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A brief explanation on “For
great is the day of Yizre’el”

The “great day” of Yizre’el is the Future revelation of Arich
Anpin, pure kindness, in which there is neither day nor night. It
grows from what we sow now, when we make our two inclinations
one and practice charity and kindness, and in it the hidden level

above the parsawill shine even in the revealed world below.
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THE BIG IDEA

The “great day” of Yizre’el is the Future revelation of Arich Anpin, pure kindness,
in which there is neither day nor night. It grows from what we sow now, when we
make our two inclinations one and practice charity and kindness, and in it the hid-

den level above the parsa will shine even in the revealed world below.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short explanation follows the discourse on “And the number of the children of Israel shall be.”
The Zohar calls the Future “one day,” neither day nor night, because day and night exist only “from
our side.” Day and night are Z’eir Anpin and Nukva; the Future reveals Arich Anpin, which is above
both, so that “the night shines like the day.” “From our side” also means that the union above follows
our service: when a person makes his two hearts one, the evil inclination too turning to G-d, the left is
drawn into the right above. Such service is a sowing, “yizra E1”: charity and kindness now are the ves-
sel for the Future revelation of “abundant in kindness,” as a body is for the soul. The Zohar also ap-
plies “one day” to Shavuos, which may explain why Jews stay awake that night. A further reading of
“the number of the children of Israel”: hidden and revealed divide at the chest, in Z’eir Anpin and
Arich Anpin alike. What lies above the parsa does not reach the lower levels now; in the Future the re-

vealed world will rise to the concealed, and below will be as above.

OUTLINE

1 The great day: neither day nor night 11-3

Hosea’s “great day” is the Zohar’s “one day” of Zechariah, which is neither day nor night, for these exist
only “from our side.” Day and night are Z’eir Anpin and Nukva; the Future revelation of Arich Anpin is
above both.

2 “From our side”: the two hearts and the sowing 14-5

As explained on “And you shall know this day,” the two hearts become one when the evil inclination too
turns to G-d; this draws the left into the right above and unites Havayah with Elokim. This arousal from be-
low is a sowing that sprouts in the Future as Arich Anpin, where “there is no left.”

3 Shavuos and the sowing of kindness 16-7

The Zohar applies “one day” to Shavuos, when the Keser of Arich Anpin reaches Z’eir Anpin; hence, per-
haps, the custom of staying awake that night. The “great day” is drawn down by “yizra El,” the charity and
kindness sown now as avessel for “abundant in kindness.”
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4 Hidden and revealed in Arich Anpin

18-9

The division into hidden and revealed at the chest exists in Arich Anpin too, where the Yesod of Atik ends.

That hidden level, above the parsa, does not reach Z’eir Anpin and Nukva now; in the Future it will, beyond

all number.

5 “From your middle downward”: the parsa

110

The parsa at the chest, like the membrane in a person’s body, divides the unified realm above from the

realm of separation below, the source of Beriah, Yetzirah and Asiyah. In the Future the revealed world below

will rise to the level of the concealed world above.

KEY CONCEPTS

Arich Anpin 71°21x 7%
The configuration of Keser above Z’eir Anpin and Nukva;
of it the Zohar says “there is no left,” only kindness. Its

”

Future revelation is the “great day,” “a day that is entirely

long.”

Z’eir Anpin and Nukva X211 17818 7°91

The emotive attributes and Malchus, which receives from
them. They are “day” and “night,” the levels at which tz-

imtzum and concealment apply.

The arousal from below xnn?7 ®RMYNR

Human service that draws a response from above. Here it
is the uniting of the two inclinations, and the charity and
kindness that are “sown” now.
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Hidden and revealed X711 0°n0

The division at the chest of a configuration: above it the
covered chasadim within the Yesod that ends there, below
it the revealed. It holds in Z’eir Anpin and also in Arich
Anpin.

The parsa (partition) xo72

The partition at the chest, like the membrane in the hu-
man body, which divides the unified realm above from the
realm of separation below, the source of Beriah, Yetzirah
and Asiyah.
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SECTION 1 - 11-3

The great day: neither day nor night
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A brief explanation on the verse “For great is the day of Yizre’el.”

The verse is Hosea 2:2, from the haftarah of Parshas Bamidbar, where it follows “And the number of the chil-
dren of Israel shall be” (Hosea 2:1). This short addition explains what the “great day” is and how our service

now brings it about; later on it reads the name Yizre’el as “yizra El,” “G-d will sow.”
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The explanation of the matter of “For great is the day” is as is written in the Zohar, Part III, folio
134b: “This is [the meaning of] what is written, ‘One day, which shall be known,’ etc.,”
This is the Idra Rabba, the “Great Assembly” of Rabbi Shimon bar Yochai in the Zohar (Part III, 134b).
Speaking of the adornments (tikkunim) of the beard of Atik Yomin, the Ancient of Days, the innermost level

of Keser, it says that the time when Atik Yomin is aroused in its supernal tikkunim is called “one day,” quot-
ing Zechariah 14:7. The Alter Rebbe identifies Hosea’s “great day” with this “one day.”
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up to: “It is called neither day nor night, for there is no day except from our side, and there is no
night except from our side.”
The Zohar goes on to say that this day is called neither day nor night, because day and night exist only “from

our side.” The division into day and night belongs to the levels that relate to us; the next paragraphs explain
what this means.
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And there, the book Ruach David explains that day and night are Z’eir Anpin and Nukva. But in the
Future, when there will be the revelation of Arich Anpin, it is written, “Neither day nor night, and it

shall be that at evening time there shall be light,” for “the night shines like the day.”

Ruach David, a commentary that explains this passage of the Zohar, reads day and night as Z’eir Anpin, the
emotive attributes, and Nukva, Malchus, which receives from them. Above them both stands Arich Anpin
(literally “the long countenance”), the outer level of Keser, the divine will; in the Future it will be revealed,
and then, as Zechariah says, it will be “neither day nor night,” and evening itself will be light, for “the night
shines like the day.”
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SECTION 2 - 14-5

“From our side”: the two hearts and the sowing
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And the matter of its saying, “for there is no day and night except from our side,” will be under-
stood according to what has been explained elsewhere, in the discourse beginning “And you shall
know this day,” etc. The meaning is:
To explain the Zohar’s “from our side,” the Alter Rebbe draws on his discourse on “And you shall know this
day” (Deuteronomy 4:39), which the Kehot note locates in Likkutei Torah, Parshas Va’eschanan. There he
explains that this knowledge belongs to the light that encompasses all worlds, and that it comes “this day,” in

this world, through “returning [it] to your heart” with both inclinations, the other side subdued and
transformed.
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just as the day is with the night and the two of them are one, so too [with] “and return [it] to your
heart (levavecha)”: that as it is in time, so it is in the soul, that the two hearts,

“The day” is read as including night, for day and night together are one day. In the same way “your heart” is
written levavecha, with a doubled letter, meaning two hearts, as the Mishnah (Berachos 9:5) reads “with all

your heart”: with both your inclinations. What is true in time is true in the soul.
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which are the good inclination and the evil inclination, are both as one: that the evil inclination too

will return to the love of Havayah, “when the sitra achra (the other side) is subdued,” etc.

The two hearts are the good inclination and the evil inclination, and they become one when the evil inclina-
tion too turns to the love of G-d. The Zohar’s phrase “when the sitra achra is subdued” describes this: when
the other side is subdued, the glory of G-d rises.
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And from this [comes]| “and you shall know that Havayah is Elokim”: that there is drawn down a
joining and union of the Name Havayah with the Name Elokim. For the matter depends on the
arousal from below (isarusa dilesata):

The rest of the verse, “that Havayah is Elokim,” is the result: the Name Havayah, G-d as transcending all and

bringing all into being, is united with the Name Elokim, G-d as concealed and limiting. This union above de-

pends on the arousal from below, on what a person does first.
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that through “and return [it] to your heart,” that the two hearts be as one, that the evil inclination
too return to be nullified before the good inclination, there is likewise drawn down above, that “the
left is included in the right.”

When a person makes his two hearts one, so that the evil inclination is nullified before the good, this draws

down a parallel union above: “the left is included in the right,” restraint (Gevurah) taken up into kindness
(Chesed).
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And this is the meaning of [the practice] that the attribute of night is mentioned in the day and the
attribute of day in the night, in the blessing “Who forms light” and in the blessing “Who brings on
evenings,” etc.
The Talmud (Berachos 11b) explains that the morning blessing before the Shema, “Who forms light and cre-
ates darkness,” mentions night by day, and the evening blessing, “Who rolls away light before darkness and

darkness before light,” mentions day by night. Mentioning night by day and day by night expresses the same
joining of opposites.
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And this is [the meaning of] what is said, “for there is no day except from our side, and there is no
night except from our side”: that as it is in the soul, so it is in the world; and also, that it depends on

the arousal from below.

This is the meaning of the Zohar’s “there is no day except from our side”: day and night merge above as they
merge in the soul, and the merging above depends on the arousal from below.
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Now, through this arousal from below, which has the quality of sowing, there will sprout in the
Future the level of the revelation of Arich Anpin, which is the level of “abundant in kindness,” for
“there is no left in this Atika,” and no day and night whatsoever applies [there],
This service is a kind of sowing, the sowing that the name Yizre’el, “G-d will sow,” alludes to: like a seed, it
bears fruit later. What sprouts in the Future is the revelation of Arich Anpin, the level of “abundant in kind-
ness” (one of the Thirteen Attributes of Mercy, Exodus 34:6), kindness without measure. The Zohar calls this

level Atika, “the Ancient One,” and says “there is no left in this Atika”: all is right, all kindness, so day and
night have no place there.
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as [they apply] in Z’eir Anpin and Nukva, to which the level of tzimtzum (contraction) and conceal-
ment applies, etc. (And see what is written elsewhere on the verse “And the light of the moon shall
be like the light of the sun,” etc., “like the light of the seven days,” etc.)

Day and night apply only in Z’eir Anpin and Nukva, where there is tzimtzum (contraction) and concealment.

The parenthesis refers to a discourse on Isaiah 30:26, the Future in which the light of the moon will be like
the light of the sun.

SECTION 3 - 16-7

Shavuos and the sowing of kindness
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And this is the meaning of “vayevarech” (“and he blessed”). And in the Zohar, Part III, Parshas
Emor, folio 96b, the verse “And it shall be one day, which shall be known,” etc., is also explained as
[referring] to the festival of Shavuos. That is, because on Shavuos the Keser (the Crown) is drawn
down to Z’eir Anpin from Arich Anpin itself.
The text as printed does not say which verse “vayevarech” (“and he blessed”) comes from; the Kehot note at
the end of the previous paragraph says that a passage belonging at this point was left out and is printed in

the supplements (18a). Then a second Zohar (Part III, Parshas Emor, 96b) applies “one day” to Shavuos, and

the Alter Rebbe explains why: on Shavuos Z’eir Anpin receives the Keser (the Crown) from Arich Anpin itself.
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And for this reason, it may be said, all Israel have the custom of staying awake on the festival of
Shavuos: in order to draw down from the level of “the night too shines like the day,” etc.
This gives a reason for the custom of staying awake all through the night of Shavuos: to draw down the level
at which “the night shines like the day,” above the division of day and night. The Kehot note gives the cus-

tom’s place in the Shulchan Aruch (Orach Chaim 494) and its commentaries, which cite it in the name of the
Zohar.
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And see the commentary of the Ramaz there, on the meaning of “known to Havayah”: that is, that
this is the revelation of supernal Daas (knowledge), which is far, far above the level of “And you
shall know this day,” etc.

The Ramaz, Rabbi Moshe Zacuto, the seventeenth-century Kabbalist, commenting on that Zohar, explains

“known to Havayah” as the revelation of supernal Daas (knowledge): the word “known” points to Daas. This
is far above the knowledge a person reaches through “And you shall know this day,” described above.
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And this is the meaning of “For great is the day”: that is, the revelation of the level of Arich Anpin,
“a day that is entirely long.” And all this is drawn down through “yizra E1” (“G-d will sow”), the
sowing of charity and kindness now, which is a vessel for the revelation of the level of “and abun-
dant in kindness,” like the body to the soul.
So the “great day” is the revelation of Arich Anpin, the Future era called “a day that is entirely long,” an echo
of the Talmud’s “a world that is entirely long” (Kiddushin 39b) and of the name Arich, “long.” Hosea’s

“Yizre’el” is read as two words, “yizra El,” “G-d will sow”: the charity and kindness we sow now are the vessel
for the Future revelation of “abundant in kindness,” as a body is the vessel for the soul.
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(As is explained elsewhere, on the verse “Havayah, His adversaries shall be shattered,” and on the
verse “I am Havayah your G-d” in the section of tzitzis.) And this is [the meaning of] “G-d Most
High, Who bestows good kindnesses.”
In Likkutei Torah, Nasso, on “Havayah, His adversaries shall be shattered,” the Alter Rebbe explains that the
boundless kindness of Arich Anpin can be drawn down only when it is clothed in the kindness of Z’eir Anpin,
which is called a body to “abundant in kindness,” its soul; and in Likkutei Torah, Sh’lach, on “I am Havayah
your G-d,” that in the Time to Come, “a day that is entirely long,” a light above the Name Havayah will be re-

vealed. The words of the Amidah’s first blessing, “G-d Most High, Who bestows good kindnesses,” are read

the same way: the Most High is drawn down through kindness.

SECTION 4 - 18-9

Hidden and revealed in Arich Anpin
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And one may further say, on the meaning of “And the number shall be,” etc., along the lines of
what is written elsewhere: that the level of “hidden and revealed” mentioned above, of the covered
and the revealed chasadim (kindnesses) mentioned above, is likewise [found] far, far above, up to
the highest of levels, without end, etc., and even in Adam Kadmon, etc.
Here begins a further reading of “And the number of the children of Israel shall be.” The pair “hidden and
revealed” mentioned above, the covered chasadim (kindnesses) within the Yesod of Imma and the revealed

chasadim below it, recurs at every higher level, even in Adam Kadmon (Primordial Man), the first and high-

est configuration, above all the worlds.
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And see Etz Chaim, Sha’ar Arich Anpin, chapter 1, and the end of chapter 2, in the gloss, and in
Sha’ar Abba ve’Imma, chapter 1: that the Yesod of Atik, which is clothed in Arich Anpin, also ends at
the place of the chest of Arich Anpin, in the manner of the Yesod of Imma at the chest of Z’eir
Anpin, etc.

Etz Chaim, in its gates on Arich Anpin and on Abba and Imma, teaches that the Yesod of Atik, which is

clothed within Arich Anpin, ends at the chest of Arich Anpin, just as the Yesod of Imma, clothed within Z’eir
Anpin, ends at the chest of Z’eir Anpin.
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And this is the meaning of “hidden and revealed” far, far above, in Arich Anpin, in the manner that
itis in Z’eir Anpin, etc.

So in Arich Anpin too there is “hidden and revealed”: what lies above the chest, where the Yesod of Atik is still
enclosed, is hidden, and what lies below it is revealed, as in Z’eir Anpin.
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Now, Z’eir Anpin clothes Arich Anpin, [namely]| its Netzach, Hod and Yesod, as mentioned above;
and the level of the Keser of Z’eir Anpin clothes the part of the Tiferes of Arich Anpin that is be-
neath the partition (parsa), as is written in Mishnas Chassidim, Tractate HaLeidah; that is, below
the chest of Arich Anpin.
Z’eir Anpin clothes the lower Sefiros of Arich Anpin, its Netzach, Hod and Yesod, as said above. Even the
highest part of Z’eir Anpin, its Keser, reaches only the part of Arich Anpin’s Tiferes beneath the parsa (parti-

tion), below its chest, as Mishnas Chassidim, the Kabbalistic work of Rabbi Immanuel Chai Ricchi arranged
in tractates like the Mishnah, writes.
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It follows that the level of the “hidden” of Arich Anpin, that which is above the parsa, where the
Yesod of Atik ends, which is the drawing down of the Infinite Light (Or Ein Sof), the lowest level
within the Emanator, etc., is not drawn down and clothed at all in Z’eir Anpin, and all the more so
not in Nukva.

So the “hidden” part of Arich Anpin, above the parsa, where the Yesod of Atik ends, does not reach Z’eir

Anpin at all, and still less Nukva. That Yesod is the drawing down of the Infinite Light, “the lowest level with-
in the Emanator,” the last level of the Infinite One, the source of all that is emanated.

likuteitorah.com/likkutei-torah/bamidbar/8/ 10
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However, in the Time to Come, when the level of the revealed world (alma de’isgalya) will be elevat-
ed to be at the very rank of the concealed world (alma de’iskasya), so, in the same way, it is to be
understood thus above as well, in Arich Anpin; and consequently, in Z’eir Anpin and Nukva too,
which clothe Arich Anpin, there will be this revelation that is from the level of the very Yesod of
Atik, which is above the parsa that is in Arich Anpin, etc.

In the Future the revealed world will rise to the rank of the concealed world, and so in Arich Anpin too the

hidden part will be disclosed. Then Z’eir Anpin and Nukva, which clothe Arich Anpin, will receive a revela-
tion from the very Yesod of Atik above the parsa.
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And this too is included in the meaning of “And the number of the children of Israel shall be,” etc.,
“which can be neither measured nor counted”: for “before One, what do you count?” (And see the
commentary of the Ramaz on the Zohar, Bereishis, folio 8, in the passage beginning “is prepared
to be.”)

This too is meant by “which can be neither measured nor counted”: counting belongs where there is divi-
sion, but at that level all is one, “before One, what do you count?” The Ramaz’s comment that the text refers
to is on the Zohar (Bereishis, 8a) about the night of Shavuos, when “the bride is prepared to be” joined with
her husband under the canopy the next day, and Rabbi Shimon and his companions stay awake with her in
Torah.
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SECTION 5 - 110

“From your middle downward”: the parsa
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And from all this will also be understood what is written in the discourse beginning “There are sixty
queens,” concerning the explanation of the saying “From your middle upward,” etc., “from your
middle downward”: that “from your middle downward” is what is written, “and from there it
divided.”

This also clarifies the discourse “There are sixty queens” (Song of Songs 6:8), on the Talmud’s story of a
Magian, a believer in two powers, who told Amemar: “from your middle upward” belongs to one god, “from
your middle downward” to another (Sanhedrin 39a). In Likkutei Torah, Shir HaShirim, the Alter Rebbe ex-
plains that the divine life in the lower worlds is so hidden that a heretic could think there are two powers: this
is the realm of “and from there it divided” (Genesis 2:10), where the one river from Eden, still one above,
separates below.

RP1T MR 7unbn n9apnw NIRRT 9N rman RIT Y702 NNTNN IR 9 SRAND 939010 RPN

And it is called “from your middle downward” because the source of the coming into being of
Beriah, Yetzirah and Asiyah is from the level of the Malchus of Atzilus, which receives from [the
part] below the chest of Z’eir Anpin.

The lower half is the source of the worlds Beriah, Yetzirah and Asiyah, which come from the Malchus of
Atzilus, and Malchus receives from below the chest of Z’'eir Anpin.
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And as is written in the Zohar, Bereishis (folio 32b), on the verse “Let there be a firmament in the
midst of the waters”: “There is a membrane in the middle of a person’s innards,” etc.; “and the
curtain shall divide,” etc. And the membrane is the parsa, which begins from the chest on the front
side, as is written in the Mikdash Melech there, in the name of the Otzros Chaim.
The Zohar (Part I, 32b), on “Let there be a firmament in the midst of the waters,” compares the firmament to
the membrane in the middle of a person’s body, which divides upper from lower, and brings “and the cur-
tain shall divide,” the curtain between the Holy and the Holy of Holies. The Mikdash Melech, Rabbi Shalom

Buzaglo’s commentary on the Zohar, citing the Otzros Chaim of Rabbi Chaim Vital, identifies this membrane
with the parsa, which begins at the chest on the front of the body.

likuteitorah.com/likkutei-torah/bamidbar/8/ 12
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(And see Etz Chaim, Sha’ar Abba ve’Imma, chapter 3, on this; and Sha’ar HaNekudim, chapter 2, in
what is written, “And similar to this,” etc.) And the purpose of the parsa was so that Beriah too
would be able to receive its light; and you will understand and grasp from this how there is a parsa
between Atzilus and Beriah. End of quote.

The parenthesis sends the reader to Etz Chaim on the same subject. The quotation that ends here gives the

reason for the parsa: so that Beriah too can receive light, and it shows how a parsa stands between Atzilus

and Beriah.
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However, in the Time to Come, of which it is written, “And the number of the children of Israel shall
be”: [the number,] which is the revealed world, from the chest downward, will be at the level and
rank of the concealed world, which is above the parsa, the level of “and His understanding is be-
yond number”; and if so, the revelation will be below as it is above.

In the Future “the number of the children of Israel,” the revealed world below the chest, will stand at the lev-

el of the concealed world above the parsa, of which it is said “His understanding is beyond number.” Then

the revelation below will be as it is above.

IN ONE'S AVODAH

Make your two hearts one, so that the evil inclination too turns to the love of G-d, and practice charity and
kindness now. This is the sowing from which the Future revelation of “abundant in kindness” grows; and
staying awake on the night of Shavuos draws down the level at which “the night shines like the day.”
QUESTIONS FOR DISCUSSION

1. Why does the Zohar say that day and night exist only “from our side,” and in what two ways does the Alter
Rebbe read that phrase?

2. How does making the good and evil inclinations one below lead to “the left is included in the right” above?

3. Inwhat sense are our charity and kindness a vessel for the revelation of “abundant in kindness,” as a body

is for the soul?

4. Why does the parsa keep the hidden level of Arich Anpin from reaching Z’eir Anpin and Nukva now, and
what will change in the Future?

likuteitorah.com/likkutei-torah/bamidbar/8/ 13
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PARAGRAPH 1

2

VYR IN2

The note points to a further explanation (“od biur”) of this
subject among the Alter Rebbe’s discourses of 5565, vol-
ume 2, page 602.
KEHOT'S NOTE
LR TIY 27N’y 2-770pN R0 IRT

The prophet Hosea foretells the redemption: Yehudah and
Israel will gather together under one head, “for great is the
day of Yizre’el.” Yizre’el, the name of Hosea’s first son, re-
called the defeat in the valley of Yizre’el (1:4-5); here it be-
comes a promise, since the name means “G-d will sow,”
and G-d says He will sow His people for Himself in the
land (2:25). The whole maamar explains this “great day.”
(context: Steinsaltz Tanakh)

Hosea 2:2’2:2 yvin
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oRYP 0P '?11.3 iehghul

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

3

The prophet Zechariah describes the day of the final re-
demption: “And it shall be one day, which shall be known
to Havayah, neither day nor night; and it shall be that at
evening time there shall be light.” Plainly it is a day unlike
any other, whose nature only G-d knows; the Zohar applies
it to the time when Atik Yomin is revealed, and the text
identifies it with Hosea’s “great day.” (context: Steinsaltz
Tanakh)

Zechariah 14:71:77 1101

T 2YTNYY AT APPTRDY 0PURD NP YT N TnNtDd M
IR

And there shall be one day Which shall be known as the

L-RD’S, Not day, and not night; But it shall come to pass,

that at evening time there shall be light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar says that when Atik Yomin is aroused in its
tikkunim, that time is called “one day,” and it “is called
neither day nor night, for there is no day except from our

likuteitorah.com/likkutei-torah/bamidbar/8/

side and no night except from our side.” The whole maa-
mar builds on this statement.

Zohar, Idra Rabba 21:157-23:166-171p:X”2 X237 X7TR{7 7717 100
1702”2

PARAGRAPH 3

5

9% X1 010 NP

Zechariah’s prophecy of the end of days continues: that
day will be “neither day nor night; and it shall be that at
evening time there shall be light,” so the division between
day and night that we know will not hold. Here the verse
describes the Future revelation of Arich Anpin, when even
the evening becomes light. (context: Steinsaltz Tanakh)

Zechariah 14:71:77 1701
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IR

And there shall be one day Which shall be known as the

L-RD’S, Not day, and not night; But it shall come to pass,

that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,700

2PN° 0P 1R
King David tells G-d that no darkness can hide him from
Him: “Even darkness is not dark for You, and the night
shines like the day; darkness and light are alike.” For G-d
night and day are the same; the text uses the words for the
Future, when the difference falls away below as well. (con-
text: Steinsaltz Tanakh)

Psalms 139:1227°:07%p 0°7°1n
:7IRD 12792 PR? 03°D 1777 IR YRS qYnTo)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

7

8
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The discourse on “Know this day” in Parshas
Va’eschanan.
KEHOT'S NOTE

T, IMNRY 2 TpY IR

Moshe tells the people: “And you shall know this day and
return [it] to your heart, that Havayah is Elokim in the
heavens above and on the earth below; there is no other”:
what they know must be taken into the heart. The text
reads “the day” as including night, “your heart” (lev-

14



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 8

10

avecha) as two hearts, and “Havayah is Elokim” as the
union of the two Names. (context: Steinsaltz Tanakh)

Deuteronomy 4:39v”5:*7 0727
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar teaches that one who brings a wrongdoer back
causes the sitra achra to be subdued and the glory of the
Holy One, blessed be He, to rise. Here the phrase stands
for the evil inclination’s return to G-d, which makes the
two hearts one.

Zohar I1, 128b2 ,nop 27mt
KEHOT'S NOTE

.2,19p 2"

Q12 v N

Rava explains that the morning blessing says “Who forms
light and creates darkness” in order “to mention the at-
tribute of day at night and the attribute of night by day,”
and Abaye finds the attribute of day at night in the evening
blessing, “Who rolls away light before darkness and dark-
ness before light.” The Alter Rebbe sees in this practice
the joining of day and night.
Berakhot 11b:5-7"1-11:2 X n1272
RnPwW2 .02 197 N1 19792 09 NTR IR 1D (X3 IR KX
0¥ N7 KPR VTN K92 IR IR KT 02 090 N
WM YN 190 IR P2 IR WK ?A? ndwn 020 ,n77Ra
PR 239m
Raba answered : The purpose is to mention the characteris-
tic of day at night and the characteristic of night in the day.
It is quite right [about mentioning] the characteristic of
night in the day, since we say “Who formest light and creat-
est darkness" ; but where is [the mention of] the characteris-
tic of day at night? Abbai answered : [We say] "Thou rollest
away the light from before the darkness, and the darkness
from before the lights."

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 5

"

12

NP NY ONM2 RPN nvee
“There is no left in this hidden Atika; all is right.” The text
uses it to show that in Arich Anpin there is only kindness,
so day and night do not apply there.
Zohar III, 129ax ,v3p »mt
KEHOT'S NOTE
X ,UD7 W AR LK ,0Ip At

Isaiah foretells the day when G-d heals His people’s
wound: “And the light of the moon shall be like the light of

likuteitorah.com/likkutei-torah/bamidbar/8/
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the sun, and the light of the sun shall be sevenfold, like the
light of the seven days.” The cross-reference is to a dis-
course on this verse about the Future, when the moon,
Nukva, will shine like the sun, Z’eir Anpin. (context:
Steinsaltz Tanakh)
Isaiah 30:26172:°7 117 yw°
NYaY 7RI DONYAT 7007 MEnT IIRY "R IR n;;‘?tl'ﬂk mm
:RB7 N30 YW 0y N3WINK N Wan 013 0o
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

13

14

15
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Zechariah’s prophecy of the day of redemption, “And it
shall be one day, which shall be known to Havayah.” The
Zohar in Parshas Emor applies the verse to Shavuos, the
day the Torah was given.

Zechariah 14:7°1:77> 77701

T 27Y7NYY M APYPTRYY 0ivRD R YT KIT TIORTOY oM
SR

And there shall be one day Which shall be known as the

L-RD’S, Not day, and not night; But it shall come to pass,

that at evening time there shall be light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar says that when the Torah was given, the
Congregation of Israel was crowned with supernal crowns
and is called “one day,” as it is written, “And it shall be one
day.” The Alter Rebbe explains this as the Keser of Arich
Anpin drawn down to Z’eir Anpin on Shavuos.

Zohar, Emor 31:147-32:1557171p:272-1"2p:X”2 711K ,777177 190

The truth is that this offering had the same significance as
the offering brought by the wife of the jealous husband,
which was also of barley, and was to show that the
Community of Israel was not unfaithful to the Holy
King.1The first 9 lines of the Hebrew text do not appear in
our translation. This was brought for seven full weeks, and
then the Holy King came to join the Community of Israel and
the Torah was given to Israel.1The last 47 lines of the
Hebrew text do not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
29K 015 9% O3
King David’s words to G-d, “the night shines like the day,”
for to Him darkness and light are alike. Staying awake on
the night of Shavuos draws down this level, at which night
is like day.
Psalms 139:1227°:0"%p 0°%°1n
:TIRD 712°WND 71°K° 0i%D 717721 Jan Pwno KD qun o3
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

16

17

18

o1 Ao
Hosea’s promise of the gathering of Israel, “For great is
the day of Yizre’el.” The text reads the “great day” as the

revelation of Arich Anpin, and Yizre’el as two words, “yizra
EL” “G-d will sow.”

Hosea 2:2’2:2 yvin
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And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nm

From Chanah’s song of thanks after the birth of Shmuel:
“Havayah, His adversaries shall be shattered...; and He
will give strength to His king.” The text refers to its dis-
course on this verse (Likkutei Torah, Nasso) for the image
of the vessel as a body for the soul. (context: Steinsaltz
Tanakh)

I Samuel 2:107:2 X PXInW
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They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge

the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s words that close the passage of tzitzis: “I am
Havayah your G-d, who brought you out of the land of
Egypt to be your G-d.” The text refers to its discourse on
this verse (Likkutei Torah, Sh’lach) for the same idea.

Numbers 15:41X”1:1°0 927722
D°RPRY? 027 N7 018N PIND DINK PNRYIT WK 02°77K *1 %I
:DOP9R *1 IR

I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

19
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The note sends the reader to the wording (halashon) in

Sefer HaChakirah, folio 61b, on this reference to Etz

Chaim, Sha’ar Arich Anpin; it says no more than that.
KEHOT'S NOTE
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In Sha’ar Arich Anpin, chapter 1, Etz Chaim says that the
Yesod of Atik is clothed within the Tiferes of Arich Anpin
down to the chest, and there it ends. This is the first source
the text gives.
Sefer Etz Chaim 13:2°2:3™ 0>n vy
RIPIT RIT OPRIT MIROZM DRI AN o0 Py pnay mbyn 1179 ...
" PR AMWAZNN 070 % RIT Py peny 5T Rpony owa TR
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qMRT DONP°N2Y 71703 75113 9N D0 1A WA 1M TIRA
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Sefer Etz Chaim (Public Domain)
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In Sha’ar Abba ve’Imma, chapter 1, Etz Chaim recalls that
the Yesod of Atik ends at the place of the chest of Arich
Anpin, so that the chasadim and gevuros it holds all stand
within Arich Anpin from its chest upward.

Sefer Etz Chaim 14:3°3:77° 0>°n 7y
SMM1 IRD DAw NI12p3 *3 IR K712 0D RIT MR 0Nt Y L.
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DPIW PRE QPR 7270 N 2pYea PaAR anam A3 1R o
DIpna meyn v X712 oww "a% X1 QYU M9 01pna Un ROR
w2577 NBNT TI0” RINT TI0° MX°NM DAY 0°307 °2 10197
RIRT TI0° 17 PREI 171°NW 72727 1T 2p3° 1AM Y710 RIAR TI0OD
Dar aoynd ow yIN? NRYY M3 077 PRI RART IO TN 0PYNRY
... RBRT 7077 07 OW PRY 721307 DIpRa 7on?
Sefer Etz Chaim (Public Domain)
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22
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Hosea’s prophecy of redemption: “the number of the chil-
dren of Israel shall be like the sand of the sea, which can
be neither measured nor counted.” Plainly, a people too
many to count; the text reads “neither measured nor
counted” as the Future revelation of the hidden level of
Arich Anpin, which is beyond number. (context: Steinsaltz
Tanakh)

Hosea 2:1°x:"2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Sefer Yetzirah says of the ten Sefiros that their Master is
One without a second, “and before One, what do you
count?” The text uses it for the level that is beyond
number.

Sefer Yetzirah 1:7°1’% 717°%° 100
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
1910 AR 717 AR 21991 23w 17 PRI 0 1TIRY NPNA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The Zohar tells that Rabbi Shimon stayed awake studying
Torah on the night when “the bride is prepared to be”
joined with her husband under the canopy the next day,
the night of Shavuos, and that the companions adorn her
with Torah all that night. The text sends the reader to the
Ramaz’s comment on this passage.

Zohar, Introduction 13:123-14:132-3"5p:3” 1nIpn A0 990
o

Why is this first gate called “the fear of the L-rd”? Because it
is the tree of good and evil. If a man deserves well it is good,
and if he deserves ill it is evil. Hence in that place abides
fear, which is the gateway to all that is good. “Good” and
“understanding” are two gates which are as one.’” R. Jose
said: ‘The term “A good understanding” alludes to the tree
of life which is the knowledge of good without evil. “To all
that do hereafter”: these are ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

26
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The discourse “There are sixty queens” explains the dual-
ist’s “from your middle upward ... downward” (Sanhedrin
39a) by the realm of separation, “and from there it
divided.” At the column the note gives, it explains that the
river, Binah, is still wholly one, and only from there down-
ward, through Malchus clothed in Beriah, Yetzirah and
Asiyah, do separate worlds come about; in the Future the
spring itself, Chochmah, will be revealed below, and it
refers to this explanation of “And the number of the chil-
dren of Israel shall be.”
KEHOT'S NOTE
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In the Song of Songs the beloved says: “There are sixty
queens and eighty concubines, and maidens without num-
ber,” yet “my dove, my perfect one, is one” (6:9). The dis-
course the text refers to (Likkutei Torah, Shir HaShirim)
brings the Sages’ reading of these as the tractates,
baraisos and laws of the Oral Torah. (context: Steinsaltz
Tanakh)
Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°B 0°InYA NioYn TnT 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

XD aben
A Magus told Amemar, “From your middle upward be-
longs to Hormiz, from your middle downward to
Ahormiz,” as if two powers ruled the two halves of a per-
son, and Amemar refuted him. The text uses the phrase
for the realm above the chest and the realm of separation
below it.

Sanhedrin 39a:9-10"-":X ©v”% 117110
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PRYIAR APY PUAW 0D L2 DX PR M LPRIIANT CRnnb
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
X 09 117110
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“A river went out of Eden to water the garden, and from
there it divided and became four heads.” In the discourse
on “There are sixty queens,” Eden is Chochmah and the
river Binah, still wholly one; the text applies “from there it
divided” to the realm below the chest, the source of the
separate worlds.

Genesis 2:10:2 n°wR12
[DPURT YWY M7 TIE? DM 13NK NPYI? 1IN K¥ 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On the second day of Creation G-d said: “Let there be a fir-
mament in the midst of the waters, and let it divide be-
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tween waters and waters.” The Zohar’s comment on this
verse is the source of the image of the membrane.
Genesis 1:6"1:°R N°wKR12
07 07 2 2T ") O TAN2 PR 2 DR TN
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N APtTam
G-d tells Moshe how to set up the Mishkan: “and the cur-
tain shall divide for you between the Holy and the Holy of
Holies.” The Zohar brings it with the image of the mem-
brane; both stand for the parsa.
Exodus 26:33372:1"3 mnw
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And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the
most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Etz Chaim (Sha’ar Abba ve’Imma, chapter 3) teaches that
in the middle of the body of Arich Anpin a parsa divides
the upper half from the lower, like the membrane in a per-
son between the organs of breath and the lower organs,
and that in front it begins right below the chest. This is the
parsa the text describes.
Sefer Etz Chaim 14:3°3:77° 0>°n vy
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Sefer Etz Chaim (Public Domain)
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Hosea’s promise that “the number of the children of
Israel” shall be like the sand of the sea. The text reads “the
number” as the revealed world below the chest, which in
the Future will rise to the level of what is beyond number.
Hosea 2:1°x:’2 yvin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
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them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist praises G-d: “Great is our L-rd and abundant
in power; His understanding is beyond number,” too vast
and deep to be summed up. The text applies it to the con-
cealed world above the parsa, which is beyond number, as
against “the number” of the children of Israel, the re-
vealed world below. (context: Steinsaltz Tanakh)

Psalms 147:5°77:1"1np 0°2°1n
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Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

On “Let there be a firmament,” the Zohar says there is a
membrane in the middle of a person’s innards that divides
above from below, drawing from above and giving below;
so the firmament divides the upper and lower waters, and
it brings “and the curtain shall divide.” The text identifies
this membrane with the parsa.

Zohar, Bereshit 37:361-39:373-X"0w:1"? n°wXI2 M7 190
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When Israel deserted it through performing the ceremony
of circumcision without drawing back the flesh, there was
applied to them the verse, “then the people of the L-rd went
down to the gates” (Ibid.): these are the gates of right-
eousness in which they sat without entering further. Of that
time it is written, “and the children of Israel forsook the
L-rd” (Judges 2, 12), until Deborah came and restored the
proper performance of the ceremony. Hence Deborah
speaks of herself as a “mother in Israel”, to indicate that she
brought ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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