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“And the number of the children of
Israel shall be as the sand of the sea...”

The soul, called “earth,” yearns endlessly for G-d. Now it
depends on the “water” of the mitzvos and the “spirit” of the
Torah drawn from above, but in the Time to Come its own fiery
longing, the arousal from below, will rise higher than any
influence from above, and through teshuvah the counted
“number” of the mitzvos will become a number “which cannot

be counted.”
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THE BIG IDEA

The soul, called “earth,” yearns endlessly for G-d. Now it depends on the “water” of
the mitzvos and the “spirit” of the Torah drawn from above, but in the Time to
Come its own fiery longing, the arousal from below, will rise higher than any influ-
ence from above, and through teshuvah the counted “number” of the mitzvos will

become a number “which cannot be counted.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Hosea 2:1 together with Ecclesiastes 3:11 (Koheles), “He has set the world in their
heart.” Man is a small world: the four elements of the world are in his soul, and by rectifying them he
rectifies the world. The source of the souls is Knesses Yisrael, G-d’s Malchus, called “earth” because it
is the lowest level, where a separate people exists, and because eretz suggests ratzo and ratzon, run-
ning and will. The earth is never sated with “water,” the influence from above. Below, the body and the
world conceal (olam from he’elem), so G-d “visits” the earth through the mitzvos, upper waters that
awaken a matching love, and through prayer, which brings hidden love and awe to birth and “divides”
Elokim into Mi and Eleh. The Torah, “the spirit of Havayah,” is higher still. Now the influence from
above surpasses the ascent from below; in the future the arousal from below will rise of itself: earth
above water, the female encompassing the male. The mitzvos given in number will become uncount-
able through teshuvah, which is above hishtalshelus, and the very place of “not My people” will be
called “children of the living G-d.”

OUTLINE

1 Man as a small world; Malchus is “earth” Mm-5

The four elements of the world are in man’s soul. The souls come from Malchus, the lowest level, called
“earth,” which runs and yearns toward G-d and is never sated with the “water” of influence from above; the
soul below, contemplating G-d, burns with the same thirst.

2 Visiting the earth: mitzvos, prayer and Torah fle-8

Because the body and the world conceal, G-d “visits” the earth through the mitzvos, upper waters from
Atzilus, and through prayer, in which hidden love and awe are born and Elokim “divides” into Mi and Eleh.
The Torah, the “spirit” that rests on one who speaks its words, is higher than “water.”
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3 The Time to Come: the uncountable number

19-13

Now the influence from above is higher, but in the future the arousal from below will rise of itself. The

mitzvos, given in number, become uncountable through teshuvah, which is above hishtalshelus; “not My

people” become “children of the living G-d,” and Yehudah and Israel are gathered under one head on the

great “day of Yizre’el.”

KEY CONCEPTS

Earth (Malchus) 7%

G-d’s Malchus and the souls that come from it: the lowest
level, where a separate people can exist, and therefore full
of running (ratzo) and will (ratzon) toward G-d.

Water o°n

The influence from above, chiefly the mitzvos, “upper wa-
ters” from Atzilus, which awaken a matching love in the
soul, “as water reflects face to face.”

Spirit (ruach) m"

The drawing down through Torah study, the “speaking
spirit”; it is higher than “water” and rests upon a person
from above.

The stream (division) of Elokim 0°p%x 175

The division of the Name Elokim into Mi and Eleh: the re-
vealed world coming out of concealment, love and awe re-
vealed in the heart.
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The four elements N1710°°7

Fire, air, water and earth in the soul, which correspond to
the four letters of Havayah and to the higher and lower
unities.

Arousal from below xnn?7 xnNI19YNN

The soul’s own longing. Now it depends on the arousal
from above; in the Time to Come it will be greater than it
in its own right.

Teshuvah 721wn

Return to G-d from the depth of the heart, which comes
from above number and hishtalshelus; it makes the count-
ed mitzvos uncountable and turns “not My people” into
“children of the living G-d.”
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SECTION 1 - 11-5

Man as a small world; Malchus is “earth”
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“And the number of the children of Israel shall be as the sand of the sea, which can be neither mea-
sured nor counted; and it shall be that in the place where it is said to them, ‘You are not My people,’
it shall be said to them, ‘Children of the living G-d.’”
The maamar opens with Hosea 2:1, the first verse of the haftarah of Parshas Bamidbar. In Hosea it comes
right after G-d had the prophet name his son Lo-ammi, “Not My people” (Hosea 1:9), and it promises that
this same people will be beyond counting and will be called “children of the living G-d.” The maamar will ex-

plain each phrase: a “number” that cannot be counted, and “in the place” where they were called “not My
people.”
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Now, man is a small world, as it is written in Avos deRabbi Nosson, chapter 31. And just as in the
world there are four elements, fire, air (ruach), water and earth, so in the soul of man there are four

elements.

The Sages teach that man is a “small world”: Avos deRabbi Nosson (chapter 31) lists how everything G-d cre-
ated in His world He also created in man. The Alter Rebbe applies this to the four elements of which, as the
Rambam describes (Yesodei HaTorah 3:10), everything beneath the heavens is made: just as the world has
fire, air, water and earth, the human soul has four corresponding elements. In Torah Ohr, Mikeitz, he ex-
plains them at length: the soul’s fire dwells in the heart, as its thirst for G-d, and its water in the brain, as

wisdom.
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(And see Etz Chaim, Sha’ar 41, chapter 3, that the four elements are the four letters of [the Name]
Havayah; and so it is written in Me’orei Or, letter Dalet, section 24, and that they are also the four
worlds, Atzilus, Beriah, Yetzirah and Asiyah.)

The parenthesis adds that in the Arizal’s Etz Chaim the four elements correspond to the four letters of the
Name Havayah, and that Me’orei Or, a Kabbalistic work arranged by the letters of the alphabet, says the same
and links them also to the four worlds of Atzilus, Beriah, Yetzirah and Asiyah. The maamar uses this corre-
spondence later, when it pairs the soul’s elements with the letters of Havayah.
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And as it is written, “He has also set the world in their heart, so that man will not find the work that
G-d has done from beginning to end” (in Koheles, chapter 3, [verse] 11). That is, He has set the

world in the heart of human beings,

Koheles (King Shlomo) says that G-d “set ha’olam in their heart”; plainly, He gave people a concern with the
world, though they cannot fathom His work from beginning to end. The Alter Rebbe first reads it literally: the
world itself has been placed within the heart of man. Later the maamar also reads the word, written 0%y11, as
“concealment” (he’elem), and near its end it explains the puzzling “so that man will not find...”.
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that is, its four elements. And the whole world depends on man: when he rectifies his four elements,
by this he rectifies the entire world, all of it.

What is placed in man’s heart is the world’s four elements, so the state of the world depends on him. When a
person rectifies the four elements within himself, he thereby rectifies the entire world.
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(And see the Zohar, Parshas Mikeitz, folio 195b.) To understand this, and also to understand the
meaning of the verse “so that man will not find,” etc.:

The Zohar on Parshas Mikeitz expounds this same verse: the world and its deeds follow the will of man’s
heart. The Alter Rebbe now sets out to explain how this works, and what the end of the verse means.
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Now, the source of the souls is the Congregation of Israel (Knesses Yisrael), [which] is called by the
name “earth,” as it is written, “and the earth is My footstool.” This is the level of His Malchus (sov-
ereignty), may He be blessed, which is the source and life-force of all the worlds.
The explanation begins from the source of the souls, Knesses Yisrael, the collective root of all Jewish souls,
which Scripture calls “earth” (“and the earth is My footstool”). This is G-d’s Malchus (sovereignty), the

source and life-force of all the worlds; the next paragraphs explain why creation comes specifically from
Malchus and why it is called “earth.”
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As it is written, “Your kingship is a kingship of all worlds.” For of the Infinite One (Ein Sof), blessed
be He, in His own self and glory, as it were, it is said, “You are wise, but not with a known wisdom,”
and “No thought can grasp Him at all”; and the worlds could not have come into being as some-
thing from nothing from this level;

The verse “Your kingship is a kingship of all worlds” shows that the worlds come from G-d’s kingship. Of G-d

as He is in Himself, the Tikkunei Zohar says “You are wise, but not with a known wisdom” and “No thought

can grasp Him at all”; from that level nothing separate could come into being as “something from nothing.”
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rather, He is alone, as before the world was created. Only, [the fact] that the worlds live and endure,
having come into being from nothing into something,
At the level of His own being G-d is alone, exactly as before the world was created, with nothing existing be-

side Him. That the worlds nonetheless live and endure as created beings is due to a particular attribute,
named in the next part.
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is through the level of His Malchus, may He be blessed, for there is no king without a people: for
there to be a people, at the level of something separate, comes from the level of “king.” This is not
so with His other attributes, may He be blessed, such as “wise, but not,” etc., for [there] He is alone,

the same before the world was created as after it was created.

That attribute is Malchus, kingship, because “there is no king without a people,” and a people is by defini-
tion separate from the king; Rabbeinu Bachya (on Genesis 38:30) uses the same saying to explain why on
Rosh Hashanah, the day the world was created, we call G-d “the holy King.” With G-d’s other attributes, such
as His wisdom, nothing separate is required, and He remains alone both before and after the creation of the
world.
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Now, the level of His Malchus, may He be blessed, is the lowest level and degree, [serving] to give
life and to bring into being from nothing into something. It is the level of the revealed world (alma

de’isgalya), and is called the world of speech,

Malchus is the lowest of G-d’s attributes, and its role is to give life to the created worlds and bring them into
being from nothing. It is called “the revealed world” and “the world of speech,” because, like speech, it
brings outward what was hidden.
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for “the word of a king is dominion”: the king’s rule is through his speech, which is what is seen

and revealed to another. Thought, by contrast, is hidden.

Koheles says “the word of a king is dominion”: a king rules through his spoken word, which others can hear
and obey. Thought stays hidden within the thinker and cannot direct others, so Malchus is linked with
speech.
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And dibbur (speech) is from the same root as “yadber amim” (He shall govern peoples), for
through speech he leads. Therefore the level of His Malchus, may He be blessed, is called by the
name “earth,” for it is the lowest level, [needed] for there to be a people.

The Alter Rebbe connects dibbur (speech) with yadber in “yadber amim,” understood as governing peoples:

a king leads through speech. Malchus is called “earth” because, like the earth at the bottom of creation, it is

the lowest level, the one at which a “people” separate from the King can exist.
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(See what is written in Parshas Mikeitz, in the discourse beginning “The matter of Chanukah,” [on]
“like this lowly earth,” etc.; and see what is written in the discourse beginning “After Havayah your
G-d shall you walk,” on the meaning and concept that creation is from nothing into something, that
is, from a level that is as nothing and naught; see there.)
Two cross-references. In the Chanukah discourse in Torah Ohr, Mikeitz, the Alter Rebbe explains that G-d’s
kingship is called “earth,” like this lowly earth, because it descended from its place of glory so that He be
called King. In Likkutei Torah, Re’eh, on “After Havayah your G-d shall you walk,” he explains that creation

is “from nothing” because the worlds come not from G-d’s essence but from His Malchus, a mere radiance
that is “as nothing” before Him.
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And from it the souls are drawn, as our Sages, of blessed memory, said in the Mishnah, at the end
of chapter 14 of [Tractate] Shabbos: “Rabbi Shimon says: All Israel,” etc. And it is written, “And you
shall be to Me a kingdom (mamleches) of priests.” (And mamleches is a transitive verb form; that is
to say, they draw down the level of His Malchus, may He be blessed, in revelation below, by accept-
ing upon themselves the yoke of the kingship of Heaven.)
From Malchus the souls are drawn, as the Mishnah’s teaching that “all Israel are children of kings” shows,
and as the verse calling Israel “a kingdom of priests” shows. The parenthesis reads mamleches as an active
form, “making king”: by accepting the yoke of Heaven’s kingship, Jews bring G-d’s kingship into open reve-
lation below. The Kehot note observes that this parenthesis is already found in old manuscripts, so it may be
the Alter Rebbe’s own; the Zohar on Tzav likewise reads mamleches as the priests “making her reign.”
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And in Me’orei Or, letter Mem, section 62, [it] explains [that] “a kingdom of priests” is the Malchus
of Abba and Imma. (And see the Zohar, Part III, Parshas Tzav, folio 34b, [and] Kedoshim, [folio] 81a;

and in [Midrash] Rabbah, Pekudei, chapter 51, [folio] 163b, Mishpatim, chapter 30, [folio] 146c,
[and] Ki Sisa, at the beginning of chapter 45, [folio] 159b.)

Me’orei Or explains “a kingdom of priests” as the Malchus of Abba and Imma, the kingship aspect of the
higher configurations of Chochmah and Binah. The parenthesis lists passages in the Zohar and in Midrash
Rabbah that also discuss this verse.
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For they are from the level of His Malchus, may He be blessed, and the level of speech, as it is writ-
ten, “And man became a living soul,” and Targum Onkelos [renders it] “a speaking spirit.” And al-
though Israel arose in thought,

The souls come from Malchus, the level of speech: where the Torah says man “became a living soul,”

Targum Onkelos renders “a speaking spirit,” defining the human soul by speech. The Alter Rebbe then rais-

es a difficulty: the Sages say Israel “arose in thought” before creation, which is higher than speech.
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that is in their root and source, for “the end of the deed is first in thought”: “Havayah founded the
earth with wisdom,” for the foundation and root of the earth is in the level of Chochmah (wisdom),
while the end of the deed is the level of His Malchus, may He be blessed.

The answer is that “thought” refers to the souls’ ultimate root. As the Shabbos hymn Lecha Dodi puts it, “the

end of the deed is first in thought”: “Havayah founded the earth with wisdom” means that the root of “earth”

lies in Chochmah, while “earth” itself, the end of the process, is Malchus.
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(And this is what is written in the Zohar, Part II, Pekudei, folio 225b: “Come and see: the souls, that
is ‘Holy’ (Kodesh),” etc., until “and outside it has another ‘Holy’”; and see the commentary of the
Ramaz there.)
The Zohar on Pekudei says that Israel are “holy” (Kodesh) and stand beyond number, for that Kodesh is
above all levels, while the ransom they give is another, outer “holy” that is counted; it then goes on to ex-
pound this very verse, “And the number of the children of Israel.” The Alter Rebbe sees in it the two levels of
the souls, their root beyond number and their source in Malchus, and refers to the commentary of the

Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist) there.
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Now, our Sages, of blessed memory, said: Why is it called by the name eretz (earth)? Because it ran
(ratzsah) to do the will of its Maker (in [Midrash| Rabbah, Parshas Bereishis, end of chapter 5). For

eretz is related to ratzo (running),

The Midrash says the earth (eretz) is so called because it ratzsah, “ran” or “wanted,” to do its Maker’s will.
The Alter Rebbe first links eretz with ratzo, running: the eager upward rush of the soul toward G-d.
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as it is written, “For with You I run (arutz) against a troop”; and it is also related to ratzon (will), that
is to say, that it wants to do the will of its Maker, and to have a will and yearning from below up-
ward. And it is all one: for the souls of Israel as a whole (klalus), in their source and root, have the
level of ratzo (running), with will and yearning to cleave to Him, to the Infinite One (Ein Sof),
blessed be He.

The verse “with You I run (arutz)” shows the sense of running, and eretz also suggests ratzon, will: the wish

to do G-d’s will and to rise from below upward. The two meanings are one: the souls of Israel as a whole, in
their source, run toward G-d with will and yearning to cleave to Him.
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(And see what is written about this in Parshas Bereishis, in the discourse beginning “For as the new
heavens and the new earth,” etc.) As it is written, “And your yearning shall be to your husband” (see
what is written in the discourse beginning “And it shall be to you for tzitzis,” and in the discourse

on the passage of the libations),

The verse “your yearning shall be to your husband” expresses this yearning of Knesses Yisrael for G-d. The
parentheses refer to other discourses that discuss this yearning and the meaning of eretz.
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and this is because of its perception, being at the level of “earth,” which is the level of the lowest
degree, [where there is] to be a people and a separate thing; therefore it pines for Him, may He be
blessed, with thirst.

The yearning comes from Malchus perceiving its own place: as “earth” it is the lowest level, where there is a

people and separate existence. Feeling that distance, it pines for G-d with thirst.
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As it is written, “My soul thirsts for You; my flesh longs for You”: to cleave to Him, may He be
blessed, to be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, the Life of life,
blessed be He, exactly as it was before its descent from the light of His countenance, may He be
blessed.

The psalm’s words “My soul thirsts for You, my flesh longs for You” express that longing. Its thirst is to

cleave to G-d, to be nullified and included in the Infinite Light, the Life of all life, exactly as it was before it
descended from His presence.
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Of this it is said, “There are three that are never sated,” etc., “the earth, which is not sated with wa-
ter” (in Proverbs, chapter 30, [verse] 16). That is, “water” is the name for the level of influence
from above to below, “Who renews in His goodness,” etc.

This thirst is why Proverbs counts “the earth, which is not sated with water” among the things never satis-

fied. “Water” here is G-d’s flow of influence from above to below, the power by which, as the blessing Yotzer
Or before the morning Shema says, He “renews in His goodness” the work of creation.
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(And this is like the matter of what is written, “And He will come to us like the rain”; and see what is
written about this in the discourse beginning “Give ear, O heavens,” on the meaning of “My teach-
ing shall drop like the rain”; and what is written on the matter of rain in the discourse beginning
“The Torah [Moshe| commanded.”

Rain, like water, is an image for influence descending from above: “He will come to us like the rain,” and
“My teaching shall drop like the rain.” In Likkutei Torah, Haazinu, the Alter Rebbe explains that through
Torah and mitzvos the Infinite Light is drawn from beyond the “heavens,” from Keser, and comes down as
this rain; in the discourse “Torah tziva” (Vezos HaBerachah) he explains that “He causes the rain to fall,”

said from Shemini Atzeres, is a drawing from the very essence of Chochmah.
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And this is what our Sages, of blessed memory, said in [Midrash] Rabbah, Parshas Eikev, folio 292c:
“The Rabbis say: All the miracles that the Holy One, blessed be He, performed for Israel, He per-
formed only through water,” etc.; see there.

The Midrash says that all the miracles G-d performed for Israel were done through water. This fits the read-
ing of water as the channel of divine influence from above.
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In the same way one can explain the matter of “Let the waters be gathered to one place.” The
meaning of “one” is His being One in the seven firmaments and on the earth and in the four direc-
tions of the world, that is, the drawing down of His G-dliness, may He be blessed, into the supernal
emotive attributes (middos).

The same reading explains “Let the waters be gathered to one place.” The word echad (“one”) alludes to

G-d’s oneness in the seven firmaments and the earth (ches, eight) and the four directions (daled, four), that
is, His G-dliness drawn into the supernal emotive attributes.
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But with regard to the Holy One, blessed be He, from the standpoint of His essence and being, may
He be blessed, the attribute of “one” does not apply to Him at all, for He is singular and unique,
etc., as is explained elsewhere. And this drawing down to “one place” is called “Let the waters be
gathered,” [for] water descends from a high place, etc.; and see what is written in the discourse be-
ginning “And all the people saw the sounds.”)

G-d’s essence is beyond even the attribute of “one,” for He is singular and unique, beyond any number. The

drawing down of His oneness into the attributes is called “let the waters be gathered,” because water flows
from a high place to a low one, as divine influence descends.
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(And see the Zohar, Part I, Bereishis, folio 18a and folio 33a.) And see what is written about this in
the discourse beginning “Six days you shall eat matzos,” and what is written in Biurei HaZohar,
Parshas Beshalach, in the discourse beginning “The aforementioned teaching can also be ex-
plained in another way”:

Further references: the Zohar on Bereishis, which explains “one place” as the place where all the levels gath-

er in unity; a discourse on “Six days you shall eat matzos”; and Biurei HaZohar, the Mitteler Rebbe’s dis-

courses on the Zohar, on Beshalach, which explains the matter in another way, summarized in the next part.
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that the level of “sea” and the level of “earth” are the hidden world (alma de’iskasya) and the re-
vealed world (alma de’isgalya). In the revealed world the created being is a something and a sepa-
rate thing, from nothing into something, as mentioned above; whereas in the hidden world they are
included there in a state of self-nullification (bittul), etc.

There “sea” is the hidden world and “earth” (dry land) the revealed world. In the revealed world a created be-

ing exists as a separate “something”; in the hidden world created things remain included in their source in a

state of self-nullification.
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See there at length. And it is also mentioned in Torah Ohr, Parshas Beshalach, in the discourse be-
ginning “Then Moshe sang,”

Torah Ohr on Beshalach, in the discourse “Then Moshe sang,” applies this theme of sea and land to Moshe.

The verse it cites follows in the next part.
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that this is the meaning of what is written of Moshe, “for I drew him out of the water,” etc.; see

there. Therefore the earth thirsts for water and is not sated with water, etc.

In Torah Ohr, Beshalach, the Alter Rebbe explains that Moshe’s soul was from the “sea,” the hidden world,
where created things are nullified in their source: he was “drawn out of the water,” and so he was “heavy of
mouth,” speech and revelation being withheld from him because of his great self-nullification. The para-
graph concludes that because “earth” is the level of separate existence, it thirsts for the “water” of divine in-

fluence and is never sated.
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And this level is always in thirst upward, for its source and root, for “His Name alone is exalted”;
only “His splendor” and the radiance of His Name are “upon the earth,” a mere glimmer.

This level, “earth,” always thirsts upward toward its source, because G-d’s own Name is exalted beyond it. As
the psalm says, only “His splendor” is “upon the earth”: what reaches the earth is a mere glimmer of His

radiance.
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And it is not sated; rather, it is always in this state of thirst (as is explained on [the verse] “You are
standing,” on the meaning of “so as to add the watered to the thirsty”); and as it is written of the

Time to Come, “They shall go from strength to strength.”

Since it receives only a glimmer, it is never sated and its thirst never ends. The parenthesis points to a dis-
course on “You are standing” that explains “to add the watered to the thirsty,” and the verse “They shall go

from strength to strength,” said of the Time to Come, shows that even then the ascent continues.
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For with the Infinite One (Ein Sof), blessed be He, Who is as His Name, having no end and no limit,
satiety does not apply; and it always pines for Him, may He be blessed, to cleave to Him in very

truth, for He is the Life of life, blessed be He, and the source of all (mekora dechola).

The reason is that G-d is Ein Sof, “without end,” just as His Name says. Since He has no end, there can be no

point of satiety in cleaving to Him, and the soul always pines for Him, the Life of all life and the source of all.
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(And see what is written on [the verse] “I am asleep,” on the meaning of “My dove,” in the manner
of “Your eyes are doves”: that this is the matter of what is written, “The eyes of man are never
sated,” etc.; “every day they shall be in your eyes as new,” [things] of which the eye has not had its
fill. And see what is written on [the verse] “When I break for you,” etc., on the meaning of “and you
shall not be sated.”)

The parenthesis refers to two discourses. In Likkutei Torah, Shir HaShirim, on “I am asleep,” the Alter
Rebbe reads “the eyes of man are never sated” as an unceasing gaze at the glory of the King, like doves that
never tire of looking at each other, which is why the Torah should be “new in your eyes every day”; in
Likkutei Torah, Bechukosai, he reads “you shall eat and not be sated” as returning to the Torah again and
again, each time as if new.
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And so it is also with the soul of man below, which comprehends and contemplates the One G-d:
how He, may He be blessed, is the One “Who renews in His goodness,” etc.,

What was said of Knesses Yisrael applies also to the individual soul below. Its thirst is awakened when a per-

son reflects on how the One G-d continually renews creation in His goodness.

TIRME *°12 71377 RIZT P22 PR OM2 973 ROT VY WK WHAR WD PRH NPT 9O 1M
9791 R 99 997 AR AR 0% 92 P27 OPRD TP NanwD WRI 710N

and brings all the worlds into being, truly from nothing into something. Therefore it, too, is the lev-
el of “earth,” in the state of ratzo (running) and ratzon (will), the level of thirst that comes from the
element of fire, like a flame that rises of itself, to cleave to Him, may He be blessed, and “to love
Havayah, for He is your life.”

Contemplating that G-d creates all the worlds from nothing makes the soul “earth,” running and yearning to-

ward Him. This thirst comes from the element of fire within the soul, which, like a flame, rises upward by its

nature, to cleave to G-d and “to love Havayah, for He is your life”: to love G-d is to love one’s very life.

.10 npmpa) *4C°RDMAN KD WHIT OM 1T DI 07 N2 Ayaw KD 19

Therefore it is not sated by the level of “water” mentioned above. And this is [the meaning of] “And
also the soul is not filled” (in Koheles, chapter 6).

Because it loves G-d as its very life, the soul is never sated by the “water” of influence from above. Koheles
says the same: “and also the soul is not filled.”
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As is written in [Midrash] Rabbah there, on this verse, and these are its words: “For the soul knows
that whatever it toils, it toils for itself; therefore it is not sated, neither with Torah nor with good

deeds,” etc.

The Midrash on that verse explains that the soul knows that all its toil is for itself, and so it is never satisfied,

whether with Torah or with good deeds. Its longing for G-d always wants more.
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And so it is in [Midrash] Rabbah (Parshas Vayikra, chapter 4; see there), and in Koheles Rabbah on
the verse “All the rivers go to the sea, yet the sea is not full.”

The same teaching appears in Vayikra Rabbah and in Koheles Rabbah. There “All the rivers go to the sea, yet
the sea is not full” is read as the heart and the soul, which are never filled.
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Summary. The concept that man is a small world: “He has also set the world in their heart.” The
four elements: “earth” is the last level, and therefore it is in the state of ratzo (running) and ratzon

(will). “The earth, which is not sated with water.” “And He will come to us like the rain.”

The summary restates the first section in brief: man as a small world, with the world set in his heart; “earth,”
the last of the four elements, which therefore runs and yearns upward; and the earth that is never sated with
“water,” the influence from above, which comes like rain.

SECTION 2 - 16-8

Visiting the earth: mitzvos, prayer and Torah
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2. However, when the soul is enclothed in the garment of the physical body and is drawn after the

physical matters of this world, the body and the world conceal and hide the holiness of his soul,

The second section begins. When the soul is enclothed in a physical body and drawn after the matters of this
world, the body and the world hide its holiness.
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for olam (world) is related to he’elem (concealment), so that he is not stirred and does not become

aflame in his soul to be at the level of a will, thirst and yearning that is felt, in “a yearning soul.”

The word olam (world) is related to he’elem (concealment): the world conceals G-dliness. As a result a person
is not stirred and does not burn with a felt longing for G-d, the “yearning soul” described above. In Likkutei
Torah, Shelach, the Alter Rebbe explains how this concealment comes about: through the many stages of de-
scent the divine life-force is wrapped in so many garments that the world seems to exist on its own.
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(And this is also the meaning of “He has also set ha’olam in their heart”: [the Sages] explained in
[Midrash] Rabbah on Koheles, on this verse, that it is an expression of he’elem (concealment), as it

iswritten, “This is My Name forever (le’olam),” etc.; see there.)

This gives a second reading of “He has set ha’olam in their heart”: the Midrash reads ha’olam, written in the
verse without a vav, as he’elem, concealment. It compares “This is My Name le’olam,” which is also written
without a vav and so can be read “to conceal.”

DY STITD IR WU PP WD NTR (7 170 0 0°%na) PRPRIWM PR NTPD AR Y 1Im
7P anpwen

Now, of this it is said, “You visited (pakadta) the earth and made it yearn (vateshokekeha)” (in
Tehillim, chapter 65, [verse] 10): that it become “a yearning soul,” as it is written, “I am my

Beloved’s, and His yearning is for me.”

The remedy is in the verse “You visited the earth and made it yearn”: the Alter Rebbe reads vateshokekeha as
“made it yearn,” that it become a yearning soul. The yearning of Knesses Yisrael for G-d is also expressed in

“I am my Beloved’s, and His yearning is for me.”
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And our Sages, of blessed memory, said in Shir HaShirim Rabbah on this verse: “And the yearning
of Israel is only for their Father in Heaven.” And this is through “You visited (pakadta) the earth,”
that is, the mitzvos, which are “the precepts (pikudei) of Havayah,”

The Midrash on that verse says that Israel’s yearning is only for their Father in Heaven. The “visiting” (peki-
dah) of the earth is the mitzvos, called “the precepts (pikudei) of Havayah,” from the same root as pakadta.
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for the mitzvos are drawn from the supernal Will, the “Will of all wills,” and the root of the mitzvos
is the level of Chesed (kindness) and G-d’s love for us, as it is written, “I have loved you, says
Havayah” (and see what is written at the end of the discourse beginning “But He would not,” in
Parshas Teitzei, regarding “for Havayah your G-d loved you”),

The mitzvos come from G-d’s supernal will, the “Will of all wills,” and their root is His Chesed and His love
for us, as the prophet says, “I have loved you, says Havayah.”
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which is why He commanded us these mitzvos, so that there be “and His right hand embraces me.”
And this is “As water [reflects] face to face”: for through fulfilling the mitzvos, which are of the level
of the upper waters and higher than the level of “sea”:

That love is why He commanded the mitzvos: so that His “right hand,” Chesed, should embrace us. “As water

reflects face to face”: G-d’s love, expressed in the mitzvos, evokes a matching love in the person, because the
mitzvos are “upper waters,” higher than the “sea.”
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for the sea is of the level of the lower waters, which are beneath the firmament: although it is the
hidden world (alma de’iskasya), it is known from the matter of “Who forms light and creates dark-
ness” that the level of Beriah (Creation) is called concealment and the hidden world,
The “sea,” called the hidden world in the first section, belongs to the lower waters beneath the firmament.
“Who forms (yotzer) light and creates (borei) darkness” pairs each world with its verb: Beriah, the world of

“creating,” goes with darkness, the concealment of the hidden world; Yetzirah, the world of “forming,” goes
with light, the revealed world.
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like the level of thought, while Yetzirah (Formation) is called the revealed world (alma de’isgalya),
the level of speech, as is explained in the discourse beginning “Who has counted the dust of
Yaakov”; and all this is beneath the firmament and the partition (parsa) between Atzilus and
Beriah.

Beriah is hidden like thought, while Yetzirah is the revealed world, like speech. Both lie beneath the “firma-
ment,” the partition (parsa) that separates Atzilus from the worlds below it.
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But the mitzvos, which are of the level of Atzilus, are the upper waters above the firmament; and
this is “My teaching shall drop like the rain.” And through this there is aroused in the soul of man,

too, the supernal will that is in the soul, for the love of G-d.

The mitzvos come from Atzilus, above that partition: they are the “upper waters,” the rain of “My teaching
shall drop like the rain.” Through them the supernal will hidden in a person’s soul is awakened as love of
G-d.
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(As this matter is explained elsewhere, on [the verse] “And Moshe spoke to the heads of the tribes,”
and in the discourse beginning “After Havayah your G-d shall you walk,” regarding “and My com-

mandments you shall keep,” and on [the verse] “When you go out.”)

The parenthesis lists other discourses where this idea is developed: on “And Moshe spoke to the heads of the

tribes,” on “After Havayah your G-d shall you walk,” and on “When you go out.”
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Pakadta is also an expression of the remembering (pekidah) of a barren woman, as it is written,
“And Havayah remembered (pakad) Sarah,” as our Sages, of blessed memory, said (the first chap-
ter of Taanis, folio 8b).
A second meaning: pakad also means remembering a barren woman so that she conceives, as in “Havayah
remembered Sarah.” The Talmud (Taanis 8b) uses the word for both a woman and the rain, and the Tzemach

Tzedek, quoted in the Kehot note, adds Rashi’s reading: pakad is the conceiving and “He did” the birth, so
“You visited the earth” is its conceiving through the rains, after which it gives birth.

12 1PRW 139777 71790 KD 17pY DW3 (xawe noi) 27019 KRIAPI 0P [wrpnn mea] PUANI PRY 1112 9D
02y 712°Y 122 NANI0M RO AR 7’02 72087 M2anm 17°2 na

For at a time when the Holy Temple does not stand, Knesses Yisrael is called “barren, who did not
give birth”: that is, it has no level of birth and revelation of love for G-d; rather, the love is hidden,

in a state of gestation (ibbur) and concealment.

In exile, when the Holy Temple does not stand, Knesses Yisrael is called “barren”: her love for G-d does not
come to birth and revelation. It stays hidden, like a child still in the womb.
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And this is the level of “barren.” (And see what is written in Parshas Mishpatim on [the verse]
“There shall be none who miscarries or is barren,” and in Parshas Tazria, the discourse beginning
“Rejoice, rejoice and exult, O barren one.”)

This hidden state of love is what “barren” means here. The parenthesis refers to discourses on “none who
miscarries or is barren” and on “Rejoice, O barren one.”
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But through the mitzvos, “You visited (pakadta),” so that there be a revelation of the love (and see
what is written on [the verse] “I am asleep,” on the meaning of “The voice of my Beloved knocks:
Open for me,” and on [the verse] “These are the accounts (pekudei) of the Mishkan”).

Through the mitzvos G-d “visits” her, and the hidden love comes to revelation. The parenthesis refers to dis-

courses on “I am asleep... the voice of my Beloved knocks: Open for me” and on “These are the accounts
(pekudei) of the Mishkan.”
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And in the same way the matter of prayer was instituted; and before prayer one draws upon oneself
the mitzvos of G-d, with tallis and tefillin. For every prayer is the level of the birth of the intellect
(mochin), and the birth pangs are the confessions, “Forgive us.”
Prayer was instituted in the same pattern: before praying one puts on tallis and tefillin, drawing G-d’s
mitzvos upon oneself, and prayer itself is a “birth” of the mochin, whose birth pangs are the confessions,
such as “Forgive us.” The Kehot note says the Mitteler Rebbe brings this teaching in the name of the Arizal’s

Pri Etz Chaim and explains it: love and awe that lie covered in deep contemplation, “gestation and conceal-

ment,” come out into revelation during prayer.
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And “May He answer you”: the seventy cries of a woman giving birth, etc. (see what is written in
Parshas Vaera, in the discourse beginning “Therefore say”). And the mochin are love and awe; that
is, that love and awe be revealed in the soul of man through toil in prayer, in each person accord-
ing to his level and rung.

9

“May He answer you” is Psalm 20, “May Havayah answer you on the day of distress,” said in the daily

prayers; the Zohar likens its seventy words to the seventy cries of a woman in labor. The mochin born in

prayer are love and awe, which through toil in prayer become revealed in each person according to his level.
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And this is “and made it yearn (vateshokekeha)”: through this there comes to be a yearning soul,
from below upward, in prayer. For “You visited (pakadta)” is from above to below, and “made it
yearn” is from below upward. And through this, “You greatly enrich it; the stream (peleg) of Elokim
is full of water.”

This is vateshokekeha: through prayer the soul becomes a “yearning soul,” rising from below. “You visited”

is G-d’s movement from above to below, “made it yearn” is man’s from below upward, and together they
bring “You greatly enrich it; the stream of Elokim is full of water.”
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(See on the matter of peleg the first chapter of Taanis, there; and [Midrash] Rabbah, Bereishis, sec-
tion 4; and the Aruch, entry Kubah; and Me’orei Or, letter Peh, end of section 11; and the Likkutei
Torah of the Arizal, on Tehillim, on this verse.)
The parenthesis gives sources for the word peleg: the Talmud, which speaks of a kind of vault in the heavens
from which rain comes, the Midrash on G-d’s ever-full spring, the Aruch, Me’orei Or, and the Arizal’s

Likkutei Torah on Tehillim. The Tzemach Tzedek’s Yahel Or, quoted in the Kehot note, adds that peleg also
means palga, “half”: the division of the upper waters above the firmament from the lower waters below.
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The explanation is: Elokim is the level of tzimtzum (contraction) and the hiding of the face, that is,
at a time when the mochin, which are love and awe, are in the hidden world (alma de’iskasya).

The Name Elokim denotes tzimtzum and the hiding of G-d’s face. That is the state in which love and awe re-
main in the hidden world, not felt in the heart.
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But through “You visited the earth and made it yearn,” there comes to be peleg Elokim: for the
Name Elokim divides and becomes Mi Eleh,

Peleg means a stream, and also a division: when the earth is “visited” and made to yearn, the Name Elokim
is “divided.” The Zohar reads the letters of Elokim as Mi (“Who”) and Eleh (“these”), and here those two

parts separate.
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so that the level of the revealed world (alma de’isgalya), called by the name Eleh, is not hidden and
concealed and included in its source within the hidden world, called by the name Mi (this being the
meaning of the Name Elokim, as is known from the holy Zohar, in the Introduction, folio 2a), but
has gone out from its source, from concealment into revelation, to be the level of the revealed
world.

Eleh, “these,” is the revealed world of things one can point to; Mi, “Who,” is the hidden world beyond grasp.

When Eleh stays hidden within Mi, the two together form the Name Elokim, as the Zohar explains in its in-

troduction; here Eleh comes out of its source into revelation.
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And the name Mi has divided from the name Eleh, these being the six extremities (ketzavos), each
one of which includes them all, etc., as is explained in the discourse beginning “These are the ac-

counts of the Mishkan.”

So Mi and Eleh separate. Eleh stands for the six extremities, the six emotive attributes, each of which in-
cludes all the others, as the discourse on “These are the accounts of the Mishkan” explains.
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That is, that there be a revelation of love and awe, revealed in the heart, and it becomes “full of
water.”

In the soul this means that love and awe become revealed in the heart instead of staying hidden. That is the
meaning of “full of water.”
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(This is the matter of the drawing down and revelation of the chasadim (kindnesses) from their
concealment and covering in Yesod of Imma, which is called peleg (stream). And this is the matter
of “and Your right hand, from within chok’cha, consume,” where cheik’cha (Your bosom) is read,
as is explained elsewhere on [the verse] “And [ was with Him as a nursling (amon)”; and this is “A
river whose streams (pelagav) gladden the city of G-d”) (in Tehillim, chapter 46, [verse] 5).
In Kabbalistic terms this is the revelation of the chasadim (kindnesses) hidden in Yesod of Imma, which is
called peleg, the stream. The Alter Rebbe connects it with “Your right hand, from within chok’cha,
consume,” where the verse is read cheik’cha, “Your bosom”: in Likkutei Torah, Bamidbar, on “And I was

with Him as a nursling,” he explains this as a plea that the chasadim come out of Yesod of Imma, where the
light is stored. He also connects it with “A river whose streams gladden the city of G-d.”
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And see on this the Zohar, Part II, Mishpatim, [folio] 98b. [The waters] are the drawing down and
flow of the mitzvos, which are supernal lights that descended and became embodied in physical
things, such as tzitzis of wool and tefillin on parchment,

The waters are the flow of the mitzvos: supernal lights that descended and became embodied in physical ob-
jects, such as tzitzis of wool and tefillin of parchment. The Zohar on Mishpatim is cited on the river and its
streams.
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like water, which descends from a high place to a low one; and it is water that makes all kinds of de-
lights grow. So the mitzvos make the love and awe in the soul grow, so that it have will and thirst
and be “ayearning soul.”

Like water, which flows from a high place to a low one and makes all kinds of delights grow, the mitzvos
make the love and awe in the soul grow. The soul then has will and thirst, and becomes a “yearning soul.”
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(As for the meaning of “You greatly enrich it” (rabbas te’ashrenah): [Midrash| Rabbah, Bechukosai,
at the end of chapter 35, explains it as “one for ten,” etc.; and Shir HaShirim Rabbah, on the verse
“I am my Beloved’s, and His yearning is for me,” explains it as an expression of wealth. This is as is
written in the Raaya Mehemna, at the beginning of Parshas [Ki] Sisa: ““The rich’: this is the middle
pillar,” because Tiferes (beauty) rises up to Keser (the Crown), the level of “and the middle bar,”
etc.;

Two readings of te’ashrenah: Vayikra Rabbah hears in it eser, ten, “one for ten,” a tenfold yield when Israel

do G-d’s will; Shir HaShirim Rabbah hears osher, wealth. The Raaya Mehemna (“the Faithful Shepherd,” the

Zohar’s teachings on the mitzvos) calls the middle pillar, Tiferes, “the rich one,” and the Alter Rebbe ex-

plains why: Tiferes rises up to Keser, like the middle bar of the Mishkan that ran from end to end.
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and from there will be drawn the power of growth and the increase of light, in the multiplying and
enlarging of the emotive attributes (middos), love and awe, and [the power] that they be included
one in the other, as is explained in the discourse beginning “Know this day and take to heart.” And
see what is written on [the verse| “For as the earth brings forth her growth,” etc., and in the dis-
course beginning “When Pharaoh sent,” on the meaning of “the first of His crop,” and what is writ-
ten on [the verse] “Iwill surely give a tenth to You.”

From Keser comes the power of growth, which increases love and awe and makes each include the other.

The parenthesis refers to several discourses that develop this, among them those on “For as the earth brings
forth her growth” and “I will surely give a tenth to You.”
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One may further explain [it] along the lines of what is written in the Zohar, Part I, Vayechi, folio
246a, that there is “poor bread” (lechem oni) and “bread of pannag” (see there); and in Parshas
Bereishis, folio 33a, it explains that “poor bread” is the level of “dry land” (yabashah), an expres-
sion of dryness;

Another explanation uses the Zohar’s contrast between “poor bread” and “bread of pannag,” a delicacy.

Elsewhere the Zohar identifies “poor bread” with the “dry land” (yabashah), which stays dry until it is filled
with water.
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it follows that when it is filled with water, this is the level of “You greatly enrich it.” And this is what
is written, “A land where [you will eat bread] without scarcity,” etc. (see the Zohar, Vayechi, folio
249b). And these two levels in divine service are the levels of iskafya (subjugation) and is’hapcha
(transformation).

When the dry land is filled with water it becomes rich: “You greatly enrich it,” “a land ... without scarcity.” In

divine service these two levels are iskafya, subduing the evil inclination, and is’hapcha, transforming it into
good.
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And this is what is written, “Your shoots (shelachayich) are an orchard,” etc.: that even when it is at
the level of an irrigated field (beis hashelachin), dry land, poor bread, the level of iskafya, its virtue
is great, etc., and through this are drawn “nard and saffron,” etc., like the matter of “a pleasing fra-
grance,” which restores the soul, etc.; and see what is written in Parshas Vayakhel, in the discourse
beginning “Take from among you.”)

The Song of Songs praises even the beis hashelachin, a thirsty field that has no rain and must be watered by

hand: the service of iskafya, “poor bread,” has great virtue, and from it come “nard and saffron,” a pleasing
fragrance. The parenthesis refers to a discourse on “Take from among you.”
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But the purpose of this thirst is to cleave [to Him], the level of “spirit with spirit,” thought with
thought; and this is through the Torah, as it is written, “And I have put My words in your mouth”:
My very words, speech with speech, thought with thought, etc.

Yet thirst is not the goal. Its purpose is to cleave to G-d, “spirit with spirit,” thought with thought, and this is

achieved through the Torah, of which G-d says “I have put My words in your mouth”: G-d’s own words in a
person’s speech.
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Of this it is said, “And the spirit of Havayah shall rest upon him”: for the level of speech is called “a
speaking spirit,” and this level will rest upon him from above.

Of this Isaiah says “the spirit of Havayah shall rest upon him.” Speech is called “a speaking spirit,” and

when a person speaks words of Torah, the divine spirit rests upon him from above.
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As our Sages, of blessed memory, said: Whoever sits and studies, the Holy One, blessed be He,
studies opposite him. (And the drawing down of the level of “spirit” is higher than the level of the
drawing down called “water,” as it is written, “And the spirit of G-d hovered over the face of the wa-
ter”; and as is explained about this at the end of the discourse beginning “And He shall wave His
hand over the river with His mighty wind (ruach).”)
As the Sages say (Tanna Devei Eliyahu, chapter 18), when one sits and studies, G-d studies opposite him. The
parenthesis adds that the drawing down called “spirit” is higher than the one called “water,” as “the spirit of

G-d hovered over the face of the water”; in Likkutei Torah, Tzav, the Alter Rebbe explains that “His mighty
wind (ruach)” over the river is likewise what is above the water.
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Now, this level of “spirit” is from above to below, as it is written, “Until a spirit is poured upon us
from on high”: for the spirit descends from a supernal place, very high and exalted, the level of
avir (air), [which is] or (light) [with a] yud, for the Torah “comes forth from Chochmah,” “and

Chochmabh is found from ayin (nothing),” as is known.

This “spirit” descends from a very high place, the level of avir (air), whose letters are or (light) with an added
yud. The yud alludes to Chochmah, from which the Torah comes, and Chochmabh itself is found from ayin,
the “nothing” above it. The Tzemach Tzedek, in a note Kehot cites, asks how air can be called so high when
Etz Chaim says fire is higher, and answers that though air stands below fire, its root is higher, which is why
air is finer than fire.
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(And see what is written on the matter of avir as or [with a] yud, that avir is the source of light, in
Parshas Mikeitz, at the end of the discourse beginning “The Chanukah lamp, it is a mitzvah,” etc.,
[on] “the mezuzah on the right,” etc.; and see the Zohar, Part 111, Naso, folio 130b, “The spirit that
goes forth,” etc., see there; and in Parshas Vayechi) (folio 235a).

The parenthesis refers to Torah Ohr, Mikeitz, where the Alter Rebbe explains that a lamp shines only when
there is air around the flame, because avir is or with a hidden yud, the source that brings the light out; and to
the Zohar on “the spirit that goes forth” from the supernal nostrils, and on Vayechi.
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Now, according to what was explained above, the four elements in the soul are the four letters of
[the Name] Havayah. And so the matter of “full of water” is the union of vav and hei, the level of wa-
ter and earth.

Returning to the four elements: they correspond to the four letters of Havayah. “Full of water” is the union of
vav and hei, the elements of water and earth.
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And the matter of air (ruach) and fire is the union of yud and hei. This is like the matter of the lower
unity (yichuda tata’ah) and the higher unity (yichuda ila’ah), as is explained elsewhere on [the
verse] “The accounts of the Mishkan, the Mishkan of the Testimony,” etc.; and seek it out from

there.

Air and fire are the union of yud and hei, the higher pair. The two unions correspond to the lower unity and
the higher unity, as explained in the discourse on “The accounts of the Mishkan.”
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From there the superiority of the drawing down from the level of “spirit” over the drawing down
from the level of “water,” etc., will be understood. And this is “He has also set ha’olam in their
heart.”

From this the superiority of “spirit” over “water,” that is, of the Torah’s drawing down over that of the
mitzvos, becomes clear. It also gives a further meaning to “He has also set ha’olam in their heart.”

likuteitorah.com/likkutei-torah/bamidbar/6/ 27



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 6 710 R WK 0°7 210 9712 7901 0. ..

Srxn:] PPIIRMOY OPYM PM22 XA WO N QW 11000 270%YD onw 11 wrn 119707 11293 D)
15 ORI IR AND1 2IRW 1M KD (75725 031791 man

[Midrash| Rabbah explains [it] as [referring to] what is written, “This is My Name forever (le’olam)”:
that is, the Name Havayah, which now is in a state of concealment (he’elem), as our Sages, of
blessed memory, said: “Not as [ am written am I pronounced,” etc.

The Midrash connects ha’olam with “This is My Name le’olam,” read as “to conceal”: the Name Havayah is

hidden in this world. As the Sages say, the Name is not pronounced as it is written; it is written with yud and
hei but read with alef and daled.
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And they were given the power to draw it from concealment into revelation in their heart, as is ex-
plained in the discourse beginning “And I appeared to Avraham”; and through this the revelation
will be drawn into the world as well.

That hidden Name has been “set in their heart”: Jews were given the power to draw it out of concealment

into revelation in their own hearts. Through this the revelation is drawn into the world as well.
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Summary. That there must be “You visited the earth,” and through this, “As water [reflects] face to
face.” Also an expression of the remembering of a barren woman, and through this, “and made it
yearn”; and this is “the stream (peleg) of Elokim”: that the Name Elokim is divided, to be “Who cre-
ated these.”
The summary of the second section: the mitzvos are “You visited the earth,” and they awaken a matching
love, “as water reflects face to face”; pekidah also means remembering the barren, so that hidden love is

born, “and made it yearn.” This is “the stream (division) of Elokim”: the Name divides into Mi and Eleh,
“Who created these.”
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And through this, “You greatly enrich it.” And the yearning is the element of fire, and from it is
drawn “And the spirit of Havayah shall rest upon him,” through speech in words of Torah, “a
speaking spirit.”

Then comes “You greatly enrich it.” The soul’s yearning belongs to the element of fire, and from it comes the

higher level, “the spirit of Havayah shall rest upon him,” through speaking words of Torah, the “speaking
spirit.”
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The Time to Come: the uncountable number
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3. Now, all this is [so] at present, while the world conceals and the soul is enclothed in the prison of
the body and the physical world.

The third section begins. Everything described so far belongs to the present, while the world conceals
G-dliness and the soul is imprisoned in the body and the physical world.
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For then there must be “You visited the earth and made it yearn” from above to below, and [there
must be] “the spirit of Havayah resting upon him,” to quench the thirst that comes from the ele-
ment of fire; for the element of air (ruach) is higher in virtue than the virtue and level of the fire
that is from below.

In this state the “earth” must be “visited” from above, and “the spirit of Havayah” must rest upon a person
to quench the thirst of the soul’s fire. For now the element of air, the spirit drawn from above, is higher than
the fire that rises from below.
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And likewise the level of the water of the mitzvos is greater in virtue than the level of “earth,” for by
them and through them the earth becomes yearning, with an arousal from below (isarusa dilesata),
in prayer. And now it is always yearning and is not sated with water,

Likewise the “water” of the mitzvos is now higher than the “earth,” since only through them does the earth

come to yearn, as an arousal from below in prayer. At present the earth always yearns and is never sated.
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for after prayer it again becomes enclothed in the matters of the body, each person according to
his rung and level; and food makes a person coarse and hides from him the light of G-d and His
holiness, so that it does not come to revelation in the heart.

The reason is that after prayer the soul returns to the concerns of the body, each person on his own level.

Food in particular coarsens a person and hides G-d’s light, so that it does not stay revealed in the heart.
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Therefore one must pray every day, until the time of the end, until the word of Havayah comes in

the Time to Come: “And the spirit of impurity I will remove from the land,” etc.

Therefore one must pray anew every day, until the end of days, when G-d says, “The spirit of impurity I will
remove from the land.”
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And then the virtue of the arousal from below will be great and infinitely high in its own right, so
that it will not need the arousal from above (isarusa dile’eila), water and spirit,
Then the arousal from below will be infinitely great in its own right. It will no longer need the arousal from

above, the “water” and “spirit” that come down to it.
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for the level of “earth,” the running and thirst that come from the element of fire below, will rise
higher and higher and be included in the Infinite Light (Or Ein Sof), blessed be He, of itself and on
its own.

The “earth,” the soul’s running and thirst from the element of fire, will then rise ever higher and be included
in the Infinite Light by its own power.
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(This is like the matter of the superiority of gold over silver, explained in the Tanya, chapter fifty;
and see there what is said in the name of the Arizal on [the verse| “And the priests, the Levites,”
etc., which is in the Likkutei Torah [of the Arizal] on Yechezkel. And see the Raaya Mehemna,
Parshas Terumah, folio 158a, “From the side of the World to Come,” etc.: “A woman of valor is the
crown of her husband”; [that is,] Ban will be elevated into Sag, which is higher than Mah.
This is like the Tanya’s teaching (chapter 50) that gold is superior to silver: a fiery love, like “flashes of fire,”
is higher than the love that comes from the side of kindness; the Tanya there cites the Arizal that the Levites
of today, whose service is that fiery love, will be the priests in the Time to Come. The Raaya Mehemna adds
that from the side of the World to Come “a woman of valor is the crown of her husband”: Malchus (the expan-

sion of the Name called Ban) will rise to Sag, the expansion associated with Binah, above Z’eir Anpin (the ex-
pansion called Mah); the second discourse “Im bechukosai” in Likkutei Torah explains this from Etz Chaim.
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And this matter will be further understood according to what is explained in the discourse begin-
ning “Yehudah, you,” on the meaning of “On that day you shall call [Me] ‘my Husband,’” etc.; see
there.)

A further explanation is in the discourse on “Yehudah, you,” on the verse “On that day you shall call Me ‘my

Husband’ (ishi).” There the Alter Rebbe reads ishi also as “my fire” (eish): the yearning that rises from below,
“your yearning shall be to your husband,” will itself be included in the Infinite Light.
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And this is “And the number of the children of Israel shall be”: “number” is the level of the
mitzvos, which were given in a number: the 613 mitzvos of the Torah and the seven mitzvos of the
Rabbis, which are the number 620, corresponding to the number of the children of Israel,

The maamar now returns to its opening verse. The “number” of the children of Israel is the mitzvos, given in

a number: 613 from the Torah and seven from the Rabbis, 620 in all (a count the Kehot note traces to Pardes
Rimonim), corresponding to the number of the children of Israel.
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which divides into sixty myriads (600,000) of sparks of souls, in the manner of “by their heads.”
For in order that they be drawn down below into the souls of Israel, they had to be divided into
parts and to come in a number and a census. (And see Iggeres HaKodesh, the letter beginning

“Fortunate are we, how good is our portion,” etc.)

That number divides into 600,000 sparks of souls, counted “by their heads.” To be drawn down into the
souls below, the mitzvos had to be divided into parts and come in a fixed number, like a census.
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And this is also the meaning of pakadta ha’aretz: an expression of counting, as in “Count (pekod)
every firstborn male.” That is because they descended from above to below, and their descent is for
the sake of ascent: to raise up the souls and bind them to the One G-d, with running and thirst.
Therefore, when the ascents of the soul are complete,

This is a third meaning of pakadta: counting, as in “Count every firstborn male.” The souls are counted be-

cause they descended, and their descent is for the sake of ascent: to raise the souls and bind them to G-d
with running and thirst.
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then their running and thirst will be like flashes of fire rising upward without end, and this number
will be at the level of “which can be neither measured nor counted.” This is the level of teshuvah
(return).

When the soul’s ascents are complete, its running and thirst will be like flashes of fire rising without end.
Then the “number” will become one “which can be neither measured nor counted”: this is teshuvah.
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As our Sages, of blessed memory, said: If Israel do teshuvah, they are redeemed. For teshuvah is
from the element of fire and the thirst, “and they cried out to Havayah,” with exceeding strength;
and the higher teshuvah is “Binah, the heart,”

The Sages say that redemption depends on teshuvah. Teshuvah comes from the soul’s fire and thirst, crying
out to G-d with great force; the higher teshuvah is associated with Binah, which the Tikkunei Zohar calls “the
heart.”
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and it is written, “His understanding has no number”: above the level of number. (See what is writ-
ten above in Parshas Acharei, at the end of the discourse beginning “For on this day He shall
atone,” on the matter of “And I will place you in the cleft of the rock”; and see the Zohar, Part II, fo-

lio 225b, mentioned above.)

Of Binah, the source of the higher teshuvah, it says “His understanding has no number”: it is beyond num-
ber. The parenthesis refers back to the discourse on Yom Kippur in Acharei and to the Zohar passage on the
“holy” that stands beyond number.
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That is, above the order of the chain of descending worlds (hishtalshelus): for hishtalshelus is the
name for what is drawn down in order and gradation, from cause to effect, etc., like a chain (shal-

sheles): a glimmer, and a glimmer of a glimmer, etc.

“Beyond number” means beyond hishtalshelus, the ordered chain of cause and effect. Each level there is
only a glimmer of the one above it, like the links of a chain.
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And so are the drawings down of the mitzvos: in number; and they are called “the 248 limbs of the
King,” Z’eir Anpin, that is, the level of the nine Sefiros, nine times nine, etc.; and they are also
called “the commandments of the King.”

The mitzvos belong to that order: they come in a number, as “the 248 limbs of the King,” Z’eir Anpin, whose
nine Sefiros each include nine. They are also called “the commandments of the King.”
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And see what is written in the discourse beginning “For on this day He shall atone.” If so, this is
called the order of hishtalshelus; whereas teshuvah comes not in order and gradation, but from
above the order of hishtalshelus. And see what is written at the end of the discourse beginning “For
the mountains shall depart.”
So the mitzvos belong to the order of hishtalshelus, while teshuvah comes without order or gradation, from
above it. In Likkutei Torah, Teitzei, on “For the mountains shall depart,” the Alter Rebbe explains that the

baal teshuvah, by arousing great mercy, draws from the Thirteen Attributes of Mercy of Arich Anpin (the out-
er level of Keser, the supernal will): lights above the vessels, which come not in the order of hishtalshelus.
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And this is “as the sand of the sea”: the sand is above the sea, as it is written, “I Who placed the
sand as a boundary for the sea,” and it is written, “those who go down to the sea.” So the level of
“earth” will be above the water, and it is written, “Who spread out the earth over the water”; and the
level of fire will be above the level of air (ruach).

This explains “as the sand of the sea”: sand is above the sea and is its boundary. In the future “earth” will be

above “water,” and fire, the soul’s longing, above air, the spirit drawn from above.
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(And see what is written in Parshas Bereishis, the discourse beginning “As the new heavens,” on
the meaning of the new heavens and earth that will be in the Time to Come; and this is what is writ-
ten in Yirmeyahu) (chapter 31): “For Havayah has created a new thing in the earth: a female shall
encompass a male.”

The new heavens and new earth of the Time to Come are explained in a discourse in Torah Ohr. Jeremiah’s
“a female shall encompass a male” expresses the same reversal.
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That is, there will be a renewal, the level of “a new thing in the earth.” For now, when “the rain
comes down from the heavens” and “waters the earth,” then precisely “it makes it give birth and

sprout”;

Now the earth gives birth and sprouts only when rain comes down from heaven and waters it. It depends on
what it receives.
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but in the Time to Come the level of “earth” will be above the level of water and will not need to re-

ceive from the level of water. And this is “a female shall encompass,” etc.

In the Time to Come the “earth” will be above the “water” and will not need to receive from it. That is the

meaning of “a female shall encompass a male”: the receiver will surround and surpass the giver.
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In the same way, the level of fire will be above the level of air (ruach); and see Etz Chaim, Sha’ar
Arich Anpin, chapter 2. And this is what is written, “And I will be for her, says Havayah, a wall of
fire,” etc.

In the same way, fire will be above air. G-d’s promise “I will be for her a wall of fire” alludes to this.
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And see on the matter of “And the number shall be,” etc., “which cannot be counted,” etc. (in the
Gemara, at the beginning of chapter 2 of Yoma, folio 22b, and at the beginning of chapter 8 of

Pesachim).

The Talmud also discusses the contradiction in the verse: a “number,” yet one that “cannot be counted.” It
explains that the verse describes two states, depending on whether Israel do G-d’s will.
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Therefore it is written, “And it shall be that in the place where it is said to them, ‘You are not My
people,’ it shall be said to them, ‘Children of the living G-d’”: meaning, in the very place; for
through teshuvah willful sins become like merits, and bitterness is transformed into sweetness
(is’hapcha meriru lemitka).

Hence “in the place where it is said to them ‘You are not My people,’ they will be called ‘children of the living

G-d’”: in that very place. Through teshuvah, willful sins become like merits and bitterness turns to

sweetness.
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(The explanation is: it is written, “And I have put My words in your mouth,” etc., “and to say to
Zion, ‘You are My people.”” For the meaning of “My people” is explained in the discourse begin-
ning “You are standing,” regarding “that you may enter into the covenant,” etc., “to be a people to

Him.

The parenthesis explains “My people” through the verse in Isaiah that ends “and to say to Zion, ‘You are My
people.’” In Likkutei Torah, Nitzavim, the Alter Rebbe explains “to establish you today as a people to Him”:
since nothing has any measure before G-d, He made a covenant and raised the souls to supernal thought, so
that they could be His people.
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For there is no king without a people: that is, they are called by the rank of “His people,” for they
are men like Him and relate to Him in some measure, etc., for the souls arose in thought, etc.; see
there. And this is “My people, upon whom My Name is called”) (in II Chronicles, chapter 7).

As “there is no king without a people,” the people must be of the king’s kind and in some proportion to him;

the souls of Israel arose in G-d’s thought, so they can be called “His people.” Chronicles likewise speaks of
“My people, upon whom My Name is called.”
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And [it is| along the lines of what is written in the Zohar, Part I, [folio] 5a, on the verse “And to say to

Zion, ‘You are My people’”: do not read ami (“My people”) but imi (“with Me”), etc. (And see
Tikkunei Zohar, Tikkun 18, folio 35b.)
The Zohar reads ami (“My people”) as imi (“with Me”): Israel become G-d’s partners. As He made heaven

and earth with His word, so do they, through their words of Torah.
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And this is “and to say to Zion,” specifically, “You are My people.” This is as our Sages, of blessed
memory, said in the Jerusalem Talmud, chapter 4 of Taanis, at the end of halachah 2: “We have
gone over all of Scripture and have not found that Israel are called Zion except in this, as it is said,
‘and to say to Zion, You are My people.’”

Why “Zion” specifically? The Jerusalem Talmud notes that Israel are called Zion only in this verse.
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And the intent, as the Korban HaEdah explains there, is that through fulfilling the mitzvos alluded
to in this verse, “And I have put My words in your mouth”: this is Torah; “and in the shadow of My
hand I have covered you”: this is acts of kindness (gemilus chassadim), etc.;

The Korban HaEdah, Rabbi David Frankel’s commentary on the Jerusalem Talmud, explains there that the

verse alludes to mitzvos: “My words in your mouth” is Torah, and “the shadow of My hand” is acts of
kindness.
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“to plant the heavens and to lay the foundation of the earth”: this is the service of the offerings;
then they are called Zion (Tziyon), for they are distinguished (metzuyanim) in the world. This is as
is written in Torah Ohr, Parshas Mikeitz, in the discourse beginning “Sing and rejoice,” folio 62,
end of side b:

“To plant the heavens and lay the foundation of the earth” is the service of the offerings. By fulfilling these,
Israel are called Zion (Tziyon), from metzuyanim, “distinguished,” in the world; in Torah Ohr, Mikeitz, on
“Sing and rejoice, daughter of Zion,” the Alter Rebbe explains that the physical mitzvos are a tziyun, a sign

pointing to their spirituality, through which that spirituality is drawn down.
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“And the explanation of the matter of Zion,” etc.: “in our image, after our likeness” are the 248
commandments, the 248 limbs of the King; that is, the spirituality of the mitzvos and the spirituali-
ty of the Torah as they are above, in the Infinite Light (Or Ein Sof), blessed be He, which are truly

“in our image.”

Torah Ohr explains that the spirituality of the Torah and the mitzvos, as they are in the Infinite Light, is truly
“in our image”: the 248 mitzvos are the 248 limbs of the King.
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But the physical aspect of the mitzvos, etc., is only the level of tziyun (Zion), in the sense of a sign

(siman), etc.; then Knesses Yisrael is called Zion, etc.

Their physical performance is only tziyun, a sign or marker of that higher reality. Through it Knesses Yisrael
is called Zion.
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That is, then Knesses Yisrael receives all the lights that are truly above, which are drawn into Z’eir

Anpin, in the level of her Yesod (foundation), which is called “the point of Zion.”

Knesses Yisrael then receives all the supernal lights drawn into Z’eir Anpin, in her Yesod, which is called
“the point of Zion.”
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And this is “and to say to Zion, ‘You are My people’”: for then specifically, when they are called
Zion through fulfilling Torah, divine service and acts of kindness, then they are at the level of “My
people.”

So “You are My people” is said to Israel specifically when they are called Zion, through Torah, divine service
and acts of kindness. Then they are at the level of “My people.”
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That is, “men like Him,” for they are marked out (metzuyanim) in the very 248 limbs of the King.
Whereas when they cause a blemish by neglecting positive commandments, and all the more so

when they transgress prohibitions, it is said, “You are not My people,”

Through the mitzvos Israel are marked out in the very 248 limbs of the King, and so they are “men like
Him,” His people. When they blemish this by neglecting positive commandments, and still more by trans-
gressing prohibitions, the verse says “You are not My people.”
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for the reason mentioned above: the meaning of “My people” is that they are men like Him, etc.,
and this is only through fulfilling the mitzvos, which are the level of “in our image, after our like-
ness,” as mentioned above; and when one transgresses a mitzvah, G-d forbid, he is called “not My
people,” etc., G-d forbid.

The reason is the one given above: to be “His people” is to be in some measure like the King. This comes

only through the mitzvos, the “image and likeness,” so one who transgresses is called “not My people.”
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But through teshuvah (return) they become the level of “children of the living G-d,” which is high-
er than the rank of “My people,” etc.

Teshuvah, however, raises them to the level of “children of the living G-d.” That level is higher than the level
of “My people.”
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And see what is written on the meaning of “the living G-d” in the discourse beginning “And I will
betroth you to Me.” For “in the place where baalei teshuvah stand,” etc.; and this is “in the place

where,” etc.

The meaning of “the living G-d” is explained in the discourse on “And I will betroth you to Me”: there the
Alter Rebbe explains that even one whose animal soul rules him can sing “to the living G-d” (Kel chai) by
contemplating that G-d is far above even the light that encompasses the worlds. The Sages’ saying that the
completely righteous cannot stand “in the place where baalei teshuvah stand” explains why the verse says
“in the place.”
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(And see on the matter of “And it shall be that in the place,” etc., the Gemara, Kiddushin, folio 36a,
and Rashi’s commentary there; and the Midrash, Shemos Rabbah, on this verse: Vayakhel, end of
chapter 48; Vaera, beginning of chapter 13; Ki Sisa, chapter 39; [and] Bamidbar Rabbah, chapter 2,
and the end of Balak.)

The parenthesis lists Talmudic and Midrashic discussions of this verse, among them the Gemara in
Kiddushin, where Rabbi Meir teaches that Israel are called G-d’s children in every state.
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And this is “so that [man] will not find,” etc., “from beginning to end”: that there will be no begin-
ning and end, for above and below will be equal, “darkness is as light,”

This also explains the end of the verse in Koheles, “so that man will not find ... from beginning to end”: in

the future there will be no “beginning” and “end,” no higher and lower. As the psalm says, “darkness is as
light.”
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for at the level of the Infinite (Ein Sof) and “no number,” above and below do not apply, for it is far

above the level of the chain of descending worlds (hishtalshelus), from rung to rung.

At the level of the Infinite, which is beyond number, the distinction between above and below does not apply.
That level is far above hishtalshelus, the descent from rung to rung.
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And this is “When the man sows seed first, [the woman| gives birth to a female”: that is, because at
a time when the Holy Temple does not stand there must first be an arousal from above (isarusa
dile’eila), through this there must be the level of number and contraction (tzimtzum), the level of
female and judgment.

The Talmud says that when the man “sows seed first,” a female is born. Applied here: when the movement

must begin from above, as in the time without the Temple, the result is the “female” level of number, con-
traction and judgment.
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And this is what our Sages, of blessed memory, said: a heavenly voice (bas kol) coos like a dove and
says, “Woe to the children,” etc., as mentioned in the Gemara at the beginning of the first chapter
of Berachos.

This is why the Sages describe the heavenly voice in the ruins as “cooing like a dove” and lamenting, “Woe to
the children.” The voice that comes in that time carries the quality of judgment.
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And in chapter 2 of Chagigah: “A heavenly voice went forth and said, ‘Return, O wayward
children.”” And this is what is written in the Zohar about the proclamations from above, which are
drawn from the level of the Thirteen Attributes of Mercy, to arouse [people] to teshuvah. And see
what is written on [the verse] “When a man of you brings an offering.”
The Talmud tells of a heavenly voice calling “Return, O wayward children,” and the Zohar speaks of procla-
mations from above that come from the Thirteen Attributes of Mercy to arouse people to teshuvah. In

Likkutei Torah, Vayikra, on “When a man of you brings an offering,” the Alter Rebbe explains such an awak-
ening as coming from the supernal “man” above, to draw the heart of man below near to G-d.
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But because this arousal is drawn from the level of an arousal from above alone, “the man sows
seed first,” therefore “she gives birth to a female”: that is, the level called bas kol (“daughter of a
voice”), which is the offspring of the level of the supernal voice.

Since this awakening comes from above alone, “the man sows first,” and the result is “female”: the bas kol,
literally “daughter of a voice,” the offspring of the supernal voice.
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And it is of the level of gevuros (severities), and therefore it is called bas (daughter). And see Erchei
HaKinuyim in the Pardes, entry Bas. (And see Tosafos, first chapter of Sanhedrin, folio 11a, the
passage beginning “Bas kol”; and Tosafos Yom Tov, last chapter of Yevamos, Mishnah 6, the pas-
sage beginning “Bas kol”; and Rashi, chapter 7 of Sotah, folio 33a.)
It is of the level of gevuros, the severities, and so it is called “daughter.” The parenthesis refers to Erchei
HaKinuyim, the lexicon of Kabbalistic terms in Rabbi Moshe Cordovero’s Pardes Rimonim, and to the

Talmud’s commentators: Tosafos explains that a bas kol is a second voice that issues from the heavenly

voice, as a forceful blow sends out a second sound heard far away.
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Therefore judgments (dinim) prevail at a time when the Holy Temple does not stand. But in the
Time to Come “the woman sows seed first,” from below upward, without an arousal from above,
and therefore “she gives birth to a male (zachar),” the level of chasadim (kindnesses), so that there
be “He has remembered (zachar) His kindness,” etc.

Therefore judgments prevail while the Temple does not stand. In the future the arousal will come first from

below, “the woman sows first,” and the result will be “male,” the chasadim, as in “He has remembered

(zachar) His kindness.”
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(One may further explain [this| by the virtue and level of teshuvah, as is known: of teshuvah it is
said, “Before Havayah you shall be purified,” which is drawn from above the level of the Name
Havayah. The explanation is: the Name Havayah is drawn through the four elements in the soul,

air (ruach), fire, water and earth, as mentioned above.

Another explanation, from the greatness of teshuvah: of Yom Kippur it is said “before Havayah you shall be
purified,” from a level above the Name Havayah. The Name Havayabh itself is drawn down through the four
elements of the soul.
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But “before Havayah,” above the four elements, is what is written in Etz Chaim, Sha’ar 41, chapter
3, on the level above the four elements, which includes the four elements potentially but not actu-
ally, etc., and is their source and root. Therefore through teshuvah the blemishes in the four ele-

ments are made whole, etc.

“Before Havayah” is above the four elements: Etz Chaim describes a level that contains the four elements in
potential, as their source and root. That is why teshuvah can repair the blemishes in the four elements.
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And this is truly the level of “which cannot be counted.” For of Torah and mitzvos it is said, “The
number of your days I will fulfill,” in the manner of “And Avraham was old, advanced in days,” etc.,
as was explained in Parshas Mishpatim;

This is the level “which cannot be counted.” Torah and mitzvos are measured in time, “the number of your
days I'will fulfill,” as with Avraham, who was “advanced in days.”
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but baalei teshuvah, even in one hour, in one day, in one moment, etc., draw near to the Holy One,
blessed be He, which is not so even for the completely righteous, as is written in the Zohar, Parshas
Chayei Sarah, folio 129; and in the Gemara: “There is one who acquires his world in a single hour,”

etc.

Baalei teshuvah, by contrast, can draw near to G-d in a single moment, which even the completely righteous
do not, as the Zohar says. The Talmud likewise says that one may acquire his world in a single hour.
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This is because he draws from the level that is above the bounds of number, as mentioned above.

And this is also the meaning of “He has set ha’olam in their heart”: “This is My Name le’olam,” etc.

This is because teshuvah draws from the level above number. It also explains “He has set ha’olam in their
heart,” connected with “This is My Name le’olam.”
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For regarding the Thirteen Attributes of Mercy it is written, “And He called: Havayah, Havayah,”
and the accent divides between them (and see what is written in Torah Ohr, Parshas Beshalach, in
the discourse beginning “And Israel saw,” etc.); and the level of the Name Havayah that is above
hishtalshelus is the matter of “This is My Name le’olam,” which is in a state of concealment
(he’elem).

In the Thirteen Attributes of Mercy the verse says “Havayah, Havayah,” and the Zohar (Idra Rabba) notes the

pause between the two Names, showing two levels of the Name. The level of Havayah above hishtalshelus is
“This is My Name le’olam,” the hidden Name.
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And also this concealment He set in their heart: the power to draw it from concealment into revela-
tion through teshuvah. That is, through [the fact] that in the heart there is also the level of “the hid-
den places of the heart” (ta’alumos lev), which is the inner dimension (pnimiyus) of the point of the

heart, above intellect, as is explained in the discourse beginning “On the eighth day he sent.”

This hidden Name is also “set in their heart”: Jews have the power to reveal it through teshuvah. That power
lies in the “hidden places of the heart,” the innermost point of the heart, which is above intellect.
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And this is the matter of teshuvah, “From the depths I have called You”: from the depth of the
heart. And through revealing the hidden places of the heart, one draws down the revelation of the
level of “This is My Name le’olam,” etc., so that there be “May His great Name be blessed forever

(Ie’alam) and to all eternity.”)

Hence teshuvah is “from the depths I have called You,” from the depth of the heart. Revealing those hidden

places draws down the hidden Name, so that “His great Name be blessed le’alam,” openly.
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And then, “And the children of Yehudah and the children of Israel shall be gathered together.” The
meaning: Yehudah is from the expression “This time I will thank (odeh),”

Then “the children of Yehudah and the children of Israel shall be gathered together.” The name Yehudah

comes from Leah’s words at his birth, “This time [ will thank (odeh) Havayah”: thanksgiving.
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which is the level from below upward, and Israel is the level from above to below; “shall be gath-

ered together”: that all will be together, “and they shall appoint for themselves one head.” For now

they are two levels of unity, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah),
Yehudah, thanksgiving, stands for the movement from below upward, and Israel for the movement from

above to below. Now these are two separate unities, the higher and the lower; in the future they will be gath-

ered together under “one head.”
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as in what is said, “For My thoughts are not your thoughts”: from above to below, whatever is lower
is as nothing and naught relative to what is higher than it, and from below upward it is the reverse;
whereas in the Time to Come there will be “one head,”

From above, each lower level is as nothing before the one above it, and from below it is the reverse, as “My

thoughts are not your thoughts.” In the Time to Come there will be “one head.”
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that is, to be “one with One” (and see what is written on [the verse|] “And Yehudah approached

him”), “for great is the day of Yizre’el.” The meaning of Yizre’el is the sowing (zeri’ah) of Kel,

Then they will be “one with One.” “Great is the day of Yizre’el”: Yizre’el, the name of Hosea’s firstborn son, is
read as zeri’as Kel, “the sowing of Kel.”

51 1DY3 10K D°1°RUAY PRI YITIY TR PYIPY TOM ApTEN 1190 PR Qw3 X1 701 0

for Chesed (kindness) is called by the name Kel; that is, the charity and kindness that are done be-

low, which is sown in the earth, in that one hides it in the soil.

Kel is the Name associated with Chesed, so “the sowing of Kel” is the charity and kindness done below. Like
seed buried in the soil, they are hidden for now.
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And so all the mitzvos were sown and enclothed in physical garments; and in the Time to Come

“the earth will bring forth her growth”: there will be “He causes salvations to sprout,”

All the mitzvos are like seeds sown in physical garments. In the Time to Come “the earth will bring forth her
growth,” and G-d, “Who causes salvations to sprout,” as the morning blessing says, will bring them forth.
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for “My salvation is near to come.” And through this everything becomes the level of “day,” so that
there will not be two levels, light and darkness, but “at evening time there shall be light.” And this

is “for great is the day”: since everything has become the level of “day,” etc.

Then all will be “day,” with no division between light and darkness: “at evening time there shall be light.”
This is “great is the day of Yizre’el.”
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Summary. That all this is now: the drawings down of water and spirit are higher than the ascent of
earth and fire. But in the Time to Come the virtue of the arousal from below (isarusa dilesata) will
be high in its own right, and “the light of the moon shall be as the light of the sun,” equal in their
stature.
The summary of the third section: now the “water” and “spirit” drawn from above are higher than the ascent
of “earth” and “fire” from below, but in the future the arousal from below will be great in its own right. Then

“the light of the moon shall be as the light of the sun,” the two equal in stature, as the Talmud (Chullin 60b)
says they were at creation.

59 11791 24°.9801 PR 10312091 7Y 7990 KD AWK 123 1971 NIRRT DRAYS 212 9901 NI
J1230N0 07

And the level of “the number of the children of Israel,” the mitzvos, will be at the level of “which
cannot be counted,” in the manner of “His understanding has no number.” And this is through
teshuvah (return).

The counted “number of the children of Israel,” the mitzvos, will become uncountable, like “His understand-

ing has no number.” This comes about through teshuvah.
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And this is “And it shall be that in the place,” etc. And this is “so that [man will not find],” etc.; “the
woman sows seed first,” the arousal from below; “and [they] shall be gathered,” etc., “for great is
the day,” etc.

This explains “in the place where it is said...,” the end of the verse in Koheles, “so that man will not find...,”
“the woman sows seed first,” and “they shall be gathered together ... for great is the day of Yizre’el.”
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IN ONE'S AVODAH

The maamar draws its lesson in the second and third sections: since the body and the world hide the soul’s

yearning, a person must draw G-d’s “visiting” upon himself through the mitzvos, put on tallis and tefillin

before prayer, and toil in prayer every day so that hidden love and awe are born and revealed in the heart;

and he must speak words of Torah so that “the spirit of Havayah” rests upon him. Teshuvah from the depth

of the heart reaches above all number and can turn the very place of distance into closeness.

QUESTIONS FOR DISCUSSION

1.

Why is Malchus, of all the divine attributes, the source of the worlds and of the souls, and why is it called
“earth”?

. How do the mitzvos (“water”) and the Torah (“spirit”) differ in what they draw down into the soul?

. What does it mean that every prayer is a “birth” of love and awe, and why are the mitzvos of tallis and

tefillin put on before it?

Why will the arousal from below be higher than the arousal from above in the Time to Come, and how do
the sand above the sea and “a female shall encompass a male” express this?

. How can teshuvah turn a counted “number” into one that “cannot be counted,” and “not My people” into

“children of the living G-d” in the very same place?
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PARAGRAPH 1
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The note records that this maamar is printed there in a
transcript by the Mitteler Rebbe, and that the additions to
that volume print this maamar from the Mitteler Rebbe
with a lengthier explanation.
KEHOT'S NOTE
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Hosea’s prophecy of comfort after the rebuke of chapter 1,
where G-d had the prophet name his son Lo-ammi, “Not
My people.” Israel will be countless as the sand of the sea,
and where they were told “You are not My people” they will
be called “children of the living G-d.” Plainly “in the place
where” can mean “instead of being told”; the maamar
stresses “in the very place.” The whole maamar explains
this verse. (context: Steinsaltz Tanakh)
Hosea 2:1'R2 yuin
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Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note cites the Rebbe’s note there for the sources of the
saying “man is a small world.”
Kohelet Rabbah 1:8°11:’x 127 nbmp
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likuteitorah.com/likkutei-torah/bamidbar/6/

“All matters are wearying; man cannot utter it, the eye is not

satisfied with seeing, nor the ear filled with hearing” (Eccle-

siastes 1:8). “All matters are wearying; man cannot....”

Matters of platitude render a person weary. Koreh hayom -

assemble there; literally means “read there.” However, ko-

reh can be used to mean assemble (see Deuteronomy 33:19)

and hayom is translated in Aramaic as yemama, which is

similar to taman, there. Thus, one could say koreh hayom is

a type of hint or code for “assemble there.” sela ka’oferet -

few ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)

Zohar 111, 134b2 ,75p »’'m

KEHOT'S NOTE
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The Midrash teaches that the Tabernacle corresponds
both to the whole world and to the formation of man, “who
is a small world.” The Alter Rebbe builds on this idea: the
elements of the world are found in man.
Midrash Tanchuma, Pekudei 3:3-4’7-223 *11pD ,X®™IMIN W7
12URIY 77027 (3 XD Mnw) 1no02 00RPK M AR RPEK) ...
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Another explanation of It hath been already (Eccles. 1:10). It
is written: The L-rd by wisdom founded the earth (Prov.
3:19) and also: I have filled him with the spirit of wisdom
(Exod. 31:3). This teaches us that the Tabernacle was equal
both to all the world and to a human embryo, which is a
world in miniature. 5:75, n. 20. How is that so? When the
Holy One, blessed be He, created His world, He did so just as
a child is born to awoman. A child starts ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Avos deRabbi Nosson teaches that G-d formed in man
everything He created in His world, and lists the parallels
one by one. The Alter Rebbe cites it as the source for “man
is a small world.”
Avot DeRabbi Natan 31:3°3:X”% 1n1°277 max
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R. Nehemiah said: Whence do we know that one man is
equal in worth to the entire creation? For it is stated, This is
the book of the generations of Adam. [In the day that G-d
created man, in the likeness of G-d made He him]; V, 1. and
elsewhere it states, These are the generations of the heaven
and of the earth when they were created, [in the day that the
L-rd G-d made earth and heaven]. II, 4. As in the one verse
[which describes the creation of ...

Talmud Bavli, Vilna 1883 ed. (Public Domain) - The Minor Tractates of the
Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY)
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The maamar beginning “Vayehi mikeitz” opens on
Kehot’s page 30c.
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The Zohar on Mikeitz expounds this verse: the whole world
and all its deeds are only by the will of the heart, and fortu-
nate are the righteous, who draw down good deeds to ben-
efit themselves and the whole world. This supports the
point that by rectifying himself man rectifies the world.

Zohar, Miketz 4:50-571”1-"1°7 ypn 717 7100

He further discoursed on the verse: He hath made every-
thing beautiful in its time; also he hath set the world in their
heart, yet so that man cannotfind out the work that G-d hath
done, etc. (Ibid. 3, 11). ‘How happy’, he said, ‘are those who
labour in the Torah and thus learn to see with the eye of wis-
dom! Whatever G-d has formed in the world has its own con-
trolling grade which directs it either for good or for evil.
There are grades of the right and grades of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Koheles, King Shlomo, reflects that G-d made everything
fitting in its time and set ha’olam (the world) in people’s
hearts, to occupy them, yet man cannot fathom His work
from beginning to end. The word is written without a vav,
so the Midrash also reads it “concealment.” The maamar
uses all of it: the world’s elements placed in man, the
Name hidden in the heart, and an end in which there will
be no “beginning and end.” (context: Steinsaltz Tanakh)

Ecclesiastes 3:11x7>:’3 noip
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He hath made every thing beautiful in its time; also He hath

set the world in their heart, yet so that man cannot find out

the work that G-d hath done from the beginning even to the
end.
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The note points to a note of the Rebbe’s in Likkutei Sichos
on the idea that by rectifying himself man rectifies the
whole world.
KEHOT'S NOTE
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G-d declares through Isaiah: “The heavens are My throne,
and the earth is My footstool; what house could you build
for Me?” No building can contain Him. The Alter Rebbe
reads “earth,” the lowest of the places named, as Knesses
Yisrael, the source of the souls, which is G-d’s Malchus.
(context: Steinsaltz Tanakh)

Isaiah 66:1°X:1"0 17 yw°
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Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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MDY ma RN

The note says that this passage, identifying the “earth”
with G-d’s Malchus, is quoted in Or HaTorah on Rosh
Hashanah.
KEHOT'S NOTE
0K Y 179 DTN RN

PARAGRAPH 2

12

13

o7y 95 MoPn Moty

From David’s psalm of praise (Ashrei): “Your kingship is a
kingship of all olamim, and Your dominion is throughout
all generations”; plainly, His reign is eternal. The Alter
Rebbe reads olamim as “worlds”: all the worlds draw their
existence from G-d’s Malchus. (context: Steinsaltz Tanakh)

Psalms 145:1337:71”1np 0°2°1n
9T 937222 ANPWHM 0ONPY-23 NISPR MR
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0, mnp ooonn
nyT°ona N1 29on

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”7?}{ nno) InIPna N
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From FEliyahu’s prayer (Patach Eliyahu) in the introduc-

tion to the Tikkunei Zohar: “You are wise, but not with a
known wisdom; You understand, but not with a known un-
derstanding.” It describes G-d as He is in Himself, beyond
the attributes through which He is known.
Tikkunei Zohar 17b:3-4"7-"3:2 > 977 *1pN
D RYPT 13037 KDY PR RIT NIR LRYST 10002 IR 0750 NaR
ARIARDY XKW 2122 92°M1 99710 RYTIMNWR? RPX RY>1° ANR T2
09193 VAWM PIX NIPRT MM RIPT2 RPDY PMINR PR N9
PTX .RNPYINRT RTINY LAYR .77123 3R PPT XY 0127 NI
P2 IR PR OPRLDWR CON0 PAN* PR CARD LKWTP RMOYR
.RNPY PINKR PR IRIRD RDD
Constantinople, 1740 (CC-BY-NC)

b5 192 XN Fawnn nv

From the opening of the same prayer: “You are exalted
above all the exalted, hidden from all the hidden; no
thought can grasp You at all.” The Alter Rebbe uses it to
show that from this level no separate being could come
into existence.
Tikkunei Zohar 17a:10-1227>-":X 1> 2717 °11pn
mawnn nY Lpreno 93 By XReNo PRYY 93 By IRDY X0 NIR
Wy 11T 1TIPY LPNPN WY NPPERT X1 NIX J5YD 92 Xovan
JP9ANRT TRRYY L1URANR RDT 1RPND 1MPY 1Ia RATARD 17000
11'? PYPT RIT NIRY LRWI °12m (RUPDONR K1) NRYDONR NN
PPORM 71920 7 TN WOIERT IRD PO ARIDA NIRT 1A 1P TOm
.72 WBR 19X 170 WhNR Y
Constantinople, 1740 (CC-BY-NC)

oy R92 77n PR
The note gives this work as one of the sources of the saying
“there is no king without a people.”
KEHOT’'S NOTE
9900 YWY IYY ARy W5 ,A% 2wt na .17e 19IRA R 0N 0
N7D9

oy X92 79n PRY
Rabbeinu Bachya writes that the Name Elokim in the ac-
count of creation is the King of the world, which is why on
Rosh HaShanah, the day the world was created and the be-
ginning of His works, we say “the holy King,” “for there is
no king without a people.” The Alter Rebbe uses the saying
to explain why creation comes from Malchus.

Rabbeinu Bahya, Bereshit 38:30°7:17% n°wx12 ,n2 1121

PARAGRAPH 3

18

1P o0 N2

Koheles counsels obedience to a king: “Since the word of a
king is dominion, who may say to him, ‘What are you do-
ing?’” His spoken command is the instrument of his rule,
and no one challenges it. The Alter Rebbe uses it to show

likuteitorah.com/likkutei-torah/bamidbar/6/
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that a king rules through his speech. (context: Steinsaltz
Tanakh)

Ecclesiastes 8:4°7:'n n>mp
YRR 270K oM 1I0PY 7707127 WK
Forasmuch as the king’s word hath power; and who may say

unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 n9np

ooy 127

In a psalm of the sons of Korach hailing G-d as “a great
King over all the earth”: “He subdues peoples under us,
and nations under our feet.” Plainly yadber means “He
subdues”; the Alter Rebbe hears in it dibbur, speech, and
reads it as leading: a king leads peoples through his word.
(context: Steinsaltz Tanakh)

Psalms 47:47:"n 0°2°1n

AHI NN DRRYY A°NAN DRY 127
He subdueth peoples under us, and nations under our feet.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
7, ahnn

1Han RIT 2T YW

There too dibbur (speech) is derived from “yadber amim,”
an expression of leading and drawing down; and one who
studies and speaks a law of the Torah is likened to a king
who commands that justice be done for his people.
KEHOT'S NOTE
X GIIR™MN IR

ai=aFisl ik ket
The discourse beginning “The matter of Chanukah” is
Torah Ohr, Mikeitz 3; the words the note quotes are on
32c.
KEHOT’'S NOTE
MY 991 N T2 DIpRn 1T 19w NPT PIRD” 2,320 R™MIN
RAp1

Kehot’s note points to Deuteronomy 13:5 for these words.
Deuteronomy 13:5°717:17> 0°7127
WRYN 19921 1MW NINTNRT RN INRY 1970 027P0K T N
P20 i WJ}ZJJ in'm
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Shimon rules that all Israel are children of kings,
and so may use rose oil on Shabbos as royalty do. The
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24
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Alter Rebbe cites it to show that the souls of Israel come

from G-d’s Malchus.
Mishnah Shabbat 14:4°7:7> naw mwn
OXY ,19770 K37 P2vn PIR PRI NN 102 YR KD PIUD wYing
DR NI 70 PR ,pHM 17 07 KD ,1°n0n2 wYing .XDIN) REIAM
0277129 ,17°N122 Y T 1Y 120 0°37% %33 .11 T XY e

1077 0°9%7 *12 PRI 92, IR 1iynY *27 .5n2 707

[If] one has an ache in his teeth he may not rinse them with
vinegar, but he may dip [his food] as usual [in vinegar and
eat normally], and if he becomes healed, he becomes
healed. [If] one has pains in his loins he may not anoint with
wine or with vinegar; he may [however]| anoint with oil, but
not rose oil. Children of kings may anoint their wounds with
rose oil, since they are in the habit of so anointing on week-
days. Rabbi Shimon says: All of Israel are ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

% 15710 NNy

G-d’s words to Moshe for Israel before the giving of the
Torah: “And you shall be to Me a kingdom of priests and a
holy nation.” Plainly it is a calling: to serve Him as priests
and to be holy. The Alter Rebbe reads mamleches actively:
Israel make G-d King below. (context: Steinsaltz Tanakh)

Exodus 19:61:1 mnw

28 7270 WX 83T 79K WATR 13 0°372 N3Pnn *2TIn anX)
2R °12

and ye shall be unto Me a kingdom of priests, and a holy na-

tion. These are the words which thou shalt speak unto the

children of Israel.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

,0 mnw
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Manuscript 1824 reads “And mamleches kohanim” (“a
kingdom of priests”) here, giving both words of the
phrase.
KEHOT'S NOTE
.0°1713 N5Ynmm 11824 *"n3

0°3715 NoPnan % 19N anNY

The Zohar on Tzav notes that the verse says mamleches,
not malchus kohanim, because the priests crown Knesses
Yisrael, and when it is blessed through them it is called by

likuteitorah.com/likkutei-torah/bamidbar/6/

27

28

29

777 X WK 0771 210 2?12 7800 oM.

their name. This parallels the Alter Rebbe’s reading of
mamleches as an active form.

Zohar, Tzav 24:166-25:17817yp:1”>-1"0p: 773 1,711 120

2°3715 no'Pnan % 17N anNy

Discussing the holiness of the Torah and the command
“You shall be holy,” the Zohar on Kedoshim cites “And you
shall be to Me a kingdom of priests and a holy nation.”
Zohar, Kedoshim 3:13-233”2-3"°’3 017,711 100
and the Torah is called “holiness”, as it is written, “I the
L-rd am holy”, and the Torah is the supernal holy Name.
Therefore he who studies it is first purified and then sancti-
fied. We have learnt that the holiness of the Torah surpasses
all other sanctifications, and the holiness of the superior re-
condite wisdom is highest of all.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

03715 nonn

The Midrash on Pekudei says that G-d brought Israel be-
fore Mount Sinai, gave them the Torah and called them “a
kingdom of priests.”

Shemot Rabbah 51:4"7:X”1 127 mnw
R Of% 101 ,°1°0 7 *19% OR°AM PRI IR 22°1 773apn T ...
% PN ONRY (07 M) MR ,0°370 NIPRR IXIPY LAMNA
STNPN AR AYY AMR KL 0P YR IR .07 NOvEn
R 0722 1R (T 72°K) MRIY MY OO %90 1R 073010
o> oo o ,OPhY 0oam wpa awn TRhnw 103 73R 19°0
7127 W AR .77273 SN0 T ANRM (77 12TR3) INRIY 17PN
LR 23 5395 Yo7 ROR ORI nonnw 0Mon 2300 oy
SNPIW TR 0 17N Paph W0 AnR .0mYy 7393 PRe
... :(715 NMAWw) IMRIY 03103

What is “the Testimony”? Rabbi Shmuel ben Rabbi Yishmael
said: It is testimony for all who enter the world that there is
forgiveness for Israel. Alternatively, it is testimony for the
entire world that [Moses] was appointed by the Holy One
blessed be He.). Rabbi Yitzhak said: To what is this matter
comparable? To a king who took a wife and loved her ex-
ceedingly. He became angry at her and left her, and her
neighbors would say to her: ‘He will never come back to
you.” Sometime later, he sent ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
0°3715 nooRn
Expounding “A king establishes the land by justice,” the

Midrash on Mishpatim says that “the land” is Israel, citing
“And you shall be to Me a kingdom of priests.” Here too
Israel is linked with both “land” and “kingdom.”
Shemot Rabbah 30:13x:> 121 mnw
R ,TOR T°ny° vawnl 15?3 AR 927 .71070° NN wONY ...
WK1 .07 no%mn v% AN OnRY (00 Mnw) MR ORI’
1 AR 7970 DR PYY R R2W 5120 7 19K L7107 mmInn
AR .77 0°21°AR 100 1320 0ORIN° TR (7D 1K) ?0M32 2°nD
D723 1971071 1710 :0°927 AY2INR shid 'm’b 172P7 WP :RAX °27
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Another matter, “these are the ordinances,” that is what is
written: “A king upholds the land with justice” (Proverbs
29:4), this is the Holy One blessed be He, who created His
world with justice, as it is stated: “In the beginning, G-d cre-
ated” (Genesis 1:1). “The L-rd created” is not stated, but
rather “G-d created.” It does not say: ‘The L-rd said: Let
there be a firmament,” but rather, “G-d” (Genesis 1:6). The
same is true of all of them. 12:16). Likewise, David said:
“For G-d is Judge” (Psalms 50:6), ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

2°3710 noPnn

The Rabbis expound “concerning a nation and concerning
a kingdom” as referring to Israel, who are called a king-
dom, as it is said, “And you shall be to Me a kingdom of
priests.”
Shemot Rabbah 45:1°X:71”n 127 mnw
IRIPIY PRI 1OR ,1O0MR DY L PIRD TN M3 DRI Ry onl ...
(R 17°m7°) .0°379 NO%Rn %% 1IN anRY :(B° Mnw) 1R ,1o0nn
070w WPt Iwyn AR WYY "9 TR 7ina vina®
WP°) wn TRYW 11°31 .OT°NRwRY Cann A0 (B 0°727) AnRw
0Dy NRPAND Y73 7D AR T an 1o 0o oy
R RN (TN, M0 7Y R ,PIRD 19y ANR 03N ,00nm
2DR IR NR XD 7O
“Moses said to the L-rd: See, You say to me: Take this people
up, but You have not informed me whom You will send with
me. And You said: I know you by name and you have also
found favor in My eyes” (Exodus 33:12). “Moses said to the
L-rd: See, You say to me,” that is what is written: “One mo-
ment I will speak of a nation and of a kingdom, [to uproot, to
smash, and to eradicate, but if that nation repents of its evil,
thatwhich I ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

(2°nw Makn 71y . . nobnn)

The note says that the parenthetical gloss on mamleches is
already found in old manuscripts, so it may be from the
Alter Rebbe himself.
KEHOT'S NOTE
N”02 1721 AVATRR RO WAR '{351 0°1W° °”N32 923 R¥NI 1T 170
.BpN *ya n7opn

»n woib DTN N

“And Havayah G-d formed man of dust from the ground,
and breathed into his nostrils the breath of life, and man
became a living soul.” The Alter Rebbe brings it, with the

likuteitorah.com/likkutei-torah/bamidbar/6/
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Targum, to show that the human soul is defined by
speech.

Genesis 2:7°1’2 N"wX12
0”0 NRY1 1IR3 187 ARTRITM 19y DIRTNNR n’p"?g A%

M WP OTRT 7
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Noonn mnb
Onkelos renders “a living soul” as “a speaking spirit.” For
the Alter Rebbe this shows that the souls come from
Malchus, the level of speech.
Onkelos Genesis 2:7°1:2 N°wR12 ¥ 017P1I8 013N
M7 ROWY3 *TIEXI 1ON KATE T2 K19y DTX N7 DOP2K 77 K1)
:X7PRR M7 0782 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

mawnma LY YR

The Midrash lists things that preceded the creation of the
world; the Patriarchs, Israel, the Temple and the name of
Mashiach “arose in thought” to be created. The Alter
Rebbe explains that this refers to the root of the souls,
above Malchus.

Bereshit Rabbah 1:4"7:X 1127 n°wR12

:(2 ,3% ©°%1N) 22057 1P T3 RO "139T MOWRI VAP R ...
,WR PWw ey WP 1221 PRIW MART L3 IRD IR0 11017
0°21y5” :(° ,0 YWIT) IMRIY I MIART MRIAT? "awnna 19y
IR NTY MO (2 ,7Y 0°9N) IMRIW 1P DRIWS PR 1273
0197 T23 ROO” :(2° ,1° 71°M7°) MR IR wIPHA N°2 "0Tp
MW T (0,3 DO91N) NRIY PIn Mwn DY MY R NYRI
AR MR KPYT 9372 720K 037 TR N wnw 2197] A oy
,OW) YW MR 7179 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Shlomo, praising wisdom: “Havayah founded the earth
with wisdom; He established the heavens with understand-
ing.” The Alter Rebbe reads it as saying that the root of
“earth,” Malchus, is in Chochmah. (context: Steinsaltz
Tanakh)

Proverbs 3:19v™:) “own
P23 B0 1313 YINTTO A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

ROl

NN TR 2% 0 NNy

The Zohar on Pekudei says that Israel are Kodesh (“holy™)
and stand without number, for Kodesh is the supernal
mystery above all levels; outside it is another “holy” be-
neath it, which stands in number and count: the ransom
Israel give, which is counted. Rabbi Elazar then opens
with “And the number of the children of Israel shall be as
the sand of the sea.” The Alter Rebbe brings it for the two
levels of the souls.

Zohar, Pekudei 14:88-961"3-1"0: 77> >71p1 ,711171 7100

For holiness is the essence of the highest of grades; and just
as to that highest degree of holiness there is attached a lower
degreelMalkuth. that admits of number and computation,
so Israel, “the L-rd’s hallowed portion”, have to give as ran-
som something of another degree of holiness, that admits of
computation. Esoterically speaking, Israel is the tree that
stands in the innermost. The ransom is of another kind of
holiness, standing outside and admitting of computation.
The latter is thus a shield to the former.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

A1 1E MWD AN PN

The note says the Midrash on why the earth is called eretz
is explained there.

KEHOT'S NOTE

MINARA YW 99202 D3 AR A% °Y R-72702 R”ATR "70KN2 RN
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On “And G-d called the dry land earth,” the Midrash says
it is called eretz because it ratzsah, ran or wanted, to do its
Maker’s will. The Alter Rebbe draws from it both mean-
ings, running and will.
Bereshit Rabbah 5:8°1:1 7127 n*wR12
7137 MWY? NZW PIR 1Y XIPI A7 - PR Aw2D 0pRR RPN
ST DR SIR AR PHX® 37 0w 79373 1 RAX 7 0W32 N1 %27 1P
Ty 7O OONMIA 17T 719 RPRDRY ST IR 0onWR CNINRY CAX
TAR 07 X271 RNDDM 972 %01 IR 0% KAp DO MpnTY Pwoy
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“G-d called the dry land Earth, and the gathering of the wa-
ters He called Seas, and G-d saw that it was good” (Genesis
1:10). “G-d called the dry land Earth [eretz].” Why was it
called eretz? It is because it hastened [ratzeta] to perform
the will of its Maker. Rabbi Natan in the name of Rabbi Aha,
and Rabbi Berekhya in the name of Rabbi Yitzhak said: “I
am G-d Almighty [shadai]” (Genesis 17:1) - I am the One who
[she] said to the heavens and the earth: Enough [dai]. ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

TITAPIIN 192°D

From David’s song of thanks after G-d saved him from all
his enemies: “For with You I run against a troop; with my
G-d I leap over a wall.” Arutz can also be read “I crush”;
the maamar takes it as “I run,” showing ratzo, running, in
aword that sounds like eretz. (context: Steinsaltz Tanakh)

11 Samuel 22:30°%:273 2 Px10w
MYIPTR "PPR2 TIT3 PN 1923
For by Thee I run upon a troop; By my G-d do I scale awall.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says the wording from “Now, our Sages said” to
“a people and a separate thing” appears, with slight
changes, in this discourse.
KEHOT'S NOTE
13T Oy PN Y [wIp Twaw] UMK TIm onn (@09p oMwa) Nwhn
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G-d’s words to Chavah after the sin: “and your yearning
shall be to your husband.” The Alter Rebbe applies the

verse to the yearning of Knesses Yisrael for G-d, likened to
awife’s yearning for her husband.

Genesis 3:161"0:’2 N°wWR12
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Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the discourse on the passage of the libations,
“When you come into the land of your dwellings.” It notes
that the Midrash appears to read eretz as related to ratzon
(will), as the Pardes also explains.

KEHOT'S NOTE

54



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 6

44

45

46

47

48

ORI R, e e

"WD1 TP NN

David’s psalm from the Judean wilderness, where he fled
from Shaul: “G-d, You are my G-d, I seek You; my soul
thirsts for You, my flesh longs for You, in a parched and
weary land, without water.” In the desert his deepest thirst
is for G-d; the maamar hears in it the soul’s thirst to cleave
to Him. (context: Steinsaltz Tanakh)
Psalms 63:2°2:3°0 0°7°1n
TISTYIND TIP3 A7 ARD WD 97 N¥RE 10TR 78K Y8 0R0K
BRI
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and
weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Proverbs 30:15 for these words.
Proverbs 30:151"0:2 “wn
797 1IMKR Y2 mayatrn XY n37 WY 27 27 ni12 Y 1ty
The horseleech hath two daughters: ‘Give, give.” There are
three things that are never satisfied, Yea, four that say not:
‘Enough’:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among the sayings of Agur: three things are never sated,
four never say “Enough”: the grave, the barren womb, the
earth that is never sated with water, and fire. The Alter
Rebbe reads “earth” as Malchus and the souls, whose
thirst the “water” of divine influence never fully quench-
es. (context: Steinsaltz Tanakh)
Proverbs 30:15-161"0-1"0:"7 5wn
737 1MRRY Y2IR nayarn XD N30 WiRY 27 27 N1 oY Apity?
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The horseleech hath two daughters: ‘Give, give.” There are
three things that are never satisfied, Yea, four that say not:
‘Enough’: The grave; and the barren womb; The earth that is

not satisfied with water; And the fire that saith not: ‘Enough.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1202 wInNRn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Israel’s words in Hosea’s call to return: “Let us know, let
us strive to know Havayah... He will come to us like the
rain, like the late rain that waters the earth.” Rain is an
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image for divine kindness coming down from above. (con-
text: Steinsaltz Tanakh)

Hosea 6:3°2:1 ywin

wipPD 117 OW3D K137 IR 1931 0WD AN NYT? ADTI AYIN
P P

And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A, yen

DORWT 1IMINT 7772

The passage reads “the heavens” as the supernal attribut-
es of Atzilus and “the earth” as Malchus, and explains “My
teaching shall drop like the rain” as the drawing down,
through Torah and mitzvos, of the Infinite Light from be-
yond the “heavens,” from Keser, which then descends as
rain.
KEHOT'S NOTE
X LAY 13K NP

TP LR MY
Moshe opens his song Haazinu: “My teaching shall drop

like the rain; my word shall flow like the dew.” The Torah
is compared to rain descending from above.

Deuteronomy 32:2°2:27% 0°737

¥ D°2°272) RKYT™2Y DPYYD "NI0K P03 KA Np? WD 7Y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

[k k- Jnmhtaliyise =]

The explanation of “Torah tziva” is Likkutei Torah, Vezos
HaBerachah 3 (from 95b); on 96a the Alter Rebbe explains
why from Shemini Atzeres we say “He causes the rain to
fall”: rain is the inner union of the Written and the Oral
Torah, a drawing from the very essence of Chochmah and
not a mere glimmer of it, as the Sages likened rainfall to a
bridegroom going out to meet his bride.
KEHOT'S NOTE
X1 1972 n7ph

By RN INWY N2 DR m7apn Iwyw 2°017 9 TN 1330
=K
The Rabbis say that all the miracles the Holy One, blessed

be He, performed for Israel were done through water, be-
ginning with the miracles at the river in Egypt. The Alter
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Rebbe relates it to water as the flow of influence from
above.

Devarim Rabbah 3:81:’3 721 0727

TAR DIPR DR OO NP°

G-d’sword on the third day of creation: “Let the waters un-
der the heavens be gathered to one place, and let the dry
land appear.” The Alter Rebbe reads the gathering to “one
place” as the drawing down of G-d’s oneness into the at-
tributes. (context: Steinsaltz Tanakh)

Genesis 1:9°0’X N°wRI2

MY AR TR DIPRPR DWEN NAR D7 NP DR 1R
BN

And G-d said: ‘Let the waters under the heaven be gathered

together unto one place, and let the dry land appear.’ And it

was so.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TAR DIPR DR OO NP°

The Zohar explains “to one place” as the place where the
unity of the upper world is bound, the level called “the Life
of the worlds,” where all the levels gather.

Zohar, Bereshit 6:60-7:70°y:1-"0:") N°WRI2 ,7717 190

THE WATERS: to wit, those that issue from on high, from
under the upper He’. FROM UNDER THE HEAVEN: this is
the lesser Vau (hence the word yikavva is spelt with two
vau’s, one for “the heaven” and one for “under the
heaven”). In consequence: LET THE DRY LAND APPEAR.
This is the lower He. This is disclosed and all the rest is
undisclosed; from this last we conclude by inference to that
which is undisclosed. TO ONE PLACE: so called because it is
here that the whole of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TAR DIPR DR OO NP°

The Zohar reads “one place” as the place called “One,” the
lower sea, which completes the “One” and into which all
the waters gather; it then explains why the dry land is
called “dry.”

Zohar, Bereshit 39:373-384770w-1"yw:0”"? N°WKR12 77 190

LET THE WATERS UNDER THE HEAVEN BE GATHERED: i.e.
those “under the heaven” only. TO ONE PLACE: i.e. to the
place which is called “one”, namely, the lower sea, which
completes the formation of One, and without which G-d
would not be called One.

The Zohar; London, Soncino Press, 1933 (Public Domain)

1P NPwR Q%R 1 %D

Pharaoh’s daughter named the child she adopted Moshe,
“for I drew him (meshisihu) out of the water.” Torah Ohr,
Beshalach, reads it as the root of Moshe’s soul in the
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sea,” the hidden world of self-nullification. (context:

Steinsaltz Tanakh)
Exodus 2:10:2 mnw
TRRAY 7Y Y XM 127 AP AYIETN7 1RAM 1200 PTN
AN 0MTTN 03
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07PN °11 2NN 7772

There the Alter Rebbe asks why creation is called “some-
thing from nothing” when everything comes from G-d,
and answers that the worlds come not from His essence
but from a mere radiance of Him, His Malchus, which is
“as nothing and naught” before Him: kingship is only a
“name,” a reaching out to others, as in “Your kingship is a
kingship of all worlds.”
KEHOT'S NOTE
3,07 R NMpo
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The psalm calls on all creation to praise G-d: “Let them
praise the Name of Havayah, for His Name alone is exalt-
ed; His splendor is upon the earth and the heavens”;
plainly His glory spans earth and heaven. The Alter Rebbe
reads the two halves apart: His Name itself is exalted be-
yond, and only His splendor, a glimmer, is “upon the
earth,” which therefore thirsts for its source. (context:
Steinsaltz Tanakh)

Psalms 148:1337>:1”np 0°%°1n
DoY) PIRTPY $797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRMIT NN 797 100 YRt

Moshe warns against a man who hears the curse yet tells
himself he will have peace while following his own heart,
“so as to add the watered to the thirsty,” a phrase whose
plain sense is much discussed. The maamar points, for
the soul’s unending thirst, to the explanation of this
phrase in a discourse on “You are standing.” (context:
Steinsaltz Tanakh)

Deuteronomy 29:181°:1”2 0°727

“m27 9% ImK? 12272 T120M) DRI APRT MTNK nwa 1M
STINRETTNN M7 NID0 1907 79X 227 MR D Y

and it come to pass, when he heareth the words of this curse,

that he bless himself in his heart, saying: ‘I shall have peace,

though I walk in the stubbornness of my heart—that the wa-

tered be swept away with the dry’;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

56



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 6

60

61

62

63

Bom R Domn 1990

In a psalm of the sons of Korach longing for G-d’s courts,
the pilgrims “go from strength to strength” until each ap-
pears before G-d in Zion. The Sages (Berachos 64a) apply
it to Torah scholars, who have no rest even in the World to
Come; the Alter Rebbe cites it for the endless ascent of the
Time to Come. (context: Steinsaltz Tanakh)

Psalms 84:8°11:7°0 0°7°1n

They go from strength to strength, every one of them ap-
peareth before G-d in Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIYawn NP 0INT Y

Shlomo’s proverb: “The grave and destruction are never
sated, and the eyes of man are never sated”; plainly, hu-
man craving is endless. The discourse on “I am asleep”
reads it as the unceasing gaze of “man,” Avraham, at the
glory of the King, going from level to level. (context:
Steinsaltz Tanakh)

Proverbs 27:20°3:173 "2wn
:MIyaln X% 07X °°¥1 mayarn XY 7aR) DKy
The nether-world and Destruction are never satiated; So the

eyes of man are never satiated.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Wawn XY 9032 10 09 "Mawa

From G-d’s warning in the rebuke: “When I break for you
the staff of bread ... you shall eat and not be sated.” The
discourse in Likkutei Torah, Bechukosai, reads “and not
be sated” as a love of Torah that returns to it again and
again, each time as new.

Leviticus 26:26173:17 Rp"

VP TN MN3 DI DU Y 19Y) OO7IYR 07 MU
212N K21 DAPIXY Ppwn2 DoRN2

When I break your staff of bread, ten women shall bake your

bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9751 RT3 7 NN 72RD

Moshe’s closing charge to Israel, to choose life: “to love
Havayah your G-d, to listen to His voice and to cleave to
Him, for He is your life.” The soul’s love of G-d is love of
its very life, and so it is never satisfied.
Deuteronomy 30:20°3:"2 0°127
TR TIRY T RIN 3 92727 9P YR RN NN MY
nN? 2py771 PSY? DINIXRY THIK? N YT WK IWIXT0Y NI
a7
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Koheles observes: “All the toil of man is for his mouth,
and yet the nefesh is not filled”; plainly, a person’s ap-
petite is never satisfied. The Midrash, and the Alter Rebbe
with it, read nefesh as the soul, which nothing of this world
can fill. (context: Steinsaltz Tanakh)
Ecclesiastes 6:7°1:1 nrp
:NPRN X? ¥D177031 17°D7 OIRT PnyoD
All the labour of man is for his mouth, And yet the appetite is
not filled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPnn X7 woin an

Vayikra Rabbah brings the same teaching on this verse,
with the parable of the king’s daughter, and counts the
earth, which “is not sated with water,” and the soul, which
“is not filled,” among three that are “ungrateful,” never
content with what they are given.

Vayikra Rabbah 4:2°2:"7 127 X9p™

TR 0% PRy RO TREYD PRy ROMw 1 B3 YT waanw
o727 DOwyR K?1 7710 K? nyaw
The Midrash on this verse: the soul knows that whatever it
toils, it toils for itself, so it is not sated with Torah or good
deeds; like a king’s daughter married to avillager, nothing
in this world is enough for it, for it is from above. The Alter
Rebbe quotes it word for word.
Kohelet Rabbah 6:6:1°%:"1:"1 727 n2mp
D’W}Z?_:ﬂ m1g7; o7R ‘?b}{?[;ﬁ n '?:;) ,iP%7 72 RI°I0 027 MR ...
wDINY ,XP1N K2 wDIN 031 .42 "D K71 112 7D X7 1707 0721y
X7 nyaw ArK 727 .07y X7 ARSY? mony XOnY a2 Ny
N3 Ripaw 2371795 iT 1270 TR Pwn .0°2iv ooyn X9 A7in
,n? 09D AP I 1PN 07iyaY nn YD A7 X°22 oX ,0707n
D123 OPR 0PIy °3Tyn P2 AP NRIT PR WRAT 92 .7n N2 XY
o PRUIR PR TYPY D03y 1 XN M
“Were he to live one thousand years twice, but did not see
good, does everything not go to one place? All the toil of
man is for his mouth, but the soul, too, is not filled” (Eccle-
siastes 6:6-7). “Were he to live one thousand years...all the
toil of man is for his mouth.” Rabbi Shmuel said: All a per-
son’s toil to amass mitzvot and good deeds in this world does
not suffice for the breath that emerges from his mouth. “But

the soul, too, is not filled” - even its ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

Koheles on the endless cycles of nature: “All the rivers go
to the sea, yet the sea is not full; to the place where the
rivers go, there they return to go.” The Alter Rebbe cites
the Midrash on this verse. (context: Steinsaltz Tanakh)
Ecclesiastes 1:7°1’x nonp
DPMINY DipRTON KPR MPK DN D30TPX D°DPN DPmantva
:N2%77 02V 07 ov 0°o%h
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All the rivers run into the sea, Yet the sea is not full; Unto the
place whither the rivers go, Thither they go again.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Kohelet Rabbah 1:7:4 for these
words.

Kohelet Rabbah 1:7:4°7:1°k 127 nomp
KPR APX OT8 20 IN00 22,077 28 07070 079Mam 92,90 237
TYYRY RA .021Y% Konnm PR 2P LK9n upR oM a3
;212 TInPR 02397 1Py NN AR 21 3277 ANnIT ROXIN OTRY
N3P 3 o oY
Another matter, “all the rivers go to the sea,” all the wisdom
of a person is only in his heart. “Yet the sea is not full” - but
the heart is never full. You might say that from the moment
that a person removes wisdom from his heart, it will never
return to him; the verse [therefore] states: “They go there
again.”

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

N7 112°K 09 8°77 PR 0959171 2Pnan 9o
One reading in the Midrash: all the Torah a person learns
is only in the heart, and as the sea is not full, the heart is

not full and the soul is never sated, as it says, “and also the
soul is not filled.”

Kohelet Rabbah 1:7:57:1KX 71271 n2mip
07,292 RPX 72K TP DIRY IR 9D ,0°%ma7 93 ,10R 127
noTP) MRIY ,07IY7 Ny woan KD ,K9n 1PKR 2PM ,KPN UPR
ITIMPR NR KX DIRY TYYRY KA WKPRn KP wDT on ()
,N2%% 0°3W o o i TInDA 1Py NN APR W KD
Sy oPn JER O0IR WK FIL)NU 0”277 M (0,1 8°937) 2077
W AP? MR ,XND?MN 12 901 *31 X MPRY NN X3iTwn 71237
... MITR? 107507 RNNIM 277 (X3 ,2 PRIT) R 177
Another matter, “all the rivers,” all the Torah that a person
studies is only in the heart. “Yet the sea is not full” - but the
heart is not full and the soul is never sated, as it is stated:
“But the soul is not filled” (Ecclesiastes 6:7). You might say
that from the moment that a person expresses his learning
to another, it will never return to him; the verse [therefore]
states: “They go there again,” as it is written: “These matters
that I am commanding you today shall ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“He has also set the world in their heart.” The first section
read it as the world’s four elements placed within man.
Ecclesiastes 3:11x7°:3 n?11p
R¥R"K? WK *23n 0372 10] DYDY D3 Y2 ND? APy P0°NK
NI0TTYY WRIN D’P5§U wy=IwR OrynRITnR DTRD
He hath made every thing beautiful in its time; also He hath
set the world in their heart, yet so that man cannot find out

the work that G-d hath done from the beginning even to the
end.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% Yaw KD PN

“The earth, which is not sated with water.” The first section
read it as the endless thirst of “earth” for the influence
from above.

Proverbs 30:161°0:"2 "own
37 RN WRY 071 TYaRD YIX 007 733 PRy
The grave; and the barren womb; The earth that is not satis-

fied with water; And the fire that saith not: ‘Enough.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“He will come to us like the rain.” Rain, like water, is an
image for divine influence from above.
Hosea 6:3'1:"1 yuii
Wip7R3 137 DY3D XI27) IXE 193] YD 170K NYT? 19773 YT
Hah -'Ijj’
And let us know, eagerly strive to know the L-RD, His going
forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says this section of the maamar is copied there,
with changes.
KEHOT'S NOTE
.D71°W2 TAPNN Y P22 NPMINA pRYI M Ay

nonp Mana. . abyn pwhn ahy

There too “olam is from he’elem”: through the many
stages of descent the divine power that gives life to the
world is concealed in many garments, until the world
seems a separate thing; the root of all concealment is in
the supernal “circles,” in which the light is hidden.
KEHOT'S NOTE
DY 7R 3,30 apY LT, 1Pw D 1R IR LR L2

In the verse ha’olam is written without a vav, so it can be
read he’elem, concealment. The Alter Rebbe now reads it
as the concealment set in man’s heart.
Ecclesiastes 3:11x7>:3 n>rp
Ry7™N? WX *721 0372 103 DFYTTNN 03 INY3 N Ny Pa17NY
NI07TYY URIN n’pﬁxga Yy=IYR nryrITNX DTRD
He hath made every thing beautiful in its time; also He hath
set the world in their heart, yet so that man cannot find out
the work that G-d hath done from the beginning even to the
end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0aba 1n1 abyn N oa

Rabbi Achavah son of Rabbi Zeira reads ha’olam as
he’elem: G-d concealed the explicit Name from them, as it
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is written “This is My Name le’olam,” where le’olam is

written defectively.
Kohelet Rabbah 3:11:32:8"°:°3 1127 n2mip
*1? °37 OW2 P»712 27 .[1NY2 179° 773y 7377 19K IR 027 ...
1039 °27 7K 0272 13 099y N2OX ,0372 1N3 OPYT DX 03 K
TRM3 12 PXIMY 27T A2 MIRN3 0273 103 MR TR 2Y T8
,2230 71371 DTN 11,290 737,77 230 7377 (KD LR NPwRI2) 0K
M7 KPR TNR 210 37 92 091 397 78 AR L300 99 W
,0°12 P79 X1 YR Ripd K91 ,0°2 OIR 722 X ,¥717 982 200Ky

. ATYID WK NRIP K273 :(7,7 N2AP) IR MO 190

Another matter, “He made everything beautiful in its time” -
Rabbi Berekhya said that Rabbi Abbahu said in the name of
Rabbi Elazar: The schism that was between Rehavam and
Yerovam was fitting to have been between David and Sheva
ben Bikhri, but the Holy One blessed be He said: The Temple
has not yet been constructed and I am introducing a schism
in the kingdom of the House of David? Rather, let the
Temple be constructed and then, what will ultimately hap-
pen, will happen. Rabbi Binyamin said in the ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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G-d’s words to Moshe at the burning bush: “This is My
Name forever (le’olam), and this is My remembrance for
all generations.” Since le’olam is written without a vav, the
Sages read it le’alem, “to be hidden”: the Name is not pro-
nounced as it is written. (context: Steinsaltz Tanakh)

Exodus 3:157°v2 minw
D2°N3AK PP *7 PRIW? 21275K RN AYRTIR DOR0R TV IR

97 977 9t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash lists yearnings: Israel’s is only for their
Father in Heaven, a woman’s for her husband, the evil in-
clination’s for Cain and his company, and the rains’ only

for the earth, as it says, “You visited the earth.”

Shir HaShirim Rabbah 7:11:1T°R:X”>:*t 1127 0w 1w
KPR DR 20 1 PR 10 PRI WY Iniwn Yoy vTiT? "Ik
20 AR TR LINRITN Y2¥1 CTITY VI MRIY ,DO0YIY DI
TR .IANRIWN WK PRY (10,3 NPWRI2) MR AP KPR UK
PR (1,7 NPWRI2) MRIY ,INTIAM PR32 KPR Y77 7% D0 9w
JPIN2 KPR DO 2W W TR KON "21 003 YU °21 .90piwn
DX ,1IIWYN N2 TpPUM YT DTPR <( 10 oY0nn) v
-+ \13TWYN X2 OXY ,TIPUIN DI
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“I am my beloved's, and his desire is for me” (Song of Songs
7:11). “I am my beloved's, and his desire is for me.” There
are three desires. The desire of Israel is only for their Father
in Heaven, as it is stated: “I am my beloved's, and his desire
is for me.” The desire of a woman in only for her husband,
as it is stated: “Your desire shall be for your husband” (Gen-
esis 3:16). The desire of the evil inclination is only for Cain
and his ilk, as ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NP TP TTIT? AN
The maiden of the Song, whom the Sages read as Knesses
Yisrael, says: “I am my Beloved’s, and His yearning is for
me.” It expresses the mutual yearning between Israel and
G-d.
Song of Songs 7:11x™:t 0*°wn 1w
AR 231 *TIT? "3y
I am my beloved’s, and his desire is toward me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to the Tzemach Tzedek’s commentary on
Tehillim, on this verse, where the Midrash on Israel’s
yearning is discussed.
KEHOT'S NOTE
197 °Y PART NP B7Y IR B0 RA

akaaiv]

From David’s psalm praising the Torah: “The precepts

(pikudei) of Havayah are upright, gladdening the heart.”

The mitzvos are called pikudei, from the same root as
pakadta. (context: Steinsaltz Tanakh)

Psalms 19:9'0:0™> 0°2°1n
:DOPY NTRR 17277 MR 227 man 090 N TR
The precepts of the L-RD are right, rejoicing the heart; the

commandment of the L-RD is pure, enlightening the eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Idra Rabba the forehead of the supernal skull is
called “the Will of wills,” and the will of Z’eir Anpin stands
facing it. The Alter Rebbe uses the phrase for the supernal
Will from which the mitzvos are drawn.
Zohar III, 129ax ,v3p »*m
KEHOT'S NOTE
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G-d tells Israel through the prophet Malachi: “I have loved
you, says Havayah,” and when they ask how, He answers
that He chose Yaakov over his brother Eisav. G-d’s love for
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Israel is the root of the mitzvos. (context: Steinsaltz
Tanakh)

Malachi 1:2°2:°% "2x%n
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I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast

Thou loved us?’ Was not Esau Jacob’s brother? Saith the

L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maiden, longing for her beloved, pictures his em-
brace: “His left hand is under my head, and His right hand
embraces me.” The right hand is Chesed, expressed
through the mitzvos. (context: Steinsaltz Tanakh)

Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 4177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Rk ghig

019 0°1977 2915

Shlomo’s proverb: “As water reflects face to face, so the
heart of man to man”: as water shows a face its own im-
age, one heart answers another with the feeling it is
shown. So G-d’s love shown in the mitzvos awakens a
matching love in the soul. (context: Steinsaltz Tanakh)

Proverbs 27:19v™:175 “own
:07X? DTRD727 12 07192 07397 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

07,10 05wn
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G-d declares through Isaiah that He alone rules all: “Who
forms (yotzer) light and creates (borei) darkness, makes
peace and creates evil.” The Alter Rebbe hears in the verbs
the worlds of Yetzirah (forming), the revealed world of
light, and Beriah (creating), the hidden world of conceal-
ment. (context: Steinsaltz Tanakh)

Isaiah 45:71:71n2 710y
STPR72D 1Y 1 23K Y7 X7121 0I9W Y Twn X7921 9IR T3P
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

gL,an ywe
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Moshe opens his song Haazinu: “My teaching shall drop
like the rain.” Here it describes the mitzvos as “upper wa-
ters” coming down from Atzilus.

Deuteronomy 32:2°2:3”% 0°727

2y D321 RYTVRY DY "N P2 PN vmpY qwns 11y
2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,2% 0"Ma7

Py NTOpD PR nTpR

There pekudei is explained as union, as in the Sages’ “a
man must visit (lifkod) his wife”: the Mishkan is the final
hei of the Name, the Shechinah and source of the souls of
Israel, and the union of vav and hei comes about through
Torah and the mitzvos.
KEHOT'S NOTE
TPD P2 WY 197 °Y O IR PR .79ORY Y0 LT TIpD D2 BUyb XA
NI2YNRY AR PIRT ATPD 19 970 IRD X 7K1 LITORR WY 1IN KN
bl Risin] 17°P01 R”Y2 QW wHEN 17229 JIT92IM 97ARY DORwAn Y
aw M2 191 0 1211

1w NN TPa M

“And Havayah remembered Sarah as He had said.”
Pekidah is the remembering of a barren woman so that she
conceives.

Genesis 21:1’R:X”D N°wX12
137 YR T 7 DY T TR TIYNK T8 "M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

97RY 2P Y 9271 RYTTR INRM IR — LK L,RD NPURI2

7790 XD Py

The prophet calls to Zion, pictured as a barren woman:
“Sing, O barren one, who did not give birth,” for her chil-
dren will yet outnumber those of the married woman. The
Alter Rebbe applies it to Knesses Yisrael in exile, whose
love is hidden and not yet born. (context: Steinsaltz
Tanakh)

Isaiah 54:1X: 771 17°yw°

RiYTI2 802772 NPNTRY CPOR) MY Cnee N1 P nRy o
T 193 7330

Sing, O barren, thou that didst not bear, Break forth into

singing, and cry aloud, thou that didst not travail; For more

are the children of the desolate Than the children of the

married wife, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KT
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Kehot’s note points to Song of Songs 5:2 for these words.

Song of Songs 5:2°2:’71 0*°w W

NN *N3P 2y NNY 27008 peiT T Yip Ty 291 MY v
11277 79707 NI PYK PRI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Exodus 38:21 for these words.
Exodus 38:21x”5:m"% mnw
T3 077 NT3Y AT 270y TPD WX NTY 19U 12WRT “TIPD PN
7797 TIIK712 K
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oM N7 M NOT HPan Pow

The note says the Mitteler Rebbe brings this in the name
of Pri Etz Chaim, and explains that the “birth of the
mochin” means that love and awe, covered in the depth of
contemplation (“gestation and concealment”), come out
of concealment into revelation at the time of prayer.
KEHOT'S NOTE
AW QW AR LAPYET QW2 1T K020 AP Y R-927122 RVATR ONKRI
TN PN2 120 PRI DT 9077 AR KPR PIRRD 17D 19500
795010 YW ,09YM MY CPAw MINIANTT PRIva tDIoRY 7MIRT
STOW ARIANT IRDT D WY MR DA w7y U190 0Py T DONEY
RPN PIRT NTPD N NIZAT QTR 7Y X1 190 1T nvnb

TN 100 Y Ay

The Zohar on Pinchas tells of the doe in labor, who cries
out seventy cries, as many as the words of “May Havayah
answer you on the day of distress” (Psalm 20), “the song of
the one giving birth”; G-d hears her and she gives birth.
The Alter Rebbe applies it to prayer as the birth of love and
awe.

Zohar, Pinchas 104:696-105:706-1"37n:7"p 0rMin M 7890
Ywn:p

mIwyn nan
When Israel do G-d’s will, He visits the earth once and it
yields at once, as it says “You visited the earth ... You

greatly enrich it (te’ashrenah)”: it yields you one for ten,
tenfold.

Vayikra Rabbah 35:1227:71”% 1127 X7p™

295 m3wyn nan

David’s psalm of thanks for rain: “You visited (pakadta)
the earth and watered it (vateshokekeha); You greatly en-
rich it; the stream of G-d is full of water.” Plainly G-d re-
members the land and gives it the water it longs for. The
maamar reads every word: pakadta as the mitzvos

likuteitorah.com/likkutei-torah/bamidbar/6/
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(pikudim), the remembering of a barren woman and a
counting; vateshokekeha as “made it yearn”; te’ashrenah
as wealth and as ten; and peleg Elokim as the “division” of
the Name Elokim into Mi and Eleh. (context: Steinsaltz
Tanakh)

Psalms 65:10”:7770 0°7°1n

PN 1273
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou
preparest them corn, for so preparest Thou her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

> 10 0°%nn

The Talmud says “visiting” is said both of a woman, “And
Havayah remembered Sarah,” and of rain, “You visited the
earth...”; and it explains “the stream of G-d” as a kind of
vault in the heavens from which rain comes.

Taanit 8b:3’3:2°11 n°1yn

JPND TTRR MY DOBYI TTRR M LMEN ATRE N

N :°NIT DNWI ATRD MW UMW DX TRR MY :2°N0T

William Davidson, Vocalized Aramaic (CC-BY-NC)

07 N91 DopoN Avn
The Midrash says that “the stream of G-d” has been full

since the six days of creation and has lacked nothing, as
one who sweats in a bathhouse weighs no less afterward:
G-d’s spring is never diminished.
Bereshit Rabbah 4:4"7:7 7127 n°wx12
1ORW TP VIR MY 720 1 1IP0I 10 2R DR 0PN :( L.
MY Nwwn "D K9n OPRR A9D” (70 0°%N) WX YR
Ty RRY PIPWY PIMN 0107 PUR RIANK 0192 700 XYY nowRna
D175 701 K7 1MXY Ppw KXW 1173 7271 DIINY KM 015N KPW
AR 7 97K 7T 97K NREY an XD NRIW YU AMIR 0 R
AR DY X7 7172 WITPT 2w 137yn 0195 T37°yn 700 X 172 INRY
q0m X9 NPWRI2 SR0 Nwwn 0o KPR 0°PDR A9 M naY and
.e PDITIME R D193
A certain Samaritan asked Rabbi Meir, saying to him: ‘Is it
possible that the upper waters are suspended by the word of
G-d?’ He said to him: ‘Yes.” He said to him: ‘Bring me a tube
with water.” He brought him a tube with water. He placed a
gold plate on top if it, and the water did not stay in place; [he
placed] a silver plate, and the water did not stay in place.
When he put his finger on top of it, the water stayed in place.
He ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
noaynT pa
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
2,0
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The note says Yahel Or quotes this Midrash on G-d’s
spring and adds that peleg is also from palga, “half,” the
division of the upper waters above the firmament from the
lower waters below.
KEHOT'S NOTE
oo PO Y an RA9D TIWH O3 10 0°phR ABp 10 17apn b uvyn”
R2M — ™12 DIPPIND TunD DONNMN DO PpITn ahynk ohavhy
DY MK 172

2P Ty YN
The note quotes it: the Aruch, under kubah, cites the
Targum rendering “the stream of G-d” as “the vault of
G-d,” and cites the Gemara’s use of kubah for a tent wide
below and narrow above.
KEHOT'S NOTE
7Y LRITPRT XN 0OPOR AP DINT Qw2 XU 12 7Y Y2 1917
il h bR /et 223 mawy° XoW *2 K77 2”5 Mimann ow X°an
5 7..121P2 w7 R M0 TR 199 PRD 191 1PYntn %P1 Tuntn
.27y oW MR

RN R WY PRRnn DIPRN o

The note gives this Kabbalistic lexicon, with the Tikkunei
Zohar, as a source for the division of Elokim into Mi and
Eleh.

Tikkunei Zohar, Tikkun 205 12°n ™pn

KEHOT'S NOTE

— 1Pk R .(NPww XpoD) °PRX Y2 *Uhp .(2,2R) X3-D NN

Twnn .20 Y RYSAN — UM LIP Y R-1327R2 RPTIR 2P0 RA
9°KY 33N Y70 RPM 277y prawwa

199 Pom 2R T
Asaf laments the ruined Sanctuary and pleads: “Why do
You withdraw Your hand, Your right hand? From within
Your bosom, consume [them]!” that G-d bring out His
hand and act. The word is written chok’cha and read
cheik’cha, “Your bosom”; the Alter Rebbe reads it as the
right hand, Chesed, hidden in the bosom of Yesod of
Imma, being drawn out. (context: Steinsaltz Tanakh)

Psalms 74:11x8™:77y 0°2°1n
79D TP°0 39pn RN AT YD MY
Why withdrawest Thou Thy hand, even Thy right hand?

Draw it out of Thy bosom and consume them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X°,7y 000N

QPPN 7Y AR 19AE A

In a psalm of the sons of Korach: “A river whose streams
gladden the city of G-d, the holy dwelling of the Most
High,” Jerusalem. The streams are the chasadim drawn
out of Yesod of Imma. (context: Steinsaltz Tanakh)

Psalms 46:5°7:1"1 0°2°1n

T3 23300 T OPPRTTY I 1398 I3
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There is a river, the streams whereof make glad the city of
G-d, The holiest dwelling-place of the Most High.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

IPON 7Y AR 1D A

The Zohar on Mishpatim asks what the river’s “streams”
are, and answers that they are its roots, all rooted in the
waters of the river that goes forth from Eden.

Zohar, Mishpatim 3:85-9477%-77"2:"3 D°VOWN 7117 10D

“The river, the channels thereof shall make glad the city of
G-d” (Ps. 46, 8). What are these channels? They are the roots
of the willows, which here are called “upper chambers”.
These and the roots and the channels-all are rooted in those
waters of that mysterious river.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7N 198N IR 7Y

This is the explanation on “And I was with Him as a
nursling.” It opens with the counting of the Omer as the
mochin of nursing and the sweetening of the gevuros; fur-
ther on it explains that at times the chasadim are covered
in Yesod of Imma and hidden within Binah, and that we
ask “Your right hand, from within Your bosom, consume,”
that the chasadim come out of Yesod of Imma, where the
light is stored.
KEHOT'S NOTE
7,10 e

ey I vn . L wrnwa
The note quotes the Midrash through Yahel Or: Israel’s
yearning is only for their Father in Heaven; the rains’
yearning is for the earth; “if you merit, te’ashirenah; if
not, te’asrenah, it will give you one in ten.”
KEHOT'S NOTE
13 0w D INPIWN 10 0Mwaw onvar® XX DY D inpwn 1R
5> — ™15 1IWYN TR DI TWYNY 7WYN on°Ot XY MIwyn onvat
.199°y oW IR

NDPYRRRT XTIRY KT PWYI

The Raaya Mehemna at the start of Ki Sisa, on the half-
shekel: “The rich shall not give more” — “the rich” is the
middle pillar, which shall not go beyond the yud, ten. The
Alter Rebbe brings it for te’ashrenah as wealth: Tiferes, the
middle pillar, reaching up to Keser.

Zohar, Ki Tisa 2:4-61-7:2 Rwn 2,717 780

112°N1 1°9an

From G-d’s instructions to Moshe for the Mishkan: “And
the middle bar in the midst of the boards shall pass
through from end to end.” It is an image for Tiferes, the
middle pillar, which reaches up to Keser.
Exodus 26:281723:17> mnw
MSPTON MERIIR 1130 BRI TAND 1T 1M
and the middle bar in the midst of the boards, which shall
pass through from end to end.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Vayechi teaches that there is bread called
“poor bread” and bread called “bread of pannag,” as there
is a Tree of Life and a tree on which death depends.

Zohar, Vayechi 72:752-73:761-171wn:2°y °n"

R”OWN: Y

Palniiy Biole]

In the expression “his bread” the reference of the word “his”
is not specified; but we may divide the word lahmo (his
bread) into lehem van, that is, “the bread of van” (which sig-
nifies the heavens); hence it is written: “Behold, I will rain
bread from heaven for you” (Ex. 16, 4). It is from thence that
the tree of life is nourished and crowned, and when it re-
ceives this nourishment, then it “yields the dainties of the
king”. This king is the Community of Israel, who is fed
therefrom ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

W oA Ly anbT

Why is it called yabashah, dry land? Because it is “poor
bread”: it absorbs all the waters of the world and stays dry
until it is filled from above, and then the waters flow.

Zohar, Bereshit 39:373-3847"0w-1"yw:0”? N°WR12 ,7710 190

The earth is called “dry” because it is “bread of the poor
one” (Yesod), and it remains dry until this place fills it, and
then the waters commence to flow from their sources.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

115072 XD IWN PN

Moshe describes the Land: “A land in which you shall eat
bread without scarcity; you shall lack nothing in it.” The
dry land, once filled with water, is no longer poor. (con-
text: Steinsaltz Tanakh)

Deuteronomy 8:9°0:’11 0”127

WX PIX A2 92 I0NN"KD DN A27PKA NIom3 K? WK P
:NYNY 3300 7T 2112 1IN

a land wherein thou shalt eat bread without scarceness, thou

shalt not lack any thing in it; a land whose stones are iron,

and out of whose hills thou mayest dig brass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The beloved praises the maiden: “Your shoots
(shelachayich) are an orchard of pomegranates with
choice fruits.” The Alter Rebbe hears in shelachayich the
beis hashelachin, a thirsty field that must be irrigated.

(Kehot: Song of Songs 4:3)
Song of Songs 4:1327°:7 0°7°wi W
:0°773°0Y 0°7193 07731 19 Oy 0737 0712 TNY
Thy shoots are a park of pomegranates, With precious fruits;

Henna with spikenard plants,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Moed Katan 20a:4; the passage is
shown below.

Moed Katan 20a:4°7:X *> 10p 7311

— D317 NP°nN2 73R 27800 ,00WRY 1an? 39 niy P12
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The beloved goes on praising the maiden’s “orchard”:
“Nard and saffron, calamus and cinnamon.” Fragrances
that come from the dry field: the virtue of the service of
iskafya.
Song of Songs 4:1477>:"7 0°°W 1YW
WRITPD Oy NIPIRY M 2927 xYPD oy TN MR 0319 T
03
Spikenard and saffron, calamus and cinnamon, With all
trees of frankincense; Myrrh and aloes, with all the chief
spices.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
ST ernw

G-d says to Israel through Isaiah: “And I have put My
words in your mouth, and covered you in the shadow of
My hand.” In Torah study G-d’s own words are in a per-
son’s mouth: speech joined with speech. (context:

Steinsaltz Tanakh)

Isaiah 51:161”0:X”1 171°yw°

KDY PN TOR) DBY Y3 T3 T ¥; TR 13T DYN)
TANTRY TPEY

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Isaiah’s prophecy of the king from the stem of Yishai,
Mashiach: “And the spirit of Havayah shall rest upon him,
a spirit of wisdom and understanding.” The Alter Rebbe
applies it to the divine spirit that rests on one who speaks
words of Torah. (context: Steinsaltz Tanakh)
Isaiah 11:2°2:8" 7°yw°
TR NYT M7 77923 78y M0 72721 7290 M7 ° M1 1y o
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,
The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Onkelos renders “a living soul” as “a speaking spirit.”
Speech is called “spirit,” which links Torah study with “the
spirit of Havayah.”

Onkelos Genesis 2:7°1:’2 N°wR12 5y 017P18 013N
> ROUYI *TIERI ND3 ROWTX 10 X19Y OTR N7 OR0K 77 X1

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

119 | “And the spirit of G-d hovered over the face of the water.”
The “spirit” is above the “water”: the drawing down
through Torah is higher than that through the mitzvos.

Genesis 1:2°2°X N°wR12
-5y namn 0°PK M1 0IAN "1B7PY WM 21 3D IN%T PIRM
%10 1D

Now the earth was unformed and void, and darkness was
upon the face of the deep; and the spirit of G-d hovered over
the face of the waters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 | Isaiah foretells that the desolation will last “until a spirit is
poured upon us from on high,” and then the wilderness
will become fertile land. The spirit descends from a very
high place. (context: Steinsaltz Tanakh)

Isaiah 32:15770:27% 11°yw°

2w ayY 5nem 57;'!3'? 9277 M oiRn M9 HJ"?S] YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
counted for a forest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 NPa3 2R RN%INT

On “And wisdom, where shall it be found,” the Zohar says
the Torah comes forth from Chochmah, from the place
called Kodesh, and Chochmah from the place called
Kodesh HaKodashim.

Zohar, Mishpatim 20:500-50227pn-p”n:> D°WAWH A7 190

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

122 NXn2n 1°Rn 7Ronm

Iyov asks, after describing how men find hidden treasures:
“And wisdom, where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from ayin, nothing”:
Chochmah comes from the level above it, which is “noth-
ing” to the mind. (context: Steinsaltz Tanakh)
Job 28:1227:175 2R
133 0P 711X R¥RN XD Maonm
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But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

123 ?°22T RMA

In the Idra Rabba, a spirit goes forth from the nostrils of
the Ancient One to Z’eir Anpin, the spirit of life, and from
it the spirit destined to rest upon the King Mashiach, to
know wisdom.

Zohar, Idra Rabba 9:63-10:7327y:-3"0:’t) X271 RITRT 77171 7190

124 | Kehot’s note points to Song of Songs 4:13 for these words.
Song of Songs 4:1337°:7 0°7°wi1 W
:D°T0"0Y 0°193 0°73% 1D 0Y 0°3in 0718 TNPY
Thy shoots are a park of pomegranates, With precious fruits;

Henna with spikenard plants,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 | The Zohar teaches that the hidden beginning was called
only Mi (“Who”); wishing to be revealed, it created Eleh
(“these”), and when the letters joined, the Name Elokim
was completed. The Alter Rebbe uses this to explain “the
stream (division) of Elokim.”

Zohar, Introduction 4:12-5:21X73:"11-27°:"7 TP 7711 100

126 | Kehot’s note points to Zohar, Vayechi 81:824-82:836 for
these words.

Zohar, Vayechi 81:824-82:836-77>nn:X”2 °n"™ M 780
1"%nn:1"n
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“He has also set ha’olam in their heart,” where ha’olam is
written without a vav. The Alter Rebbe reads it as the hid-
den Name placed in the heart.
Ecclesiastes 3:11x7>:’3 n>ip
Ry7™N? WX *22n 03732 103 DFYTTNX 03 INY3 N Ny Pa17NY
:NI07TYY WRIN mpﬁ'ga Awy-YR nryRITNX DTRD
He hath made every thing beautiful in its time; also He hath
set the world in their heart, yet so that man cannot find out
the work that G-d hath done from the beginning even to the
end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 0aba 1N ayn NN s

The Midrash reads ha’olam as he’elem: G-d concealed the
explicit Name, as it says “This is My Name le’olam,” where
le’olam is written defectively.
Kohelet Rabbah 3:11:3":x7°3 7127 nomp
»1? °37 OW32 P»712 27 .[ANY2 19° 773y 9277 19K MR 027 ...
1031 °27 8K 0272 103 073y N20X ,02732 103 0P DX 03 N
1202 72 PRIV *277 A2 "IN 0272 103 NI ARPR PY InTne
,2290 73T .OTX 7,290 73T, TRR 230 73m (XD LK wRI3) 0K
PP KPR TR 230 Y77 9% 031 317 R M ,TRR L300 13
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Another matter, “He made everything beautiful in its time” -
Rabbi Berekhya said that Rabbi Abbahu said in the name of
Rabbi Elazar: The schism that was between Rehavam and
Yerovam was fitting to have been between David and Sheva
ben Bikhri, but the Holy One blessed be He said: The Temple
has not yet been constructed and I am introducing a schism
in the kingdom of the House of David? Rather, let the
Temple be constructed and then, what will ultimately hap-
pen, will happen. Rabbi Binyamin said in the ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

aby mw m

G-d’s words to Moshe at the burning bush: “This is My
Name forever, and this is My remembrance for all genera-
tions.” Since le’olam is written without a vav, the Sages
read it “to conceal”: the Name Havayah is hidden. (con-
text: Steinsaltz Tanakh)

Exodus 3:15170:% nMnw
D°MAR *P2R °1 PRI *1279K RN TR 0OpRR TIY R

7 9772 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say
unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of
Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP3 %IN 2ND1 INW MO K?

“Not as I am written am I pronounced: I am written with
yud and hei, and pronounced with alef and daled.” The
Talmud adds that in the World to Come the Name will be
pronounced as it is written.
Pesachim 50a:21-222373-X”2:X *1 0°10D
MR 78T 3T O Y — ”D'?S?‘? MW N7 2°N3 17 RIPAX 27
,RT 7172 IR 2R3 LRI CIR ,2N23 PIRWD XD 1R P2 WiTRD
1219 398 779 1770 NPT 2282 738 Xpn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“As water reflects face to face, so the heart of man to
man.” G-d’s love expressed in the mitzvos awakens a
matching love in the soul.
Proverbs 27:19v7>:173 “own
:DT¥? OTN7727 12 07127 07197 0712
As in water face answereth to face, So the heart of man to
man.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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9N N2 0

Isaiah calls on the people: “Lift up your eyes on high and
see: Who created these?” the host of the heavens, which
He brings out by number. The Zohar reads Mi (“Who”) and
Eleh (“these”) as the two parts of the Name Elokim. (con-
text: Steinsaltz Tanakh)

Isaiah 40:2615: \°yw»

0P DXIY 1DORI X°¥INT APX X727H R DY DIRTIRD
YIRS UK 79 pORRY 033K 390 R0 0W2

Lift up your eyes on high, And see: who hath created these?

He that bringeth out their host by number, He calleth them

all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nawyn n2as

“You visited the earth and watered it; You greatly enrich
it.” The second section expounded the verse phrase by
phrase.

Psalms 65:10:7770 0°2°17n

12N 1973
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T M Ry N
“And the spirit of Havayah shall rest upon him.” The sec-
ond section applied it to one who speaks words of Torah.
Isaiah 11:2°2:x™ 171°yw°
TR NYT M7 77923 78Y M0 73721 7200 M7 7 M1 17y o
And the spirit of the L-RD shall rest upon him, The spirit of
wisdom and understanding, The spirit of counsel and might,

The spirit of knowledge and of the fear of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPPRn ma

Onkelos renders “a living soul” as “a speaking spirit,” as
the Kehot note points out; speech is called “spirit.”
Onkelos Genesis 2:7°1:"2 N"wX12 7Y 012P18 D130
M7 ROWY3 *TI9XI 1ON RATE T2 K199 DTX N7 DP2K 77 X9
:X7P0R M7 0782 MM
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

PARAGRAPH 9

136

TN Ry N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.3 ,X° QW
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137 2PN ARV M DRI

G-d’s promise through Zechariah for the end of days:
“And also the prophets and the spirit of impurity I will re-
move from the land,” when idolatry will be forgotten. Until
then, the maamar says, one must pray every day. (context:
Steinsaltz Tanakh)
Zechariah 13:2°2:3 7>t
TIRITM 0°28Y7 NINYTNR NPOR NIR2Z N ORI RIT 02 M
PINTTR TIYR NBLT MNTNKY DOXA0NK 021 THY 1130 K2
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,070

138 nDo7 Py 2amn noyna

The Tanya describes a love higher than all others, “like the
superiority of gold over silver,” a love like flashes of fire
from the supernal gevuros of Binah. The Alter Rebbe com-
pares the future ascent of the arousal from below to it.

Tanya, Likkutei Amarim 50:2-30°7nKR *01p°7 ;WK1 P20 X010
’3-’21
;027 2 3T N2¥N3 N3P Py NP1 N20K n1n2 7Y U AW
.mg’g*y 337 m:i”?}] mwug nynan - "R ’;—)Tgij”; 208 R
1o0R N';?ﬂ:’[ L,RIT™IIN2 AI0PR n?m; mJ;iHJjﬂ N ‘?yrg‘ RhEehEl
INATY NN Y7 WHIT 202nm LIwnn - YN wnn X9
Py MPIVT MY NITPY UK 2BYID KI7RT K12 KPIAOKY
Ti0Y NI °T7 5Y 01 102 NITKIY 0¥y 1nemn T
oo THIN TPITORT U1 "P0R WRT
Kehot Publication Society (CC-BY-NC)

139 BNPIT N7pRa NI
There the root of Korach’s dispute is explained by the
teaching of the Arizal’s Likkutei Torah on Yechezkel that
in the future the Levites will be priests, for the gevuros will
then be elevated and the chasadim secondary to them.

Song of Songs 8:3°:’11 0w W

°1P20R 11°n° WX DR ﬁ'?N'DW
His left hand should be under my head, And his right hand
should embrace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LN LRR AT R-NPWRI2 NPIN L LT WY .2, 1D D 1RpY 0 IR

140 STINT N9yT von

The Raaya Mehemna on “A woman of valor is the crown of
her husband”: from the side of the World to Come she is

likuteitorah.com/likkutei-torah/bamidbar/6/
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not a vessel or servant to him but a crown on his head,
while in this world she is beneath him.

Zohar, Terumah 54:575-5857”0pN-71”YpN: 771 M0 A7t 990

14 R abynbw A70a nhyn 172

the passage shares nothing with the note
KEHOT'S NOTE
.[5] [ ,1] *am >mipna aR 1771 U

142 ANR 1T T2

The discourse “Yehudah, you” is Torah Ohr, Vayechi 1
(from 45a).
KEHOT'S NOTE
.2, RN

143 WK "XTPN X7 B2

G-d promises through Hosea: “And it shall be on that day,
says Havayah, that you shall call Me ishi (‘my Husband’),
and shall no longer call Me ba’li (‘my Master’).” Torah Ohr
reads ishi also as “my fire” (eish), the soul’s own fiery
yearning. (context: Steinsaltz Tanakh)
Hosea 2:1817°:°2 yvin
25¥2 71y Y RIPNTRDY YOK RPN NTORI KITDT0IR2 1
And it shall be at that day, saith the L-RD, That thou shalt
call Me Ishi, And shalt call Me no more Baali.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

144 nisn 2N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12102 MON

145 NN9INT N8R 20

The Talmud teaches that 613 mitzvos were told to Moshe.
The Alter Rebbe adds the seven of the Rabbis to reach 620.

Makkot 23b2 37> non

146 7377 Mg N

The note points there for a discussion of the seven mitzvos
of the Rabbis.
KEHOT'S NOTE
.401°Y R”31 MNP 0IP? 1R

147 7. . 37N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
37D ,m”w 071D

148 9511102 %5 Mpe

G-d tells Moshe: “Count every firstborn male of the chil-
dren of Israel.” It shows pekod in the sense of counting.
(context: Steinsaltz Tanakh)

Numbers 3:40°:°2 72712
X1 TPym UIN"120 PRI 137 121 132793 PR AYnTRR T KN
:ONnY 7201 NX
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And the L-RD said unto Moses: ‘Number all the first-born
males of the children of Israel from a month old and up-
ward, and take the number of their names.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,3937Ra

149 WK *2WID

The maiden asks to be set as a seal on her beloved’s heart,
“for love is strong as death... its flashes are flashes of fire,
a flame of G-d.” The soul’s running and thirst will be like
flashes of fire rising without end. (context: Steinsaltz
Tanakh)
Song of Songs 8:6":’1 0w W
YR NA0X NRD MY™I YNy onind 72°7°y onind wh
(NPT UK BYT BT ARIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

150  The Talmud notes the contradiction between “the number
of the children of Israel” and “which cannot be measured
nor counted,” and resolves it: one is when Israel do G-d’s
will, the other when they do not; it also derives that one
may not count Israel directly.
Yoma 22b:5°71:2 275 X1
12 780% Y 2PN R TIP3 300 72 PRMmY 231 M
271007 K21 17 X2 WK~ 22021 ,”0°7 2inD PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

151 PPN WD WY PRI OR

Rabbi Eliezer says that if Israel do teshuvah they are re-
deemed. The Alter Rebbe cites it for the power of teshu-
vah, which comes from above number.

Sanhedrin 97b:14-151"1-777:2 1% 1°77710
Doy 1WN2 KPR PR 1270 7RY 1RO D 19D @27 nN
YRR "27 ORIND L19AR2 TINYMY DaRY T MR DRINYY L0723
TR LPPRII PR - IR OXY TR - 1WA PRIY PRI DX Snix
12 YITRI RPN 7PPRII PR 2R PRIy PR OX (yYine 031 47
IAYH PRIY XN 1002 MY POINY TR 177 TR XN
PRIV PRI OX IR APOR 027 ATR XA L30T 1T
e AW IMRIY PRI - 1WA

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,1¥ 71°77130

152 T OR IPYRT
From the psalm of thanks of those G-d rescued: “And they
cried out to Havayah in their distress; He saved them from
their straits.” The cry of teshuvah, from the soul’s fire and
thirst. (context: Steinsaltz Tanakh)

Psalms 107:61:1"p 0°7°11n
102782 DPNIPIRRN D7 182 177K 1PYEN

likuteitorah.com/likkutei-torah/bamidbar/6/
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Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRPR=irhisl

153 N2°° 1302

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nne) AnIPna N

154 Nab 02

In Eliyahu’s prayer (Patach Eliyahu): “Binah is the heart,
and with it the heart understands.” The higher teshuvah is
in Binah.

Tikkunei Zohar 17a:17-191”>-1%:X 1> 9717 °21pn

TOR PYY .Pan 250 121 RAD 03 R 1awnn IR RN Rmn
.Mo%n N5 PR PPy N5 A°POR D MINoaT* 2°nd 1N
R”1) "9BNT RNDPIAP PRI LNPINR NWRIAN TAR MNR* 7000
IR WPRT RP IRT RP T IR 1On* .(09AN nan K97 RNopIp
R L(MDIXT R¥1) MBI MWPINTI RIPRT VPR AR LMPORR

7P RIT2 227NK1 RI9OKRD PWRT
Constantinople, 1740 (CC-BY-NC)

155 1207 PR 1N112N7Y

The psalmist praises G-d: “Great is our L-rd and abundant
in power; His understanding has no number,” beyond all
measure. The maamar reads tevunah as Binah, the root of
the higher teshuvah, beyond number. (context: Steinsaltz
Tanakh)

Psalms 147:5°77:1"1np 0°2°1n

1207 1K iN132N7 737371 1°03TK 2173
Great is our L-rd, and mighty in power; His understanding
is infinite.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,1p 0°%nn

156 N2277 272K nUn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2’nvn kI

157 vrEY DY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
'ERROR#

158 TR mEn P an

The note points to the Rebbe’s note there on the mitzvos
being called “the commandments of the King.”
KEHOT'S NOTE
.48°Y ,W”N 1”02 9”INTR P73 DAY IR
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The note says it explains there that the baal teshuvah, by
arousing great mercy, draws from the thirteen attributes
of mercy of Arich Anpin, lights above the vessels, from
which light comes not in the order of hishtalshelus.
KEHOT'S NOTE
RIT D°9173 DOAM0 YRR 7Y NPT IR OwT .3 81N RIN DMpY
ROW IR Jwn1 Dwm 072500 72ynow MR RITW XPRT 770 37 Pnan

WPy Mwonwinn 9700

160 oo 1 eyn® NI I

The note points there for the idea that the sand is above
the sea.
KEHOT'S NOTE

J0IP’Y R-RIP™ N”MIR IR

161 DI nRw TR

G-d rebukes the people through Jeremiah: “Will you not
fear Me... I Who placed the sand as a boundary for the
sea,” which its waves cannot cross. The sand stands above
the sea and sets its bounds. (context: Steinsaltz Tanakh)

Jeremiah 5:22272:1 1717

0°%7 2123 20 "t wR 19700 K2 218n 0K 170K IXPNTRY NiRD
713727 K21 1792 171 1991 K21 w3071 1n372y7 X951 093y pn

Fear ye not Me? saith the L-RD; Will ye not tremble at My

presence? Who have placed the sand for the bound of the

sea, An everlasting ordinance, which it cannot pass; And

though the waves thereof toss themselves, yet can they not

prevail; Though they roar, yet can they not pass over it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.22,1 7N

162 oo >TI

From the psalm of thanks, of seafarers saved from a
storm: “Those who go down to the sea in ships.” One goes
“down” to the sea: the sea is lower than the land.
Psalms 107:23372:1"p 0°2°1n
:0°27 %92 IR Y nPIR2 D21 07 L
They that go down to the sea in ships, That do business in

great waters—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 P odhnn
163 oonn By PR Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
%0 ow
164 2onn By PN yp1

From the great Hallel: “To Him Who spread out the earth
over the water, for His kindness endures forever.” The

likuteitorah.com/likkutei-torah/bamidbar/6/

165

166

167

168

777 X WK 0771 210 2?12 7800 oM.

earth is above the water. (context: Steinsaltz Tanakh)
Psalms 136:6"1:17%p 0°2°1n
3701 0PIV *3 MY IR ¥R?
To Him that spread forth the earth above the waters, For His

mercy endureth for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”% D
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
X9 10D

922 22100 72P2 PAN2 AWTN "N X792 °2

Jeremiah calls to the wayward daughter, Israel: “For
Havayah has created a new thing in the earth: a female
shall encompass (or court) a male.” In the future the re-
ceiver will surpass the giver. (Kehot: Jeremiah 31:21)
Jeremiah 31:22275:x7% 1717
33100 N22) YN YT M K733 AT N2T PRROND NI
923
How long wilt thou turn away coyly, O thou backsliding
daughter? For the L-RD hath created a new thing in the

earth: A woman shall court a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QWAT 9% IWND

G-d likens His word to the rain: “For as the rain comes
down ... from the heavens ... and waters the earth, and
makes it give birth and sprout.” Now the earth brings forth
only through the rain it receives. (context: Steinsaltz

Tanakh)
Isaiah 55:10:771171°yw”
MITOXR °3 W X7 MY DREDTR YW 0UT T IWRD D
9IX? M7 Y2 70109 AR AT TINTNN
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to

the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R R

T RIND 7T NN AN

G-d promises through Zechariah that Jerusalem will need

no walls: “And I will be for her, says Havayah, a wall of fire

all around.” It alludes to fire rising above air in the future.
(context: Steinsaltz Tanakh)

Zechariah 2:9'02 o7t
2102 AR T‘l:;?ﬂ 2°20 WX Nnin nToR] ﬂ?'ﬂj{lg IR)
For 1, saith the L-RD, will be unto her a wall of fire round

about, and I will be the glory in the midst of her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,270t
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“Which can be neither measured nor counted.” The
counted number of the mitzvos becomes uncountable
through teshuvah.
Hosea 2:1°x:72 ywin
Dipna 1771 1987 K?) T2RY WK 03 2iN3 PR3 180n M7
P7PX °33 077 TR DON "RY°K? D7 1NN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X,2 3w

170 | The Talmud relates that Hosea prayed for Israel and began
to bless them with this verse, “in the place where it is said
to them, ‘You are not My people,’ it shall be said to them,
‘Children of the living G-d.””

Pesachim 87b:8°11:2 175 0°non

n50R MR WY 127 PANM AT e DR U Ty

onR "ny X2 077 K7 WK DipRa 17T I3 00 2inD R0 12

PRYIN I 1T PRI 23N AT 232933931 °0 0K 32 02 N
STINR *BY "BY KD? MY TR R? DX IR0 TR 77

William Davidson, Vocalized Aramaic (CC-BY-NC)

171 NP1 Wyl MM

Reish Lakish: great is teshuvah, for willful sins become for
him like merits; the Talmud explains that this is teshuvah
out of love.
Yoma 86b:3°3:2 170 X1
MRV NI 9P NIRYI MINTMY 1WA 07T R U7 R
LRAT T — 1YY R ,729ya JjY?W; k) ?|’P5N Iy '?NjW" v
YR AT whpR WY MR 170K LPWon Aph i K
vy INYYan YU W nRRIY NP b1 nivy: ninmy
I RD 0N IRD KW K PR (70) DY AR T 0w

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3 ,99 R

172 Rpnnk 1791 XODINNY

The Zohar calls on those “who turn darkness into light and
taste bitter as sweet,” the service of transforming evil into
good.

Zohar I, 4ax ,7 x”m
KEHOT'S NOTE
NLT R
173 9°92 %727 DYWNY

“And I have put My words in your mouth, and covered you
in the shadow of My hand, to plant the heavens and lay the

likuteitorah.com/likkutei-torah/bamidbar/6/
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foundation of the earth, and to say to Zion, ‘You are My
people.’” The Alter Rebbe expounds each phrase.
Isaiah 51:161"0:X"117°yw°
KDY PIN TOR) DY Y3 T3 T ¥; TR 13T DY)
INR™Y 1187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0 R Y

174 0°2%1 2NNy 7”72

There the Alter Rebbe explains “that you may enter into
the covenant... to establish you today as a people to Him”:
“there is no king without a people,” and a people are “men
like him,” related to the king in some measure; since be-
fore G-d nothing has any measure, He made a covenant
and bound our souls to Him, raising Israel to supernal
thought, so that they can be His people.
KEHOT'S NOTE
.2°9 1-0°727 N7TIRG LTUY0 T 0°a%1 NP

175 oy X92 79n PR

The note gives this work as one of the sources of the saying
“there is no king without a people.”
KEHOT’'S NOTE
Tonn YR v et puy JP ,n 2w na .27 1IR3 D 0NN 0
.[3] .(3”2) X172 .R”D7

176 ay K92 %R X D

Rabbeinu Bachya: the Name Elokim in creation is the King
of the world, “for there is no king without a people.” Here
it explains what it means to be G-d’s people.

Rabbeinu Bahya, Bereshit 38:30°:1”% n>wx12 ,>°n1 1121

177 nawnna oy
Israel “arose in thought” before creation. That is why they

can be called the people of the King.

Bereshit Rabbah 1:4"7:’X 1129 n°wX12

178 LY MW RIPI W Y
G-d’s answer to Shlomo’s prayer at the Temple’s dedica-
tion: “If My people, upon whom My Name is called, hum-
ble themselves and pray...” The people bound to G-d’s
Name. (context: Steinsaltz Tanakh)

II Chronicles 7:147:"t 2 0°2°11 *127

107 °ID WP 9PN DIPPY CRYTRIPY WK By Wi

"N KDIXY BORY? M70K) DRI YU ") D977 D37
D3I

if My people, upon whom My name is called, shall humble

themselves, and pray, and seek My face, and turn from their

evil ways; then will I hear from heaven, and will forgive their
sin, and will heal their land.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 MY RN "nY 5PN PR NN TRY 11985 RS

The Zohar: do not read ami, “My people,” but imi, “with
Me,” to be My partner: as G-d made heaven and earth with
His word, so do those who engage in the Torah.

Zohar, Introduction 11:64-12:7477y:27>-770:X”° NP ,7717 100
The verse continues: “And to say to Zion thou art ‘Ami, my
people” (Ibid.). This means, to say to those gates of study
and those words of Zion (distinction) “thou art ‘Ami”. The
word ‘Ami (my people) may be read ‘Imi (with me), meaning
“to be a collaborator with Me”; for just as I made heaven and
earth by aword, as it says: “By the word of the L-rd the heav-
ens were made” (Ps. 33, 6), So dost thou. Happy are those
who devote themselves to the study of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

180 The Jerusalem Talmud says that in all of Scripture Israel
are called Zion only in this verse. The Alter Rebbe explains
why Zion is used here.

Jerusalem Talmud Taanit 4:2:151°v:°2:"7 n°1yn MW TIPN
Py RPN Iy DPYT X 0PIYP .ND? °27 Dw2 ROX 12 3Py 030
XA LPITIT NRID VW MU PUTIED 1IYRY ID TR .niiapn
5y1 A793y0 P31 MiRT By LTeiy 07197 00727 7YY by Lnix
1790 3% .9°92 22T OORY TR 1003 1IJW’?W1 .0>70n m’mg
PIDY RITY on DY 7TRPY .00T0n MRl it .IPD0eD o7 PR:
XT7 N7 N2 WTRAYY 3982 2wR AD1 0UT0n MR A1ina
.. DX 323 O°P9K 7700 777 1 22N37 X°7
Rebbi Jacob bar Aha in the name of Rebbi Yasa: The world
only continues to exist by the sacrifices. There, we stated
1:2.: “Simeon the Just was of the remainders of the Great
Assembly. He used to say, the world continues to exist by
three things, by the Torah, by worship, and by labors of
love” All three are in one verse. 51:16.: I shall put My word in
your mouth, that is Torah. By the shadow of My hands I shall
cover you, these are labors of love; to ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

181 1IMnTD 1nPEa
G-d’s words at the creation of man: “Let us make man in
our image, after our likeness.” Torah Ohr reads the image
as the spirituality of the 248 mitzvos, the limbs of the
King.

Genesis 1:26172:X N°wx12

A1y 0% D372 1777 MR a:p‘;g; xR Ayl D’l?"?tj RN
PIT2Y WRIT U177 YRG0 Maan oY

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/6/
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182 R29onn mA
Kehot’s note points to Genesis 2:7 for these words.
Genesis 2:7°1’2 N"wX12
D7 NI YEND N2 MRINTTR 1DY DTRTNN DPRK M3
M WP OTRT *)
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-

came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.(1,2 N°WwKI2) *n wol bw 0N

183 "W awn B
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ST9T00 77 197K WD L1780 7RTN R

184 namn DOPRR MM

The words here quote Genesis 1:2; the passage is shown
below.

Genesis 1:2°2°X n°wx12

“2¥ NBTIR LPPK M DIN *38°5Y UM I N AT TIRM
037730

Now the earth was unformed and void, and darkness was

upon the face of the deep; and the spirit of G-d hovered over

the face of the waters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,K NPwRI2

185 170 923 1770
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
KR L1IR YR

186 oyRn M kY 1y Ty

The words here quote Isaiah 32:15; the passage is shown

below.
Isaiah 32:157°v:27% 1oy

23WNY Y02 PRI9m Y022 12T MM DiRn N ARy YTy
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
counted for a forest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

a0 L35 Py

187 TIRD 2N TPRY DIpRR T mAnY

Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE

WRT 1DI02 M7Y3 WA TAI RIT AMRIPW 0PN Y 2-37807 AR IR

07y mMAn maa
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188 balvd-FRatel=lat~ R fakambh o
Kehot’s note points to Zohar II, 85a for these words.
Zohar II, 85ax ,19 27mt
KEHOT'S NOTE
R L,RDP LK ,TD 2"

189 N0 1°R12 7Ronm

The words here quote Job 28:12; the passage is shown
below.

Job 28:1227:1175 2R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27,10 2R

190 191 71T 7770 YRR a2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
wrRyY” AP0u M x"n% oa %1 OW %372 PR32 .2 ,3n R™MN
T3 WY 1R WRD TOR? MY ART AR 711302 PR TINNT IR
07y D WRAN NPT MIRA 13'71 an”

191 12Wnn STPR 7Y
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
795RY 3,24 0TIpR ° Py

192 n329Iy7 NN O3

The words here quote Ecclesiastes 3:11; the passage is
shown below.

Ecclesiastes 3:11x7>:3 n>ip
Ry7"X? WX *72n 02732 103 DFYTTNN 03 INY3 N Ny Pa17NY

:NI07TY URIN D’p5§[l Y=Y nryrITnX DTRD
He hath made every thing beautiful in its time; also He hath
set the world in their heart, yet so that man cannot find out
the work that G-d hath done from the beginning even to the
end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,anbnp

193 ooy e m
The words here quote Exodus 3:15; the passage is shown
below.

Exodus 3:157"0:"2 mnw
027N RPN *7 PRI 21275K RN AYRTOR DOR0R TV IR

7 9772 1t
And G-d said moreover unto Moses: ‘Thus shalt thou say

unto the children of Israel: The L-RD, the G-d of your fa-
thers, the G-d of Abraham, the G-d of Isaac, and the G-d of

likuteitorah.com/likkutei-torah/bamidbar/6/

777 X WK 0771 210 2?12 7800 oM.

Jacob, hath sent me unto you; this is My name for ever, and
this is My memorial unto all generations.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0, mnw

194 N353 °IRW 1Mo KD
The words here quote Pesachim 50a:21-22; the passage is
shown below.

Pesachim 50a:21-22273-X”3:X 1 0°110D

AR 9T 3T7 191 N — YR nw At 2°nD n7 R1PAR C11

LRI T2 23K 3N .RIPI VIR ,AND CIRWD K X M2 WITRA
11219 19X 779 1710 NPT A7R2 VI X

William Davidson, Vocalized Arar'naic (CC-BY-NC)

KEHOT’'S NOTE
.X,10°102

195 <GSR N3P L L N

The note points there for the explanation of “number” in
the verse as the mitzvos.
KEHOT'S NOTE
12Ny R-971 07MIR IR

PARAGRAPH 10

196 | Rabbi Meir teaches that whether or not they act as chil-
dren, Israel are called G-d’s children, citing among other
verses “in the place where it is said to them, ‘You are not
My people,’ it shall be said to them, ‘Children of the living
G-d.”

Kiddushin 36a:1227:X 1% 1Pw11p

D337 WRIY L0733 D7R DOX 7D T 1D T2 MWK TRR 01

0°332 D°¥IR Y MIRY 702 TR X7 0°12” niNY RN 09900

IR DX Ny i) na? TR R DiPRa 1AM NIRY P 0enYn
m oK M2 0?

William Davidson, Vocalized Aramaic (CC-BY-NC)

197 onx "Ry X?

“In the place where it is said to them, ‘You are not My peo-
ple,’ it shall be said to them, ‘Children of the living G-d.””
The maamar explains both names.
Hosea 2:1°x:2 ywii
Dipna 171 1987 K?) TR2RY WK 03 2iN3 PR3 1E0R M
072K *32 D7 2K DOX "RY°X? D7 TRTIWR
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

BBkl
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198

199

200

201

N7 ANl

“Let us make man in our image, after our likeness.” The
mitzvos are this “image,” and through them Israel are
“men like Him.”

Genesis 1:26772:’R N°wR12

A1) 0% D372 3777 MR nm’?g; xR Ayl D’,?"?tj plhgl
SPITPY ORI U772 YIRT23 a0 D

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5 TPNYAR 17713

On 8c the Alter Rebbe explains “My heart and my flesh
sing to Kel chai, the living G-d”: even one whose animal
soul rules him, “lame or blind,” can be a “bride” to G-d
through this; the heart and flesh, which cannot long for
the light that gives them life, sing “to the living G-d” when
a person contemplates that He is far above even the light
that encompasses the worlds.
KEHOT'S NOTE
A, mps

NX1° XD WK *pan

“So that man will not find the work that G-d has done from
beginning to end.” The Alter Rebbe now reads it as the fu-
ture state in which there is no beginning and end.

Ecclesiastes 3:11x7°:’3 noip

RYR7"R? WX *221 0223 T3 DPYT"NK 03 1ny2 122 Ay 930°NK
:MI07TY) WK DFYRT TYIWR Npyentny o7

He hath made every thing beautiful in its time; also He hath

set the world in their heart, yet so that man cannot find out

the work that G-d hath done from the beginning even to the

end.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3 nnp

19IND 7awn2

David says that nothing is hidden from G-d: “Even dark-
ness is not dark for You; night shines like the day; dark-
ness is as light.” Above and below will be equal. (context:
Steinsaltz Tanakh)

Psalms 139:1227:17%p 0°%°1in
:17IRD 12°YND X2 09°D ;'l'?j‘_?] nn Tl’WUZ'N'? qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.27 ,19p 0°2nn

likuteitorah.com/likkutei-torah/bamidbar/6/
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DTy N7yaw Dpna

Rabbi Abahu: in the place where baalei teshuvah stand,
the completely righteous do not stand. The Alter Rebbe
links it to “in the place” in Hosea’s verse.

Berakhot 34b:22-23373-33:3 7% M213

— TR AN *2¥30 DipR NI 21 MNT K 2377 KPP
2217R21 PInT? DIPY DIPY RIY 1TV DK 00N 0oR7TE
— "PiNY” OR1 97 N NP 0271 28R AT LRYI2 PR
9277 217 MY — 2177 N RIPYR 7Y 13TR PN MY

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.183°Y 0w D¥IARAM 0P 9PINIR PP NAYA ART .3 ,70 MoT2

Kehot’s note points to Bamidbar Rabbah 2:12 for these
words.

Bamidbar Rabbah 2:1237°:’2 121 72712

PARAGRAPH 11

204

MmN Yo WON

Rav Yitzchak son of Rav Ami: if the man sows seed first she
bears a female; if the woman sows first she bears a male.
The Alter Rebbe applies it to the arousal from above and
the arousal from below.

Berakhot 60a:147>:X °0 11272

— MPNN Y7 UK ©BK 27T A2 POYY 20 WK 2R 3R

"2 APR” WKW A2 TP — APNA NYR AWK ,13p3 TP

N33 DY WY 19 — 1PRY Kw3 K] 113 AT YN
NOR

But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Niddah 25b:17-181”>-1>:2 17”3 1171

— TP°I0 NYAD AR WX 72 ALY 27 MR PRIT RONT

*n3 X7 — 92 RITR ,72R3 NP0 — APNA ¥ ¥R 191 NP

PRTY 721 KT LNAX N33 10T DI KWK (12 YRUn Kp O
122

William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
.2, A71.8 ,0 M372

205 0732 "IX NRINY 13190 Nty p na

Rabbi Yose heard in the ruins of Jerusalem a heavenly
voice cooing like a dove: “Woe, that I destroyed My
house... and exiled My children,” and Eliyahu told him
that G-d says, “Woe to the children who were exiled from
their father’s table.” The voice of the time of exile.
Berakhot 3a:147°:X *3 N1372
21 N2 °RynY 1% "nanKY 73t 127902 NYRY 2P R 012 00 e
P2 X DD P2 N NG *IK" :NRINY 13D Ny
X7 UKD 220 9700 P R .m0PIYE NIRIN 1727 233 N YA
.79 NIRIN 0onye wWHw 097 09 22 KPR 1D NniX 7272 it nyw
MY *N27) NP0ID *N2Y 170103 DXL YW XX 1272 K
JURY YayIn R TN2 WATRA LPT0An DA AR R 1IN
cn PRI TR IR
Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of
Israel enter their Synagogues and Houses of ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

206 m>127 P

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N,A

PARAGRAPH 12

207 AT 270

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N0

208 5P na

Tosafos: some say that it was not the voice from heaven it-
self that was heard, but another voice issuing from it, as
when one strikes forcefully and hears a second sound go
out from it far away; that is why it is called bas kol,
“daughter of avoice.”

Tosafot on Sanhedrin 11a:7:1’R:"1:X X 1177710 %Y N201N

TIN7 ROX DO 1 R 2P YRR 100 RO D7ImIR w0 .0 na

qAR 9P YT 102 197 OTRY YD 13 AR PP REP 2P IR

217 N2 IMIX 1P 797 1PYMIW 1R IR INIRY PInnY 11mn R3T
Vilna Edition (CC-BY-SA)

209 S na

Rashi: the bas kol is “the attribute appointed over it,”
which knows all seventy languages, for it is made to pro-

likuteitorah.com/likkutei-torah/bamidbar/6/

777 X WK 0771 210 2?12 7800 oM.

claim and is sent to every tongue.
Rashi on Sotah 332a:9:'R:'1:X 2% 010 2y " 21
mMNws o°yawa Ny 93 5y m1mnn 17 X - '?1,7 N2 "IRw
MY Donyn MWL 9% nnbnwn XOM yRwnL aMwyw 21en

T2 0oNym
Vilna Edition (Public Domain)

210 A heavenly voice went forth and said, “Return, O wayward
children,” except for Acher. The voice calling to teshuvah
from above.

Chagigah 15a:6":X 1”v m2an

RIYY K1 AP 190K KT 072 1°ROW A1) 1700 n? mIpeX

RONDY PORR? RO AP KPR 27npn Mo X2 071 °2
ANRR YIN — ¥0°223W 0712 32987 :17RK) Pip N2 N LR

William Davidson, Vocalized Aramaic (CC-BY-NC)

21 PRI DY

There “adam” is the “likeness of a man” on the throne:
G-d enclothes Himself in the ten Sefiros, called the 248
limbs of the King, and “a man of you who brings an offer-
ing” is the arousal from above, from the supernal Adam,
that brings the heart of man below near to G-d, “as water
reflects face to face.”
KEHOT'S NOTE
3,3 Rp% 1P

212 1701 ot

The psalm celebrates G-d’s salvation: “He has remem-
bered (zachar) His kindness and His faithfulness to the
House of Israel.” Zachar (remembered) also means
“male”: the future birth of chasadim. (context: Steinsaltz
Tanakh)

Psalms 98:33:1”% 0°2°11n
YW DR PINTO0DRTDD N7 PRIR° NP AnnmR) iTonm 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,13 8°%nn

213 N'22N 91 9001 DX

G-d’s promise to Israel for serving Him: “None shall mis-
carry or be barren in your land; the number of your days I
will fulfill.” Torah and mitzvos are measured in number.
(context: Steinsaltz Tanakh)

Exodus 23:267172:175 mnw
:XPRR 7702 BORTNK ¥R TR 77WR MmN X°
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

29,30 mnw
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0°712°2 N2 1Pt 279aNY

“And Avraham was old, advanced in days.” Service that
accumulates day by day.

Genesis 24:1°X:77> N°wR12
{992 D7728"NK 772 "1 012 X2 12 D72N)
And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,73 N°WRI2

NTA RYA72 KT N2P2 RTAROYW2

Fortunate are the masters of teshuvah, for in one hour,
one day, one moment they draw near to the Holy One,
blessed be He, which is not so even for the completely
righteous, who drew near over many years.

Zohar, Chayei Sara 15:114-16:121-7p:1"0 77w *°n 37 190
R7IP:Y

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

mRY P e
Rabbi wept and said: there is one who acquires his world in

a single hour, and one who acquires it over many years.

Avodah Zarah 10b:15-161"v-1"v:2 ™ 77t M2y

122 X327 0217 07 e 09Y 12 YL T Y n2 ANy
D30 71922 inRiy NP w1, NOR Aywa iniy mip v N 03
WP 2°3Y %D .3Tp WRY 19T 2307 YRy owiiv
220N IITIR 2030 °3 .72°30 ATBNI 020 I

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

Pl /A s I )

TN RPN
When G-d passed before Moshe after the sin of the Golden
Calf: “And He called: Havayah, Havayah, G-d, merciful

and gracious.” The opening of the Thirteen Attributes of
Mercy.

Exodus 34:61:7"% mnw

700727 %EN TN 13m0 Y?N T RPN 1’;@"?5} ai lejl
:NRKRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,79 mnw
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NRYY P01 11 1R
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[3] (2,021 & ,17P) M

117791122 NRyw poom

In the Idra Rabba: wherever a name is repeated, a pause
divides the two (“Avraham, Avraham,” “Yaakov, Yaakov”);
in “Havayah, Havayah” both are complete, and through
them Moshe drew mercy down from the Ancient One to
Z’eir Anpin.
Zohar, Idra Rabba 30:230-31:238-7"1:"2 X271 K787, 190
nidra F i)

2% mmeyn
The sons of Korach protest Israel’s loyalty in suffering:
G-d would know if they had strayed, “for He knows the
hidden places of the heart.” The maamar reads them as
the innermost point of the heart, above intellect. (context:
Steinsaltz Tanakh)
Psalms 44:22275:7"n 0°2°11n
:2% Nin%yN Y77 XITTD NRTIRN? 0ORRK Ko
Would not G-d search this out? For He knoweth the secrets
of the heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PNRIP DOPRYRR

A Song of Ascents: “From the depths I have called You,
Havayah”: from the depths of distress, and from the
depths of the heart, which is how the maamar reads it,
“from the depth of the heart.” Teshuvah comes from
there. (context: Steinsaltz Tanakh)
Psalms 130:1°%:7”p 0°2°1n
T PIRTR DOpRYRn NivYR Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,9p o°%nn

9923n X327 Rw

Whoever answers “Amen, may His great Name be
blessed” with all his strength, his decree is torn up. The
Alter Rebbe uses the words le’alam (“forever”) of this re-
sponse to allude to the revelation of the hidden Name.
Berakhot 3a:67:X "1 n1372
NPT (17 yRWRR NO) AP0 M NIy oY 1207 021
DRIN YRR 227 RUNT LRI NRYR KK PR3 DR
M2 WITRD W e mwn 93 By ,m27%0 M ninnwn vy
1771|7 1 Wi'n? 'ﬁ}”;m ,J)j[ﬂ'? Dﬁ@?,‘! 0 WDNJW ,7IND JBWﬁ: hshl
2T DY AR IRY
His opinion is certainly that there are three watches in the
night ; but his intention is to inform us that there are watch-
es in heaven as on earth. For there is a teaching : R. Eliezer
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likut:

says :
watch, the Holy One, blessed be He, sits enthroned and

There are three watches in the night, and at each

roars like a lion ; as it is said, "The L-rd doth roar from on
high, and utter His voice from His holy habitation ; He doth
mightily roar because of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Shabbat 119b:5°11:2 v™p naw
292 77730 X2 ARY XD N7 MIYT 22 2 12 YOI 020 K
Oy 273072 PXIR°2 NIYIR ¥iND2” R L4007 1 40 yIip L inD
X7 237 277 1371277 DI — “NiYIR ¥iD2” RNYY KR 7T 1972
7P — 171 0TIy DY Y 92 w2 19PDX anic 227 K KX 12
MR PRI YIID D7 O 2°031 ,”NiYIR ¥iD2” XD 20N A
IMRIY 1TV 13 7I9Y 37 1PANiD I3 P22 PR My P whph v
. PPT 712 K271 DYV InD”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0°%2 naw .X,A M372

NTIT° %12 982P1

Hosea’s promise of redemption: “And the children of
Yehudah and the children of Israel shall be gathered to-
gether, and they shall appoint for themselves one head,
and go up from the land ... for great is the day of Yizre’el.”
The two kingdoms will be one people again. (context:
Steinsaltz Tanakh)

Hosea 2:2°2:2 yvin

TR APYY TR WRY D7 mY) W DXL A2 83N
PRYIP 09 9173 70 PIRT

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,3ywn

ATIN Qyan

Leah named Yehudah saying, “This time I will thank

Havayah.” Yehudah stands for thanksgiving from below

upward.

Genesis 29:357177:1073 NPwKRI2

akhy imy’ bz 1;-‘?;7 ah HT[‘IR oyan 17;&1’11 12 'rbm Ty m

NTPR TYM

And she conceived again, and bore a son; and she said: ‘This

time will I praise the L-RD.’ Therefore she called his name

Judah; and she left off bearing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,03 NPwRN2
oyn® Munn na NIY

The note says that Yehudah as the movement from below
upward is explained in this maamar of the Rebbe.
KEHOT'S NOTE
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G-d calls the wicked to return to Him through Isaiah, for
He forgives abundantly: “For My thoughts are not your
thoughts.” The view from above and the view from below
are opposite. (context: Steinsaltz Tanakh)

Isaiah 55:8'm:17117°yw°
’M O3 377 82797 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,13 7Y

TIN2 TN MR

The Zohar on Shabbos: as the Holy One is One above,
Knesses Yisrael becomes one in the mystery of One below,
“to be one with One.”

Zohar II, 135ax ,1%p 27t
KEHOT’'S NOTE
X, 27m

T RN WA BTy

There, in the future Yosef and Yehudah join in true unity,

“to be one with One,” and Yehudah rises above Yosef, ac-

cording to “a woman of valor is the crown of her

husband”; the passage itself refers back to this maamar on
“they shall be gathered together ... one head.”

KEHOT'S NOTE
.2, R™MN

SRy O 2T D
The words here quote Hosea 2:2; the passage is shown
below.
Hosea 2:2°2:2 yvin
TR 29 TR UK D7 WY M AR A2 13390
PRYTP 09 9173 70 YIRT
And the children of Judah and the children of Israel shall be
gathered together, and they shall appoint themselves one
head, and shall go up out of the land; for great shall be the
day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,230

5-X DW2 RIP1 TOM %3 9-R NP> PRYT D

The note quotes the Mitteler Rebbe:
chasadim, Kel, of Z’eir Anpin of Atzilus are sown in

the supernal

Malchus, which is the souls of Israel above and below; this
is the sowing of the light of the souls in the womb of
Malchus.
KEHOT'S NOTE
. . ”P’?Nh 5-R XITW 0230y 0vT0mT” P Y R-92712 R”ATR P72 IR
RITY 0R2Y 79y 712 1w CPna URRT RVTT 0°I1RY 0°70M WA .
Rt 1022 °”W1T IR NY°IT N2
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The note quotes it as adding that the hidden seed “sprouts
and bears fruit above, with a great increase of blessing.”
KEHOT'S NOTE
RPTTR "IR7R — "0 1992 °0INa Abyn? D awy monsne”
Pr%® N372 1°1¥2)” 7°01 NBPN Y 2-170pn ©UI0Y LM Y 12TMna
(M0 07w IRnA

A% RO%IN PN

Isaiah likens the redemption to a seed that sprouts: “For
as the earth brings forth her growth ... so Havayah G-d
will cause righteousness and praise to sprout.” The seeds
of the mitzvos will sprout in the future. (context: Steinsaltz
Tanakh)

Isaiah 61:11x8":X0 171°yw"

MPTE RN M 3TN 19 IPREN YL 1391 MRS KON 7N 73
0730772 T TPnm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% RO »yw°

My monsn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no92

SNYIW° 1319p %2
G-d calls Israel through Isaiah to keep justice: “For My sal-

vation is near to come, and My righteousness to be re-
vealed.” The sprouting of salvation. (context: Steinsaltz
Tanakh)
Isaiah 56:1'R:17117°yw°
NPT RIA? DY 1R TRTR WYY VBYR MY *7 MR 71D
:nivan?
Thus saith the L-RD: Keep ye justice, and do righteousness;
For My salvation is near to come, And My favour to be
revealed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,110yw

TN M 2y Ny

Zechariah on the day of G-d’s redemption: “It shall be one

day ... neither day nor night, and at evening time there

shall be light.” All will be “day.” (context: Steinsaltz

Tanakh)

Zechariah 14:7°1:7” 7"t

ST 29YTNYY M NPT oURD hY YT X TRTDY M

IR

And there shall be one day Which shall be known as the

L-RD’S, Not day, and not night; But it shall come to pass,

likuteitorah.com/likkutei-torah/bamidbar/6/
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that at evening time there shall be light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,700

mLn o o

G-d’s command for Yom Kippur: “For on this day He shall
atone for you, to purify you; of all your sins before
Havayah you shall be purified.” The maamar reads “be-
fore Havayah” as a level above the Name, which teshuvah
reaches. (context: Steinsaltz Tanakh)

Leviticus 16:30°7:10 X1p™

37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 017D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5, RPN
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Isaiah’s prophecy of the day G-d heals His people: “And
the light of the moon shall be as the light of the sun, and
the light of the sun sevenfold.” The receiver, the moon,
will equal the giver: the arousal from below will be great in
its own right. (context: Steinsaltz Tanakh)

Isaiah 30:26775:°% 11°yw°

:RB77 N2 yam iRy 12WNX 0 wWan 092 00w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A3 ,% e
mnmpa e
Kehot’s note points to Chullin 60b for these words.

Chullin 60b2 0 1711
KEHOT'S NOTE
2,0 121 IR

1007 R N

The
counted mitzvos will become uncountable through
teshuvah.

“Which can be neither measured nor counted.”

Hosea 2:1'X:’2 yvin

DipR3 271 7997 N2) TeY? WK 07 P13 2X I3 7800 T
PII72K 23 D77 T2 DOK "By 77 MY

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
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them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

240 7807 1K NN
“His understanding has no number.” The level of Binah,
the source of the higher teshuvah, beyond number.

Psalms 147:577:1"np 0°2°1n

9207 1K IN12N7 737271 17K 2373
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

241 7onn NYNt NN

“If the woman sows seed first, she bears a male.” In the fu-
ture the arousal from below will come first.
Berakhot 60a:147:X ’0 n1572
— 11700 P70 WK BK 277 7712 PUEY 270 MR 20007 2300 o
°3 MYR” MWRIY I NTPP — mPNA Ny AwR Ln3p) N1
N33 DIV WAV 139 — POy K2 K3 1131 AT N
Balih
But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if
they both emit seed ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)

242 o 217a 03
“For great is the day of Yizre’el.” In the future everything
will be “day.”

Hosea 2:2°22 yuin

TR A2Y1 TR WK D7 WYY 1IN DXIWIN ATl a3ap)
{PRYID 0P T3 73 IR

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/6/ 77



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Midrash Rabbah -- TE (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Midrash Tanchuma --
Torat Emet (Public Domain); Midrash Tanhuma-Yelammedenu, trans. Samuel A. Berman (CC-BY); Talmud Bavli, Vilna 1883
ed. (Public Domain); The Minor Tractates of the Talmud, trans. A. Cohen, London: Soncino Press, 1965 (CC-BY); The Zohar;
London, Soncino Press, 1933 (Public Domain); Constantinople, 1740 (CC-BY-NC); Torat Emet 357 (Public Domain); Eighteen
Treatises from the Mishna (Public Domain); Daat Shemot Rabbah (Public Domain); Sifsei Chachomim Chumash, Metsudah
Publications, 2009 (CC-BY-NC); Wikisource Bereshit Rabbah (CC-BY-SA); William Davidson Edition - Vocalized Aramaic (CC-
BY-NC); Kehot Publication Society (CC-BY-NC); The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY); The Jerusalem Talmud, translation and commentary by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Public Domain); Vilna Edition
(CC-BY-SA); Vilna Edition (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/bamidbar/6/

DEDICATED IN HONOR OF

5URT TANDTINIY PRS® M9 927 D2I1pRT 1INAT 71207 v

likuteitorah.com/likkutei-torah/bamidbar/6/ 78



Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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