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T H E  B I G  I D E A

Beyond the wisdom of “man,” gained through the “wheat” of the Torah, there is a

higher “animal”: self-nullification above reason, which a person must be trained

in from youth and never leave, so that he is wise like a man yet drawn after G-d like

an animal, “Man and animal You save, Havayah.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Reuven found dudaim, which the Midrash identifies as herbage or barley, before the wheat, and his

sons later chose the land across the Jordan, “a place for livestock”; the Midrash counts this against

them. The Alter Rebbe explains that herbage and barley are food for an “animal,” the level of the an‐

gels and of the soul a person first receives, and that “Train a youth according to his way” means train‐

ing in this self-nullification above reason. Reuven’s sons erred only in making it their fixed and prima‐

ry place, for after feeding the animal one must eat the bread of the Torah. Wheat, the twenty-two let‐

ters of the Torah, makes a person “man,” with an inward grasp of the supernal Chochmah, while barley

gives knowledge only of G-d’s existence. Yet there is a “great animal” above “man”: before the Infinite

Light even Chochmah and Adam Kadmon are “animal.” The tzaddikim called “barley,” the six orders

of the Mishnah with their exact measures, the omer and its counting, Moshiach as the “donkey,” and

“Know from where (me’ayin) you came” all express this level.

O U T L I N E

1 The verses and their plain reading

Reuven found dudaim before the wheat, and his sons took the land across the Jordan first; on the plain read‐

ing this was a failing, “an inheritance hastily gotten.”

¶1

2 “Train a youth”: the animal level and its place

Herbage and barley are food for the “animal,” the angels’ self-nullification above reason, in which a youth

must be trained; Reuven’s sons erred only by making it primary and permanent, for one must then eat the

bread of the Torah and keep the bittul even when “old.”

¶2–3

3 Barley: the “great animal” above “man”

The great tzaddikim are called “barley” because they are wise yet make themselves like an animal; the six

orders of the Mishnah, the measures (shi’urim) of the Oral Torah, and the omer and its counting draw from

this level.

¶4–7
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4 Wheat and barley: Torah and contemplation

Torah study gives an inward grasp of the supernal Chochmah, the level of “man,” while contemplation

grasps only G-d’s existence; yet before the Infinite Light even Chochmah and Adam Kadmon are “animal.”

¶8–10

5 Man and animal: the waving, Moshiach and Ayin

Self-nullification above intellect joined to wisdom is “man and animal,” waved together on Shavuos;

Moshiach is the “donkey,” and “the advantage of man over the animal is ayin” is man’s root in Chochmah,

which itself is only hevel.

¶11–12

6 Hevel and the soul’s destination

Even Shabbos, the supernal Chochmah, is hevel; hevel is also the hei of Malchus, root of all the worlds

and even of Adam Kadmon, and the filling of the Name Sag; the soul rooted in Ayin goes to a physical

place, for the reward of the Resurrection is the revelation of the Infinite Light in this world, and it stands

before Mi, Atika Kadisha.

¶13–15

K E Y  C O N C E P T S

animal (behemah) בהמה
Serving G-d through self-nullification above reason, like

an animal following its master. The angels and the souls of

Beriah, Yetzirah and Asiyah are “animal,” and barley and

herbage are its food.

man (adam) אדם
One who has acquired wisdom through the Torah, “wheat,”

the twenty-two letters, and has the supernal Chochmah re‐

vealed within him; the souls of Atzilus.

the great animal (behemah rabbah) בהמה רבה
An “animal” level above “man”: people shrewd in knowl‐

edge who make themselves like an animal. The six orders

of the Mishnah and King Moshiach are linked to it, and be‐

fore the Infinite Light even Chochmah and Adam Kadmon

are at this level.

shi’ur hei (the measure of hei) שעור ה׳
Se’orah, barley, read as two words: the exact measures that

the Oral Torah sets for the mitzvos and the five Gevuros

that give measure, rooted in the upper hei of the Name

Havayah.

self-nullification (bittul) ביטול
Setting aside one’s self before G-d. Here it is the bittul

above intellect that must be fixed in the soul from youth

and kept even after one acquires wisdom.

Ayin אין
“Nothing,” read as Chochmah, the source from which man

comes (“Know from where (me’ayin) you came”); yet be‐

fore the Infinite Light even Chochmah is only hevel,

breath.
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S E C T I O N  1  ·  ¶ 1

The verses and their plain reading

1 בימי2 קציר חטים3 וימצא דודאים4 בשדה )ע׳ ]עיין[ בסנהדרין צ״ט ב׳. וברבות ויצא ר״פ וילך ראובן

ע״ב(.

“And Reuven went in the days of the wheat harvest, and found dudaim in the field” (see Sanhedrin

99b; and [Midrash] Rabbah, Vayetzei, at the beginning of chapter 72).

The discourse opens with the verse about Reuven, Leah’s eldest son, who went out at the time of the wheat

harvest and brought home dudaim for his mother. The Talmud and the Midrash cited here discuss what du‐

daim were and note that Reuven took only from what was ownerless.

7 חנוך לנער ע״פ דרכו5 גם כי יזקין לא יסור ממנה. יותן את הארץ הזאת6 לעבדיך.

“Train a youth according to his way; even when he grows old he will not depart from it.” “Let this

land be given to your servants.”

The Midrash on this verse (Bereishis Rabbah 72:1) sets two more verses beside it: “Train a youth according to

his way,” and the request of the tribes of Reuven and Gad to receive the land east of the Jordan for their

many flocks. The discourse will connect what Reuven found in the field with the land his descendants chose.

8 ונכון הוא ולפ״ז ]ולפי זה[ זהו
וע״ש הפי׳ כפשוטו במ״כ ובידי משה בשם פרש״י ]פירש רש״י / פירוש רש״י[

9 כו׳. גריעותא להם וכמ״ש ברבות ס״פ מטות שעליהם נאמר נחלה מבוהלת בראשונה10,

And see there the explanation according to its plain meaning in the Matnos Kehunah, and in the

Yedei Moshe in the name of Rashi’s commentary, and it is correct. According to this, this is a short‐

coming on their part, as is written in [Midrash] Rabbah at the end of Parshas Matos, that concern‐

ing them it was said, “An inheritance hastily gotten at the beginning,” etc.

The Matnos Kehunah and the Yedei Moshe, two classic commentaries on Midrash Rabbah, explain the plain

meaning: the verse mentions the wheat harvest to hint that Reuven took what came to hand before the wheat,

and so his sons took the land across the Jordan, which came to them first, though the Land of Israel was bet‐

ter. On this reading their choice was a failing, and the Midrash at the end of Parshas Matos applies to them

“An inheritance hastily gotten at the beginning,” whose end “will not be blessed.”

1
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S E C T I O N  2  ·  ¶ 2 – 3

“Train a youth”: the animal level and its place

וצ״ל דהפסוק חנוך לנער ע״פ דרכו הוא מעלה ושבח שראוי לעשות כן.

And this needs to be understood, for the verse “Train a youth according to his way” is a virtue and a

praise: that it is fitting to do so.

The Alter Rebbe questions this plain reading. The Midrash links the sons’ choice to “Train a youth according

to his way,” yet that verse is a praise, telling us what is proper to do, so keeping to the way one was trained in

should be no failing.

11 הקושיא בפסוק חנוך לנער דמדכתיב
גם בלא״ה ]בלאו הכי[ מבואר בסש״ב ]בספר של בינונים[ ח״ב ]חלק ב׳[

ע״פ דרכו משמע שאינה דרך האמת לאמתו וא״כ מאי מעליותא שגם כי יזקין לא יסור ממנה.

Moreover, even apart from this, Sefer Shel Beinonim [Tanya], Part II, explains the difficulty in the

verse “Train a youth”: since it is written “according to his way,” the implication is that it is not the

way of the absolute truth; and if so, what virtue is there in “even when he grows old he will not de‐

part from it”?

He adds a second question, on the verse itself, with which the second part of Tanya opens (its introduction,

called Chinuch Katan; Sefer Shel Beinonim, “the Book of the Intermediates,” is a name of the Tanya): “ac‐

cording to his way” suggests a path suited to the youth rather than the path of full truth, so why praise his

never leaving it when he is old? The rest of the discourse answers both questions together.

והענין כי הנה בפי׳ וימצא דודאים12 יש במדרש שני פירושים. א׳ שהן מין עשב וע׳ בהרמב״ן ]בהרבי משה
13 בן נחמן[ בפי׳ התורה שם.

The explanation is that, regarding the meaning of “and found dudaim,” there are two explanations

in the Midrash. One, that they are a kind of herbage; and see the Ramban in his commentary on

the Torah there.

To answer, the Alter Rebbe turns to the Midrash’s two views of what dudaim were. The first is that they were a

kind of plant, “herbage” (esev); the Ramban discusses on the verse which plant it was.

2
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14 ועמ״ש בד״ה אסור לאדם שיטעום15 עד שיתן מאכל לבהמתו שנאמר ונתתי עשב הב׳ שהן שעורים.

כו׳ דבחי׳ עשב זהו מקור ההשפעה לבחי׳ המלאכים הנק׳ בהמה.

The second, that they are barley. And see what is written in the discourse beginning “A person is

forbidden to taste [anything] until he gives food to his animal, as it is said, ‘And I will give herbage,’

etc.”: that the level of herbage is the source of the flow of influence to the level of the angels, which

are called “animal.”

The second view is that they were barley. An earlier discourse in this parsha, “A person is forbidden to taste

[anything] until he gives food to his animal,” explains that “herbage” stands for the flow of divine life to the

angels, who are called “animal” (behemah); there the Alter Rebbe adds that in prayer this is the G-dly soul’s

arousal in the Verses of Praise, through contemplating how G-d fills all worlds, which gives even the animal

soul the strength to rise.

17 ולכן נק׳ דודאים18 שהוא מלשון אתן את דודי לך19 בחי׳ 16 קנ״ו ב׳( )וע׳ בזח״א ]בזהר חלק א[ י״ח ב׳

אהבה שמזה נמשך ונולד בהם האהבה להיות בוערת כמראה הלפידים20 כו׳.

(And see the Zohar, Part I, 18b [and] 156b.) That is why they are called dudaim, which is from the

expression “I will give my love (dodai) to you”: the level of love, for from this the love is drawn

down and born in them, to be burning “like the appearance of torches,” etc.

The Zohar passages cited speak of “herbage for the service of man” as angels and of the dudaim that “gave

fragrance.” The name dudaim is read as coming from dodai, “my love”: this nourishment awakens in the

angels a love that burns “like the appearance of torches,” as Ezekiel describes the Chayos, the “living crea‐

tures” of the divine chariot.

וגם לפי הפי׳ שהם שעורים היינו ג״כ מאכל בהמה כו׳ רק שזהו בחי׳ גבוה יותר כמש״ש ]כמה שכתוב שם[.

And also according to the explanation that they are barley, this too is food for an animal, etc., only

that this is a higher level, as is written there.

On the second view too, barley is food for an animal, so the dudaim still belong to the “animal” level; barley

is only a higher grade of it than herbage. In that earlier discourse the Alter Rebbe explains that herbage,

which grows by itself, feeds the angels of “He forms ministering angels,” while barley, which must be sown

like wheat, feeds the higher angels who “all stand in the heights of the world.”
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ולכן נק׳ בחי׳ זו חנוך לנער משום דכד איתיליד יהבין ליה נפשא מסטרא דבעירא21 דכיא כו׳ כנ״ל )בד״ה
22 וספרתם לכם הנ״ל(

That is why this level is called “Train a youth”: because “when he is born, they give him a soul from

the side of a pure animal,” etc., as mentioned above (in the discourse beginning “And you shall

count for yourselves,” mentioned above).

This animal level is called “Train a youth” because the soul a person receives at birth comes “from the side

of a pure animal,” as the Zohar says at the beginning of Parshas Mishpatim. The discourse “And you shall

count for yourselves” (Likkutei Torah, Bamidbar) quotes this and adds that this soul’s nourishment is barley,

food for an animal; so the training of a youth begins at that level, “according to his way.”

24 ע״כ ע״כ המזון לבחי׳ זו הוא מבחי׳ שעורה שעור23 ה׳ או מבחי׳ עשב וכמ״ש ועשב לעבודת האדם25,

גם בניו תפסו בעבר הירדן שהוא מקום מקנה26 ע״ד ונתתי עשב בשדך לבהמתך שנתבאר למעלה
27 ובת״א ]ובתורה אור[ בד״ה ואלה המשפטים.

Therefore the nourishment for this level is from the level of se’orah (barley), shi’ur hei (the mea‐

sure of hei), or from the level of herbage, as it is written, “and herbage for the service of man.”

Therefore his sons, too, took hold [of land] across the Jordan, which is “a place for livestock,” in the

manner of “I will give herbage in your field for your animals,” which was explained above, and in

Torah Ohr in the discourse beginning “And these are the ordinances.”

The food that suits this level is barley, se’orah, whose letters, split in two, read shi’ur hei, “the measure of

hei” (as the Zohar on Parshas Balak reads it), or herbage, which Psalms calls “for the service of man.”

Reuven’s sons, rooted in this level, chose the land east of the Jordan, “a place for livestock,” in keeping with

“I will give herbage in your field for your animals,” which Torah Ohr, Mishpatim, reads as Moshe imparting

“herbage” to the souls called “the seed of animal.”

28 ומה דמשמע שלא נכון עשו בזה )ועיין ביהושע סימן כ״ב י״ט( זהו משום שעשו את הטפל עיקר.

And as for what is implied, that they did not act properly in this (and see Yehoshua, chapter 22,

[verse] 19), this is because they made the secondary into the primary.

Where Scripture implies they acted wrongly (in Yehoshua their land is spoken of as possibly impure, unlike

the land where the Mishkan stood), the fault was not the level itself. They made the secondary thing primary,

as the Midrash says of them: they cherished their property more than human lives.
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והרי אף שאסור לאדם שיטעום כלום עד שיתן מאכל לבהמתו29 מ״מ אח״כ צ״ל ואכלת ושבעת30
והיינו לכו לחמו בלחמי31

For although a person is forbidden to taste anything until he gives food to his animal, nevertheless

afterwards there must be “and you shall eat and be satisfied,” which is “Come, eat of my bread.”

Feeding the animal first is right, as the law that one may not taste anything before feeding one’s animal

shows; but afterwards a person must eat himself, “and you shall eat and be satisfied,” the bread of the Torah,

“Come, eat of my bread.” The animal level comes first, but it is not the goal.

32 כו׳ ג״כ והם בחרו לקבע גמור בחי׳ זו דמקום ועוד כי א״י ]ארץ ישראל[ דוקא היא ארץ חטה ושעורה33,

מקנה.

Moreover, the Land of Israel specifically is “a land of wheat and barley,” etc., as well; yet they chose

to settle completely and permanently in this level of “a place for livestock.”

Moreover, the Land of Israel has both, “a land of wheat and barley”: the level of barley was available there

too, together with the wheat. Their error was to settle permanently in the level of “a place for livestock”

alone.

וזהו ענין אי לך ארץ שמלכך נער34 ופי׳ בזח״א ]בזהר חלק א[ ס״פ לך לך )דצ״ה ע״ב( שהוא בחי׳ מט״ט

35 נער הייתי גם זקנתי36 שמשם מקור ושרש השפעה הנ״ל
]מטטרון[

This is the meaning of “Woe to you, O land, whose king is a youth,” which is explained in the Zohar,

Part I, at the end of Parshas Lech Lecha (folio 95b), as the level of Metatron, “I was a youth, and I

have also grown old,” for from there is the source and root of the flow of influence mentioned

above.

The Zohar explains the “youth” of this verse as the angelic Prince of the World, who said “I was a youth, and I

have also grown old”; the Alter Rebbe calls this the level of Metatron, the chief of the angels, who is called

“youth” (na’ar). A land whose “king is a youth” receives its life through this angel, and from him comes the

flow to the “animal” level described above.

אשריך ארץ37 כו׳ היא ארץ חטה ושעורה כו׳ אשר עיני ה׳ אלקיך בה כו׳.

“Happy are you, O land,” etc., is “a land of wheat and barley,” etc., “upon which are the eyes of

Havayah your G-d,” etc.

By contrast, the Zohar reads “Happy are you, O land” as the supernal land whose King is the Holy One,

blessed be He, the land that Havayah your G-d “seeks out always,” in the verse that goes on, “the eyes of

Havayah your G-d are upon it.” The Alter Rebbe applies this to the Land of Israel, “a land of wheat and

barley.”
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אך מ״מ ג״ז ]גם זה[ אמת שצ״ל חנוך לנער ע״פ דרכו וגם כי יזקין לא יסור ממנה.

But nevertheless, this too is true: that there must be “Train a youth according to his way,” and also

“even when he grows old he will not depart from it.”

Still, both halves of the verse hold true: a person must first be trained at the level suited to a youth, and that

training must stay with him in old age. The Alter Rebbe now explains what growing “old” means here.

פי׳ כי יזקין ויהיה בבחי׳ אדם כי זקן היינו שקנה חכמה38 והיינו ע״י חטה דוקא כ״ב אתוון

42 אעפ״כ ]אף על פי כן[ לא יסור ממנה מענין בחי׳ דודאים . 41 39 וכמ״ש בענין והדרת פני זקן דאורייתא40,

שעורה מאכל בהמה

That is: when he grows old and comes to be at the level of “man” — for an “elder” (zaken) is one

who has acquired (kanah) wisdom, and this is through wheat specifically, the twenty-two letters of

the Torah, as is explained on the subject of “And you shall honor the face of an elder” — even so, he

“will not depart from it,” from the matter of the level of dudaim, barley, food for an animal.

Growing “old” means reaching the level of “man,” for the Talmud reads zaken, “elder,” as one who has ac‐

quired (kanah) wisdom; in Likkutei Torah, Kedoshim, the Alter Rebbe explains this acquiring as holding the

Torah engraved in one’s memory at all times. That wisdom comes through “wheat,” chitah, whose letters

add up to twenty-two (ches 8, tes 9, hei 5), the number of the letters of the Torah. Yet even then he must not

depart from the “animal” level of the dudaim, barley.

43 ,44 ,45 היינו משום שצ״ל בבחי׳ בהמה שלמעלה מבחי׳ אדם לבד דהיינו מ״ש אדם ובהמה תושיע.

That is because he must be at the level of “animal” that is above the level of mere “man,” which is

what is written, “Man and animal You save.”

The reason is that there is a level of “animal” higher than “man” alone. This is “Man and animal You save”: a

person should be both, wise like a man and self-nullified like an animal, as the discourse goes on to explain.

והוא להיות נמשך אחריו ית׳ כבהמה למעלה מהטעם והדעת והיינו ע״י חנוך לנער46 שנתחנך להיות

מתחלה בבחי׳ הביטול דבהמה

That is, to be drawn after Him, may He be blessed, like an animal, above reason and knowledge.

This comes through “Train a youth”: that he was trained to be, from the outset, at the level of the

self-nullification (bittul) of an “animal,”

The “animal” level means following G-d the way an animal follows its master, without first asking for rea‐

sons. It is acquired through “Train a youth”: being trained from the very start in the self-nullification of the

“animal.”

3
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S E C T I O N  3  ·  ¶ 4 – 7

Barley: the “great animal” above “man”

שהם המלאכים פני אריה פני שור47 והאופנים וחיות48 ברעש גדול והיינו ע״י שעור ה׳ כו׳ כנ״ל,

which are the angels, “the face of a lion,” “the face of an ox,” and “the Ofanim and Chayos with a

great noise”; and this is through shi’ur hei, etc., as mentioned above.

That “animal” is the angels: the Chayos (“living creatures”) of Ezekiel’s chariot, with the faces of a lion and

an ox, and the Ofanim (“wheels”) and Chayos who rise “with a great noise,” as the morning blessing before

the Shema says. This self-nullification comes through shi’ur hei, the “barley” described above.

ועי״ז יוקבע הביטול בנפשו, שגם כי יזקין להיות קנה חכמה לכו לחמו בלחמי49 לא יסור מהיות בבחי׳

בהמה ג״כ בבחי׳ הביטול שלמעלה מהשכל כו׳:

Through this the self-nullification will be fixed in his soul, so that even “when he grows old,” to be

one who has acquired wisdom, “Come, eat of my bread,” he “will not depart” from being at the lev‐

el of “animal” as well, at the level of the self-nullification that is above intellect, etc.

Trained this way from youth, the bittul becomes fixed in his soul. So even when he grows “old,” having ac‐

quired the wisdom of the Torah, the bread of “Come, eat of my bread,” he keeps the bittul that is above

intellect.

ב וביאור הדבר הנה כתיב ברות )סי׳ ג׳ ט״ו( ויאמר כו׳ וימד שש שעורים50 ופי׳ בגמרא )סנהדרין דצ״ג ע״א(

ששה צדיקים51 כו׳ וכ״ה ברבות ברות על פסוק זה.

2. The explanation of the matter: it is written in Ruth (chapter 3, [verse] 15), “And he said,” etc.,

“and he measured six [measures of] barley”; and the Gemara explains (Sanhedrin, folio 93a): six

righteous men, etc.; and so it is in [Midrash] Rabbah on Ruth, on this verse.

Section two explains the matter through a verse in Ruth. Boaz measured six [measures of] barley into Ruth’s

shawl, and the Talmud and the Midrash read the six as six righteous descendants who would come from her.

ולכאורה אינו מובן איך הצדיקים הגדולים ההם נקראו בשם שעורים52 וע׳ בחולין )פג״ה ]פרק גיד הנשה[

דצ״ב סע״א ]סוף עמוד א[( איתא ג״כ עד״ז ומהרש״א ]ומהרש״א[ שם בח״א ]בחידושי אגדות[ נדחק ליישב.

On the face of it, it is not understood how those great righteous men are called by the name

“barley.” And see Chullin (chapter Gid HaNasheh, folio 92a, at the end of side a): it is stated there

along these lines too, and the Maharsha there, in the Chiddushei Aggados, strains to resolve [it].

This raises a question: why should such great tzaddikim be compared to barley, the food of animals? The

Talmud in Chullin calls righteous people “barley” in the same way, and the Maharsha there gives only a

strained answer.

4
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אבל הנראה לומר כי עם היות שבחי׳ חטה שהוא מאכל אדם גבהה הרבה מבחי׳ שעורים מאכל בהמה.

שבחי׳ אדם זהו נשמות דאצי׳ ובחי׳ בהמה היינו נשמות דבי״ע וכמ״ש בד״ה ואלה המשפטים. אך יש

עוד בחי׳ בהמה שגבוה מבחי׳ אדם

But what seems right to say is this: although the level of wheat, which is food for man, is much

higher than the level of barley, food for an animal — for the level of “man” is the souls of the World

of Atzilus (Emanation), and the level of “animal” is the souls of the Worlds of Beriah, Yetzirah and

Asiyah, as is explained in the discourse beginning “And these are the ordinances” — nevertheless

there is another level of “animal” that is higher than the level of “man.”

The Alter Rebbe’s answer begins by granting the plain hierarchy: wheat, the food of man, is far higher than

barley, the food of animals, for “man” is the souls of Atzilus, the world still one with G-d, and “animal” the

souls of the lower worlds of Beriah, Yetzirah and Asiyah, as Torah Ohr, Mishpatim, explains on “the seed of

man and the seed of animal.” Yet there is another “animal” level that stands higher than “man.”

דהיינו משארז״ל ]מה שאמרו רבותינו זכרונם לברכה[ פ״ק ]פרק קמא[ דחולין )דף ה׳ ע״ב( ע״פ אדם ובהמה תושיע53
54 ,55 הוי׳ אלו בני אדם הערומים בדעת כאדם )הראשון( ומשימים א״ע ]את עצמו[ כבהמה )דכאי רוח(.

That is, as our Sages, of blessed memory, said in the first chapter of Chullin (folio 5b) on the verse

“Man and animal You save, Havayah”: “These are people who are shrewd in knowledge like Adam

(the first [man]) and make themselves like an animal (crushed in spirit).”

The Talmud in Chullin reads “Man and animal You save” as people who are shrewd in knowledge like Adam

and yet make themselves like an animal, crushed in spirit; the words in parentheses are Rashi’s there. In

Likkutei Torah, Vayikra (“And you shall not omit the salt”), the Alter Rebbe brings the same teaching for one

who is, in his own eyes before G-d, “poor in knowledge,” living by simple faith.

ולכן נקראו אלו בשם שעורים שהוא מאכל בהמה כו׳.

That is why these are called by the name “barley,” which is food for an animal, etc.

Such people are called “barley,” food for an animal, because they make themselves like an animal before

G-d. That is why Ruth’s six righteous descendants and the righteous by whom the world endures are called

“barley.”

וזהו בחי׳ בהמה רבה שלמעלה מבחי׳ אדם כמ״ש בפ׳ עקב בד״ה ויאכילך את המן יעו״ש ]יעויין שם[.

This is the level of the “great animal” (behemah rabbah) that is above the level of “man,” as is ex‐

plained in Parshas Eikev, in the discourse beginning “And He fed you the manna”; see there.

This is the “great animal” (behemah rabbah), a level above “man,” which the Alter Rebbe explains in a dis‐

course in Parshas Eikev, on “And He fed you the manna.”
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ובזח״ג ]ובזהר חלק ג[ פ׳ אמור )דצ״ח ע״ב( פי׳ שש שעורים הם שיתא סדרי משנה56 והיינו שזהו מאכל

בהמה.

And in the Zohar, Part III, Parshas Emor (folio 98b), it explains that “six [measures of] barley” are

the six orders of the Mishnah; that is, this is food for an animal.

The Zohar on Parshas Emor reads Boaz’s six barleys as the six orders of the Mishnah, the Oral Torah, which

it calls food of the “animal.” There the Zohar sets this food of “the rest of the people,” with its laws of forbid‐

den and permitted, beneath the Torah of those of the Tree of Life, who are called “man.”

ר״ל ]רוצה לומר[ שעי״ז יבוא לבחי׳ ומדרגה הנ״ל דאדם ובהמה תושיע הוי׳ שמשימים א״ע ]את עצמו[

כבהמה

That is to say, through this one will come to the level and rank mentioned above, of “Man and ani‐

mal You save, Havayah”: those who make themselves like an animal.

The Alter Rebbe explains the Zohar’s words: the Mishnah is “food for an animal” because through it one

comes to the higher level of “Man and animal You save, Havayah,” those who make themselves like an

animal.

וע״ד שארז״ל ]שאמרו רבותינו זכרונם לברכה[ ברבות פ׳ אמור פכ״ז כאדם אנחנו כבהמה תושיענו לפי שאנו
59 נמשכים אחריך כבהמה57 כו׳ ועמ״ש בד״ה והניף הכהן אותם58 על לחם הבכורים.

This is along the lines of what our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas

Emor, chapter 27: “Like man are we; like an animal save us, for we are drawn after You like an ani‐

mal,” etc. And see what is written in the discourse beginning “And the kohen shall wave them upon

the bread of the first fruits.”

The Midrash on Parshas Emor says the same: Israel tells G-d, “We are like man; save us like an animal, for

we are drawn after You like an animal.” In the discourse on the waving on Shavuos (Likkutei Torah, Emor),

the Alter Rebbe explains that the kohen waved the lambs up to their root, to be nullified in the Infinite Light,

together with the two loaves, which stand for the Written and the Oral Torah.
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אך שייכות ש״סמשנה לשעורים י״ל ]יש לומר[ כי הוא ל׳ ]לשון[ שעורים שתשבע״פ ]שתורה שבעל פה[ היא

מגבלת השיעור והמדה לכל המצות שיהיו התפילין כך וכך דוקא וכן הסוכה וכמ״ש מזה בד״ה בשעה
61 ,62 ,63 ,64 ,65 שהקדימו60 ישראל נעשה.

But as for the connection of the six orders of the Mishnah to barley (se’orim), it can be said that it is

the term shi’urim (measures), for the Oral Torah sets the bounds of the measure and the size for all

the mitzvos: that the tefillin must be such-and-such precisely, and likewise the sukkah; as is ex‐

plained about this in the discourse beginning “When Israel put ‘we will do’ first.”

Why the Mishnah should be “barley” in particular: se’orim, barley, and shi’urim, measures, are written with

the same letters, and the Oral Torah gives the exact measures of every mitzvah, how the tefillin and the

sukkah must be. In the discourse “When Israel put ‘we will do’ first” (Likkutei Torah, Bamidbar), the Alter

Rebbe explains that G-d’s will rests in a mitzvah only in its exact measure: a sukkah, for example, must be

seven handbreadths by seven.

וזהו ג״כ מבחי׳ שעור ה׳ ה״ג ]חמש גבורות[ שהם נותנים המדה כו׳. וגם ה׳ שעור ה׳ הנמשך מבחי׳ ה׳

עילאה דשם הוי׳ שהיא בחי׳ גבוה מאד כמ״ש בד״ה לך לך66 מארצך.

This too is from the level of shi’ur hei, the five Gevuros, which give the measure, etc. And also, the

hei of shi’ur hei is the one drawn from the level of the upper hei of the Name Havayah, which is a

very high level, as is explained in the discourse beginning “Go forth from your land.”

Besides the measures of the Oral Torah, se’orah read as shi’ur hei, “the measure of hei,” points to the five

Gevuros, for the letter hei has the value five; the Gevuros are the powers of restraint that give everything its

measure. Its hei also comes from the upper hei, the first hei of the Name Havayah, a very lofty level: at the

start of Parshas Lech Lecha in Torah Ohr the Alter Rebbe explains that the hei added to Avraham’s name is

this upper hei.

67 שפי׳ רז״ל ]רבותינו זכרונם וגם י״ל ]יש לומר[ שעורים בשי״ן שמאלית מלשון וסביביו נשערה מאד68,

לברכה[ ס״פ בתרא דיבמות69 לשון חוט השערה.

It may also be said that se’orim, with the left shin (sin), is from the expression “and round about

Him it storms (nis’arah) exceedingly,” which our Sages, of blessed memory, explained at the end of

the last chapter of Yevamos as an expression of “a strand of hair” (chut hasa’arah).

A further reading: se’orim is spelled with a sin, like nis’arah in “round about Him it storms exceedingly,”

which the Talmud reads as sa’arah, a hair: G-d is exacting with those near Him to a hair’s breadth. Barley

thus also suggests the hair-fine exactness of the laws.

5
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70 כו׳ וכמשארז״ל ]וכמו שאמרו רבותינו והיינו כי הלכות תשבע״פ ]תורה שבעל פה[ נק׳ קווצותיו תלתלים71,
זכרונם לברכה[ ספ״ק ]סוף פרק קמא[ דחגיגה72 כהררים התלויים בשערה73 כו׳ ועמ״ש בד״ה האזינו השמים74

75 בפי׳ כשעירים עלי דשא.

That is, the laws of the Oral Torah are called “His locks are curled (taltalim),” etc., as our Sages, of

blessed memory, said at the end of the first chapter of Chagigah: “like mountains suspended by a

hair (sa’arah),” etc. And see what is written in the discourse beginning “Listen, O heavens,” on the

meaning of “like fine rains (se’irim) upon the grass.”

The laws of the Oral Torah are compared to hairs. The Talmud reads “His locks (kevutzosav) are curled (tal‐

talim)” as teaching that on every stroke (kotz) of the Torah’s letters hang heaps upon heaps (tilei tilim) of

laws, and the Mishnah says some laws are “like mountains suspended by a hair,” having little Scripture and

many laws. The discourse on “Listen, O heavens” explains se’irim, “fine rains,” as rain as thin as hairs,

standing for the Mishnah’s many particular laws.

וכ״ז ]וכל זה[ נמשך ע״י והניף את העומר76 כו׳ כי המלאכים אף שהם מקבלים ג״כ מבחי׳ שעורה שעור

ה׳ עכ״ז ]עם כל זה[ נקראו עומדים שעומדים ברום עולם במדרגה א׳

And all this is drawn down through “And he shall wave the omer,” etc. For the angels, although

they too receive from the level of se’orah, shi’ur hei, are nevertheless called “standing ones,” for

they stand in the heights of the world on one level;

All this is drawn down through the waving of the omer, the barley offering. The angels also receive from the

level of barley, but they are called “standing ones,” for they stay fixed on one level; in the discourse “And you

shall count for yourselves” the Alter Rebbe explains that shi’ur hei gives each angel its fixed measure, so that

it stays on one level without growth or change.

אבל נש״י ]נשמות ישראל[ שהם בגוף ומבררים נה״ב ]נפש הבהמית[ באתכפיא נעשו בבחי׳ מהלכים בעילוי

אחר עילוי וזהו והניף את העומר כו׳.

but the souls of Israel, who are in a body and refine the animal soul through subjugation (iskafya),

come to be at the level of “those who go,” in ascent after ascent. This is “And he shall wave the

omer,” etc.

The souls of Israel, in bodies, refine the animal soul by subduing it (iskafya), and so they are “those who go,”

rising from level to level; the terms echo Zechariah 3:7, where the angel promises the High Priest Yehoshua

“places to walk among these who stand.” The waving of the omer, a lifting up, expresses this ascent.

6
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S E C T I O N  4  ·  ¶ 8 – 1 0

Wheat and barley: Torah and contemplation

והעלאה זו בבחי׳ בהמה רבה שלמעלה מבחי׳ אדם כנ״ל ומשם ממשיכים המשכה עליונה דשש שעורים

ש״ס ]ששה סדרי משנה[ משנה ששרשם נמשך מבחי׳ ושער רישיה כעמר נקא77 כו׳ שהוא ג״כ ענין עמר.
78 כמ״ש בלק״ת ]בלקוטי תורה )להאריז״ל([ פ׳ בשלח ע״פ עמר לגלגלת.

And this elevation is into the level of the “great animal” that is above the level of “man,” as men‐

tioned above. From there they draw down a supernal flow of the “six [measures of] barley,” the six

orders of the Mishnah, whose root is drawn from the level of “and the hair of His head was like pure

wool (amar),” etc., which is also the concept of omer, as is written in the Likkutei Torah of the

Arizal, Parshas Beshalach, on the verse “an omer for each head (gulgoles).”

The ascent of the omer reaches the “great animal” above “man,” and from there flows down the “six

barleys,” the six orders of the Mishnah. Their root is the hair (se’ar, like se’orim, barley) of the Ancient of

Days in Daniel’s vision, “like pure wool,” amar, a word spelled like omer; the Arizal’s Likkutei Torah explains

this on “an omer for each head (gulgoles),” the measure of manna for each person.

79 להמשיך מבחי׳ שער החמשים בבחי׳ עמר שעורים כו׳: וזהו ענין וספרתם לכם כו׳ חמשים יום80,

This is the meaning of “And you shall count for yourselves,” etc., “fifty days”: to draw down from

the level of the fiftieth gate (sha’ar) into the level of the omer of barley, etc.

Counting fifty days from the omer draws down from the “fiftieth gate,” the highest of the fifty gates of under‐

standing, into the omer of barley; the gate, sha’ar, is written like se’ar, hair. In the discourse “And you shall

count for yourselves” the Alter Rebbe explains that this count draws the revelation of G-d’s own essence

down into the omer of barley, so that even the animal soul will want to be nullified before Him.

7

ג והנה בענין חטה שהיא מאכל אדם כ״ב אתוון דאורייתא יש לפרש ע״פ מ״ש לקמן בפ׳ ואתחנן בד״ה

81 איך ע״י עסק התורה ממשיכים אור א״ס ב״ה שיתגלה אלינו בבחי׳ אור פנימי כו׳ ע״ש ואהבת את.

3. Now, the matter of wheat, which is food for man, the twenty-two letters of the Torah, can be ex‐

plained according to what is written below, in Parshas Va’eschanan, in the discourse beginning

“And you shall love”: how through occupation with the Torah one draws down the Infinite Light (Or

Ein Sof), blessed be He, so that it is revealed to us as an inner light, etc.; see there.

Section three turns to wheat, the food of “man,” which is the twenty-two letters of the Torah. The Alter Rebbe

draws on his discourse in Parshas Va’eschanan on “And you shall love”: through Torah study a person draws

down the Infinite Light so that it is revealed to him as an inner light, within his own grasp.

8
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וע״כ עי״ז נקרא אדם. שיש בו בחינת חכמה עילאה ממש.

Therefore, through this one is called “man,” for there is in him the level of the supernal Chochmah

(wisdom) itself.

Because the supernal Chochmah itself is then within him, he is called “man,” for Chochmah is the level of

“man.”

82 ,83 ועמ״ש בד״ה והדרת פני זקן.

And see what is written in the discourse beginning “And you shall honor the face of an elder.”

The discourse on “And you shall honor the face of an elder” (Likkutei Torah, Kedoshim) explains that one

who holds the Torah engraved in his memory has G-d dwelling within him even when he attends to worldly

matters, for the Torah and the Holy One, blessed be He, are one. This is the inward grasp that wheat gives.

משא״כ ע״י שעורה שעור ה׳ מה שמתבונן איך הוא ית׳ ממכ״ע ]ממלא כל עלמין[ וסוכ״ע כו׳ מ״מ אינו משיג

כלל מהותו ית׳ וגם לא מהות חכמה עילאה רק מציאותו ולא מהותו כמ״ש בד״ה ולא תשבית
84 ,85 מלח.

Whereas through se’orah, shi’ur hei — one’s contemplating how He, may He be blessed, is the light

that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol almin),

etc. — nevertheless one does not grasp His essence, may He be blessed, at all, nor even the essence

of the supernal Chochmah (wisdom), but only His existence and not His essence, as is explained in

the discourse beginning “And you shall not omit the salt.”

Barley, by contrast, is contemplation of how G-d fills all worlds and encompasses all worlds, a knowledge of

G-d through His relation to the worlds. Such contemplation does not grasp G-d’s essence at all, nor even the

essence of the supernal Chochmah, only the fact that He exists; the discourse on “And you shall not omit the

salt” (Likkutei Torah, Vayikra) shows that even the soul’s intellect is only a vessel for its essence.

9

87 ,88 וע״כ נק׳ בהמה עדיין. שנים עשר בקר והים עליהם86 כו׳ בבחי׳ מקיף בד״ה מי מנה.

Therefore it is still called “animal.” “Twelve oxen, and the sea upon them,” etc., at the level of the

encompassing (makif), [as is explained] in the discourse beginning “Who has counted.”

Because it grasps only existence and not essence, this level is still called “animal.” The great basin of

Shlomo’s Temple, the “sea,” stood upon twelve oxen: the oxen, “animals,” below, and the sea above them as

an encompassing light (makif); in the discourse on “Who has counted” (Likkutei Torah, Balak) the Alter

Rebbe explains that because the sea stands above, at a distance, the oxen beneath it are a level of division

into twelve.

10
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ועפ״ז ]ועל פי זה[ יובן ענין בהמה רבה שלמעלה מבחי׳ אדם

According to this, the concept of the “great animal” that is above the level of “man” will be

understood.

This also explains how an “animal” can be higher than “man.”

כי לגבי אור א״ס ב״ה ממש גם חכמה עילאה שהיא בחי׳ אדם כעשייה גשמיות נחשבת וכמ״ש לקמן
89 בפי׳ ומותר האדם מן הבהמה אין

For relative to the Infinite Light (Or Ein Sof) itself, blessed be He, even the supernal Chochmah

(wisdom), which is the level of “man,” is considered like physical action, as is explained below on

the meaning of “and the advantage of man over the animal is ayin (nothing).”

Measured against the Infinite Light itself, even the supernal Chochmah, the level of “man,” is like physical

action and has no advantage, as the discourse explains below on “the advantage of man over the animal is

ayin.” The discourse “When Israel put ‘we will do’ first” says the same: before G-d even the supernal

Chochmah is considered like physical action, as in “You made them all with wisdom.”

ואפילו אדם קדמון שהוא כתר דכללות נק׳ אדם דבריאה שהוא בחי׳ בהמה כו׳ ונק׳ ג״כ בחי׳ אריה כו׳
90 ,91 ועמ״ש מזה בד״ה ואכלתם אכול.

And even Adam Kadmon, which is the Keser of [the worlds] as a whole (klalus), is called “the Adam

of Beriah (Creation),” which is the level of “animal,” etc.; and it is also called the level of “lion,” etc.

And see what is written about this in the discourse beginning “And you shall eat, eating.”

Adam Kadmon, the first and highest configuration of divine light and the Keser of all the worlds together, is

called “the Adam of Beriah”; since the souls of Beriah are “animal,” as explained above, even Adam Kadmon

is at the level of “animal” relative to the Infinite One. It is also called “lion,” and the Alter Rebbe refers for

more to his discourse on “And you shall eat, eating” (Likkutei Torah, Tzav), which explains that even the

souls of today count as “animals” beside the souls to be revealed in the future.
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S E C T I O N  5  ·  ¶ 1 1 – 1 2

Man and animal: the waving, Moshiach and Ayin

וזהו ענין אדם ובהמה והוא למטה בעבודת ה׳ בחי׳ הביטול שלמעלה מהשכל כמו בהמה כו׳ בד״ה והניף

92 אותם93 בענין כשב שהשי״ן קודם לבי״ת כו׳ ע״ש. הכהן

This is the meaning of “man and animal.” Below, in the service of G-d, it is the level of the self-nul‐

lification (bittul) that is above intellect, like an animal, etc., [as is explained] in the discourse be‐

ginning “And the kohen shall wave them,” on the subject of kesev (lamb), in which the shin comes

before the beis, etc.; see there.

In a person’s service of G-d, “man and animal” means the self-nullification that is above intellect, like an

animal’s, joined to the wisdom of “man.” The discourse on “And the kohen shall wave them” explains this

through the two words for lamb: kesev, with the shin before the beis, is the lamb in its root, nullified in the

Infinite Light, and keves, with the beis first, is the lamb in the world of separation.

וזהו שהיו מניפין שתי הלחם ע״ג ]על גבי[ שני הכבשים להיות בבחי׳ אדם ובהמה תושיע94 הוי׳.

This is why they would wave the two loaves on top of the two lambs (kevasim): to be at the level of

“Man and animal You save, Havayah.”

On Shavuos the kohen waved the two loaves of wheat, “man,” upon the two lambs, “animal,” raising the

lambs to their root, to be at the level of “Man and animal You save, Havayah.”

11

95 חמור זה מלך המשיח96 כו׳ ועד״ז יובן מאמר הרבות ר״פ וישלח ע״פ ויהי לי שור וחמור.

Along these lines will be understood the statement of [Midrash] Rabbah at the beginning of Parshas

Vayishlach on the verse “And I have an ox and a donkey”: “Donkey: this is King Moshiach,” etc.

The same idea explains the Midrash on Yaakov’s message to Eisav, “I have an ox and a donkey”: the donkey

is King Moshiach. The Midrash bases this on the verse that Moshiach comes “humble and riding on a

donkey.”

כי הוא בחי׳ בהמה רבה שלמעלה מבחי׳ אדם וכענין הנ״ל בפי׳ א״ק ]אדם קדמון[ שנק׳ אדם דבריאה כו׳.

For he is the level of the “great animal” that is above the level of “man,” as in the matter mentioned

above in the explanation of Adam Kadmon, which is called “the Adam of Beriah (Creation),” etc.

Moshiach is the “great animal” above “man,” just as Adam Kadmon, the highest level, is called “the Adam of

Beriah,” the level of “animal.” His level is the self-nullification of the “animal” that stands above the wisdom

of “man.”

12
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97 כו׳ ובגמרא רפ״ה דשבת99 ניגרא דחמרא שערי100 כו׳ היינו כנ״ל. וזהו ג״כ ענין יששכר חמור גרם98,

This is also the meaning of “Yissachar is a strong-boned donkey,” etc.; and in the Gemara, at the

beginning of the fifth chapter of Shabbos, “a donkey’s stride [depends on] barley,” etc. This is as

mentioned above.

So too Yissachar, the tribe of Torah scholars, is called “a strong-boned donkey,” and the Talmud says that a

donkey’s stride comes from barley: the “animal” and its barley again stand for the higher self-nullification.

In the discourse “A person is forbidden to taste” the Alter Rebbe reads this saying as the barley that makes

one a “walker,” rising from level to level.

103 )בקהלת סי׳ ג׳ י״ט( ועיין מזה בתד״א ,104 ,105 101 כי ומותר האדם מן הבהמה אין ,102 וזהו דע מאין באת.

]בתנא דבי אליהו[ ח״ב ]חלק ב׳[ פכ״ד מה שהקשה ע״ז ועיין בקהלת רבה והבחיי פ׳ בראשית ע״פ ויפח

107 באפיו106 פי׳ כי אין הוא חכמה כמ״ש והחכמה מאין תמצא.

And this is “Know from where (me’ayin) you came.” For “and the advantage of man over the ani‐

mal is ayin” (in Koheles, chapter 3, [verse] 19). And see about this in Tanna DeBei Eliyahu, Part II,

chapter 24, the difficulty it raises about this; and see Koheles Rabbah, and [Rabbeinu] Bachya on

Parshas Bereishis, on the verse “And He blew into his nostrils.” The meaning is that ayin is

Chochmah (wisdom), as it is written, “And wisdom, from where (me’ayin) shall it be found?”

The Mishnah “Know from where (me’ayin) you came” is read as “Know that you came from Ayin.” For

Koheles says “the advantage of man over the animal is ayin,” plainly “nothing,” but it is read as Ayin, which

is Chochmah, as Job’s “And wisdom, from where (me’ayin) shall it be found?” is read: wisdom comes from

ayin. Rabbeinu Bachya, on “And He blew into his nostrils,” reads the verse this way, as man’s soul drawn

from Chochmah; the Alter Rebbe also points to the question Tanna DeBei Eliyahu raises on it, and to Koheles

Rabbah.

וזהו מותר האדם כו׳ אך מ״ש כי הכל הבל היינו כי גם חכמה עילאה נק׳ הבל הארה בעלמא וכענין
109 בראשית שהיא חכמה נמי מאמר הוא108 בחי׳ הבל לבד.

This is “the advantage of man,” etc. But as for what is written, “for all is hevel,” this is because even

the supernal Chochmah is called hevel (breath), a mere radiance; and as in the matter of

“Bereishis,” which is Chochmah, “is also a saying”: the level of hevel alone.

This is the “advantage of man.” Yet the verse ends “for all is hevel,” plainly “futility” but literally “breath”:

even the supernal Chochmah is only hevel, a mere glimmer before G-d, just as “Bereishis,” which stands for

Chochmah, is counted among the sayings of Creation, and speech is breath.
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S E C T I O N  6  ·  ¶ 1 3 – 1 5

Hevel and the soul’s destination

וכמ״ש ברבות בקהלת בתחלתו ששלמה אמר שבעה הבלים נגד שבעת ימי בראשית110 הרי שאף יום

השבת נק׳ הבל ושבת הוא חכמה עילאה

As is written in [Midrash] Rabbah on Koheles, at its beginning: that Shlomo said hevel seven times,

corresponding to the seven days of Creation. Thus even the day of Shabbos is called hevel, and

Shabbos is the supernal Chochmah (wisdom).

The Midrash on Koheles says the seven times “hevel” appears in its opening verse correspond to the seven

days of Creation, so even Shabbos, the seventh, is hevel. Shabbos stands for the supernal Chochmah, so

even Chochmah is called hevel.

והיינו לפי שיש בחי׳ שבת בשבתו שגם יום השבת דעכשיו נחשב כחול לגבי יום שכולו שבת כמ״ש

במ״א לכן נק׳ הבל.

That is because there is the level of “Shabbos in its Shabbos,” for even the day of Shabbos of the

present time is considered like a weekday relative to “the day that is entirely Shabbos,” as is ex‐

plained elsewhere; therefore it is called hevel.

The reason is that there is a higher Shabbos within Shabbos: compared with the future “day that is entirely

Shabbos,” even the Shabbos of today is like a weekday. Relative to that, it is hevel.

גם י״ל ]יש לומר[ פי׳ הבל ע״ד מ״ש במדרש תלים )רס״י ]ריש סימן[ ס״ב( בענין בה״א ]באות ה״א[ בראם מה ה״א

111 כך בלא עמל כו׳ כשאדם מוציאה מתוך פיו אין בה לא ריחוש שפתים ולא חריצת לשון

It may also be said that the meaning of hevel is along the lines of what is written in Midrash

Tehillim (at the beginning of section 62) on the matter of “With hei He created them”: just as the

hei, when a person brings it out of his mouth, has neither movement of the lips nor working of the

tongue, so without toil, etc.

Hevel can also be understood through the Midrash on “with hei He created them”: the letter hei is sounded

with breath alone, with no movement of lips or tongue, and so G-d created this world without toil. Hevel,

breath, is the hei.

13
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וזהו הבל היינו אות ה׳ אתא קלילא112 כו׳. והיינו ששרש כל העולמות מבחי׳ מל׳ הנק׳ ה׳ וכן גם א״ק

]אדם קדמון[ שרשו ממל׳ דא״ס.

And this is hevel: that is, the letter hei, “a light letter,” etc. That is, the root of all the worlds is from

the level of Malchus (sovereignty), which is called hei; and likewise Adam Kadmon too has its root

in the Malchus of the Infinite One (Ein Sof).

The hei, “a light letter,” as the Aramaic hymn Akdamus calls it, stands for Malchus, the final hei of the Name

Havayah and the root of all the worlds. Even Adam Kadmon, the first of all levels, has its root in the Malchus

of the Infinite One itself.

113 והנה שרש עולם התהו מיו״ד אחרונה דמילוי ס״ ג כו׳.
גם הבל מילוי שם ס״ג ]שם ס״ג[

Also, hevel is the filling (milui) of the Name Sag. Now, the root of the World of Tohu is from the final

yud of the filling of Sag, etc.

Hevel (hei 5, beis 2, lamed 30) also equals thirty-seven, the added letters of the Name Sag when it is spelled

out in full: the spelled-out Name is sixty-three, of which the four letters of the Name itself make twenty-six.

The root of the World of Tohu, the world of chaos that came before the ordered worlds, is in the final yud of

that spelling.

116 אנה אתם הולכים. והיינו כי עיקר 114 אן נופל על מקום כמו אנה פניך מועדות. ,115 ולאן אתה הולך.

הגמול בתח״ה ]בתחיית המתים[ שהוא בעוה״ז במקום גשמי.

“And to where (le’an) you are going.” An is said of a place, as in “Where (anah) is your face set?”

“Where (anah) are you going?” That is, the main reward is at the Resurrection of the Dead, which is

in this world, in a physical place.

The Mishnah continues, “and to where (le’an) you are going”: the word an refers to a place, as in Ezekiel’s

“Where is your face set?” The place a person goes to is the reward at the Resurrection of the Dead, which will

be in this world, in a physical place.

ולכאורה תמוה ששרשו מאין חכמה והולך לאן מקום גשמי. אלא כי זהו ע״י גילוי אור א״ס117 דקמי׳

]דקמיה[ רוחניות וגשמיות שוין.

On the face of it, it is astonishing that its root is from ayin, Chochmah (wisdom), and it goes to an, a

physical place. But this is through the revelation of the Infinite Light (Or Ein Sof), for before Him

spirituality and physicality are equal.

It seems strange that a soul rooted in Ayin, Chochmah, should have its destination in a physical place. But

the reward comes through the revelation of the Infinite Light itself, before which spiritual and physical are

the same.

14



L I K K U T E I  T O R A H  ·  P A R S H A S  B E C H U K O S A I  ·  M A A M A R  7 …וילך ראובן בימי קציר חטים וימצא דודאים בשדה

22likuteitorah.com/likkutei-torah/bechukosai/7/

ע״כ יהיה הגילוי בגשמיות עוה״ז. דירה בתחתונים וזהו ולפני מי אתה עתיד118 כו׳ בחי׳ מי ברא
119 אלה.

Therefore the revelation will be in the physicality of this world: a dwelling place among the lower

realms. And this is “and before Whom (mi) you are destined,” etc.: the level of “Who (mi) created

these.”

Therefore the revelation will come in the physical world, making it a dwelling place for G-d among the lower

realms. The Mishnah’s third phrase, “before Whom (mi) you are destined to give an accounting,” points to

the level called Mi, “Who,” as in “Who created these.”

121 ישועות ישראל כו׳ 120 והיה לבבם זה מי יתן מציון זהו בחי׳ גבוה כמ״ש מי יתן

This is a lofty level, as it is written, “Who (mi) would grant that their heart be such”; “Who (mi)

would grant from Zion the salvations of Israel,” etc.;

This Mi, “Who,” is a lofty level. It appears in verses that begin with mi, which plainly express a wish (“If

only…”) but are read here as naming “Who”: “Who would grant that their heart be such,” and “Who would

grant from Zion the salvations of Israel.”

מי יתן טהור122 מטמא כו׳ מי שאמר והיה העולם כו׳ מי גילה לבני רז זה123 כו׳ והיינו בחי׳ ע״ק ]עתיקא

קדישא[ כו׳:

“Who (mi) can bring forth the pure from the impure,” etc.; “He Who (mi) spoke and the world came

to be,” etc.; “Who (mi) revealed this secret to My children,” etc. That is, the level of Atika Kadisha

(the Holy Ancient One), etc.

The same Mi appears in “Who can bring forth the pure from the impure,” in “He Who spoke and the world

came to be,” and in the heavenly voice at Sinai, “Who revealed this secret to My children,” when Israel put

“we will do” first. All of these point to Atika Kadisha, the Holy Ancient One, the innermost level of Keser.

סליק ספר ויקרא

The Book of Vayikra is concluded.

This line marks the end of the discourses on the Book of Vayikra in Likkutei Torah.

15
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I N  O N E ’ S  A V O D A H

A person must train himself from the outset in self-nullification above reason, following G-d like an animal,

so that it becomes fixed in his soul; and even after he acquires the wisdom of the Torah and becomes “man,”

he must not depart from it. Yet the animal level must not become the main thing: after giving the animal its

food, one must eat the bread of the Torah, “Come, eat of my bread.”

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does the Alter Rebbe say that Reuven’s sons erred not in choosing the “animal” level but in making

the secondary primary?

2. How can an “animal” be higher than “man,” and why is it the wise who are able to make themselves like an

animal?

3. What is the difference between knowing that G-d exists (barley) and the inward grasp of Chochmah that

comes through Torah study (wheat)?

4. Why are the laws of the Mishnah, with their exact measures, called “barley,” and how does the omer offer‐

ing connect to them?

5. How can a soul rooted in Ayin, Chochmah, find its reward in a physical place?
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

וילך ראובן

The note sends the reader to Or HaTorah on Parshas

Matos, where the Tzemach Tzedek treats the same theme,

the dudaim and the choice of Reuven’s sons; the notes be‐

low quote that passage on the next page.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ מטות ס״ע א׳ שמ. וחלק מהמאמר נמצא גם בסה״מ תרל״ג-א
ע׳ לו.

1

וילך ראובן בימי
The Torah tells how Reuven, Leah’s eldest son, went out

during the wheat harvest, found dudaim in the field (what

they were is debated; a common view is mandrakes) and

brought them to his mother Leah. This verse opens the

discourse.

Genesis 30:14בראשית ל׳:י״ד

ל־לֵאָה ם אֶ יָּבֵא אֹתָ ה וַ דֶ ים בַּשָּׂ אִ צָא דוּדָ מְ יִּ ים וַ טִּ יר־חִ צִ י קְ ימֵ ן בִּ אוּבֵ ךְ רְ יֵּלֶ וַ

: נֵךְ י בְּ אֵ דּוּדָ י מִ י־נָא לִ נִ ל־לֵאָה תְּ ל אֶ חֵ ר רָ מּוֹ וַתֹּאמֶ אִ
And Reuben went in the days of wheat harvest, and found

mandrakes in the field, and brought them unto his mother

Leah. Then Rachel said to Leah: ‘Give me, I pray thee, of thy

son’s mandrakes.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

בראשית ל, יד.

2

Rava son of Rabbi Yitzchak in the name of Rav learns from

“in the days of the wheat harvest” that the righteous do not

stretch out their hands to robbery; the Talmud then asks

what dudaim are and gives three plants: yavruchei, sigli

and sabiski.

Sanhedrin 99b:9סנהדרין צ״ט ב:ט׳

כָּאן ב: מִ ר רַ ק אָמַ חָ צְ י יִ בִּ רַ בָא בְּ ר רָ ים״. אָמַ טִּ יר חִ צִ י קְ ימֵ ן בִּ אוּבֵ ךְ רְ יֵּלֶ ״וַ
אי ה״. מַ דֶ שָּׂ ים בַּ אִ צָא דּוּדָ מְ יִּ זֵל. ״וַ גָ ן בְּ יהֶ דֵ ין יְ טִ ין פּוֹשְׁ אֵ ים שֶׁ יקִ דִּ צַ לְ

י. קֵ יסְ בִ ר: סְ ן אָמַ י יוֹנָתָ בִּ י. רַ לֵ יגְ ר: סִ י אָמַ וִ י. לֵ רוּחֵ ב: יַבְ ר רַ ים? אָמַ אִ דּוּדָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

3

וילך ראובן בימי קציר חטים וימצא דודאים
Rabbi Chiya bar Abba says the dudaim were yavruchin,

Rabbi Yitzchak says barley, and Rabbi Yehudah bar Simon

says mishin; all agree that Reuven brought only from what

was ownerless. The Alter Rebbe will build on the view that

they were barley.

Bereshit Rabbah 72:2בראשית רבה ע״ב:ב׳

וילך ראובן בימי קציר חטים וימצא דודאים - ר׳ חייא בר אבא אמר:
יברוחין. ר׳ יצחק אמר: שעורין. ר׳ יהודה בר׳ סימון אמר: מיישין, בין

לדברי אלו ובין לדברי אלו, הכל מודים, שלא הביא אלא מן ההפקר.
למאן דאמר שעורים, שעורים בימי קציר חטים, כשדה של הפקר הן,
לפי שכבר כלה הקציר של שעורים. תדע לך, שהלך בשעת הקציר,

בשעת בכור כל מיני איפוריא ולא הביא, אלא דבר שהוא מן המופקר,
להודיעך שהיו שמורים מגזל הארץ, ואם כך, היו שמורים מגזל הארץ

על אחת כמה וכמה, שהיו שמורים מכל הגזל. …
“Reuben went during the days of wheat harvest, found man‐

drakes” – Rabbi Ḥiyya bar Abba said: Mandrakes; Rabbi

Yitzḥak said: Barley; Rabbi Yehuda ben Rabbi Simon said:

The hackberry tree. Both according to these and according

to those, everyone agrees that he brought only from the

ownerless. According to the one who said barley, during the

days of the wheat harvest, barley is ownerless, as the barley

harvest has already concluded. Know that he went at the

time of the harvest, at the time of the ripening of all kinds …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

4

חנוך לנער ע״פ דרכו

Shlomo’s counsel in Proverbs: train a child in the way that

suits him, and even in old age he will not leave it. The

Midrash sets it beside Reuven’s finding the dudaim, and

the discourse asks how this verse, which is a praise, fits a

choice the Midrash counts as a failing.

Proverbs 22:6משלי כ״ב:ו׳

נָּה: מֶּ לֹא־יָסוּר מִ ין  קִ י־יַזְ כּוֹ גַּם כִּ רְ י דַ ל־פִּ ר עַ נַּעַ נֹךְ לַ חֲ
Train up a child in the way he should go, And even when he

is old, he will not depart from it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי כב, ו.

5

יותן את הארץ הזאת
The sons of Gad and Reuven ask Moshe: “Let this land be

given to your servants as a holding; do not take us across

the Jordan.” The Midrash links their choice of the land

east of the Jordan with Reuven’s finding the dudaim.

Numbers 32:5במדבר ל״ב:ה׳

זָּה אַל־ חֻ אֲ יךָ לַ דֶ עֲבָ זֹּאת לַ ץ הַ אָרֶ ת־הָ ן אֶ ינֶיךָ יֻתַּ עֵ ן בְּ צָאנוּ חֵ ם־מָ רוּ אִ יֹּאמְ וַ
ן: דֵּ יַּרְ ת־הַ נוּ אֶ רֵ עֲבִ תַּ

And they said: ‘If we have found favour in thy sight, let this

land be given unto thy servants for a possession; bring us

not over the Jordan.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר לב, ה.

6

חנוך לנער ע״פ דרכו גם כי יזקין לא יסור ממנה. יותן את הארץ
הזאת לעבדיך

The Midrash opens its comment on “And Reuven went in

the days of the wheat harvest” with “Train a youth accord‐

ing to his way; even when he grows old he will not depart

7
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P A R A G R A P H  2

from it” and “Let this land be given to your servants”: the

verses this discourse sets side by side.

Bereshit Rabbah 72:1בראשית רבה ע״ב:א׳

וילך ראובן בימי קציר חטים - )משלי כב( חנוך לנער על פי דרכו גם
כי יזקין לא יסור ממנה. יותן את הארץ הזאת לעבדיך וגו׳ )שמואל א
ב( שבעים בלחם נשכרו ורעבים חדלו עד עקרה ילדה שבעה ורבת בנים
אומללה. שבעים בלחם נשכרו, זו לאה, שהיתה שבעה בבנים. ונשכרה
רעבים חדלו, זו רחל, שהיתה רעבה לבנים. חדלה עד עקרה ילדה
שבעה, זו לאה, שהיתה עיקרה של בית. ילדה שבעה ורבת בנים

אומללה, זו רחל, שהיתה ראויה שיעמדו ממנה רובן של בנים.
אומללה. ומי עשה כן? ה׳ ממית ומחיה מוריד שאול …

“Reuben went during the days of wheat harvest, found man‐

drakes in the field, and brought them to Leah, his mother.

Rachel said to Leah: Please give me from your son’s man‐

drakes” (Genesis 30:14). “Reuben went during the days of

wheat harvest.” “Train the lad in accordance with his way;

even when he grows old, he will not turn from it” (Proverbs

22:6). “May this land be given to your servants…” (Numbers

32:5). “The sated were hired for bread, but the hungry have

ceased; while the barren has borne seven, the …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

במ״כ ובידי משה בשם פרש״י

There the commentaries’ reading is spelled out: Reuven

took what was most available to him, and so his sons took

the land across the Jordan, which was available to them

first, though the Land of Israel was better.

K E H O T ’ S  N O T E

”ראובן תפס דבר שהי׳ מצוי לו ביותר, כך בניו תפסו בעבר הירדן שהי׳ מצוי

להם ראשונה, אעפ״י שארץ ישראל היתה טובה ממנה, ובידי משה הובא
פרש״י שאמר הכתוב שהי׳ בקציר חטים ללא צורך, אלא רמז הכתוב שהלך
בימי קציר חטים ומצא דודאים קודם החטים וחזר לביתו, כמו כן עשו בניו
לסוף שהלכו לכבוש את א״י ולקחו חלקם מעבר הירדן הקודם” — סה״מ

תרל״ג ע׳ לז. וראה גם באוה״ת פ׳ מטות ע׳ א׳שמא.

8

נחלה מבוהלת בראשונה

A proverb of Shlomo: an estate seized in haste at the be‐

ginning will not be blessed at its end. The Midrash applies

the verse to the tribes who hurried to take their land across

the Jordan.

Proverbs 20:21משלי כ׳:כ״א

: ךְ בֹרָ הּ לֹא תְ יתָ אַחֲרִ אשׁוֹנָה וְ רִ לֶת בָּ בֹהֶ נַחֲלָה מְ
An estate may be gotten hastily at the beginning; but the

end thereof shall not be blessed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

משלי כ, כא.

9

וכמ״ש ברבות ס״פ מטות שעליהם נאמר נחלה מבוהלת בראשונה
The Midrash says the sons of Reuven and Gad made the

primary secondary and the secondary primary, cherish‐

ing their property more than human lives, and that of

them it is said, “An inheritance hastily gotten at the begin‐

ning, its end will not be blessed.”

Bamidbar Rabbah 22:9במדבר רבה כ״ב:ט׳

10

בסש״ב ח״ב
The introduction to the second part of Tanya opens with

this verse and asks the very question cited here: since it

says “according to his way,” it is not the way of the abso‐

lute truth, so what is the virtue in not departing from it in

old age?

K E H O T ’ S  N O T E

בהקדמה וראה בליקוט פי׳ שם. וראה גם אוה״ת וישב שב, א.

11

The verse of the opening: Reuven found dudaim in the

field. The Midrash’s two views of what they were are the

key to the discourse.

Genesis 30:14בראשית ל׳:י״ד

ל־לֵאָה ם אֶ יָּבֵא אֹתָ ה וַ דֶ ים בַּשָּׂ אִ צָא דוּדָ מְ יִּ ים וַ טִּ יר־חִ צִ י קְ ימֵ ן בִּ אוּבֵ ךְ רְ יֵּלֶ וַ
: נֵךְ י בְּ אֵ דּוּדָ י מִ י־נָא לִ נִ ל־לֵאָה תְּ ל אֶ חֵ ר רָ מּוֹ וַתֹּאמֶ אִ

And Reuben went in the days of wheat harvest, and found

mandrakes in the field, and brought them unto his mother

Leah. Then Rachel said to Leah: ‘Give me, I pray thee, of thy

son’s mandrakes.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

וע׳ בהרמב״ן בפי׳ התורה שם

The Ramban weighs the identification of dudaim as a flow‐

ering plant and prefers the identification as yavruchin,

which the Midrash also gives, a plant with a pleasant fra‐

grance, as in “the dudaim gave fragrance.”

Ramban on Genesis 30:14:1רמב"ן על בראשית ל׳:י״ד:א׳

13

הב׳ שהן שעורים

Rabbi Chiya bar Abba says the dudaim were yavruchin, a

plant, and Rabbi Yitzchak says they were barley. These are

the two explanations the Alter Rebbe cites.

Bereshit Rabbah 72:2בראשית רבה ע״ב:ב׳

וילך ראובן בימי קציר חטים וימצא דודאים - ר׳ חייא בר אבא אמר:
יברוחין. ר׳ יצחק אמר: שעורין. ר׳ יהודה בר׳ סימון אמר: מיישין, בין
לדברי אלו ובין לדברי אלו, הכל מודים, שלא הביא אלא מן ההפקר.
למאן דאמר שעורים, שעורים בימי קציר חטים, כשדה של הפקר הן,
לפי שכבר כלה הקציר של שעורים. תדע לך, שהלך בשעת הקציר,
בשעת בכור כל מיני איפוריא ולא הביא, אלא דבר שהוא מן המופקר,

להודיעך שהיו שמורים מגזל הארץ, ואם כך, היו שמורים מגזל הארץ
על אחת כמה וכמה, שהיו שמורים מכל הגזל. …

“Reuben went during the days of wheat harvest, found man‐

drakes” – Rabbi Ḥiyya bar Abba said: Mandrakes; Rabbi

Yitzḥak said: Barley; Rabbi Yehuda ben Rabbi Simon said:

The hackberry tree. Both according to these and according

to those, everyone agrees that he brought only from the

ownerless. According to the one who said barley, during the

days of the wheat harvest, barley is ownerless, as the barley

14
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harvest has already concluded. Know that he went at the

time of the harvest, at the time of the ripening of all kinds …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

בד״ה אסור לאדם שיטעום

That discourse explains that the offerings raised an animal

onto the altar as food for the “lion” that consumes the

offerings.

K E H O T ’ S  N O T E

לעיל מט, ב. נעתק בסה״מ תרל״ג-א שם.

15

בזח״א י״ח ב׳

The note sends the reader to the Tzemach Tzedek’s expla‐

nations of the Zohar on the passage of folio 18b cited here.

K E H O T ’ S  N O T E

ראה ביאה״ז להצ״צ כרך-ב ע׳ תרז.

16

קנ״ו ב׳

Or HaTorah explains this Zohar: the dudaim that gave fra‐

grance are the two Cherubim, and the Mikdash Melech

there says they are Metatron and Sandalfon; through the

elevation comes the fragrance of the mayin nukvin, the el‐

evating waters, of the souls of Israel.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ מטות ע׳ א׳שמא ”הדודאים נתנו ריח ואינון תרין כרובים
ובמק״מ שם שהם מט״ט וסנד״ל שבהם וע״י ההעלאה ריח מ״ן של נש״י

וכו׳”. וכ״ה בסה״מ תרל״ג-א ע׳ מא.

17

ולכן נק׳ דודאים

The Zohar on Parshas Vayetzei teaches that the Holy One,

blessed be He, used the dudaim to bring about the birth of

Yissachar, who held fast to the Torah more than all the

tribes; so “the dudaim gave fragrance”: the fragrance of

the Torah rose before Him. The Alter Rebbe cites it with

his reading of dudaim as love.

Zohar, Vayetzei 23:193–200ספר הזהר, ויצא כ״ג:קצ״ג-ר׳

18

אתן את דודי לך

The bride says to her beloved, “There I will give my love

(dodai) to you,” and the next verse begins, “The dudaim

gave fragrance.” The Alter Rebbe derives the name du‐

daim from dodai, love.

Song of Songs 7:13שיר השירים ז׳:י״ג

ם ים שָׁ מּוֹנִ רִ נֵצוּ הָ ר הֵ דַ מָ סְּ ח הַ תַּ ן פִּ גֶּפֶ ה הַ חָ רְ ם־פָּ ה אִ אֶ ים נִרְ מִ רָ כְּ ה לַ ימָ כִּ נַשְׁ
: ךְ י לָ ת־דֹּדַ ן אֶ תֵּ אֶ

Let us get up early to the vineyards; let us see whether the

vine hath budded, whether the vine-blossom be opened, and

the pomegranates be in flower; there will I give thee my

love.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ז, יג.

19

כמראה הלפידים

Ezekiel describes the Chayos of the chariot: “their appear‐

ance was like burning coals of fire, like the appearance of

torches.” The Alter Rebbe applies it to the burning love

born in the angels.

Ezekiel 1:13יחזקאל א׳:י״ג

יא ים הִ דִ פִּ לַּ ה הַ אֵ רְ מַ שׁ בֹּעֲרוֹת כְּ י־אֵ גַחֲלֵ ם כְּ יהֶ אֵ רְ יּוֹת מַ חַ מוּת הַ וּדְ
ק: רָ שׁ יוֹצֵא בָ אֵ ן־הָ שׁ וּמִ נֹגַהּ לָאֵ יּוֹת וְ חַ ין הַ כֶת בֵּ לֶּ הַ תְ מִ

As for the likeness of the living creatures, their appearance

was like coals of fire, burning like the appearance of torch‐

es; it flashed up and down among the living creatures; and

there was brightness to the fire, and out of the fire went forth

lightning.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל א, יג.

20

דכד איתיליד יהבין ליה נפשא מסטרא דבעירא

The Zohar at the beginning of Parshas Mishpatim: when a

person is born he is given a nefesh from the side of the

animal, the side of purity, of those called the holy Ofanim;

if he merits more, he is given ruach and then neshamah.

The Alter Rebbe cites it for the “youth” as the level of

“animal.”

Zohar, Mishpatim 2:4–13ספר הזהר, משפטים ב׳:ד׳-י״ג

See, now. When a human being is born into the world he is

given a soul (nephesh) from the primordial “animal”

sphere, the sphere of purity, the sphere of those who are

designated “Holy Wheels”-namely, the supernal order of an‐

gels. If he is more fortunate he will be endowed with a spirit

(ruah) which appertains to the sphere of the Holy Hayoth.

Should he possess still greater potential merit he is given a

soul (neshamah) from the region of the Throne. These three

grades of personality are the “maidservant”, the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

21

בד״ה וספרתם לכם הנ״ל

That discourse asks why the verse says “fifty days” when

only forty-nine are counted, and explains that on Pesach

the omer was brought from barley and on Shavuos the two

loaves from wheat, so one counts from the barley harvest

to the wheat harvest.

K E H O T ’ S  N O T E

לקו״ת במדבר י, א. וכנראה הכוונה ”הנ״ל” הנזכר בד״ה אסור לאדם.

22

שעורה שעור ה׳

The Zohar on Parshas Balak reads se’orah, barley, as the

measure of hei, and says that wheat, chitah, includes the

twenty-two letters. The Alter Rebbe uses both readings in

this paragraph.

Zohar III, 188bזח״ג קפח, ב
K E H O T ’ S  N O T E

ראה זח״ג קפח, ב.

23

ועשב לעבודת האדם
“He causes grass to grow for the animal, and herbage for

the service of man, to bring forth bread from the earth.”

In the psalm’s praise of G-d’s care for His creatures, the

herbage is plainly what man raises by his labor; the Zohar

24
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and the Alter Rebbe read avodas ha’adam as man’s service

of G-d, and the herbage as the nourishment of the “ani‐

mal” level.

Psalms 104:14תהילים ק״ד:י״ד

ץ: אָרֶ ן־הָ ם מִ חֶ יא לֶ הוֹצִ ם לְ אָדָ ת הָ עֲבֹדַ ב לַ שֶׂ עֵ ה וְ מָ הֵ בְּ יר לַ צִ יחַ חָ מִ צְ מַ
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קד, יד.

ועשב לעבודת האדם

On “He causes grass to grow for the animal, and herbage

for the service of man,” the Zohar says the herbage is the

Ofanim, Chayos and Cherubim, who stand ready to be per‐

fected through the service of man. The Alter Rebbe cites it

for herbage as the angels’ level.

Zohar, Bereshit 7:70–8:83ספר הזהר, בראשית ז׳:ע׳-ח׳:פ״ג
The same is referred to in the words, “My bow I have set in

the cloud” (Gen. 9, 13): to wit, from the day on which the

world was created. On the day of cloud, when the bow, “the

appearance of the likeness of the glory of the L-rd” ap‐

peared, the Left arose in might. Then “Rachel went forth and

had pain in childbirth”. With her appeared Michael on one

side, Raphael on another, and Gabriel on a third, these be‐

ing the colours which appeared in the “likeness”. Hence

“the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

25

מקום מקנה

The sons of Reuven and Gad had very much livestock, and

they saw that the land of Yazer and Gilead was “a place for

livestock.”

Numbers 32:1במדבר ל״ב:א׳

זֵר ץ יַעְ רֶ ת־אֶ אוּ אֶ יִּרְ אֹד וַ צוּם מְ נֵי־גָד עָ בְ לִ ן וְ אוּבֵ נֵי רְ בְ יָה לִ ב הָ נֶה רַ קְ וּמִ
נֶה: קְ קוֹם מִ קוֹם מְ מָּ נֵּה הַ הִ ד וְ עָ לְ ץ גִּ רֶ ת־אֶ אֶ וְ

Now the children of Reuben and the children of Gad had a

very great multitude of cattle; and when they saw the land of

Jazer, and the land of Gilead, that, behold, the place was a

place for cattle,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

26

ובת״א בד״ה ואלה המשפטים
There the Alter Rebbe reads “I will give herbage in your

field for your animals” as referring to Moshe, who imparts

the level of “herbage” to the “animal,” and explains “the

seed of man and the seed of animal” as two levels of souls.

K E H O T ’ S  N O T E

עד, ג. עו, ב.
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שעשו את הטפל עיקר

The Midrash says the sons of Reuven and Gad made the

primary secondary and the secondary primary, for they

cherished their property more than human lives. The Alter

Rebbe locates their fault here, not in the level they chose.

Bamidbar Rabbah 22:9במדבר רבה כ״ב:ט׳
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אסור לאדם שיטעום כלום עד שיתן מאכל לבהמתו

Rav Yehudah in the name of Rav: a person may not taste

anything until he gives food to his animal, for the verse

says first “I will give herbage in your field for your ani‐

mals” and then “you shall eat and be satisfied.”

Gittin 62a:16גיטין ס״ב א:ט״ז

ב: ר רַ ה אָמַ ב יְהוּדָ ר רַ י אָמַ כִ הוּ: הָ ר לְ מַ י. אֲ ידֵּ ר מִ עוֹם מָ יטְ י לֵקהּ: לִ רִ אָמְ

י תִּ נָתַ ר: ״וְ מַ נֶּאֱ תּוֹ, שֶׁ מְ הֶ בְ כָל לִ אֲ ן מַ יִּתֵּ ד שֶׁ לוּם עַ עוֹם כְּ יִּטְ ם שֶׁ אָדָ אָסוּר לוֹ לְ
״. תָּ עְ בָ שָׂ תָּ וְ אָכַלְ ר: ״וְ הֲדַ ךָ״, וַ תֶּ מְ הֶ בְ ךָ לִ דְ שָׂ ב בְּ שֶׂ עֵ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ואכלת ושבעת

In the second paragraph of the Shema, G-d promises

through Moshe: “I will give herbage in your field for your

animals, and you shall eat and be satisfied.” The order of

the verse, first the animal and then the person, is the basis

of the law cited here and of the point that the animal level

comes first but is not the end.

Deuteronomy 11:15דברים י״א:ט״ו

: תָּ עְ בָ שָׂ תָּ וְ אָכַלְ ךָ וְ תֶּ מְ הֶ בְ ךָ לִ דְ שָׂ ב בְּ שֶׂ י עֵ תִּ נָתַ וְ
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יא, טו.
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לכו לחמו בלחמי

In Proverbs, Wisdom, pictured as a woman who has pre‐

pared a feast, calls: “Come, eat of my bread, and drink of

the wine I have mixed.” The Alter Rebbe reads the bread as

the Torah, the food of “man.”

Proverbs 9:5משלי ט׳:ה׳

י: תִּ כְ סָ ן מָ יַיִ תוּ בְּ י וּשְׁ חֲמִ לַ כוּ לַחֲמוּ בְ לְ
'Come, eat of my bread, and drink of the wine which I have

mingled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי ט, ה.
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ארץ חטה ושעורה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שם ח, ח.

32

ארץ חטה ושעורה

Moshe praises the Land of Israel as “a land of wheat and

barley, and vine and fig and pomegranate.” It holds both

levels, wheat and barley.

Deuteronomy 8:8דברים ח׳:ח׳

בָשׁ: ן וּדְ מֶ ץ־זֵית שֶׁ רֶ מּוֹן אֶ רִ נָה וְ אֵ ן וּתְ גֶפֶ ה וְ עֹרָ ה וּשְׂ טָּ ץ חִ רֶ אֶ

33
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a land of wheat and barley, and vines and fig-trees and

pomegranates; a land of olive-trees and honey;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

אי לך ארץ שמלכך נער

Koheles: “Woe to you, O land, whose king is a youth, and

whose princes eat in the morning,” plainly a land ruled by

an immature king. The Zohar reads the “youth” as the an‐

gel through whom such a land receives its life.

Ecclesiastes 10:16קהלת י׳:ט״ז

ר יֹאכֵלוּ: בֹּקֶ ךְ בַּ יִ רַ שָׂ ר וְ ךְ נָעַ כֵּ לְ מַּ ץ שֶׁ רֶ ךְ אֶ י־לָ אִ

Woe to thee, O land, when thy king is a boy, And thy princes

feast in the morning! .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת י, טז.
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שמלכך נער ופי׳ בזח״א ס״פ לך לך )דצ״ה ע״ב( שהוא בחי׳ מט״ט

The Zohar contrasts “Happy are you, O land, whose king is

a free man,” the supernal land whose King is the Holy

One, blessed be He, which Havayah your G-d “seeks out

always,” with “Woe to you, O land, whose king is a youth,”

the land under the one who said “I was a youth, and I have

also grown old,” the Prince of the World.

Zohar, Lech Lecha 35:442–452ספר הזהר, לך לך ל״ה:תמ״ב-תנ״ב

Another then discoursed on the text: Happy art thou, O

land, when thy king is a son of freedom and thy princes eat

in due season (Eccl. 10, 17). ‘Just before this it is written:

“Woe to thee, O land, when thy king is a child, and thy

princes eat in the morning.” There is an apparent but not a

real contradiction between these verses. The reference in

the verse “happy art thou, O land,” is to the supernal realm

which has control over all the life above, and is …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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נער הייתי גם זקנתי
“I was a youth, and I have also grown old, and I have not

seen a righteous man forsaken.” In the psalm the speaker

looks back over a lifetime; the Zohar, following the

Talmud, says this verse was spoken by the Prince of the

World, whom the Alter Rebbe calls Metatron.

Psalms 37:25תהילים ל״ז:כ״ה

ם: חֶ שׁ־לָ בַקֶּ עוֹ מְ זַרְ זָב וְ יק נֶעֱ י צַדִּ יתִ אִ לֹא־רָ י וְ תִּ נְ י גַּם־זָקַ יתִ יִ ר הָ נַעַ
I have been young, and now am old; yet have I not seen the

righteous forsaken, nor his seed begging bread.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לז, כה.
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אשריך ארץ

Koheles: “Happy are you, O land, whose king is a free

man,” plainly a land ruled by a king of noble character. In

the Zohar this is the land whose King is the Holy One,

blessed be He.

Ecclesiastes 10:17קהלת י׳:י״ז

י: תִ לֹא בַשְּׁ ה וְ בוּרָ גְ ת יֹאכֵלוּ בִּ עֵ ךְ בָּ יִ רַ שָׂ ים וְ ן־חוֹרִ ךְ בֶּ כֵּ לְ מַּ ץ שֶׁ רֶ יךְ אֶ רֵ אַשְׁ

Happy art thou, O land, when thy king is a free man, And thy

princes eat in due season, In strength, and not in

drunkenness!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת י, יז.
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זקן היינו שקנה חכמה
Rabbi Yose HaGelili: “An elder is none other than one who

has acquired wisdom.” The Alter Rebbe reads growing

“old” as reaching the level of “man.”

Kiddushin 32b:8קידושין ל״ב ב:ח׳

מוּד לְ אי? תַּ מַ ן אַשְׁ נֵי זָקֵ פְּ ילּוּ מִ פִ קוּם״ – יָכוֹל אֲ יבָה תָּ נֵי שֵׂ פְּ נַן: ״מִ בָּ נוּ רַ תָּ
נֵי קְ זִּ ישׁ מִ ים אִ עִ בְ י שִׁ פָה לִּ סְ ר: ״אֶ מַ נֶּאֱ כָם, שֶׁ לָּא חָ ן אֶ ין זָקֵ אֵ ן״, וְ ר: ״זָקֵ לוֹמַ
ר: מַ נֶּאֱ ה, שֶׁ מָ כְ נָה חׇ קָּ י שֶׁ לָּא מִ ן אֶ ין זָקֵ ר: אֵ י אוֹמֵ ילִ לִ גְּ י הַ י יוֹסֵ בִּ ל״. רַ אֵ רָ יִשְׂ

כּוֹ״. רְ ית דַּ אשִׁ י רֵ נָנִ ״ה׳ קָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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קידושין לב, ב.
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חטה . . כ״ב אתוון דאורייתא

There, on “and ten women shall bake your bread,” the

Alter Rebbe explains that the Torah is called bread of

wheat, for its twenty-two letters equal the numerical value

of chitah; and just as dough is digested and becomes one

with the body only once it is baked, so it is with the Torah.

Zohar III, 188bזח״ג קפח, ב
K E H O T ’ S  N O T E

לעיל מח, ב. ע׳ ת״ז תס״ט )קיד, ע״ג וע״ד(. ]כ[. וראה זח״ג קפח, ב.
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חטה דוקא כ״ב אתוון דאורייתא

The Tikkunei Zohar says the wise know the “wheat” of the

Torah, its twenty-two letters, the numerical value of chi‐

tah, while fools look only at the straw, like animals. Wheat

is the food of “man.”

Tikkunei Zohar 114b:2תקוני הזהר קי״ד ב:ב׳

ין עִ יָדְ ין דְּ ימִ כִּ חַ ן, דְּ ירָ עִ בְ נֵּיהּ כִּ יכַל מִ מֵ ן לְ בֶ תֶ לָּא בְּ ין אֶ לִ כְּ תַּ סְ לָא מִ … וְ

ין קִ ין זָרְ לֵּ "ה, אִ טָ ן חִ בַּ שְּׁ חֻ ון כְּ וָ ים אַתְ רִ שְׂ עֶ נַיִם וְ י שְׁ יהִ אִ א דְ יתָ יְ אוֹרַ ה דְ טָ חִ בְּ
ין זִ כוֹן רָ זֵי לְ גוֹ, תּוּ אַחֲ לְּ א מִ יתָ יְ אוֹרַ ה דְ טָ ין חִ לִ אָכְ א וְ יתָ יְ אוֹרַ דְּ נָא מִ בְ תִּ
אַר תָּ שְׁ אִ ן אדנ״י וְ יק א״י מִ לִ בֶל, סָ הֶ ן לְ יִ ל קַ טַ קָ נָא דְ מְ זִ א בְּ רָ אי קְ הַ ין בְּ ירִ מִ טְ
ינָא בַּע דִּ תְ מִ יקוּ לְ לִ סְ ין אַבָּא, דִּ יוּדִ לָּאָה, י׳ ה׳ דְ א עִ ימָ י אִ יהוּ אָנֹכִ "ן, א׳ אִ דָ

. יךָ בֶל אָחִ י הֶ יךְ הוּא אֵ רִ א בְּ שָׁ ר קוּדְ א אָמַ ין דָּ גִ בֶל וּבְ יהוּ הֶ אִ יהוּ דְ נֵיְ ל בְּ עַ
Tikkunei Zohar - Vocalized (Public Domain)
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G-d commands: “You shall rise before the hoary head, and

you shall honor the face of an elder.” The Sages read the

“elder” as one who has acquired wisdom; the Alter Rebbe

refers to his discourse on this verse.

Leviticus 19:32ויקרא י״ט:ל״ב

י ה׳ נִ יךָ אֲ לֹקֶ  אֱ אתָ מֵּ יָרֵ ן וְ נֵי זָקֵ תָּ פְּ רְ דַ הָ קוּם וְ יבָה תָּ נֵי שֵׂ פְּ מִ
Thou shalt rise up before the hoary head, and honour the

face of the old man, and thou shalt fear thy G-d: I am the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  3

P A R A G R A P H  4

וכמ״ש בענין והדרת פני זקן

There “And you shall honor the face of an elder” is ex‐

plained as “one who has acquired wisdom”: one who holds

the Torah in his memory, engraved on his heart at all

times, so that G-d dwells in him even when he attends to

worldly matters.

K E H O T ’ S  N O T E

לעיל פ׳ קדושים ל, ד.
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ומה . . דמשמע . . הטפל עיקר
The note points to a talk of the Rebbe on this point: in what

sense the tribes of Reuven and Gad did not act properly,

having made the secondary primary.

K E H O T ’ S  N O T E

ראה לקו״ש ח״ח ע׳ 187.
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עיני ה״א בה

Moshe describes the Land of Israel: “A land that Havayah

your G-d seeks out; the eyes of Havayah your G-d are al‐

ways upon it, from the beginning of the year to the end of

the year.” This is the land “Happy are you” speaks of.

Deuteronomy 11:12דברים י״א:י״ב

נָה שָּׁ ית הַ שִׁ רֵ יךָ בָּהּ מֵ לֹקֶ  ינֵי ה׳ אֱ יד עֵ מִ הּ תָּ שׁ אֹתָ יךָ דֹּרֵ לֹקֶ  ר־ה׳ אֱ שֶׁ ץ אֲ רֶ אֶ

נָה: ית שָׁ ד אַחֲרִ עַ וְ
a land which the L-RD thy G-d careth for; the eyes of the

L-RD thy G-d are always upon it, from the beginning of the

year even unto the end of the year. .

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים יא, יב.
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אדם ובהמה תושיע
“Your righteousness is like the mighty mountains, Your

judgments a great deep; man and animal You save,

Havayah.” Plainly the psalmist praises G-d, who saves

people and beasts alike; the Sages read it as one person

who is both “man” and “animal.”

Psalms 36:7תהילים ל״ו:ז׳

יעַ ה׳ ה תוֹשִׁ מָ הֵ ם־וּבְ בָּה אָדָ הוֹם רַ יךָ תְּ טֶ פָּ שְׁ ל מִ י־אֵ רֵ רְ הַ ךָ כְּ תְ קָ דְ צִ
Thy righteousness is like the mighty mountains; Thy judg‐

ments are like the great deep; Man and beast Thou preser‐

vest, O L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לו, ז.
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חנוך לנער

“Train a youth according to his way; even when he grows

old he will not depart from it.” The training of youth is the

bittul of the “animal,” and “not departing from it” is keep‐

ing that bittul in old age.

Proverbs 22:6משלי כ״ב:ו׳

נָּה: מֶּ לֹא־יָסוּר מִ ין  קִ י־יַזְ כּוֹ גַּם כִּ רְ י דַ ל־פִּ ר עַ נַּעַ נֹךְ לַ חֲ

Train up a child in the way he should go, And even when he

is old, he will not depart from it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פני ארי׳ ופני שור

In his vision of the divine chariot, Ezekiel sees that each of

the Chayos has the face of a man, the face of a lion on the

right, the face of an ox on the left, and the face of an eagle.

The Alter Rebbe cites the lion and the ox as the angels

called “animal.”

Ezekiel 1:10יחזקאל א׳:י׳

נֵי־שׁוֹר ם וּפְ תָּ עְ בַּ אַרְ ין לְ יָּמִ ל־הַ יֵה אֶ נֵי אַרְ ם וּפְ נֵי אָדָ ם פְּ נֵיהֶ מוּת פְּ וּדְ

ן: תָּ עְ בַּ אַרְ ר לְ נֵי־נֶשֶׁ ן וּפְ תָּ עְ בַּ אַרְ מֹאול לְ שְּׂ הַ מֵ
As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, י.
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והאופנים וחיות הקודש
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ברכת יוצר.
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לכו לחמו בלחמי
“Come, eat of my bread”: the bread of the Torah, which

brings a person to the level of “man,” one who has ac‐

quired wisdom.

Proverbs 9:5משלי ט׳:ה׳

י: תִּ כְ סָ ן מָ יַיִ תוּ בְּ י וּשְׁ חֲמִ לַ כוּ לַחֲמוּ בְ לְ
'Come, eat of my bread, and drink of the wine which I have

mingled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Bar Kappara asks what the six barleys were: was it Boaz’s

way to give a gift of six grains of barley? The Talmud con‐

tinues that he hinted to her that six sons would come from

her, blessed with six blessings: David, Moshiach, Daniel,

Chananyah, Mishael and Azaryah.

Sanhedrin 93a:19סנהדרין צ״ג א:י״ט

ים עֹרִ שְּׂ שׁ הַ יב ״שֵׁ תִ כְ אי דִּ י, מַ יפּוֹרִ צִ א בְּ רָ פָּ שׁ בַּר קַ רַ נְחוּם: דָּ י תַּ בִּ ר רַ אָמַ
י כִ שׁ, וְ מָּ ים מַ עוֹרִ שׁ שְׂ א שֵׁ ימָ ילֵּ ים״? אִ עֹרִ שְּׂ שׁ הַ אי ״שֵׁ י״? מַ ן לִ לֶּה נָתַ אֵ הָ

ים? עוֹרִ שׁ שְׂ נָה שֵׁ תָּ ן מַ יתֵּ ז לִ ל בּוֹעַ כּוֹ שֶׁ רְ דַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ששה צדיקים

Rabbi Yehudah son of Rabbi Simon: in the merit of “and

he measured six barleys and put it on her,” six righteous

men came from her, each with six qualities.

Ruth Rabbah 7:2רות רבה ז׳:ב׳

, זָכָה יהָ לֶ ת עָ יָּשֶׁ ים וַ עוֹרִ שׁ שְׂ ד שֵׁ יָּמָ זְכוּת וַ ימוֹן בִּ י סִ בִּ ה בַּר רַ … יְהוּדָ

יָּהוּ, קִ זְ ד, חִ וִ דּוֹת, דָּ שׁ מִ ן שֵׁ הֶ ד בָּ חָ אֶ ד וְ חָ כָל אֶ ים, וְ יקִ דִּ ה צַ שָּׁ נָּה שִׁ מֶּ דוּ מִ מְ עָ וְ
ר מַ נֶּאֱ ד, שֶׁ וִ . דָּ יחַ שִׁ מָּ ךְ הַ לֶ יֵּאל, וּמֶ נִ יָה, דָּ זַרְ עֲ ל, וַ אֵ ישָׁ יָה, מִ נַנְ יָּהוּ, חֲ יֹאשִׁ
ר בָ בוֹן דָּ ה וּנְ מָ חָ לְ ישׁ מִ אִ יִל וְ בּוֹר חַ גִ נּוֹר וְ כִ ן בְּ עַ נַגֵּ יֹדֵ )שמואל א טז, יח(: 

ה רָ שְׂ מִּ בֵּה הַ רְ מַ ר )ישעיה ט, ו(: לְ מַ נֶּאֱ יָּה, שֶׁ קִ זְ מּוֹ. חִ ה׳ עִ ישׁ תֹּאַר וַ אִ וְ
ר ד שַׂ י עַ בִ בּוֹר אֲ ל גִּ ץ אֵ לֶא יוֹעֵ מוֹ פֶּ א שְׁ רָ קְ יִּ א וגו׳, וַ סֵּ ל כִּ ץ עַ ין קֵ לוֹם אֵ שָׁ וּלְ

בֵּה … םַרְ י לְ רֵ אָמְ יכָּא דְ אִ לוֹם. וְ שָׁ
“He said: Bring the kerchief that is upon you, and hold it,

and she held it. He measured six measures of barley, and

placed it on her; and he came to the city” (Ruth 3:15). “He

said: Bring [havi (fem.)] the kerchief that is upon you,” –

hava [masc.] is written,, not hava. teaching that he spoke to

her in masculine language so no one would sense. “And

hold it,” teaching that she girded her loins like a man. “He

measured six measures of barley, and placed it on her.” …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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בשם שעורים
The Maharsha asks why the righteous are first called “sil‐

ver” and then “barley,” and answers that in the time of re‐

demption they are like silver, while in exile the righteous

are likened to barley; he also brings Boaz’s six barleys.

The Alter Rebbe finds this answer strained.

Chidushei Agadot on Chullin 92a:4חידושי אגדות על חולין צ״ב
א:ד׳

בט״ו זה ט״ו בניסן כו׳ כסף אלו צדיקים כו׳. יש לעיין דבתחלה קראן
כסף שלא במנין ואח״כ קראן שעורים ובמנין מ״ה והוא מבואר בזמן
שישראל בכלל עושין רצונו של מקום נקראים כסף ובהפך נקראים סיג
כמ״ש ואצרוף כבור סיגיך גו׳ וסיגים השבת כל רשעי גו׳ ועד״ז אמר

הכתוב כסף נבחר לשון צדיק ולב רשעים כמעט ר״ל לשון צדיק הוא
ככסף נבחר שאין בו סיג אבל הרשעים אין לבם ופיהם שוה וכמעט כסף
יש בו כי רובו סיג וזש״ה ויוציא אתכם מכור הברזל כי בגלות מצרים

היה הקב״ה מצרפן ככסף שנצרף …
Vilna Edition (Public Domain)
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Rav Yehudah in the name of Rav: “Man and animal You

save, Havayah”: these are people who are shrewd in

knowledge and make themselves like an animal.

Chullin 5b:5חולין ה׳ ב:ה׳

וכל היכא דכתיב בהמה גריעותא היא והכתיב )תהלים לו, ז( אדם

ובהמה תושיע ה׳ ואמר רב יהודה אמר רב אלו בני אדם שהן ערומין
בדעת ומשימין עצמן כבהמה התם כתיב אדם ובהמה הכא בהמה

לחודיה כתיב
Wikisource Talmud Bavli (CC-BY-SA)
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משארז״ל פ״ק דחולין . . )הראשון( . . )דכאי רוח(

Besides noting that the words in parentheses are Rashi’s,

the note points to the discourse “And you shall not omit

the salt,” where the Alter Rebbe brings the same teaching

of Chullin 5b with Rashi’s words: a person should be, in

his own eyes before the Holy One, blessed be He, “poor in

knowledge,” at the level of simple faith, as in “Man and

animal You save, Havayah.” On Sefaria the passage stands

on column 6d (Kehot: Likkutei Torah, Vayikra 6b).
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מה שבסוגריים הוא לשון רש״י שם. וראה גם לעיל פ׳ ויקרא ו, ב.

54

כאדם )הראשון( ומשימים א״ע כבהמה )דכאי רוח(

Rashi explains “shrewd in knowledge” as like Adam, the

first man, and “make themselves like an animal” as

crushed in spirit. The Alter Rebbe adds Rashi’s words in

parentheses.

Rashi on Chullin 5b:5:2רש"י על חולין ה׳ ב:ה׳:ב׳

שהן ערומים בדעת - כאדם הראשון ומשימין עצמן כבהמה דכאי רוח:
Vilna Edition (Public Domain)
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שש שעורים הם שיתא סדרי משנה

The Zohar (Raaya Mehemna) on Parshas Emor says that

the food of those who are “from the animal” is the omer,

barley bread, and reads “he measured six barleys” as the

Oral Torah of the six orders of the Mishnah; those of the

Tree of Life, called “man,” have the bread of the Holy One,

blessed be He, “Come, eat of my bread.”

Zohar, Emor 35:171–38:188ספר הזהר, אמור ל״ה:קע״א-ל״ח:קפ״ח
Imagine a king who had an only son whom he united in

marriage to a noble lady. What did his mother do? All that

night she spent in her storeroom, and she brought forth

therefrom a noble crown set with seventy precious stones to

crown him with; she brought forth silken garments and clad

him therewith and adorned him royally. Then she went to

the bride and saw how her maidens were arranging her

crown and her garments and her jewels. She said to them: I

have prepared a bath …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כאדם אנחנו כבהמה תושיענו לפי שאנו נמשכים אחריך כבהמה

On “Man and animal You save, Havayah,” Israel says:

“Master of the world, we are like man; save us like an ani‐

mal, for we are drawn after You like an animal,” as it says,

“Draw me, we will run after You.”

Vayikra Rabbah 27:1ויקרא רבה כ״ז:א׳

57

בד״ה והניף הכהן אותם

There the Alter Rebbe explains that on Shavuos the kohen

waves the lambs (kevasim) upward to their root, the kesav‐

im, to be nullified and united with the Infinite Light itself,

and does so together with the two loaves, which allude to

the Written Torah and the Oral Torah, as in “Come, eat of

my bread.”
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לעיל פ׳ אמור לז, ב.
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P A R A G R A P H  5

והניף הכהן אותם על לחם הבכורים

G-d commands the Shavuos offering: “the kohen shall

wave them upon the bread of the first fruits as a waving

before Havayah, upon the two lambs.” The Alter Rebbe

refers to his discourse on this verse.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה בשעה שהקדימו

In that discourse the Alter Rebbe explains that the mitzvos

are drawings-forth of G-d’s will in exact measures: a

sukkah must be precisely seven handbreadths by seven,

its covering of something that cannot become impure, and

only then does the Infinite Light rest in it, as a household‐

er sets each vessel in its exact place.
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לקו״ת במדבר יג, א ואילך.

60

“Man and animal You save, Havayah.” Plainly the psalmist

praises G-d, who saves people and beasts alike; the Sages

read it as one person who is both: shrewd like a man,

humble like an animal.

Psalms 36:7תהילים ל״ו:ז׳

יעַ ה׳ ה תוֹשִׁ מָ הֵ ם־וּבְ בָּה אָדָ הוֹם רַ יךָ תְּ טֶ פָּ שְׁ ל מִ י־אֵ רֵ רְ הַ ךָ כְּ תְ קָ דְ צִ

Thy righteousness is like the mighty mountains; Thy judg‐

ments are like the great deep; Man and beast Thou preser‐

vest, O L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Boaz tells Ruth to hold out her shawl, “and he measured

six [measures of] barley and put it on her.”

Ruth 3:15רות ג׳:ט״ו

ים עֹרִ שׁ־שְׂ ד שֵׁ יָּמׇ ז בָּהּ וַ י־בָהּ וַתֹּאחֶ זִ חֳ אֶ ךְ וְ יִ לַ ר־עָ שֶׁ ת אֲ חַ פַּ טְ מִּ י הַ בִ ר הָ יֹּאמֶ וַ
יר: עִ יָּבֹא הָ יהָ וַ לֶ ת עָ יָּשֶׁ וַ

And he said: ‘Bring the mantle that is upon thee, and hold

it’; and she held it; and he measured six measures of barley,

and laid it on her; and he went into the city.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Emor 37:186 for these words.

Zohar, Emor 37:186ספר הזהר, אמור ל״ז:קפ״ו

63

Moshe reminds Israel: “He afflicted you and let you

hunger, and He fed you the manna,” to teach that man

does not live by bread alone. The verse opens the dis‐

course in Parshas Eikev to which the Alter Rebbe refers for

the “great animal.”

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ

And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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On the prophet’s purchase for “a chomer of barley and a

lesech of barley,” the Talmud says these are the forty-five

righteous people by whom the world endures. Here too the

righteous are called “barley.”

Chullin 92a:19חולין צ״ב א:י״ט

חומר שעורים ולתך שעורים אלו מ״ה צדיקים שהעולם מתקיים בהם
ואיני יודע אם שלשים כאן וט״ו בארץ ישראל ואם שלשים בארץ
ישראל וט״ו כאן כשהוא אומר )זכריה יא, יג( ואקחה שלשים הכסף

ואשליך אותו בית ה׳ אל היוצר הוי אומר שלשים בארץ ישראל וט״ו
כאן

Wikisource Talmud Bavli (CC-BY-SA)
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בד״ה לך לך

the passage shares nothing with the note
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תו״א ר״פ לך לך.
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וסביביו נשערה מאד

A psalm of Asaf pictures G-d coming to judge: “Our G-d

comes and does not keep silent; fire devours before Him,

and round about Him it storms exceedingly (nis’arah).”

Plainly nis’arah is a storm; the Talmud reads it as from

sa’arah, a hair.

Psalms 50:3תהילים נ׳:ג׳

אֹד: ה מְ עֲרָ שְׂ יו נִ יבָ בִ נָיו תֹּאכֵל וּסְ פָ שׁ־לְ שׁ אֵ אַל־יֶחֱרַ ינוּ וְ לֹקֵ  יָבֹא אֱ
Our G-d cometh, and doth not keep silence; a fire devoureth

before Him, And round about Him it stormeth mightily.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נ, ג.
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Rabbi Abba: “round about Him it storms exceedingly”

teaches that the Holy One, blessed be He, is exacting with

those around Him to a hair’s breadth (kechut hasa’arah).

The Alter Rebbe links se’orim, barley, to this word.

Yevamot 121b:8יבמות קכ״א ב:ח׳

ה עֲרָ שְׂ יו נִ יבָ בִ ר: ״וּסְ מַ נֶּאֱ א, שֶׁ מָ צָּ נוֹ בַּ ת בְּ ן מֵ י כֵ ל פִּ י אַבָּא: אַף עַ בִּ ר רַ אָמַ

י בִּ ה. רַ עֲרָ שַּׂ חוּט הַ יו כְּ יבָ בִ ם סְ ק עִ דֵּ קְ דַ רוּךְ הוּא מְ דוֹשׁ בָּ קָּ הַ ד שֶׁ לַמֵּ אֹד״, מְ מְ
ל כׇּל א עַ נוֹרָ בָּה וְ ים רַ דוֹשִׁ סוֹד קְ ץ בְּ ל נַעֲרָ כָא: ״אֵ הָ ר, מֵ ינָא אָמַ נִ חֲ

יו״. יבָ בִ סְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ס״פ בתרא דיבמות
Kehot’s marei makom for these words (its note is below).
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קכא, ב. ]כ[.
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P A R A G R A P H  7

קווצותיו תלתלים

The bride describes her beloved: “His head is the finest

gold; his locks are curled (taltalim), black as a raven.” The

Talmud reads it of the Torah, on whose every stroke hang

heaps upon heaps (tilei tilim) of laws, and so the laws of

the Oral Torah are likened to these locks of hair.

Song of Songs 5:11שיר השירים ה׳:י״א

ב: חֹרוֹת כָּעוֹרֵ ים שְׁ לִּ תַּ לְ יו תַּ וֻצּוֹתָ ז קְ ם פָּ רֹאשׁוֹ כֶּתֶ

His head is as the most fine gold, His locks are curled, And

black as a raven.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ה, יא.
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קווצותיו תלתלים

Rav Chisda in the name of Mar Ukva: “His locks are curled

(taltalim)” teaches that on every stroke (kotz) of the letters

one can expound heaps upon heaps (tilei tilim) of laws.

This is why the laws of the Oral Torah are called “His

locks.”

Eruvin 21b:23–25עירובין כ״א ב:כ״ג-כ״ה

זֶר: יעֶ לִ י אֱ בִּ ר רַ ר עוּלָּא אָמַ ה״ — אָמַ בֵּ רְ ים הַ לִ שָׁ ן מְ יקֵּ ר תִּ קֵּ חִ יזֵּן וְ [אִ ״]וְ
לֹמֹה  בָּא שְׁ ד שֶׁ נַיִם, עַ זְ ין לָהּ אׇ אֵ יפָה שֶׁ פִ כְ ה לִ ה דּוֹמָ ה תּוֹרָ יְתָ ילָּה הָ חִ תְּ בַּ
בָא: ר עוּקְ ר מָ א אָמַ דָּ סְ ב חִ ר רַ ים״, אָמַ לִּ תַּ לְ יו תַּ ווּצּוֹתָ נַיִם. ״קְ זְ ה לָהּ אׇ שָׂ עָ וְ
חוֹרוֹת ל הֲלָכוֹת. ״שְׁ ים שֶׁ ילִּ י תִּ ילֵּ ל כׇּל קוֹץ וָקוֹץ תִּ רוֹשׁ עַ דְ יֵּשׁ לִ ד שֶׁ לַמֵּ מְ

י מִ אָן — בְּ ה מוֹצְ י אַתָּ מִ ב״: בְּ כָּעוֹרֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ספ״ק דחגיגה

Kehot’s marei makom for these words (its note is below).
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י, א-ב. יא, א. ]כ[.
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כהררים התלויים בשערה

The Mishnah: the laws of Shabbos, of the festival offerings

and of misuse of sacred property are like mountains sus‐

pended by a hair, for they have little Scripture and many

laws.

Chagigah 10a:5חגיגה י׳ א:ה׳

הּ, רָ עָ שְׂ ן בִּ לוּיִ תְּ ים הַ רִ ם כַּהֲרָ י הֵ ילוֹת — הֲרֵ עִ מְּ הַ יגוֹת וְ גִ בָּת, חֲ כוֹת שַׁ לְ הִ
רוֹת הָ טְּ עֲבוֹדוֹת הַ הָ ין וְ ינִ דִּ רוּבּוֹת. הַ הֲלָכוֹת מְ ט וַ א מוּעָ רָ קְ ן מִ הֵ שֶׁ

ה. י תוֹרָ ן גּוּפֵ ן הֵ הֵ כוּ, וְ מֵ סָּ יִּ ה שֶׁ ל מָ ן עַ הֶ יוֹת — יֵשׁ לָ עֲרָ אוֹת וַ מָ טְּ הַ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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בד״ה האזינו השמים

There se’irim are the very fine rain, thin as hairs, from

which the grass grows, while the larger drops (revivim)

grow the herbage.

K E H O T ’ S  N O T E

לקו״ת האזינו עו, ד.
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כשעירים עלי דשא

Moshe’s song begins: “My teaching shall drop like rain,

my word shall flow like dew, like se’irim upon the grass,

and like showers upon the herbage.” Rashi takes se’irim

from se’arah, a storm wind; the discourse on “Listen, O

heavens,” following the Arizal, reads them as very fine

rain, thin as hairs, standing for the laws of the Mishnah.

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והניף את העומר

G-d commands the omer offering brought on the second

day of Pesach: “And he shall wave the omer before

Havayah for your favor; on the morrow of the Shabbos the

kohen shall wave it.” The waving of the barley omer, a lift‐

ing up, is the elevation the Alter Rebbe describes.

Leviticus 23:11ויקרא כ״ג:י״א

ן: כֹּהֵ נּוּ הַ יפֶ נִ בָּת יְ שַּׁ ת הַ חֳרַ מׇּ כֶם מִ צֹנְ רְ נֵי ה׳ לִ פְ ר לִ עֹמֶ ת־הָ יף אֶ נִ הֵ וְ
And he shall wave the sheaf before the L-RD, to be accepted

for you; on the morrow after the sabbath the priest shall

wave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כג, יא.
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ושער רישי׳ כעמר נקא

Daniel sees the Ancient of Days: “His garment was white

as snow, and the hair of His head like pure wool (amar

neka).” The word amar, wool, is spelled like omer.

Daniel 7:9דניאל ז׳:ט׳

ר עַ וָּר וּשְׂ לַג חִ תְ הּ כִּ בוּשֵׁ ב לְ ין יְתִ יק יוֹמִ תִּ עַ יו וְ מִ ן רְ וָ סָ י כׇרְ ד דִּ וֵית עַ זֵה הֲ חָ
ק: לִ י נוּר דָּ לּוֹהִ גִּ י־נוּר גַּלְ ין דִּ בִ בִ יֵהּ שְׁ סְ א כׇּרְ ר נְקֵ הּ כַּעֲמַ אשֵׁ רֵ

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דניאל ז, ט.
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עמר לגלגלת

Moshe tells Israel G-d’s command about the manna:

“Gather of it each man according to his eating, an omer
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for each head (gulgoles).” The Alter Rebbe cites the

Arizal’s comment on this verse in Parshas Beshalach.

Exodus 16:16שמות ט״ז:ט״ז

פַּר סְ גֹּלֶת מִ לְ גֻּ ר לַ לוֹ עֹמֶ כְ י אׇ פִ ישׁ לְ נּוּ אִ מֶּ טוּ מִ קְ וָּה ה׳ לִ ר צִ בָר אֲשֶׁ דָּ זֶה הַ
חוּ: קָּ הֳלוֹ תִּ אׇ ר בְּ ישׁ לַאֲשֶׁ יכֶם אִ שֹׁתֵ נַפְ

This is the thing which the L-RD hath commanded: Gather

ye of it every man according to his eating; an omer a head,

according to the number of your persons, shall ye take it,

every man for them that are in his tent.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וספרתם לכם . . חמשים יום

The words here quote Leviticus 23:15; the passage is

shown below.

Leviticus 23:15ויקרא כ״ג:ט״ו

בַע נוּפָה שֶׁ תְּ ר הַ ת־עֹמֶ כֶם אֶ יאֲ יּוֹם הֲבִ בָּת מִ שַּׁ ת הַ חֳרַ מׇּ כֶם מִ ם לָ תֶּ רְ פַ וּסְ
יֶינָה: הְ ימֹת תִּ מִ בָּתוֹת תְּ שַׁ

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא כג, טו-טז.
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וספרתם לכם כו׳ חמשים יום

G-d commands: “And you shall count for yourselves from

the morrow of the Shabbos ... until the morrow of the sev‐

enth week you shall count fifty days.” Only forty-nine days

are counted; the discourse “And you shall count for your‐

selves” asks why the verse says fifty and answers that the

count is bound to the fiftieth gate.

Leviticus 23:15–16ויקרא כ״ג:ט״ו-ט״ז

בַע נוּפָה שֶׁ תְּ ר הַ ת־עֹמֶ כֶם אֶ יאֲ יּוֹם הֲבִ בָּת מִ שַּׁ ת הַ חֳרַ מׇּ כֶם מִ ם לָ תֶּ רְ פַ וּסְ
ים שִּׁ רוּ חֲמִ פְּ סְ ת תִּ יעִ בִ שְּׁ בָּת הַ שַּׁ ת הַ חֳרַ מׇּ ד מִ יֶינָה: עַ הְ ימֹת תִּ מִ בָּתוֹת תְּ שַׁ

ה לַה׳ שָׁ ה חֲדָ חָ נְ ם מִ תֶּ בְ רַ קְ הִ יוֹם וְ

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete; even unto the morrow

after the seventh week shall ye number fifty days; and ye

shall present a new meal-offering unto the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואהבת את
In the Shema, Moshe commands: “And you shall love

Havayah your G-d with all your heart, with all your soul

and with all your might.” The verse opens the discourse in

Parshas Va’eschanan to which the Alter Rebbe refers.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה והדרת פני זקן

There the “elder” is one who has acquired wisdom: one

who holds the Torah in his memory, engraved on his heart

at all times, so that the Holy One, blessed be He, dwells

within him even when he attends to worldly matters, for

the Torah and the Holy One, blessed be He, are one.

K E H O T ’ S  N O T E

לעיל פ׳ קדושים ל, ד.
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והדרת פני זקן

“You shall rise before the hoary head, and you shall honor

the face of an elder”: the elder is one who has acquired

wisdom, the wisdom of the Torah.

Leviticus 19:32ויקרא י״ט:ל״ב

י ה׳ נִ יךָ אֲ לֹקֶ  אֱ אתָ מֵּ יָרֵ ן וְ נֵי זָקֵ תָּ פְּ רְ דַ הָ קוּם וְ יבָה תָּ נֵי שֵׂ פְּ מִ
Thou shalt rise up before the hoary head, and honour the

face of the old man, and thou shalt fear thy G-d: I am the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה ולא תשבית מלח

There the Alter Rebbe adds what Tanya left unexplained:

even Chochmah, the first of the soul’s ten powers, is only a

vessel for the soul’s essence, as the physical brain is a ves‐

sel for the intellect; for the intellect changes, clear at one

time and not at another, and so it is not the soul’s essence.

K E H O T ’ S  N O T E

ולעיל פ׳ ויקרא ד, ב.
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ולא תשבית מלח

G-d commands about the meal offering: “And you shall

not omit the salt of the covenant of your G-d from your

meal offering.” The verse opens the discourse in Likkutei

Torah, Vayikra, cited here.

Leviticus 2:13ויקרא ב׳:י״ג

ל עַ יךָ מֵ לֹקֶ  ית אֱ רִ לַח בְּ ית מֶ בִּ שְׁ לֹא תַ לָח וְ מְ לַח תִּ מֶּ ךָ בַּ תְ חָ נְ ן מִ בַּ רְ כׇל־קׇ וְ
לַח: יב מֶ רִ קְ ךָ תַּ נְ בָּ רְ ל כׇּל־קׇ ךָ עַ תֶ חָ נְ מִ

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שנים עשר בקר והים עליהם

The great basin of the Temple, the “sea,” “stood upon

twelve oxen, three facing north, three facing west, three

facing south and three facing east, and the sea was upon
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them above.” The oxen stand for “animal,” and the sea

above them for the encompassing light.

I Kings 7:25מלכים א ז׳:כ״ה

ה לֹשָׁ ה וּשְׁ ים יָמָּ ה פֹנִ לֹשָׁ פוֹנָה וּשְׁ ים צָ ה פֹנִ לֹשָׁ ר שְׁ ר בָּקָ שָׂ נֵי עָ ל־שְׁ ד עַ עֹמֵ
ם יהֶ חֹרֵ כׇל־אֲ לָה וְ עְ מָ לְ ם מִ יהֶ יָּם עֲלֵ הַ ה וְ חָ רָ זְ ים מִ ה פֹּנִ לֹשָׁ בָּה וּשְׁ ים נֶגְ פֹּנִ

ה: יְתָ בָּ
It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the sea was

set upon them above, and all their hinder parts were inward.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מלכים-א ז, כה.

בד״ה מי מנה

There the Alter Rebbe explains that because the “sea”

stands above, at a distance, the twelve oxen beneath it are

a level of separation and division into twelve, for the cre‐

ation of something from nothing comes from G-d’s sover‐

eignty, which is exalted above the worlds.

K E H O T ’ S  N O T E

לקו״ת בלק סח, א.
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מי מנה

Bilaam, hired to curse Israel, blesses them instead: “Who

has counted the dust of Yaakov, and numbered the fourth

of Israel?” The verse opens the discourse in Likkutei

Torah, Balak, cited here.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ
י כָּמֹהוּ: יתִ אַחֲרִ

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומותר האדם מן הבהמה אין

Koheles laments that man and beast share one fate: “...and

the advantage of man over the animal is ayin, for all is

hevel.” Plainly ayin means “nothing,” man has no advan‐

tage; the Alter Rebbe reads it below as Ayin, Chochmah.

Ecclesiastes 3:19קהלת ג׳:י״ט

ן מוֹת מוֹת זֶה כֵּ ם כְּ הֶ ד לָ חָ ה אֶ רֶ קְ ה וּמִ מָ הֵ בְּ ה הַ רֶ קְ ם וּמִ אָדָ נֵי־הָ ה בְ רֶ קְ י מִ כִּ
בֶל: כֹּל הָ י הַ ן כִּ ה אָיִ מָ הֵ בְּ ן־הַ ם מִ אָדָ ר הָ ד לַכֹּל וּמוֹתַ חָ רוּחַ אֶ זֶה וְ

For that which befalleth the sons of men befalleth beasts;

even one thing befalleth them; as the one dieth, so dieth the

other; yea, they have all one breath; so that man hath no

pre-eminence above a beast; for all is vanity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה ואכלתם אכול

The Alter Rebbe refers to this discourse for more on the

“animal” and the “lion.” At the column cited it speaks of

the doubled blessing, “you shall eat, eating” and “My peo‐

ple shall never be ashamed”; the discourse also explains

that the angels are counted as “animals” relative to the

souls, and speaks of the “lion” that consumes the

offerings.
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לקו״ת צו ז, ד.
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ואכלתם אכול
After the plague of locusts the prophet promises: “And you

shall eat, eating and being satisfied, and praise the Name

of Havayah your G-d,” plainly, you will eat your fill. The

verse opens the discourse in Likkutei Torah, Tzav, to

which the Alter Rebbe refers.

Joel 2:26יואל ב׳:כ״ו

כֶם מָּ ה עִ שָׂ ר־עָ שֶׁ יכֶם אֲ לֹקֵ  ם ה׳ אֱ ת־שֵׁ ם אֶ תֶּ לְ לַּ הִ בוֹעַ וְ שָׂ ם אָכוֹל וְ תֶּ כַלְ אֲ וַ
עוֹלָם: י לְ מִּ לֹא־יֵבֹשׁוּ עַ  יא וְ לִ פְ הַ לְ

And ye shall eat in plenty and be satisfied, and shall praise

the name of the L-RD your G-d, that hath dealt wondrously

with you; and My people shall never be ashamed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה והניף הכהן

There the Alter Rebbe explains that Yaakov separated the

kevasim from their source in the kesavim into the world of

separation; on Shavuos the kohen waves the lambs up‐

ward to their root, the kesavim, to be nullified and united

with the Infinite Light itself, together with the two loaves,

which allude to the Written Torah and the Oral Torah.
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לקו״ת אמור לז, ב.
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והניף הכהן אותם

G-d commands the Shavuos offering: “And the kohen shall

wave them upon the bread of the first fruits as a waving

before Havayah, upon the two lambs.” The loaves and the

lambs were waved together.

Leviticus 23:20ויקרא כ״ג:כ׳

שׁ ים קֹדֶ שִׂ בָ נֵי כְּ ל־שְׁ נֵי ה׳ עַ פְ נוּפָה לִ ים תְּ רִ כֻּ בִּ ם הַ חֶ ל לֶ ם עַ ן אֹתָ כֹּהֵ יף הַ נִ הֵ וְ
ן: כֹּהֵ יוּ לַה׳ לַ הְ יִ

And the priest shall wave them with the bread of the first-

fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אדם ובהמה תושיע הוי׳

“Man and animal You save, Havayah.” Plainly the psalmist

praises G-d, who saves people and beasts alike; it is read

here as one who is both, wise like a man and self-nullified

like an animal.

Psalms 36:7תהילים ל״ו:ז׳

יעַ ה׳ ה תוֹשִׁ מָ הֵ ם־וּבְ בָּה אָדָ הוֹם רַ יךָ תְּ טֶ פָּ שְׁ ל מִ י־אֵ רֵ רְ הַ ךָ כְּ תְ קָ דְ צִ

Thy righteousness is like the mighty mountains; Thy judg‐

ments are like the great deep; Man and beast Thou preser‐

vest, O L-RD.

94



L I K K U T E I  T O R A H  ·  P A R S H A S  B E C H U K O S A I  ·  M A A M A R  7 …וילך ראובן בימי קציר חטים וימצא דודאים בשדה

35likuteitorah.com/likkutei-torah/bechukosai/7/

P A R A G R A P H  1 2

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

ויהי לי שור וחמור

Yaakov’s message to Eisav, sent through messengers be‐

fore their meeting: “And I have an ox and a donkey, flocks,

and servants and maidservants.”

Genesis 32:6בראשית ל״ב:ו׳

ן צֹא־חֵ מְ י לִ יד לַאדֹנִ גִּ הַ ה לְ חָ לְ שְׁ אֶ ה וָ חָ פְ שִׁ ד וְ בֶ עֶ י שׁוֹר וַחֲמוֹר צֹאן וְ י־לִ הִ יְ וַ
: ינֶיךָ עֵ בְּ

And I have oxen, and asses and flocks, and men-servants

and maid-servants; and I have sent to tell my lord, that I

may find favour in thy sight.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חמור זה מלך המשיח

The Rabbis say: “ox” is the one anointed for war, and

“donkey” is King Moshiach, as it says, “humble and riding

on a donkey.”

Bereshit Rabbah 75:6בראשית רבה ע״ה:ו׳

ויהי לי שור וחמור וגו׳ - ר׳ יהודה ור׳ נחמיה, ורבנן, ר׳ יהודה אומר:

משור אחד יצאו שוורים הרבה, ומחמור אחד יצאו חמורים הרבה. ר׳
נחמיה אמר: לישנהון דברייתא היא חמורתא גמלתא. רבנן אמרי: שור
זה משוח מלחמה, שנאמר )דברים לג(: בכור שורו הדר לו. חמור, זה
מלך המשיח, שנאמר )זכריה ט(: עני ורוכב על חמור וגו׳. צאן, אלו
ישראל שנאמר )יחזקאל לד(: ואתנה צאני צאן מרעיתי ועבד ושפחה.
)תהלים קכג(: הנה כעיני עבדים אל יד אדוניהם. )שם( חננו ה׳ חננו כי

רב שבענו בוז:
“I have oxen and donkeys and flocks and slaves and maid‐

servants, and I have sent to tell my lord, that I may find fa‐

vor in your eyes” (Genesis 32:6). “I have oxen [shor] and

donkeys [vahamor]…”and Ḥamor are singular nouns used

to connote numerous oxen and donkeys. – Rabbi Yehuda,

Rabbi Neḥemya, and the Rabbis, Rabbi Yehuda says: From

one ox, many oxen emerged; from one donkey, many don‐

keys emerged. Rabbi Neḥemya said: In people’s vernacular

they say ox, camel. The Rabbis say: “Shor” – that is the one

anointed …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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יששכר חמור גרם

Yaakov’s blessing of his son: “Yissachar is a strong-boned

donkey, lying down between the borders.”

Genesis 49:14בראשית מ״ט:י״ד

יִם: תָ פְּ שְׁ מִּ ין הַ ם רֹבֵץ בֵּ שכָר חֲמֹר גָּרֶ יִשָּׂ
Issachar is a large-boned ass, Couching down between the

sheep-folds.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית מט, יד.
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יששכר חמור גרם

Another reading of “I have an ox and a donkey”: the ox is

Yosef and the donkey is Yissachar, as it says, “Yissachar is

a strong-boned donkey”; and the sons of Yissachar know

what the Holy One, blessed be He, does in His world.

Bereshit Rabbah 75:12בראשית רבה ע״ה:י״ב

דבר אחר: ויהי לי שור וחמור שור, זה יוסף, שנאמר )דברים לג(: בכור
שורו הדר לו. חמור, זה יששכר, דכתיב )בראשית מט(: יששכר חמור
גרם. ובן בנו של יוסף, עומד לכלות את עמלק, שנאמר )שמות יז(:
ויחלוש יהושע את עמלק ואת עמו לפי חרב. ובניו של יששכר יודעין
מה הקב״ה עושה בעולמו, שנאמר )ד״ה א יב(: ומבני יששכר יודעי

בינה לעתים, לדעת מה יעשה ישראל ראשיהם מאתים. וצאן, אלו
ישראל, שנאמר )יחזקאל לד(: ואתן צאני צאן מרעיתי אדם אתם. ועבד,

זה דוד, שנאמר )תהלים קטז(: אני עבדך בן אמתך. ושפחה, …
Another matter, “I have oxen [shor], and donkeys

[vaḥamor]” (Genesis 32:6). Shor – this is Joseph, as it is stat‐

ed: “A firstborn bull [shoro] is his majesty” (Deuteronomy

33:17). Vaḥamor – this is Issachar, as it is written: “Issachar

is a strong-boned donkey [ḥamor] (Genesis 49:14). Joseph’s

grandson is destined to eradicate Amalek, as it is stated:

“Joshua weakened Amalek and its people by sword” (Exodus

17:13). Issachar’s descendants know what the Holy One

blessed be He does in His world, as it is stated: “From the

children of Issachar, …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)
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רפ״ה דשבת

Kehot’s marei makom for these words (its note is below).
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נא, ב. ]כ[.
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Levi sent money to buy a Libyan donkey, and they sent

him barley instead, to tell him that a donkey’s stride

comes from barley.

Shabbat 51b:11שבת נ״א ב:י״א

י, רֵ עָ רוּ לֵקהּ שְׂ דַּ רוּ שַׁ א לוּבָא. צָ רָ ן לֵקהּ חֲמָ בַּ יזְ מִ י לְ י חוֹזָאֵ בֵ ר זוּזֵי לְ דַּ י שַׁ וִ לֵ
י. רֵ עָ א שְׂ רָ חֲמָ י דַ רֵ יגְ נִ ר דְּ ימַ מֵ לְ

William Davidson, Vocalized Aramaic (CC-BY-NC)

100

דע מאין באת
The note points to two talks of the Rebbe on this phrase of

the Mishnah, “Know from where you came.”
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אבות רפ״ג. ראה לקו״ש ח״ד ע׳ 1204. לקו״ש חי״ז ע׳ 336.
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דע מאין באת

Akavya ben Mahalalel: reflect on three things: know from

where you came, and to where you are going, and before

Whom you are destined to give an accounting. The Alter

Rebbe reads me’ayin, “from where,” as “from Ayin.”

Pirkei Avot 3:1משנה אבות ג׳:א׳

י ידֵ ה בָא לִ י אַתָּ אִ ים וְ רִ בָ ה דְ לשָׁ שְׁ כֵּל בִּ תַּ סְ ר, הִ ל אוֹמֵ אֵ לְ הֲלַ ן מַ יָא בֶ בְ עֲקַ

ין ן דִּ תֵּ יד לִ תִ ה עָ י אַתָּ נֵי מִ פְ לִ , וְ ךְ ה הוֹלֵ אָן אַתָּ , וּלְ ן בָּאתָ אַיִ ע מֵ ה. דַּ רָ עֲבֵ
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ה מָּ ר רִ פָ קוֹם עָ מְ , לִ ךְ ה הוֹלֵ אָן אַתָּ ה, וּלְ רוּחָ פָּה סְ טִּ , מִ ן בָּאתָ אַיִ בּוֹן. מֵ שְׁ חֶ וְ
ים כִ לָ מְּ י הַ כֵ לְ ךְ מַ לֶ נֵי מֶ פְ בּוֹן, לִ שְׁ חֶ ין וְ ן דִּ תֵּ יד לִ תִ ה עָ י אַתָּ נֵי מִ פְ לִ ה. וְ עָ תוֹלֵ וְ

רוּךְ הוּא: דוֹשׁ בָּ קָּ הַ

Akabyah ben Mahalalel said: mark well three things and you

will not come into the power of sin: know from where you

come, and where you are going, and before whom you are

destined to give an account and reckoning. From where do

you come? From a putrid drop. Where are you going? To a

place of dust, of worm and of maggot. Before whom you are

destined to give an account and reckoning? Before the King

of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

ומותר האדם מן הבהמה אין

“...and the advantage of man over the animal is ayin, for

all is hevel.” The Alter Rebbe reads ayin as Chochmah, and

hevel as the breath that even Chochmah is before G-d.

Ecclesiastes 3:19קהלת ג׳:י״ט

ן מוֹת מוֹת זֶה כֵּ ם כְּ הֶ ד לָ חָ ה אֶ רֶ קְ ה וּמִ מָ הֵ בְּ ה הַ רֶ קְ ם וּמִ אָדָ נֵי־הָ ה בְ רֶ קְ י מִ כִּ
בֶל: כֹּל הָ י הַ ן כִּ ה אָיִ מָ הֵ בְּ ן־הַ ם מִ אָדָ ר הָ ד לַכֹּל וּמוֹתַ חָ רוּחַ אֶ זֶה וְ

For that which befalleth the sons of men befalleth beasts;

even one thing befalleth them; as the one dieth, so dieth the

other; yea, they have all one breath; so that man hath no

pre-eminence above a beast; for all is vanity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומותר האדם מן הבהמה אין

Koheles Rabbah asks on this verse, “What is ayin?”, and

answers that G-d gave man things an animal lacks, such as

covering and burial, so that he is not degraded like an

animal.

Kohelet Rabbah 3:19:1קוהלת רבה ג׳:י״ט:א׳

ר מַ נֶּאֱ ה, שֶׁ מָ הֵ בְּ ל הַ י עַ תִּ זַרְ ךְ גָּ לָתוֹ, לֹא כָ רְ ר עָ שַׂ י יִמּוֹל בְּ ינִ מִ שְּׁ יּוֹם הַ … וּבַ
ר ה לַה׳. וּמוֹתַ שֶּׁ ן אִ בַּ רְ קָ צֶה לְ אָה יֵרָ לְ הָ י וָ ינִ מִ שְּׁ יּוֹם הַ )ויקרא כב, כז(: וּמִ
ר ק אָמַ חָ צְ י יִ בִּ רַ ן בְּ מָ ב נַחְ ן, רַ הוּ אָיִ בֶל, מַ כֹּל הָ י הַ ן כִּ ה אָיִ מָ הֵ בְּ ן הַ ם מִ אָדָ הָ
ן, י יוּדָ בִּ רַ י יַנַּאי וְ בִּ ה. רַ מָ הֵ זֶּה כַּבְּ בַּ תְ א מִ לֹא יְהֵ יתוֹ, שֶׁ תִּ חְ תַ ה לוֹ נוֹי לְ שָׂ עָ
ה, מָ הֵ זֶּה כַּבְּ בַּ תְ א מִ לֹא יְהֵ יו שֶׁ לָ ין כָּפוּי עָ רִ אַפּוֹפָ עוּל וְ נְ ה לוֹ מַ שָׂ ר עָ ד אָמַ חַ

תוֹ. יבָ ת יְשִׁ עַ שְׁ ר בִּ עֵ טָ צְ א מִ לֹא יְהֵ יתוֹ שֶׁ תִּ חְ תַ תוֹת לְ סָ ה לוֹ כְּ שָׂ ר עָ ד אָמַ חַ וְ
ר … ד אָמַ י, חַ י אַמֵּ בִּ רַ י וְ וִ י לֵ בִּ רַ

“For the fate of the sons of man and the fate of the animal,

there is one fate for them; like the death of this one, so is the

death of that one, and there is one spirit for all. The superi‐

ority of man over animal is non-existent, as everything is

vanity” (Ecclesiastes 3:19). “For the fate of the sons of man

and the fate of the animal” – is it not just like the fate of man,

so is the fate of the animal? The Holy One blessed be …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

104

ומותר האדם מן הבהמה אין
On “And He blew into his nostrils,” Rabbeinu Bachya ex‐

plains Shlomo’s “the advantage of man over the animal is

ayin”: man’s advantage is what Koheles calls ayin, the ra‐

tional soul drawn from Chochmah, the yud, united with

the Will; that is why the Torah says “He blew into his nos‐

trils.” The Alter Rebbe adopts this reading.

Rabbeinu Bahya, Bereshit 2:16רבנו בחיי, בראשית ב׳:ט״ז

ט שָׁ פְּ ךְ הַ רֶ ל דֶּ ן אָכֹל תֹּאכֵל. עַ גָּ ץ הַ כֹּל עֵ ם לֵאמֹר מִ אָדָ ל הָ ים עַ לֹקִ  ו ה׳ אֱ צַ יְ וַ
ה וַת עֲשֵׂ צְ ה. מִ עֲשֶׂ וַת לֹא תַ צְ ה וּמִ וַת עֲשֵׂ צְ וֹת, מִ צְ י מִ תֵּ שְׁ כָאן בִּ ם בְּ ר אָדָ הַ זְ הֻ
לֹא ע  רָ ת טוֹב וָ עַ דַּ ץ הַ עֵ ה ״וּמֵ עֲשֶׂ וַת לֹא תַ צְ ן אָכֹל תֹּאכֵל״, מִ גָּ כֹּל הַ ״מִ
בַע ם שֶׁ הֵ וֹת, וְ צְ בַע מִ שֶׁ כָאן בְּ וָּה בְּ טַ צְ שׁ, נִ רָ דְ מִּ ךְ הַ רֶ ל דֶּ עַ נּוּ״. וְ מֶּ תֹאכַל מִ
וּוּ. טַ צְ נִּ נֵי נֹחַ שֶׁ וֹת בְּ צְ בַע מִ קוֹמוֹת שֶׁ ה מְ כַמָּ ם רז״ל בְּ יהֶ רוּ עֲלֵ אָמְ וֹת שֶׁ צְ מִ
זֵל, יוֹת, גָּ לּוּי עֲרָ ים, גִּ מִ יכוּת דָּ פִ ין, שְׁ ינִ כַּת ה׳, דִּ רְ ה, בִּ ה זָרָ ן: עֲבוֹדָ לּוּ הֵ אֵ וְ

ה, … ה זָרָ ו״, זוֹ עֲבוֹדָ צַ יְ י, ״וַ חַ ן הַ בֶר מִ אֵ
the L-rd G-d“ , ויצו ה' אלוקים על האדם לאמר מכל עץ הגן אכל תאכל

commanded Adam: “you may surely eat from every tree of

the garden.” According to the plain meaning of the text,

Adam was commanded two separate commandments here, a

positive as well as a negative commandment. The positive

commandment was spelled out in the words “you shall eat

from all the trees of the garden.” The negative command‐

ment was contained in the words ומעץ הדעת טוב ורע לא תאכל
… but from the tree of knowledge” ,ממנו

Vocalized Edition (Public Domain) · Torah Commentary by Rabbi Bachya
ben Asher, trans. Eliyahu Munk, 1998. (CC-BY)
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ויפח באפיו

“And Havayah G-d formed the man of dust from the

ground, and He blew into his nostrils the breath of life.”

The Alter Rebbe refers to Rabbeinu Bachya on this verse,

who reads “the advantage of man over the animal is ayin”

as man’s soul drawn from Chochmah.

Genesis 2:7בראשית ב׳:ז׳

יִּים ת חַ מַ שְׁ יו נִ אַפָּ יִּפַּח בְּ ה וַ מָ דָ אֲ ן־הָ ר מִ פָ ם עָ אָדָ ת־הָ ים אֶ לֹקִ  ר ה׳ אֱ יצֶ יִּ וַ

יָּה: נֶפֶשׁ חַ ם לְ אָדָ י הָ הִ יְ וַ
Then the L-RD G-d formed man of the dust of the ground,

and breathed into his nostrils the breath of life; and man be‐

came a living soul.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והחכמה מאין תמצא
Job asks: “And wisdom, from where (me’ayin) shall it be

found, and where is the place of understanding?” Plainly a

question; the Alter Rebbe reads it: wisdom comes from

ayin.

Job 28:12איוב כ״ח:י״ב

ינָה: קוֹם בִּ י זֶה מְ אֵ צֵא וְ מָּ ן תִּ אַיִ ה מֵ מָ כְ חׇ הַ וְ
But wisdom, where shall it be found? And where is the place

of understanding?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב כח, יב.
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בראשית . . נמי מאמר הוא

The Talmud counts “Bereishis” as one of the ten sayings of

Creation, though it lacks the words “And He said,” for “By

108



L I K K U T E I  T O R A H  ·  P A R S H A S  B E C H U K O S A I  ·  M A A M A R  7 …וילך ראובן בימי קציר חטים וימצא דודאים בשדה

37likuteitorah.com/likkutei-torah/bechukosai/7/

P A R A G R A P H  1 3

P A R A G R A P H  1 4

the word of Havayah the heavens were made.” If

Chochmah, “Bereishis,” is a saying, it is breath.

Rosh Hashanah 32a:19–20ראש השנה ל״ב א:י״ט-כ׳

יב: תִ כְ ר הוּא, דִּ מָ אֲ י מַ ית״ נָמֵ אשִׁ רֵ ווּ! ״בְּ ה הָ עָ שְׁ ית תִּ אשִׁ רֵ בְ ר״ דִּ יֹּאמֶ ״וַ
לֹשׁ לֹשׁ שָׁ ר שָׁ ם אָמַ ר: אִ י אוֹמֵ ן נוּרִ נָן בֶּ י יוֹחָ בִּ יִם נַעֲשׂוּ״. רַ מַ בַר ה׳ שָׁ דְ ״בִּ
ן לֹשׁ מִ ה, שָׁ תּוֹרָ ן הַ לֹשׁ מִ נֵי: שָׁ תָ י קָ יכִ הוּ, הֵ יָא לְ עְ יבַּ ן — יָצָא. אִ כּוּלָּ מִ
א, אוֹ יהוּ חֲדָ ינַיְ יכָּא בֵּ אִ ע, וְ שַׁ ווּ תֵּ הָ ים — דְּ תוּבִ כְּ ן הַ לֹשׁ מִ שָׁ ים, וְ יאִ בִ נְּ הַ
יָין וְ הָ ים — דְּ תוּבִ כְּ ן הַ ד מִ חָ אֶ ים, וְ יאִ בִ נְּ ן הַ ד מִ חָ אֶ ה, וְ תּוֹרָ ן הַ ד מִ חָ א: אֶ מָ לְ דִ

יהוּ טוּבָא? ינַיְ יכָּא בֵּ אִ לֹשׁ, וְ הוּ שָׁ לְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ר״ה לב, א. וש״נ.

ועיין בקה״ר

Kehot’s marei makom for these words (its note is below).
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פ״ג, כה.
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ששלמה אמר שבעה הבלים נגד שבעת ימי בראשית
Rabbi Yehudah son of Rabbi Simon: the seven hevels that

Koheles said correspond to the seven days of Creation.

Kohelet Rabbah 1:2קוהלת רבה א׳:ב׳

יב )מלכים א א, א(: תִ ה כְּ נֵי תוֹרָ בְ בָל בִּ ץ, אֲ אָרֶ י הָ מֵּ עַ ר בְּ ימַ תֵ א דְּ … הֲדָ

ימוֹן י סִ בִּ רַ ה בְּ י יְהוּדָ בִּ . רַ ךְ לֶ ן, מֶ הוּא זָקֵ י שֶׁ ל פִּ ן, אַף עַ ד זָקֵ וִ ךְ דָּ לֶ מֶּ הַ וְ
אשׁוֹן רִ ית, בָּ אשִׁ רֵ י בְ מֵ ה יְ עָ בְ נֶגֶד שִׁ לֶת כְּ ר קֹהֶ אָמַ ים שֶׁ לִ ה הֲבָ עָ בְ ר: שִׁ אָמַ

יב תִ ץ, וּכְ אָרֶ ת הָ אֵ יִם וְ מַ שָּׁ ת הַ ים אֵ לֹקִ  א אֱ רָ ית בָּ אשִׁ רֵ )בראשית א, א(: בְּ

יב )ישעיה תִ , וּכְ יעַ קִ י רָ הִ י, יְ נִ שֵּׁ לָחוּ. בַּ מְ ן נִ שָׁ עָ יִם כֶּ מַ י שָׁ )ישעיה נא, ו(: כִּ
יב )ישעיה יא, תִ יִם, וּכְ מַּ ווּ הַ קָּ י, יִ ישִׁ לִ שְּׁ יִם. בַּ מָ שָּׁ ר הַ פֶ נָגֹלּוּ כַסֵּ לד, ד(: וְ

אֹרֹת, … י מְ הִ י, יְ יעִ בִ רְ יִם. בָּ רַ צְ שׁוֹן יָם מִ ת לְ ים ה׳ אֵ חֱרִ הֶ טו(: וְ
“Vanity of vanities, said Kohelet; vanity of vanities, every‐

thing is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel

havalim]” – Rabbi Huna said in the name of Rabbi Aḥa:

David made a statement and did not explain it, but his son

Solomon explained it. Solomon made a statement and did

not explain it, but his father David explained it. David said:

“Man is like hevel” (Psalms 144:4); to what hevel [is man

compared]? If it is to the hevel [heat] of an oven, it has sig‐

nificance. If it is to the …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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מה ה״א כשאדם מוציאה מתוך פיו אין בה לא ריחוש שפתים ולא
חריצת לשון

This world was created with the letter hei: just as the hei,

when a person brings it out of his mouth, needs no move‐

ment of the lips or working of the tongue, so the Holy One,

blessed be He, created His world without toil or effort.

Midrash Tehillim 62:1מדרש תהילים ס״ב:א׳

… והעולם הבא נברא ביו״ד. לפיכך כי ביה ה׳ צור עולמים. ולמה

נברא העולם הזה בה״א. מה ה״א כשאדם מוציאה מתוך פיו אין בה לא
ריחוש שפתים ולא חריצת לשון. כך בלא עמל ובלא יגיעה ברא הקב״ה

את עולמו. שנאמר )תהלים לג ו( בדבר ה׳ שמים נעשו. )ישעיה כו ה(
כי השח יושבי מרום. ואחר כך תרמסנה רגל. ואחר כך )מיכה ד יג(
קומי ודושי בת ציון. כך אמר הקב״ה לישראל גואל אני אתכם אלא

שתטרחו. ועל מה אני מטריח אתכם על ידותון. על הדתות ועל הדיינין
שאני עושה לכם. …

OYW (Public Domain)

111

אתא קלילא

Kehot’s marei makom for these words (its note is below).
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אקדמות. ]כ[.
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גם הבל מילוי שם ס״ג

The note sends the reader to Me’orei Or, under the letter

hei, for hevel as the filling of the Name Sag.
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ראה מאו״א אות ה׳ סעיף ב׳: ”הבל גימט׳ ל״ז מילוי ס״ג כי פה גימט׳ ס״ג
וכ״ב אתוון שבו והבל היוצא ממנו הוא ל״ז” — אוה״ת ויקרא-א ע׳ רפא.

ביאה״ז להצ״צ כרך-ב ע׳ תתעט, וע׳ תתצט.
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ולאן אתה הולך

Kehot’s marei makom for these words (its note is below).
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אבות רפ״ג.
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ולאן אתה הולך

“Know from where you came, and to where you are going,

and before Whom you are destined to give an accounting.”

The Alter Rebbe reads le’an as a place and mi as the level

of Mi.

Pirkei Avot 3:1משנה אבות ג׳:א׳

י ידֵ ה בָא לִ י אַתָּ אִ ים וְ רִ בָ ה דְ לשָׁ שְׁ כֵּל בִּ תַּ סְ ר, הִ ל אוֹמֵ אֵ לְ הֲלַ ן מַ יָא בֶ בְ עֲקַ
ין ן דִּ תֵּ יד לִ תִ ה עָ י אַתָּ נֵי מִ פְ לִ , וְ ךְ ה הוֹלֵ אָן אַתָּ , וּלְ ן בָּאתָ אַיִ ע מֵ ה. דַּ רָ עֲבֵ
ה מָּ ר רִ פָ קוֹם עָ מְ , לִ ךְ ה הוֹלֵ אָן אַתָּ ה, וּלְ רוּחָ פָּה סְ טִּ , מִ ן בָּאתָ אַיִ בּוֹן. מֵ שְׁ חֶ וְ
ים כִ לָ מְּ י הַ כֵ לְ ךְ מַ לֶ נֵי מֶ פְ בּוֹן, לִ שְׁ חֶ ין וְ ן דִּ תֵּ יד לִ תִ ה עָ י אַתָּ נֵי מִ פְ לִ ה. וְ עָ תוֹלֵ וְ

רוּךְ הוּא: דוֹשׁ בָּ קָּ הַ
Akabyah ben Mahalalel said: mark well three things and you

will not come into the power of sin: know from where you

come, and where you are going, and before whom you are

destined to give an account and reckoning. From where do

you come? From a putrid drop. Where are you going? To a

place of dust, of worm and of maggot. Before whom you are

destined to give an account and reckoning? Before the King

of the kings of kings, the Holy One, blessed be He.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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אנה פניך מועדות

The prophet addresses the sword: “Where (anah) is your

face set?” An example of an, “where,” referring to a place.

Ezekiel 21:21יחזקאל כ״א:כ״א

דוֹת: עָ ךְ מֻ נַיִ י אָנָה פָּ ילִ מִ שְׂ י הַ ימִ שִׂ י הָ נִ ימִ י הֵ אַחֲדִ תְ הִ
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Go thee one way to the right, or direct thyself to the left;

whither is thy face set?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יחזקאל כא, כא.

זהו ע״י גילוי אור א״ס
The note says that a talk of the Rebbe explains this point:

why the reward of a soul rooted in Ayin comes in a physi‐

cal place, through the revelation of the Infinite Light, be‐

fore which spiritual and physical are equal.
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ראה לקו״ש חי״ז ע׳ 336 שמבאר זה.

117

ולפני מי אתה עתיד

Kehot’s marei makom for these words (its note is below).
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אבות שם.
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מי ברא אלה

The prophet calls: “Lift up your eyes on high and see: Who

(mi) created these?”, the stars. The Alter Rebbe uses it for

the level called Mi.

Isaiah 40:26ישעיהו מ׳:כ״ו

לָּם כֻ בָאָם לְ ר צְ פָּ סְ מִ יא בְ מּוֹצִ לֶּה הַ א אֵ רָ י־בָ אוּ מִ ינֵיכֶם וּרְ רוֹם עֵ אוּ־מָ שְׂ

ר: דָּ ישׁ לֹא נֶעְ יץ כֹּחַ אִ אַמִּ ים וְ רֹב אוֹנִ א מֵ רָ קְ ם יִ שֵׁ בְּ
Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ מ, כו.
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מי יתן והי׳ לבבם זה
After the people ask Moshe to hear G-d’s word for them,

G-d says: “Who would grant that they have such a heart, to

fear Me and keep all My commandments always.” Plainly

a wish, “If only”; the Alter Rebbe reads mi as the lofty level

“Who.”

Deuteronomy 5:26דברים ה׳:כ״ו

י כׇּל־ וֺתַ צְ ת־כׇּל־מִ מֹר אֶ שְׁ לִ י וְ אָה אֹתִ יִרְ ם לְ הֶ בָם זֶה לָ בָ יָה לְ הָ ן וְ י־יִתֵּ מִ

עֹלָם: ם לְ נֵיהֶ בְ לִ ם וְ הֶ ב לָ יטַ ן יִ עַ מַ ים לְ יָּמִ הַ
Oh that they had such a heart as this alway, to fear Me, and

keep all My commandments, that it might be well with them,

and with their children for ever!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ה, כו.
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מי יתן מציון

The psalm ends with a prayer: “Who would grant from

Zion the salvations of Israel! When G-d returns the captiv‐

ity of His people, Yaakov will rejoice.” Plainly a wish; it is

read here as the level Mi.

Psalms 53:7תהילים נ״ג:ז׳

ח מַ מּוֹ יָגֵל יַעֲקֹב יִשְׂ בוּת עַ ים שְׁ לֹקִ  שׁוּב אֱ ל בְּ אֵ רָ עוֹת יִשְׂ יּוֹן יְשֻׁ צִּ ן מִ י־יִתֵּ מִ
ל: אֵ רָ יִשְׂ

Oh that the salvation of Israel were come out of Zion! When

G-d turneth the captivity of His people, Let Jacob rejoice, let

Israel be glad.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נג, ז.
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מי יתן טהור
Job laments man’s frailty: “Who can bring forth the pure

from the impure? Not one.” The Midrash reads the end as

“Is it not the One?”: only G-d can; here mi names that lofty

level.

Job 14:4איוב י״ד:ד׳

ד: חָ א לֹא אֶ מֵ טָּ הוֹר מִ ן טָ י־יִתֵּ מִ
Who can bring a clean thing out of an unclean? not one.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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איוב יד, ד.
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מי גילה לבני רז זה

When Israel put “we will do” before “we will hear,” a heav‐

enly voice said: “Who revealed to My children this secret,

which the ministering angels use?”

Shabbat 88a:8שבת פ״ח א:ח׳

ה בַּת תָ ע״ יָצְ מָ שְׁ ״נִ ה״ לְ ל ״נַעֲשֶׂ אֵ רָ ימוּ יִשְׂ דִּ קְ הִ ה שֶׁ עָ שָׁ זָר: בְּ עָ לְ י אֶ בִּ ר רַ אָמַ
ין בּוֹ? שִׁ מְּ תַּ שְׁ ת מִ רֵ שָּׁ י הַ כֵ אֲ לְ מַּ ז זֶה שֶׁ נַי רָ בָ לָּה לְ י גִּ ן: מִ הֶ ה לָ רָ אָמְ קוֹל וְ

רוֹ״ — בָ קוֹל דְּ מֹעַ בְּ שְׁ רוֹ לִ בָ י דְ י כֹחַ עֹשֵׂ בֹּרֵ יו גִּ אָכָ לְ כוּ ה׳ מַ רְ יב: ״בָּ תִ כְ דִּ
יב תִ כְ אי דִּ ינָא: מַ נִ י חֲ בִּ רַ א בְּ מָ י חָ בִּ ר רַ ״. אָמַ מֹעַ שְׁ ר ״לִ הֲדַ י״, וַ א ״עֹשֵׂ ישָׁ רֵ בְּ
ה : מָ ךְ ר לָ , לוֹמַ פּוּחַ תַ ל לְ אֵ רָ לוּ יִשְׂ שְׁ מְ ה נִ גוֹ׳״ — לָמָּ ר וְ יַּעַ י הַ עֲצֵ פּוּחַ בַּ תַ ״כְּ

ע״. מָ שְׁ ״נִ ה״ לְ ימוּ ״נַעֲשֶׂ דִּ קְ ל הִ אֵ רָ יו, אַף יִשְׂ לָ עָ ם לְ יוֹ קוֹדֶ רְ פּוּחַ זֶה פִּ תַּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת פח, א.
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