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“If you will walk in My statutes”

Angels, created from Divine speech, “stand” at one fixed level,
while the souls of Israel, rooted in the supernal thought, are
“walkers” whose love and awe can grow without end. G-d’s “if” is
a plea that a person walk this way in prayer, and the mitzvos are

the vessels that keep the light so that the walking lasts.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Angels, created from Divine speech, “stand” at one fixed level, while the souls of
Israel, rooted in the supernal thought, are “walkers” whose love and awe can grow
without end. G-d’s “if” is a plea that a person walk this way in prayer, and the

mitzvos are the vessels that keep the light so that the walking lasts.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks three questions on the opening of Bechukosai: why the Sages read “if” as a plea, why
the laws are called chukim, “engravings,” and why the verse says “walk.” Engraved letters, like those
on the Tablets, are one with their stone; written letters, ink on parchment, exist in their own right. Both
kinds exist in the soul. Angels come from Divine speech, whose letters are fixed, so they “stand” at one
level; souls come from thought, a spring that keeps flowing like the river from Eden, so they are “walk-
ers.” Thought has two levels: a lower thought, the “one utterance” that enlivens all speech, and a su-
pernal thought whose letters are engraved, “beyond the river,” the root of the Patriarchs. A person
walks in prayer, where verses of G-d’s greatness, might and compassion, the attributes of Avraham,
Yitzchak and Yaakov, enlarge his love; compassion, the shepherd’s attribute, carries his attributes up
to G-d. In a body this walking needs vessels: the mitzvos, “limbs of the King,” keep the “wine” of G-d’s
light, which brings out the hidden love. The walker weeps over his distance, then comes to joy, and

must never rest content with standing still.

OUTLINE

1 Three questions and two kinds of writing -2

Why “if” is a plea, why “statutes” means engraving, and why “walk”; engraved letters are one with the
stone, written letters are separate, and both are found in every soul, as in “walkers among these who
stand.”

2 Angels stand, souls walk 13-4

The angels come from Divine speech, whose letters are separate and fixed, so they stay at one level; the
souls come from thought, an ever-flowing spring like the river from Eden.

3 Two levels of thought 15-6

The lower thought gives life to speech and is the “one utterance” within the ten; the supernal thought, “be-
yond the river,” has engraved letters, and there too the soul keeps going on and growing brighter.
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Prayer as the place of walking 17-9

The prayer of the Men of the Great Assembly, built on the Patriarchs’ greatness, might and compassion, en-
larges a person’s love; compassion carries his attributes up like a shepherd, and G-d’s “if” is a plea that he
walk there.

Walking needs a vessel 110-1
“In My statutes” is the Patriarchs’ engraved level, but in a body walking lasts only through the mitzvos,

the “limbs of the King,” vessels for G-d’s endless light.

The wine and the secret 12-13
The light kept in the mitzvos is wine that brings out the secret, the hidden love, in running and returning;
without it a person stands, while the walker weeps and then comes to joy.

Holy, and making yourselves 114

The walker reaches the holy and separate level where all souls will be united, so no one may rest content with
standing; by doing the mitzvos a person “makes himself,” and every blessing intends “I will command My

blessing.”

KEY CONCEPTS

Engraved and written letters n1°nIR1 0PN N1PNIR
0°23057

Engraved letters are carved from the substance of the
stone and have no existence apart from it; written letters
are ink on parchment, a separate substance. The maamar
finds both in the soul and in the levels of thought.

Those who stand and walkers 0°577111 07721y

From Zechariah 3:7: the angels “stand” at one fixed level
of love or awe, while the souls of Israel “walk,” growing
from day to day without limit.

The supernal thought and the lower thought n2wn?»
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The lower thought gives life to speech, the “one utterance”
within the ten of Creation; the supernal thought is bound
to the essence of the intellect, its letters “engraved,” and it
is the root of the souls and of the Patriarchs.
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Beyond the river 771177172y

The river from Eden is the ever-flowing stream of thought
from Chochmah; “beyond the river,” where the fathers
dwelt, is the level above it, the supernal thought.

The limbs of the King 3717 771x
The 248 positive commandments, which, like limbs of the
body, are vessels that receive and draw down G-d’s light.

Wine and the secret 71017

G-d’s light kept in the heart through Torah and mitzvos is
“wine,” and as wine brings out a secret, it brings out the
hidden love, so that a person becomes a walker.

Running and returning 2121 X137

The soul’s yearning to rise to its source and its return be-
low; G-d’s light descends so as to raise every soul in this
rhythm.
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SECTION 1 - 1-2

Three questions and two kinds of writing

TR RPR OR PR CX 7 (70 amay) ©79) (79735 0nnor 1emian] 9717 1K 13T A 12.0%0 Jnipna ox
O T ORI DO31INN 171 10209 97980 1097 99772 DR 49 ymiw oy 17 AnRIw *0o31Inn

“If you will walk in My statutes,” etc. Now, our Sages, of blessed memory, said (Avodah Zarah 5a):
“‘If is nothing other than an expression of supplication, as it is said, “‘Would that My people listen
to Me, that Israel walk in My ways.’” We need to understand the matter of these supplications: what
are they?

The maamar opens with the first verse of Parshas Bechukosai, which promises blessing to those who walk in
G-d’s statutes. The Talmud reads its first word, “if,” not as a condition but as G-d pleading, “would that,” as
in the Psalm where He longs for His people to listen. The Alter Rebbe’s first question is what this divine

pleading means.
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We also need to understand the expression bechukosai, “in My statutes,” which our Sages, of
blessed memory, explained (in Kiddushin, folio 39) on the verse “You shall keep My statutes™:

“statutes (chukos) that I engraved (chakakti) for you,” etc.

The second question is about the word bechukosai itself. The Talmud explains chukim, “statutes,” as things
G-d “engraved” (from chakak, to engrave), and the Alter Rebbe asks what this engraving is.
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And [we need] also to understand the expression telechu, “you will walk,” that is said here.

The third question is why the verse speaks of “walking”; the maamar will show that walking means continual

growth, rising from one level to the next.
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Now, it is known that in the Written Torah there are two kinds of writing, for of the Tablets it is said,
“And the writing was the writing of G-d, engraved upon the Tablets”: the writing is from the very
substance of the Tablets, engraved out of them and in them, and the letters were not a thing and an
entity in their own right.

To begin the answer, the Alter Rebbe introduces two kinds of writing in the Written Torah. The Ten

Commandments were engraved into the stone Tablets, so their letters were made of the Tablets’ own sub-

stance, with nothing added, and have no existence apart from the stone they are carved in.
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But the rest of the Written Torah is written in ink upon the parchment, where the letters are an en-
tity in their own right and are not from the essence of the parchment; and it is called the Written
Torah because the Torah is clothed in writing. This suffices for one who understands.

A Torah scroll, by contrast, is ink on parchment: the ink is a second substance, so the letters exist in their

own right and only rest on the parchment. The Torah there is “clothed” in writing, and the closing phrase

hints that this contrast will be applied to deeper matters.
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Now, “there are three bonds: the Holy One, blessed be He, the Torah and Israel; and Israel are
bound,” etc. Therefore in every spark and G-dly soul of Israel there are also these two levels, en-
graved letters and written letters. For it is written, “And I will give you walkers among these who
stand.”
The Zohar teaches that the Holy One, blessed be He, the Torah and Israel are bound together, and that each
of the three has a hidden and a revealed level. Because Israel is bound to the Torah, the Torah’s two kinds of

letters, engraved and written, are found in every G-dly soul as well, and the verse from Zechariah, “walkers

among these who stand,” will show what these two levels are.
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SECTION 2 - 13-4

Angels stand, souls walk
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Now, “those who stand” are the angels, and the “walkers” are the souls of Israel as a whole.

Applying the verse, the Alter Rebbe identifies “those who stand” as the angels and the “walkers” as the souls
of Israel. In Torah Ohr, Vayeshev, on the same verse, he explains that souls too are “standing” before they

come into thisworld, and become “walkers” only once they descend into a body.
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And to understand this, why the angels are called “those who stand”: it is written, “By the word of
Havayah,” etc., “and by the breath of His mouth all their host.” That is, the place of the source
from which the angels are hewn, and of their creation, is from the speech of the Holy One, blessed
be He, as it were.
The Alter Rebbe now asks why the angels in particular are called “standing,” and begins the answer from
Psalms 33:6: the heavens were made by G-d’s word and “all their host,” the angels among them, by the

breath of His mouth. So the angels are rooted in Divine speech; the words “as it were” warn against taking
that speech literally.
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Even though He has no bodily form, and we cannot compare [anything] to Him in His holiness,
nevertheless “the Torah speaks in the language of human beings,” so that the revelation of His
light to the level of created beings is called by the name “speech.”
G-d has no body or bodily form (as the Rambam sets out in the Laws of the Foundations of the Torah, chap-
ter 1), and nothing compares to His holiness, so “speech” is a borrowed term: as the Sages say, the Torah

speaks in human language. G-d’s revelation of His light to created beings is called “speech,” the way a per-

son reveals himself to others by speaking.
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Now, the letters of speech are, by way of analogy, divided bodies, each one standing by itself, so
that from this utterance another utterance will never come into being.

Letters of speech are like separate bodies, each standing alone: a word once spoken stays as it is and never
gives rise to another word. This fixedness is what “standing” means; in Likkutei Torah, Chukas, the Alter

Rebbe calls such letters “inanimate” (domem) for this reason.
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Therefore the angels whose service is at the level of love, like the camp of Michael, or whose ser-
vice is at the level of awe, like the camp of Gabriel,

Because the angels come from speech, they share its fixedness. Their service is either love, as with the camp

of the angel Michael, or awe, as with the camp of Gabriel.
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these stand in the heights of the world at one level; and the love and awe that were placed in them
from the six days of Creation do not alter their appointed role, so as to keep growing greater from
day to day.

Each camp of angels stands at a single level: the love or awe it was given at Creation never grows from day to

day. In Likkutei Torah, Shelach, the Alter Rebbe likewise explains that the angels stand all their days at one

level, Michael in love and Gabriel in awe, according to what each grasps of the light that fills all worlds.
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And as the verse says, “Seraphim stand”: at one level. But the souls of Israel: of them it was said,
“Israel arose in thought first”; the source from which they are hewn is from the letters of thought,
which is called the supernal thought (machshavah ila’ah), and these are like a spring that flows
constantly,
Isaiah saw “Seraphim standing,” which the Alter Rebbe reads as standing at one level. The souls of Israel, by
contrast, “arose in thought” before Creation, so their source is the letters of thought, the supernal thought,

which flow like a spring that never stops. In Likkutei Torah, Tzav, he explains that this is why the souls are
called G-d’s “brothers”: their letters of thought are one with the intellect within them.
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as our Sages, of blessed memory, said, “understanding one thing out of another.” As soon as one
thing falls into the thought that is bound to the source of the intellect, it then walks about in a broad
expanse, widening and spreading out more and more.

The Sages describe understanding as “understanding one thing out of another”: an idea that enters a

thought bound to its source in the intellect keeps unfolding. Unlike speech, thought “walks about” freely,

widening and spreading further and further.
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Of this it is said, “And a river goes out of Eden to water the garden (gan).” This river is what is
drawn and goes out constantly from Eden, that is, the source of Chochmah (wisdom), and it goes
on widening until it comes to water the fifty-three (gan) portions of the Torah, which are called the
Written Torah, as mentioned above.
Of this flowing thought Scripture says that a river goes out of Eden to water the garden: the river is the
stream that issues constantly from Eden, the source of Chochmah. The word gan, “garden,” has the numeri-

cal value fifty-three (gimmel 3, nun 50), the number of the portions of the Torah, so the river comes to water
the Written Torah.

SECTION 3 - 15-6

Two levels of thought
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Therefore it is said, “Beyond the river your fathers dwelt of old,” etc.: above the level of the river.
And this thought also has two levels, as the verse says, “For My thoughts are not your thoughts,” in
the plural.

Since the river stands for the flow of thought from Chochmah, the fathers who dwelt “beyond the river” (in

the verse, beyond the Euphrates) are rooted higher, above the river. Thought itself has two levels, as the plur-
al in “My thoughts are not your thoughts” implies.
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For the lower thought (machshavah tata’ah) is what gives life to speech, since without thought it is
impossible to speak, as our Sages, of blessed memory, said, “Let your ears hear what you bring
forth from your mouth.”

The first level is the lower thought, which gives life to speech, for no one can speak without thinking; the

Sages’ instruction to let one’s ears hear what one says shows that speech is never apart from the mind be-
hind it.

5197 AR AMRN2 X2 0DIYT K21 Z2MNRRA TV (75725 onnot 1man] 971 AR 3T 01 B
71277 MBS B5 AR 710NN DWARHT T P awnn ona X7 TR AR 2 nIRnNan®

And of this level our Sages, of blessed memory, said, “With ten utterances the world was created;
yet could it not have been created with one utterance?” The one utterance is the level of this
thought, which is clothed in, and gives life to, all of speech as awhole,
Of this level the Sages speak when the Mishnah asks why the world was created with ten utterances when it
could have been created with one. The Alter Rebbe identifies that “one utterance” with the lower thought,

which is clothed in all ten and gives life to speech as a whole; in Likkutei Torah, Ki Seitzei, he likewise calls it
“one thought,” as the Zohar says, “with one thought He created the world.”
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as the verse says, “He who fashions their hearts together, who understands all their deeds,” for they
are all surveyed in a single glance. But the second level is the level of the supernal thought, which
cleaves to the essence of the intellect; those letters are the ones called “engraved,” and they are not
an entity in their own right, as mentioned above.

As the Sages read Psalms 33:15, G-d surveys all creatures in a single glance, just as the one lower thought

embraces all speech at once. The second, higher level is the supernal thought, bound to the essence of the
intellect; its letters are the “engraved” ones, which, like the letters of the Tablets, have no separate existence.
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Therefore the souls are called “walkers,” for one can walk about in breadth, broadening his love
and awe for G-d, may He be blessed, more and more from day to day, until he comes to the source
from which [his soul] is hewn, the beginning of thought, which is called “beyond the river.” And
even there he will not be still and will not rest, for [he is] “going on and growing brighter,” as the
verse says, “And a river goes out.”
Since the souls come from the ever-flowing supernal thought, they are “walkers”: a person can keep broad-
ening his love and awe of G-d from day to day. Even on reaching his soul’s source, “beyond the river,” he

does not rest but keeps rising, like the light of the righteous that goes on growing brighter and the river that

never stops going out of Eden.
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(And see what is written on the verse “And I will give you walkers” in Parshas Vayeshev; and in
Parshas Shelach, on the verse “And now, let it be great.” And see on the verse “My dove, in the
clefts of the rock,” on the explanation of “Arise for yourself,” etc., “and go for yourself.” And on the
verse “These are the journeys,” on the explanation of “And these are their journeys according to
their goings forth.”)
The parenthesis sends the reader to other discourses on walking and journeys: Torah Ohr, Vayeshev, on
“walkers among these who stand”; Likkutei Torah, Shelach, on “And now, let it be great”; Shir HaShirim, on
“My dove, in the clefts of the rock”; and Masei, on “These are the journeys.” In Vayeshev and Shelach the

Alter Rebbe explains that the soul “stands” before it comes into this world and gains “walking” here, in a
body, through the mitzvos.

SECTION 4 - 17-9

Prayer as the place of walking
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2. Now, the place of walking and the time of walking for every person, to broaden and increase his

love for G-d, is at the time of prayer, and before the prayer, Pesukei deZimra (the Verses of Song).

Turning to practice, the Alter Rebbe says that the place and the time for “walking,” for broadening one’s love
of G-d, is prayer. Before the prayer itself come the Pesukei deZimra, the Verses of Song: psalms of praise
said each morning before the main prayer.

likuteitorah.com/likkutei-torah/bechukosai/1/ 10



LIKKUTEI TORAH - PARSHAS BECHUKOSAI - MAAMAR 1 'I:)'?J'] Snpna ox

[992% 811957 13°N127 InKHI] Pl ul ) D’?W;‘I MAR Y “' 799730 no1o] 27130 SWAR b 12P°N AWK NN
QoA"Y 77922 1917 N am aAPY™Y PAX® ONNAR “201IpN NAR nean

And the blessings that the Men of the Great Assembly instituted for us [were] through the fathers of
the world, as our Sages, of blessed memory, said, “The prayers—the Patriarchs instituted them”:
Avraham, Yitzchak and Yaakov. And they are the attributes of greatness (Gedulah), might (Gevu-
rah) and compassion (Rachamim).
The Men of the Great Assembly, the sages and prophets who led Israel at the start of the Second Temple, com-
posed the fixed blessings of prayer, building on the Patriarchs, who first instituted the prayers. Avraham,

Yitzchak and Yaakov embody the attributes of greatness (Chesed), might (Gevurah) and compassion
(Tiferes).
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Thus our Sages, of blessed memory, included for us verses that explain the greatness of the

Creator, may He be blessed, “and His greatness is unsearchable,” who has no beginning and no

end; and through this contemplation one will increase his love for G-d, may He be blessed.
Accordingly the Sages placed in the prayers verses on each attribute: for Avraham’s, verses about the

Creator’s greatness, such as “His greatness is unsearchable” in Ashrei (Psalm 145). Contemplating that He
has no beginning and no end makes a person’s love for G-d grow.
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So too, verses that explain His might and the awe of Him, may He be blessed: this is the attribute of
Yitzchak. And so too there are verses that explain His compassion, may He be blessed, which is

” «“

called “the heritage of Yaakov,” “a heritage without boundaries,” without limit;

Likewise, verses describing G-d’s might and the awe of Him belong to Yitzchak’s attribute. Verses of His
compassion belong to Yaakov, whose portion the Sages call “a heritage without boundaries.”
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for compassion rests upon, and applies to, all the worlds, “passing through from end to end,” up to
the highest of levels, since none of them is His essence, may He be blessed, but only the level of a
radiance,

Compassion is boundless because it applies to every world, like the middle bar of the Tabernacle that passed

“from end to end,” which the Zohar connects with Yaakov. One feels compassion for what is far away, and

every world, even the highest, is only a radiance of G-d, not His essence.
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as the verse says, “His splendor is upon earth and heaven”: “earth” is the level of the light that fills
all worlds (memalei kol almin), and “heaven” is the level of the light that encompasses all worlds
(sovev kol almin); they are only a radiance of a radiance, and this is the level of a name, as it is

said, “May Your Name be praised forever, our King.”

Psalms 148:13 says G-d’s splendor is “upon earth and heaven”: “earth” is the light that fills all worlds and
“heaven” the light that encompasses them. Both are only a radiance of a radiance, the level of a “name”: a
name is how one is called by others, not one’s own self, and so the prayer says, “May Your Name be praised
forever, our King.”
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Therefore compassion applies to them, for they are far from His essence, may He be blessed.

Because all the worlds, even the encompassing light, are so far from His essence, compassion applies to
them all; this is why Yaakov’s compassion is without boundaries.
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Now, when a person engages in contemplating this compassion, he will increase his good attribut-

es (middos) for G-d and lift them up to G-d, as the verse says, “To You, Havayah, I lift up my soul.”

Contemplating this compassion, G-d’s compassion for worlds far from His essence, makes a person’s good
attributes grow, and he lifts them up to G-d, as David says, “To You, Havayah, I lift up my soul.”
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For the Patriarchs are the ones called “shepherds,” of the seven shepherds who sustain and give
strength and life-force to the “holy flock,” so that they are able to walk and to grow from day to day.
And the main “pain of raising children” was Yaakov’s, the attribute of compassion: it is what raises
the attributes for G-d, may He be blessed.
The Patriarchs are called shepherds: the Talmud counts Avraham and Yaakov among the “seven shepherds,”
and like shepherds the Patriarchs sustain the “holy flock,” the souls of Israel, giving them strength to walk

and grow each day. Yaakov above all knew “the pain of raising (gidul) children,” and his attribute, compas-
sion, iswhat “raises” (megadel) a person’s attributes toward G-d.

likuteitorah.com/likkutei-torah/bechukosai/1/ 12
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Therefore it is said (Isaiah 40:11), “Like a shepherd he tends his flock; with his arm he gathers the
lambs, and in his bosom he carries [them]; he gently leads the nursing ewes.”

Isaiah pictures a shepherd who gathers the lambs in his arm, carries them in his bosom and gently leads the
nursing ewes. The Alter Rebbe applies the image to the compassion that raises the soul’s attributes.
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Now, it is written, “in his bosom he carries (yisa)”: they lift them up to G-d, as the verse says, “To
You, Havayah, I lift up (esa) my soul.”

The verb for “carries,” yisa, is the same as in “I lift up (esa) my soul”: the shepherd carries his flock up to
G-d. So Yaakov’s compassion lifts a person’s attributes up to G-d.
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And therefore our Sages, of blessed memory, said that “if” is an expression of supplication, mean-
ing: would that a person’s walking be in the prayer that was instituted for us by the Men of the Great
Assembly, and there is no need to search for other ways of walking, for it is the best of them all; and
would that they be enabled [to do this].

This is why the Sages read the “if” of “If you will walk” as a plea, “would that”: G-d pleads that a person’s

“walking” take place in the prayer composed by the Men of the Great Assembly; no other path is needed, for
this is the best of all. “Would that” they be granted this, and so the first question of the maamar is answered.

SECTION 5 - 110-11

Walking needs a vessel
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And this is [the meaning of] “in My statutes you will walk”: these are the level of the Patriarchs, who
“dwelt beyond the river,” the level of the supernal thought, engraved letters; and they became truly
one in their source and their place, engraved there.

Now the word bechukosai, from chakak, “engrave,” is explained: walking “in My engravings” means the lev-

el of the Patriarchs, who “dwelt beyond the river,” in the supernal thought. Their letters are engraved there,
truly one with their source, like the letters of the Tablets.

likuteitorah.com/likkutei-torah/bechukosai/1/ 13
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Therefore through them a person can come to the level of walking, etc., for there is the place of
walking, higher and higher.

Through the Patriarchs, aroused in prayer, a person can reach true “walking,” for the supernal thought is
the place of endless ascent. This answers the question about the word “walk.”
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But because of the physicality of the body, this engraving and this walking will not stand and will
not endure without the safekeeping of a vessel, through which vessel it “will be established
forever.” Therefore it is said after this, “and you will keep My commandments.” For the mitzvos are
248 positive commandments and 365 prohibitions.

Yet in a physical body such engraving and walking cannot last without a vessel to keep it, a vessel through

which it is “established forever.” That is why the verse continues “and you will keep My commandments”:
the 248 positive commandments and the 365 prohibitions.
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Now, the 365 prohibitions are to separate the evil, but the 248 positive commandments are the
ones called “the limbs of the King.” Just as, for example, a limb is a vessel into which life-force
(chayus) is drawn from the source of the life-force, which rests in the brain, so it is here:

The 365 prohibitions serve to separate out evil, while the 248 positive commandments are “the limbs of the

King,” in the Tikkunei Zohar’s phrase, which the Alter Rebbe explains in Tanya, chapter 23. A limb is a vessel
that receives life-force from its source in the brain, and so too here.
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for the mitzvah is a vessel for His light, may He be blessed, which is drawn down from “the most
hidden of all hidden” to the comprehension of lowly man; and His light, may He be blessed, that is
clothed in it is what is called “royal wine in abundance, according to the hand of the King,” for
there is no end to His light, may He be blessed.
Each mitzvah is a vessel for G-d’s light, drawn from “the most hidden of all hidden,” the Zohar’s name for
the most concealed level of G-dliness, down to where a lowly human being can grasp it. The light within the

mitzvah is the “royal wine in abundance, according to the hand of the King” of the Book of Esther: the King’s

“hand” has no limit, for His light has no end.

likuteitorah.com/likkutei-torah/bechukosai/1/ 14
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And this is the intent of the mitzvah: to draw His light, may He be blessed, down below through
this vessel of the mitzvah and the Torah. And [the word mitzvah] is an expression of tzavta, an ex-
pression of joining.

The purpose of a mitzvah is to draw G-d’s light down through the vessel of the mitzvah and of the Torah. The
word mitzvah is related to tzavta, “joining,” for it joins that light with the one who performs it.
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However, they are divided into many general categories and particulars, both in the Torah and in
the mitzvos: for the drawing down by Scripture is not like the drawing down by the study of
Mishnah or Gemara, halachos and aggados; and so too with the mitzvos.

The Torah and the mitzvos divide into many general categories and details, and each draws down light in its

own way. Studying Scripture draws down differently from studying Mishnah, Gemara, halachah or aggadah,
and so it is with each mitzvah.

SECTION 6 - 112-13

The wine and the secret
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Therefore it is said, “and vessels differing from vessels,” [differing] in what they draw down. And
what encompasses them all is His light, may He be blessed, which is called “wine,” of which [it is
said], “When the wine enters, the secret comes out.” The wine is the fervor of His light, may He be
blessed, which is kept in a person’s heart through the Torah and the mitzvah; of itself “the secret
comes out.”

Because each mitzvah draws differently, the verse speaks of “vessels differing from vessels.” What all of

them hold is G-d’s light, called “wine,” and the Sages say (Eruvin 65a), “When wine enters, the secret comes
out”; so the fervor of G-d’s light, kept in the heart through Torah and mitzvos, brings out a secret of itself.

likuteitorah.com/likkutei-torah/bechukosai/1/ 15
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This [secret] is the hidden love, which will come to the level of revelation, so as to be at the level of
a “walker,” mentioned above, returning to its source, which is higher than the level of the light that
encompasses all worlds (sovev) and the light that fills all worlds (memalei). And the purpose of the
descent of His light, may He be blessed, is in order to bring the soul and spark of every person
back up above, at the level of running and returning (ratzo vashov).
That secret is the hidden love (ahavah mesuteres), the love of G-d that lies concealed in every Jewish soul as
an inheritance from the Patriarchs; revealed, it makes the person a “walker,” rising to a source higher than
both the encompassing and the filling light. G-d’s light descends precisely so that it can bring every soul

back up, in “running and returning” (ratzo vashov): the soul’s yearning to rise to its source and its return to
its task below.
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And this is [the meaning of] “And I will walk among you”: that I Myself will be the walker among
you, at the level of running and returning; and through this, “Iwill be your G-d.”

This is “And I will walk among you”: G-d Himself becomes the “walker” within the person, running and re-
turning. Through this, “I will be your G-d.”
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Now, this is [the meaning of] the verse’s words, “and you will keep My commandments”: that is,
through the mitzvos you will keep the good wine that is drawn down below to the heart of man, so
that the secret, the hidden love, will come out, to be at the level of a “walker” from day to day, high-
er and higher.

The Alter Rebbe explains “you will keep My commandments” as keeping in the sense of preserving: through

the mitzvos one preserves the good wine, G-d’s light that is drawn down into the heart. Preserved, that wine
brings out the hidden love, so that a person rises from day to day.
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Without this he is called “one who stands,” and he is good and upright in his own eyes, and will not
come to the level of weeping, as the verse says, “He walks on and on, weeping.”

Without the mitzvos he is called “one who stands,” content with himself, good and upright in his own eyes,
and he will never come to tears. Only the walker weeps, as the Psalm says: one who “walks on and on” goes
“weeping.”

likuteitorah.com/likkutei-torah/bechukosai/1/ 16
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For through the level of walking he will come to the level of great compassion, weeping in the

chambers of his heart over his distance from His light, may He be blessed.

A person who truly walks feels great compassion for his own soul and weeps in the chambers of his heart
over how far he is from G-d’s light.
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And afterwards he will come to the level of “he will surely come with joyful song,” as the verse says,
“Because you did not serve Havayah your G-d with joy and with gladness of heart, out of the abun-
dance of everything.”

After the weeping comes joy, “he will surely come with joyful song.” The verse “because you did not serve
Havayah your G-d with joy” shows that the service G-d asks for is joyful.

SECTION 7 - 114

Holy, and making yourselves
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And through this he is “carrying the bag of seed,” as the verse says, “and in his bosom he carries
[them],” and he will come to the level of “beyond the river,” the supernal thought, which is united

with His being and essence, may He be blessed, which is called “holy and separate.”

Through this weeping the person is like the sower “carrying (nosei) the bag of seed,” and like the shepherd
who “in his bosom carries (yisa)”: both verbs mean lifting up. So he will come to “beyond the river,” the su-
pernal thought, united with G-d’s essence and called “holy and separate.”
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So, in the end, the souls will be included and united there, as the verse says, “You shall be holy”: in
the end you will certainly be holy.

In the end all souls will be included and united there, for “You shall be holy” is also a promise: in the end you
will surely be holy.

likuteitorah.com/likkutei-torah/bechukosai/1/ 17
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And let a person not be lenient with himself, [even] “if his deed is pure and if it is upright,” so as to
content himself with his perfect service in a state of standing at one level, G-d forbid; for such a
thing “shall not stand and shall not come to pass,” as the verse says, “You shall be holy, for I am
holy.” And you, the people of the children of Israel: “from a holy place they walk,” and [from there]
they were hewn.

So no one should excuse himself, even if his deeds seem “pure and upright,” by settling into a service that

stays at one level. Such standing still “shall not stand and shall not come to pass,” for G-d says, “You shall be
holy, for I am holy,” and the souls of Israel “walk from a holy place” and were hewn from it.
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Therefore each one must come to the level of “holy,” where one is at the level of “going on and
growing brighter” without limit, higher and higher. And all this is through the mitzvos, which are

the vessels that keep the good wine, as mentioned above, in order to bring out the secret.

Therefore every soul must reach the level of “holy,” where it goes on growing brighter without end. All this
comes through the mitzvos, the vessels that preserve the good wine and bring out the secret.
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And after all this it is said, “and you will do them” (otam), that is, “and you will make yourselves”
(atem). (See the Zohar, Bechukosai, folio 113, end of side a, and the Mikdash Melech there; and the
Ramaz (Rabbi Moshe Zacuto) there, on side b; and the Zohar, Nasso, 122a.)

The verse ends “and you will do them” (otam), a word written so that it can be read atem, “you”: by doing the

mitzvos you make yourselves. The Midrash says, “I consider it as though you had made yourselves,” and the
Zohar on Bechukosai, also reading atem, says that one who does the mitzvos, as it were, “makes” Him above.
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“And the land will yield its produce”: from below upward; “and the tree of the field will yield its
fruit”: from above downward. “And I will command My blessing in the sixth year”: this is the intent
of every blessing, “Blessed are You, Havayah our G-d.”

The Alter Rebbe reads “the land will yield its produce” as an ascent from below upward and “the tree of the

field will yield its fruit” as a flow from above downward. “I will command My blessing” is what every blessing
intends when it says, “Blessed are You, Havayah our G-d”: to draw G-d’s blessing down.
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(And see the Zohar, Terumah, 162b, and the Mikdash Melech there, on the matter of “If in My
statutes.” And in [Midrash] Rabbah, Shemos, section 2. And see what is written on the verse “This is
the statute of the Torah.”)

The closing parenthesis points to further sources: the Zohar on Terumah with its commentary Mikdash
Melech, on the word “if” in “If you will walk in My statutes”; Midrash Rabbah on Shemos; and the Alter
Rebbe’s discourse on “This is the statute of the Torah,” the first maamar of Likkutei Torah, Chukas, which

reads chukah as engraving and contrasts the Torah’s engraved letters with its written ones.

IN ONE'S AVODAH

A person must not rest content with his service, even when it seems pure and upright, for that is “standing.”
His place of walking is prayer: in Pesukei deZimra and the blessings he should contemplate G-d’s greatness,
might and compassion so that his love and awe grow day by day, and he should guard that growth with the
mitzvos, which keep the light so the hidden love comes out. The walker weeps in his heart over his distance

from G-d, and afterwards comes to joy.

QUESTIONS FOR DISCUSSION

1. How does the difference between engraved and written letters explain why angels “stand” and souls
“walk”?

2. Why does the maamar locate the souls’ source in thought rather than speech, and what are the two levels
of thought?

3. Why is prayer, and not some other path, called the place and time of walking, and how do the attributes of
the three Patriarchs enter into it?

4. Ifwalking comes from the supernal thought, why does it need the vessel of the mitzvos, and what does the
image of wine and its secret add?

5. What is wrong with being “good and upright in one’s own eyes,” and why must the walker first weep before
coming to joy?
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed
HaMaamarim 5564, p. 107.
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G-d’s promise to Israel: “If you will walk in My statutes and
keep My commandments and do them,” followed by rain
and plenty. Plainly “if” states a condition; the Sages read it
as a plea, “would that,” and the maamar explains all three
verbs, walk, keep and do.
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If ye walk in My statutes, and keep My commandments, and
do them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

210 R

The Sages taught that in “If you will walk in My statutes,”
the word “if” is only an expression of supplication, and
they prove it from “Would that My people listen to Me.”
The Alter Rebbe asks what this supplication is.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the psalm G-d laments that His people did not listen
and were left to their own counsel, and then says, “Would
that My people listen to Me, that Israel walk in My ways.”
The Talmud brings this lu, “would that,” to show that the
“if” of Bechukosai is likewise a plea. (context: Steinsaltz
Tanakh)
Psalms 81:1477:X”0 0°2°11n
2127 9772 P8 Py my v
Oh that My people would hearken unto Me, That Israel would
walk in My ways!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to a talk of the Rebbe in Likkutei Sichos,
vol. 17, p. 318, on the reading of chukim as things
“engraved.”
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Of the Tablets Moshe brought down from Sinai: “And the
Tablets were the work of G-d, and the writing was the writ-
ing of G-d, engraved upon the Tablets.” The Alter Rebbe
uses it for letters carved from the very substance of the
stone.

Exodus 32:161"0:27% mnw
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And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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0,25 mnaw

Shmuel expounds “You shall keep My statutes,” the words
that open the laws of mixed species (Leviticus 19:19), as
“statutes that I have already engraved for you,” linking
chok, statute, with chakak, to engrave. The Alter Rebbe
asks what this engraving means.
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PARAGRAPH 2

8

WP nbn
The Zohar teaches that “three levels are bound to one an-
other: the Holy One, blessed be He, the Torah and Israel,”
each with a hidden and a revealed aspect. The Alter Rebbe
draws from this bond that the Torah’s two kinds of letters
exist in the soul too.
Zohar III, 73ax ,2y »m
KEHOT'S NOTE
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The angel of G-d speaks to Yehoshua the High Priest in
G-d’s name: if he walks in G-d’s ways and keeps His
charge, “I will give you walkers among these who stand,”
the angels present there, so that he will move among
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them. The maamar takes “those who stand” as the angels,
fixed at one level, and the “walkers” as the souls of Israel,

who grow. (context: Steinsaltz Tanakh)
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"Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
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There too the angels are “those who stand,” because each
stays all its days at one level, Michael in love and Gabriel
in awe, according to what it grasps of the light that fills all
worlds; souls before their descent are also “standing,”
while in this world a person can change his nature from

evil to good.
KEHOT'S NOTE
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host”: the psalmist prais-
es G-d as Maker of the heavens and of all the hosts of
heaven. The angels are among that host, so their source is

G-d’s speech.
Psalms 33:6"1:372 0°2°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Rambam establishes that G-d has no body or bodily
form, and that the Torah’s bodily descriptions of Him fol-
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low human understanding, for “the Torah speaks in the
language of human beings.”

Mishneh Torah, Foundations of the Torah 1:9-10,771n mwn
»- MR 1IN OTI0 MOYI
MRy 1127 YR 7R3 00732 I (X 30 YW?) AR TN ...
02 MY M3 0PI 200 LnpnTn Aiy 91230 000 By X
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N7 MWRY 7N S0P I 12137 K9 Pan 01X PY inyT PR
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If so, wherefore is it written in the Torah, "And there was un-
der his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex.
31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the
L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and
more like expressions? All such terminology is in accor-
dance with the conception of sons of man who cannot recog-
nize aught but corporeal things, and the words of the Torah
is like human speech, but they are all attributes; for exam-
ple,itis ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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On Chanah’s doubled words in her prayer, the Talmud
says, “the Torah speaks in the language of human beings.”
The Alter Rebbe applies the principle to calling G-d’s reve-
lation “speech.”

Berakhot 31b:13-151"0-3"":2 k"% m272
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But how is "If Thou wilt indeed look" to be explained? The
Torah speaks according to the language of the sons of man.
"[If Thou wilt indeed look] on the affliction of Thy handmaid,
and remember me, and not forget Thy handmaid, but wilt
give unto Thy handmaid" (I Sam. i. 11). R. Jose b. R.
Hannina said : Why is "Thy handmaid" repeated thrice ?
Hannah spake before the Holy One, blessed be He, "L-rd of
the universe ! Three breaches [bidke] through which death
comes hast Thou created ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There the Alter Rebbe explains, referring to this maamar,
that thought, speech and action are all “inanimate,” for
from one letter or word no other comes into being and it
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stays as it is; the emotions, which grow from small to
great, are “vegetative.”
KEHOT'S NOTE
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In Isaiah’s vision, “Seraphim stood above Him; each had
six wings.” Chassidus reads their “standing” as remaining
at one fixed level.

Isaiah 6:2°2: 171°yw°
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Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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In Tzav (16c¢) the Alter Rebbe explains that because the
souls of Israel “arose in thought” they are called G-d’s
“brothers and friends”: the six hundred thousand souls
come from the letters of thought, which are one with the
intellect within them, as in Atzilus “He, His life-forces and
His vessels are one.” In Matos (83c), on “And if a woman
vows,” the woman is Knesses Yisrael, the source of all the
souls, rooted very high, as “Israel arose in thought.”

KEHOT'S NOTE
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Six things preceded the creation of the world; among them
the Patriarchs and Israel “arose in thought” to be created.
The Alter Rebbe infers that the souls of Israel are rooted in
G-d’s thought.
Bereshit Rabbah 1:47:X 1127 n°wKR12
:(2,3% 0°21N) 2°N37 1P TI2OT ROD Y1977 NOWR M1 R ..
,WR P ey WP 1221 PRAW MART .73 1RD IR0 11017
0°21y5” :(° ,0 YWIT) MR 731 MIART MKIATP "awnna 19y
IR NTY MO (2 ,7Y 0°9N) MRIW 1P DRIWS PR 12713
D197 72D ROD” (27,10 1°n7°) MRIY IR wIPRN D02 "DTR
MW 7 (10 ,2Y 0°70N) MR 7AW DY mw N PwRIn
AR MR K1Y 2372 720K 037 TP N wnw 2197] A oy
,OW) YW MR 7179 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne

likuteitorah.com/likkutei-torah/bechukosai/1/
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stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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Expounding Isaiah’s list of leaders, the Talmud defines the
navon, “the understanding one,” as “one who understands
one thing out of another.” Here it shows how thought
keeps developing.
Chagigah 14a:1227:X 77 1a°an
THPR M — VDNV DU YiapY) o 3y YTy — vy
557 M50 1272 ONiBY NYwa — YDOWAN” .Pnian NR ooannn
Ml — *wn” 127 TMm 23T PIRT M — NNV YD Py
W22 Maneaw 770 *127 17 2ion’? k1w
William Davidson, Vocalized Arama{c (CC-BY-NC)
Sanhedrin 93b:3°3:2 7% 1"77710
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YR? W7 YTV - i3 OREVD YT - 1l v 3T
- "X YR” ,MIR 9 ANROPRI 1071 REY? YTV - CApnvn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And a river goes out of Eden to water the garden, and
from there it divides and becomes four headwaters.” The
Alter Rebbe reads the ever-flowing river as thought issu-
ing from Chochmah.

Genesis 2:107:’2 n°*wX"2
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The note points to two talks of the Rebbe in Likkutei
Sichos in connection with the fifty-three portions of the
Torah.

Zohar I, 104b2 ,7p X»mt
KEHOT'S NOTE
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In his last address Yehoshua tells the people, in G-d’s
name, that their ancestors, down to Terach, lived of old
beyond the river, the Euphrates: “Beyond the river your fa-
thers dwelt of old.” The maamar reads “beyond the river”
as the level above the river of thought that flows from
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Eden, where the Patriarchs are rooted. (context: Steinsaltz
Tanakh)

Joshua 24:2°2:773 ywnir
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And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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G-d, through Isaiah, assures those who return to Him that
He forgives as people do not: “For My thoughts are not
your thoughts, nor are your ways My ways.” The Alter
Rebbe takes the plural “My thoughts” as a sign of two lev-
els of thought. (context: Steinsaltz Tanakh)

Isaiah 55:8'n:7"1171°yw°
°T O3 377 02797 K21 0wy *Niawms K7 )
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the word Shema, “hear,” Rebbi learns that one must
“let your ears hear what you bring forth from your mouth”
when reciting the Shema. The Alter Rebbe brings it to
show that speech depends on the mind behind it.
Berakhot 13a:28-30°2-172:X > m572
MR TIRK? YRUT AP YN XD PYRYY N3 X7 R 1R
— Y087 YRUT XY KT INRD A2 7130 21337 BN KO¥IR IANY
F97 KP? KPP A7 Y20 XIND 21T N3 K7 03I PR KE
But for Rabbi also it is written "Hear, O Israel" ! He requires
it to establish the rule. Cause thine ear to hear what thou ut-
terest with thy lips. And the Sages ? They agree with him who
says that if one does not read [the Shema'] audibly, he has
still fulfilled his obligation. But for the Sages also it is writ-
ten "And these words shall be" ! They require it to establish
the rule that one must not read [the sentences of the Shema']
out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MR

likuteitorah.com/likkutei-torah/bechukosai/1/

26

27

28

29

1990 smpna ax

DINT2MTD 919% TN NP2 X2 2RIPT X121 MNRARD Twya

“With ten utterances the world was created. ... Could it not
have been created with one utterance?” The Alter Rebbe
identifies the one utterance with the thought that gives life
to all ten.

Pirkei Avot 5:1’X:’1 N1ax miwn
TOR MRRI KPM i TP Y .09V K121 niTnRn Ty
K230 D797 DX TIIRRY DY T YN KON LNiK12? 9137
:nﬁp?j@ mrgyg
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the

world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note says that the identification of the “one utterance”
with thought is explained in Or HaTorah.
KEHOT'S NOTE
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“He who fashions their hearts together, who understands
all their deeds”: G-d, who formed every heart, under-
stands what each person does. The Sages (Rosh Hashanah
18a) read “together” as G-d seeing all His creatures at
once. (context: Steinsaltz Tanakh)
Psalms 33:157°0:37% 0°%°1n
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He that fashioneth the hearts of them all, That considereth
all their doings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On Rosh Hashanah all creatures pass before G-d, “and
they are all surveyed in a single glance,” which the Talmud
supports from “He who fashions their hearts together.”
The Alter Rebbe uses it for the one thought that holds all
speech.
Rosh Hashanah 18a:147:X > mwn wx?
TR DAY TTRD 1IR03 17137 1301 027 MY 13 12 72 137 N
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“The path of the righteous is like the gleaming light, that
goes on growing brighter until the full day.” Its words
holech va’or, “going on and growing brighter,” describe
the soul’s unending ascent.

Proverbs 4:1817>:7 "own
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But the path of the righteous is as the light of dawn, That

shineth more and more unto the perfect day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The river that goes out of Eden to water the garden: here it
shows that the flow from the soul’s source never ceases.

Genesis 2:107:’2 n°*wX"2
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I will give you walkers among these who stand.” This is
the verse of the Torah Ohr discourse, in Parshas Vayeshev,
to which the text refers.

Zechariah 3:7°1:1 717701
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*Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This is the discourse the text cites: angels, and souls be-
fore their descent, are called “standing,” and the souls are
called “walkers” only after descending into a body and an
animal soul.
KEHOT’'S NOTE
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There the soul before coming into this world is at the level
of “standing,” and through keeping the mitzvos here it
gains “walking,” as in “I will give you walkers”; the
mitzvos become the soul’s garments, and the passage
refers back to the discourse in Vayeshev.
KEHOT'S NOTE
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After the sin of the spies Moshe prays that G-d’s power “be
great,” as He has spoken. A discourse in Likkutei Torah,
Shelach, on this verse is cited for the theme of walking.

Numbers 14:171°:7> 927n2
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And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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That passage explains “Arise for yourself, my beloved”:
Israel, having arisen in thought, draw the Infinite Light
down into Z’eir Anpin, and it cites “and you will make
yourselves (atem)”; but first there must be “Arise for your-
self” through prayer, which is called a ladder, the soul
cleaving to its root by giving itself over in the Shema.
KEHOT'S NOTE
7,00 W NP Rn

Y201 Mana onae

“My dove, in the clefts of the rock, in the hidden place of
the steps, show me your appearance.” The discourse on it
in Likkutei Torah explains “Arise for yourself” as coming
first through prayer.

Song of Songs 2:1477°:’1 0*°Wi1 W
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse explains “These are the journeys of the chil-
dren of Israel” as their ascents from below upward, which
come through subduing and transforming the opposing
side.
KEHOT'S NOTE
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“These are the journeys of the children of Israel.” Likkutei
Torah, Masei, explains the journeys as their ascents from
below upward.

Numbers 33:1°K:3"2 12712
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These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And Moshe wrote their goings forth according to their
journeys ... and these are their journeys according to their
goings forth.” The discourse in Masei explains this verse
aswell.

Numbers 33:2°2:3% 72713
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And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“A hundred and twenty elders, among them several
prophets, instituted the eighteen blessings in their order”:
the Men of the Great Assembly. The Alter Rebbe calls their
prayer the path for a person’s walking.
Megillah 17b:8'1:2 1 72711
N33 Py NI TON *2ipEn TRY wINT 212 K3 NpAn
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The Amidah prayer: From where do we know this? — As it
has been taught: Shimon Hapakuli organized eighteen
blessings in the presence of Rabban Gamaliel in a fixed or-
der in Yavneh. R. Yohanan said (others report, it was stated
in a baraita): A hundred and twenty elders, among whom
were many prophets, drew up eighteen blessings in a fixed
order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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Rabbi Yosei son of Rabbi Chanina said, “The prayers, the

Patriarchs instituted them”: Avraham the morning prayer,
Yitzchak the afternoon prayer and Yaakov the evening
prayer.
Berakhot 26b:4-5°11-"7:2 1”2 n1272
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It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:

likuteitorah.com/likkutei-torah/bechukosai/1/
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Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Great is Havayah and highly praised, and His greatness is
unsearchable,” a verse of Ashrei in Pesukei deZimra. It is
the Alter Rebbe’s example of a verse about G-d’s
greatness.

Psalms 145:3:1”np 0°2°1n
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Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Isaiah 48:14 for these words.
Isaiah 48:147">:m"n y°yw°
KEHOT'S NOTE
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“Then you will delight in Havayah ... and I will feed you the
heritage of Yaakov your father,” the promise to one who
delights in the Shabbos. The Alter Rebbe uses “the her-
itage of Yaakov” for the attribute of compassion. (Kehot:
Isaiah 48:14)
Isaiah 58:147™:1"17°yw°
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Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Rabbi Yochanan said in the name of Rabbi Yosei: whoever
delights in the Shabbos is given “a heritage without
boundaries,” as it says, “and I will feed you the heritage of
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Yaakov your father.” So Yaakov’s attribute, compassion, is

without limit.

Shabbat 118a:7-8'n-"1:X n”>p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And the middle bar in the midst of the boards shall pass
through from end to end”: the central beam of the
Tabernacle. The Alter Rebbe borrows its words for com-

passion that reaches through all the worlds.

Exodus 26:28172:1”2 mnw
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and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Zohar I, 1ba ,x X”m

Zohar II1, 175b2 ,7yp 3m
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“Let them praise the Name of Havayah, for His Name
alone is exalted; His splendor is upon earth and heaven.”
The Alter Rebbe reads “earth” and “heaven” as the filling
and the encompassing light, both only an aspect of the

Name.

Psalms 148:1337:1”np 0°2°1n
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Of David. To You, Havayah, I lift up my soul.” The Alter
Rebbe reads it as lifting one’s attributes up to G-d in

prayer.

Psalms 25:1°X:77”5 0°2°1n

KPR WDI N PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Expounding “we will raise against him seven shepherds,”
the Talmud names them: David in the middle; Adam, Shes
and Mesushelach on his right; Avraham, Yaakov and
Moshe on his left. Rashi there, unsure of the reason, sug-
gests that Yitzchak is not counted because he is occupied
saving his children from the judgment of Gehinnom.
Sukkah 52b2 271 1510
KEHOT'S NOTE
0w w121 2,21 1970 IR

2OWTP INZT

G-d promises through Ezekiel that the ruined cities will
again fill with people, as Jerusalem once filled with the
consecrated flocks brought for the festival offerings: “Like
the holy flock, like the flock of Jerusalem at her appointed
times.” The Alter Rebbe uses “the holy flock” for the souls
of Israel. (context: Steinsaltz Tanakh)

Ezekiel 36:38172:17% Dxpire

NIXR NI2NT 0297 777N 12 UTYING 07U XD DU IXED

TOIRT2 YT DTN IR

As the flock for sacrifice, as the flock of Jerusalem in her ap-

pointed seasons, so shall the waste cities be filled with flocks

of men; and they shall know that I am the L-RD.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the future G-d will say to Avraham, “Your children have
sinned,” and then turn to Yaakov, “who had the pain of
raising children,” that perhaps he will ask for mercy for
them. The Alter Rebbe links this to Yaakov’s attribute of
compassion.
Shabbat 89b:4"7:2 v”2 naw
AR AR LAY NEATR DY w023y BY 11937 anh N L.
A2y NN YT AR L0012 PIT YE Ap? MIT 3pyh APt
nYTR Py 1Y 073y DY 11937 1107 R ARLT 3712 ApY K
12 :POR? 12 MWK 8Y RTTT2 XYY KRYY "202 X? K A0
MTRAY 1YY 1279°12 X2 12,071y DY 11927 10 K 7 axon
X?) °12 YWY 77002 "33 07 DXIR YRy Ry 1e?
125332

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0a naw

Isaiah pictures G-d’s tender care for His people as a shep-
herd’s: He gathers the lambs in His arm, carries them in
His bosom and gently leads the nursing ewes. The maa-
mar reads yisa, “carries,” as “lifts up,” the verb of “To You,
Havayabh, I lift up (esa) my soul”: the shepherd’s compas-
sion lifts a person’s attributes up to G-d.

Isaiah 40:11x%™:0 11oyw°
2727 NiPY R 997023 ORPY YIR? IYINa Ay 97y YD
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Even as a shepherd that feedeth his flock, That gathereth the
lambs in his arm, And carrieth them in his bosom, And gen-

tly leadeth those that give suck.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10
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“Beyond the river your fathers dwelt of old”: here identi-

fied with the Patriarchs, rooted in the supernal thought.
Joshua 24:2°2:773 ywm

127> 737 1292 PRI ORPK U1 mRTD DYnTRIToR YW ankn

Hapalyhs D’]?J'?B= 172717911 2281 0772R "AR 1R n’;iyp 02°n12R
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of

Nahor; and they served other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The lip of truth will be established forever, but a lying
tongue is only for a moment.” The Alter Rebbe borrows
“established forever” for what the vessel of the mitzvos

secures.

Proverbs 12:1917°:27> ">wn

PPY WY NYPIIR-TY TY? 119R NN
The lip of truth shall be established for ever; But a lying

tongue is but for a moment.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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After “If you will walk in My statutes” the verse continues
“and you will keep My commandments and do them”: the

commandments are what keep the walking.

Leviticus 26:372:7"2 RIp™

:ONR QNP1 1YN NiznTXY 19%n npnaoR

If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Shabbos the souls of the righteous delight in the de-
lights of the Holy Ancient One, “the most hidden of all hid-
den.” The Alter Rebbe uses the phrase for the most con-

cealed source of the light that the mitzvah draws down.

Zohar II, 89ax ,vn 27mt
KEHOT'S NOTE

X ,UD 2”m
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At the king’s feast drink was served “in vessels of gold, ves-
sels differing from vessels, and royal wine in abundance,
according to the hand of the king,” as the king’s means al-
lowed. The Alter Rebbe reads the vessels as the mitzvos
and the wine as G-d’s light, given “according to the hand”
of a King whose light has no end. (context: Steinsaltz
Tanakh)
Esther 1:7’1°R Anox
TP TP 2 MIDPR TN DO 0029m 07931 27 *232 NipY
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,
according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to a talk of the Rebbe on mitzvah as an ex-
pression of tzavta, joining.

KEHOT'S NOTE

2y *y 3-UPIPR VYD BP0 PYITIA RN LT9OKY 304 0 wMPR IR
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The king’s drink was served in “vessels differing from ves-
sels”; the Alter Rebbe reads them as the different mitzvos,
each drawing G-d’s light in its own way.

Esther 1:7’1’R 9noX

TP T 2 MIDPR TN D7 0079m 07931 A *232 NipYm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Eruvin 65a for these words.
Eruvin 65ax 770 1°217°y

KEHOT’'S NOTE
X L,A0 1Py

291 NI1¥9

“And the Chayos ran and returned, like the appearance of
a flash.” In Chassidus, ratzo vashov is the soul’s yearning
upward and its return to serve below.
Ezekiel 1:1477:X 5xpi°
P17 ARINI 2387 XX NiTOm
And the living creatures ran and returned as the appearance
of a flash of lightning.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Among the blessings for keeping the mitzvos, G-d promis-
es: “And I will walk among you, and I will be your G-d, and
you will be My people.” The Alter Rebbe reads “I will walk”
as G-d Himself becoming the walker within a person.

Leviticus 26:1227>:173 XIp"
:0y? *2PIIN BOX) D°P2R? 03P N7 823102 °N2Panm)
And I will walk among you, and will be your G-d, and ye shall

be My people.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you will keep My commandments”: the Alter Rebbe
reads “keep” as preserving the light that the mitzvos hold.

Leviticus 26:3°3:1”2 X1p"
:ONR ONPRY1 1Y SniZnTRY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192199 Mn

In the song of the return to Zion, the sower “walks on and
on, weeping, carrying the bag of seed,” and “will surely
come with joyful song, carrying his sheaves.” The Alter
Rebbe reads the weeping and then the song as stages of
the walker’s service.

Psalms 126:61:175p 0°2°1n

NP R 1372 X227X2 YUI-Iwn Ripd 1521 722 7907
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe warns that the curses will come “because you did
not serve Havayah your G-d with joy and with gladness of
heart, out of the abundance of everything,” that is, when
you had plenty. The Alter Rebbe cites it for the joy that fol-
lows the weeping: G-d asks to be served with joy. (context:
Steinsaltz Tanakh)

Deuteronomy 28:471"2:11”2 0°727
:99 397 227 202 IoR2 PRPR 1TNR NT2Y7K5 YR NoR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He walks on and on, weeping, carrying the bag of seed.”
The sower who weeps as he walks is the walker of the maa-
mar, and his “carrying” (nosei) is the same lifting up as
the shepherd’s.
Psalms 126:61:175p 0°2°1n
PIEPK K1 1372 K3K2 YATIYR K3 733 722 7997
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his
sheaves.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NW° 12
“And in his bosom he carries [them]”: the shepherd’s
compassion that lifts the soul up to G-d.
Isaiah 40:11x™>:n 71°yw°
2717 ni%Y R 997027 0ORPY YIR? IyhNa Ay 97y Ty
Even as a shepherd that feedeth his flock, That gathereth the
lambs in his arm, And carrieth them in his bosom, And gen-

tly leadeth those that give suck.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

iatal=Kakiv
G-d tells Moshe to say to the whole congregation of Israel:
“You shall be holy, for I, Havayah your G-d, am holy.” The
Alter Rebbe reads it also as a promise that every soul will
in the end reach the level of “holy.”
Leviticus 19:2°2:1™ Rp”
IR UITR 22 PN DUWTR DO9R AR PRI NTYTRRTOR 12T
Halirid\
Speak unto all the congregation of the children of Israel,
and say unto them: Ye shall be holy; for I the L-RD your G-d
am holy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Even a youth is known by his deeds, whether his deed is
pure and whether it is upright.” The Alter Rebbe borrows
the phrase for one who thinks his service already pure and
upright.
Proverbs 20:11x7°:’3 *own
1743 070K DN 193793 VY3 03
Even a child is known by his doings, whether his work be
pure, and whether it be right.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“It shall not stand and it shall not come to pass”: G-d’s as-
surance, through Isaiah, to King Achaz that the plot of
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Aram and Israel against Yehudah would fail. Here it says
that a soul’s standing still cannot last.

Isaiah 7:7t:177yw°
21770 K21 03PN K7 °7 377X 0K 13
thus saith the L-rd GOD: It shall not stand, neither shall it

come to pass.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Koheles speaks of the wicked who came and went from the
holy place, were buried, and were soon forgotten in the
city. The Alter Rebbe takes only the words “from a holy
place they walk,” for the souls, who come from a holy
source. (context: Steinsaltz Tanakh)
Ecclesiastes 8:10”:'11 n>11p
Y3 M3AYN 1391 TITY DiPRM XD O DOYY TR 193
:227 MUo3 WY1 WK
And so I saw the wicked buried, and they entered into their
rest; but they that had done right went away from the holy

place, and were forgotten in the city; this also is vanity.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The verse ends “and you will do them,” where otam is writ-
ten without a vav and can be read atem, “you.”

Leviticus 26:3°3:1”2 X1p"
:ONR ON°RY1 1Y *nIZnTRY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onN answy

The Zohar says that one who does the commandments of
the Torah and walks in its ways, as it were, makes Him
above, and that “and you will do atem” is written, for
through this they are joined one with another and the Holy
Name is found as it should be.

Zohar, Bechukotai 2:12-4:191»>:7-27°"23 >npna 7711 100

QNN anowy

Whoever cleaves to the Holy One, blessed be He, and does
the commandments of the Torah, as it were, sustains the
worlds, the world above and the world below, for “and you
will do them” is written.

Zohar, Nasso 3:17-4:24775:7-1"71 R@1 ,7717 790

1The first 20 lines of the Hebrew text are not found in our
translation.R. Isaac and R. Judah were walking together on
the road leading from Usha to Lud. Said R. Judah: ‘Let us
discourse on the Torah whilst walking.’ R. Judah then cited
the verse: “And if a man shall open a pit, or if a man shall
dig a pit... the owner of the pit shall make it good”, etc. (Ex.

likuteitorah.com/likkutei-torah/bechukosai/1/

78

79

80

81

82

83

1990 smpna ax

21, 33-34). ‘If that man’, he said, ‘has to make good, how
much more so he who ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

oanN answy

Rabbi Chanina bar Pappa: if you keep the Torah, I consid-
er it as though you had made yourselves, for it says “and
you will do atem.” (Kehot: Vayikra Rabbah 35:6)

Vayikra Rabbah 35:7°1:1”% 127 RPN

onN anowyt 11007

The note points to a passage in the Alter Rebbe’s maa-
marim (the volume Inyanim) that brings this reading of
atem, “you,” in the name of the Ra’aya Mehemna and the
Tikkunim.

Vayikra Rabbah 35:61:717% 727 X7p

KEHOT'S NOTE
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“I will give your rains in their season, and the land will
yield its produce, and the tree of the field will yield its
fruit.” The Alter Rebbe reads the produce of the land as as-
cent from below and the fruit of the tree as flow from
above.

Leviticus 26:4"7:172 X7p"

{1779 107 AT YY) A2 YIRT MINJ 0NY2 02N ANN
then I will give your rains in their season, and the land shall
yield her produce, and the trees of the field shall yield their

fruit.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Iwill command My blessing for you in the sixth year, and
it will yield produce for three years”: said of the Sabbatical
year, Shemittah. The Alter Rebbe links it to the intent of
every blessing.
Leviticus 25:21X872:71”2 Rp™
oUy MNIINTN NPY) MWW mws 037 NINN Cnw
07
then I will command My blessing upon you in the sixth year,

and it shall bring forth produce for the three years.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kalrdg=R=h

The Zohar teaches that when the left side is aroused, the
right begins first; if they merit, the left is included in the
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right, and it gives as a sign the word “if” at the start, as in

“If you will walk in My statutes.”

Zohar, Terumah 64:660-66:669-0"n:770 M0 M7 780

v0N:"0
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“This is the statute of the Torah,” the opening of the laws
of the red heifer. The text refers to the Alter Rebbe’s dis-

course on this verse.

Numbers 19:2°2:1™ 92712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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