from evil ... and let my soul be as dust to all,”
the prayer said at the end of the Amidah. It is the humility
likened to crushed oil.

Berakhot 17a:47:X 1> M1>72
107 2981 ,OPPR” 237 R A°NIP% 0°P0n M7 °9 RI2TT A2 0
52 79y2 *won 0N "WRI “2pn?) IR 13T "NinpYY Y
37 Y380 °12°2m W01 AiTIA TRIERIY ,AN7IN2 227 NnD .mIn
521 .0%iy2 K27 niwanmd niyy bomy Ay awRm ,y70 %R
11377 P .oniawm YpR) N3y 97 MY My “PY oUIwing
PPRIN PTIR N 7307 237 11 09 PTR
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks

forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PR BYY TV TINR P IR PY T WRAN By 20n Thaws

David’s psalm of brotherly unity compares it to the good
oil poured on Aharon’s head, running down his beard to
the collar of his robes. The whole section is built on this
verse, and the maamar later reads middosav, his gar-
ments, as G-d’s middos, His attributes. (context: Steinsaltz
Tanakh)
Psalms 133:2°2:3"%p 0°2°1n
DI "R7PY TTY TIIRTIRY 1RI07PY T WKy 2300 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2v%nn Pmsnp

Rav Chisda teaches in the name of Mar Ukva that “his
locks are curled” (taltalim) means that on every stroke of
the Torah’s letters one may expound heaps upon heaps
(tilei tilim) of laws. It is the basis for reading the locks as
the laws of the Torah.

Eruvin 21b:23-257172-375:2 8”2 1°P217°Y

SNPPR "2 R RPW MY — "NAT 0O PR pm R0I”

MR R TY 0PN A7 PRY 12°D27 M7 173 anvd neina

:R2PIY 7 MK RTOM 27 MK ,PDPPAPA PRIENR” 00K AP 1YY

niNInY” .nia%a Y 0°%°n 7R 7Y vip 93 by winT? v Ton
"2 — NS NN N3 727192

William Davidson, Vocalized Aramaic (CC—BY—'NC)
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The maiden describes her beloved: “His head is finest
gold; his locks are curled, black as a raven.” The locks
stand for the laws of the Torah.

Song of Songs 5:118™>:’71 0w 1w
127992 NiTNY 0°PR?n PNiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S1mTRn Pwn

David tells Shaul, “As the ancient proverb says, from the
wicked comes forth wickedness,” and so he will not raise
his hand against him. Rashi (on Exodus 21:13) reads “the
parable of the Ancient One” as the Torah, G-d’s parable,
the source of the name used here. (Kehot: I Samuel 24:13)

I Samuel 24:1477:773 X DR10w

27N KD 0T YU REY DOYWIR 2IRTRE Un MK KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S1RTPR PWwn Pl 1NN

Rashi explains that “the parable of the Ancient One” is the
Torah, the parable of the Holy One, blessed be He, who is
the Ancient One of the world. The Alter Rebbe builds on
this reading.
Rashi on Exodus 21:1670:X”2 minw 5y >"v1
wB1 2333 UOR R¥M? 0D nRIY ’5'? 29R1 :'l?;'? J90m) wOR 2N
IR DIORY IR YR W1 23W TR N’;?}f "5 1R L,(775 0°127) PIR7
2330 KD 'R ’.TJ'?’l 370m1 UK 210 SR 2 12230 OIPIITIR
127 ,UD3 233 2"0 IR AUK 2303 UK 2303 RPN VP TR LUK
A7°2 R¥RN (D 1PITNI0) M .'I'?J moIeny o L0mIw 10930
mn (W) 7798 0P 1722 720 R¥NI,10mY 1233W 02Ty AMIRIY
... P°02IM) X7 PA0 BN0 MR ANRT A0H '?; ;PaN2 .nnY
1M5m weR 211 AND HE THAT STEALETH A MAN, AND
SELLETH HIM, [AND HE BE PREVIOUSLY FOUND IN HIS
HAND, HE SHALL SURELY BE PUT TO DEATH] — Why is
this statement made (how does the particular form of words
used here tell us some point of law which is not contained in
another text bearing upon the same subject)? Since it is
said, (Deuteronomy 24:7) “If a man be found stealing any of
his brethren ... [then that thief shall die]”, I might say that I
have here only ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

71 3ons

In Daniel’s vision the Ancient of Days sits, “His garment
white as snow and the hair of His head like pure wool.” Its
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words describe the white hairs of Arich Anpin here.
Daniel 7:9°0:1 917
Y M0 220D AYIRY 207 TR PRYY R NP T TY M) M
:P?7 M1 TIP3 MITT 1°22W 77072 Rpd YD AWK
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1°1N IR

Koheles says that “the advantage of knowledge is that wis-
dom gives life to those who have it.” Here “gives life”
(techayeh) marks supernal Chochmah as above the level of
plant life.

Ecclesiastes 7:1227:t nbnp

ST°2¥2 TION TRANT NYT 1IN 92T P33 MR 73273
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall make it an oil of holy anointing, a perfume
compounded by the perfumer’s art.” It names the oil of
this section.
Exodus 30:2571"3:"% nminw
“nown Y 07 AYyR NORIn NN WIpThown MY AnR nown
HIT WP
And thou shalt make it a holy anointing oil, a perfume com-
pounded after the art of the perfumer; it shall be a holy
anointing oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
WP nnwn 1w
“This shall be an oil of holy anointing to Me throughout
your generations.” The Kehot note gives both verses.
Exodus 30:31x77:% mnw
:02°00T7? 07 1 P70 WIPTNOwR 1Y AR 1270 PRI 21270K)
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your

generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP 0% Y

“Lift up your hands [in] holiness and bless Havayah.” Here
its words name the passage of “Go forth and gaze” on
kodesh.

Psalms 134:2°2:77%p 0°%°1n
h ekl WTP DDT"'INW

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Eliyahu’s prayer the Tikkunim say of G-d, “You are

wise, but not with a knowable wisdom.” It describes the
wisdom the Torah draws down, which is kodesh.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 97171 °23pN
M9 RYPT 13037 KDY 1A RIT NIR LRYST 10002 IR 0950 NaR
ARIARDY LKW %137 92°M1 99PN RYTINNWRD KPR RY*7 ANR 79
D195 VAWM PTI NIRT MM RITI RNOY TINR PR 1D
P8 ORDPYENRT RTIY LAWR 77123 7R 1T LKW1 °12T N7
P72 MIR PR 1P .0IWP D0 AN* PR CNIRN LRWUTR XMaon
.R29Y ITINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)
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“And you shall be holy men to Me; you shall not eat flesh

torn in the field.” Here it describes the holiness that the

mitzvos give.

Exodus 22:30°7:275 mnw

13%WA 2907 19ORN K? AL T2 P P 1In WIpTUIN

:NR

And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WITP QPR 1IN DOPYTS DTNy
Rabbi Flazar says that in the future “kadosh” will be said
before the righteous, as it is said before the Holy One,
blessed be He. The Alter Rebbe explains it as the holiness
that comes to them from the supernal kodesh.
Bava Batra 75b:3-4"7-°3:2 17y X7N2 822
WITRI DY W DY PRI DORTE 1TNY a0 227 0N 1271 N
A TRIE PN *TIY) MY NI VDT Iy KT T2
DY IRTPI MWW 1AM 227 TR 103 92 PRINY 727 0N ey
DP9 U, 00RT3 T AR LRI T2 wiTRD PU nw
MRS TN WK Y Y 10T - WD JINT KD - T
TR N DR Y OWY 2K Y NIy 2207 :2°N3T - Y
.. JANYY KPR “MRY” MR DX
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day

will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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The essay “To understand what is written in Pri Etz Chaim”
argues, “And furthermore, for speech” from supernal wis-
dom does not beget, while the drop drawn from the vessel
of supernal Chochmah can bring something into being
from nothing. It is the analogy used here.
Tanya, Part V; Kuntres Acharon 4:30°%:’7 11X 070237 ,X°10
sty s CrdTaBRR Y ng?y a0 °72T MM2TT Y LR TN
TRR U M RN 1D A3 W XYY MO “p3mn nowniy
T3 IV 7P DYPM .12 TAYD LMYy meon nawen on
XY MR DM AT
Kehot Publication Society (CC-BY-NC)
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In the psalm the oil runs down Aharon’s beard to the col-
lar of his robes (pi middosav). The Alter Rebbe now reads
middosav as G-d’s middos, His attributes, revealed from
above to below. (context: Steinsaltz Tanakh)
Psalms 133:2°2:3"%p 0°2°1n
PRI 2B7PY TPV TIORCIRY 1108 T wRINTRY 21wl 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP®13°1° 1R

Shlomo says that one who would hide a quarrelsome wife

is hiding the wind, and “the oil of his right hand calls out”:

it cannot be concealed. The Alter Rebbe reads “calls out”

as “calls forth”: through the oil the “right,” G-d’s love, is
drawn down. (context: Steinsaltz Tanakh)

Proverbs 27:16170:1”3 *own
X IR TR MT19E 38R
He that would hide her hideth the wind, And the ointment of

his right hand betrayeth itself.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

13°72° KA R”NRT 70N

In Eliyahu’s prayer the Tikkunim describe the Sefiros as a

body: “Chesed is the right arm, Gevurah the left arm.” The

Kehot note brings it for Chesed as G-d’s right hand.
Tikkunei Zohar 17a:16-171>-1"1:X 17> 97171 *1pn
LXPRBW RYINT 77123 KRR XIIT 70N X7 X1IPN2 IR"IPNRI
N2 NIR RDIAT RPPO 710 1P 1°90 71 1X1 K213 NARDN
72WNN PR T30 RMA L1001 27w 773N LD nobn TR
»% MNDITF 2503 1IN POR 931 .Pan 290 121 RaD 1102 Laon

PO

Constantinople, 1740 (CC-BY-NC)
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“My hand founded the earth, and My right hand spanned
the heavens.” Here G-d’s right hand is the light that en-
compasses all worlds.
Isaiah 48:132:n”n 1°yw°
ST TR DPPN 3K NP DY A0 P P 7T TN
Yea, My hand hath laid the foundation of the earth, And My
right hand hath spread out the heavens; When I call unto
them, They stand up together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21y Tom
G-d tells Israel, “In a little wrath I hid My face from you for
a moment, but with chesed olam I will have compassion
on you.” In the verse olam means “everlasting”; here
chesed olam is the lower kindness, the root of ahavas
olam, the “love of the world.” (context: Steinsaltz Tanakh)
Isaiah 54:8°1:7711771°yw°
11 72K3 0N TARNT OY TON1 T YIT *3D N0 N8R 13T
In a little wrath I hid My face from thee for a moment; But

with everlasting kindness will I have compassion on thee,
Saith the L-RD thy Redeemer.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tom 29

G-d proclaims His attributes to Moshe: “slow to anger and
abundant in kindness and truth.” It names the higher
kindness of Arich Anpin.
Exodus 34:61:7"% mnw
7077371 DOBR TN 1AM DI DX NN R 1’;@"?5_7 2y
gelahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tonm 27

Moshe repeats the attributes: “Havayah is slow to anger
and abundant in kindness.” The Kehot note gives this
verse as well.
Numbers 14:181:77> 72712
=5y NIaR 13y TR PP K RN yUR1 1Y KW 7007271 0%EK 7K 0
:0°y37°7Y) DWRYTPY 012
The L-RD is slow to anger, and plenteous in lovingkindness,
forgiving iniquity and transgression, and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, upon the third and upon the fourth
generation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 70 YN 9D
“Who is a G-d like You, Who pardons iniquity ... for He de-
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sires kindness.” It describes the Chesed of Arich Anpin.
Micah 7:181:1 115°n
TY? PR ANPN NUIRYD YwRTRY 933 1Y RE1 3N PRn
:RI7 707 Y22 2K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

LT TOn

The Idra Rabba says that the Chesed of the Ancient of
Ancients is chesed dikshot, the kindness of truth, for the
life of the soul and not of the body, and ties it to “for He
desires kindness.” It is the source of the term used here.

Zohar, Idra Rabba 15:134-17:147-7"7p:17 X211 XI7X 71 180
Pnp:

nnR bw Ton

Yaakov asks Yosef, “Deal with me in kindness and truth;
do not bury me in Egypt.” Rashi explains kindness to the
dead as true kindness, which expects no repayment. The
Kehot note points to this verse for the phrase “kindness of
truth.”
Genesis 47:29172:1”1 N*WRM2
1M PRI RI"OX 12 0R™ 0177 1129 X1p™1 Mng PRI 0 12977
113N K372X MK TON TRY PPy °37 nOn AT KITDY Y2
07303
And the time drew near that Israel must die; and he called
his son Joseph, and said unto him: ‘If now I have found
favour in thy sight, put, I pray thee, thy hand under my
thigh, and deal kindly and truly with me; bury me not, I pray
thee, in Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0872’7 WY W 19170 O

At the sea, “Israel saw the great hand that Havayah per-
formed in Egypt.” It is cited as a revelation of the higher
Chesed.

Exodus 14:31877:7" mnw

MTNR DY IR 028N N ARY WK 07T TR PRI X7
9729 MYNIY N2 10RN

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 PR 1790 9EN TN ROR 0D R IRIND

The Talmud concludes that one who says he has nothing
but Torah does not have even Torah, since study goes with
doing. Here it warns against seeking only the outer side.

Yevamot 109b:4-5’1-"7:2 v”p N2
RANT — N0 1277 03Y YRIA YIT AI9Y *T9T — 10°¥5Y "3y
:RPR IRU WD .779R 92 1K — 73R 19 PR I0IRT 92 iR 201 021
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RPN L,RDE 37 MR REYY KD 49 PR 7R 9°BRT KPR
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William Davidson, Vocalized Aramaic (CC-BY-NC)

MIOR? 19N ANNRW 1M 120 1PN Do

Elihu says that if G-d set His heart against man and gath-
ered back his spirit and breath, all flesh would perish. The
Alter Rebbe turns the words around: a person should set
his heart on G-d and gather his spirit and soul to Him.
(context: Steinsaltz Tanakh)
Job 34:1477:77% 2R
FOR? 17X INNYN 1M 127 ¥R 0o DR
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRy 291 WOR 27p

David describes his enemies’ schemes, hidden in “the in-
ward part of a man, and a deep heart.” Here it describes
the depths from which one seeks G-d. (context: Steinsaltz
Tanakh)

Psalms 64:7°1:7°0 0°2°11n

Py 291 ¥R 211 enn o unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3R 1D P N

The verse of the maamar: “toward the face of the Menorah
shall the seven lamps give light.” Its words are now ex-
plained in full.
Numbers 8:2°2:’1 72712
79 239 PINTOR NATTNR ANPYI2 RN NENY TIINTPR 127
:NiN30 NYIW 1R?
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N 1°3D °1 IN°

The priestly blessing, which Aharon and his sons were
commanded to give Israel: “May Havayah make His face
shine upon you and be gracious to you.” It is the revela-
tion of the inner supernal will.

Numbers 6:2577173:"1 7272
ST AR VDTN
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“In the light of the King’s face is life, and his favor is like a

cloud of the latter rain.” It describes the supernal face
shining toward the Menorah.
Proverbs 16:151"0:1"0 *2wn
WipHR 2y3 131871 0770 PR IBTIIND
In the light of the king’s countenance is life; And his favour

is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

o°19% B°apn 0ond
“As in water, face answers to face, so the heart of man to
man.” The supernal face answers the face below.
Proverbs 27:19v7>:173 “own
;D87 DT¥7"27 12 07382 0397 0722
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TPON 11 7 NY°
“May Havayah lift up His face toward you and grant you
peace.” The Kehot note gives both verses of the blessing.
Numbers 6:26173:1 12712
D2 77 0t PPN 7D T K
The L-RD lift up His countenance upon thee, and give thee

peace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRAN 777 7718 NN 23D 1WA 2 R R

David says, “Of You my heart said, ‘Seek My face’”: his
heart repeats G-d’s call to seek Him, and he answers,
“Your face, Havayah, I will seek.” It names the theme of
the discourse referred to. (context: Steinsaltz Tanakh)
Psalms 27:8'1:12 0°21n
“WRIR M TIBNK *ID WP *27 MY 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

On “opposite its nape” (mimul orpo), the Talmud explains
mul as facing what sees the nape. It shows that “opposite
the face of the Menorah” means what faces it.

Chullin 19b:1477:3 v™ 120
RIT 191 AP DR AR M 19y Mmn 1127 1nT CPn oimn
1183 (13,2 17°17) MR PPN 2w KM (7,23 72TR) MR
R YT KD 013 7MY R1PN 231 IR PRN 0%1D K21 7Y 09K
5531 0210 RPY AT OPR 1D %D YR RN RO T n YT
01D 7% AMNYT
Wikisource Talmud Bavli (CC-BY-SA)
o2y 1T Nk

The psalmist calls on the nations to praise G-d, “for His
kindness has prevailed over us, and the truth of Havayah
is forever.” The Alter Rebbe reads le’olam, “forever,” as
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“to the world”: a revelation in the world below. (context:
Steinsaltz Tanakh)
Psalms 117:2°2:7°p 0°9°11n
:R720 0¥ T NNRY 1707 1179 123703
For His mercy is great toward us; And the truth of the L-RD
endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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