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To understand the explanation of the matters
above concerning “in the Wilderness of Sinai”

The Wilderness of Sinai and the Tent of Meeting are two stages of
Malchus of Atzilus: the Wilderness of Sinai is her thirsting ascent
as mayin nukvin, after she has descended into the lower worlds
to refine the sparks, in which she reduces herself to a single
point; the Tent of Meeting is the answering flow of mayin duchrin
in the union of Z’eir Anpin and Nukva. In a person, prayer is the

refining ascent, and Torah and mitzvos draw the flow down.
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THE BIG IDEA

The Wilderness of Sinai and the Tent of Meeting are two stages of Malchus of
Atzilus: the Wilderness of Sinai is her thirsting ascent as mayin nukvin, after she
has descended into the lower worlds to refine the sparks, in which she reduces her-
self to a single point; the Tent of Meeting is the answering flow of mayin duchrin in
the union of Z’eir Anpin and Nukva. In a person, prayer is the refining ascent, and

Torah and mitzvos draw the flow down.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

This Biur explains the preceding maamar on “in the Wilderness of Sinai, in the Tent of Meeting.” At
night Malchus descends with nine of her Sefiros into Beriah, Yetzirah and Asiyah to refine the sparks of
holiness mixed into kelipas nogah, while her Keser stays above. A person’s prayer does the same: the
love born of contemplation exposes the evil hidden in the animal soul, and alien thoughts that arise in
prayer are the evil resisting separation. Clothed in the lower worlds, Malchus is midbar, the root of
“speech” with an added open mem, open to the external forces; in Temple times she remained united
above, and the sparks were refined of themselves by the revelation, without war. Her ascent is the
wilderness’s heat: thirst and love so intense that she becomes a single point beneath Yesod. The
Midrash’s sea and mountains, which fled, stand for separate existence and arrogance; the welcoming
wilderness is self-nullification. The Tent of Meeting is the union that answers her, drawn through
Moshe into the mitzvos, while Aharon’s love stirs her ascent. Finally, “by their skulls” reaches Keser

and a supernal wilderness, the source of the Torah’s gift.

OUTLINE

1 Two stages of Malchus; her nightly descent 1-2

The Wilderness of Sinai is Malchus rising as mayin nukvin, the Tent of Meeting the mayin duchrin drawn
down to her; in prayer they are the parts before and after Ahavas Olam. At night nine of her Sefiros descend

to refine the sparks in kelipas nogah while her Keser stays above, as a gloss shows from the sources.

2 Refinement in the soul and in prayer 13-7

The animal soul is a mixture of good and evil, hidden even in an observant person. Prayer with contempla-
tion exposes the evil so that it can be pushed away; alien thoughts arise because the evil clings to the good
at the time of refinement, and a person should not despair of his prayer but push them away.
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Midbar and yadber: war and rest
Clothed in the lower worlds, Malchus is midbar, open to the external forces; in Temple times she was yad-

ber, dominion. Then the sparks were refined of themselves by the revelation, as candles merge into a torch
and enemies before a great king; now refinement is by war, the way of the Mishkan in the wilderness.

The heat of the wilderness
The wilderness’s heat is Malchus’s thirst and love, in which she makes herself a single point beneath

Yesod, her Keser. The soul, a spark of Malchus, does the same in prayer, and Tikkun Chatzos and Torah
after midnight begin that ascent.

The Midrash: sea, mountains and wilderness

The sea, the lower waters of Yetzirah, and the arrogant mountains fled from G-d because they could not
accept nullification; the desolate wilderness, like Sinai and the seventh millennium, welcomed Him.
“Where no man dwelt” is read negatively and positively, and its main sense is Malchus, her configuration
in the lower worlds dismantled, rising as a point in Atzilus.

The Tent of Meeting

The Tent of Meeting is the union of Z’eir Anpin and Nukva in the Chamber of Love, answering her thirst,
and in a person the embrace of Torah and mitzvos and the joy of a mitzvah. Moshe, the King’s grooms-
man, brings Z’eir Anpin down into the physical mitzvos; Aharon, the Queen’s groomsman, stirs Malchus
to rise.

“Lift up the head”: elevations to Keser

The census reads as elevations through Beriah, the tribes and the Patriarchs up to Keser, “by their

skulls,” revealed on Shavuos. A supernal wilderness, the Forehead above “man,” is the source of the
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Torah, whose gift comes from above to one who has become a midbar.

KEY CONCEPTS

refinement (birur) 717°2

Separating the sparks of holiness from the evil they are
mixed with in kelipas nogah, so that the good rises and the
evil falls away; done above by Malchus and in a person by
prayer.

mayin nukvin and mayin duchrin 711 12311 1
"7
The “feminine waters” that rise from below and the “mas-

culine waters” drawn down in answer: here, the

Wilderness of Sinai and the Tent of Meeting.

kelipas nogah 211 no7op

The realm of concealment in which good and evil are
mixed, from which the animal soul comes and into which
the sparks fell.
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midbar 127

The wilderness, read also as the root of “speech” (dibbur)
with an added open mem: Malchus clothed in the lower
worlds, and in her ascent the thirst and self-nullification of
aland where nothing grows.

the point beneath Yesod 710°7 nnn a7ipa
Malchus reduced in her ascent to a single point, her Keser,
which never left Atzilus: utter self-nullification.

yesh ©°

Existence as a separate “something,” the stance of the sea
and the arrogant mountains, which cannot receive the di-
vine revelation.

the groomsmen (shushvinin) x2917 8121w
h¥akhamielangl

Moshe, the King’s groomsman, who brings Z’eir Anpin
down into the mitzvos, and Aharon, the Queen’s grooms-
man, who stirs Malchus to rise.
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SECTION 1 - 1-2

Two stages of Malchus; her nightly descent
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To understand the explanation of the matters mentioned above concerning “in the Wilderness of
Sinai, in the Tent of Meeting,” etc.: Now, the Wilderness of Sinai and the Tent of Meeting are both
the level of Malchus (sovereignty) of the World of Atzilus (Emanation).
This maamar is an explanation (Biur) of the preceding discourse on the opening verse of Bamidbar,
“Havayah spoke to Moshe in the Wilderness of Sinai, in the Tent of Meeting.” It begins by stating that both

places the verse names stand, in their inner meaning, for one level: Malchus of Atzilus, the divine attribute

of sovereignty in the highest world.
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Except that the Wilderness of Sinai is the matter of the raising of the mayin nukvin (feminine wa-
ters) of Malchus, which rises from below to above at the level of mayin nukvin; and the Tent of
Meeting is the matter of the drawing down of the mayin duchrin (masculine waters), which is
drawn from Z’eir Anpin (the emotive attributes) to sweeten the mayin nukvin of the Gevuros of
Nukva (the feminine), etc.
The two differ in direction. The Wilderness of Sinai is Malchus rising upward as mayin nukvin, the “femi-
nine waters,” the Kabbalistic term for the arousal a recipient offers from below; the Tent of Meeting is the

answer from above, the mayin duchrin or “masculine waters” that Z’eir Anpin draws down to sweeten the
severities (Gevuros) carried in that ascent.
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And this is the matter of prayer: up to [the blessing] Ahavas Olam (“With an everlasting love”) it is
called the Wilderness of Sinai, and from Ahavas Olam onward it is the drawing down, and it is
called the Tent of Meeting, as will be explained, G-d willing.

The pattern is applied to the morning prayer. Up to the blessing Ahavas Olam, just before the Shema, the

prayer is the ascent called the Wilderness of Sinai; from Ahavas Olam on, it is the drawing down called the
Tent of Meeting, a point the maamar returns to later.

likuteitorah.com/likkutei-torah/bamidbar/5/ 4



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 5 1D TYIn HHRI 9390 12713 1°1y2 571 099270 IR '[’3.']‘?

Y7927 11313 9717°2 7127 117007 10 *anta% A0 1000 37023 0900 N7 199727 3170 manT v
+0°%1%°1 17977 0713 901w

The matter is this: it is known that at night Malchus descends into Beriah, Yetzirah and Asiyah “to
give food (teref) to her household,” etc., that is, to refine the refinements of nogah of Beriah,

Yetzirah and Asiyah, into which [some] of the 288 sparks fell.

The background is a known Kabbalistic teaching, which reads the verse of the woman of valor who rises
“while it is still night” to give “food to her household” as Malchus: at night she descends into the three lower
worlds, Beriah, Yetzirah and Asiyah. There she sifts out what must be refined from nogah, the “glowing”
husk, the one realm of concealment in which good and evil are mixed and so can be separated. What she
sifts are sparks of holiness, some of the 288 that fell into those worlds in the breaking of the vessels, the pri-
mordial shattering of the first divine vessels.
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And all nine of her Sefiros descend into Beriah, Yetzirah and Asiyah to refine refinements; only her
Keser (Crown) remains above, in Atzilus, as it is written, “Forever, Havayah, Your word stands firm
in the heavens.”

Nine of her ten Sefiros descend for this work, but her Keser, her highest point, stays above in Atzilus: “Your
word” is Malchus, the attribute of divine speech, and her Keser “stands firm in the heavens.” In Likkutei
Torah, Shelach (8:2, the Biur on “Mekoshesh Etzim”), the Alter Rebbe reads the verse the same way: the
Keser of Rachel (Malchus) is “in the heavens,” in Z’eir Anpin her husband, and only her last nine Sefiros go
down into Beriah.
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(So it is written in Pri Etz Chaim, Shaar 17, chapter 2, in the passage beginning “Now, I found writ-

:

ten in my keeping,” etc., and in Shaarei Tziyon and in Mishnas Chassidim. And the Ramaz, on
Parshas Yisro, folio 67, took as plain what is written there first in Pri Etz Chaim, and in Shaar 1,
chapter 7: that her Keser descends to the chamber (heichal) of the Holy of Holies, the uppermost
[chamber] of Beriah, and the nine Sefiros are included in Leah, etc.
A long parenthetical gloss now weighs the sources. This view is stated in Pri Etz Chaim (the Arizal’s kavanos
for prayer and the mitzvos, as Rabbi Chaim Vital recorded them), in Shaarei Tziyon, a book of Kabbalistic
prayers, and in Mishnas Chassidim, a digest of the Arizal’s system. But the Ramaz, the Kabbalist Rabbi
Moshe Zacuto, in his notes on the Zohar, took as plain the reverse picture, also found in Pri Etz Chaim: her
Keser goes down to the uppermost chamber of Beriah, the Holy of Holies, while her nine Sefiros are ab-

sorbed into Leah, another feminine configuration of Atzilus.
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However, from what is written in the Mikdash Melech, Parshas Emor, folio 90a, in the wording of
Rabbi Chaim Vital, explaining what is written there in the Zohar, “At the hour when the
Congregation of Israel is aroused”: that then the nine points that are in Beriah are elevated, the im-
plication is as I have written. And so he wrote further, in Parshas Emor, folio 113b, in the name of
Rabbi Chaim Vital;
Against that reading, the Mikdash Melech, a commentary on the Zohar, quotes Rabbi Chaim Vital on the
Zohar’s words “At the hour when the Congregation of Israel is aroused”: at that hour the nine points that are

in Beriah rise. If nine points are below to be raised, then nine had descended, as the text says; the Mikdash
Melech repeats this elsewhere in Emor in Rabbi Chaim Vital’s name.
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and also in Likkutei HaShas of the Arizal, folio 16d, in the passage beginning “Know what our
Sages, of blessed memory, said: ‘Go and diminish yourself,”” he wrote, “But the Keser does not
move from its place,” etc.; see there. And it is marked there “from the Rav, of blessed memory,” so
that it appears to be from the Arizal himself.
A third support comes from Likkutei HaShas, the Arizal’s comments on passages of the Talmud, on the
Talmud’s account of the moon being told “Go and diminish yourself”: there it says outright, “But the Keser

does not move from its place.” Because the passage is marked as coming “from the Rav,” the gloss concludes
that the words are the Arizal’s own.

705 YO YW (o0 pyal 17V WU DY AWN° PR 20 (o0 vy o0 TPYEN T 17300 WO M
PPN IR 1R 19 °19W [meo vv] 070 MIWAPNIT 172V (3 pas) 27D TR 2 pin) 278

As for what needs to be understood, how the words of the Pri Etz Chaim mentioned above are to be
reconciled with what is written in Etz Chaim, Shaar Miut HaYareach (the Gate of the Diminution of
the Moon), chapter 2, and Shaar 48, chapter 3, concerning the enclothing of her nine Sefiros, etc.,
this is not the place for it.

One difficulty is left open. In Etz Chaim’s account of the moon’s diminution, her upper nine Sefiros with-

draw upward into Z’eir Anpin, leaving her a single point, and the chapter on the kelipos speaks of nine
Sefiros clothed in the other side; how this fits Pri Etz Chaim’s descent of the nine is set aside.
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And see the Ramaz at the beginning of Parshas Tzav, and what is written concerning “Go and di-
minish,” etc. Now, according to what is written in Zohar HaRakia on Parshas Pekudei, folio 234,
her Keser is likewise not among the nine Sefiros mentioned above, for it is her root point.)

Further places to look are the Ramaz at the beginning of Tzav and the discussions of “Go and diminish.”

Zohar HaRakia likewise treats her Keser as separate from the nine, because it is her root point, the source of
all the rest of her.
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And the matter of the refinements is to refine the sparks of holiness, that is, to extract the food from
the waste. For the sparks of holiness fell into Beriah, Yetzirah and Asiyah, into kelipas nogah, and
became mixed in waste that is greater than the food; this is the level of the mixture of the good with

the evil to the utmost, like the mixture of silver with dross.

Refining (birur) is described in the language of sorting food from waste, where the waste is more than the
food: the sparks are mixed into a mass of evil greater than themselves, as silver ore is mixed with dross. The
work is to extract the good from that mixture.
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Therefore the refinement is to separate the good from the evil, so that they are not mixed; and then
the evil separates and falls below.

Refinement is separation. Once good and evil are no longer mixed, the evil drops away below by itself.

SECTION 2 - 13-7

Refinement in the soul and in prayer
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And the sparks of holiness, which are the good that has been refined, rise above at the level of
mayin nukvin, to be included in Atzilus. And we can understand, by way of analogy, the matter of
the mixture of good and evil, and the matter of the separation and the refinement, in the service of
G-d in a person’s soul. For from the side of the animal soul, he is mixed, good and evil together.

The refined good, the sparks of holiness, rises as mayin nukvin and is absorbed into Atzilus. To make the

process concrete, the Alter Rebbe turns to its parallel in a person’s service of G-d: the animal soul, the life
that drives the body and its desires, is itself a mixture of good and evil.
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And even though he does mitzvos and does not commit transgressions, nevertheless the evil is in
him in concealment, for after all he is able to crave a craving;

Even someone who keeps the mitzvos and avoids sin still carries the evil within him, hidden. The proof is
that he is still capable of craving: the capacity for desire has not left him.
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and moreover, he can find in his soul how the Torah and mitzvos that he fulfills are not utterly pure
and dedicated to fulfilling the will of the Creator, blessed be He, alone, without any other motive;
for some other motive and intention is mixed into it, in his inner self.

A subtler sign: on honest reflection he can find that his Torah study and mitzvos are not done purely to fulfill
the Creator’s will. Some other motive is mixed into them, deep inside.
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It follows that there is a mixture of good and evil even in the fulfillment of Torah and mitzvos,

which are the level of the garments of the Torah and mitzvos that he fulfills.

The mixture therefore reaches into his very observance. Torah and mitzvos are the soul’s “garments,” the
means through which it acts and expresses itself, and even these are mixed.
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And needless to say [this is so] in the inner dimension of the emotive attributes (middos) of the ani-
mal soul, which have not yet been transformed from their nature and their innate character; for by
their nature they are a mixture of good and evil, since it [the animal soul] was taken from kelipas
nogah, which is a mixture of good and evil, as is known.

If even the garments are mixed, all the more so the inner core of the animal soul’s emotions, which have not

yet been transformed. They are mixed by nature, because the animal soul comes from kelipas nogah, the
realm in which good and evil are mixed.
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And when he prays with intent (kavanah), then through the flame of love of the G-dly soul, which

comes from contemplating the greatness of G-d, the good is refined from the evil.

Prayer with kavanah is where the refining happens. Contemplating G-d’s greatness kindles a flame of love in
the G-dly soul, and that flame sorts the good from the evil.
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That is, he will then find and see how far he is from G-d, for his deeds are not pure and dedicated to
G-d, blessed be He, as they ought to be.

The first effect is self-knowledge. In the light of that contemplation, he sees how far he is from G-d, since his
deeds are not devoted purely to Him.
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For because he will understand well, and it will be verified for him with sensory sight, through con-
templating and delving deeply into the greatness of G-d, how there is truly nothing besides Him,
he will then be ashamed and abashed by his deeds,

Contemplation makes it as real to him as something seen with the eyes that nothing truly exists besides G-d.
Measured against that, he becomes ashamed of his deeds.
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for outwardly he is still at the level of a something (yesh) and a thing, and “for themselves they
act,” etc.; and he will set counsels in his soul to push away the evil, etc.

He sees that outwardly he is still a self-standing “something” (yesh), whose deeds, in the Aramaic phrase, are
done “for themselves.” He then “sets counsels in his soul,” in the psalm’s words, to push the evil away.
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It follows that through prayer the evil is revealed, which at first was mixed with the good and was
not known at all to be evil, for it seemed to him that his way was pure and upright; now, through

the refinement, the evil is revealed.

Prayer thus brings the hidden evil to light. What he had taken for a pure and upright path is now exposed for
what it is.
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And through this it will be separated from the good, and the good will remain alone, without admix-
ture of evil.

Once exposed, the evil can be separated from the good, and the good is left alone, with no admixture of evil.
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And just as the refinement in human souls is that the G-dly soul refines the animal soul at the time
of prayer, so in the same way will be understood, above, the matter of the descent of Malchus of
Atzilus to refine the kelipas nogah of Beriah, Yetzirah and Asiyah. For the 288 sparks of holiness
that fell in the breaking of the vessels are mixed in nogah, like the analogy of the mixture of good
and evil in the animal soul that is in man.

As in a person, where the G-dly soul refines the animal soul in prayer, so above: Malchus of Atzilus descends

into the lower worlds to refine kelipas nogah. The 288 sparks that fell in the breaking of the vessels are mixed

into nogah just as good and evil are mixed in the animal soul.
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Therefore, through the descent of Malchus into Beriah, Yetzirah and Asiyah to refine, she refines
and separates the good from the evil; and then the evil is separated and falls below, and the 288

sparks rise above to be included in Atzilus.

Malchus descends so that the refining can take place. Once she has separated the good from the evil, the evil
falls away and the 288 sparks rise to be absorbed into Atzilus.
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And therefore this refinement is specifically through her descent into Beriah, Yetzirah and Asiyah,
for in Atzilus “evil shall not dwell with You” at all; and even the kelipos of Atzilus also stand in
Beriah. As it is written in [Midrash] Rabbah, [Parshas] Bo, section 15, folio 132d: “Nothing evil
touches the throne of the Holy One, blessed be He, as it is said, ‘Evil shall not dwell with You.’”

She must descend because in Atzilus there is no evil at all to separate from; even the kelipos said to belong

to Atzilus are actually located in Beriah. The Midrash says the same of G-d’s throne: nothing evil touches it,
as the verse says, “Evil shall not dwell with You.”
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(And see the Zohar, Part I, Bereishis, folio 27a, at the top, and the Mikdash Melech there; 52a; 56b,
at the bottom; Parshas Noach, folio 62a, at the top; Vayeshev 188a; Vayechi, folio 219b. Part II:
Mishpatim 103a; 117b, at the bottom; Ki Sisa 193b, at the bottom.

A parenthesis lists places in the Zohar, with the Mikdash Melech’s commentary, that take up the verse “Evil
shall not dwell with You” (Psalms 5:5).
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Part III: Emor 105b. And in the Gemara: chapter 23 of Shabbos, 149b; chapter 2 of Chagigah, folio
12b, at the bottom; the end of chapter 7 of Sotah, 42a; Sanhedrin, folio 103a, at the bottom; chapter
2 of Niddah, 13b: all on the matter of “Evil shall not dwell with You,” in Tehillim, Psalm 5.)

The list continues with five Talmudic passages that draw on the same verse. All of them develop the theme
that evil cannot abide in G-d’s presence.
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And in Beriah, Yetzirah and Asiyah too, the evil is found only in the garments of Beriah, Yetzirah
and Asiyah, for there is evil there: in Beriah the lesser part is evil, in Yetzirah half is evil, and in
Asiyah the greater part is evil; all of this is in the garments of Beriah, Yetzirah and Asiyah. And
therefore she descends there to refine.

Even within the three lower worlds, evil exists only in their “garments,” their outer layers. Its share grows as

one descends, from a minority in Beriah to half in Yetzirah and most in Asiyah, and that is why Malchus
must go down there to refine.
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(And according to this will be understood what we see: at the time of prayer, when a person wants to
cleave with his mind to the greatness of the Creator, blessed be He, alien thoughts (machshavos
zaros) then fall into his mind that harass and confuse him, [thoughts] that did not occur to him at
all the whole day long.

A practical aside explains a common experience. When a person tries in prayer to fix his mind on G-d’s
greatness, distracting alien thoughts crowd in that never troubled him all day.
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The explanation is that it is precisely because the time of prayer is the time of refinement, to sepa-
rate the evil from the good and to push it away, that it too therefore exerts itself to cleave utterly to
the good and does not want to be separated from the good; for all its life-force (chayus) is from the
good, and of itself it has no life-force or existence, as is known.

Prayer is the time of refinement, when the evil is to be pried away from the good. Since the evil has no life of

its own and draws all its vitality from the good, it clings to the good with all its strength just when separation
threatens.
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Whereas the whole rest of the day, which is not the time of refinement, when it is mixed with the
good, it is quiet and rests in its place. And so it will be understood above: when Malchus descends
to refine the 288 [sparks], kelipas nogah as a whole also wants to rise, etc.,

The rest of the day, when no refining is going on, it lies quiet, mixed in with the good. The same happens

above: when Malchus descends to refine the 288 sparks, kelipas nogah as a whole tries to rise along with
them.
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as is mentioned in Pri Etz Chaim) (Shaar 18, chapter 3), in the kavanah of washing in hot water on
Erev Shabbos, which is the level of a “flame of fire” (shalhova de’esha) drawn down from above to

push away kelipas nogah, so that it should not rise, etc.

Pri Etz Chaim teaches this in the kavanos of washing in hot water before Shabbos: the heat corresponds to a
“flame of fire” drawn down from above to drive kelipas nogah back, so that it cannot rise with the sparks.
Torah Ohr (Supplements, Ki Sisa 15) explains the same: on Erev Shabbos, as Malchus rises from kelipas no-
gah, nogah seeks to rise with her, and a flame drawn from above strikes it, so that its good rises and its evil is
pushed down.
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And this is [the meaning of| what is written, “Fire goes before Him and sets ablaze His adversaries
round about”: that is, that only the sparks of holiness that have been refined should rise, by them-
selves, and not the evil, etc.

The verse from Psalm 97 describes that fire, which goes before G-d and burns His adversaries. Its purpose is
that only the refined sparks of holiness rise, and not the evil.
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Therefore a person ought not to lose heart within himself because alien thoughts fall into his mind

during prayer, saying that his prayer is worth nothing;

The lesson for the person praying follows. He should not despair when alien thoughts intrude on his prayer,
as though his prayer were worthless. Tanya (chapter 28) gives the same counsel in nearly the same words:
the alien thoughts come from the kelipah, which exerts itself against the G-dly soul just when the G-dly soul

exerts itself in prayer, as two wrestlers do.
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for such is the pattern also in the matter of the refinements above. Only, he must push them away

and turn his mind from them; and this is like the matter of the “flame of fire” mentioned above.

Their intrusion follows the same pattern as the refinement above. His task is to push them away and turn his

mind from them, and doing so is his own “flame of fire.”
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SECTION 3 - 18-11

Midbar and yadber: war and rest
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2. Now, concerning the ascent of Malchus from Beriah, Yetzirah and Asiyah to Atzilus, of this it is
said, “Who is this that rises from the wilderness (midbar) like pillars of smoke?”
Section 2 turns to the ascent. Malchus’s return from the lower worlds to Atzilus is described by the verse

from the Song of Songs, “Who is this that rises from the wilderness like pillars of smoke?”, the smoke being,

as the maamar will explain, the refined sparks carried upward.
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That is: when she descends into Beriah, Yetzirah and Asiyah to refine, she is called midbar, with the
addition of an open mem. And this is because, on account of her enclothing in Beriah, Yetzirah and
Asiyah to refine, the external forces (chitzonim) are able to draw nourishment from her,
The word midbar, “wilderness,” is read as the root of dibbur, “speech,” with an extra letter mem in front, an
“open” mem, the ordinary form of the letter, open at its base: Malchus is the divine word, and in her descent

she takes on this added mem. The reason is that while she is clothed in the lower worlds, the external forces,
the powers opposed to holiness, can draw nourishment from her.
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since she is enclothed there in actual enclothement. Whereas at the time when the Holy Temple
stood, she was then at the level of “He subdues (yadber) peoples,” etc., which is the level of
dominion.

Her enclothement there is real, not a touch from a distance. In Temple times it was otherwise: she was then

at the level of yadber, “He subdues peoples,” the same root without the added mem, meaning rule and
dominion.
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The explanation is that then she did not descend into Beriah, Yetzirah and Asiyah at all, but was al-
ways in Atzilus. And this is the meaning of [the saying] that in the days of Shlomo “the moon stood

in its fullness,” at the level of a face-to-face union with Z’eir Anpin in Atzilus.

In Temple times Malchus did not descend at all but remained always in Atzilus. This is the Zohar’s saying
that in Shlomo’s days “the moon stood in its fullness”: Malchus, likened to the moon, was then united face to

face with Z’eir Anpin.
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But according to this, it would seemingly need to be asked: if so, how were the 288 sparks refined,
which had fallen long before, in the breaking [of the vessels], into Beriah, Yetzirah and Asiyah, and

which are refined through Malchus, as is written in the explanation of “And she gives food.”

A question follows. If Malchus never descended in Temple times, how were the 288 sparks refined then,
since they had already fallen into the lower worlds in the breaking of the vessels, and refining them is

Malchus’s work, as “she gives food” implies?
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And if so, since Malchus did not then descend into Beriah, Yetzirah and Asiyah at all, how then
were they refined? But the explanation is that even though she did not then descend into Beriah,
Yetzirah and Asiyah at all, nevertheless the sparks were refined because of the union of Z’eir Anpin
and Nukva, which was face to face in Atzilus.

The question is restated, and the answer begins: even though Malchus did not descend in Temple times, the
sparks were still refined, because Z’eir Anpin and Nukva were then united face to face in Atzilus.
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And then, because of the abundance of the revelation of light in Atzilus, the sparks were refined of
themselves and included in Malchus, like a candle before a torch, from the intensity of the revela-
tion, etc.
That union brought so great a revelation of light that the sparks were drawn up into Malchus of themselves,
as a candle’s flame is lost in the light of a torch. The Kehot note quotes the Rebbe Rashab’s Hemshech 5672:

the refinement then was an actual transformation, as in King Shlomo’s days, when all were subdued and nul-
lified before him.

WIDAT 1°IY W AN 07727 ¥7°32 777 DO RO (1% 0 M1 prw) 7000 1112 0Y RPITY
K257 R MIRIZ°IT 919721 P8R 7P78R1™2 DTN ROIWOW 93717 1370 102

And it is specifically now, in the time of descent (when the revelation is not as it was then), that she
needs to descend into Beriah, Yetzirah and Asiyah to refine them. And this is the root of the differ-
ence between yadber and midbar: when she is united with her Emanator in Atzilus, the refinement
of the sparks is of itself;

Only now, in the era of descent when that revelation is lacking, must Malchus go down into the lower worlds

to refine them. This is the root of the difference between yadber, rule, and midbar: while she is united with
her Emanator in Atzilus, the sparks are refined without effort.
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that is, being nullified by the intensity of the revelation, they are nullified of themselves. Whereas
when she is compelled to descend into Beriah, Yetzirah and Asiyah to refine them, she is called

midbar, with the addition of an open mem.

In that state the sparks are nullified of themselves by the intensity of the revelation. When she must descend

and refine them, she becomes midbar, the word of speech with an added mem.
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And the explanation of the matter is set out elsewhere, on the statement of the Zohar, Part I,
Parshas Vayetzei (folio 148a), on [the verse] “Arise, Havayah, to Your resting place”: that this is the
difference between the Mishkan, which was in the wilderness, and the Eternal House (Beis

Olamim), which is called “resting place” (menuchah).

The idea is developed elsewhere, on the Zohar’s reading of “Arise, Havayah, to Your resting place”: the
Mishkan, which traveled in the wilderness, differs from the permanent Temple, which the Sages call
menuchah, “rest.” The Kehot note identifies the place as the Mitteler Rebbe’s Biurei HaZohar (132a).
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For the refinement of the sparks takes place in two modes. The first is as it is written, “And she
gives teref,” etc., which is a term of war.

There are two ways of refining the sparks. The first is implied by the verse’s word teref: in the verse it means
food, but its root means prey torn by force, so it is aword of war.
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As, by way of analogy, a king goes out to meet his enemy where he is, and fights with him until he
subdues him. And such is the descent of Malchus into Beriah, Yetzirah and Asiyah to refine: it is the

level of going out to the enemy’s place, where he is, to subdue him.

The first mode is like a king who goes out to meet his enemy on the enemy’s own ground and fights until he
subdues him. Malchus’s descent into the lower worlds is like that: she goes out to the enemy’s place to sub-
due him there.
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And therefore the Mishkan was in the wilderness, which is the place where the external forces draw
nourishment, and it was specifically there that the revelation was drawn down to subdue them; and

this level is the way of war.

That is why the Mishkan stood in the wilderness, the place where the external forces draw their life. The di-

vine revelation was drawn down precisely there, to subdue them in their own territory.
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(Now, in the way of war, one sometimes intends to give his enemy room to prevail in some small
battle, in order to defeat him in a greater battle; for sometimes it does not suffice without this.

An aside on strategy: a commander may let his enemy win a small battle in order to defeat him in a larger

one, because sometimes there is no other way to victory.
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And so, by way of analogy, with the descent of Malchus: this is why she is then called midbar, with
an open mem, for she gives room for the external forces to draw nourishment, in order to defeat
them in the great battle, to bring out what they swallowed from their mouths, as it is written, “He
swallowed wealth, and he shall vomit it up,” etc., and like the matter of “a time when man ruled
over man to his harm.”
The open mem of midbar reflects this: Malchus in her descent leaves room for the external forces to draw
from her, so that they can be defeated in the decisive battle and made to give up what they swallowed. Job’s

“He swallowed wealth, and he shall vomit it up” and Koheles’s “a time when man ruled over man to his
harm” describe the same reversal, a rule that ends in the ruler’s own loss.
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But all this is in the mode of the refinement that is by way of war. The second mode of the refine-

ments, however, is not by way of war.

All of this belongs to the first mode, refinement by way of war; the second mode involves no war at all. The
Kehot note adds that the two modes are explained at length in the Rebbe Rashab’s Sefer HaMaamarim 5659
and the Rebbe Rayatz’s Sefer HaMaamarim 5704.
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That is, as by way of analogy below, in the earthly kingdom: a great and awesome king, whose hand
is already known to be strong and whose wisdom is great, so that he does not need to go out against
his enemy to fight him and subdue him; rather, through the spreading of his greatness in his own
place, they are subdued and bowed of themselves; as we find this with King Shlomo, peace be upon
him) (as is explained in I Kings 5).
Its analogy is a great and awesome earthly king whose might and wisdom are already known: he never needs
to march out against his enemies, because the spread of his greatness from his own place makes them sub-

mit. So it was with King Shlomo, whose reign the Book of Kings describes as one of peace on every side, with

the surrounding kingdoms bringing him tribute and coming to hear his wisdom.
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And so it will be understood, by way of analogy, above: there is also a refinement of sparks in this
manner, not by way of war, but through the drawing down of the Infinite Light (Or Ein Sof) below as
it is above, in the World of Atzilus.

Above, too, sparks can be refined without war: this happens when the Infinite Light is drawn down below just

as it shines above in Atzilus.
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Of itself there comes about the nullification of the sitra achra (the other side), like the nullification

of a candle before a torch.

Then the sitra achra, the “other side” opposed to holiness, is nullified of itself, as a candle is lost before a
torch.
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The torch stays in its place, and all the small candles are nullified of themselves, as all the lights of
the candles gather to the torch, because they are drawn after it, and they are extinguished from
their place; and there is no need to descend to the place of the kelipos to subdue them, etc.

The torch does not move from its place; the small flames are drawn toward it and merge into it, disappearing
from where they stood. There is no need to go down into the realm of the kelipos to subdue them.
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Now, in this manner was the refinement in the time of the Temple, etc.: even though Malchus did
not descend into Beriah, Yetzirah and Asiyah to refine in the mode of war, nevertheless the refine-
ment took place in a more elevated manner.

The same applies to the Temple era. Though Malchus did not descend in the mode of war, the sparks were re-

fined in a higher way.
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That is, because Z’eir Anpin and Nukva were then face to face, there was therefore a very great rev-
elation from the Infinite One (Ein Sof), blessed be He, through this union of Z’eir Anpin and Nukva

in Atzilus;

Z’eir Anpin and Nukva were then face to face. Their union in Atzilus brought an immense revelation from
the Infinite One.
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then the kelipos were nullified of themselves by the intensity of this revelation in Atzilus, and the

sparks in them were included, like a candle in a torch.
That revelation was so intense that the kelipos were nullified of themselves. The sparks within them were ab-
sorbed, like a candle’s flame in a torch.
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Therefore this level is called “rest” (menuchah), for there is no need for the mode of war. (And see
Etz Chaim, Shaar Miut HaYareach, at the end of chapter 2: “And afterwards, when the First Temple

was built by Shlomo,” etc., “both on Shabbos and on weekdays,” etc.

Hence the Temple is called “rest”: no war was needed. The gloss cites Etz Chaim, which says that once

Shlomo built the First Temple, Malchus was face to face with Z’eir Anpin on weekdays as well as on Shabbos.
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But this needs examination in light of what the Ramaz wrote at the beginning of Parshas Tzav:
“And Rachel descends into Beriah,” etc., “and in the time of the Holy Temple, to give food to her
household”; and so it is implied in the Zohar, Parshas Vayechi, folio 229b, at the bottom, and folio
250a, and in Parshas Yisro, folio 67b.

A difficulty follows: the Ramaz, and passages of the Zohar, imply that Rachel, that is, Malchus, descended
into Beriah “to give food to her household” even in Temple times.
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And it can be said that her descent then was only to the chamber of the Holy of Holies of Beriah, as
the Ramaz wrote on Parshas Yisro there, and this is from Pri Etz Chaim, Shaar 1, chapter 7. And by
this power the refinements were refined, etc. And see Sefer Shel Beinonim, Part I, chapter 53.)

The gloss answers that her descent then reached only the highest chamber of Beriah, its “Holy of Holies,” as

the Ramaz himself writes following Pri Etz Chaim; from there her power was enough to refine the sparks. It
also refers to chapter 53 of Tanya (Sefer Shel Beinonim), on the Shechinah’s dwelling in the First Temple.
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Whereas after the destruction, when Malchus descended astonishingly and her light was dimin-
ished on the weekdays, as is written in Etz Chaim there, the refinement of the sparks therefore can-
not take place in the manner described above; therefore the refinement must be through her en-
clothing in kelipas nogah to refine.

After the destruction Malchus “descended astonishingly,” in the phrase of Lamentations, and her light is di-

minished on weekdays, as Etz Chaim describes. Refinement by revelation alone is no longer possible, so she
must clothe herself in kelipas nogah and refine from within it.
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(And see what is written along these lines in Parshas Bereishis, at the end of the discourse begin-
ning “Behold, man has become,” etc.) And this is why she is now called midbar, with an open mem:
because she is enclothed in kelipas nogah to refine, etc.
The parallel is in Torah Ohr, Bereishis, at the end of the discourse on “Behold, man has become like one of
us” (Torah Ohr, Bereshit 6:11-12): before the sin, and again in Temple times, the sparks would be absorbed
without war, like a candle before a torch, through the abundance of light; after the sin, refinement requires

war, going down to “the ground from which he was taken.” This is why Malchus is now called midbar with an
open mem: she is clothed in kelipas nogah to refine it.
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But the closed mem is the level of Binah, “the world of freedom,” because there is no drawing of

nourishment there, etc.; and it is also called “the wine preserved from the six days of Creation.”

The closed, final mem, by contrast, stands for Binah, called “the world of freedom” because no external
force can draw nourishment there. Binah is also “the wine preserved since the six days of Creation,” the
Talmud’s image for the hidden good of the World to Come.
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And this is [the meaning of] “Who is this that rises from the wilderness like pillars of smoke,” etc.:
it is the 288 that are refined, which rise in the raising of mayin nukvin, like smoke, as is explained

elsewhere.

This is the meaning of “Who is this that rises from the wilderness like pillars of smoke.” The 288 refined

sparks rise as mayin nukvin, ascending like smoke, as explained elsewhere.
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SECTION 4 - 112-15

The heat of the wilderness
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3. And there is yet another reason why she is called midbar. For the reason the wilderness does not
grow plants is the intensity of the sun’s heat in it; and this analogy of the intensity of heat alludes to

the level of the ascent of Malchus from Beriah, Yetzirah and Asiyah to Atzilus,

Section 3 gives a further reason for the name midbar. A wilderness grows no plants because of the fierce heat
of the sun, and that heat alludes to Malchus’s ascent from the lower worlds to Atzilus.
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which is at the level of Gevuros and thirst, as it is written, “So that glory may sing praise to You,”
etc.: “she calls constantly and does not rest.” And of this it is said, “Do not be silent and do not be
still, O G-d.”

Her ascent is one of Gevuros and thirst, an intense and restless yearning. The verse “So that glory may sing
praise to You and not be silent” is read of Malchus, called “glory,” who “calls out constantly and does not
rest”; so too “Do not be silent and do not be still, O G-d.”
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And this is the meaning of the intensity of heat: the intensification of love, as is mentioned in
Parshas Balak, folio 191, on [the verse] “I am black, yet comely”: “Out of distress and love she made

herself small,”

This heat is love at its most intense. The Zohar on Parshas Balak, on “I am black, yet comely,” says of
Malchus: “Out of distress and love she made herself small.”
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that is, from her whole configuration (partzuf), which was in Beriah, Yetzirah and Asiyah, she be-
comes only a single point in Atzilus. And this is the level of utter self-nullification (bittul), as is ex-

plained at length in the explanation of the statement mentioned above.

From a whole configuration spread through the lower worlds, she contracts into a single point in Atzilus.
That contraction is utter self-nullification, which, the maamar notes, is explained at length in the Biur on the
statement mentioned above.
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And this point is the level of the Keser of Malchus, which always remains in Atzilus; and the nine
Sefiros that descended into Beriah, Yetzirah and Asiyah also rise with Gevurah and thirst into
Atzilus,

The single point into which Malchus contracts is her Keser, which never leaves Atzilus. The nine Sefiros that
went down into the lower worlds rise back into Atzilus with Gevurah and thirst, the intense yearning de-
scribed above.
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and this comes to them from the level of the Keser that is always in Atzilus. And then she becomes a
point beneath Yesod, which is the level of the point of Keser mentioned above. And this is the

meaning of “in the wilderness” (bamidbar).

Their power to rise comes from that Keser, which stays above. Malchus then becomes a point beneath Yesod,
the channel of Z’eir Anpin through which union takes place, and this point is her Keser; that is what “in the
wilderness” means.
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For this level of Keser is the will that is above Chochmah, to be included in her Emanator; and it is
like the analogy of the wilderness, in which there is no growth at all, only the level of the truly inan-

imate, the level of dust, because of the intensity of the heat.

Keser is the will above Chochmah, the will simply to be absorbed into her source. The wilderness is its im-
age: nothing grows there, only lifeless dust, because of the sun’s fierce heat.
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So is the intensity of this self-nullification (bittul) and this will, until she is at the level of the inani-
mate in relation to her Emanator, a single point, etc.: “she made herself small.” And this is [the
meaning of] “and your speech (midbarech) is comely.”
So the intensity of this self-nullification leaves Malchus like something inanimate before her source, a single
point, as the Zohar said: “she made herself small.” This is what the Song of Songs means by “your speech

(midbarech) is comely”: in the verse midbarech is “your mouth” or “your speech,” and the maamar hears in
it midbar, “wilderness.”
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That is: this ascent of Malchus, who rises from Beriah, Yetzirah and Asiyah with Gevuros, when she
is called midbar, a term of speech (dibbur), “so that glory may sing praise to You,” etc., is

“comely.”

Here midbar is read as a term of speech (dibbur): Malchus, the attribute of divine speech, rising from the
lower worlds with Gevuros, is the “glory” that sings and is never silent, and that ascent is what the verse calls

“comely.”
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For such was the intention of the Emanator, blessed be He, at the outset: that she descend into
Beriah, Yetzirah and Asiyah in order to be elevated afterwards; and the descent is for the sake of

ascent, as mentioned above.

This ascent is “comely” because it fulfills G-d’s intention from the start: she was meant to descend into the

lower worlds precisely in order to rise higher afterward. The descent is for the sake of the ascent.
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And of this King David, peace be upon him, who was a chariot for the attribute of Malchus, said,
speaking of his own attribute, “My soul thirsts for You,” which is Malchus, “when shall I come and
appear,” that she be elevated into Atzilus, etc.

King David was a “chariot” for Malchus, a person wholly given over to that divine attribute, so his words ex-

press it. “My soul thirsts for You” is Malchus thirsting, and “when shall I come and appear” is her longing to
rise into Atzilus.
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Now, just as this level exists above, in the attribute of Malchus, which descends into Beriah,
Yetzirah and Asiyah, and the descent is for the sake of ascent, to refine and to elevate, etc.,

The pattern of Malchus above, a descent for the sake of ascent, in order to refine and elevate, has its coun-
terpart in the human soul.
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so it is in the soul of man, which is a particular spark drawn from the attribute of Malchus, en-
clothed in the body and the animal soul, after the pattern of the descent of the Shechinah (Divine

Presence), in order to refine the animal soul.

Each soul is a particular spark of Malchus, clothed in a body and an animal soul, just as the Shechinah de-
scends into the lower worlds. Its descent has a purpose: to refine the animal soul.
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(As is written in Parshas Bereishis there, that this is the meaning of “He sent him out of the Garden
of Eden to work the ground,” etc.; see there.) And the main refinement is at the time of prayer,
when it rises at the level of midbar and thirst,
The discourse on Parshas Bereishis cited earlier (Torah Ohr, on “Behold, man has become like one of us”)
sees this in Adam’s being sent from Eden “to work the ground from which he was taken”: after the sin, the

sparks must be refined by going down to the very place of the kelipos. The main refining takes place in
prayer, when the soul rises in the thirst of midbar.
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and this is the level of crying out that was explained above, which is the level of midbar, as it is
written, “They wandered in the wilderness,” etc., “thirsty,” etc., “and they cried out,” etc., to be in-
cluded in His light, blessed be He.

This thirst is the crying out explained earlier, the cry of the wilderness. The psalm describes travelers lost in

the wilderness, hungry and thirsty, who cried out to G-d; so the soul cries out to be absorbed in His light.
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And this is the Wilderness of Sinai, which is the matter of the refinements, in which the evil is sepa-
rated from the good: both above, through Malchus, who refines, as mentioned above, and in the
soul of man, through prayer.

This is the Wilderness of Sinai of the verse: refinement, the separation of evil from good. Above it is the work
of Malchus, and within a person it is the work of prayer.
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(And through this will be understood the matter of Tikkun Chatzos (the midnight rectification): for
then the ascent of Malchus begins, at the level of midbar and thirst, “so that glory may sing praise
to You,” etc. Therefore one must weep over this descent of the Shechinah, which had to descend
and be enclothed in kelipas nogah; and through this he adds strength above for the ascent of
Malchus to take place,

The same explains Tikkun Chatzos, the midnight lament over the exile of the Shechinah. At midnight

Malchus begins her thirsting ascent, and weeping then over her descent into kelipas nogah gives strength
above for her rise.
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and he also draws down to her supernal delight (taanug) through the study of Torah after mid-
night, as is explained in Pri Etz Chaim, until in the morning prayer afterwards she rises into Atzilus
itself. And so too in the soul of man, for then is the propitious time to contemplate the greatness of
G-d, to draw down into his soul a revelation of the unity of the Infinite One (Ein Sof), blessed be
He.)

Torah study after midnight draws down to her a supernal delight, as Pri Etz Chaim explains, until in the

morning prayer she rises into Atzilus itself. For a person, too, this is the propitious hour to contemplate
G-d’s greatness and draw a revelation of His unity into his soul.
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SECTION 5 - 116-23

The Midrash: sea, mountains and wilderness
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4. And with all this we can interpret the Midrash Rabbah, Parshas Bamidbar, chapter 1, on
“Havayah spoke to Moshe in the Wilderness of Sinai.” These are its words: On [the verse] “Let the

wilderness and its cities raise [their voice], the villages,” etc. (in Isaiah, chapter 42, [verse] 11):

Section 4 applies all this to a Midrash on the opening verse of Bamidbar. The Midrash introduces “in the
Wilderness of Sinai” with Isaiah’s call, “Let the wilderness and its cities raise their voice.”
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[It may be compared] to a prince who entered a province, and the people of the province saw him
and fled. He entered a second, and they fled from before him.

Its parable: a prince entered one province and its people fled at the sight of him, and the same happened in a
second.
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He entered a desolate city, and they came out to meet him and were praising him. The prince said:

This city is better than all the provinces; here I will build a fine throne, here I will dwell.

Then he entered a ruined city, whose people came out to greet him and sang his praises. There, he said, he
would build his throne and live.
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So too, when the Holy One, blessed be He, came to the sea, it fled from before Him, as it is said,
“The sea saw and fled”; and so too, “the mountains skipped like rams.” He came to the desolate
wilderness; it came out to meet Him and praised Him, as it is said, “Let the wilderness and its cities
raise [their voice], the villages that Kedar inhabits; let the dwellers of the rock sing.”

So with G-d: the sea fled from Him, as the psalm of the Exodus says, and the mountains skipped like rams.

But the desolate wilderness came out to greet Him with praise, as Isaiah says: the wilderness and its settle-

ments lift up their voices in song.
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He said: This city is better for Me than all the provinces; in it I will build a house of assembly (kne-
siah) and dwell within it.

G-d therefore chose the wilderness above every other place: there He would build His house of assembly and
dwell.
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They began to rejoice that the Holy One, blessed be He, dwells within it, as it is said, “The wilder-
ness and the parched land shall rejoice over them.” End of quote.

The wilderness rejoiced that He dwelt within it, as Isaiah says, “The wilderness and the parched land shall

rejoice.”
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The explanation is that the essence of Torah study is to be at the level of complete self-nullification
(bittul) to the Infinite Light (Or Ein Sof), blessed be He; as it is written, “You shall not profane
(techalelu),” meaning not to be at the level of a void (chalal), as in the saying, “he presses the feet
of the Shechinah,” as it were, etc.
The key is that Torah study at its core means complete self-nullification before the Infinite Light. The Alter
Rebbe reads “You shall not profane (techalelu)” as “do not become a void (chalal),” a place empty of

G-dliness, like the haughty person who, the Talmud says, “presses the feet of the Shechinah,” crowding out
the Divine Presence by the space he claims for himself.
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And therefore, “Whoever says, ‘I have only Torah’”: that is, whoever is at the level of “I,” a some-
thing (yesh) and a thing, “even Torah he does not have.” As is written about this in the discourse
beginning “And you shall make a tzitz,” and in the discourse beginning “In the third month after
the children of Israel went out of the land of Egypt.”
Hence the Talmud’s “Whoever says, ‘I have only Torah,” does not have even Torah,” with the stress on “I”:
one who learns as a self-standing yesh lacks Torah itself, which requires self-nullification. In Torah Ohr,

Tetzaveh, on “And you shall make a tzitz,” the Alter Rebbe explains that such self-nullification is the opposite
of yesh, and it is what subdues the self and breaks through the “iron partition” between a person and G-d.
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Now, the level of “sea” is the lower waters, as it is written, “Let there be a firmament, and let it di-

vide,” etc.: that is, the source for the coming into being of a something and a separate thing.

Whereas the upper waters are the hidden worlds (almin s’timin) that are not revealed, etc., which

are at the level of self-nullification.

The sea, by contrast, stands for the “lower waters,” which the firmament divided from the upper waters on
the second day of Creation. That division is the source of all that exists as a separate “something,” while the

upper waters are the “hidden worlds,” which remain in self-nullification.
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And in Me’orei Or, the letter yud, section 16: “Yetzirah is called ‘sea,” and the Malchus within it is
called Yam Suf (the Sea of Reeds), the end (sofa) of the levels.” End of quote. And this is from what
is written in the Zohar, Part III, Shelach, 163b.

Me’orei Or, an alphabetical guide to Kabbalistic terms, identifies the “sea” as Yetzirah, and its Malchus as
Yam Suf, read as “the end (sof) of the levels.” This follows the Zohar on Parshas Shelach.
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That is, Beriah is called the hidden worlds, and Yetzirah is the revealed world (alma de’isgalya), like
the analogy of thought and speech, as is written in the discourse beginning “Who has counted the

dust of Yaakov.”

Beriah is called “the hidden worlds” and Yetzirah “the revealed world,” as thought is hidden and speech re-
vealed. The analogy is developed in the discourse on “Who has counted the dust of Yaakov.”
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And therefore Yetzirah is called the lower waters in relation to Beriah. And this is like the difference
between the Seraphim and the Chayos and Ofanim, who “raise themselves with a great noise,” etc.;

Yetzirah is therefore “lower waters” relative to Beriah. The difference shows in the angels: the Chayos and
Ofanim “raise themselves with a great noise,” in the words of the morning blessing of Yotzer.
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for the Seraphim are in Beriah, where the Infinite Light shines in revelation, and they compre-
hend; therefore they say “Holy,” etc. But the Chayos and Ofanim, who are in Yetzirah and do not

comprehend the light, therefore raise themselves with a noise, etc.

The Seraphim are in Beriah, where the Infinite Light shines openly and they grasp it; therefore they say
“Holy.” The Chayos and Ofanim in Yetzirah do not grasp the light, and therefore they rise with a great noise.
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Therefore the Tree of Knowledge of good and evil essentially begins in Yetzirah, as is written in
Me’orei Or, the letter ayin, section 17. These are his words: “But the true Tree of Knowledge of good
and evil is kelipas nogah mixed with Metatron, for in Yetzirah the good and the evil are equal; they
are mixed.” End of quote.

That is why the Tree of Knowledge of good and evil, the realm where good and evil are mixed, essentially be-

gins in Yetzirah. Me’orei Or says that the true Tree of Knowledge is kelipas nogah mixed with Metatron, the
angel associated with Yetzirah, because in Yetzirah good and evil are equal and mixed.
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Whereas in Beriah most is good and the lesser part evil, and they are also not mixed; and so wrote
the Ramaz at the beginning of Parshas Vayeshev. And therefore the waters of the sea are salty and
unfit to drink.

In Beriah, by contrast, good predominates and the two are not mixed, as the Ramaz also writes. Hence the
waters of the sea are salty and undrinkable: the “lower waters” of Yetzirah are already mixed with evil.
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This being so, this is the meaning of “The sea saw and fled,” that it fled from before the Holy One,
blessed be He: that is, when it saw the revelation of the Infinite Light, blessed be He, before whom
all is truly considered as nothing, it could not withstand and receive this nullification, for then it
would be as if it had never been.

Now the Midrash is clear. The sea fled because, faced with the revelation of the Infinite Light, before which

everything is as nothing, it could not bear the self-nullification required; accepting it would mean ceasing to

exist.
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For its essential level is to be a something and a separate thing, to the point that the level of the
Tree of Knowledge of good and evil is there, as mentioned above.

Its whole identity lies in being a separate “something,” to the point that the mixture of good and evil, the
Tree of Knowledge, is found there.
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And as is written along these lines at the end of the discourse beginning “And all the people saw
the sounds,” on the explanation of “And the people saw, and they trembled and stood from afar”:
that it refers to the mixed multitude (erev rav), who did not see the sounds,

The same idea appears in the Torah Ohr discourse on the giving of the Torah, “And all the people saw the

sounds.” There, “the people saw and trembled and stood from afar” is read as referring to the mixed multi-
tude (erev rav) who came out of Egypt with Israel, who did not “see the sounds.”
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which are the drawings down from the Infinite Light (Or Ein Sof), blessed be He: namely, that the

Infinite Light rests upon what is nullified to it.

The “sounds” are the flow of the Infinite Light downward, which rests only on what is nullified before it. In
Torah Ohr, Yisro, the Alter Rebbe explains the sounds as the drawing down of the Infinite Light from con-

cealment into revelation, as avoice carries the breath of the heart out into speech.
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For they did not want to receive this drawing down and nullification, but rather “they stood from
afar,” to receive from the outer dimension (chitzoniyus) of the life-force that the Holy One, blessed
be He, radiates, so that through this they could remain in their state of yesh. Although even so they
are moved by the greatness of the Holy One, blessed be He, it is only from afar, etc.; that is, never-
theless it remains at the level of yesh, etc.

The mixed multitude did not want that flow, because receiving it meant nullification. So they “stood from

afar,” taking only from the outer dimension of the divine life-force, so that they could keep their own sense
of self. They were moved by G-d’s greatness, but only from a distance, and remained a yesh.
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And see along these lines in the Zohar, Part I, Vayetzei, folio 162b, on the explanation of “And the
feeble ones (ha’atufim) were Lavan’s,” etc.: “they are abashed, and wrap themselves away from that
radiance, and cannot come near to it,” etc.; see there, and it is explained elsewhere.
The Zohar reads Yaakov’s flocks the same way. In the verse, “the feeble ones (ha’atufim) were Lavan’s”
means the weaker sheep; the Zohar hears in atufim “those who wrap themselves”: when the radiance of the
Shechinah is revealed, the other levels are abashed and wrap themselves away from it, unable to come near.

The Kehot note sends the reader to Or HaTorah, Matos, for the explanation of this passage in the name of the
Baal Shem Tov.
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And see what is written concerning “sea,” that it is in Yetzirah, on [the verse| “Heal me, Havayah,
and I shall be healed.” And the Midrash further says, in explaining “the mountains skipped like

rams,” that this too means that they fled from before Him.

The identification of the “sea” with Yetzirah is discussed in the discourse on “Heal me, Havayah, and I shall
be healed.” The Midrash then says that the mountains, which “skipped like rams,” also fled.
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For these mountains are what is written, “Why do you leap, you many-peaked mountains?”, and as
Rashi explained (Pesachim 118b), they are the level of “the mountains of Bater,” the mountains of
separation.

These are the mountains the psalm addresses: “Why do you leap, you many-peaked mountains?” Citing

Rashi on Pesachim 118b, the maamar identifies them with “the mountains of Bater”: bater means cut apart,

and so they are, in Aramaic, “mountains of separation” (turei d’pruda).
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That is: just as a mountain is a protrusion and a height, so is the matter of arrogance (gasus haru-

ach), which is the level of a something and a thing, etc.

A mountain juts out and stands high, as arrogance does (gasus haruach, literally “coarseness of spirit”); it is
the stance of a self-standing “something.”
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Whereas Mount Sinai, as Yonasan translated (in Judges, chapter 5), is the weakest and smallest of
all the mountains: that is, the level of self-nullification (bittul). And the level of the little height that
it has is like [the saying] that a Torah scholar must have in him an eighth of an eighth, etc., as the
explanation is written in the discourse beginning “Let them bring royal apparel.”
Mount Sinai is the opposite: the Targum Yonasan on the Song of Devorah calls it “the weakest and smallest of
all the mountains,” an image of self-nullification. Yet it is still a mountain with a little height, like the “eighth
of an eighth” of pride the Talmud says a Torah scholar should keep. In Torah Ohr, Megillas Esther, the Alter
Rebbe explains that measure: the 32 paths of Chochmah and the heart (lev, numerically 32) make 64, and

one sixty-fourth is a lifting of the heart joined to Chochmah, an ascent needed before self-nullification can
be drawn down.
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Whereas the mountains mentioned above are at the level of yesh and coarseness, and of them it is
said, “And every mountain and hill shall be made low,” etc.; and therefore they skipped and fled,

for they could not receive this drawing down and nullification.

The other mountains stand for self-assertion and coarseness, which Isaiah says will be brought low. That is
why they “skipped” and fled: they could not receive the flow of light and the nullification it demands.
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“He came to the desolate wilderness; it came out to meet Him and praised Him, as it is said, ‘Let
the wilderness and its cities raise [their voice], the villages,’” etc. The meaning of the expression
“desolate wilderness” is along the lines of what our Sages, of blessed memory, said of the seventh

millennium: “and one [thousand] desolate.”

The wilderness that welcomed G-d is “desolate” in the sense the Sages give the seventh millennium: the
world exists six thousand years, “and one [thousand] desolate.” The Kehot note cites the Rebbe Rashab (Sefer
HaMaamarim 5651) that this desolation means the world will be emptied of the garments of kelipas nogah.
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This is because of the intensity of the revelation of the Infinite Light, “the day that is entirely
Shabbos,” “the day that is entirely long”: the physicality of the world will not be able to receive life-
force (chayus) from there so as to be as it is now, at the level of a something and a separate thing,

etc.

In that era the revelation of the Infinite Light will be so intense, “the day that is entirely Shabbos,” “the day
that is entirely long,” that the world’s physicality will not be able to draw life from it and remain, as now, a
separate “something.”
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And there will be “water in water”: the level of the lower waters will be at the rank of the upper wa-

ters, the hidden worlds, etc., which are above the firmament and the dividing curtain (parsa), etc.

Then there will be “water in water”: the lower waters will rise to the rank of the upper, hidden waters above
the firmament and the dividing curtain (parsa), the partition between levels.
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And this is called “and one desolate”: at the level of self-nullification, like the point beneath Yesod,

etc.

That state is what “and one desolate” means: complete self-nullification, like the point beneath Yesod to
which Malchus contracts.
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And through this there will afterwards be a new building, with greater excellence, at the level of
“the new heavens and the new earth that I am making,” which will not conceal and hide at all.

Through this nullification a new building will afterwards arise, greater than before: Isaiah’s “new heavens
and new earth,” which will no longer conceal G-dliness at all.
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As is written in Torah Ohr, Parshas Vayetzei, regarding “I will surely give a tenth to You”: “And this
arousal from below (isarusa dilesata) that remains from the first elevation,” etc.; see there.
The Torah Ohr discourse on Yaakov’s vow, “I will surely give a tenth to You,” develops the same theme.

There each elevation of the future leads to a higher one, and what remains of the first elevation as an arousal
from below, to call forth the arousal from above of the next, is called the tithe (ma’aser).
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And see further on the matter of “and one desolate” there, in the discourse beginning “And when
she came before the king.”
“One desolate” is also discussed in the Torah Ohr discourse on Esther, “And when she came before the

king.” There the Alter Rebbe explains the “one [thousand] desolate” as a state of rest beyond the ascents and

descents of the six thousand years.
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One may further say: now, the meaning of “in the wilderness,” etc., “where no man dwelt” can be
interpreted in two ways. The first is in a negative sense, as is written in the discourse beginning “I
am my beloved’s”: namely, “a land not sown” is the deeds, words and thoughts that are not for G-d,
etc.

The Alter Rebbe now offers another reading of Yirmeyahu’s words, “in the wilderness ... where no man
dwelt,” which can be taken in two ways. The first is negative: the “land not sown” stands for thoughts, words

”

and deeds that are not for G-d, as the discourse “I am my beloved’s” explains.
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And this is “where no man (adam) dwelt.” The meaning of “man” is as it is written, “And upon the
likeness of the throne was a likeness like the appearance of a man”; there, etc.; see there.

In this reading “man” (adam) is the “likeness of a man” that Yechezkel saw upon the throne, as explained in
that discourse.
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And this is as it is written, “like the beauty (tiferes) of a man, to dwell in a house” (Isaiah 44:13),

which was explained as referring to the Torah, which is called “man.”

Isaiah’s “like the beauty of a man, to dwell in a house” has been explained as referring to the Torah, which is
called “man.”
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And “house” is the Oral Torah, along the lines of “Do not read ‘your children’ (banayich) but ‘your
builders’ (bonayich),” etc. (And see the Zohar, Part II, 117b; Part 111, 141b, at the bottom.)

The “house” is the Oral Torah: the Sages read “your children” (banayich) as “your builders” (bonayich), the
scholars who build it. The Zohar passages cited apply “man” to the Torah, and “man” and “house” to Z’eir
Anpin and Nukva.
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Whereas the level of thought, speech and action of the vanities of the world is called a wilderness
“where no man,” the man mentioned above, “dwelt.”

Thought, speech and action spent on worldly vanities are a “wilderness where no man dwelt”: places the

Torah, the “man,” has never entered.
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And this is a desolate land in the negative sense, along the lines of what our Sages, of blessed mem-
ory, said on [the verse| “I shall be filled from her that is laid waste”: Tyre was filled only from the
destruction of Jerusalem; [Jerusalem] is yirah shalem (complete awe).

Such a place is “desolate” in the bad sense, like Tyre, which the Sages say was filled only by the ruin of

Jerusalem, whose name means “complete awe” (yirah shalem). The two cannot both be full: when one is
filled, the other is laid waste.
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And the second is in a positive sense, the opposite of this, as is written at the end of the discourse
beginning “The matter of the days of the inauguration (miluim)”: that when [one] is filled with
complete awe, the cravings of the animal soul are of themselves laid waste, etc., for “and one na-

tion shall prevail over the other nation,” etc.

The second reading is positive and the reverse: when complete awe fills a person, the cravings of the animal
soul are laid waste of themselves. As Rivkah was told, “one nation shall prevail over the other.”
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And along these lines our Sages, of blessed memory, said: “And Chanina My son is satisfied with a
kav of carobs (charuvin),” etc.; and likewise Rabbi Shimon bar Yochai and Rabbi Elazar his son in

the cave: “a carob tree (charuva) was created for them,” etc. (chapter 2 of Shabbos, 33b).

The Sages’ images of carobs (charuvin), a play on charuv, “desolate,” belong here: Rabbi Chanina lived on a
kav of carobs from week to week, and Rabbi Shimon bar Yochai and his son were sustained in the cave by a
carob tree. Their bare sustenance is the positive “desolation” of the body’s wants.
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And the meaning of “no man dwelt there” is along the lines of what is written elsewhere on [the
verse] “And the man was wondering at her, keeping silent,” etc., and along the lines of “This is no
mortal man (bar nash),” etc.

In the positive sense “no man dwelt there” means a level beyond the human, as explained elsewhere on “the
man was wondering at her, keeping silent,” and as in the saying “this is no mortal man.”
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And therefore, to rectify the level of midbar mentioned above, what has fallen into thought, speech
and action that are not for G-d, at the level of “no man dwelt there”: this too is through “and your
speech (midbarech) is comely,”

Therefore the “wilderness” of thought, speech and action that fell to what is not for G-d is repaired through
“your speech (midbarech) is comely.”
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at the level of teshuvah (return), which is also at the level of “no man dwelt there”: for in the place

9

where penitents (baalei teshuvah) stand, the perfectly righteous, who are called “man,” cannot

stand, etc.

That repair is teshuvah, which is itself beyond the level of “man”: where penitents stand, the Sages say, even
the perfectly righteous, who are called “man,” cannot stand.
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But the main intent here in the meaning of “in the Wilderness of Sinai” is that her configuration
(partzuf), which was in Beriah, Yetzirah and Asiyah at the level of “like the beauty of a man,” etc.,
the lower man (adam tata’ah), is dismantled, and she rises into Atzilus to be a point beneath Yesod,
along the lines of “and one desolate,” etc., as mentioned above.

But the main meaning of “in the Wilderness of Sinai” here is the earlier one. Malchus’s configuration in the

lower worlds, “the lower man,” is dismantled, and she rises into Atzilus as a point beneath Yesod, like the
“desolate” seventh millennium.
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And from this it will afterwards be drawn to be at the level of the Tent of Meeting, to be built anew
with greater excellence. And see what is written on [the verse| “And G-d led the people around by
way of the wilderness,” etc.

From that nullification the Tent of Meeting follows: a new building, greater than before. The discourse on
“G-d led the people around by way of the wilderness” develops this.
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The Tent of Meeting
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5. Now, after she has refined the sparks in Beriah, Yetzirah and Asiyah, and she rises at the level of
mayin nukvin through Gevuros and thirst, which is what is meant by midbar, as mentioned above,
then afterwards comes the drawing down of mayin duchrin to sweeten the Gevuros of the mayin

nukvin.

Section 5 turns to the Tent of Meeting. After Malchus has refined the sparks in the lower worlds and risen as
mayin nukvin, borne by Gevuros and thirst (the state called midbar), the answer comes from above: mayin
duchrin drawn down to sweeten the Gevuros carried in her ascent.
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And this is the matter of the union of Z’eir Anpin and Nukva, as it is written, “Everyone who thirsts,
go to the water,” which is the level of mayin duchrin that sweetens the Gevuros and thirst of
Malchus.

This is the union of Z’eir Anpin and Nukva, as Isaiah says, “Everyone who thirsts, go to the water”: the water
is the mayin duchrin that answers and sweetens Malchus’s thirst.
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And this is the level of the Tent of Meeting, which is the level of the union of Z’eir Anpin and Nukva,
which is in the Chamber of Love (Heichal Ahavah).

This union is the Tent of Meeting, and it takes place in the Chamber of Love (Heichal Ahavah), one of the
“chambers” (heichalos) through which prayer ascends.
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And this is the root of what was mentioned above, that the blessing of Ahavas Olam is the level of
the Tent of Meeting: for the blessing of Ahavas Olam is the Chamber of Love, and this is the mean-

ing of “and His right hand embraces me,” mentioned [above].

This is why, as stated at the opening, the blessing Ahavas Olam is the Tent of Meeting. That blessing corre-

sponds to the Chamber of Love, the embrace of “and His right hand embraces me.”
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And below, in man, this is the fulfillment of Torah and mitzvos, as the reason is explained there
why it is the level of an embrace (and see what is written on [the verse] “I will betroth you to Me

forever”);

In a person, the embrace is the fulfillment of Torah and mitzvos, for the reason explained there. The dis-
course on “Iwill betroth you to Me forever” develops the theme.
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and this is the meaning of what is written, “And Yaakov kissed Rachel”: that the level of Yaakov low-

ers itself and is drawn into the Chamber of the Holy of Holies to bestow the mayin duchrin, etc.

Yaakov’s kiss of Rachel expresses the same union. Yaakov, standing for Z’eir Anpin, lowers himself into the
Chamber of the Holy of Holies to bestow the mayin duchrin on Rachel, Malchus.
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And this is the meaning of the Tent of Meeting (mo’ed), from the word venoadti (“I will meet”),

which is a permutation of venodati (“I will be known”), which is the level of Daas (knowledge), as it

iswritten, “And the man knew,” from which the bestowal is drawn down through the level of Yesod
The word mo’ed (“meeting”) is read through venoadti, “I will meet,” whose letters rearranged give venodati,

“Iwill be known.” That points to Daas, knowledge in the sense of intimate union, as in “the man knew” his
wife, and from Daas the flow is drawn down through Yesod.
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(as is known from the kavanah of the lulav. And it appears that in “Tent of Meeting,” [“tent”] is the
level of a tent, [and] afterwards the level of an inner drawing down is drawn; and this is “meeting”
(mo’ed), venodati, “and the man knew,” etc.; and this is the matter of [the blessing] Sim Shalom),

A parenthesis notes that this flow through Yesod is known from the kavanah of the lulav. It adds that in “Tent

of Meeting” the “tent” is the surrounding level, after which an inner flow is drawn, which is “meeting” and
“knowing,” and that this is the blessing Sim Shalom.
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for within the Yesod of Z’eir Anpin is enclothed the Yesod of Abba, in which are the intellect
(mochin) of Abba and of Arich Anpin and Atik Yomin, which is the level of the enclothement and
revelation of the supernal delight (taanug). And below, in the soul, this is the joy of a mitzvah, for
joy is the level of a revelation in the soul from the level of delight and the joy of G-d.
Within the Yesod of Z’eir Anpin is clothed the Yesod of Abba, which carries the intellect of Abba and of Arich
Anpin and Atik Yomin, the outer and inner levels of Keser (will, and the delight within it); so the supernal de-

light is clothed and revealed there. In the soul this appears as the joy of a mitzvah, a revelation of the delight
and joy of G-d.
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And this is the matter of “being absorbed into the body of the King,” which is above Gan Eden, for
Gan Eden is only a radiance, etc.
This is “being absorbed into the body of the King,” a closeness higher than Gan Eden, where souls enjoy
only the radiance of the Divine Presence. In an earlier discourse of Likkutei Torah, Bamidbar (4:2), the Alter

Rebbe explains that all the life of the World to Come is enjoying that radiance, while teshuvah and good
deeds in this world are what the Zohar calls being absorbed into the body of the King.
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But through the descent of the soul, the ascent is that when Malchus rises from Beriah, Yetzirah
and Asiyah at the level of mayin nukvin, she also raises the souls of the righteous themselves, and
they are included in her at the level of mayin nukvin; and afterwards the mayin duchrin from the
Yesod of Z’eir Anpin is also drawn into them themselves. And this is the level of “being absorbed
into the body,” etc.
The soul reaches this through its descent into the body. When Malchus rises from the lower worlds as mayin
nukvin, she raises with her the souls of the righteous, who are included in her ascent; the mayin duchrin

from the Yesod of Z’eir Anpin then flows into those souls themselves, and that is their absorption “into the
body of the King.”
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And this is specifically through Torah and mitzvos, for the drop of mayin duchrin is drawn from

the five Chasadim, from which all the 248 positive commandments are drawn, as is known;

This flow comes specifically through Torah and mitzvos. The “drop” of mayin duchrin derives from the five
Chasadim, the expansive kindnesses, which are also the source of the 248 positive commandments.
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and also the drop of Abba is drawn through all the 248 limbs, from which the 248 positive com-
mandments are drawn, as is written about this elsewhere on [the verse] “And it shall be for you as

tzitzis,” etc.; see there.

The “drop of Abba” likewise passes through the 248 “limbs,” which are the source of the 248 positive com-
mandments, as explained in the discourse on the tzitzis.
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And this too is the root of what was mentioned, that this level of the Tent of Meeting is through
Moshe, and the elevation of the level of the Wilderness of Sinai is through Aharon.

This also explains why the Tent of Meeting is associated with Moshe and the Wilderness of Sinai with Aharon.
Moshe brings the flow down from above, and Aharon raises Malchus up.
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For Moshe is “the King’s groomsman” (shushvina demalka); that is, Moshe is the Yesod of Abba.
Therefore he is the groomsman who brings down the groom, who is Z’eir Anpin, the six extremities
(vav ketzavos) of Atzilus, that he descend and be enclothed in the 248 physical positive command-
ments, which is a great descent.

Moshe is “the King’s groomsman”: as the Yesod of Abba, he brings the “groom,” Z’eir Anpin, the six emotive
attributes of Atzilus, down to be clothed in the 248 physical positive commandments. That is a great descent.
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As, by way of analogy, the descent and enclothing of the power of intellect, which is spiritual, in the
physical brain in man, is a great descent, because the physical brain is not of the order and nature

of intellect, which is spiritual.

The analogy is the human mind. The intellect, which is spiritual, descends into the physical brain, and that
is a great descent, since the brain is not of the same nature as thought.

PWYI WADNI DAY [oenwa) AW D010 O [mwy mizal YN APANIY WHRn YRR (5 my] 97H9)
I O RIPAT [ovaax] AR 1700 MIPORRT MTHM OO (mizp am] PP [oenw) PR [wyal
PN 113

So too, truly, above: the 248 positive commandments are physical matters, enclothed in physical
Asiyah, while the six extremities, which are the emotive attributes (middos) of Atzilus, the 248

limbs of the King, are spiritual, the level of Atzilus,

So it is above. The 248 positive commandments are physical acts clothed in the physical world, while the six
emotive attributes of Atzilus, called “the 248 limbs of the King,” are entirely spiritual.
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for there is no comparison at all between them. And therefore it is a great descent for the six ex-
tremities of Atzilus to be enclothed in the 248 physical positive commandments; like the section
“Sanctify” (Kadesh) in the tefillin, which is the level of the higher Chochmah (Chochmah Ila’ah),
enclothed in the letters of physical writing upon physical parchment.

There is no comparison between them, so their clothing in physical mitzvos is a great descent. The section

of the tefillin beginning “Sanctify” is an example: it embodies the higher Chochmabh, yet it is written in phys-
ical ink on physical parchment.
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And so with all the positive commandments. And this level of descent is called “a groom: go down a

9, ¢

step”; “on the day of his wedding: this is the giving of the Torah.”

The same holds for all the positive commandments. This descent is called “groom, go down a step,” after the
Talmud’s advice to a man taking a wife, and “the day of his wedding,” the Mishnah teaches, is the giving of
the Torah.
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Therefore this descent comes about through Moshe, who is the level of the Yesod of Abba; and he is
the level of the King’s groomsman.

Therefore this descent comes through Moshe, the Yesod of Abba, the King’s groomsman.
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And this will be understood according to what is written in the discourse beginning “This matzah,”
in the explanation of the matter of the intellect (mochin) of Abba, which is the level above the order
of the chain of descending worlds (hishtalshelus), before which “darkness is as light”; and from
there specifically is drawn the power to be enclothed in practical mitzvos, in physicality; see there,
regarding “Because of this Havayah did for me,” etc.
The reason is explained in the discourse “This matzah”: the intellect of Abba is above the whole chain of
worlds, where “darkness is as light,” and only from such a height comes the power to be clothed in physical

mitzvos. The point is made there on “Because of this Havayah did for me,” which the Haggadah reads as
pointing to the matzah and maror set before us.
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And see what is further written about Moshe in the discourse beginning “And these are the ordi-
nances,” etc. And this is [the meaning of] “And Moshe erected the Mishkan”: that Moshe, who is the

Yesod of Abba, the King’s groomsman, is the one who erected the Mishkan,

Moshe’s role is discussed further in the discourse “And these are the ordinances.” This is why the verse says
“Moshe erected the Mishkan”: as the Yesod of Abba, the King’s groomsman, he raised it up.
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which is Malchus of Atzilus, for he drew into it the revelation of the level of Z’eir Anpin, which is
called “the King”; and through this an excellent erecting (kimah me’alyasa) came about for the lev-
el of the Mishkan.

The Mishkan is Malchus of Atzilus, into which Moshe drew the revelation of Z’eir Anpin, “the King,” giving it
a lofty standing.
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And see about this in [Midrash] Rabbah, Pekudei, chapter 52: “How many sages were there,” etc.,

“and they could not erect it,” etc., until “and you surpass them all”; see there.

The Midrash says that many sages came and could not erect the Mishkan; only Moshe could, fulfilling “and

you surpass them all.”
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And in Parshas Naso, chapter 12 (folio 249b), on [the verse] “to erect the Mishkan”: “Who has as-
cended to heaven,” etc., “who has established,” etc. And in the Zohar, Part II, Pekudei, 238b, 240b,
241b.
The Midrash on Naso makes a similar point on the words “to erect the Mishkan,” reading “Who has ascend-
ed to heaven ... who has established all the ends of the earth?” as Moshe, whose erecting of the Mishkan

made the world itself stand firm. The Zohar on Pekudei, in the folios cited, tells how the wise-hearted could
not erect it until Moshe came.
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And Aharon is “the Queen’s groomsman” (shushvina dematronisa), who draws down the five
Gevuros from Binah to Malchus, so that she be aroused in the raising of mayin nukvin, to be the
level of the Wilderness of Sinai, etc.; for Aharon is the level of “and abundant in kindness.”

Aharon is “the Queen’s groomsman”: he draws the five Gevuros from Binah down to Malchus, so that she is
stirred to rise as mayin nukvin, the Wilderness of Sinai. For Aharon embodies “abundant in kindness.”
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Now, just as in the south there is not so much settlement, but rather the level of wilderness, be-
cause of the intensity of the heat, so, by way of analogy, from the intensity of the great love (ahavah
rabbah) of Aharon, who is the level of the right hand of the Holy One, blessed be He, there comes
about the level of “in the Wilderness of Sinai,” etc., as mentioned above.
The south, the direction of Chesed, is barely settled because of its heat. In Likkutei Torah, Tazria (2:1), the
Alter Rebbe explains why: Chesed and Gevurah include each other, so the south, which is Chesed, also holds

the Gevurah of fierce heat. In the same way, Aharon’s great love, the “right hand” of G-d, produces the burn-
ing thirst of the Wilderness of Sinai.
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SECTION 7 - 130-31

“Lift up the head”: elevations to Keser

mPnN? ARDYIN RPYT 1KY 7Wn Y 1M 110 Comnawn? (sxaee 21a) 2732 WRI DR IRY 1N
.IRI22 DAY WD [oyaw] Y OMNEWRY N2 DR 110 [reya) YWY 0N 1IRY 1IMK DO9ynY

And this is [the meaning of] “Lift up the head (se’u es rosh) of the children of Israel, by their fami-
lies,” etc.: that is, specifically through Moshe and Aharon. And the elevation at first, by which they
raise us who are below in Asiyah, is to the level of “by their families”: the seventy souls, which are
in Beriah.

The maamar now reads the census command, “Lift up the head of the children of Israel,” as a series of ele-

vations carried out through Moshe and Aharon. The first raises us from Asiyah to the level of “by their fami-
lies,” the seventy souls of Yaakov’s household, which correspond to Beriah.
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Afterwards, the twelve tribes, which are what join Beriah and Atzilus. Afterwards, a further eleva-
tion, “by their fathers’ house”: the Patriarchs are the supernal chariot (merkavta ila’ah), Chesed,

Gevurah and Tiferes of Atzilus,

Next come the twelve tribes, which join Beriah to Atzilus. Then comes “by their fathers’ house”: the
Patriarchs, the “supernal chariot,” who embody Chesed, Gevurah and Tiferes of Atzilus.
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and they are three levels of compassion (rachamim). (Now, compassion is drawn from Tiferes, for
through contemplating “the glory of the splendor (tiferes)” of the greatness of the Infinite One (Ein
Sof), blessed be He, compassion is drawn down over the descent, etc.;

These three are three kinds of compassion. A parenthesis explains that compassion flows from Tiferes: con-

templating “the glory of the splendor” of the greatness of the Infinite One arouses compassion over the
descent.
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and the matter of the three thirds in the vessel of the attribute of Tiferes is explained elsewhere;
therefore it may be said that this is the root of the three levels of compassion mentioned above. See
what is written in Parshas Kedoshim, in the discourse beginning “And you shall plant every fruit
tree,” etc.)
Elsewhere it is explained that the vessel of Tiferes has three “thirds,” which may be the root of these three
levels of compassion. In Likkutei Torah, Kedoshim, on “And you shall plant every fruit tree,” the thirds ap-

pear in the laws of a young tree’s fruit: in the fourth year Malchus receives from the two lower thirds of
Tiferes, down to the chest, and in the fifth from the upper third as well.
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And afterwards, “by their skulls” (legulgelosam): this is the level of Keser and the Skull (Gulgalta)
of Z’eir Anpin. And in the service of G-d it is the level of great love (ahavah rabbah), which is above
daas (reason) and is not grasped by the intellect at all, just as the skull encompasses the brain
(mochin).

The highest elevation is “by their skulls”: Keser, the “Skull” (Gulgalta) of Z’eir Anpin. In divine service it is

ahavah rabbah, a great love beyond reason that the intellect cannot contain, as the skull surrounds the
brain.
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And this is the level of Shavuos, when the Keser of Z’eir Anpin is drawn down. For throughout all
the days of the Counting [of the Omer] one draws down everything from the level of the emotive at-
tributes (middos) of Atzilus: the first week is Chesed, and each one is composed of seven; and this
is like the matter of the elevation “by their families, by their fathers’ house.” And on Shavuos the
revelation of Keser is drawn down: the level of “by their skulls.”

This is Shavuos. During the Counting of the Omer one draws down the seven emotive attributes of Atzilus,

week by week, each including all seven, like the elevations “by their families” and “by their fathers’ house”;

on Shavuos the revelation of Keser comes, “by their skulls.”
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(Now, it is explained elsewhere that this level of Keser that is drawn down to Z’eir Anpin on the fes-
tival of Shavuos is from Arich Anpin itself. And according to this will be further understood what is

said: “And He spoke,” etc., “in the wilderness,” etc., “Lift up,” etc., “by their skulls.”

A long parenthesis adds that the Keser drawn to Z’eir Anpin on Shavuos comes from Arich Anpin itself, the
supernal Keser. This sheds further light on the whole verse: “He spoke ... in the wilderness ... lift up ... by
their skulls.”
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For it is explained elsewhere, in the explanation (Biur) on [the verse| “Go forth and see,” the mean-
ing of what is written, “in the wilderness,” etc., “in a land through which no man passed and where
no man dwelt”: that the level of the Forehead (Mitzcha) of Z’eir Anpin is called “where no man
dwelt,” for it is above the level of man, as it is written, “for He is not a man,” and as is explained in
the Idra) (folio 136Db).
The Biur on “Go forth and see” (Likkutei Torah, Shir HaShirim) reads Yirmeyahu’s “land where no man
dwelt” as the “Forehead” (Mitzcha) of Z’eir Anpin, a level above the figure of “man,” as Shmuel says of G-d,

“for He is not a man.” There, quoting the Arizal and the Idra Rabba, the Alter Rebbe explains that “man” ap-

plies to Z’eir Anpin only from the nose down, while the Forehead belongs to “He is not a man.”
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And therefore it is also called midbar: for just as the wilderness has no growth of the earth, so the
Forehead has no growth of hair,

Therefore it too is called “wilderness”: as the desert grows nothing, the forehead grows no hair.
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for it is above the level of growth, which is the level of changes from smallness to greatness, which
belongs to the level of man; whereas of the level of “for He is not a man” it is written, “I have not
changed,” etc.

Growth means change from small to great, which belongs to the level of “man.” The level of “He is not a
man” is beyond change, as the prophet says, “I have not changed.”
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And along these lines is the matter of “and one desolate,” which is the level of “rest for eternal life,”
the level of an ascent above which there is no further ascent in this sabbatical cycle (shemitah),

etc.; therefore, that is, it has no sowing and growing, etc.

The “desolate” seventh millennium is similar. It is “rest for eternal life,” an ascent above which there is no
further ascent in that cycle (shemitah, the Kabbalists’ cosmic cycle of seven thousand years); therefore, like

the sabbatical year and like the desert, it has no sowing and growing.
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And along these lines one can explain what is written in the Zohar, Parshas Bamidbar, 117b: “If in
the Tent of Meeting, why in the Wilderness of Sinai? Rather, one for the Torah and one for the
Mishkan.”

This also explains the Zohar’s question on the verse, “If in the Tent of Meeting, why in the Wilderness of
Sinai?”, answered “one for the Torah and one for the Mishkan.”
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And the Mikdash Melech explained that the wilderness is the Torah, which alludes to Z’eir Anpin,
etc. And this is the opposite of what has been written [here], that the Wilderness of Sinai is an eleva-
tion from below to above, namely the ascent of Malchus from Beriah, Yetzirah and Asiyah, as it is
written, “Who is this that rises from the wilderness.”

The Mikdash Melech takes the “wilderness” as the Torah, which points to Z’eir Anpin, a flow from above.

That seems the reverse of this maamar, which made the Wilderness of Sinai an ascent from below, as in
“Who is this that rises from the wilderness.”
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But according to what has been written [here], it is well resolved: for there is also the level of a su-
pernal wilderness, the level of “where no man dwelt,” as mentioned above, and it is the source of

the Torah, as it is said, “And from the wilderness, Mattanah (a gift).”

The difficulty resolves: there is also a supernal wilderness, the level “where no man dwelt,” and it is the
source of the Torah, as in “and from the wilderness, a gift (Mattanah).” The verse contains both.
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And this is [the meaning of] what is written, “in the Wilderness of Sinai,” etc., “Lift up,” etc., “by
their skulls”: “the Wilderness of Sinai” is the level of the wilderness that is from below to above,
“and your speech is comely,” etc.: that is, her becoming a single point beneath Yesod, which is the
level of the Keser within her, “with all your might” (me’odecha), etc., and “their end is wedged [in
their beginning],” etc.
So the two verses read together: “in the Wilderness of Sinai” is the wilderness from below upward, Malchus
becoming a single point beneath Yesod, her Keser, which is love “with all your might” (me’odecha), without

limit. And that lowest point is joined to the highest, as Sefer Yetzirah says of the Sefiros, “their end is wedged

in their beginning.”
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And this is “Lift up,” etc., “by their skulls”: this is the level of the supernal wilderness, for the
Forehead is the revelation of the level of the Skull, as is written in the Idra (129a) and in the Idra
Zuta (folio 289b), that is, the supernal Keser.

“By their skulls” is the supernal wilderness, since the Forehead is the revelation of the Skull, the supernal

Keser, as the Idra and the Idra Zuta explain.

DaR TN NONZON AN (> vl 270 199 N2 RAZM PNa KIAW 11°9YN 93T N2 03 1M
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Now, even the level of the supernal wilderness, which is the level of the Forehead and the supernal
will, it can be said that this is the outer dimension (chitzoniyus) of the Torah; but its inner dimen-
sion (pnimiyus) is the level of “and I was [His] delight,” which is above the level of the wilderness

mentioned above.

Even this supernal wilderness, the Forehead and the supernal will, may be only the outer dimension of the
Torah. Its inner dimension is “I was His delight,” the Torah as G-d’s own delight, higher still.

219 IR 0%32 77N WU 10 7% NP MM TIT 1Pavn PN 193K () RY 27V wrny)

And see what is written on [the verse] “And I was with Him as a nursling (amon),” concerning

“David, you called them songs,” etc.: that the Torah has a front and a back, etc.

The discourse on “And I was with Him as a nursling” develops this through the Talmud’s account of David,
who was faulted for calling the words of Torah “songs.” The Torah has a “front” and a “back.”

likuteitorah.com/likkutei-torah/bamidbar/5/ 52



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 5 1D TYIn HHRI 9390 12713 1°1y2 571 099270 IR '[’3.']‘?

T21 7 xan ere ke k] TPROR DOIMIR DRAVOW AYWA PR 10’ ENIR D7y nDw D3 wrn
212 WWRT YAyan R0 702 W1Tpn

And see what is written in Parshas Shelach on [the verse] “I am Havayah,” etc., concerning [the
saying| “When Israel say ‘Amen, yehei shmei rabba mevorach,’ the Holy One, blessed be He, nods
His head,” etc.;

The discourse in Parshas Shelach on “I am Havayah your G-d” discusses the Talmud’s image: when Israel
answer “Amen, yehei shmei rabba mevorach,” the Holy One nods His head.

YPOTNAR 173y A 7AN7 9D 10 TINn NTaY 10 POIaNm 93TRmY IV MY (s qwax] 27EK)
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and it may be said that this is the matter of “And from the wilderness, Mattanah,” etc., “a service of
gift,” etc.: the meaning of “gift” is an arousal from above (isarusa dileila), from a level that an
arousal from below (isarusa dilesata) does not reach, but rather it comes of itself, as a gift, after he
is at the level of midbar, etc.

This may be the “gift” of “from the wilderness, a gift,” and of the priesthood called “a service of gift”: an
arousal from above, from a level that no arousal from below can reach. It comes of itself, as a gift, once a
person has made himself a midbar, self-nullified and thirsting; so the Sages read the verse: one who makes
himself like the wilderness, which all tread upon, is given the Torah as a gift (Eruvin 54a).
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And see what is written at the end of the discourse beginning “I am asleep,” concerning “Open to

”»

me,” etc., “and I will open for you”; and see what is written in the discourse beginning “And I

pleaded,” etc.

The discourses on “I am asleep” (“Open to me ... and I will open for you”) and on “And I pleaded” develop
the theme.
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IN ONE'S AVODAH

Prayer is the time of refinement: contemplating G-d’s greatness until it is as real as sight shows a person
how far his deeds are from pure devotion, and he resolves to push the evil away. When alien thoughts in-
trude on prayer, he should not lose heart or conclude that his prayer is worthless; the evil resists precisely
because it is being separated, and he must push the thoughts away and turn his mind from them. Torah
study requires self-nullification, for one who learns as a self-standing “I” does not truly have Torah.
Midnight is the time to weep over the exile of the Shechinah and to study Torah, and the morning prayer is
the time to contemplate G-d’s greatness and draw His unity into the soul.

QUESTIONS FOR DISCUSSION

1. Why must Malchus descend into the lower worlds to refine the sparks now, while in Temple times they
were refined without her descent?

2. According to the maamar, why do alien thoughts arise specifically during prayer, and how should a person
respond to them?

3. In what sense is the wilderness an image both of Malchus clothed in the lower worlds and of her thirsting
ascent?

4. Why did the sea and the mountains flee from G-d while the wilderness welcomed Him, and what does
Mount Sinai add to the picture?

5. How do the roles of Moshe and Aharon correspond to the Tent of Meeting and the Wilderness of Sinai?
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The note records that two other transcripts (hanachos) of
this maamar are printed there, and that the second ver-
sion is the Mitteler Rebbe’s.
KEHOT'S NOTE
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The opening verse of Bamidbar: G-d spoke to Moshe in the
Tent of Meeting, in the Sinai desert, in the second year af-
ter the Exodus, commanding the census of Israel. Plainly
the two phrases name one place; the maamar reads them
as two states of Malchus of Atzilus, her ascent (the wilder-
ness) and the flow drawn down to her (the Tent of
Meeting).

Numbers 1:1°R’X 727722
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

3

2% v vk
In Proverbs’ praise of the woman of valor, she rises while it
is still night to provide food (teref) for her household; teref
also means prey, a sense the maamar uses later. The
Kabbalists read the verse of Malchus, who descends at
night into the lower worlds to refine the sparks there.

Proverbs 31:15170:877 "5wn
SPINYEY P ANPRY AW 1M 772 Tiy2 opm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

v ,x% %hen

0°%1%° 770N
The note points there for a further discussion of the 288
sparks.
KEHOT'S NOTE
TPIZNT2 702,17 IR D POV ART L2710 Y 170pN »URD IRT
WY 727120 RVTIRD 1703

likuteitorah.com/likkutei-torah/bamidbar/5/
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This gloss is printed there with changes and additions.
KEHOT'S NOTE
03 ART LA2VR Y 27107 92712 N7NIRI 0971 NMHDIM 07w 1T 77A0
LR YD RPN "aRnD 1033

SuYM 29

The Talmud’s account of the moon, which complained that
two kings cannot share one crown and was told, “Go and
diminish yourself.” The Kabbalists read the moon as
Malchus and its diminution as her reduction, the subject
the gloss draws on.

Chullin 60b:2-3’3-"2:2°0 1°211
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192 311 K97 WOR K N1 RAP 777 7INK DY 0O DR 73

..o D"lyﬂﬁ‘?ﬂ NIMRD M (7° ,X N°wRA2) 2°N07T RMBDIPN
Wikisource Talmud Bavli (CC-BY-SA)
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FEtz Chaim’s Gate of the Diminution of the Moon: her up-
per nine Sefiros withdraw into their roots in Z’eir Anpin
and she remains a single point beneath his Yesod. The
gloss notes that reconciling this with Pri Etz Chaim needs
separate treatment.
Sefer Etz Chaim 36:2°2:1"% 0»n vy
1931 0119 TPW 07D 1PPN0IW TRXY NX HyMI %30 Iy I ...
VIY°R 17331 TI0°7 SR NN 777 AVIPR 7791 NAIRYI R°T1 K12
N 9737 A 223 27aNAT 7710 M 013 97AR ST 0a 0
Sw NIMIR T 72 W0 IR RVTT M TAL IR MK 2122 0Pw 7I%n0
0915 NPWwRI2 "M7T 0AWRT 0917 7 N2 O RTT MNWRY 071
97 ow n°Ra11 MDA N°12°1 IRY 1AW 1PN RIAY Y 013 1RA
PRI R9210 R®2IR 122 7731 11171 ) 0192 IR Panan 12 1Rn

... KD 19R1 1720 N N
Sefer Etz Chaim (Public Domain)
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Etz Chaim on the kelipos: the nine Sefiros that withdrew
from the holy Nukva are clothed in the nine Sefiros of the
kelipah’s Nukva. It is the second Etz Chaim passage the
gloss sets beside Pri Etz Chaim.

Sefer Etz Chaim 48:3°2:11”n 01 vy
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Sefer Etz Chaim (Public Domain)
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The psalmist praises G-d: “Forever, Havayah, Your word
stands firm in the heavens,” His word eternal and un-
changing. Here “Your word” is Malchus, the attribute of
divine speech, whose Keser remains above in Atzilus, “in
the heavens,” while the rest of her descends.

Psalms 119:8910”0:0"p 0°%°11n
;070832 383 137 1 OPYY
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 5

10

David’s cry when hard pressed, “How long shall I set
counsels in my soul, with sorrow in my heart all day?”, as
he searches for a way out of his troubles. The Alter Rebbe
borrows the phrase for the resolve that follows when a per-
son discovers the evil in himself.

Psalms 13:32:3”> 2710

29Y 2R 0172 MIRTTY Oni° 2272 1332 "W NIXY NOWR MIRTTY
How long shall I take counsel in my soul, having sorrow in
my heart by day? How long shall mine enemy be exalted

over me?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7
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One of the Talmudic passages the gloss lists that draw on
“Evil shall not dwell with You.”
Sotah 42a:61:X 271 VIO
T3 X7 AR YU v OX X7 037 :1°N2T — ¥ 1iw *720n nd
77302 0 KD — 1 AR PR 700
William Davidson, Vocalized Aramaic (CC-BY-NC)
One of the Talmudic passages the gloss lists that draw on
“Evil shall not dwell with You.”
Chagigah 12b:11x>:2 27 a°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)

One of the Talmudic passages the gloss lists that draw on
“Evil shall not dwell with You.”

Niddah 13b:3%:2 3 171
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William Davidson, Vocalized Aramaic (CC-BY-NC)

eI

David’s morning prayer: “For You are not a G-d who de-
sires wickedness; evil shall not dwell with You.” The verse
is the basis for the principle that no evil exists in Atzilus.

Psalms 5:577:’1 0°2°7n
37 70 K TOR YYITYENTON XY 02
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The first of the Zohar passages the gloss lists on the verse
“Evil shall not dwell with You,” with the Mikdash Melech’s
commentary there.

Zohar, Bereshit 22:255-24:264-7"17:2”2 n°wXI2 970 7800
T°07:772

AND THE L-RD GOD TOOK THE MAN AND PUT HIM IN
THE GARDEN OF EDEN, ETC. From whence did he take
him? He took him from the four elements which are hinted
at in the verse “and from there it parted and became four
heads”. G-d detached him from these and placed him in the
Garden of Eden. So does G-d do now to any man created
from the four elements when he repents of his sins and oc-
cupies himself with the Torah; G-d takes him from his origi-
nal elements, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

eI
One of the Zohar passages the gloss lists on the verse “Evil
shall not dwell with You.”
Zohar,
n”e7:n”n
Until he sinned, man was gifted with the wisdom of celestial

Bereshit 87:276-88:288-1"y:1"2 n°wx12 A 190

illumination, and he did not for an instant quit the Tree of
Life. But when he was seduced by his desire to know what
was below, he weakly followed it until he became separated
from the Tree of Life, and knew evil and forsook good:
hence the Scripture says ‘for thou art not a G-d that hath
pleasure in wickedness, evil shall not sojourn with thee’ (Ps.
5, 5). He who is drawn after evil may not abide with ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the gloss lists on the verse “Evil
shall not dwell with You.”

Zohar, Bereshit 95:383-97:394-)7aw:1”% N°WXI2 M7 9900
TRW:R

AND THE L-RD SAW THAT THE WICKEDNESS OF MAN WAS
VERY GREAT IN THE EARTH, AND THAT EVERY
IMAGINATION OF THE THOUGHTS OF HIS HEART WAS
ONLY EVIL CONTINUALLY. R. Judah quoted in this connec-
tion the verse: For thou art not a G-d who hath pleasure in
wickedness, evil shall not sojourn with thee (Ps. 5, 5). He
said: ‘One lesson that may be derived from this verse is that
if a man cleaves to the evil imagination and follows after it,
not only does he defile himself thereby, but ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Parshas Noach, one of the passages the gloss
lists on the verse “Evil shall not dwell with You.”

Zohar, Noach 9:56-10:63170:-171:" 11,7717 790

For indeed all the other sins of man, involving but his own
corruption, admit of repentance. But the sin of onanism is
one by which man corrupts both himself and the earth; and
of such a one it is written, “The stain of thine iniquity re-
mains before me” (Jer. 2, 22), also “For thou art not a G-d
that hath pleasure in wickedness, evil shall not sojourn with
thee” (Ps. 5, 5), and it is further written, “And Er, Judah’s
firstborn, was wicked in the sight of the L-rd, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Parshas Vayeshev, one of the passages the
gloss lists on the verse “Evil shall not dwell with You.”

Zohar, Vayeshev 16:179-18:190%”p:1”>-0”yp:1"1 2w 7711 100
Now of all the sins which defile a man, that which defiles him
the most, both in this world and in the world to come, is the
sin of spilling one’s seed (semen). A man guilty of this sin
will not enter within the Heavenly Curtain, and will not be-
hold the presence of the Ancient of Days. So we learn from
the recurrence of the word “evil” here and in the verse: “For
thou art not a G-d that hath pleasure in wickedness; evil
shall not sojourn with thee” (Ps. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Parshas Vayechi, one of the passages the

gloss lists on the verse “Evil shall not dwell with You.”
Zohar, Vayechi 23:182-26:195717%p:173-270p:273 °1” 711 7820
R. Jose was once walking with R. Hiya the son of Rab, and as
they were going along he said to him: ‘Do you see something
over there?’ ‘I see a man in the river’, he answered, ‘and a
bird on his head with a piece of flesh which it is eating and
tearing with its claws. The man is crying out something, but
I cannot catch what he says.’ Said the other: ‘Let us go near-
er and listen.” He said: ‘I am afraid.” ‘Why,” he said, ‘do you
think ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Parshas Mishpatim, one of the passages the
gloss lists on the verse “Evil shall not dwell with You.”

Zohar, Mishpatim 3:161-17227yp-X”0p:’2 D°VOWM , 71T 720
Therefore man who causes the “other side” to multiply (by
consciously rejecting the commandment of procreation) is
called “an evil one”, and will nevermore behold the race of
the Shekinah, for it is written: “Evil dwelleth not with thee”
(Ps. 5, 5). A man who undergoes the metamorphosis of the
soul, if he sins and joins the “other god” who produces no
fruit and engenders no children, is therefore called “other”;
the second husband who does likewise is called “the last
one” by the Holy One,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Zohar passages the gloss lists on the verse “Evil
shall not dwell with You.”

Zohar, Mishpatim 13:433-14:443-3"%n:3 D°vawn ,7M0 190
PRn:T
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The Zohar on Parshas Ki Sisa, one of the passages the

gloss lists on the verse “Evil shall not dwell with You.”

Zohar, Ki Tisa 11:99-1071"p-1"%:X” Rwn °5 7117 100

He reasoned thus: “I know well enough that the ‘side of holi-
ness’ dwells only in the heart and centre of the world, name-
ly in Jerusalem, and therefore I cannot draw down that side
on to this region (Shechem). What, then, shall I do?”
“Whereupon he took counsel and made two calves of gold”
(I Kings 6, 28). He conceived a wicked design, thinking:
“The ‘other side’ can be drawn to every place, especially in
this land (the Holy Land), where it is eager to dwell.” But the
“other side” could ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Parshas Emor, one of the passages the gloss
lists on the verse “Evil shall not dwell with You.”

Zohar, Emor 47:300-48:3090"w:1”n-"w:1”n 711K 7117 190
Hence, as we have learnt, the sentence of “seventy years” is
annulled, the “seventy years” being the seventy crowns of
the king in which He is revealed. All this, however, is only
when a man is warned in a dream on the night of Sabbath.
Imagine a king who makes a wedding feast for his son and
orders all to rejoice. All therefore rejoice, but one man is in
sorrow because he is chained for execution. When the king
comes he sees all rejoicing as he ordained, but he lifts ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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One of the Talmudic passages the gloss lists that draw on
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“Evil shall not dwell with You.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Midrash compares the Holy One’s throne with
Shlomo’s: “Nothing evil touches the throne of the Holy
One, blessed be He, as it is said, ‘Evil shall not dwell with

9

You.’” The Alter Rebbe uses it to show that there is no evil

in Atzilus to be refined.

Shemot Rabbah 15:26173:170 7127 mnw
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Another interpretation: “This month shall be for you [the
first of months]” (Exodus 12:2) - that is what is written: “In
his days let the righteous flourish, and abundance of peace,
until the moon is no more” (Psalms 72:7). Before the Holy
One blessed be He took Israel out of Egypt, He made it
known to them by allusion that their royalty would endure
for them for thirty generations, as it is stated: “This month
shall be for you the first of months.” The month is thirty
days, and your ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Pri Etz Chaim explains washing in hot water on Erev
Shabbos as the “flame of fire” that goes out every Erev
Shabbos and subdues the kelipah, which seeks to draw
close to Atzilus. It is cited here for the fire that keeps keli-
pas nogah from rising.
Pri Etz Chaim, Gate of the Sabbath 3:5-6n2w yw ,0°0 ¥y "9
REa !
WK L0773 MPYIP O7ARY ,WRIT 0 78 1000 X9 00 ...
52 P7RIT RWRT RMATPW TI0 RIT PR 78°07 7107 .Monk on
Oy°19m 19°%PN DWY ,RWRT KTAY R2ID1D R RoA0anm 0y
R 0217007 DY L0 0O O L,RITPW ORI T91 .aunb
7%apnn Wy 52 %5 PPt nwan wrn TI02 1IN9M ,0TRA Ap12Ta
M LWR W TMTA PYD WY OURRY 101 0°2210 Y TN
ROTY 71331 N2O9P LRI 2T N0 cMPUIRA M P 2vpnne
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Pri Etz Chaim (Public Domain)
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A psalm of G-d’s kingship describes His revelation: “Fire
goes before Him and sets ablaze His adversaries round
about.” The Alter Rebbe reads it as the fire from above that
ensures only the refined sparks rise, and not the evil.

Psalms 97:3'2:1"% 0°%°1n
17 2720 LIPM 720 1197 UK
A fire goeth before Him, And burneth up His adversaries
round about.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Numbers 2 for these words.
Numbers 2°2 72712
One of the Talmudic passages the gloss lists that draw on
“Evil shall not dwell with You.”
Sanhedrin 103a:1227:X 2”p 1°77110
39 72 X NIA®3 PN :XIX 12 7R *27 T28 K700 37 12K
N2 .y77 11w *190% N ,0°0°30 N2 ,DPY N2 0787 N2 oY
2377 :2°N97 - DOPY DD .UOPREY DR T qWn” :2°n3T - 0787
R0 PID? R °3” :2°NDT - D220 NI OPY TP 1190 KD DY
X2 1K YU 7N PR K °3” :2°n37 - ¥17 13w "190n N3 LRI
Rakniebinad ralyi e B Ak ay
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kehot’s note points to Numbers 7 for these words.

Numbers 7°1 12712
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In the Song of Songs, onlookers see a procession coming
up from the desert, its incense rising like columns of
smoke: “Who is this that rises from the wilderness (mid-
bar) like pillars of smoke?” The Alter Rebbe reads it as
Malchus ascending from the lower worlds to Atzilus, carry-
ing the refined sparks. (context: Steinsaltz Tanakh)

Song of Songs 3:6":) D> Ww W

nRaR Yan .‘l;ﬂ:‘?ﬁ an NLRR WY NN 127N 19y NRT M
il

Who is this that cometh up out of the wilderness Like pillars

of smoke, Perfumed with myrrh and frankincense, With all

powders of the merchant?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ooy 127

In a psalm of G-d’s kingship over the nations: “He sub-
dues peoples under us, nations beneath our feet.” Yadber,
“He subdues,” shares the root of dibbur, speech; the maa-
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mar reads it as Malchus, the divine word, ruling with do-
minion while the Temple stood.

Psalms 47:4°7:1"n 0°2°1n
1°7370 1IN 0°RRY 1°A00 OBy 12T

He subdueth peoples under us, and nations under our feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash compares the generations from Avraham to
Shlomo to the moon waxing over fifteen days: when
Shlomo came, the moon’s disc was full. It is the Midrashic
source for the image of the full moon in Shlomo’s time.

Shemot Rabbah 15:26173:1”t 7127 mnw
1P1°2 MID° :(T,2Y OW) 2°N5T X1 RTA L0900 M wINT NK 937
DR R TN WITPA RN ROW TY 070 092 7Y Ddw 1 R
oowhw 7Y 0P K2 MODAT PPRY ,00° YOI 112 ,0%800 PRI
,07 Dowhbw wInn ,0owTn wRA 0o% Mo wInn anRw T
LRI NPNNN 10°1 DY NwRIa 11270 .7 2w 0o%w mom
,X9nnn 1w DIPOTY ,0%M% WY AWIAN 7Y NPRN NPT ROW 57
99 .0°KRA1 PR DOWHWA 100 19w MR DR 1Y Wy nwehanm
DDA OMIAR LRPY TY OTAR 1 MT WY Twonn ORI
cee S IRITD
Another interpretation: “This month shall be for you [the
first of months]” (Exodus 12:2) - that is what is written: “In
his days let the righteous flourish, and abundance of peace,
until the moon is no more” (Psalms 72:7). Before the Holy
One blessed be He took Israel out of Egypt, He made it
known to them by allusion that their royalty would endure
for them for thirty generations, as it is stated: “This month
shall be for you the first of months.” The month is thirty
days, and your ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar’s statement that in the days of Shlomo “the
moon stood in its fullness.” The Alter Rebbe reads it as
Malchus remaining in Atzilus in union with Z’eir Anpin
while the Temple stood.

Zohar, Vayetzei 8:55-10:657170:-1771:’1 X¥*1 ,77117 190

It says of Solomon that” In Gibeon the L-rd appeared to him
in a dream by night” (I Kings 3, 5). Here we have “appear-
ing” and “dream” combined, to show that there was there a
mingling of two grades, a higher and a lower, the reason be-
ing that Solomon had not then yet attained his full develop-
ment. But when he had perfected himself it is written of
him, “And G-d gave Solomon wisdom” (Ibid. 5, 9), also” And
Solomon’s wisdom excelled, etc.” (Ibid. 10); for the moon
then reached its ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A second Zohar passage with the saying that in Shlomo’s
time the moon stood in its fullness.
Zohar, Yitro 21:378-22:389172w:273-1"yw:X”D 19n° 77111 7190
There is a tradition concerning King Solomon, that when he
first sat on his throne the Moon was in her fulness,
The Zohar; London, Soncino Press, 1933 (Public Domain)
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“She rises while it is still night and gives food to her
household,” the verse already cited for Malchus’s descent
to refine the sparks.
Proverbs 31:15170:x7% “5wn
SPONYT? P AP A DM 1772 T3 opm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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The Talmud discusses “the rest and the inheritance” of
Deuteronomy, and Rabbi Shimon reads “rest” (menuchah)
as Jerusalem, citing “This is My resting place forever.” It is
the source for calling the permanent Temple “rest.”

Zevachim 119ax v™p o°nat

39 791 1M

“She gives food (teref) to her household.” In the verse teref
means food; its root is the tearing of prey, and the maamar
takes it as a term of war for the first mode of refinement.
Proverbs 31:15770:X7% “5wn
$PIYI? P AR A 1M 7272 Tiy2 opm
She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tzofar the Naamasi, describing the fate of the wicked man:
“He swallowed wealth, and he shall vomit it up; G-d will
cast it out of his belly.” Applied to the external forces,
which take in holiness only to be forced to give it back.

Job 20:15170:0 21X
29X PP 13020 18PN Y72 20
He hath swallowed down riches, and he shall vomit them up

again; G-d shall cast them out of his belly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles observes “a time when man ruled over man to his
harm,” leaving open whose harm is meant, the ruled or
the ruler. The maamar reads it as the ruler’s harm: the ex-
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42

43

44

ternal forces hold sway over holiness for a time, to their
own undoing. (context: Steinsaltz Tanakh)

Ecclesiastes 8:9'0:’n n?np

WRWD NON Y1 MWK Myye-edy *37 NS g TN ANy
:17 y7 DTN2 DTN7 UPY WK Ny

All this have I seen, even applied my heart thereto, whatever

the work that is done under the sun; what time one man had

power over another to his hurt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tonn mnbwa

The chapter describes Shlomo’s rule over all the kingdoms
around him, which brought him tribute, and the peace he
had on every side. It is the example of a king whose great-
ness subdues his enemies without war.

1 Kings 5:7-8n-111 X 02991

MPYTR 1P XY ARy Tpneny PKn Doagan A93vd

D°0I97 12N DWRM 127 1Ty KD WD wPR ambwaren
AALBYRI WK DY WK DIpROON XD U

And those officers provided victual for king Solomon, and

for all that came unto king Solomon’s table, every man in

his month; they let nothing be lacking. Barley also and straw

for the horses and swift steeds brought they unto the place

where it should be, every man according to his charge.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar passage on “Arise, Havayah, to Your resting
place,” on which, the Alter Rebbe says, the difference be-
tween the Mishkan and the permanent Temple is ex-
plained elsewhere.

Zohar, Vayetzei 1:11-6:367172:1-K7> R R¥™ 77717 990

nman® n P

“Arise, Havayah, to Your resting place, You and the Ark of
Your strength”: a plea that G-d enter His permanent
dwelling with the Ark, words Shlomo also spoke at the ded-
ication of the Temple (II Chronicles 6:41). It is the verse
behind calling the permanent Temple G-d’s “resting
place.”

Psalms 132:8'1:27%p 0°%°1n
Y TR AR AnmInY N P
Arise, O L-RD, unto Thy resting-place; Thou, and the ark of

Thy strength.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya, chapter 53: while the First Temple stood, the
Shechinah, Malchus of Atzilus, rested in the Holy of Holies
with a revelation greater than in the higher worlds. The

likuteitorah.com/likkutei-torah/bamidbar/5/
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gloss refers to it for the refinement of the sparks in Temple

times.
Tanya, Likkutei Amarim 53:1’R:371 012K *01p°2 ;1WR7 20 ,R°10
YR N°32 NiMPM 11IRT 777 939,077 1IWRT N2 YD Lnam
1973 NPN2 RO ,MIPPIRT MR RO 11000 107 - DR
N2 ,NiN277 NIRY2 NY2IPM 0% 1Y XTI AI0TPRTIIN
DY "R NiP2°02 M ANt DaRyY 27 719032 1Y ) N
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Kehot Publication Society (CC-BY-NC) a
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Etz Chaim’s Gate of the Diminution of the Moon: when
Shlomo built the First Temple, Malchus was always face to
face with Z’eir Anpin, on Shabbos and on weekdays alike.
The gloss cites it for the state of “rest” in Temple times.
Sefer Etz Chaim 36:2°2:1"% 0n vy
m> B33 0o NYwRIY n°2 b maw Ty '|'?’R1 NP O”NN ...
3 123 R7AR 0P 9T on 1 9531 B710 Y naa 72 mnaw
R”I7 977 IR 0N 7uRDY mann 07 obw 71%792 AnAw 571
79172 TPIRA 107 90 02731 NREY 17701 OYY N .70 12 17K
0”7 MI¥ID R 737 °2 °N22 MPAT omva A9°nna anvn nonan
n°3 127302 O”RWn 712 19w 70 NIARA 92 Tun?Y mnan InRa
A0N1 b 7y 1WRI N°1 1121 AWK I”NRY .A7Y2 wPnRd R

... 1°2 N2wW21°2°0 XM NANR N2 72 7Y
Sefer Etz Chaim (Public Domain)

mn°a® v nnk

One of the Zohar passages from which, the gloss says, it is
implied that Malchus descended to give food to her house-
hold even in Temple times.

Zohar, Vayechi 38:409-41:41907°N:X"1-0N:1”2 > AT 190

mn°a® v nnk

A second Zohar passage on Parshas Vayechi that the gloss
cites for the same implication.

Zohar, 82:836-83:846-1">nn:2"0

nann:a’a

Vayechi °m”M ,Ama R0

mn°a% v nnk

The Zohar on Parshas Yisro, which the gloss cites for the
same implication, and on which the Ramaz comments that
her descent then reached only the Holy of Holies of
Beriah.
Zohar, Yitro 1:8-181”>-’n:’X 17n° 9717 7800
When the Holy One moves towards the chariots and the
hosts to give nourishment to all those supernal beings-as it
is written, “She (the Shekinah) riseth while it is yet night and
giveth food to her household and a portion to her maidens”
(Prov. 31, 15)- all are filled with joy and song. They begin
their hymning with the words: “G-d be merciful unto us and
bless us, and cause His face to shine upon us”; and the
north wind, when it awakens and breathes upon the world,
sings: “That ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“She has
comforter,” said of Jerusalem after the destruction, whose

come down astonishingly; she has no

fall was beyond all expectation. The Alter Rebbe applies it
to Malchus, whose descent after the destruction is far
greater.
Lamentations 1:9°0:’R 13°X
TART A DN PR KPR TIM ANPIN 1731 K7 AT ANKRY
Balah ‘?”[.}1‘_1 22 "1y NR
Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AR 10

The Talmud explains “No eye has seen” as “the wine pre-
served in its grapes since the six days of Creation,” the
hidden reward of the World to Come. Here it is a name for
Binah, which no external force can reach.

Berakhot 34b2 7% n1372
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“Who is this that rises from the wilderness like pillars of
smoke?” Read as the refined sparks ascending with
Malchus as mayin nukvin.

Song of Songs 3:6":) 0w W

NPaR 99n 131271 T NYvRR 1Y NN 12777 7Y NRT R
il

Who is this that cometh up out of the wilderness Like pillars

of smoke, Perfumed with myrrh and frankincense, With all

powders of the merchant?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s psalm of thanks for his rescue ends “so that glory
may sing praise to You and not be silent”: plainly, “glory”
is the psalmist’s own soul, which will praise G-d without
ceasing. The maamar reads “glory” as Malchus, whose
yearning in her ascent never rests. (context: Steinsaltz
Tanakh)

Psalms 30:132*:'% 0°2°1n
STTIR DAY SPPR N 072 KDY 7120 TR 1yn?
So that my glory may sing praise to Thee, and not be silent;
O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
BN VIPWN PN WA PR

Asaf pleads with G-d not to stay silent while the nations
conspire against Israel: “Do not be silent and do not be

likuteitorah.com/likkutei-torah/bamidbar/5/
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still, O G-d.” Here it is read as the ceaseless calling of
Malchus as she rises.
Psalms 83:2°2:3°5 0°7°1n
{28 UPYR-RY UINN"2K 777N 07K
O G-d, keep not Thou silence; Hold not Thy peace, and be
not still, O G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The maiden of the Song of Songs says to the daughters of
Jerusalem, “I am black, yet comely.” The Zohar reads it of
Malchus, who in her great love makes herself small, so
small that she appears only as a single point.

Song of Songs 1:5°71:°k 0°7°wi1 1w
:TPY NiY7°0 97R YPIND 0PYAT NI12 IR CIR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Parshas Balak, where the wondrous child
(the Yanuka) expounds “I am black, yet comely”: when she
is in great love for her beloved, out of distress and love
that she cannot bear, she diminishes herself until nothing
of her is seen but a single point. The Alter Rebbe identifies
this with the burning heat of the wilderness.

Zohar, Balak 6:113-122275p-3"p:" 17'?3 Mty iaiole]

He then cited the verse: “I am black but comely, O ye daugh-
ters of Jerusalem” (S.S. 1, 5). ‘This means that when she (the
Moon) is very lovesick for her Beloved, she shrinks to noth-
ing until only a dot is left of her, and she is hidden from all
her hosts and camps. Then she says, I am black, like the let-
ter yod, in which there is no white space, and I have no room
to shelter you under my wings; therefore “do not look at
me”, for ye cannot ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The beloved praises the maiden: “Your lips are like a
thread of scarlet, and your speech (midbarech) is comely.”
Plainly midbarech is her mouth or her speech; the maa-
mar hears in it midbar, “wilderness,” the thirsting ascent
of Malchus, which is “comely” because it fulfills the pur-
pose of her descent. (context: Steinsaltz Tanakh)

Song of Songs 4:3°3:’7 07w W

SI0R3Y? TYIR ANP TR M2D3 MK TIIT TNINDY *3wa vind
Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“So that glory may sing praise to You and not be silent,”
read of Malchus, the attribute of speech, in her ascent.
Psalms 30:132*:'% 0°2°1n
STTIR DAY 29K N 072 KDY 7120 TR 1yn?
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W1 TP NN
“My soul thirsts for You,” David’s words in the wilderness
of Yehudah, where his deepest thirst was for G-d. The Alter
Rebbe reads “my soul” as Malchus, the attribute of which
David was a chariot. (context: Steinsaltz Tanakh)
Psalms 63:2°2:370 0°7°11n
TIETYIND TIP3 A7 ARD WD 97 M¥RE 1I0TX AAK VPR 0R0K
0772 A
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and
weary land, where no water is.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From a psalm of the sons of Korach: “My soul thirsts for
G-d, for the living G-d; when shall I come and appear be-
fore G-d?”, the longing of one far from the Temple to ap-
pear there again. The maamar joins it to David’s words as
Malchus’s longing to rise into Atzilus. (context: Steinsaltz
Tanakh)

Psalms 42:3'2:2"1 0°%°11n
D7P2K %32 TXIN) RI2N M 71 X7 DOpoN? 0Dl N
My soul thirsteth for G-d, for the living G-d: '"When shall I

come and appear before G-d?'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XD RN°D — 7T 99AKR7 K3N1 0w — 2,329 113 *"N533) 230117 01°0 10N
.(30m nPnnn
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After the sin: “G-d sent him out of the Garden of Eden to
work the ground from which he had been taken.” Read as
the soul’s descent into the body to refine the animal soul.
Genesis 3:23272:2 n°wR12
:0WR RY WK ITRTNR TIy2 1797180 0ORRR T nnren
Therefore the L-RD G-d sent him forth from the garden of

Eden, to till the ground from whence he was taken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The first of the four groups the psalm calls on to give
thanks: travelers lost in the wilderness, “hungry and
thirsty,” who “cried out to Havayah in their distress” and
were rescued. The Alter Rebbe takes it as the soul’s thirst-
ing cry in prayer, the level of midbar.
Psalms 107:4-6"-"7:1"p 0°2°11n
DWDI DORNY™D) D°2Y7 NI R WiN 7Y 777 139702 12712 19D
0782 DPNIPIRAR DY 782 70K 1PYEN AYYNN 072
They wandered in the wilderness in a desert way; They found
no city of habitation. Hungry and thirsty, Their soul fainted
in them. Then they cried unto the L-RD in their trouble, And
He delivered them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7125 TR R
“So that glory may sing praise to You,” cited again for the
ascent of Malchus that begins at midnight.
Psalms 30:132*:'7 0°2°1n
STTIR DAY SR N 072 KDY 7120 TR 1yn?
So that my glory may sing praise to Thee, and not be silent;

O L-RD my G-d, I will give thanks unto Thee for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .m”op 2”wo2 N

117y23 99113

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5600.
KEHOT'S NOTE
KXW Y 7790 RPA02Y LNOW Y MR 57 ,2°2 RN 03 IR
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The words here quote Psalms 97:3; the passage is shown
below.

Psalms 97:3’2:17% 0°2°11n
23 2730 LM 770 1ID7 UN
A fire goeth before Him, And burneth up His adversaries

round about.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Song of Songs 3:6 for these words.
Song of Songs 3:6"1:’3 D*°W W
NPaR Pon 131271 T NYvRR 1YY NN NI 12777 7Y NRT R
901
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Who is this that cometh up out of the wilderness Like pillars
of smoke, Perfumed with myrrh and frankincense, With all
powders of the merchant?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Psalms 47:4; the passage is shown
below.
Psalms 47:4'7:1" 0°2°710
21211 N0 DR AN DY 13T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar I, 150a for these words.
Zohar I, 150ar ,1p x"m
Shemot Rabbah 15:26175:170 7127 mnw
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DR RIT 7172 TP RO Xow 7Y ,n° 253 7y oY 1M 7%
oowow 7Y 02 X2 MOYHI PRY 007 Y070 thNa 001800 DR
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,RID NPAN7 10°1 W PwR12 11290 .17 0B 05w mobm
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95 .IPRII PR DOWRWA 1010 TP MR DWRW 1Y WY Twtanm
Snnm onnaR Lamebw T 0maR M7 Wy awenn SRAw
., PRAD
Another interpretation: “This month shall be for you [the
first of months]” (Exodus 12:2) - that is what is written: “In
his days let the righteous flourish, and abundance of peace,
until the moon is no more” (Psalms 72:7). Before the Holy
One blessed be He took Israel out of Egypt, He made it
known to them by allusion that their royalty would endure
for them for thirty generations, as it is stated: “This month
shall be for you the first of months.” The month is thirty

days, and your ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

12,1708 MY AR WK ,1D,27A1 WK L,IP RV

OXN2 SAW 2731 TINON NN Q°818°17 0%992N00 1R ATk

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0°91931 0910 PR 1PYRN RPw MY whn RODANK M2 10an M
JTORY 270 QW 02 AR LAOWR Y 2-277¥N qwnit — D POR 07U

NPomn DYPvann an Meean agyn

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT’'S NOTE
.32 17y 215°y "N TZ?”1|777 hhal
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Kehot’s note points to where this is explained further:
Biurei HaZohar.

KEHOT'S NOTE

271 277YN PrAYY2 qwni ARD 190 X7 LR ,290 AURTIRD IR0

Tywn ey

I CPAY DYy N2
The words here quote Zevachim 119a:8; the passage is
shown below.
Zevachim 119a:8°m:x v™p 0onat
“IY YR I 13 RTX 37 IRAT PR 220R AT "2777 29an
I3 ¥2 R LTI 231 71277 199N 2932 PYIRI A2 ym
20721y 1O 7Y 231,790 - 17 NI WY A0 21 710 WYY
LTI 2277 R2OPRY 220 YR NPPIRD (A7 0K KT A7 2an NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,U°p 0°nat

NP Yo Bon
The words here quote Job 20:15; the passage is shown
below.
Job 20:15170:0 218
12X 1Y 1102 RPN Y2 00
He hath swallowed down riches, and he shall vomit them up
again; G-d shall cast them out of his belly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 PR

DTN UPY WK Ny

The words here quote Ecclesiastes 8:9; the passage is
shown below.
Ecclesiastes 8:9'0:’n n?rp
YYD NN Ay WX Ayn-ea? 27TnX 1NN PR PN
12 y77 D7X2 DTN L2V WK Ny
All this have I seen, even applied my heart thereto, whatever
the work that is done under the sun; what time one man had
power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,nnep

ARMDR 7T KW L ARnDR 977w M0an

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5704.

KEHOT'S NOTE
S79°K1 106 °Y TPwN 17A0 L79°K) 20p Y ¥”IIN-17102 131K IRANI

ARMIWRN 19 27PN

Kehot’s note points to Berakhot 34b for these words.

Berakhot 34ba 7% n1012
KEHOT'S NOTE
22,79 mona
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5150 1272 TR BN T 12T
The verse on which the Midrash comments, the opening
verse of Bamidbar.
Numbers 1:1'R’X 727722
TIW3 W0 WP TOND TYIN PR32 "1°0 12702 nwnToR N 13T
KD D230 7IND DNRE? N3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

MY 37T 222 ANIN INT 107D 0123w NOwaR
The Midrash on “Havayah spoke to Moshe in the
Wilderness of Sinai”: the parable of the prince from whom
two provinces fled, while a ruined city welcomed him. The
Alter Rebbe interprets each element in the paragraphs
that follow.

Bamidbar Rabbah 1:272:°X 127 12713

m2°n YR D101 . L AN wATAn

The discourse there on “The sea saw and fled ... the moun-
tains skipped like rams” cites this Midrash.
KEHOT’'S NOTE
OYRCY 270 277YN PprAvw2 wnn AR .1 10k s 5995 1R

%917 121 017 AR O°
The words here quote Psalms 114:3; the passage is shown
below.
Psalms 114:3°3:7p 0°%°11n
INR? 297 177°0 011 R 001
The sea saw it, and fled; The Jordan turned backward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1-3,7°p 0°9n

0°9ND 17PN 09717 191 DU IND B0
The psalm of the Exodus: at the splitting of the sea, “the
sea saw and fled ... the mountains skipped like rams.” The
Midrash reads both as fleeing before G-d.
Psalms 114:3-4"7-"2:7"p o°%°1n
=123 NiYa3 079K TR 070 INRY 387 17177 01N XY oo
IRY
The sea saw it, and fled; The Jordan turned backward. The
mountains skipped like rams, The hills like young sheep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y20 72w 117° 7TP 2WN DR 1Y 12T INY®

Yeshayahu calls on the wilderness, its towns and the vil-
lages of Kedar, and the dwellers of the rock, to raise their

likuteitorah.com/likkutei-torah/bamidbar/5/
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voices in a new song to G-d. The Midrash’s proof that the
wilderness welcomed G-d with song.

Isaiah 42:11x8”:2"n 17°yw°

MY 0077 YRR Y20 23 1377 777 WA 02180 1Y) 137 XYY
Let the wilderness and the cities thereof lift up their voice,
The villages that Kedar doth inhabit; Let the inhabitants of

Sela exult, Let them shout from the top of the mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1989 9270 D

A prophecy of the redemption: “The wilderness and the
parched land shall rejoice; the desert shall be glad and
blossom like the lily.” The Midrash’s proof that the wilder-
ness rejoiced in G-d’s dwelling there.

Isaiah 35:1'k:7172 171°yw°
:N7¥202 M1BM 127 230 M9 137 DY
The wilderness and the parched land shall be glad; And the

desert shall rejoice, and blossom as the rose.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, oy

PARAGRAPH 17
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G-d commands Israel, “You shall not profane My holy
Name, and I shall be sanctified among the children of
Israel.” Plainly techalelu is “profane”; the Alter Rebbe
hears in it chalal, a void, and reads it as “do not make
yourself avoid devoid of G-dliness.”

Leviticus 22:3227%:273 X7p™

:DYTPR M 73R PRI *32 N2 NYTPN "W DYNY 270N K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X ,T (°TIPD) 2°¥ nx 2% 20 XAp7

n°own SPa Pt

One who walks with haughty, upright bearing is as if he
pressed the feet of the Shechinah. Cited for the self-asser-
tion that leaves no room for the Divine Presence.
Berakhot 43b:19-20°3-v>:2 3”1 272
D?IQ‘IJ 193 NY°02 ,71 N7 193 7y°0D ¥°00° X AR ,0° IR U
ﬂ’ﬁ'h'l? ?7°RIPR °RR .OTXR 5W PIY IRBRD NIRD wRon TR
MRip2 7T W MNT NPT TIP3 TP PN WnY *3T KU
29 Kon” 129027 ,11°90 237 pRiT APPRD ,NiNK YR 19°DR 1997
RaniERghal
Some declare he should not walk with a big stride. For the
teacher has said : A big stride takes away one five hundredth
part of the light of a man's eyes. What is the remedy for if ?

He may restore it [by drinking the wine of] Sanctification on
the [Sabbath] night. He should not walk with an erect car-
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riage. For the teacher has said: He who walks with an erect
carriage, even a distance of four cubits, is as though he
pushed against the feet of the Shekinah; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Kiddushin 38ax n”? pwi1p
KEHOT'S NOTE
.[3] .8, A9 e L2 ,3n M2

n°own SPa Pt

The same phrase in the Talmud’s saying that one who sins
in secret is as if he pressed the feet of the Shechinah, for
“the earth is My footstool”; the same page forbids walking
four cubits with haughty, (Kehot:

Kiddushin 38a)

upright bearing.

Kiddushin 31a:2°2:X X" 1w 7°p

VI IR DXY I DK WD OISY 112 1303 377 R N3N 23

AT CPHPRY BPPR AT XYY PRy DY N T2 wiTen

TR - R TP T 02 PR I MW WY 0TI

DT YIST) NG DUMYT M W 7197 MY AP 2R pv
N

William Davidson, Vocalized Aramaic (CC-BY-NC)

"N RPN 9 TR RINT 9D

“Whoever says he has only Torah does not have even
Torah.” The Alter Rebbe reads it of one who studies as a
self-standing “1.”
Yevamot 109b:4-5°77-"7:2 v”p Nna®
R2NT — 71227 1277 MY YRIn pAT AI9Y TayT — 1Y vy
PR IRV .17 7 PR — 7790 97 PR IR 22 niR opiv 37
INDWD m1 R .70 KPR 17 PR — 7790 KPR 7 PR nixg P2
NP MR L,RDD 27 MK TRHYY OKn 4P PR 770 19DRT RPN
WPRY 7D ,nTny2 Y mpy2 WY D — "anwy ot
ST PN My

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p mMna°

To% oWy 1”72

There the tzitz is explained through self-nullification (bit-
tul), the opposite of yesh, which subdues the self and
breaks through the “iron partition” separating a person
from G-d.
KEHOT'S NOTE
.2,32 R"MN
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The Zohar on Parshas Shelach, which the maamar gives as

the source of Me’orei Or’s words; there the Zohar speaks of
the “sea” of Malchus, with its seventy levels.

Zohar, Sh'lach 13:119-128175p-v*"p:37> 7% nPw 717 790

Bytanm o Yo o
“Let there be a firmament in the midst of the waters, and
let it divide between waters and waters.” The division that
created the lower waters, the source of separate existence.
Genesis 1:6"1:’X N°wRI2
10707 07 1°2 27720 O 00T 702 3R ) BP9 RN
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
LR MPwRIa
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The Talmud on the song of the ministering angels, who say
“Holy, holy, holy” only after Israel sings below. The Kehot
note sends the reader here for the difference between the
classes of angels.
Chullin 91b3a x”2 771
KEHOT'S NOTE
2770 LK L,2% .3 LR 1IN IR

D°12INY NN

The Talmud continues: “Blessed,” the Ofanim are the ones
who say it. The Kehot note cites it for the difference be-
tween the Seraphim, who say “Holy,” and the Ofanim.

Chullin 92ax 273 1211

Wya2 DONWINRW Q°IDINY NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n>72

WITP QYINMIN

The Seraphim call to one another, “Holy, holy, holy is
Havayah of Hosts.” The Alter Rebbe connects their “Holy”
with their comprehension of the light that shines openly
in Beriah.
Isaiah 6:3%:1 71°yw°
PRI NPn NiRAY R WATR WiTR WiTR mKY MUON 1 R
37923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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but when the flock were feeble, he put them not in; so the

PARAGRAPH 21 feebler were Laban’s, and the stronger Jacob’s.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

97 01° NN D1
“The sea saw and fled.” Interpreted as the separate exis- 102 19237 N3P 2927 K21 RITT NI "DUYNRY 1205NR
tence of the “sea” fleeing the revelation that would nullify The Zohar on Parshas Vayetzei: when the fiery radiance of
it. the Shechinah is revealed, the other levels are abashed,
Psalms 114:3°3:7"p 0°2°1n wrap themselves away from that radiance and cannot
MRS 207 17777 DI IR 077 come near to it. Cited as a parallel to standing “from afar.”
The sea saw it, and fled; The Jordan turned backward. Zohar, Vayetzei 32:319-3222"0w-1"w:2"? X$" ,7717 190
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
103 0°97 178N R
PARAGRAPH 22 The psalmist addresses the lofty, many-peaked mountains:

“Why do you leap, you many-peaked mountains?”, envi-
98 QORI QYR 991 1770 ous of the mountain G-d desired for His dwelling. The
mountains here are the arrogant ones, contrasted with the
humble Sinai that G-d chose. (context: Steinsaltz Tanakh)

There the “sounds” are explained as drawings down of the
Infinite Light from concealment into revelation, as a voice
carries breath from the heart into speech; the people at Psalms 68:171:1°0 0°%°11n

Sinai saw what is ordinarily only heard. ng:'? gt u-mw‘? nsp’px TR0 77 0°2323 017 NTEN m;'?

KEHOT'S NOTE
Why look ye askance, ye mountains of peaks, At the moun-

ALY R™IN . . . .
y tain which G-d hath desired for His abode? Yea, the L-RD
99 DA 1Ty will dwell therein for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
At Sinai, “all the people saw the sounds ... and the people KEHOT'S NOTE
saw, and they trembled and stood from afar,” recoiling 1o 05N
from the thunder and the shofar. The Torah Ohr discourse
reads “stood from afar” as receiving only from a distance, 104 N0 Don 99y wolbn NIT
so as to remain a yesh. (context: Steinsaltz Tanakh) The Targum on the Song of Devorah: the mountains vied
Exodus 20:1517v:’0 minw for the Shechinah, and it rested on Mount Sinai, the weak-
A[7-NRY 0T Dip AR O7°ER0CNRY ADIPICAR DOXA DYAO est and smallest of all the mountains. The Alter Rebbe sees

PR Ty I 0y X 10y in Sinai the level of self-nullification.

And all the people perceived the thunderings, and the light- Targum Jonathan on Judges 5:571:'1 021w 25 1021 01N

nings, and the voice of the horn, and the mountain smoking; N‘?m;'[ R 79207 X0 79207 RN 2 0TR 1 W RMIL

and when the people saw it, they trembled, and stood afar 551 PRI "N "?2 MR 177 'P'Jj? 7 7IRRY 7 0¥ 7T Pwann

off. Py PRISY IR XA P ORI W VY MWK TP T RN

:Lq;aoa:'c:rs:i;o the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) TN PN PO T XM 5979 Pyn W’?T‘l XITT 10T XTIV

0,5 M RIPX 7 X1P7 *7i2¥ “2ANKT OTR ™0 RIAKT XIND 7700 700

el el

100 K73 WPRI . . 27 270PT R¥ K7M2 Mikraot Gedolot (Public Domain)

The note points there for the explanation “elsewhere” of 105 U .
this Zohar passage, given in the name of the Baal Shem

Tov. The Talmud’s teaching that a Torah scholar should have

KEHOT’'S NOTE an eighth of an eighth of pride. Here it explains why Sinai,

DPWYAT OWA DN NPWR Y NVN D NTTIR 1IRD though the smallest, is still a mountain.

Sotah 5a:161v:X *1 YO

MR 12 RPY 978 0o 'r’?;?:j 127 MR WK 72 R0 27 MR
59 AN YIS 91T 99 R ERELY 7k B hblali

Yaakov’s”: Yaakov set his rods only before the strong 2 P2 XLy '?ml T 3 N;Tn 908 PrRY3 An;mrﬁzm

sheep, so the weak lambs went to Lavan. The Zohar hears P2 n"?![ RNRWN ,AP2 N°RT RODWD (R IR -ND’?;W? ROND

in ha’atufim “those who wrap themselves,” those who wrap William Davidson, Vocalized Aramaic (CC-BY-NC)

themselves away from the divine radiance. (context: KEHOT'S NOTE
Steinsaltz Tanakh) S9ARNPI INTIR PUI DAY LAY Y MR ”5 *mpb AR WK, 700

L8P Ty L0770 NN URIR

101 7255 oY 1M

“And the feeble ones were Lavan’s, and the strong ones

Genesis 30:422°1n:% nPwR12
:2py77 0°WRI 1277 0°DUYT N1 007 XY XKD APUYIN
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On that page (91b) the Alter Rebbe explains the “eighth of
an eighth”: the 32 paths of Chochmah and the heart (lev,
numerically 32) make 64, and one sixty-fourth is the lift-
ing of the heart joined to Chochmah, an ascent needed be-
fore self-nullification can be drawn down, for without as-
cent there is no drawing down.
KEHOT'S NOTE
.2 ,RX R™MN

WD 1Yax A o

The prophet’s call to clear the road for the return to Zion:
“Every valley shall be raised, and every mountain and hill
made low.” Read as the humbling of arrogance and self-
assertion.
Isaiah 40:47:1 7°yw»
D09 WUR? YT M WRYT YA MO KYP K39)
YRa?
Every valley shall be lifted up, and every mountain and hill
shall be made low; and the rugged shall be made level, and
the rough places a plain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

R

T8RP 92T WY

The verse the Midrash cites for the wilderness’s welcome
of G-d.
Isaiah 42:118™:2"1 171°yw°
ML 07 WRIN 37?9 "W 1372 TR WD 0780 1YY 13T KD
Let the wilderness and the cities thereof lift up their voice,
The villages that Kedar doth inhabit; Let the inhabitants of

Sela exult, Let them shout from the top of the mountains.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R0 Py

2977 T YA AR By
“Six thousand years the world exists, and one [thousand] it
is desolate.” The Alter Rebbe reads the “desolate wilder-
ness” of the Midrash in the light of this seventh
millennium.
Rosh Hashanah 31a:8-9°0-n:X R”2 1w wRA
NnPy M "3 BPR RDUW :XPVP 31 IMNT ,RPVR 3772 27207
"R IR WK IR 092 9729 07 23 mRIY 200 Tm
?D’j?;ﬁ}{ P an NIJ:W'I‘ °20112 .”n?rgim 12707 W?QNJW , 277
277 P 137 7K K27 92 1Y 37 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2990 W TANOAYT TIP Y R¥IIN — 02137 19K 777 ARD LK LRD 1
R e f=E Akl

naw 1210w ov
The psalm for Shabbos is a song for the future, “for the

likuteitorah.com/likkutei-torah/bamidbar/5/
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day that is entirely Shabbos and rest for eternal life.”
Mishnah Tamid 7:4"7:t 70 mwn
PO NIWD LN WY MR 90 0T ,(3% Ow) DOIMIR PO w3 ...
,X327 Ny Y Tikm L nawn ot Y qinm L (2% ow) DRI
0PIy 207 Iman NaY 190Y oy
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

naw 210w oy
The Talmud’s discussion of the seventh millennium and
the “day that is entirely Shabbos,” cited by the Kehot note.

Sanhedrin 97a:133™:X 1% 1"777710
YIW? NOX MY NYRYR IPYIWIY WD XPYR 277 A9 KIN
RIY MY DUBPX NYIWY D0 AN wewn oD T2 0N
o - “nawa 07 1P Tinmm” iRy ,RINT 092 9727 U
273y 23 PinnR 0% TPy 003 PR °9” (IR .NIY 19100

William Davidson, Vocalized Aramaic (CC-BY-NC)

TR . . naw W av

The reward of the World to Come described as “a world
that is entirely long,” cited by the Kehot note for this
phrase.
Kiddushin 39b:81:2 v”% pw1mp
mowY 1R 1Py L, NIPNA P RIM 122 APy AR 90 MRy 0
,TT 2% 11 N2IY 19°0 - N YD1 AN 0°137 DX DL ONT DR
,20 ¥913% 093y - "9 207 YR’ (XPR 701 DY 1n? mOTIK 19
9K IPI0% 03 - 7o 197K TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
TN 710 .2 ,07 PYITR LRPY0 LI P70

=K aista =kl 7y}

G-d’s promise: as “the new heavens and the new earth that
I am making” will endure before Me, so will your seed and
your name. Here it is the new building that follows the
nullification of the seventh millennium.

Isaiah 66:22373:170 1°yw°

197 DAY MY I YUK YT TINT DWINT DR 0K *3
:DRWY DDYIN ThY? 12 "N°OR)

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,10 "ywe
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Yirmeyahu’s prayer for himself, “Heal me, Havayah, and I
shall be healed,” the verse of the discourse where the
“sea” is explained as Yetzirah.
Jeremiah 17:147:1 1on7°
10K NN °2 AYYINY *IPOWIT RDINY 1 2INDY
Heal me, O L-RD, and I shall be healed; Save me, and I shall
be saved; For Thou art my praise.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 23
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Yaakov's vow, “Of all that You give me, I will surely give a
tenth to You,” the verse of the Torah Ohr discourse cited.

Genesis 28:22272:n1”> n"wX12

WY *P7INA WK 201 DOROK I3 M 128N ARY IR DR 19K
72 IR

and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 219 ANYa 1772

There “six thousand years the world exists, and one deso-
late” is explained as a state of rest without ascents and de-
scents: all six thousand years are descents for the sake of
ascent, which lead to the ascents of the souls in Gan Eden
and of the bodies in the days of Mashiach and the
Resurrection.
KEHOT'S NOTE
.2,X19772°8 9o¥% 03 IR LW R L% RN

oW DTN 2W° RY . . 7272

Yirmeyahu rebukes Israel for forgetting G-d, “who led us
in the wilderness ... in a land through which no man
passed and where no man dwelt,” a land unfit for people to
live in. The Alter Rebbe reads “no man dwelt there” in two

ways, negative and positive. (context: Steinsaltz Tanakh)
Jeremiah 2:6":2 777
127TR2 NNR PPN 023N PIND NN 7PYR0 N TR MK KDY
20X WK 72 129°KD YIND MR TS IR MY 1278 TIND
00 DY
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,30

YT RY PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/bamidbar/5/
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G-d recalls Israel’s love as a bride, “your following Me in
the wilderness, in a land not sown.” The maamar reads the
unsown land negatively as thought, speech and action not
devoted to G-d. (context: Steinsaltz Tanakh)

Jeremiah 2:2°3:3 17017

TPI TN TP "A121 7 0K 7D TaK? OPYAT N3 AR 10
MY R PIND 12702 210K 7027 TR naX

Go, and cry in the ears of Jerusalem, saying: Thus saith the

L-RD: I remember for thee the affection of thy youth, the

love of thine espousals; how thou wentest after Me in the

wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07N 1IN0 NINAT OO MnT By

Yechezkel’s vision of “a likeness like the appearance of a
man” upon the throne, the source for the divine sense of

“ ”

man.

Ezekiel 1:26172:°R Pxptn°

AT 5Y1 KDI MINT 1°D071aR XN QWRIPY WK Y717 Dynm
ST797m 7Y DT TIXYR2 I KO2T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07N NINan>
The Zohar explains “man” as the Torah: “This is the Torah:
a man,” “like the beauty of a man,” as the Kehot note
quotes it from Or HaTorah.

Zohar, Mishpatim 13:433-14:443-3"n:3 D°vawn 1M 190
PRn:T

In context Yeshayahu mocks the idol-maker, who carves
wood “like the form of a man, like the beauty of a man, to
dwell in a house,” a figure for a shrine. The Zohar and the
discourse cited read “the beauty of a man” as the Torah,
called “man,” dwelling in the “house” of the Oral Torah.
(context: Steinsaltz Tanakh)
Isaiah 44:13x: 71 171°yw°
WINTY TR RIS WY TIE2 TIWN? 7 703 OB U
:N’2 NJY? DY NIXBNI WX 171203 My
The carpenter stretcheth out a line; He marketh it out with a
pencil; He fitteth it with planes, And he marketh it out with
the compasses, And maketh it after the figure of a man,

According to the beauty of a man, to dwell in the house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar explains “man” and “house” as Z’eir Anpin and
Nukva, as the Kehot note quotes it from Or HaTorah.

Zohar, Idra Rabba 41:297-42:309-17%7:X”1 X217 X7TX7,7717 190
el 7inlgdal

97192 RPN 9733 nUR

“Do not read banayich (your children) but bonayich (your
builders)”: Torah scholars build the world. Here it links
“house” with the Oral Torah.
Berakhot 64a:1477:X 770 n1272
Y XY A07N C20RY 37 oYY T KPR TR MR X
YN IR R CTOINE MY 12n3 ofew mr Rwan
Y °m” 77 20 TwRAR °PPR N N2 1yn? .92 0iPY K3 1131
oi2wa iny NX 7127 °0 107 iny?
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

2P K L,T0 MIoN2

217 27m

Or HaTorah sums up this Zohar passage: it concerns the
Torah, “This is the Torah: a man,” “like the beauty of a
man.”

KEHOT'S NOTE
TRy R-771 NPMIR — 07X NAXDND QTR 7700 DR A7I00 9 0”

2790 N”np AN
Or HaTorah sums up this Zohar passage: “man” and
“house” are Z’eir Anpin and Nukva.
KEHOT'S NOTE
RN Y R-771 N7MIR — 7370 002 0IR

739 IRDPRR

G-d’s word through Yechezkel against Tyre, which rejoiced
at Jerusalem’s ruin: “I shall be filled from her that is laid
waste.”

Ezekiel 26:2°2:172 5xpi°

DRy NPT MN3W3 XD D2TINOY X MIRKTIYN 197 DT
1207 RPN 72X 1303

’Son of man, because that Tyre hath said against Jerusalem:

Aha, she is broken that was the gate of the peoples; She is

turned unto me; I shall be filled with her that is laid waste;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,19 DRt
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The Talmud reads this verse as a law of history: when one

of the two is full, the other is laid waste.
Megillah 6a:161"0:x "1 72711
207 .IRA P8 — TIPAY 1270 07X 77 IWN° OX 0720 0
DY, AN 07U AU PN0R AN KD K — 1nY
— W AROPR DX AT MRPRR” WRIY KA — "I0R 120N

At am — it aReon oR L3t

Caesarea and Jerusalem [are rivals]. If one says to you that
both are destroyed, do not believe him; if he says that both
are flourishing, do not believe him; if he says that Caesarea
is waste and Jerusalem is flourishing, or that Jerusalem is
waste and Caesarea is flourishing, you may believe him, as it
says, “I shall be filled, she is laid waste” (Ezekiel 26:2); if this
one is filled, that one is laid waste, and if that one is filled,
this one is laid waste.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE

.39 ,719 NPWRA2 WA LK, 1900

2PW1M° W 112710 KON 118 INDRN D

Rashi: the two nations will never be equal in greatness;

Tyre was filled only from the destruction of Jerusalem.
Rashi on Genesis 25:23372:7172 n°wx12 %y >"v1
72 MR KIM UTPT W02 MRI QWY s1UPY 070 DY LR R anRn
,°271 DIPIILIR PR 52°N3 O3 72033 073 " :(737 NPwR13)
7oy :N1on KPK ORY 1K .0ARY 2101 (R 771 1712Y) Do0Yan
X2 .pnR> OXPR inn? AN Y7 M 0°T1e o oyRd n AT
el BN S 1 B T B B PRI

10720177 DY M1 KPR 19 AXPRNI X, (170 PRpin)

% 'm IR AND THE ETERNAL SAID UNTO HER through a
messenger: it was told to Shem by holy inspiration and he
told it to her (Genesis Rabbah 63:7). 71021 o> 1w TWO
NATIONS ARE IN THY WOMB —The word is written 0”3 (ex-
alted, noble persons), an allusion to Antoninus and Rabbi
(Rabbi Judah the Prince) from whose table neither radish
nor lettuce was absent neither in summer nor in winter
(Avodah Zarah 11a) o°»x? »321 AND TWO RACES — The word
oR> always denotes a people that has all ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

bW AR NI DR
Kehot’s note points to Taanit 16a for these words.

Taanit 16ax " n°1yn
KEHOT'S NOTE

10,1197 K ,10 0PIyn — 20 777N

b N7

The Midrash on the name Jerusalem: Avraham called the
place Yirah and Shem called it Shalem, and G-d joined the
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two names. Here it is “complete awe.” (Kehot: Bereshit
Rabbah 56:16)
Bereshit Rabbah 56:10:171 127 n°wx12
RTIp 221777 KPR DYIN7 PP72 QTR OTAR 09w AR CIR RO ...
Owa 117972 * 0°%w17° 09w AR DPAW IRIPY 1R 079w IR
P 1910 R TN2 WP D Awy 0w XITW TY K 1200 a1
11°%2 1Ny 100 gbwa 11 (1 0°%nN) MRIw 19102 YYann
12 ARIAY TAYM RPT NP3 (P22 ARORY 7187 070 MR U M
1 RIIN DIPRN QW PRIV "112) 270 "1 270 WIpRT N°2 07apn
IRTY MIw3 0oy wHw (W 0°937) 91K NIRT A1 PP 112 070 AR
.o 29199177 972 0177 AR IR

“Abraham called the name of that place The L-rd will see, as
it is said to this day: On the mount where the L-rd will be
seen” (Genesis 22:14). “Abraham called the name of that
place The L-rd will see” - Rabbi Yohanan said: He said be-
fore Him: ‘Master of the universe, when You said to me:
“Take you your son, your only one,” I had something to ar-
gue in response: Yesterday you said: “For it is through Isaac

»

[that descendants will be considered for you[”...” and now

You say: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

RN DINDR DINDY

“And one nation shall prevail over the other nation.”
Applied to the G-dly soul and the animal soul: when one is
full, the other is laid waste.
Genesis 25:23372:717 N°wX12
OXYnR ONPY 177127 Toynn DOBRY 23E 73032 093 10 77 7 TR
YR TP I YRR
And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the
elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.39,75 nPwR1a

15 37 %12 K11

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”y0 ,70 n°ayn

172191 2p2 7% 97 212 R

A heavenly voice said that the world is sustained for
Chanina’s sake, while Chanina My son is satisfied with a
kav of carobs from one Erev Shabbos to the next.

Taanit 24b:1477°:2 772 n"1yn

93 IR DR 93P N2 037 0P 923 137 N AT 27 MK

27yn 072177 22 177 %22 RPIM 212 R1IN 2720732 1301 $930 0Yiyn

RNIYT *2910 23 XN RRR? NPT KZ*31 M .Y 17 NIY
RDILPR XITY)

William Davidson, Vocalized Aramaic (CC-BY-NC)
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135

136

137

138

139

15 7¥I1 2R 71°0 12712 171y DI 091270 IR0 1A

Rabbi Shimon bar Yochai and his son hid in a cave, where
a miracle occurred: a carob tree was created for them, and
a spring of water.
Shabbat 33b:6":2 3”7 naw
MNP2T A7 KR MO KRR 9D LRYITR 2 WL LA R DIR
Do) 21727 AP MW RO RN *D 2371 KT KDY RO
RN WY I 12 X3 A2 MR KuT Ry 7R 10yT
AP CPTR NI LKMT RPYY RI ATP NPK KO WK
w37 PR TTYI S0 KR P12 XPMI AT TY A hm
0% AR 32277 RPT 2270 "2 AT "MPw AT 173m 109°n
o ROX KON 20
william Davidson, Vocalized Aramaic (CC-BY-NC)

% ANNWR WORM DYy

The discourse on “And the man was wondering at her,
keeping silent” to which the text refers as explained
elsewhere.
KEHOT'S NOTE
.3,X9p 17 R-NPWRI2 17K

wonn R IRNWR WIRM

“And the man was wondering at her, keeping silent,” the
verse of the discourse the Alter Rebbe cites for “no man
dwelt there” in the positive sense.
Genesis 24:21X72:773 n°wXR12
:X?DK 9977 °1 172370 NYT? WOIND A IROYN WK
And the man looked stedfastly on her; holding his peace, to
know whether the L-RD had made his journey prosperous or
not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

wina T
Chizkiyah, amazed at an insight of his student Rabbi
Yochanan, exclaimed, “This is no mortal man” (some
read: “This is a true man”). The maamar uses the phrase
for a level beyond the human, the positive sense of “no
man dwelt there.”
Shabbat 112b:8°11:2 2”°p naw
"7 TR WK 92 10T 1942 IRRT RR LUPR 12 1T 17 100y R
LOPWIR 232 118 — D°IRPN °12 D°2IWRT OX :XIIW°T 72 K27 0K R
X172 927 20 173n09 K2) .0779002 I8 — DOWIK *12 DO29WRT OX)
-077in0 IR KPR K7 12 0119 727 Y ROIT 12

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,2% naw

9277 777 QY IR OOPPN 207

“And G-d led the people around by way of the wilderness,”
the verse of the discourse the text cites at the close of this
section.

Exodus 13:181175:3”° nnw
PR32 A9y DOWRM M0TD? 12TRA 7T DYITN D°RRR 2%
:0773% PN
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But G-d led the people about, by the way of the wilderness by
the Red Sea; and the children of Israel went up armed out of
the land of Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o7y NPyaw opn2
“In the place where penitents stand, the perfectly right-
eous cannot stand.” Here teshuvah is the positive sense of
“no man dwelt there.”
Berakhot 34b:22-23373-273:2 7% n1572
— PTRYY AN “PYIY DipY NI "2 MT NI 3T KD
221p2) PIMT? 09Y DIDW” nRIY 1TV OPR 073 DR
— P °Rk :Tl‘? IR 10 2aM .”:ﬁﬁﬁ‘_?” 7M1 LRY2 ”Pﬁf‘lj‘?”
'I;'[? 297 MOY — 7217 RMY RPN 1772y 02T pin v
XOYT W PN 7P2Y

This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.183 °Y ,0”WI’TT O°IMRMT D3 TR PPO NAYN AR .2 ,72 N1512

PARAGRAPH 24

1% 157 KnY 93
The prophet’s invitation: “Ho, everyone who thirsts, go to
the water,” freely given to all who come. Read as the mayin
duchrin that answer and sweeten the thirst of Malchus.
Isaiah 55:1°K:71"117°yw”
172% 1391 193K) 1729 197 703 197PR WK 0717 197 RPETPD Vi
:39M1 122 9710 K921 ADI7RIP2
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

I8 g el Y7
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There the Congregation of Israel, source of all souls, is
called kallah (bride), from “my soul expires” (kalsah naf-
shi), for her longing is to cleave to her source with all her
being.
KEHOT'S NOTE
XL, mp

a1y v TonwaN

“I will betroth you to Me forever,” the verse of the dis-

likuteitorah.com/likkutei-torah/bamidbar/5/
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course cited for the embrace of Torah and mitzvos.

Hosea 2:21x72:2 ywin

[DPRII TN LEYRD PTSI °? TAYIXY 0717 7 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S apye pwn
Meeting his cousin at the well, “Yaakov kissed Rachel” and

wept. Read as Z’eir Anpin lowering himself to bestow on
Malchus.

Genesis 29:1187°:1”> N°wWX"2
7201 12P7NR RPN 2007 3932 P
And Jacob kissed Rachel, and lifted up his voice, and wept.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LK% ,00 NPWKRA2

yT0 DIRM

“And the man knew Chavah his wife.” Knowledge (daas) as
union, the sense the Alter Rebbe finds in mo’ed and
venodati.
Genesis 4:1°X:7 N°wKR12
DY 2O PN°IR MR RN T2R1 A0 INYR MATNR Y1) DIRM
ai
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPT NDIA2 NANNWNRD

There the life of the World to Come is only enjoying “the
radiance of the Shechinah,” whereas teshuvah and good
deeds in this world are called in the Zohar “being ab-
sorbed into the body of the King”; this is why the soul’s
descent is for the sake of ascent even while it is clothed in
the body.
KEHOT'S NOTE
.[9] .27na .(R7YD L) By

PARAGRAPH 25
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“And it shall be for you as tzitzis,” the verse of the dis-
course cited on the 248 limbs and the 248 positive
commandments.

Numbers 15:39v"%:1"0 727122

DOR Oyl 7 NIgRTP3 R ORI IR onPRTY NYURe 0dP M
DN D3 DOXTIYN DY X 02337 10X 1ANDR2)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The note refers to a talk of the Rebbe there on Moshe as
the Yesod of Abba.
KEHOT'S NOTE

“Because of this Havayah did for me when I went out of
Egypt,” the verse on which the discourse “This matzah”

makes its point.
.244°y 70 mnew ’UWP‘? !
Exodus 13:8'1:3" ninw

Nakl A% 9 5 95 9 § b o} b 99 o d
PARAGRAPH 27 1077377 NRYD ¥ 7 ARY 71 12Y2 MR? X7 02 1327 RTIT

And thou shalt tell thy son in that day, saying: It is because
of that which the L-RD did for me when I came forth out of

Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

149 Dnaw wIp e

“Sanctify to Me every firstborn,” the opening of the first
section written in the tefillin, which the Alter Rebbe identi-

fies with the higher Chochmah. 154 e

Exodus 13:272:3” mnw
XA RN DTN PRI °122 D7D TR 102D oTUTR

The Mishnah reads “the day of his wedding” as the giving
of the Torah. The wedding is the descent of Z’eir Anpin
’Sanctify unto Me all the first-born, whatsoever opens the into the mitzvos.

womb among the children of Israel, both of man and of Taanit 26b:671:2 173 N°1yn
TOYY MUY TERY 7R3 1% NI12 AR AIRES IR RIT 1)
AR A1 — “innn oP2” 2% noni 0P inann ol ek 5P

TIR2 MY LWTRRT N2 112 M — »i2% nma o MR

beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28

PR3
150 RXT Mn N William Davidson, Vocalized Aramaic (CC-BY-NC)
The Talmud’s saying that a man should go down a step in KEHOT’'S NOTE
choosing awife. Here it names the descent of the “groom,” -2,5 0N
Z’eir Anpin, into the mitzvos.
Yevamot 63ax 370 nn2° PARAGRAPH 29
KEHOT'S NOTE
155 DOLDWRT PRI 1772

N ,A0 MR AR9
The discourse the text cites for more on Moshe’s role.

151 nnnnar2 KEHOT'S NOTE
“On the day of his wedding and on the day of the gladness 72Y MIZN T°NIZN 77 LT IRRN 5y MITAT NPMKAY aNPnna ow RN
of his heart.” Rk}l
Song of Songs 3:11x7>23 0>7°wi 1w 156 19N DR wn op”

o2 inx fP0yY mpy THRY Tona TPy nia ArKT AN
:12% nonk 021 inann

“And Moshe erected the Mishkan.” Moshe, the Yesod of
Abba, raises Malchus by drawing Z’eir Anpin into her.

Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath

Exodus 40:181:'n mnw
PIPI2TAR 107 PYIRTNN DY PITRTNN 1NN 12WRITNN 1T 0p
PTIMYNR DR

crowned him in the day of his espousals, And in the day of
the gladness of his heart.

152

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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17IND 72°Wn

“Darkness and light are alike to You.” The level of Abba,
above all gradation, before which light and darkness are
equal.
Psalms 139:1227°:07%p 0°%°11n
STTIRD 1DWND X 01D 7272 Tan TUNRY W03
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/5/

And Moses reared up the tabernacle, and laid its sockets,
and set up the boards thereof, and put in the bars thereof,
and reared up its pillars.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10, e
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One of the Zohar passages on Parshas Pekudei that the text
cites on Moshe’s erecting of the Mishkan.
Zohar, Pekudei 39:344-40:35331w:n-1"nw:0”2 >T1pD 711 100
When they brought the tabernacle to Moses, they brought it

in all its parts, each part to be fitted in its place, and all the
parts to be joined together to form a whole. For when they at-
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tempted to do so themselves, they did not succeed; so they
brought it to Moses, who straightway succeeded in joining
the parts together, putting each in its place. So we read, “and
Moses reared up the tabernacle”, and also, “the tabernacle
was reared up”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

12WnN NN Awn ap™

A further passage of the Zohar on Pekudei that the text
cites on the same subject.

Zohar, Pekudei 40:380-390x"w-2"w:"n *11pD ,17t 700

AND MOSES REARED UP THE TABERNACLE, AND LAID
(vayiten) ITS SOCKETS. At the time when these pillars and
supports were put into their places, the pillars and supports
of the evil side were loosened and swept away from their
places.

The Zohar; London, Soncino Press, 1933 (Public Domain)

TOWRT NN TWR Op7

A further passage of the Zohar on Pekudei that the text
cites on the same subject.

Zohar, Pekudei 40:400-42:4091”n:271-"N:1 °71P0 7110 100

For all that, seeing that the work was accomplished by and
under his direction, it was as though he himself had done it.
Moreover, it is the finishing of a work which is the decisive
factor, and therefore we read: “And Moses reared up the
tabernacle”; all those wise-hearted men attempted to rear it
up but could not, the honour being left for Moses.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

QW > Q%221 71D

Many sages came to Moshe and could not erect the
Mishkan, and of this Shlomo said, “Many daughters have
done valiantly, but you surpass them all”: Moshe was
above them all.

Shemot Rabbah 52:4°7:271 7137 mnw
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There were numerous wise men there, and they came to
Moses, but they were unable to erect it. As Solomon said:
“Many daughters have performed valiantly, but you have
surpassed [alit] them all” (Proverbs 31:29); as Moses was the
most excellent [meuleh] of them all. “But you have sur-
passed them all.” Why? Because they crafted the Tabernacle
but were unable to put it together. What did they do? Each
and every one took [the product of] his labor and they came
to Moses. They said: ‘Here are the boards, here ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Many daughters have done valiantly, but you surpass
them all,” applied by the Midrash to Moshe’s erecting of
the Mishkan.
Proverbs 31:291”3:8”% “own
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'Many daughters have done valiantly, But thou excellest

them all.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“On the day that Moshe finished erecting the Mishkan,”
the verse the Midrash expounds.

Numbers 7:1°X:t 7127722
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And it came to pass on the day that Moses had made an end
of setting up the tabernacle, and had anointed it and sancti-
fied it, and all the furniture thereof, and the altar and all the
vessels thereof, and had anointed them and sanctified them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash opens “to erect the Mishkan” with “Who has
ascended to heaven and come down?”: first of G-d, then of
Moshe, who went up to G-d; and “who has established all
the ends of the earth” is Moshe’s erecting of the Mishkan,
with which the world itself was made firm.

Bamidbar Rabbah 12:11x°:27° 127 72712
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“Who has ascended to heaven and come down ... who has
established all the ends of the earth?” The Midrash reads it
of Moshe.

Proverbs 30:4°7:°2 "own
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Who hath ascended up into heaven, and descended? Who

hath gathered the wind in his fists? Who hath bound the wa-

ters in his garment? Who hath established all the ends of the

earth? What is his name, and what is his son’s name, if thou

knowest?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the south is explained as Chesed and the north as
Gevurah; because Chesed and Gevurah include each oth-
er, the south, which is Chesed, holds Gevurah, its intense
heat, which is why it is little settled.
KEHOT'S NOTE
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G-d’s command to count Israel: “se’u es rosh,” plainly
“take a census,” “by their families, by their fathers’ house
... by their skulls,” that is, head by head. The maamar
reads se’u es rosh as “lift up the head” and the stages of
the count as successive elevations, up to “skulls,” Keser.
(context: Steinsaltz Tanakh)

Numbers 1:2°2:°R 12722
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'Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

n217a nANEN P2

At his feast Achashverosh displayed “the glory of the
splendor of his greatness.” The words are borrowed for
contemplating the greatness of the Infinite One, which
arouses compassion from Tiferes.
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when he showed the riches of his glorious kingdom and the

honour of his excellent majesty, many days, even a hundred

and fourscore days.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on “And you shall plant every fruit tree” be-
gins on that page; further on it speaks of the thirds of
Tiferes: in the fourth year Malchus receives from the two
lower thirds of Tiferes, down to the chest, and in the fifth
year from its upper third as well.
KEHOT'S NOTE
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“And you shall plant every fruit tree,” the verse of the
Likkutei Torah discourse cited on the three thirds of
Tiferes.
Leviticus 19:23375:1” RIp"
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And when ye shall come into the land, and shall have plant-
ed all manner of trees for food, then ye shall count the fruit
thereof as forbidden; three years shall it be as forbidden
unto you; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There, quoting the Arizal and the Idra Rabba (136b),
“man” applies to Z’eir Anpin only from the nose down,
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and the Forehead belongs to “He is not a man”; the ten
Sefiros in three lines form the figure of man, while Keser is
above all division.
KEHOT'S NOTE
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“In a land through which no man passed and where no
man dwelt,” read as the Forehead of Z’eir Anpin, above the
level of “man.”
Jeremiah 2:6M:2 17170
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Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shmuel tells Shaul that G-d’s decree will not be reversed:
“the Eternal One of Israel does not lie or relent, for He is
not a man, that He should relent.” Here it names the level
above the figure of man, beyond change.

I Samuel 15:29v”3:1”0 X PXnw
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And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Idra Rabba, which the text cites on the Forehead as the
level of “for He is not a man.”

Zohar, Idra Rabba 28:199-29:209x27 XI7X[1
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The Idra passage is quoted there: the Forehead is of the
level of “for He is not a man.”
KEHOT'S NOTE
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“For I, Havayah, have not changed.” The changelessness
of the level above “man.”
Malachi 3:6"1:3 25Kk7n
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalm of Shabbos is for the future, “the day that is en-

tirely Shabbos and rest for eternal life.”
Mishnah Tamid 7:4°7:t 7°0 mwn
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The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The Zohar on Bamidbar asks why the verse names both
places and answers, “one for the Torah and one for the
Mishkan.” The Alter Rebbe reconciles it with his own
reading.
Zohar, Bamidbar 1:7-17t>-1:’K 12712 ,7717 7800
Their forces were thus enumerated and noted, excepting
some who did not enter into the count. Therefore it is writ-
ten that “the L-rd spake unto Moses in the wilderness of
Sinai, in the tent of meeting the two corresponding one to
the Torah and the other to the Tabernacle.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Who is this that rises from the wilderness, leaning upon
her beloved?” Cited for the Wilderness of Sinai as an as-
cent from below.

Song of Songs 8:5'1:’11 0*° Wi 1w
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Who is this that cometh up from the wilderness, Leaning
upon her beloved? Under the apple-tree I awakened thee;
There thy mother was in travail with thee; There was she in
travail and brought thee forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the list of Israel’s journeys, “and from the wilderness
[they went] to Mattanah,” a place name that also means “a
gift”; the Sages read it of the Torah, given as a gift to one
who makes himself like the wilderness (Eruvin 54a). Here

likuteitorah.com/likkutei-torah/bamidbar/5/
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it is the supernal wilderness, source of the Torah. (context:
Steinsaltz Tanakh)

Numbers 21:1877:8”2 7272
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The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall love Havayah your G-d ... with all your
might,” the love without limit associated with the Keser of
Malchus.

Deuteronomy 6:5°77:"1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The ten Sefiros: “their end is wedged in their beginning.”

The lowest point, the Keser of Malchus, is bound to the

highest.

Sefer Yetzirah 1:7°1’X 117°%° 790
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The decade of existence out of nothing has its end linked to

its beginning and its beginning linked to its end, just as the

flame is wedded to the live coal; because the L-rd is one and

there is not a second one, and before one what wilt thou

count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The Idra Rabba: “the Forehead of the Skull, the will of
wills.” Cited for the Forehead as the revelation of the
Skull.

Zohar, Idra Rabba 6:25-7:371%:1-1173:1 X271 R1TR 1717 790
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The Idra Zuta, which the text cites for the same point
about the Forehead and the Skull.

Zohar, Idra Zuta 10:49-14:58171:77>-1"1: XU XITNT 7717 100
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Wisdom, the Torah, speaks of herself before Creation: “I
was with Him as a nursling, and I was His delight day by
day.” The inner dimension of the Torah, higher than the
supernal wilderness.
Proverbs 8:30°%:11 *own
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Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There “nursling” (amon) is the nourishment of knowledge
and comprehension, after which comes the delight
(sha’ashuim); David was faulted for calling the words of
Torah “songs,” a tune one repeats for its sweetness.
KEHOT'S NOTE
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G-d’s rebuke of David for calling the words of Torah
“songs.” The discourse cited uses it to distinguish the
Torah’s “front” and “back.”
Sotah 35a:21-222"3-X"2:X 71”7 100
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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That discourse asks why “I am Havayah your G-d” is said
twice and explains that the souls existed before creation,
in G-d’s thought, and descended into body and animal
soul through the divine utterance, a descent for the sake
of ascent.

KEHOT'S NOTE
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When Israel enter the synagogues and study halls and an-
swer “May His great Name be blessed,” the Holy One,
blessed be He, nods His head.
Berakhot 3a:147>:X *3 N1312
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Then he said to me, "My son, what sound didst thou hear in
that ruin ?" I answered, "I heard a Bat Kol moaning like a
dove, crying, 'Alas for My children for whose iniquities I de-
stroyed My house, burnt My Temple, and exiled them
among the nations ! '" He said to me, "By thy life and the life
of thy head, not only at this hour does it so cry, but thrice
daily it exclaims thus. Moreover, whenever the Children of

Israel enter their Synagogues and Houses of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“And from the wilderness, Mattanah (a gift),” read as the
gift that comes from the supernal wilderness.

Numbers 21:187°:8”2 7272
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The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A service of gift I give you, your priesthood.” The priestly
service as a gift from above.

Numbers 18:7°1:1”> 72712
I mAMT 3777 DIMTINY MMWYD ANX TIN AN
s 21PT T DINITI NN 1NN MR 113y 0Ny n3eY
And thou and thy sons with thee shall keep your priesthood
in everything that pertaineth to the altar, and to that within
the veil; and ye shall serve; I give you the priesthood as a
service of gift; and the common man that draweth nigh shall
be put to death.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I am asleep, but my heart is awake”: the beloved knocks
and calls, “Open to me, my sister, my love.” The Midrash
adds G-d’s promise, “Open for Me an opening like the eye
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of a needle, and I will open for you” openings wide enough
for wagons, the opening from below that is answered from
above.
Song of Songs 5:2°2:’71 0w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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