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And I Will Betroth You to Me Forever

Every soul is a bride (kallah) who pines (kalsah) for G-d: the
“beautiful and gracious bride” through Torah and prayer, the
divine letters that are “the courts of Havayah,” and “the bride as
she is,” even lame or blind, through contemplating G-d as He is
above all worlds, a contemplation so high that it reaches the
physical heart. Hosea’s betrothal through Torah, charity and
faith leads to the future “forever” and to the marriage of knowing
G-d.
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THE BIG IDEA

Every soul is a bride (kallah) who pines (kalsah) for G-d: the “beautiful and gra-
cious bride” through Torah and prayer, the divine letters that are “the courts of
Havayah,” and “the bride as she is,” even lame or blind, through contemplating
G-d as He is above all worlds, a contemplation so high that it reaches the physical
heart. Hosea’s betrothal through Torah, charity and faith leads to the future “forev-

er” and to the marriage of knowing G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Hosea’s promise, “I will betroth you to Me forever,” opens the maamar, which the Alter Rebbe said in
5558 (1798) at the wedding of his son, Rabbi Moshe. The Congregation of Israel, and every soul, is a
kallah, a bride, from kalsah, “pines”: like a flame, the soul strains upward to its source, though it lives
in the body against its will. The Gemara’s two praises of a bride become two kinds of longing. The
“beautiful and gracious bride” longs for “the courts of Havayah,” the divine letters through which life
flows to the worlds, which below are the letters of Torah and prayer. Service with the letters alone is an
unroofed court; service with the intellect, in the meaning of prayer and the inner Torah, is a roofed
house. “The bride as she is,” ruled by the animal soul, cannot long for G-d as the source of life, but
contemplating Him above even sovev kol almin moves the physical heart itself. The present betrothal
rises and falls; “forever” is the future. The betrothal is Torah study, an encompassing light like the kid-
dushin ring; charity, justice and compassion redeem the soul; faith suffices for one who can do nei-

ther. Marriage, “you shall know Havayah,” is complete union through the Torah.

OUTLINE

1 The soul as a bride i

The Congregation of Israel and every soul is a kallah who pines (kalsah) for G-d, held in the body against its
will; the Gemara’s two brides match the two halves of Psalms 84:3; letters are called “stones.”

2 Letters as stones 12

All creatures come from the letters of G-d’s word, inanimate relative to their source in Atzilus; and Atzilus it-
selfis only letters and a radiance relative to the Infinite One Himself.

3 Why the source is called courts 13

As speech carries intellect to a listener, divine letters carry G-d’s radiance and life to the worlds; they are the
passageway, in an outer court and an inner court.
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4 My soul pines for the courts

14

Malchus of Atzilus, the source of souls, pines for its root after descending into the lower worlds; in man the

letters of Torah and prayer are the courts; two levels, court and house.

5 Court and house in service

15

Attending to the letters alone is a roofless court open to stray thoughts; investing the intellect in the meaning
of prayer and the inner dimension of the Torah is a roofed house. This is the “beautiful and gracious bride.”

6 Above all worlds

f16-7

The “lame or blind” bride, ruled by the animal soul, is to contemplate in true faith that G-d is above both

memalei and sovev kol almin, which describe only His bestowal; this sets the heart aflame.

7 Heart and flesh; the falling sukkah

18

Because the contemplation is of G-d’s Essence, it reaches the physical heart and flesh; the present betrothal

of the “falling sukkah of David” rises and falls, while “forever” is the future, the meaning of “Sanctify us with

Your commandments.”

8 Betrothal through Torah

19-10

“You have declared Havayah”: Torah study brings about G-d’s “saying,” whose breath is an encompassing

light, like the ring of kiddushin; it consecrates a person to Heaven and binds him to G-d alone.

9 Righteousness, justice, faith and knowledge

1m

Charity redeems the G-dly soul; justice and compassion judge the evil within and redeem the soul; faith be-
troths even one who can neither study nor give; and “you shall know Havayah” is the marriage, complete

union through the Torah.

KEY CONCEPTS

Kelos hanefesh (the expiring of the soul) ©2171 n175
A longing for G-d so intense that the soul would, as it were,

expire into Him. From kalsah, “pines,” the soul is called
kallah, a bride.

The two brides X°1w N33 1793 / 7710M 18 719

The Gemara’s two praises of a bride, “beautiful and gra-
cious” and “as she is,” become two kinds of soul: one
whose G-dly soul is dominant, and one who is “lame or
blind,” ruled by the animal soul.

Court and house n°2/9%n

Both are built of “stones,” letters. The court, without a
roof, is service with the letters alone; the house, roofed, is
service that invests the intellect in the meaning and inner
dimension of the Torah.
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Makif (encompassing light) 7°pn 7%/ 7°pn

Light that surrounds rather than enters. The breath of
Torah speech is a makif for the soul, rooted in “the breath
of His mouth,” like the ring of betrothal.

Sovev kol almin and above it "%y 75 2210

The light that encompasses all worlds still relates to them
as their source of life. G-d’s Essence is above even this,
and contemplating it is what moves the physical heart.

Betrothal and marriage 1"x1w1/1w17R

The present bond with G-d is a betrothal that still rises and
falls; marriage, “you shall know Havayah,” is the true and
complete union.
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SECTION 1 - 11

The soul as a bride
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“And I will betroth you to Me forever; and I will betroth you to Me with righteousness,” etc., “and I
will betroth you,” etc. (See Midrash Rabbah, Bo, at the end of chapter 18; Terumah, chapter 33,
near the end; and in Parshas Eikev, at “Another explanation: ‘And [He] shall keep for you.’”)
The maamar opens with Hosea 2:21-22, from the haftarah of Parshas Bamidbar, where G-d promises to be-
troth Israel to Himself forever, with righteousness, justice, kindness, compassion and faithfulness; the Kehot
note records that the Alter Rebbe said this maamar in 5558 (1798), at the wedding of his son, Rabbi Moshe.
The parenthesis points to passages of Midrash Rabbah that expound this betrothal; in Parshas Bo, for exam-

ple, the Midrash says that in this world there is betrothal, “I will betroth you to Me forever,” and in the days of
Mashiach there will be marriage.
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Now, the Congregation of Israel (Knesses Yisrael), which is the source of all the souls of Israel, is
called a bride (kallah), after the verse “My soul pines (kalsah),” as it is written, “And your desire
shall be to your husband.”

The Congregation of Israel (Knesses Yisrael) is the collective source from which every Jewish soul comes. It

is called a bride, kallah, because of the word kalsah, “pines,” in Psalms 84:3: a bride is one whose whole be-
ing longs for her beloved, as Genesis 3:16 says of the woman, “your desire shall be to your husband.”
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For her desire is to cleave to her source and to the Life of all life, blessed be He, with the expiring of
the soul (kelos hanefesh); and as it is written, “O G-d, let there be no silence for You; do not hold
Your peace and do not be still, O G-d”

Her longing is to cleave to her source, G-d, “the Life of all life,” with kelos hanefesh: a yearning so intense

that the soul would, as it were, expire into Him. Psalms 83:2 voices this restless longing that never falls
silent.
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(see the Zohar, Part I, 178b, 77b, 86b; Part II, 140a, 256b). And so too, in particular, [with] the souls
of each and every one of Israel:

The Zohar passages listed read “let there be no silence for You” as the Congregation of Israel’s unceasing
arousal from below toward the light above. The text then turns from the collective source of souls to the soul
of each individual Jew.
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it is written, “The soul of man is a lamp of G-d”; for it is in its nature to rise upward like the light of
a lamp, and like a flame that rises of itself, to cleave to Him, blessed be He, with the actual expiring
of the soul.

Proverbs 20:27 likens the soul to the flame of a lamp, which by its nature leaps upward as if to leave the wick.

So too every soul naturally strains upward to cleave to G-d, to the point of the soul’s actual expiring.
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But [it is written,] “and he shall rule over you”: for “against your will you live,” and “the life-force
runs and returns” (ratzo vashov), to descend and enclothe itself in the body. Therefore, also below,
after its enclothement in the body, this is the essence of man’s service: that his soul should actually
yearn, and even pine, for Him, blessed be He.
The continuation of the verse to the woman, “and he shall rule over you,” together with the Mishnah’s
“against your will you live,” shows that the soul is held in the body in spite of its upward pull. Ezekiel’s “the
Chayos ran and returned” is read as “the life-force runs and returns”: every run upward is followed by a re-

turn into the body. Therefore man’s main work below is to bring his soul to the yearning of Psalms 84:3, “my
soul yearns, and even pines.”
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Now, there are two levels in the matter of the expiring of the soul; and this is the matter of the two

levels of bride mentioned in the Gemara (chapter 2 of Kesubos):

The longing has two degrees. The Alter Rebbe maps them onto the two ways of praising a bride recorded in
the Gemara, Kesubos chapter 2 (17a).
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one bride is “a beautiful and gracious bride,” and of this it is said, “My soul pines for the courts of
Havayah” (Midrash Rabbah, Vayechi, chapter 99, near the beginning; Naso, the beginning of
chapter 10, [and] the end of chapter 13, on “On the sixth day,” “a silver bowl”).

Beis Hillel’s praise, “a beautiful and gracious bride,” stands for the first degree, the soul that longs for “the

courts of Havayah” in the first half of Psalms 84:3. The Midrashim listed also read kalsah, “pines,” as long-
ing and desire.
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And the second is “the bride as she is,” even [if she is] lame or blind; of this it is said, “My heart and
my flesh sing out to the living G-d.”
Beis Shammai’s praise, “the bride as she is,” holds even when, as the Gemara objects, she is lame or blind; it

stands for a soul whose state is flawed. To her belongs the second half of the verse, “My heart and my flesh
sing out to the living G-d,” which the maamar explains in section 3.

SNW 17°%° 9802 WD MINXMY 0°N2 IROPI O7°817°%1 0°1aK Pl NN 737 °2 12390 IR
man 23 omiT Pnab mMawnl oIRAY MATT NPMRAY °% 15 7o°na C1w NN 0%aR
18 .19 ,20 I?DWH

The explanation of the matter: the letters are called “stones,” and their combinations are called
“houses” and “courts,” as it is written in Sefer Yetzirah, “Two stones build two houses,” etc.; for the
letters of speech in a person are considered the level of the inanimate (domem) relative to the es-
sence of the intellect.
To explain the “courts” of the verse, the Alter Rebbe uses Sefer Yetzirah’s image, in which letters are “stones”
and their combinations “houses.” In Torah Ohr, Vayetzei (21a and 22a, on Yaakov’s stones, as the Kehot note
gives), he explains the image: as many stones build a house to live in, many letters build words in which the

intellect dwells; and as stones are inanimate and bear no relation to the person in the house, letters are like
the inanimate (domem) relative to the intellect clothed in them.
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SECTION 2 - 12

Letters as stones
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Now, the multitude of divisions of the worlds, without number, into so many kinds of myriads of
levels distinct from one another, as it is written, “and worlds (alamos) without number,”

The worlds are divided into countless levels, each distinct from the next. The Alter Rebbe hears in alamos,

“maidens,” of Song of Songs 6:8 the word olamos, “worlds”: the worlds are “without number.”
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and so too angels and the souls of the tzaddikim, whose Chochmah (wisdom), Binah (understand-
ing) and Daas (knowledge) and emotive attributes (middos) are not alike, one to another: all of
them are drawn and flow forth from the level of the combinations of the letters of the word of G-d,
which brings them into being from nothing to something; and these [letters| are the level of the
inanimate relative to the essence of the source from which they are hewn, in the World of Atzilus
(Emanation)

Angels and the souls of tzaddikim also differ from one another in intellect and emotion. All of them come

into being from the combinations of the letters of G-d’s creative word, and those letters, compared with their
source in Atzilus, are like the inanimate compared with the living.
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(see Iggeres HaKodesh, the passage beginning “And David made a name”; and see what is written
in Parshas Bereishis, in the discourse beginning “And to understand,” in the additional explana-
tion of the subject of “And He formed,” etc.; and see what is written above on the verse “And the
number of the children of Israel shall be,” on the subject of “the earth that is not satisfied with
water”).

The parenthesis sends the reader to three related discussions: Iggeres HaKodesh on “And David made a

name,” a discourse in Parshas Bereishis on “And He formed,” and an earlier discourse on “And the number
of the children of Israel shall be” (Hosea 2:1), on “the earth that is not satisfied with water” (Proverbs 30:16).
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Now, even their source and root in the World of Atzilus, where “He and His vessels are one” (ihu ve-
garmohi chad), which are the level of G-dliness and the Infinite Light (Or Ein Sof), blessed be He,
abstracted from every kind of boundary, measure and limit:

Even the source of these letters in Atzilus, where “He and His vessels are one,” is G-dliness and the Infinite

Light, free of every boundary and measure. The sentence goes on to show how such a boundless source can
still give rise to divided worlds.
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nevertheless, since they are the source for the worlds that are drawn from them below, there are
there, above, in potential, so many powers and flows that from them the division of the worlds will
come into being in actual fact

Because Atzilus is the source of the worlds, it already holds, in potential, all the powers and flows from which

the separate worlds will actually come into being. Their division exists there before it is actual.
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(and in the same way one will understand what is written in Iggeres HaKodesh, the passage begin-
ning “He and His life-forces” (ihu vechayohi): that it is reasonable to say that even the thousands
and myriads of worlds that dwell in the Gulgalta (the Skull), etc., are not actual worlds, etc.; that is
to say, that they too are the level of letters, from which, when they are drawn down below, so many
worlds will come into being in actual fact).
The same idea explains a statement in Iggeres HaKodesh, in the epistle on “He and His life-forces” (epistle
20): the “thousands and myriads of worlds” said to dwell in the Gulgalta (the “skull,” the uppermost part) of

Arich Anpin and Z’eir Anpin are not actual worlds. The Alter Rebbe adds that they are “letters,” which be-
come that many worlds when they are drawn down.

likuteitorah.com/likkutei-torah/bamidbar/9/ 8



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 9 oo1ys o YR

M2 DORIPI O 03 1A%y 95 22107 1MRY 1732 07K 22391 10NN 192 17IY2 71270 NIPNIR Pwno
MMona B910 WrRD [wyaw] PWYAY TINMN TANTHI MY 0°1ARD OMIT NICNa RITY NPDIR
= nowy

And [it is] like the analogy of the letters of speech while they are still in the potential of his wisdom.
And relative to the Infinite One (Ein Sof), blessed be He, Himself, who encompasses all worlds
(sovev kol almin), they too are called the level of letters, which is the level of the inanimate, like
stones, which are on the lowest rung in the World of Asiyah (Action); as it is written, “You have
made (asisa) them all with wisdom.”
These sources are like letters still held in a person’s mind before he speaks them. Yet compared with the
Infinite One Himself, even those exalted sources are only “letters,” inanimate as stones, the lowest level of

Asiyah. Psalms 104:24 hints at this by saying “You made (asisa) them all with wisdom,” using the verb of

Asiyah for what was done with Chochmah.
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For even the level and rank of Chochmah is considered physical asiyah (action) before Him,
blessed be He (as is explained in Likkutei Amarim). And as for their being called the level of
G-dliness, this means that they are the level of G-dliness in that they are the level of the Infinite
One, blessed be He, which has not been contracted and confined within the level of a vessel.

Before G-d even Chochmah, the highest of the intellectual powers, counts as physical “making,” as is ex-

plained in Likkutei Amarim (the Tanya). Atzilus is called G-dliness only because its light is not contracted

into a confining vessel.
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But they are not comparable to the Infinite One, blessed be He, Himself, in His own glory; they are
only a radiance and glow that spreads forth from the Essence of the Infinite One, blessed be He,
like the analogy of the glow of the sun that spreads forth from the body of the sun, as is explained
elsewhere.

Still, Atzilus is not G-d’s Essence itself, only a radiance from it, as the sun’s glow is only light spreading from
the sun’s body. This sets up the next step: how such a radiance is revealed through “letters.”
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SECTION 3 - 13

Why the source is called courts
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And as in a person’s speech: although it bears no comparison to the essence of his intellect, never-
theless a radiance of the intellect spreads forth and is revealed in his speech; and it is impossible to

impart understanding to another except by way of conveying voice and speech.

Speech bears no comparison to the intellect behind it, yet it carries a glimmer of that intellect. It is also the
only way an idea can pass from one mind to another.
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And his speech becomes intellect for his fellow. So too, as it were, the radiance of the Essence of
the Infinite One (Ein Sof), blessed be He, is revealed through the level of letters,

What was speech for the speaker becomes intellect in the listener. In the same way, as it were, a radiance of
G-d’s Essence is revealed through divine “letters.”
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which are themselves the sources and roots of the drawing-down of the life-force (chayus) from the
Infinite Light (Or Ein Sof), blessed be He, to be enclothed and to bestow the life-force in the upper
and lower worlds.

These divine letters are the channels through which life-force from the Infinite Light is drawn into every
world, higher and lower.
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And the level of letters in the higher world, which is the lowest rung in it, becomes the level of head
and intellect for the world below it, as is explained in the discourse beginning “And now, I pray, let
[the power] be great,” on [the words] “as You have spoken, saying.”

The letters of a higher world, its lowest rung, become the “head” and intellect of the world below it, just as a

speaker’s words become intellect for the listener. The text refers to the discourse on Moshe’s plea “And now,
I pray, let [the power] be great” (Numbers 14:17), on the words “as You have spoken, saying.”

likuteitorah.com/likkutei-torah/bamidbar/9/ 10



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 9 oo1ys o YR

YRWHY IYDWT N1 2P QY TITY NN Qw2 NPT NOWRT WY PR N2 XOpI 199
Kok bl

Therefore the level of the source and root of the drawing-down of the life-force is called by the
name “courts,” for it is through there that the life-force and the flow that [He] bestows upon the

created beings pass.

Because these letters are the passage through which life-force flows to created beings, they are called
“courts,” the open space one crosses on the way into a house.
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And there are in them two kinds of drawing-down: one is to the outer dimension (chitzoniyus) of
the worlds, and is called “the outer court”; and the second is to the inner dimension (pnimiyus) of
the worlds, which are the level of the letters of the Torah and of prayer, and the souls of the tzad-

dikim, and is called “the inner court, opposite the king’s house.”

The flow through them is of two kinds. One sustains the outer dimension of the worlds and is called “the out-
er court”; the other sustains their inner dimension, the letters of Torah and prayer and the souls of the tzad-
dikim, and is called “the inner court, opposite the king’s house,” in the words of Esther 5:1.

SECTION 4 - 14

My soul pines for the courts
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2. And this is [the meaning of] “My soul pines for the courts of Havayah.” “My soul” is the source of
the souls of Israel, which is Malchus (sovereignty) of Atzilus (Emanation) that is enclothed in
Beriah, Yetzirah and Asiyah.

Section 2 begins to explain Psalms 84:3. “My soul” is the source of all the souls of Israel, Malchus of Atzilus,
which enclothes itself in the three lower worlds, Beriah, Yetzirah and Asiyah, to give them life.
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And her wish and desire is to be in her source and root in Atzilus, where there are “the courts of
Havayah,” the drawing-down of the life-force (chayus) from the Infinite Light (Or Ein Sof), blessed
be He, which draws down and bestows life-force upon her. And in her descent below, into Beriah,
Yetzirah and Asiyah, her soul at once pines to cleave to her source and root and her life-force.
Malchus wishes to be in its root in Atzilus, “the courts of Havayah,” the flow of life-force from the Infinite

Light that sustains Malchus itself. Once it has descended into the lower worlds, it at once pines to cleave

again to that source of its life.
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Just as a person craves the life of his soul, as it is written, “My soul, I have desired You,” etc., and
as is explained elsewhere (and see the Zohar, Vayechi, 248b).
This longing is like a person’s craving for his own life, as in Isaiah 26:9, “My soul, I have desired You,”

which the Tanya (chapter 44) explains as loving G-d as one’s own soul and life. The Zohar cited calls the in-

ner and outer “houses” “the courts of Havayah” because they stand in love and longing toward the Nukva.
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And so too below: this is in man’s service, to cleave to Him, blessed be He, in the words and
thoughts of the letters of the Torah and of prayer, which are themselves “the courts of Havayah”
and the drawing-down of G-dliness from the Infinite Light, blessed be He. Now, there are two lev-
els: the level of a court, and the level of a house.

Below, in man’s service, the same longing is expressed through the words and thoughts of Torah and prayer,

whose letters are themselves “the courts of Havayah,” the channels of G-dliness. Within that service there

are two levels, “court” and “house,” which the next paragraph explains.
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Court and house in service
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And both of them are the level of stones; only, a house is roofed, while a court has no roof. And ex-
actly so there are two levels in the service of G-d.

Court and house are both built of “stones,” that is, of letters, but a house has a roof while a court is open to
the sky. The same two levels are found in the service of G-d.
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There is one who engages in Torah and prayer and directs his heart to their letters alone, for this
too is an upright way, as is explained elsewhere.

The first level is the person who, in Torah study and prayer, directs his heart to the letters and words alone,
without delving into their meaning. The text affirms that this too is a proper path.
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In them there is enclothed only the power of thought alone, without the power of the intellect; and
since his intellect is unoccupied, extraneous thoughts can fall into his intellect, like the analogy of
a court that has no roof, into which the rain comes down.

In such service only the faculty of thought is invested in the letters, and the intellect is left idle. An idle intel-

lect is open to stray thoughts, as a court without a roof is open to the rain.
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Therefore, one who is a man of intellect, whose thought cannot enclothe his intellect: this is his
counsel, to immerse his mind and intellect deeply in the meaning of the words of prayer, as far as
his hand reaches, and in the close study of his intellect as he occupies himself with the Torah, in
Pardes (peshat, remez, derush and sod).
A person with a strong intellect cannot keep it occupied with thought alone, so his counsel is to engage it ful-
ly: in the meaning of the words of prayer, as far as he is able, and in the study of Torah on all four levels of

Pardes, its plain meaning (peshat), allusion (remez), homiletic interpretation (derush) and mystical secret
(sod).
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And this is called the inner dimension (pnimiyus) of the Torah. And this level is called a house,
which is inner and is also roofed, for his whole essence, from his head to his feet, is enclothed and
wrapped in it (and see the Zohar, Part 111, 275a, on “Who roofs (hamekareh) with water,” etc., and
in the Ramaz there).
This deeper engagement is called the inner dimension of the Torah, and it is the “house”: inner and roofed,
it encloses the whole person from head to foot. The Zohar cited explains “the beams of a man’s house” as his

bones, built upon the brain, which is “water,” and finds them in “Who roofs (hamekareh) His upper cham-
bers with water” (Psalms 104:3).
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And this is [the meaning of| what is written in the Zohar, that the Torah is “the supernal palace of
the Holy One, blessed be He, where the King dwells”: that is, the inner dimension of the Torah,
which is the explanations and reasons of the Torah, in which supernal Chochmah (wisdom) is
enclothed.
The Zohar (Part II, 200a, as the Kehot note gives it) says that “the supernal palace of the Holy One, blessed
be He, is the Torah,” and the Alter Rebbe identifies this palace, where the King dwells, with the inner dimen-

sion of the Torah: its explanations and reasons, in which supernal Chochmah is enclothed. Understanding
only the plain meanings is a lower level, which the next part names.
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But when one understands the plain meanings of the Torah, and also the meaning of the words of
prayer according to its plain sense, [these] are called the houses and palaces of Asiyah (Action).
And all this is the level of “a beautiful and gracious bride”:

The plain sense of the Torah and of the words of prayer is called “the houses and palaces of Asiyah”: still a
house, but of the lowest world. All these levels of service belong to the “beautiful and gracious bride.”
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that is, one whose “delight is in the Torah of Havayah” all his days, who has not turned from it right
or left, and whose G-dly soul is the main thing in him.

This bride is the person whose delight all his life is in G-d’s Torah, in the words of Psalms 1:2, who has never

strayed from it, and in whom the G-dly soul is dominant. The next section turns to the one who has strayed.
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Above all worlds
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3. But one who has strayed from the way, who is the level of “lame or blind,” as it is written, “They
have eyes, but they do not see,” whose animal soul is what rules him, and who therefore has no ex-

piring of the soul for the life of his G-dly soul,

Section 3 turns to the second bride, the one who is “lame or blind”: the person who has strayed from the
path, of whom Psalms 115:5 says, “They have eyes, but they do not see.” Because his animal soul rules him,
he feels no yearning for the life of his G-dly soul.
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since it is in the prison of the body and of the vitalizing animal soul: this is his counsel, to be, nev-
ertheless, at the level of a bride; and of this they said, “the bride as she is.”

His G-dly soul is imprisoned by the body and by the animal soul that gives the body life. Even so, there is
counsel for him to be a “bride,” and this is what was meant by “the bride as she is.”
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For his being lame or blind on the side of his animal soul does not prevent [him] from being at the
level of a bride on the side of his G-dly soul, through the level of “My heart and my flesh sing out to
the living G-d.”

His defects belong to his animal soul; they do not prevent his G-dly soul from being a bride. The way for him
is the second half of Psalms 84:3, “My heart and my flesh sing out to the living G-d.”
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For the heart and the flesh, since they are physical vessels, cannot have their longing and desire be
for the source of their life-force (chayus), for the Infinite Light (Or Ein Sof), blessed be He, which
bestows their life-force,

The heart and the flesh are physical, and on their own they cannot long for the Infinite Light that gives them
life. The next part explains why.
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for the contractions (tzimtzumim) and the screens have prevailed and multiplied greatly, in hid-
denness and in concealment upon concealment. Therefore they do not yearn and pine for “the
courts of Havayah,” which is the source and the life of the soul, except when they “sing out to the
living G-d.”

So many contractions and screens conceal that light, concealment upon concealment, that the physical

heart cannot pine for “the courts of Havayah,” the source of the soul’s life. It can do so only when it “sings
out to the living G-d,” which the next part explains.
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And this is when he contemplates the true faith in G-d: that He is higher and higher above the level
of the light that encompasses all worlds (sovev kol almin), for He is not within the bounds and cate-
gory of worlds at all. Only, according to our meager intellect, since we do not grasp Him, we say of
Him that He fills all worlds (memalei kol almin) and encompasses all worlds.

This happens when a person contemplates, in true faith, that G-d is far above even sovev kol almin, the light

that encompasses the worlds, and is not in the category of worlds at all. “Filling” and “encompassing” are
terms we use of Him only because our limited minds cannot grasp Him.
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But in truth He is exalted and lofty and very high, even above the level of sovev kol almin, which
pertains to the matter of bestowal upon created beings and the drawing-down of the life-force: [it
means] to say that the bestowal is not enclothed and grasped within the worlds, but rather that it is
above them and encompasses them.

In truth He is exalted even above sovev kol almin, because “encompassing” still describes a relation to cre-

ated beings: it means only that His flow of life is not enclothed within the worlds but stays above them. G-d
Himself is beyond any such relation.
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Now, the matter of bestowal pertains only to the level of letters mentioned above, and when one
needs to bestow understanding upon another, etc. But from the standpoint of His Essence and
Being, before He comes to the level of bestowal, the category of worlds does not apply at all: neither

the level of memalei nor the level of sovev.

Bestowal, the giving of life and light to others, belongs only to the level of “letters,” just as a person needs
words only when he must convey an idea to someone else. G-d’s own Essence, before any bestowal, is be-
yond the category of worlds altogether: neither memalei nor sovev applies to it.
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And when he immerses his intellect and understanding deeply in this, a fire will be aroused and
blaze in his heart, to burn and flame up, so that the actual physical heart melts and his soul pours

itself out in the actual expiring of the soul, to cleave to Him, blessed be He.

Deep contemplation of this kindles a fire in the heart, until even the physical heart melts and the soul pours
itself out in yearning to cleave to Him.

SECTION 7 - 118

Heart and flesh; the falling sukkah
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And when he immerses his intellect and understanding deeply in the matter mentioned above,
then, because the contemplation mentioned above is from a very high place, that is, the level of His

Essence and Being, blessed be He, before whom “darkness is as light,”

This contemplation reaches G-d’s very Essence, before whom “darkness is as light” (Psalms 139:12). The
concealments that keep the physical heart from G-d therefore cannot hold it back.
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therefore the contemplation that comes from this can reach even his physical heart and flesh, so
that they too will have their longing and desire to pine for Him, blessed be He, to cleave to Him

with the actual expiring of the soul.

So the contemplation can reach even the physical heart and flesh, and they too come to long to cleave to G-d
with the expiring of the soul. This is what the physical heart could not do when its longing was for the
“courts,” the source of life.
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And this is [the meaning of] “My heart and my flesh sing out to the living G-d”: [to Him] Himself, in
His own glory, before He comes to the level of One who gives life and bestows upon another.

This is the meaning of “My heart and my flesh sing out to the living G-d”: to G-d Himself, as He is before He
becomes the One who gives life to others. A known principle explains why so lofty a contemplation affects
the body.

TV IIVAIY TN 1OV N0 TUAD LWANTDY T RO P10° N1 1190V Ora RITW 1 oW YTII
10 abn

As is known, whatever is a higher level can descend and spread further below; and through this it
comes and reaches the heart, etc.

The principle is that the higher a level is, the further down it can reach. So contemplation of G-d’s Essence
descends all the way to the physical heart.
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(And see what is written in Parshas Mishpatim on the verse “None shall miscarry or be barren,” on
the subject that when the Congregation of Israel is in the state of a barren woman, who does not
give birth to love and awe, the counsel is “And Chanah prayed upon (al) Havayah”: above the level
of the Name Havayah, etc.; see there.

The parenthesis cites a parallel in Torah Ohr, Mishpatim: when the Congregation of Israel is “barren,” un-

able to give birth to love and awe, the counsel is “And Chanah prayed al Havayah” (1 Samuel 1:10), with al
read as “above.” The prayer reaches above the level of the Name Havayah.
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And see what is written in Parshas Yisro, in the explanation on the verse “Moshe would speak,” in
the name of the Idra Rabba, that the three worlds of Beriah, Yetzirah and Asiyah have their root in
the first of the thirteen tikkunim of the beard (tikkunei dikna) of Arich Anpin, “Who is a G-d (Kel)
like You,” etc.; see there. And it may be that this is [the meaning of] “My heart and my flesh sing out
to the G-d (Kel),” etc. And see there, in the discourse beginning “Their appearance and their
workings.”)

A second parallel, in Torah Ohr, Yisro, cites the Idra Rabba, the Zohar’s “Great Assembly”: the three lower

worlds are rooted in the first of the thirteen tikkunim (“adornments”) of the beard of Arich Anpin (a level

within Keser), “Who is a G-d (Kel) like You.” The text suggests that the Kel to whom heart and flesh “sing
out” may be this very high root.
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And this is [the meaning of] “And I will betroth you to Me forever.” For at the time when the Holy
Temple is not standing, the Congregation of Israel is called “the falling sukkah of David,” because
she has ascents and descents and is always in the state of falling, rising and descending; and also
below, in Israel as awhole (klalus), in their service they rise and descend.

The maamar now returns to its opening verse, “And I will betroth you to Me forever.” While the Temple is not

standing, the Congregation of Israel is called “the falling sukkah of David” (Amos 9:11), because she contin-

ually rises and falls, and the service of the Jewish people likewise rises and falls.
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But of the Time to Come it is written, “I will raise up the falling sukkah of David”: that she will rise
up and also stand firm forever, without interruption, so that she will not be in a state of falling, G-d
forbid.

In the Time to Come G-d will raise up the falling sukkah, so that it stands firm forever, like the sheaf that
“arose and also stood upright” (Genesis 37:7). That is the “forever” of the betrothal.
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And this is why we say and request, “Sanctify us (kadsheinu) with Your commandments.” And at
times we say, “Who has sanctified us with His commandments,” that He has already sanctified us.
The same idea underlies two blessings: in the Amidah of Shabbos and the festivals we pray “Sanctify us (kad-

sheinu) with Your commandments,” yet in the blessings over mitzvos we say “Who has sanctified us with His

commandments,” as something already done. Kiddushin, sanctification, is also the word for betrothal.
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This is because now, in this betrothal (kiddushin), there is still an aspect of descent; therefore we
say and request, “Sanctify us with Your commandments”: sanctify us forever, so that there will be
no interruption, G-d forbid (and see the Zohar, Vayikra, 6b, and the Raaya Mehemna, Parshas
Teitzei, 277a).

The reason is that the betrothal we have now still allows for descent; therefore we ask “Sanctify us” for the fu-

ture, a betrothal forever, with no interruption. The Zohar passages cited speak of G-d Himself raising up the
fallen Congregation of Israel, and of the final redemption as “I will betroth you to Me forever.”

SECTION 8 - 19-10

Betrothal through Torah

oY 162 57011 NIRRT T DR WUR TV 1PN IR LRITOR IV ARMY PYITRN Iy mam T
X713 W71 TINT POY MUY N 12 179ART NPYDAY DOyan 11w NOnR:

4. Now, the matter of kiddushin (betrothal) and [that of] ma’amar (“saying”) are one matter. The ex-
planation of the matter is along the lines of what is written, “You have declared (he’emarta)
Havayah this day.” The meaning of he’emarta is a causative form: that you have brought about the
“saying” (amirah) in Him, blessed be He, through occupation with the Torah, as is explained
elsewhere.
Section 4 explains the betrothal itself. Kiddushin, betrothal, and ma’amar, literally “saying” (the halachic
term for the rabbinic betrothal of a levirate widow), are one idea; and Deuteronomy 26:17, “You have de-

clared (he’emarta) Havayah this day,” is read causatively: through Torah study a Jew brings about G-d’s own
“saying.”
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Now, in this “saying,” which is the level of the letters of the Torah, there is revealed in it a radiance
of the Essence of the Infinite One (Ein Sof), blessed be He, although it is not of His level and not

comparable to Him at all,

In this divine “saying,” the letters of the Torah, a radiance of G-d’s very Essence is revealed. Yet the letters
are not of His level at all.
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like the analogy of the physical speech in a person, through which he imparts understanding to an-
other from the level of Chochmah (wisdom) within him.

It is like human speech, which conveys to another person something of the speaker’s wisdom, though
speech is far below that wisdom.
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And the level mentioned above is the level of a makif (an encompassing [light]), but it is not entire-
ly enclothed in it. For while it is still in the potential of his wisdom, there is not yet in it the level of
letters, which set limits, to speak about this matter in these letters.

The radiance revealed this way is a makif, an encompassing light that surrounds rather than enters, for it is

not wholly enclothed in the letters. While an idea is still in the mind it has no letters to confine it; only when
it comes out in spoken words is it limited to these particular letters.
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And when they go out from potential to actual, from concealment to revelation in the mouth, the
breath of speech separates the voice and divides the letters. Therefore the breath of speech is the
level of a makif for the soul; for by way of the breath of speech an essential radiance goes out and is
revealed, and the breath becomes a garment for it,

When the words come out of the mouth, the breath that carries speech divides the voice into distinct letters.

Because a radiance of the speaker’s essence goes out through this breath, the breath is a makif for the soul
and becomes a garment for that radiance.
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and the source of the breath remains at the level of a makif over it from above. And the root of this
breath is from “the breath of His mouth,” blessed be He, the root of all the makifim, from which a
radiance is drawn to pass through the breath of his voice

The source of the breath remains above as a makif, and its root is “the breath of His mouth,” G-d’s own

breath, the root of all the makifim. From it a radiance passes into the breath of the voice of the person who
speaks the words of Torah.
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(see Sefer Shel Beinonim, at the end of chapter 5, in the name of Pri Etz Chaim; and see what is
written in the book Mevo She’arim, Gate 3, Part 2, chapter 3, according to the Idra of Naso, folio
134: “From this supernal mouth a breath blows forth,” etc.; see there.
The parenthesis points to the Tanya (Sefer Shel Beinonim), the end of chapter 5, citing Pri Etz Chaim, the
Arizal’s teachings on prayer as recorded by Rabbi Chaim Vital, and to Mevo She’arim, another of Rabbi

Chaim Vital’s works, on the Idra’s words “from this supernal mouth a breath blows forth.” Both concern the
divine breath behind the words.
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And see what is written on this on the verse “On the eighth day, an Atzeres,” in the explanation of
“And I have put My words in your mouth”; and see Midrash Rabbah, Ki Sisa, chapter 41, on the
verse “From His mouth [come]| knowledge and understanding.”

Further parallels follow: the discourse on “On the eighth day, an Atzeres,” which explains “And I have put

My words in your mouth” (Isaiah 51:16), and Shemos Rabbah on “From His mouth [come] knowledge and
understanding” (Proverbs 2:6).
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And on the subject of “you have declared this day,” Midrash Rabbah there, at the beginning of
chapter 45; Naso, chapter 14, on the verse “On the seventh day”; in Midrash Eichah, on the verse
“For these I [weep]”; Gittin 56b; Chagigah 3a; Berachos, folio 6).
The text then lists passages on “You have declared Havayah this day”: in Midrash Rabbah, Midrash Eichah
and the Gemara in Gittin, Chagigah and Berachos. In Berachos 6a and Chagigah 3a the verse is read with its
counterpart, “Havayah has declared you this day”: “You have made Me one unique entity in the world, and I
will make you one unique entity in the world”; in Midrash Eichah and in Gittin 57b one of seven martyred

brothers answers the emperor with it: we swore to G-d not to exchange Him for another, and He swore to us

not to exchange us for another nation.
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And this is the matter of kiddushin, that he gives her a ring, the level of an encompassing light (or
makif). So too, “You have declared Havayah this day,” and one draws upon himself an encompass-

ing light from the source and root of all the makifim: he is thereby consecrated to Heaven.

This is the meaning of kiddushin: the groom gives the bride a ring, and a ring, which surrounds, is an en-
compassing light. So too, through “You have declared Havayah this day” a person draws upon himself an

encompassing light from the root of all the makifim, and he becomes “consecrated to Heaven.”

g2y 95 DY 110X 19K PUITPAY WX WIPRT DTN 11D °N° 13 IpAT? WIpnt 1012 R 7D
78 15ya% P T

That is, he is prepared and bound to cleave to Him, blessed be He; like a man who betroths a
woman, for through this betrothal she is forbidden to the whole world and set apart for her husband
alone.

Being consecrated means being prepared and bound to cleave to G-d. As betrothal forbids awoman to every-

one else and sets her apart for her husband alone, so this consecration sets the person apart for G-d.
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So too, through the Torah, the level of “You have declared Havayah” mentioned above, he is bound
and cleaves to the breath of speech, so as to be “a place for His dwelling.”

Through the Torah, the level of “You have declared Havayah,” a person is bound and cleaves to the breath of
speech, whose root is “the breath of His mouth.” So he becomes “a place for His dwelling.”
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This is not so if he does not study so as to draw the power of speech to himself: he is then as if his
fellow were speaking before him and he does not hear, for he will not cleave to his fellow’s intellect

and thought without hearing the voice.

If a person does not study so as to draw the power of speech to himself, he is like someone whose friend
speaks before him while he does not hear. Without hearing the voice, he cannot cleave to his friend’s intel-
lect and thought.

SECTION 9 - 111

Righteousness, justice, faith and knowledge
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And this is [the meaning of] “And I will betroth you to Me,” etc. But he still needs to redeem his
G-dly soul from the prison of the body and of his animal soul, so that it will not be called “lame or
blind”; and the redemption is through charity (tzedakah).

Betrothal through Torah study is not yet enough for one who is “lame or blind”: he must also redeem his
G-dly soul from the prison of the body and the animal soul. That redemption is through charity.
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And this is [the meaning of] “And I will betroth you to Me with righteousness (tzedek)”: for “great is
charity, which brings the redemption near,” etc.; and like Rabbi Eliezer, who would give a perutah
to a poor man and then pray.

Hence “I will betroth you to Me with righteousness (tzedek)”: tzedek is read as tzedakah, charity, which the

Gemara says “brings the redemption near.” The Gemara also tells of the sage who would give a coin to a poor
man and only then pray (Bava Basra 10a).
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And as is written in Iggeres HaKodesh, in the passage beginning “Israel will be redeemed only
through charity, as it is said, ‘and her returning ones, through charity’”: that through this he re-
deems his soul, etc., and now it is redeemed, etc.; see there at length (and see what is written in
Parshas Ki Sisa, at the end of the discourse beginning “His left hand is under my head”).

Iggeres HaKodesh, in the epistle beginning “Israel will be redeemed only through charity,” explains at

length that through charity a person redeems his own soul. The parenthesis adds the end of the Torah Ohr
discourse “His left hand is under my head,” in Parshas Ki Sisa.
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“And with justice”: for it is written, “The wicked one surrounds the righteous one,” and of this it is
said, “And you shall eradicate the evil from your midst”; therefore there must be justice upon this.
“And with kindness and with compassion”: that is, to arouse great compassion upon his soul,

“With justice”: within a person, “the wicked one surrounds the righteous one” is the animal soul enclosing

the G-dly soul, and since the Torah commands “eradicate the evil from your midst,” he must pass judgment
on himself. “With kindness and with compassion” means arousing great divine compassion upon his soul.
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and as it is written, “to Yaakov, who redeemed Avraham,” as is explained elsewhere (and see what is

9

written in Parshas Beshalach on the verse “I will sing,” on the meaning of “Justice and right-
eousness in Yaakov You have made”; and see Midrash Rabbah, Parshas Eikev, on the subject of
“And I will betroth you to Me with righteousness and with justice”).
This is like “to Yaakov, who redeemed Avraham”: Yaakov stands for compassion, and compassion redeems.
The parenthesis points to Torah Ohr on “I will sing,” on “Justice and righteousness in Yaakov You have
made,” and to the Midrash Rabbah on Eikev that expounds this betrothal.
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“And I will betroth you to Me with faithfulness (emunah)”: that is, one who is unable to study, and is
also a poor man who cannot give charity, nevertheless nothing prevents him from being at the lev-

el of a bride and betrothed, through faith (emunah), as mentioned above:

“With faithfulness (emunah)” speaks to the person who can neither study nor, being poor, give charity: even
he can be a bride and betrothed, through faith (emunah), the verse’s “faithfulness” read as faith.
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by contemplating, from the depth of the heart, how “all before Him is considered as nothing,” and
that He is higher and higher above the level of the light that encompasses all worlds (sovev kol

almin)

That faith is contemplation from the depth of the heart that “all before Him is considered as nothing” (Zohar

1:11b), and that G-d is far above even sovev kol almin. This is the contemplation described in section 3.
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(and see what is written on the verse “For Avraham did not know us,” etc., “For You, Havayah, are
our Father,” etc.; and from what is written there the subject of “And I will betroth you to Me with

faithfulness” will be understood further).

The parenthesis points to the Torah Ohr discourse on “For Avraham did not know us ... You, Havayah, are
our Father” (Isaiah 63:16). What is explained there sheds further light on betrothal “with faithfulness.”
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All this is at the level of a bride and betrothed; but afterwards there must be the level of marriage
(nisuin) (as is written in Midrash Rabbah, Bo, at the end of chapter 18). And this is [the meaning of]
“and you shall know Havayah,” from the expression “And the man knew Chavah,” which is the lev-
el of true connection.
Betrothal is only the first stage; afterwards must come marriage (nisuin), as the Midrash in Parshas Bo (She-
mos Rabbah 15:31) says: in this world there was betrothal, “I will betroth you to Me forever,” but in the days

of Mashiach there will be marriage. This is “and you shall know Havayah,” for “knowing,” as in “And the

man knew Chavah,” is the true bond of union.
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As it is written, “And the earth shall be full of the knowledge of Havayah”: that is, that it be filled

entirely for G-d, so that there be no thought, speech or action at all except for G-d alone,

Isaiah’s “the earth shall be full of the knowledge of Havayah” describes that union: a person entirely filled
for G-d, with no thought, speech or action for anything else.
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and all a person’s thoughts be filled only with the knowledge of G-d. And this is [the meaning of]
“And grant our portion in Your Torah”: that our portion be united, in the ultimate unity, in Your
Torah, and they become truly one. And this suffices for one who understands.

All his thoughts are then filled only with the knowledge of G-d. This is the prayer “And grant our portion in

Your Torah,” which follows “Sanctify us with Your commandments” in the Amidah of Shabbos and the festi-
vals: that our portion be utterly united with the Torah until they are truly one.

IN ONE'S AVODAH

A person who is able should invest his intellect in the meaning of the words of prayer and in the inner di-
mension of the Torah, so that, like a roofed house, no stray thoughts enter. One whose animal soul rules
him should contemplate from the depth of the heart that G-d is above all worlds, until even his physical
heart is stirred; he should redeem his soul through charity, judge the evil within himself and arouse great
compassion upon his soul. One who can neither study nor give charity can still be betrothed to G-d through
faith.

QUESTIONS FOR DISCUSSION

1. Why is the soul called a “bride,” and how do the two halves of Psalms 84:3 correspond to the two brides of
the Gemara?

2. Inwhat sense are the letters “stones,” and how can they still carry life to the worlds?
3. What makes Torah study and prayer a “court” or a “house,” and why does the roof matter?

4. Why can contemplating G-d above all worlds move the physical heart when longing for Him as the source
of life cannot?

5. How do Torah study, charity and faith each serve as a betrothal, and what is the marriage that follows?
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Notes

PARAGRAPH 1

G-d’s promise to Israel through the prophet Hosea: “I will
betroth you to Me forever; I will betroth you to Me with
righteousness and with justice, with kindness and with
compassion.” After the estrangement the prophet has de-
scribed, the bond is renewed as a betrothal; the maamar is
built on this verse and the next, which closes the haftarah
of Bamidbar. (context: Steinsaltz Tanakh)

Hosea 2:21872:2 yii

DRI TO03 LIYRA PTII %2 THYW DAY 2 TOYIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “This month shall be for you,” the Midrash compares
G-d to a king who betrothed a woman with small gifts and
gave her many when he came to marry her: in this world
there was betrothal, as it is said, “I will betroth you to Me
forever,” but in the days of Mashiach there will be mar-
riage, “for your Maker is your husband” (Isaiah 54:5). The
text’s parenthesis gives Bo, the end of chapter 18; the pas-
sage stands at the end of chapter 15, which is in Bo.
Shemot Rabbah 15:31x75:170 1121 mnw
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Another interpretation: “This month shall be for you” - this
is analogous to a king who betrothed a woman and wrote her
[a marriage contract endowing her] minimally. When [the
time] came to marry her, he wrote her [a contract endowing
her with] numerous gifts, as a husband. So, this world is be-
trothal, as it is stated: “I will betroth you to Me forever”
(Hosea 2:21), and He gave them only the moon, as it is stat-
ed: “This month shall be for you.” However, in the days of

the Messiah, ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

a%1y> %% PnYaN

The Midrash reads morashah, “heritage” (Deuteronomy
33:4), as me’orasah, “betrothed”: the Torah is betrothed to
Israel, as it is said, “I will betroth you to Me forever.” It is

likuteitorah.com/likkutei-torah/bamidbar/9/

the passage in Terumah, near the end of chapter 33, that
the text lists.
Shemot Rabbah 33:7°1:3°% 127 mnw
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Another matter: “They shall take Me a gift” - that is what is
written: “Moses commanded us the Torah” (Deuteronomy
33:4). Rabbi Simlai expounded: Six hundred and thirteen
mitzvot were given to Israel through Moses, as that is the nu-
merical value of Torah. is four hundred, vav is six, resh is
two hundred, and heh is five, for a total of six hundred and
eleven, as the midrash is about to note. If you say it is only
six hundred and eleven, and where are the other two; the
Rabbis ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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On “Havayah your G-d shall keep for you the covenant and
the kindness,” the Midrash tells of a king who married a
matron, each bringing two “tenants”: Israel brings justice
and righteousness, G-d kindness and compassion, and to-
gether they become a crown for Israel, as Hosea says. This
is the passage in Eikev, “Another explanation: ‘shall keep
for you,’” that the text lists.

Devarim Rabbah 3:7°1:3 127 0°727
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Expounding Binyamin’s portion, where the Temple was to
stand, the Midrash cites “My soul yearns, and even pines,”
the sons of Korach’s prophecy of the Temple’s place. It is
the passage in Vayechi, chapter 99, near the beginning,
that the text lists.
Bereshit Rabbah 99:1'X:1”% 127 n°wX12
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“Why are you agitated [teratzedum], ridged [gavnunim]
mountains?” (Psalms 68:17) - Rabbi Yosei HaGelili and

Rabbi Akiva: Rabbi Yosei HaGelili interpreted the verse re-
garding mountains. When the Holy One blessed be He came
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to give the Torah at Sinai, the mountains were running and
contending with one another. This one was saying: ‘The
Torah will be given upon me,’ and that one was saying: ‘The
Torah will be given upon me.’ Tavor came from Beit Elim,
Carmel from Aspamya. That is what is written: “As I live, the
utterance of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash reads vaychulu, “and they were finished”
(Genesis 2:1), as an expression of longing, from “My soul
yearns, and even pines (kalsah).” It is the passage at the
beginning of Naso, chapter 10, that the text lists.

Bamidbar Rabbah 10:1°x:™ 1127 72772
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The “dark light” is not joined to the “white light” until it
first arouses itself, and then the white light rests upon it at
once; of this it is written, “O G-d, let there be no silence for

”

You.

Zohar, Lech Lecha 2:8-5:22275:1-"1:'2 9% 92,7117 790

11. Woe to those that sleep with eyes fast closed and do not
know or consider how they will arise in the Day of
Judgement; for reckoning is exacted when the body is de-
filed, and the soul flits over the face of the transparent ether,
now up and now down, and if the gates are not opened it is
tossed about like a stone from the sling. Woe to them! Who
shall plead for them? For they shall not be admitted to this
joyaunce, among the delightful habitations of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Rabbi Elazar teaches that the arousal from above depends
on the longing below, and reads David’s “O G-d, let there
be no silence for You” as an arousal from below, to awaken
toward the One above.

Zohar, Lech Lecha 22:225-24:237-71757:273 7% 92,77 790
iRt i)

He illustrated this from the text: O G-d, keep thou not si-
lence, hold not thy peace, and be not still, O G-d (Ps. 83, 2),
which he expounded thus. ‘David said: “O G-d, keep thou
not silence.” These words represent an impulse to Elohim to
exert His sway. David said in effect: “Elohim, cease not to
rouse the Highest and to associate thyself with the Right.”

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Tzedek, that is, Malchus, calls constantly to the shining
speculum and never rests, as it is written, “O G-d, let there
be no silence for You.”

Zohar, Terumah 25:251-26:261-X"17:71”2 1m0 M7 990
X"07:173

Moreover, when it says “Righteousness calleth to his foot”,
the question is: Who calleth whom? The answer is that
“Righteousness” calls to the resplendent mirror, which is
ever bright and refulgent, as it is written: “Keep not thou si-
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lence, O G-d; hold not thy peace, and be not still, 0 G-d”
(Psa. LXXXIII, I). Now the Holy One has let His light shine
upon us on our way for the sake of my son Eleazar, who
called down the supernal light upon us, and it has not
waned. Happy is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The lower “limbs” always awaken toward the higher: the
black flame below always rises toward the white flame
above, to cleave to it; this is the secret of “O G-d, let there
be no silence for You.”

Zohar, Pekudei 51:705-7147°wn-1"wN:X"1 7P 71 100
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Shlomo’s proverb: “The soul of man is the lamp of
Havayah, searching all the chambers of the belly”:
through the soul, as by a lamp, G-d sees a person’s inner
life. The verse has the Name Havayah, as the Kehot note
points out, where the text writes Elokim; the Alter Rebbe
draws from it the image of a flame that by nature rises up-
ward. (context: Steinsaltz Tanakh)

Proverbs 20:27173:°0 *own
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The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah teaches that a person is formed, born, lives
and dies against his will. The Alter Rebbe applies “against
your will you live” to the soul held in the body despite its
pull upward.

Pirkei Avot 4:222373:7 max 11wn
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He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In Ezekiel’s vision of the Chariot, “the Chayos (the living
creatures) ran and returned,” darting to and fro like flash-
es of fire. The Alter Rebbe reads chayos as chayus, “life-
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force”: the soul’s life runs upward and returns into the
body.
Ezekiel 1:14 77X 5xpi°
:P127 1IR3 237 RI¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the offering of the sixth day, “a silver (kesef) bowl,” the
Midrash connects kesef with longing, as in “My soul
yearns (nichsefah), and even pines.”

Bamidbar Rabbah 13:2075:3 127 12713

The Sages ask how one dances before a bride: Beis
Shammai say, “the bride as she is,” and Beis Hillel say, “a
beautiful and gracious bride.” The Alter Rebbe makes the
two praises two kinds of bride, two degrees of the soul’s
longing.
Ketubot 17a:’R:X 17> m21n>
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William Davidson, Vocalized Aramaic (CC-BY-NC)

From the psalm of the sons of Korach, who long for G-d’s
Temple: “My soul yearns, and even pines, for the courts of
Havayah; my heart and my flesh sing out to the living
G-d.” The word kalsah, “pines” (literally, is consumed),
gives the bride, kallah, her name and is the expiring of the
soul (kelos hanefesh); the first half of the verse belongs to
“the beautiful and gracious bride.”
Psalms 84:3'2:770 0°°1n
PI79R 28 1337 213 22 1 N3N *W0) IN?20n 9o
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Two stones build two houses; three build six houses...”:
Sefer Yetzirah calls the letters “stones” and their combina-
tions “houses.” The Alter Rebbe uses it to explain the
“courts” of Psalms 84:3. (Kehot: Sefer Yetzirah 4:15)
Sefer Yetzirah 4:1227°:*7 77°%° 790
M2 YOY .0°Na 1w N2 0°1aN Cnw 129X 7%°0 m21p5 yaw
RN NN wnn .0°n2 0°9wyY Ay2IR N2 IR .0°N1 Avw
Nwnn N2 yaw .0°Nn2 0wy NIRN 2w N2 vw .0°N2 00w
5190 187 PRY AR WM KZ 7OX1 IXOD .0°N3 D°YAIXRY 0°O0N
T 0PIYa 0°2910 ayaw 10 19RY LN 09107 KT PRI 9370
7 YAV TAWa 00 T 1 19K LOPTRD PR ORNAw 1129 2010 1A
ART °2P1 "W D°XIR "W 0°1°Y "Nw WHI2 D YW Ayawy .NPwRI2
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Sefer Yetzirah, Warsaw 1884 (Public Domain)

Asaf’s plea when Israel’s enemies conspire against it: “O
G-d, let there be no silence for You; do not hold Your peace
and do not be still, O G-d,” that is, do not stay silent but
act. The Alter Rebbe cites it, as the Zohar reads it, for the
longing of the Congregation of Israel, which is never
silent. (context: Steinsaltz Tanakh)
Psalms 83:2°2:3”2 0°7°11n
12X UPWN2RY WINNTIR 777 nT R DOPON
O G-d, keep not Thou silence; Hold not Thy peace, and be

not still, O G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Zohar says that the Congregation of Israel constantly
arranges praise for the Holy One, blessed be He, and is
never silent, as it is said, “O G-d, let there be no silence for
You.”

Zohar, Vayishlach 28:262-30:274-2707:11"> mowM Painitaimiole]
i B

Observe the heading Hallelukah (praise ye the L-rd), for we
have learned that of all the titles that David affixed to his
songs and hymns, the most excellent was Hallelukah, em-
bracing as it does in one single word the name of G-d and
the call to praise, the name being Kah, and the praise com-
ing from the Community of Israel, who continually compose
thanksgivings to the Holy One, blessed be He, as we read: “O
G-d, there is no silence for thee; hold not thy peace, and be
not still, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Said to Chavah: “And your desire shall be to your husband,
and he shall rule over you.” The Alter Rebbe reads the first
half as the bride’s longing for her source and the second
as the soul’s being held in the body against its will.

Genesis 3:161"0:’2 N°wWRI2

TPRY 072 °TPR 23Y TIM AN2LY AW N1 WY WRTOK
72720 KM ANPD TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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In the Song of Songs: “There are sixty queens and eighty
concubines, and maidens (alamos) without number”
around King Shlomo, yet his dove is one. The Alter Rebbe
reads alamos as olamos, worlds, for the countless divisions

of the worlds. (context: Steinsaltz Tanakh)
Song of Songs 6:8°11:1 0°1°wi1 W
9207 1K NiNPY1 D°WI2°B 0°1nYA NioPn InT 0wy
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There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19207 1°%Y N1a237Y D9EPNRA

In Iggeres HaKodesh, epistle 20, the Alter Rebbe writes
that it is reasonable to say that the thousands and myriads
of worlds that dwell in the Gulgalta of Arich Anpin and
Z’eir Anpin are not actual worlds like the chambers of
Atzilus, but are called “worlds” only relative to the
Gulgalta and the beard. Here he adds that they are
“letters,” which become worlds when drawn down.

Tanya, Iggeres HaKodesh 20:9'0:’ wTpi N7k ,R°1N

2191 IRLI DL2 NiUf_‘}'_? iFgl7k] mp?szr_: i 1;’?1 ,mp‘bggrg

"TBIN TT "RIPIPIE PINTT PRY N23T DR 03w

PO MPINT NPT PYD Wn "PEeYT PN - PRI TIM

NN ,UPRWIT 2R IRSY DOIRPRT NInYl YD RPN U

.(”N;pgnr;ﬂ' ”NDb;b‘J”U n;sn: 5:277 ”Tanbyu
Kehot Publication Society (CC-BY-NC)

Ny nona avo

The psalmist marvels at Creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The verb “made” (asisa) is the language of Asiyah: before
G-d even Chochmah is only “making.”

Psalms 104:24773:77p 0°%°11n
3P TIST KPR DYy MRan3 093 N Py 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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There the Alter Rebbe reads Moshe’s “as You have spoken,
saying”: through the Torah, G-d’s “speech” (dibbur) be-
comes “saying” (amirah), and in the same way, through
the mitzvos, “the power of Ado-nai,” which is in the Keser
of Arich Anpin, is revealed.
KEHOT'S NOTE
X, v mph

N1 970 1Ny

Moshe’s plea after the spies: “And now, I pray, let the pow-

er of Ado-nai be great, as You have spoken, saying.” These

are the opening words of the discourse to which the text

refers.

Numbers 14:171>:77° 727712

VRN [2T KD *3TK 19 K391 A0

And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On the third day of the fast, Esther “stood in the inner
court of the king’s house, opposite the king’s house,” to
come before the king. The Alter Rebbe uses the phrase for
the inner flow of life-force: the letters of Torah and prayer
and the souls of the tzaddikim.

Esther 5:1°R:’11 91N0OR

TeRI7M°2 3302 TAyM M3PH INOR WAL wbwn o2 onn

m>7sa N°22 iMD7n X2y WP Tpnd) T2Rd 1°2 N nwIal
:N°27 NN 121

Now it came to pass on the third day, that Esther put on her

royal apparel, and stood in the inner court of the king’s

house, over against the king’s house; and the king sat upon

his royal throne in the royal house, over against the en-

trance of the house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The Alter Rebbe now explains the verse in order: “My
soul” is Malchus of Atzilus, the source of souls, and “the
courts of Havayah” are the flow of life-force in Atzilus for
which it pines.
Psalms 84:3'1:7°2 0°2°11n
PII72R P8 13T 103 °22 1 N1IET? W91 1?2703 903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T RN Wl nvs

Opening with “My soul yearns, and even pines, for the
courts of Havayah,” the Zohar speaks of inner and outer
“houses” that are called “the courts of Havayah” because
they stand in love and longing toward the Nukva. The text
refers here to this passage in Vayechi.

Zohar, Vayechi 77:800-79:811x”>nn:v”y-n"n:1"y *n" 1717 100
Similarly in the verse, “The L-rd bless thee out of Zion, and
see thou the good of Jerusalem, all the days of thy life” (Ps.
127, 5), Zion is mentioned because from it issue blessings to
water the garden, and then Jerusalem is mentioned to show
that all blessings issue from male and female together.
Similarly it is written: “The L-rd bless thee and keep thee”
(Num. 6, 24) -“bless” from the male, and “keep” from the fe-
male.” R. Judah opened with the verse: AND WHEN JACOB
MADEAN END ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T°N%IN WDl
The prophet says: “With my soul I have desired You at
night; with my spirit within me I seek You.” As the Zohar
reads it (Tanya, chapter 44), “my soul” is G-d Himself,
loved as one’s own soul and life: “[You are] my soul; I have
desired You.” Here it illustrates the longing for G-d as a
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person’s craving for his own life. (context: Steinsaltz
Tanakh)
Isaiah 26:9'0:1"2 17 yw°
IR 0BT MWRD D TR *21p2 "MNAR 7752 AN v
930 "2 17 T
With my soul have I desired Thee in the night; Yea, with my
spirit within me have I sought Thee earnestly; For when Thy
judgments are in the earth, The inhabitants of the world
learn righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
RURERS T4

M2 K72 wrnd

Tanya, chapter 44, describes the love that is equal in every
Jewish soul, an inheritance from the Patriarchs, through
the Zohar on “My soul, I have desired You at night”: loving
the Holy One, blessed be He, with the love of one’s soul
and spirit.
Tanya, Likkutei Amarim 44771 0°%K *0Ip°7 ;WX P2 X0
KEHOT'S NOTE
7,01 0pn 1R 2,0 ¥0IIn 9oy LT ma RIn IR
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“Who roofs His upper chambers with water.” The word
hamekareh, “who roofs,” comes from the same root as
mekureh, “roofed,” the mark of the “house.”

Psalms 104:3°3:77p 0°2°11n

:MI77°D1275Y 770N 12157 0°2y-0iy 1P nPY 02 Mpnn
Who layest the beams of Thine upper chambers in the wa-
ters, who makest the clouds Thy chariot, who walkest upon

the wings of the wind;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

%2 mpnan

The Zohar explains “the beams of a man’s house” as his
bones, built upon the brain, which is “water,” and finds
them alluded to in “Who roofs His upper chambers with
water,” hamekareh meaning “beams.” The text cites it,
with the Ramaz’s commentary, for the image of the roofed
house.

Zohar, Shoftim 3:11-4:2075:7-X">:"1 D°VDW 717 190

Kehot’s note points to Leviticus 13:12 for these words.
Leviticus 13:12272:37° X7p™
yRT 7Y DX NYIET 093 TiY2 NyIsa mien mineow)
1727 "y IRTRPD7 PRIV IWNRTIM
And if the leprosy break out abroad in the skin, and the lep-
rosy cover all the skin of him that hath the plague from his

head even to his feet, as far as appeareth to the priest;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“But his delight is in the Torah of Havayah, and in His

Torah he meditates day and night.” The Alter Rebbe ap-

plies it to the “beautiful and gracious bride,” whose whole
life is in the Torah.
Psalms 1:2°2:°% 0°2°1n

:ﬂ'???l oni> 1377 1071021 93817 °0 N7IN270X °3

But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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Said of idols: “They have eyes, but they do not see.” The
Alter Rebbe applies it to the “blind” bride, the person
whose animal soul rules him.
Psalms 115:5’77:1°0p 0°2°1n
IR XP1 077 070y 127 K91 0
They have mouths, but they speak not; Eyes have they, but

they see not;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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The note records that this passage, from “But one who has
strayed from the way” to “this is his counsel,” is quoted in
Or HaTorah on Bereishis.
KEHOT'S NOTE
.2,KD7 AT 2-N°WRI2 N7NIR2 RN 7T YUp

N MRS 193 1IRR Y

Beis Shammai’s praise, “the bride as she is,” which holds
even for a bride who is lame or blind. It becomes the
counsel for the soul ruled by its animal soul.
Ketubot 17a:1°x:X 1> n12103
177 1R NTI0M TR 7927 207K PP N KUY nind P
2 077 1K PR MRY 12T MR TNAT 2PATION 1)
NNIYY P T YT MRR MRPY R ,02M2TY XY N2 PPN
0PI 1R TRIM 1P MW WX N 21IY2 1330 IR 101y
.Ni"127 0y N27IYn 0N PY AnyT XD 07IYY
William Davidson, Vocalized Aramaic (CC-BY-NC)

r BN BN 11370 Ty 2ab

“My heart and my flesh sing out to the living G-d”: the sec-
ond half of the verse, the way of “the bride as she is,”
whose longing must reach the physical heart and flesh.
Psalms 84:32:770 0°2°n
072K X 1237 ™31 27 "N ni1En? *wal inY27o3 129033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note records that the statement that G-d is higher and
higher above sovev kol almin is quoted in Or HaTorah on
Shelach.
KEHOT'S NOTE
3,1 19w NPTIRG RN
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Isaiah’s prophecy against Assyria: in place of its glory “a
burning shall burn like the burning of fire.” The Alter
Rebbe borrows the phrase for the fire that contemplation
of G-d’s Essence kindles in the heart.

Isaiah 10:161"v:” \°yw°

79979 TP? T2 172D NN 19 VIRWRD NIRIT 0 1TRD 7PYY 197
(UN

Therefore will the L-rd, the L-RD of hosts, Send among his

fat ones leanness; And under his glory there shall be kindled

A burning like the burning of fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27 ,09p aw

9IRS 72wn2

King David tells G-d: “Even darkness is not dark for You ...

darkness is as light.” The Alter Rebbe cites it for G-d’s

Essence, before whom concealment does not conceal.
Psalms 139:1227°:07%p 0°7°1n

:TIRD 12702 1°K° Di%D 717721 Tan UKD N o3

Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Qxam anPwn . . NMANANAW nnnn "R

The note records that this passage, on why contemplation
of G-d’s Essence can reach the physical heart and flesh, is
quoted in Or HaTorah on Shir HaShirim.
KEHOT’'S NOTE
009’y R-w”Aw N”MINR2 RN

1 BN PN 12177 Twal vak

The heart and flesh “sing out to the living G-d”: to G-d

Himself, before He is the One who gives life, and therefore

the longing can reach the body.
Psalms 84:3'2:770 0°2°n

PIT2R 28 337 273 27 '1 NN *wD) nN?27an 2o

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There love and awe are called “son” and “daughter,” and
one who tries to seize love and awe directly, without the
deeper contemplation, “will never give birth” to true love
and awe but to passing imaginings: that is “miscarrying,”
and “barren” is giving birth to no love and awe at all.
KEHOT'S NOTE
NXL,UY R™MN

TpYY oW 1orn KRR

“None shall miscarry or be barren in your land.” Torah
Ohr reads “barren” as service that gives birth to no love
and awe; the text refers to that discourse.
Exodus 23:26175:372 mnw
:XPRR 7702 1BORTNK ¥R TR 772U MIN X°
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9y man eanm

Chanah, barren and bitter of soul, “prayed al Havayah,”
plainly “to Havayah”; the words “And Chanah prayed,” as
the text quotes them, open her song of thanks (2:1). Torah
Ohr reads al as “above”: a prayer reaching above the
Name Havayah ends the barrenness. (context: Steinsaltz
Tanakh)

I Samuel 1:10”:’X X PX10W

171220 7921 °0175Y YPENM wo1 nIn KoM
and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The explanation of “Moshe would speak” opens with
Avraham, the man of kindness, who “called in the name of
Havayah, G-d of the world,” drawing the Name Havayah
into revelation in the world below.
KEHOT'S NOTE
.7,M0 R™MN

927 nwn

“Moshe would speak, and G-d would answer him with a
voice.” These are the opening words of the explanation in
Torah Ohr, Yisro, to which the text refers.

Exodus 19:19v°:0” mnw
:2iP2 12297 DOPPRT 127 Ak TR PIM 7730 15w PP o

And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Tn3 PR M

Micah'’s closing praise: “Who is a G-d (Kel) like You, who
bears iniquity and passes over transgression.” Citing the
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Idra Rabba, the text gives these words as the first of the
thirteen tikkunim of the beard of Arich Anpin, and sug-
gests that this Kel is the Kel of “sing out to the living Kel.”
Micah 7:18m:t 19°1
TY? PUIMNTRY ANPN NPIRYD YwRTRY 933 1Y RP1 7N PRn
R 700 ¥OO2 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

QWY QRN 71772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,00 RN
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In Ezekiel’s vision of the wheels: “their appearance and
their workings.” These are the opening words of the dis-
course to which the text refers.
Ezekiel 1:16170:k PRpin>
DIPNTRY INYIINT TN MINTY WU 1Y DiPRym D0IDING X
TRIRT T7IN2 1DIRT 7277 WK DIRYMm
The appearance of the wheels and their work was like unto
the colour of a beryl; and they four had one likeness; and
their appearance and their work was as it were a wheel with-
in awheel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

a%1y> %% PnYaN
“I will betroth you to Me forever”: the Alter Rebbe reads
“forever” as the future betrothal that will never again fall.
Hosea 2:21x72:2 ywin
DRI TONN VIV PTSI *2 TR BPYY P PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

a?1Y> v PnYaN

The Raaya Mehemna on Parshas Teitzei: in the final re-
demption “he may not send her away all his days,” as it is
said, “I will betroth you to Me forever.”

Zohar, Ki Teitzei 1:24-3:33377:3-772:°K R¥N *3 ,77t7 100

717 N210 NN 2PN

Amos’s prophecy of restoration: “On that day I will raise
up the falling sukkah of David,” plainly the fallen booth,
the house of David brought low. The Alter Rebbe reads
nofeles as “falling,” always rising and falling again, as the

likuteitorah.com/likkutei-torah/bamidbar/9/
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Congregation of Israel is now; in the future G-d will raise
her up for good. (context: Steinsaltz Tanakh)

Amos 9:11x7:’0 01y

PO 1PN AT NP3 T N0NY DX KT o1t
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In that day will I raise up The tabernacle of David that is fall-

en, And close up the breaches thereof, And I will raise up his

ruins, And I will build it as in the days of old;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yosef’s dream: “my sheaf arose and also stood upright.”
The words describe the sukkah of David that will rise and
stand firm forever.
Genesis 37:7°1:1"% N°wR12
NS0 MK MR MM AT N2 DN 0PN 1N NI
NP2 PINAYA D2°NRYX 13300 M1am
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your
sheaves came round about, and bowed down to my sheaf.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to Or HaTorah on Nach (the Prophets and
Writings) for the discussion of the blessing “Who has
sanctified us with His commandments.”
KEHOT'S NOTE
.XNN°Y 2-9”1 071N KT

In past exiles the Congregation of Israel returned on her
own, but of this exile it is said, “She has fallen, she shall
rise no more” (Amos 5:2); therefore “I will raise up the
fallen sukkah of David”: the Holy One, blessed be He, will
raise her Himself.

Zohar, Vayikra 10:80-11:88172:X>-"0: RIp>1 7117 100

So the Community of Israel, on all previous occasions in
which she was in exile, when the appointed time came, used
to return of herself to the King; but in this exile the Holy
One, blessed be He, will himself take her by the hand and
raise her and comfort her and restore her to his palace. So it
is written: ‘In that day I will raise up the tabernacle of David
that is fallen’ (Amos 9, 11), the ‘tabernacle of David’ being
identical with the ‘Virgin of Israel’.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9
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The Gemara reads this verse with “and Havayah has de-
clared you this day”: the Holy One, blessed be He, says to
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Israel, “You have made Me one unique entity in the world,

and I will make you one unique entity in the world.”
Berakhot 6a:21x72:X "1 11372
NR” :2°N37 PR 298777 1N KT U2 XYTP Nanwn om
M2 WITRT 02 MR ,70T TPRRT T :2°091 700 AR N
DONX APYX °IX) ,071¥2 NOX 1200 NPY 0RY XY XN
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Does, then, the Holy One, blessed be He, glory in the praises
of Israel ? Yes, for it is written, "Thou hast avouched the
L-rd this day" (Deut. xxvi. 17) and "The L-rd hath avouched
thee this day " (ibid. v. 18). The Holy One, blessed be He,
said to Israel, "You have made Me the only object of your
love in the world, so I shall make you the only object of My
love in the world."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The same exposition of “You have declared Havayah this
day” and “Havayah has declared you this day” appears in
Chagigah, one of the places the text lists.
Chagigah 3a:18-191™>-11"%:X A 13°3n
DTI'? AR 70?0 9RRT MY 70T RARRT T DR (w7 TN
>IR1 L0792 NOR 12200 CANCRY DRR PRIL? XN 7102 wiTRD
07192 NOX N2°00 ANy DAY 07192 NOX 12700 DINX TPIN
W0 02NN APYX "I VIO N PROR N PXIY? yuw” naT
IRRIY 07193 NOX
William Davidson, Vocalized Aramaic (CC-BY-NC) -

0%°7 NANANRT T DR

On “On the seventh day,” the Midrash brings the exposi-
tion of “You have declared Havayah this day” and
“Havayah has declared you this day”: the Holy One,
blessed be He, says to Israel, “You have made Me one
unique entity in the world, and I will make you one unique
entity in the world.” It is the passage in Naso, chapter 14,
that the text lists.

Bamidbar Rabbah 14:4°7:7> 1127 7272

01°7 NA2ANRT T DR

Midrash Eichah, on “For these I weep,” tells of a mother
whose seven sons were Kkilled for refusing to bow to an
idol; the youngest says, “We have sworn to our G-d that we
will not exchange Him for another, as it is said, ‘You have
declared Havayah this day,” and as we swore to Him, so He
swore to us not to exchange us for another nation, ‘and
Havayah has declared you this day.”” (Kehot: Eichah
Rabbah 1:55)

Eikhah Rabbah 1:5071:°R 1127 1°K

DY) Pynn DMWY 0°PPRT RIT T 70 7227 PR nawm 0T Ay ...
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There was an incident involving Miriam daughter of the
baker, who was taken captive with her seven sons. The em-
peror took them and placed them behind seven partitions.
He brought the first and said to him: ‘Prostrate yourself to
the idol.” He said to him: ‘G-d forbid, I will not prostrate my-
self to the idol.” He said to him: ‘Why?’ [He responded:] ‘Be-
cause so it is written in our Torah: “I am the L-rd your G-d™’
(Exodus 20:2). Immediately, he took him out and executed
him. He took out the ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

S

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] e L(3,71D) PNk 21 57y

NAxy "PRwn P2 e’y

There “And I have put My words in your mouth, and in the
shadow of My hand I have covered you” is explained: from
the Torah a “sukkah,” a shade, is made, for from the
breath of speech an encompassing light (makif) is made
for the soul, the level of “what comes out of the mouth of
Havayah.” That passage itself refers to the end of a dis-
course beginning “And I will betroth you to Me.”
KEHOT'S NOTE
.2,70 ¥ynw n"p

DA%y "Rwn ara
“On the eighth day you shall have an Atzeres,” the verse of
Shemini Atzeres on which the cited discourse is written.
Numbers 29:357”7:10"3 1272
AN X7 772y NOXPR"23 03P N N13Y "Ry 012
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S°22 5927 DY

“And I have put My words in your mouth, and in the shad-
ow of My hand I have covered you.” The discourse cited
reads it as the words of Torah becoming a “shadow,” an
encompassing light for the soul.
Isaiah 51:161"0:X”117°y"
TR PIX OO DM YuIP Nve3 T P¥: T°D3 12T 0N
TIANTRY 11087
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1112M nyT 1"an

“For Havayah gives wisdom; from His mouth [come]
knowledge and understanding.” The text cites the Midrash
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on it for the theme of what comes from G-d’s mouth.
Proverbs 2:61:2 °5wn
731201 NYT 1IN 7RI 1A% D
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n112M nyT 1van

On “And He gave to Moshe” (Exodus 31:18), the Midrash
cites “from His mouth [come] knowledge and understand-
ing”: wisdom is great and knowledge and understanding
greater, and these G-d gives from His own mouth to one
He loves.

Shemot Rabbah 41:3°3:X”1 1127 mnw
NYT PAN RN N0 °7 03 (2 PwR) TN ,Awn PR 107 0K 137
07 1 %D LT, ANAM NPT TN 1T 000 AT . Anam
TN, 0T PRRS Y LANAM DT 1R LMK RITY nD AR ,nnon
n°an 133 K2 9210 AR PwyR 20T 9270 AR anRk mn
77 .9 7N NAR 79°N0 PAR P11 LPAR 2107 INHN R¥H L9000
1103 20WY 71 .7 TIN2W TR ROR wpan 1R R InR 712 ey
,IROM 1N° 1 03,73 . Inn 1 103 ,12ann 1w By 2nnhy b
..o

Another matter, “He gave to Moses,” that is what is written:
“For the L-rd grants wisdom; from His mouth come knowl-
edge and understanding” (Proverbs 2:6). Great is wisdom,
but greater than it are knowledge and understanding. That
is, “for the L-rd grants wisdom,” but to those whom He
loves, “from His mouth come knowledge and
understanding.” Rabbi Yitzhak and Rabbi Levi, one of them
said: To what is the matter comparable? To a wealthy man
who had a son. His son came from school and saw a tray be-
fore his ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
171 279 QW N137 21°7 NARNRT PPAaym
The note records that the Midrash Rabbah on “You have
declared Havayah this day” is quoted and explained in Or
HaTorah on Parshas Tavo, the parsha of this verse.

KEHOT’'S NOTE
.090N°y X120 N”AIRI IR2ND K2

12°R WATR2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.11 ,R”D

IN N By

Jerusalem’s lament: “For these I weep; my eye, my eye
runs down with water.” The text lists the Midrash Eichah
on this verse among the passages on “You have declared
Havayah this day.”
Lamentations 1:161"0:’X 12°X
*WDI W DN 3 P72 D7 AT °PY *Py M1 %1% npR-oy
127K 92373 DnRiY *12 10
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For these things I weep; Mine eye, Mine eye runneth down
with water; Because the comforter is far from me, Even he
that should refresh my soul; My children are desolate,
Because the enemy hath prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

177 NM1292 K7y 277 AN

The note records that the passages of Chagigah 3a and
Berachos 6a on “You have declared Havayah this day” are
copied out in Or HaTorah on Parshas Tavo.
KEHOT'S NOTE
.A09NN Y 1IN0 Y K120 N”MIR PNyl

NANANRT T NN

Moshe tells Israel: “You have declared Havayah this day to
be your G-d,” you have avowed Him as your G-d, and in
the next verse, “Havayah has declared you this day” to be
His treasured people. The Alter Rebbe reads he’emarta
causatively: through the Torah a person brings about
G-d’s “saying.” (context: Steinsaltz Tanakh)

Deuteronomy 26:1717°:1"5 0°127

PRI Y] PITI2 N299) PRR? T nbg ot pyesy mok
:19p2 yrw) vuowm Pnizm

Thou hast avouched the L-RD this day to be thy G-d, and

that thou wouldest walk in His ways, and keep His statutes,

and His commandments, and His ordinances, and hearken

unto His voice.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,00 07727

Kehot’s note points to Gittin 56b for these words.
Gittin 56b2 171 1P©°2

NAnARA T DR

The Gemara tells the same story of the seven brothers; one
answers, “It is written in the Torah, ‘You have declared
Havayah... and Havayah has declared you this day’: we
have already sworn to the Holy One, blessed be He, not to
exchange Him for another god, and He has sworn to us not
to exchange us for another nation.” The text’s parenthesis
gives folio 56b; the passage is on 57b.

Gittin 57b2 171 1°v°2

PARAGRAPH 10

76

PR N *9N2 NYav o I

Or HaTorah on Berachah, quoted in the note, says that the
kiddushin ring is a round thing, showing that the drawing-
down is from sovev kol almin, the level of makif; and that
although by law kiddushin needs no ring, since a perutah
or its worth suffices, “the custom of Israel is Torah” to be-
troth with a ring.

KEHOT'S NOTE

MY Py 927 XY PWITR NYAV 1°a¥a 0°2NnD1 MMIpn R wrn”
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“You have declared Havayah this day”: the Torah study by
which a person draws the encompassing light upon him-
self, like the ring of betrothal.
Deuteronomy 26:171°:173 0°727
RI MWP) PIYT2 NDYPY DRRN? 7 NP DRI QRN NN
:19932 ynw') PoSTm TRiYMm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78 moya pa .. PeTRaY

The Gemara explains that the Mishnah speaks of a man
who “consecrates” (mekadesh) a woman because he for-
bids her to the whole world like hekdesh, consecrated
property; the Kehot note points to Tosafos there.

Kiddushin 2b2 2 1wy 7R
KEHOT'S NOTE
SORT 77N 2,2 1PN TP

PARAGRAPH 11

79 naPRY pTE 1T

“Great is charity, for it brings the redemption near.” The
Alter Rebbe reads the tzedek of Hosea as this tzedakah,
which redeems the soul.
Bava Batra 10a:12-1327°-27:X *> R7n2 X22
PRIV TP DX NIVPRY RTS AT WX AT 221,800
NPT X327 DY 1257 °9 ,TRTR WYY vIYR 1Y T 0K 19”
R n :n'giy; RT3 DR 02727 TRy ,INIR 100 RN .”mb;n‘;
,iNR 1297 0 - YR TR ,IYEYIN MK - YR 2112 ,39A0 P2 -
- YR M1 ,IATER M0 - YR 0°2Y IR 0920 002y - 0°WR O
- YR 17,3000 17 - YR 0D 25 10D - YR Mia ,99250 733
.. TR - 701 53NNDDR MY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,0272
80 19 M9IND 2977197 K79
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Qw 272
81 P78 A

“Zion shall be redeemed with justice, and her returning
ones with charity.” Iggeres HaKodesh builds on it that

likuteitorah.com/likkutei-torah/bamidbar/9/
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Israel is redeemed only through charity.
Isaiah 1:27v57% 1717yw°
MPT¥3 3 172N LEYRI T
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

82 WWRTD NN YPRRY 1770

There, at the end of the discourse “His left hand is under
my head,” the Alter Rebbe says that charity is equal to all
the mitzvos, for “charity exalts a nation,” bringing the
state of “embrace” that does not part and does not turn
back, face to face.
KEHOT'S NOTE
23,08 RN

83 787 DX °Non yw9

Habakkuk’s complaint: “For the wicked one surrounds the
righteous one,” so that justice comes out crooked. Within
a person, as the note cites from Or HaTorah, it is the ani-
mal soul enclothing the G-dly soul. (context: Steinsaltz
Tanakh)

Habakkuk 1:47°X p1pan

POTEITNR RO YU °3 LIWN M3I7 XKD TR M0R 1277y
2Ry VYN XY 1270y

Therefore the law is slacked, And right doth never go forth;

For the wicked doth beset the righteous; Therefore right

goeth forth perverted.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall eradicate the evil from your midst,” said of
the false prophet and
Deuteronomy. Here it is the judgment a person passes on
the evil within himself.

repeated elsewhere in

Deuteronomy 13:6:3” 0°127
02°P2K *172Y 07127 °3 Ny KA 0iPAT 0PN IR RITT K02
TITA AT 0°73Y M0IN TTBI 0IN TINR DINN Ro¥ing
127P% Y77 AW A2 NP TROK T M WK
And that prophet, or that dreamer of dreams, shall be put to
death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-
deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah’s prophecy: “Thus says Havayah to the house of
Yaakov, who redeemed Avraham.” The words can be read
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of G-d, who redeemed Avraham, or of Yaakov, as the Sages
read them; here Yaakov, the attribute of compassion, is
the one who redeems. (context: Steinsaltz Tanakh)
Isaiah 29:22275:1”5 17°yw°
WAL NNyTX? DPIINTNR MT2 WK 3py RN MmNt 197
A0 12 NNy N'ﬂ :‘pyg
Therefore thus saith the L-RD, who redeemed Abraham,
concerning the house of Jacob: Jacob shall not now be
ashamed, Neither shall his face now wax pale;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
a2 — 79 .2 ,0° N0 — 57177 o APy n*:‘;) .22, Pywe
2720 (3 ,719) 27D DNIEDY 17T AR YR Y (LY 2Py naonT
.[2]
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The note records that this passage is quoted in Or HaTorah
on Mishpatim, which remarks there that “the wicked one
surrounds” is the animal soul enclothing the G-dly soul;
Or HaTorah on Shoftim explains it at length.
KEHOT'S NOTE
N3N YW 7Y 108N OWY AXR LIDR Y DO0RwR NYTIRD X2 1T YR
aR21 OWT 9NN Y D°UDW NPMIRA DA IR LRI Dwatnm 27 vn
L1219R2

OMMaR NN 77D WR 2Py

The Gemara reads the verse of Yaakov himself: Yaakov re-
deemed Avraham from the pain of raising children. The
note cites it to show that the verse means Yaakov himself.
Sanhedrin 19b:181»>:2 v 1°97710
IR 12°7 °31 013K DX 71D WK 2P NP3 2K T K 11D 1927
.0°32 P13 YRR IRTBY (AT 27 W 7071IX? IRTEY 2p33
- 2Py Wi nny No” I 2Py WA nny xo” :2°027 1M
VI 7R - M TI2 1NY K2
William Davidson, Vocalized Aramaic (CC-BY-NC)

TPWNR DY MR D3

There “the way of Havayah” is explained: G-d is above
Chochmah, and for the Name Havayah, which brings the
worlds into being, to be revealed, His goodness and com-
passion, “great compassion,” had to be drawn forth.
KEHOT'S NOTE
.2,30 RN

DWyY ANKR 2py°a P78 vawn

“Justice and righteousness in Yaakov You have made,” ex-
plained in the Torah Ohr discourse to which the text
refers.

Psalms 99:4°7:0"% 0°5°11n

MNX 3p¥73 MPTE VYR DMIPTR DIND NNX N VIYR 778 1)
oy

The strength also of the king who loveth justice— Thou hast

established equity, Thou hast executed justice and right-

eousness in Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L8

pawRIY P72 7% TNYANY

The Midrash on Eikev: Israel brings justice and right-
eousness, G-d brings kindness and compassion, and to-
gether they become a crown for Israel, “I will betroth you
to Me with righteousness and with justice, with kindness
and with compassion.” (Kehot: Devarim Rabbah 3:9)

Devarim Rabbah 3:7°13 127 0°727

T3MR2 %7 PNYINY

The closing verse of the haftarah: “And I will betroth you to
Me with faithfulness, and you shall know Havayah,” plain-
ly G-d’s steadfast faithfulness to His people. The maamar
reads emunah as the person’s faith, and “you shall know”
as the marriage of “knowing” that follows the betrothal.

Hosea 2:22272:°2 ywii

And I will betroth thee unto Me in faithfulness; And thou
shalt know the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

529w K95 1onp X197

The Zohar teaches that the essential awe is to fear G-d be-
cause He is the root of all worlds, and “all before Him is
considered as nothing.” The Alter Rebbe makes it the con-
tent of the contemplation of faith.

Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 980
v’8P:2”

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

11970 XD DA "0 27y

There “for Avraham did not know us, and Israel does not
recognize us” is explained: in exile we cannot see G-d’s
signs, since the revelation of Avraham and Israel was of
the level of memalei kol almin, while “You, Havayah, are
our Redeemer” is above even Avraham.
KEHOT'S NOTE
NI R™MN

11977 X' DTN2aN %D

“For You are our Father; for Avraham did not know us, and
Israel does not recognize us; You, Havayah, are our
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Father, our Redeemer.” It is the verse of the Torah Ohr dis-
course to which the text refers.

Isaiah 63:161"v:370 W1yw°

17X T ARR M7 KD PRI YT KD D772K 0D 10X IRRTD
0 0PI 17K

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT DIRM

“And the man knew Chavah his wife”: knowing as the
bond of union, which gives “and you shall know Havayah”
its sense of marriage.

Genesis 4:1'X:"7 N°wx"2
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And the man knew Eve his wife; and she conceived and bore

Cain, and said: ‘I have agotten a man with the help of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For the earth shall be full of the knowledge of Havayah,
as the waters cover the sea.” Read here as a person entire-
ly filled with the knowledge of G-d.
Isaiah 11:9°0:X” 177°yw>
D2 NN NPT YIRT ARYRTD MW 177092 INNYIKDY WTIR?
:0°00n %2
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Or HaTorah, quoted in the note, compares arousing great
compassion upon one’s soul to Likkutei Torah’s first dis-
course “Blow the shofar on the New Moon,” on “a law
(mishpat) of the G-d of Yaakov”: mishpat there is compas-
sion, drawing down supernal compassion for the whole
year, that the Holy One, blessed be He, help him subdue
[the evil].
KEHOT'S NOTE
»H2 NWRIT WNT W wIN2 Wypn 1770 J'l”1|753 wrn Ty XIm”
15 WD M FRT VOYH YRl PN DN apye vphrh vawm
NPMR — 19 R°9OKD 1Ny 17apn N mawn 93 9y ooavby oonann
1919R2 WY RPN Y DD

likuteitorah.com/likkutei-torah/bamidbar/9/

291y % P nYaR

39



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Daat Shemot Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Daat Bereshit Rabbah
(Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); Torat Emet 357 (Public Domain); Mishnah Yomit
by Dr. Joshua Kulp (CC-BY); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Sefer Yetzirah, Warsaw 1884 (Public
Domain); Kehot Publication Society (CC-BY-NC); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public
Domain); Midrash Rabbah -- TE (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/bamidbar/9/

DEDICATED IN HONOR OF

52T TANDTINIY PRIS® 19 527 D2IpNT 1INAT 71207 vIpn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/bamidbar/9/ 40



