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A Person Is Forbidden to Taste
Until He Feeds His Animal

The law that one may not eat before feeding one’s animal
describes the order of prayer: Pesukei deZimra first “feeds” the
animal soul with the contemplation of G-d’s light within the
worlds so that it too can rise, and only then does the G-dly soul
“eat” in the Shema by giving itself over to G-d. The Torah is the
food that strengthens the soul for that self-giving, received at

Sinai in a “marriage” of complete self-nullification.
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THE BIG IDEA

The law that one may not eat before feeding one’s animal describes the order of
prayer: Pesukei deZimra first “feeds” the animal soul with the contemplation of
G-d’s light within the worlds so that it too can rise, and only then does the G-dly
soul “eat” in the Shema by giving itself over to G-d. The Torah is the food that
strengthens the soul for that self-giving, received at Sinai in a “marriage” of com-

plete self-nullification.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The Talmud forbids eating before feeding one’s animal, from the order of “I will give grass in your field
for your animal, and you shall eat.” The Alter Rebbe reads this as the order of prayer. Just as the sacrifi-
cial animal needed strength from above to rise into the heavenly fire, the animal soul needs “grass”:
the contemplation, in Pesukei deZimra, of G-d’s light that fills the worlds, which stirs the soul like the
angels called “beasts.” Only then does a person eat the food of man in the Shema, giving himself over
to G-d’s essence. The Torah is that food: it gives the G-dly soul strength (0z) and weakens (tushiyah) the
knot that binds the animal soul to the world. Grass, barley and wheat are levels of angels and souls;
some souls are like sown grain, while higher souls are like planted fruit, transformed through delight.
In the future Malchus will bring forth complete souls by itself. Finally, the Giving of the Torah was a
“marriage,” an inner bond in which the souls left their bodies; from that self-nullification the

Shechinah spoke through Moshe, and the King’s decrees speak through the Sages.

OUTLINE

1 Feeding the animal first i

Pesukei deZimra, the contemplation of G-d’s light within the worlds, feeds and lifts the animal soul; the
Shema is the food of man, in which the soul gives itself to G-d; the Torah strengthens the soul and loosens the
animal soul’s knot; grass and barley are levels of angels.

2 Wheat, the Torah 12

Wheat, the Torah, is above even sovev; the souls pass the influence of barley to the “standing” angels through

the Omer, and today’s Shema feeds tomorrow’s Pesukei deZimra.
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Sowing and planting 13-6
Grain multiplies its kind quickly but needs the thirty-nine labors; fruit grows slowly at the top of the tree

but is sweet and ready to eat. So with souls: some grow only in quantity, in the lower Gan Eden, while others
are transformed by delight in G-d and need no “baking” of love and awe.

Loaves from the land 17-8

In the future Malchus, the “land,” will be raised to be “the crown of her husband” and will bring forth com-
plete souls by itself; the loaves and garments are the inner and encompassing lights.

Betrothal and marriage at Sinai 19-10

The mitzvos are the encompassing light of betrothal and the Torah the inner light of the marriage at Sinai,
where the souls flew out; from this self-nullification the Shechinah spoke through Moshe, “And I will
give,” and the King’s decrees are spoken through the Sages.

KEY CONCEPTS

food for an animal and food for man 75821 773 2987
[l i

Two stages of prayer: the praises of Pesukei deZimra,
which strengthen the animal soul so that it can rise, and
the Shema and prayer, in which the G-dly soul gives itself
over to the essence of the Infinite Light.

grass 2wy

The supernal “grass” is G-d’s light within the worlds
(memalei), on which the soul reflects in Pesukei deZimra.
It is also the angels, who grow from Malchus without
“sowing.”

barley, the measure of hei 71 71yw 7171yw

Animal food that is nevertheless sown; the food of the
higher angels, corresponding to sovev, and the grain of the
Omer offering.

wheat 1vn

Food for man: the Torah, higher even than the light that
encompasses all worlds.
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oz and tushiyah owinm ny

Two names of the Torah: it gives the soul strength to rise,
and it weakens the knot that binds the animal soul to the
physical world. The two are one process.

running and returning 211 X1%7

The soul’s rush toward G-d and its return. At Sinai the
souls flew out and were brought back by the dew of Torah;
the phrase is numerically equal to “Torah.”

sowing and planting ny°v11 1y

Sown grain only multiplies its kind, while a planted seed is
transformed into a fruit tree: the difference between souls
that grow in quantity and souls transformed by delight in
G-d.

inner light and encompassing light 7°pn 7181 *22°12 718
Torah enters a person like bread; the mitzvos surround
him like garments, and can be performed without touch-
ing the heart.

betrothal and marriage "X 1°217P
The covenant before Sinai, an encompassing bond, and

the Giving of the Torah, the inner union in which the souls
left their bodies.
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SECTION 1 - 11

Feeding the animal first
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A person is forbidden to taste [anything] until he has given food to his animal, as it is said, “And I
will give grass in your field for your animal,” and then, “and you shall eat,” etc.
The Talmud rules that a person may not eat before feeding his animals, and learns it from the order of the
verse: first “I will give grass in your field for your animals,” and only then “you shall eat and be satisfied.”

The maamar reads this law as a picture of the order of prayer: first the “animal” in a person is fed, and only

then the person himself.
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Now, the substance of the sacrifices was to raise up an animal onto the altar, etc., so that there be
food for the “lion that eats sacrifices,” as is explained [below] in the discourse beginning “And the
lion shall eat straw like the ox” (and this discourse also belongs there).
In the Temple an animal was brought up onto the altar so that it would become food for the “lion” of fire that
consumed the offerings; the Zohar describes the image of a lion coming down from above and crouching on
the altar, eating the sacrifices. In Likkutei Torah, Bamidbar, in the discourse “And the lion shall eat straw
like the ox,” the Alter Rebbe explains that this fire in the form of a lion consumed the handful of the Omer of

barley, and that barley is the food of the angels called “beasts”; here he adds that the present discourse be-
longs with that one.
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Now, so that the animal can be absorbed into the fire above and become “a pleasing fragrance,”
etc., this requires a drawing down and an illumination from above to below, to give it strength and
might to ascend and to be transformed from one essence to another, etc.

For the animal to rise and be consumed by the fire from heaven, becoming “a pleasing fragrance” to G-d, it

must be changed from one essence into another. That change cannot come from the animal itself: it needs
light drawn down from above that gives it the strength to ascend.
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And this is the level of the “grass” above, which is given to the animal as food to strengthen its

power, so that it can ascend, just as a person is strengthened by food, etc.

The light that gives the animal this strength is called the “grass” above. Just as food strengthens a person,
this supernal “grass” is nourishment that strengthens the “animal” so that it can rise.
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And this is [the meaning of] “And I will give grass in your field for your animal”: so that it can as-
cend, etc. And see what is written on the meaning of “grass” in the discourse beginning “And these
are the ordinances.”

This is the inner meaning of “I will give grass in your field for your animal”: G-d provides the “animal” with
what it needs in order to ascend. In Torah Ohr, Mishpatim, in the discourse “And these are the ordinances,”
the Alter Rebbe explains that the animal can rise only through an influence from above called esev, “grass,”
which grows from a spiritual source as grass grows from the earth’s power of growth, and which is the Daas
that gives life to the emotions.
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That is, in Pesukei deZimra (the Verses of Praise), for the stirring of the G-dly soul is on the level of
an “animal,” after the pattern of the supernal Chariot, with “the face of a lion ... the face of an ox,”
etc., and as it is written, “And the cows went straight,” etc., “going along and lowing,” etc., as is ex-
plained [below] (in the discourse beginning “And you shall count for yourselves,” of the festival of
Shavuos).

In the daily prayers this happens in Pesukei deZimra, the psalms of praise said before the Shema. There the
G-dly soul is stirred in the manner of an “animal,” like the lion and ox faces of the Chariot that Ezekiel saw,
and like the cows that drew the Ark back from the Philistines, lowing as they went. In Likkutei Torah,
Bamidbar, in the Shavuos discourse “And you shall count for yourselves,” the Alter Rebbe explains that the
angels’ love burns openly, like glowing coals, because they grasp G-d’s light as it is drawn into the revealed
world, and he gives these lowing cows as an example.
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And it comes from contemplating the praise of the Omnipresent specifically at the level of the light
that fills all worlds (memalei kol almin), as is explained in the discourse beginning “On the twenty-
fifth of Kislev” and in the discourse beginning “When a man of you brings an offering”; and as [it
is] in its root, for it was taken from the dregs of the Ofanim.
This stirring comes from contemplating G-d’s light as it fills and gives life to every world (memalei kol
almin), the level of G-dliness that can be grasped within creation. It also matches the root of the animal soul:
in Likkutei Torah, Vayikra (“When a man of you brings an offering”), the Alter Rebbe teaches that it was tak-
en from the dregs of the Ofanim, a class of angels, and is rooted in the “face of the ox” of the Chariot, and in

Torah Ohr (“On the twenty-fifth of Kislev”) he explains that prayer, in place of the offerings, lifts this animal
soul with fiery yearning.
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Now, the stirring of the angels who are called “chayos” and “behemos” (beasts and animals) above
comes from the constriction of their comprehension of G-d, at the level of the light that fills [all
worlds], the power of the Maker within the made, alone

The angels called chayos and behemos, “beasts” and “animals,” are stirred because their grasp of G-d is lim-
ited. They perceive only G-d’s power as it is present within what He makes: the light that fills the worlds.
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(as is explained elsewhere on the meaning of “And they shall sing joyously of Your righteousness,”
in the discourse beginning “Sing and rejoice”). And this is the matter of the song in Pesukei deZim-
ra, in saying, “I will sing to Havayah, for He is highly exalted,” etc., and the like.

This angelic kind of song is what Pesukei deZimra gives voice to, as in the Song at the Sea, “I will sing to
Havayah, for He is highly exalted.” In Torah Ohr, Miketz, in the discourse “Sing and rejoice,” the Alter Rebbe
explains “They shall sing joyously of Your righteousness”: the angels sing out of longing to be absorbed into
the Infinite Light, yet they grasp it only as it is clothed in His Malchus, called “righteousness,” the light that
gives life to the worlds; and Pesukei deZimra were instituted on this pattern.
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That is why they are called specifically Pesukei deZimra, “Verses of Song” (and see what is written
in the discourse beginning “A psalm, a song for the dedication of the House”).

The very name of these prayers shows their nature: zimrah, “song,” is the singing of the angels. In Likkutei
Torah, V’Zos HaBerachah, the discourse on “A psalm, a song for the dedication of the House” explains that

mizmor is the song of the angels who stand in the heights of the world, a song still clothed in a “vessel.”
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And through this the animal soul too has the power to be elevated and to be absorbed into the fire
above, through the fervor of the G-dly soul; and this is through the level of the “grass” that is given

to it,

As the G-dly soul is set aflame by this contemplation, the animal soul too is lifted and can be consumed, like

an offering, in the “fire above.” What makes this possible is the “grass” that is given to it.
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212
namely, the illuminations and drawings-down of G-dliness from the level of the light that fills [all
worlds], etc., which the G-dly soul contemplates, as one sets out the praise of the Omnipresent, etc.

The “grass” is the G-dly light of memalei on which the G-dly soul reflects while the person recounts G-d’s
praises. The words “sets out the praise of the Omnipresent” come from the Talmud’s teaching that a person
should first set forth G-d’s praise and only afterwards pray.
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And this is [the meaning of| “A person is forbidden to taste,” etc. (So is the reading at the end of
chapter 5 of Gittin, folio 62, end of side a, and so wrote the Magen Avraham, section 167, subsec-
tion 18. The Beis Yosefwrote “to eat,” and so is the reading in Berachos, folio 40a.)

The Talmudic law is now read in this light. In a parenthesis the Alter Rebbe records the two versions of the

saying: Gittin and the Magen Avraham have “to taste,” while the Beis Yosef and the Talmud in Berachos have

“to eat.”
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The meaning is: there are two kinds of food, one food for man and the second food for an animal;
and first one must feed the animal.

The law is now explained: there are two kinds of food, food for man and food for an animal, and the animal
must be fed first.
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This means that he should set out the praise of the Omnipresent in Pesukei deZimra, so that
through this there be strength and might for the animal soul specifically, to be absorbed into and to
cleave to the Infinite Light (Or Ein Sof), blessed be He. And after he has fed his animal, he may taste
of the level of food for man,

Feeding the animal means setting out G-d’s praise in Pesukei deZimra, which gives strength specifically to

the animal soul, so that it too can be absorbed into the Infinite Light and cleave to it. Only after this may the
person “taste” his own food, the level of food for man.

NN XPY 07K IR NINZYY NN W TR WD 0N 1980 [y nxpal ©UP 11707
15 2 F15Y5 TR OTR M2 RITY 19 7293 17K Mvwani

that is, in the Shema and prayer, where he gives over his soul into the One itself, into the very being
and essence of the Infinite Light, and not from contemplating the spreading forth of His light
alone, etc.; and this is the level of “man” (adam), [as in] “I will be like (adameh) the Most High,” etc.

Food for man is the Shema and the prayer that follows it, where a person gives up his soul to G-d at the word
“One” (Echad), cleaving to the very essence of the Infinite Light rather than to the light that spreads into the
worlds. This is the level called “man” (adam), which the Shelah connects with adameh 1’elyon, “I will be like
the Most High” (Isaiah 14:14): in the verse it is the boast of the king of Babylon, but here it describes the soul
that resembles its Source. In Torah Ohr, Mishpatim, the Alter Rebbe explains that adam is the Name Mah

(45), the souls of Atzilus, while behemah, “animal,” is the Name Ban (52), the souls of Beriah.
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And this is [the meaning of] “and then, and you shall eat and be satisfied,” etc.: this is the matter of
the Shema, of which it is written, “I have eaten my honeycomb with my honey,” etc.: “my honey-
comb” is Yotzer Or, the stirring of the angels; “my honey” is the Shema, etc. And see what is written
in the discourse beginning “When you go out.”
This is why the verse says “and then you shall eat and be satisfied”: the true meal comes in the Shema. The
Alter Rebbe reads “I have eaten my honeycomb with my honey” as two stages: the “honeycomb” is the bless-
ing Yotzer Or, which describes the angels’ excitement, and the “honey” is the Shema itself. In Likkutei

Torah, Ki Seitzei, he explains that the blessings before the Shema were instituted so that a person, contem-
plating how the beings of the Chariot melt in fiery love, kindles that love in his own animal soul too.
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(And along these lines are the Omer offering and the Counting of the Omer before Shavuos: for the
Omer is barley, food for animals, to refine the animal soul and raise it up; and through this, after-
wards, on Shavuos, “Come, eat of my bread.” Except that barley comes through sowing, which is
not so with grass, as [explained] below.)

The same order appears in the calendar. The Omer of barley, animal food, is offered on Pesach and counted

for seven weeks to refine and raise the animal soul, and only then, on Shavuos, comes the Torah, “Come, eat
of my bread”; the Alter Rebbe notes that barley, unlike grass, grows from sowing, a point he takes up below.
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Now, it is known that the Torah is called “strength” (0z), and it is also called tushiyah, for it weakens
(mateshes) a person’s strength, etc. The explanation is that just as of the sacrifices it is written, “My
bread for My fire-offerings,” etc., so the Torah is called “bread,” as it is written, “Come, eat
(lachamu),” etc.

Two names of the Torah are taken up: oz, “strength,” and tushiyah, which the Talmud reads as “that which

weakens a person’s strength.” Just as the sacrifices are called G-d’s “bread,” the Torah is called bread, as in
“Come, eat of my bread”; the Sages read that verse as Torah.
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And just as food strengthens a man’s power, so the Torah gives strength and might to the G-dly
soul, which is called “man” (adam), and [the Torah] is called “food for man”: for through studying

the letters of the word of halachah, the G-dly soul is strengthened,

Like food, the Torah strengthens: it is “food for man,” nourishing the G-dly soul, which is the one called
“man.” The very letters of the halachah a person studies give the G-dly soul strength.
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so that it can give itself over into the One itself, through the Shema, etc.: “Eat, friends,” etc. And see

what is written on this in the discourse beginning “And you shall count for yourselves.”

The strength the Torah gives is what allows the G-dly soul to give itself over completely to G-d in the Shema,
as in “Eat, friends.” The Alter Rebbe refers to his Shavuos discourse “And you shall count for yourselves,”

which also treats the angels’ fiery love and the Omer.
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And this is [the meaning of|] what our Sages, of blessed memory, said, that at each and every utter-
ance their souls flew out, and He restored them with the dew of resurrection, as is written in the
Targum Yerushalmi on Psalms (chapter 68) on [the verse] “A rain of bounty You shed”; and that is
the dew of Torah.

The Sages taught that at each of the Ten Commandments the souls of Israel left them, and G-d revived them

with the dew that will one day revive the dead. The Targum on Psalms reads “A rain of bounty You shed” in
this way, and the Alter Rebbe identifies that dew as the “dew of Torah.”
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That is: when their souls had flown out in actual self-sacrifice (mesirus nefesh), He returned them
to their bodies through the dew of Torah, on the level of “returning” (shov), because it gave their
souls strength and might to grow strong and return into their bodies, just as one restores the soul
through food.

Their souls flew out in real self-sacrifice, and the Torah itself brought them back into their bodies, much as
food restores a person’s spirit. This return is the shov, the “returning” that follows the soul’s outward rush.
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(And this is [why] ratzo vashov, “running and returning,” is numerically equal to “Torah”: for

t

through their souls having flown out, on the level of “running,” and afterwards His having re-
turned [them] to them, on the level of “and returning,” through this they were able to receive the
Torah, whose whole substance is running and returning, as is explained in the discourse beginning
“This is the statute of the Torah.”)
The phrase ratzo vashov, “running and returning,” from Ezekiel’s vision of the chayos, has the numerical
value of “Torah”: ratzo (297) and vashov (314) make 611, the value of the letters of Torah. Having lived
through both the running out of the soul and its return, Israel could receive the Torah, whose whole nature is
this double movement. In Likkutei Torah, Chukas (“This is the statute of the Torah”), the Alter Rebbe ex-
plains that the red heifer is called “the statute of the Torah” because its whole substance is running and
returning.
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And that it is also called tushiyah is because, as is known, anything that needs to rise upward but is
tied below with a lasting knot cannot rise unless the knot that ties it below is first untied for it; and

then it can rise, etc.

The second name, tushiyah, is explained by a simple principle. Something tied below with a firm, lasting
knot cannot rise until that knot is first loosened.
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So too, because the Torah gives strength and might to rise, it also has the power to untie the knot
with which the animal soul has tied itself to the physicality of this world, and to weaken the force of

its attachment, so that it can rise, etc.

In the same way the Torah, which gives the strength to rise, can also loosen the knot that ties the animal soul
to the physical world. It weakens that attachment so that the animal soul can rise.
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That is why it is called tushiyah, for it weakens (mateshes) the force of the animal soul’s knot. And
this is one matter with giving the soul strength and might to rise, for the one depends on the other.
And see what is written on this in the discourse beginning “In the third month after the children of
Israel went out of the land of Egypt.”
This is why the Torah is called tushiyah, “that which weakens”: it weakens the animal soul’s bond with the
physical. Loosening that bond and giving the strength to rise are one process, each depending on the other,

and the Torah Ohr discourse on the month of the Giving of the Torah describes this leaving of the body’s
narrow straits.
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Now, the difference between grass and food for man lies only in this: grass does not grow as a re-

sult of sowing, but of itself alone,

The maamar now asks what distinguishes “grass,” food for animals, from food for man. The only difference

is in how they grow: grass grows by itself, without being sown.

TR 71770 [wripa naxan] T7ARY 20 TTMAR ROXIN PARD 00 71772 wAYY) PORIAW NPT 107 139007
210 MAZN IR DA PYINW AYU 7Y K7D I0IZ 10K 0TR DORN ORWR %2, (51m

that is, from the power of growth that is in the earth (and see what is written in the discourse begin-
ning “For as the earth brings forth her growth,” and in Iggeres HaKodesh, at the end of the dis-
course beginning “He and His life-forces”), whereas food for man grows only through sowing:
when one sows the wheat, then it will grow, etc.

Grass comes from the earth’s own power of growth, while wheat, food for man, grows only when it is sown.

In Iggeres HaKodesh, referred to here, the Alter Rebbe writes that what comes from sowing and planting is
far superior to what rises by itself from the earth’s power of growth alone.

likuteitorah.com/likkutei-torah/bechukosai/6/ 12



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 6 AR 1NN DIRN 1w 7y Dyuw Q7RD 7I0K...

SORMT QM 427y 10T NWRN2 (x pbn amal KPR SATWN AWy PN DOORDANT 1210 Pwnim
"5 *%[paow] 172 QW TAna

And the analogue is understood: the angels, who are called “the grass of the field” in the Zohar,

Part I, Bereishis, folio 18b, and who are the food for the “animal” (behemah), the Name Ban, etc.—
Applied above, “the grass of the field” is the angels. The Zohar reads “He makes grass grow for the animal”
as angels created for a single hour who are food for the supernal “animal,” and the herbage “for the service

of man” as the Ofanim, Chayos and Keruvim. The “animal” (behemah) has the numerical value 52, that of
the Name Ban.
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they come and grow from the power of Malchus itself, which is called “earth,” as is explained in the
discourse beginning “And the number of the children of Israel shall be,” without the sowings of the
sown light from the Tzaddik, the Life of the Worlds (Chai Almin), etc., “the Life of the Worlds,
King,” etc.;
The angels grow from the power of Malchus itself, which is called “earth,” without any “sowing” of the light
sown for the righteous, the light that comes from the Tzaddik who is the Life of the Worlds, the sefirah of
Yesod. In Likkutei Torah, Bamidbar (“And the number of the children of Israel shall be”), the source of the

souls, Knesses Yisrael, is called “earth” and identified with His Malchus, the source and life of all the worlds.
The words “the Life of the Worlds, King” are from the blessing Baruch She’amar.
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and the grain, which is the souls, who are called “the first of His produce” and are called “man,”
grows specifically through the level of sowing in the earth, which is the drawing down from the lev-
el of “the Only One, the Life of the Worlds,” into the level of the attribute of His Malchus, may He be
blessed, etc.

The souls, by contrast, are “grain,” “the first of His produce,” and are called “man.” They grow only through
“sowing” in the earth: a drawing down from “the Only One, the Life of the Worlds” into His Malchus.

likuteitorah.com/likkutei-torah/bechukosai/6/ 13
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And they are food for the supernal Man, as it were: that is, through the self-sacrifice of the souls in
the Shema, into the One itself, they rise “to be absorbed into the body of the King,” etc. And see
what is written in the discourse beginning “When a man of you brings an offering.”

The souls are in turn food for the supernal Man, as it were. In the Shema, when they give themselves over to

G-d, they rise to be absorbed “into the body of the King,” as the Zohar puts it, like food that becomes part of
the one who eats it.
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(Now, barley is food for animals, and it too comes specifically through sowing, exactly like wheat. It
must be said that there are several grades among the angels who are called “animal,” as in the dif-
ference between the level of “Who forms ministering [angels]” and “and Whose ministers,” in the
discourse beginning “And he shall wave the Omer”:
A difficulty is raised: barley is animal food, yet it is sown just like wheat. The answer is that the angels called
“animal” are of several grades, like the two kinds named in the blessing before the Shema, “Who forms min-
istering [angels]” and “Whose ministers all stand in the heights of the universe.” In Likkutei Torah, Emor

(“And he shall wave the Omer”), the Alter Rebbe explains that the first are created each day, sing and pass
away, while the second stand forever, from the six days of Creation.
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for of the level of the angels called “Who forms ministering [angels]” it is said, “He makes grass
grow for the animals,” etc.; whereas the angels called “and Whose ministers all stand in the heights

of the universe,” [who are] from the six days of Creation, are higher, etc.,

Of the lower angels, formed anew each dayj, it is said that G-d “makes grass grow for the animals.” The angels
who stand permanently, from the six days of Creation, are higher.

likuteitorah.com/likkutei-torah/bechukosai/6/ 14
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and they receive from the level of barley (se’orah), [whose letters spell] shi’ur hei, “the measure of
hei.” Moreover, of the souls too it is written, “And I will sow the children of Israel [with] the seed of
man and the seed of animal”: thus of the level of “animal,” too, it says “And I will sow,” for they
come through actual sowing.
The higher angels, who stand permanently, receive from “barley” (se’orah), whose letters read shi’ur hei,
“the measure of hei,” as the Zohar teaches: se’orah is shi’ur with a hei added. In Likkutei Torah, Bamidbar
(“And the lion shall eat straw like the 0x”), the Alter Rebbe explains this as a measure drawn from the hei, the
“breath of His mouth,” which is the food of the angels called beasts and chayos. The verse about sowing

Israel with “the seed of man and the seed of animal” confirms that even the level of “animal” comes from

sowing.

WINAT Ty MAWST WIN? NPNRM ORI SN2 WA PORD MY AW 9 (v wex] 27ER)
70 (N°M°1DT WM AN Twnl InongY YU Y Raw 71 DaR 110 1o 010 953 7 21m3

And it may be said that the grass that grows by itself is rooted in the level of the drawing-down of
the outer dimension (chitzoniyus), to renew what has grown old, in the manner of “Who in His
goodness renews each day, continually,” etc.; but what comes through sowing and growing is

drawn from the level of the inner drawing-down.)

The Alter Rebbe suggests that self-growing grass is rooted in an outer drawing-down of light, the kind that
each day renews a creation grown old. What is sown and grows comes from an inner drawing-down.

(R P99 [ynw nxeapa] WPPR AV (00 vya) 1792 1Y)
(See Etz Chaim, Sha’ar Kerias Shema, chapter 11.)

Here the Alter Rebbe sends the reader to the Arizal’s teaching recorded in Etz Chaim, in the gate on the
Shema, chapter 11.
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And see what is written in the discourse beginning “Know this day” on the difference between what
is written, “You have been shown, to know,” which is Daas (knowledge) at the level of the light that
fills all worlds, and what is written, “Know this day,” which is Daas at the level of the light that en-
compasses all worlds (sovev kol almin). Along these lines one may explain the difference between
the level of grass and the level of barley.
The Alter Rebbe also refers to his discourse “Know this day,” which contrasts two verses of the same chapter
(Deuteronomy 4:35 and 4:39): “You have been shown, to know” is knowledge of G-d as He fills the worlds

(memalei), while “Know this day” is knowledge of Him as He encompasses them (sovev). The difference be-
tween grass and barley may be understood the same way: grass corresponds to memalei, barley to sovev.

SECTION 2 - 112

Wheat, the Torah
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Accordingly, the level of wheat, food for man, which is the Torah, is what is higher than the level of
the light that encompasses all worlds (sovev kol almin); for the Torah is called “the parable of the
Ancient One,” the level of the Ancient One of the world, etc.

If grass is the level of memalei and barley the level of sovev, then wheat, food for man, which is the Torah, is
higher even than sovev. In its plain sense, “the proverb of the ancients” is the old saying David quotes to
Shaul (I Samuel 24:14); Rashi there reads it as the Torah, the parable of the Holy One, “the Ancient One of the
world,” and so the maamar reads it here.
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It may also be said that the influence of the barley is drawn into the angels through the souls, that
is, through the Omer offering of barley. And this is like the matter of “And I will give you walking
among those who stand”: [the souls] draw walking into the level of “those who stand,” who are the
angels, as is explained in Torah Ohr, at the end of Parshas Vayeshev, on this verse.
A further explanation: the influence of barley reaches the angels through the souls, by means of the Omer of
barley that Israel offered. This is the sense of Zechariah’s “I will give you walking among those who stand.”
In Torah Ohr, at the end of Vayeshev, the Alter Rebbe explains that the angels, and the souls before they de-

scend, are called “those who stand”; only a soul clothed in a body and an animal soul is a “walker,” and it
brings this walking into the inner dimension of the angels.

13 9211 N2 WY1 UV SIPW SInnT KA1

And this is [the meaning of] “the donkeys’ pace is barley”: for through this [one] comes to the level
of one who walks, etc.

The saying “the donkeys’ pace is barley” makes the same point: barley is what makes the animal walk, and so
through the barley of the Omer the “standing” angels are set walking.
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And as for what is written in the passage of the Shema, “And I will give grass,” etc., that is because
“their end is wedged in their beginning,” etc.; therefore, through the self-sacrifice (mesirus ne-
fesh) in the Shema today, one can give food to his animal tomorrow, in Pesukei deZimra, etc.

9

The Alter Rebbe now asks why the verse about feeding the animal, “And I will give grass,” stands in the
Shema, which comes after Pesukei deZimra. It stands there because “their end is wedged in their
beginning,” in the words of Sefer Yetzirah: the self-sacrifice of today’s Shema provides the food for tomor-

row’s Pesukei deZimra.
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SECTION 3 - 13-6

Sowing and planting

#2597 PNYLI 223K 22191 15 ¥1193 10 v PIR myowaR Ny TAWIDATTIY W TAM A 3
2. Now, there is a further difference, between sowing and planting: “A land of wheat,” etc., “vine,”
etc., and it is written, “And I planted you a choice vine.”

A second section begins with a further distinction: between sowing, as with grain, and planting, as with
trees. The verse “a land of wheat ... and vine” names both, and Jeremiah’s “I planted you a choice vine”

speaks of Israel as a planted vine.
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For in the sowing of grain, as with the kernel of wheat, there grows from it [a plant] in its likeness
and in its image, only with addition and increase; and it does not need so much time and delay

from the time of sowing until the growth.

A sown kernel of wheat produces more of its own kind: what grows is like the seed, only more of it. It also

grows fairly quickly.
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However, it will need the thirty-nine labors: to plow and to sow, etc., threshing, sorting, and baking

and cooking, until it is fit to eat, etc.

Grain, however, must go through the thirty-nine labors, the categories of work forbidden on Shabbos that the
Mishnah lists, whose first part follows the making of bread from plowing and sowing through threshing,

sorting and baking. Only then can it be eaten.
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And with planting, when one plants the seed of an apple, its tree grows, and the apple grows specif-

ically at its top; and there is a long time and delay in the time of its growth.

A planted apple seed, by contrast, becomes a whole tree, and the fruit appears only at its top. It takes a long

time to grow.
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And the three years of orlah also apply to it (see what is written in the discourse beginning “And
you shall plant every tree for food”); and there are some whose growth is delayed seventy years,
like the date palm, as it is written, “The righteous shall flourish like the date palm,” etc. (and see
what is written on this in connection with Shemini Atzeres).
A young tree’s fruit is forbidden for its first three years (orlah), and some trees take even seventy years to
bear fruit, like the date palm of “The righteous shall flourish like the date palm.” The Alter Rebbe refers to

his discourse on “And you shall plant every tree for food” and to a discussion in connection with Shemini
Atzeres.
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However, it does not need preparation and rectification through the thirty-nine labors, for the fruit
is fit to eat at once, and it also has delight, from the sweetness of its taste, which is not so with the
food of bread from grain, etc. And there are several more kinds of grades of difference between
them, etc.

Yet fruit needs none of these labors of preparation: it can be eaten at once, and it has the pleasure of sweet-

ness that bread lacks. There are other differences too, and the following paragraphs apply them to the souls.
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The analogue of all these differences will be understood above: of the G-dly soul, which is sown
from the “light sown for the righteous,” etc., there is a soul that is like the analogy of grain, as it is
written, “the first of His produce.” For example, the grain sown from the kernel of wheat will be
only with increase, but not with a change of essence, as with the growth of the apple, etc.

Applied to souls: every G-dly soul is “sown” from the light sown for the righteous, but some are like grain,

“the first of His produce.” Like a kernel of wheat, such a soul grows only in quantity, without the change of
essence by which a seed becomes an apple.
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And this is the matter of the souls in the lower Gan Eden, who are only in increase and growth, in

that the G-dly light is added in them by way of increase alone, etc.
The grain-like souls are those of the lower Gan Eden, the lower of the two Gardens of Eden in which souls en-

joy G-d’s light: in them the G-dly light simply increases.
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And there are higher souls, who delight in Havayah with delight and pleasantness and the sweet-
ness of affection, etc., like the analogy of the apple, and as it is written, “Spread apples about me,”

etc.

Higher souls take delight in G-d with sweetness and affection, like the apple, as in “Spread apples about me,”
the plea of one faint with love.
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And their essence has been changed completely, elevated beyond the manner of their sowing from
the “light sown for the righteous,” etc., like the superiority of the apple over the planted seed.

Their essence is transformed completely, far beyond the level at which they were sown, just as the apple far
surpasses the seed from which it grew.
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And this too is like the difference between ascent by way of the chain of descending worlds (hishtal-
shelus), of cause and effect, and ascent that is not in the order of that chain. And this level is called
“the field of holy apples,” after [the verse]| “Like an apple tree among the trees of the forest, so is my
beloved,” etc.

The difference parallels two kinds of ascent: step by step through the ordered chain of cause and effect, or a

leap beyond that order. The second is called “the field of holy apples,” a name from the Zohar, after “Like an
apple tree among the trees of the forest, so is my beloved.”
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And this is the level of “May Havayah make His face shine upon you.” And see the Pardes, under
the entry “field,” [where it] explains “a field of apples” as the level of Tiferes (beauty); and see what
is written on the matter of Tiferes in Parshas Kedoshim, in the discourse beginning “And you shall
plant every tree for food.”

This level is that of “May Havayah make His face shine upon you,” the shining of G-d’s countenance. The

Pardes, under the entry “field,” explains the “field of apples” as Tiferes, and the Alter Rebbe refers to his dis-
cussion of Tiferes in the Kedoshim discourse “And you shall plant every tree for food.”
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Along these lines one may explain the matter of the “white field” and the “tree field” in the

Mishnah of tractate Sheviis: they are the lower Gan Eden and the higher Gan Eden.

The same distinction explains the Mishnah’s “white field,” an open field of grain, and “tree field,” an or-
chard, in tractate Sheviis. They correspond to the lower and the higher Gan Eden.
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For the lower Gan Eden is rooted in Malchus (sovereignty), and the higher Gan Eden is rooted in
Binah (understanding). But this needs examination, for the meaning of “garden” is plantings, as it
is written, “And Havayah Elokim planted a garden,” etc.; so how is it compared only to the growth
of grain?

The lower Gan Eden is rooted in Malchus and the higher in Binah. But there is a difficulty: a “garden” is

made of plantings, as in “And Havayah Elokim planted a garden,” so why should the lower Gan Eden be
compared only to grain?
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One may say [it is] along the lines of the saying of our Sages, of blessed memory, “The Tree of
Knowledge was wheat,” etc. But the main point is that in the lower Gan Eden too there are souls
who receive from the level of plantings, and some from the level of His produce, etc.

One answer follows Rabbi Yehudah’s view in the Talmud that the Tree of Knowledge was wheat, so grain too

grew in the garden. The main answer is that the lower Gan Eden also holds both kinds of souls, some receiv-
ing from the level of “plantings” and some from the level of “grain.”
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(And see what is written in the discourse beginning “Give ear, O heavens,” on the matter of “like
showers upon the vegetation, like raindrops upon the grass”: there too something like this is men-
tioned. And see the Zohar, Part I, Vayechi, folio 226b, on the difference between grain and the
fruits of the tree; and in Parshas Emor, folio 96b and folio 97a; and in Parshas Pinchas, folio 253a.)
In a parenthesis the Alter Rebbe refers to his discourse “Give ear, O heavens,” where the verse’s “showers
upon the vegetation” and “raindrops upon the grass” are explained in a similar way. He also cites the Zohar
on the difference between grain and the fruit of trees: in Vayechi (226b), on the Mishnah that the world is
judged on Pesach for grain and on Shavuos for the fruit of the tree, and in Emor (96b-97a), where the barley

of the Omer is counted for seven weeks until Shavuos, when the Torah was given and the trees bearing first
fruits sing.
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Yet there is a long time [involved], to the point that it is said, “The righteous shall flourish like the
date palm,” etc.; that is, from the time of its sowing above until its completion, in the revelation of

the light in the supernal delight, seventy years may pass, etc.

Fruit takes long to ripen, as “The righteous shall flourish like the date palm” suggests. From the soul’s “sow-

ing” above until its fruit is complete, revealed as light in the supernal delight, “seventy years” may pass.
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And an example of this is what we see in the G-dly soul below: until it delights with a felt delight in

G-dliness, a long time can pass, such as a full year and more, etc.

A parallel can be seen in the G-dly soul below: it may take a long time, a full year or more, before a person
comes to feel real delight in G-dliness.
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And it also grows at the top of the tree, that is, in the Chochmah (wisdom) that is in the soul, etc.
And this is what is written, “For man is the tree of the field”: that it gives its fruit specifically above,

for delight is only in Chochmah, etc.

That delight grows at the “top of the tree,” in the soul’s Chochmah, as in “For man is the tree of the field”: his
fruit grows above, since delight is found only in Chochmabh.
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However, in this lies its superior quality: it does not need rectification through love and awe, etc.,
which are called baking and cooking, as with the food of grain in the lower souls, who cannot be di-

gested and become food for the supernal Man except through the baking of fervor, etc.

The planted fruit has another advantage: it needs no “baking and cooking,” the preparation through love
and awe that the lower, grain-like souls require. Those souls cannot be “digested” and become food for the
supernal Man without the baking of fervent love.
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And as it is written, “And ten women shall bake,” the level of the ten Sefiros of Malchus, “your

bread,” of the sown light, etc., “in one oven”: that is, in an oven made from the supernal One,

So the verse “And ten women shall bake your bread in one oven” is read: the ten women are the ten Sefiros of
Malchus, the bread is the sown light, and the “one oven” is made from the supernal One. In its plain sense
the verse, in the rebuke of Parshas Bechukosai itself, is a curse of famine; here its words describe the prepa-
ration of the souls.
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meaning that after the baking they were digested and absorbed into the One, etc., like the analogy

of food, which is not digested in a person except through baking first, etc.

After the baking the souls are “digested” and absorbed into the One, just as food must first be baked before a
person can digest it.
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SECTION 4 - 117-8

Loaves from the land
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Through all this one will understand what our Sages, of blessed memory, said at the end of
Kesubos: “In the future the Land of Israel will bring forth fine loaves and garments of fine wool,”
etc.

The Talmud at the end of Kesubos says that in the future the Land of Israel will bring forth fine loaves and
garments of fine wool, ready-made.
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The meaning: the “land” is the level of Malchus of Atzilus, the source of the souls and the angels,
and it will bring [them] forth of itself, without the labor of the “light sown for the righteous,” etc.;
for Malchus will then be elevated and will be “the crown of her husband,” as is explained at the end
of the discourse beginning “And the number of the children of Israel shall be.”

The land is Malchus of Atzilus, the source of the souls and the angels, which will then bring them forth by it-

self, without the work of the light sown for the righteous. For in the future Malchus will be raised and become
“the crown of her husband.”
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And at the end of the discourse beginning “The voice of my beloved,” on “leaping over the hills,”

and in the explanation on the verse “For You are my lamp,” on the meaning of “King, Only One,
Life of the Worlds.”

Two more references are given for the future elevation of Malchus: the end of the discourse “The voice of my
beloved,” on the words “leaping over the hills,” and the explanation of “For You are my lamp,” on the words
“King, Only One, Life of the Worlds.” In the latter the Alter Rebbe explains that all the supernal lights are
drawn into Malchus, which is therefore called a “crown.”
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And “fine loaves” means this: just as bread is baked in an oven, so too, through the work of the thir-

ty-nine labors, the sown light of the soul is absorbed into the One in the time of this world;

The “fine loaves” are bread already baked. In this world the sown light of the soul is absorbed into the One

only through the work of the “thirty-nine labors,” that is, through a person’s own toil in divine service.
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but in the Time to Come the soul will be completed in the manner of baking and cooking as a mat-
ter of course and of itself, for all the supernal lights will be revealed specifically in Malchus, and all
will come to receive from it, as it is written, “And it shall be on that day that living waters shall go
out from Jerusalem,” etc.

In the Time to Come the soul will be “baked and cooked” by itself, without that toil, because all the supernal
lights will be revealed in Malchus and everything will receive from it. This is the sense of “living waters shall
go out from Jerusalem”: Malchus itself will become a source.
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And see the Shelah, Parshas Vayetze, on the verse “and will give me bread to eat and clothing to

wear,” where he explains along these lines the blessing “Who brings forth bread from the earth.”

The Shelah, on Yaakov’s request for “bread to eat and clothing to wear,” explains the blessing over bread,
“Who brings forth bread from the earth,” in a similar way.
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And in saying specifically “fine loaves and garments of fine wool,” [the Sages] meant to allude to the
chain of descending worlds (hishtalshelus) as a whole, of inner lights and encompassing lights: the
inner [lights] in the “fine loaves,” and the encompassing [lights] in the “garments of fine wool.”

The Sages’ mention of both loaves and woolen garments alludes to the whole chain of worlds, which consists

of inner lights and encompassing lights. Food, which enters the body, stands for the inner lights; garments,
which surround it, stand for the encompassing lights.
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And this is the level of the garments and the encompassing [lights] of the mitzvos, and as is written
in the Midrash Rabbah on Song of Songs, on the verse “A garden locked,” on [the words] “and I
covered you with silk (meshi),” etc.: “He made them substantial (mamash) in the world,” etc., “as it

9

is said, ‘The pillar of cloud did not depart (yamish),’” etc.; see there.

The garments are the encompassing lights drawn down by the mitzvos. The Midrash on “A garden locked”
reads Ezekiel’s “I covered you with silk (meshi)” as G-d making Israel substantial (mamash) in the world and
as the Clouds of Glory that surrounded them, as in “the pillar of cloud did not depart (yamish).”

SECTION 5 - 19-10

Betrothal and marriage at Sinai
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The explanation: of the Torah it is said, “Come, eat (lachamu),” etc., which is the level of inner
light; and regarding the mitzvos we say, “Who has sanctified us (kideshanu),” the level of betrothal
(kiddushin), which is the level of encompassing light.
Inner and encompassing lights are now explained through Torah and mitzvos. Torah is like bread, “Come,
eat,” which enters a person and becomes part of him: inner light; while the blessing over a mitzvah, “Who

has sanctified us (kideshanu),” uses the language of betrothal (kiddushin), and betrothal is an encompassing
light.
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And the proof of this is that a person can perform a mitzvah by wrapping himself in a tallis and it
will not touch his heart inwardly at all, to the point that he may think an alien thought, etc., like the
encompassing [light], which does not touch the inner, etc.

The proof is that a person can fulfill the mitzvah of wrapping himself in a tallis while his heart remains un-

touched, even while he thinks an alien thought. The mitzvah surrounds him without reaching within, like an
encompassing light.
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Whereas at the Giving of the Torah, which is called “the day of his wedding,” at every utterance

their souls flew out, at the level of inner light, for it was, after all, willingly:

The Giving of the Torah, by contrast, is called “the day of his wedding,” and there the bond reached within:
at every utterance their souls flew out. This happened willingly, as the next words show.
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for since their souls had flown out at the first utterance, why did they listen to the second utter-
ance? etc. (chapter 9 of Shabbos, folio 88b).

Their souls had already left them at the first utterance, yet they went on to listen to the second, which shows
that their giving of themselves came from their own will, from within; the Talmud in Shabbos 88b tells of the
souls leaving at each utterance.
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And the betrothal was before that, when He sent Moshe to them and made a covenant with them
through the blood that he sprinkled, etc., and they said, “All that Havayah has spoken we will do

and we will hear,” etc.; and this is the level of encompassing [lights].

The betrothal took place before the Giving of the Torah, when Moshe was sent to them, the covenant was
sealed with the sprinkled blood, and Israel said, “All that Havayah has spoken we will do and we will hear.”
That covenant is the level of the encompassing lights.

[wD1 MA°0nY] 1”0n% 112°0 [7°71] 2271 @AY N°92 NAdW 11T °n°1an naNm> 191 112 1N %P DINRY
219 (770 nna) NPRA OnSY

Yet the encompassing [light] gives strength and might to the illumination of the inner [light]: for
His making a covenant with them was the cause of their self-sacrifice (mesirus nefesh) at the
Giving of the Torah, etc.

Yet the encompassing light gives strength to the inner light: the covenant made beforehand is what made
possible their self-sacrifice at Sinai.
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But the essence of the marriage was at the Giving of the Torah, because their souls actually flew
out, which is not so at the level of the concealment of the encompassing [lights], etc.
The marriage itself, the essential union, took place at the Giving of the Torah, because there their souls actu-

ally left them, which does not happen in the hidden mode of the encompassing lights.
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And this is like the matter mentioned in the Idra, folio 146b, about those three who passed away:
that “with great and mighty desire their souls cleaved at the moment they were taken (isnesivu),”
etc. (and see what is written in the discourse beginning “The eyes of all look hopefully to You”).
The Idra Rabba, the Zohar’s account of a great gathering of Rabbi Shimon bar Yochai and his companions,
tells of three companions who died at its close: their souls cleaved above “with great and mighty desire” at

the moment they were “taken,” and the Aramaic word for being taken (isnesivu) is also the word for marry-
ing. The Alter Rebbe also refers to his discourse “The eyes of all look hopefully to You.”
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And with this will be understood what seems puzzling in the passage “And it shall be, if you will
diligently listen”: Moshe said it, so how could he say “And I will give the rain,” etc., “And I will give
grass,” etc., as though he were the giver, G-d forbid?

This explains a puzzle in the second paragraph of the Shema. Moshe spoke these words, so how could he say

“And I will give the rain” and “And I will give grass,” as if he himself were the giver?
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As the commentators asked: since in Mishneh Torah, [the book of Devarim,] Moshe is like one
speaking on his own behalf (see the Ramban in his introduction to his commentary on the Torah),
if so it should have said, “And Havayah will give rain,” etc.

The commentators raise this question because in Deuteronomy Moshe speaks in his own voice, as the

Ramban notes in his introduction to the Torah. By rights the verse should then have said “And Havayah will
give rain.”
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But the explanation is that the Shechinah speaks from within Moshe’s throat, and it was the spirit of
Havayah that spoke, etc., “And [ will give grass,” etc., and it is not he who is the giver, G-d forbid.

Moshe could say this because the Shechinah speaks from within his throat: it was G-d’s spirit that spoke, in
the words of David, “The spirit of Havayah spoke through me,” and it is G-d Himself, not Moshe, who says
“And I will give grass.” In Likkutei Torah, Acharei Mos, the Alter Rebbe raises the same question and adds
that when we too say “And I will give” in the Shema, it is because we first say “to love Havayah your G-d ...
with all your heart and with all your soul,” giving ourselves over and setting aside our sense of self.
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And the reason is as mentioned above: through the Giving of the Torah there came about the level
of marriage, which is the inclusion and the ultimate self-nullification (bittul) in the essence of the

Infinite Light (Or Ein Sof), to the point that their souls actually flew out, etc.

Moshe could speak in G-d’s name because the Giving of the Torah brought about the “marriage,” the com-
plete inclusion and self-nullification in the essence of the Infinite Light, to the point that the souls actually
left their bodies.
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And so it was with Moshe constantly, as it is written, “Go, say to them, ‘Return to your tents,” but

you, stand here with Me”: for he did not occupy any place, and was not anything in his own right at
all;

Moshe remained in that state constantly: G-d sent the people back to their tents but told Moshe, “You, stand
here with Me.” He took up no place of his own and had no separate existence at all.
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therefore he could say “And I will give,” because the word of G-d spoke through him, speaking
from within his throat, etc. And see what is written on this in Parshas Va’eschanan, in the discourse
beginning “And you shall love.”

That is why he could say “And I will give”: the word of G-d spoke through him, from within his throat. The
Alter Rebbe refers to his discourse “And you shall love” in Va’eschanan.
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And similar to this, it is known that so it is with one who studies halachos, for our Sages, of blessed
memory, said, “The Mishnah is a queen.” The meaning is, by way of analogy: like a king who de-
crees and speaks through his messenger, etc., so we say, “Abaye said,” etc.,
Something similar is true of anyone who studies halachah. In the Talmud “the Mishnah is a queen” is a
memory aid (rulings on a Mishnah were said by Rav Malkiya, whose name recalls malkesa, “queen”); here it

is read as a parable: a king issues decrees through his messenger, and so when we say “Abaye said,” the rul-
ing is the King’s word spoken through Abaye.
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for [these are| the decrees of the King, the Holy One, blessed be He, “the law of the kingdom,”
which Abaye said: it is the spirit of Havayah that spoke through him, and as it is written, “And I
have put My words in your mouth,” etc., and as is explained elsewhere.

The rulings of the Sages are the decrees of the King, the Holy One, blessed be He: the words “the law of the

kingdom” echo the Talmud’s rule dina demalchusa dina, “the law of the kingdom is law,” and here the king-
dom is G-d’s. The spirit of G-d spoke through the Sage, as in “And I have put My words in your mouth.”
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However, this is only after the self-sacrifice (mesirus nefesh) of the marriage mentioned above.
And see what is written in the discourse beginning “At the time when [Israel] put first,” on the
meaning of “mighty in strength, who do His word,” and through this, afterwards, “to hearken to the
voice of His word.”
But this is possible only after the self-sacrifice of the “marriage” described above, the nullification of self
that lets G-d’s word speak through a person. The Alter Rebbe refers to his discourse “At the time when [Is-

rael] put first,” on Israel’s saying “we will do” before “we will hear,” like those “mighty in strength, who do
His word,” and only then “hearken to the voice of His word.”
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IN ONE'S AVODAH

Before reaching the full self-giving of the Shema, a person should first “feed his animal”: in Pesukei deZim-

ra he should dwell on G-d’s praise as it can be seen in the worlds, so that his animal soul too is stirred and

lifted. His study of the words of halachah is the food that strengthens his G-dly soul for that self-giving and

loosens the animal soul’s hold on the physical, and the self-sacrifice of today’s Shema is what feeds tomor-

row’s prayer.

QUESTIONS FOR DISCUSSION

1.

Why does the animal soul need its own “food” in Pesukei deZimra before the Shema, rather than simply
being overruled by the G-dly soul?

. How can the Torah both strengthen a person (0z) and weaken him (tushiyah), and why does the maamar

call these one process?

. What is the difference between a soul that grows like grain and one that grows like fruit, and what does

each need from a person’s service?

Why are the mitzvos compared to betrothal and the Torah to marriage, and how does the earlier covenant
make the later self-sacrifice possible?

. How does Moshe’s self-nullification explain his saying “And I will give,” and how does the maamar extend

this to the Sages of the halachah?
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The Kehot note cites this list for the fact that the present
maamar is a transcript by the Mitteler Rebbe of a dis-
course said on Shavuos 5564.
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Rav Yehudah in the name of Rav: a person may not taste
anything until he has given food to his animal, since the
verse first says “I will give grass in your field for your ani-
mals” and only then “you shall eat and be satisfied.” This
is the reading with “taste” that the maamar adopts.
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Rab declared: [If one broke the bread and pronounced the
benediction, and before eating handed a piece to another
saying,] "Take it, the benediction has been made; take it, the
benediction has been made ! " it is unnecessary for him to
pronounce it again [before partaking of the bread]. [But if
before eating he says,] "Bring salt, bring the relish," he
must repeat the benediction. R. Johanan declared that even
if he said, "Bring salt, bring the relish," he likewise need not

repeat the benediction. [Should he, however, say,] ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In the second paragraph of the Shema, Moshe gives G-d’s
promise to those who keep His commandments: “I will
give grass in your field for your animals, and you shall eat
and be satisfied.” The Talmud learns from the order of the
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verse that the animal is fed first, and the maamar reads
that order as the order of prayer.
Deuteronomy 11:157"0:X 0727
:NY2Y) 072X ANR22 7703 30y "N
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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The Zohar describes how, when Israel offered sacrifices,
the image of a lion came down from above and was seen

crouching on the altar, consuming the offerings. Here that
lion is the fire above that the animal must be lifted into.
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Zohar III, 77ax 1y »’mt
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These read “as explained above” (72yn> w”nd), where the
Vilna printing put [below]. The note concludes that the
Tzemach Tzedek first meant to place this maamar after the
Shavuos maamarim.
KEHOT'S NOTE
w”1n3” 631 °”N321 "1W1 TIWR 01972 52K X171 01972 A0IN°1 1T N
3737 PIMTIR PUD NIND N 9nnohw mIRT? @ ROn Labynb
.MPIAW SIMARD AR TR TRYnY

Kehot’s note points to Isaiah 65:25 for these words.
Isaiah 65:25172:7170 1°yw°
WK 2 10y W 12070IK° 1222 NI TIRD T 120 2N
0K “WTR 907292 1N NYR
The wolf and the lamb shall feed together, And the lion shall
eat straw like the ox; And dust shall be the serpent’s food.
They shall not hurt nor destroy in all My holy mountain,

Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 $aN° P20 2N T2

That discourse explains barley as shi’ur hei, a measure
drawn from the breath of His mouth, which is the food of
the angels called beasts and chayos.
KEHOT’'S NOTE
X ,X? 12720 TapY
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720 95K 9pa5 7N

In Isaiah’s vision of the days of Mashiach, when beasts of
prey will live at peace with their prey, “the lion shall eat
straw like the ox.” It opens the discourse the Alter Rebbe
refers to here, where the lion is the fire above that con-
sumed the handful of the Omer of barley (the same words
also appear in Isaiah 65:25).

Isaiah 11:7°1:8™ oyw°
2ATPIX P22 MK 1T 12T VTN APYIN AN MM
And the cow and the bear feed; Their young ones shall lie

down together; And the lion shall eat straw like the ox.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(573 711 W7 oW awSY)

This parenthetical remark is not in the first printing; it was
added in the list of corrections of 5611.
KEHOT'S NOTE
X770 NI 11PN M2 A0 NWRIT 01972 RN 1 1A

mbynbw wNa

The fire on the altar crouched like a lion, and fire came
down from heaven, though there was still a mitzvah to
bring ordinary fire. The “fire above” of the maamar is this
heavenly fire that consumed the offerings.

Yoma 21b:4"7:2 8”3 Rn1°

TR XINT) PRI WY MT W AT 10N 1 0K

M2 WM LTR0D M1 WD AR 2R DY UKD 1Ky o037
Yy Ty AP, PWD PO NPT U

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2 ,RD N1 IR

mnea e

The burnt offering is “a fire-offering, a pleasing fragrance
to Havayah.” The maamar asks what lets the animal rise to
become such a fragrance.

Leviticus 1: 90X RIp™
KEHOT'S NOTE
.1A”321.0 R RPN

DovRwNRT TN T2

There the Alter Rebbe explains that for the “animal” to rise
it needs an influence from above called esev, “grass”: as
grass grows from the earth’s spiritual power of growth, so
this light grows from above, from the Infinite.
KEHOT'S NOTE
L2, RMN

MW 51D N °18T

In Ezekiel’s Chariot each creature had the face of a lion on
the right and the face of an ox on the left. The excitement

likuteitorah.com/likkutei-torah/bechukosai/6/

15

16

17

18

ARV 1N DIRM 1N TY DIYYOY DTRD T0K...

of the soul in Pesukei deZimra is compared to these “ani-
mal” faces.

Ezekiel 1:10”:'x Hxptn»
U39 DNYIWY PRIIR MK 39 O %39 OTIR MM

INY2IN? TWIID 1NYIIN? Pwnn
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR PRI

M9 72w

When the Philistines sent the Ark back on a cart drawn by
two cows, “the cows went straight” on the road to Beis
Shemesh, “going along and lowing,” turning neither right
nor left. The maamar gives them as an image of the ani-
mal’s open, felt excitement before G-d.

I Samuel 6:1227°: X PRINw
1931 727 1577 NOX 7P0R2 wRY M3 T7°2Y 7712 AIED 137N
"2 212377y 070K 00970 DORYRD 23701 PIRnY 10 110K
oy
And the kine took the straight way by the way to Beth-
shemesh; they went along the highway, lowing as they went,
and turned not aside to the right hand or to the left; and the
lords of the Philistines went after them unto the border of
Beth-shemesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 1 R-PRINY

MIYI2wn anT 95% onaao) 1772

That Shavuos discourse explains the counting from the
Omer of barley offered on Pesach to the two loaves of
wheat on Shavuos, beginning from the Chariot of Ezekiel.
KEHOT'S NOTE
X 772728 n7pY

19053 11753 1773

In this Chanukah discourse (29b-c) the Alter Rebbe ex-
plains that the offerings raised the soul of the animal to its
root in the “face of the ox” of the Chariot, and that prayer,
in their place, lifts the animal soul in a person with fiery
yearning and thirst for G-d.
KEHOT'S NOTE
.2,UO RN

2°9P° 92 QIR 77T

This is the same discourse the paragraph cites again be-
low: it teaches that the G-dly soul is rooted in the “man” of
the Chariot, while the animal soul was taken from the
dregs of the Ofanim and is rooted in the “face of the ox.”
KEHOT'S NOTE
2,29y
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0omn 2°9P° %2 0N

“When a man of you brings an offering to Havayah,” the
verse that opens the discourse on the two souls referred to
here.

Leviticus 1:2°2:°X X7p”

TR M2 1377 02 P23 DTN DIPK NIRNY PRI *137PN 13T
:0212727NK 1270 IRET712) 1927710 NRian

Speak unto the children of Israel, and say unto them: When

any man of you bringeth an offering unto the L-RD, ye shall

bring your offering of the cattle, even of the herd or of the

flock.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

13397 90PT8Y

“They shall sing joyously of Your righteousness,” from
Ashrei in Pesukei deZimra; the Alter Rebbe refers to his
explanation of this phrase as the song of the angels.

Psalms 145:7°t:1”np 0°9°1n
377 ANRTI WA ANV N
They shall utter the fame of Thy great goodness, And shall

sing of Thy righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SARWYY °17 71772

There “They shall sing joyously of Your righteousness” is
explained: the angels sing out of longing to be absorbed
into the Infinite Light, yet grasp it only as it is clothed in
His Malchus, called “righteousness” (tzedek), the light
that gives life to the worlds; and Pesukei deZimra were in-
stituted on this pattern.
KEHOT'S NOTE
KT RMN

N2 9D T IWNR

“Iwill sing to Havayah, for He is highly exalted,” the Song
at the Sea, said in Pesukei deZimra. It is given as an exam-
ple of the singing that expresses the angels’ kind of
excitement.

Exodus 15:1X:17"0 mnw

TPWR AR 1R TP IR TPEITNR PRI 2121 AYhnTw R
1072 P 12971 010 1IN AINYTD TP

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%21 N21AM W 7Rt 7772

That discourse distinguishes mizmor from shir: mizmor is
the song of the angels who stand in the heights of the
world, from the outer dimension of the worlds, a song
clothed in a “vessel,” so that their self-nullification is still
felt in their voice.
KEHOT'S NOTE
3,03 19028 1P
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N°21 N2YaR W 7Rt

“A psalm, a song for the dedication of the House,” the
opening of the psalm said at the start of Pesukei deZimra
and the verse that opens the discourse referred to here.
Psalms 30:1’X:’7 0°%°71n
:'H'['? N30 N2A0TY iR
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR W naw 27om
Rabbi Simlai taught that a person should always first set
forth the praise of the Omnipresent and only then pray,
learning it from Moshe’s prayer. The maamar identifies
this setting forth of praise with Pesukei deZimra, the
“feeding of the animal.”

Avodah Zarah 7b:18r”°:2°t 171 T2y

DY naY DR 1707 073Y7 (RPnl 2271 w077T] Rty 2271 vNTTD

ANR DORPK N7 :N2T 337 nwnn 2121 ,9PEn? 12 MK 0ipn

NY IXIKY K3 TIIPR7 IN2 P01 7N 128 0K NixTy nibnd
Rt vIRg

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

i AR Y

119y MRTR DTN

The note cites the Shelah for reading adam, “man,” as
adameh I’elyon, “I will be like the Most High.”
KEHOT'S NOTE
.(2,XW) A0 IRE WINT 272N LK LA 10w

7Ry TN

The prophet mocks the king of Babylon, who said in his
heart, “I will ascend above the heights of the clouds; I will
be like the Most High.” Chassidus, following the Shelah,
hears in adameh, “I will be like,” the root of adam, “man”:
the soul whose likeness is to its Source.

Isaiah 14:1477: 7 71°yw°
AP9Y? TR 2y "NRaTPY MPYN
I will ascend above the heights of the clouds; I will be like

the Most High.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"waT Oy 1y onvaN

In the Song the beloved answers his bride: “I have come
into my garden, my sister, my bride... I have eaten my
honeycomb with my honey... Eat, friends; drink.” The
Alter Rebbe reads the honeycomb as the blessing Yotzer
Or, with its account of the angels, and the honey as the
Shema.

Song of Songs 5:1’X:"1 0°7°wi1 °W

*¥27°0Y >1¥7 "NPK np37oy in IR [P CNNK 1Y onX3
07717 199 1N 07y 129K 270Dy P TNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

34
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with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, WY

NXN 52 7”72 w’nn

There the Alter Rebbe explains that to draw down the fire
from above, a person contemplates the root of his animal
soul’s desire in the supernal Chariot, whose beings melt
away in fiery love; that love then shines on the animal soul
too, and for this the blessings before the Shema were
instituted.
KEHOT'S NOTE
7,79 R¥N n”ph

a2 PORR 2UNPW Iyn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

X”Y0 ,R° V0 IRT

M2 DaRM DTNYW Iy

The Mishnah notes that all meal-offerings are of wheat
while the sotah’s is of barley (as is the Omer), and Rabban
Gamliel calls her offering “animal food.” The maamar
uses barley as food for the “animal.” (Kehot: Sotah 11a)
Sotah 14a:147:X 7 Y10
.1312%7 X9 10w KD ANV APR N L7127 1Y nAYe ninama 93
MX 097 NI PSP T K2 i ,PORT 1 NiXg ninged o)
127 .10p X2 N 073 AR AT XN — PIIYEE ™ X2y 08 By
72 23K A3 72,702 YR PYYRY OYD IR 2X7m
William Davidson, Vocalized Aramaic (CC-BY-NC)
Wisdom, who has built her house and set her table, sends
out the call, “Come, eat of my bread, and drink of the wine
I have mixed.” The maamar applies it to the Giving of the
Torah on Shavuos, the “food for man.”
Proverbs 9:5°71:'0 *own
PR2R 1722 1YY *123 12 137
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1PN DR

One who studies Torah for its own sake brings others
“counsel and tushiyah,” as the verse says of wisdom,
“Mine are counsel and tushiyah.” The Kehot note cites it
for the Torah’s name tushiyah.

Pirkei Avot 6:1°X:"1 N1aR mawn

TRR 27 :DNIWRN D2 MY T2 LIWRT W2 0RI0 1Y
XX Iy XP1 1277 0°1277 90 ,Anwh m1in2 poiva P2 mix
279K ,0iPRT DR 23R ,2I0K ,¥7 K3 .42 KA 07D 192 ORIy o
MY IAY2Pm .20 NN nwun ,0ipRa DR mpwn N7 DR
RV TR NPT L TERN W TOM TS NP IR AR
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PRIV LTI N0 TN ALY 1IRN 1IN LMY TR iR

.. IR AN XY P (1 75wn)
The sages taught in the language of the Mishnah. Blessed be
He who chose them and their teaching. Rabbi Meir said:
Whoever occupies himself with the Torah for its own sake,
merits many things; not only that but he is worth the whole
world. He is called beloved friend; one that loves G-d; one
that loves humankind; one that gladdens G-d; one that glad-
dens humankind. And the Torah clothes him in humility and
reverence, and equips him to be righteous, pious, upright
and trustworthy; it keeps him far from sin, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

7R 2w 1D nwnpw
Rabbi Chanan: why is the Torah called tushiyah? Because
it weakens (mateshes) a person’s strength. The Alter Rebbe
reads this as weakening the knot that binds the animal
soul.
Sanhedrin 26b:8°11:2 172 1°777710
DY iMD NWAR ROTY %3N 7TMAR ANY RIP1 97 30 027 0N
K 737 TOwT 39w KUN2 MICIY - MYIN 0K 92T TN
.0T°%Y NMYR 0PAYIY IR PY 0°737 - YR
R' Yochanan said, why is it (the Torah) called wisdom
(toshia)? Because it wears out (mateshet) one’s strength.
Another explanation: because it was given in secret due to
the accuser. Another explanation: formless words, on which
the world rests.

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.2,12 1°771I0

WNRD "o

“My offering, My bread for My fire-offerings”: the sacri-
fices are called G-d’s bread. In the same way, the maamar
says, the Torah is called bread.
Numbers 28:2°2:1”2 72712
MM 07 "WK? P2 *32IR7NN DR NIRRT PRI 327NN 13
A7¥in2 %% a7 1R
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M39272

an® *pann

“Every support of bread” are the masters of Talmud, as it
says, “Come, eat of my bread.” The Talmud itself reads the
bread of the verse as Torah.

Chagigah 14a:160:X 7 13°1n
OTX "32 PRY 0127 — "IN 77W0RM” UKD NN 17wonm”
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 43:7°1:3” 127 n°wX12

21RIP SAN PARY DoAY 1P 1°PY PRY 072K 7172 nKR% 179727
,129 :INRT WIPRD MR RIAR 237 AR N RITD 27 0w RIAX V29
NRY D2y DR 173?73 o7 :PA%° 927 AR OR 1YY ORIy
119 07K 1M 11972 279 IR 100 PRIY Q099K Py 00w
AR 1NPWN 1TORY 0P PR T2 ,190K 077 IR RIT 28R N
,MP122 MR N9M L, NP0 153°3 e R RD AR 1apn
TR,y YW IN™123 Cny AMY 10K 19RD Oy IR 1byn

7R DoAY 1P (70 NOwRD)
“He blessed him, and he said: Blessed is Abram to G-d, the
Most High, Maker of heavens and earth” (Genesis 14:19).
“He blessed him, and he said: Blessed is Abram to G-d, the
Most High, Acquirer of heavens and earth” - from whom did
He acquire them? Rabbi Abba in the name of Rav Kahana
and Rabbi Yitzhak, Rabbi Abba said: It is like a person who

says: The eyes of so-and-so are fair, his hair is fair.does not
refer to acquisition, but to one’s fixing and perfecting some-

thing that ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
KEHOT’'S NOTE

1,A1 972 K ,7° 100 AR

37 e 19% wrns an® *pa 1MInn e
On Malki-tzedek’s “bread and wine,” the Sages say that he
revealed the Torah to Avraham, as it says, “Come, eat of
my bread.” Another source for the Torah as bread. (Kehot:

Bereishis Rabbah 43:7)

Bereshit Rabbah 43:6:37 7127 n°wx"2

P39 MIN2 ¥ N (AR 2°9IN) TN - N obw TR P vohn
7AW DR PUIRN I 0IpAn 05w 700 P vabn .oy ey v
P72 (R 7PYY) TMRIY 077w ARIPI PTXL,PTE ONTR ,PTR 799n
on? RO .23 7O MR V9330 Pk 37 .0ow on na P
MR PRIAWY 227 13270 AN 92 DRIAW 237 1170y DR 110 R P
.0°90377 19X 1771 .0°197 On' AT ,ane AP 1903 1917A 100 N1oPn
INWY *AND2 MNP 199 (1 Pwn) AMRIY 1D T79%3 1710 8K 12

... PR 1715 XIM .onoon 1772

“Malkitzedek king of Salem took out bread and wine, and he
was a priest of G-d, the Most High” (Genesis 14:18). “Malk-
itzedek king of Salem...” - that is what is written: “Daughter
of Tzor, the wealthiest of the people will seek your favor with
gifts” (Psalms 45:13).) the four kings, and who was dis-
tressed by them. “The wealthiest of the people,” referring to
Malkitzedek king of Salem, “will seek your favor with gifts,”
as he did in this verse (Yalkut Shimoni). “Malkitzedek king

of Salem” - this place renders its ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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Cited by the note as a source for giving over one’s soul at
the word Echad, “One,” of the Shema.
KEHOT'S NOTE
.20, WP YW 17ya .K”0DDT MMIRW 1172 .11710 170 K7W 0w

wnn TIN2 w1 10n?

The Arizal’s teaching that one must give over his soul for
the sanctification of the Name at the word Echad of the
Shema, which the Kehot note cites for this phrase.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4-5"15
1-"7:270 YW NRCIPN YW 0N Y
55°112 R X7 PUTYR AR MR 15 72 1R NIPAT Cnta mam
72 OWR NYITR DY 11wl Monk P71 1K (9% ,ARPMAT 7a0X
1 ,PIM 3171 19w 79°P0 , 772 M T ¢y Haph %Y L1UnRT
NPIR 72 2307 1150 7591 .0wIw oW 3 ,IR1P°13 2ITR NPMR T
mMnom 72 AR DW 73 1150 03 TR PR 73 DANOw ,CATR v
532 oW DR WK IARYY 19K NN T2 WDl 70 ANRY L5710
723 90,y wrph B oonw matn My vy Dapy 723b
... MYy Mao1n2 10 PR %3 11K
Pri Etz Chaim (Public Domain)

oy 19O

The words here quote Song of Songs 5:1; the passage is
shown below.
Song of Songs 5:1°X:’11 0°7°Wi W
Y27°DY *1y? "NYIK HY3Dy i IR 19D NNK Y NK3
:0°797 3170W) AW 0°y7 390K *2P0m0y 21 NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
KRL,0wnw

5% an1ao) 772

There the angels’ love and awe, burning like coals of fire,
are explained as coming from their grasp of the Infinite
Light as it is drawn into the revealed world, which is why
their love is open and felt; the cows that carried the Ark,
“lowing as they went,” are an example.
KEHOT'S NOTE
.2,7 72720 1P XA

nRwI 7D

The Targum renders: when the house of Israel heard the
voice of Your might, their souls flew away, and at once You
brought down on them dews of revival. This is the Targum
the Alter Rebbe cites.
Aramaic Targum to Psalms 68:10:10 0°21n 013N
XONAX T M TI°WRI M2 N3 PR 07 PRI 12 ey 12
TNIONNR DY RIPR ROWIX RIYIT WM ROPONT 1RV 1INy
:RDPPIR DX NTIPAYNT RNTIN
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Mikraot Gedolot (Public Domain)

n2a71awa 27y
Rabbi Yehoshua ben Levi: at each utterance from G-d’s
mouth the souls of Israel left them, and G-d brought down
the dew with which He will revive the dead and revived
them, citing “A rain of bounty You shed.”
Shabbat 88b:6":2 7 naw
— 21227 X7 "I M7 INNTI ANYY YR NDTRY IR ...
NITI oW :NRIY 0NN 20T 0°0R $2 NPNaY TRYY Pv TN
22 1212 YU 21 TWXY ANIND NNR RPN 0701 00K A%
D230 T7773NKRY PRIW? 1717 RIT M\N2 WITRI BN RYW 11207 127
NIXIY *IXPW” WY X PTI NIWT VAP PN P 1y
SITTYRPRUNTTY °R PR — PPTT T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,M12 NAw ARM

In David’s psalm, after the earth trembled at Sinai (v. 9):
“A rain of bounty You shed, O G-d; when Your inheritance
was weary, You sustained it.” The Sages and the Targum
read this rain as the dew that revived Israel at Sinai.

Psalms 68:10:10 0°%°11n
:ANIND AR NXPN ANPNI DPX 17N NI Y3
A bounteous rain didst Thou pour down, O G-d; When Thine

inheritance was weary, Thou didst confirm it.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

291 XI1X9

“And the chayos ran and returned, like the appearance of
a flash.” The phrase ratzo vashov is the source of the
Chassidic term for the soul’s rush toward G-d and its
return.

Ezekiel 1:147728 2xptr>
:P120 XN 23 RI¥7 niTOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19790 R°0R% 291 K1X9

Cited by the note for the gematria of ratzo vashov as
“Torah.”
KEHOT'S NOTE
npn 2”w NnPwa 7IR%27 AR (2 ,7°) 271 XD 0% T7aR7 D IR
7113 — DRI NIPNIR — K990 °UR°AIY 78 1Y 674 °Y 2-970 R”waN
"W 7110 KDY 2IR 7257) wn 290 PRAYS YR TNT MR XN
Paynw mn maw M Y L(RPYT LT Mo — DUy a2
WYY MIZA RYIN) AU ATIAY 27V R (AMNT MB9D) 2w RIZT
Jo7ay (Mwn 2an

179907 NPn NN 7772

There the mitzvah of the red heifer is called “the statute of
the Torah” because its whole substance is running and re-
turning: burning the heifer to ash is the running, and the
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“living water in a vessel” is the return; and on these two
the whole Torah and its mitzvos are founded.
KEHOT'S NOTE
.2, npne mp

WoRW WTING 1772

There the going out of Egypt is described as rising out of
the straits of the body and animal soul, which confine the
G-dly soul so that even when it contemplates G-d’s great-
ness it cannot leave its sheath; the way out is a love born of
contemplating the light that encompasses all worlds.
KEHOT'S NOTE
.X 10 R™MDN

“In the third month after the children of Israel went out of
the land of Egypt,” the verse that opens the Torah Ohr dis-
course on the Giving of the Torah referred to here.

Exodus 19:1'R:0™ mnw

927 X2 M7 DIP2 018 PIND PRI NRYY YW wn2
710

In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nnRE X9X1N PAND %2 7”72

There the earth’s power of growth, from the utterance “Let
the earth sprout” of the six days of Creation, is called a
truly G-dly power, which is why a seed sown in the ground
yields fruit with a taste the seed never had.
KEHOT'S NOTE
.7,10°281 n™MpY

“For as the earth brings forth her growth, and as a garden
makes its seeds sprout,” the verse that opens the discourse
on the earth’s power of growth referred to here.
Isaiah 61:11x7°:X70 171°yw°
RTS8 TPR82 °7 237K 12 RN YL 1201 ANRE XU%IN 7N 7D
107337720 T3 TPAm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth
before all the nations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ST 1PN 71770 17aN2Y

At the end of that letter the Alter Rebbe writes that the
earth constantly brings forth something from nothing
through its power of growth, and that fruits which come
through sowing and planting are far superior to those that
rise by themselves from that power alone.
KEHOT'S NOTE
.(2,2%p) 370 priaR

nIwn 2wy

On “He makes grass grow for the animal, and herbage for
the service of man,” the Zohar says the grass (chatzir) is
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54

55

56

57

58

59

angels who rule for an hour and are food for the supernal
“animal,” while the herbage (esev) is the Ofanim, Chayos
and Keruvim, set in order when people serve their Master
with offerings and prayer. This is the Zohar the text cites
for the angels as “grass.”

Zohar, Bereshit 7:70-8:83379:’11-"y:"t N°WX12 77117 100

27y 1757 NPWNRA2 X”Ma

The note says this Zohar passage, on the angels as “grass,”
is explained there at length.

KEHOT'S NOTE

ST2PRY TP X780 1UIRT22Y LEUARTIR PUOR UR"22 191982 1IR30 IR

772 oW anab

For behemah as the Name Ban, the note sends the reader
to the sources gathered in the notes at Likkutei Torah,
Vayikra 3b.
KEHOT’'S NOTE
.2,3 (XP™1) 27¥% 1017 IR

5”12 980n M 1”72

There the source of the souls, Knesses Yisrael, is called
“earth,” and identified with His Malchus, the source and
life of all the worlds.
KEHOT'S NOTE
.1,792T2 8 !ap®

P8R YT N
The psalmist says, “Light is sown for the righteous, and
joy for the upright in heart”: their light is planted like seed
and will sprout in time. The maamar reads the righteous
one, the Tzaddik, as Yesod, from which the “sown light” is
sown, the sowing from which the souls grow.
Psalms 97:11x™:1"% 0°%°1n
MY 2270079 PP 1 TN
Light is sown for the righteous, And gladness for the upright
in heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 ,1% 0°500 X

Ton oIy N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SNRY 7172 0092

1NN NPWNRA
“Israel is holy to Havayah, the first of His produce.” The

souls of Israel are the “grain,” which grows only through
sowing.
Jeremiah 2:32:2 707
DITPPR Kap Y7 MYR? PPIRPI TNRIAN NUwRT Y PRI UTp
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.(7NX2AN) 3,27°n7°

NPT ND1A2 NANNWNRD

The note also points to this discourse, and to the sources
listed there, for the Zohar’s phrase about being absorbed
into the body of the King.
KEHOT'S NOTE
9] ey L(R7YD ,2) D72TRa 772 P"'?}H .(2,77) R°m

NDPMT RDIAZ NINNWND

The Zohar speaks of a spirit that must be purified and pre-
pared “to be absorbed into the body of the King.” The
maamar uses the phrase for the souls rising in the Shema
as food for the supernal Man.

Zohar, Vayechi 19:134—20:147?”?3?:’3—'[”‘?.7:!9”" 51,3017 980

But if a man is not adjudged worthy, woe to his spirit, which
has to be purified and to be prepared before it can be drawn
to the Body of the King; and if it is not prepared, woe to it
that it must roll about “like a stone in a sling” (cf. I Sam.).
Further, we have learnt: “If the soul is worthy, great is the
bliss reserved for it in the other world, as it is written, “No
eye hath seen save thine, O L-rd, what thou wilt ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

0om 2%P° 93 DR 17T

That discourse explains that every Jew has two souls: the
G-dly soul, rooted in the “man” of the Chariot, and the an-
imal soul, taken from the dregs of the Ofanim and rooted
in the “face of the ox.” The soul descends into this world to
refine the animal soul, the offering that “a man of you”
brings.
KEHOT'S NOTE
2,2 RIp"M 0 yh

PRAWR WK 2°NWN 8

For the two kinds of angels named in the blessing Yotzer,
the note sends the reader to the sources gathered in the
note on angels at Likkutei Torah, Emor 36a.
KEHOT'S NOTE
.O°OKRDR MY X L17 (INK) 9°Y 1030 IR A% NoN2

aAmIYn DR A% 7772

There the Omer, barley, is “animal food,” and two kinds of
angels are distinguished: those who stand in the heights of
the universe from the six days of Creation, eternal, the
Chayos of the Chariot; and those created each day, who
sing and pass away, sparks of holiness refined and raised
anew each day.

KEHOT'S NOTE

X2 0yh

mnab o8 MRy

The psalm of Creation praises G-d, who “makes grass grow
for the animals, and herbage for the service of man.” The
Zohar reads the grass as angels who are food for the su-
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pernal “animal,” and the maamar applies the verse to the

angels of “Who forms ministering [angels].”

Psalms 104:147:77p 0°2°1n

YIS TR D7 KFIT? DTN NT2Y2 21 02 TI0 1R

Who causeth the grass to spring up for the cattle, And herb
for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,7 00N

66 YW NP

The Zohar explains why the Omer is of barley: se’orah,
barley, is “the measure of hei.” The maamar uses this to

explain what the higher angels receive.

Zohar II1, 188ba ,nap xmt
KEHOT'S NOTE

.2,M8p 20 AR9

67 73 AR “NYIT

Kehot’s note points to Jeremiah 31:26 for these words.

Jeremiah 31:2613:X”% 117>

7 1379 "N IR NP N0y

Upon this I awaked, and beheld; And my sleep was sweet

unto me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A5 K%

68 712 YT 0TR YT PN 212 NN nyan

G-d promises through Jeremiah that after the exile “I will
sow the house of Israel and the house of Yehudah with the
seed of man and the seed of animal”: the land will again
be full of people and livestock, and some read “animal” as
people of lesser standing. The maamar, quoting it as “the
children of Israel,” reads the two seeds as two levels of
souls, so that even the level of “animal” comes from sow-
ing. (Kehot: Jeremiah 31:26, as Hebrew editions number

the verse) (context: Steinsaltz Tanakh)

Jeremiah 31:27173:8"% 1o

Y AT MO3TNKY DX MPIUNX AYIN TIOR3 D3 07 NI

I3 YN 0T
Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,

and with the seed of beast.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

69 N”522 1202 wInnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.9%1° No72

70 NoR°IDR NawnRnn >nan

The note points there for the “inner drawing-down” from

which what is sown and grows is drawn.
KEHOT'S NOTE
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7

72

73

74

75

76

ARV 1N DIRM 1N TY DIYYOY DTRD T0K...
a1y 8785 1IR3 IR0

21 NYT™
“Know this day and take it to your heart that Havayah is
G-d in heaven above and on the earth below.” In the dis-
course referred to, this is knowledge of G-d as He encom-
passes the worlds.

Deuteronomy 4:39v7%:"7 0”127

“9y) Py DY DPORT NI M 03 7229798 Nawm ova Ay
99 PR NAT PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“You have been shown, to know that Havayah is G-d; there
is none else beside Him.” In the discourse referred to, this
is knowledge of G-d as He fills the worlds.

Deuteronomy 4:35772:"7 0°127
17251 T3y 1K D°PPRT KT T °2 NYT? DRIT AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Ny P MY

The note points to a footnote there on the Torah’s being
called oz, “strength.”
KEHOT'S NOTE
.1Y12 181 °Y K™ Wn 12”10 IRI

WIAN °Pa
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
XL MR

PN PN . L nn

On “for all that is in heaven and on earth,” the Zohar says:
“and on earth: this is Knesses Yisrael,” the name for
Malchus. The Kehot note cites it for Malchus being called
“earth.”
Zohar I, 31b2 X% Xt
KEHOT'S NOTE
27¥257AR 0P LR RVRn .2 ,R'? Rt

“And he shall wave the Omer before Havayah,” the verse
that opens the discourse on the two kinds of angels and
the barley of the Omer.
Leviticus 23:1187>:372 Rp™
17197 119°27 DAY NANRH DRIEY? N 307 MYiTNN A2
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 2

77

78

79

80

S1mTRn wn

David, having spared Shaul in the cave, tells him: “As the
proverb of the ancients says, ‘From the wicked comes
forth wickedness’; but my hand shall not be against you.”
Rashi reads it as “the parable of the Ancient One of the
world,” the Torah, the parable of the Holy One, and the
maamar takes it so.

I Samuel 24:1477°:773 R X100

S12TIAN K7 T YU RE DOYYIN 2I0TRI PUn 0K KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Through His angel, G-d promises Yehoshua the Kohen
Gadol: if you walk in My ways and keep My charge, “I will
give you walking among these who stand,” a place among
the angels standing there. Chassidus reads the souls as
“walkers” and the angels as “those who stand.” (context:
Steinsaltz Tanakh)

Zechariah 3:7°1:3 71070t

FAR"DI) YN *RIRYRTNK OXY 720 *2772°0K NIR2Y 7 T2

DUTRYT P2 D3P AP DN PISOUN N 03 PEng T
SN

'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2wy °nnn

“And I will give grass in your field for your animals,” a
verse of the second paragraph of the Shema: hence the
question why the “feeding of the animal” is mentioned
there.
Deuteronomy 11:157"0:X 0727
:NYIVY 022X ANRA2? 772 2y NN
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1n>nN3a 1210 Py

Of the ten Sefiros: “their end is wedged in their beginning
and their beginning in their end, like a flame bound to a
coal.” The Alter Rebbe applies it to the daily cycle of
prayer, where today’s Shema feeds tomorrow’s Pesukei
deZimra.
Sefer Yetzirah 1:7°1’x 17°%° 7190
namows 19102 10PN TNPINA 1910 YIYA R 92 MIED vy
D10 10K 717 TR 21991 21w 19 1°RY T PTRY NPNa2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the

likuteitorah.com/likkutei-torah/bechukosai/6/
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flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 3

81

82

83

84

192712 VA PN
Moshe describes the land G-d is bringing Israel into: “A

land of wheat and barley, and vine and fig and pome-
granate.” The verse names both the sown grain and the
planted vine.
Deuteronomy 8:8'1:’11 0°127
WITY TR NOTPIN 197 NI 1931 e nun PN
a land of wheat and barley, and vines and fig-trees and
pomegranates; a land of olive-trees and honey;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P 7PNy °2aNY

G-d reproaches Israel through Jeremiah: “I planted you a
choice vine, wholly a true seed; how then have you turned
into a degenerate, alien vine?” The maamar cites the first
words, Israel as a planted vine.
Jeremiah 2:21x732 7717
771231937 110 *2 03973 TR MK ¥ 7123 P1i TRy "3
Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange
vine unto Me?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SaNn Py 2o anyun

“And you shall plant every tree for food ... for three years
it shall be orlah to you,” the verse of the three years of or-
lah and the opening of the discourse referred to.
Leviticus 19:23372:1”° Rp"
PI2TNX IN77Y DNPIN PIXR YYP2 DNYLN PINTOX W3
:20K” K7 0797y 007 77 0w wY
And when ye shall come into the land, and shall have plant-
ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden
unto you; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

f192° 97202 P78

“The righteous shall flourish like the date palm, like a
cedar in Lebanon shall he grow.” The date palm is the ex-
ample of a tree whose fruit is long delayed.
Psalms 92:1337°:27% 0°2°71n
7137 113393 N2 M2 202 PO
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

40



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 6

PARAGRAPH 4

85 PO782 1T IR

“Light is sown for the righteous.” All souls are “sown”

from this light; they differ in how they grow from it.
Psalms 97:118™:1"% 0°%°1n

MR 227707 PSR YN
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

86 NN12N NOWR9

“Israel is holy to Havayah, the first of His produce.” Souls

of this kind are compared to grain.

Jeremiah 2:32:2177°1m7°

DTPPR KN Y7 MYR? 1PPIR7D ANRIAN NUWRY T2 PRI U

o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

87 0°12N2 %1789
The bride, faint with love, asks: “Sustain me with raisin
cakes, spread apples about me, for I am faint with love.”
The apple stands for the delight and sweetness of the high-

er souls.

Song of Songs 2:5°11:2 0*°wi 1w

IR 120X NP9 DOMIBN3 *NTE7 NIYILR3 211000

’Stay ye me with dainties, refresh me with apples; For I am

love-sick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

88 ST9T 19 YT J8Ya men

The bride praises her beloved: “Like an apple tree among
the trees of the forest, so is my beloved among the
youths... and his fruit is sweet to my palate.” The maamar

names the level “the field of holy apples” after this verse.

Song of Songs 2:3°1:’1 0°°Wi1 W

Pinm 19793 "N ATRN 1933 0°337 12 79T 12 P00 *¥Y2 MBN?

2am?
As an apple-tree among the trees of the wood, So is my
beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

89 99N 173D °1 IN°

“May Havayah make His face shine upon you and be gra-
cious to you,” from the Priestly Blessing. The maamar
identifies the “field of holy apples” with this shining of the

Face.

Numbers 6:2577173:"1 12772

SEGER SVERRN
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The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NANDN 12 2°man fTw

In the Pardes’ entry on “field”: the main sense of “field of
apples” is Tiferes, so called because it includes three col-
ors, red, white and green, the colors of the apple. This is
the passage the Alter Rebbe cites.
Pardes Rimmonim 23:21:1477:X”2:3”3 0°11727 0772
0°y°wn MIART oY 0°Mmana 991 17w NXIP1 R°7 °0 Qyvm ...
7T R0 RUSW T3 PN DU (VPP A7) n7Y DA 1) LUK
5oy "IPR 0°Man

Pardes Rimonim (Public Domain)

SaNn Py 2o anyun

“And you shall plant every tree for food,” the opening of
the Kedoshim discourse on Tiferes referred to here.
Leviticus 19:233”2:1”° Rp"
PIENX $ni2y DRI 22K TP DoYON TINTAN Wan©a)
20K X? 0797y 027 MY 0 WY
And when ye shall come into the land, and shall have plant-
ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden
unto you; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

92

93

ka akanival

“Until when may one plow a tree field on the eve of the
seventh year?” The orchard, the field of planted trees.
Mishnah Sheviit 1: T'X:’K n°y°2w miwn
22 ,0RIR RRY M2 YU 209 TRT 1IR3 YN R Ty
19X 2137 123177 .NRYT 1Y ,0°INIR P9I v oBY 192 RINY I
239X 1272 N
Until when may they plow an orchard in the sixth year? Bet
Shammai say: as long as such work will benefit the fruit. And
Bet Hillel says: till Atzeret (Shavuot). The views of this

[school] are close to those of the other.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
12 099N 1 yuN
“And Havayah Elokim planted a garden in Eden, to the
east.” A garden is made of plantings, which raises the
question about the lower Gan Eden.
Genesis 2:8'1:2 n°wx12
137 W DINTNN O D7 0TPR TTRT DO 1 3En)
And the L-RD G-d planted a garden eastward, in Eden; and
there He put the man whom He had formed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Of the tree from which Adam ate, Rabbi Meir says it was a
vine, Rabbi Nechemiah a fig, and Rabbi Yehudah: “it was
wheat,” for a child cannot say “father” and “mother” until
he tastes grain; Rabbi Yehudah also holds that wheat is a
kind of tree. The maamar uses his view to show that grain
too grew in the garden.
Berakhot 40a:147:X 1 M>72
RPX 112721 K :p03? 72 1002 27 10K IXYWD 131 pIRD nivp By
DX 2 2OKY 12K 0ANT X0 TN TR 9N VT e 3
2y MYy XMy 127 T2 PRY LT 103 WK TRR 220 10N
MR T3 22T DY O T AT WRIY L1 KPR OTNT
M2 1PV MWKIY PRI 12 A2RPRNIY TV AT MIRD
"RIR” mﬁp‘? Y717 PAIAT PRY ,IN°0 90 RIR AT 227 NIRD
1T DYY DIYYYY T NN
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
WY 99y 0927315 NWT Yy 2UYws

Moshe opens his song: “My teaching shall drop like rain...
like showers upon the vegetation, and like raindrops upon
the grass.” The Alter Rebbe refers to his explanation of
this verse, which draws a similar distinction.
Deuteronomy 32:2°2:3”7 0°737
-9y 0°2°3791 RYT™2Y DRI "NINK 203 2in np? qwmd Ay
2y
My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the
showers upon the herb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

129K MDD X12N P2 WD

The Zohar takes up the Mishnah that on Pesach the world
is judged for grain and on Shavuos for the fruit of the tree,
and explains both in terms of the supernal Chariot and
“the great and mighty tree” above.

Zohar, Vayechi 33:347-34:356171w:772-1"nw: 3”2 >1*) 77171 7190

f199° 9%N2 P78

“The righteous shall flourish like the date palm.” Applied

here to the long time from the soul’s “sowing” above to
the ripening of its fruit.
Psalms 92:1337°:27% 0°2°71n

732 191272 TIN2 97 02 P73

The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.

likuteitorah.com/likkutei-torah/bechukosai/6/

98

99

ARV 1N DIRM 1N TY DIYYOY DTRD T0K...
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n7wR Yy QINT %D

In the laws of war Moshe forbids cutting down fruit trees
during a siege: “For is the tree of the field a man, that it
should be besieged by you?” In its plain sense the words
are a question (a tree is not the enemy); the maamar reads
them as a statement, “For man is the tree of the field,”
whose fruit grows at the top, in Chochmah. (context:
Steinsaltz Tanakh)
Deuteronomy 20:19v°:’> 0°7127
"D DPNEDX? Apan? PPy gy w1 0n YK M
T8I YY DTRT 72 1720 XY ANKY PIRN 13m0 73 1173 179y T Ay
193132 77100 K27
When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Until when may one plow a white field on the eve of the
seventh year?” A “white field” is an open field sown with
grain, as opposed to an orchard.
Mishnah Sheviit 2:1°X:’2 n°y 2w mwn
12122 ,7070 7PINY 7Y .NYPIY 273 1277 702 PYIN NN TY
NNy LYRY °27 IR .NIYPTRY NINYR®2 YU 0°YNIN DTN "YW
12K N7 ,N02D 7Y 1277 TTW2 KPK IR 70K 0N 22 nin
M3 Ty
Until when may they plow a white field in the sixth year?
Until the moisture has dried up in the soil, or as long as men
still plow in order to plant cucumbers and gourds. Rabbi
Shimon said: in that case you are placing the law in the
hands of each man! Rather in the case of a white field until

Pesah, and in the case of an orchard until Atzeret (Shavuot).

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 6
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In the rebuke of Bechukosai G-d warns: “When I break
your staff of bread, ten women shall bake your bread in
one oven, and return your bread by weight”: a picture of
famine, so little bread that one oven serves ten house-
holds. The maamar reads the words in a good sense: the
ten women are the ten Sefiros of Malchus and the one oven
is the supernal One.

Leviticus 26:26173:17 Rp"

VP TN MN3 DIM? D3 Iy 10Y) OO7IYR 07 MU
:Y3WN K21 DN?IX) PRYn Doun?

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 7

101 a3 e

The Kehot note points there for a further discussion of the
Talmud’s saying that the Land of Israel will bring forth fine
loaves and garments.
KEHOT'S NOTE
.2 ,X1 R-NPWRI2 N”MIR IR .[3] .2 ,R%p

102 | Rabbi Chiya bar Yosef: in the future the Land of Israel will
bring forth fine loaves and garments of fine wool, as it
says, “Let there be abundant grain in the land.”

Ketubot 111b:11x”:2 ¥*>p n12103

5231 NIRPDIP ROVIAY PRI PIX 77°NY A0 72 R 027 KR
ZPIN2 72 NRD T MRV NP

William Davidson, Vocalized Aramaic (CC-BY-NC)

103 moya navy

“A woman of valor is the crown of her husband.” The im-
age of Malchus raised above the level that gives to her.

Proverbs 12:4'7:17 "7wn
Y2 PRINEYI 32727 A2Y2 NLY 207 NYK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 °%wn

PARAGRAPH 8
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There “skipping over the mountains” and “leaping over
the hills” are read as revelation at the level of “feet”: the
mountains are the Patriarchs, through whom the revela-
tion came only as love, and the hills are the Matriarchs,
through whom it came with both “feet,” in awe as well.
KEHOT'S NOTE
A e nmph

105 nmyasn oy yapn
The bride hears her beloved approaching: “The voice of
my beloved! Here he comes, skipping over the mountains,
leaping over the hills.” This is the verse of the discourse
referred to here.

Song of Songs 2:8'1:"1 0*°win 1w
:NIY2IT72Y YO 0oy AT K2 AT CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

106 991 NN 52 7Y N2

There “King, Only One, Life of the Worlds” is explained:
the One who is alone and unique becomes “Life of the
Worlds” through Malchus, into which all the supernal

likuteitorah.com/likkutei-torah/bechukosai/6/
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drawings-down flow, and Malchus is called a “crown” be-
cause Keser is drawn into it; Malchus must also be raised,
as “Only One,” up to the Malchus of the Infinite.
KEHOT'S NOTE
.2, R"MN

"M TNR %D
From David’s song of thanks: “For You are my lamp,
Havayah, and Havayah lights up my darkness.” The Torah
Ohr explanation on this verse discusses “King, Only One,
Life of the Worlds.”
II Samuel 22:29175:275 1 PRI
23U 773 T P AT
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINPOYDA

The Talmud’s promise that the Land of Israel will bring
forth fine loaves and garments of fine wool, which this
paragraph continues to explain.

Ketubot 111b:11x”>:2 X*>p n121N2

“921 NIXPDIP RTIAY PRI YN N1T°NY DI 12 KO 027 N
ZPIR2 72 NOR T WKV NP

William Davidson, Vocalized Aramaic (CC-BY-NC)

01 2% INX® R0 212 M
Zechariah’s prophecy of the end of days: “And it shall be

on that day that living waters shall go out from
Jerusalem,” half to the eastern sea and half to the western
sea. The maamar reads Jerusalem as Malchus, which in
the future will be a source from which all receive.
Zechariah 14:8°r1:7 1>t
1inTRN DZU'?{{ 3N D'_?t?ﬂ’?; 07170% IRY? X7 092 0N
ST AN TIP3 TNRT 03170 073
And it shall come to pass in that day, That living waters shall
go out from Jerusalem: Half of them toward the eastern sea,
And half of them toward the western sea; In summer and in
winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Yaakov’s vow at Beis El: “If G-d will be with me... and will
give me bread to eat and clothing to wear.” The Shelah, on
this verse, explains the blessing over bread along the same
lines.

Genesis 28:20°2:11”2 N"wX12

R I 7T O3 CTRY DOROX MTTOR NR? T3 3Py 1T
W27 T3 P3K? 07 "INy 7290 2o

And Jacob vowed a vow, saying: ‘If G-d will be with me, and

will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
g1 T wrnw

IR

The beloved praises his bride: “A garden locked is my sis-
ter, my bride, a spring locked up, a fountain sealed,” the
verse on which the Midrash cited here comments.

Song of Songs 4:1227°:7 0°7°w1 W

:DINT PYR 2191 93 77 "NAR MW
A garden shut up is my sister, my bride; A spring shut up, a
fountain sealed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SWn 909K

In Ezekiel’s parable of the foundling girl whom G-d raised
and adorned, Israel, He says: “I clothed you in embroidery
... and covered you with silk (meshi).” The Midrash reads
meshi as mamash, “substantial,” and as the clouds that
did not depart (yamish).
Ezekiel 16:10”:170 Pxpin»
U 10X VWD TR WA T2RIXY 97 IR
I clothed thee also with richly woven work, and shod thee
with sealskin, and I wound fine linen about thy head, and

covered thee with silk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT TINY WO R NUTAM 10 0PIY2 Wan INWY 10 "wn 0N

On “and I covered you with silk”: Rabbi Ibo says He made
them substantial in the world, and Rabbi Yehudah son of
Rabbi Simon says He surrounded them with Clouds of
Glory, as it says, “The pillar of cloud did not depart.”
Shir HaShirim Rabbah 4:12:2°2:27°:’7 127 0°7°wi "0
°272 I °271 ,079Y2 Wn IRDY MK 1K 37 ,°Wn 09K ...
X7 :(23 ,3° NMw) MR ART 77 KT L7123 21y 19°R7 0K 1IN0
TIYRY *27°30 7L AL, TY TIYRY <(X° 10 ORPIT) Y Tny v
IRVIYIY 1Py PIpD WIDNT OY ,27312 077 1R 171 iR R0 12
PIBK BTN A2P3 M YRRD N A 02,203 T 1 0
10 PR LT DY 0OTRR AR (R 10 PRPIY) L9DPPY T KR
... Ty 0Py PIPNY N*120 nim
Another matter: “Your branches are an orchard of pome-
granates” - this is likened to a pomegranate orchard.]” to
mean “your gifts [shiluhayikh].” In the common vernacular:
What did so-and-so send to his betrothed? Pomegranates.
Rabbi Hanina and Rabbi Simon: one said she brought Him
thirteen and He brought her thirteen. She brought Him thir-
teen that are articulated in the book of Exodus: “This is the
gift [that you shall take from them:] Gold, silver, and bronze,
sky blue, purple, and scarlet wool, linen, and goat hair,
rams’ hides dyed red, ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/bechukosai/6/
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“The pillar of cloud by day and the pillar of fire by night
did not depart from before the people.” The Midrash links
yamish (“depart”) with meshi (“silk”).
Exodus 13:22273:3” mnw
:0¥7 *397 1272 R Ty on YT Ty UKD
the pillar of cloud by day, and the pillar of fire by night, de-

parted not from before the people.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 9

16

17

118

19

M 19

“Come, eat of my bread,” said of the Torah: it is food that
enters within, an inner light.
Proverbs 9:571:'0 *2wn
D307 1722 1N "T23 12 157
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1N1NN 0 °PAaw NRa

The Mishnah explains “on the day of his wedding” as the
Giving of the Torah, and “the day of the gladness of his
heart” as the building of the Temple.
Taanit 26b2 175 n°1yn
KEHOT'S NOTE
.2,12 0°1yn

nnnnar

The daughters of Zion are called out to see King Shlomo in
“the crown with which his mother crowned him on the day
of his wedding and on the day of the gladness of his heart.”
The Mishnah reads the wedding day as the Giving of the
Torah.
Song of Songs 3:11x™°:3 0*°wn 1w
o X TIOYY MLYR Y TPR3 1Y M2 AP NS
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

072 2Ry N°M2 8% N

“Moshe took the blood and sprinkled it on the people, and
said, ‘This is the blood of the covenant that Havayah has
made with you.”” The covenant before Sinai is the
“betrothal.”
Exodus 24:8°11:775 mnw
' n73 'IW& n°23°07 Nan 'IR;N’”I DS]CI”?}] P‘Ile 073°NR HW?: np"
:TIPNT D707 Py 0oy
And Moses took the blood, and sprinkled it on the people,
and said: ‘Behold the blood of the covenant, which the L-RD
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hath made with you in agreement with all these words.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 mnw
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“And they said, ‘All that Havayah has spoken we will do
and we will hear.”” Israel’s acceptance at the covenant.

Exodus 24:7°1:7”2 mnw

PY3 N 12T D 1KY DY CAR2 KN 1120 90 MR
S

And he took the book of the covenant, and read in the hear-

ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12°0INRT RNYW 17°MWEI 1PITNN 7°PN1 %20 13937

At the close of the Idra Rabba, on the three companions
who died there: “all the more so, with great and mighty de-
sire their souls cleaved at the moment they were taken.”
The text cites the passage as folio 146b; in the printed
Zohar it is on 144b.

Zohar, Idra Rabba 51:354-52:362-771%:X”] 27 R7TR1 ,717 190
2°0w:2"1

2WY NN .. QI¥IN R NN . . VIR X M

The words here quote Deuteronomy 11:13; the passage is
shown below.

Deuteronomy 11:1327:X” 0°727

F20XY DI DINK MIER 223K WK NIFRTIR WHYA YRYDR MM
{0JWRIP 0222772332 112y DR0X "IN

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

-2 ,R° 07727
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“And it shall be, if you will diligently listen ... Iwill give the
rain of your land in its season ... and I will give grass in
your field for your animals.” Moshe speaks, yet the words
are in G-d’s first person.
Deuteronomy 11:13-151"10-3":X" 0727
F20XY DI DINK MIER 223K WK NIFRTIR WHYA YRYDR MM
DRFIXILR AN :02WDIPIN 022277222 112971 DROK Ny
702 3y NN TN TYTM T DRON) Wik M iny2
YT 0PN A0
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul, that I will give the rain of your land in its
season, the former rain and the latter rain, that thou mayest
gather in thy corn, and thy wine, and thine oil. And I will

likuteitorah.com/likkutei-torah/bechukosai/6/
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give grass in thy fields for thy cattle, and thou shalt eat and
be satisfied.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

11192 91012 D937 APoww

There the same question is raised about “And I will give
the rain”: the Holy One is the giver, and Moshe spoke so
because the Shechinah spoke from his throat.
KEHOT'S NOTE
22,19 Y% o

9297w NI T MM

David’s last words: “The spirit of Havayah spoke through
me, and His word is on my tongue.” The maamar uses the
phrase for the Shechinah speaking through Moshe.

11 Samuel 23:2°2:375 2 PRMw

S5y inPm 2271270 1
The spirit of the L-RD spoke by me, And His word was upon
my tongue.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Deuteronomy 5:27; the passage is
shown below.

Deuteronomy 5:27173:"11 0°727
:07PKY 027 120 0 MK 72

Go say to them: Return ye to your tents.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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After Sinai G-d tells Moshe to send the people back to their
tents, “but you, stand here with Me.” The maamar sees in
this Moshe’s constant self-nullification.

Deuteronomy 5:27-281”3-1"3:1 0°727

328 WK TIND Y] DTHPN WK DUDYRT DRI MERTYD X
:ANYT? 077 1N
Go say to them: Return ye to your tents. But as for thee,
stand thou here by Me, and I will speak unto thee all the
commandment, and the statutes, and the ordinances, which
thou shalt teach them, that they may do them in the land
which I give them to possess it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 | Rabbi Yehoshua ben Levi: at each utterance the souls of

Israel left them; and since they left at the first utterance,
how did they receive the second? G-d brought down the
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dew of revival and revived them. This is the passage the
Alter Rebbe cites (chapter 9 of Shabbos, 88b).

Shabbat 88b2 1”2 naw

PARAGRAPH 10

129 NNDP2 RN°ANR
Rav Pappa: rulings on a Mishnah or baraita were said by
Rav Malkiya, and the mnemonic is “the Mishnah is a
queen” (malkesa).

Beitzah 28b:14-157"0-7">:2 1”3 n1%°2

020 27— RNnyRY LR399 27 — RDPANM 1P0%0 0K KB 27

®IN% NINDY AN KPR 29712 KD LKNDPR 1NN 110
.DiPP2 PPIM VMY PR W32 72072 0% PIpY :naw? DTN IR KD
William Davidson, Vocalized Aramaic (CC-BY-NC)

Ketubot 61b:7-8'n-"1:2 X”0 M21N3

291 37 — ROAYRY .XIDPM 37— RIPINWY PR%INN 0K XDD 27

121 -NINBY A2 KK — 2 N2 .KXNDIPR KPR 0)
RPN 1112 KR INDR RIA 1170 210 IR DRVon3 12 Hiyny
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“The spirit of Havayah spoke through me.” Here it is ap-
plied to the Sage through whom the King’s decrees are
spoken.

II Samuel 23:2°2:375 3 bXnw
2205y inpm 2371370 M
The spirit of the L-RD spoke by me, And His word was upon

my tongue.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 9°22 9927 DOWRY

G-d comforts His people through Isaiah: “And I have put
My words in your mouth, and covered you in the shadow of
My hand.” Here it describes the Sage through whom G-d’s
words are spoken.
Isaiah 51:1610:R"117°yWw°
TR PIN TOR) DBY Y3 T3 T ¥M T2 13T DY)
NTRY 1037
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Elazar: when Israel put “we will do” before “we will
hear,” a heavenly voice asked who had revealed to them
the secret the ministering angels use, citing “mighty in

likuteitorah.com/likkutei-torah/bechukosai/6/
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strength, who do His word, to hearken to the voice of His
word.”
Shabbat 88a:8°m:x n”s naw
N3 NE? "YRU? Yy PRI mPIpNY Ayw3 RN 220 MmN
12 PURNYR MWD "ARYRY A1 T 2327 193 R 77 11K R
— »§727 Sip2 ynwy 1127 STy 03 "33 PIRYR 7 172” :°N0T
D97 N1 :RPI °272 RN 027 I YYD TN 7YY XE2
7 77 i ,man’ PRI Mown1 7 — »in 1y°7 *8y2 meand”
SYRYY? Py MR PX AR 1Y OTIP 18 men
William Davidson, Vocalized Aramaic (CC-BY-NC)

133 1927 D1p3 YIRS 57AK 17OY1 1937 SWIY 1D 91133

“Bless Havayah, His angels, mighty in strength, who do

His word, to hearken to the voice of His word.” First they
do, and then they hear.
Psalms 103:20°2:37p 0°%°11n

11727 21p2 ¥ 1727 Y 1D °723 IR 11372

Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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