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Explanation of the words on “And the
number of the children of Israel shall be”

The Name Elokim joins mi, the hidden, with eleh, the revealed;
“the stream of Elokim full of water” is the revealed Chasadim
flowing out of concealed Binah, which the mitzvos bring down to
the “earth,” Knesses Yisrael, who cannot yet rise on her own. In
the Time to Come Malchus, G-d’s speech, which now receives
from where number begins, will receive from Chochmah and
Binah themselves, where “to His understanding there is no
number,” and so Israel’s number will be beyond measure and

count.
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THE BIG IDEA

The Name Elokim joins mi, the hidden, with eleh, the revealed; “the stream of
Elokim full of water” is the revealed Chasadim flowing out of concealed Binah,
which the mitzvos bring down to the “earth,” Knesses Yisrael, who cannot yet rise
on her own. In the Time to Come Malchus, G-d’s speech, which now receives from
where number begins, will receive from Chochmah and Binah themselves, where
“to His understanding there is no number,” and so Israel’s number will be beyond

measure and count.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

This maamar explains the preceding discourse on Hosea’s verse. It begins with “the stream (peleg) of
Elokim”: Elokim is made of mi, the hidden, and eleh, the revealed. While the Chasadim stay covered
within the Yesod of Binah, eleh is hidden inside the word; when they flow below the chest of Z’eir
Anpin, eleh splits off as a stream “full of water.” In the soul, contemplation turns a hidden love into felt
love and awe. The mitzvos are that water, the Name Mah, which refines the earth of Ban; they come
from the five Chasadim, and their root is Keser, “the will of all wills,” so they awaken longing in
Knesses Yisrael. The earth is never sated because Malchus descends nightly to refine kelipas nogah,
which cannot be fully refined before the end of days: even Moshe ate neither bread nor manna to re-
ceive the Torah. Now Malchus, G-d’s speech, receives a contracted light, the moon’s diminution. In
the future it will rise, like Moshe’s “heavy mouth,” to receive from Chochmah and Binah themselves,
where there is no number. Through teshuvah, which is Binah, Israel’s number will become beyond

counting.

OUTLINE

1 Mi and eleh: the stream of Elokim 1-2
Elokim joins mi (the hidden) and eleh (the revealed). While the Chasadim are covered within the Yesod of
Binah, eleh stays hidden, like a love hidden in mind and heart; when two Chasadim and two thirds are re-
vealed below the chest of Z’eir Anpin, eleh “splits off” as a stream full of water, the love and awe that con-
templation brings into the heart.

2 The earth and its water 13-5

“You visited the earth and stirred its longing”: the mitzvos are water, the Name Mah, which refines and wa-
ters the earth of Ban, Knesses Yisrael. They come from the five Chasadim, their root is Keser, “the will of all
wills,” clothed in Z’eir Anpin, and so they awaken longing (teshukah) in her.
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3 Why the earth is never sated

16-7

Malchus descends each night into the lower worlds to refine kelipas nogah, and because that refinement

cannot be complete before the end of days she cannot rise alone. Food shows this: even Moshe ate neither
bread nor manna when he went up to receive the Torah. So Malchus, and every soul, needs constant help

from above through the mitzvos.

4 The moon’s diminution and the ascent of speech

18-11

Malchus is G-d’s speech, rooted in Chochmah but now receiving only a contracted light through Z’eir

Anpin. In the future it will rise to receive from the higher Chochmabh itself, as Moshe’s speech stayed with-

in Chochmah; speech will no longer need its outer clothing, will speak of itself (nidberu), and the earth will

stand “above the waters.”

5 A number beyond counting

11213

Number comes from division, which begins below the chest of Z’eir Anpin, where Malchus now receives;
in Binah, “to His understanding there is no number.” When Malchus rises to Chochmah and Binah

through teshuvah, Israel’s number will be beyond count, the Name’s vav-hei will become like yud-hei (yi-

hyeh), and Yehudah and Yisrael will share one head.

KEY CONCEPTS

Mi and eleh 7%%/°n

“Who” and “these,” the two parts of the word Elokim: mi is
the hidden source (Binah), eleh what it brings into revela-
tion (the emotive attributes). “Who created these” de-
scribes the hidden giving rise to the revealed.

Covered and revealed Chasadim / 0°012n17 07701

R Yty

The flows of kindness that Binah brings into Z’eir Anpin.
Above the chest, within the Yesod of Imma, they are cov-
ered; below it they are revealed and “flow like water.”

Mah and Ban 772/ 7"n

Two ways of spelling out the Name Havayah, totaling 45
and 52: Mah is Z’eir Anpin and the level of water, Ban is
Malchus and the level of earth. Mah refines Ban, and Ban
now always needs Mah’s water.

Kelipas nogah 111 n2°%p

The “translucent husk,” the mixture of good and evil from
which physical, permitted things such as food draw their
life. It can be refined and raised to holiness, but not com-
pletely before the end of days.
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The diminution of the moon 11971 V1y°7”

The present state of Malchus, which receives only through
Z’eir Anpin and descends into the lower worlds; in the fu-
ture “the light of the moon shall be like the light of the

”

sun.

The ascent of speech 11277 N7y

Malchus, G-d’s speech, rising to receive from Chochmah
and Binah themselves, so that it no longer needs the outer
clothing of voice and letters, as Moshe’s speech stayed ab-
sorbed in Chochmabh.

“To His understanding there is no number” 1n1120
9901 PR

Binah, where everything is still one and nullified in the
Infinite Light, above division and number; Malchus will
rise there in the future, and on Yom Kippur.
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SECTION 1 11-2

Mi and eleh: the stream of Elokim
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An explanation of the words on “And the number of the children of Israel shall be,” etc. Now, to un-
derstand the root of the concept of “the stream (peleg) of Elokim,” etc.:

This maamar is a biur, an explanation of the preceding discourse in this book, on Hosea’s verse “And the
number of the children of Israel shall be as the sand of the sea.” That discourse (Likkutei Torah, Bamidbar
6:6) said that through “You visited the earth” comes “the stream (peleg) of Elokim,” the Name Elokim divid-

ing into mi and eleh; this one first explains the root of that idea.
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Now, in the word Elokim there are the letters mi [and] eleh, as is known, and as is written in the
Zohar at its beginning on “Who (mi) created these (eleh),” etc.

The Hebrew word Elokim (2°p%X) is made of the letters of two words: mi (°», “who”) and eleh (79X, “these”).
The Zohar at its very beginning builds on this, expounding Isaiah’s call to look up at the stars: “Lift up your
eyes on high and see: Who (mi) created these (eleh)?”
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Now, mi is the level of the hidden, since it stands as a question, “Who is it?”, because it is not

known and revealed below, etc.;

Mi, “who?”, is a question, and one asks a question only about something one does not know. So mi stands
for what is hidden, not known or revealed to those below; the Zohar itself says of mi that it “stands as a

question.”

153 AR 19N D 1PYD MUK DA 92T DY RDR TR I 10K 0 7193 12 RIT 9K
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and eleh is the level of the revealed, for one says “these” only of something that is revealed and vis-

ible to every eye, so that it is possible to say of it “these,” in its presence, etc.

Eleh, “these,” is the word one uses when pointing at something that is present and visible to everyone. So

eleh stands for what is revealed.
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If so, these two words are two opposite concepts: this one hidden and that one revealed. And the
root of the matter is above.

Mi and eleh are therefore opposites, hidden and revealed. The maamar now traces this contrast to its root in
the higher worlds.
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They are the two worlds: the hidden world (alma de’iskasya), which is called mi, and the revealed
world (alma de’isgalya), which is called eleh, etc. And in general, the letters yud-hei of the Name
Havayah are Chochmah and Binah, which are called “the hidden things,” and the letters vav-hei
are the emotive attributes (middos) and speech, which are called “the revealed things.”
Above there are two worlds, a “hidden world” and a “revealed world,” called mi and eleh. In the four letters of
the Name Havayah, the first two, yud and hei, are Chochmah and Binah, the hidden levels of intellect; the
last two, vav and hei, are the emotive attributes and speech (Z’eir Anpin and Malchus), the revealed levels, in

the language of the verse “The hidden things are for Havayah our G-d, and the revealed things are for us.”
Pesach Eliyahu in the Tikkunei Zohar applies that verse to Chochmah and Binah.
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Now, Binah is enclothed in Z’eir Anpin, which is the emotive attributes; and there is the level of the
Chasadim that are covered within the Yesod of Binah, and there is the level of the revealed
Chasadim (as is written in Etz Chaim, Sha’ar 25, and Sha’ar HaOna’ah).

Binah, understanding, enters into Z’eir Anpin, the emotive attributes, the way understanding gives rise to
feeling. It brings with it the Chasadim, the flows of kindness that build those attributes. While they are still
within Binah’s own lowest point (its Yesod), they are “covered”; once they leave it, they are “revealed.”
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And this is the meaning of “the stream (peleg) of Elokim”: that the letters eleh, which indicate reve-
lation, that is, the revealed Chasadim, were divided from the letters mi, which indicate the covered

Chasadim.

Peleg means a stream, and also a division. “The stream of Elokim” is the moment the letters eleh divide off
from the letters mi: the revealed Chasadim separate from the covered ones.
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And this is so that there may be a revelation of the revealed Chasadim; for of this it is said, “Who
created these.” And this level in the soul is the revelation of the intellect (mochin), which is intel-
lectual awe and love (dechilu urechimu).
The division happens so that the Chasadim can be openly revealed, and this is “Who (mi) created these
(eleh)”: the hidden brings forth the revealed. In a person’s soul it is intellect that does not stay within itself

but gives birth to awe and love born of understanding (dechilu urechimu, the Zohar’s Aramaic for awe and
love).
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This is not so when the letters eleh are joined in one word with the letters mi, which is the level of
the Name Elokim: then even the letters of eleh are still in a state of hiddenness and concealment,

like the letters mi; all the more so since the letters eleh come before the letters mi in the word
Elokim.

When eleh and mi are still joined in the single word Elokim, even eleh, the revealed, remains hidden like mi.
He adds that in the word Elokim the letters of eleh even stand first, so they have not yet come out of mi the
way “Who created these” describes.
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That is, when all five Chasadim are still closed and covered within the Yesod of Imma. (And see on
this Etz Chaim, Sha’ar HaOna’ah, chapter 3, and the Arizal’s Likkutei Torah, Parshas Lech Lecha,
on the mitzvah of circumcision.)

This joined state is when all five Chasadim are still closed within the Yesod of Imma (Binah). The parenthesis

points to the Arizal’s Etz Chaim and to his Likkutei Torah on the mitzvah of circumcision, which, as the
paragraph goes on to show, is linked to the uncovering of what is hidden.
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And this level in the soul is what is written in [Sefer Shel] Beinonim, chapter 16: “If the hand of his
intellect and the spirit of his understanding cannot reach to give birth to love of G-d revealed in his
heart,” etc., “only the love hidden in his mind and in the hidden recesses of his heart,” etc.; see
there at length.
In the soul this is the state that Tanya, chapter 16, describes (the first part of Tanya is called Sefer Shel
Beinonim, “the Book of the Intermediates”): a person whose understanding is not strong enough to make

love of G-d felt openly in his heart, yet who still has that love hidden in his mind and in the depths of his
heart. The love is real, but it is concealed, like eleh still inside Elokim.
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But when two Chasadim and two thirds are drawn down to shine in a revealed way in Z’eir Anpin, it
is called “the stream (peleg) of Elokim,” for the letters eleh, which are the level of revelation, have

split off (niflegu) and divided from the two covered Chasadim, which are the level of mi;

The Yesod of Imma ends at the chest of Z’eir Anpin. Below that point two Chasadim and two thirds of the
third are revealed, while two Chasadim and the remaining third, above it, stay covered, as the Kehot note
quotes from the Mitteler Rebbe’s version. That release is “the stream of Elokim”: eleh splits off (niflegu)
from the covered Chasadim, which are mi.
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and then specifically it is “full of water,” for the Chasadim are likened to water, and they descend
from high to low (as is written in Etz Chaim, Sha’ar 25, mentioned above). Nevertheless, the root of
the revelation of eleh is drawn from the concealment of mi.

The Chasadim are compared to water, which flows from high to low, so once released they are a stream “full
of water”; Etz Chaim (Sha’ar 25) calls them “streams of water” that descend first and open the way. Yet even

this revealed flow has its source in the hidden mi.
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And this is “Who (mi) created these (eleh)”: that is, through contemplation with his intellect and

the depth of his understanding, the awe and love are born and drawn forth, revealed in his heart.

This is the sense of “Who created these” in a person: by contemplating with his intellect and the depth of his
understanding (the hidden mi), he brings awe and love to birth, felt openly in his heart (the revealed eleh).
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And see Etz Chaim and the Arizal’s Likkutei Torah there, that at times even the upper third of the
covered Chesed is revealed, and even all five Chasadim, etc.
Etz Chaim and the Arizal’s Likkutei Torah add that sometimes even the upper third of the Chesed that is nor-

mally covered (the third Chesed, in Tiferes, whose upper third lies above the chest) is revealed, and at times
all five Chasadim are.

219 PRP19 990K TANRT 1999 23 (27 17 972) R °D A (Mot awn 317] 1P 002 %3N

And see the commentary of the Ramaz on the Zohar, Parshas Vayera (on folio 98b), regarding
“Once he was circumcised, everything was revealed,” etc.
The Zohar on Parshas Vayera quotes Rabbi Abba: before Avraham was circumcised he was “closed,” and
once he was circumcised “everything was revealed,” and the Shechinah rested on him. The Alter Rebbe

points to the commentary of the Ramaz, Rabbi Moshe Zacuto, the seventeenth-century Kabbalist, on this
passage, as bearing on the state in which even the covered Chasadim come into the open.
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[And perhaps this is the meaning of “Who (mi) revealed this secret to My children?” The meaning
is: mi, that is, Binah, “revealed to My children,” Netzach and Hod, “this secret,” that is, the
Chasadim that are covered within the Yesod of Imma, which are called “secret” because they are
covered;
The Talmud relates that when Israel said “we will do” before “we will hear,” a heavenly voice asked, “Who re-
vealed to My children this secret, which the ministering angels use?” The Alter Rebbe suggests a Kabbalistic

reading: mi is Binah, “My children” are Netzach and Hod, and “this secret” is the Chasadim hidden in the

Yesod of Imma, called a secret because they are covered.

,2219%30 DR O9YIN DNRYEY 13700 7111 2329 1190 0m)

and “Who revealed this secret to My children” is their emergence from concealment into

revelation.

Read this way, “Who revealed this secret” means that Binah brought the hidden Chasadim out into
revelation.

likuteitorah.com/likkutei-torah/bamidbar/7/ 8
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And see what is written on this in the discourse beginning “When they put ‘we will do’ before ‘we
will hear,”” etc., that the meaning of “this secret” is the revelation of the hidden love that is in
every Jewish soul, etc.; and there it is explained that the meaning of “this secret” is the Yesod of
Abba.] (And see what is written in the discourse beginning “And I was with Him as a nursling
(amon),” on the meaning of “and Your right hand, from within Your bosom, consume.”)
He refers to the discourse on this same Talmudic passage, which explains “this secret” in the soul as the hid-
den love present in every Jew, now revealed, and above as the Yesod of Abba (Chochmah). In the Shavuos
discourse “And I was with Him as a nursling,” later in this book, he reads “Your right hand, from within Your

bosom” as Knesses Yisrael’s plea that G-d’s right hand, His supernal Chesed hidden within the Torah, be
brought out of concealment into revelation as the love in the soul.

SECTION 2 - 13-5

The earth and its water

01D R°AW YNNI N2ARA 21903 117911 0O *°Ma Onw NI YW PP TIR PNTPR D 2
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2. And the meaning of “You visited the earth and stirred its longing (vateshokekeha)” is that
through the mitzvos, which are the level of water, the revelation of love is born in the “earth,”
which is the Congregation of Israel (Knesses Yisrael).
Section 2 turns to the beginning of the same verse, “You visited the earth and stirred its longing
(vateshokekeha).” In its plain sense vateshokekeha means “and watered it,” the earth’s longing being for

rain; the Alter Rebbe hears in it teshukah, longing: through the mitzvos, which are “water,” a revealed love
and longing is born in the “earth,” Knesses Yisrael, the collective source of the souls of Israel.
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The explanation is that corresponding to the four elements, fire, air (ruach), water [and] earth
(afar), are the four Names; and the level of the Name Ban is the level of “earth” (eretz) and dust
(afar).

Kabbalah pairs the four elements with four Names, the four ways of spelling out the letters of the Name

Havayah, called by their numerical values Av (72), Sag (63), Mah (45) and Ban (52). The spelling that adds up
to fifty-two, Ban, is the level of earth and dust; it is associated with Malchus, the receiver.

likuteitorah.com/likkutei-torah/bamidbar/7/ 9
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And the level of water is the level of [the Name] Mah, as is written in Pesach Eliyahu, “the Name
Mah,” etc., “like water that waters the tree,” etc. And this is “the earth is not sated with water”: that

is, the union of Mah and Ban.

The spelling that adds up to forty-five, Mah, is the level of water. Pesach Eliyahu, Eliyahu’s prayer at the
opening of the Tikkunei Zohar, calls it “the path of Atzilus” that waters the tree, “like water that waters the
tree.” So “the earth is not sated with water” describes the union of Mah and Ban: Malchus always receives
from Z’eir Anpin and never has enough.
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Now, it is known that Mah is what refines (birur) Ban, for “by Chochmah they are refined.” And the

matter will be understood from Torah and mitzvos, for “the Torah comes forth from Chochmah.”

Mah (Z’eir Anpin) refines Ban (Malchus): birur is the sorting of what is fit for holiness from what is not.
Refinement comes through Chochmah, wisdom, and since “the Torah comes forth from Chochmah,” the
Torah and its mitzvos show how this works.

2719°277 171y RIW 5109 I WD YR XAy "2 7972 XTI RIT T9IN0 PO mam
Now, the whole Torah is instruction and distinction between impure and pure, fit or unfit, which is
the matter of refinement (birur).

All of the Torah’s rulings teach and distinguish: impure from pure, fit from unfit. Making such distinctions is

exactly what birur, refinement, means.
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However, fit and unfit, guilty and innocent, etc., derive from the attributes Chesed and Gevurah.
That is, Chochmah is enclothed to become the intellect (mochin) of Z’eir Anpin, and through this is
the refinement.

Yet the categories themselves, fit and unfit, guilty and innocent, are expressions of the emotive attributes

Chesed and Gevurah, which permit and restrict. So the Torah’s refinement takes place when Chochmah be-
comes the intellect (mochin) of Z’eir Anpin and works through its attributes.

likuteitorah.com/likkutei-torah/bamidbar/7/ 10
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And this is the concept of the Name Mah, which is in Z’eir Anpin, but [it is there] through the en-
clothing of Chochmah in Z’eir Anpin, for Chochmabh is koach mah, “the power of Mah” (and see the
Zohar, Balak, folio 191b, on “What (mah) is His name,” etc.).

This is why the Name Mah is in Z’eir Anpin: it is there only as Chochmah clothed in it, for the word

Chochmah (7m51) divides into koach mah (7% 13), “the power of Mah,” as the Zohar (3:34a) teaches. The

Zohar on Balak, expounding “What (mah) is His name,” is given for further study.
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And the mitzvos are called “water” because they are from the level of the five Chasadim. For the
248 positive commandments are from the level of the nine Sefiros of Z’eir Anpin: nine times nine is
eighty-one, etc., up to the five Chasadim that bring growth, “like water that waters the tree.”
The mitzvos are “water” because they come from the five Chasadim, which, like water, flow down and make
things grow. The 248 positive commandments correspond to the nine Sefiros of Z’eir Anpin, each including

all nine (eighty-one); the count, abbreviated with “etc.,” continues until, with the five Chasadim, it reaches
248, and these Chasadim make Z’eir Anpin grow “like water that waters the tree.”
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However, although “the Torah comes forth from Chochmah,” this means that it comes forth from
there in a revealed way; but its root is from the level of Keser, for the 613 commandments of the
Torah, together with the seven commandments of the Rabbis, are the 620 pillars of light, and Keser
is the Supreme Will, “the will of all wills” (raava dechol raavin).

The Torah is revealed from Chochmah, but its root is higher, in Keser, the Crown. The 613 Torah command-

ments and the seven rabbinic ones make 620, the numerical value of keser (9n3), matching the “620 pillars
of light” of Keser; and Keser is the Supreme Will, “the will of all wills.”
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And this is the concept of Netzach, Hod and Yesod of Arich Anpin, which are enclothed in Z’eir
Anpin, as is written in Etz Chaim, at the end of Sha’ar 15, that Z’eir Anpin clothes Netzach, Hod and
Yesod of Arich Anpin: that is, the drawing down of “the will of all wills,” which is enclothed in the
mitzvos, which are in the nine Sefiros of Z’eir Anpin, as mentioned above.
Arich Anpin is the configuration of Keser that is the Supreme Will (the outer dimension of Keser, as against
Atik Yomin within it). Its lower attributes, Netzach, Hod and Yesod, are clothed within Z’eir Anpin, as Etz

Chaim explains at the end of Sha’ar 15 (chapter 7, the Kehot note specifies); this is how “the will of all wills”
comes down and is clothed in the mitzvos, which are in the nine Sefiros of Z’eir Anpin.

17197 937 K1Y M2 07 MR 997 03 PPN IOY MZNN Iwyna SPaR NP YY1
213 [Pxaw° noioa) ®”0132 NIXAM AP 1Py 7Y

And this is [the meaning]: that through “You visited the earth,” by the performance of the mitzvos,
through this “and stirred its longing (vateshokekeha)”; because the mitzvos are from the level of
“the will of all wills,” therefore they create the longing (teshukah) and the will in the Congregation
of Israel, etc.
This explains the verse: “You visited (pakadta) the earth” is the performance of the mitzvos, which are called
pikudim, “precepts,” as the preceding discourse notes; through it comes “and stirred its longing

(vateshokekeha).” Because the mitzvos carry the Supreme Will, doing them awakens longing and will in
Knesses Yisrael.

SECTION 3 - 16-7

Why the earth is never sated

TIR"22 R”H2 W7RD 1137 9T RIYI RITW XA NIRTN ORI [0 ow] 7177 QW 2°Y 917°27 15 O3
435 onm 5127p NR 27y

And the power of refinement through the Name Mah, too, is drawn from the radiance of the
Forehead (Mitzcha), which is “the will of all wills,” as is explained elsewhere, in the explanation on
“My offering, My bread.”

The power of the Name Mah to refine has a still higher source: the “Forehead” (Mitzcha), the place in
Kabbalah where the Supreme Will, “the will of all wills,” shines openly. In the discourse on “My offering, My
bread” (Likkutei Torah, Pinchas) the Alter Rebbe explains that the root of Mah is the Forehead, which always
stands for will (“it shall be on his forehead for favor (ratzon)”), and that Mah’s power to refine Ban is drawn
from “the will of all wills,” which is above reason.
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And the explanation of the concept that the “earth,” which is the Congregation of Israel (Knesses
Yisrael), is “not sated with water,” which is the mitzvos, as our Sages, of blessed memory, said,
“And run (ratz) to [do] a light mitzvah,” etc., is that she always needs this drawing down that comes
through the mitzvos, for they will create in her the longing and the supernal will.
Why is the “earth,” Knesses Yisrael, never sated? Because she constantly needs the flow that the mitzvos
bring down, which arouses in her longing and the supernal will. This is why the Sages urge us to “run (ratz)

to a light mitzvah”: each mitzvah adds to that flow, and eretz, “earth,” holds the letters of ratz, “run,” and of
ratzon, “will.”
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The reason is that Malchus of Atzilus, the source of the souls of Israel, is always in a state of ascents
and descents.

Malchus of Atzilus, the root of Jewish souls, does not stay in one place: she is always rising and descending.
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For at night she descends to Beriah, Yetzirah and Asiyah, as it is written, “She rises while it is still
night and gives food,” etc.; and in the morning prayer she ascends into Atzilus (as is explained on
this elsewhere, on “I have come into My garden”).
At night she descends into the lower worlds of Beriah, Yetzirah and Asiyah, as the woman of valor “rises while
it is still night and gives food to her household”: Malchus at night, below, giving life to the lower worlds. In
the morning prayer she rises back into Atzilus; the Alter Rebbe’s explanation of “I have come into My gar-

den” (Likkutei Torah, Shir HaShirim) sets out the cycle: a descent until midnight, an ascent from midnight
through the morning, and from Minchah a gradual descent again.
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And this is the meaning of “Go and diminish yourself”: that she is hidden in Beriah, Yetzirah and
Asiyah. And just as the moon has changes, its light diminishing at the end of each month and grow-
ing again from Rosh Chodesh until the middle of the month, etc., so it is also above, in the level of
Malchus.
The Talmud tells that when the moon complained that two kings cannot use one crown, G-d told it, “Go and
diminish yourself.” Malchus is the moon, and her “diminishing” is her concealment in the lower worlds; just

as the moon wanes at the end of each month and waxes again from Rosh Chodesh, so Malchus descends and
ascends.
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And of this it is said, “So that glory may sing to You and not be silent,” etc., and “But I am prayer”:
to ascend from Beriah, Yetzirah and Asiyah to Atzilus (as is explained on “And I will betroth you to
Me,” concerning “My soul yearns, and even pines, for the courts of Havayah”).
Two verses describe the ascent: “So that glory may sing to You and not be silent,” and “But I am prayer,” for
prayer is how Malchus rises from Beriah, Yetzirah and Asiyah back to Atzilus. The discourse he cites, on

“And I will betroth you to Me” (Likkutei Torah, Bamidbar), ends by explaining that in exile Knesses Yisrael is
“the fallen booth of David,” always rising and falling, and that in the future she will stand without falling.
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Yet even so, because of the greatness of the descent and of the enclothement to refine the kelipas
nogah of Beriah, Yetzirah and Asiyah, she does not have so much strength of her own alone to as-
cend, since the refinements of Ban have not yet been completely refined, and they darken
somewhat;

But Malchus descends so deeply, clothed in the lower worlds to refine kelipas nogah (the “translucent husk,”

the mixture of good and evil that can be raised to holiness), that she cannot rise on her own strength. The re-
finements of Ban are not yet complete, and what remains unrefined darkens her somewhat.
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and therefore she needs help and strength from above, from the Name Mah, so that she will be able

to ascend (and this is the meaning of “Come, my beloved, to greet the bride,” etc.).

So she needs help from above, from Mah, Z’eir Anpin, the “groom.” This is the meaning of “Come, my
beloved, to greet the bride,” from the Friday-night hymn Lecha Dodi: the groom comes toward the bride.
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And this will be better understood [from] below: this is why it is impossible for the souls of Israel to
be aroused, raising mayin nukvin (feminine waters), of themselves, and there must be “You visited

the earth and stirred its longing (vateshokekeha).”

The same thing is easier to see below, in human souls. They cannot awaken themselves to “raise mayin
nukvin (feminine waters),” the arousal from below that draws a response from above, entirely on their own;

they need “You visited the earth and stirred its longing,” an awakening that comes from above.
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This is because man is nourished by physical foods, which are from kelipas nogah; and although a
person refines them by his eating, nevertheless the refinement is not yet entirely complete, and of
necessity a little of the impurity of kelipas nogah remains [and see Tanya, chapter 8];

The reason is that people live on physical food, which draws its life from kelipas nogah. Eating with the right

intention refines the food, but not completely: a trace of its impurity remains in the person. Tanya, chapter
8, discusses food from kelipas nogah.
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and therefore the food coarsens the person who eats it, drawing his soul down to be drawn after the
physicality of the world. And even the tzaddik, who in his eating intends only for the sake of
Heaven, and eats only “to satisfy his soul,” which is the Shechinah (as is written in the Zohar,
Parshas Vayechi, folio 240, end of side a),

So food makes a person coarser and pulls his soul toward the physical world. This holds even for a tzaddik

who eats only for the sake of Heaven, “to satisfy his soul” in the words of Proverbs, which the Zohar (Vayechi,
240a) reads as satisfying the Shechinah, “the place called the soul of David.”
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nevertheless, since the time has not yet come for kelipas nogah to leave its filth and impurity en-
tirely and ascend to holiness, until the time of “the end of days” (ketz hayamin) (as is written in [Se-
fer Shel] Beinonim, chapter 37), therefore of necessity the food coarsens somewhat, etc.

Even such a tzaddik is affected, because kelipas nogah will not be fully cleansed and raised to holiness until

“the end of days” (ketz hayamin, from the last verse of Daniel), as Tanya, chapter 37, explains. Until then re-

finement cannot be total, and food always coarsens a little.
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And know: for who is greater for us than Moshe Rabbeinu, peace be upon him, who knew perfectly
the intention of the supernal unions (yichudim) in eating?

The proof is Moshe Rabbeinu: no one knew better than he the Kabbalistic intentions (yichudim, “unions” of
supernal levels) one can have in eating. The Mitteler Rebbe’s version of this discourse, quoted in the Kehot
note, sharpens the question: Moshe surely knew those intentions so well that his food caused no conceal-
ment at all, so why did he not eat bread?

TR *RPW 13977 DOTPRT 2385 wn 1NN Oy ank *fHaRD SHRAWwS 21pt D31 1R KM K1 197
.(M272 N20M 710 KIMA3 KAPKTIY) Q29K 219 OND7K *PI1 0ny Iwn

And therefore it is said, “And Aharon and all the elders of Israel came to eat bread with Moshe’s fa-
ther-in-law before G-d”: that is, because Moshe was with them, their eating is called [eating]| “be-

fore G-d” (as is found in the Gemara at the end of Tractate Berachos).

Scripture says that Aharon and the elders came to eat bread with Moshe’s father-in-law, Yisro, “before G-d.”
The Talmud at the end of Berachos asks whether they ate before G-d, when they ate before Moshe, and con-
cludes that sharing a meal with a Torah scholar is like enjoying the radiance of the Shechinah; Moshe’s pres-
ence made their meal one “before G-d.”
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And even so, when he went up to receive the Torah, it is said, “Forty days and forty nights he did

not eat bread.”

Yet when Moshe went up to receive the Torah, he ate no bread for forty days and forty nights.

likuteitorah.com/likkutei-torah/bamidbar/7/ 16



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 7 15 SRIWS 213 9901 5T B7Y 0573777 1IN

QWwan1 7°N0n W MI972 (1 novprl 17K INI0A PORMT NI TR 9UI0 oyun 13°°m
SIRDAY 1A 1PCDRW 1A 791TA D730 2AD [ novvpl 37 S69M2NnNw 1T YA RPW 190 NP
7. BaR R 12 0ON1 NN

This is for the reason mentioned above: because of the materiality and coarseness of the food,
[which is] from kelipas nogah, it must of necessity conceal and coarsen somewhat, since the time
has not come for kelipas nogah to be entirely refined, as mentioned above. And greater than this:
even the manna, on which the ministering angels are nourished, he did not eat.
He did not eat because physical food, coming from kelipas nogabh, still conceals and coarsens a little, since
the time of its complete refinement has not come; the Mitteler Rebbe’s version adds that the Emanator willed

that the worlds still descend, with no ascent until the time of the end. More striking still, he did not eat even
the manna, the food on which the angels are nourished.
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That is because, although the root of the manna is very high, when it must descend and be drawn
down below into Beriah, Yetzirah and Asiyah, it is drawn by way of the outer dimension (chit-
zoniyus) of the vessels and garments of Beriah, Yetzirah and Asiyah, where there is the mixture of
the Tree of Knowledge of good and evil.

The manna’s root is very high, yet to reach this world it must pass through Beriah, Yetzirah and Asiyah by

way of the outer layer of their vessels and garments. There good and evil are mixed, as in the Tree of

Knowledge, so even manna is not perfectly pure by the time it arrives.
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And in relation to receiving the Torah, this too was coarsening, etc. Therefore, although on the part
of Moshe himself there was no obstacle at all to the refinement being done by him completely, as is
fitting, since he is the level of Mah, as it is written, “And we are what (mah),”

Compared with the holiness of receiving the Torah, even manna coarsens. Moshe himself could have refined

it completely, for he is the level of Mah: he and Aharon said of themselves “and we are what (mah),” a phrase
that expresses both his self-nullification and his bond with the Name Mah, the refiner.
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yet the time brought it about: of necessity the food that is from kelipas nogah cannot be refined so
much that it does not conceal at all, until the time of “the end of days,” for then specifically kelipas
nogah will come out of its impurity and filth entirely and ascend to holiness, to become a chariot
for G-d.

What stood in the way was not Moshe but the era. Until “the end of days,” food from kelipas nogah cannot be
refined so fully that it conceals nothing; only then will kelipas nogah leave its impurity entirely and become

a “chariot” for G-d, wholly given over to holiness.
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(And see what is written on this matter in Parshas Yisro, on “And all the people saw,” etc.; and see
what is written on “And Moshe spoke to the heads of the tribes,” concerning “Separation brings to
holiness.”)
The Alter Rebbe refers to two discourses. In Torah Ohr, Yisro (“And all the people saw”), he explains that
food coarsens even a tzaddik, so Moshe ate nothing on the mountain, not even the manna, because the
Torah he came to receive is higher than the angels; in Likkutei Torah, Matos (“And Moshe spoke to the heads

of the tribes”), he explains vows and the saying “Separation brings to holiness”: one who sees that a food
draws him down into physicality separates himself from it.
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And from all this something will be understood [of how it is|] above, regarding the descent of

Malchus into Beriah, Yetzirah and Asiyah to refine kelipas nogah.

What we see in food helps us understand something of Malchus above, who descends into Beriah, Yetzirah
and Asiyah to refine kelipas nogah.
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Since it is not yet possible for the refinement to be complete, to its ultimate end, these are what pre-
vent and hold back the ascent of Malchus, and help and assistance must always come to her from
above. Therefore “the earth is not sated with water,” which is the level of “You visited the earth and
stirred its longing (vateshokekeha),” etc.,

Because that refinement cannot yet reach its final goal, what is not yet refined holds back her ascent, so she

needs constant help from above. This is “the earth is not sated with water,” which is “You visited the earth

and stirred its longing.”
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through “the stream of Elokim is full of water,” for specifically through this she will be able to as-
cend. [And this is what is written, “Saturating its furrows,” etc.; for this level is called yoreh (the
early rain), as is written in the Gemara, the first chapter of Taanis, folio 6, concerning the early rain
and the late rain, that the early rain is to moisten the earth (and see the Ra’aya Mehemna,
Mishpatim, folio 115a).
The help comes through “the stream of Elokim is full of water,” the revealed Chasadim, and only through it
can Malchus rise. The next verse, “Saturating (raveh) its furrows,” fits this: the Talmud explains the name
yoreh, the early rain, as the rain that saturates (marveh) the earth and waters it to the depths, citing that very

verse; he also points to the Ra’aya Mehemna, a section of the Zohar, on Parshas Mishpatim (the print reads
0° vawn, evidently a misprint for Mishpatim).
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And in Likkutei HaShas by the Arizal, of blessed memory, on Tractate Taanis, he explains the verse
“You visited the earth.”]

He adds the Arizal’s notes on the Talmud (Likkutei HaShas) on Tractate Taanis, which explain the verse “You
visited the earth.”
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And likewise this level in man, “the earth is not sated with water”: through the mitzvos, which are
likened to water, as is said, “He sows righteous deeds (tzedakos),” and it is written, “Happy are you
who sow beside all waters,” through this specifically the will and the longing are drawn into the

soul, to be at the level of “earth” (eretz) and of ratzo (running), etc.

The same applies to a person: the “earth” in him is never sated with water. The mitzvos are likened to water
and to seed sown by water, as in the morning blessing “He sows righteous deeds (tzedakos)” and the verse
“Happy are you who sow beside all waters”; through them will and longing are drawn into the soul, so that it
becomes “earth” (eretz), aword that holds the letters of ratzon (will) and ratzo (running).
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And this drawing down must always take place, for although he prayed today with intention (ka-
vanah), nevertheless, since afterwards he eats and drinks and [engages in] other physical things,
therefore he always needs assistance from above to arouse the revelation of will;

This drawing down must happen constantly: even after praying with full intention, a person goes on to eat,
drink and deal with physical things, so he always needs help from above to awaken the revelation of will.
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and that is through the fulfillment of the mitzvos, whose root is from the level of “the will of all

wills,” etc.

That help comes through keeping the mitzvos, whose root is “the will of all wills.”
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The moon’s diminution and the ascent of speech
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3. Now, all this is [the case] now, when there must be “You visited the earth,” for the level of the wa-
ter of the mitzvos, from the level of the Name Mah, is greater in stature than the level of “earth,”

the Name Ban, etc.; and this is also the meaning of the diminution of the moon, mentioned above.

Section 3 places everything said so far in time: it describes the present, when the “earth” must be “visited”
because the “water” of the mitzvos, from the Name Mah, ranks above the “earth,” the Name Ban. This in-

equality is the “diminution of the moon” mentioned above.

T [xap1n poix Ty N [erw] T AT XD 7071390 IR IO 290D [xin avh] 2UYR Dax
TRy RPORM T2N1IR PAPNW px pao mi0) RPED T7°7 VIR YW (o0 pya) 17Y2 WUR XA 1NNIP3
M2 7 e xax] RPN 11907 R 7Y RO

But of the Time to Come it is written, “And the light of the moon shall be like the light of the sun”:
that Z’eir Anpin and Nukva will be equal in stature. This is what is written in Etz Chaim, Sha’ar
Mi'ut HaYareach (the Gate of the Diminution of the Moon), at the end of chapter 1: that she will re-
ceive her lights from Imma herself, not through Z’eir Anpin, like Abba and Imma, etc.;
In the Time to Come, Isaiah says, “the light of the moon shall be like the light of the sun”: Z’eir Anpin (the
sun) and Nukva (the moon) will be equal in stature. Etz Chaim describes the final stage of the moon’s

growth: she will receive her lights from Imma herself, not through Z’eir Anpin, the way Abba and Imma

stand as equals.
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that is, that Z’eir Anpin and Nukva will both receive the flow from the higher Chochmah
(Chochmah Ila’ah) equally (and see what is written on this in the discourse beginning “Speedily...
may there be heard,” etc., “who gladdens the groom with the bride”).

Both Z’eir Anpin and Nukva will then receive the flow directly from the higher Chochmah, in equal measure.

The Alter Rebbe refers to his discourse on the last wedding blessing, which ends “who gladdens the groom
with the bride,” where groom and bride are these two levels.
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The explanation of the matter is this: the Name Ban is the level of Malchus of Atzilus, which is the
level of the supernal speech, as it is written, “Inasmuch as the word of a king is rule,” as, by way of
analogy, with a king of flesh and blood, who governs his kingdom by his speech.

To explain this: Ban is Malchus of Atzilus, which is G-d’s supernal speech. As Koheles says, “the word of a
king is rule”: a human king governs his kingdom by his word, so G-d’s kingship (Malchus) is His speech.

SRR 1A 1T (wmpn naxal PUAARD TR WURYY TM2T QW32 N19DR N2 CP1 DYRD 7Y T
b

And so, by way of analogy, above, the level of Malchus is called by the name “speech.” And see what
is written on this in Iggeres HaKodesh, in the section beginning “To understand words of
understanding.”

Above, too, Malchus is therefore called “speech.” In Iggeres HaKodesh (the fourth part of Tanya), letter 25,

beginning “To understand words of understanding,” the Alter Rebbe explains that G-d’s word is called
Shechinah by the Sages and Malchus by the Kabbalists, because “the word of a king is rule.”
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Now, the root of speech is from Chochmah, and it is called “Abba founded the daughter”; “With
Chochmah He founded the earth” (as is written in Iggeres HaKodesh on “And David made a

name”).

Speech has its root in Chochmah, as in the Zohar’s phrase “Abba (Chochmah) founded the daughter
(Malchus)” and the verse “With Chochmah He founded the earth,” “earth” being Malchus. Iggeres

HaKodesh 5, which opens “And David made a name,’
comes from the hidden depths of intellect, the level called “Abba founded the daughter.”

explains that the forming of the letters of speech
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But the illumination of Chochmah that is drawn down and enclothed in the letters of speech, which
are drawn down and revealed in Beriah, Yetzirah and Asiyah, is only a contracted illumination. And
this is the diminution of the moon: that Malchus is enclothed in the letters of speech that are re-
vealed outwardly, etc.

But the light of Chochmah that reaches the letters of speech as they are revealed in Beriah, Yetzirah and

Asiyah is only a contracted glimmer. That is the moon’s diminution: Malchus is clothed in letters of speech

that go outward.
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But in the Time to Come, when they will be equal in stature, that is, the level of the source of
speech, which is the level of Malchus of Atzilus, will be raised up to receive the flow of the higher
Chochmabh, just as the emotive attributes (middos) receive from Chochmah. This is the level of the
inclusion and ascent of speech in Chochmah.

In the Time to Come, when sun and moon are equal, Malchus of Atzilus, the source of speech, will rise to re-

ceive from the higher Chochmah directly, as the emotive attributes do now. Speech will then be included in

Chochmah and raised up into it.
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This is like what is written of Moshe Rabbeinu, peace be upon him, “For I am heavy of mouth and
heavy of tongue.” That is: because he was from the level of the essence of the higher Chochmah,
his power of speech could not descend and be enclothed in the outer dimension (chitzoniyus) so
much; rather, the power of speech was included and elevated in the essence of Chochmah, etc.
Moshe told G-d, “For I am heavy of mouth and heavy of tongue.” The Alter Rebbe explains that Moshe’s soul
came from the very essence of the higher Chochmah, so his power of speech could not descend fully into
outward expression; it stayed absorbed in Chochmah and was raised up into it. In Likkutei Torah,

Va’eschanan, he says the same: Moshe stood above Malchus, the level of speech, and could not lower himself
into it.
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So, by way of analogy, above, there is the ascent of Nukva, the supernal speech, to receive from
Chochmah and Binah themselves.

Above, this corresponds to the ascent of Nukva, the supernal speech, to receive from Chochmah and Binah
themselves. The Kehot note suggests that this also means receiving without Z’eir Anpin in between.
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However, at times there is such a state that is the opposite, and a great deficiency: that is, what is
said of the time of the destruction of the Holy Temple, “I was mute with silence,” etc.

There is also an opposite kind of silence, a great lack: of the time of the Temple’s destruction the verse “I was
mute with silence” is said.
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And this is for the worse: that is, that the revelation of speech is impossible because of the conceal-
ment of the kelipos, “like a ewe (rachel) that is mute before her shearers” (as is explained on this
elsewhere, on “And the light of the moon shall be,” etc.).
That silence is a flaw: the kelipos conceal so much that speech cannot be revealed, “like a ewe (rachel) that is
mute before her shearers.” In Likkutei Torah, Masei, the Alter Rebbe explains that Malchus is called Rachel,

the ewe that lets herself be shorn without resisting, and that speech drawn down into Asiyah, where the keli-

pos conceal, is in exile and “mute.”
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But the level of Moshe’s “heavy of mouth” is the very opposite: because of the revelation of the
higher Chochmah he could not speak. And this is the concept of the ascent of speech, etc.

Moshe’s heaviness of speech is the very opposite: he could not speak because supernal Chochmah was re-

vealed in him. That is the ascent of speech, not its fall.
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(And this is the meaning of “the mute dove” (yonas elem), which is said in praise, and like the mat-
ter of “A word is worth a sela, silence two.” Now, even so, this is not understood: for nevertheless,
according to this there is no speech here at all, so how is it called the ascent of Malchus, which is
the ascent of speech?

So too “the mute dove” in Psalms is said in praise, and the Sages say that if a word is worth a sela, silence is

worth two. But a question arises: if there is no speech at all, how can this be called the ascent of Malchus, of

speech?
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It may be said, according to what is written in Iggeres HaKodesh on “And David made [a name],”
that the letters are in the manner of matter and form, which are called the inner dimension and the
outer dimension, etc.; and the essential level of Malchus, which is called speech, is the inner di-
mension (pnimiyus) of speech, and it is what shines in the higher worlds; only in Asiyah is it drawn
down by being enclothed in the outer dimension of speech, which is the matter and body of the let-
ters, as, by way of analogy, in man, the speech that goes outward.

The answer comes from Iggeres HaKodesh 5, the letter beginning “And David made a name”: letters have

form, their inner dimension (the distinct shape of each sound, which comes from the hidden intellect and

will of the soul), and matter, their outer dimension (the breath and voice that carry them). The essence of

Malchus is the inner dimension of speech, which shines in the higher worlds; only in Asiyah is it clothed in
the outer “body” of the letters, like human speech that goes out through the voice.
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And in the future, when there will be the ascents of the worlds, there will be no need for the en-
clothement in matter and externality, etc.; and this is the ascent of speech. Also, as when two spirits
converse with each other, their conversation and speech is as subtle as our thought;

In the future, when the worlds rise, speech will no longer need that outer clothing, and this is its ascent. The

Talmud’s story of two spirits conversing shows that speech can exist without voice: their speech is as subtle
as our thought.
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and in the same way the concept of the ascent of speech will be understood. And see what is written
in Parshas Noach, in the explanation on “Many waters,” on the meaning of “on the day that she is
spoken for (sheyedubar bah)”: that the speech is not by itself but “bah,” in her, so that it is not
drawn down below, etc.; see there. And this is like the matter written here.

That is how speech can rise without being heard. He refers to the explanation in Parshas Noach on “Many

waters,” on “the day that she is spoken for (sheyedubar bah)”: the speech is “in her” (bah), held within, not
drawn down below.
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And see what is written in the explanation on “These are the journeys,” concerning the Name of
forty-two [letters] of “Ana b’choach gedulas,” seven times six; and this too is along the lines that on
Shabbos there is the ascent of speech.
He also refers to the explanation on “These are the journeys” (Likkutei Torah, Masei), which reads the jour-
neys as an ascent and points to a discourse explaining the Name of forty-two as seven attributes each of six,

like the seven lines of six words of the prayer Ana b’choach. This too, he says, is like the ascent of speech on
Shabbos.
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And see the Zohar, Terumah, folio 137a, on the meaning of “There is no speech and there are no
words” like the other utterances of the world, etc., but rather they are the level of “their voice is not
heard,” and even so “their line has gone out through all the earth”; see there well; and the Zohar,
Bereishis, folio 50b.

The Zohar on Terumah reads Psalms 19, “There is no speech and there are no words,” as a supernal speech

unlike the utterances of this world: “their voice is not heard,” and yet “their line has gone out through all the
earth,” for its flow reaches below. He adds a passage of the Zohar on Bereishis.
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And along these lines it is found in the commentary of the Ramaz on the Zohar, Parshas
Va’eschanan, folio 260b, regarding “Enough for you,” concerning “And he heard the voice speak-
ing to him,” etc.: not through the instruments of speech but in the inner dimension, etc.; it is the
root of speech in its inner dimension, etc.; see there. And perhaps this is the inner configuration
(partzuf) of Malchus.) (And as is explained on this elsewhere, in the explanation of the Zohar’s
statement at the beginning of Parshas Bereishis, “Like a rose,” etc., “so is My beloved,” etc.)

Along the same lines, the Ramaz, on the Zohar’s comment on “Enough for you” in Va’eschanan, explains

“And he heard the voice speaking to him,” the voice Moshe heard in the Tent of Meeting: it spoke not

through the instruments of speech but inwardly, as the root of speech in its inner dimension. The Alter

Rebbe suggests this is the inner partzuf (configuration) of Malchus, and refers to a discourse on the Zohar’s
opening words, “Like a rose among thorns, so is My beloved among the daughters.”
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And elsewhere it is explained in another way: that now speech receives the illumination of the
higher Chochmah only through the supernal emotive attributes, but in the future speech will re-

ceive from the higher Chochmabh itself, not through the attributes, etc.

Elsewhere the ascent of speech is explained differently: now speech receives Chochmah’s light only through
the emotive attributes, but in the future it will receive from the higher Chochmah itself, without them.
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And see what is written on this on “And it shall be, from new moon to new moon,” and see what is
written elsewhere on “Gladden the beloved companions,” on the meaning of “Therefore shall a
man leave his father and his mother,” etc., but through joy, etc.; see there.
That explanation is found in the discourse on “And it shall be, from new moon to new moon” (Likkutei
Torah, V'Zos HaBerachah), which says that on Rosh Chodesh the supernal speech receives from Chochmah

itself rather than through the attributes, and in the Siddur’s discourse on the wedding blessing “Gladden the
beloved companions,” on “Therefore shall a man leave his father and his mother,” which speaks there of joy.
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But nevertheless, when speech itself receives from Chochmah and Binah themselves, this is a
higher level.

Still, he concludes, the explanation given here, in which speech itself receives from Chochmah and Binah
themselves, describes a higher level.
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And elsewhere it is further explained, on the meaning of “Then those who fear Havayah spoke

(nidberu),” that the meaning of nidberu is speech that comes on its own and of itself; that is, the

level of “And My words that I have put in your mouth,” only that “my tongue will echo Your word,”
Malachi says, “Then those who fear Havayah spoke (nidberu) to one another,” and the form nidberu sug-

gests speech that happens of itself, “was spoken.” It is the speech of “My words that I have put in your

mouth,” where a person’s tongue only echoes G-d’s word.
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and that is through the level of self-nullification (bittul) in the study of Torah, as the Maggid said to
the Beis Yosef, “I am the Mishnah that speaks in your mouth,” and in the manner of “The
Shechinah speaks from the throat of Moshe.”
One reaches this through bittul, setting oneself aside, while studying Torah. The heavenly Maggid told Rabbi
Yosef Karo, author of the Beis Yosef, “I am the Mishnah that speaks in your mouth,” and it is said that “the
Shechinah speaks from the throat of Moshe”: in Likkutei Torah, Va’eschanan, the Alter Rebbe explains that

Moshe, who stood above Malchus, the level of speech, could not lower himself into speech, so the Shechinah
spoke from his throat.
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And along these lines one can also explain the meaning and concept of “on the day that she is spo-
ken for (sheyedubar bah),” that this is the level of “Then [they] spoke (nidberu),” etc. And this is the
meaning of “Who spreads out the earth above the waters”: that the level of the Name Ban, which is
called “earth,” will not need to receive from the Name Mah, which is Z’eir Anpin, called “water,”
etc.

“The day that she is spoken for” can be read the same way, as the self-arising speech of nidberu. And the

verse “Who spreads out the earth above the waters” describes the future, when “earth,” the Name Ban, will

stand above the “water” and no longer need to receive from the Name Mah, Z’eir Anpin.
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And this is “Behold, I create a new thing in the earth: a female shall encompass a male”; and she
will not need water, etc., as is explained elsewhere.
The verse in Jeremiah speaks of “a new thing in the earth: a female shall encompass a male.” In the future
the feminine, Nukva, will surround and rise above the masculine, Z’eir Anpin, and will no longer need his

“water.” The text quotes the verse as “Behold, I create,” while Jeremiah reads “For Havayah has created,” as

the Kehot note points out.
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SECTION 5 - 112-13

A number beyond counting
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4. Now, of this it is said, “And the number of the children of Israel shall be as the sand of the sea,
which can be neither measured nor counted.” For the concept of number applies to something that

is in a state of division and separateness.

Section 4 returns to the maamar’s verse from Hosea, which speaks of a “number” that can be neither mea-
sured nor counted, a seeming contradiction. Counting applies only to things that are divided and separate
from one another.
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And this division derives from the level of the Gevuros. And this is the concept of the division of the
voice and the breath into the twenty-two letters of speech, in the five places of articulation, which is

through the five Gevuros, mem-nun-tzadi-pei-kaf.

Division comes from the Gevuros, the powers of restraint that set limits and distinctions. So the single
breath and voice divide into the twenty-two letters at the five places of articulation in the mouth, through the

five Gevuros associated with the five letters that have final forms, mem, nun, tzadi, pei and kaf.
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And in the same way the mitzvos, too, are in the category of number, because the Torah is drawn

from the level of Gevurah: “From His right hand, a fiery law,” etc.

The mitzvos, too, have a number, 613, because the Torah comes from Gevurah: it was given as “a fiery law,”

and fire is Gevurah.
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Now, it is written, “And to His understanding there is no number.” The meaning is that the essen-
tial coming into being of the division of the levels, to the point that the concept of number applies,

is after the end of the Yesod of Imma,

Psalms says of G-d, “to His understanding (tevunah) there is no number.” The Alter Rebbe explains: the divi-
sion of levels into distinct, countable things begins only where the Yesod of Imma (Binah) ends.
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that is, below the chest of Z’eir Anpin, where the Chasadim and Gevuros are revealed and the
Chasadim divide into three lines, so that the root of the concept of number is there; and from there
Malchus receives, for she begins from the chest downward, etc.

That point is the chest of Z’eir Anpin. Below it the Chasadim and Gevuros are revealed and the Chasadim

spread into the three lines (right, left and center), so number has its root there; and Malchus, which is built
from the chest down, receives from there.
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But “His understanding” is where the Chasadim and Gevuros are covered within the Yesod of
Imma: they are in a state of unity and inclusion, all the Chasadim of the three lines in truly one
unity, within the Yesod of Imma;

“His understanding” is Binah, where the Chasadim and Gevuros are still covered within the Yesod of Imma.
There all the Chasadim of the three lines are truly one.
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and therefore they are in the state of “there is no number,” above the category and level of number,
which applies only to a state of division; whereas above, in the hidden world, they are in a state of
unity, inclusion and self-nullification (bittul) in the Infinite Light (Or Ein Sof), blessed be He, which
is above the division of the levels. And this is “And to His understanding,” specifically, “there is no
number,”

So there they are “without number,” above counting, which applies only to what is divided. In the hidden

world everything is united, included and nullified in the Infinite Light; this is why the verse says “to His un-
derstanding,” specifically, “there is no number.”
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which is the level of the concealed (setim), which is above the level of the revealed (galya) (and see
on this the Arizal’s Likkutei Torah, at the end of Tehillim, on “And to His understanding there is no

number”; and see the Zohar at the end of Parshas Terumabh, folio 171b).

Binah is the concealed (setim) level, above the revealed (galya). The Arizal’s Likkutei Torah on this verse and
the Zohar at the end of Terumah, which applies it to G-d who counts the stars, discuss it further.
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And see what is written in the explanation on “These are the journeys,” which begins “To explain
the concept of the journeys,” on “A fool does not desire understanding,” etc., where it is explained
that there the level of the concealed is the revelation of Atik, etc., and it is called the Tree of Life.

He refers to the explanation on “These are the journeys” (Likkutei Torah, Masei) that opens “To explain the
concept of the journeys,” where he expounds “A fool does not desire understanding”: the “fool,” the forces
outside holiness, can draw nothing from the emotive attributes while they are still included in Binah. There
it is explained that this concealed level is where Atik, the inner level of Keser, is revealed, and that it is called
the Tree of Life.
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And see the commentary of the Ramaz on the Zohar, Parshas Bamidbar, folio 117, on the meaning

of “And the number... shall be,” etc., where it is explained exactly along the lines explained here.

The Ramaz, commenting on the Zohar’s discussion of “And the number... shall be” in Parshas Bamidbar,
explains the verse exactly as here.
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Now, at present Malchus, which is the supernal speech, receives from the level of Z’eir Anpin, that

is, from the chest downward, where the building of Nukva begins;

Now Malchus, the supernal speech, receives from Z’eir Anpin only from the chest downward, where the
“building” of Nukva begins.
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and therefore it is called “the number of the children of Israel,” for from there is the root of the
concept of number (and from there, too, is the root of the coming into being of time, as is written in
the Arizal’s Likkutei Torah, Parshas Bereishis; that is, because time too is a matter of number and
division).

That is why the verse speaks of “the number of the children of Israel”: Malchus, the source of the souls, re-

ceives from the place where number begins. Time comes from there too, as the Arizal teaches, for time is
also measured and divided.
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But in the Time to Come, when Malchus, which is speech, will be raised to receive from the level of
Chochmah and Binah themselves, which is the level of “And to His understanding there is no num-
ber,” then there will be the level of “And the number of the children of Israel shall be,” etc., “which

can be neither measured nor counted.”

In the Time to Come Malchus will rise to receive from Chochmah and Binah themselves, the level of “to His
understanding there is no number.” Then Israel will have a “number” and yet be beyond all measure and

count, just as the verse says.
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That is, even the revealed world, which is now in the category of number, will in the future be at the

level of the concealed and of the hidden world, which is in the category of “there is no number.”

Even the revealed world, which is now counted and divided, will then stand at the level of the hidden world,
which is beyond number.
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And this is through teshuvah (return), which is the level of “Binah is the heart,” and “to His under-
standing there is no number,” etc. (And therefore through this, “and it shall be that in the place
where it is said to them, ‘You are not My people,’ it shall be said to them, ‘Children of the living
G-d’”: the meaning is “in the place” literally, for intentional sins become like merits, as mentioned
above.
This comes through teshuvah, which is Binah, “the heart,” beyond number. That is why, in the very place
where it was said “You are not My people,” they will be called “children of the living G-d”: through teshuvah

intentional sins themselves become merits (Yoma 86b), as the preceding discourse explained (Likkutei
Torah, Bamidbar 6:9).
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And from this the concept of Yom Kippur will also be understood: it is the day of forgiveness be-
cause then is the ascent of Malchus into the level of “to His understanding there is no number.”)

(As iswritten in the Zohar, Parshas Emor, folio 100b and folio 102a, and in other places.)

Yom Kippur, the day of forgiveness, works the same way: on that day Malchus rises to Binah, the level be-
yond number. The Zohar on Emor says that on Yom Kippur the supernal Mother shines into the lower

Mother, two lights shining as one.
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And this is “On that day shall be (yihyeh),” which the Arizal’s Likkutei Torah explains: that the let-
ters of the Name Havayah will in the future be in the form of yihyeh (7°77°), yud-hei twice.

Zechariah says, “On that day Havayah shall be (yihyeh) One.” The Arizal reads the word yihyeh (71°11°), yud-

hei written twice, as the future form of the Name Havayah.
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That is to say: the level of vav-hei, which are Z’eir Anpin and Nukva, will in the Time to Come be
like the level of yud-hei, which are Abba and Imma. And this is exactly the matter mentioned above,

of “And the number... shall be,” etc., “which cannot be counted.”

The second half of the Name, vav-hei (Z’eir Anpin and Nukva), will become like the first half, yud-hei (Abba
and Imma). This is the same idea as the verse about a number “which cannot be counted.”
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For now Malchus, which is the last hei of the Name Havayah, the level of “the word of Havayah,” re-
ceives from the level of vav, which is a drawing down from the yud at its head, what is drawn and
descends from above to below (and see what is written on this in the discourse beginning “And I
return in peace”), like the level of water that descends from high to low;

Now Malchus, the last hei of the Name, “the word of Havayah,” receives through the vav. The vav is the yud
drawn downward, a letter whose head is a yud with a line extending below it, like water flowing from high to
low; the discourse on “And I return in peace” discusses this.
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and it is not the actual essence of the yud, but rather it goes on narrowing and becomes a line
much thinner than the yud itself at its head;

So the vav is not the yud’s essence: it narrows into a line much thinner than the yud at its head.
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and this is the concept of the thinning of the light, as is explained elsewhere on the concept of
“doubled and thinned” (kefila uklisha). And from the level of the vav it is drawn to the level of the
lower hei.

This is the “thinning” of the light, which the opening discourse of Torah Ohr, Chayei Sarah (the place the

Kehot note gives), explains as “doubled and thinned” (kefila uklisha): the yud drawn out into a vav. From the
vav the flow continues to the lower hei, Malchus.
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But the level of yud-hei is not through a drawing down; rather, the yud itself is revealed in the hei,
and it is all one level.

The first two letters relate differently: the hei of yud-hei is not a drawing down from the yud; the yud itself is
revealed in it, so they are a single level.
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(And see the book Ateres Zekeinim on Orach Chaim, section 32, regarding the writing of the first
letter hei of the Name; and see what is written on this in the explanation on “But Havayah your G-d
would not.”)

Ateres Zekeinim, a commentary on the Shulchan Aruch, Orach Chaim, discusses at section 32 how the first
hei of the Name is written. He also refers to his explanation on “But Havayah your G-d would not listen to

Bilaam.”
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However, in the Time to Come the world will be elevated, so that the revealed world will be at the
levels and grades of the hidden world, and Z’eir Anpin and Nukva, the emotive attributes and
speech, will also be at the levels of yud-hei, which are Abba and Imma (along the lines of what is ex-
plained in Etz Chaim, Sha’ar Mi'ut HaYareach, at the end of chapter 1, as mentioned above).

In the Time to Come the world will rise: the revealed world will reach the levels of the hidden world, and Z’eir

Anpin and Nukva, the emotive attributes and speech, will stand at the level of yud-hei, Abba and Imma, as

Etz Chaim says of the moon receiving from Imma herself, cited above.
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And this is also the meaning of “And the children of Yehudah and the children of Israel shall be
gathered together”: that the lower unity (yichuda tata’ah) will also be at the level of the higher unity
(yichuda ila’ah).

This is also the meaning of the next verse in Hosea, “And the children of Yehudah and the children of Israel
shall be gathered together”: the lower unity will reach the level of the higher unity.
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The explanation is that Yehudah is the level of Malchus, “she is in Hod,” and Yisrael is li rosh (“a
head for Me”), that is, the level of Z’eir Anpin from the chest upward, in which the intellect
(mochin) of Abba and Imma shines.

Yehudah is Malchus: the name Yehudah holds the letters of hod and speaks of acknowledgment (hoda’ah),

and Malchus is “in Hod.” Yisrael, whose letters also spell li rosh, “a head for Me,” is Z’eir Anpin above the

chest, where the intellect of Abba and Imma shines.
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And in the future the Sefirah of Malchus will also be at the level of Z’eir Anpin: “the light of the
moon like the light of the sun.” And see what is written on “And Yehudah approached him,” and on

“Yehudah, you,” and on “When you listen to the voice,” etc., “to do what is right in the eyes,” etc.

In the future Malchus will stand at the level of Z’eir Anpin, “the light of the moon like the light of the sun.” In
Torah Ohr, Vayigash, the Alter Rebbe explains that now Yosef (Z’eir Anpin) gives and Yehudah (Malchus)
“approaches” to receive, but in the future Yehudah will rise above Yosef; he also refers to his discourses on
“Yehudah, you” and on “When you listen to the voice... to do what is right in the eyes.”
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And this is “and they shall appoint for themselves one head,” which is the level of Tiferes of Imma,
which will be a crown for both of them equally (and see what is written in Parshas Terumah regard-

ing the concept of the cherubim).

Hosea continues, “and they shall appoint for themselves one head”: Tiferes of Imma will be a single crown

for both Z’eir Anpin and Nukva equally. He refers to his discourse in Parshas Terumah on the cherubim.
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IN ONE'S AVODAH

The maamar draws several lessons. Contemplating G-d with one’s intellect and the depth of one’s under-
standing brings a love and awe hidden in the mind into the open in the heart, as “Who created these.”
Because eating, drinking and physical life after prayer coarsen the soul, a person can never rely on himself
alone: he always needs help from above, which comes through keeping the mitzvos, rooted in “the will of all
wills,” and so one should run even to a light mitzvah. Teshuvah reaches Binah, beyond all number, and
turns sins into merits; and self-nullification in Torah study lets speech come of itself, as “the Shechinah
speaks from the throat of Moshe.”

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that the letters eleh are still hidden while they stand inside the word Elokim,
and what corresponds to this in a person’s love of G-d?

2. If eating with holy intention refines food, why did Moshe, who knew those intentions perfectly, eat nothing
for forty days, not even the manna?

3. How can Moshe’s “heavy mouth” be an ascent of speech rather than a lack of it, and how does it differ
from the silence “I was mute with silence”?

4. Why is number tied to division and Gevurah, and how can Israel’s number become “beyond measure and

count”?

5. What does teshuvah have in common with Binah and with Yom Kippur, according to the maamar?
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PARAGRAPH 1
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The note says this volume holds the Mitteler Rebbe’s ver-
sion of this discourse, and that its opening there was edit-
ed in the Tzemach Tzedek’s own handwriting, as the list of
the 5565 maamarim records.
KEHOT'S NOTE
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David praises G-d who cares for the land: “You visited the
earth and watered it... the stream of G-d (peleg Elokim) is
full of water,” the rain that fills its channels. The maamar
reads Elokim here as the Name, and peleg both as a
stream and as a division; it sets out to explain the root of
“the stream of Elokim” and later the whole verse.

Psalms 65:10:7770 0°7°1n

PN 173
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 0°%nn

PN ama

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2 L,R N1

PR K200 27y

Isaiah calls on Israel: “Lift up your eyes on high and see:
Who created these?”, the stars that G-d brings out by
number. The Zohar reads mi and eleh in this verse as two
levels, the hidden and the revealed. (context: Steinsaltz
Tanakh)

Isaiah 40:26175:n \1°yw°
KEHOT'S NOTE
A3, 0y

9N N2 0

At the start of the Zohar, Rabbi Elazar expounds “Who cre-
ated these”: mi is the hidden level that “stands as a ques-
tion,” and eleh is what it brings into revelation; together

likuteitorah.com/likkutei-torah/bamidbar/7/

they form the Name Elokim. The Alter Rebbe builds his
whole opening on this passage.

Zohar, Introduction 2:4-4:1227>:7-"7:2 INTPN 771 190

IN THE BEGINNING. R. Eleazar opened his discourse with
the text: Lift up your eyes on high and see: who hath created
these? (Is. 40, 26). ‘“Lift up your eyes on high”: to which
place? To that place to which all eyes are turned, to wit,
Petah ‘Enaim (“eye-opener”). By doing so, you will know
that it is the mysterious Ancient One, whose essence can be
sought, but not found, that created these: to wit, Mi (Who?),
the same who is called “from (Heb. mi) the extremity of
heaven on ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
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This derush of Etz Chaim, on the Chasadim and Gevuros,
describes how the Yesod of Imma inside Z’eir Anpin
reaches to the chest and how the Chasadim, likened to
streams of water, descend from it. The Alter Rebbe cites it
for the covered and revealed Chasadim and for their de-
scent “from high to low.”
Sefer Etz Chaim 25:7°1:71”2 0>n vy
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Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X790
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“The stream of G-d is full of water.” The paragraph reads
peleg as the division of eleh from mi, and the “water” as
the revealed Chasadim.

Psalms 65:10":7170 0°2°71n
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PN

Thou hast remembered the earth, and watered her, greatly

enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note on these words sends the reader to the Tzemach
Tzedek’s Derech Mitzvosecha, 157b, on the letters that in-
dicate the revealed and the covered Chasadim.
KEHOT'S NOTE
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Tanya teaches that even when a person’s understanding
cannot produce a felt love of G-d, the love can still be
present, hidden in his mind and the depths of his heart,
and it is enough to move him to serve. The Alter Rebbe
uses it as the soul’s parallel to eleh still hidden inside
Elokim.

Tanya, Likkutei Amarim 16:3’2:10 02K *01p°2 ;WK P20 ,X°10
TR DX DAY ,0°332°22 NTI2¥2 T 990 ¥R 9078 L1 By o
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Kehot Publication Society (CC-BY-NC)
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On “And G-d appeared to him,” the Zohar says that before
Avraham was circumcised he was closed, and once he was
circumcised everything was revealed and the Shechinah
rested on him. The text cites it, with the Ramaz’s commen-
tary, for a state in which even the covered Chasadim are
revealed.

Zohar, Vayera 1:13-147">-3"X X7 ,77111 71920

AND THERE APPEARED UNTO HIM. R. Abba said: ‘Before
Abraham was circumcised he was, as it were, covered over,
but as soon as he was circumcised he became completely
exposed to the influence of the Shekinah, which thereupon
rested on him in full and perfect measure. The words “as he
sat in the tent door” picture the supernal world hovering
over this lower world. When is this? “In the heat of the day”,
that is, at a period when a certain Zaddik (righteous one)
feels a desire to repose therein.
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The Zohar; London, Soncino Press, 1933 (Public Domain)

T e n

When Israel put “we will do” before “we will hear,” a heav-
enly voice asked, “Who revealed to My children this se-
cret, which the ministering angels use?” The Alter Rebbe

reads mi as Binah and “this secret” as the hidden

Chasadim brought into revelation.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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This Shavuos discourse opens with the Midrash that reads
amon as a guardian who carries a child (“as a nurse car-
ries the suckling”).
KEHOT'S NOTE
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The Torah speaks: “And I was with Him as a nursling
(amon), and I was His delight day by day.” This is the
opening verse of the discourse the text cites.
Proverbs 8:30°7:'1 “own
:NY~222 1307 NPNn 0P OV DMWYV MR TINK 123K MK
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asaf pleads with G-d in a time of destruction: “Why do You
draw back Your hand, Your right hand? [Draw it] from
within Your bosom and consume [the enemy]!” The dis-
course the text cites reads it as a plea that G-d’s right
hand, His Chesed hidden “within His bosom,” be brought
into the open. (context: Steinsaltz Tanakh)
Psalms 74:11x":7"y 0°2°1n
1122 AR°0 270 AW 9T, UN Moy
Why withdrawest Thou Thy hand, even Thy right hand?
Draw it out of Thy bosom and consume them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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The note sends the reader to the Tzemach Tzedek’s dis-
cussion of this theme in Or HaTorah on Bamidbar.
KEHOT'S NOTE
B Yal7asY) 2-3%70 1”102 IXANI M 7590 0K Y 1-72T102 NIRRT

39



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 7

19 YR MNEa WrRa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPRA™N

20 NIDIRD "PWNRT N2 10 PR ow

In Pesach Eliyahu, Eliyahu’s prayer in the introduction to
the Tikkunei Zohar, the Name spelled to total forty-five is
“the path of Atzilus,” which waters the tree “like water that
waters the tree.” This is the source for Mah as the level of
water.
Tikkunei Zohar 17a:19-22273-1"%:X > 97117 °1pn
RIPPKD *PWRT R°1O . (MDIRT K”1) 10331 131772 RIPRT PPw IR
207 N20 MDY NPY RIT NAR 022197 1127 .1°pw X173 °270K)
RD1IA? RNNAWID AR W21 RITM LIPPA1 RIT2 RIPRD PwRT
L1391 57 1 Pom RIPT 001 1T 0D aY LXER 0% AORT
5tR1 Kv2351 KIMPD1 RWAY 1M NPPARY LKYIRY K™Y DRI
131 PN PRI NPM (PAWYY) 1IVT KNI PRYT PPI9R RYIRD
JPRAM PRYY 1172 NATINY TR LPRDPY 102 RYTIANWRD XY
555 Y757 92 0791 .ORNNY SRDYN IRYTIANYR TR
Constantinople, 1740 (CC-BY-NC)

21 % Yaw KD PN

Agur’s proverb lists things that are never satisfied, among
them “the earth that is not sated with water,” which swal-
lows all the rain it receives. The Alter Rebbe reads it as the
earth of Ban constantly receiving the water of Mah. (con-
text: Steinsaltz Tanakh)

Proverbs 30:161°0:"2 “own
B ﬂj?;g‘N"? wRY 0% nsg;np-x’b 7R 077 93N ’?iN[b‘
The grave; and the barren womb; The earth that is not satis-

fied with water; And the fire that saith not: ‘Enough.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,5 hwn

22 | David praises G-d: “You visited the earth and watered it
(vateshokekeha); You greatly enrich it.” Vateshokekeha
can also be heard as satisfying the earth’s longing, for it
longs for rain; the Alter Rebbe reads it as the longing
(teshukah) that the mitzvos arouse in the “earth,” Knesses
Yisrael. (context: Steinsaltz Tanakh)

Psalms 65:10:77"0 0°%°1n

0237 1°20 07 Ko D°RPK 398 MINWYR NI TRRYA TIRTATRE
MPIN1I

Thou hast remembered the earth, and watered her, greatly

enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/7/
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PARAGRAPH 4

23 17297200 K17 77RT 317° 1am

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
LTI .R7DD R7NIV WY 1Y AR

24 199920K "0n2
The note points to the Rebbe’s own note there on the say-

ing “by Chochmah they are refined.”

Zohar II, 254b2 ;717 27m
KEHOT'S NOTE

LRV DORRNAT 9802 TR P NAYA 373 ARM .2 ,717 2701 AR
797

25 171 172 [nan

The Zohar says that Chochmah rests on Tiferes, “in which
is koach mah,” and that Mah is the Name spelled with
alefs. The Alter Rebbe uses this to show that Mah in Z’eir
Anpin is Chochmah clothed there.

Zohar III, 34ax ,72 »m
KEHOT'S NOTE

M”51 .NDIMNA MNTPRA TN LR LT m

26 NIDIRD "PWNRT N2

Pesach Eliyahu describes the Name Mah as the watering of
the tree, “like water that waters the tree, and it grows
through that watering.” The Alter Rebbe applies it to the
five Chasadim that make Z’eir Anpin grow.
Tikkunei Zohar 17a:19-22273-1"°:X > 9717 °1pN
RIPPRD SPWRT R . (MDIRI K1) 10IY1 NPT RIPRT 1PPw IR
M1207 N20 MY NPY RIT NAR 022197 1129 .1°pw X173 °270K)
RDIA? RNAWID AR WA XITM AYPA1 KITT2 RIPRD PwRT
L7391 57 1 Pom RIPT 001 1T N0D ) LXER 0% AORT
5tR1 Kv2351 KDY RWAY 1M NPPARY LKYIRY K™Y NRID
121 PIN PRI NI (PPAwYY) TTYT RN PRYT PIPR RYIRD
JPRAM PRDY 7172 N3N PR LPRDY 112 RYTIDNWRY LR
555 Y797 92 1791 ORNN ORDYN IRYTIANYR TR
Constantinople, 1740 (CC-BY-NC)

27 TN OTINAY 77N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
278 17w 0775 R

28 TN UTIRY TN

Rabbi Moshe Cordovero records the tradition that Keser
holds 620 pillars of light, the numerical value of keser,
first revealed in Rabbi Nechunia ben HaKanah’s prayer.
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The Alter Rebbe identifies them with the 613 Torah com-

mandments and the seven rabbinic ones.

Pardes Rimmonim 8:5-6"1-"11:’11 0°1717 0712

TOMA RIM 7232 NRTIP 77173 %3 OMIKT2 12 10101 %0 A L.
BERI 0 R DTIRY T RO T2 A9ERI 791TAT ORI 12N
OTIR T3 RIT 1292M OTIRT 12 Y7579 D°Iw 12 TR NIRDN
20 MNWRIT AWDY 77 19 79K 3 PIys 03 B Lamyn 1
773 D°DIYA 7Y 0P 0°RIY MAR UM DWW 07 MWK
7991 12201 191 RI7 MPORRD NWRAT INOTW 19RK 1991 0w
PR TWHIM TR TAD R INDT N0 KW P 2Ny KA
121977 IARY WD %D LIMITR RO 771237 TR0 XIT ARo00 K

.. 70M

Pardes Rimonim (Public Domain)

29 It ak=ai sl

The Sifra DiTzniusa speaks of “the will of wills” revealed

through the prayer of those below. The Alter Rebbe uses

the phrase for Keser, the Supreme Will at the root of
mitzvos.

Zohar 11, 176b2 ,1yp 27mt
KEHOT'S NOTE

the

ST .2, 270 AR

30 | The Zohar on Balak expounds “What is His name, and
what is His son’s name” (Proverbs 30:4). The text refers

the reader there on the concept of mah.

Zohar, Balak 6:122-131x7%p-275p:" p?2 ,7717 7190

but as I am the only son of my mother, give me the cup and I

will bless the Holy King who has brought to my mother’s

house men of worth before whom I can utter powerful dis-

course. Before I say grace, however, I will expound properly

the verse 1 have quoted. The word yikbuku (curse him)

means properly “pronounce distinctly”: that is, they will set

forth his sins distinctly to the holy Mother. We may also

translate, “he who withholds blessings from the Son”, whom

the Father and Mother ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

31 | Kehot’s note points to Ezekiel 22:26 for these words.
Ezekiel 22:26173:273 PXRpim

RRVIT°21 127727 R 50 wIp1°2 "W 197071 *n7in om0 1D
102302 20X 07°3°Y M7PYT TNIN2WHY 1y>TIN KD 1INy’

Her priests have done violence to My law, and have profaned

My holy things; they have put no difference between

the

holy and the common, neither have they taught difference

between the unclean and the clean, and have hid their eyes

from My sabbaths, and I am profaned among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

32 OW A”ya WUl . . RURT OV Py N

Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/bamidbar/7/
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13 DRIW? 712 9901 7P B7Y 021270 IR

PR NTDR

“You visited (pakadta) the earth and watered it
(vateshokekeha).” Here “visited” is the performance of the
mitzvos, called pikudim, and vateshokekeha is the longing

(teshukah) they awaken.

Psalms 65:10™:7770 0°7°1n

12N 1973
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

34

35

36

37

1M 23377 NR 2°Y 1IR3

On this page the discourse explains that this world is the
world of refinement, where the Name Mah refines through
Torah and mitzvos, and that this power of the Name Mah
to refine the Name Ban is drawn from the Supreme Will,
“the will of all wills,” which is above reason.
KEHOT'S NOTE
X ,IY DMID ’n 1Pk

mnAY %337p NN

“My offering, My bread for My fires.” This is the verse of
the discourse to which the text refers for the source of
Mah'’s power to refine.

Numbers 28:2°2:1”5 712713

M) 077 WY R 2129R°NK DFPK NIBK) PXIYY 22N %
A7¥in2 %% PR 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR msnd v N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, T MAR

9P SNk v 0

Ben Azzai says: “Run to a light mitzvah as to a weighty
one, and flee from sin.” The Alter Rebbe uses it to show
that the
mitzvos.

“earth” always needs more “water,” more

Pirkei Avot 4:2°2:7 max mwn
29T T O LAM02D 7R myEP P M LN N 12

51 . MR 1Y 129 NI MIE MER N1 MRy
39,113y

Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
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39

40

41

ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

%% Tya apm

The woman of valor “rises while it is still night and gives

food to her household.” The Alter Rebbe reads it as

Malchus at night, descending into the lower worlds to give

them life.

Proverbs 31:15170:X7% “5wn

SPONYI? P AP A 10m 772 T3 opm

She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R /7]

139 "NR3 D7y

This explanation of “I have come into My garden” sets out
the daily cycle: until midnight is a descent, from midnight
the ascent of the morning begins, and from Minchah the
descent begins again little by little until night, with “She
gives food to her household” as its proof-text.
KEHOT'S NOTE
790K 3,20 wrnw nph

13 N3

“I have come into My garden, My sister, My bride.” This is
the verse of the discourse cited on the nightly descent and
morning ascent of Malchus.
Song of Songs 5:1’X:"1 07w 1Y
WTTDY *Y7 PPN "RP2DY "IN NI 1P nny *1P nX3
:0°TIT 1728 AW 0y 190K 2900y *1 Ny
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YN Cvyn 2oR

The moon asked how two kings could use one crown, and
G-d answered, “Go and diminish yourself.” The Alter
Rebbe identifies the moon with Malchus and its diminish-
ing with her concealment in the lower worlds.

Chullin 60b:2-33-"2:2°0 111

21w DR O°PRPR WY (Y LR NPWRI2) 2°N3 M7 D 13 Nynw
TIRR TOPT TIRAT AR AT IRDT DR 2N 0O91TAT MTIRAT
TR N33 WHnwew 0°Pn Mwd waR YUwal 17apn vek
SNARY PRI YPWaT 1IRR TINR JR%Y DR Cuym vo% b anx
197921 0172 wm 239 1% R SRRy DX LUYRR NAT 927 TPanb
13199 971 717 MR IR ORM RV RAWT 720127 ORR 700 IR

likuteitorah.com/likkutei-torah/bamidbar/7/
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13 DRIW? 712 9901 7P B7Y 021270 IR

192 111 K97 WOR OK NI RAP 777 7INK DO 0O DR 3

... D721 D27 MMIRD 1M (77,8 NPWRI2) 22007 RMDIPN

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE
JA%PN °Ya 2-7170PN 1R 21ARNA IRANI N9 2,0 1IN

n ynb
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.[5] % 010 29N

2177 K'Y 7125 TR jynb

David, thanking G-d for his rescue, says he lives “so that
glory may sing to You and not be silent.” It is cited for the
ascent of Malchus from the lower worlds.

Psalms 30:132:"> 0°%°11n

STTIR DIV 29K N 077 KDY 7320 TR 19n?
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I'will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moDn 2N

David says of his accusers, “In return for my love they op-
pose me, but I am prayer”: his whole being is prayer.
Malchus is identified with prayer, the means by which she
rises back to Atzilus. (context: Steinsaltz Tanakh)

Psalms 109:4"7:0”p 0°%°11n

:PDN °IX1 *NIVY? "NAINNON
In return for my love they are my adversaries; But I am all
prayer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,0p 0°9n

5 TPNWANY 270

The end of that discourse explains that while the Temple is
not standing Knesses Yisrael is called “the fallen booth of
David,” because she rises and falls, and that in the future
she will stand forever without falling; this is why we pray
“sanctify us with Your commandments,” asking for a holi-
ness without interruption.
KEHOT'S NOTE
AL mpe

%% T nwaNY

“And I will betroth you to Me forever.” This is the verse of
the discourse to which the text refers.
Hosea 2:21X75:2 ywii
DRI TONN LIYRD PTE 7 TAYIXY DPIY? *2 AL
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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50

51

52

T MNEAY *wol ks ax 1051

“My soul yearns, and even pines, for the courts of
Havayah.” The cited discourse discusses this verse in con-
nection with the yearning of Malchus to ascend.
Psalms 84:3'2:770 0°2°1n
272K P8 1137 1 *27 1 IR0 W03 1N?2703) 1903
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7P DR

Tanya explains that permitted food draws its life from keli-
pas nogah, and how it is elevated or not by the way it is
eaten. The text refers there for the trace of impurity that
eating leaves.
Tanya, Likkutei Amarim 8:4°7:’n1 0>1%K "0Ip°% ;WX P2 RN
DRy INRMLY 0P INIPIP ,12p0 VIR MIAT PR 19N
KPR .PRTIT TTYY 1331 2R NRmItn PRIy ma 071y nXan2
TR 12°2710 117 9D M 023Yn MIT1 RPY on 10 O
Kehot Publication Society (CC-BY-NC)

DTN NN QWA PORMT 799

The note points to a further discussion there of how food
coarsens the person who eats it.
KEHOT'S NOTE
SPNCY 2-ROP7 RPTTIR P90RR 09Ny 2-7170PN 1”10 0A R

WD YWD . . PN

Shlomo’s proverb: “The tzaddik eats to satisfy his soul, but
the belly of the wicked shall lack”: the righteous eats only
what he needs. The Zohar reads “his soul”
Shechinah. (context: Steinsaltz Tanakh)

as the

Proverbs 13:257173:3” “5wn
0MA WYY 19 W1 YA POK P13
The righteous eateth to the satisfying of his desire; But the

belly of the wicked shall want.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

119,30 %hwn

wo1yawe

The Zohar explains “the tzaddik eats to satisfy his soul” as
giving satisfaction to “the place called the soul of David,”
Malchus, the Shechinah. The Alter Rebbe cites it for the
tzaddik who eats only for the sake of Heaven.
Zohar, Vayechi 62:630-63:641-5"1n:270
X”1270:3”°0

M ,Ama 780

TR YN IANMIYY IARDAN NRAD 1P NINY

Tanya, chapter 37, explains that the final perfection of the
days of Mashiach depends on our mitzvos, which draw the
Infinite Light into things that were under kelipas nogah. It

likuteitorah.com/likkutei-torah/bamidbar/7/
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55

13 DRIW? 712 9901 7P B7Y 021270 IR

is cited for the time when kelipas nogah will leave its im-
purity entirely and rise to holiness.
Tanya, Likkutei Amarim 37:1201K 01p°% ;1wX1 pon X0
BRI
TYITR N2370 M0 PRI MPPIIW NITNT R MPP3Y XM
,PWay A1 NEYp KUY M 093y PW ntma meo o3 Ik - e

,my 'ﬁN;} 702 nn"?y o e IR b fy i 7o) ‘?; XY ,37922 Jﬂ‘?.}ﬂn'lﬂ
,17I0 102D TYI 1Y IRT PRIPN UPING 72 DR T Ti0 Ko

ZIT29n TIY PR DOPPRT KA 03 NYT? ORI AAR” 0097
Kehot Publicat;on Society (CC-B\'('-NC)

BN 3Pt 931 TR RN

When Yisro came to Moshe in the desert, Aharon and all
the elders of Israel came to eat bread with Moshe’s father-
in-law “before G-d.” The text reads it as showing the holi-
ness of a meal at which Moshe was present.

Exodus 18:1227:117 mnw
DRI "IR1 991 1IN K271 2°RPR? 0onan APy nwn 1nn A npn
:0°72R17 °107 MY INNTOY on?aK

And Jethro, Moses’father-in-law, took a burnt-offering and
sacrifices for G-d; and Aaron came, and all the elders of
Israel, to eat bread with Moses’father-in-law before G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, mnw

Rabbi Avin HaLevi derives from this verse that whoever
benefits from a meal at which a Torah scholar is present is
as if he enjoyed the radiance of the Shechinah, for they in
fact ate before Moshe.

Berakhot 64a:7°1:X 770 N1272
,m2in2 "1 03N THPNY TTIYOR M P2 1P I 21 VoK)
10 Xom 21938 DPK *307 71 ,"D°poN] %39 v 1N oy oY
199K YN
R. Abin the Levite also said : Whoever partakes of a meal at
which a disciple of the wise is present is as though he par-
takes of the lustre of the Shekinah; as it is said, "And Aaron
came, and all the elders of Israel, to eat bread with Moses'
father-in-law before G-d" (Exod. xviii. 12). Did they eat be-
fore G-d? Was it not before Moses that they ate?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

boN NP OnY .. 017 B°anR

Moshe was on the mountain “forty days and forty nights;
he did not eat bread.” The Alter Rebbe explains why even
Moshe refrained from food then.
Exodus 34:28n72:7"% minw
X2 0o Doy KD on? AR ooyaax) 0¥ D°YIIR CAtDy owtnn
:0°1270 NPY N*120 *7127 DX NPTy andM Ny
And he was there with the L-RD forty days and forty nights;
he did neither eat bread, nor drink water. And he wrote upon

43



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 7

56

57

the tables the words of the covenant, the ten words.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

YTV 211 ORI K2 ,002 9OR KD 12 TR7 RDD NRN” .10 T mnw
1 RDW TDIND ORTI AW 7Y 1D 293K DOTINCT NAND AV TRD 2102
3PN YA 2-170PN 17110 — "IWDI1 19132 123K TXN 01N N0 DWW

292NNWw 1T POAT RO 110D

The other version gives the reason the time has not come:
the Emanator willed that the descents of the worlds should
still continue, and that they should have no ascent yet until
the time of the end.
KEHOT'S NOTE
om0 K21 MDY NIT° N2 PUTY UIw DURRNAN 30 oW 21an”
RPN Y2 2-170pN B0 — YYR DY TY 1Ty by

N”B 117977 vIY°n YW n°ya wrn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SR Y 2-277Y0 wnn AR
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nann

When the people complained of hunger, Moshe and
Aharon said, “and what (mah) are we, that you complain
against us?” The Alter Rebbe reads mah as the Name Mah,
the level of Moshe.

Exodus 16:771:1" mnw

*D M U0 N7PY 02°NIPRTNN iYnYa ‘n Ti2D7NK oneRT1 P
BRIy

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 mnw

ANRDM INRPILR 7P NXN

Tanya explains that the perfection of the days of Mashiach
depends on our mitzvos now, which draw the Infinite
Light into things that were under kelipas nogah, such as
the parchment of tefillin or charity money, so that their
life-force rises to holiness.

Tanya, Likkutei Amarim 37:120°nK *0p°? ;1wx1 pon XN
270
AYITR 2272 M0 PX7? MPP220 RN wh) mPPaY K
WY A1 NEYop KUY M0 09y PW nvma mPD o3 ik - e
J2 139 NPT MYITR? Mp¥m LANKPM ANKMILY 1Y KXIN
LIy 1IR3 9702 077°RY ¥2In 1T A2 90 k1Y ,17320 mibania
SR TAR2D TY2 1Y IR PRI PYIRT P2 N A T30 Ko
21T%n TIY PR 0PI XA U0 0D NYT? NXIT ARY 120097

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.(2,1m) 79 R°an IR
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2°N17 0¥ 931 7Y 11n° B2

The passage in Torah Ohr gives the same teaching: food
coarsens even a tzaddik who eats to satisfy his soul, and so
Moshe ate nothing for forty days, not even the manna, be-
cause the Torah he came to receive is higher than the an-
gels; the Torah could not be given in Avraham’s time, be-
fore the world’s materiality was refined.
KEHOT'S NOTE
XY R™IN

MYRROWRT DR Twn 927 27y

That discourse opens with the Mishnah “vows are a fence
for separation” and the teaching “separation brings to ho-
liness.” On this page (81c) it explains that food gives life to
man because its source, “the utterance of G-d’s mouth,” is
very high; further on it explains that one who sees that a
food draws him down into physicality separates from it:
“sanctify yourself in what is permitted to you.”
KEHOT'S NOTE
3,82 Mbn e Pk

2% yaw KD PN
“The earth that is not sated with water.” Malchus, and the
soul below, constantly need help from above.
Proverbs 30:161v:°7 “own
737 TIRRTRY WRY 001 AYAR-RD PN O 733 PiRY
The grave; and the barren womb; The earth that is not satis-

fied with water; And the fire that saith not: ‘Enough.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07 NP1 2opoN APn

“The stream of G-d is full of water.” This is the help from
above that lets Malchus ascend.

Psalms 65:10":7170 0°2°71n

DIT 130 07 K2R D7RPX 370 MIIWYR N1 NRPUM TIRTATRE
PN 173

Thou hast remembered the earth, and watered her, greatly

enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M onbn

The next verse of David’s psalm: “Saturate its furrows, set-
tle its ridges, soften it with showers.” Rashi explains that
the furrows are the rows of the plough; the Talmud reads
the verse as describing the early rain.
Psalms 65:11x”:7770 0°2°11n
1130 ATRY NN DI TR N0 AN RD
Watering her ridges abundantly, settling down the furrows
thereof, Thou makest her soft with showers; Thou blessest
the growth thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

M2 M IR MM 10 ,7P0 D 27w LR L0 0°9nn
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66

67

68

69

The Sages explain the name yoreh, the early rain, as the
rain that “saturates (marveh) the earth and waters it to the
depths,” citing “Saturating (raveh) its furrows.” The Alter
Rebbe identifies this rain with the help from above that
“moistens” the earth.

Taanit 6a:2’2:X ") N°yn

bah O’J?EI‘?H ,ﬁl’mi;} U’WD‘? m"!.fltl R I'HVDW —_ ”u'lﬁ_j”’ 7327 10

7Y FRYE IR DX MY NN 93T IR PP vy TemiTs

MMEY M0 DI PTT NM A PEN Y 0NN
A2 TP PR NI TIPY — PP 0K 13777130

William Davidson, Vocalized Aramaic (CC-BY-NC)

T nIynT PUa
The note on this passage of the Talmud about the early
rain sends the reader to the Tzemach Tzedek’s Or
HaTorah on Parshas Ekev, p. 614.
KEHOT'S NOTE
L1090y 2Py NIRRT LRYY

wIPeM 1

The Ra’aya Mehemna on Parshas Mishpatim, speaking of
the letter vav of the Name as the source of help, cites “the
early rain and the late rain in its season” (Deuteronomy
11:14). The text refers there in connection with the early
rain.

Zohar, Mishpatim 6:383-8:393xsw:’n1-3"0w: Q°VOWN ,7117 190

MpTs yan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n373

o°n 93 Y "yt 03w

Isaiah foresees a time of peace: “Happy are you who sow
beside all waters, who send forth the feet of the ox and the
donkey.” The Talmud (Bava Kamma 17a) reads “sowing”
as charity (tzedakah) and “water” as Torah; here the
mitzvos are seed sown by water. (context: Steinsaltz
Tanakh)

Isaiah 32:20°3:27% y1°yw>
1iN0m W77 PTPYn 0Py ¥t 0IMYR
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,27y
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Isaiah foretells that on the day of redemption “the light of
the moon shall be like the light of the sun.” The Alter

likuteitorah.com/likkutei-torah/bamidbar/7/
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Rebbe reads it as the future equality of Z’eir Anpin and
Nukva.
Isaiah 30:26172:°7 117yw°
Nyaw 23IRD 0oNyaw 720 mnd IR 7R0T 99K 13290 om
:RDT IN2R Ym0y 1Y DK °7 WA 0i°2 0on
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,5 0y

NPIN 71907 R*T 97y RPW MRy KRR 1PMmTIN 2apne
Etz Chaim’s Gate of the Diminution of the Moon ends its
first chapter with the moon’s final stage: she receives her
lights from Imma herself, not through Z’eir Anpin, like
Abba and Imma.
Sefer Etz Chaim 36:3°3:1”% 0n vy
qwn 03 272 AwITPR AR°922 RO AR D 273 AR°922 727N
R1Ip7 RAR 0”1 725 XAX P7 K722 9971 PR 1% Rax2 03 1Ion
773131 DIND WN NW> R™MIR %D 707107 PRPY KD A3 X123
R o @RI QW WK DORNVT R7IR 11PN AWYI ARMILT AR°922
AR XY RAR IR 072 7ATR 073 7°%°2 OX 7UY3 WURD RMIRD
Twna 0°010n Ow P IPY 7731 UDNa R1IPR K7 0PN RPT IR I
SR D TwRI 1w RV IPNI IRMID 77782 173191 PR 0K)
... XD R”I 71K 970179 IR 093 wya 03
Sefer Etz Chaim (Public Domain)

m9om oy TN N

The Talmud gives the text of the wedding blessings; the
last ends “Blessed are You... who gladdens the groom with
the bride.” The text refers to a discourse on that blessing.

Ketubot 8a:6"1:X ' 12115
NN M) Y K12 UK 0797 TP RPN 7 AnK Tg

IR MY 02T MR 20X, MI0 A8 A, L1701
AR 2Ip) 1R 9Ip 0% NN TN C1Y3 YRw phR

nnwnn 0WR BNy 0ann nTese Pp ny2 2Py g i
727 Y 107 TRR U7 AN 713,000
William Davidson, Vocalized Aramaic (CC-BY-NC)

NP 91 12T K2

Koheles advises obeying the king, “inasmuch as the word
of a king is rule”: he governs by his word. So Malchus,
kingship, is G-d’s speech.
Ecclesiastes 8:4°7:’n1 n?11p
YRR 270K oM 1I0PY 7707127 WK
Forasmuch as the king’s word hath power; and who may say
unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,nnenp
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74 17392 99K Pane 17T pUANa

This letter explains that “the word of G-d” is called
Shechinah by the Sages and Malchus by the Kabbalists,
because “the word of a king is rule”: a king governs his
kingdom by his speech.
KEHOT'S NOTE
(X ,0%p) M2 ™0

75 NN92 70° NaR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LR, .2 00 R, am) (2,3 .2, R) vron L(2 ,RD 275N) N
.[3]

76 TN 70° "MRon2
“Havayah founded the earth with wisdom.” “Earth” is
Malchus, speech, whose root is Chochmah.

Proverbs 3:19v™:3 “own
1IN 070 1293 YIRTTO? 02N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R

77 ow T Wy
“And David made a name.” This is the opening verse of
the letter in Iggeres HaKodesh that the text cites.

II Samuel 8:133:1 2 Pxnw

PR Y MR MPRTRYA2 0IR-NK INI5Tn 12v2 o M7 YN
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand

men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

78 ow T wYN

This letter of Iggeres HaKodesh, which opens with “And
David made a name,” explains how the letters of speech
come from the hidden depths of intellect and will, and how
Malchus, the last hei of the Name Havayah, has its source
in Chochmah.
Tanya, Iggeres HaKodesh 5:1°X:’1 w7pi N7aR ,X°10
awiy 77 0N R DIWR WITRD T0R2 YR oW MT Y
KRy T3y XD VK TIYRY 231 1937 70 0y 93 MpTH vown
12739007 TIPTS 7T N2 NP 223 KYTR
Kehot Publication Society (CC-BY-NC)
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At the burning bush Moshe pleads that he is unfit to be
G-d’s messenger: “For I am heavy of mouth and heavy of

likuteitorah.com/likkutei-torah/bamidbar/7/
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tongue.” The Alter Rebbe reads it as speech held within
Chochmah.

Exodus 4:10:7 nnw

03 PinAn 03 IR 07737 UOR KD 1R C2 TR R nRn
D8 117 7231 197723 °2 TT2Y72K 7727 ¥ 03 DWYN

And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST MmN

%Y 27 Pap® | . Pt ey

The note says the Hemshech shows that this is so in a
source it cites as “Sha’ar 28” (the note suggests the read-
ing may be “the Siddur, Sha’ar Rosh Chodesh”), and adds
that one may say this also means receiving without Z’eir
Anpin as intermediary.
KEHOT'S NOTE
[ Ay 17702 BPRIR] M2 YW 2PDa 1POW LAWK Y A-277yN XA
WY LRI PPN Py ROW 03 MY 2

YT "NRPN]

David says, “I was mute with silence; I held back even
from good”: he kept silent, though his pain grew. The text
applies it to the silence of the time of the Temple’s de-
struction. (context: Steinsaltz Tanakh)
Psalms 39:3"3:0" 0°9°1n
1393 *3X21 290 TP MO TR
I was dumb with silence; I held my peace, had no comfort;
and my pain was held in check.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,02 07900

1112 220% Prns

Isaiah describes the oppressed servant who suffers in si-
lence, “like a ewe that is mute before her shearers.” The
verse reads “and like a ewe,” with a vav, though Chassidus
often quotes it without; the ewe, rachel, is Malchus si-
lenced in exile.

Isaiah 53:7°t:271 77y
T 107 P31 P2 maw? nips vpTnnpe XYY My XM va
117D N KDY 7K

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R2IM 17RT2 MIPR 57102 2aR L[3] 17712 By OR v L1 ,a e
.3,108 7y0n TapY IR "Hrn5”

46



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 7

83

84
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YI NPANT TN

The note on the words “because of the revelation of the
higher Chochmah” sends the reader to the Tzemach
Tzedek’s Or HaTorah on Shemos, p. 42.
KEHOT'S NOTE
LAY MR N7MR IR

abN nav

The heading of the psalm, “on yonas elem rechokim,”
most likely names a melody; read as “the mute dove,” the
text says it is said in praise. (context: Steinsaltz Tanakh)
Psalms 56:1°X:171 0°2°11n
:N32 D°AY?D INIX TMR2 ORIM TIT? 07PN 07K NI~y Ny’
For the Leader; upon Jonath-elem-rehokim. [A Psalm] of
David; Michtam; when the Philistines took him in Gath. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,110°%0n

yo03 1on
Rav Dimi reports the saying of the Land of Israel: “A word
is worth a sela; silence, two.” It is cited for the higher
worth of silence.
Megillah 18a:11x7:x 1> 7231
>KR7 :970 7933 193 WK AP "MK ,XP923 193 WK AT °27 WY
27 KK "2 .RPINWR — n7137 Kpo ?URPAn AUMT 977 :2n07
P02 — RPIAYR Y902 — PR (RPN MM WK 0T
R. Judah a man of Kefar Gibboraya, and some say, of Kefar
Gibbor Hayil, expounded: What is it that is written, “For You
silence is praise” (Psalms 65:2)? The cure for everything is
silence. When R. Dimi came, he said: In the West they say:
“Aword is worth a sela, silence two selas.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

L3 Ll

N°11%°M1 N°1%12 °Pa 791%Y 9NN N1°N22 17 NMINAY

Iggeres HaKodesh explains that the letters have form and
matter, their inner and outer dimensions: the shape of
each sound comes from the hidden intellect and will,
while the breath and voice are their outer “body.” The
Alter Rebbe uses it to explain how speech can rise without
voice.
Tanya, Iggeres HaKodesh 5:6-7°1-1:"71 w7pn N7aX ,X°IN
D371 °9 ,MP23%°M) M08 K737 ,T1I%) I3 NP2 17 NPNIRT X
MPY NNR NPAD ROT I LWDIT 1IN PoT minTRn X T1IpRY
XIM L I0NINT AN MWINT NP2 YIR LNPNIR 27530 X
VWD PIp Mann WY 3700 KIPT 2200 X LIND1IRON Nen2
k! NIPNIR 270 M ,J'I‘H.:!.j 2”3‘? P'?HJ 12 70KY ,ﬁﬂg.j?g Ngi7
R 22770 KDWY 10 IR pP3°3 13300 YPANR (NIYITT NIRYIN
ﬂpiﬂﬂ Wir)?; X311 ,™12 N'Y?’?E ROR” 1 NiR
Kehot Publication Society (CC-BY-NC)
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The Talmud tells of a pious man who heard two spirits
conversing with each other in a cemetery. The Alter Rebbe
uses it to show that there is speech as subtle as thought.

Berakhot 18b:7-8r1-1:2 17> n1572
MIYN UK 3993 397 91T INIY TR TON3 NYyn KINT 2K

LY "XI2 ,°N73AN :Fle'!;f_'!? R0 7R .ﬁt? it ningonY nimAa
AP TR 70797 K2 MIyID 0 TIANDT NINRD yawn 0Py
R 227 KPX .07 DY np¥mna MR CIRY L7717 PN Annan
M7 MY KD APPY X0 N3P P M nyniv DNy am

-+ PNMRD NYRY 2 ,°0730 ;0731
Do they not [know of the troubles of others]? Lo, there is a
teaching : It once happened that a pious man gave a denar-
ius to a beggar on the New Year's eve in a time of drought.
His wife upbraided him ; so he went and spent the night in
the cemetery. He heard two spirits conversing. One said to
the other, "Come, friend, let us wander in the world and hear
behind the curtain what visitation is to come upon the
world." The other spirit replied, "I cannot, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

3P Y RIRY N7MIR @AW NP2 AR .2 ,0° M072

12 9217°w 01°a

The young bride’s brothers ask, “What shall we do for our
sister on the day that she is spoken for?”, when suitors
come for her. The cited discourse reads bah, “in her,” as
speech held within. (context: Steinsaltz Tanakh)

Song of Songs 8:8°11:’11 0°°wi W
:M2712T° 03°2 NINNRY NYITn A7 PR 0TYY N30 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

[5].1,n e

"yon 9N 27y 1IN

This explanation of the journeys (begun at Masei 3:1, “To
explain the concept of the journeys”) reads them as an as-
cent (“Arise, Havayah”) in which Z’eir Anpin is included
in Imma, and counts their forty-two as six attributes each
including seven; in a parenthesis it points to a later dis-
course, “Behold, regarding the journeys,” where the Name
of forty-two is seven attributes each of six, like the seven
lines of six words of Ana b’choach.
KEHOT'S NOTE
X ,%°y0n ’ n"pY

0927 1PNY IR PR
David says of the heavens that declare G-d’s glory, “There

is no speech and there are no words; their voice is not
heard”: they speak without sound. The Zohar reads it as a
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speech above all audible speech. (context: Steinsaltz

Tanakh)

Psalms 19:4°7:0"> 0°2°11n

:071p YRw 753 07127 PRI MWK

There is no speech, there are no words, neither is their voice

heard.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9 1P NY° PN P02

“Their line has gone out through all the earth”: though
unheard, the heavens’ message reaches everywhere, and

so does this inner speech. (context: Steinsaltz Tanakh)

Psalms 19:5°7:0”> 0°2°71n

:072 PIN"DY wRw' DR P30 MY DN KY TINT 2232
Their line is gone out through all the earth, and their words
to the end of the world. In them hath He set a tent for the

sun,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92 1221

G-d tells Moshe, “Enough for you; do not speak to Me any
more of this matter.” The Ramaz’s comment on the Zohar

here is cited.

Deuteronomy 3:26172:’1 0127

MRINTDR T2 72K M IR V9K yuy K71 Dayn? °2 °n 3y
:717 1272 TIY VPN 12T

But the L-RD was wroth with me for your sakes, and hear-
kened not unto me; and the L-RD said unto me: ‘Let it suf-

fice thee; speak no more unto Me of this matter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

93 %

The Zohar on Va’eschanan expounds “Enough for you.”
The text cites the Ramaz’s commentary on this passage for

the voice that speaks without organs of speech.

Zohar, Vaetchanan 2:9-4:171:"7-0:"2 1aNNRY 717 7800

94 PHN 1271 PIPN NN YR

When Moshe entered the Tent of Meeting, “he heard the
voice speaking to him” from between the cherubim. Rashi
reads middaber, “speaking to itself”: the voice spoke with-
in, and Moshe heard. It is cited for speech in its inner

root.

Numbers 7:89170:"t 12712

Dyn 1R 1270 PIpTNR YRwt1 AR 1377 TYIN PORTOR 1w Kan

$PPR 9277 022791 23 1738 NTYT TIRTPY WK N
And when Moses went into the tent of meeting that He might
speak with him, then he heard the Voice speaking unto him

from above the ark-cover that was upon the ark of the testi-
mony, from between the two cherubim; and He spoke unto

him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to the Tzemach Tzedek’s explanations of
the Zohar for the explanation of the Zohar’s opening pas-
sage, “Like a rose.”
KEHOT'S NOTE
79°RY 1PN °Y 2-37%A9 1R KA

nawIwa

The Zohar opens with “Like a rose among the thorns,” the
rose being Knesses Yisrael. The text refers to an explana-
tion of this opening passage.

Zohar, Introduction 1:1-2:4°7:’2-°R’R 71nTPI 7717 990

1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Sn°Y7 19 M2 MWW

“Like a rose among the thorns, so is My beloved among
the daughters.” The Zohar opens with this verse.

Song of Songs 2:2°2:2 01w "W

:PNI3T 1°3 >y 19 DM 12 MywiYD
As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN 12N NN KR

The note points to the Mitteler Rebbe’s explanations of the
Zohar for the other explanation: that in the future speech
will receive from the higher Chochmabh itself, not through
the emotive attributes.

KEHOT'S NOTE

,00 PNIEN 717 .09 Y MR AR 790K R LD RPTIRD 177K 1R

SRR

WA W STR M 27y

This discourse explains that speech receives from two
sources, at times from the emotive attributes and at times
from intellect; on Rosh Chodesh Knesses Yisrael, the su-
pernal speech, receives from Chochmah itself and not
from Chochmah clothed in the attributes, which is why
Rosh Chodesh is not counted among the six working days.
KEHOT'S NOTE
.79°RY 2790 1% 19728 P
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“And it shall be, from new moon to new moon, and from
Shabbos to Shabbos, all flesh shall come to bow down.”
This is the verse of the discourse cited.
Isaiah 66:23175:170 1°yw”°
ninnwa? A3 X2 in2w2 nAY ST w2 v MM
K 2107
And it shall come to pass, that from one new moon to anoth-
er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

anwn naw 27y

The note says the discourse on the wedding blessing
“Gladden the beloved companions” is found in the Siddur.

KEHOT'S NOTE
ST°0

Q%27 DOY7 nawn Ny

Among the wedding blessings: “Gladden the beloved com-
panions, as You gladdened Your creation in the Garden of
Eden of old.” The text refers to a discourse on this
blessing.

Ketubot 8a:5-6"1-11:X ’r M21n1>
T2 ,07RR 1TY 132 AR Annld ,0°NART 00y npn opw
AWK L0V 790 APPOR 0 IRR PN A9 1NN mawn 0 N

MIIRY 72X ,MTN AT A7 ,72°8 190 100 A 1 X712
D217 NIRINGY AT 21Y2 YRY R0 T 11 (mye oibe
ooann nivazm 9ip AP 9Py 1nn Pip ,amn Him vt ip
Dy 10 mawR 0 oanR M2 00PN AnvRR 09N onpnn

npan
William Davidson, Vocalized Aramaic (CC-BY-NC)

WOR 21Y° 07y
“Therefore shall a man leave his father and his mother

and cleave to his wife.” The cited discourse explains this
verse.

Genesis 2:24773:"1 n°wR12
STOX 27 1T IRYR PIT) IRRTNKY PIRTNN ORI 1970y
Therefore shall a man leave his father and his mother, and

shall cleave unto his wife, and they shall be one flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] .72 ,2 nPwR92

The Zohar explains that this “speech” is a supernal secret,
“not like other sayings of the world.” The text cites it for
speech that has no audible voice.
Zohar, Terumah 16:192-202277-27%p:1”t 71190 ,7717 780
And because this “Word” is not like other words, but is a su-
pernal mystery, Scripture comes back to it and says: “There
is no word (omer) nor speeches, their voices are not heard”
(v. 3). This “word” is a supreme mystery of supernal grades,
where there are no voices nor speech, and which cannot be

likuteitorah.com/likkutei-torah/bamidbar/7/
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understood like the other grades which constitute the mys-
tery of the Faith, and which are voices that can be heard.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Malachi describes the G-d-fearing, who amid the scoffers
“spoke (nidberu) to one another, and Havayah listened
and heard.” The form nidberu is read here as speech that
comes of itself. (context: Steinsaltz Tanakh)

Malachi 3:16170:’3 381

19921 790 202 YR T AWM AYTIR WK N KT 12T W
‘n *2wn N oK o

Then they that feared the L-RD Spoke one with another; and

the L-RD hearkened, and heard, and a book of remem-

brance was written before Him, for them that feared the

L-RD, and that thought upon His name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 %OKRn

9°22 "NRAW WK "aM

In His covenant with those who return, G-d says, “My
words that I have put in your mouth shall not depart from
your mouth.” It describes speech that is G-d’s word in a
person’s mouth.

Isaiah 59:21x”2:0"1171°yW°

93 "IN 13T T7Y WK T 7 T2 DOIN M3 DTN
:DZY™TY) YR T I AP Y R AP R 0 K

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 01 yw

TRARR 1L YN
“My tongue will echo Your word.” The tongue only repeats
what G-d says.
Psalms 119:17227yp:0™p 0°2°1n
PR TRISNTE0 73 AR iYE YA
Let my tongue sing of Thy word; For all Thy commandments
are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the record of the words of the heavenly Maggid to
Rabbi Yosef Karo; the note gives the place where the
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109

Maggid says, “I am the Mishnah that speaks in your
mouth.”
KEHOT'S NOTE
.OW 77232 (WX ) RIAPM D OMIWOn TR

N92371 "W

There the Alter Rebbe explains that Moshe, who attained
Binah, was above Malchus of Atzilus, the level of speech,
and so was “heavy of mouth,” unable to lower himself into
speech; rather, the Shechinah spoke from his throat.
KEHOT'S NOTE
.[3] .37 (7 ,%) 1annRI2 PrE

PARAGRAPH 11
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“On the day that she is spoken for.” Read here as the
speech of nidberu, speech that comes of itself.
Song of Songs 8:8'1:’11 0*°wi W
:M27127°Y 03°2 MINNRY NYITR A7 PR 07TYY 130 17 Ning
We have a little sister, And she hath no breasts; What shall

we do for our sister In the day when she shall be spoken for?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2o By PN Yo

The psalm of thanks “for His kindness is forever” praises
G-d “who spreads out the earth above the waters.” The
earth (Ban) above the water (Mah) shows that in the future
Malchus will not need to receive from Z’eir Anpin.

Psalms 136:6"1:17%p 0°2°1n

3700 021¥7 23 DRPY YN yR?
To Him that spread forth the earth above the waters, For His
mercy endureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,09p °9nn

AW X912 %27

Jeremiah calls the wavering daughter of Israel to return:
“For Havayah has created a new thing in the earth: a fe-
male shall encompass a male,” Israel turning to G-d of her
own accord. The maamar reads it as the feminine,
Malchus, surrounding and rising above Z’eir Anpin. (con-
text: Steinsaltz Tanakh) (Kehot: Jeremiah 31:21)
Jeremiah 31:22279:R72 70
33900 N33 YIN2 WA N K172 NI N7 PRRONA "NRTTY
923
How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the

earth: Awoman shall court a man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] 19 X127 N5 oW RO ,XD om0
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After his rebuke, Hosea prophesies that in the redemption
“the number of the children of Israel shall be as the sand
of the sea, which can be neither measured nor counted.”
This is the verse of the previous discourse, which this one
explains. (context: Steinsaltz Tanakh)

Hosea 2:1°x:72 ywin

DipN2 177 799 K2 KD WK 077 PinD PRI 12 Ap0n 1
P7PK °33 077 TR DOX "RYKY D7 TN

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 WX 2RMm

In his blessing before his death, Moshe describes the giv-
ing of the Torah: “from His right hand, a fiery law for
them.” The fire of the Torah shows that it is drawn from
Gevurah.

Deuteronomy 33:2’2:3”% 0°727

NI ANNY TIND I PRI in7 YR M K2 230N T KM
:in% N7 WK inm vTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,35 0737

PARAGRAPH 13
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The psalmist praises G-d who counts the stars: “Great is
our L-rd and abundant in power; to His understanding
there is no number.” The Alter Rebbe reads “His under-
standing” as Binah, above number.
Psalms 147:5°77:1"1np 0°2°1n
7907 PR iNNAN? 197371 11HTX 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.11,1p 0°%nn

2807 X WNNaANYY

At the end of Terumah the Zohar says that as the stars of
heaven cannot be counted except by G-d, so of Him it is
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written, “to His understanding there is no number.” The
text refers there for further study.

Zohar, Terumah 86:832-8407"nn-2"2nn:1"2 @190 ,7717 7190
Note, however, that in other psalms he says, “Great is
TETRAGRAMMATON” (Ps. 145, 3), but here he says, “great
is our L-rd” (adonenu). Why is this? It is because when he
says “Great is TETRAGRAMMATON, and greatly to be
praised”, he is referring to the highest grade, while here it is
of a lower grade that he speaks: “great is our L-rd”, which is
parallel to “the L-rd (adon) of the whole earth” (Joshua 3,
13). What does it say in the preceding verse? “He counts the
number of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

17 27y R”YPT 712170 270 9112 1

The note quotes the Tzemach Tzedek’s commentary on
Tehillim: the difference between “Great is Havayah and
highly praised” and “Great is our L-rd” is that “Great is
our L-rd” refers to Malchus, called Ado-nai, the flow into
Beriah, Yetzirah and Asiyah, while “Great is Havayah”
refers to Z’eir Anpin, what shines in Atzilus.
KEHOT'S NOTE
JPNTR D1 P[990 0 21Ta a2 ,nn oobnn] m o pos P2 wiann”
LRPT 9y ORP T D172 PI0DY C3TR RAPAT P DY ORP IR 2173 00 RN
PRAY 7D 1370 0 91T Y7923 1wRaT I 1PNTR PITA 00 B
KD *Y IR 71 — "MPURRa

118 5900 P10M NP

Shlomo’s proverb: “A fool does not desire understanding,
but only the revealing of his heart,” airing his own views.
The cited discourse reads “understanding” (tevunah) as
the attributes still hidden in Binah, from which the forces
outside holiness draw nothing. (context: Steinsaltz
Tanakh)

Proverbs 18:2°2:1> "own
:127 niPanNn27OX *3 112032 2703 YEMUKY
A fool hath no delight in understanding, But only that his

heart may lay itself bare.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .2,m obwn

19 N2°% 1302
In Pesach Eliyahu: “Binah is the heart, and with it the

heart understands.” Teshuvah, which comes from the
heart, is therefore Binah.
Tikkunei Zohar 17a:17-19v”°-172:X 1> 97171 *1pn
TOR By .Pan 257 121 R2D 7302 %R 12wnn R a0 Rmn
.Ma%1 N5 PR PPy N5 A°PPR Y MIAnoam* 2°nD 1N
R”1) 9BNT RNDPIP 1KY LAOINR DOWRID TR MNRE 7700
IR WRT RP IR RP TP IR 1OR* . (09AN nan K97 RNapp
X3 .(IDIRY R”I) MDY MPITI RIPRT PPY AR LMPRNR

PW R 290K RI9ORD OPwRT
Constantinople, 1740 (CC-BY-NC)
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“And it shall be that in the place where it is said to them,
‘You are not My people,’ it shall be said to them, ‘Children
of the living G-d.”” The Alter Rebbe reads “in the place” lit-
erally: teshuvah transforms the sins themselves.

Hosea 2:1°x:2 ywin

Dipna 1371 1987 XY T2RY WK 030 2iN3 PR3 180n M
272X 732 077 MR DAX "BYRY D7 TRTITR

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

121 0°91221 017 171y 272 12%° 7T

The note points to the Tzemach Tzedek’s discourses for
Yom Kippur in Or HaTorah for more on Yom Kippur as the
ascent of Malchus.
KEHOT'S NOTE
TOPIYR Y 02119317 0179 0°WIT NPMIR IR

122 0912251 01°

The Zohar on Emor says that on Yom Kippur, when Israel
return in complete teshuvah, the supernal Mother shines
for the moon, and “two lights shine as one.” The text cites
it for Malchus rising to Binah on Yom Kippur.

Zohar, Emor 38:202-40:2261757:"1-277:117% 7InK 1717 790

123 0°912251 01°

The Zohar explains the plural name “Yom HaKippurim”:
on this day two lights shine together, the supernal Mother
shining for the lower Mother.

Zohar, Emor 40:244-2522717-7"137:2 71K ,1717 190

124 0 X1 212

Zechariah foresees the end of days: “Havayah shall be
King over all the earth; on that day Havayah shall be (yi-
hyeh) One and His Name One.” The word yihyeh is read as
the future form of the Name.
Zechariah 14:9°'0:7” 71>t
ST Y TN T KITT 0P2 YIRGTPRTRY Ton n
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,70t

125 217w nawn

Yaakov’s vow: “and I return in peace to my father’s
house.” This is the verse of the discourse cited.

Genesis 28:21x72:M1”) N°wKR12

:0°PPRY 77’1 1771 728 N°279K 0iPY "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
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129

130

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”1R2 w”nd

The note identifies “elsewhere” as the opening of Torah
Ohr on Chayei Sarah, which explains the two kinds of flow,
“doubled and thinned”: “thinned” is the yud drawn out
into a vav, while “doubled” is the hei repeated, as in the
cave of Machpelah.
KEHOT'S NOTE
.[3] .w”n 2™ R™MN2

PR’ AR KDY

Moshe recalls that “Havayah your G-d would not listen to
Bilaam” and turned his curse into a blessing. This is the
verse of the explanation cited.
Deuteronomy 23:61:172 0°127
77R0NK A7 ROK N DI 0Y7ITR YU RO N AIKTK?)
RPN T 737K 22 13737
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

171 57227 77I7° %22 182p1

Hosea’s prophecy continues: “the children of Yehudah

and the children of Israel shall be gathered together,” the

two kingdoms reunited. The Alter Rebbe reads it as the
lower unity reaching the higher.

Hosea 2:2°2:°2 yvin

TR A2Y1 TR WK D7 WYY 1IN DXIWIN ATl a3ap)

PRYIP 03 9173 %0 YIRT

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M AIND 11200 NN

“The light of the moon shall be like the light of the sun.”
Malchus will reach the level of Z’eir Anpin.

Isaiah 30:26775:% 11°yw°

:RDY? IN20 MY VY 1IWNR A WA 02 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse explains that now Yosef (Z’eir Anpin) gives
and Yehudah (Malchus) receives: “And Yehudah ap-

likuteitorah.com/likkutei-torah/bamidbar/7/
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proached him” is the lower world drawing near to the
higher to receive its flow.
KEHOT'S NOTE
ARTINN 1°3Y RIT AT PWRW 18PN Y 770pN 07103 RN LK, T RMIN
POR WA I MKW I . L. RPIT TOYRD T0nPR RIT ARTIAN 1A
S0 P12 2237 M7 ORI RITW AT N2 A9YNN wAw D i
.OW R™N2 IRNIW 70 ON ey

T PR WA

When Yosef threatens to keep Binyamin, “Yehudah ap-
proached him” to plead. This is the verse of the Torah Ohr
discourse cited.
Genesis 44:1817:77 N*wR12
PN I 32 127 978 KIIIT FIN °2 TR AT PN U
:7¥199 7103 3 7T2¥2 7OX I
Then Judah came near unto him, and said: ‘Oh my lord, let
thy servant, I pray thee, speak a word in my lord’s ears, and
let not thine anger burn against thy servant; for thou art
even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 77970 27N

This discourse, which opens Torah Ohr on Vayechi, ex-
plains that Yehudah is named for “This time I will thank
(odeh)”: the acknowledgment (hoda’ah) of all the souls of
Israel.
Nehemiah 11:171°:x” 7°1n1
P23 MPBN? NTINY NPANT WX A0N"12 121712 KD™M713 1730
:(N07) [1N7]712 593712 yImw1a RT29) 10K "awn
and Mattaniah the son of Mica, the son of Zabdi, the son of
Asaph, who was the chief to begin the thanksgiving in
prayer, and Bakbukiah, the second among his brethren; and
Abda the son of Shammua, the son of Galal, the son of
Jeduthun.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge (yoducha) you,” a play on his name,
which speaks of acknowledgment. This is the verse of the
Torah Ohr discourse cited.
Genesis 49:81:0"1 N"wR12
73K 712 97 MDY PR ATYI T POK PP ANK A7
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“When you listen to the voice of Havayah your G-d... to do
what is right in the eyes of Havayah your G-d.” This is the
verse of the discourse cited.

Deuteronomy 13:19v°:3° 0°127

O TEN 22X WK PRIZNTEITNN MY PPRYR 1 P2 yawn 3
SPPPR N 0¥ Y0 NiwY?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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