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“If you walk in My statutes”

The G-dly soul descends into a body, joined to the animal soul
through the tzelem, so that by refining it a person can reach love
“with all your might,” the boundless light of Tohu. “If you walk in

My statutes” is the way there: the animal soul is engraved from
outside by Pesukei DeZimrah and from inside by the chukim, the

mitzvos keep the Infinite Light, and the Torah, falling like rain,

makes that love grow.
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THE BIG IDEA

The G-dly soul descends into a body, joined to the animal soul through the tzelem,
so that by refining it a person can reach love “with all your might,” the boundless
light of Tohu. “If you walk in My statutes” is the way there: the animal soul is en-
graved from outside by Pesukei DeZimrah and from inside by the chukim, the
mitzvos keep the Infinite Light, and the Torah, falling like rain, makes that love

grow.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Following Etz Chaim, the maamar explains the tzelem: the intellectual soul, from nogah, which joins
the G-dly soul to the animal soul to refine it; for this each person is given seventy years. Now Mah re-
fines Ban; when Ban is refined, “a woman of valor” will be “the crown of her husband.” Moshe’s love,
utterly nullified, still came through a vessel, so he could not see G-d “and live”; only after death, or
when the body is purified in the Time to Come, is “very” grasped, the boundless light of Tohu. Love
“with all your might” comes from refining “your heart” and “your soul,” the animal soul and the
tzelem; for this the G-dly soul descended from its limited root. Before the Shema the animal soul needs
two engravings, bechukosai, before it can walk: Pesukei DeZimrah cuts away its evil from outside, and
the chukim, rooted in the Keser of Keser, open the sealed heart from inside. The mitzvos keep the
Infinite Light like a lamp and “compel” it into the vessels; the Torah, given in five voices, falls like rain,

opens the heart to love and reveals the good hidden within.
OUTLINE

1 The tzelem and the seventy years m-2

The intellectual soul, from nogah, joins the G-dly soul and the animal soul to refine them; seventy years are
given to turn “our iniquities” to “before You”; now Mah refines Ban, the Ban within Sag where the shatter-
ing was, and when it is refined “a woman of valor” will crown her husband.

2 “Very”: the light of Tohu and the love of the Shema 13

Moshe’s love came from Abba within a vessel, so “man shall not see Me and live”; after death, and in the Time
to Come when the body is purified, the Infinite Light is seen, the light of the seven days, greater than its ves-
sels; the Shema’s love moves from heart and soul to “with all your might,” the reason the G-dly soul
descended.
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3 Two engravings of the animal soul

14-6

Before the Shema, Pesukei DeZimrah cuts away the evil from outside; the chukim, rooted in the Keser of

Keser, engrave it from inside, as “I, and not an angel” went into Egypt, digging the well of the sealed heart;

one bound in chains cannot walk.

4 Mitzvos as a lamp, Torah as rain

17-8

The mitzvos keep the Infinite Light like a lamp, and by doing them the souls “compel” it into the vessels;

the Torah, given in five voices, falls like rain, opens the heart, refines Ban and, through the union of Mah

and Ban, reveals the hidden sparks.

KEY CONCEPTS

Tzelem 0573

The intellectual soul, from nogah, mixed of good and evil,
which joins form and matter, the G-dly soul and the ani-
mal soul, for the work of refinement. It is “with all your
soul,” as the animal soul is “with all your heart.”

Mah and Ban 7721 71

Mah is light within a vessel, the self-nullification of
Moshe’s “what (mah) are we”; it refines Ban, which is re-
fined from the animal soul. Their union reveals “the good
that is hidden within,” the sparks that are now concealed.

Very (me’od) Txn”

Without limit: the love “with all your might” that comes
when the heart and the soul are refined. In a body only a
glimmer of it can shine each day; it is seen after death and
in the Time to Come.
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The light of the seven days 2°1°7 Nyaw 718

The light of Tohu, greater than its vessels, which therefore
shattered. In Tikkun the vessel is great and the light small;
in the Time to Come the purified vessel will hold the great
light.

Two engravings nip°pn 2

The maamar reads bechukosai as two engravings of the
vessel of the animal soul: from outside, through Pesukei
DeZimrah, and from inside, through the mitzvos that are
chukim.

Chukim (statutes) o°pini
Mitzvos without reason, like the red heifer, drawn from the
Keser of Keser, “the Will of wills.” Their lofty root lets
them reach into the animal soul, yet they too were given
through Moshe’s Chochmabh.

Your rains 03°1nw3

The Torah, which falls like rain: given in five voices, ge-
vuros that became chassadim Israel could receive, it
brings the love hidden in the soul out into growth.
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SECTION 1 - 11-2

The tzelem and the seventy years
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“If you walk in My statutes,” etc.

The opening verse of Parshas Bechukosai, G-d’s promise of blessing “if you walk in My statutes,” begins a
further discourse on it. The Kehot note says that another transcript of this discourse is printed in the Alter
Rebbe’s Sefer HaMaamarim 5566, as an explanation of the maamar “If you walk in My statutes” printed in
that volume.
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It is explained in Etz Chaim (Sha’ar 25, chapter 1, which begins, “The matter of the tzelem, in
truth, as it seems to my humble opinion,” etc.) [concerning] the level of the tzelem (“image”), etc.,
that it is the level of the intellectual soul, which joins the form and the matter, that is, the G-dly soul
with the animal soul, in order to refine refinements (beirurim).
The Arizal’s Etz Chaim, in its gate on the tzelem (the “image” that clothes the soul), is cited: the tzelem is the
intellectual soul, the human mind, which joins form and matter, the G-dly soul and the animal soul, so that

together they can refine what needs refining. The text cites it as Sha’ar 25, following the Shklov printing; the
Kehot note gives it as Sha’ar 26 in current editions.
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For the animal soul is the level of a simple animal (and see what is written about this in the dis-
course beginning “This is the dedication of the altar”), and the intellectual soul is the level of no-
gah, a mixture of good and evil, as it is written, “They are wise to do evil.”
The animal soul is a “simple animal,” and the intellectual soul belongs to nogah (the “glowing” husk), the
realm in which good and evil are mixed: human cleverness can serve either side, as G-d says through
Yirmeyahu of His people, “They are wise to do evil.” In Likkutei Torah, Nasso (“This is the dedication of the

altar”), the Alter Rebbe explains that loving G-d “with all your heart,” with both inclinations, means that even
the desiring power of the animal soul is turned toward Him.
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This is [the meaning of] “The days of our years, in them, are seventy years,” which refers back to
the verse above, “You have set our iniquities before You, our hidden things in the light of Your
countenance,” etc.

Psalm 90 is Moshe’s prayer, and its verse “The days of our years... are seventy years” is read with the verse

above it, “You have set our iniquities before You, our hidden things in the light of Your countenance.”

Plainly that verse says that nothing we do in secret is hidden from G-d.
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That is, the level of “our iniquities” will be transformed, etc., so that it will be “before You,” and
“our hidden things” will come “to the light of Your countenance,” etc. This is through the tzelem,
etc.; and for this, seventy years are given to each and every one, according to his measure and ca-

pacity, in order to refine, etc.

The Alter Rebbe reads it as the work of a lifetime: the iniquities themselves are transformed until they stand

”

“before You,” and the hidden things come “to the light of Your countenance.” This is done through the

tzelem, and for this work each person is given seventy years, according to his measure.
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It is also found in Etz Chaim that now the Name Mah (45) refines the Name Ban (52), and in the
Time to Come, when the level of Ban has been refined, then “a woman of valor [will be] the crown of
her husband.” For the shattering is in the level of the Name Sag (63), “they have all turned aside
(sag) together,” etc., that is, in the level of Ban within Sag.

Etz Chaim also teaches that now the Name Mah (45), the light that gives, refines the Name Ban (52), the ves-
sels that receive; when Ban has been refined, “a woman of valor will be the crown of her husband,” the femi-
nine rising above the masculine. The shattering of the vessels took place in the Name Sag (63), as hinted in
“they have all turned aside (sag) together,” and specifically in the Ban within Sag. In Likkutei Torah, Shir
HaShirim (“leaping over the mountains”), the Alter Rebbe adds that after the refinement Ban will rise into

Sag, through love “with all your might,” without limit.
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SECTION 2 - 113

“Very”: the light of Tohu and the love of the Shema
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And in the Time to Come, when the Name Sag is refined, Sag of Sag will come into being from it,
etc. The explanation of the matter: the level of Mah, which refines, is the light drawn forth in the
level of a vessel, like Moshe, “and what (mah) are we,” the level of utter self-nullification (bittul);
and even so he was in a body.

In the Time to Come, once Sag is refined, a higher level, “Sag of Sag,” will emerge from it. To explain: Mah,

the Name that does the refining, is light drawn into a vessel; Moshe, who said “and what (mah) are we,” em-
bodied this utter self-nullification, yet he lived in a body.
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And although he is from the level of Abba, this is only from the level of the back (achorayim): 184
[and] 161, the numerical value of Moshe. (See what is written about this on “I am asleep,” regarding

“The voice of my Beloved knocks.”)

Moshe derives from Abba (Chochmah), but only from its “back” (achorayim), its outer side. The numbers
184 and 161 together equal wn (Moshe, 345): 184 is the count of the “back” of the Name Av (72), and in
Likkutei Torah, Pekudei, 161 is the Name Ehe-yeh spelled with yuds, the inner dimension of Binah, in which
the back of Abba is clothed. On “The voice of my Beloved knocks (dofek),” the Alter Rebbe explains that the
outer flow from the back of Abba is like the pulse (dofek) in the wrist, for the letters of P27 are those of 184
(770p).
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So too, “the fallen fruit of the Chochmah (wisdom) Above is Torah”: that is, what is drawn from the
level of the intellect (mochin) of Abba into His attributes, so that there is Torah, kosher or unfit, etc.

(See what is written in the discourse beginning “The heavens are My throne,” etc.)

Likewise the Midrash’s phrase “the fallen fruit of the Chochmah Above is Torah” refers to what flows from
the mochin of Abba into the divine attributes, producing the Torah’s rulings of kosher and unfit. In Torah
Ohr’s first discourse, “The heavens are My throne,” the Alter Rebbe explains that the Torah is G-d’s “throne”:
as one who sits lowers his head, so in the Torah His wisdom descends into physical mitzvos like tefillin, tz-
itzis and charity.
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So too, the level of Moshe had love and awe and emotive attributes (middos), only they were drawn
from the level of the intellect; that is, his love and awe were in a state of utter self-nullification, at
the level of Abba, from the level of the back (for the inner dimension (pnimiyus) of Abba is the in-
ner dimension of Atik), and not from the level of fervor, which is from the level of Imma.

Moshe did have love, awe and emotions, but they flowed from the intellect, from Abba: utter self-nullifica-

tion, from the “back” of Abba. The inner dimension of Abba is one with that of Atik, the highest level, and
Moshe’s love was not the fervor that comes from Imma (Binah).
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It is like the difference between Shabbos and Yom Tov: Yom Tov is the level of joy, etc., and Shabbos
is the level of delight (oneg), “glorious in holiness,” etc., a thing in itself, as is explained in Parshas
Emor, folio 94a. So too were the love and awe of Moshe.
The difference is like that between Yom Tov, whose mark is joy (the Kehot note cites “you shall rejoice in your
festival”), and Shabbos, whose mark is delight (“you shall call the Shabbos a delight”), “glorious in holiness.”

The Zohar on Emor calls holiness “a thing in itself,” from which the rest derive, and says that on Shabbos the
day is crowned with Abba and Imma; Moshe’s love and awe were of this self-contained kind.
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And he asked, “Show me, please, Your glory,” meaning that he should see the Infinite One (Ein Sof)
not in the level of a vessel (see the Ra’aya Mehemna, Parshas Pinchas, folio 255b).
When Moshe asked, “Show me, please, Your glory,” he wanted to see the Infinite One directly, not through a

vessel; the text cites the Ra’aya Mehemna on Pinchas for this. According to the Kehot note, the Tzemach
Tzedek’s Or HaTorah explains “not through avessel” as not through its being clothed in Z’eir Anpin.
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And He answered him, “For man shall not see Me and live”: “in their lifetime they do not see, but

in their death they see,” etc.

G-d answered, “For man shall not see Me and live,” and the Sages read it: in their lifetime they do not see,
but in their death they do. In Likkutei Torah, Emor, the Alter Rebbe explains that in life the body hides G-d,
so that the world seems to exist in its own right, while the soul that leaves the body sees that nothing can con-
ceal Him.
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but in their death they see,” etc. As is found in the Midrash: “good” is the angel of life; “very” is the

angel of death. That is, after death one can grasp the level of “very” (me’od), without limit, etc.

The Midrash reads “very good” this way: “good” is the angel of life and “very” is the angel of death, for after
death one can grasp the limitless level of “very” (me’od).
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That is, while he lives in the level of a body and a vessel, “he shall not see Me,” etc.; only “in their
death,” after the vessel has been completely refined at the level of subjugation and transformation

(iskafya and is’hapcha), then they see.

While a person lives in a body, a vessel, he cannot see; only after death, once the vessel has been fully re-
fined by subduing evil (iskafya) and transforming it (is’hapcha), does he see.
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And in the Time to Come, when [the body] is purified, so that the body will not be from male and fe-
male (see the Zohar, Part II, 167b), but rather, as it is written, “and He will strengthen your bones,”
from the level of “the dew of crystal,” “a dew of lights is your dew,” then the body too will be able to
see and grasp the level of the Infinite Light (Or Ein Sof).
In the Time to Come the body itself will be purified and will no longer come from male and female; the Zohar
cited here (Part II, 167b) describes how the body is formed from the seed. Instead it will be revived, as Isaiah

says, “He will strengthen your bones,” by what the Zohar calls “the dew of crystal,” the “dew of lights” with
which the dead will be revived, and then even the body will be able to see and grasp the Infinite Light.
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And this is “like the light of the seven days”: that is, the light of the seven days as it was before the
creation, in the World of Tohu (chaos), only it was in the level of seven lights, the lights being

greater than the vessel.

That is the meaning of “like the light of the seven days”: the light as it was before creation, in the World of
Tohu, where seven lights were greater than their vessels.

likuteitorah.com/likkutei-torah/bechukosai/3/ 8
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But there was a shattering in them, and afterward, in the World of Tikkun (rectification), the vessel
became great and the light small. And in the Time to Come, when the vessel is purified, the light too
will be great, like the light of the seven days, the level of Tohu; and then “a woman of valor [will be]
the crown of her husband,” etc.

The vessels of Tohu shattered, and in the World of Tikkun the vessels are large and the light small. In the

Time to Come purified vessels will hold a great light like that of Tohu, and then “a woman of valor will be the
crown of her husband.”
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(See what is written in the discourse beginning “And the light of the moon shall be.” And see the
Mikdash Melech, at the end of Parshas Metzora, on the light of the seven days, and the Ramaz on
Parshas Ki Sisa, 188b.)
The parenthesis refers to the discourse on “And the light of the moon shall be” (Likkutei Torah, Tzav), which
explains “the light of the seven days” as the light G-d created at first and hid away, the light of the three high-

est Sefiros of Atik within its seven lower ones; and to the Mikdash Melech and the Ramaz (Rabbi Moshe

Zacuto), commentaries on the Zohar.
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This is the matter of the Shema: Shema is shem (“name”) [and] the large ayin, that is, the level of
the light of the seven days, for the raising of the feminine waters (mayin nukvin) from the refine-
ment of the animal soul rises there.

The Shema hints at this: the word Shema divides into shem, “name,” and ayin, the letter written large in the

Torah'’s text of the Shema. The ayin is seventy, the seven days each including ten, so the large ayin stands for
the light of the seven days, and the “feminine waters” raised by refining the animal soul rise up to it.

likuteitorah.com/likkutei-torah/bechukosai/3/ 9
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And this is “And you shall love Havayah your G-d”: et [comes] to include the secondary, etc., so as
to be in the level of love; and [to be] secondary and nullified to the Name Havayah (see what is writ-
ten on the verse “And you shall know this day”), and to be included in the One.
In “And you shall love Havayah your G-d,” the word et includes what is secondary to it (for this way of read-
ing et the Kehot note points to Eruvin 4b and Sukkah 6a): one becomes secondary and nullified to G-d’s
Name and is included in the One. In Likkutei Torah, Va’eschanan (“And you shall know this day”), the Alter

Rebbe explains that “love et” means drawing love and joy into et, the secondary, which is awe and self-
nullification.
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“With all your heart” is the level of the animal soul, the quarter|-log]| of blood in the heart, etc.;
“and with all your soul” is the level of the intellectual soul, the level of the tzelem that joins, men-
tioned above. And when they are transformed and refined, he will come to the level of “and with all
your might” (me’odecha), “very” (me’od), without limit, as it is written, “Behold, My servant shall

be wise; he shall be exalted and lifted up and very high.”

“With all your heart” refers to the animal soul, centered in the blood of the heart; “with all your soul” refers
to the intellectual soul, the tzelem that joins the two. When both are transformed and refined, one reaches
“with all your might,” me’od, “very,” a love without limit, the “very high” of Isaiah’s verse on G-d’s servant.
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It is for the sake of this that the G-dly soul descended below.

It is for this love beyond limit that the G-dly soul descended into the body.
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For before, it was in the level of limit and number, since the souls of Israel were drawn from the
level of Z’eir Anpin and Nukva of the World of Tikkun, in the level of a vessel, etc., as it is written,

“As Havayah lives, before Whom I have stood,” etc.

Before its descent the soul was limited and counted, for the souls of Israel come from Z’eir Anpin and Nukva
of the World of Tikkun, which are vessels; it was “standing” before G-d, in the words Eliyahu and Elisha used
in their oath, “As Havayah lives, before Whom I have stood.” In Likkutei Torah, Sh’lach, the Alter Rebbe ex-
plains that before coming into this world the soul is “standing,” its love limited like an angel’s, and through
the mitzvos here it gains “walking.”
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Whereas after its descent, [in] the level of the tzelem, to refine, etc., to subdue, etc., “with all your
heart and with all your soul,” it can through this attain the love from the level of the Infinite Light,
the level of “with all your might,” which is from the World of Tohu.

After its descent, as the tzelem that refines and subdues the animal soul with “all your heart and all your
soul,” the soul can attain love from the Infinite Light itself, “with all your might,” a love from the World of
Tohu.
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And although this cannot be in the level of a body and a vessel, nevertheless a radiance of it can be

every day; and “in their death,” after everything has been refined, “they see,” etc.

Such love cannot be fully present in a body, but a glimmer of it is possible every day, and after death, when

all has been refined, the soul sees.

1 990° K7 WK "1 PRIW° 713 7901 7157 1N

And this is [the meaning of] “The number of the children of Israel shall be,” etc., “which cannot be

counted,” etc.

This is the meaning of Hoshea’s promise that Israel’s “number” will be beyond counting: from limit and
number to what has no limit.

likuteitorah.com/likkutei-torah/bechukosai/3/ 11
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Two engravings of the animal soul
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2. But before the Shema, the level of the love mentioned above, there must be the Pesukei
DeZimrah (“verses of song”).

Section 2 of this discourse: before the love of the Shema comes Pesukei DeZimrah, the psalms of praise in
the morning prayers.
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And this is [the meaning of] “If you walk in My statutes (bechukosai)”: two engravings (chakikos).
Just as a vessel needs engraving from outside and from inside, so too the vessel of the animal soul
needs these two engravings, so that afterward there can be the level of “you will walk,” which is the
level of love, to be included in the One, as it is written, “going on and journeying toward the south.”
The plural “My statutes” (chukosai, from chok, something engraved) is read as two engravings (chakikos), as
avessel is engraved both outside and inside. The animal soul is such a vessel and needs both before it can

“walk,” that is, love G-d and be included in the One, like Avraham “going on and journeying toward the
south.”
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The matter of the engraving from outside is through the Pesukei DeZimrah, a term from “cutting
down (zemir) the tyrants”: that is, through contemplating the greatness of the Infinite One (Ein
Sof), blessed be He, in the Pesukei DeZimrah, he prunes and cuts off the level of evil, so that the
level of G-dly love can spread through his soul.

The outer engraving is Pesukei DeZimrah, read from zemir, “cutting down” (in the verse it can also mean

“song”), as in “the zemir of the tyrants”: contemplating G-d’s greatness in these psalms prunes away the
evil, so that G-dly love can spread through the soul.

likuteitorah.com/likkutei-torah/bechukosai/3/ 12
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For the arousal from the contemplation mentioned above is not yet the level of love, only the level

of being moved by G-dliness, so that the evil will be separated,

The feeling stirred by this contemplation is not yet love. It is only being moved by G-dliness, enough to sepa-
rate the evil from the good.
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as it is written, “The exaltation of G-d is in their throat, and a two-edged sword in their hand”: that

is, through the level of contemplating His exaltation, blessed be He, the evil is separated.

As the psalm says, “The exaltation of G-d is in their throat, and a two-edged sword in their hand”: contem-
plating G-d’s exaltation is the sword that cuts the evil away.
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Therefore the obligation of Pesukei DeZimrah is not mentioned in the Mishnah, only “two before

it,” etc., for they did not need this every day, etc.

That is why the Mishnah mentions only the two blessings before the Shema and not Pesukei DeZimrah: in

the Mishnah’s time people did not need this preparation every day.
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And this is the engraving from outside. The engraving from inside is through the practical mitzvos
that are in the level of a chukah (statute), such as the red heifer, tzitzis and tefillin, which have no

rationale or reason at all.

The inner engraving is done through practical mitzvos that are chukim, statutes beyond reason, such as the
red heifer, tzitzis and tefillin.

likuteitorah.com/likkutei-torah/bechukosai/3/ 13
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That is because the root of the mitzvos is from the level of Keser (the Crown). For “the Torah issues
from Chochmah (wisdom),” but their root is from Keser: the six hundred and thirteen mitzvos of
the Torah and the seven mitzvos of the Rabbis, the numerical value of six hundred and twenty [, the
value of Keser].

This is because the root of the mitzvos is in Keser, above reason. The Torah issues from Chochmah, but the
mitzvos are rooted in Keser: 613 from the Torah and seven from the Rabbis make 620, the value of q1n3.
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But in each Sefirah there is the level of a full stature (komah), such as Chochmah of Chochmabh;
and likewise in Keser there is the level of mitzvos drawn from the Chochmah of Keser, which is
clothed in the Chochmah of Atzilus (Emanation) and afterward in Beriah (Creation), so that below
too there can be a reason for this mitzvah.

Each Sefirah contains a full set of all the levels, such as Chochmah of Chochmah. So Keser too has mitzvos

that come from its Chochmah, clothed in the Chochmah of Atzilus and then in Beriah, which is why such a
mitzvah can have a reason that is understood below.
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And there are mitzvos drawn from Keser (the Crown) of Keser, and these are the chukim (statutes),

”»

which are only the level of will (ratzon), and it is called “the Will of wills,” etc. Through these

mitzvos, whose root is very lofty, there can be an engraving from inside in the animal soul,

Other mitzvos come from the Keser of Keser: the chukim, pure expressions of divine will, called “the Will of

wills.” Because their root is so lofty, they can engrave the animal soul from within.
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as it is written, “And I will pass through the land of Egypt”: “I, and not an angel”; because they were

in the depths of the kelipos (husks), specifically “I,” a very high level, was needed.

This is like the Exodus: “I will pass through the land of Egypt,” which the Haggadah reads as “I, and not an
angel” (the Kehot note says the Zohar, Part I, 117a, brings and explains it). Israel was sunk in the depths of
the kelipos, so only the very highest level, G-d Himself, could reach them.

likuteitorah.com/likkutei-torah/bechukosai/3/ 14
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So too, for there to be an engraving in the animal soul, so that he will have the level of love, for his
soul to be included in the One, it is through the mitzvos mentioned above. (See what is written in
the discourse beginning “And now, let the strength be great, please.”)
In the same way, only these lofty mitzvos can engrave the animal soul deeply enough for it to love G-d and be
included in the One. In Likkutei Torah, Sh’lach (“And now, let the strength be great”), the Alter Rebbe ex-

plains that the mitzvos become the soul’s garments and give the soul, which before its descent could only
“stand,” the power to “walk.”
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This is [the meaning of] “a well that princes dug”: the level of the Yesod (foundation) of Nukva. In
order that in the level of Nukva there be the level of Yesod, connection with G-dliness, through the
arousal mentioned above, digging is needed, for without this his heart is sealed, like a virgin
The verse “awell that princes dug” alludes to this. The well is the Yesod of Nukva, the soul’s capacity for con-
nection with G-d; it must be dug open, for otherwise the heart remains sealed, “like a virgin,” in the
Talmud’s phrase. In Likkutei Torah, Matos, the Alter Rebbe explains that before the union Malchus is called

besulah, from a word meaning “sealed,” and that digging the well means making a vessel to receive what is
drawn from above.
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(see what is written about this on “For the fragrance of your oils,” regarding “therefore the maidens
love you”; and see what is written in the discourse beginning “The eyes of all,” and in the discourse
beginning “None shall miscarry or be barren”). And with what is the digging done? “With the me-
chokek (engraver),” the level of engraving mentioned above, which is the level of the mitzvos men-
tioned above.
The parenthesis cites other discourses on this theme; in Shir HaShirim the sealed heart is one not yet moved
to love and awe by contemplating the revealed world. The digging is done “with the mechokek”: plainly a

ruler’s staff, but mechokek is from the same root as chakikah, engraving, so it means the mitzvos that are
chukim.
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But even so, their spreading forth is at the level of Chochmah (wisdom), through Moshe (see what
is written in Parshas Chukas on the verse “with the mechokek,” etc.), for even the red heifer was

told through Moshe, etc.; and of this it is said, “I said, I will become wise,” etc.

Even these mitzvos beyond reason are conveyed through Chochmah, through Moshe; even the red heifer
was taught through Moshe. Of this the verse says, “I said, I will become wise,” which the Sages apply to the
red heifer.
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This is [the meaning of| “If you walk in My statutes,” which our Sages, of blessed memory, ex-
pounded, “Would that you walk in My statutes”: that is, for there to be the level of walking, which is

the level of love, and to be included in the One, the two engravings mentioned above are needed.

So “If you walk in My statutes,” which the Sages read as a plea, “Would that you walk” (the Talmud, Avodah
Zarah 5a, likewise says that “if” here is the language of entreaty), means: for the soul to walk, to love and be
included in the One, it needs both engravings, outer and inner.
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For without this it is impossible for him to have the level of love, since he is bound in the body and
the animal soul, as in the parable of one who is bound in chains, who cannot walk unless the chains

are broken.

Without them love is impossible, for the soul is bound within the body and the animal soul, like a prisoner in
chains who cannot walk until the chains are broken.
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Mitzvos as a lamp, Torah as rain
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3. But the essence of the walking is for his soul to be included in the One, to cleave to Him. And
how is this possible? For this it says, “and keep My commandments,” “Who has sanctified us with
His commandments,” etc., as is explained elsewhere.

Section 3: the essence of walking is cleaving to G-d, the soul included in the One. How can a person achieve

this? Through “and keep My commandments,” as the blessing says, “Who has sanctified us with His
commandments.”
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This is [the meaning of] “and keep My commandments”: through the mitzvos the level of the
Infinite Light (Or Ein Sof), the level of Atik, is kept.

The mitzvos “keep” the Infinite Light, the level of Atik: tishmeru means both to observe and to guard,
preserve.
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This is [the meaning of| “a mitzvah is a lamp”: like a lamp, which keeps the oil and the light, so too
the mitzvah keeps the level of the Infinite Light (see what is written in the discourse beginning
“And behold, a menorah all of gold,” and in the discourse beginning “When you hearken to the
voice,” regarding “to keep all His commandments”).
That is why Scripture calls a mitzvah a lamp: as a lamp holds the oil and the flame, the mitzvah holds the
Infinite Light. In Likkutei Torah, Beha’aloscha, the Alter Rebbe explains that the souls are the lamp’s vessel

and the mitzvos its oil and wick, through which the light of Torah shines; in Re’eh he adds that this “keeping”
means the light does not withdraw to its root, which is done specifically through the vessels.
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And concerning this it says, “and do them” (osam): it is written atem (“you”). That is: this is truly
the level of “doing,” for the souls of Israel make and compel, as it were, the drawing down of the
Infinite Light into the vessels; and it is from the expression “Greater is the one who causes the do-
ing,” etc.
The verse continues “and do them” (osam), written without a vav so that it can be read atem, “you”: the
Midrash reads it as though you made yourselves, and the Zohar as though you made Me. This is real “doing”:

through the mitzvos the souls of Israel, as it were, compel the drawing of the Infinite Light into the vessels,
as in “Greater is the one who causes the doing than the doer.”
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Therefore every deed is called by the term asiyah (“doing”), meaning a term of compulsion. For
when the intellect spreads into the deed that one does, this is a compulsion as regards the intellect,
that it descend and be drawn into action;

Asiyah, doing, implies compulsion (as in a get me’useh, a compelled divorce, the Kehot note adds from the

Rebbe Rayatz). When intellect is carried into action, it is forced down into something below its own nature.
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so too in the doing of a mitzvah, through which the Infinite Light, blessed be He, which is removed
and separate from the order of the chain of descent (hishtalshelus), is drawn down and rests in the

vessels of Z’eir Anpin; therefore this level is called by the name asiyah.

So too with a mitzvah: the Infinite Light, which is “removed” (ne’etak, the root of Atik) from the chain of
worlds, is drawn down to rest in the vessels of Z’eir Anpin. That is why this is called “doing.”
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(See what is written in the discourse beginning “To understand the matter of ‘leaping over the
mountains,’” regarding why the mitzvos are called “the 248 limbs of the King,” etc.; see there. And
see what is written on the verse “On the eighth day, an assembly,” on the meaning of “which You
swore to our fathers from days of old.”)
The parenthesis refers to the discourse on “leaping over the mountains,” which explains why the mitzvos are
called “the 248 limbs of the King,” and to the discourse on Shemini Atzeres, which explains “which You

swore to our fathers from days of old” as G-d’s promise beyond the order of His wisdom, drawn from the

“days of old” above the chain of worlds.
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This is [the meaning of] “and do them (osam)”: “you” (atem), etc. “And I will give your rains in

9,

their season”: “your rains” is the Torah, as it is written, “My teaching shall drop like the rain.”

The next verse, “And I will give your rains in their season,” refers to the Torah, which Moshe compared to
rain: “My teaching shall drop like the rain.”
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Now, rains descend with Gevurah (might), and of the Torah our Sages said that it was given with five
voices. That is: five chassadim (kindnesses) that make grow, and they are the level of the five ge-

vuros of Abba that become the level of the chassadim of Imma.

Rain falls through Gevurah, and the Torah was given with five voices. These five voices are five chassadim,
kindnesses that make things grow, which began as the five gevuros of Abba and became the chassadim of
Imma.
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That is: Moshe heard the whole Torah in one voice, as it is written, “and G-d answered him with a
voice,” because Moshe was from the level of the light of Abba itself.

Moshe heard the whole Torah in a single voice, as in “G-d answered him with a voice,” because his soul came
from the light of Abba itself.
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But Israel were not able to receive [it], and it was divided, through the five gevuros of Abba, into the
level of five voices.

Israel could not receive it that way, so through the five gevuros of Abba the one voice was divided into five.
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And this is “The stream (peleg) of Elokim is full of water.” That is: what was divided off (nispaleg)
from the level of Elokim, the level of the five gevuros, is “full of water”: in truth they are chassadim,
which they are able to receive.

This is “the stream (peleg) of Elokim is full of water”: plainly, the channel of rain with which G-d waters the

earth, but peleg also means division. What was divided off from Elokim, the five gevuros, is “full of water”:
in truth it is chassadim, kindness in a form the people could receive.

NP PO mine 1% o O cnnD THEIT CMT TR nwyl BPIn 77N Pna 03%nwa U3
("2 ow] 172 NI°M32 1% 19120 PART 7N T 0T DTAnRT 17900 902 %Y 20X 2 wnia
N°Man wean 1NN

And through “your rains,” the level of the Torah mentioned above, there comes about “The voice of
my Beloved knocks: Open to me,” so that his heart will be open, so that there can be in his soul the
level of love, through the level of the Torah that makes grow. And from this comes “and the land
shall give its produce,” that is, the level of Ban, which has been refined from the animal soul
Through the Torah, the “rains,” comes “The voice of my Beloved knocks: Open to me”: the heart opens so

that love can grow in the soul. The result is “the land shall give its produce,” the Name Ban refined from the
animal soul.

19 AR RO QWA 0N °PI TINTY HR NIY° 223 70w MR 1772 R Ty RIT)
21953 DR DRYIN PANTAW MRIRn

(and this is along the lines of what is written in the discourse beginning “Give ear, O heavens,” re-
garding “My teaching shall drop like the rain”: that the Torah is called rain and showers, which
bring out the power of growth in the earth from concealment into revelation,

The discourse on Ha’azinu explains that Torah is called rain because, like rain, it brings the earth’s hidden

power of growth into the open. There the Alter Rebbe says that through Torah study that leads to action a
person gains the strength to say “And you shall love.”
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that is, for the growth to be the level of love “with all your might,” etc.; see there at length. And this
is [why] ve’ahavta (“and you shall love”) has the numerical value of twice or (“light”): that is, one
level of light is “light is sown for the righteous,” and the second is the level of the growth, “with all
your might”).
That growth is love “with all your might.” The word ve’ahavta, “and you shall love,” equals twice or, “light” (2
x 207 = 414): one light is “light is sown for the righteous,” and the other is the growth, love “with all your

might.” Tanya (end of chapter 43) makes the same point: the soul is first lit with the light of Torah and
mitzvos, and afterward the light of love shines on it.
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And afterward, “and the tree of the field shall give its fruit” (see the Zohar, Parshas Bereishis, end
of folio 37b, and the Mikdash Melech there), which is the level of the masculine waters (mayin
duchrin) from the G-dly soul.

Then comes “the tree of the field shall give its fruit,” the masculine waters from the G-dly soul. The Zohar

and the Mikdash Melech are cited for this.
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As with the earth: the earth raises the feminine waters (mayin nukvin), and the rain that makes
grow is the level of the masculine waters, as it is written, “as the rain and the snow come down

from heaven.” So too, through the union of Mah and Ban mentioned above, “it shall give its fruit.”

As in nature the earth sends up its “feminine waters” and the rain descends as “masculine waters,” so the
union of Mah and Ban makes the tree “give its fruit.”
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That is, there will be revealed the level of “the good that is hidden within it,” that is, the two hun-
dred and eighty-eight sparks that are in it; only it is hidden and clothed, “the wicked surrounds the
righteous”; whereas when it is refined and transformed, the light mentioned above is revealed, so
that “awoman of valor [is] the crown of her husband,” the level that is above the Tikkun, Sag of Sag.
The fruit is the good hidden within, the 288 sparks of holiness that fell in the shattering, now concealed, as
“the wicked surrounds (machtir) the righteous”; machtir is from the same root as keser, “crown.” When they

are refined and transformed, their light is revealed, “a woman of valor, the crown of her husband,” a level
above the Tikkun, Sag of Sag.
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And this is [the meaning of] “and it shall succeed in that for which I sent it,” to refine the refine-
ments, through “My word that goes out of My mouth,” specifically. For whoever engages in Torah,
the Holy One, blessed be He, sits and studies opposite him, etc.

This is the meaning of “it shall succeed in that for which I sent it”: the refining is done specifically through

Torah, “My word that goes out of My mouth,” for when a person studies Torah, the Holy One, blessed be He,
sits and studies opposite him.
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IN ONE'S AVODAH

Before the love of the Shema, a person should contemplate G-d’s greatness in Pesukei DeZimrah until his

animal soul is stirred and its evil cut away, and he should do the mitzvos, above all the chukim that have no

reason, which engrave it from within and open the sealed heart. Loving G-d “with all your heart and with all

your soul,” with both the animal soul and the tzelem, he can reach each day a glimmer of the love “with all

your might.” His Torah study is the rain that makes that love grow, for whoever studies Torah, G-d sits and

studies opposite him.

QUESTIONS FOR DISCUSSION

1.

Why does the refinement of the animal soul need the tzelem, the intellectual soul from nogah, between it
and the G-dly soul?

. Moshe’s love was utter self-nullification, yet he could not see G-d “and live.” What does it mean that his

love came through avessel, and how can one in a body have even a glimmer of “very”?

. Why must the animal soul be engraved both from outside and from inside, and why is the arousal of

Pesukei DeZimrah “not yet love”?

Why can the chukim, which have no reason, engrave the animal soul from within, and why does the maa-
mar stress that even the red heifer was told through Moshe?

. How do the land’s produce and the tree’s fruit describe the union of the animal soul and the G-dly soul

through the Torah?

likuteitorah.com/likkutei-torah/bechukosai/3/ 23
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Smpna o

The note says that another transcript of this discourse is
printed there, as an explanation of the maamar “If you
walk in My statutes” printed in the same volume, with a
further explanation later in the volume.
KEHOT'S NOTE
"MPINa OR 777 DY IR°2 7IN2) VYR Y 10PN nmU02 NANR Anan
2-RIP" N”MIR O3 ORI .(MXP Y QW 7011 9IX°2 AR .20p °Y QW 027IN
19Ny

19%n snIpra aR

G-d’s promise at the opening of Bechukosai: “If you walk
in My statutes and keep My commandments and do
them,” the blessings follow. The maamar reads “walk” as
love, and “statutes” (chukos) as engravings.
Leviticus 26:3%2:173 XRIp"
:ONR QNP1 1Y NiznTXY 19%n "npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7D yw) nrya
After noting that “Sha’ar 25” follows the Shklov printing of
5560 (Sha’ar 26 in current editions), the note says Or
HaTorah on Ki Sisa copies this passage, and lists other
places in Or HaTorah on the tzelem.
KEHOT'S NOTE
T2°Y RWN D °D NUMIRD KT 7D W 1019 o”pn 11&'??!27 01872

92722 0”MR K17 A7 R-770 DOWRI2 NPMIR O3 IR LIRON ponynw
LOWIR Y M0 L2NWAR Y 1-770

UYL NNTARD BREN 1Y

The gate on the tzelem opens, “The matter of the tzelem,
in truth, as it seems to my humble opinion,” and explains
that the soul’s forms cannot be clothed in the body except
through the tzelem. The discourse cites it as Sha’ar 25, fol-
lowing the Shklov printing; the Kehot note gives Sha’ar 26
in current editions.
Sefer Etz Chaim 26:2'2:1"5 0*°1 vy
YN 1P SYTPD RO R 73T 170 WIN I 1KY O ...
PR KT 1°1m9%3 KT R KRDR 1722 719K IR RDOT R2ODW ITOKT
RI77 927 7R0M Y7 1309310 IRAD 929m) WNIPN 13T RN
R213M LI MAN? KPVI2 730 770 RIITM MDY PIRT KRR
»Man 0 MR 02957 >Na 95 50 y711%°3y 1 oy 1°1y RN
021y NR>M27 0171 O 9321 19721 KPw N2 1R v 0°09nT TR
IX 772079 179RA°wY 0°37 0211772 AR 0277200 1ITwn NXCA TY
T iaRakbiel 7 hial /Al 55 195°w 7Y PPMIRW 07N MW K2
Sefer Etz Chaim (Public Domain)

likuteitorah.com/likkutei-torah/bechukosai/3/

M2TA7 N2 DR 7772

There the Alter Rebbe describes how contemplation in
prayer leads to self-sacrifice in the Shema and to loving
G-d “with all your heart,” with both inclinations, so that
even the desiring power of the animal soul, which longs
for physical pleasures, is turned toward G-d.
KEHOT'S NOTE
79K 2,10 X1 n7pY

97910 27IPR A PN L L IR IR 9annn nvkown wol

According to the note, Or HaTorah discusses the intellec-
tual soul there in the name of the Moreh Nevuchim, part I,
chapter 1.
KEHOT'S NOTE
nnp Yy 7R 552 191K .K”D RPN 3700 DW2 VWK Y 11910 NUTIRA
™2 RIT R”TIT 7IN07 IROW 717 Y0 R-27YN M”02 ARM .15’}{1
oW X)) Inw1aw mp'vxn v il mp‘mb ANYIT "yawI "nxy 11890
OIRM M2 WO 7172 1M 7333w 2907 N3 1 1Pown wen [17 Y0
WY 1322 57NRY 1Mna PYaNaTY T N7173 973 WK 2owa 20w

YT A aonon

G-d laments through Yirmeyahu over His people: “They
are wise to do evil, but to do good they do not know.” The
verse shows that the intellectual soul, from nogah, can
turn either way.
Jeremiah 4:22275:717°107°
D20 RN 0°3321 K91 AR 0°920 0712 Y77 KD NIk "ny PR 03
AP KD 20771 Y77 nn
For My people is foolish, They know Me not; They are sottish
children, And they have no understanding; They are wise to

do evil, But to do good they have no knowledge.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22,7 7N

PARAGRAPH 2

8

Qm2 1P nw "

From Moshe’s prayer (Psalm 90): “The days of our years,
in them, are seventy years.” Plainly a lament on the short-
ness of life; the Alter Rebbe reads the seventy years as the
time given to each person for refinement.

Psalms 90:10»:’% 0°21n

1y DITY) MY DI N33 OX) MY DIV 3 1w
:TIBYI WO 13703 1IN

The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,3 0°%0n
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10

"

12

13

14

TR MY Inw

From Moshe’s prayer: “You have set our iniquities before
You, our hidden things in the light of Your countenance”:
plainly, what we do in secret lies open before G-d. The
Alter Rebbe reads it as the transformation of sins, so that
they stand “before You.” (context: Steinsaltz Tanakh)

Psalms 90:8'1:’x 0°2°1n

38 IR APy TTN? 1Ny AY
Thou hast set our iniquities before Thee, Our secret sins in
the light of Thy countenance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 0%%nn

1”ya NNDOKX Q2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1P°NN w121 .R”DI0 R”NIV "W T WIIT 710 1RO 11D vy 27
.[5] .>"pD

1”2°°M2 7720w

the passage shares nothing with the note
KEHOT'S NOTE
1911 7120 3 DY 50 MIRY2 710 WA Y L7 370 [T,3] 1annRIa P”?Y
A2 1Ay (172091 71770 WA VY L(T7Y0 ) 1% D By (7Y v ,nn)
[3] .(2,10) own (2 ,T0)

2”0 1122 Ko 77°awn

The note refers to the sources listed there for the shatter-
ing in the Name Sag.
KEHOT'S NOTE
.m°pn Y9 N1PwID-T7TTR NRN™A 10117 R7

710 30 195

David on a corrupt generation: “Every one has turned
aside (sag); together they have become foul.” The word sag
hints at the Name Sag, where the shattering of the vessels
took place.

Psalms 53:4'7:3”1 0°2°1Nn
TIARTD2 1K 230770y 1R PRI 1707 20§92
Every one of them is unclean, they are together become im-

pure; There is none that doeth good, no, not one.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,310°%0n

:”wy n”N
Shlomo’s proverb: “A woman of valor is the crown of her

husband.” In the Time to Come the refined Ban, the femi-
nine, will rise to be the crown.

Proverbs 12:4'7:17 "7wn
KEHOT'S NOTE
7,005
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PARAGRAPH 3

15

16

17

18

nInn

Moshe and Aharon to the complaining people: “and what
(mah) are we, that you complain against us?” The word
mah is read as the Name Mah and as Moshe’s utter self-
nullification.

Exodus 16:71:1"0 mnw

5D 1 NN nTvY n;’n‘s‘;n'ng w3 °n 7923°NK DN°RTY P
2199y 190

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

11,10 mnw

R RS0 R7OP 7°8P
There the pulse in the hand is traced to the “back” of
Abba: 184 and 161 equal Moshe, and 161 is the Name Ehe-
yeh spelled with yuds, the inner dimension of Binah, in
which the back of Abba is clothed.

Exodus 2:107:’2 mnw

ARRA YR N XIPM 122 API7 AYIRTN2? NRIM 1200 YT
AND7YR 0MITN "3

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

JT,10TIpR 2oy AR L2 minw (URAD) n7ph aRn

1AW° %IN 27y

On “The voice of my Beloved knocks (dofek),” the Alter
Rebbe explains that the inner flow from above is the
Torah, from the mochin of Abba and Imma, while the out-
er flow comes from the “back” of Abba, like the pulse
(dofek) in the wrist: the letters of P27 are those of 184
(782p), the count of the back of the Name Av.
KEHOT'S NOTE
2,19 wrnw nmpo

W% "IN

The beloved says, “I am asleep, but my heart is awake; the
voice of my Beloved knocks.” The verse opens the dis-
course cited here on the pulse and the “back” of Abba.

Song of Songs 5:2°2:’71 0*°w W

*nan "N *n2y NN *Pnne pait M1t Pip Y 2% M v
272 70707 "MIRY PYRRI URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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20

21

22

SND2 D°awn 7772

There “The heavens are My throne” is read of the Torah:
as sitting lowers a man’s head, so in the Torah G-d’s will
and wisdom descend into physical matters such as tefillin,
tzitzis, charity and offerings; and the Torah is first drawn
to Moshe.
KEHOT'S NOTE
Y w1 R RN

SND2 DonRwn

G-d through Isaiah: “The heavens are My throne and the
earth is My footstool.” The verse opens Torah Ohr’s first
discourse, on the Torah as G-d’s “throne.”
Isaiah 66:1°R:1"0 Wyw°
213N MWK M3 MUK X 0T PINT) KO3 DUwn M K 1
PNMIN DipR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N ynbw *om niPan

Among things that are a lesser likeness of a higher one
(sleep of death, a dream of prophecy, Shabbos of the World
to Come), the Midrash says that Torah is “the fallen fruit of
the Chochmah Above.” The Alter Rebbe reads it as what
flows from Abba into the attributes.

Bereshit Rabbah 17:57:1 127 n°wx"2
mA 1 oo%hy 703 %3 :(L:vI 7°YW°) 2°N2T ,MYY 5w TN AN ...
- NP7 09211 277 MP 7YPw ANR PRRY 92 K%M 037 .AnTIN
AK °27 .N3W - K37 09N NP2 ;bR - R NP v
o0 NP1 50 AR - 19y Bw IR ND213 NN MY AP0
17N - 79yn v
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

o] e (T ,N5) R85 P”?Sﬂ 1,197

?°NY . . NAN Nt

The note refers here for the teaching that the inner dimen-
sion of Abba is the inner dimension of Atik.

KEHOT'S NOTE
13779 RW1 DMK LAAYNA 49 °Y WUN 2700 .A0NN Y 770pN 17N IR7
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The words here quote Deuteronomy 16:14; the passage is
shown below.

Deuteronomy 16:147°:1"t 0°127
DINITY BT NP ANRRY TN AN WD NN 7302 0nwn

And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

(77,1 0°927) Tan2 nnnRws wrnd

A1y *°n2 K17 naw

Isaiah on keeping Shabbos: “and you call the Shabbos a
delight.” The Kehot note cites this verse for Shabbos as de-
light (Kehot: Isaiah 58:10).
Isaiah 58:13x™:n717°yw°
Ny naw? nxIR) "wTR oP2 39N Niy 731 nawn UnOX
937137 T3P0 NERD PV ALY 7201 T390 7 TR
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.(°,M37yw) 1y NawL NRIPY wUnd

WP TN

From the Song at the Sea: “Who is like You... glorious in
holiness?” The phrase describes the delight of Shabbos, a
level above the joy of Yom Tov.

Exodus 15:118™:170 mnw

:N?Q ny n"vmj N9 W2 9TRI ONI R DY?},{; 1on0™n
Who is like unto Thee, O L-RD, among the mighty? Who is
like unto Thee, glorious in holiness, Fearful in praises, do-
ing wonders?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X7 Mnw

o732 PR
The Zohar on Emor says that holiness (kodesh) is “a thing
in itself,” from which the rest derive, and that Shabbos is
crowned with Abba and Imma and adds holiness to its holi-
ness. The text cites folio 94a; on Sefaria’s division of the
folios the words are on 94b. The Alter Rebbe compares
Moshe’s love and awe to it.

Zohar, Emor 24:111-25:123275p:1172-X>P:7”2 717K |71 1090

97122 NNR N1°IK97

Moshe’s request, after the golden calf: “Show me, please,
Your glory”: plainly, to know G-d more deeply than ever

26
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28

29
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31

before. The Alter Rebbe reads it as a wish to see the
Infinite One not through a vessel. (context: Steinsaltz
Tanakh)
Exodus 33:1817>:3”% mnw
:77297NK R %IRTT RN
And he said: ‘Show me, I pray Thee, Thy glory.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,30 mnw

95 a3 KDY

According to the note, Or HaTorah explains “not through a
vessel” as not through being clothed in Z’eir Anpin, but in
the higher Chochmah.
KEHOT'S NOTE
R°IN2°Y .72 K73 K712 1Mwadnn 27y Kow 971 K20y Rwn °5 n7MRa
LYY X789 MR IR LU 100D

MY DTN 2INT° K7 0D

“You cannot see My face, for man shall not see Me and
live.” The Sages read it as saying that the living do not see,
but the dead do.
Exodus 33:20°3:3"% mnw
M1 DR *IRTPRY 22 °I8-NK 1R 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,35 mnw

TONIT K 11913

There the Alter Rebbe explains the Sages’ “in their lifetime
they do not see, but in their death they see”: while the soul
is clothed in the body, the body hides G-d so that the world
seems a thing in its own right; when the soul leaves the
body it sees that His essence is unchanged and nothing
can conceal Him.
KEHOT'S NOTE
[5] 7w (3 ,19) 2°y5 L300 77 Tea

o%n '|N'?7: 1 210 WATNR2 RNORTN
On “And behold, it was very good,” Rabbi Shmuel bar

Yitzchak reads “very good” as the angel of life and also as
the angel of death. The Alter Rebbe divides it: “good” is
the angel of life, “very” the angel of death, the limitless
level grasped after death.
Bereshit Rabbah 9:10:°t 7127 n°wR12
2V 73T .00 IR T LIRD 2D 137 A% 92 PRI 021 ek
,TomD KPR I2RAANR TRD 290 N7 IRDD 731 .Mmnn RPR 11, IR
.20 93 X9M "Mnnan 077 0°15M , 0O MR DX TN 1TIY0 Twyw
RITW *7 997,17 299" DOR P10 DR 71211 PIR RIAW PO AnK
5301 RITW *1 93 95 .02 WK 1N 7PN DR 7721 1R DR
mxna L0 1KY o1 931,070 X1 010 0°AI0 DUwynY nizna
2117 IRDM "7 0O DwYm
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Rabbi Shmuel bar Yitzhak said: “Behold it was very good” -

this is the angel of life; “and behold it was very good” - this is

the angel of death. Is the angel of death, then, “very good”?

This is a rhetorical question. Rather, it is analogous to a king

who prepared a feast, invited the guests and brought before

them a serving dish filled with all kinds of delicacies. He

said: ‘Anyone who eats and blesses the king, let him eat and

enjoy himself, but anyone who eats and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)

Zohar I, 14ax ,7° X”m

KEHOT'S NOTE

LJP) M LMY 1 [ NPwRI2 vIPRY LR LT R L LD 7 IRT
51y

oM PRSIy
Isaiah’s promise to one who cares for the hungry: “and He
will strengthen your bones” (or: set your limbs free). The
verse is read as the body’s renewal at the Resurrection.
(context: Steinsaltz Tanakh)

Isaiah 58:11x™:1”171°yWw°

M7 139 [ TR PONEY) TYD1 NNSNE YI0M TR T )
R 1:@;3')&"? WX 071 RXINDI

And the L-RD will guide thee continually, And satisfy thy

soul in drought, And make strong thy bones; And thou shalt

be like a watered garden, And like a spring of water, whose

waters fail not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X%, YW

NPT XDV

The note refers to the discourse on “My head is filled with
dew,” which explains the dew of crystal as one of the seven
tikkunim of the Gulgalta, and to other places in Likkutei
Torah on this dew.
KEHOT'S NOTE
(7 ,9) Do X901 °wRIY 270y WU Y1 .(2,79P) DY L(R ,bR) MY
Y7 Y ORI WINT) IR [19P°] Y73 .RNDA3T 02170 M RIY °N
.[5] .(37¥1,0) Npn prRYY WY A7yRna

N7 KDY

The Idra Rabba describes the dew that drips from the skull
(Gulgalta) of Atik, white like crystal (bedolcha), with which
the dead will be revived, and cites “a dew of lights is your

”

dew.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT 2717 720

%Y MR Y

Isaiah’s song of the Resurrection: “Your dead shall live...
for a dew of lights is your dew.” The dew that revives the
dead will let the body see the Infinite Light.

Isaiah 26:19v°:12 1oYW
jghs! Z'I’;?I_D iR ’?!_D %298y ’;;‘W‘ 11371 1%°2 1ImPY ’n?;; on e
2780 D°XE"
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Thy dead shall live, my dead bodies shall arise— Awake and
sing, ye that dwell in the dust— For Thy dew is as the dew of

light, And the earth shall bring to life the shades.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,10 MY

36 07N TN N2 2w

According to the note, Or HaTorah adds that the body will
grasp the Infinite Light as it is, not through a vessel, which

is why the verse says specifically “a dew of lights.”
KEHOT'S NOTE

LRPYT MR PV ,7P0 27y RPW RITW 11D 10w Rwn D N7MN3

37 DOR°1 NYaW XD

The prophet’s vision of the redemption: “And the light of
the moon shall be like the light of the sun, and the light of
the sun shall be sevenfold, like the light of the seven
days.” The Alter Rebbe reads it as the light of Tohu that will

return in the Time to Come.

Isaiah 30:267175:°% 11°yw°

nyaw iR DONYIW 120 AREa IR 1907 99K 132K 1m
:RDY? IN20 MY MY 1IWNR 7 WA 02 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7y

38 M%7 N P AR

There “like the light of the seven days” is explained with
the Midrash as the light G-d created at first and hid in Gan

Eden.
KEHOT’'S NOTE

2,080 yb

39 Y8R 270 R”PRa 199N

The note says the Mikdash Melech passage is quoted in the

same discourse on Tzav.
KEHOT'S NOTE

970 °Y 3-KIP% N7TIRA AR .OW NMIpRa R

40 °N27°y QW ynw

The Zohar notes the large ayin of “Shema,” and the large
dalet of “One,” which together spell ed, witness. The Kehot

note gives it as the source for the large ayin.

Zohar III, 236b2 171 2’
KEHOT'S NOTE

2, em

a1 N7 DR N2ANY . . ynw

Moshe’s declaration: “Hear, O Israel: Havayah is our G-d,
Havayah is One.” Its ayin is written large; the Alter Rebbe

likuteitorah.com/likkutei-torah/bechukosai/3/
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reads Shema as shem and the large ayin, the light of the
seven days.

Deuteronomy 6:4°7:1 0°727
TR 1 7P 1 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1-7,10"27

TPPOR 1 NR NN

Moshe’s command: “And you shall love Havayah your G-d
with all your heart, with all your soul and with all your
might.” The Alter Rebbe assigns the heart to the animal
soul, the soul to the intellectual soul, and “might” to love
without limit.

Deuteronomy 6:5°77:"1 0°7127
STTRR™P221 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Dovn NN
Kehot’s note points to Eruvin 4b for these words.
Eruvin 4b2°7 P2y
Sukkah 6ax " 1210

KEHOT’'S NOTE
KL,1210 .2 ,7 1Py IR

D7 Ny 7Y
The note quotes the point made there: “Regarding this we
were commanded, ‘And you shall love et,” meaning that
you draw the attribute of love and joy into the level of et,
the secondary, which is the attribute of awe and self-
nullification.”
KEHOT'S NOTE
T2ART N7 JPwnRne 97195 DR NIRRT A0 1annRY .ﬂ”1|7’?
P9 IR N7 RIT DR DR NN Annem

v ny™

Moshe to Israel: “And you shall know this day and take it to
your heart that Havayah is G-d.” The verse opens the dis-
course in Va’eschanan on the word et cited here.
Deuteronomy 4:39v”%:"7 0”127
291 Pymn BRw3 DPORT KT M °3 7237778 NIwm otd pyT)
STV TR NOND PIRG
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN 71231 . . 97ay PUows man

Of G-d’s servant (Israel, or the Mashiach): “Behold, My
servant shall be wise (or: shall prosper); he shall be exalt-

28



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 3

47

ed and lifted up and very high.” “Very” is the love without
limit for whose sake the soul descended.

Isaiah 52:13x™:27117°yw°
:TR?; [ii=b)| RW;} 037? *72y ‘?’3??2 a7
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

W3,y
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“And the number of the children of Israel shall be like the
sand of the sea, which cannot be measured or counted.”
The Alter Rebbe reads it as the soul’s rise beyond limit and
number.

Hosea 2:1'x:2 yuin

DIPR3 M 1997 K2 TR WK 07 7103 PR32 190% M
PII72K 23 D77 T2 DOK "By D77 MY

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of Avram in the land of Canaan: “going on and journeying
toward the south (the Negev).” The verse illustrates the
soul’s “walking” in love.

Genesis 12:9°0:27 n>wK12
112337 ¥ioN 7327 02K yon
And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2° PwRA2

oo%omy o

From Isaiah’s song of thanks: “the zemir of the tyrants He
shall bring low.” Zemir can mean pruning or song; the
Alter Rebbe reads it as cutting down, the work of Pesukei
DeZimrah. (context: Steinsaltz Tanakh)

Isaiah 25:5°7:77"2 171°yw°

I D739 Y 3y P33 370 P390 DTN 182 370
As the heat in a dry place, Thou didst subdue the noise of
strangers; As the heat by the shadow of a cloud, the song of

the terrible ones was brought low.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 Y
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The psalm of the pious: “The exaltation of G-d is in their
throat, and a two-edged sword in their hand.” Praising
G-d’s exaltation is the sword that separates the evil.

Psalms 149:61:0"1p 0°%°11n
:077°2 N°D°8 2379M 029732 PR ninnia
Let the high praises of G-d be in their mouth, And a two-

edged sword in their hand;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.77 KR8 N1092

moap oonw

“In the morning one says two blessings before it and one
after it.” The Mishnah lists the blessings around the
Shema but does not mention Pesukei DeZimrah.

Mishnah Berakhot 1:4°7:°R n1372 miwn
DAYY 307 DAY 2N ,T7IIK? NOXY 7397 DAY 173K Y2
KU K TIRT? TR 0P 113 NOXY 199 NN 7Y
.OR? KPY KB K ,OAN? CPIRA? KW K 7897 807
:0AM? *RE7 1K , 0PN XPU)
In the morning, two benedictions are said before [the ynw]
and one after it; and in the evening, two benedictions before
and two after it, one long and one short. Where they, the
sages, have adopted the long [form] no man is authorised to
shorten [use the short form]; and where they have adopted
the short form no man is authorised to lengthen [use the
long form]. [Where they] close [with a benediction] no man
is authorised not [so] to close: and [where they do] not close
[with a benediction] ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

0717 52 OPEN 1T 81 2 KD 9D

The note refers to this maamar of the Rebbe Rashab on
why Pesukei DeZimrah was not needed every day in earli-
er times.
KEHOT'S NOTE
.1'7[7 Y 17090 1”0 IR

NP2 "nR2nan NN

The Zohar says, “The Torah issues from Chochmah.” The
Alter Rebbe contrasts this with the root of the mitzvos in
Keser.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWN A1 120

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:

29



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 3

‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of

holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

55 men 2n

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.119102 N1dn

56 NN9INT N8R 29N

Rabbi Simlai taught that 613 mitzvos were given to Moshe.
Together with the seven rabbinic mitzvos they make 620,

the value of Keser.

Makkot 23b2 3> mon

57 FERR B

The note refers to a talk of the Rebbe on the seven rab-

binic mitzvos.
KEHOT'S NOTE

.401°Y X911 W"IP2 X7

58 NpPR1°onn RNMIIN

Kehot’s note points to Zohar II, 85a for these words.

Zohar II, 85ax ,19 2”m
KEHOT'S NOTE

X ,NDOP .X,1D 2”"m

PARAGRAPH 6
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G-d tells Israel: “And I will pass through the land of Egypt
on this night.” The Haggadah reads it as G-d Himself and
not an angel, for only the highest level could reach Israel

in the depths of the kelipos.

Exodus 12:1227°:2”> minw

DTNM 07137 PIND 1992792 072M M7 77792 0713RTYIRD PAay
121X DP0DY AWYX 0780 “PPR7I21 N2ty

For I will go through the land of Egypt in that night, and will
smite all the first-born in the land of Egypt, both man and
beast; and against all the gods of Egypt I will execute judg-

ments: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

X ,TP R”M12 RN RT

61 13 N1 2780 Ny 17T

The discourse explains that the mitzvos become the soul’s

garments.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/bechukosai/3/
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Moshe’s plea after the spies: “And now, let the strength of
my L-rd be great, please.” The verse opens the discourse
to which the Alter Rebbe refers.

Numbers 14:171:7*> 72712
SRR AT IWRD *37IK 13 KIPTX 1AYY
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°9W 117981 N2

Israel’s song at the well: “A well that princes dug, that the
nobles of the people delved, with the mechokek, with their
staffs.” Plainly the mechokek is a ruler’s staff; the Alter
Rebbe reads it as engraving, the chukim, which open the
heart. (context: Steinsaltz Tanakh)
Numbers 21:1817:X”3 72712
(TN T2 TR DNIYYRI PRI DY °2T3 M2 BN 10N X2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
e RPPW 1Uya wrndy” mb 1"°%n 7,718 mun n”wb: . ,RD 9237M2
21701 K7D R Dyw WP YW 07yo21 A0 0% YW

m91N25 2N 120

There the Talmud’s “one whose heart is sealed like a vir-
gin, wine opens him” is applied to the Torah as wine: con-
templation of G-d’s kingship opens the sealed heart and
brings out its hidden love and awe.
KEHOT'S NOTE
.[9] .(7,32) KA 2w 0% 1772 .(2,2°) 272 [NO0]R [IR]A

m91N25 DN 120

The Talmud says that one accustomed to wine, even if his
heart is sealed like a virgin, wine opens him. The Alter
Rebbe uses the phrase for the heart before it is opened to
love.
Bava Batra 12b:8-9'v-"1:2 27 X7n2 X22
m7AN23 DIVY 927 1970 L1722 P31 YWY 297 7772 KT 27 NN
277 7772 X317 27 8 .2NiPN2 2352 WD RRIY Linpon 17 -
027 .R7%R TN AP 102 - VR PPM 1102 PN LRYWD Wi
29k -
William Davidson, Vocalized Aramaic (CC-BY-NC)

P o By

The note quotes the explanation there of the sealed heart:
one “who was not moved to love and awe by contemplating
the revealed world.” The passage explains that Torah is
called both wine and oil: wine opens the sealed heart and
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67

68

69

70

71

72

brings out the hidden joy, the love and awe born of con-
templating G-d’s kingship over the revealed world.
KEHOT'S NOTE
nananm °ayn M7 Syana XPw” o oRAn owY T L2 wrnw .ﬂ”1|7‘?
RPDANRT RNADY

TPanw me

The young woman’s praise of her beloved: “For the fra-
grance of your good oils... therefore the maidens love
you.” The verse opens the discourse cited here.
Song of Songs 1:3°1% 0°°wn 1w
SN NIR?Y 12729 TRY PR 1Y D210 Iy 077
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5oy 1712

In that discourse, “You open Your hand” is read like “the
Sanctuary, O L-rd, which Your hands established”: a re-
ceptacle, a vessel in Malchus, must be made to receive
what is drawn from above, for before the union the heart
is sealed like a virgin.
KEHOT'S NOTE
7,78 mvn nMph

5oy
“The eyes of all look to You.” The verse opens the dis-
course cited here.
Psalms 145:15170:771p 0°9°10
:iPY2 0POK"NX 07271011 AR 127 TUPR POy
The eyes of all wait for Thee, And Thou givest them their
food in due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TPy T9own N KD 17T

There love and awe are called son and daughter, born of
contemplation.
KEHOT’'S NOTE
X L,UY R™MN

TPy oW N Y

“None shall miscarry or be barren in your land.” The verse
opens the Torah Ohr discourse cited here.

Exodus 23:267172:175 mnw

:XPRR 7702 1BORTNK ¥R MR 77N M0N X°
None shall miscarry, nor be barren, in thy land; the number
of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TRIAN SNANN

Shlomo: “I said, I will become wise, but it is far from me.”
The Sages apply it to the red heifer, a statute beyond
reason.

Ecclesiastes 7:23172:1 noip
23 TR XM AR R A2 *1s AP
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All this have I tried by wisdom; I said: ‘I will get wisdom’; but
it was far from me.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .2 menD 979K

PARAGRAPH 7
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“To love Havayah your G-d, to walk in all His ways and to
cleave to Him.” Cleaving to G-d is the essence of the soul’s
walking.
Deuteronomy 11:222373:X”° 0°727
DINK MIEH "I WK NN MIRTPINX IR TawON 73
27T PITT222 NPPY DPRX TN 13K? Anwy?
For if ye shall diligently keep all this commandment which I
command you, to do it, to love the L-RD your G-d, to walk in
all His ways, and to cleave unto Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20 ,R°0"117

min "

“For a mitzvah is a lamp, and the Torah is light.” As a lamp
holds the oil and the flame, the mitzvah holds the Infinite
Light.
Proverbs 6:2337:1 *2wn
02 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

39 ,0%%wn

7915 2m NTAn mam Tl

Further on, that discourse explains that the mitzvos are
called lamps, “for a mitzvah is a lamp”: the souls of Israel
are the lamp’s vessel, the mitzvos its oil and wick, and the
light of Torah shines only when it takes hold of them.
KEHOT'S NOTE
S79ORY 3,47 MDY D R

919 2 NP TIm

“And behold, a menorah all of gold.” The verse opens the
discourse cited here.

Zechariah 4:2:2:7 793t

-5y [P3 AP 271 NI 73T ONPRT BRI XD 1AK 12 72K KN

“?y WX NiNg? NIPEI NPV NYIY TP 1O 1YY AwRa
TAYRT
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And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top

thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78 21pa ynwn °o 1T

There the Torah is the keeping of the “lamp of mitzvah,”
and the “keeping” means that the light should not with-
draw to its root, which is accomplished specifically

through the vessels.
KEHOT'S NOTE

3,30 IR D nMph

79 Sipa ynwn %

“When you hearken to the voice of Havayah your G-d, to
keep all His commandments.” The verse opens the dis-

course cited for the keeping of the mitzvos.

Deuteronomy 13:190°:2 0°127

DT T 720 WK PRIIRPINR MW PR T 21p2 yuwn 73
SRR N 01y Y NiRy?
when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

80 2°N2 DNN OMN QnSw

“If you walk in My statutes and keep My commandments
and do them.” The word “them” (osam) is read as “you”

(atem).

Leviticus 26:372:1"2 R7p™

:ONR QNP1 1YN NiznTXY 19%n npnaoR

If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Vayikra Rabbah 35:61:77% 727 X7p™

Zohar 11, 113ax ,3°p 2
KEHOT'S NOTE

RLP AT, TP 7P IR LA L0 RPN

81 2°N2 QNN NN answ

The Midrash reads “and do them” as “you”: if you keep the
Torah, I consider it as though you had made yourselves

(Kehot: Vayikra Rabbah 35:6).
Vayikra Rabbah 35:7°t:17% 121 Rp™

82 nwynm P11

Rabbi Elazar says, “Greater is the one who causes others to
do than the one who does.” The Alter Rebbe uses the
causative sense of “doing” for drawing the light into the

vessels.

Bava Batra 9a:1357°:X " XIn2 822

NP apynT PiT3 YeR 021 MmN (Yn LwTpn L5373 noD)
URYT MRT8T NTA) ,DIPY ARTED Ayn MM wNY - 1y
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83

84

85

86

87

88

131920 "Mpna ox

D™y’ - 191 KD ann? ay7? v X5OY - 13t 50y TY nun
SN2 R°20D DTN
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
.238°y 2™ n W”1|75 R .R,0 272
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The note quotes the Rebbe Rayatz’s examples there of
asiyah as compulsion: “like a get me’useh (a coerced di-
vorce), or ‘we compel (me’asin) for charity.’”
KEHOT'S NOTE

.191°Y ¥”XIN NP0 — APTRN DY PwYN I 7WIYNRT VI MD”

2OMn By 29T 1Ay ank Tl

There the mountains are the Patriarchs and the hills the
Matriarchs, who stand for the mitzvos; skipping on one
foot and leaping on both are two kinds of service.
KEHOT'S NOTE
.2, wraw nmph

o Py A5

“Leaping over the mountains, skipping over the hills.”
The verse names the discourse on the mitzvos as the
King’s limbs.
Song of Songs 2:8'1:"1 0*°win 1w
:N1Y23372Y YERR D°7775Y 37 TR K2 AN CTIT 9ip
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NAsy “PRwn ora e’y

That discourse opens with “Greater is study that leads to
action” and the mitzvos as “the 248 limbs of the King,”
and explains “which You swore to our fathers from days of
old”: the oath is G-d’s promise beyond the order of His
wisdom and will, drawn from the “days of old” above the
chain of worlds, which gives the arousal from below the
power to draw down the arousal from above.
KEHOT'S NOTE

S19°RI R ,3D MO0 NMpY

NAsy "onwh 0°a

“On the eighth day, an assembly shall be yours.” The verse
opens the discourse on Shemini Atzeres cited here.

Numbers 29:357177:1073 12712
AgN X7 172y NaXPR-23 03 MmN N3y "PRED O
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07 "1 1°N12RD NYaw R

“As You swore to our fathers from days of old.” The dis-
course on Shemini Atzeres explains it.

Micah 7:20°:t 19n
:0TR R PNIX? NYIWIIWN DTIIN? 707 2pY77 Ny 100
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Thou wilt show faithfulness to Jacob, mercy to Abraham, As

Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

89 onya 03%nawa "nnn

“And I will give your rains in their season.” The Alter

Rebbe reads the rains as the Torah.

Leviticus 26:4"7:172 X7p”

7B 107 MTRT YY) A1) YIRT MIND DAY 0°RY NN
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their

fruit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My teaching shall drop like the rain.” Moshe compares

the Torah to rain.

Deuteronomy 32:2°2:3”7 0°727

=9y 0°2°2721 RYT™9Y 0TYYD "nInKk Pud Pin onp? qund Ay
Balird}

My doctrine shall drop as the rain, My speech shall distil as
the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud explains why the Mishnah speaks of “the
might of the rains”: because they fall with might

(gevurah).

Taanit 2a:8'1:X °2 n°1yn

IR 2UDMWI NIMIYT KD DREIT DY DU NNR” I
AP0 TR TY NPT WY mRIY 7179232 1TIENY CIEn anit o3
7R MW PINT "38 7Y 700 10377 122021 77200 PR 7Y NiRPEN

nizan »1e 5y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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One who gladdens a groom merits the Torah, “which was
given with five voices.” The Alter Rebbe reads the five voic-

es as five chassadim.

Berakhot 6b:30°2:2"1 M52

TINY A7IRY 7T Y 12 YWY 027 IR 290w inabn ox
2P "2 P20 N2 WU oia v mRIw L nivip neena
D7PPRTY I 20 P3P 01 AN 19 PPy 1 By 720 v oo

U9y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,

when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a

likuteitorah.com/likkutei-torah/bechukosai/3/
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horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Moshe would speak, and G-d would answer him with a
voice.” Moshe heard the Torah in a single voice.

Exodus 19:19v7°:1> ninw
:21P2 12297 DOPPRT 127 YR TRR PIM 7930 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist thanks G-d for the rain: “The stream of G-d is
full of water.” The stream (peleg) is read as the division
(nispaleg) of the one voice into five, gevuros that are in
truth kindness (water). (context: Steinsaltz Tanakh)

Psalms 65:10™:7770 0°7°1n

12N 1272
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“The voice of my Beloved knocks: Open to me.” Through
the Torah the heart opens to love.
Song of Songs 5:2°2:’71 0w W
"IN NP M2y NN *20np poiT 1T Bip 1Y *27) 1Y "R
sTi7 "0°07 "Nt P K7Ma "wNIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
a,nwrne

DORW 1IMINT 1772

There the Torah that leads to action is compared to rain,
as in “For as the rain comes down... and waters the earth
and makes it bring forth and sprout”; by this power a per-
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son can say “And you shall love.” This Torah is called
“strength,” given so that one can love.
KEHOT'S NOTE
.2 ,7Y 1R N7pY

DoRWH 117N

“Give ear, O heavens, and I will speak.” The verse opens
the discourse on Torah as rain cited here.
Deuteronomy 32:1°X:3”% 0°127
DT PIND YRUN TIITR) DWW IR
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I 0°y2 °2 N°0R°22 NAANY

Tanya ends chapter 43 with the same point: the soul is first
lit with the light of Torah and mitzvos, and afterward the
light of love shines on it, “for ve’ahavta has the numerical
value of twice ‘light.””

Tanya, Likkutei Amarim 43:112°9%8 “01p°% ;nwR1 pon ,x01n

X770

DTR? TIE - DT NVMI2 ANPM APPT ATIYT 70 0N

'?.3 by MIVR NIPN22 ARDD 8T 070 PY NiYRD 77300 0R u'l';?rl.ﬂ

minT IR ﬂ’ﬁ%ﬂl jl7da}] 'I’Rtl? VA0 Ay ¥In 70”2 00D

2 KIWRPIR "NITNY” 73] MIIRT VK TPy TR? 72 N L0
1 ’5]'[1"? Y1772 ,”7IR” DOnYR

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

AMIPR2 PR MT0 L3700 WP YW NPYD LAPHE0 KN

PUTED 31T N

“Light is sown for the righteous.” It is the first of the two
lights in ve’ahavta.
Psalms 97:11x7>:1"8 0°%°7n
Y 22700 PSR YO X
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,1% 0°9n

a7 kel
“And the tree of the field shall give its fruit.” The fruit is
the revelation of the good hidden in the animal soul.
Leviticus 26:4"7:172 Xp”
9102 NTWE T A YIRT 7302 DAY 02RYA AN
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their

fruit.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QWAT 7% IWNR2

G-d through Isaiah compares His word to rain: “For as the
rain and the snow come down from heaven... and make it
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bring forth and sprout.” Rain from above and growth from
below picture the union of Mah and Ban.
Isaiah 55:10:7”1171°yWw”
MITOXR °3 W K7 MY DREDTTR YW 0UT T UKD D
{22KY D) Y2 YL 1031 ARIM ATRIM PIRDNK
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
L,y

P7T81 DX P Non ywa

The prophet’s complaint: “For the wicked surround the
righteous.” Here the holy sparks are hidden within keli-
pah; machtir, “surround,” shares its root with keser,
“crown.”
Habakkuk 1:4"7:°X p1pan
PUTRITNR TROD YU °D LBYR NEI7 KXKP) TR 190 19799
£9p¥n LBYR XY 1270y
Therefore the law is slacked, And right doth never go forth;
For the wicked doth beset the righteous; Therefore right
goeth forth perverted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TR Ppan

moya nvy

Shlomo’s proverb: “A woman of valor is the crown of her
husband.” In the Time to Come the refined Ban, the femi-
nine, will rise to be the crown.
Proverbs 12:4'7:27 “5wn
TP PRINEYI 310 APY2 NIWY P0TNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRNPY MWK 1YP8m
“So shall My word be that goes out of My mouth... it shall

succeed in that for which I sent it.” The Alter Rebbe reads
it as the refining done through Torah.
Isaiah 55:118™:17117°yWw°
ITRNN TPYOR °3 DR V28 NWRY 2BN KYY WK 13T 71D
PN WY 1798 *N¥en
So shall My word be that goeth forth out of My mouth: It
shall not return unto Me void, Except it accomplish that

which I please, And make the thing whereto I sent it prosper.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17310 7AW 2w 77aApn *INa PO B

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
19700 17 19°R w90 .1797 11271 K270 XA
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The Midrash teaches that when a Torah scholar sits and
studies, the Holy One, blessed be He, sits opposite him
and studies with him. This is why the refining comes
through “My word that goes out of My mouth.”
Tanna DeBei Eliyahu Rabbah 18:1°8:11”> 1127 371°5X 27 X1n
992 9P 932 172AP0 MR ROR 7310 0N 92 9nK1 b OUX ...
9% o XX 9% 12 07K I3 17 MRIW DARY 2R 219720 DRAWOD v
ARANR T2 WK DRIW° 7NXR 7Y 00 ANRM (A:UH YY) RN
7897 °71 219 1191 725 o1 08w SR 1N 12793 217 "MIp nR1 790
17310 2w 172P0 77902 POIYY AN RTIPY Awew 17N 93 1nR
T9R 12771 AR RIT 19I9Y ° 23D 1101 AR IROW MY 11w XTI
077718 1911 19R Dw 07730 1277 1 (9729 K 0°991) M 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)
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