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“And Reuven went in the days of the
wheat harvest, and found dudaim”

Beyond the wisdom of “man,” gained through the “wheat” of the
Torah, there is a higher “animal”: self-nullification above reason,
which a person must be trained in from youth and never leave,
so that he is wise like a man yet drawn after G-d like an animal,

“Man and animal You save, Havayah.”
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Beyond the wisdom of “man,” gained through the “wheat” of the Torah, there is a
higher “animal”: self-nullification above reason, which a person must be trained
in from youth and never leave, so that he is wise like a man yet drawn after G-d like

an animal, “Man and animal You save, Havayah.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Reuven found dudaim, which the Midrash identifies as herbage or barley, before the wheat, and his
sons later chose the land across the Jordan, “a place for livestock”; the Midrash counts this against
them. The Alter Rebbe explains that herbage and barley are food for an “animal,” the level of the an-
gels and of the soul a person first receives, and that “Train a youth according to his way” means train-
ing in this self-nullification above reason. Reuven’s sons erred only in making it their fixed and prima-
ry place, for after feeding the animal one must eat the bread of the Torah. Wheat, the twenty-two let-
ters of the Torah, makes a person “man,” with an inward grasp of the supernal Chochmah, while barley
gives knowledge only of G-d’s existence. Yet there is a “great animal” above “man”: before the Infinite
Light even Chochmah and Adam Kadmon are “animal.” The tzaddikim called “barley,” the six orders
of the Mishnah with their exact measures, the omer and its counting, Moshiach as the “donkey,” and

“Know from where (me’ayin) you came” all express this level.
OUTLINE

1 The verses and their plain reading n

Reuven found dudaim before the wheat, and his sons took the land across the Jordan first; on the plain read-
ing this was a failing, “an inheritance hastily gotten.”

2 “Train a youth”: the animal level and its place 12-3

Herbage and barley are food for the “animal,” the angels’ self-nullification above reason, in which a youth
must be trained; Reuven’s sons erred only by making it primary and permanent, for one must then eat the
bread of the Torah and keep the bittul even when “old.”

3 Barley: the “great animal” above “man” 14-7

The great tzaddikim are called “barley” because they are wise yet make themselves like an animal; the six
orders of the Mishnah, the measures (shi’'urim) of the Oral Torah, and the omer and its counting draw from
this level.
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4 Wheat and barley: Torah and contemplation

18-10

Torah study gives an inward grasp of the supernal Chochmah, the level of “man,” while contemplation

grasps only G-d’s existence; yet before the Infinite Light even Chochmah and Adam Kadmon are “animal.”

5 Man and animal: the waving, Moshiach and Ayin

111-12

Self-nullification above intellect joined to wisdom is “man and animal,” waved together on Shavuos;

Moshiach is the “donkey,” and “the advantage of man over the animal is ayin” is man’s root in Chochmah,

which itself is only hevel.

6 Hevel and the soul’s destination

M13-15

Even Shabbos, the supernal Chochmah, is hevel; hevel is also the hei of Malchus, root of all the worlds
and even of Adam Kadmon, and the filling of the Name Sag; the soul rooted in Ayin goes to a physical

place, for the reward of the Resurrection is the revelation of the Infinite Light in this world, and it stands

before Mi, Atika Kadisha.

KEY CONCEPTS

animal (behemah) 12

Serving G-d through self-nullification above reason, like
an animal following its master. The angels and the souls of
Beriah, Yetzirah and Asiyah are “animal,” and barley and
herbage are its food.

man (adam) 07X

One who has acquired wisdom through the Torah, “wheat,”
the twenty-two letters, and has the supernal Chochmah re-
vealed within him; the souls of Atzilus.

the great animal (behemah rabbah) 1137 nn2

An “animal” level above “man”: people shrewd in knowl-
edge who make themselves like an animal. The six orders
of the Mishnah and King Moshiach are linked to it, and be-
fore the Infinite Light even Chochmah and Adam Kadmon
are at this level.
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shi’ur hei (the measure of hei) 1 71yw

Se’orah, barley, read as two words: the exact measures that
the Oral Torah sets for the mitzvos and the five Gevuros
that give measure, rooted in the upper hei of the Name
Havayah.

self-nullification (bittul) 71v°2

Setting aside one’s self before G-d. Here it is the bittul
above intellect that must be fixed in the soul from youth
and kept even after one acquires wisdom.

Ayin X

“Nothing,” read as Chochmah, the source from which man
comes (“Know from where (me’ayin) you came”); yet be-
fore the Infinite Light even Chochmah is only hevel,
breath.
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SECTION 1 - 11

The verses and their plain reading
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“And Reuven went in the days of the wheat harvest, and found dudaim in the field” (see Sanhedrin
99b; and [Midrash] Rabbah, Vayetzei, at the beginning of chapter 72).
The discourse opens with the verse about Reuven, Leah’s eldest son, who went out at the time of the wheat

harvest and brought home dudaim for his mother. The Talmud and the Midrash cited here discuss what du-

daim were and note that Reuven took only from what was ownerless.
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“Train a youth according to his way; even when he grows old he will not depart from it.” “Let this
land be given to your servants.”
The Midrash on this verse (Bereishis Rabbah 72:1) sets two more verses beside it: “Train a youth according to

his way,” and the request of the tribes of Reuven and Gad to receive the land east of the Jordan for their

many flocks. The discourse will connect what Reuven found in the field with the land his descendants chose.
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And see there the explanation according to its plain meaning in the Matnos Kehunah, and in the
Yedei Moshe in the name of Rashi’s commentary, and it is correct. According to this, this is a short-
coming on their part, as is written in [Midrash| Rabbah at the end of Parshas Matos, that concern-
ing them it was said, “An inheritance hastily gotten at the beginning,” etc.
The Matnos Kehunah and the Yedei Moshe, two classic commentaries on Midrash Rabbah, explain the plain
meaning: the verse mentions the wheat harvest to hint that Reuven took what came to hand before the wheat,
and so his sons took the land across the Jordan, which came to them first, though the Land of Israel was bet-

ter. On this reading their choice was a failing, and the Midrash at the end of Parshas Matos applies to them

“An inheritance hastily gotten at the beginning,” whose end “will not be blessed.”
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SECTION 2 - 112-3

“Train a youth”: the animal level and its place
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And this needs to be understood, for the verse “Train a youth according to his way” is avirtue and a
praise: that it is fitting to do so.
The Alter Rebbe questions this plain reading. The Midrash links the sons’ choice to “Train a youth according

to his way,” yet that verse is a praise, telling us what is proper to do, so keeping to the way one was trained in
should be no failing.
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Moreover, even apart from this, Sefer Shel Beinonim [Tanya], Part II, explains the difficulty in the
verse “Train a youth”: since it is written “according to his way,” the implication is that it is not the
way of the absolute truth; and if so, what virtue is there in “even when he grows old he will not de-
part from it”?
He adds a second question, on the verse itself, with which the second part of Tanya opens (its introduction,
called Chinuch Katan; Sefer Shel Beinonim, “the Book of the Intermediates,” is a name of the Tanya): “ac-

cording to his way” suggests a path suited to the youth rather than the path of full truth, so why praise his
never leaving it when he is old? The rest of the discourse answers both questions together.
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The explanation is that, regarding the meaning of “and found dudaim,” there are two explanations
in the Midrash. One, that they are a kind of herbage; and see the Ramban in his commentary on
the Torah there.

To answer, the Alter Rebbe turns to the Midrash’s two views of what dudaim were. The first is that they were a

kind of plant, “herbage” (esev); the Ramban discusses on the verse which plant it was.
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The second, that they are barley. And see what is written in the discourse beginning “A person is
forbidden to taste [anything] until he gives food to his animal, as it is said, ‘And I will give herbage,’
etc.”: that the level of herbage is the source of the flow of influence to the level of the angels, which
are called “animal.”
The second view is that they were barley. An earlier discourse in this parsha, “A person is forbidden to taste
[anything] until he gives food to his animal,” explains that “herbage” stands for the flow of divine life to the
angels, who are called “animal” (behemah); there the Alter Rebbe adds that in prayer this is the G-dly soul’s

arousal in the Verses of Praise, through contemplating how G-d fills all worlds, which gives even the animal
soul the strength to rise.
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(And see the Zohar, Part I, 18b [and] 156b.) That is why they are called dudaim, which is from the
expression “I will give my love (dodai) to you”: the level of love, for from this the love is drawn
down and born in them, to be burning “like the appearance of torches,” etc.
The Zohar passages cited speak of “herbage for the service of man” as angels and of the dudaim that “gave
fragrance.” The name dudaim is read as coming from dodai, “my love”: this nourishment awakens in the

angels a love that burns “like the appearance of torches,” as Ezekiel describes the Chayos, the “living crea-
tures” of the divine chariot.
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And also according to the explanation that they are barley, this too is food for an animal, etc., only
that this is a higher level, as is written there.
On the second view too, barley is food for an animal, so the dudaim still belong to the “animal” level; barley
is only a higher grade of it than herbage. In that earlier discourse the Alter Rebbe explains that herbage,

which grows by itself, feeds the angels of “He forms ministering angels,” while barley, which must be sown
like wheat, feeds the higher angels who “all stand in the heights of the world.”
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That is why this level is called “Train a youth”: because “when he is born, they give him a soul from
the side of a pure animal,” etc., as mentioned above (in the discourse beginning “And you shall
count for yourselves,” mentioned above).
This animal level is called “Train a youth” because the soul a person receives at birth comes “from the side
of a pure animal,” as the Zohar says at the beginning of Parshas Mishpatim. The discourse “And you shall

count for yourselves” (Likkutei Torah, Bamidbar) quotes this and adds that this soul’s nourishment is barley,
food for an animal; so the training of a youth begins at that level, “according to his way.”
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Therefore the nourishment for this level is from the level of se’orah (barley), shi’ur hei (the mea-
sure of hei), or from the level of herbage, as it is written, “and herbage for the service of man.”
Therefore his sons, too, took hold [of land] across the Jordan, which is “a place for livestock,” in the
manner of “I will give herbage in your field for your animals,” which was explained above, and in
Torah Ohr in the discourse beginning “And these are the ordinances.”
The food that suits this level is barley, se’orah, whose letters, split in two, read shi’ur hei, “the measure of
hei” (as the Zohar on Parshas Balak reads it), or herbage, which Psalms calls “for the service of man.”
Reuven’s sons, rooted in this level, chose the land east of the Jordan, “a place for livestock,” in keeping with

“I will give herbage in your field for your animals,” which Torah Ohr, Mishpatim, reads as Moshe imparting
“herbage” to the souls called “the seed of animal.”
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And as for what is implied, that they did not act properly in this (and see Yehoshua, chapter 22,

[verse] 19), this is because they made the secondary into the primary.

Where Scripture implies they acted wrongly (in Yehoshua their land is spoken of as possibly impure, unlike
the land where the Mishkan stood), the fault was not the level itself. They made the secondary thing primary,

as the Midrash says of them: they cherished their property more than human lives.
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For although a person is forbidden to taste anything until he gives food to his animal, nevertheless
afterwards there must be “and you shall eat and be satisfied,” which is “Come, eat of my bread.”
Feeding the animal first is right, as the law that one may not taste anything before feeding one’s animal

shows; but afterwards a person must eat himself, “and you shall eat and be satisfied,” the bread of the Torah,
“Come, eat of my bread.” The animal level comes first, but it is not the goal.
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Moreover, the Land of Israel specifically is “a land of wheat and barley,” etc., as well; yet they chose
to settle completely and permanently in this level of “a place for livestock.”
Moreover, the Land of Israel has both, “a land of wheat and barley”: the level of barley was available there

too, together with the wheat. Their error was to settle permanently in the level of “a place for livestock”
alone.
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This is the meaning of “Woe to you, O land, whose king is a youth,” which is explained in the Zohar,
Part I, at the end of Parshas Lech Lecha (folio 95b), as the level of Metatron, “I was a youth, and I
have also grown old,” for from there is the source and root of the flow of influence mentioned

above.

The Zohar explains the “youth” of this verse as the angelic Prince of the World, who said “I was a youth, and I
have also grown old”; the Alter Rebbe calls this the level of Metatron, the chief of the angels, who is called
“youth” (na’ar). A land whose “king is a youth” receives its life through this angel, and from him comes the

flow to the “animal” level described above.
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“Happy are you, O land,” etc., is “a land of wheat and barley,” etc., “upon which are the eyes of
Havayah your G-d,” etc.

By contrast, the Zohar reads “Happy are you, O land” as the supernal land whose King is the Holy One,
blessed be He, the land that Havayah your G-d “seeks out always,” in the verse that goes on, “the eyes of
Havayah your G-d are upon it.” The Alter Rebbe applies this to the Land of Israel, “a land of wheat and
barley.”
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But nevertheless, this too is true: that there must be “Train a youth according to his way,” and also
“even when he grows old he will not depart from it.”

Still, both halves of the verse hold true: a person must first be trained at the level suited to a youth, and that
training must stay with him in old age. The Alter Rebbe now explains what growing “old” means here.
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That is: when he grows old and comes to be at the level of “man” — for an “elder” (zaken) is one
who has acquired (kanah) wisdom, and this is through wheat specifically, the twenty-two letters of
the Torah, as is explained on the subject of “And you shall honor the face of an elder” — even so, he
“will not depart from it,” from the matter of the level of dudaim, barley, food for an animal.
Growing “old” means reaching the level of “man,” for the Talmud reads zaken, “elder,” as one who has ac-
quired (kanah) wisdom; in Likkutei Torah, Kedoshim, the Alter Rebbe explains this acquiring as holding the
Torah engraved in one’s memory at all times. That wisdom comes through “wheat,” chitah, whose letters

add up to twenty-two (ches 8, tes 9, hei 5), the number of the letters of the Torah. Yet even then he must not
depart from the “animal” level of the dudaim, barley.

434445 wown MY DTN WU 1199777 720 QTN ONan aRYRDw Inn 9N DULw 0wn 13700
That is because he must be at the level of “animal” that is above the level of mere “man,” which is
what is written, “Man and animal You save.”

The reason is that there is a level of “animal” higher than “man” alone. This is “Man and animal You save”: a

person should be both, wise like a man and self-nullified like an animal, as the discourse goes on to explain.
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That is, to be drawn after Him, may He be blessed, like an animal, above reason and knowledge.
This comes through “Train a youth”: that he was trained to be, from the outset, at the level of the
self-nullification (bittul) of an “animal,”

The “animal” level means following G-d the way an animal follows its master, without first asking for rea-

sons. It is acquired through “Train a youth”: being trained from the very start in the self-nullification of the

“animal.”
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which are the angels, “the face of a lion,” “the face of an ox,” and “the Ofanim and Chayos with a
great noise”; and this is through shi’ur hei, etc., as mentioned above.

That “animal” is the angels: the Chayos (“living creatures”) of Ezekiel’s chariot, with the faces of a lion and
an ox, and the Ofanim (“wheels”) and Chayos who rise “with a great noise,” as the morning blessing before

the Shema says. This self-nullification comes through shi’ur hei, the “barley” described above.
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Through this the self-nullification will be fixed in his soul, so that even “when he grows old,” to be
one who has acquired wisdom, “Come, eat of my bread,” he “will not depart” from being at the lev-

el of “animal” as well, at the level of the self-nullification that is above intellect, etc.

Trained this way from youth, the bittul becomes fixed in his soul. So even when he grows “old,” having ac-
quired the wisdom of the Torah, the bread of “Come, eat of my bread,” he keeps the bittul that is above
intellect.

SECTION 3 - 14-7

Barley: the “great animal” above “man”
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2. The explanation of the matter: it is written in Ruth (chapter 3, [verse] 15), “And he said,” etc.,
“and he measured six [measures of| barley”; and the Gemara explains (Sanhedrin, folio 93a): six

righteous men, etc.; and so it is in [Midrash| Rabbah on Ruth, on this verse.

Section two explains the matter through a verse in Ruth. Boaz measured six [measures of] barley into Ruth’s
shawl, and the Talmud and the Midrash read the six as six righteous descendants who would come from her.
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On the face of it, it is not understood how those great righteous men are called by the name
“barley.” And see Chullin (chapter Gid HaNasheh, folio 92a, at the end of side a): it is stated there
along these lines too, and the Maharsha there, in the Chiddushei Aggados, strains to resolve [it].

This raises a question: why should such great tzaddikim be compared to barley, the food of animals? The
Talmud in Chullin calls righteous people “barley” in the same way, and the Maharsha there gives only a

strained answer.

likuteitorah.com/likkutei-torah/bechukosai/7/ 10
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But what seems right to say is this: although the level of wheat, which is food for man, is much
higher than the level of barley, food for an animal — for the level of “man” is the souls of the World
of Atzilus (Emanation), and the level of “animal” is the souls of the Worlds of Beriah, Yetzirah and
Asiyah, as is explained in the discourse beginning “And these are the ordinances” — nevertheless
there is another level of “animal” that is higher than the level of “man.”
The Alter Rebbe’s answer begins by granting the plain hierarchy: wheat, the food of man, is far higher than
barley, the food of animals, for “man” is the souls of Atzilus, the world still one with G-d, and “animal” the

souls of the lower worlds of Beriah, Yetzirah and Asiyah, as Torah Ohr, Mishpatim, explains on “the seed of
man and the seed of animal.” Yet there is another “animal” level that stands higher than “man.”
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That is, as our Sages, of blessed memory, said in the first chapter of Chullin (folio 5b) on the verse
“Man and animal You save, Havayah”: “These are people who are shrewd in knowledge like Adam

(the first [man]) and make themselves like an animal (crushed in spirit).”

The Talmud in Chullin reads “Man and animal You save” as people who are shrewd in knowledge like Adam
and yet make themselves like an animal, crushed in spirit; the words in parentheses are Rashi’s there. In
Likkutei Torah, Vayikra (“And you shall not omit the salt”), the Alter Rebbe brings the same teaching for one
who is, in his own eyes before G-d, “poor in knowledge,” living by simple faith.
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That is why these are called by the name “barley,” which is food for an animal, etc.

Such people are called “barley,” food for an animal, because they make themselves like an animal before
G-d. That is why Ruth’s six righteous descendants and the righteous by whom the world endures are called
“barley.”
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This is the level of the “great animal” (behemah rabbah) that is above the level of “man,” as is ex-

plained in Parshas Eikev, in the discourse beginning “And He fed you the manna”; see there.

This is the “great animal” (behemah rabbah), a level above “man,” which the Alter Rebbe explains in a dis-
course in Parshas Eikev, on “And He fed you the manna.”

likuteitorah.com/likkutei-torah/bechukosai/7/ 11
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And in the Zohar, Part III, Parshas Emor (folio 98b), it explains that “six [measures of] barley” are
the six orders of the Mishnah; that is, this is food for an animal.
The Zohar on Parshas Emor reads Boaz'’s six barleys as the six orders of the Mishnah, the Oral Torah, which

it calls food of the “animal.” There the Zohar sets this food of “the rest of the people,” with its laws of forbid-
den and permitted, beneath the Torah of those of the Tree of Life, who are called “man.”
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That is to say, through this one will come to the level and rank mentioned above, of “Man and ani-
mal You save, Havayah”: those who make themselves like an animal.
The Alter Rebbe explains the Zohar’s words: the Mishnah is “food for an animal” because through it one

comes to the higher level of “Man and animal You save, Havayah,” those who make themselves like an
animal.
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This is along the lines of what our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas
Emor, chapter 27: “Like man are we; like an animal save us, for we are drawn after You like an ani-
mal,” etc. And see what is written in the discourse beginning “And the kohen shall wave them upon
the bread of the first fruits.”

The Midrash on Parshas Emor says the same: Israel tells G-d, “We are like man; save us like an animal, for
we are drawn after You like an animal.” In the discourse on the waving on Shavuos (Likkutei Torah, Emor),
the Alter Rebbe explains that the kohen waved the lambs up to their root, to be nullified in the Infinite Light,
together with the two loaves, which stand for the Written and the Oral Torah.

likuteitorah.com/likkutei-torah/bechukosai/7/ 12
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But as for the connection of the six orders of the Mishnah to barley (se’orim), it can be said that it is
the term shi’urim (measures), for the Oral Torah sets the bounds of the measure and the size for all
the mitzvos: that the tefillin must be such-and-such precisely, and likewise the sukkah; as is ex-
plained about this in the discourse beginning “When Israel put ‘we will do’ first.”
Why the Mishnah should be “barley” in particular: se’orim, barley, and shi’urim, measures, are written with
the same letters, and the Oral Torah gives the exact measures of every mitzvah, how the tefillin and the
sukkah must be. In the discourse “When Israel put ‘we will do’ first” (Likkutei Torah, Bamidbar), the Alter

Rebbe explains that G-d’s will rests in a mitzvah only in its exact measure: a sukkah, for example, must be
seven handbreadths by seven.
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This too is from the level of shi’ur hei, the five Gevuros, which give the measure, etc. And also, the
hei of shi’ur hei is the one drawn from the level of the upper hei of the Name Havayah, which is a
very high level, as is explained in the discourse beginning “Go forth from your land.”
Besides the measures of the Oral Torah, se’orah read as shi’ur hei, “the measure of hei,” points to the five
Gevuros, for the letter hei has the value five; the Gevuros are the powers of restraint that give everything its
measure. Its hei also comes from the upper hei, the first hei of the Name Havayah, a very lofty level: at the

start of Parshas Lech Lecha in Torah Ohr the Alter Rebbe explains that the hei added to Avraham’s name is
this upper hei.
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It may also be said that se’orim, with the left shin (sin), is from the expression “and round about
Him it storms (nis’arah) exceedingly,” which our Sages, of blessed memory, explained at the end of
the last chapter of Yevamos as an expression of “a strand of hair” (chut hasa’arah).

A further reading: se’orim is spelled with a sin, like nis’arah in “round about Him it storms exceedingly,”

which the Talmud reads as sa’arah, a hair: G-d is exacting with those near Him to a hair’s breadth. Barley

thus also suggests the hair-fine exactness of the laws.

likuteitorah.com/likkutei-torah/bechukosai/7/ 13
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That is, the laws of the Oral Torah are called “His locks are curled (taltalim),” etc., as our Sages, of
blessed memory, said at the end of the first chapter of Chagigah: “like mountains suspended by a
hair (sa’arah),” etc. And see what is written in the discourse beginning “Listen, O heavens,” on the
meaning of “like fine rains (se’irim) upon the grass.”
The laws of the Oral Torah are compared to hairs. The Talmud reads “His locks (kevutzosav) are curled (tal-
talim)” as teaching that on every stroke (kotz) of the Torah’s letters hang heaps upon heaps (tilei tilim) of
laws, and the Mishnah says some laws are “like mountains suspended by a hair,” having little Scripture and

many laws. The discourse on “Listen, O heavens” explains se’irim, “fine rains,” as rain as thin as hairs,
standing for the Mishnah’s many particular laws.
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And all this is drawn down through “And he shall wave the omer,” etc. For the angels, although
they too receive from the level of se’orah, shi’ur hei, are nevertheless called “standing ones,” for
they stand in the heights of the world on one level;
All this is drawn down through the waving of the omer, the barley offering. The angels also receive from the
level of barley, but they are called “standing ones,” for they stay fixed on one level; in the discourse “And you

shall count for yourselves” the Alter Rebbe explains that shi’ur hei gives each angel its fixed measure, so that
it stays on one level without growth or change.
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but the souls of Israel, who are in a body and refine the animal soul through subjugation (iskafya),
come to be at the level of “those who go,” in ascent after ascent. This is “And he shall wave the
omer,” etc.

The souls of Israel, in bodies, refine the animal soul by subduing it (iskafya), and so they are “those who go,”

rising from level to level; the terms echo Zechariah 3:7, where the angel promises the High Priest Yehoshua
“places to walk among these who stand.” The waving of the omer, a lifting up, expresses this ascent.

likuteitorah.com/likkutei-torah/bechukosai/7/ 14
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And this elevation is into the level of the “great animal” that is above the level of “man,” as men-
tioned above. From there they draw down a supernal flow of the “six [measures of] barley,” the six
orders of the Mishnah, whose root is drawn from the level of “and the hair of His head was like pure
wool (amar),” etc., which is also the concept of omer, as is written in the Likkutei Torah of the
Arizal, Parshas Beshalach, on the verse “an omer for each head (gulgoles).”
The ascent of the omer reaches the “great animal” above “man,” and from there flows down the “six
barleys,” the six orders of the Mishnah. Their root is the hair (se’ar, like se’orim, barley) of the Ancient of

Days in Daniel’s vision, “like pure wool,” amar, a word spelled like omer; the Arizal’s Likkutei Torah explains

this on “an omer for each head (gulgoles),” the measure of manna for each person.
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This is the meaning of “And you shall count for yourselves,” etc., “fifty days”: to draw down from
the level of the fiftieth gate (sha’ar) into the level of the omer of barley, etc.
Counting fifty days from the omer draws down from the “fiftieth gate,” the highest of the fifty gates of under-
standing, into the omer of barley; the gate, sha’ar, is written like se’ar, hair. In the discourse “And you shall

count for yourselves” the Alter Rebbe explains that this count draws the revelation of G-d’s own essence
down into the omer of barley, so that even the animal soul will want to be nullified before Him.

SECTION 4 - 18-10

Wheat and barley: Torah and contemplation
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3. Now, the matter of wheat, which is food for man, the twenty-two letters of the Torah, can be ex-
plained according to what is written below, in Parshas Va’eschanan, in the discourse beginning
“And you shall love”: how through occupation with the Torah one draws down the Infinite Light (Or
Ein Sof), blessed be He, so that it is revealed to us as an inner light, etc.; see there.

Section three turns to wheat, the food of “man,” which is the twenty-two letters of the Torah. The Alter Rebbe

draws on his discourse in Parshas Va’eschanan on “And you shall love”: through Torah study a person draws
down the Infinite Light so that it is revealed to him as an inner light, within his own grasp.

likuteitorah.com/likkutei-torah/bechukosai/7/ 15
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Therefore, through this one is called “man,” for there is in him the level of the supernal Chochmah

(wisdom) itself.

Because the supernal Chochmah itself is then within him, he is called “man,” for Chochmah is the level of

“ ”

man.
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And see what is written in the discourse beginning “And you shall honor the face of an elder.”

The discourse on “And you shall honor the face of an elder” (Likkutei Torah, Kedoshim) explains that one
who holds the Torah engraved in his memory has G-d dwelling within him even when he attends to worldly

matters, for the Torah and the Holy One, blessed be He, are one. This is the inward grasp that wheat gives.
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Whereas through se’orah, shi’ur hei — one’s contemplating how He, may He be blessed, is the light
that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin),
etc. — nevertheless one does not grasp His essence, may He be blessed, at all, nor even the essence
of the supernal Chochmah (wisdom), but only His existence and not His essence, as is explained in
the discourse beginning “And you shall not omit the salt.”
Barley, by contrast, is contemplation of how G-d fills all worlds and encompasses all worlds, a knowledge of
G-d through His relation to the worlds. Such contemplation does not grasp G-d’s essence at all, nor even the

essence of the supernal Chochmah, only the fact that He exists; the discourse on “And you shall not omit the
salt” (Likkutei Torah, Vayikra) shows that even the soul’s intellect is only a vessel for its essence.
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Therefore it is still called “animal.” “Twelve oxen, and the sea upon them,” etc., at the level of the

encompassing (makif), [as is explained] in the discourse beginning “Who has counted.”

Because it grasps only existence and not essence, this level is still called “animal.” The great basin of
Shlomo’s Temple, the “sea,” stood upon twelve oxen: the oxen, “animals,” below, and the sea above them as
an encompassing light (makif); in the discourse on “Who has counted” (Likkutei Torah, Balak) the Alter
Rebbe explains that because the sea stands above, at a distance, the oxen beneath it are a level of division

into twelve.

likuteitorah.com/likkutei-torah/bechukosai/7/ 16
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According to this, the concept of the “great animal” that is above the level of “man” will be

understood.

This also explains how an “animal” can be higher than “man.”
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For relative to the Infinite Light (Or Ein Sof) itself, blessed be He, even the supernal Chochmah
(wisdom), which is the level of “man,” is considered like physical action, as is explained below on
the meaning of “and the advantage of man over the animal is ayin (nothing).”
Measured against the Infinite Light itself, even the supernal Chochmabh, the level of “man,” is like physical
action and has no advantage, as the discourse explains below on “the advantage of man over the animal is

ayin.” The discourse “When Israel put ‘we will do’ first” says the same: before G-d even the supernal

Chochmah is considered like physical action, as in “You made them all with wisdom.”
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And even Adam Kadmon, which is the Keser of [the worlds] as a whole (klalus), is called “the Adam
of Beriah (Creation),” which is the level of “animal,” etc.; and it is also called the level of “lion,” etc.
And see what is written about this in the discourse beginning “And you shall eat, eating.”
Adam Kadmon, the first and highest configuration of divine light and the Keser of all the worlds together, is
called “the Adam of Beriah”; since the souls of Beriah are “animal,” as explained above, even Adam Kadmon
is at the level of “animal” relative to the Infinite One. It is also called “lion,” and the Alter Rebbe refers for

more to his discourse on “And you shall eat, eating” (Likkutei Torah, Tzav), which explains that even the
souls of today count as “animals” beside the souls to be revealed in the future.
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SECTION 5 - 111-12

Man and animal: the waving, Moshiach and Ayin
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This is the meaning of “man and animal.” Below, in the service of G-d, it is the level of the self-nul-
lification (bittul) that is above intellect, like an animal, etc., [as is explained] in the discourse be-
ginning “And the kohen shall wave them,” on the subject of kesev (lamb), in which the shin comes
before the beis, etc.; see there.
In a person’s service of G-d, “man and animal” means the self-nullification that is above intellect, like an
animal’s, joined to the wisdom of “man.” The discourse on “And the kohen shall wave them” explains this

through the two words for lamb: kesev, with the shin before the beis, is the lamb in its root, nullified in the
Infinite Light, and keves, with the beis first, is the lamb in the world of separation.
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This is why they would wave the two loaves on top of the two lambs (kevasim): to be at the level of
“Man and animal You save, Havayah.”

On Shavuos the kohen waved the two loaves of wheat, “man,” upon the two lambs, “animal,” raising the

lambs to their root, to be at the level of “Man and animal You save, Havayah.”

5 emown 995 1IN 7591 MW 0D %Y 27y MRWSY 877 N1 KA 1297 T
Along these lines will be understood the statement of [Midrash] Rabbah at the beginning of Parshas
Vayishlach on the verse “And I have an ox and a donkey”: “Donkey: this is King Moshiach,” etc.

The same idea explains the Midrash on Yaakov’s message to Eisav, “I have an ox and a donkey”: the donkey
is King Moshiach. The Midrash bases this on the verse that Moshiach comes “humble and riding on a

donkey.”
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For he is the level of the “great animal” that is above the level of “man,” as in the matter mentioned
above in the explanation of Adam Kadmon, which is called “the Adam of Beriah (Creation),” etc.

Moshiach is the “great animal” above “man,” just as Adam Kadmon, the highest level, is called “the Adam of
Beriah,” the level of “animal.” His level is the self-nullification of the “animal” that stands above the wisdom
of “man.”
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This is also the meaning of “Yissachar is a strong-boned donkey,” etc.; and in the Gemara, at the
beginning of the fifth chapter of Shabbos, “a donkey’s stride [depends on] barley,” etc. This is as
mentioned above.
So too Yissachar, the tribe of Torah scholars, is called “a strong-boned donkey,” and the Talmud says that a
donkey’s stride comes from barley: the “animal” and its barley again stand for the higher self-nullification.

In the discourse “A person is forbidden to taste” the Alter Rebbe reads this saying as the barley that makes
one a “walker,” rising from level to level.
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And this is “Know from where (me’ayin) you came.” For “and the advantage of man over the ani-
mal is ayin” (in Koheles, chapter 3, [verse] 19). And see about this in Tanna DeBei Eliyahu, Part II,
chapter 24, the difficulty it raises about this; and see Koheles Rabbah, and [Rabbeinu] Bachya on
Parshas Bereishis, on the verse “And He blew into his nostrils.” The meaning is that ayin is
Chochmah (wisdom), as it is written, “And wisdom, from where (me’ayin) shall it be found?”
The Mishnah “Know from where (me’ayin) you came” is read as “Know that you came from Ayin.” For
Koheles says “the advantage of man over the animal is ayin,” plainly “nothing,” but it is read as Ayin, which
is Chochmah, as Job’s “And wisdom, from where (me’ayin) shall it be found?” is read: wisdom comes from
ayin. Rabbeinu Bachya, on “And He blew into his nostrils,” reads the verse this way, as man’s soul drawn

from Chochmah; the Alter Rebbe also points to the question Tanna DeBei Eliyahu raises on it, and to Koheles
Rabbah.
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This is “the advantage of man,” etc. But as for what is written, “for all is hevel,” this is because even
the supernal Chochmah is called hevel (breath), a mere radiance; and as in the matter of
“Bereishis,” which is Chochmah, “is also a saying”: the level of hevel alone.

This is the “advantage of man.” Yet the verse ends “for all is hevel,” plainly “futility” but literally “breath”:

even the supernal Chochmabh is only hevel, a mere glimmer before G-d, just as “Bereishis,” which stands for
Chochmah, is counted among the sayings of Creation, and speech is breath.
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SECTION 6 - 113-15

Hevel and the soul’s destination
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As is written in [Midrash] Rabbah on Koheles, at its beginning: that Shlomo said hevel seven times,
corresponding to the seven days of Creation. Thus even the day of Shabbos is called hevel, and
Shabbos is the supernal Chochmah (wisdom).

The Midrash on Koheles says the seven times “hevel” appears in its opening verse correspond to the seven

days of Creation, so even Shabbos, the seventh, is hevel. Shabbos stands for the supernal Chochmah, so
even Chochmah is called hevel.
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That is because there is the level of “Shabbos in its Shabbos,” for even the day of Shabbos of the
present time is considered like a weekday relative to “the day that is entirely Shabbos,” as is ex-
plained elsewhere; therefore it is called hevel.

The reason is that there is a higher Shabbos within Shabbos: compared with the future “day that is entirely
Shabbos,” even the Shabbos of today is like a weekday. Relative to that, it is hevel.
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It may also be said that the meaning of hevel is along the lines of what is written in Midrash
Tehillim (at the beginning of section 62) on the matter of “With hei He created them”: just as the
hei, when a person brings it out of his mouth, has neither movement of the lips nor working of the
tongue, so without toil, etc.

Hevel can also be understood through the Midrash on “with hei He created them”: the letter hei is sounded

with breath alone, with no movement of lips or tongue, and so G-d created this world without toil. Hevel,
breath, is the hei.
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And this is hevel: that is, the letter hei, “a light letter,” etc. That is, the root of all the worlds is from
the level of Malchus (sovereignty), which is called hei; and likewise Adam Kadmon too has its root
in the Malchus of the Infinite One (Ein Sof).

The hei, “a light letter,” as the Aramaic hymn Akdamus calls it, stands for Malchus, the final hei of the Name

Havayah and the root of all the worlds. Even Adam Kadmon, the first of all levels, has its root in the Malchus
of the Infinite One itself.
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Also, hevel is the filling (milui) of the Name Sag. Now, the root of the World of Tohu is from the final
yud of the filling of Sag, etc.
Hevel (hei 5, beis 2, lamed 30) also equals thirty-seven, the added letters of the Name Sag when it is spelled
out in full: the spelled-out Name is sixty-three, of which the four letters of the Name itself make twenty-six.

The root of the World of Tohu, the world of chaos that came before the ordered worlds, is in the final yud of
that spelling.
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“And to where (le’an) you are going.” An is said of a place, as in “Where (anah) is your face set?”
“Where (anah) are you going?” That is, the main reward is at the Resurrection of the Dead, which is
in this world, in a physical place.

The Mishnah continues, “and to where (le’an) you are going”: the word an refers to a place, as in Ezekiel’s

“Where is your face set?” The place a person goes to is the reward at the Resurrection of the Dead, which will
be in this world, in a physical place.
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On the face of it, it is astonishing that its root is from ayin, Chochmah (wisdom), and it goes to an, a
physical place. But this is through the revelation of the Infinite Light (Or Ein Sof), for before Him
spirituality and physicality are equal.

It seems strange that a soul rooted in Ayin, Chochmah, should have its destination in a physical place. But

the reward comes through the revelation of the Infinite Light itself, before which spiritual and physical are
the same.
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Therefore the revelation will be in the physicality of this world: a dwelling place among the lower
realms. And this is “and before Whom (mi) you are destined,” etc.: the level of “Who (mi) created

these.”

Therefore the revelation will come in the physical world, making it a dwelling place for G-d among the lower
realms. The Mishnah’s third phrase, “before Whom (mi) you are destined to give an accounting,” points to
the level called Mi, “Who,” as in “Who created these.”

13 DR MY 21199871 100 91 1 0337 7O P0NY o wrnd mMaa N2 m

This is a lofty level, as it is written, “Who (mi) would grant that their heart be such”; “Who (mi)

would grant from Zion the salvations of Israel,” etc.;

This Mi, “Who,” is a lofty level. It appears in verses that begin with mi, which plainly express a wish (“If
only...”) but are read here as naming “Who”: “Who would grant that their heart be such,” and “Who would
grant from Zion the salvations of Israel.”

xpony] PP M2 11990 19 T 17 0125 11903 91 010 DRIV 10T RY o1 1D Ravn FAinn 1o on
219 [xwTp

“Who (mi) can bring forth the pure from the impure,” etc.; “He Who (mi) spoke and the world came
to be,” etc.; “Who (mi) revealed this secret to My children,” etc. That is, the level of Atika Kadisha
(the Holy Ancient One), etc.

The same Mi appears in “Who can bring forth the pure from the impure,” in “He Who spoke and the world
came to be,” and in the heavenly voice at Sinai, “Who revealed this secret to My children,” when Israel put
“we will do” first. All of these point to Atika Kadisha, the Holy Ancient One, the innermost level of Keser.

X" 900 pobo 15

The Book of Vayikra is concluded.

This line marks the end of the discourses on the Book of Vayikra in Likkutei Torah.
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IN ONE'S AVODAH

A person must train himself from the outset in self-nullification above reason, following G-d like an animal,

so that it becomes fixed in his soul; and even after he acquires the wisdom of the Torah and becomes “man,”

he must not depart from it. Yet the animal level must not become the main thing: after giving the animal its

food, one must eat the bread of the Torah, “Come, eat of my bread.”

QUESTIONS FOR DISCUSSION

1.

Why does the Alter Rebbe say that Reuven’s sons erred not in choosing the “animal” level but in making
the secondary primary?

. How can an “animal” be higher than “man,” and why is it the wise who are able to make themselves like an

animal?

. What is the difference between knowing that G-d exists (barley) and the inward grasp of Chochmah that

comes through Torah study (wheat)?

Why are the laws of the Mishnah, with their exact measures, called “barley,” and how does the omer offer-
ing connect to them?

. How can a soul rooted in Ayin, Chochmabh, find its reward in a physical place?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

72987 797

The note sends the reader to Or HaTorah on Parshas

Matos, where the Tzemach Tzedek treats the same theme,

the dudaim and the choice of Reuven’s sons; the notes be-
low quote that passage on the next page.

KEHOT'S NOTE
R-27570 177102 03 R¥NI INRAN pbm AW R Y70 MR A N”MIR AR
a0y

513 12181 797
The Torah tells how Reuven, Leah’s eldest son, went out
during the wheat harvest, found dudaim in the field (what
they were is debated; a common view is mandrakes) and
brought them to his mother Leah. This verse opens the
discourse.

Genesis 30:147% n°wx12
X?TPR DOR RIM AT DORTIT RIN) DOO71ER 1072 127 9770
732 ORTITR V9 RI7IN IRD7OR D7 MKRM iR

And Reuben went in the days of wheat harvest, and found

mandrakes in the field, and brought them unto his mother
Leah. Then Rachel said to Leah: ‘Give me, I pray thee, of thy
son’s mandrakes.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,5 owRaa

Rava son of Rabbi Yitzchak in the name of Rav learns from
“in the days of the wheat harvest” that the righteous do not
stretch out their hands to robbery; the Talmud then asks
what dudaim are and gives three plants: yavruchei, sigli
and sabiski.

Sanhedrin 99b:9'v:2 v”¥ 1777110

INDR 127 WK POLY 2272 KD MY DL VIR 02 1N

X UMTED DORTIT RYRY P2 TPTY TS PRU DopTsY
P0%20 K 1N 027 .’Y?.}’D Ealahy "o SM192% :27 MR 70°RTIT

William Davidson, Vocalized Aramaic (CC-BY-NC)

TONTIT NEM™ D01 798D "193 12187 797
Rabbi Chiya bar Abba says the dudaim were yavruchin,
Rabbi Yitzchak says barley, and Rabbi Yehudah bar Simon
says mishin; all agree that Reuven brought only from what
was ownerless. The Alter Rebbe will build on the view that
they were barley.
Bereshit Rabbah 72:22:27y 1137 n"wX12
ANR R2IR T2 R0 - DORTIT RENDY 00T PIP R0 12I1R7 15’1
1°2 ,1°W 1 %R 111290 "2 ATIA° 7 LPMYY ANRR prxe 7 LPPmad°
PN I RPR X220 KDY 00T 9377 ,19R 21279 1921 19K MaTR
L1 pan v 17wy ,0%n ZP R0 DOMYW L,DONMYW INRT '[R?J'?
,PEPI NYwa T0nw L0 ¥TN .00 PR 3P 9o 120w ab

likuteitorah.com/likkutei-torah/bechukosai/7/

,2IPDIN 1 RITW 92T ROK K237 KDY R9IDR 2290 93 7101 nywa
PIART D10 0NN 1,70 ORI PR D1 e 1w 7yeTIng

<e 2T 200 DN PRY A1) A1 NNR Y
“Reuben went during the days of wheat harvest, found man-
drakes” - Rabbi Hiyya bar Abba said: Mandrakes; Rabbi
Yitzhak said: Barley; Rabbi Yehuda ben Rabbi Simon said:
The hackberry tree. Both according to these and according
to those, everyone agrees that he brought only from the
ownerless. According to the one who said barley, during the
days of the wheat harvest, barley is ownerless, as the barley
harvest has already concluded. Know that he went at the
time of the harvest, at the time of the ripening of all kinds ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1977 27y Ay Tan

Shlomo’s counsel in Proverbs: train a child in the way that
suits him, and even in old age he will not leave it. The
Midrash sets it beside Reuven’s finding the dudaim, and
the discourse asks how this verse, which is a praise, fits a
choice the Midrash counts as a failing.
Proverbs 22:6:273 "2wn
;30RO PR3 03 1377 570y Y7 N
Train up a child in the way he should go, And even when he
is old, he will not depart from it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,35 °%%en

NN PN AR N
The sons of Gad and Reuven ask Moshe: “Let this land be

given to your servants as a holding; do not take us across
the Jordan.” The Midrash links their choice of the land
east of the Jordan with Reuven’s finding the dudaim.
Numbers 32:571:2" 1212
“OX TON? TPTIY2 DN PIRTNN 102 TPY3 10 1RYROK 1K
ATRATNRAND
And they said: ‘If we have found favour in thy sight, let this
land be given unto thy servants for a possession; bring us
not over the Jordan.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,327 727
PN AN TN LR 100 KD 1P 90 DA 1977 27y va N
773y NN

The Midrash opens its comment on “And Reuven went in
the days of the wheat harvest” with “Train a youth accord-
ing to his way; even when he grows old he will not depart
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from it” and “Let this land be given to your servants”: the
verses this discourse sets side by side.
Bereshit Rabbah 72:1°X:2”y 7127 n°wx12
03 1977 %8 5y 315 7an (20 °5wn) - 0OV IR SR 1R TN
R DRINW) "3 P70 AR PIRT DR N .73R0 710° X PR oo
0°12 N271 AYaw 779° 7Py Ty 1970 0°2y71 110w anba 0vyaw (2
75w .0%122 AYAW AN°hw ,ARD T ,1M0W1 oA 0OYaw L19PmIR
7790 Py 7Y TR .0°1a% mayn anonw ,Bnn ot ,vTn ooayn
0°12 N2 Ayaw aTec .02 Bw aapty anonw LIRS 1w ,ayaw
.0°12 Bw 1AM mImn 1TRYtw AMIRA AneTw Lbnn L, avhmR
< PIRW T 7MY DA N 210 AWy O LAPmIR
“Reuben went during the days of wheat harvest, found man-
drakes in the field, and brought them to Leah, his mother.
Rachel said to Leah: Please give me from your son’s man-
drakes” (Genesis 30:14). “Reuben went during the days of
wheat harvest.” “Train the lad in accordance with his way;
even when he grows old, he will not turn from it” (Proverbs
22:6). “May this land be given to your servants...” (Numbers
32:5). “The sated were hired for bread, but the hungry have
ceased; while the barren has borne seven, the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

S”WND QWA Awn 97°21 3”2

There the commentaries’ reading is spelled out: Reuven
took what was most available to him, and so his sons took
the land across the Jordan, which was available to them
first, though the Land of Israel was better.
KEHOT'S NOTE
Y%7 AW 1779°7 92¥2 10580 1°12 75 ,901°2 19 731 > 937 08N 12I1R9”
R wn >3 ,mann 1w a0 bR TIRY “”BYR ,INWRI on®
99w 2N A KPR ,T1I% KDY 0ODR 1°%p2 W 23037 ARY v
"2y 13 D ,n°2% atm ooonn D7 DORTIT RE2) 20N PEP 102
nPI0 — 0TI TTI°0 93yn Ophh anpvY R DR w123 1970w Mob
RRWR Y MDR °D NPMIRD O3 R 12y 29N

TIWNN2 NP TP

A proverb of Shlomo: an estate seized in haste at the be-
ginning will not be blessed at its end. The Midrash applies
the verse to the tribes who hurried to take their land across
the Jordan.
Proverbs 20:21x”:°3 5wn
7730 X7 AN AWK N7 T
An estate may be gotten hastily at the beginning; but the
end thereof shall not be blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
XD 37500

MIMWRT2 NDTIAR 1901 AR TYRYY MYk 270 N12N2 R

The Midrash says the sons of Reuven and Gad made the
primary secondary and the secondary primary, cherish-
ing their property more than human lives, and that of

likuteitorah.com/likkutei-torah/bechukosai/7/
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them it is said, “An inheritance hastily gotten at the begin-
ning, its end will not be blessed.”

Bamidbar Rabbah 22:9'v:275 1137 72712

PARAGRAPH 2

1"

12

13

14

2”M 2”wo2

The introduction to the second part of Tanya opens with

this verse and asks the very question cited here: since it

says “according to his way,” it is not the way of the abso-

lute truth, so what is the virtue in not departing from it in
old age?

KEHOT'S NOTE
WNL,2W AW NPMIR DA AR .Qw 0D U\P"?J AR ARTPN2

The verse of the opening: Reuven found dudaim in the
field. The Midrash’s two views of what they were are the
key to the discourse.
Genesis 30:1477:7 n"wr12
NDTON DR RN 7RI DORTIT RENN DOWATPER 02 1N 777
:732 ORTITR ¥ K710 IRD7OR D7 KRR nR
And Reuben went in the days of wheat harvest, and found
mandrakes in the field, and brought them unto his mother
Leah. Then Rachel said to Leah: ‘Give me, I pray thee, of thy
son’s mandrakes.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Qw 79107 22 172nna N

The Ramban weighs the identification of dudaim as a flow-
ering plant and prefers the identification as yavruchin,
which the Midrash also gives, a plant with a pleasant fra-
grance, as in “the dudaim gave fragrance.”

Ramban on Genesis 30:14:1°X:77>:’% n°wx12 %y 1" 207

oomIyw 1w AR
Rabbi Chiya bar Abba says the dudaim were yavruchin, a
plant, and Rabbi Yitzchak says they were barley. These are
the two explanations the Alter Rebbe cites.
Bereshit Rabbah 72:2°2:27y 7127 n°wX12
SIAR RIR 92 K™ - DRTIT RXPM DOV P8P 103 121K 797
1°2,7°W°) :ANR 11°0 12 ATIA° 7 PP ANR phaxt 7 L ma°
.APDAT A RDR X727 RPW 00T 931 ,19R 21279 121 19K 12T
,17 PR YW ATws 0% PP R DONYY ,0IYY INRT IRDD
,PXP NYWa 90w L0 YN LOyw B vspn b [20w e
,APDIAT 1A RITW 72T RPKR K27 KP1 K*719°K %171 93 7152 nywa
TR 1A 0 1A ,T70 ORY L, PIRT D 00ne i yemins
... .21 9o DoAY 1w N1 nd AR Y

“Reuben went during the days of wheat harvest, found man-
drakes” - Rabbi Hiyya bar Abba said: Mandrakes; Rabbi
Yitzhak said: Barley; Rabbi Yehuda ben Rabbi Simon said:
The hackberry tree. Both according to these and according
to those, everyone agrees that he brought only from the
ownerless. According to the one who said barley, during the
days of the wheat harvest, barley is ownerless, as the barley
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harvest has already concluded. Know that he went at the
time of the harvest, at the time of the ripening of all kinds ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

15 2IYLow QTRD TIOK 71772

That discourse explains that the offerings raised an animal
onto the altar as food for the “lion” that consumes the
offerings.
KEHOT'S NOTE
.OW R-3"270 702 pnya .2 ,on Bys

16 =Rkl i)

The note sends the reader to the Tzemach Tzedek’s expla-
nations of the Zohar on the passage of folio 18b cited here.

KEHOT'S NOTE
1Ny 2-970 3739 IR XD

17 2P

Or HaTorah explains this Zohar: the dudaim that gave fra-
grance are the two Cherubim, and the Mikdash Melech
there says they are Metatron and Sandalfon; through the
elevation comes the fragrance of the mayin nukvin, the el-
evating waters, of the souls of Israel.
KEHOT'S NOTE
0°217 1°70 TR 1179 1201 QORTITAT RAWR Y MR D N7TIR ART
w1 W I M ARDYIN Y DRAw DTI0N LULR DY v A7pnd
K7y R-2790 1702 17701 .71

18 DORTIT 'D1 199

The Zohar on Parshas Vayetzei teaches that the Holy One,
blessed be He, used the dudaim to bring about the birth of
Yissachar, who held fast to the Torah more than all the
tribes; so “the dudaim gave fragrance”: the fragrance of
the Torah rose before Him. The Alter Rebbe cites it with
his reading of dudaim as love.

Zohar, Vayetzei 23:193-200"-2373p:372 X¥>1 77117 100

19 % 7T NN INN

The bride says to her beloved, “There I will give my love

J

(dodai) to you,” and the next verse begins, “The dudaim
gave fragrance.” The Alter Rebbe derives the name du-

daim from dodai, love.

Song of Songs 7:1327>:t 0*°wi W
DY 0°31077 1837 TTROT NN 1937 ATI27OK XTI 27 oY

17 UTTNR 10K
Let us get up early to the vineyards; let us see whether the
vine hath budded, whether the vine-blossom be opened, and
the pomegranates be in flower; there will I give thee my
love.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Ezekiel describes the Chayos of the chariot: “their appear-
ance was like burning coals of fire, like the appearance of

likuteitorah.com/likkutei-torah/bechukosai/7/
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torches.” The Alter Rebbe applies it to the burning love
born in the angels.
Ezekiel 1:133:°k Dxp1°
X°T 0°7P0 TXTRD NAIYR wRTRMID ORIn nimn mam
:P712 K31 WX WR? A3 NiP0A 12 n27INn
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
30X DRt

NT°Y27 N0OR KDl 179 17217 1097nK 157

The Zohar at the beginning of Parshas Mishpatim: when a
person is born he is given a nefesh from the side of the
animal, the side of purity, of those called the holy Ofanim;
if he merits more, he is given ruach and then neshamah.
The Alter Rebbe cites it for the “youth” as the level of
“animal.”

Zohar, Mishpatim 2:4-1337>-"7:’2 0°0awnH 7117 100

See, now. When a human being is born into the world he is
given a soul (nephesh) from the primordial “animal”
sphere, the sphere of purity, the sphere of those who are
designated “Holy Wheels”-namely, the supernal order of an-
gels. If he is more fortunate he will be endowed with a spirit
(ruah) which appertains to the sphere of the Holy Hayoth.
Should he possess still greater potential merit he is given a
soul (neshamah) from the region of the Throne. These three
grades of personality are the “maidservant”, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

5”11 8o% anaooY 772

That discourse asks why the verse says “fifty days” when
only forty-nine are counted, and explains that on Pesach
the omer was brought from barley and on Shavuos the two
loaves from wheat, so one counts from the barley harvest
to the wheat harvest.
KEHOT'S NOTE
.OTRY TI0K 11772 79137 797117 1IN0 ARTI0Y LK, 93TRa n”wb

YW AYw

The Zohar on Parshas Balak reads se’orah, barley, as the
measure of hei, and says that wheat, chitah, includes the
twenty-two letters. The Alter Rebbe uses both readings in
this paragraph.
Zohar II1, 188ba ,nap x"mt
KEHOT'S NOTE
.2,18p A7t AR7

DN NTIAYS v

“He causes grass to grow for the animal, and herbage for
the service of man, to bring forth bread from the earth.”
In the psalm’s praise of G-d’s care for His creatures, the
herbage is plainly what man raises by his labor; the Zohar
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and the Alter Rebbe read avodas ha’adam as man’s service
of G-d, and the herbage as the nourishment of the “ani-
mal” level.

Psalms 104:147:77p 0°9°1n
PRI DO? XO¥ITP DTNT NT2Y? 201 MR022 PI0 I
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,7p 879N

QTN NTAYY 2wy

On “He causes grass to grow for the animal, and herbage
for the service of man,” the Zohar says the herbage is the
Ofanim, Chayos and Cherubim, who stand ready to be per-
fected through the service of man. The Alter Rebbe cites it
for herbage as the angels’ level.

Zohar, Bereshit 7:70-8:83372:’11-°y:t N°wXI2 ,7717 100

The same is referred to in the words, “My bow I have set in
the cloud” (Gen. 9, 13): to wit, from the day on which the
world was created. On the day of cloud, when the bow, “the
appearance of the likeness of the glory of the L-rd” ap-
peared, the Left arose in might. Then “Rachel went forth and
had pain in childbirth”. With her appeared Michael on one
side, Raphael on another, and Gabriel on a third, these be-
ing the colours which appeared in the “likeness”. Hence
“the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

mapn @IPn

The sons of Reuven and Gad had very much livestock, and
they saw that the land of Yazer and Gilead was “a place for
livestock.”

Numbers 32:1°X:277 72712

P> PIRTAR IR TR DIRY 'r.}";;’?j 129K7 ’;;'? 0 27 mapm
;M3 0P DIPRA 73T TYP3 PIRTINY

Now the children of Reuben and the children of Gad had a

very great multitude of cattle; and when they saw the land of

Jazer, and the land of Gilead, that, behold, the place was a

place for cattle,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oLDWNRT PRI 17Ta RPN

There the Alter Rebbe reads “I will give herbage in your
field for your animals” as referring to Moshe, who imparts
the level of “herbage” to the “animal,” and explains “the
seed of man and the seed of animal” as two levels of souls.

KEHOT'S NOTE
=10 A s 4

2Py PRun DR WYY

The Midrash says the sons of Reuven and Gad made the
primary secondary and the secondary primary, for they
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cherished their property more than human lives. The Alter
Rebbe locates their fault here, not in the level they chose.

Bamidbar Rabbah 22:9'v:275 1137 72712

ANRAEY YONR [N TY D195 DY OIRD 110K

Rav Yehudah in the name of Rav: a person may not taste
anything until he gives food to his animal, for the verse
says first “I will give herbage in your field for your ani-
mals” and then “you shall eat and be satisfied.”

Gittin 62a:161”0:X 270 1°V°)

137 MR T 27 MK DT AT MK T M DY Y ApD N

RNV MRIY L IARTIP 23RN 1ATY TY M23 DIYYY 07X 17 0K
SRR NPIKY VTN ANnaRY T3 2oy

William Davidson, Vocalized Aramaic (CC-BY-NC)

nyawi n?aNy

In the second paragraph of the Shema, G-d promises
through Moshe: “I will give herbage in your field for your
animals, and you shall eat and be satisfied.” The order of
the verse, first the animal and then the person, is the basis
of the law cited here and of the point that the animal level
comes first but is not the end.

Deuteronomy 11:151"0:X 0727

Y31 092X 0722 7102 28y N0
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 L,R° 07727

onrea AN 199

In Proverbs, Wisdom, pictured as a woman who has pre-
pared a feast, calls: “Come, eat of my bread, and drink of
the wine I have mixed.” The Alter Rebbe reads the bread as
the Torah, the food of “man.”

Proverbs 9:571:'0 *2wn

PN30R 1773 N1 73 M2 157
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 0500

YW 70n PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
n,now

YWY 707 PN

Moshe praises the Land of Israel as “a land of wheat and
barley, and vine and fig and pomegranate.” It holds both
levels, wheat and barley.

Deuteronomy 8:81:’1 0°727

SWITIIRY PPN TR MIRD 1930 TV e IR
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a land of wheat and barley, and vines and fig-trees and
pomegranates; a land of olive-trees and honey;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y9N PR 79 R

Koheles: “Woe to you, O land, whose king is a youth, and
whose princes eat in the morning,” plainly a land ruled by
an immature king. The Zohar reads the “youth” as the an-
gel through whom such a land receives its life.

Ecclesiastes 10:161”v: n?rp
WIK® P22 P 93 27T TR 72N
Woe to thee, O land, when thy king is a boy, And thy princes

feast in the morning! .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R{CIE 1y )
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The Zohar contrasts “Happy are you, O land, whose king is
a free man,” the supernal land whose King is the Holy
One, blessed be He, which Havayah your G-d “seeks out
always,” with “Woe to you, O land, whose king is a youth,”
the land under the one who said “I was a youth, and I have
also grown old,” the Prince of the World.
Zohar, Lech Lecha 35:442-452271n-2"nn:11% 72 72,97 790
Another then discoursed on the text: Happy art thou, O
land, when thy king is a son of freedom and thy princes eat
in due season (Eccl. 10, 17). ‘Just before this it is written:
“Woe to thee, O land, when thy king is a child, and thy
princes eat in the morning.” There is an apparent but not a
real contradiction between these verses. The reference in
the verse “happy art thou, O land,” is to the supernal realm
which has control over all the life above, and is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SNaPt Q3o R Ayl
“I was a youth, and I have also grown old, and I have not
seen a righteous man forsaken.” In the psalm the speaker
looks back over a lifetime; the Zohar, following the
Talmud, says this verse was spoken by the Prince of the
World, whom the Alter Rebbe calls Metatron.

Psalms 37:25772:1"% 0°2°1n

:ONZ7URIN N Y3 P73 NPKTRD) NIRID3 N7 7Y
I have been young, and now am old; yet have I not seen the
righteous forsaken, nor his seed begging bread.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.10 9 o%%nn

PN PIWN

Koheles: “Happy are you, O land, whose king is a free
man,” plainly a land ruled by a king of noble character. In
the Zohar this is the land whose King is the Holy One,
blessed be He.

Ecclesiastes 10:1717>: nnp
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Happy art thou, O land, when thy king is a free man, And thy
princes eat in due season, In strength, and not in
drunkenness!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0, nonp

717200 MIpw 130 It
Rabbi Yose HaGelili: “An elder is none other than one who
has acquired wisdom.” The Alter Rebbe reads growing
“old” as reaching the level of “man.”
Kiddushin 32b:8°11:2 275 1w 1op
TR 2PRNYKR TRT %190 9°DR 2137 - “DIpA N 1BR” (131 1N
*Iptn WX DUYW ° TDOR” :MRIY 07 KPR 11 1KY IR i
RRIY IR0 MIRY 7 RPN 1L TN WK 203 "0t 22 X
97T NUWRY PR Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,25 PovTp

NNPTIRT INR 270 .. v

There, on “and ten women shall bake your bread,” the
Alter Rebbe explains that the Torah is called bread of
wheat, for its twenty-two letters equal the numerical value
of chitah; and just as dough is digested and becomes one
with the body only once it is baked, so it is with the Torah.

Zohar III, 188ba ,nap a7mt
KEHOT’'S NOTE
.2,19p AT AR L[] (TP A7 ,TOP) LUoN N Y LA, YR

ND"9IRT 119NN 270 RP1T nun

The Tikkunei Zohar says the wise know the “wheat” of the
Torah, its twenty-two letters, the numerical value of chi-
tah, while fools look only at the straw, like animals. Wheat
is the food of “man.”
Tikkunei Zohar 114b:2°2:2 7°p 9m7 °33pn
PYTT PRINT JTYD mam 9%nY 1302 NpX TPanon K91 ..
TRILTRR 10N 12903 MK 07PY D21 2RT RD1IRT 10N
P19 MK IR iabn ROTIIRT AUM PYIRY ROVIIRTY K120
IWOYRY AT T VX P90 ,22T7 T PURT NI KR I3 PTRY
RIT Y2007 197207 KIX PTVT 1 7 ,ANPY KK DI TR OK 1T
RERih '?JTI PR X7 9772 NT?'[HP PR RT P22 ’?Jﬂ TPRT 17732 T?3_7
Tikkunei Zohar - Vocalized (Public Domain)
G-d commands: “You shall rise before the hoary head, and
you shall honor the face of an elder.” The Sages read the
“elder” as one who has acquired wisdom; the Alter Rebbe
refers to his discourse on this verse.
Leviticus 19:32275:07° X7p7
T 73K TRRR DX 171 %38 DI D MY v3en
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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45

1T 232 N7 PPaYa W

There “And you shall honor the face of an elder” is ex-
plained as “one who has acquired wisdom”: one who holds
the Torah in his memory, engraved on his heart at all
times, so that G-d dwells in him even when he attends to
worldly matters.
KEHOT'S NOTE
7,5 01Tp e oy

apoy Pavn . L yRwnT. . m

The note points to a talk of the Rebbe on this point: in what
sense the tribes of Reuven and Gad did not act properly,
having made the secondary primary.
KEHOT'S NOTE
.187°y PR WP R

12 K77y

Moshe describes the Land of Israel: “A land that Havayah
your G-d seeks out; the eyes of Havayah your G-d are al-
ways upon it, from the beginning of the year to the end of
the year.” This is the land “Happy are you” speaks of.

Deuteronomy 11:1227:X” 0°727
mIwa nwan A2 TE"??S oY PR AR U q*,?“?x ™IWR IR

Y NINR TN
a land which the L-RD thy G-d careth for; the eyes of the
L-RD thy G-d are always upon it, from the beginning of the
year even unto the end of the year. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,R°0°727
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“Your righteousness is like the mighty mountains, Your
judgments a great deep; man and animal You save,
Havayah.” Plainly the psalmist praises G-d, who saves
people and beasts alike; the Sages read it as one person
who is both “man” and “animal.”

Psalms 36:7°1:172 0°2°11n

T YYIN AEANTDIN 730 090 TYIYR PXIN2 AR
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,2 ooban

PARAGRAPH 3

46

qyab 7un

“Train a youth according to his way; even when he grows
old he will not depart from it.” The training of youth is the
bittul of the “animal,” and “not departing from it” is keep-
ing that bittul in old age.

Proverbs 22:61:273 *5wn
;30N M0R? PR3 03 1377 7570y Iy M
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Train up a child in the way he should go, And even when he
is old, he will not depart from it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W °19) PN "D

In his vision of the divine chariot, Ezekiel sees that each of
the Chayos has the face of a man, the face of a lion on the
right, the face of an ox on the left, and the face of an eagle.
The Alter Rebbe cites the lion and the ox as the angels
called “animal.”
Ezekiel 1:10”:'x Hxptn»
29Y191 ORYIIRY PRTTRR IR 1D OIR 1D DTPIR M
YN W33 YWY PR
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LR PRI

WTIPT NP M Q2IDINM

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° no93

mmea 1ane 19
“Come, eat of my bread”: the bread of the Torah, which

brings a person to the level of “man,” one who has ac-
quired wisdom.
Proverbs 9:51:°0 “own
©N20R 1722 I N2 12 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

50

Bar Kappara asks what the six barleys were: was it Boaz’s
way to give a gift of six grains of barley? The Talmud con-
tinues that he hinted to her that six sons would come from
her, blessed with six blessings: David, Moshiach, Daniel,
Chananyah, Mishael and Azaryah.
Sanhedrin 93a:19v™:X 7% 1°77710
DN wY” 2PN3T XY ,IEE2 XIBR 12 WIT :0NIA 21 M
°31 W DIYY WY XOPR 7U0UIYRR WYY OXn 7777 101 A7RT
20773V WY mann 1°% 113 SY 9371
William Davidson, Vocalized Aramaic (CC-BY-NC)
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53
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Rabbi Yehudah son of Rabbi Simon: in the merit of “and
he measured six barleys and put it on her,” six righteous
men came from her, each with six qualities.
Ruth Rabbah 7:2°2:t 737 n11
1 ,a”gy nYm oMY WY TN NIOTR 1R °27 12 AT ...
AR, TIT VTR WY 172 TR TOX 921 ,0°R7T8 Y N3 1T
MIGY T WRT T 2RAT U ORGP A TN
727 1an Fl?gfj'??;s vRY oo 99331 79222 1 YT (M U R SRINY)
mnn .'l;j?_:? (0,0 YY) MRIY LRI LRy M IRD UOR)
T 7Y 22K 7923 X PYI° XD N KIpM 10 RDD PY PR 1K 0YPUR
... 712707 "IPRT R2KY .0IPY
“He said: Bring the kerchief that is upon you, and hold it,
and she held it. He measured six measures of barley, and
placed it on her; and he came to the city” (Ruth 3:15). “He
said: Bring [havi (fem.)] the kerchief that is upon you,” -
hava [masc.] is written,, not hava. teaching that he spoke to
her in masculine language so no one would sense. “And
hold it,” teaching that she girded her loins like a man. “He

measured six measures of barley, and placed it on her.” ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
D°Myw owa

The Maharsha asks why the righteous are first called “sil-
ver” and then “barley,” and answers that in the time of re-
demption they are like silver, while in exile the righteous
are likened to barley; he also brings Boaz’s six barleys.
The Alter Rebbe finds this answer strained.

Chidushei Agadot on Chullin 92a:427% 1211 %y M7k “w17°n
TR

IRIP TPNNAT YD W .15 0P 19K A3 1D 10712 1L M1 b3
712 RN R UM I DNYR IRIP OUARY Pana XDw A0
0 0°XIP1 79131 703 O°RIPA DIpn W Iz Pty P01 Hrww
UK TP A YW DI N 0001 M3 P03 AIRKY WD
RIT PR PR D71 bynd ooywa 291 pUTR Pw Anal qos 23non
ADD VYN MY DY 022 1R DOYWIT 22K 2°0 12 PRW 121 703
0187 M?32 %3 51727 7197 DINR KT 772N 20 17 D 1w

... AX1W A0ID 197%N 7”2pN 1°1
Vilna Edition (Public Domain)

Rav Yehudah in the name of Rav: “Man and animal You
save, Havayah”: these are people who are shrewd in
knowledge and make themselves like an animal.
Chullin 5b:5'1:2°11 1211
OTR (1,02 2°9IN) 22N RO RMYPIA RT3 2°N57 KON PO
Py 1w 0TR °12 19K 27 MR AT 27 MR 7 YN an
A2 RO AR Q7R 2°ND ONR AnRR2d 1REY 1PRvwn nyTa
2205 PNy
Wikisource Talmud Bavli (CC-BY-SA)
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(MA°KR37) . . (WRIA) . . 1217 PE 2 IRwn

Besides noting that the words in parentheses are Rashi’s,
the note points to the discourse “And you shall not omit
the salt,” where the Alter Rebbe brings the same teaching
of Chullin 5b with Rashi’s words: a person should be, in
his own eyes before the Holy One, blessed be He, “poor in
knowledge,” at the level of simple faith, as in “Man and
animal You save, Havayah.” On Sefaria the passage stands
on column 6d (Kehot: Likkutei Torah, Vayikra 6b).
KEHOT'S NOTE
2,1RPM B 5095 0 AR .Ow YA 'HW‘? N1 @”°02W IR

(M9 °RD7) M72n20 YR DMWY (IWRAT) DIND

Rashi explains “shrewd in knowledge” as like Adam, the
first man, and “make themselves like an animal” as
crushed in spirit. The Alter Rebbe adds Rashi’s words in
parentheses.

Rashi on Chullin 5b:5:2°2:77:2°11 7210 9y " w1

<MY7 ORDT 11720 1%Y 1°2°Wn) NWRAT OTRD - NYT2 0Oy 1w
Vilna Edition (Public Domain)

1AW 970 XN 07 DONYw ww

The Zohar (Raaya Mehemna) on Parshas Emor says that
the food of those who are “from the animal” is the omer,
barley bread, and reads “he measured six barleys” as the
Oral Torah of the six orders of the Mishnah; those of the
Tree of Life, called “man,” have the bread of the Holy One,
blessed be He, “Come, eat of my bread.”

Zohar, Emor 35:171-38:1881170p:M”7-X7yp:11”2 71K, 790
Imagine a king who had an only son whom he united in
marriage to a noble lady. What did his mother do? All that
night she spent in her storeroom, and she brought forth
therefrom a noble crown set with seventy precious stones to
crown him with; she brought forth silken garments and clad
him therewith and adorned him royally. Then she went to
the bride and saw how her maidens were arranging her
crown and her garments and her jewels. She said to them: I
have prepared a bath ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1120 TPIAN 0WRI 1IN "DD 11YPWAN TaM20 1NN DTND

On “Man and animal You save, Havayah,” Israel says:
“Master of the world, we are like man; save us like an ani-
mal, for we are drawn after You like an animal,” as it says,
“Draw me, we will run after You.”

Vayikra Rabbah 27:1°X:1”2 1127 Rp™

QNN 7121 %M 7772

There the Alter Rebbe explains that on Shavuos the kohen
waves the lambs (kevasim) upward to their root, the kesav-
im, to be nullified and united with the Infinite Light itself,
and does so together with the two loaves, which allude to
the Written Torah and the Oral Torah, as in “Come, eat of
my bread.”
KEHOT'S NOTE
22,19 70K 0 Yh
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G-d commands the Shavuos offering: “the kohen shall
wave them upon the bread of the first fruits as a waving
before Havayah, upon the two lambs.” The Alter Rebbe
refers to his discourse on this verse.

Leviticus 23:20°2:372 Xp™

WP 0702 3wy M °197 191N 0°1327 N7 7Y DAR 1797 7°Im
AR e v

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1RTPRW AYWa 7772

In that discourse the Alter Rebbe explains that the mitzvos
are drawings-forth of G-d’s will in exact measures: a
sukkah must be precisely seven handbreadths by seven,
its covering of something that cannot become impure, and
only then does the Infinite Light rest in it, as a household-
er sets each vessel in its exact place.
KEHOT'S NOTE
STPOKY R LI° 92Tma npY

“Man and animal You save, Havayah.” Plainly the psalmist
praises G-d, who saves people and beasts alike; the Sages
read it as one person who is both: shrewd like a man,
humble like an animal.

Psalms 36:7°1:172 0°2°11n

T YUAN TRINTETN 131 000 TYIYR PKINID AT

Thy righteousness is like the mighty mountains; Thy judg-

ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Boaz tells Ruth to hold out her shawl, “and he measured
six [measures of] barley and put it on her.”

Ruth 3:15"0:3 M7

DUy TN A2 MRM AR T2Y WK NOBYR 227 TR

TP RN PPy NYN

And he said: ‘Bring the mantle that is upon thee, and hold

it’; and she held it; and he measured six measures of barley,

and laid it on her; and he went into the city.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Zohar, Emor 37:186 for these words.

Zohar, Emor 37:186179p:1% 711X ,7111 190

Moshe reminds Israel: “He afflicted you and let you
hunger, and He fed you the manna,” to teach that man
does not live by bread alone. The verse opens the dis-
course in Parshas Eikev to which the Alter Rebbe refers for
the “great animal.”

Deuteronomy 8:3°2:’11 0°127

1907 TR NYT) X2 AYTRY WK 190°NK 720K T2y N

M2 n7eD K¥INTPD70Y *3 DIRT M0 1727 onpaby KD v qyTin
077
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

On the prophet’s purchase for “a chomer of barley and a
lesech of barley,” the Talmud says these are the forty-five
righteous people by whom the world endures. Here too the
righteous are called “barley.”
Chullin 92a:19v™:x 273 1°211
o1 o»pnn oy opTx 17N BR DY '|ﬂ51 DoMYw N
7IR2 DOWHW ORI PRIWS PINI VY XD DOWRW OX YT 1KY
alekh] owhw PR (30 ,R% 719921) INIR RITWD IRD ! SR
Y DRIV PRI DOWOW MR M I8 PR T 002 IR 7PN

ih#]
Wikisource Talmud Bavli (CC-BY-SA)
PARAGRAPH 5
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the passage shares nothing with the note
KEHOT'S NOTE
L9297 278N
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A psalm of Asaf pictures G-d coming to judge: “Our G-d

comes and does not keep silent; fire devours before Him,

and round about Him it storms exceedingly (nis’arah).”

Plainly nis’arah is a storm; the Talmud reads it as from

sa’arah, a hair.

Psalms 50:3°3:1 0°2°1n

TP 191 1727201 PORA 171077WUR UNRY 170K K2

Our G-d cometh, and doth not keep silence; a fire devoureth

before Him, And round about Him it stormeth mightily.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Rabbi Abba: “round about Him it storms exceedingly”
teaches that the Holy One, blessed be He, is exacting with
those around Him to a hair’s breadth (kechut hasa’arah).
The Alter Rebbe links se’orim, barley, to this word.
Yevamot 121b:8°1:2 X”Dp nin2°
MY V2220 RIY KNS 932 NR 1D 0B DY AR XIK 027wy
27 .MYEI VIND 1°2°20 OY PTRTA RIT N2 WITROY '!?;!’_?7; JTRR
53 5y KA 127 DWATR TI02 PP DR RDON LMK RN
P20

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .2,%9p
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The bride describes her beloved: “His head is the finest
gold; his locks are curled (taltalim), black as a raven.” The
Talmud reads it of the Torah, on whose every stroke hang
heaps upon heaps (tilei tilim) of laws, and so the laws of
the Oral Torah are likened to these locks of hair.
Song of Songs 5:118™>:’71 0w 1w
127992 NiANY 0°PR?n PHiRIR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And
black as a raven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rav Chisda in the name of Mar Ukva: “His locks are curled
(taltalim)” teaches that on every stroke (kotz) of the letters
one can expound heaps upon heaps (tilei tilim) of laws.
This is why the laws of the Oral Torah are called “His
locks.”
Eruvin 21b:23-257173-372:2 R”2 P21y
SNYPOPR 027 MR RPW MR — NI 0w 1o M RNI”
TPY XY TY D A7 PRY 72°907 mniT iR Am a7nn2
:R2P1Y 1 MR RTOM 27 N ,”D’Y?Ij?lj PRIZNP” .02 Fl'? il
niNInY” LN Y 0°%°n 7R 7Y vip 93 by winT? v Ton
P2 — INXIN AR N2 7271y
William Davidson, Vocalized Aramaic (CC-BY-NC)
120107 P20
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] XK L2-R )

Tywa pebnm ovas
The Mishnah: the laws of Shabbos, of the festival offerings

and of misuse of sacred property are like mountains sus-
pended by a hair, for they have little Scripture and many
laws.
Chagigah 10a:577:X * nxan
,ATYa 19R7 02172 07 77 — NiPPYRm nivan nav niskn
niven MTEYm PITI .NA:An NIDPM Lyn XIpn v
.ﬂ‘ﬂn "D TN ,ﬂ:?_gg?t_p‘ i '?S_? '[u'l'? v — i, mN?;t;?U]
William Davidson, Vocalized Aramaic (CC-BY-NC)

DORW 1IMINT 7772

There se’irim are the very fine rain, thin as hairs, from
which the grass grows, while the larger drops (revivim)
grow the herbage.
KEHOT’'S NOTE
7,03 7R NMpR
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Moshe’s song begins: “My teaching shall drop like rain,
my word shall flow like dew, like se’irim upon the grass,
and like showers upon the herbage.” Rashi takes se’irim
from se’arah, a storm wind; the discourse on “Listen, O
heavens,” following the Arizal, reads them as very fine
rain, thin as hairs, standing for the laws of the Mishnah.

Deuteronomy 32:2°2:27% 0°737
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My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ay NN %M

G-d commands the omer offering brought on the second
day of Pesach: “And he shall wave the omer before
Havayah for your favor; on the morrow of the Shabbos the
kohen shall wave it.” The waving of the barley omer, a lift-
ing up, is the elevation the Alter Rebbe describes.
Leviticus 23:118™:2372 Rp"
1727 11873 NIV NARR 02IRT? 1 2307 IWYTTNN 173N
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 7
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Daniel sees the Ancient of Days: “His garment was white
as snow, and the hair of His head like pure wool (amar
neka).” The word amar, wool, is spelled like omer.
Daniel 7:9°0:1 917
Y M 2202 AP a2 PR PUAYY YR 1107 T 7Y 1T TN
PP 2 7719323 MIT IV AI07D Kp3 YD AYRY
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe tells Israel G-d’s command about the manna:
“Gather of it each man according to his eating, an omer
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for each head (gulgoles).” The Alter Rebbe cites the

Arizal’s comment on this verse in Parshas Beshalach.

Exodus 16:1610:1"t mnw

n20n npabyy My T92x *Y wUK 1 R M M N 1370 My

Anpn 127832 W2 ¥R 02 YD)
This is the thing which the L-RD hath commanded: Gather
ye of it every man according to his eating; an omer a head,
according to the number of your persons, shall ye take it,

every man for them that are in his tent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The words here quote Leviticus 23:15; the passage is

shown below.

Leviticus 23:1570:373 R1p7
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And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d commands: “And you shall count for yourselves from
the morrow of the Shabbos ... until the morrow of the sev-
enth week you shall count fifty days.” Only forty-nine days
are counted; the discourse “And you shall count for your-
selves” asks why the verse says fifty and answers that the

count is bound to the fiftieth gate.

Leviticus 23:15-1610-1"0:173 RIp7

YIY N9IAN TEYNR DRI PR NIWD NIER 037 DRSO
DUWRN I50A NYIWT NIWD NI TY NN NRHn Ningy

’T? AYTN AN DI O
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete; even unto the morrow
after the seventh week shall ye number fifty days; and ye

shall present a new meal-offering unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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In the Shema, Moshe commands: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” The verse opens the discourse in

Parshas Va’eschanan to which the Alter Rebbe refers.

Deuteronomy 6:5°77:1 0°727
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And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the “elder” is one who has acquired wisdom: one
who holds the Torah in his memory, engraved on his heart
at all times, so that the Holy One, blessed be He, dwells
within him even when he attends to worldly matters, for
the Torah and the Holy One, blessed be He, are one.
KEHOT'S NOTE
7,7 0owTp D Pyh

171 %18 N7TM

“You shall rise before the hoary head, and you shall honor
the face of an elder”: the elder is one who has acquired
wisdom, the wisdom of the Torah.

Leviticus 19:32275:07 R7p7

T3 TRPRR IR 121 %38 DI BpN 12t v3mn
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

m'n nvawn X9 1773

There the Alter Rebbe adds what Tanya left unexplained:
even Chochmabh, the first of the soul’s ten powers, is only a
vessel for the soul’s essence, as the physical brain is a ves-
sel for the intellect; for the intellect changes, clear at one
time and not at another, and so it is not the soul’s essence.
KEHOT'S NOTE
2,7 RPN D Y

m9n nUawn XY

G-d commands about the meal offering: “And you shall
not omit the salt of the covenant of your G-d from your
meal offering.” The verse opens the discourse in Likkutei
Torah, Vayikra, cited here.
Leviticus 2:1327:’2 Xp™
2yn PROR N2 NPR MUAYN K2) APRA n7R3 ANMM 1297709
M2 PR MWR22 7Y AN
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings
thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The great basin of the Temple, the “sea,” “stood upon
twelve oxen, three facing north, three facing west, three

facing south and three facing east, and the sea was upon
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them above.” The oxen stand for “animal,” and the sea
above them for the encompassing light.

1 Kings 7:25717321 X 0°9%1
TYoYA Y 01D ALY M1iDY 0°ID AYRY Ip2 1Y Ity Ty
DIPINRP) MPYRPR DIPPY UM AN D°3B YRR n23) 3B
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that because the “sea
stands above, at a distance, the twelve oxen beneath it are
a level of separation and division into twelve, for the cre-
ation of something from nothing comes from G-d’s sover-
eignty, which is exalted above the worlds.
KEHOT'S NOTE
.X,10 pha nmph

manon

Bilaam, hired to curse Israel, blesses them instead: “Who

has counted the dust of Yaakov, and numbered the fourth

of Israel?” The verse opens the discourse in Likkutei
Torah, Balak, cited here.

Numbers 23:10:373 712712

1N 0°Y° Nin "wal nan bwp7 $297NKR 120723 2pY? 19y 130 N

BhiskRiskalsh

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR 12737 72 QTINT N

Koheles laments that man and beast share one fate: “...and
the advantage of man over the animal is ayin, for all is
hevel.” Plainly ayin means “nothing,” man has no advan-
tage; the Alter Rebbe reads it below as Ayin, Chochmah.
Ecclesiastes 3:19v7°:1 noip
nin 12 L 1D BT TN MR 1030 MR DING I MR 0
:227 957 2 PR 172071 DTRT NI P9 1N M
For that which befalleth the sons of men befalleth beasts;
even one thing befalleth them; as the one dieth, so dieth the
other; yea, they have all one breath; so that man hath no

pre-eminence above a beast; for all is vanity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

510X anPoNY 1772

The Alter Rebbe refers to this discourse for more on the
“animal” and the “lion.” At the column cited it speaks of
the doubled blessing, “you shall eat, eating” and “My peo-
ple shall never be ashamed”; the discourse also explains

likuteitorah.com/likkutei-torah/bechukosai/7/
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that the angels are counted as “animals” relative to the
souls, and speaks of the “lion” that consumes the
offerings.
KEHOT'S NOTE
1,18 nph

2198 aN9aNY
After the plague of locusts the prophet promises: “And you
shall eat, eating and being satisfied, and praise the Name
of Havayah your G-d,” plainly, you will eat your fill. The
verse opens the discourse in Likkutei Torah, Tzav, to
which the Alter Rebbe refers.

Joel 2:26175:2 oxy

DBY AYYIYR 0PN T OYNK DOYPM ¥i3R) A5 on7aK)
:071y7 "1y WK KOPDIT?

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that Yaakov separated the
kevasim from their source in the kesavim into the world of
separation; on Shavuos the kohen waves the lambs up-
ward to their root, the kesavim, to be nullified and united
with the Infinite Light itself, together with the two loaves,
which allude to the Written Torah and the Oral Torah.
KEHOT'S NOTE
.2,19 7R nmph
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G-d commands the Shavuos offering: “And the kohen shall

wave them upon the bread of the first fruits as a waving
before Havayah, upon the two lambs.” The loaves and the
lambs were waved together.
Leviticus 23:202:372 Rp™
¥Tp 0°32 °3¢-7y 1 *107 191N 0°71227 DN 2Y DOX 1737 701
792 M2 P
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two
lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

™1 YWD AR DTN

“Man and animal You save, Havayah.” Plainly the psalmist
praises G-d, who saves people and beasts alike; it is read
here as one who is both, wise like a man and self-nullified
like an animal.

Psalms 36:7°1:1"2 0°2°11n
"M YN MTNDTS 731 DI YYD P10 ANRTE

Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-
vest, O L-RD.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yaakov’s message to Eisav, sent through messengers be-
fore their meeting: “And I have an ox and a donkey, flocks,
and servants and maidservants.”

Genesis 32:6":27% N°wX12

TM7REN? “JIR? 12377 A0PWRY 77O T2V IRE M Y P
ERPE

And I have oxen, and asses and flocks, and men-servants

and maid-servants; and I have sent to tell my lord, that I

may find favour in thy sight.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w2 M nn

The Rabbis say: “ox” is the one anointed for war, and
“donkey” is King Moshiach, as it says, “humble and riding
on a donkey.”

Bereshit Rabbah 75:6:71”y 127 n°wKX12
SR T L1330 N AN T - R M e P o
L1297 09310 IR AR AN L7297 20N IRE® TR R
W AR 1327 .RNPRA RN RO RN™I27 DRSS A0 1700
7,70 A% T MY 103 (37 00137) MR ARty mwn m
19K LIRS I MR BY 39171 01y (D 17790 R ,mwnn T
IR TP S0P IR CAIRY TINRY (TP PRPIT) MKW DRI
59 1131 77 0130 (QW) QTR 10 PR 0273y 210¥5 13 < (30p 0°%nn)
M2UYIY 7

“I have oxen and donkeys and flocks and slaves and maid-
servants, and I have sent to tell my lord, that I may find fa-
vor in your eyes” (Genesis 32:6). “I have oxen [shor] and
donkeys [vahamor]...”and Hamor are singular nouns used
to connote numerous oxen and donkeys. - Rabbi Yehuda,
Rabbi Nehemya, and the Rabbis, Rabbi Yehuda says: From
one ox, many oxen emerged; from one donkey, many don-
keys emerged. Rabbi Nehemya said: In people’s vernacular
they say ox, camel. The Rabbis say: “Shor” - that is the one
anointed ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

092 90 2dww°

Yaakov’s blessing of his son: “Yissachar is a strong-boned
donkey, lying down between the borders.”

Genesis 49:1477:10”1 N°WX12

:DNBYRT 173 31 07 nr 1w
Issachar is a large-boned ass, Couching down between the
sheep-folds.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Another reading of “I have an ox and a donkey”: the ox is
Yosef and the donkey is Yissachar, as it says, “Yissachar is
a strong-boned donkey”; and the sons of Yissachar know
what the Holy One, blessed be He, does in His world.

Bereshit Rabbah 75:1227:71”y 737 n°wX12
7193 : (37 0°937) IMRIY A0 7T, M N 22 217 IR 127
10 RS (R NPWRII) N7 100w 7,0 A T Y
(I Mnw) R PRy NX Mm% Ty 0 Bw 132 131 .00
YT 920w B 17121 1290 00 1My DR pRnY DR YU v
YTV DWW 21am (20 R 77T) MR MDA Iy 77apn
PR IR LOONRP DPWRY DRIWS Awy? o onyTe Loenye nava
,T2YY .ONKR DX "N°YIR KX PIRE DR (T2 PRPIT) R ORI
.. ,7TBWY LINNK 12 772Y °IX (VP 0V21N) MR , M7 M

Another matter, “I have oxen [shor], and donkeys
[vahamor]” (Genesis 32:6). Shor - this is Joseph, as it is stat-
ed: “A firstborn bull [shoro] is his majesty” (Deuteronomy
33:17). Vahamor - this is Issachar, as it is written: “Issachar
is a strong-boned donkey [hamor] (Genesis 49:14). Joseph’s
grandson is destined to eradicate Amalek, as it is stated:
“Joshua weakened Amalek and its people by sword” (Exodus
17:13). Issachar’s descendants know what the Holy One
blessed be He does in His world, as it is stated: “From the
children of Issachar, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .2,

100| Levi sent money to buy a Libyan donkey, and they sent

101

102

him barley instead, to tell him that a donkey’s stride
comes from barley.

Shabbat 51b:11x”>:2 X1 n2w
SR APR 1TY 103 LRND R0 AP 12007 K1IN "27 T AT 1?
P KPR PIT MRY
William Davidson, Vocalized Aramaic (CC-BY-NC)
NN2 PR YT

The note points to two talks of the Rebbe on this phrase of
the Mishnah, “Know from where you came.”
KEHOT'S NOTE
.336 7Y 1 WMIPY L1204 7Y TN WMPY IR L3797 MAR

NN2 PR YT

Akavya ben Mahalalel: reflect on three things: know from
where you came, and to where you are going, and before
Whom you are destined to give an accounting. The Alter
Rebbe reads me’ayin, “from where,” as “from Ayin.”

Pirkei Avot 3:17°X:’ N1aR mwn
% X2 DX OKY 00127 TWPW3a 22007 ,miN PRPPIN 12 K2Ry
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Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“...and the advantage of man over the animal is ayin, for

all is hevel.” The Alter Rebbe reads ayin as Chochmah, and
hevel as the breath that even Chochmah is before G-d.

Ecclesiastes 3:19v>’a n?mp
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For that which befalleth the sons of men befalleth beasts;

even one thing befalleth them; as the one dieth, so dieth the

other; yea, they have all one breath; so that man hath no

pre-eminence above a beast; for all is vanity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR 172727 72 QINT N

Koheles Rabbah asks on this verse, “What is ayin?”, and
answers that G-d gave man things an animal lacks, such as
covering and burial, so that he is not degraded like an
animal.

Kohelet Rabbah 3:19:1°X:v”:’3 121 n%m1p
ANRIY ,7NT2T PY 2R3 79 KD ,iN?7Y A2 DIy a0 ...
aniMm A7 AWK 12777 187 NPT Crnwn 0 (13,35 RIpM)
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“For the fate of the sons of man and the fate of the animal,
there is one fate for them; like the death of this one, so is the
death of that one, and there is one spirit for all. The superi-
ority of man over animal is non-existent, as everything is
vanity” (Ecclesiastes 3:19). “For the fate of the sons of man
and the fate of the animal” - is it not just like the fate of man,

so is the fate of the animal? The Holy One blessed be ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On “And He blew into his nostrils,” Rabbeinu Bachya ex-
plains Shlomo’s “the advantage of man over the animal is
ayin”: man’s advantage is what Koheles calls ayin, the ra-
tional soul drawn from Chochmah, the yud, united with
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the Will; that is why the Torah says “He blew into his nos-
trils.” The Alter Rebbe adopts this reading.

Rabbeinu Bahya, Bereshit 2:161”v:’2 n°wx72 ,°°12 1127
DY 777 7Y LPIRA PIK 137 TY PO KD DIRT Py 070K 13N

AYy ¥R .APYN X2 M3 Ay MEn iYW X2 07X T
X2 Y71 290 NYTI Yy YN RY mEn 9IRA YOR 130 Pan”

Y2 0T NiE YWD 1D MYIT TITRD T 231 M DIKD
J213 L0177y 7193, 00T MI9%RY 11T 1 N9 LM 173N 1T PR

LT ATIAY AT L,7IR0Y” 00T TR AR
5IRN DOX 137 PY 2om mRD DR DY 229K 11137, “the L-rd G-d
commanded Adam: “you may surely eat from every tree of
the garden.” According to the plain meaning of the text,
Adam was commanded two separate commandments here, a
positive as well as a negative commandment. The positive
commandment was spelled out in the words “you shall eat
from all the trees of the garden.” The negative command-
ment was contained in the words ?9Xn X2 ¥71 210 Ny Y
111, "but from the tree of knowledge ...

Vocalized Edition (Public Domain) - Torah Commentary by Rabbi Bachya
ben Asher, trans. Eliyahu Munk, 1998. (CC-BY)
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“And Havayah G-d formed the man of dust from the
ground, and He blew into his nostrils the breath of life.”
The Alter Rebbe refers to Rabbeinu Bachya on this verse,
who reads “the advantage of man over the animal is ayin”
as man’s soul drawn from Chochmah.

Genesis 2:771:2 N°wWX12
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Job asks: “And wisdom, from where (me’ayin) shall it be
found, and where is the place of understanding?” Plainly a
question; the Alter Rebbe reads it: wisdom comes from
ayin.
Job 28:1227:175 21°R
732 DIPR 7] 7K R¥RA TRR 1R30M
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud counts “Bereishis” as one of the ten sayings of
Creation, though it lacks the words “And He said,” for “By
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the word of Havayah the heavens were made.” If
Chochmah, “Bereishis,” is a saying, it is breath.
Rosh Hashanah 32a:19-20°-0">:X 272 miwi wrA
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yehudah son of Rabbi Simon: the seven hevels that
Koheles said correspond to the seven days of Creation.
Kohelet Rabbah 1:2°2:°% 127 n>mp
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“Vanity of vanities, said Kohelet; vanity of vanities, every-
thing is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel
havalim]” - Rabbi Huna said in the name of Rabbi Aha:
David made a statement and did not explain it, but his son
Solomon explained it. Solomon made a statement and did
not explain it, but his father David explained it. David said:
“Man is like hevel” (Psalms 144:4); to what hevel [is man
compared]? If it is to the hevel [heat] of an oven, it has sig-
nificance. If it is to the ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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This world was created with the letter hei: just as the hei,
when a person brings it out of his mouth, needs no move-
ment of the lips or working of the tongue, so the Holy One,
blessed be He, created His world without toil or effort.
Midrash Tehillim 62:1°X:270 0°9°10 w1TR
a1 .0 R N 3 0D 99°9% LT KN23 KA oYM ...
RS 12 1°R 1°8 7101 AR°XI DIRWD K77 71 X702 M0 oy X121
7P K12 1Y K921 Dy kD2 70 D N8N kDY 0ONow wan
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note sends the reader to Me’orei Or, under the letter
hei, for hevel as the filling of the Name Sag.
KEHOT'S NOTE
370 °URPA 71D %D 370 1POn 1D unva 92”23 APY0 R MR RPIRD XD
.XDT Y R-RIP™ NPMIR — 719 RIT 1380 XY 22M 120 10K 270
JDRNN Y, UYNNCY 3-970 27800 1R

PARAGRAPH 14

14

15

16

93 IR INDY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A”89 MAaX
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“Know from where you came, and to where you are going,
and before Whom you are destined to give an accounting.”
The Alter Rebbe reads le’an as a place and mi as the level
of Mi.

Pirkei Avot 3:1°X:"3 max mwn
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Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are
destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The prophet addresses the sword: “Where (anah) is your
face set?” An example of an, “where,” referring to a place.
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Go thee one way to the right, or direct thyself to the left;

whither is thy face set?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that a talk of the Rebbe explains this point:
why the reward of a soul rooted in Ayin comes in a physi-
cal place, through the revelation of the Infinite Light, be-

fore which spiritual and physical are equal.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The prophet calls: “Lift up your eyes on high and see: Who
(mi) created these?”, the stars. The Alter Rebbe uses it for

the level called Mi.

Isaiah 40:26372:n 7°yw°
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Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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After the people ask Moshe to hear G-d’s word for them,
G-d says: “Who would grant that they have such a heart, to
fear Me and keep all My commandments always.” Plainly
awish, “If only”; the Alter Rebbe reads mi as the lofty level

“Who.”

Deuteronomy 5:26175:"11 0°727
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Oh that they had such a heart as this alway, to fear Me, and
keep all My commandments, that it might be well with them,

and with their children for ever!

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalm ends with a prayer: “Who would grant from
Zion the salvations of Israel! When G-d returns the captiv-

likuteitorah.com/likkutei-torah/bechukosai/7/
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ity of His people, Yaakov will rejoice.” Plainly a wish; it is
read here as the level Mi.
Psalms 53:7°1:3”1 0°2°1n
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Oh that the salvation of Israel were come out of Zion! When
G-d turneth the captivity of His people, Let Jacob rejoice, let
Israel be glad.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Job laments man’s frailty: “Who can bring forth the pure
from the impure? Not one.” The Midrash reads the end as
“Is it not the One?”: only G-d can; here mi names that lofty
level.
Job 14:4"7:77 2R
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Who can bring a clean thing out of an unclean? not one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Israel put “we will do” before “we will hear,” a heav-
enly voice said: “Who revealed to My children this secret,
which the ministering angels use?”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/bechukosai/7/ 39



