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An Explanation of “If You Walk in My Statutes”

Like the Torah, every soul has written letters, which clothe it as
ink clothes parchment, and engraved letters, one with their
source as an engraving is one with a gem. “If you walk in My
statutes (bechukosai)” is G-d’s plea that the soul’s boundless

ascent in prayer go through its engraved root, the Patriarchs’

attributes in Keser, and that the mitzvos keep its light.
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THE BIG IDEA

Like the Torah, every soul has written letters, which clothe it as ink clothes parch-
ment, and engraved letters, one with their source as an engraving is one with a
gem. “If you walk in My statutes (bechukosai)” is G-d’s plea that the soul’s bound-
less ascent in prayer go through its engraved root, the Patriarchs’ attributes in

Keser, and that the mitzvos keep its light.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Explaining the root of the preceding discourse, the maamar asks why the “walking” must be “in My
statutes,” read as engravings. Ink letters only clothe the parchment and remain a thing apart; letters
engraved in a gem belong to its very body, though they are not its simple essence. In the soul, thought
and speech are written letters, garments, while the form of the twenty-two letters, rooted in the hidden
intellect and will, is engraved. Above, the Sefiros of Atzilus, with their revealed vessels, are writing;
Keser, Atik Yomin and Arich Anpin, is the Zohar’s “He engraved engravings in the supernal
brightness,” beyond even Moshe’s Chochmah, as the answer about Rabbi Akiva shows. So the Written
Torah was clothed in the letters of Binah, while the Tablets, given on Shavuos when Keser shines, were
engraved. The souls of Israel too have an engraved root “beyond the River,” in the Chesed, Gevurah
and Tiferes of Arich Anpin, and a written descent to refine the sparks. Their essential love, above
knowledge, comes from that root: “walking” is its boundless ascent in prayer, and “keeping My com-

mandments” draws its light into the vessels of the mitzvos.
OUTLINE

1 Writing and engraving: the analogy 1-7
Why the “walking” is “in My statutes”: ink letters clothe the parchment and stay a separate thing, while en-

graved letters belong to the stone itself; in the soul, the letters of thought and speech are such garments,
foreign to it yet joined to it.

2 Engraved letters in the soul 18-14

Higher thought holds letters absorbed in the concept, yet the analogy falls short; truer still, the form of the
twenty-two letters, rooted in the hidden intellect and will, as Iggeres HaKodesh explains, is engraved,
while the breath of speech is its writing.
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Engraving Above: Keser

G-d’s letters of speech and thought are garments; the Zohar’s “He engraved engravings” is Keser, Atik
Yomin and Arich Anpin, the Arizal’s intermediary, united with the Infinite Light. Moshe’s question about
Rabbi Akiva shows how far it is above Atzilus, whose revealed vessels are like ink.

The Written Torah and the Tablets

The Torah, from Chochmah, was clothed in the letters of Binah; the Tablets, from Keser revealed on

Shavuos, were engraved, and their 620 letters equal Keser.

The soul’s root beyond the River

Why “it is pure” precedes “You created it”: Yehoshua’s “beyond the River” is Israel’s root in hidden
thought, the Patriarchs’ root in the Chesed, Gevurah and Tiferes of Arich Anpin, drawn down through
Atzilus to refine the sparks; an engraved root and a written descent.

Walking in My statutes

The soul’s essential love, above knowledge, comes from its root; walking through the three engravings
has no limit, every soul will reach its root, above all in the days of Moshiach, and “If” is G-d’s plea that
the walking be in these alone.

Keeping My commandments

The mitzvos are vessels, the “diverse vessels” for the royal wine; a mitzvah joins the light to us; running
and returning; the land’s produce and the tree’s fruit; each day’s prayer as the general intention, the

1M5-22

123-24

125-30

131-32

133-36

blessing over each mitzvah as the particular.

KEY CONCEPTS

Letters of writing (osiyos hakesivah) 12°n571 n1°nix

Letters written in ink, a thing apart from the parchment,
joined to it only as a garment: the model for thought and
speech, for the Sefiros of Atzilus with their vessels, for the
Written Torah and for the soul’s descent through the

worlds.

Letters of engraving (osiyos hachakikah) nnix
nppn

Letters cut into a stone, adding nothing foreign to it: the
model for the form of the letters in the soul’s essence, for
Keser, for the Tablets and for the soul’s root. The maamar
reads bechukosai, “My statutes,” as engravings.

The supernal brightness (tehiru ila’ah) nx%°y 17°70
The radiance of the Infinite Light in which, the Zohar says,
G-d first “engraved engravings,” the coming into being of
Keser. The word tehorah, “pure,” in the morning blessing
over the soul alludes to it.
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Keser as intermediary yinn

Following the Arizal, Keser has two levels: Atik Yomin,
which holds the lowest level of the Infinite One, and Arich
Anpin, the hidden root of the Sefiros. Together they stand
between the Emanator and the emanated; its hidden
Chochmabh is beyond the Chochmah of Atzilus.

Beyond the River "71177172y2

Above Binah, “the river going out of Eden”: the root of the
Patriarchs and of Israel’s souls in the Chesed, Gevurah
and Tiferes of Arich Anpin, from which they were led down
“through all the land of Canaan.”

Very (me’od) 787

Without limit, at the level of the Infinite One: the walking
of love “with all your might,” growing day by day, which
every soul will reach and which will be revealed in the days
of Moshiach.

Mitzvah as joining (tzavta) xnx

The mitzvos are the vessels that hold the light drawn down
from Keser, as a vessel holds wine and a wick holds a
flame; when the light enters the vessel it is joined to us.
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SECTION 1 - 11-7

Writing and engraving: the analogy
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An explanation of “If [you walk] in My statutes.”

The heading marks what follows as an explanation (biur) of the preceding discourse on the opening verse of
the parsha, “If you walk in My statutes and keep My commandments” (Leviticus 26:3). It goes back over the

same themes and explains their roots.
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To understand the root of the matters mentioned above. Now, to understand the meaning of “If you
walk in My statutes” (bechukosai): that the level of “walking” is specifically “in My statutes,” at the
level of the letters of engraving (chakikah).

The discourse sets out to explain the roots of what the preceding discourse said. Its central claim is that the
“walking” of the verse comes specifically through “My statutes” (bechukosai), a word the Alter Rebbe con-

nects with chakikah, engraving, so that it points to letters that are engraved rather than written.
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We must first set out the root of the difference between the Written Torah, which is clothed in the
letters of writing, in ink on parchment, and the level of “the writing of G-d, engraved upon the

Tablets,” which is the letters of engraving.

Before explaining the verse he lays a foundation: the difference between the Written Torah, whose letters are
written in ink on parchment, and the Ten Commandments on the Tablets, which Scripture calls “the writing
of G-d, engraved upon the Tablets.” Written letters and engraved letters will be the two models for every-
thing that follows.
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And the difference between writing and engraving: in physical terms it is simple. In letters written

in ink, the ink is a thing by itself and is not of the body and being of the parchment.

He begins with the physical case. Ink is a substance of its own; it is not made of the parchment it is written
on.
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But when the ink takes shape in the forms of letters on the parchment, they cleave together and be-
come one, and it looks as though they are one thing, for the white parchment is there beneath the

letter, and the letter is written right upon it, and it bears it.

Once the ink is formed into letters on the parchment, the two look like a single thing. The parchment lies be-
neath every letter and carries it.
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Nevertheless, in truth they are two things, for the parchment is a thing by itself and the ink is en-

tirely a thing by itself,

Yet in fact the parchment and the ink remain two separate things.
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only that it has clothed the white parchment, so that forms of letters made of ink are seen on the
parchment. If so, this is nothing but a manner of clothing alone, for a garment is truly a thing by
itself.

The ink only covers the white parchment so that letter-shapes appear on it. That is how a garment relates to

what it clothes, and a garment is a thing separate from its wearer.
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Even a garment that is always attached is nevertheless, in itself, a thing by itself. So it is with letters
written in ink: they clothe the parchment as a garment alone. This is not so with the letters of en-

graving, which are engraved and incised upon a precious stone and the like:

Even a garment that never comes off is still, in itself, a separate thing, and ink letters relate to the parchment
in just this way. Engraved letters, cut into a precious stone or the like, are different.
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there the letters are not considered a garment alone; rather, they are of the essence and being of

the precious stone, and are considered of its very body.

Engraved letters are not a covering on the stone. Nothing has been added to it, so the letters count as part of
the stone’s own essence and body.
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And although, nevertheless, it is not exactly like the precious stone as it was in itself before the en-
graving, for at first it was simple, without any form of letters at all, and through the engraving let-

ters were born in it,

He concedes a qualification. An engraved stone is not exactly as it was before: it used to be plain and form-

less, and the engraving brought letters into being in it.
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it follows, then, that these forms of letters are not the essence and being of the precious stone,

which in itself is simple, without any form of letters;

In that sense the letter-forms are not the stone’s own essence, since the stone as such is simple and has no

letters.
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yet although the form of the letters is a new existence, at any rate these letters are in the very body
of the precious stone and are not a thing separate from it; rather, they are incised and engraved in

its very body,

Still, although the letter-forms are something new, they exist within the stone’s own body: they are not a sep-

arate thing but are cut into the stone itself.
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and not like letters made with ink, which are a separate thing, outside the parchment, and are con-

sidered a garment alone.

In this they are unlike ink letters, which remain a separate thing outside the parchment and count only as a

garment.
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But the letters of engraving, although they too are letters, and are not like the white parchment, or
the precious stone in its being and essence, which is utterly free of all form, are at any rate of the

body and being of the thing engraved, and far, far above the level of a garment.

The conclusion: engraved letters really are letters, so they are not the formless essence of the stone (or of the
white parchment). But they belong to the body and being of what is engraved, and are far above the status of

a garment.
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Now, although the analogy above is a physical matter, nevertheless from it will be understood what
it represents Above, regarding the root of the superiority of the Tablets, as will be explained, G-d
willing.

The physical analogy is meant to explain something Above: the root of the Tablets’ superiority. That applica-
tion comes later in the discourse.
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But first we must further explain how the likeness of the above analogy, in physical letters of writ-
ing and letters of engraving, has its exact counterpart in spirituality, in the letters that are in the
speaking soul in man.

First he shows that the same two kinds of letters have a spiritual counterpart within the human soul, which is

called the “speaking” soul because it expresses itself in thought and speech.
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For although the soul is full of letters, as it is written, “And man became a living soul,” which
Onkelos translates “a speaking spirit,” as will be explained below, G-d willing,
The soul itself is full of letters. Onkelos renders “man became a living soul” as “a speaking spirit,” so the
power of speech, and with it letters, belongs to the human soul; the discourse returns to this point later. In
Likkutei Torah, Nasso, the Alter Rebbe explains that the soul is full of letters because G-d breathed it into

man with “the breath of His mouth,” which brings all things into being through the letters of the Ten
Utterances.
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nevertheless, as for the welling forth of the letters that are in thought and speech: although they
well forth from the soul, still the coarse being of the letters of speech, which are of the level of the
voice and the physical breath of the heart that comes out of the windpipe, is considered like a truly

foreign thing relative to the being and essence of the soul.

Even so, when letters well forth from the soul as thought and speech, the letters of speech, made of voice and
the physical breath that rises from the heart through the windpipe, are like something foreign to the soul’s
own being and essence.
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For what does a physical voice have to do with the being of the spiritual soul? And even the being of
the letters that are in thought, when one thinks and ponders the letters alef, beis, gimmel, dalet,
etc., the being of this thought and of these letters

A physical voice has nothing in common with the spiritual soul. Even the letters of thought, as when a per-

son silently runs through the letters alef, beis, gimmel, dalet, are not of the soul’s own being.
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is considered like a truly foreign thing relative to the soul, in the manner of the letters of speech.
For although they are more spiritual than the being of the physical voice, nevertheless it is easy to
picture that this is not at all comparable to the spiritual being of the soul.

The letters of thought are subtler than the physical voice, but one can easily see that they are still in no way
comparable to the spiritual being of the soul.
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Therefore thought and speech are called no more than garments in relation to the soul, like a gar-

ment, which is not at all of the being of the thing but truly something else,

This is why thought and speech are called the soul’s “garments”: like clothing, they are not part of the being

of the one who wears them but something else entirely.
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as mentioned above in the analogy, that the letters of writing are garments because the ink is a for-
eign thing and not at all of the being of the parchment; it only clothes it, and it looks as though it is
one thing.

This matches the analogy of written letters: ink is foreign to the parchment and only covers it, even though

the two look like one thing.
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So too, the letters of thought and speech are separate things. The letters of speech are of a physical
voice. The letters of thought are more spiritual, yet nevertheless they are not at all of the being of
the soul,

The letters of speech are made of physical voice, while the letters of thought are more spiritual. Both, howev-
er, are separate things, not part of the soul’s own being.
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and are considered like a garment alone, only that thought is an attached garment and speech is
the level of a separate garment, as is explained elsewhere.

Both therefore count as garments: thought is called an “attached garment” and speech a “separate
garment.” In Likkutei Torah, Balak, on “Who can count the dust of Yaakov,” the Alter Rebbe explains that
thought is the inner garment, which unites with the soul itself, while speech brings out and spells out what
thought holds at a glance.
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Even so, they truly cleave to the very being of the soul, for it is the soul that speaks the letters of
speech, and thinks and ponders the letters of thought, and without it the letters of thought and

speech have no existence at all.

Even so, both cleave to the soul’s very being, because it is the soul itself that speaks and thinks them; without

the soul there would be no letters of thought or speech at all.
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This is exactly like the analogy of letters written in ink: although the ink is not of the being of the
parchment, it nevertheless cleaves to the parchment, and the parchment is what bears and carries
these letters upon it.

Ink is the same: though it is foreign to the parchment, it adheres to it, and the parchment is what bears the

letters.
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Also, beneath the blackness of the ink is the whiteness of the parchment, and without the parch-

ment there can be no existence at all of letters from the ink by itself.

The whiteness of the parchment also lies beneath the black of the ink, and without parchment the ink by it-
self could form no letters.
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So too, it is the soul that speaks and ponders, and bears the coarseness of the letters of speech and
thought, and without it there is no existence at all of letters of thought and speech.

In the same way the soul speaks, thinks and bears the coarser letters of speech and thought, which could not
exist without it.
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Also, a radiance from it is clothed in the letters of thought and speech, like the whiteness of the
parchment beneath the ink, as will be explained below. If so, the letters of thought and speech truly

cleave to the soul and become one.

Moreover, a radiance from the soul is clothed within these letters, as the white of the parchment lies under

the ink. In this sense the letters of thought and speech are truly joined to the soul and become one with it.
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Nevertheless, they are garments alone, since in themselves they are a separate thing: speech is
from the level of the breath of the heart, etc.; only, the soul is clothed in them.

Even so, thought and speech remain garments, for in themselves they are separate from the soul (speech,
for example, is made of the breath of the heart); the soul is merely clothed in them.
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This is the analogy of the letters of writing, in ink upon parchment, whose counterpart in spirituali-
ty, in the soul, is the letters of thought and speech, as mentioned above. (See what is written about
this in the discourse beginning “I am black,” [on] “black fire upon white fire.”)
This completes the first half of the analogy: letters of ink on parchment correspond, in the soul, to the letters
of thought and speech. In Likkutei Torah, Shir HaShirim, on “I am black,” the Alter Rebbe takes up the
Sages’ teaching that the Torah was given as black fire upon white fire: the white parchment alludes to the

Infinite Light itself, and the black ink darkens it so that a letter can be revealed and grasped, as the letters of
thought are garments of the intellect yet not wholly separate from it.

SECTION 2 - 18-14

Engraved letters in the soul
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2. However, to understand what the analogy of the letters of engraving is in the soul: there is no
likeness to it at all among the letters of the soul that are revealed to us. There is only a slight like-
ness, from what is known, that there are two levels in thought.

Section 2 turns to the harder half of the analogy: what in the soul corresponds to engraved letters. None of

the letters we are aware of in ourselves truly resembles engraving, but there is a faint likeness in the known
distinction between two levels of thought.
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The first is called lower thought (machshavah tata’ah): when one thinks what one is saying and
thinks the actual letters, alef, beis, gimmel, dalet, in order to bring them out so with the mouth, in

the sense of “Let your ear hear what you bring out of your mouth.”

The first level, “lower thought,” is thinking in words: going over the very letters one is about to say aloud. It
is the attention the Sages describe in the phrase “Let your ear hear what you bring out of your mouth,” fixed
on the words themselves.
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This is the outer dimension (chitzoniyus) of thought, and Above it is called the level of Malchus
(sovereignty) of Tevunah, which is the level of Leah, the outer dimension of Binah (understanding),
which is the level of the letters of thought mentioned above. The second level is what is called high-
er thought (machshavah ila’ah), that is, when one thinks the concept and not the letters.

Lower thought is the outer dimension of thought. Among the Sefiros it corresponds to Malchus of Tevunah
(the lower aspect of Binah), the configuration called Leah, which is the source of the letters of thought. The
second level, “higher thought,” is thinking the concept itself rather than its words.
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Nevertheless, even though one does not sense the letters at all, the level of letters is nevertheless
included in this thought in which one thinks the concept, for there can be no revelation of the con-

cept at all, even in a person’s own brain, without letters;

Even in higher thought, where one is not aware of any letters, letters are present. No concept can come into
the open, even inside one’s own mind, without some form of letters.
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only, the letters are truly included within the concept itself, and are not like the pondering of the
letters of lower thought, where the letters have come out to be sensed on their own, outside the

concept; that is the level of the outer dimension of Binah, as mentioned above.

Here, however, the letters are completely absorbed within the concept. In lower thought the letters have
come out to be sensed on their own, outside the concept, which is why it is the outer dimension of Binah.
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But the letters included in the concept itself, which is the level of the inner dimension (pnimiyus)
of Binah, and which are not a separate thing outside the concept, are one thing with the concept.

The letters within the concept itself correspond to the inner dimension of Binah. Since they are not separate
from the concept, they are one with it.

N72°R T10° 122w NI1PNIRT PR ?9mn smne 1°1% K11 2”2 ﬂb}?h'ﬂ DPNIR QW w° R "M
And yet, nevertheless, there are letters there. Above, too, this is the matter of “the engravings of a
seal,” the source of the letters, which is in the level of Yesod (foundation) of Imma,

Still, letters are there. Above, they correspond to “the engravings of a seal,” the Torah’s phrase for the names
engraved on the High Priest’s stones, used here for the source of letters in the Yesod of Imma, the channel at

the base of Binah (Imma, “mother”).
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from which comes the coming into being of the letters of thought and speech, which are called
Leah and Rachel. Therefore Binah is called sefer (“book™), on account of the sippurei (“tellings”) of
the letters that come into being from it in thought and speech.
From there come the letters of thought and speech, known in Kabbalah as Leah and Rachel; in Likkutei
Torah, Metzora, the Alter Rebbe explains that Leah is the letters of thought, the Written Torah, and Rachel

the letters of speech, the Oral Torah. This is why Binah is called a “book” (sefer): the word is related to sip-
pur, “telling,” for the letters that come into being from it in thought and speech are its tellings.
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Now, these letters that are truly included in the concept that is revealed from the soul in a person’s
brain are like the analogy of the letters of engraving, which are in the very body of the precious

stone, and not like ink, which in itself is separate from the parchment, etc.

The letters absorbed within a concept, as it is revealed from the soul in the mind, resemble engraved letters.

They are part of the concept itself, not something laid over it like ink on parchment.

likuteitorah.com/likkutei-torah/bechukosai/2/ 13
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So too, these letters are of the very body and being of the concept, for these letters, which are truly

included in it, were drawn from the being and essence of the concept.

They are drawn from the very being of the concept and remain part of it.
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Therefore they are not sensed at all as a thing by themselves, like the letters of lower thought and of
speech, which are a thing foreign to and separate from the being of the concept, as mentioned
above.

That is why they are never felt as something separate, unlike the letters of lower thought and of speech,
which are foreign to the concept.
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This is not so here, in the thinking of the concept, where they are not a thing by themselves, for one
does not think the letters at all, only the concept itself; it is just that the letters are found within it

and exist within it, as mentioned above.

When one thinks a concept, one does not think letters at all; one thinks only the idea, and the letters simply
exist within it.
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In truth, however, this analogy is still not precise, and it is not a parallel to the level of the letters
that are in the soul. For of the letters included in the concept one can say that they are of one es-

sence with the concept, like engraving,

He now qualifies the analogy: it does not yet capture the soul’s own engraved letters. Letters within a concept
are one with the concept, as engraving is one with the stone.
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but one cannot say of them that they are of one essence with the soul, which is above even the pow-
er of intellect, and all the more so above revealed intellect.

But they are not one with the soul itself, for the soul is higher even than the power of intellect, let alone the
intellect that comes into the open.
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(Nor would it fit what will be explained below, that at the level of the letters of engraving in the soul
there can be “walking” and an addition of new welling forth, for from revealed intellect there would
be no new wellings forth at all.)

This aside looks ahead: the discourse will show that the soul’s engraved letters allow for “walking,” a contin-

ual new welling forth. Revealed intellect yields no new wellings forth, so the engraved letters that make walk-
ing possible must lie higher in the soul.
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As for the analogy, it will be understood from what is written in Iggeres HaKodesh on the verse
“And David made a name,” that the articulation of the letters and the vowels is above the intellect
that is grasped and understood, and comes rather from the hidden intellect and the primordial in-
tellect (kadmus hasechel) in the speaking soul.
The fitting analogy comes from Iggeres HaKodesh (Tanya, Part IV, epistle 5), on “And David made a name.”
There it is explained that the ability to articulate letters and vowels does not come from the intellect a person

grasps and understands, but from the hidden intellect and the primordial intellect of the speaking soul, the
level that precedes understanding.
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Therefore an infant cannot speak, even though he understands everything, etc. See there.

The proof is an infant, who understands everything and yet cannot speak: understanding alone does not pro-
duce speech.
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According to all this, it will be understood how there are in the soul the level of the letters of en-
graving and [that of] the letters of writing. That is: just as the letters of engraving are engraved in

the body and essence of the stone, and nothing is added here,

From all this one can see that the soul has both engraved letters and written letters. Engraved letters are cut
into the stone itself and add nothing to it.
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so is the form of the twenty-two letters, whose source is from the primordial intellect and the will of
the soul: they are above the being of thought, and even above the being of revealed intellect, as ex-
plained above, that it is above the intellect that is grasped and understood, and comes rather from
the hidden intellect and the primordial intellect.

In the same way, the forms of the twenty-two letters have their source in the soul’s primordial intellect and
will. They stand above thought, and even above revealed intellect, as Iggeres HaKodesh explains.
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That is to say: the power of intellect that is included in the essence of the soul, there is the source of

the form of the twenty-two letters mentioned above.

The power of intellect contained in the soul’s essence is the source of the form of the twenty-two letters.
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And the revelation of intellect that is revealed in a person’s brain is only some radiance that flows
and is drawn from the hidden intellect in the soul, and it counts as nothing compared to the hidden
intellect, which can conceive very many insights.

The intellect revealed in a person’s mind is only a faint glow drawn from the hidden intellect, and it is as
nothing beside it, since the hidden intellect can produce a great many insights.
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For the hidden intellect is united with the essence of the soul and is above the revelation of its pow-
ers in thought, speech and action, and there is the source of the form of the twenty-two letters. If
so, this is like the letters of engraving, which are in the being and essence of the soul, and there is

no foreign thing and no other being here.

The hidden intellect is united with the soul’s essence and is above its powers of thought, speech and action.
Because the form of the letters originates there, it is like engraving: part of the soul’s own being, with noth-

ing foreign added.
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It is true that the very being and essence of the soul is far, far above the being of the form of the let-
ters, for the letters are only the last level in it. Yet nevertheless, at any rate, it is the last level of its

very being and essence, and not the addition of another being.

He concedes that the soul’s essence is far above the form of letters, which is only its last and lowest level.

Still, that last level belongs to the soul’s own being; it is not something added from outside.
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This is like the analogy of letters engraved in the precious stone: the precious stone in itself is ut-
terly simple and above the shape of letters, and when letters are engraved in it the simple sub-

stance is somewhat darkened; nevertheless, there is no other being here.

This matches the precious stone: engraving dims its simple, letterless substance a little, yet introduces noth-

ing foreign.
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This is not so when the twenty-two letters are drawn from the soul into thought and speech, and are
clothed in the matter and body of the letters of speech, which is the level of the breath of the heart

(and even thought, etc., as mentioned above):

The soul’s written letters appear when the twenty-two letters descend into thought and speech and are
clothed in the matter of spoken sound, the breath of the heart. As said above, even thought is such a

garment.
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the breath is a physical being and bears no comparison to the being of the soul.

Breath is physical and bears no comparison with the soul’s being.
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This is like the analogy of the letters of writing, which are of ink, a being foreign to the parchment,
for the parchment is white and the ink is black, an entirely foreign being; only, one writes with it on

the parchment and it becomes a letter, etc.

These letters are therefore like letters written in ink: ink is foreign to the parchment, black on white, and
forms a letter only because someone writes with it on the parchment.
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So the breath clothes the form of the letters, like the ink that clothes the parchment, etc.
Nevertheless they have become one, for it is the soul that speaks, and without it “there is no utter-
ance and there are no words,” just as there cannot be letters of ink without parchment.

So breath clothes the letter-forms as ink covers the parchment, yet the two become one because it is the soul
that speaks. Without the soul “there is no utterance and there are no words,” just as ink letters cannot exist
without parchment.
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Also, any letter that is not surrounded by parchment on its four sides is invalid, as the matter is ex-
plained on the verse “Set me as a seal.” See there.

The law that a letter must be surrounded by parchment on all four sides adds a further point: the written let-
ter depends on the parchment around it as well as beneath it. The matter is explained in the discourse on

“Set me as a seal.”

likuteitorah.com/likkutei-torah/bechukosai/2/ 18



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 SNpPN3a OxX 7IR°2
SECTION 3 - 115-22

Engraving Above: Keser
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3. Now, after the matter of the letters of engraving and the letters of writing has been explained,
what the difference between them is in a physical analogy, and all this has also been explained in

spirituality, in the letters of the soul,

Section 3 opens with a summary. The difference between engraved and written letters has now been shown
both in a physical analogy and in the letters of the soul.
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from now on all this will be understood, in some small measure, in what it represents Above, re-
garding the root of the Tablets, which are the level of “engraved” and of engraving: what their su-
periority is over the Written Torah, which is at the level of writing.

Now the analogy can be applied, at least in a small way, to what it stands for Above: the root of the Tablets,

whose letters were engraved, and why they surpass the Written Torah, whose letters are written.
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For the matter of the level of letters Above is known, as it is written, “By the word of Havayah the
heavens were made”: they are the level of revelation, for osiyos (“letters”) is related to asa
(“came”), etc.

It is known that there are “letters” Above as well, as in the verse “By the word of Havayah the heavens were
made,” which speaks of G-d’s creative speech. Letters are a form of revelation: the Hebrew word for letters,
osiyos, is linked to the Aramaic asa, “came,” for letters bring what is hidden into the open.
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By way of analogy, there is the level of the letters of speech, which brings into being and gives life
to the revealed worlds, and there is the level of the letters of thought, which gives life to and brings

into being the hidden worlds.

By way of analogy, G-d’s “letters of speech” create and sustain the revealed worlds, while His “letters of
thought” create and sustain the hidden, higher worlds.
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However, these two levels are called garments: just as, by way of analogy, below, the breath clothes
the form of the letters, so these are the level of garments, so that the worlds can receive the life-
force (chayus). This is, by way of analogy, like the letters of writing.

Both are called garments. As breath clothes the form of the letters in human speech, these letters clothe the

divine life-force so that the worlds can receive it, and so they correspond to letters written in ink.
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But there is also the level of the letters of engraving. This is what is said at the beginning of the
book of the holy Zohar (Bereishis, folio 15a): “At the very beginning of the King’s authority, He en-
graved engravings in the supernal brightness.”

Above there are also engraved letters, as the Zohar says at the very start of its commentary on Genesis: “At

the very beginning of the King’s authority, He engraved engravings in the supernal brightness.” The first act

of G-d’s will was an engraving, not a writing.
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That is: the supernal brightness (tehiru ila’ah) is the level of the revelation of a radiance from the
Infinite One (Ein Sof), blessed be He, from the expression “like the essence of the heavens in puri-
ty” (latohar). And the coming into being of the configuration of Atik Yomin and Arich Anpin from
this radiance is called “He engraved engravings,” which is the matter of engraving and inscription
in the supernal brightness.
The “supernal brightness” is a revealed radiance from the Infinite One; its name, tehiru, is related to tohar,
“purity,” as in the verse “like the essence of the heavens in purity.” The coming into being of Atik Yomin and

Arich Anpin, the two aspects of Keser, out of this radiance is what the Zohar calls “He engraved engravings”:

a mark cut within the brightness itself.
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They are likened to engraving to teach that the level of Keser (the Crown), which is called Atik
Yomin and Arich Anpin, is utterly united with the Infinite Light (Or Ein Sof), and far, far above the
level of the rest of the ten Sefiros of Atzilus (Emanation).

The image of engraving teaches that Keser, which consists of Atik Yomin and Arich Anpin, is completely
united with the Infinite Light and far above the ten Sefiros of Atzilus. In Likkutei Torah, Chukas, the Alter
Rebbe pictures it as letters engraved in a brilliant gemstone: there the stone shines a little less, yet the en-
graving is in the stone itself.
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Although of them too [it is said that] “He and His vessels (ihu vegarmohi) are one,” they are never-
theless likened to the level of the letters of writing, as will be explained.

The Sefiros of Atzilus are also one with G-d, as the Tikkunei Zohar says, “He and His vessels are one,” yet they
are compared to written letters, as the discourse will explain.
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But the level of Atik Yomin and Arich Anpin is likened to engraving. Nevertheless, “He engraved
engravings” only “in the supernal brightness,” which is the level of the radiance drawn from the
Infinite Light

Atik Yomin and Arich Anpin, then, are compared to engraving. Still, the engraving took place only in the
“supernal brightness,” a radiance drawn from the Infinite Light, and not in the Light itself.
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(on the supernal brightness, see the explanation on the verse “And like the essence of the heavens
in purity,” above in Parshas Mishpatim, and the Mikdash Melech on Bereishis, [folio] 15, the pas-
sage beginning “In the supernal brightness”),

This aside sends the reader to Torah Ohr, Mishpatim, on the verse “And like the essence of the heavens in

purity,” where “the essence of the heavens” is the letters of the Name Mah reaching up to the supernal
brightness, and to the Mikdash Melech, a commentary on the Zohar, on this passage.
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whereas of His being and essence, blessed be He, it is not at all applicable to say this; as is also
known, the tzimtzum (contraction) and the vacated space were only in the light, etc., as is ex-

plained elsewhere.

Of G-d’s own being and essence one cannot speak of engraving at all. In the same way, it is known that the
tzimtzum, the withdrawal that left a “vacated space” for the worlds, took place only in His light, not in His

essence.
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The matter is this: there is a known dispute among the Kabbalists whether Keser is counted among

the Ten Sefiros or is not among them, as is brought in the Pardes, Sha’ar 3.

To explain why Keser is likened to engraving, he cites a known dispute among the Kabbalists, brought in

Rabbi Moshe Cordovero’s Pardes Rimonim, Gate 3: is Keser counted among the Ten Sefiros?
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There are some who wished to say that it is not within the bounds of the ten Sefiros at all, but is only
the level of a radiance of the Infinite Light, etc.; and some disagreed with this and said that it is
among the Ten Sefiros.

Some held that Keser is not one of the Sefiros at all but a radiance of the Infinite Light; others disagreed and
counted it among the Ten Sefiros.
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And the Arizal, of blessed memory, decided (in Etz Chaim, Sha’ar 41, chapter 3) that it is an inter-
mediary between the Emanator and the emanated. There is in it something of the lowest level of
the Infinite One, and that is the level of Atik Yomin.

The Arizal settled the question in Etz Chaim: Keser is an intermediary between the Emanator, G-d, and the
emanated Sefiros, and its upper part, Atik Yomin, holds the lowest level of the Infinite One; Likkutei Torah,
V’Zos HaBerachah, explains that it is called Atik, “removed,” because it bears no relation at all to the em-
anated Sefiros. The discourse cites Sha’ar 41, chapter 3, by the numbering of the Shklov printing; in today’s
editions it is Sha’ar 42, and the Kehot note says the chapter should read 1.

likuteitorah.com/likkutei-torah/bechukosai/2/ 22



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 SNpPN3a OxX 7IR°2

MPTY 09Y N33 2°0°98RA7 (mepo »] 07 99 WAW RINW 13w *27 N3 DR 799XRT 1101020 N
(0w Pl W71 1D 26 YRINNM A KT NP3 TR0 19K M2 %27 1DIR PPIR PP KIM D1TA

And this level emanated the second level in it, which is the root of all ten emanated Sefiros, in a
state of concealment and great subtlety, and that is what is called Arich Anpin. These two levels to-
gether are called Keser, and it is the intermediary, etc. See there.
That level emanated Keser’s second part, Arich Anpin, the root of all ten Sefiros in a hidden and very subtle
form; together the two parts are called Keser, the intermediary. In Likkutei Torah, Shir HaShirim, the Alter

Rebbe explains why it is needed: the Infinite Light could not be revealed and bring the Sefiros into being
without an intermediary holding both the last level of the Emanator and the root of the emanated.
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It is thus explained that the level of Keser is above all the Ten Sefiros, for even the lowest level in it
is only the root of the emanated [Sefiros], in great subtlety, and is above the being of the Sefiros of
Atzilus.

So Keser stands above all the Ten Sefiros. Even its lower part is only their root, present in a very subtle way,
and is above the nature of the Sefiros of Atzilus.
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This is somewhat like the matter of the ten hidden Sefiros mentioned in the language of the
Geonim; in the language of the Arizal, of blessed memory, it is the matter of the Ten Sefiros of Atik
and of Arich Anpin.
This resembles what the Geonim called the “ten hidden Sefiros.” In the Arizal’s terms these are the Ten
Sefiros of Atik and of Arich Anpin, the Sefiros as they exist within Keser; Likkutei Torah, Beha’aloscha, notes

that by the Arizal’s teaching the hidden Sefiros of the Pardes are G-d’s holy Names, which, like a person’s
name, do not touch His essence.
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The explanation of the matter will be understood by way of illustration from what our Sages, of
blessed memory, said (Menachos, folio 29) concerning Rabbi Akiva, that Moshe our teacher, peace
be upon him, asked, “This is Torah and this is its reward?” and the answer was, “Be silent; thus it
arose in thought.”

To illustrate, he brings the Talmud’s account: Moshe was shown Rabbi Akiva’s Torah and then his martyr-
dom, and asked, “This is Torah and this is its reward?” G-d answered, “Be silent; thus it arose in thought.”
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That is: the comprehension of Moshe our teacher was from the level of the higher Chochmah
(Chochmabh ila’ah), from which the Written Torah was drawn, from the level of the novlos (“fallen
fruit”) and the back of the higher Chochmah, as is explained in Iggeres HaKodesh, in the discourse
beginning “He wraps Himself in light,” etc.

Moshe’s understanding reached the higher Chochmah of Atzilus, the source of the Written Torah. The

Written Torah comes from its outer levels, called the novlos (“fallen fruit”) and the “back” of Chochmah, as
Iggeres HaKodesh explains in the epistle beginning “He wraps Himself in light.”
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According to this Chochmah (wisdom) the matter was not resolved: is this Torah and this its
reward?! But the Holy One, blessed be He, answered him, “Thus it arose in thought,” meaning that
this is drawn from the level of the hidden Chochmah (Chochmah stima’ah).

From the standpoint of the higher Chochmah, Moshe’s question had no answer. G-d’s reply, “Thus it arose in

thought,” meant that the matter came from the hidden Chochmah.
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This is [the meaning of| the word “arose,” for it is far, far above the higher Chochmah, which is
called the Written Torah, and is drawn rather from the hidden Chochmah, which is far, far above
the level of understanding and comprehension that is drawn from the Chochmah of Atzilus (Ema-
nation). By way of analogy: in a person there is revealed intellect, and there is the power of intel-
lect, which is above the intellect that is grasped and understood.
The word “arose” signals a source far above the higher Chochmabh, the level of the Written Torah: the hidden
Chochmah, within Keser, beyond any understanding drawn from the Chochmah of Atzilus. A person, simi-

larly, has revealed intellect and also the power of intellect, which is above everything he grasps and
understands.
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It is as when a person delves with his intellect into some line of reasoning, and some new reason-
ing occurs to his mind: it is certainly drawn from the level of the power of intellect that is above the
intellect he had grasped and understood at first.

An example from human thinking: when someone delves into an argument and a new insight suddenly oc-
curs to him, it surely comes from his power of intellect, which is above the understanding he had before.
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For the first intellect, which he had grasped when he delved into this reasoning, was only the level
of a mere vessel to receive that flow which comes suddenly from above intellect. So, along the lines
of this analogy, the matter of “it arose in thought” will also be explained.

The understanding he had while delving served only as a vessel to receive the insight that came suddenly

from beyond intellect. The phrase “it arose in thought” is to be understood in the same way.
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That is: “thought” unqualified is the Chochmah (wisdom) of Atzilus (Emanation), and into it there
was drawn, from the level of the hidden Chochmah, that it should be thus and thus in the matter of
Rabbi Akiva. Then it should have said “descended and fell into thought,” for the hidden Chochmah
is above the Chochmah of Atzilus, and from the level of the hidden Chochmah this was drawn into
thought, which is the Chochmah of Atzilus.

“Thought” on its own means the Chochmah of Atzilus, and what was decided about Rabbi Akiva came into it

from the hidden Chochmah. Since that is a movement from higher to lower, one would expect the Talmud to
say it “descended” or “fell” into thought, not that it “arose.”
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But because the hidden Chochmah is also called hidden thought (machshavah stima’ah), and of
this one can truly use the word “arose,” that “thus it arose” in this thought, therefore He used the

word “arose” in general.

The word “arose” is used because the hidden Chochmah is also called “hidden thought,” and of that higher
thought one can truly say the matter “arose” there. That is why the expression “arose” was chosen.
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At any rate, it is understood from this how the level of the hidden Chochmah (wisdom), which is
the root of the higher Chochmah, as it is in Keser (the Crown), is far, far above the being of the
Chochmah of Atzilus (Emanation), so that it is not grasped or understood at all in the higher
Chochmah, as mentioned above in the question “This is Torah,” etc.,

The conclusion: the hidden Chochmah, the root of the higher Chochmah as it exists within Keser, is so far

above the Chochmah of Atzilus that it cannot be grasped there at all. That is why Moshe’s question, “This is
Torah...?”, could not be answered at his level.

likuteitorah.com/likkutei-torah/bechukosai/2/ 26

19



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 SNpPN3a OxX 7IR°2

[mxmeno meonaw] OPAAW M OYLAY °2% OYyL MY PR 17K 10 PINW PA 12WNT DAY RURY TV
J[oown vhy 1ran] 17927 W DAY N0 DWW IR NAWINN APYn 07yn X

so that there could be no answer but “Be silent,” etc., as though there were no reason for it, be-
cause this reason in the hidden Chochmabh is far, far above the comprehension in Atzilus, where

the comprehension of Moshe our teacher, peace be upon him, was.

The only possible answer was “Be silent,” as if there were no reason. The reason exists, but in the hidden
Chochmah, far above the understanding of Atzilus, where Moshe’s comprehension lay.
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Along these lines it will also be understood that the level of Keser (the Crown) as a whole, even in
the respect in which it is the root of Atzilus (Emanation), is far, far above the being of the Ten
Sefiros of Atzilus, for in it is the radiance of the Infinite Light (Or Ein Sof).

Applying this to Keser as a whole: even the part of Keser that serves as the root of Atzilus is far above the Ten

Sefiros of Atzilus, because the radiance of the Infinite Light is within it.
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This is the level of Atik Yomin; and from it there is drawn forth a root for the ten Sefiros of Atzilus,
which is the level of Arich Anpin. Therefore it is likened to engraving, which is as though nothing at
all has been added here besides the being that was there before the engraving; so it is also now, af-
ter the engraving.

Keser’s upper part is Atik Yomin, and from it comes the root of the ten Sefiros of Atzilus, which is Arich

Anpin. This is why Keser is likened to engraving: engraving adds nothing to the stone, and what was there
before is all that is there afterward.

LO”RIT NNy 9991 19979 071 RVRY [pov pony] 7Y P02 NNANT 973 79

So too the coming into being of the level of Atik Yomin and Arich Anpin: they are still within the
worlds of the Infinite One (Ein Sof).

In the same way, Atik Yomin and Arich Anpin, as they come into being, remain within the “worlds of the

Infinite One,” the levels still at one with G-d’s infinity.
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This is not so with the coming into being of the ten Sefiros of Atzilus, Chochmah (wisdom) and
Chesed (kindness): since the Infinite Light “is not of any of these attributes at all,” and the higher
Chochmabh is considered like physical action before Him, blessed be He, they are therefore likened
to the letters of writing, where the ink is a foreign thing and has only become united with the
parchment.
The Sefiros of Atzilus, such as Chochmah and Chesed, are different: the Tikkunei Zohar says that G-d “is not
of any of these attributes at all,” and even the higher Chochmah counts before Him as physical action, as

Tanya (Part I, chapter 2) explains with the verse “You made them all with Chochmah.” So they are likened to

written letters, whose ink is foreign to the parchment and only united with it.
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Whereas the level of Atik Yomin and Arich Anpin is considered of the level of the Infinite One, as
mentioned above in the name of the Arizal, of blessed memory, that it is an intermediary; therefore

they are likened not to the letters of writing but to the level of engraving.

Atik Yomin and Arich Anpin, by contrast, count as part of the Infinite One, since, as the Arizal said, Keser is

the intermediary; so they are likened not to writing but to engraving.
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And even though in truth they too are not of the order and being of the very light drawn from the
Infinite One (Ein Sof), which is still utterly simple,

He adds a qualification: Atik and Arich, too, are not the same as the utterly simple light drawn from the
Infinite One.
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this is like the analogy of engraving: when one inscribes and engraves upon a precious stone and
markings appear, this is not like the simple substance itself, yet nevertheless it is not a foreign
thing like the ink, etc.

Engraving a gemstone also produces marks that are not the stone’s simple substance, yet they are not for-

eign to it as ink is to parchment.
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So too the Ten Sefiros in the supreme Keser (Keser Elyon): their division, at the level of Keser, is
not seen or revealed at all as an entity, a thing [apart] from the essence of the Infinite Light (Or Ein
Sof), since Keser still contains something of the lowest level of the Infinite Light; rather, they are,
by way of analogy, like the level of a mere engraving and impression, and they are united with the
essence of the Infinite Light.

So too the Ten Sefiros within Keser do not appear as distinct entities apart from the essence of the Infinite
Light, since Keser still holds the lowest level of the Infinite Light. They are like a mere engraving, united with
the essence of the Infinite Light.
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(Just as, by way of analogy, revealed intellect is revealed outside the soul, whereas the power of in-
tellect is included and united with the soul, etc., although the soul itself is above even the power of

intellect, as is explained elsewhere.)

The parenthesis gives a human parallel: revealed intellect comes out beyond the soul, while the power of in-
tellect is included in the soul and one with it, even though the soul itself is higher still.
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This is [the meaning of] “At the very beginning of the King’s authority, He engraved engravings.”
That is: when it arose in His will to emanate the Ten Sefiros, then first “He engraved engravings.”

This is the Zohar’s meaning: when it arose in G-d’s will to emanate the Ten Sefiros, the first step was “He en-
graved engravings.”
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This is, by way of analogy, the coming into being of the level of engraving in the simple light, to en-
grave the roots of the Ten Sefiros; that is, the coming into being of the level of Keser, as mentioned
above, which is still above the coming into being of the letters of writing, which are the Ten Sefiros
of Atzilus (Emanation).

That engraving is the forming, within the simple light, of the roots of the Ten Sefiros, that is, the coming into
being of Keser. It comes before, and stands above, the “letters of writing,” the Ten Sefiros of Atzilus.
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The substance of the matter is that in Atzilus (Emanation) there are actual vessels for the lights of
the ten Sefiros; that is why they are likened to letters of writing, in ink upon white parchment, the

ink being an analogy for the vessels, which are not of the being of the simple light.

Why Atzilus is “writing”: in Atzilus the Sefiros have actual vessels for their lights, and the vessels, like ink,
are not of the nature of the simple light.
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This is not so in Atik Yomin and Arich Anpin: although there is in them a root for the vessels of the
ten Sefiros, the vessels are not yet discernible and revealed in them, except in great concealment;
so they are likened to the letters of engraving, where there is no foreign thing like ink, etc.

In Atik Yomin and Arich Anpin there is only a root for the vessels, deeply hidden and not yet discernible. So
there is nothing foreign there like ink, and they are likened to engraving.
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(See what is written about this on the verse “This is the statute of the Torah.”) Nevertheless, the en-
graving was only in the supernal brightness (tehiru ila’ah), which is a mere radiance drawn from
His simple light, blessed be He.

The reader is referred to the discourse on “This is the statute of the Torah,” where the Alter Rebbe reads
chukas (“statute”) as engraving: the Torah in its root is engraved letters, higher than the written letters of the
Written Torah. Even so, the engraving took place only in the supernal brightness, a mere radiance of G-d’s
simple light.
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This radiance too is utterly simple, and in it the ten Sefiros of Keser (the Crown) were engraved; but

in the Infinite Light (Or Ein Sof) itself engraving and inscription do not apply at all, G-d forbid.

That radiance is itself utterly simple, and in it the ten Sefiros of Keser were engraved. In the Infinite Light it-

self, engraving does not apply at all.
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SECTION 4 - 123-24

The Written Torah and the Tablets
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This is also, in general, the difference between the Written Torah and the writing of the Tablets. For
the meaning of “the Written Torah” is that it was clothed in the letters of writing,

This also explains, in general, how the Written Torah differs from the writing on the Tablets: the Written
Torah is the Torah as it has been clothed in letters of writing.
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for the Torah itself is above writing, since the Torah is from the level of Yesod (foundation) of Abba,
in which there is still the radiance of the Infinite One (Ein Sof) that is clothed in Keser (the Crown),
as it is written, “Havayah, with Chochmah,” and it is called by the name Eden;

The Torah in itself is higher than writing. It comes from the Yesod of Abba, the channel of Chochmah, which

still holds the radiance of the Infinite One that is clothed in Keser, as the verse “Havayah, with Chochmah
[founded the earth]” indicates. This level of Chochmah is called “Eden.”
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only, it was clothed in Binah (understanding), where there is the level of letters, as is written about
this in the explanation on the verse “And you shall make a tzitz,” regarding “and you shall
engrave.”

The Torah became letters only when it was clothed in Binah, where letters exist. Torah Ohr explains this on

the verse “And you shall make a tzitz,” the gold headplate of the High Priest engraved with “Holy to
Havayah”: Chochmabh is a formless flash, and only Binah has letters.
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That is, the fifty-three [written as gan, “garden”] portions of the Torah are drawn from the level of
“a river going out of Eden.” And also these letters, which are the vessels: “He and His vessels (ihu
vegarmohi) are one in them,” etc. But the root of the Tablets is in the level of the supreme Keser
(Keser Elyon).

The fifty-three portions of the Torah, a number written 71”3 (“garden”), flow from Binah, “the river going out

of Eden” to water the garden. Their letters are vessels, and in Atzilus “He and His vessels are one,” yet the
Tablets have a higher root, in the supreme Keser.
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This is the matter of the Ten Commandments, which were given on the festival of Shavuos, because
then there is the revelation and drawing down of Keser, from the very level of Arich Anpin and Atik

Yomin, into Z’eir Anpin (the emotive attributes), as is explained in Pri Etz Chaim.

That is why the Ten Commandments were given on Shavuos: on that day Keser, from Arich Anpin and Atik
Yomin, is revealed and drawn down into Z’eir Anpin, as Pri Etz Chaim, Rabbi Chaim Vital’s record of the

Arizal’s teachings on prayer and the festivals, explains.
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For all the days of the Counting [of the Omer| are the growth of the intellect (mochin) of Z’eir
Anpin, in the completion of the mochin of Abba and Imma that are clothed in Z’eir Anpin: the first

state of maturity and the second state of maturity.

During the forty-nine days of counting the Omer, between Pesach and Shavuos, the intellect (mochin) of
Z’eir Anpin grows, as it receives the mochin of Abba and Imma in two stages of maturity.
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But on Shavuos there shines in it the level of the Gulgalta (“skull”), which is the level of Keser,
which receives from Arich Anpin and Atik Yomin themselves; and specifically then were the two

Tablets given, on which were the Ten Commandments.

On Shavuos something higher shines in Z’eir Anpin: the Gulgalta, the “skull,” the level of Keser, which re-
ceives directly from Arich Anpin and Atik Yomin. Precisely then the two Tablets, bearing the Ten

Commandments, were given.
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Therefore “the writing” was “engraved upon the Tablets,” the level of the letters of engraving, as is
the level and rank of Keser, which is the level of “He engraved engravings in the supernal bright-

ness,” as mentioned above.

So the writing on the Tablets was engraved, matching the level of Keser, the Zohar’s “He engraved engrav-
ings in the supernal brightness.”
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(That is also why there are six hundred and twenty letters in the Ten Commandments, the numeri-
cal value of Keser, as the Ramaz writes on Parshas Emor, folio 96b. And in [Midrash] Rabbah on
Nasso, chapter 13, it says: “There are six hundred and thirteen letters from ‘I am’ until ‘which is
your neighbor’s,” and seven extra, corresponding to the seven days of Creation”; end of quote.)

A sign of this: the Ten Commandments contain 620 letters, the numerical value of 1n3, Keser (kaf 20, tav
400, reish 200), as the Ramaz, Rabbi Moshe Zacuto, notes in his glosses on the Zohar. The Midrash counts

”

613 letters from “I am” to “which is your neighbor’s,” corresponding to the 613 mitzvos, and seven more for

the seven days of Creation, making 620.

SECTION 5 - 125-30

The soul’s root beyond the River
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4. Now we come to the explanation of the verse “If you walk in My statutes.” As was explained
above, since “there are three bonds,” etc., therefore, just as in the Torah there are the two levels

mentioned above, writing and engraving, that is, the Written Torah and the Tablets,

Section 4 turns to the verse itself. The preceding discourse (Likkutei Torah, Bechukosai 1:2) cited the Zohar’s
teaching that the Holy One, blessed be He, the Torah and Israel are three bonds tied together, so whatever is
in the Torah has its counterpart in Israel. Since the Torah has both writing, the Written Torah, and engrav-
ing, the Tablets, Israel has both as well.
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so too in every spark and G-dly soul there are also these two levels, engraved letters and written let-
ters. For we say, “The soul that You have given within me, it is pure; You created it,” etc.

Every G-dly soul, every “spark,” likewise has engraved letters and written letters. The morning blessing
hints at this: “The soul that You have given within me, it is pure; You created it.”
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There is a known question: how can one say “it is pure” before “You created it”? It should have said
the reverse: “You created it; it is pure,” etc.

The blessing raises a known difficulty. A soul must be created before it can be called pure, so the order
should seem to be “You created it; it is pure.”
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The matter will be understood by first explaining the verse (in Joshua 24:2), “And Yehoshua said to
all the people: Thus says Havayah, the G-d of Israel: Your fathers dwelt beyond the River of old,”

etc.,

To answer, he first explains Yehoshua’s words to the people: “Thus says Havayah, the G-d of Israel: Your fa-
thers dwelt beyond the River of old.”
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“and I took your father Avraham from beyond the River and led him through all the land of

Canaan.”

The passage continues, “I took your father Avraham from beyond the River and led him through all the land
of Canaan.”
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The question on this is set out in the Zohar (Parshas Emor, 98b): what does this teach us? Did not
all Israel know this? Yet from the wording of the verse it appears to be a great and novel matter,
even for Yehoshua, so much so that G-d had to say it.

The Zohar raises a question about these verses: every Jew knew where Avraham came from, so what are they

teaching? Their tone suggests a great and new revelation, one that G-d Himself had to announce, even to
Yehoshua.
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The holy Zohar answers that the prophet truly spoke of a great matter in this announcement. It is
along the lines of “Israel arose in thought,” meaning that their root is drawn from the level of the
hidden thought of Arich Anpin,

The Zohar answers that the prophet was announcing something great: G-d chose Israel through the
Patriarchs and brought them out from “the supernal river.” The Alter Rebbe connects it with the Sages’ say-

ing “Israel arose in thought”: the root of Israel’s souls lies in the hidden thought of Arich Anpin.
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which is far, far above the level of higher and lower thought as such. That is: lower thought is when

one thinks what one is saying.

This hidden thought is far above ordinary thought, whether higher or lower. As explained earlier, lower

thought is thinking the words one is about to say.
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And higher thought is the thinking of the concept. And all this, as it is represented Above, in the
level of the Ten Sefiros of Atzilus (Emanation): even higher thought is the level of Binah
(understanding).

Higher thought is thinking the concept itself. Among the Ten Sefiros of Atzilus, even higher thought corre-
sponds only to Binah.
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It iswhat is called “a river going out of Eden,” for thought does not rest, just as a river flows contin-

ually; and it is drawn from Eden, which is the level of the higher Chochmah (wisdom).

Binah is called “the river going out of Eden,” because thought never rests but flows like a river. Its source,
Eden, is the higher Chochmah.
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But the matter of “arose in thought” is the level of the hidden Chochmah of Arich Anpin, which is
far, far above the higher Chochmah of Atzilus, as explained above at length in the explanation of

“Be silent; thus it arose in thought.”

“Arose in thought,” however, refers to the hidden Chochmah of Arich Anpin, far above the higher Chochmah
of Atzilus, as explained earlier in connection with “Be silent; thus it arose in thought.”
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If so, the saying of our Sages, of blessed memory, “they arose in thought,” means that the root of
their souls is rooted in and drawn from the level of the hidden thought of Arich Anpin, which is
above Chochmah and Binah of Atzilus

So when the Sages say Israel “arose in thought,” they mean that the root of Jewish souls is in the hidden
thought of Arich Anpin, above Chochmah and Binah of Atzilus.
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(and see the Zohar, Parshas Noach, folio 65a, and the Pardes, Erchei HaKinuyim, entry
“Machshavah”). This is also the matter of this announcement that G-d made to them, how “your fa-
thers dwelt beyond the River of old”:

The parenthesis refers to the Zohar and to Erchei HaKinuyim, the part of Rabbi Moshe Cordovero’s Pardes
Rimonim that explains Kabbalistic terms, under “thought.” This same root is what G-d announced through
Yehoshua: “Your fathers dwelt beyond the River of old.”
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that is to say, their root is drawn from a level above the level of “a river going out of Eden,” which is
the level of Binah. For “beyond” (be’ever) means on the other side, when one crosses the river; on

the other side, there “your fathers dwelt.”

The “River” is Binah, “the river going out of Eden.” “Beyond the River” means its far side, the side one

reaches by crossing it; there, above Binah, the Patriarchs “dwelt.”
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That is, in the level of Arich Anpin, which is above Atzilus (Emanation), for a curtain (parsa) divides
between it and Atzilus, as is explained elsewhere on “The heap is witness,” etc. And beyond the cur-

tain the Patriarchs are rooted.

The far side of the River is Arich Anpin, above Atzilus and separated from it by a “curtain” (parsa), as ex-
plained elsewhere on the boundary heap between Yaakov and Lavan, “The heap is witness.” The Patriarchs
are rooted beyond that curtain.
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The matter is this: it is known that Avraham, Yitzchak and Yaakov are the levels of Chesed (kind-
ness), Gevurah (restraint) and Tiferes (beauty); but their root is the level of Chesed, Gevurah and

Tiferes of Arich Anpin.

Avraham, Yitzchak and Yaakov embody Chesed, Gevurah and Tiferes: love, awe and compassion. Their root,
however, is the Chesed, Gevurah and Tiferes of Arich Anpin, above Atzilus.

5910 P2 PIRT [nxen Amaa Ton] NPAT 1957 5912 99137 ARIWN MV RIITI NV Iy RIM
IR FAANT TP MANANAM AW UYY MANANTM DOWR 11 0°0wnIT MR n2 om R
,IRT1

This is the matter of “mountains of light” and “mountains of darkness” mentioned in the Zohar.
That is: Chesed (kindness), Gevurah (restraint) and Tiferes (beauty) of Atzilus (Emanation) are
called “mountains of light,” and they are the level of the emotive attributes (middos) drawn from
intellect and contemplation, for through intellect and contemplation love or awe is born.

The Zohar speaks of “mountains of light” and “mountains of darkness.” The mountains of light are Chesed,

Gevurah and Tiferes of Atzilus: emotions born of understanding and contemplation, as when reflecting on
G-d produces love or awe.
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But there is a level of great love (ahavah rabbah) that is above intellect, and it is called “mountains
of darkness”: these are the attributes included in the will (ratzon) that is above intellect, as in “Be
silent; thus it arose in thought,” etc.
The mountains of darkness are a great love above intellect: emotions contained within the will that tran-
scends understanding. They are “dark” in that understanding cannot reach them, like the answer “Be silent;

thus it arose in thought”; Likkutei Torah, Shir HaShirim, identifies them with the Chesed, Gevurah and
Tiferes of Arich Anpin.
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This is the matter of the three “hands”: “the great hand,” “the strong hand” and “the high hand.” As
is known, the level of Chesed and Gevurah of Arich Anpin is clothed in Abba and Imma, and from
them it is afterward drawn into Chesed, Gevurah and Tiferes of Atzilus.
This is the meaning of the Torah’s three “hands”: the great hand (Exodus 14:31), the strong hand (Exodus
6:1) and the high hand (Exodus 14:8, where Israel went out “with a high hand”). As is known, Chesed and

Gevurah of Arich Anpin are clothed in Abba and Imma, and through them reach Chesed, Gevurah and

Tiferes of Atzilus.

J9%TY MIPOINT 9770 1R AN03w 97197 TRM NI1P9ONT 22 0 Downn aRynhw miTan mam 29

Now, the attributes (middos) that are above intellect are in a state of great inter-inclusion, as men-
tioned above, that in Keser (the Crown) division does not yet apply.

Emotions that transcend intellect are not yet divided into separate attributes; each contains the others, for in
Keser there is no division.
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This is [the meaning of] “And I took your father Avraham from beyond the River and led him
through all the land of Canaan.” That is: “the land of Canaan” (Kenaan) is the Malchus (sovereign-
ty) of Atzilus (Emanation), a term meaning “merchant” and “trader,” and a term of submission
(hachna’ah), as is explained elsewhere.
Now the next verse: “I took your father Avraham from beyond the River and led him through all the land of
Canaan.” The land of Canaan is Malchus of Atzilus; the word Kenaan can mean “merchant,” and it also

echoes hachna’ah, submission. In Torah Ohr, Vayeshev, the Alter Rebbe explains that Canaan means a mer-

chant, who spends his money in order to gain more, and calls Malchus “the supernal Canaan of holiness.”
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The intent is that He drew the Patriarchs from their root beyond the River, to descend below
through all of Atzilus (that is, as mentioned above, the Chesed, Gevurah and Tiferes of Arich Anpin

are clothed in Abba and Imma, and from there in Z’eir Anpin and Nukva),

G-d drew the Patriarchs down from their root beyond the River through all of Atzilus: from Arich Anpin into
Abba and Imma, and from there into Z’eir Anpin and Nukva.
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down to Malchus, in order to be clothed in Beriah (Creation), Yetzirah (Formation) and Asiyah (Ac-
tion), in bodies in this world, to refine the refinements of the two hundred and eighty-eight sparks
that fell into Beriah, Yetzirah and Asiyah. And this descent is for the sake of ascent: that the two
hundred and eighty-eight sparks ascend to their root and source

They descended to Malchus and from there into the lower worlds, Beriah, Yetzirah and Asiyah, into bodies in

this world. The purpose was to refine and raise the 288 sparks of holiness that fell into those worlds, so the
descent is for the sake of an ascent.

»M2 %Y DANAR (13 0PYIT DOW KT 07 AN 7137 7199 99 71772 973 AV [waniw o] NTIWRIY)
MR M2 Y™ IR M2 PR 2R

(as this matter was also explained in the discourse beginning “Go forth,” [where] “Av ram” [“exalt-
ed father”] is the hidden intellect, etc.): Avraham through the level of love, Yitzchak through the
level of awe, and Yaakov through the level of compassion.

This was also explained in Torah Ohr, in the discourse on “Go forth” (Lech Lecha), where Avram, “Av ram,”
“exalted father,” is the hidden intellect, which must come into revelation step by step. Avraham refines the
sparks through love, Yitzchak through awe, and Yaakov through compassion.
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This is the matter of “If you walk in My statutes”: it is the level of “walking” from below upward,
and in particular, principally, through the attribute of compassion, the level of “an inheritance
without bounds,” etc.

This is the meaning of “If you walk in My statutes”: walking from below upward, back to the root. Above all it
happens through compassion, Yaakov’s attribute, which the Sages call “an inheritance without bounds.”
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(As is explained elsewhere on the statement [of the Zohar], Vayeshev, folio 181, “And very high:
from the side of Yaakov,” etc.; see there. And see what is written in the discourse beginning “As an
eagle stirs up,” and see above, Parshas Vayetzei, in the discourse beginning “And Havayah will be
my G-d,” etc., “and of all that You give me I will surely tithe to You,” etc.)

The parenthesis cites the Zohar on the verse “He shall be exalted and lifted up and very high”: the word

“very” (me’od) is from the side of Yaakov. It also refers to the discourses on “As an eagle stirs up its nest”
and on Yaakov’s vow, “Havayah will be my G-d.”
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This is also the matter of “The soul that You have given within me, it is pure”: for the level of their

root, beyond the River, is the level of the letters of engraving, as mentioned above, since the level

of hidden thought is called “He engraved engravings in the supernal brightness (tehiru ila’ah).”
The same root explains “The soul that You have given within me, it is pure.” The soul’s root beyond the River

is the level of engraved letters, since hidden thought is what the Zohar calls “He engraved engravings in the
supernal brightness.”
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This is the meaning of “it is pure” (tehorah): that it is drawn from the level of the supernal bright-
ness (tehiru ila’ah). And this is exactly the matter of “your fathers dwelt beyond the River.”

“It is pure” (tehorah) alludes to tehiru, the supernal brightness, from which the soul is drawn. This is exactly

what “your fathers dwelt beyond the River” means.
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Afterward, when it descended below, as it is written, “and I led him through all the land of
Canaan,” this is the matter of “You created it, You formed it,” the level of the chain of descent
(hishtalshelus) through Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), until “You
breathed it into me.” And this chain of descent is the level of the letters of writing.

After the soul’s root comes its descent, as in “and I led him through all the land of Canaan.” This is “You cre-

ated it, You formed it... You breathed it into me”: the soul’s passage down through Beriah, Yetzirah and
Asiyah into the body, and that descent is the level of written letters.

likuteitorah.com/likkutei-torah/bechukosai/2/ 40

30



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 2 SNpPN3a OxX 7IR°2

TMBWPNWR T APTPN NPNIR P2 07 RO I 1WA T30 MAITA 2 973 PRIwC v kXM
.AN377 NPNIR 173y 3T 7203 INNDI NT%° 1NXD2 132 nund

It follows that in Israel, too, there are two levels: from the side of their root, “it is pure,” they are the
level of the letters of engraving; and from the side of their descent below, at the level of “You creat-

ed it, You formed it, You breathed it into me,” this is the matter of the letters of writing.

So every Jew has two levels. In its root, “it is pure,” the soul is engraved letters, one with its source; in its de-
scent, “You created it, You formed it, You breathed it into me,” it is written letters. This answers the question:
“it is pure” comes first because the root precedes the descent.

SECTION 6 - 131-32

Walking in My statutes
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To understand these two levels in the service of G-d: there is a level of love that is drawn from

Binah (understanding) and Daas (knowledge) of the greatness of G-d.

Now the two levels are applied to the service of G-d. One kind of love for G-d is born of understanding and
knowledge, from contemplating His greatness.
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However, the essential level of love does not come from knowledge and contemplation. For we see
that the power of will and love is greater than anything commensurate with intellect and contem-
plation, since even the lowest of the low can give up his life (mesirus nefesh) for the sanctification

of G-d’s Name, not at all by virtue of contemplation.

But love in its essence does not come from contemplation. The proof: even the least worthy Jew is ready to
give his life for the sanctification of G-d’s Name, which no amount of contemplation could account for.
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It follows that the very will (ratzon) for G-d in every soul is above knowledge; only, it passes
through intellect and knowledge as through a passageway, and therefore without contemplation it
will not be drawn forth into revelation.

So the essential will for G-d in every soul is above knowledge. It passes through intellect and knowledge on
its way out, which is why without contemplation it does not become revealed.
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Nevertheless, the very root of the will is above knowledge. And this is from the level of “The soul
that You have given within me, it is pure”

Still, the root of that will is above knowledge. It comes from the soul’s root, of which the blessing says, “it is

pure.”
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(and it is the level of the love of a son for his father, which is explained elsewhere, because
Havayabh is truly our G-d, etc. And this is the level of “wheat,” for “an infant does not know,” etc., as
is explained elsewhere).

This is the love of a son for his father, explained elsewhere, which comes because “Havayah is our G-d,” tru-

ly our own. It is also linked with “wheat,” after the Sages’ saying that an infant does not know how to call “fa-

ther” and “mother” until it tastes grain; this too is explained elsewhere.
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This is [the meaning of] “If you walk in My statutes”: in the statutes (chukim) that I have engraved
(chakakti) for you, that is, the level of Chesed (kindness), Gevurah (restraint) and Tiferes (beauty)
of Arich Anpin, where the root of the Patriarchs is. Therefore they are able to pasture their flock and
bring them to this source, which is called “engravings,” and then “you will walk,” at the level of a
walking without measure or limit.

So “If you walk in My statutes” means: in the statutes I have engraved for you, the Chesed, Gevurah and

Tiferes of Arich Anpin, where the Patriarchs are rooted. The Patriarchs, as shepherds, can lead their flock,
the Jewish souls, to that source, and then the soul’s walking is without measure or limit.
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As it is written, “Behold, My servant shall be wise,” etc., “and very high”; and the meaning of
“very” (me’od) is without limit, that is, at the level of the Infinite One (Ein Sof) (see what is written
on the Zohar on Vayeshev mentioned above). And this revelation will be in the Time to Come.
The verse “Behold, My servant shall be wise... and very high” shows this: “very” (me’od) means without lim-
it, the level of the Infinite One. This revelation belongs to the Time to Come.
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That is, through the love of “with all your might” (bechol me’odecha), at the level of walking, with
an increase of light, “each day’s matter on its day.” And every one is bound to come to the truth of
his root and source, at the level of Chesed, Gevurah and Tiferes of Arich Anpin, which are called
“My statutes,” for “the banished one shall not be banished from Him”: truly from Him, from His
being and essence, blessed be He.

It is reached through love “with all your might” (bechol me’odecha), with light increasing day by day. Every

soul must eventually reach its true root, for, in the verse’s words, “the banished one shall not be banished
from Him,” from G-d’s very being and essence.
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And if not in this generation, he will come in a reincarnation in another generation, and especially
in the generation of King Moshiach, when the souls of Israel as a whole (klalus) will be raised to the
level of “very” (me’od).

If a soul does not reach its root in this lifetime, it returns in a later generation, in a reincarnation. Above all,
in the generation of Moshiach the souls of Israel as a whole will rise to the level of “very.”
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For in the days of Moshiach, until the Resurrection of the Dead, the service will be in practical
mitzvos, only there will be the perfection of the service, as is explained elsewhere on the verse
“Binding his foal to the vine.” Therefore then there will be “very high”: truly “in My statutes you
will walk.”
In the days of Moshiach, until the Resurrection, divine service will still consist of practical mitzvos, but in
their full perfection. In Torah Ohr, Vayechi, on “Binding his foal to the vine,” the Alter Rebbe explains that

the days of Moshiach are still a time “to do them,” the perfection of action, before the reward that follows the
Resurrection. Then “very high” will be fulfilled, and Israel will truly walk “in My statutes.”
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Now, as for its saying “If you walk in My statutes”: “If (im) is nothing but a term of entreaty.” The
intent of this request is that the Congregation of Israel should walk in the walking mentioned above

only in these three engravings

As the Sages said, “If” here is a plea: G-d is entreating Israel. The plea is that the Congregation of Israel walk
this path only within these three “engravings.”
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(which are the root of the three Patriarchs, who are the root of the three holy attributes (middos),
love and awe and compassion; and the other attributes branch out from them, Netzach (victory)
being a branch of Chesed (kindness), which is love, etc.; and likewise all the mitzvos are drawn
from these three lines,

The three engravings are the root of the three Patriarchs and of the three holy attributes, love, awe and com-

passion. All the other attributes branch out from them, as Netzach branches from Chesed, and all the
mitzvos too are drawn from these three lines.
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and therefore they are divided into three categories, Torah, service and acts of kindness), and not
in any other way besides them at all. This is [the meaning of] “in My statutes” (bechukosai), that I

have engraved (chakakti), specifically, “you shall walk.”

This is why the mitzvos fall into three groups, Torah, service and acts of kindness, the three things on which
the world stands. G-d asks that Israel walk in no other way: “in My statutes,” the ones He engraved.
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Keeping My commandments
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5. “And keep My commandments.” The meaning: the keeping, so that the walking of “with all your
might” in prayer will endure, is through the mitzvos, which are the level of vessels, “vessels of di-
verse vessels,” for the Infinite Light (Or Ein Sof), blessed be He. This is [the meaning of| “And royal
wine in abundance, according to the hand of the king.”

Section 5 turns to the second half of the verse, “and keep My commandments.” The walking of prayer, “with

all your might,” must be kept and preserved, and that happens through the mitzvos, which are vessels for the
Infinite Light; the Megillah’s “vessels of diverse vessels... and royal wine in abundance” alludes to this.
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The meaning, by way of analogy: wine, which cannot be received without a vessel; and likewise, by
way of analogy, the light that shines on a wick: if there is no wick, the light departs.

Wine cannot be held without a vessel, and a flame cannot stay alight without a wick: without the wick, the
light departs. In Torah Ohr, Miketz, the Alter Rebbe explains that a flame shines because it takes hold of the
wick, and so the light of the G-dly soul takes hold of the animal soul in which it is clothed.
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And likewise, by way of analogy, with the vital soul that gives life to the limbs of the body, such as
the power of sight in the eye and the power of hearing in the ear: when the vessel is damaged by a
blow or the like, the light of sight departs from the eye, and the hearing from the ear, by way of
analogy.

The same holds for the vital soul in the body: sight and hearing need healthy organs, and if the eye or the ear
is injured, the power departs from it.
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In the same way will be understood the matter of the two hundred and forty-eight positive com-
mandments, the two hundred and forty-eight limbs, that is, the level of the vessels of Z’eir Anpin, to
receive the drawing down of the light from the level of Keser (the Crown), the six hundred and
twenty pillars of light, which are the six hundred and thirteen mitzvos of the Torah and the seven
mitzvos of the Rabbis,
So the 248 positive commandments correspond to 248 “limbs,” the vessels of Z’eir Anpin, which receive the
light drawn from Keser, called the “620 pillars of light”: the 613 mitzvos of the Torah and the seven mitzvos

of the Rabbis, among them the Chanukah lights and the reading of the Megillah (620 is the numerical value
of 1ns, Keser).
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so that it be drawn and spread into the vessels and limbs of Z’eir Anpin, and from there be drawn
into Beriah (Creation), Yetzirah (Formation) and Asiyah (Action). Without the vessels the light
would depart, as in what is said, “Empty vessels, do not take few,” etc., and it is written, “There is no
other vessel; and the oil stopped,” etc.

Through them the light spreads into Z’eir Anpin and then into the lower worlds; without vessels it would de-
part, as in Elisha’s miracle, where the oil flowed only while there were empty vessels to fill.
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(See what is written about this in the explanation on the verse “And the Jews accepted.”) And this is
[the meaning of|] “And royal wine”: it is the light that shines; “in abundance, according to the hand
of the king”: it is the level of “the great hand,” the Chesed (kindness) of Arich [Anpin], etc.

The reader is referred to the discourse on “And the Jews accepted,” which notes that had there been more

vessels, more light would have been drawn down. In the verse, the “royal wine” is the light, and “according
to the hand of the king” is “the great hand,” the Chesed of Arich Anpin.
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And through this wine entering a person, “the secret comes out,” and [so does] the hidden love,
whose root is from the level of the Patriarchs, whose root is from this level beyond the River, etc.,

as mentioned above.

When this wine enters a person, “the secret comes out,” as the Sages say of wine: the hidden love is revealed,
whose root is in the Patriarchs, beyond the River.
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Only, there must be the level of vessels, “vessels of diverse vessels,” of Torah and mitzvos, in which
the royal wine will be drawn, to be “in abundance, according to the hand of the king.”

But the wine must be received in vessels, the “diverse vessels” of Torah and mitzvos, so that it can flow “in

abundance, according to the hand of the king.”
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This is [the meaning of] “And keep My commandments” (mitzvosai): mitzvah is a term of tzavta,
joining and connection. That is, when the light is drawn into a vessel, it is then at the level of a bond
and joining with us; whereas while it is still above, it is called engraving, “He engraved

engravings,” etc.

“My commandments” (mitzvosai) is read as related to tzavta, joining. When light is drawn into a vessel it be-

comes bound and joined with us; while it remains above, it is only “engraving.”
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This is “In My statutes you shall walk”: in prayer, at the level of love and awe (ahavah and yirah)
and the arousal of compassion, etc., which are ascents up to the level of the supernal engraving,
the lights of Keser (the Crown);

So “In My statutes you shall walk” is the ascent in prayer, through love, awe and the arousal of compassion,
up to the supernal engraving, the lights of Keser.
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and this is specifically through “And keep My commandments,” which are the vessels for drawing
down and revealing the lights mentioned above, for through the vessel the light endures. That is,
there must always be the level of raising up and drawing down, etc., the level of “running and re-
turning” (ratzo vashov).

That ascent lasts only through “keep My commandments,” the vessels that draw the lights down and reveal

them. There must always be both raising up and drawing down, “running and returning,” as the prophet de-
scribes the living creatures of the Chariot.
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Through this, “the land shall give its produce”: “the land” is the level of Malchus (sovereignty) of
Atzilus (Emanation), which shall give its produce in the raising of the feminine waters (mayin
nukvin) of the two hundred and eighty-eight sparks; and afterward there will automatically be
drawn the level of “and the tree of the field shall give its fruit,” which is the drawing down of the
masculine waters (mayin duchrin);

The verse continues, “the land shall give its produce, and the tree of the field shall give its fruit.” The land is

Malchus of Atzilus: its “produce” is the raising of “feminine waters,” the 288 sparks lifted up from below,

and in response comes the “fruit” of the tree, the “masculine waters” drawn down from above.
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that is, that there will be a revelation of the Infinite Light (Or Ein Sof), blessed be He, so that “I will
walk among you,” at the level of the Tree of Life, from which lofty souls will be drawn, who are
called “the fruit of the righteous is a tree of life” (and see the Zohar, Part I, Bereishis, end of folio
37b; see what is written elsewhere on the verse “Yosef is a fruitful bough,” etc.).

That response is a revelation of the Infinite Light, as a later verse promises, “I will walk among you,” from

the level of the Tree of Life. From there come lofty souls, called “the fruit of the righteous,” which “is a tree
of life.”
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And see further what is written on the verse “You shall keep My Shabbosos,” regarding the descent
of the souls from their source, from higher thought, to be clothed in bodies, how it is a descent for

the sake of an ascent, far, far higher, etc.

The reader is referred to the discourse on “You shall keep My Shabbosos” (Likkutei Torah, Behar), which ex-
plains that the souls, which even before their descent “arose in thought,” come down into body and animal
soul, a descent that calls for great compassion and is for the sake of a far higher ascent.
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And see what is written in the discourse beginning “And I will make [your windows of] kadkod,” re-
garding “purity brings to holiness,” and at the end of the discourse beginning “These are the jour-

neys,” regarding “their journeys according to their goings out.”

Also cited are the discourse on “And I will make your windows of kadkod,” on the teaching that purity leads
to holiness, and the end of the discourse on “These are the journeys,” on “their journeys according to their
goings out.”
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(And on “engraved upon the Tablets,” see [Midrash] Rabbah on Mishpatim, beginning of section

32; Ki Sisa, section 41; Pekudei, section 51; and in the Gemara, Eruvin 54a; and in the Zohar, Part

11, folio 84; folio 113b; 114a; 183a; 45b; Part I, end of folio 37b, and folio 131b; Part III, folio 6b.)
This parenthesis gathers sources on “engraved upon the Tablets” in the Midrash, the Talmud and the Zohar.

Several of them read charus, “engraved,” as cherus, “freedom”: freedom from the angel of death and from
subjugation.
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“And I will command (vetzivisi) My blessing”: the blessing over the mitzvos. For mitzvos require
intention, to draw the light into them, and the intention as a whole (klalus) is the prayer of each
day, as is explained elsewhere on the verse “He has not beheld iniquity in Yaakov.”
The verse “And I will command My blessing” (in Parshas Behar) is read as the blessing said over a mitzvah,
since vetzivisi, “I will command,” shares its root with mitzvah. Mitzvos need intention, to draw the light into

them, and the intention for all of them together is the daily prayer, as explained on the verse “He has not be-
held iniquity in Yaakov.”
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This is the matter of “If you walk in My statutes,” which is at the level of prayer, and afterward “and
keep My commandments,” etc.; and on the particular level, this is also the matter of the blessings
over the mitzvos.
So “If you walk in My statutes” is prayer, and “keep My commandments” follows it. On the particular level,
the blessing recited over each mitzvah does the same for that mitzvah; in Likkutei Torah, Masei, the Alter

Rebbe describes such a blessing as a drawing down from above that gives the power to raise up the physical

thing with which the mitzvah is done.
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IN ONE'S AVODAH

Every Jew’s will for G-d is rooted above knowledge, yet without contemplating G-d’s greatness it does not

come into the open. In prayer a person should walk, rising day by day in love, awe and compassion toward

the engraved root of his soul, and by no other way. Then he must hold that light in the vessels of the mitzvos,

for without a vessel the light departs: always rising and drawing down again, with each day’s prayer as the

intention for all his mitzvos and the blessing as the intention for each one.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar insist that engraved letters are not identical with the stone’s simple substance, and
how does this nuance carry over to Keser and to the soul?

. Why do the letters included in the concept fall short as an analogy, and what does the infant who under-

stands but cannot speak show about where the letters come from?

. What does the story of Moshe and Rabbi Akiva show about the difference between the Chochmah of Atzilus

and the hidden Chochmah of Keser?

How does reading “beyond the River” as the root of the soul answer why the blessing says “it is pure” be-
fore “You created it”?

. Why must the walking of prayer be followed by keeping the mitzvos, and what do the images of wine, wick

and vessel add?
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Notes

PARAGRAPH 2

G-d’s promise to Israel that opens the blessings of
Bechukosai: “If you walk in My statutes and keep My com-
mandments and do them,” I will give your rains in their
season. Plainly, chukosai means “My statutes,” the laws to
be followed; the discourse reads the word as “My engrav-
ings” (chakikah) and the “walking” as the soul’s ascent.
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If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

As Moshe comes down the mountain with the two Tablets,
the Torah describes them: “The Tablets were the work of
G-d, and the writing was the writing of G-d, engraved upon
the Tablets.” The Alter Rebbe takes the engraved letters of
the Tablets as the model of letters that are one with the
substance they are in.

Exodus 32:160:2"% mnw
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And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6
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There the Alter Rebbe explains that all things were created
through the letters of the Ten Utterances, and that the hu-
man soul too is full of letters, since G-d “blew into his nos-
trils the breath of life,” that is, with the breath of His
mouth, which brings everything into being through
letters.
KEHOT'S NOTE
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The Torah tells how G-d formed man from the dust of the
ground and breathed into his nostrils the breath of life,
“and man became a living soul.” The Alter Rebbe cites it,
with Onkelos’s rendering, to show that the human soul is
full of letters.

Genesis 2:7°1:’2 "WR12
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Onkelos renders “a living soul” as “a speaking spirit,”
identifying the life of the human soul with its power of
speech.
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the passage shares nothing with the note
KEHOT'S NOTE
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PARAGRAPH 7
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That discourse, on “I am black, yet comely,” builds on the
Sages’ teaching that the Torah was given as black fire upon
white fire, and applies it to the World to Come, created
with the letter yud: the smooth parchment is the white fire,
the Infinite Light itself, and the black yud darkens it so that
it can be grasped.
KEHOT'S NOTE
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PARAGRAPH 8

8

TaRY ynwn

The Talmud learns from the word “Shema” (“Hear”) that
the Shema should be recited audibly: “Let your ears hear
what you bring out of your mouth.” The Alter Rebbe uses
the phrase to describe lower thought, which thinks the
very letters one speaks.
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But for Rabbi also it is written "Hear, O Israel" ! He requires
it to establish the rule. Cause thine ear to hear what thou ut-
terest with thy lips. And the Sages ? They agree with him who
says that if one does not read [the Shema'] audibly, he has
still fulfilled his obligation. But for the Sages also it is writ-
ten "And these words shall be" ! They require it to establish
the rule that one must not read [the sentences of the Shema']
out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 9
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Kehot’s note points to Exodus 21:13 for these words.

Exodus 21:1327:X"2 mnw
KEHOT'S NOTE
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G-d tells Moshe to engrave the names of the tribes on the
two stones of the ephod “like the engravings of a seal”
(pituchei chosam); the same phrase recurs for the stones
of the breastplate and the High Priest’s gold headplate.
The discourse uses it for engraved letters at their source in
Binah. (Kehot: Exodus 21:13)

Exodus 28:11x":12 mnw
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With the work of an engraver in stone, like the engravings of

a signet, shalt thou engrave the two stones, according to the

names of the children of Israel; thou shalt make them to be

inclosed in settings of gold.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In this epistle, on “And David made a name,” the Alter
Rebbe explains that the articulation of letters and vowels
comes not from grasped intellect but from the hidden and
primordial intellect of the speaking soul, which is why an
infant who understands everything cannot yet speak. The
discourse quotes it almost word for word.
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Iggeres HaKodesh says that the source of the letters is “the

primordial intellect and the will of the soul,” and that this
is the form of the twenty-two letters, as distinct from their
matter. The discourse uses the same words for the soul’s
engraved letters.
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ek} 74:] 5ip monn Ry ,2%7m R ’?;UU NI, 1P N2
12 nPNIR 27D "2 ,NiNa0 3”3? P‘?L‘Ig 72 0RY L, 7i0a0n REn
K177 2200 K021 13 POaR 73 ,19930% YUINR NiYITn NiRgin
... IMINT 93P RITY 710 KP7PR ROKY 7 NiR
Kehot Publication Society [CC;BYfNC) ' ‘

PARAGRAPH 14
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15

16

05927 PRI N PR

In David’s psalm the heavens and the days declare G-d’s
glory, though “there is no utterance and there are no
words; their voice is not heard”: they say nothing aloud,
and their very being carries the message. The Alter Rebbe
borrows the words in another sense: without the soul there
would be no utterance or words at all. (context: Steinsaltz
Tanakh)
Psalms 19:4°7:0"° 0°%°11n
:071p YUY 23 0727 PRI IWRTR
There is no speech, there are no words, neither is their voice
heard.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D108 [N T NP P PRW MR 9D

The Talmud rules that any letter not surrounded by parch-
ment on its four sides is invalid. The Alter Rebbe cites the
law as a further sign of how the written letter depends on
its parchment.
Menachot 29a:17-181-1":X v MmN
RUPWD "1 KT T1° 5w 73192 XPK 719781 KP 27 92K 7717° 37 0K
MR 95 27 9K 770 27 NRT 27 IR AT 2T TI’ND’? ROR
9271 92 IXOWR MR 7902 UMM YIRD TP AP DM PRY
27575 K771 97K 2108 15777 w0 2 5w 10N 2°1 ATIT° 27T Ionwn
77301 09 wNan STUTD AnR 2pye "271 R1A 277 10 YR Awaon
MR MY 12 9°Nw3 DX 13°7° WD PR P 10N 2P°1 1M 77
5108 X% OXY WD 110p
Wikisource Talmud Bavli (CC-BY-SA)

onmns sansw

The beloved asks, “Set me as a seal upon your heart, as a
seal upon your arm,” to be bound to him for ever; in the
allegory, Israel asks this of G-d. The verse names another
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discourse, where this law of the parchment surrounding
each letter is explained.
Song of Songs 8:6"1:’1 01w W
YR M08 N My™D AYiNrty onind 72975y onind vk
SNATPY WX "BYT PRY TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15

17

WY1 DoNY °N 9372

“By the word of Havayah the heavens were made, and by

the breath of His mouth all their host.” The verse is the

classic source for G-d creating through speech, that is,

through letters.

Psalms 33:6":3”% 0°21n

:0R23773 1B M Ayl oY N 1aT2

By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

18
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20

N9PRT RDURIT WL L W

In the discourse on “This is the statute of the Torah,” the
Alter Rebbe reads the Zohar’s “He engraved engravings”
as engraving, since the Targum renders “you shall en-
grave upon it engravings” with the same root.
KEHOT'S NOTE
9K IRW Y X780 AR LA, 03 NI CR 1R AR

amv oonwn osys

At Sinai, Moshe, Aharon, Nadav, Avihu and seventy elders
“saw the G-d of Israel, and under His feet was like a work
of sapphire brick, and like the essence of the heavens in
purity.” The word for purity, tohar, explains the Zohar’s
term tehiru, the supernal brightness.

Exodus 24:10:77> mnw

07 oonEn
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,19 minw

T0 9T 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPR2™N

likuteitorah.com/likkutei-torah/bechukosai/2/

21

22

23

24

25

NP2 OR 7IR°2

THOTINRA IR

The Tikkunei Zohar says that in the ten Sefiros of Atzilus
“He and His vessels are one,” unlike the Sefiros of Beriah.
The Alter Rebbe grants this, yet likens the Sefiros of Atzilus
to written letters compared with Keser.
Tikkunei Zohar 3b:9-10-"1:2°3 97171 °1pN
MM AR L1027 AR AR T2 N;'??_J mb’xxf_r ni7°e0 YT
LT 7 IR 1N'_7'[ ,R>127 NI7°00 ya °31] 1N?’[ m 2N
Y2 (N°N3 K™1) T3 KIT RPD DY NPYY LTW 1IN PR NG
nind Ay PN LARMIT NIPED IRy MPPERT NiTvag
DK 293 °INYK KP) KPR P27 YN KIINTRT

Tikkunei Zohar - Vocalized (Public Domain)

Amvh DoRwn asYs1 27y 1IN
This is the explanation the text refers to.

KEHOT’'S NOTE
.20p Y 0°1°3Y N7IR LI0PNN 'Y P22 NN 191IR2 AN LA LAY K™D

AP 0TIDA . . BYPAPRN NPYPNR

The note refers to this collection of the Alter Rebbe’s maa-
marim for the dispute among the Kabbalists over whether
Keser is counted among the Sefiros.

KEHOT'S NOTE

LIRP Y 170N P70 LRXP Y 00171y — VTR SRN IR

7B K7 yw n7ya

After noting that the discourse’s “Sha’ar 41” follows the
numbering of the Shklov printing (Sha’ar 42 in current
editions) and that “chapter 3” should read chapter 1, the
note refers to Or HaTorah on Balak, where the Arizal’s
view of Keser as intermediary is discussed at length.
KEHOT'S NOTE
791K L[3] 27D KDY KD DX [27n 3w 11199] .0™N NRYPY 01972
opnn ey pea nPMR IR

DUPYNIT 070 B WA NI 12 *271 0120 NN TPSNT

The Arizal explains that Keser is an intermediary between
the Emanator and the emanated: its lower level of the
Infinite One emanates a second level holding the root of
all the emanated, and the two, Atik and Arich Anpin, are
together called Keser. The discourse cites it as Sha’ar 41,
chapter 3: the gate follows the numbering of the Shklov
printing (Sha’ar 42 in current editions), and the Kehot
note corrects the chapter to 1.
Sefer Etz Chaim 42:3°3:272 0% vy
TR Pweatn MWYT N2 N IRMA7 Pwratn 08T Pna L.
»IRT MR oYY 0910 PNan 93 Pweatn mUwYT NI X3RN
YT 1°0°0p TPy 1773807 1PRYRR 110V IRI3T 1PRORR 11
5971 2w 1LY PR TeITR MPacm w12k ooweatn oo
*2 90 WM INY 7Y T PURT 2995 w12 Ty 10 17007 TR
NRZY DMWY OKDX MYUERT DO 1Ropn nDYpT PRY XIM
R OOTR 71070 RIT MIPPERT 79790 70 1M1 D781 RV RN
RMT AWNTP TRYWSY MPOXRT MTRT OIR TIINR Ty Pyoha
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1979 Napn IRM2T 19791 IYITPY Nwabn TR IR MYURRa

Sefer Etz Chaim (Public Domain)

26 YSI1MRT *°N2 X911 N0

The note says a fuller explanation of Keser as intermedi-
ary is found in this manuscript and belongs here.
Song of Songs 7:4"7:t 0°°W1 W
s RN D™Dy "W T7TY Y
Thy two breasts are like two fawns that are twins of a gazelle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
11007] .[3] 711 IR3? 157w 2,19 PYuAy B¥3°2°y 713 AN K0
ANdAT 0y wrn 7’3?['7 177 RX¥N1 QW 499 °012 9”INTR P”D N°°72002
N”NAN2 1720172 AR ,REP °Y D°1°1P-1"ATR "71R7 02 02711, Y810 R
X L,MEANN AT 1-T10 2w AR LR T LT wnw mpY R L[ow
7772 AR LT9ORY 10 Y 17000 797 17T L790KR1 URAN Y 1IN NYTIR
yinn 02972 anb XY 270N 1ypn

27 DOINAT . . MR Oy

There the Alter Rebbe notes that the “ten hidden Sefiros”
mentioned in the Pardes are, by the Arizal’s teaching, the
level of G-d’s holy Names, which, like a person’s name, do
not touch His essence; the Kehot notes there list the
sources.
KEHOT'S NOTE
X9 (INIPYR) 1P 1003 IR

28 | Moshe, shown Rabbi Akiva’s Torah and then his martyr-
dom, asks, “This is Torah and this is its reward?” and is
told, “Be silent; thus it arose in thought before Me.” The
Alter Rebbe uses the story to show a reason beyond the
Chochmabh of Atzilus.

Menachot 29b:5°77:2 v” Minn

NRY T 07X 79 w0 09Iy P 13137 17390 9nR 17apn 218 X2 N

11127 17195 97K 195 72wnna 79y 99 PINY 19 9RR Y 1710 10

Tt [97IARD] MM D AR 170w "IRIT 107N 210K DY B

1M 77N N YPwan 1I9% MR PRIPR 1w PRI IRY 1PNNRY
°19% MAWnNa 19y 793 PINw PR 1w

Wikisource Talmud Bavli (CC-BY-SA)

29 mawnna ey o panw

The note refers to the Mitteler Rebbe’s explanations of the
Zohar for the meaning of “Be silent; thus it arose in
thought.”
KEHOT'S NOTE
LKL, RPITTRD 1IR3 IR

30 YT @OINNRY NYPaN

In the epistle beginning “He wraps Himself in light,” the
Alter Rebbe writes that Moshe’s comprehension was of the
“back” of Chochmabh, in the sense of “the fallen fruit of the

likuteitorah.com/likkutei-torah/bechukosai/2/
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Chochmah Above is Torah.” The discourse cites it for the
level of the Written Torah.
Tanya, Iggeres HaKodesh 19:2°2:0”> w7pn N7ax ,X°1N
T oW 3 A KD ndtRTTioTTITNRIR APyn? DAR
JIP32 DUPPRT MRAOT DMK NP2 DX U LNwind
7i02 ,MaPNTTIOTTINTARIT NP TR NLYENM NwaLnRn
SPRIX TYY NPMIA XTY AR - Aeynyy mon nivair
X137 Y 0T TTY VIR K 21D AR DX PR :2°2N0T
JR PR
Kehot Publication Society (CC-BY-NC)

31 oM — prRaNa

The note refers to a comment of the Rebbe Rashab printed
earlier in the Additions, on this point about Iggeres
HaKodesh and the level of Chochmah from which the
Written Torah comes.
KEHOT'S NOTE
P71 2701 PIMTR PO NP 2,10 N0 PYR R

32 R — Y
In the discourse “A psalm, a song at the dedication of the
House,” the Alter Rebbe explains that Keser, the interme-
diary, has two levels, as Etz Chaim (Sha’ar 41, chapter 3)
says: the first of the emanated, Arich Anpin, the source of
the ten Sefiros of Atzilus, and the lowest level of the
Emanator, called Atik, as in “who removes (ha-ma’atik)
mountains,” which bears no relation at all to the emanated
Sefiros.

KEHOT'S NOTE
L[5] R 0% PP 1572

33 | The opening words of the Zohar on Bereishis: at the start
of the King’s will, He engraved engravings in the supernal
brightness. The Alter Rebbe reads this engraving as the
coming into being of Keser, Atik Yomin and Arich Anpin.

Zohar, Bereshit 1:1-2:7°1’2-°K’R N°WRA2 97117 990

PARAGRAPH 20

34 TR PN Don IND

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MaianiviaieRigel

35 B9 1R NI 10K Pon IRD

In the prayer of Eliyahu (Patach FEliyahu) in the introduc-
tion to the Tikkunei Zohar, G-d is described as being none
of these attributes at all. The Alter Rebbe cites it to show
that the Sefiros of Atzilus are not G-d’s own essence.

Tikkunei Zohar 17b:5-7"1-"11:2 1> 971t *1pn

IPRT YT UBWR KDY 7T ART RYPT TR 70 NPRT IRD Dax

Sy pon nwINnM Ny *21 0P .53 MTn PR Don R ann

T7° BY 177900 1717 ARDAD (99 227°NK X*1) 70 DOX KM RAOT T

7NYRw °27 Op Y0 TY w1 72 0w AXPAD wa 277nR R9T N
197 17123 21T 20 7% AR nne
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36

Constantinople, 1740 (CC-BY-NC)

N° PEN NAWN NU1RIA WY YU

In chapter 2 Tanya says that the Infinite One is so exalted
above Chochmah, Binah and Daas that their very being “is
considered like physical action before Him, blessed be
He,” as it is written, “You made them all with Chochmah.”
Shaar HaYichud VehaEmunah, chapter 9, explains the
same verse: Chochmah, the beginning of thought, is the
end of action before G-d.

Psalms 104:24773:7°p 0°%°1n
L3P PIST KPR Iy Moana op3 N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

271 .72 272 K71 K20 1R .(79 ,7p 0°27N) nwy ona 021d wond
ARl AR i)

PARAGRAPH 22

37

1707 PR AN 2°y

There the Alter Rebbe reads chukas haTorah as engraving:
the Torah in its root and source is at the level of engraved
letters, higher than its being clothed in the level called let-
ters of writing, the Written Torah.
KEHOT'S NOTE
.X )1 npn nMph

PARAGRAPH 23

38

39

nana’n

Praising wisdom, Shlomo says, “Havayah founded the
earth with Chochmah; He established the heavens with un-
derstanding.” The Alter Rebbe cites it for the radiance of
the Infinite One, Havayah, present within Chochmah, the
source of the Torah.

Proverbs 3:19v7>:1 *own
1133203 n?prgi 1213 IR™IO? 713020
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS Rl 7

TOX NOWYY 27Y 7IN°22

The Kehot note quotes the point made there: “For
Chochmah is the level of a flash of lightning and has no
form at all; only Binah is something defined, and the level
of letters applies to it.” That is why the Torah becomes let-
ters only in Binah.
KEHOT'S NOTE
713°2 P9 ,A1R0 DI 12 1°KY P2 °°N2 RO 0000 070 097 R ,7D R™MN
RSN R R KR 7

likuteitorah.com/likkutei-torah/bechukosai/2/
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o8 now
G-d tells Moshe: “And you shall make a tzitz of pure gold,
and engrave upon it, engraved like a seal, ‘Holy to
Havayah,’” the gold plate the High Priest wore on his fore-
head. The verse names the Torah Ohr discourse where the
source of letters in Binah is explained.

Exodus 28:36177:1") mnw
M2 WP 0NN MAB 1Y NNADI 1AL I 1% YN
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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44

172 K317 97

The Torah describes the Garden of Eden: “And a river went
out of Eden to water the garden.” The Alter Rebbe reads
Eden as Chochmah and the river as Binah, from which the
fifty-three (13, gan, “garden”) portions of the Torah flow.
Genesis 2:10:’2 n°wR12
DPWR YW T T2 D 1307NK Mpw? 119 K )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1172 70 MR IR
The Tikkunei Zohar says that in the ten Sefiros of Atzilus

“He and His vessels are one in them.” Even so, the letters
of the Written Torah are vessels, below the engraved let-
ters of the Tablets.
Tikkunei Zohar 3b:9-10>-"1:2°3 9171 *1pN
1P AR ,ﬁn; iR -RhYR ,'ﬁn'l; N;‘??_ﬁ m'wxr_ﬁ fahipiale} 'HZIV'!
T TITIM PPK NDT ,IX2T DIT°E0 Y2 27 2T M 1A T
Y2 (N°M3 K™1) P73 KIT RPD DY NPYY LT0 1IN PR XD
nNiR3 Ay2 PAN L,INM3T NIPRD Ry: L MPUIRT NiPRD
DR 222 INTR K71 KPP 2303 MY RIINNT

Tikkunei Zohar - Vocalized (Public Domain)

W7 NPNIN 27990 .. 27%0 RWa M2

The note refers to this maamar of the Rebbe Rashab for
the Midrash’s of the of the Ten
Commandments.

KEHOT'S NOTE

count letters

K27V TN 2PY° °NM 17T AR

7 YW TAID NITPN° YAW Y7 WK TY ODIN TR W NN
bakd4 =]

The Midrash counts 613 letters in the Ten Commandments
from “I am” to “which is your neighbor’s,” corresponding
to the 613 mitzvos, with seven extra letters for the seven
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days of Creation. The Alter Rebbe cites it to show that the
total, 620, is the value of Keser.

Bamidbar Rabbah 13:161"v:37 127 92712

PARAGRAPH 25

45

46
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48

7R WP NN
The Zohar teaches that three levels are bound to one an-
other, the Holy One, blessed be He, the Torah and Israel,
and that each has a hidden and a revealed level. The Alter
Rebbe infers that the two kinds of letters in the Torah are
found in every soul too.
Zohar, Achrei Mot 49:296-50:305-17%7:0"n M1 °INKR 770 990
e
And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 77170 %2 nhaw Anwl

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Anwin non2

N°1 79170 °2 nnaw el

The Talmud gives the blessing said on waking: “My G-d,
the soul that You have given within me is pure; You
formed it within me, You breathed it into me.” The Alter
Rebbe asks why “pure” comes before “You created it.”
Berakhot 60b:4"7:2°0 M>72
MNX ,*3 IS ANX L7570 *3 DY MY PR SN ymn %3
ATINT "3 AP TNY AONY 22 TYRYR AOKY 73 ANND)
PO T TR VI AT C2Ip3 MYy 12 22 X3P Tny? 2
SRR T2 .ningan 92 TR ,0onRiva P2 1127 ,°niaR Pt
oonn 0vp’ Ning) e
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Q°TPR2 1277 1Paym
From this point on, the note says, compare the Rebbe
Rashab’s maamar on the same verse from Yehoshua.

KEHOT’'S NOTE
T97RY 0°Y 1390 YR AR 77T AR 1RON

likuteitorah.com/likkutei-torah/bechukosai/2/
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Before his death Yehoshua gathers the tribes and conveys
G-d’s words: “Your fathers dwelt beyond the River of old,
Terach, the father of Avraham and the father of Nachor.”
In the plain sense the River is the Euphrates, beyond
which Avraham’s family lived; the Alter Rebbe, with the
Zohar, reads “beyond the River” as the root of the
Patriarchs above Binah, “the river going out of Eden.”

Joshua 24:2°2:773 ywi

122 737 1292 PRI ROK N MRS DYTTRRTOR YU TN
Haalyhs D’P‘?N 1729717911 2281 0772R "AR 17N n?iyp 02°n12R

And Joshua said unto all the people: ‘Thus saith the L-RD,

the G-d of Israel: Your fathers dwelt of old time beyond the

River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR 932 AMIR T72INY 7737 72YR DMAR NN O2%AR DR PRI
i

“And I took your father Avraham from beyond the River
and led him through all the land of Canaan”: in the plain
sense, G-d brought Avraham across the Euphrates and
through the land. The discourse reads it as the drawing
down of the Patriarchs from their root into Atzilus and the
lower worlds.

Joshua 24:3:772 ywiin»

1932 Y8222 0K 92IX1 037 129% DTITNY DIRNK MK
PN 210K 197NN 12

And I took your father Abraham from beyond the River, and

led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19T R PN B 0

Rabbi Yitzchak asks of Yehoshua’s words, “Did not all
Israel know this, and all the more so Yehoshua?” and an-
swers that the Torah has a hidden side: the Holy One did
Israel a great kindness, choosing them through the
Patriarchs, making them a holy chariot for His glory and
bringing them out from within the supernal river. The
Alter Rebbe explains this as Israel’s root in hidden
thought.

Zohar, Emor 35:171-38:188170p:1”7-X7yp:11”2 71K, 790
Imagine a king who had an only son whom he united in
marriage to a noble lady. What did his mother do? All that
night she spent in her storeroom, and she brought forth
therefrom a noble crown set with seventy precious stones to
crown him with; she brought forth silken garments and clad
him therewith and adorned him royally. Then she went to
the bride and saw how her maidens were arranging her
crown and her garments and her jewels. She said to them: I
have prepared a bath ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

prma e m

The note quotes the Zohar’s answer as the Rebbe Rashab
gives it there: the verse tells us of the great goodness the
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Holy One, blessed be He, did for Israel in choosing them
through the Patriarchs and making of them a holy, super-
nal chariot for His glory.

KEHOT'S NOTE

RIM2 "YIN°RT PRS2 7172 102y 30 12°LT M2 1D ymne pm”
.0’y 1”370 w70 — "D ”WP"? RDY RW27P R3°N7 19 75231 KNTaxa

199N PoyDTy — mawnna

The note identifies “as explained above at length” as sec-
tion 3 of this discourse, where “Be silent; thus it arose in
thought” is explained through the hidden Chochmah
(paragraphs 16-19).
KEHOT'S NOTE
.[2] xp

TRRONC 7AWNR AN nawnna vy

According to the note, the Rebbe Rashab explains at
length there how “arose in thought” refers to hidden
thought.
KEHOT'S NOTE
.79°K1 70 °Y OW 17370 1”102 N1D*IRI RN

mawnn By DN

The note quotes the Rebbe’s point there: the Sages say
“arose” in thought, not merely “were” in thought, mean-
ing that within thought itself Israel are at its most exalted
level.
KEHOT'S NOTE
NIMIW 1150 "AwnNa Py KD ,7AWNNa 100 IR RY ,NXP1T “y”
YWIT® AMRM YT — THAWINAY 19Y1 NPT N2 0 KD nawnnn
.(7nam) >”wn

nawnna 19y PRI
The Midrash lists things that preceded the creation of the

world, some created and some that “arose in thought,”
among them Israel. The Alter Rebbe reads “arose in
thought” as the root of the souls in the hidden thought of
Arich Anpin.
Bereshit Rabbah 1:47:’X 1127 n°wxR12
:(2,3% ©°21N) 2°N37 1P TI2DT ROD Y1977 NOWR C1p R ...
W BW ey wIpnM NP1 DRI MART LR IRD XD 1017
0°23y57 :(° ,1 YWIT) IMRIY PIn MIART NIRIAT? Aawnna 10y
IR NTY MO (2 ,7Y 0°9N) MRIW 1P DRIWS PR 1273
0177 T2D RDD” :(2° ,1° 1°R7°) MR IR wIPR N°2 "0TR
MW T (0,3 DO9N) NRIY I MwH DY MY IR NYRID
AR MR KPP 2372 720K 037 TP N wnw 2197] A oy
,OW) YW MR 71791 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
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stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“And a river went out of Eden to water the garden.” Eden is
Chochmah and the river is Binah, which flows on like
thought that never rests.

Genesis 2:107:’2 n°*wX"2
:DPWR NYZW? M) T2 D 130TNK Mpw? 1190 R )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1awnn 97y 2”Nya 077a;

The note says that the Pardes entry on “thought” cited
here is copied in Or HaTorah, Bereishis, vol. 4.
KEHOT'S NOTE
.2,AWN 7T T-NPWRI2 N7NIRI PNyl
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According to the note, the Siddur discusses there the sepa-
ration between the level of the “supernal whiteness” (La-
van, whose name means white) and Yaakov, the master of
Atzilus.
KEHOT'S NOTE
ORI DY 2pYeD 11PN 1D A 1Paw poana LT ,wT NURT OY N0

Sar Ty

At their parting covenant Lavan says to Yaakov: “This
heap is witness, and the pillar is witness, that I will not
pass over this heap to you.” The boundary heap is read as
the curtain dividing Arich Anpin from Atzilus.
Genesis 31:52273:8"% nPwr12
DY T 230NN TR T2PNTND PO MIERT 1731 A 230 Ty
:7IYT? DRI 723007NKY M7 23070K 02K 9290RD AaR
This heap be witness, and the pillar be witness, that I will not
pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”RT N”An .. 2py™ pRss 0N92aNT

The note refers to the sources listed in this encyclopedia
of Chabad concepts for the Patriarchs as Chesed, Gevurah
and Tiferes of Arich Anpin.

KEHOT'S NOTE

JM1°°¥ R 970 77210-0°29Y1 7902 11201172 IR
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The Zohar describes a mountain of darkness and a moun-
tain of light. The Alter Rebbe reads the mountains of light
as emotions born of understanding and the mountains of

darkness as love above understanding.

Zohar, Pinchas 104:696-105:706-1"37n:7°p dma M7 180

Ywn:mp

63 912 92137 XMW 5701 R3O

There the Alter Rebbe explains that the “mountains of
light” are the emotions drawn from intellect, the Chesed,
Gevurah and Tiferes of Z’eir Anpin, and the “mountains of
darkness” the emotions above intellect, great love, the
Chesed, Gevurah and Tiferes of Arich Anpin; their flowing

down into Z’eir Anpin is “skipping over the mountains.”
KEHOT'S NOTE

.[5] .30 wrnwa prhyY L uma an
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There the three hands are matched with the three Levite
families: the great hand, “abundant in kindness,” with the
service of the sons of Gershon; the strong hand, “His left
hand under my head,” with the sons of Merari; and the
high hand, from the word for exaltation, with the sons of

Kehas, who carried the Ark and the Tablets.
KEHOT’'S NOTE

LI91IR2 2 ,KD KW D 1apY IR

65 T T

After the sea split, “Israel saw the great hand that Havayah
had wielded against Egypt.” It is the first of the three

“hands.”

Exodus 14:31x79:7" mnw

MUNR YT T OISR N APY WK 77T TN PRI X

9729 MW N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

X ,1ow
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G-d tells Moshe: “Now you will see what I will do to

Pharaoh, for with a strong hand he will send them out.” It
is the second of the three “hands.”
Exodus 6:1'X:1 mnw
onPY? ARIN 22 °3 YD YN WK AN A0y 1YRTOX 1 MK
3780 DY I T
And the L-RD said unto Moses: ‘Now shalt thou see what I
will do to Pharaoh; for by a strong hand shall he let them go,

and by a strong hand shall he drive them out of his land.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1,7 v
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“And I took your father Avraham from beyond the River
and led him through all the land of Canaan.” Here “the
land of Canaan” is Malchus of Atzilus, and the leading is
the descent of the Patriarchs’ souls into the worlds.

Joshua 24:31:77> ywiin®

1923 YIX7222 0K T2IR1 7737 12¥n DTINNK DIPARNN MRKY
PIEIN 27101 9NN 13N

And I took your father Abraham from beyond the River, and

led him throughout all the land of Canaan, and multiplied

his seed, and gave him Isaac.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”nR2 w”nd ny1on

The discourse “And Yaakov dwelt ... in the land of
Canaan” asks why the Land of Israel is called the land of
Canaan, and explains that Canaan means a merchant, who
spends his money in order to earn more: so Knesses
Yisrael, in exile, refines the sparks of holiness.
KEHOT'S NOTE
PWRI2 N7TING TR AN ,'|‘?’N1 1,90 R”N AR7

292 772

The discourse opens: Avram is the hidden intellect, be-

yond all thought, “Av ram,” which must come into revela-

tion, descending level by level through the chain of

worlds, so that G-dliness be revealed in Beriah, Yetzirah
and Asiyah and their creatures can receive its delight.

KEHOT'S NOTE
799K R LR K™D

oom%n Yo e

The Talmud promises one who delights in Shabbos “an in-
heritance without bounds,” the inheritance of Yaakov. The
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Alter Rebbe uses it for Yaakov’s attribute of compassion,
which knows no limit.
Shabbat 118a:7-8'n-"1:X n”>p naw
n2WT DX 23yna 23 0 237 01N 130 227 0K UM K2 0P ...
2¥ TPRIDVM N PY 2YNN W WRIY 0730 292 Mo 37 Pant
TRPIRM PN NR2
William Davidson, Vocalized Aramaic (CC-BY-NC)

73 2WS IMRNRT 27V NP2
The note identifies the explanation “elsewhere” of this
Zohar passage as the Mitteler Rebbe’s explanations of the
Zohar.

KEHOT'S NOTE
90K 1o °Y %735 1IR3 NINAT OYY LA, 20 RYTTRD AR

74 2P9°7 RVOR TN NaN
Expounding “He shall be exalted and lifted up and very
high,” the Zohar says: “lifted up,” from the side of
Avraham; “high,” from the side of Yitzchak; “very,” from
the side of Yaakov. The Alter Rebbe cites it for the bound-
less ascent through Yaakov’s compassion.

Zohar, Vayeshev 5:44-571”1-712:’71 2w 7117 100

“and lifted up”, from the side of Abraham; “and shall be
high”, from the side of Isaac; “very”, from the side of Jacob.
The Zohar; London, Soncino Press, 1933 (Public Domain)

75 PY° WD

In Moshe’s song G-d’s care for Israel is “as an eagle stirs
up its nest, hovers over its young.” The verse opens a dis-
course the Alter Rebbe refers to for the same theme.
Deuteronomy 32:11%*:27% 0°727
:im,;rg'bs_z ARY? NP 1°R13 WY AN 1”?§U'7?§_7 11p Y2 W
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

76 QIPPNRY 9 o

“

Yaakov’s vow at Beis El, on his way to Lavan: “and

Havayah will be my G-d.” The verse opens a discourse on
Parshas Vayetzei to which the Alter Rebbe refers.
Genesis 28:21872:1”2 N°wX12
:DPPRY 721 17 228 N°270R 0iPY PRaY
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77 19 UNWYR WY % 1NN WR P

“And of all that You give me I will surely tithe to You.” The
verse continues Yaakov’s vow, discussed in the same
discourse.

Genesis 28:22273:11”5 n°wRI2
WY *27INN MWK 221 D°PPR N°2 M 123N ARYIWR NN 128M
17 WY
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and this stone, which I have set up for a pillar, shall be
G-d’s house; and of all that Thou shalt give me I will surely
give the tenth unto Thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The blessing continues, “You formed it within me, You

breathed it into me.” The Alter Rebbe reads these stages as

the soul’s descent through the worlds into the body.
Berakhot 60b:4"7:2°0 M1>72
NN |73 MONYY AON LTIYIAY °2 D03 M3 PR VK 9 72
TP “3HR APD? THY TAKY 33 AIRYR NN 73 ANN93
SRR T2 .NinwaT Do 1R L0onRivi BD 1937 ,°niaR oty

0N D397 NinY) Med

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The note refers to a comment of the Rebbe Rashab printed
earlier in the Additions, for the love of a son for his father
that is explained “elsewhere.”
KEHOT'S NOTE
371 W INIR PP DAY AL maoina oy vy

80 YT PIONA PRY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.N”¥0 ,1m N1072

81 YT 212NN PPRY
Rabbi Yehudah holds that the tree of knowledge was wheat,
“for an infant does not know how to call ‘father’ and
‘mother’ until it tastes the taste of grain.” The Alter Rebbe
links this “wheat” with the love of a son for his father.

Berakhot 40a:1477:X " N1572

XPX 12783 XD :pA¥> 12 1013 27 0K IRYWD 191 7IRT Nive by
DX 1357 PORY 127K XOINT KO 12K T 9N KT AT 277
5y TP XMW 3T 77 TRY LT 193 IR PRR O30 1R
MR M0 027 0N T T DY MR LT N'??S oTR7
M2 1PV MWKIY PRI 12 2RPRNIY TV AT KA
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If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

>7ay Dows man

G-d speaks through Isaiah of His servant, Israel or the
Moshiach: “Behold, My servant shall be wise; he shall be
exalted and lifted up, and very high.” The Alter Rebbe
reads “very” (me’od) as the limitless ascent that will be re-
vealed in the Time to Come. (context: Steinsaltz Tanakh)

Isaiah 52:133*:2717°yw°

TRR 7221 R 0177 >72Y ’?’3{03 kD
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe commands in the Shema: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” Love “with all your might”
(me’odecha) is the love without limit through which the
soul reaches its root.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TUDI22N 72257222 TR2X 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1,10°727

71 030% 1T RP 0D

The wise woman of Tekoa, pleading with King David to
bring back the banished Avshalom, says that G-d “devises
means, so that the banished one shall not be banished
from Him.” The Alter Rebbe reads “from Him” as from
G-d’s very being, to which every soul will ultimately
return.
I Samuel 14:1477:77> 2 YR 10w
DORPR REP"KD) 1DOKR? K? WK 738 007330 09931 mIng ninT3
M3 930 N7 *A?27 NIaYnD 3WM vD)
For we must needs die, and are as water spilt on the ground,
which cannot be gathered up again; neither doth G-d re-
spect any person; but let him devise means, that he that is

banished be not an outcast from him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe writes that the Sages’ saying
“mitzvos will be nullified in the Time to Come” refers to
the Resurrection of the Dead, but in the days of Moshiach,
before the Resurrection, they are not nullified; then the
mitzvos will be fulfilled with their inner intentions.

Niddah 61b2 x”0 1172
KEHOT'S NOTE
.2 ,RD 171 IRT .1”D00 PR
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There the Alter Rebbe explains that the verse speaks of the
days of Moshiach, which are not yet the World to Come af-
ter the Resurrection, the time of reward.
KEHOT'S NOTE
.OWS N”MIRIIR 1M XMN

7932 "MDIN

In Yaakov’s blessing, Yehudah’s land will have vines so
plentiful that one may tie a donkey to them: “Binding his
foal to the vine, and his donkey’s colt to the choice vine.”
The verse names the Torah Ohr discourse that reads it as
referring to the days of Moshiach.
Genesis 49:11x7:10”n N*wWR12
:1NI0 0°22970731 W27 172 022 11NK %32 TR 777y 1937 0K
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°30rN 1Y XPNR AN PR

On “If you walk in My statutes,” the Talmud says, “If is
nothing but a term of entreaty,” G-d pleading with Israel.
The Alter Rebbe explains the content of the plea.
Avodah Zarah 5a:20°3:X °11 771 1Ty
XIT 121,070 1Y KPR “DX” PX 1070 "NpRa X 1127 10
197 MR L7PPIOR OTP0IR YRD ] 5 ymiv ony 197 niR
ToYn ORIRD Y 2AND 21 I AniPY A0 v Cnign? navRn
Rabs!

William Davidson, Vocalized Aramaic (CC-BY-NC)

R0 17129 1IN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3, N MR
7R3 771297 71990

Shimon the Righteous taught that the world stands on
three things: Torah, service and acts of kindness. The
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Alter Rebbe divides all the mitzvos into these three, drawn

from the three lines of the Patriarchs.

Pirkei Avot 1:2°2:°R M1aR mwn

YW Y IR 177 RIT LIP30 D010 Cwn O pUTRT 1Ny
107700 MP°R3 PY1 1Ty PY1 11iRD Y, iy 0Piv 037
Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“If you walk in My statutes and keep My commandments
and do them.” The discourse now explains the second half
of the verse as the mitzvos that preserve the light of

prayer.

Leviticus 26:372:172 RIp™

:ONR aN°Y1 1T niznT) 19%n "NPN2Tox

If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92 onm To0 27 Mmatn PN

At Achashverosh’s feast drinks were served “in vessels of
gold, vessels of diverse vessels, and royal wine in abun-
dance, according to the hand of the king.” The Alter Rebbe
reads the wine as divine light and the vessels as the

mitzvos.

Esther 1:7°1°X 7nNoR

#1297 123 27 M3PR 17 0731 0vPan 07721 21 232 Nipwm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93 TN PPN0° 190N 1PN ARY

There the Alter Rebbe explains that a flame shines because
it takes hold of the wick and consumes it, and the oil is

what joins the light to the wick and makes it bright.
KEHOT'S NOTE
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According to the note, this lexicon of Kabbalistic terms

states explicitly that the 620 pillars of light are in Keser.
KEHOT'S NOTE

mMun Y1 70 77N NOTYR RMIRNA ROTAD wURY LATD N7 D7D
7,25 .3 ,1 .8 ,3) wUnw (0 ,39) P70 02T n L(2,9) XY .(2,19)
.[3] (TR (1ol

likuteitorah.com/likkutei-torah/bechukosai/2/

95

96

97

98

99

NP2 OR 7IR°2

TR OTIRY 97N N2

Rabbi Moshe Cordovero writes that the Sages received a
tradition that Keser holds 620 pillars of light, the numeri-
cal value of 1n3, first revealed in the prayer of Rabbi
Nechunya ben HaKanah. The Kehot note gives this chap-
ter as the source of the 620 pillars of light.
Pardes Rimmonim 8:5-6"1-"11:’n 0°1117 0712
1R2% AT P92 X121 ,9N57 1PV DORTIPT 0°Pp792 1POYNIY NK
IR 177 07 DR DM Ay LT3 7201 oM 1ann 0UPRRIA W
N3P 72 W1 NI TIP3 ARONT 0 57w w1 .0OwIDn PPN 0o
R N5 W .0°19%9 12 IR21 7T PAyY 00NN RO 102 YA 1T
19URY D7 1200w B L0RDY AR RITOPTT DO0WD 0o
51 .M D950 M R120 RO 7T AR 0vRma nranw
RIT RN 71X AR 0PN MRIATY 7awnnm N30 aeyws
T9ERAWY 7AWnR IwDa 0°92pNT 1T PRI AR 1270 19
... W YPIY TMDIBNI 7AWNNA IR

Pardes Rimonim (Public Domain)

S YIn PR 2P0 YD — Ty

FElisha tells the widow, whose creditor threatens to take her
sons, to borrow “empty vessels, do not take few,” for the

oil will fill them. The Alter Rebbe cites it to show that light
is drawn down only as far as there are vessels to receive it.

11 Kings 4:3°3:"720°9%n

°22 (°215®) [32W]722 NXR YINTTT 0792 779RY 207 K

PVYRATIR 0797

Then he said: ‘Go, borrow thee vessels abroad of all thy

neighbours, even empty vessels; borrow not a few.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
a,7aw
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When the vessels were full, her son told her, “There is no
other vessel,” and the oil stopped. When the vessels ran
out, the flow ceased, as the light would depart without the
vessels of the mitzvos.
II Kings 4:6:*7 20077
TR MR™ 9D TiY 2K MLPAT MI2TOR IMRM 07927 NXORD oM
TR TR V7D TIY PR
And it came to pass, when the vessels were full, that she said
unto her son: ‘Bring me yet a vessel.” And he said unto her:

‘There is not avessel more.’ And the oil stayed.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

OTIT° 2apt DYY TIN"22 M wrny

The note quotes the point made there: “and had there
been more vessels, there would have been a greater draw-
ing down of the lights.” The passage explains that in the
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days of Haman the Jews accepted the Torah completely,
through self-sacrifice for the sanctification of G-d’s Name,
and so the Infinite Light entered and was drawn down to
them.
KEHOT'S NOTE
NOWRM M%7 Y 10 090 TIY 1P IR 2,18 O L7POKY K LIR RN
710 MMIRA
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“And the Jews accepted what they had begun to do.” The
verse opens the Torah Ohr discourse to which the Alter
Rebbe refers.

Esther 9:233”2:" 1nOX
:071°2K 22770 2AN2TIYR N NIY? 1PAIwR DX 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the living creatures ran and returned, like the ap-
pearance of a flash.” The Alter Rebbe uses the phrase for
the two movements of service, rising up in prayer and
drawing down through the mitzvos.

Ezekiel 1:147728 2Rptr>
:P127 XN 23 RI¥T Ni0m
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I will give your rains in their season, and the land shall
give its produce, and the tree of the field shall give its
fruit.” The land is read as Malchus raising the sparks, and
the tree’s fruit as the light drawn down in response.
Leviticus 26:4"7:1”2 Xp”

P19 10 NPT YY1 A2 YINT 730D 0Ny 020y >nny)
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their
fruit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0531n2 °nobnnm

“And I will walk among you, and I will be your G-d.” The
Alter Rebbe reads it as the revelation of the Infinite Light
from the Tree of Life.
Leviticus 26:1227°:173 XIp"
:0y? *7"1IIN DOX) D°P2R? 037 1) 023402 09200
And I will walk among you, and will be your G-d, and ye shall

be My people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The fruit of the righteous is a tree of life.” The lofty souls
drawn from the Tree of Life are called the fruit of the
righteous.

Proverbs 11:30°7:x *>wn
:027 NiwDl U?]?] 0?0 Yy P78t
The fruit of the righteous is a tree of life; And he that is wise

winneth souls.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In his blessings Yaakov says, “Yosef is a fruitful bough.”
The verse names the discourse to which the Alter Rebbe
refers for this theme.

Genesis 49:22272:10"1n N"WRI2
:ﬂﬂW"'__?z nys mJ.ZI 1?5]"‘_?2 nﬂ;ﬂ 12 70%° DTB 12
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192WN SNNaY NX 27y

That discourse explains “My Shabbosos” as a lower and a
higher Shabbos within every Shabbos, and prefaces it with
the descent of the souls into bodies, a descent for the sake
of ascent: even before it they are very high, for “Israel
arose in thought,” far above the angels, who come from
“the breath of His mouth.”
KEHOT'S NOTE
B e Rl

T272 SN

The prophet promises a rebuilt Jerusalem: “I will make
your windows of kadkod,” a precious stone. The verse
opens the discourse cited for “purity brings to holiness.”
(context: Steinsaltz Tanakh)

Isaiah 54:122™:717117°yW°
SPEM™IIRY 72123721 MTRK 12K7 TIWEY RNy 1572 "nntn
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"yon ToN 1710

There Moshe’s writing down the journeys is a drawing
down from above that gives Israel the power to ascend,
since they could not rise by themselves.
KEHOT'S NOTE
X ,3%8 °yon n”ph
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“These are the journeys of the children of Israel.” The
verse opens the discourse cited at its end.
Numbers 33:1X:372 712712
YRTT'3 DNRIZ? DOIIR PIXD R WK DXL vyon APK
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DNEINY Yon

“And these are their journeys according to their goings

out.” The discourse on Masei explains it, the subject to
which the Alter Rebbe refers.

Numbers 33:2°2:3"2 7212

DIPyoR PRI M CDTPY Diyom? ORYIRTAR Y 2RO

DiPREIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on Mishpatim says that had Israel not made
the golden calf there would have been no exile, and the an-
gel of death would not have ruled over them, and it ex-
pounds “engraved (charus) upon the Tablets”: Rabbi
Yehudah says, free (cherus) from exile; Rabbi Nechemiah,
free from the angel of death.

Shemot Rabbah 32:1°x:2”% 127 minw
2N5nM (25 Mnw) MR RIT 1 .72 U9W MRt XD KDY ...
,PRAI 1 T % 20990 3 . MImPa By M7 K10 2°pPR 2non
TRPPAR MM IR 1AM N LNPRA T MR IR AN M
MR LYRWN AW N 93T WK 9D DRI AR Iywa .mnn
PAMWM TIRTPOW 275 NAR MZN PR NWRIT OTR 17Apn
W 19K 1307 TR 777 QTRA 17 :(3 NPWRI2) RIW ,NAW 2IRDND
7MY ,0O0ID0 Y L0090 T YIN ,MEn XN PRvpm Py
AR RIT 19N 1209190 RPN 1N 1 PR 1T AR L0
... :(X3727127)

“Behold, I am sending an angel before you to protect you
along the way and to take you to the place that I have pre-
pared” (Exodus 23:20). “Behold, I am sending an angel” -
that is what is written: “I had said: You are divine beings”
(Psalms 82:6). Had Israel waited for Moses and not per-
formed that act, there would have been no exiles, and the
angel of death would not have had dominion over them.
Likewise it says, “[The tablets were the work of G-d] and the
scriptwas ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash on Ki Sisa brings the same teaching on “en-

graved upon the Tablets,” in the names of Rabbi Yehudah,

Rabbi Nechemiah and the Sages.
Shemot Rabbah 41:7°1:X” 7127 mnw
TN PO APRY M OW ,7NN Bw AN2%Yn M2 0t IR ...
R DOPRR AwYR MMM nRAw ,17apn? oM n ,ana
7% M 13270 707 M AT 7 2hn ann mba By man
MR IR TR0 Y NP T M KPR g "Mpn 5R MR
TYOR 27 AR L0 TR MM DTIMIR 1MAT LM RoRn
5y :17apn 2199 9K MRt R X320 oK 09990 201 1 b il
NUSWT 02w AmIR 93 DY AR RN 1709193 21nR12 oan

v IMRA PY MM, .MPA 1R SNNAW T KD PIN TR

“The tablets were the work of G-d and the writing was the
writing of G-d, engraved on the tablets” (Exodus 32:16).
“The tablets were the work of G-d.” Rabbi Yehoshua ben Levi
said: Each and every day, a Divine Voice emerges from
Mount Horev and proclaims: ‘Woe unto the creations for the
affront to the Torah, as anyone who does not regularly en-
gage in the Torah is ostracized from before the Holy One
blessed be He,’ as it is stated: “The tablets were the work of
G-d.”; see Tanhuma, Ki ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

nmva ey man

The Midrash on Pekudei says that when the Torah was giv-
en, Israel were not fit to be ruled by the angel of death, as
it says “engraved upon the Tablets”: free from exile, and
free from the angel of death.

Shemot Rabbah 51:8'11:X”1 127 nnw
RI7 7172 WITPA INIW YW 2779K 171 19WRT PTIPD 9K K 127
TNRIY 072 MPA IRDR DR 0NRY PR RD ORI Ann
7 NIM MR AT 7 200 3 .M By man (3% mnw)
X7 72 OM3D %37 72K .10 IR N0 IR 770 N L0
OR :7172p7 MR 2979A7 5010 227 W 112 1yURR °31 awa 1 owa
AIPVBO AP MR CIR LONRII AND 0P MR MnA IRDD R
L1100 192pw 1ow 033 By XY 002010 Ty By PPnRTa

cee TN TAMI® 227 2072977 17777 1Y AT 17T 1Papn owran
“These are the

Another matter: reckonings of the

Tabernacle” - what are “these”? When the Holy One blessed
be He gave the Torah to Israel, they did not warrant having
the angel of death have dominion over them, as it is stated:
“Engraved [harut] on the tablets” (Exodus 32:16). What is
harut? Rabbi Yehuda says: Freedom [herut] from exile.
Rabbi Nehemya says: Freedom from the angel of death.
Rabbi Pinhas ben Hama said in the name of Rabbi Yohanan
in the name of Rabbi Eliezer son of Rabbi Yosei HaGelili: ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On Yisro the Zohar brings Rabbi Yehudah’s view that the
letters of “engraved upon the Tablets” were bored through
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the stones and could be seen from both sides. The text
gives only folio 84; the passage is on 84b.

Zohar, Yitro 21:367-378n”yw-1"ow:X"> 190" 7117 100

Said R. Judah: ‘When it says that the “writing was... graven
upon the tablets” (Ex. 32, 16), it means that the tablets were
pierced, so that the writing could be seen from either side;
the writing formed an engraving within an engraving.’
According to R. Abba, it was possible from one side to see
the other side, and read the writing thereon.

The Zohar; London, Soncino Press, 1933 (Public Domain)

nmen By mnn

In the Saba of Mishpatim the Zohar reads “engraved upon
the Tablets” as freedom: freedom from the angel of death,
from subjugation to the kingdoms, and from everything.

Zohar, Mishpatim 3:355-364770w-1"1w:’) D°VOWN 717 190

As to the words “graven upon the tables” (harut’al ha-
luhoth), it has already been pointed out that this phrase
contains an allusion to heruth-that is, freedom. Freedom
from what? From the angel of death, from subjection to the
kingdoms of this world, from all things earthly and from all
things evil. And what is freedom? It is the seal of the world to
come, in which is every kind of freedom. Had not the tablets
been broken, the world would not have suffered as it subse-
quently did, and the Israelites ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Continuing, the Zohar calls the engraving the seal of the
World to Come, in which there was every kind of freedom,
and says the writing of the Tablets was black fire upon
white fire.

Zohar, Mishpatim 3:364-3703”w-7"0w:’) D°VOWA 717 700

As to the words “graven upon the tables” (harut’al ha-
luhoth), it has already been pointed out that this phrase
contains an allusion to heruth-that is, freedom. Freedom
from what? From the angel of death, from subjection to the
kingdoms of this world, from all things earthly and from all
things evil. And what is freedom? It is the seal of the world to
come, in which is every kind of freedom. Had not the tablets
been broken, the world would not have suffered as it subse-
quently did, and the Israelites ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar says that the Torah that comes from there is
called freedom, as it is written, “engraved upon the
Tablets”: do not read charus but cherus.

Zohar, Tetzaveh 7:64-9:7327y:"1-770:"t MEN 7717 100

Similarly, it is written: “And ye shall hallow the fiftieth year
and proclaim freedom throughout all the land” (Lev. 25, 10).
Freedom emanates from this fiftieth year to all, and because
of this the Torah which proceeded from that fiftieth day is
called “Freedom”. Concerning this it is written, “Graven
(haruth) upon the tablets”, which word haruth contains the
and the
Decalogue, which is the essence of the Law, is thus given its

same letters as heruth, which is Freedom,
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due appellation, because whatever this supernal day brings
forthis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On Beshalach the Zohar says G-d wished to make Israel
like the supernal angels, free from death and from subju-
gation to the nations, as it says “engraved upon the
Tablets”: do not read charus but cherus; the sin of the
golden calf brought death, subjugation and the breaking
of the first Tablets.

Zohar, Beshalach 2:28-3:39v”%:3-173:°2 17w3 9711 190

Nay, but for that sin Israel would have been, then and forev-
er, that which the Holy One had ordained them to be; name-
ly, pure as the angels and free from all evil: free from death
and free from the dominion of earthly powers.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar reads “engraved upon the Tablets” as freedom
from the angel of death, for the Tree of Life was drawn
down below, had Israel not sinned.

Zohar,
v*yN:v’N

Bereshit 48:470-49:479-y”n:n”n n°wRI2 M0 780

R. Eleazar said that the word beshagam (for that he) signifies
Moses, who caused the moon to shine, and this enabled men
to abide in the world for great length of days. AND HIS DAYS
SHALL BE A HUNDRED AND TWENTY YEARS. This is an al-
lusion to Moses, through whose agency the Law was given
and who thus bestowed life on men from the tree of life. And
in truth had Israel not sinned, they would have been proof
against death, since the tree of life had been brought down

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar says that whoever toils in Torah is free from the
rule of the nations and of the angel of death, and so the
Torah given to Israel says “engraved upon the Tablets”;
had they not sinned and left the Tree of Life, they would
not have brought death upon the world as before.

Zohar, Chayei Sara 19:214-21:221-7"7:0” 79w *°1 377 780
R"D7:X72

Such a one also obtains deliverance from the angel of death,
who has no power over him. (You may object, What of the
martyrs who suffered in times of persecution, such as R.
Akibah and his colleagues? These suffered, however, under
a special decree from on high in accordance with a special
purpose.) Assuredly, had Adam held fast to the tree of life,
which is nothing else but the Torah, he would not have
brought death upon himself and upon the rest of the world.
Hence, in connection with the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar speaks of the great shofar through which ser-
vants go out to eternal freedom; from there the first
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Tablets were inscribed, the secret of “engraved upon the
Tablets”: do not read charus but cherus, the place on
which all freedom depends.

Zohar, Vayikra 10:80-11:88172:X>-"0: RIp1 ,7117 100

(279777 3’1 . . @°Wawn N1373)

According to the note, most of the sources in this paren-
thesis are copied and explained in Or HaTorah on Ki Sisa,
on the verse “engraved upon the Tablets.”
KEHOT'S NOTE
P10 BY 797K KD’ °Y RWN N7MIRA 1IRANI 1PNy P 2

5N372 NN NN

For the Shemitah year G-d promises, “I will command My
blessing for you in the sixth year,” and the land will yield
enough for three years. The Alter Rebbe reads “I will com-
mand” (vetzivisi), from the root of mitzvah, as the blessing
over the mitzvos.

Leviticus 25:21x”5:7775 Rp™

wOU? ANIANTTX NPY) NPWwT MIw2 037 °NYIATNX MR

Haghivh]

then I will command My blessing upon you in the sixth year,

and it shall bring forth produce for the three years.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bilam, sent to curse Israel, blesses them instead: “He has
not beheld iniquity in Yaakov.” The verse names the dis-
course where prayer is explained as the general intention
of the mitzvos.
Numbers 23:21873:373 727722
nyIm IRy PROR N PRI Py ARTTRYY YD 1R AR
3297
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And
the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Talmud expounds “engraved upon the Tablets”: had
the first Tablets not been broken, the Torah would never
have been forgotten from Israel; and, reading charus as
cherus, freedom, no nation would have ruled over them.
Eruvin 54a:20°2:X 771 "7y
MMRIY 172 NURY WP AmIR DD PR MR 3Py 72 KON 17
on N?N ,"MAR” PN 5}5 — man”
William Davidson, Vocalized Aramaic (CC-BY-NC)
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