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“And Havayah spoke to Moshe
in the wilderness of Sinai”

The soul comes down into a body in order to rise higher than it
ever was in Gan Eden: through Torah and mitzvos it receives a
light of Atzilus itself. It climbs by two stages named in the verse,
“the wilderness of Sinai,” a thirst for G-d born of seeing every
world as nothing before Him, and “the Tent of Meeting,” G-d’s
unity revealed in the soul through the Torah and mitzvos, which
Aharon and Moshe draw into every Jew once he has first left

“Egypt” by turning from evil.
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THE BIG IDEA

The soul comes down into a body in order to rise higher than it ever was in Gan
Eden: through Torah and mitzvos it receives a light of Atzilus itself. It climbs by
two stages named in the verse, “the wilderness of Sinai,” a thirst for G-d born of
seeing every world as nothing before Him, and “the Tent of Meeting,” G-d’s unity
revealed in the soul through the Torah and mitzvos, which Aharon and Moshe draw

into every Jew once he has first left “Egypt” by turning from evil.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the census at the start of Bamidbar as the raising of the souls of Israel. A soul’s de-
scent into a body seems a loss, yet through Torah and mitzvos it draws down a light of Atzilus higher
than anything it knew in the higher Gan Eden; this is why one hour of teshuvah and good deeds here is
better than all the World to Come. The greatness is reached through two levels. “The wilderness of
Sinai” is midbar, speech: prayer with fiery love and thirst, born of reflecting that all worlds are a life-
less wilderness before G-d, which arouses a cry of the heart and a hatred of evil; Pesukei deZimra and
the blessing Yotzer Or build it. “The Tent of Meeting” is G-d’s unity drawn into the soul through the
“tent” of the Torah and mitzvos, quenching the thirst with joy, as in Ahavas Olam. Moshe, the King’s
groomsman, brings the unity down; Aharon, the Queen’s groomsman, kindles the souls. Both require
first leaving Egypt, turning from evil. Finally “Lift up the head” climbs three levels of Yaakov’s com-

passion, up to a love above intellect.
OUTLINE

1 The census as the raising of the souls 1

“By their families” and “you and Aharon”: the souls of Israel are raised through Moshe and Aharon, the
groomsmen of the King and of the Queen.

2 The descent for the sake of an ascent 12

Through Torah and mitzvos the soul draws a light of Atzilus, higher than the higher Gan Eden; then midbar is
introduced as speech, the prayer with fire and thirst that refines the animal soul.

3 The wilderness of Sinai: thirst and the cry of the heart 13-5

Seeing that G-d alone is life awakens thirst, an outcry over one’s distance from Him and a hatred of evil;
daily prayer, Pesukei deZimra and Yotzer Or build this thirst until Ahavas Olam.
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4 The Tent of Meeting: G-d’s unity in the soul

16-7

Mo’ed means being “known” and joined: G-d’s unity is revealed in the soul through the “tent” of the Torah

and mitzvos, His wisdom and will, as an embrace reaches a friend through his body.

5 Moshe, Aharon and the going out of Egypt

18-9

Moshe draws down Daas, a felt knowledge of G-d; Aharon kindles the souls’ fiery love; but first one must
leave Egypt by turning from evil (iskafya), and the “second month” then brings the transformation of dark-

ness into light.

6 Three levels of compassion

110-14

Compassion comes from Daas; Yaakov’s compassion, from the knowledge of G-d, branches into the com-

passion of the twelve tribes, like the weeping lower waters, and then of the seventy souls, compassion on

the soul for being enclothed in a body.

7 Raising the soul to “by their skulls”

ms

The soul is raised through the three levels from below upward, as in the three mentions of compassion be-

fore the Shema and the counting of the Omer, up to the great love above intellect revealed at Sinai, “by their

skulls.”

KEY CONCEPTS

Midbar (wilderness, speech) 1277

Read three ways: as dibbur, the speech of prayer; as “He
subdues,” when the Temple stood; and as a dry wilderness,
the state of exile, which makes the soul thirst for G-d.

The Tent of Meeting 7y11 77X

G-d’s unity drawn down and revealed in the soul; it comes
through the “tent” of the Torah and mitzvos, which cover
His light as a shadow covers, and it quenches the soul’s
thirst with joy.

The groomsmen of the King and of the

Queen XnN°11YNT RI°AVIW ,ND’??:'{ N1

Moshe leads the “Groom,” G-d, down to the soul through
Daas; Aharon raises the “bride,” the Community of Israel,
kindling the souls like the lamps of the menorah.
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Subduing and transforming (iskafya and

is’hapcha) X>57nN ,X°DONN

Turning from evil by forcing the sitra achra to yield is the
first stage, the going out of Egypt; transforming darkness
into light is the second, the fiery thirst of “the wilderness
of Sinai.”

Atzilus within Asiyah 7°wyaw ni?°x

The light of Atzilus hidden in the inner dimension of the
lowest world is infinitely above the highest level of Beriah;
only Torah and mitzvos, done in a body, draw it down.

Three levels of compassion Ninna °1°n %

Yaakov’s compassion, the twelve tribes’ and the seventy
souls’ descend in that order; the soul is raised through
them from below upward: “by their families,” “by their fa-
thers’ house,” and Yaakov.

The skull (gulgoles) n%11%3

The skull surrounds the head and the brain without being
enclothed in them; it stands for the great love above intel-
lect, “a service of gift,” revealed at the Giving of the Torah.
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SECTION 1 - 11

The census as the raising of the souls
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“And Havayah spoke to Moshe in the wilderness of Sinai, in the Tent of Meeting,” etc.; “Lift up the
head of all the congregation of the children of Israel, by their families,” etc.; “you shall number
them by their hosts, you and Aharon.”
The maamar opens with the first verses of the book of Bamidbar: G-d speaks to Moshe “in the wilderness of
Sinai, in the Tent of Meeting” and commands a count of the people. Each phrase will be read as a stage in the

soul’s service: the “wilderness of Sinai” and the “Tent of Meeting” as two levels, “Lift up the head” as raising
the souls, and “you and Aharon” as the two leaders through whom it happens.
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Now, “by their families” means: to the level of the seventy families that came forth from the seven-
ty souls “who came out of Yaakov’s loins.” And in order to raise and to lift up the head and the in-
tellect (mochin) of the souls of Israel, which are rooted in the source from which they were hewn,
the level of the Community of Israel (Knesses Yisrael), to raise them up to the level of the seventy
souls mentioned above, “you shall number [them], you and Aharon.”
“By their families” is taken to mean the seventy families that descended from the seventy souls who went
down to Egypt with Yaakov. The census, “lift up the head,” is read literally as raising the head and intellect of
the souls of Israel, whose root is the Community of Israel (Knesses Yisrael), the collective source of all Jewish

souls, up to the level of those seventy souls. That is why the verse gives the count to Moshe and Aharon: “you
shall number [them], you and Aharon.”
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For the levels of Moshe and Aharon are the ones who raise up and lift up the level of the
Community of Israel, as it is written, “You led Your people like a flock by the hand of Moshe and
Aharon.” For Moshe is the groomsman of the King (shushvina demalka), and Aharon the grooms-
man of the Queen (shushvina dematronisa).
Moshe and Aharon are the ones who raise up the Community of Israel, as the verse in Psalms says that G-d
led His people “by the hand of Moshe and Aharon.” The Zohar calls Moshe the groomsman (shushvina) of
the King and Aharon the groomsman of the Queen, like the two friends who escort the groom and the bride

to the wedding canopy; the maamar will explain in section 3 that Moshe brings the “Groom,” G-d’s unity,
down into the soul, and Aharon raises the “bride,” the souls of Israel.

SECTION 2 - 112

The descent for the sake of an ascent
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The explanation of the matter: It is known that the descent of the souls of Israel to be enclothed in a
body and an animal soul in this world is a great descent for them from the rank and the level in

which they were before this;

The Alter Rebbe begins to explain the theme of raising the souls. A soul’s coming down to live in a body, to-

gether with an animal soul, in this world is a great fall from the level it had before.
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for while they were still bound to their source they delighted in the radiance of the Shechinah (Di-

vine Presence) in the higher and the lower Gan Eden. But the descent is for the sake of an ascent.

Before birth, the soul, still bound to its source, enjoyed the radiance of the Shechinah in the higher and the
lower Gan Eden, the spiritual paradise. Yet the descent is “for the sake of an ascent”: the soul will end up
higher than where it began.
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Now, our Sages, of blessed memory, said, “Know from where (me’ayin) you came and to where
(Ie’an) you are going.” That is: the source of the soul is from ayin, the level of the higher Gan Eden
(and see in Likkutei HaShas by the Arizal, of blessed memory, on this saying), and it goes to receive
its reward at the level of an, which is the lower Gan Eden.
The Mishnah in Avos tells a person to know “from where (me’ayin) you came and to where (le’an) you are go-
ing.” The Alter Rebbe reads both words a second way: me’ayin as “from ayin,” “nothing,” the level beyond
grasp that is the soul’s source in the higher Gan Eden, and le’an as “to an,” a place with bounds, the lower

Gan Eden, where the soul goes to receive its reward. Likkutei HaShas, the Arizal’s comments on sayings of
the Talmud, also explains this saying.
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For an is related to the word anah (“whither”), which applies to something that has place and limit,
as in “Whither (anah) is your face set” (in Yechezkel, chapter 21),

The word an is linked to anah, “whither,” which is used of a place with set bounds, as in the verse in
Yechezkel. So le’an points to a level that has place and limit.
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that is, the level of the lower Gan Eden, which is in a state of place and limit, as our Sages, of
blessed memory, said in the ninth chapter of Pesachim, “The world is one-sixtieth of the Garden,”
etc. If so, what is the advantage and the superiority [of the descent]?

The lower Gan Eden is such a bounded level: the Talmud measures the world as one-sixtieth of the Garden,

which shows that the Garden too has a measure. This raises the question: if the soul came from the higher
Gan Eden and goes back only to the lower one, what has it gained by coming down?
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But the point is that the purpose of the souls’ descent was not only for the sake of receiving their
reward in the World to Come; rather, the descent is for the sake of an ascent even while they are
still in this world, enclothed in the physical body. This is the meaning of the saying of our Sages, of
blessed memory, “Better is one hour of teshuvah and good deeds in this world than all the life of
the World to Come.”

The answer is that the gain of the descent is not only the reward of the World to Come; the ascent takes place

even here, while the soul is in the body. The Mishnah in Avos says so plainly: one hour of teshuvah and good
deeds in this world is better than all the life of the World to Come.
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For all the life of the World to Come is that they delight in the radiance of the Shechinah, and this is
only a radiance, etc.; whereas teshuvah and good deeds are called in the Zohar “to be absorbed
into the body of the King” (le’ishtaava begufa demalka).

The World to Come is the enjoyment of a “radiance” of the Shechinah, a light that shines from G-d but is not

G-d Himself. Teshuvah and good deeds the Zohar calls being “absorbed into the body of the King”: a union
with G-d Himself, as food is absorbed into the body that eats it.
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(And see in Parshas Yisro, on the verse “Remember the Shabbos day,” and in Shir HaShirim, on the

verse “I am asleep,” on the meaning of “to be absorbed into the body of the King.”

A long parenthesis begins here, sending the reader to two maamarim on “absorbed into the body of the
King.” In Torah Ohr, Yisro, the Alter Rebbe explains that the soul came down into a body to reach a union
with G-d like the soul’s union with its own body, which feels its every pain; in Likkutei Torah, Shir HaShirim
(“I am asleep”), that it is complete self-nullification in G-d’s light, as food becomes one with the blood of the
body.
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Now, although the main revelation of this level will be in the Time to Come, and of this they said,
“The righteous are destined to have ‘Holy’ said before them,” nevertheless a glimmer of this level
shines in Gan Eden too, as is written in Sefer Shel Beinonim, chapter 39, in the name of the Zohar,
“And they delight in the radiance of the Shechinah,” etc., and this is the radiance of their very own
Torah and service, etc.
The full revelation of this union belongs to the Time to Come, of which the Talmud says that “Holy” will be
said before the righteous as it is said before G-d. Even so, a glimmer of it shines already in Gan Eden: Tanya

(chapter 39) quotes the Zohar that the souls “delight in the radiance of the Shechinah” and explains that this
radiance is their own Torah and service.
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Accordingly, it can be said that the radiance of their Torah and service that shines in the lower Gan
Eden is exceedingly higher and loftier than the level that the soul attained even in the higher Gan
Eden before its descent into this world.

From this the Alter Rebbe draws a bold conclusion: the light of a soul’s Torah and service, even as it shines

in the lower Gan Eden, is far higher than anything the soul grasped in the higher Gan Eden before it came
down.

likuteitorah.com/likkutei-torah/bamidbar/4/ 8
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This is understood along the lines of what is written in Sefer HaGilgulim, chapter twenty, quoted in
Torah Ohr, Parshas Chayei Sarah, in the discourse beginning “See what is written in Etz Chaim,”
and so it is in the Ramaz at the beginning of Parshas Mishpatim: that the level of Atzilus (Emana-
tion) itself is enclothed in Beriah, Yetzirah and Asiyah, in their inner dimension (pnimiyus); and
the Atzilus of the inner dimension of Asiyah is infinitely greater than the greatest level of Beriah as
it is of itself.
He supports it from Sefer HaGilgulim, a work of the Arizal’s teachings on souls, as quoted in Torah Ohr, and
from the Ramaz (Rabbi Moshe Zacuto, a commentator on the Zohar): Atzilus itself is hidden within the inner
dimension of the three lower worlds, and even the Atzilus hidden in Asiyah, the lowest world, is infinitely
greater than the highest level Beriah has of its own. The Alter Rebbe brings the same teaching in Iggeres

HaKodesh, epistle 20: the light of the Infinite is enclothed first in the Atzilus within Asiyah, and through it
even the earth has the power to keep bringing forth growth.
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Now, the higher Gan Eden is of Beriah, and through Torah and mitzvos one draws down the mayin
duchrin (masculine waters) of Atzilus, as is explained in the discourse beginning “See what is writ-
ten in Etz Chaim” mentioned above, and in Parshas Bereishis, in the explanation on the verse “For
as the new heavens,” etc., that the drawing down of Atzilus into Beriah, Yetzirah and Asiyah comes
about specifically through Torah and mitzvos; see there.

The higher Gan Eden belongs to the World of Beriah. Through Torah and mitzvos a person draws down the

“mayin duchrin,” the downward flow of divine light, from Atzilus; only Torah and mitzvos bring Atzilus into
the lower worlds, as two maamarim of Torah Ohr explain.

likuteitorah.com/likkutei-torah/bamidbar/4/ 9
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It follows that the soul, before it descended into this world to fulfill the Torah and mitzvos, when it
was in the higher Gan Eden, which is in Beriah, did not attain at all the level of the Atzilus that is
within Beriah; for the level of Atzilus is drawn down only through Torah and mitzvos, as mentioned
above. And even the loftiest souls in the higher Gan Eden attained only the level of the Beriah with-
in Beriah.

So the soul in the higher Gan Eden before birth, having no mitzvos yet, could not grasp the Atzilus hidden

within Beriah. Even the loftiest souls there grasped only Beriah’s own highest point, “the Beriah within
Beriah.”
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This is [the meaning of| “Israel arose in thought”: thought is the level of Beriah, and “arose in
thought” means the highest level within thought, namely the level of thought within thought, which
is the Beriah within Beriah; whereas the level of Atzilus they did not attain at all.

This is how the Alter Rebbe reads the saying “Israel arose in thought”: “thought” is the World of Beriah, and

“arose” means its highest point, the “thought within thought,” which is Beriah within Beriah, and not
Atzilus.

likuteitorah.com/likkutei-torah/bamidbar/4/ 10
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And although, in the meaning of “arose in thought,” there are in truth interpretations far higher
than the level of the Gan Eden that is in Beriah, as is explained on the verse “My dove, in the clefts
of the rock,” and in other places, nevertheless, once the soul has descended into Gan Eden, before
its descent into the body, it is at the level of Beriah. But through their descent into this world, in ful-
filling the Torah and mitzvos, there is drawn down to them the radiance of their Torah and service,
which is a glimmer of the mayin duchrin of Atzilus itself.

He grants that “arose in thought” has other, far loftier meanings, explained in the maamar on “My dove, in

the clefts of the rock,” where it is said of the soul as it stays above the body as an encompassing light, the

root of the Torah itself. But once the soul has come down to Gan Eden before birth, it stands at the level of

Beriah; only by coming into this world and keeping the Torah and mitzvos does it receive the radiance of its

Torah and service, a glimmer of the mayin duchrin of Atzilus itself.
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Therefore, even when this revelation is drawn down to it only in the lower Gan Eden, which is in
Asiyabh, this is like the Atzilus that is drawn down and enclothed in the inner dimension of Asiyah,
which is infinitely higher than the greatest level in the higher Gan Eden as it is of itself, which is
like the level of the Beriah within Beriah, as mentioned above.

So even when this light is revealed only in the lower Gan Eden, which belongs to Asiyah, it is Atzilus en-

clothed in Asiyah, and infinitely above the best of the higher Gan Eden on its own terms, which is only “Beri-
ah within Beriah.”
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And see what is explained on the verse “Who has counted,” on the subject of “I have even made
him” (af asisiv): af (“even”) includes a fourth level, and it is the revelation of the light of Atzilus,
which is drawn down and revealed only through the descent of the soul into this world specifically;
see there.

The reader is sent to the maamar on “Who has counted” (Likkutei Torah, Balak), where in the verse “I creat-

ed him, I formed him, I even made him” the word af, “even,” adds a fourth level beyond Beriah, Yetzirah and
Asiyah: the light of Atzilus, revealed only through the soul’s descent into this world.
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The idea of Atzilus itself being enclothed in Asiyah can be pictured from the prophecy of Moshe our
teacher, peace be upon him: there shone in him even the level of the supernal Atzilus itself, even
though he was enclothed in a body of physical Asiyah. And see what is explained about this in the
explanation on the verse “I will greatly rejoice,” etc.,
Moshe’s prophecy shows how Atzilus can be enclothed in Asiyah: the light of the supernal Atzilus itself shone
in him while he lived in a physical body. In the maamar on “I will greatly rejoice” (Likkutei Torah, Nitzavim)

the Alter Rebbe explains that the souls of Moshe and Avraham were from Atzilus and it shone in them openly

below, which shows that Atzilus is present below as well.
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and as is written in Sha’arei Kedushah by Rabbi Chaim Vital, part 3, gate 6, that the prophecy of
Moshe our teacher, peace be upon him, was from Atzilus itself, by way of passing through Beriah.
And see what is further explained on the revelation of the radiance of the Shechinah in the lower
Gan Eden through the performance of the mitzvos, in Parshas Shelach, on the verse “And now, I
pray, let [the power] be great,” etc.; see there.)
Rabbi Chaim Vital’s Sha’arei Kedushah says that Moshe’s prophecy came from Atzilus itself, passing through
Beriah only on the way, whereas the other prophets saw Atzilus fully enclothed in the lights of Beriah. The

parenthesis closes with a reference to Parshas Shelach, on how the doing of mitzvos reveals the radiance of
the Shechinah in the lower Gan Eden.
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But how, and by what, is the virtue of teshuvah and good deeds made so great? It is through two
levels: “in the wilderness of Sinai” and “in the Tent of Meeting.” The level of midbar (“wilderness”)
is [the sense of] what is written, “and your speech (midbarech) is lovely,” from the word dibbur
(“speech”).

Back to the main line: how do teshuvah and good deeds reach such greatness? Through the two levels

named in the verse, “in the wilderness of Sinai” and “in the Tent of Meeting”; the word midbar, wilderness, is
first linked to dibbur, speech, as in “your speech (midbarech) is lovely.”
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For “the word of Havayah”: this is the revelation of the Shechinah, etc.; and when it is enclothed in
Beriah, Yetzirah and Asiyah it is called midbar, with the addition of the letter mem, an open mem,
because then there is an opening and an entrance for the external forces, namely the kelipos
(husks) and the sitra achra (the other side), to nurse and receive life-force from it in its enclothe-
ment in Asiyah, etc.
“The word of Havayah” is the revelation of the Shechinah, G-d’s speech that is present in and gives life to
creation. When it is enclothed in the lower worlds it is called midbar: the letters of dibbur, speech, with an

open mem added, and the open letter hints at an opening through which the kelipos, the forces opposed to
holiness, can draw life from it.
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(And see the Zohar, Part I, page 6b: “whereas the closed mem is the world of freedom,” freedom
from the Angel of Death, etc. And see in the Zohar at the beginning of Parshas Shelach on the sub-
ject of “lemarbeh hamisrah” [written with a closed mem], and in the Mikdash Melech there.)
In the parenthesis, the Zohar contrasts the closed mem, “the world of freedom,” which the Midrash on Shir
HaShirim calls freedom from the Angel of Death. A closed mem stands, unusually, in the middle of the word
“lemarbeh” in Isaiah 9:6; the Zohar at the start of Parshas Shelach discusses it, and the Mikdash Melech

there, as the Kehot note quotes it, says in the name of Rabbi Chaim Vital that in the future G-d will open that
mem, and then Mashiach will come.
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For at the time when the Holy Temple stood, it was called midbar in the sense of “He subdues (yad-

ber) peoples,” etc., for they were all subdued under holiness,

When the Temple stood, the open mem of midbar gave no hold to the forces outside holiness: midbar then

meant “He subdues peoples,” from the verse in Psalms. All of them were subdued beneath holiness.

likuteitorah.com/likkutei-torah/bamidbar/4/ 13



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 7917 DIRD °3°0 72T YR OX 7 2T, .

[Mmwn wra7] 71777 °3 P8 (75727 03951 1o M2 5719 990K 1TYY) 421nIPwnn 1 Hrawe mewim] I
4 (@9%w17° ROR 92772 1°RY1 10 1R 727TR2 INR 27V A0 T

and the souls of Israel were “His dominion.” (Along these lines our Sages, of blessed memory, said
in the third chapter of Rosh HaShanah, page 23, on the verse “I will set in the wilderness the

cedar,” etc., “and midbar means only Jerusalem.”)

The souls of Israel were then G-d’s “dominion,” in the words of Psalms 114:2. The Talmud likewise reads “I
will set in the wilderness the cedar” as speaking of Jerusalem, so that midbar can describe the holy city
itself.
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But at the time of exile, our Sages, of blessed memory, said, “They were exiled, etc., [and] the
Shechinah was with them”; and it is called midbar, like “a land of wilderness and drought,” as it

were. And just as it is in the world as a whole, so it is in particular in the soul of man:

In exile the Shechinah went with Israel, as the Talmud says, and so midbar takes on its other meaning, a dry

wilderness, as it were. And what is true of the world as a whole is true within each person’s soul.
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at the time of exile the G-dly spark in a person’s soul, too, is in the exile and prison of the physical
body, in “the thoughts of man and his schemes, and the impulses of the deeds of man,” in the vani-

ties of the world. And the descent of the G-dly spark into this exile is for the sake of an ascent,

In exile the G-dly spark in a person is held captive by the body and by the thoughts and schemes of worldly
life, words taken from the Musaf prayer of Rosh HaShanah. This descent too is for the sake of an ascent.
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namely, in order to refine and separate the evil in the animal soul, the garments of Nogah, etc. (for
the soul itself needs no rectification, etc.), as is explained elsewhere.

The aim of the descent is to refine and separate the evil within the animal soul, whose garments belong to
Nogah, the husk in which good and evil are mixed. The soul itself, the Alter Rebbe notes, needs no repair, as

Etz Chaim says; it comes down only to repair what is below it.
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And this ascent too must be at the level of midbar, that is, through the speech of prayer, with flash-
es of fire and thirst, etc., and the outcry of the heart, as it is written, “Their heart cried out,” etc.

This ascent too must come by way of midbar, here in its sense of speech: the words of prayer, said with
“flashes of fire,” a burning love, with thirst for G-d, and with the cry of the heart, as the verse in Eichah says,
“Their heart cried out.”
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For as long as one does not arouse the love in prayer like flashes of fire, until [the soul] desires to

strip off its garments of Nogah, a person by his nature is a mixture of good and evil;

Until a person’s love in prayer burns so strongly that the soul longs to shed its garments of Nogah, he re-
mains by nature a mixture of good and evil.
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and though he does no evil in actual deed, this is because the evil is asleep in him.

If he does no actual wrong, that is only because the evil in him is “asleep,” not because it is gone.
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Nevertheless, in his nature it remains in its full strength, as at its birth, until he separates it with
the flashes of fire (as is explained elsewhere on the verse “The refining pot is for silver and the fur-
nace for gold, and a man according to his praise”) of love; that is, that it be at the level of thirst, like
“a land of wilderness and drought,” etc.,
The sleeping evil keeps all its first strength until it is separated out by the fire of love. In Torah Ohr (Ki Sisa,
in the supplements) the Alter Rebbe explains the verse he cites here: as silver is put into the furnace again

and again until even the finest dross separates, so the flame of love in prayer sifts the evil from the G-dly
spark; that love takes the form of thirst, like a parched wilderness.

,TRI%T 19 Pw N1 12 1R °9% 2wy 90 12 1o KDY Y1 KD I090 PR RO

which is a salt land, unsown, in which no grass grows, because it has no life-force of the power of
growth.

Such awilderness is “a salt land,” unsown, where nothing grows because it has no power of growth in it.
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And so a person should take to heart that even all the higher worlds, “from the head of all levels,”
etc., are at the level of a wilderness and desolation, and the level of actual inanimate matter that

has no life-force at all, in relation to the Holy One, blessed be He.

In the same way a person should reflect that even the highest worlds, “from the head of all levels,” are a
wilderness and a wasteland before G-d, like inanimate matter with no life of its own.
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For “You have made the heavens and the heaven of heavens,” etc., “and You give life to them all”:
that He, may He be blessed, is Himself the life-force of all the worlds, and there is nothing else be-
sides Him, and there is naught apart from Him, and they are as if they were not.

The verse in Nechemiah is the proof: “You have made the heavens and the heaven of heavens ... and You
give life to them all.” G-d Himself is the life of every world and apart from Him nothing truly exists; reflect-
ing on this is what awakens the soul’s thirst for G-d, the “wilderness” quality of prayer.

SECTION 3 - 13-5

The wilderness of Sinai: thirst and the cry of the heart
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Therefore the soul of every living being will yearn for Him, to cleave to Him, may He be blessed,
the Life of all life, blessed be He; as it is written, “To love Havayah your G-d ... for He is your life,”

meaning that your life is nothing but He.

Having seen that no world has life apart from G-d, the soul longs to cleave to Him, the true “Life of all life.”

The verse “for He is your life” is read literally: a person’s life is nothing but G-d Himself.
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And as it is written, “See now that I, I am He, and there is no god with Me.” But this verse was said

about the Time to Come, when they will say, “See now that,” etc.,

The verse “See now that I, I am He, and there is no god with Me” states the same truth, that nothing exists be-
sides G-d. But it speaks of the Time to Come, when this will be openly seen.
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in the manner of actual sensory sight, as it is written, “And the glory of Havayah shall be revealed,
and all flesh shall see,” etc., and it is written, “For eye to eye they shall see,” etc.

In the future G-d’s unity will be perceived as plainly as the eyes see a physical object, as Isaiah says, “all flesh
shall see” and “eye to eye they shall see.”
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Whereas now, in the time of exile, it is the level of thirst to come to this level and rank, that there be
sensory sight, as it is written, “My soul thirsts for G-d, for the living G-d; when shall I come and

see,” etc.

Now, in exile, that seeing is not yet given; what we have is a thirst to reach it. The psalmist’s words, “My soul
thirsts for G-d ... when shall I come and see,” express this longing.
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Now, it is written, “Hungry and thirsty too, their soul fainted within them; and they cried out to
Havayah in their distress,” etc. From the level of thirst, until his soul faints within him, there is

born the level of the outcry in the heart over the opposite [state],

The psalm describes people so hungry and thirsty that they faint, and then they “cried out to Havayah in
their distress.” In the same way an intense thirst for G-d gives birth to an outcry of the heart over its present
state, the opposite of that seeing.
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for the exile and the prison of the physical body are very distressing to him. That is: when he takes
to heart that there is no true life-force (chayus) for all the created beings, even for the higher
worlds, but only You are the One Who gives life, etc.,

The distress is the exile and the soul’s confinement in a physical body. It comes when a person reflects that
no created being, not even the highest world, has any true life of its own: only G-d gives life.
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then because of this he will lay guilt upon his soul for how he is utterly far from G-d, and his life is
no life, only a life of vanity.

Seeing this, a person feels remorse at how far he is from G-d, and sees that his own life, lived apart from
Him, is no real life but “a life of vanity.”
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This is [the meaning of] “in the wilderness of Sinai,” [Sinai,] on which hatred came down upon the
evil: for the level of wilderness and thirst brings about the arousal of hatred for the evil, so that
there is the outcry of the heart, and so on, as mentioned above.

The name Sinai is read with the Talmud’s wordplay, as the mountain from which “hatred” (sin’ah) came

down. Here the hatred is for evil: the “wilderness” thirst of prayer stirs up a hatred of the evil in oneself, and
with it the outcry of the heart.
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With this one will understand why they instituted prayer specifically at the time of the destruction
of the Holy Temple: for at the time when the Holy Temple stood, the evil of the kelipos (husks) and
the sitra achra (the other side) did not have so much rule and dominion to cling to a person.
This explains why prayer was instituted specifically when the Temple was destroyed: while the Temple stood,
the evil of the kelipos and the sitra achra did not have such power to cling to a person. In Likkutei Torah,
Chukas, the Alter Rebbe adds that in the First Temple there was no fixed prayer at all, and in the Second

Temple the Men of the Great Assembly instituted only a short prayer, in proportion to the evil that had to be
burned away.
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“All the workers of iniquity shall be scattered,” etc. But at the time of the destruction of the Holy
Temple, “a time when man rules,” etc., the overpowering strength of the evil inclination and of the
animal soul must be separated specifically through prayer, with flashes of fire and thirst and the
outcry of the heart, etc., as mentioned above.
This verse completes the thought of the previous paragraph: while the Temple stood, “all the workers of iniq-
uity” were “scattered.” After its destruction, “a time when man rules” over man to his harm (Ecclesiastes

8:9), the evil inclination and the animal soul grew strong, and they can be separated out only through prayer
with fire, thirst and the cry of the heart.

likuteitorah.com/likkutei-torah/bamidbar/4/ 18



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 7917 DIRD °3°0 72T YR OX 7 2T, .

12 53119 PRIR AP0 778 DY 92300 TR B 1720 01° 53 %5 0 $52 BHanah u1pem
13 TIRMZY 7277 2A22 TIPS 137707 70 71D 72711 BRI Pan

And they instituted prayer every day, for every day a person’s inclination overpowers him, and one
must add strength, etc. And of this level of prayer it is said, “and your speech (midbarech) is
lovely”: that is, when it rises at the level of wilderness and thirst, etc.

Prayer was made a daily duty because, as the Talmud says, a person’s inclination grows stronger against him

every day, so he must keep adding strength. Such prayer, rising out of “wilderness” and thirst, is what the

verse “your speech (midbarech) is lovely” praises.
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(This is what is found in the Zohar, Part 111, Parshas Acharei, page 72a, on the verse “Bring her out,
and let her be burned”: “with the flames of the noonday heat, in exile.” That is, because “they
brought her out” into exile, which is the level of a wilderness, “a parched and weary land without
water,” the level of thirst and love grows great, “with greater strength,” that of the level of teshuvah
(return).
The Zohar reads the story of Tamar as the story of the bride, the Shechinah: “Bring her out” is her being cast
down into exile, and “let her be burned” is burning “with the flames of the noonday heat, in exile.” So too

the soul: brought out into the dry wilderness of exile, its thirst and love grow far stronger, with the “greater

strength” that the Zohar ascribes to those who return in teshuvah.
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And this is “and let her be burned”: the flashes of fire of love, like the level of the seraphim that is
explained on the verse “And I shall be sanctified in the midst,” and see what is explained on the

verse “And I shall see.”

“Let her be burned” stands for the burning fire of love, like the seraphim, the “burning” angels. In Likkutei
Torah, Emor (“And I shall be sanctified in the midst”), the Alter Rebbe explains that the inner point of each
Jew’s heart is to burn like them with flashes of fire on reflecting that G-d is holy and beyond comparison; and
in Likkutei Torah, Shemini Atzeres, that “And I shall see” comes specifically through “my enemies,” when

darkness is turned into light.
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And this is “and your speech is lovely,” like “I am black, [but lovely]|”: through this specifically,
“and lovely,” as is explained elsewhere. Also, “and your speech is lovely” means the speech of
prayer and of Torah; see the Zohar, Part I, Vayechi, page 246b, and page 10, end of side a: “through

that midbar, the whispering of the lips, she ascends,” etc.)

“Your speech is lovely” is like “I am black, but lovely”: it is precisely through the darkness of exile that the
beauty comes. The Zohar also reads midbar as the speech of prayer and Torah, the whispering of the lips
through which the Shechinah ascends.
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Now, along these lines all of Pesukei deZimra (the Verses of Praise) were instituted: to arouse and to
increase the level of thirst “within man, and the heart is deep,” as he takes to heart how even the
heavens and the heaven of heavens and the waters that are above the heavens “shall praise the

Name,” etc., only the level of His Name;

Pesukei deZimra, the psalms said before the main part of the morning prayer, were arranged for this same
purpose, to deepen the thirst. In them one reflects that even the heavens, the heaven of heavens and the wa-

ters above them only “praise the Name” of G-d (Psalm 148): they reach only His Name, not Him.
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and even the level of His Name is “exalted,” at the level of “alone,” for no thought can grasp Him at
all, but only the splendor and radiance of His Name are “upon earth and heaven,” etc., as is ex-
plained elsewhere.

And even His Name is “exalted, alone,” beyond what thought can grasp; only His “splendor,” the radiance of
His Name, reaches “earth and heaven.” So all creation is far from Him, and the soul thirsts.
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And likewise, along the same lines, is the blessing “Who forms light,” etc.: how the angels say

“Holy,” etc., that He is holy and separate, etc.,

The blessing “Who forms light,” before the Shema, works in the same way. It tells how the angels call G-d
“Holy,” which means that He is separate and beyond them.
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and there is no comparison to Him, may He be blessed, even more than there is no comparison of
the level of the inanimate to the level of man, who has intellect and is living and speaking, etc., as
is explained elsewhere.

There is even less comparison between G-d and the worlds than between a lifeless stone and a human being,
who has intellect, life and speech. Before Him even the angels are like inanimate matter.
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(And see what is explained in Parshas Vayechi, on the verse “Binding his foal to the vine”; in
Parshas Beshalach, on the verse “I will sing,” in the explanation of “Master of wonders” and “Doing
wonders”; and in Parshas Mishpatim, at the end of the discourse beginning “See in Sefer Shel
Beinonim, chapter 46.”

The parenthesis lists maamarim of Torah Ohr that develop this: on “Binding his foal to the vine” (Vayechi),

on “I will sing” (Beshalach), where “Master of wonders” and “Doing wonders” are explained, and at the end
of the maamar in Mishpatim that opens with Tanya, chapter 46.
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From this it will be understood that even the level of the supernal midbar) (below), the level of
“where no man dwelt,” of which it is said, “in the great and awesome wilderness,” is nevertheless,
in relation to the Infinite One (Ein Sof), blessed be He, considered actually like a wilderness and a
desolation;
From this the Alter Rebbe concludes that even the highest level called “wilderness,” the land “where no man
dwelt,” “the great and awesome wilderness,” counts as a wasteland in relation to the Infinite One. The Kehot

note records that in the holy manuscript and the first printing “below” stands without parentheses: “the su-
pernal wilderness discussed below.”
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as is also explained on the verse “I am black,” on the subject of Keser Elyon (the supreme Crown):
“even though it is a clear light, a dazzling light, it is black in relation to the Cause of causes,” etc.;
see there. All this is the increasing of the thirst from below upward, and it is the level of “the
wilderness of Sinai,” etc., up to the blessing “With an everlasting love You have loved us.”
The same is said of Keser Elyon, the supreme Crown above all the Sefiros, in the maamar on “I am black,”
quoting the Tikkunei Zohar: though Keser is “a clear light, a dazzling light,” it is “black” before the Cause of

causes. All this reflection builds up the thirst from below upward, “the wilderness of Sinai,” up to the bless-
ing “With an everlasting love” (Ahavas Olam).
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For the blessing of Ahavas Olam is a drawing down from above to below, to quench the thirst, etc.
(and see what is explained on the verse “And I will betroth you to Me forever,” etc.), and it is called
the level of “the Tent of Meeting.”

Ahavas Olam is the opposite movement: G-d’s love drawn from above to below, quenching the thirst, and
this is the level of “the Tent of Meeting.” In the maamar on “And I will betroth you to Me forever,” later in
this parsha, the Alter Rebbe explains that the Community of Israel is called a bride (kallah) because her soul
pines (kalsah) to cleave to her source, the Life of all life.

SECTION 4 - 16-7

The Tent of Meeting: G-d’s unity in the soul
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2. The explanation of the matter: The word mo’ed (“meeting”) is from the expression “And I will
meet (venoadti) with you there.”

Section 2 explains “the Tent of Meeting.” Mo’ed, meeting, comes from G-d’s words to Moshe about the Ark,
“And I will meet with you there.”
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Now, venoadti has the same letters as venodati, “and I will be known” (and see what is explained
above in the discourse beginning “Lift up the head ... by their skulls,” and see what is explained at
the beginning of Parshas Va’eira, at the end of the discourse beginning “Va’eira,” on the subject of
nodati), which is an expression of bonding and joining, as in “And the man knew,” etc.
Venoadti, “I will meet,” has the same letters as venodati, “I will be known,” with the ayin and the dalet chang-
ing places; and “knowing” means bonding and joining, as in “And the man knew Chavah.” The reader is
sent to the maamar “Lift up the head” and to the end of the maamar Va’eira in Torah Ohr, where the Alter

Rebbe notes that the verse says lo nodati, “I was not known,” for G-d Himself was not yet known to the
Patriarchs.
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That is, the drawing down of the unity of the Infinite One (Ein Sof), blessed be He, below, so that
His true unity, may He be blessed, rests and is revealed in a person’s soul: how He fills all worlds
(memalei kol almin) equally, and even “the whole earth,” this one, “is full of His glory,” may He be
blessed, etc.,

So “the Tent of Meeting” is G-d’s unity drawn down into a person’s soul, so that he feels how G-d fills all
worlds equally and how even this lowly earth “is full of His glory.”
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for He is the Life of all life, blessed be He, and there is nothing else besides Him, etc. Therefore the
soul’s joy in G-d will be great, to delight in G-d with the level of “love in delights,” because of the
nearness of G-d and its cleaving to the living G-d, in place of its having thirsted, “When shall I
come and see,” etc.

When a person feels that G-d is the life of everything and that nothing exists besides Him, the soul rejoices

and delights in G-d’s nearness, a “love in delights.” This joy takes the place of the earlier thirst, “When shall
I come and see.”
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And He has quenched its thirst with the revelation of this unity, and “has satisfied the longing
soul,” etc. As it is written, “Serve Havayah with joy”; and it is written, “Because you did not serve
Havayah your G-d with joy and with gladness of heart, more than the abundance of all.”
The revelation of G-d’s unity quenches the soul’s thirst, as the psalm says, “He has satisfied the longing
soul.” This is why the verses call for serving G-d with joy, and fault service without a joy “more than the

abundance of all”: plainly the verse means “when you had plenty of everything,” but the maamar reads
merov kol as “more than all,” as the next paragraph explains.
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“More than the abundance of all” means: more than all the delights, even spiritual ones, the level
of the higher Gan Eden, etc. And see what is explained on the verse “To offer to Me in its appointed
time (bemo’ado).”
The verse’s merov kol, plainly “from the abundance of all,” is read as “more than all”: the joy of serving G-d
is to exceed every delight, even the spiritual delights of the higher Gan Eden. The reader is sent to the maa-

mar on “To offer to Me in its appointed time (bemo’ado),” in Likkutei Torah, Pinchas, where mo’ed, like
“And I will meet (venoadti),” means union and joining.

38 >3 71192 RDYDN 7AWNN N°9T ANRA QIR W2 unk 772 07K TIN° 77 RIT PR X

But what is the way for the unity of the Infinite One (Ein Sof), blessed be He, [to come] below into a

person’s soul, since “no thought can grasp Him,” etc.?

A question: how can the unity of the Infinite One be drawn down into a human soul at all, when, as the
Tikkunei Zohar says, no thought can grasp Him?
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But in truth it is through the level of a tent, and this is “the Tent of Meeting.” The matter is as it is
written, “And in the shadow of My hand I have covered you,” etc. (and see what is explained on this
subject on the verse “On the eighth day, an assembly,” the second discourse): the level of a shadow,
and not of revealed light.

The answer is the “tent”: G-d’s light comes covered, as a tent covers what is under it. The verse “In the shad-

ow of My hand I have covered you” describes such a covering, a “shadow” and not open light; the reader is
sent to the second maamar on “On the eighth day, an assembly” for more on this.
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That is, through the level of the 248 commandments (pikudin), which are “the 248 limbs of the
King.”

The covering consists of the mitzvos: the Tikkunei Zohar calls the 248 positive commandments “the 248
limbs of the King.” In Tanya (chapter 23) the Alter Rebbe explains why: as the limbs of the body are a gar-
ment for the soul and wholly given over to it, so the mitzvos are wholly given over to G-d’s will that is en-
clothed in them, like a body to its soul.
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And they are called limbs by way of analogy, like the limbs of the body, which are flesh, sinews and
bones, and without salting they rot, and nevertheless the life-force (chayus) of the soul rests and is
enclothed in them.

The word “limbs” is a comparison to the human body: the limbs are flesh, sinew and bone that would rot
without salting, yet the soul’s life rests and is enclothed in them.

>n by Ax] ”AYR 19 TYINT QOYT TT0 0NWA 0°1°1Y3 DOWNDN O ARY NIZK 17RAT BTy 07 0
TNNOM 13927 °N° R D% 131897 10RO 1T 1w 08 whn 173 OPK IR 072 w2 AW 1o
19K “Hon

So too, by way of analogy, are the 248 mitzvos: although they are enclothed in physical matters, the
Order of Zeraim (Seeds) and Moed (Festivals), etc., nevertheless the Infinite Light (Or Ein Sof) it-
self, blessed be He, rests and is enclothed in them, since they are His very wisdom and will, may He
be blessed; and He, may He be blessed, and His will and His wisdom are all one, etc.
In the same way the mitzvos are enclothed in physical matters, such as the farming laws of the Order of
Zeraim and the festival laws of the Order of Moed, yet the Infinite Light itself rests in them, for they are

G-d’s own wisdom and will, and He is one with His will and wisdom. The Kehot note points to the Rambam
(Laws of the Foundations of the Torah 2:10), who says that G-d, unlike us, is one with His knowledge: “it is all

9

one.
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Now, by way of example: one who loves his friend, and because of his love embraces him, [taking
hold of] his body or his hand;

An example: one who loves his friend embraces him, taking hold of his body or his hand.
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certainly he does not embrace him because of love for the body itself or for the hand itself, but be-
cause he loves his inner dimension (pnimiyus) and his life-force, he embraces him, [taking hold
of] his body or his hand, since it is impossible for him to take hold of his inner dimension and life-
force alone.

Plainly it is not the body or the hand that he loves: he loves his friend’s inner self and life, and takes hold of

the body or the hand only because the inner self cannot be grasped by itself. The body is the “tent” through
which he reaches the person.
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So too, by way of analogy, it is written, “And His right hand embraces me,” which is the Torah,
called the right hand of the Holy One, blessed be He. So when a person cleaves to the Torah, this is

actual nearness to G-d and the actual unity of the Infinite Light, blessed be He, in his soul.

So too “His right hand embraces me”: the Torah, called G-d’s right hand, is how G-d “embraces” us. A per-
sonwho cleaves to the Torah is truly near to G-d, and the Infinite Light itself is united with his soul.
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And this unity is a wondrous and mighty unity, the like of which does not exist in physical things;
therefore it is called being truly “absorbed into the body of the King.” And see what is explained in
the discourse beginning “How goodly are your tents, Yaakov.”

This union through the Torah is a wondrous union, with no parallel in the physical world, and so it is called

being truly “absorbed into the body of the King.” The reader is sent to the maamar “How goodly are your
tents, Yaakov.”
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SECTION 5 - 18-9

Moshe, Aharon and the going out of Egypt
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3. Now, these two levels, the wilderness of Sinai and the Tent of Meeting, are brought about and

drawn down through the levels of Moshe and Aharon. For Moshe is the groomsman of the King.

Section 3 returns to Moshe and Aharon: the two levels, “the wilderness of Sinai” and “the Tent of Meeting,”
are drawn down through them. Moshe is “the groomsman of the King.”
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That is: just as, by way of analogy, the groomsman of the groom leads the groom to the place of the
bride, so Moshe our teacher, peace be upon him, is the one who draws down the level of the unity
of the Infinite Light (Or Ein Sof), blessed be He, so that it rests and is revealed in a person’s soul,
that it be at the level of the Tent of Meeting, etc.

At a wedding, the groom’s groomsman leads the groom to the bride. Moshe likewise brings the “Groom,”

G-d, down to the soul, drawing His unity into a person so that it rests and is revealed there: this is “the Tent
of Meeting.”
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And “the extension of Moshe in every generation,” for he is one of the seven shepherds, etc., is the
level of Moshe, the knowledge of G-d: that is, to know G-d, that He is the Life of all life and there is
nothing else besides Him, etc.,

The Tikkunei Zohar speaks of “the extension of Moshe in every generation,” and Moshe is one of the “seven

shepherds” of Israel. Moshe stands for Daas, the knowledge of G-d: knowing that G-d is the life of all life and
that nothing exists besides Him.
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as it is written, “Know the G-d of your father, and serve Him.” And the level of Daas (knowledge) is
not knowing alone; rather, daas is an expression of feeling, namely the feeling in the heart, that he
recognize and feel as though he sees with eyes of flesh, in actual sensory sight, as it is written, “See
now that I, I am He, and there is no god with Me.”
King David told Shlomo, “Know the G-d of your father, and serve Him.” Daas here is not mere information
but felt awareness: one recognizes and feels G-d’s reality as though seeing it with physical eyes, as the verse
says, “See now that I, I am He.” In Likkutei Torah, Va’eschanan, the Alter Rebbe explains daas the same way:

as a person feels that his own soul exists though he cannot grasp what it is, so through daas he feels the real-
ity of G-d.
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And although this verse was said about the Time to Come, when they will say, “See now that I,” etc.,
as mentioned above

The verse speaks of the Time to Come, when G-d’s unity will be seen openly. In Likkutei Torah, Shelach, the
Alter Rebbe explains that ani, “I,” has the letters of ayin, “nothing”: G-d’s essence, now hidden and so called

ayin, will then be revealed as ani, “See now that I, I am He.”
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(and see in the Gemara, the sixth chapter of Pesachim, page 68, end of side a; Sanhedrin, page 91b;
the Zohar, Part I, Parshas Lech Lecha, page 87b; Part II, Mishpatim, page 108b),

The parenthesis gives the places that read this verse as speaking of the future. The Talmud (Pesachim 68a,
Sanhedrin 91b) learns from its next words, “I put to death and I give life,” the resurrection of the dead; and
the Zohar on Mishpatim, as the Kehot note quotes it, explains why “I” is said twice: because then all the sitra
achra will have passed away.
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nevertheless this power exists in every nefesh and neshamah of Israel, through its drawing nurture
from the soul of Moshe our teacher, peace be upon him: to bind one’s thought to G-d with a firm
and strong bond, as it is bound to a physical thing that one sees with eyes of flesh, etc.;

Even now, every Jewish soul has the power, drawn from the soul of Moshe, to bind its thought to G-d as firm-
ly as it is bound to a physical thing it sees. This is the teaching of Tanya, chapter 42.
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only that it requires great toil, etc., as is written in Sefer Shel Beinonim, chapter 42 (and see what is
explained on the verse “And He called to Moshe, and Havayah spoke to him from the Tent of

Meeting, saying”).

Tanya adds that, because the soul is enclothed in a body, this takes great toil, of the body and of the soul. The
reader is also sent to the maamar on “And He called to Moshe.”
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And Aharon is the groomsman of the Queen (Matronisa). That is: the Matronisa is the level of the
Community of Israel (Knesses Yisrael), the source of the souls of Israel; and raising the souls of
Israel, binding them to G-d and cleaving to Him, may He be blessed, the Life of all life, blessed be
He, is through Aharon, who is also one of the seven shepherds, etc.,

Aharon is “the groomsman of the Queen,” the Matronisa, who is the Community of Israel, the source of all
the souls. He leads the “bride” up to the “Groom”: he raises the souls and binds them to G-d, and he too is
counted among the seven shepherds.
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who draws down to the souls of Israel as a whole (klalus) that there be an arousal of the soul, the
level of wilderness and thirst and flashes of fire, etc.

Aharon arouses in all the souls of Israel the “wilderness” thirst and the fiery love.
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For the service of Aharon is “When you raise up the lamps.” That is: the lamps are the souls, for
“The lamp of Havayah is the soul of man”; and through Aharon was their kindling and their burst-
ing into flame, like flashes of a flame, etc., as is explained elsewhere.

That is why his service is “When you raise up the lamps”: plainly, when you kindle the lamps of the meno-

rah, so that their flames rise. The lamps are the souls, as Proverbs says, “The lamp of Havayah is the soul of
man,” and Aharon kindled them and made them blaze with flames of love for G-d.
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But there is one thing more: it is impossible to come to these levels and ranks, which are the levels
of the wilderness of Sinai and the Tent of Meeting, etc., which is the matter of the soul’s going out of

its sheath, the garments of Nogah, etc., and the soul’s rejoicing in G-d, its Maker, etc.,

There is one more condition. The two levels just described, the soul leaving its “sheath,” the garments of
Nogabh, in thirst, and its joy in G-d its Maker, cannot be reached without a prior step, stated in the next words.
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until he first separates from his soul the filth of the impurity of complete evil, which comes from
the three utterly impure kelipos, that is, to “turn away from” complete “evil” in actual deed; and
this is the matter of the going out from Egypt.

First a person must separate from his soul the filth of complete evil, which comes from the three wholly im-
pure kelipos, by turning away from evil in actual deed. This first step is the going out from Egypt.
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And this is [the meaning of] “on the first of the second month, in the second year after their going
out of the land of Egypt,” etc.: for the level of the month and the level of the year are all one, and it

must be at the level of “second” from the going out of Egypt,

The date in the verse, “the first of the second month, in the second year after their going out of the land of
Egypt,” is read as a stage of service. Month and year say the same thing: this service comes “second,” after
the going out of Egypt.
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that is, after there has been an utter turning away from complete evil; and then one can come to
the level and rank of the wilderness of Sinai and the Tent of Meeting, etc., through the levels of

Moshe and Aharon, etc., as mentioned above.

Only after a person has turned away completely from complete evil can he reach the two levels of “the

wilderness of Sinai” and “the Tent of Meeting,” through Moshe and Aharon, as explained above.
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(And in the Midrash Bamidbar Rabbah) (section 3, page 214, column d) it is stated that Israel went
out of Egypt only in the merit of the Tent of Meeting.

The Midrash says that Israel left Egypt only in the merit of the Tent of Meeting, which seems to make the sec-
ond stage the cause of the first.
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That is, “were it not for His help, he could not overcome it,” as is explained about this on the verse

“I am Havayah your G-d, Who brought you out of the land of Egypt,” in Parshas Shelach; and this
help is in the merit of the level of the Tent of Meeting mentioned above.

The answer is that even the first stage, turning from evil, needs G-d’s help: as the Talmud says, were it not for
His help a person could not overcome his evil inclination, and that help comes in the merit of the Tent of
Meeting, G-d’s unity drawn down from above. In Likkutei Torah, Shelach, the Alter Rebbe says the same of
the words “Who brought you out of the land of Egypt”: even the soul’s yearning upward, the going out of
Egypt, comes through G-d’s help, “for He stands at the right hand of the needy.”

VTN MIPR ORM 70T RDID NPIwR I3 1wn WIND TARI 2 9P 92712 °D [ pon amal AP P3N
,RIT°07 97737 RNWY R0 R 10 7778

And see the Zohar, Part III, Parshas Bamidbar, page 117b: “‘On the first of the second month, in the
second year’: it is all one; and this is called ‘the month of Ziv (radiance),” an allusion to that month

and year that shines upon the moon.”

The Zohar says that the month and the year here are one, and calls the second month “the month of Ziv,” of
radiance, because it shines upon the moon.
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That is: the first level, of the going out of Egypt in the first month, is the level of turning away from
evil, and it is the level and rank of subduing the sitra achra (iskafya),

The first stage, the going out of Egypt in the first month, is turning from evil. It is iskafya: subduing the sitra
achra, forcing the evil side to yield even though it is not yet changed.
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and this is the foundation of foundations. And afterwards the second month is called “the month of
Ziv,” which shines upon the first level: that is, to come to the level of transforming darkness into
light (is’hapcha chashocha linehora), which is the matter of the wilderness of Sinai, etc., flashes of
fire and thirst, etc.

Iskafya is the foundation of everything. The second month, “Ziv,” shines onto that first stage and brings a
person to is’hapcha, transforming darkness into light, which is the fiery thirst of “the wilderness of Sinai.”
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And these are also the two levels of the outer court and the inner court; see what is explained on the
verse “And the king extended to Esther.” And see further on this subject in the Zohar, Part III,
Beha’aloscha, page 152b.

The two stages are also the outer and the inner courtyards of the king’s palace in the story of Esther, as the

maamar on “And the king extended to Esther” explains. The reader is then sent to the Zohar on
Beha’aloscha, on the second Pesach.
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And what is written there, “And if you say,” etc., “it is not so,” etc., “and whoever takes the founda-
tion first,” etc., will be understood by the discerning from what is explained on the verse “Take
from among you an offering,” in Parshas Vayakhel, on the subject of the level of iskafya, that it
contains a level that is above the level of is’hapcha.
There the Zohar asks whether one who brings the Pesach offering in the second month stands at a higher
level, and answers, “it is not so ... whoever takes the foundation first” takes the whole building. A thoughtful

reader, the Alter Rebbe says, will understand this from the maamar on “Take from among you an offering” in
Torah Ohr, Vayakhel, which explains that iskafya, the first stage, contains a level higher even than is’hapcha.
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And see what is explained in Shir HaShirim on the verse “The voice of my beloved,” etc., on the
subject of “skipping over the hills.”

The reader is also sent to the maamar on “The voice of my beloved” in Likkutei Torah, Shir HaShirim, on
“skipping over the hills,” where “leaping over the mountains” is love, revealed on one “leg,” and “skipping
over the hills” is awe, revealed on two.

likuteitorah.com/likkutei-torah/bamidbar/4/ 32



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 7917 DIRD °3°0 72T YR OX 7 2T, .

SECTION 6 - 110-14

Three levels of compassion
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4. With all the above, one will understand what is written, “Lift up the head,” etc.

Section 4 returns to the opening words, “Lift up the head,” to explain them with all that has been said.
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For our Sages, of blessed memory, said, “We do not call [anyone] ‘fathers’ except three,” who are
Avraham, Yitzchak and Yaakov. The attribute of Avraham is love; that of Yitzchak is awe, “the Fear

of Yitzchak”; and the attribute of Yaakov is compassion, which is composed of both, etc.

The Talmud teaches that only three are called the “fathers” of the Jewish people, and they stand for three at-
tributes: Avraham for love, Yitzchak for awe (“the Fear of Yitzchak”), and Yaakov for compassion, which
combines the other two. The Zohar (Part 111, 38a), to which the Kehot note points, calls Yaakov the one who

includes the fathers together; the rest of the maamar builds on Yaakov’s compassion.
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Now, the attribute of compassion is drawn from the level of Daas (knowledge), as we plainly see

that it is the nature of a small child to be cruel, because he has no daas;

Compassion comes from Daas, mature awareness. A small child, who lacks this awareness, is by nature
cruel.
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and so too is the meaning of what is written, “As a father has compassion on his children,” and not
“as a mother has compassion,” etc., because women’s daas is light, whereas a man, because his
daas is broader, has more compassion.

The verse compares G-d’s compassion to a father’s, not a mother’s. The Alter Rebbe explains the choice with

the Talmud’s saying that women’s daas is light, while a man’s broader daas brings greater compassion; the
point he draws is that compassion grows with daas.
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And just as it is with regard to the one who has compassion, so it is with regard to the one who
needs compassion, as our Sages, of blessed memory, said, “Whoever has no daas, it is forbidden to

have compassion on him,” for compassion applies only to one who has daas.

The same holds for the one who receives compassion: the Talmud says one may not have compassion on
someone who has no daas. Compassion relates only to a being that has awareness.
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Now, Yaakov’s attribute of compassion is to arouse great compassion even on the higher worlds,
because of the knowledge of G-d, etc.,

Yaakov’s compassion, born of the knowledge of G-d, reaches even the highest worlds. One who knows that
G-d alone is life sees that the higher worlds too need compassion.
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for He is the Life of all life and there is nothing else besides Him, etc. Thus the compassion is the
same for the higher worlds, “from the head of all levels,” as for the very lowest,

Since G-d is the life of all life and nothing exists besides Him, the highest worlds are no better off than the
lowest. The compassion is the same for both.
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since they are all at the level of a wilderness and desolation, etc., and “all before Him is considered
as nothing,” for He gives life to them all equally, and above and below are equal before Him, etc.
All the worlds are a “wilderness” before Him, and “all before Him is considered as nothing,” as the Zohar

says. He gives life to all of them equally, and above and below are the same to Him.
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But in the chain of descending levels (hishtalshelus) and the drawing down of the levels, there is
drawn down from the level of Yaakov the level of the twelve tribes (shevatim): shevet is an expres-

sion of extending, as in kochva deshavit (a comet, a trailing star).

As the levels descend, Yaakov’s compassion branches out into the level of the twelve tribes. Shevet, a tribe, is

read as “extension,” as in the Talmud’s kochva deshavit, a comet, a star that trails a long tail.
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And it is like, for example, the branches of a tree, which extend from the tree: so from the attribute
of compassion of the level of Yaakov there extends another attribute of compassion, of the level of

the twelve tribes.

As branches extend from a tree, from Yaakov’s compassion there extends a second, lower kind of compas-
sion, that of the tribes.
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The matter is that the level and rank of the tribes is what is written, “It stood upon twelve oxen ...
and the sea was upon them, above”: the twelve oxen are a chariot (merkavah) for the level of the

sea. And “there the tribes went up,”

The level of the tribes is pictured by Shlomo’s great basin, called “the sea,” which stood on twelve oxen. The
oxen are a “chariot” for the sea, something wholly given over to what it carries, as the tribes are the ones who
“went up” to Jerusalem.
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as it is written, “And in the Name of our G-d we will set up our banners”: that is, the banners are a
chariot for the level of the Name of G-d, which is the level of the sea; and it is the level of the source
and beginning of revelation, the level of the revealed world (alma de’isgalya), to give life to and

bring into being the revealed worlds (almin de’isgalyan).

The tribes’ banners in the wilderness were set up “in the Name of our G-d”: they are a chariot for G-d’s
“Name,” which is the “sea.” This “sea” is the source and beginning of revelation, the “revealed world” (alma
de’isgalya, in the Kabbalah the Sefirah of Malchus) that gives life to all the revealed worlds.
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Now, the level of the revealed worlds, which receive their life-force (chayus) from the level of the

revealed world, are what are called “the lower waters,” and they are called “weeping waters,”

The revealed worlds, which receive their life from the “revealed world,” are called “the lower waters.” They
are also called “weeping waters.”
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as is found in the Zohar, that the lower waters weep: “We want to be before the King.” That is be-
cause of knowledge and apprehension: for there are waters higher than they, at the level of the hid-
den worlds (almin sesimin), which are not revealed, but they are called the lower waters.

The Tikkunei Zohar says that the lower waters weep, “We want to be before the King.” They weep because

they know: there are higher waters, the hidden worlds, closer to G-d than they, while they are only the lower
waters.
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[As in] “And G-d separated between waters and waters”: for the hidden worlds receive their life-

force from hidden powers and flows, etc., as is explained in Sefer Shel Beinonim, Part II, chapter
11.

The verse “And G-d separated between waters and waters” describes this division: the hidden worlds receive
their life from hidden powers and flows, unlike the revealed worlds, as Tanya (Part II, chapter 11) explains

with the letters of thought, which stay within the soul, and the letters of speech, which reveal.

.RPIT XOP1 0Tp NP aywe) 0¥on 9o vn v anTe By 0°912 199

Therefore they weep over their descent far, far below, and all their desire and their salvation is to
be “before the King” specifically.

Therefore the lower waters weep over how far down they have come, and all they long for is to be “before the
King.”
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And so is the level and attribute of compassion of the twelve tribes in every person: to arouse great
compassion on the spark of G-dliness that came down from its place of glory, from a high place to a
low place, “from a lofty roof,” etc. (and see what is explained in Parshas Vayeitzei on the verse “And
Lavan rose early,” and on the verse “As an eagle stirs up,” and on the verse “And He fed you the
manna,” etc.).
The compassion of the twelve tribes in a person is like this weeping: great compassion for the spark of
G-dliness that came down from its place of glory, “from a lofty roof to a deep pit,” as the Talmud says. The

reader is sent to three maamarim on this compassion: on “And Lavan rose early” (Torah Ohr, Vayeitzei), and

on “As an eagle stirs up” and “And He fed you the manna” (Likkutei Torah, Ha’azinu and Eikev).
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Now, in the chain of descending levels, level after level, there came forth from the twelve tribes the
seventy souls “who came out of Yaakov’s loins,” who are also a level and rank of compassion, the

attribute of Yaakov.

Further down the chain, the seventy souls who went down to Egypt with Yaakov came forth from the twelve
tribes, and they too are a level of Yaakov’s attribute of compassion.
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And this too is in every person: to arouse great compassion on his soul, not only because of the de-
scent alone, that it came down from its place of glory, but even this, that it has been enclothed in
the garment of the material body.

In a person this third level is compassion on his own soul, not only because it came down from its place of
glory, but because it is enclothed in a coarse, physical body.

SECTION 7 - 115

Raising the soul to “by their skulls”
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Now, every level and rank of the drawing down and arousal of compassion on one’s soul, and of
raising it and binding it to G-d, are supernal flows that come from above, as it is written, “And He

will give you compassion, and have compassion on you,” etc.

Every arousal of compassion on one’s own soul, and every raising of it to G-d, is in truth a flow that comes
from above. The verse says, “He will give you compassion, and have compassion on you”: even the compas-

sion a person feels is given to him.
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And so we say in the blessing Ahavas Olam: “Our Father, compassionate Father, Who has compas-

sion, have compassion on us, and put understanding into our hearts,” etc.

So in the blessing Ahavas Olam, before the Shema, we ask G-d, “compassionate Father,” to have compassion

on us and put understanding into our hearts.
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And this is not from the side of the soul itself, according to its own apprehension; for it comes from
the nullity of apprehension, and of the apprehension of created beings, etc.;

This compassion does not come from the soul’s own grasp of things. It comes from seeing that its own un-
derstanding, and that of every created being, is as nothing before G-d.
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and it is from the level of the knowledge of G-d, from the level of Moshe our teacher, peace be upon

him, etc. (as is explained in Parshas Pinchas on the verse “The one lamb you shall offer,” etc.).

Such a view comes from the knowledge of G-d, the level of Moshe described above. In the maamar in
Likkutei Torah, Pinchas, on “The one lamb you shall offer,” the Alter Rebbe sums up that the compassion of
Yaakov must be aroused and drawn from Moshe’s level, Daas, from which compassion comes: this is “the
one lamb you shall offer.”
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Now, the three levels and ranks of the three kinds of compassion mentioned above are in their or-
der from above to below; but in order to raise up the soul of man, which is far, far below them, one

must raise [it] in their order from below to above:

The three kinds of compassion, of Yaakov, of the tribes and of the seventy souls, flow from above downward
in that order. But a person’s soul is far below all of them, so to raise it one must climb them in the reverse
order, from below upward.

NATTAY 97ANY APY° °13 M2 AMAR N°a% 97NRY WAl (mvaw) Y N2 27aninown? avnn 130T
"3 apy°

that is, first “by their families,” the level of the seventy souls; and afterwards “by their fathers’

house,” the level of the sons of Yaakov; and afterwards to the rank of Yaakov, etc.

This is the order in the verse: first “by their families,” the seventy souls; then “by their fathers’ house,” the
twelve sons of Yaakov; and then the level of Yaakov himself. Here the opening verse of the maamar is finally
explained.

likuteitorah.com/likkutei-torah/bamidbar/4/ 38



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4 7917 DIRD °3°0 72T YR OX 7 2T, .

TARM 1177 DOAM NNMYNT 79802 MMIpR TYRwa 0°7YnY 00100 T TAIOW 91IP IWaR))
QM7 9192 AR 71922 197 )19 29709 919110 20107 RIT DOAIRY 1720 [t pona) 1771092
O 22922199 1am 2R 190 10

(And it can be said that corresponding to this, we mention and awaken an arousal of compassion in
three places in the prayers: the first in Pesukei deZimra, as we say, “And He, being compassionate,”
etc., “Remember Your compassion,” etc.; and likewise in Baruch She’amar, “Blessed is He Who
has compassion,” etc.; and likewise in Ashrei, “Gracious and compassionate is Havayah.”
The Alter Rebbe suggests that the prayers follow the same three steps, mentioning compassion in three
places. The first is in Pesukei deZimra: “And He, being compassionate,” “Remember Your compassion,”

“Blessed is He Who has compassion” in Baruch She’amar, and “Gracious and compassionate is Havayah” in
Ashrei.

(71 95w] P90 *19 1AM AR 11°AK 09IV N2R2 *AN 079 On7 0°290 7°Rn72 IR 93810 159922 °a0
WP MR X125 DIV [yrw nxevp] WP 109 APYRR unbn 17700 BPAT 00N N2 a n1ynn
(10 #*2n2anRY AR 13 [yaw nxp]

The second, in the blessing Yotzer Or: “In Your great compassion, have compassion on us.” The
third, in Ahavas Olam: “Our Father, compassionate Father,” etc. All this is the arousal of the three
levels of compassion mentioned above, in their order from below to above, before the Shema, so
that one can come to say the Shema, the level of “One” and “And you shall love,” etc.)

The second is in the blessing Yotzer Or, “In Your great compassion, have compassion on us,” and the third

in Ahavas Olam, “Our Father, compassionate Father.” These three arousals rise from below upward and pre-

pare a person to say the Shema, with its “One” and “And you shall love.”
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Now, this is the matter of the counting of the Omer: to draw down, in seven weeks, the level of com-
passion, from the level of the seventy souls, etc., until the day of the festival of Shavuos, which is
the time of the Giving of the Torah, when “at every utterance their souls flew out,” etc.,

The counting of the Omer follows the same path: over seven weeks one draws down compassion, beginning

from the level of the seventy souls, until Shavuos. At the Giving of the Torah, the Sages say, “at every utter-
ance their souls flew out.”
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which is the revelation of the level of great love (ahavah rabbah), which is far, far above the level of
Daas (knowledge), etc.; and this is the level of “a service of gift,” etc., and the level of the fire from

above, etc.

That flight of the soul was a revelation of ahavah rabbah, “great love,” far above Daas and all understanding.
It is “a service of gift,” a love granted from above rather than reached by effort, and “the fire from above,”
which came down of itself. In Likkutei Torah, Balak, the Alter Rebbe calls this great love the inner point of
the heart, given from above as a gift, and refers back to this maamar.
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And this is “by their skulls” (legulgelosam): it is the matter of the skull (gulgoles), which hovers
over the head and the intellect (mochin), which cannot be enclothed in them.

This is “by their skulls” (legulgelosam): the skull, gulgoles, surrounds the head and the brain and cannot be
enclothed within them, as this love is above the intellect and surrounds it.

IN ONE’'S AVODAH

In prayer, first deepen the thirst: in Pesukei deZimra and the blessing Yotzer Or reflect that every world,
even the highest, is as nothing before G-d, until the soul longs for Him and cries out over its distance and
hates the evil in itself; then, from Ahavas Olam, let the revelation of His unity quench that thirst with joy.
Pray every day, because the inclination grows stronger every day, and first of all turn away from evil in ac-
tual deed. Arouse compassion on your own soul in rising steps: for its being enclothed in a body, for the
G-dly spark’s fall from its place, and with Yaakov’s compassion that sees every world as needing G-d.

QUESTIONS FOR DISCUSSION

1. Why is the light a soul receives in the lower Gan Eden through its Torah and service higher than what it
knew in the higher Gan Eden before birth?

2. How do the three meanings of midbar (speech, “He subdues,” and wilderness) fit together in the maamar’s

account of prayer?

3. What does the parable of embracing a friend teach about how the Torah and mitzvos unite a person with
G-d, though no thought can grasp Him?

4. Why must turning from evil (iskafya) come before “the wilderness of Sinai” and “the Tent of Meeting,” and
how can the Midrash say the going out of Egypt came in the merit of the Tent of Meeting?

5. Why must the three levels of compassion, which flow from above downward, be climbed from below up-
ward, and where does the maamar find this order in the prayers and in the counting of the Omer?
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Two further versions of this maamar, as the Alter Rebbe
said or recorded it in 5563.
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“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting, on the first of the second month, in
the second year after their going out of the land of Egypt.”
The maamar will read “the wilderness of Sinai” and “the
Tent of Meeting,” and later the date itself, as levels of di-
vine service.

Numbers 1: XX 72712
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d tells Moshe: “Lift up the head of all the congregation
of the children of Israel, by their families, by their fathers’
house ... by their skulls,” that is, take a census, counting
them head by head. The maamar reads “lift up the head”
literally, as raising the souls, and will explain “by their
families,” “by their fathers’ house” and “by their skulls”
as rising levels.

Numbers 1:2°2:°R 712722

"50m3 N3N P37 DNNBwR? PXIPITII NTYTR WRATNN WY
:DN23737 121773 Ny

'Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

177NY NN QNIN2XY AN 1Tpen

G-d’s command to Moshe: “From twenty years old and up-
ward, all who go out to the army in Israel, you shall num-
ber them by their hosts, you and Aharon.” The words “you
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and Aharon” are the basis for the role of Moshe and
Aharon in raising the souls.

Numbers 1:3°1:X 72712

DNX2S? DX 17BN X732 K3 XEU03 Mhym maw ooy 13n
I DX

from twenty years old and upward, all that are able to go

forth to war in Israel: ye shall number them by their hosts,

even thou and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2PY° 77 ONE” WD YR INRW
Kehot’s note points to Genesis 46:8 for these words.
Genesis 46:8'1:1”1 N°wx12
2K 2P 732 132 3pY? MTIRR DK PXIPI Nty 17K
And these are the names of the children of Israel, who came

into Egypt, Jacob and his sons: Reuben, Jacob’s first-born.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S19°RY 1,00 MOWwRI2 IR

Ry INES oM

Asaf, in a psalm written in distress, recalls how G-d
brought Israel out of Egypt and through the sea: “You led
Your people like a flock by the hand of Moshe and
Aharon,” and takes hope from it. The maamar brings the
verse to show that Moshe and Aharon are the two through
whom the people are led and raised.

Psalms 77:218”2:1"y 0°2°1n
TITIRY PR3 Ty INED 0
Thou didst lead Thy people like a flock, By the hand of

Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD,y 0°%nn

N2DMT NP2V NI Wn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L2,y .2, . R, Ry m

N2PRT RIPAWIW RI7 WR

The Raaya Mehemna, as the Kehot note gives it (also
Zohar 3:53b and 3:275b), calls Moshe the groomsman of
the King. The maamar will explain that Moshe draws
G-d’s unity down to dwell in the soul, as a groomsman
leads the groom to the bride.
Zohar, Vayikra 47:334-49:342-7%w:n XIp”™ M0 1890
gl ugal
All this happened when the men were sinful and not worthy
that the spirit of prophecy should rest upon them.” AND IF
THE WHOLE CONGREGATION OF ISRAEL SHALL ERR, ETC.
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This has been explained to mean, “err in interpreting the
law”. The “congregation” (‘adath) refers to those who were
in Jerusalem, from whence instruction went forth to all the
people, so that if those who were there erred the whole peo-
ple erred. AND THE THING BE HID FROM THE EYES OF
THE ASSEMBLY: the eyes of the assembly are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NNO11VRT RIP2WIW 19K
Kehot’s note points to Zohar I, 266b for these words.
Zohar I, 266b2 ,107 XMt
Zohar II, 49b2 ,un 2°m

KEHOT’'S NOTE
LAWR 7Y 11010 .2 ,0n 27T .2 ,107 R

“And all the souls who came out of Yaakov’s loins were
seventy souls.” The Kehot note sends the reader to
Genesis 46:8 and on, where the seventy are listed by
name; the maamar takes the seventy families of the census
as coming from these seventy souls.

Exodus 1:5°7'R mnw
HYT§R3 T A0 U9 VI I K U922 M
And all the souls that came out of the loins of Jacob were

seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNOIVRT RIP2WIW 19K

The Zohar, as the Kehot note gives it (also Zohar 2:49b),
calls Aharon the groomsman of the Queen (Matronisa).
The maamar will explain that the Queen is the Community
of Israel, the source of the souls, and that Aharon raises
the souls and binds them to G-d.

Zohar, Addenda, Volume I 50:362-373X 715 ,n12010 ,77717 190
Pyw-270W:]

PARAGRAPH 2

12

11°5Wn 11 1°ama

“In the World to Come there is no eating or drinking ...;
rather, the righteous sit with their crowns on their heads
and delight in the radiance of the Shechinah.” This is the
soul’s life in Gan Eden, which the maamar will compare
with the greater union reached through teshuvah and
good deeds.

Berakhot 17a:1227%:X > 1272
32 1K N27 079y X327 09y MO 0y KXY 1377 AID2 KoM
K21 7IRIp K21 1AM Riyn KDY 717377 7778 KDY 7900 K9 77K KD
D°3031 DPYRI2 DPNINLY) PAYP DRPTE KPX ,MNA XY AR
JARYTY 12IRM DORORT DR NI IR 11O 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-

actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
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of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL MO"2

»BY TR 170N
Tanya explains that the final perfection of the days of
Mashiach, the revelation of the Infinite Light in this physi-
cal world, depends on our deeds and service throughout
the exile.
Tanya, Likkutei Amarim 37:170°9nK *01p°%2 ;1wR1 pon X1
i
mP3 NN 9T AT ROOY AN LMD 0iY7 7710 KD Lpix1 B
D231YN2 127 TR X2 °7 7Y NI PUTIR Y 03 0D ,wnn
MO 0%19% IN7°77 07032 1m0 19T N2 AMpeaT nivynY R KD
Y712 ,295 Dr2 1PRT) TP TR ,ANZRR K9 AXn K Iming
M7 077 iNT7 KPR M0 9207 927 AR quaw >ootn 537
Y7 OTIB0YY 1372 DIPN? T2 KT RPN WE M2 wIna?
... NIRRT NIRYPp WY PY

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

790 X°In XA

NN2 PR YT

The Rebbe Maharash'’s series of maamarim of 5637 quotes
and explains this Mishnah.
KEHOT'S NOTE
Y X-277yN qwnn Nl pan 910-1199 qwnan2 RN KM K L,3 MAR
09TR

99 IR INDY NIND PN P

Akavya ben Mahalalel: “Know from where you came and
towhere you are going, and before Whom you are destined
to give an account”; the Mishnah’s own answer is hum-
bling: from a putrid drop, to a place of dust and worms.

”

The Alter Rebbe reads me’ayin, “from where,” as “from
ayin,” the higher Gan Eden, and le’an, “to where,” as “to

an,” the bounded lower Gan Eden.
Pirkei Avot 3:1°X:’2 N1aR mwn
>T? X2 IOX XY 0°127 ATPW2 22007 ,miN PRP2IN 12 XO2RY
7T 10Y TNy AR oM %1991 7990 TOK XD X2 PR YT .12y
M7 79y Dip? LTI ANX I8P ,IMN0 NDLR X2 RR I20Um
D°27%7 27 727 *307 TNIWM TR TNY 1AK 0 23071 .Ay2im
RITI2 VTR
Akabyah ben Mahalalel said: mark well three things and you
will not come into the power of sin: know from where you
come, and where you are going, and before whom you are
destined to give an account and reckoning. From where do
you come? From a putrid drop. Where are you going? To a
place of dust, of worm and of maggot. Before whom you are

destined to give an account and reckoning? Before the King
of the kings of kings, the Holy One, blessed be He.
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
DYTYInR 9718 NN
The prophet addresses the sword of G-d’s judgment:

“Whither is your face set?”, that is, wherever its edge is
turned. The word anah asks after a direction or place, and
so shows that le’an refers to a level of place and limit.
Ezekiel 21:21872:872 Pxp>
YTy 73D 13K PRYE ] 21T IR0
Go thee one way to the right, or direct thyself to the left;

whither is thy face set?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q°n02T ©v’ha

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KR8

“The world is one-sixtieth of the Garden, and the Garden
one-sixtieth of Eden.” Since Gan Eden is given a measure,
it is a level of “place and limit.”
Pesachim 94a:9°'v:X 77% 0°noo
797D NIXR YIWR DY AR NIXR YIW M DOIIN YRY XD
mR u‘;m ,071y2 0°wwn TR D) W02 0owen TN 07em
R¥1 03733 DUWER TOX TTY1 ,TT¥2 DWEn 10X 11 132 0w
.RA21R .037°3% 1°TR M19°032 910 0y B3
William Davidson, Vocalized Aramaic (CC-BY-NC)

12%WnN2 AR Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MAR

P RPo M

Ovadiah prophesies of the nations that rose against Israel:
“and they shall be as though they had not been.” The maa-
mar uses the words for all the worlds as they are before
G-d.
Obadiah 1:1610:’R 71°721y
T 91 1YY TN D03 N YT NI7PY DIPY TWKD 73
7 Ri93
For as ye have drunk upon My holy mountain, So shall all
the nations drink continually, Yea, they shall drink, and
swallow down, And shall be as though they had not been.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°MYn °on Bon 1Mya vrYnY 121Wwna NN ayw 1e°

“Better is one hour of teshuvah and good deeds in this
world than all the life of the World to Come.” This is the
maamar’s proof that the purpose of the descent is reached
in this world itself.

Pirkei Avot 4:171>:’7 MaR mawn

,MRT 02192 0°230 OPym WD NOX TYY 1D7 IR 700 NI

D9 ,R27 0¥ M7 NP DY NAR YW A9 K37 0PIV 20 Do
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NPT ND1A2 NANNWNRD

The Zohar’s expression, as the Kehot note gives its place,
“to be absorbed into the body of the King.” The maamar
uses it for the union with G-d that teshuvah and good
deeds bring, beyond the “radiance” enjoyed in the World
to Come.

Zohar I, 217b2 i R”mt
KEHOT'S NOTE
a3, maRem

2127y 17N0° e

In the maamar on “Remember the Shabbos day,” on that
page, the Alter Rebbe explains that the soul came down
into a body and an animal soul to rise from the level of
“He and His vessels” to “He and His life-forces,” which the
Zohar calls being “absorbed into the body of the King”: a
union like that of the soul with the body it lives in, which
feels the body’s every pain.
KEHOT'S NOTE
PR R LRY R™MINA

AW 71N DY Q9w W

In the maamar “I am asleep,” on that page, the Alter
Rebbe explains that the holy Zohar calls complete self-nul-
lification and inclusion in G-d’s light “being absorbed into
the body of the King,” as food becomes blood that is one
with the blood of the soul; then all a person’s powers are
for G-d alone.
KEHOT'S NOTE
2,19 wre nmph

The bride says, “I am asleep, but my heart is awake.” The
words open the maamar in Likkutei Torah, Shir HaShirim,
that explains “absorbed into the body of the King.”
Song of Songs 5:2°2:’71 0w W
NN >3 >y *ANK “9nne PRl MM Pp 1y 2271 MY "
272 70707 "MIRY PYRYRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WITP OMADY 1NN DO

Rabbi Elazar: “In the future, ‘Holy’ will be said before the
righteous, as it is said before the Holy One, blessed be
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He.” The maamar brings it to show that the main revela-
tion of this union belongs to the Time to Come.
Bava Batra 75b:3-4"7-"3:2 17y X7n2 X22
VTR PY 0 2 PRIPIY DR TTNY N 221 0K 127 70K
AR PATEY L PNRI2 PTIADPY nwd XIPIT DD mKIY X 2
00U LW L0 T WPRY LRI T2 wATRa PU in
SRR ‘IN'!,?? 'IW}_{ 17:‘;7' nmn” :2°n37 - r:mmg JIRRT R - Q0P8
Y °n o 1Py ov ,APR Iy My 2°20” :2°n37 - 0P
oo STIRYT RPK TRRYT MNP0 X
R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day

will be "The L-rd is There."” (Ezekiel 48:35)
William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,

Jerusalem Anthology (CC-BY)
WnRn 1NTIAYY 1NN 15T RN 12 AI%OWA 10t 1PaAnN

Tanya explains that the souls in Gan Eden “delight in the
radiance of the Shechinah,” which is the light of Ein Sof in
the Sefiros of Beriah or Yetzirah, “and it is the radiance of
their very own Torah and service.” The maamar builds on
this to show that this radiance is from Atzilus.
Tanya, Likkutei Amarim 39:90nR MIPPY NIWRT PR LXIN
0:07
NiTHIY RPX ,N17°D0 7 MIAPRI Ni9701 10K ,NiNYaT 12 TRY
“IR RITLAPIWT IR IO L7778 IR ARCI2T PRI mb;va;
PRI L,ATE0T IR AXPI2T NI7°R0 2 TR KINTTIN2 AI0TPR
NI - MR 2 %2, [ AT Papn A Y] v I0TIaN 10T
:TIREY MR
Kehot Publication Society (CC-BY-NC)

G-d’s promise through Isaiah: “For as the new heavens
and the new earth that I am making stand before Me ..., so
shall your seed and your name stand.” The words open the
explanation in Torah Ohr, Bereishis, to which the reader is
sent.

Isaiah 66:22373:170 V1°yw°

397 D*THY ALY "I VWK MYINT YIS YN 2RYT KD °D
:02RW) DY TRY? 12 °TTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mawnna oy PR

Of the six things that preceded the creation of the world,
some were created and some “arose in thought” to be cre-
ated; the Patriarchs, Israel, the Holy Temple and the name
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of Mashiach arose in thought. The maamar reads this
“thought” as the level of Beriah within Beriah.
Bereshit Rabbah 1:4°7:’X 7127 n°wx12
:(2,3% D°21N) 2°N37 1P TI2OT ROD Y1977 NWRI CAp R ...
LW W IR wIPRT Nv21 DRIWN MIART I3 IR IR0 1101”7
0°23Y5” :(° ,1 YY) MRV PR MIART MRIAT? 7wnna 10y
noIp NTY MY (2 ,7Y 0°9N) IMRIW 1P PRIW? P31 13713
011 23 RDI” (20,1 1°M7%) MKW I wIpHT N2 C0Tp
A o707 (0 ,2Y 0O9NN) TNRIY AR 1wn DY mw T NwRn
AR MR RPYT 2273 7R 020 U P wnw 219%] 3 onyb
,OW) YW MR V1791 0097 032”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

The beloved calls to his bride: “My dove, in the clefts of
the rock, in the hiding place of the cliff, show me your
face.” The words open the maamar in Likkutei Torah, Shir
HaShirim, that gives loftier meanings of “Israel arose in
thought.”
Song of Songs 2:1477°:’1 0*7°wi1 W
DY CIRYE TRIDTIR PRI TNTAT 92 YPeN Mana nib
{MIRY PRI 279 729D 721P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

manon

Bilaam’s words, “Who has counted the dust of Yaakov.”
They open the maamar to which the reader is sent for the
fourth level added by af.
Numbers 23:10:373 712712
1N 0°Y° Nin "wal nan bwp? Y277NK 120723 2pY? 1Y 130 N
BhiskRiskalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PROWY AN

G-d speaks through Isaiah of those called by His Name:
“Everyone who is called by My Name and whom I created
for My glory: I formed him, I even made him.” Created,

44



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4

formed and made are Beriah, Yetzirah and Asiyah, and the

extra “even” (af) adds a fourth level, Atzilus.

Isaiah 43:71:"n 11°yw°

PIPRYR PRTE PIXID TP YD K 9D

Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

33 | The prophet, speaking for Israel at the redemption: “I will
greatly rejoice in Havayah; my soul shall exult in my
G-d.” The words open the explanation in Likkutei Torah,

Nitzavim, to which the reader is sent.

Isaiah 61:10:x70 171°yw°

RT3 YR YUITTI 1eh2PN D PPPRI YWDl PR N2 R it

1772 MIYA 79221 7K 1727 1002 "0
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

34 N2 92yR 7T whn NYROXRY N YR NX2IY

Rabbi Chaim Vital writes that Moshe rose to Atzilus and
saw from there, enclothed in Beriah alone and only in
passing, while the other prophets saw Atzilus fully en-
clothed in the lights of Beriah. The maamar brings it as a

picture of Atzilus itself shining within a body in Asiyah.

Sha'arei Kedusha, Part 3 6:1717>:1 3 pon ,nw1Tp "y

Ty AP O TPY 13937 Twn 00,4037 IR MPPD 777 oanKd
7729 R332 Ww3PNT 0T DY RIT KPR L,wnn IR DWm NIRRT
1, P KIT 172D MIPORRT %, 720 72yn 7772 ROR 1R 7o
0°KY17 71 D°R°237 IRWY ,>M DRI %R’ XD 23 (37 P2 Mnw) 110

LFIR®37T MR I3 MwaLnn 7 By mooExa

Nevertheless, I will explain their levels in general. Our
teacher Moshe, peace be upon him, would ascend all the
way to the world of Emanation-Atzilut, and from there he
saw. However, even his perception was only of the world of
Emanation-Atzilut as it becomes garbed in the world of
Creation-Briyah, and this too, he only saw in a passing man-
ner. For, to grasp the world of Emanation-Atzilut itself is im-
possible, which is the inner meaning of the verse, “For no

man can see Me and live.” The other prophets, on ...

Shaarei Kedusha (Public Domain) « Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)

35 | Kehot’s note points to Numbers 1:1 for these words.

Numbers 1:7’R:’X 712712

MW WD WIN? TORD TYIN DRI 10 12702 YRR N 131
KD 0730 7IND ONRE? N3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved praises his bride (in the Sages’ reading, G-d
praises Israel): “Your lips are like a thread of scarlet, and
your speech (midbarech) is lovely.” The word for speech is
midbar, “wilderness,” with a suffix; the maamar reads it
both ways, and this verse as speaking of the words of
prayer.

Song of Songs 4:3%3:’7 0°°W1 1YW

SINR3Y? TYIR AP TR M2D3 MK TIIT TNINDY *3wa vand

Thy lips are like a thread of scarlet, And thy mouth is come-

ly; Thy temples are like a pomegranate split open Behind

thy veil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nm°AT REPY N0 o

The Zohar, at the place the text gives, contrasts the open
and the closed mem and calls the closed mem “the world
of freedom.” The maamar uses it to show that the open
mem of midbar is an opening for the external forces.

Zohar, Introduction 12:92-10477p-27%:2" NP1 71 790

He is “mighty of deeds, from Kabzeel”, as if to say: “that
great and most mighty tree, from what place comes it, from
what grade does it issue? From Kabzeel” (lit. gathering of
G-d), from the highest and hidden grade where “no eye hath
ever seen, etc.” (Is. 64, 3), a grade which contains the whole
and which is the focus of the supernal light, and from which
everything issues. That light is the sacred and hidden tem-
ple (Hekal) wherein is concentrated that divine essence
from which all the worlds ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nAnn mMaon

On “engraved (charus) on the tablets”: “Do not read
charus but cheirus, freedom,” and Rabbi Yehudah says,
“freedom from the Angel of Death.” This is the freedom of
the closed mem.
Shir HaShirim Rabbah 8:61:’11 1127 0°°wi 9w
LW PY PR AR 1T ,AWNT TR0 3 R ARY RN ..
2031 2N AN PR Ayn nnvm (v 27 mnw) R
AT 927,10 KPX M 2R PR ,NNPa By man Xan oophy
RN °27 NI ARPRN M0 WK AT 027,027 R0 02T
MR 23T PR T M0 RN 1IN LNPIYRT T M s
(1,1 0°7927) MWRIY ,YyRW DR 71 WK 72372 °27,a0in2
... 2y 0NIN3 7227 HY N APRT 01277 M
“Place me as a seal upon your heart, as a seal upon your
arm, for love is as intense as death, jealousy is as cruel as
the grave; its sparks are the sparks of fire, a great conflagra-
tion” (Song of Songs 8:6). “Place me as a seal” - Rabbi Meir
said: Israel said before the Holy One blessed be He: ‘Master
of the universe, do what You thought in Your heart to do to
us,” as Rabbi Yohanan said in the name of Rabbi Eliezer, son
of Rabbi Yosei HaGelili: ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Isaiah’s prophecy of the king from the house of David:
“For the increase (lemarbeh) of the dominion and for
peace without end.” In the written text of lemarbeh the
mem in the middle of the word is a closed (final) mem. The
Zohar and the Mikdash Melech, to which the reader is

sent, explain this letter.

Isaiah 9:6:"v 171°yw°

AINX 1277 INJPmnT2Y) TIT XOI7PY YRR DIPYRY M namn?
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That the government may be increased, and of peace there
be no end, upon the throne of David, and upon his king-

dom, to establish it, and to uphold it through justice and
through righteousness From henceforth even for ever. The

zeal of the L-RD of hosts doth perform this.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

40 Twnn nanah

The Zohar at the start of Parshas Shelach, at the place the
Kehot note gives, on the closed mem of “lemarbeh

hamisrah.”

Zohar, Sh'lach 5:25-30°%-1173:1 72 n2w 7M1 120

a1 oony 73T

The psalm of the sons of Korach, celebrating G-d as King
over all the earth: “He subdues (yadber) peoples under us,
and nations under our feet.” The maamar reads midbar in
this sense, from yadber, for the time of the Temple, when

all was subdued beneath holiness.

Psalms 47:4°7:1"n 0°%°1n
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He subdueth peoples under us, and nations under our feet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

42 PRIPwRn

The psalm of the going out of Egypt: “Yehudah became
His sanctuary, Israel His dominion,” the people who took
G-d’s rule upon themselves. The maamar uses the word

for the souls of Israel in the time of the Temple.

Psalms 114:2°2:7p 0°2°11n
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Judah became His sanctuary, Israel His dominion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

43 | G-d promises, through Isaiah, to turn the desert into a fer-
tile land: “I will set in the wilderness the cedar, the acacia,
the myrtle and the oil tree.” The Talmud reads the “wilder-

ness” here as Jerusalem.

Isaiah 41:19v7:Xn 17 yw°
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I will plant in the wilderness the cedar, the acacia-tree, And
the myrtle, and the oil-tree; I will set in the desert the cy-

press, the plane-tree, and the larch together;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Yochanan: every acacia the nations took from
Jerusalem the Holy One, blessed be He, will return to it, as
it says, “I will set in the wilderness the cedar, the acacia,”
and “wilderness” means only Jerusalem, as it says, “Zion
has become a wilderness.” The maamar brings it to show
that midbar can describe a place of holiness.

Rosh Hashanah 23a:11x7:X 32 11w wX9

VTR ToNY ,077017 ) 0793 120 AYY Tew 23 :1anic 227 Nk

727 XY VTOY TIX I2TR2 10K BRIY LA 17007 XA 9102
MR T 2T TRYT VNI 070 KX

William Davidson, Vocalized Ar;maic (CC-BY-NC)
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“Wherever they were exiled the Shechinah was with them:
they were exiled to Egypt, the Shechinah was with them;
they were exiled to Babylon, the Shechinah was with
them.” In exile, then, the Shechinah itself is in a “wilder-
ness,” as it were.
Megillah 29a:4'7:8 ©”3 72711
730 DX P2A0 A2 N XI2 IR NP 12 1R 27 X0
— 077877 123 Ry 11OV — 1930 0ipn 93w R 1102 vATRR
D302 DOPRD I M37 MPN TORT WY 1Ty Ao
722 ONIPY D2IYNP” MRV TRy APIY — 2237 191 N
XIT T2 UITROY PR AW KPR K1 KD T2OWIY amav
NIRRT PR TRy AW
It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

QY 1w 12 19A
The Sifrei on “I dwell in the midst of the children of Israel”
(Bamidbar 35:34), which the Kehot note gives beside the
Talmud: wherever Israel were exiled, the Shechinah went
into exile with them.
Sifrei Bamidbar 161:5°71:X70p 1272 *1890
SRIW® 0°2°30 MR NI °27 PIRA RRLA XYY 070NN DX ...
IARIY 07Ny 79O 001872 191 OnnY 10w 19Aw 0Ipn 93w
n°a% 0°M¥na Onaa PPAR NP2 DR ONTRAl mPaIn (2 R OPRINY)
SN2 DOIYND (A1 1°YW?) MKW 0Ny 1195w 2235 173 ;ynD
RO SNNWY (R TPRTP) MKW LOnnY 10w 0¥ 193 ;haa
IPRIY ,0AY 710w D1TRY 193 ;00T P Own SNTARM 09vya
0°9N0 OAwDY .32 0OTA2 YIRN 01TRR™ N2 T on (30 YY)
R 22w 7071 IMaw DR °7 2wy (2 0°127) IR ,0nnY 1o
. CTPOR T WY ROR LR
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(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "...

they defile My sanctuary which is in their midst," and

when

(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Etz Chaim teaches that the mitzvos are all to refine the
lower parts of a person, but the soul itself needs no repair
at all and descends only to draw light into them, and that
this is why the soul comes down into this world. The maa-
mar brings it to explain the purpose of the G-dly spark’s
exile.
Sefer Etz Chaim 26:2°2:1> 0>°n vy
RI7 0737 AN 13302 w2PNR WK R 092 10 w2 RPD 71 M .
M7 IR WDIN WAL RPKY MR MR %22 07957 1°3 p2oann
ARWIT 09N PPN DIARY LT ODR 7Y KDY OR MAT TN ARwaT R
12mM wMa5n RN XY PRwn NPT RIT 7IN2R 7°%PnT 7102
°¥1an 1PN SYTIP RO R 71T 7w WA TN 1MRY 0PN LM
IR RT PP KT K1 RDR 1722 IR IR RDIT RPODW IRT
R 725 7ROM ¥TImY 1209910 IRAD 12%m1 IRADD 1727 R
... R RPVI2 1725 777 K127 PP DUIRT R
Sefer Etz Chaim (Public Domain)
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The bride: “For love is strong as death ...; its flashes are
flashes of fire, a flame of G-d.” The phrase describes the
burning love of prayer.
Song of Songs 8:6":’1 01w W
YR M08 NBD My™D AYiNrty onind 7277%y onind Cww
{NITPY U "BYT DY MRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02k pyy

In the lament over the destruction of Jerusalem: “Their
heart cried out to Havayah,” the cry of the city’s people.
The maamar uses it for the cry of the heart in prayer.

Lamentations 2:181”°:’2 12°R

DR 12771 Ond AYNRT P01 270730 19987 N2 Nkin 23TIRTOR 027 Py
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Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Shlomo’s proverb: “The refining pot is for silver and the
furnace for gold, and a man according to his praise”: as
fire tests metal, a man is tested by the praise he receives.
The maamar takes the image of the furnace: as fire sepa-
rates the dross from the metal, the fire of love separates
the evil in a person, as the Kehot note quotes from Or
HaTorah.
Proverbs 27:218”5:173 "oun
:A77m2 °87 WK 27 1191 1937 173
The refining pot is for silver, and the furnace for gold, And a

man is tried by his praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prayer of the Levites in the days of Nechemiah: “You
alone are Havayah; You have made the heavens, the heav-
en of heavens and all their host ... and You give life to
them all.” The maamar brings it to show that all the worlds
have no life of their own, only from G-d.
Nehemiah 9:61:’0 71°nm1
DNIE3) DORYT WY DWPINS [Py AN 737 1 KON
X231 D72°NK MR AAKY D2 WWK22) 020 2 TR0 PIRT
:0NNYN 77 0NED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7abR Y PR

Moshe to Israel: “You were shown, to know that Havayah is
G-d; there is nothing else besides Him.” Since He is the
life of all the worlds, nothing exists apart from Him.

Deuteronomy 4:3571”7:*7 0127
17291 T3y 1K D°PPRT KT T 02 NYT? DRI AN
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe’s prayer after the sin of the spies, “And now, I pray,
let the power of my L-rd be great.” The words open the
maamar in Likkutei Torah, Shelach, to which the reader is
sent.
Numbers 14:171>:7> 72722
AR? 0727 WRD 227X 1D K127 A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

From the Ten Commandments: “Remember the Shabbos
day to keep it holy.” The words open the maamar in Torah
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Ohr, Yisro, to which the reader is sent.
Exodus 20:81:"> mnw
AWTRY Nawn 0Nk 130
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe’s charge to Israel: “To love Havayah your G-d, to
listen to His voice and to cleave to Him, for He is your life
and the length of your days.” Plainly, cleaving to G-d is
what gives life; the Alter Rebbe reads “He is your life” liter-
ally: your life is nothing but Him.

Deuteronomy 30:20°3:"2 0°127
TR T 770 XN 2 927 NRATY 9P Ywt RO 1NN MK
nN? 3pY7 PSP DIIAN? TNAR2 M YU WK MITRTPY N3
oy
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

In the song of Ha’azinu G-d says: “See now that I, I am He,
and there is no god with Me; I put to death and I give life.”
It looks to the time when all will see that He alone has pow-
er; the maamar takes it as the open perception of G-d’s
unity in the Time to Come.
Deuteronomy 32:39v”%:2”% 0137
DEM TN IOBK VI TR DPOK TR KT O VI D AnY X7
2781 2T TR KB "IN
See now that I, even I, am He, And there is no god with Me; I
kill, and I make alive; I have wounded, and I heal; And there
is none that can deliver out of My hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

qwa 95 IR’ 7120 1A
Isaiah’s prophecy of comfort: “And the glory of Havayah
shall be revealed, and all flesh together shall see.” Brought
to show that in the future G-dliness will be seen with the
senses.
Isaiah 40:5°1:°n 171°yw°
112777 79 2 1707 72700 IR 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
INT P92 19y 0D

Isaiah’s prophecy of the redemption, of the watchmen of
Zion: “For eye to eye they shall see when Havayah returns

likuteitorah.com/likkutei-torah/bamidbar/4/
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to Zion.” A second proof that the future revelation will be

like physical sight.
Isaiah 52:8°1:271 7°yw°
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist of the sons of Korach, far from the Temple,
longs: “My soul thirsts for G-d, for the living G-d; when
shall I come and appear before G-d?” Plainly ve’era’eh
means “and appear,” as a pilgrim appears before G-d in
the Temple; the same letters read “and I shall see,” and the
maamar takes it so: the longing of exile to come to that
seeing.
Psalms 42:3':271 0°%°11n
{D°P2X °39 RN RI2X *N7 0 2X7 D°R2K? "Wa) RNy
My soul thirsteth for G-d, for the living G-d: 'When shall I
come and appear before G-d?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalm of thanks tells of travellers lost in the desert:
“Hungry and thirsty too, their soul fainted within them.
And they cried out to Havayah in their distress; He saved

them from their straits.” The maamar learns from it that
thirst gives birth to the outcry of the heart.

Psalms 107:5-6"1-"11:1"p 0°%°11n
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Hungry and thirsty, Their soul fainted in them. Then they

cried unto the L-RD in their trouble, And He delivered them

out of their distresses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W1 QWN Do
In Isaiah’s prophecy of G-d’s servant, “if his soul makes it-
self a guilt offering.” The words are borrowed here for the
guilt a person lays on himself on seeing how far he is from
G-d.
Isaiah 53:107:271 17°yw°
YOM 071 TIR? ¥ X 1WD1 DYK D°WRTDK Y20 IXIT vAN M
MR 7200
Yet it pleased the L-RD to crush him by disease; To see if his
soul would offer itself in restitution, That he might see his
seed, prolong his days, And that the purpose of the L-RD
might prosper by his hand:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The wilderness of Sinai: from which hatred came down
upon the nations of the world.” The maamar applies the
wordplay to the hatred of evil that the thirst of prayer
awakens.
Shabbat 89b:1°x:2 "2 naw
D917 NIAND MRIY ATVY — "0 12T ;1Y DX 137 ey
73R 227 MRT IR 7277 RI9DY LN 73707 2w 1 Ry
NIMIRY 12790 77N — Y2790 177 R A7) LY D a7
2Py o9iyn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud discusses the source of the prayer of eighteen
blessings and the order in which it was set, as the Kehot
note directs.
Megillah 17b:8'1:2 1 72711
ni>12 MPy MY TON “PipEn 1Ry XINT 212 Xyp 17EN
A2 MR AP 027 MY M3 9700 By PXoPma 131 in?
M3t 1PN OON°33 D DN LBPIRT DOITYY N N3N ROPAR3
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The Amidah prayer: From where do we know this? — As it
has been taught: Shimon Hapakuli organized eighteen
blessings in the presence of Rabban Gamaliel in a fixed or-
der in Yavneh. R. Yohanan said (others report, it was stated
in a baraita): A hundred and twenty elders, among whom
were many prophets, drew up eighteen blessings in a fixed
order.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Alter Rebbe’s Shulchan Aruch opens the laws of
prayer: “The Men of the Great Assembly instituted praying
three prayers of eighteen blessings every day,” corre-
sponding to the daily offerings. The note gives it for the
institution of prayer after the destruction of the Temple.

Shulchan Arukh HaRav, Orach Chayim 89:1,2971 Ty now
R:©”8 00 19X

UPR TPITAT NDID CWIR :D°2°YO b ;M maan nydA nishi
1WaRY ,NIaRT 19PENAY Nio12 nv BY nivan 3 o 932 Yrana?
222 1IN 10Y PR *2 T2 A0 NIV 1Y L1210 170 DAY
120YN3 X? DRV 0°7791 012K 71D MY PR NP1y SY 08
93 3MP3p 922 WY AR 12770 23 0°9%IM 0°21p 07 od Tivan
POIIPPERT 13T AP IWANY 09,1217 0Py XY

ce ,TRR D7 TOER P, 2X2
Vocalized Edition - Kehot Publication Society (CC-BY-NC)
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The psalm for the Shabbos day: “For behold, Your ene-
mies, Havayah, for behold, Your enemies shall perish; all
the workers of iniquity shall be scattered.” The maamar
applies it to the time of the Temple, when evil had no hold.
Psalms 92:10:27% 0°7°1n
IR "__?25"?; 177207 172X PR 13772 °1 PR M3 0
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall
perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“I will sing to Havayah, for He is highly exalted.” The

words open the maamar in Torah Ohr, Beshalach, to which
the reader is sent.
Exodus 15:1°R:1"0 mnw
YR TRY 10K 2 NN TPYITNR PRI 212 YT Iy
:0%2 117 12377 010 1IR3 RA™I s
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles observes “a time when man rules over man to his
harm.” The maamar applies it to the time after the de-
struction, when the evil inclination grew strong.
Ecclesiastes 8:9'0:’n n?np
WRYa NOn APy WK ApyRTe? 227NN 1IN IR MUhTnR
:12 377 DTN DTN UPY 0K Ny
All this have I seen, even applied my heart thereto, whatever
the work that is done under the sun; what time one man had

power over another to his hurt.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yitzchak: “A person’s inclination grows stronger
against him every day.” This is the reason given for daily
prayer.

Sukkah 52a:12-1327°-27":X 271 11210

PIX W1 *mipIND J¥n M R M 07 2107 XD R 73K 0K
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Abaye said: If that had been I could not have restrained my-
self. He went and leaned in deep anguish against a doorpost,
when a certain old man came up to him and taught him: The
greater the man, the greater his Evil Inclination. R. Isaac
stated: The [Evil] Inclination of a person grows stronger
within him from day to day, as it is said, “Only
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“And your speech (midbarech) is lovely.” The maamar ap-
plies it to prayer that rises from the “wilderness” of thirst.
Song of Songs 4:3’3:’7 0°°W 1YW
“I0R3? T2 NP 117 129D MR TIT TNINDY 3w vanD
Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar in Vayechi, at the place the text gives, which the
maamar brings for reading midbar as the speech of prayer
and Torah.

Zohar, Vayechi
R”ywn:n"y

73:761-75:771-X”0wN:3"y  °n" A 780
It may be said that there is a female principle above also.
The truth is, however, that the whole body takes its descrip-
tion from the end of the body, which is male, although the
beginning of the body is female. Here, however, both the
beginning and end are female. Here, however, both the be-
ginning and end are female. Observe the recondite allusion
in this matter. We see that Jacob blessed Joseph along with
his brothers, but when G-d arranged the tribes under four
standards He omitted Joseph and put Ephraim ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken.
KEHOT’'S NOTE
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When Yehudah was told that his daughter-in-law Tamar
was with child, he ruled, “Bring her out, and let her be
burned.” The Zohar reads the story as speaking of the

likuteitorah.com/likkutei-torah/bamidbar/4/
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Shechinah in exile, and the maamar reads “let her be
burned” as the burning love that exile awakens.

Genesis 38:24772:17% nwx12
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And it came to pass about three months after, that it was told

Judah, saying: ‘Tamar thy daughter-in-law hath played the

harlot; and moreover, behold, she is with child by harlotry.’

And Judah said: ‘Bring her forth, and let her be burnt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Parshas Acharei reads Tamar as the bride,
the Shechinah: “Bring her out” is her being cast down, as
in “He cast down from heaven to earth the glory of Israel,”
and “let her be burned” is “with the flames of the noonday
heat, in exile.” The maamar takes it as the fiery thirst and
love that exile produces.

Zohar, Achrei Mot 46:280-47:288-5"7:1"2 N *ANR A0 780
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David’s psalm “when he was in the wilderness of

Yehudah”: “My soul thirsts for You ...
weary land without water.” Exile is this “wilderness,” and

in a parched and

it makes the thirst greater.
Psalms 63:2°2:3°0 0210
MIETYIND P TP 722 WD 7 ALY JIMEK 70X 9K 0PN
D22 AW
O G-d, Thou art my G-d, earnestly will I seek Thee; My soul
thirsteth for Thee, my flesh longeth for Thee, In a dry and

weary land, where no water is.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,30 0°%1n

729N >naT Pn° K92

The Zohar, as the Kehot note gives its place, says that
those who return in teshuvah draw near to the King “with
greater strength” than others. The maamar applies it to
the strength of the love born in exile.

Zohar I, 129ba ,1op R”m

KEHOT’'S NOTE
.2,00p R”m

SNWIPN 27y
There “in the midst of the children of Israel” is the inner
point of each Jew’s heart, which is to burn with flashes of
fire and fierce love on reflecting that G-d is holy and sepa-
rate and beyond all comparison.
KEHOT'S NOTE
.2,29 7K 8 Byh

T02 SnwTRPn

“And I shall be sanctified in the midst of the children of
Israel.” The words open the maamar in Likkutei Torah,
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Emor, that explains the seraphim.
Leviticus 22:32277:273 X7p™

DIGTPR T I PR %32 TN AP "WTp DYNY 17500 K9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN °IRY 279 Wny

the passage shares nothing with the note
KEHOT'S NOTE
N ,1D ¥7ynw

NN %INY

From Hallel: “Havayah is with me among my helpers, and
I shall see [the downfall of] my enemies.” The words be-
long to the maamar in Likkutei Torah, Shemini Atzeres, to
which the reader is sent.

Psalms 118:7°1:1”°p 0°2°1n

PRIPI RN IR 0N
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SN AMnw

The bride to the daughters of Jerusalem: “I am black, but
lovely.” The maamar reads it as beauty that comes
through darkness, and elsewhere as Keser being “black”
before the Cause of causes.

Song of Songs 1:5°71:’X 0°7°wi 1w
:TAPW NP0 7R YPIND DPYAT 1112 NG CIK MINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LR v

21 R TIRWT IWONDT 927 RINA

The Zohar, at the place the text gives: “through that mid-
bar,” the whispering of the lips, “she ascends.” The speech
of prayer is the “wilderness” through which the Shechinah

rises.

Zohar, Introduction 16:161-17:170-X70p:1" 1nTPR M7 1800
¥R

Further, we have been taught as follows: It is written “these
mighty gods; these are the gods that smote the Egyptians
with all manner of plagues in the wilderness” (bamidbar) (I
Sam. 4, 8). What does this verse mean? Was it only in the
wilderness that the L-rd showed them all His great deeds,
and not in inhabited country? Not so, only the term bamid-
bar means “by means of the word”, analogous to the expres-
sion “and thy speech (oumidbarekh) is comely” (S. S. 4, 3),
or to the expression “and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/4/
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The psalmist describes his enemies’ hidden plotting, deep
“within a man, and the heart is deep.” The maamar bor-
rows the words for the depth of the soul where the thirst is
to be aroused.

Psalms 64:7°1:7°0 0°2°11n

Py 221 ¥R 271 wann won ann nbiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W DY . DO R oonwn

The words here quote Psalms 148:4; the passage is shown
below.
Psalms 148:4'7:1”1p 0°9°1n
DR PY0 WX D) DR 0 MmN
Praise Him, ye heavens of heavens, And ye waters that are
above the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
J0-T,mnp 89N

QW NN DRI DMAWT DY TWR DA QORWT TR Do

“Praise Him, heaven of heavens, and the waters that are
above the heavens. Let them praise the Name of Havayah,
for He commanded and they were created.” The maamar
notes that they praise only His Name.

Psalms 148:4-5"11-"7:n"np o°%°1n

>3 °1 DWNR 19907 DMYT Dyn WK DM MWD Y ImYn
ART23) ML RIN

Praise Him, ye heavens of heavens, And ye waters that are

above the heavens. Let them praise the name of the L-RD;

For He commanded, and they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2O PN DY 1w Bw 11 1T

The psalm ends its call to all creation: “Let them praise
the Name of Havayah, for His Name alone is exalted; His
splendor is upon earth and heaven.” Plainly it says that He
alone is exalted and His splendor is over all; the maamar
reads “alone” as a level beyond all grasp, and “upon earth
and heaven” as saying that only His splendor, the radiance
of His Name, reaches the worlds.

Psalms 148:1337:1”np 0°2°1n
DY PIRTPY 1737 1727 Nt 232700 °n ownR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
IR X N2 NIV N

The Tzemach Tzedek notes that the blessing “Who forms
light” is explained here in a different way from the expla-
nation later in Likkutei Torah, Nasso.

KEHOT'S NOTE
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“Binding his foal to the vine.” The words open the maamar
in Torah Ohr, Vayechi, to which the reader is sent.

Genesis 49:118:1”n NWX2

7D 0°23¥"07 W37 1772 022 910§ 732 M) 7Y 1932 0K
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(P27
A textual note: in the holy manuscript and in the first
printing the word “below” (19p%7) stands without parenthe-
ses, so it reads as part of the sentence: “the supernal
wilderness discussed below.”
KEHOT'S NOTE
.0°°30 *22 NWRA 01972 PPONOIAa

oW DTN 2W° XY

G-d, through Jeremiah, reproaches Israel for forgetting
Him “Who led us through the wilderness ... a land through
which no one passed and where no man dwelt.” The maa-
mar uses the words for the supernal “wilderness” beyond
human grasp.

Jeremiah 2:61:2 17170
2372 0K T°PIRT 0% PIND MR 77YRT 0 TR 1INR K
20X WK A2 129°K? PIND MR M IR MY 1279 YIND
0 DY
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

A,20m

N2 217a0 7272

Moshe reminds Israel of G-d “Who led you through the
great and awesome wilderness.” The maamar uses it for
the same supernal wilderness, which is still a wasteland
before the Infinite One.

Deuteronomy 8:15170:’n1 0°127

DOTR WK TIRE 1P AN U3 KM 2T 2212 927
WP MR O 77 XO3IT

who led thee through the great and dreadful wilderness,

wherein were serpents, fiery serpents, and scorpions, and

thirsty ground where was no water; who brought thee forth

water out of the rock of flint;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 0°727

likuteitorah.com/likkutei-torah/bamidbar/4/
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,mp A7) y*n N

N9Op NRYY 225% K1 RPN AXMIZA TN 18 91N ONT YN
The Tikkunei Zohar (Tikkun 70), as the Kehot note gives its

place: the supernal Keser, though a clear and dazzling
light, is black before the Cause of causes. Even the highest
level is a “wilderness” before G-d Himself.
Tikkunei Zohar 135b:1°X:2 77%p 711 *11pn
M2 (710°737) 12 K™ R 1KY ,7T7°001 717700 23 5Y K™ 1K
>IPNR K1Y, 7 ,10PY 2R NN K2 IO R A3 2 wvR X
23 2Y R TIRPY N2 TIVY LINPIR KT PITR DIPOR 77N 10K
,NiPY NPy 07 DI PR ,NIMIBN IINY A% IR 19T K 1ORT
D°PR7n PRIZNR (R° 71 7°W) 1902 AR AP0 1707 Y0 0O
I NPT LAMAND mR KRR XM NP 271y nininy
TR IROWINR

Tikkunei Zohar - Vocalized (Public Domain)

aP1y> v RN 7Y

The maamar “And I will betroth you to Me forever” later in
this parsha: the Community of Israel, source of all the
souls, is called a bride (kallah) from “my soul pines”
(kalsah nafshi), for her yearning is to cleave to her source,
the Life of all life; and each soul, “the lamp of G-d,” rises
by nature like a flame.
KEHOT'S NOTE
., mpo

a?1y> %% PnYaN

G-d’s promise to Israel through Hoshea: “And I will be-

troth you to Me forever.” The words open the maamar later
in this parsha to which the reader is sent.

Hosea 2:21872:2 ywin

DRI TONN VIV PTSI *2 TR BN, 2 PREIY

And I will betroth thee unto Me for ever; Yea, I will betroth

thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

021731 02 W

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
.0 D VD2 1A AR (R ,799) D ™0 PrIIAR2 D3 RN

NSRRI 117RYR Y7

Kehot’s note points to where this is explained further:
Sefer HaMaamarim 5672.
KEHOT'S NOTE
1Y PPN BP0 LROTR A-277N BP0 1IRD LYUA YR apye nonp
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The words here quote Tanya, Likkutei Amarim 37:25-26;
the passage is shown below.

Tanya, Likkutei Amarim 37:25-260°0K *01p°2 ;1WwR1 P2 ,X°1n
-7
DPTIY 0707 PWnI MIIRT 1T LNPRYA2 KPR PP IPRY AR
AN 1K L197RTPYTRY LYY IRANIY 1D 10 mi33 oipnn
*onivy? 0™ ,Cayea KPR Y wITRT RP? 197277010
WX CRYD NUyn mIn 0vRP MR Tmvn rhuim N3
iNR"72 °Pam) PoIRD 93 M oY ,Dwn 0N TP by Aniy?
RIDIN? ,RPIT D°3IANN2 717°7 77207 32 niva? Mo 0iv? inTm
.. 72 R 792 KPR RTIMIP RDIUN

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.7AN°Y 3-277yn qwnn .90 R°In IR

99 mawnn By DN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,39 MYn D 1Py L3 LI 1% D2 Doy a0

100 Y20 MAN2 SNIP 7Y WD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1, wrne nmph

101 nansn 2y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,10 P92 D Apo

102 WOUN W 27y 7IN°22

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.79°KY 2 ,m 00281 n7pY

103 amnan

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
-NPMIR LTPORY 2DP 'Y R-T771 NPMIRY 2900R Y T-12T02 1IN IRAND
T720-0°29¥97 980 SNIYR Y ¥UYNw N7MIR 02 AR WK LIYPNAN AT TR
2707 .79°KY 27 970 (2) 072 MR NPMIR NoIyn

104 n7anRn mMaon

The words here quote Shir HaShirim Rabbah 8:6; the pas-
sage is shown below.

Shir HaShirim Rabbah 8:6":11 121 0*°win 7w
,2IWN MRY NYT ARPR A1,9WNT TR 1M KW Ay KIN ..
anO% 2NN AT 0ORPR Ay nnvm (v 27 mnw) mRIw
AT 27 ,M70 KPR MAn "pn PR LNNPI Py man Xin oopox
TR03 °27 01T ARYRR MAT MR AT 03,1037 R0 I
SN 2T N0 T M0 IRR 13371 ,NPPRI T M e

likuteitorah.com/likkutei-torah/bamidbar/4/

TV DITIND 2170 127H3 Iwn PR T 2T

(1,1 0°727) MR L, YRY NRMP A1 8RR 17372 °27,00i00

... 2y 0NIND ,722% By N APRT 01270 YW
“Place me as a seal upon your heart, as a seal upon your
arm, for love is as intense as death, jealousy is as cruel as
the grave; its sparks are the sparks of fire, a great conflagra-
tion” (Song of Songs 8:6). “Place me as a seal” - Rabbi Meir
said: Israel said before the Holy One blessed be He: ‘Master
of the universe, do what You thought in Your heart to do to
us,” as Rabbi Yohanan said in the name of Rabbi Eliezer, son
of Rabbi Yosei HaGelili: ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

OMnd v 7177y, 0 enw

105 now 279 M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RN 12900 57y 2,13p A7

106 ow nrpR

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
5y5w 17NN WA *Ow” AR Y R-171 1PN PRV LPIYM 7T 2,00
K22 XY 7T 72 B AT 2 awyem N0aPR3a Man orn 17apn nne’
570y "rewnn

107 ooy 237
The words here quote Psalms 47:4; the passage is shown
below.

Psalms 47:4'7:1" 0°2°71n
A1211 10N DR AN DY 13T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,mevhan

108 rbwnn 1w
Kehot’s note points to Psalms 114:2 for these words.
Psalms 114:2°2:7p 0°%°11n
R PN W TR AT A
Judah became His sanctuary, Israel His dominion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,7°p 00N X1

109 Ny oY . LA

The words here quote Megillah 29a:4; the passage is
shown below.

Megillah 29a:4’7:X v”3 72711

*19% DRI 12020 M2 R RI RIN o0i 13 1iymy 027 XN
— 0°%n? 123 Ry 1O — 193w ipn 93w R0 TIN2 W
D278n3 oNPPR2 AN P27 CN°RN RN MY LTIRY oY
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (Il Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

79,19 5901 180 LR,V 1970

PRIRI2MM QTR Mawnn2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1797 A0

ARy 11PN XUN TRwan

The words here quote Tanya, Likkutei Amarim 37:18; the
passage is shown below.

Tanya, Likkutei Amarim 37:180°7nK “01p°% ;NwR1 pon X0

et

TP N2°7% APPK MDY MRwan 2 ,[170 93¢ 070 YAl n2Y i

QIR PURT? P10 MO 0Piva wabnnk nowmn K91 10 99D
2121 1°39%°) 1127 ,1°0WN MP3 70 NRaAT Wan KIM 10 0ipn?

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

1798 K20 IRT LR7D 10 YR 1Y

02> pys
The words here quote Lamentations 2:18; the passage is
shown below.

Lamentations 2:1817°:’2 12X

DR 12721 OnP AYNRT D010 270130 19°87N2 Nnin 21TIRTOR 027 Py

SPY™N2 TTATPX T2 N0 %INA

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.M°,3 19K

DR NN NOWY NN

The words here quote Nehemiah 9:6; the passage is shown
below.

Nehemiah 9:61:’0 1113

ONIXP) DMYWT RY DMYINR PPy AR 7727 0 XITTIAN

X2¥) DPD"NK MIOR ANKY D72 K2 DT T70Y RPN YIRT
;0NN 77 DRED

likuteitorah.com/likkutei-torah/bamidbar/4/

14

15

16

17

118

19

TV PIIRD 21°0 9272 wn DX T 13T, .

Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,07

17390 TIY IR

The words here quote Deuteronomy 4:35; the passage is
shown below.
Deuteronomy 4:3571”9:’7 0°727
1720 TIY 1R 0°PPRT RIT 0 03 NYTY DRI AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,7 0°927

o1 NI . . TanN®

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Db ow

SIN O NY N9

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X,M0 A7 0°N02Y PPXRw X, M2W °D TP X1 .07 2% o

17120 RAN

The words here quote Isaiah 40:5; the passage is shown
below.
Isaiah 40:5°1:°n 171°yw°
7277 78 92 1702 2792 R °7 7339 712N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,0 Y0

N Py Ty

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
=kl

2OPONRY "Wl NN

The words here quote Psalms 42:3; the passage is shown
below.
Psalms 42:3'2:2"n 0°%°11n
[DPR2X °38 ININ RI2N *N1 °7 X DOPOK? WDl MNn3
My soul thirsteth for G-d, for the living G-d: '"When shall I

come and appear before G-d?'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
-1 ,p o

¥R By NI 770 20

The words here quote Shabbat 89b:1; the passage is shown
below.

Shabbat 89b:1°x:2 78 naw

077 NimIND MRAY ATNY — 0 2T Y PRI 1371 18Y

IR 927 IMRT LINAR 22T RPYDY LAY U0 290w 1 Ry

NIMIRY 12790 770 — 73790 17 R A7 LnY 100 a7
9y 0Py

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0a naw

PP 12711 TRt TR PN

The words here quote Megillah 17b:8; the passage is
shown below.

Megillah 17b:8'1:2 1 72711
nioN3 My NIy 1°ToN “FipRd TIYRY XINT P12 XIn nyEn
i - YNt il =i il s it = B R B
NI 2PN BRI M2 B LD7IP DY) R X3 RIPIND3
1797 2y nicna My
The Amidah prayer: From where do we know this? — As it
has been taught: Shimon Hapakuli organized eighteen
blessings in the presence of Rabban Gamaliel in a fixed or-
der in Yavneh. R. Yohanan said (others report, it was stated
in a baraita): A hundred and twenty elders, among whom
were many prophets, drew up eighteen blessings in a fixed
order.

William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)
KEHOT’'S NOTE

IR LK ,30 NP D 1P AIRT LK L,0D IR TR YW .2, 794 AR
.12°Y R-92722 0”MR

PARAGRAPH 6

123

Y TP onTYIn

G-d tells Moshe of the Ark: “And I will meet with you there,
and I will speak with you from above the ark cover.” The
maamar derives mo’ed from this word and links it to “be-
ing known.”
Exodus 25:22272:7773 mnw
*2Y WX 03720 Y P20 12T PYR ANX A2 OV 57 "Ry
202 3277 TN MK W7D NX NI TN
And there I will meet with thee, and I will speak with thee
from above the ark-cover, from between the two cherubim
which are upon the ark of the testimony, of all things which I
will give thee in commandment unto the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/4/

TV DITIND 2170 127H3 Iwn PR T 2T
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“And by My Name Havayah I was not known (nodati) to
them.” The word discussed in the maamar Va’eira to
which the reader is sent.

Exodus 6:3°3:1 mnw

RYTII XD 7 "W T PX2 2pYIOK) PUEITOR DIIARTIR KIW)
077

and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NINY 7770

At the end of the maamar “Va’eira” the Alter Rebbe notes
that the verse says lo nodati, “I was not known,” and not lo
hodati, “I did not make known”: G-d Himself was not yet
known to the Patriarchs, because the Torah had not yet
been given.
KEHOT'S NOTE
NGJAR™MND

Y70 0INM

“And the man knew Chavah his wife.” “Knowing” is used
for intimate union, and so “I will be known” means bond-
ing and joining.
Genesis 4:1'R:"7 N°wx"2
“NR UOR SN°1R 0RP PRTNR 7'71“ M ARYR MOTNR Y710 0TRT
al
And the man knew Eve his wife; and she conceived and bore
Cain, and said: ‘I have agotten a man with the help of the
L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,TDPWRI2

PN 9D KPR
The seraphim’s call, “The whole earth is full of His glory.”
The maamar stresses that this includes even our earth.
Isaiah 6:3°2:1 7°yw°
PIRTT?D NPn NiRAY R WATR WiTR WiTR K MUON T R
97923
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2079w IR

7abR T PR

“Havayah is G-d; there is nothing else besides Him.” This
is the unity that is revealed in the soul.

Deuteronomy 4:357”9:’7 0°727
:172%m 73y 1K D°PPRT KT T °2 NYT? DXIT D

55



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 4

129

130

131

132

133

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7007

m By aynn®

Isaiah’s promise to those who honor the Shabbos: “Then
you shall delight in Havayah.” The maamar uses the
phrase for the soul’s delight when G-d’s unity is revealed
in it.
Isaiah 58:147>:17117°yw°
n?01 PR?IRM IR (M) [Nn2]-2¥ A2 172y 2ynn 18
:127°7°8 %2 7K 2pY°
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L1012 YW AR

D°212yna NanAN

The beloved to his bride: “How fair and how pleasant you
are, love in delights.” The love of the “Tent of Meeting” is a
love of delight, not of thirst.
Song of Songs 7:7°1:t 0*°wn W
:0°2YN2 TAOR NRYITIM N°R3In
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MNANY NI12NR °nR

“When shall I come and appear before G-d?”, read by the
maamar as “when shall I come and see.” The thirst of the
first stage, which the revelation now quenches.
Psalms 42:3°3:2°1 0°2°1n
072X 39 TIXINY RI2§ "7 7 2K 07K D1 ey
My soul thirsteth for G-d, for the living G-d: '"When shall I
come and appear before G-d?'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

APPIY Wal ¥°awm

“For He has satisfied the longing soul, and filled the hun-
gry soul with good.” The revelation of G-d’s unity satisfies
the soul that thirsted.

Psalms 107:9'0:1"p 0°%°11n
:2907KPM M2y WON MR WDl ¥ ainoD

For He hath satisfied the longing soul, And the hungry soul
He hath filled with good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

talatel/2=Reniah R i=}

“Serve Havayah with joy; come before Him with song.” Joy

likuteitorah.com/likkutei-torah/bamidbar/4/
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is the mark of the “Tent of Meeting.”

Psalms 100:2°2:’p 0°2°11n

3373 7107 W2 A3 TN 113
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,p ooonn

N7y XY WX NN

In the rebuke, Moshe warns: “Because you did not serve
Havayah your G-d with joy and with gladness of heart,
from the abundance of all,” plainly, when you had plenty
of everything. The maamar reads merov kol as “more than
all”: the joy of serving G-d should be greater than every
delight.

Deuteronomy 28:471":1”5 0°727

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

IR ,n2 0”27
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The Tzemach Tzedek’s Or HaTorah on this place notes
that the maamar meant here is the one on this verse from
5565.
KEHOT'S NOTE
3 ,X? 717°02 0BT RIM 77opn niwn m ik ) 179871 XD nN”MN2
X,V 01D D 1PY 7K

1Y oH P

“My offering, My bread ... you shall take care to offer to
Me in its appointed time (bemo’ado).” The words open the
maamar to which the reader is sent; mo’ed is the same
word as in “the Tent of Meeting.”

Numbers 28:2°2:1”3 72712

M3 07 “WKD “RM2 “337°NK D72 DR PR 337nN Y
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Eliyahu’s prayer in the introduction to the Tikkunei Zohar:
“No thought can grasp You at all.” This is the difficulty the
“tent” of the mitzvos answers.
Tikkunei Zohar 17a:10-1227°-":R 1 9171 *1pn
mawnn M9 .pProno 93 By R0 PROPY P Y ARDY X1 NIR
Wy NP IPY LPNPN WY NPPERT K1 NIR .99D 72 RoBn
JP9ANRT PRRYY LURANR RDT 1RPND 1APY 1IMa RATARD 17000
72 PWPT KT NIRY LKW "33 (RMOINR K1) NR20ONR 1IN
PORM 71920 1 TN WOIERT IRD P ARIDA NIRT 1A 1P TOm
.72 WMBK 19X 170 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

2 RDDN *Mn NvPT
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.(AMRY PR NB) ARTPRA N

N0 7 Py
G-d’s words through Isaiah: “And I have put My words in
your mouth, and in the shadow of My hand I have covered
you.” The “shadow” is the covering of the mitzvos through
which G-d’s light reaches a person.

Isaiah 51:161"0:X”1 171°y°

TRYY PIX TOR) DY Yoi? PRoe3 °T) YN P93 3T oYX
TARTRY 187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R1 YW

NAsy "onwh 0°a

“On the eighth day you shall have an assembly.” The words
open the maamar (its second discourse) to which the read-
er is sent.

Numbers 29:357177:1"3 72712
Awyn K5 172y n;x‘gp-b; 027 1°71R N7EY *1nwn 0%
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D°92K 11727 QAW PTIP°R 179

Tanya explains the Tikkunei Zohar’s saying that the 248
commandments are the 248 limbs of the King: as the
limbs are a garment to the soul and wholly subordinate to
it, so the mitzvos are vessels for G-d’s will, in which His
light is enclothed.
KEHOT'S NOTE
.[5] .71 2091 17D 27w Y 9PNt R
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The Tikkunei Zohar, as the Kehot note directs, calls the
248 positive commandments the 248 limbs of the King.
The maamar explains that, like the limbs of a body, the
mitzvos hold the life within them.
Tikkunei Zohar 74a:81:X 77y 791 *1pn
IORT RINT RWOR ANER WPRT ,RDPYINNRT RTINY KT 120 79N
oI AR PUTE DM UWR CIRT NIRRT XM WURY
RIXY 1PTR RBK IIPTR WX 3710 5F MWAK KT AN AR
D077 0D ,007 22 WD *TRT ,ARAN RAPIY Y XD 7Y N3
PR LRDPRT T2RY 2N 2 TN MEH R TP N KT
KINT KI0OR YT WX 791 ,MEn

Tikkunei Zohar - Vocalized (Public Domain)

°N 221 1RO 131877 °N° R

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
2,2 07Mo? %0 07am

S1pann 1om”N
The bride: “His left hand is under my head, and His right
hand embraces me.” The right hand is the Torah, through
which G-d embraces the soul.
Song of Songs 2:6":’2 0°1°wi1 W
2IPANA 11707 “WRI? NAR I9RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL, wrne

ZIBYI NP2 TINC NI M I

Tanya explains the word “grasp”: when a person under-
stands a halachah in the Mishnah or Gemara, his intellect
grasps and encompasses it and is also enclothed in it; and
since the halachah is the wisdom and will of the Holy One,
blessed be He, his mind is united with G-d’s wisdom and
will, awondrous union.

Tanya, Likkutei Amarim 5:6-70°n8 *0p°% ;1WwRY pon X1

17

NP3 923 K3n1 137Y2 K9 MinD TN PRY KPDI TN XM

9173 70 TPYM DR LIDY T3 930 wan 07 0TOR? NN

nigen 23 9y ANIWM AIND NPT MEN2 WK YR XY AxPEN

TIRPA M3N DY 19°0K1 ,11372 NiNPAT Nitn By 190K nivtyn

M7 173A
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

179 K°1N 0”2 R7
NPT RDIA2 NINNWND

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] (3,%m) A
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Kehot’s note points to Zohar I, 266b for these words.
Zohar I, 266b2 ,107 XMt
Zohar 11, 49b2 ,un 27mt

Zohar III, 2ax ,2 3mt

KEHOT'S NOTE

T72M-0°37Y7 920 AR LTIYI R L2 A7AT .2 ,00 27A .2 ,107 RUAT ART
WY LT Y0 TR 7Y 200

148 apY° PRMIN 1210 1 A

There, following the Midrash, “your tents, Yaakov” are the
Tent of Meeting in the wilderness, Shiloh, Nov and Givon,
a temporary dwelling of the Holy One, blessed be He, and
“your dwellings, Israel” the Temple in Jerusalem, a per-
manent one; so too those who set fixed times for Torah are
called Yaakov, while Torah scholars who study constantly
are Israel.
KEHOT'S NOTE
1,7y P22

149 Y TPOMN MY N

Bilaam, who came to curse, blesses instead: “How goodly
are your tents, Yaakov, your dwellings, Israel.” The words
open the maamar in Parshas Balak to which the reader is
sent.

Numbers 24:5°71:772 712712
2R TPNI0WN 2Py 3UPIN 1N

How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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Another place the Kehot note gives for the two grooms-
men, Moshe of the King and Aharon of the Queen.

Zohar, Beshalach 10:114-1257172p-77°p:> nowa ,1i1 190

151 NTT 992 wnT NMLwanN)
Kehot’s note points to Zohar III, 216b for these words.
Zohar III, 216b2a ,1v1 2’m
KEHOT'S NOTE
,ﬂ77|7) YN N LR LAYT L2100 0 07 (R, TP WK ,2%D) vUon N
(R

152 NTT 992 wnT NMLwanNI
The Tikkunei Zohar (Tikkun 69) teaches that Moshe’s ex-

tension is in every generation, in every tzaddik and sage
who occupies himself with the Torah. So every soul can
draw from Moshe’s Daas.
Tikkunei Zohar 112a:13-1477>-1"2:X 2”°p 97171 *1pn
230 APRT ywn NNNR TYRT KT TIROVR YN 30 MK ..
PPTS 2231 KT K77 222 YT MMLYBNRY YN 1R DY ATK)
X2 7372 AR 227 37°KT 12N 9221 ,n2n NPN2 PIX 1KY PR
XY PRT PTINWR ROTN LAY YU OBW YL 9 En

likuteitorah.com/likkutei-torah/bamidbar/4/
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Tikkunei Zohar - Vocalized (Public Domain)

153 0°y19 Ayawn XY

“Who are the seven shepherds? David in the middle;
Adam, Shes and Mesushelach at his right; Avraham,
Yaakov and Moshe at his left.” Moshe is one of the seven.
Sukkah 52b:133":2 271 1510
1P 1NN 79977 9271 BRI KDY 03 MWK Dﬁ‘?t? omny
TIT ?70°917 AY2W” 001 IXD P0OTR °2°01 NINY 0°YIn 1YY 1’?5]
IR APRNYI TY 2pY? DT7AR L1100 N2YINMY DY OTR L YINRD
,1719%Y 0y ,'?t{’lh[ﬂ"l ,Y?HNTTD"! SW0 7P0IR CD°01 MRy ]
ATORY YR IR
And this shall be peace: when the Assyrian shall come into
our land, and when he shall tread in our palaces, then shall
we raise up against him seven shepherds and eight princes
among men” (Micah 5:4). Who are the “seven shepherds”?
— David in the middle, Adam, Seth and Methuselah on his
right, and Abraham, Jacob and Moses on his left. And who

are the “eight princes among men”? — Yishai, Shaul,
Shmuel, Amos, Zephaniah, Zedekiah, the Messiah, and
Elijah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Shir HaShirim Rabbah 8:11x™:’n1 1271 0°7°wi1 1w
KEHOT’'S NOTE
RO, 9”wnY 2,21 0970

154 TN PR NN YT

David to Shlomo: “Know the G-d of your father and serve
Him with a whole heart.” Knowing G-d comes before serv-
ing Him; this is Moshe’s level of Daas.
I Chronicles 28:9'v:175 X 0°1°71 127
> Y9 WHIM DY 373 TTIY) I PR NK ¥ 713 M0
OXY 77 R$2? 1WITRTON 120 Niawnn 1377701 0 ¥IiT niaapteo
$79% A0 111N
And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off

for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,2 R"AT

155 WA PWOR Ny

At the end of the chapter the Alter Rebbe writes that “daas
is the expression of feeling in the soul”: Asaf’s words “I
was brutish and did not know ... yet I am always with You”
mean that though a person may not feel in his soul his
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union with G-d in Torah and mitzvos, the union is there,
for the body cannot prevent it.
Tanya, Likkutei Amarim 46:110°9nK *01p°% ;NwR1 pon X0
K™
WIIX K?) YTIX K21 A0y 0103 19023 PIRY °B 7Y XY i3 ...
MR 72 XY ,APNA T ANWK Y Pany - [ M cwnia
;07N NITY DORPTRT NTND LUK CBYID IR D°yR2 01
AR - 1731231 700 PPID KIM WD AWAT 1D KT NYTY Y799
PRI WD TIN YA MINT PR 0,0y TR YIR” ,197R0y
PN KD QWi 037 :2N2Y n31 1Ry 9D Kpnnd KIT-Tn2 Ajo
S
Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
A Y 70PN M0 LYYD LTV 0°WAwH R™MA .(2 ,10) 1”MB0 R°AN
.10WN *Y 7170pN 1710 LK 1 JAANKY NMpY

STy BOPYR XY .. INY INY

In the song of Ha’azinu G-d says: “See now that I, I am He,
and there is no god with Me; I put to death and I give life.”
The verse describes a seeing of G-d’s unity that belongs to
the future.

Deuteronomy 32:39v77:27% 0127
DY MR MK 23K TRy D7PPR TRY KIT 23K 738 7D ANY X0

27X T XY R "IN
See now that I, even I, am He, And there is no god with Me; I
kill, and I make alive; I have wounded, and I heal; And there
is none that can deliver out of My hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

209,25 037

2TRY DOPDR PRI RIT 2IN 2IN 9D NY N

The Zohar on Mishpatim, quoted in the Kehot note: “I, I”
is said twice to show that there is no other power there, for
all the sitra achra has passed away.

Zohar, Mishpatim 3:264-275771y-77017:"2 0°0BWH 7M1 100

It is concerning this time that it is written: “See now that I,
even I, am He, and there is no god with me; I kill, and I make
alive” (Deut. 32, 39). The double “I, I” indicates the abso-
luteness of the Divine Presence in the Messianic time, when
the “other side” shall be vanquished and be no more seen.

The Zohar; London, Soncino Press, 1933 (Public Domain)

2TRY TOPYN PR RIT 2IN 2IN 9D Ny N

The Zohar in Lech Lecha, at the place the text gives, on the
same verse.

Zohar, Lech Lecha 24:248-259v”17-n1"137:773 72 72,91 790

1997120 . . 2027 YR

There the Alter Rebbe brings these very places, the
Gemara in Pesachim and Sanhedrin, to show that “See
now that I, I am He” refers to the Time to Come, the resur-
rection of the dead; and he adds that ani, “I,” has the let-
ters of ayin, “nothing”: G-d’s essence, now utterly hidden

likuteitorah.com/likkutei-torah/bamidbar/4/
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and so called ayin, will then be revealed below as it is
above.
KEHOT'S NOTE
XM 9w D TP RN

’A 7P Qdwawn 37N

The Tzemach Tzedek copies there the Zohar on Mishpatim
on why “I, I” is said twice: because then all the sitra achra
will have passed away.
KEHOT'S NOTE
RI1T ,XI7 XX DOP9R 1720 107 RITT RP™T2 ROX ORHR 173091 P10 %R %IR”
RNwn Dax ,X”00 10 MM °n° K21 XTI RIAT IR NOKRT 1°ant Ao
— "SIR CIR RP™TI,I2YNR X7DO 9D RiTT UTRY DPRR PRI XA I 2IX
JAWN Y IIN° A NPTIRD PRy

TUYIR NRWIR INPRI°a DRAWOR TRwa wel 92 we Mt na

Tanya: “This power and this quality, to bind one’s mind to
G-d, is in every soul of the house of Israel, through its nur-
ture from the soul of Moshe our teacher,” but since the
soul is enclothed in a body it needs great toil, of the body
and of the soul.

Tanya, Likkutei Amarim 42:5-60°nK "0Ip°% ;1WRY PP ,X°IN
Rat
ANR1°2 PRI N0 wel 922 w2 N3 ARYT WD O 1T Mmooy
A2 DI MYAPNIY XD P .DPWT 1Ry 037 Y N
;M2 N 20 KO - NONT .NPDIOM 77100 MEY1 127 Ay 1978
IRINIY M3 ,WRAT IR DY PUN KPY 3710071 MaT DR wwa?
PUYIR ROBYIT RN AP2 P00 KPT KDWVT 3T OW3 ¥P
.0 IRINIY N3 297 priYD WD PN U7 DY 10m AP
... DY X7 - NPT

Kehot Publication Society (CC-BY-NC)

R PR RPN 27y

There the mitzvos are called “the 248 limbs of the King,” a
vessel for the Infinite Light itself, and “the King’s com-
mands” as they come down below; through a person’s
arousal from below the mitzvah becomes a limb of the
King.
Leviticus 2:1'X:’2 R7p™
N3 MY 7Y PN 11277 MY NP0 A2 AN 1277 279070 waN
:M3T7 1Py
And when any one bringeth a meal-offering unto the L-RD,
his offering shall be of fine flour; and he shall pour oil upon
it, and put frankincense thereon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X ,2 RPN YR

ARD TR PN 1PYR T 2T IR DR RPN

“And He called to Moshe, and Havayah spoke to him from
the Tent of Meeting, saying.” The words open the maamar
towhich the reader is sent.

Leviticus 1: 'R’ Xp™
IR TYIN PIRD PHR 1 271 TYNTOR R
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And the L-RD called unto Moses, and spoke unto him out of the same one who died will live: a source for the resurrec-
the tent of meeting, saying: tion of the dead. The text brings it to show that the verse
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) speaks of the future.
164 ug;ﬁﬁ ny:wn 973 NI TWHN Pesachim 68ax 1”0 0°noa
A talk of the Rebbe given by the note together with the 170 | The same teaching on “I put to death and I give life,” that
Tikkunim in Zohar Chadash for Aharon being counted the verse refers to the resurrection of the dead.
among the seven shepherds. Sanhedrin 91b3 X" 117710

KEHOT’'S NOTE

9 9 orey o L 99 ”
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G-fi tells Moshe to say to Aharon: “When you ra.nse }lp (be- “On the first of the second month, in the second year after
ha’aloscha) the lamps, the seven lamps shall give light to- their going out of the land of Egypt.” The date is read as
ward the face of the menorah.” Beha’aloscha, “when you X i

. . K the second stage of service, after the going out of Egypt.
kindle,” literally means “when you make rise,” for the

flame is made to rise; the maamar reads it as Aharon rais- Numbers 1:T'X:’% 73721

ing the souls. MW YD WIND TR TYiR DORI 2100 12TR2 AYnTOR 1 13T
Numbers 8:2'2:'11 12712 SARY 02N PIND DORY? NI
mIIRT 1D PINTHR NNITTNR ANPYI2 PR NABR) IORTOR 927 AND THE L-RD spoke unto Moses in the wilderness of Sinai,

M3 AYAY 1R in the tent of meeting, on the first day of the second month,

in the second year after they were come out of the land of
Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) 172 TP PN NI9T2 RPN DO8RR DRI 1IN NPw

KEHOT'S NOTE
The Midrash, at the chapter the text gives, that Israel went
.2, 92712 . . .
out of Egypt only in the merit of the Tent of Meeting. The

166 TR NRWI T A maamar explains it as G-d’s help, without which the first

stage could not be reached.
Shlomo’s proverb: “The lamp of Havayah is the soul of .
man, searching all the inner chambers.” So the lamps that Bamidbar Rabbah 31 127 72711

Aharon lit are the souls of Israel. 173 15 oyss PR MY N e

Proverbs 20:27173:3 *5wn L .
overbs 20:27 “A person’s inclination overpowers him every day ..., and

:7‘9?-’110-’7:;’ wan 0T NI were it not that the Holy One, blessed be He, helps him, he
The spirit of man is the lamp of the L-RD, searching all the could not overcome it.” This is the help that comes in the
inward parts. merit of the Tent of Meeting.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) Kiddushin 30b:7°1:2 "> RraRe)
KEHOT'S NOTE
19,350 Wpam DI 222 7Y 12300 07X PY 17 7 12 Tiynw 027
YATRA RONPRY IR Wpam pUTRY YU NDIRY MR Linng
167 AR 7Y IR PAT2 217 KD DopRR7 R 1D 9397 PR 1Y XN 7102
The Tzemach Tzedek’s Or HaTorah on Beha’aloscha, giv- William Davidson, Vocalized Aramaic (CC-BY-NC)
en for this further condition, the turning from evil that KEHOT'S NOTE
must come first. 2,5 1eTp

KEHOT’'S NOTE

qowy by ek x| 174 T°73% PN D3NN NRET WK DIPPPR ™17 X

“I am Havayah your G-d, Who brought you out of the land

68 AP RN — waan of Egypt.” The words of the maamar in Likkutei Torah,
Tanya explains that through the mitzvos the Infinite Light Shelach, to which the reader is sent.
is drawn into physical things that were under kelipas Numbers 15:41872:7°0 72712

Nogah; the note gives it for the soul’s going out of its DopRY DY NPT 0PIRn PIXD DINX PRSI MWK 027P0N T %

sheath, the garments of Nogah. \
027K °1 IR

KEHOT’'S NOTE

.[5] 198 2"woa Yy I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
169 | Rava contrasts “I put to death and I give life” with “I Migra according to the Masorah (CC-BY-SA) - 3PS 1917 (Public Domain)

wounded and I will heal,” and the Sages learn from it that

likuteitorah.com/likkutei-torah/bamidbar/4/ 60
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The Kehot note quotes it: even the soul’s expiry from be-
low upward, the level of the going out of Egypt, comes
through “Who brought you out,” for “were it not for His
help,” as it is written, “For He stands at the right hand of
the needy.” The passage there explains that the Name
Havayah will then be like Elokim, because a great light
from above the Name Havayah will be revealed.
KEHOT'S NOTE
07787 NR°Z N2 XITW "2ynd nunanw woam Mo o vo” 1,0n 1Pk
IR '{"73"5 TINY? 93 W1 1D 1INY RONOKR 2D 115 TNRIIT IWR Y XN
.13 1wB1 uDIWwN YWD

T RDID NUAW AW CAwn W TAND

The Zohar on Bamidbar, at the place the text gives: month
and year are one, and the second month is called “the
month of Ziv.”

Zohar, Bamidbar 1:7-17t>-t’X 12722 ,7717 7800

Both were “in the first day of the second month”, the two be-
ing one. That month, besides, is called Ziv (=brightness,
splendour), in allusion to the brightness of the moon of that
month in that year, by reason that then the worlds altogether
found themselves in completion. AFTER THEY HAD COME
OUT OF THE LAND OF EGYPT: this emphasizes the fact that
Israel’s exodus from Egypt took place in the first month.

The Zohar; London, Soncino Press, 1933 (Public Domain)

T WA PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
NLIRR

P wIn

“In the month of Ziv, which is the second month,” Shlomo
began to build the Temple. The Zohar reads the name as
the radiance that shines on the moon.

1 Kings 6:1°X:1 X 0°37n

DS PING PRIPII2 DRE? MY ARG YN NI 0o3Inw 0

1271 PRIy MY Ton’ awn wInD R N W2 nvYra7] miwa
QroEn]

And it came to pass in the four hundred and eightieth year

after the children of Israel were come out of the land of

Egypt, in the fourth year of Solomon’s reign over Israel, in

the month Ziv, which is the second month, that he began to

build the house of the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

yan a0
“Turn away from evil and do good.” The first stage, the go-
ing out of Egypt.
Psalms 34:151°0:7"% 0°2°1n
21977 DI W2 2iv-ny) ¥ 110
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar’s introduction, at the place the Kehot note gives
for subduing and transforming: “Who among you turns
darkness into light and tastes bitter as sweet?” This is
is’hapcha, the second stage, after iskafya.

Zohar I, 4ax ,7 x”m
KEHOT'S NOTE
NLT R

ANOKRY Tonn v 27y

There Esther standing in the court is “Who is this ascend-
ing from the wilderness”: even the inner court counts as a
wilderness compared with the King’s own house, where
He dwells permanently.
KEHOT'S NOTE
3,8 RN

1NONRY TPnn v

When Esther came unbidden into the inner court of the
palace, “the king extended to Esther the golden scepter
that was in his hand.” The words open the maamar in
Torah Ohr on the outer and inner courtyards.

Esther 5:2°2:’71 7n0OX
PP 10 ARPI IR02 NTHY 72700 INOKTNK T2RI NIXID N
yam 00K 1M 172 WK 3T ©IWTNK INOK? T LY
;02T WRI2
And it was so, when the king saw Esther the queen standing
in the court, that she obtained favour in his sight; and the
king held out to Esther the golden sceptre that was in his
hand. So Esther drew near, and touched the top of the

sceptre.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on the second Pesach: “And if you say that one
who brings it in the second month stands at a higher level,
it is not so ...; whoever takes the foundation first takes the
building.” The maamar connects it with the advantage of
iskafya, the first stage.

Zohar, Beha'alotcha 13:66-71x”y-170:3 7M2¥y112 ,7mt7 190

IF ANY MAN (lit. a man, a man) OF YOU... SHALL BE
UNCLEAN, ETC. What signifies the repetition of the term “a
man”? It signifies “a man who is a man”, that is, who is oth-
erwise worthy of the name “man”, and fit to receive the su-
pernal soul, but who has allowed himself to be blemished
and defiled so that the Shekinah cannot abide with him. We
read further: OR BE IN A JOURNEY AFAR OFF. There is a dot
over the resh of the word rehokah (afar off) to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

112170 Q2NRN NP

“Take from among you an offering to Havayah.” The words
open the maamar in Torah Ohr, Vayakhel, on the level
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within iskafya that is above is’hapcha.
Exodus 35:571:71"% mnw
931 271 N NN DR X°27 129 2071 59 A Amnn 0dARR IR
nYnn
Take ye from among you an offering unto the L-RD, whoso-
ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"N PIp DYy

There “leaping over the mountains” is a revelation on one
“leg” through the patriarchs, in love, and “skipping over
the hills” is on two “legs” through the matriarchs, in awe;
love comes to revelation more easily than awe.
KEHOT'S NOTE
3,10 e nmpe

186 | The bride hears her beloved coming: “The voice of my

beloved! Here he comes, leaping over the mountains,

skipping over the hills.” The words open the maamar in

Likkutei Torah, Shir HaShirim, to which the reader is sent.
Song of Songs 2:8°11:’2 0w "W

:niy23T-PY YRR DUTN7PY P TR XD MMM ST 2P

Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10
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“We do not call [anyone] ‘fathers’ except three,” Avraham,
Yitzchak and Yaakov. The maamar matches each father
with an attribute.
Berakhot 16b:13-1477>-37:2 1" m272
PR NIRRT 1P PR ,ATPE? KPR “NIaR” TP PR 21127 10
R 23R K 1297 R’?’[ jaklizgal N?Q”;?’B 2RMYV "RD NIAR .37;1}5’?
R 2172 X 1YT? XY "3 DIMRK *27 K DK Kp Tiymwn X 20K
22U R? DY W KD TY KPR DK K AP0 K DN
Our Rabbis have taught : We restrict the name "Patriarch" to
three, and "Matriarch" to four. Why is the name "Patriarch"
[restricted to three]? Is it because we are not certain whether
we are descended from Reuben or Simeon ? If so, in the case
of the Matriarchs we are not certain whether we are descend-
ed from Rachel or Leah ! But up to here they were esteemed
sufficiently [to be called "Patriarchs"] ; their successors
were not so esteemed.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

7Y 97°Y U1 .12 MY 1068 °Y TN MW C0IPY L37W .3, M912
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One of the places in the Zohar the Kehot note gives for
Avraham’s attribute of love (also Zohar 3:263b and

likuteitorah.com/likkutei-torah/bamidbar/4/
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3:267a).
Zohar I, 85aX ,19 X"t

Zohar III, 263b2 ,307 2’m
KEHOT’'S NOTE
.X,107.2,307 2’11 LR, 78 R7AT.(2,0%2 R°1N) 3770 PR IR7
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Yaakov to Lavan: “Had not the G-d of my father, the G-d of
Avraham and the Fear of Yitzchak, been with me ...” G-d is
called “the Fear of Yitzchak,” for Yitzchak’s attribute is
awe.
Genesis 31:42272:X"% N°wR12
*I0N2W D™ ARY °2 72 M7 PEY 102 DTN 2K "3 K "
WK M2 7PN TN B2 YRTNNY M3y NN
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the
labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya describes the “straight path” of Yaakov’s attribute
of compassion: to arouse great compassion before G-d for
the G-dly spark that gives life to one’s soul, which came
down from the Life of all life and is enclothed in the body,
far from the light of the King’s face.

Tanya, Likkutei Amarim 45:10K “01p°% ;nwRY p2n XN
R:"n
inTn *77 Py 1wl nigm 71in2 pioy? ,uhK 2197 W 97T v Ty
inYnna 13y 000 NI ROy 0¥ 1oy AR Ipy Pv
T YR LIWR1 120R MIAPR Piv°1 By °n 2197 0°271 0ongn AP
23 22101 ,1°07y 22 XPRRT KT AIOTPR 0707 770 - $7ipRn
PIMIT PRI X2WRUD WNN L1UN KPD MR XY LMY
nPan X M 0717 03 - pART MUPon2 AR vim TiNn
213 nivan nimvopi

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

IR 2% .0YPN YR NPWNE — IUITTR PRkR 103N L17HD R°IN IR
19 WRY DR XY 1°2¥32 7D .. 7272 °D N7IpDA” IRIN MNP RPAN 1Y
5w AT MIANIT DT D73 DAY 2Py 77 ORIP wol°Y O amnawn?
27 2py° °12 N2 OMAaR N°3% 97ARY M0 WD By M Tyt apye
X112 0°7207 D°VAY 27°M A2 0w 970 Wl YR noynbw oovaw

JD7Y PTINTMI WY NI MPIRT DAY AN OUARY NS DY

P nwn AR L L apye Pw anT

Kehot’s note points to Zohar III, 38a for these words.

Zohar III, 38ax ,n> »’m
KEHOT'S NOTE
XTI arm
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PARAGRAPH 11
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David’s psalm: “As a father has compassion on his chil-
dren, so Havayah has compassion on those who fear
Him.” The maamar notes that the verse speaks of a fa-
ther’s compassion.
Psalms 103:1337>:37p 0°2°1n
SPRY9Y 7 007 012779 2% 012
Like as a father hath compassion upon his children, So hath
the L-RD compassion upon them that fear Him. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ap oobnn

mop TNy Bwa
Rabbi Shimon bar Yochai, hiding from the Romans, told
his son that women are easily swayed, fearing that his wife
might be pressed into revealing their hiding place. The
maamar uses the saying only for its point that compassion
follows daas.
Shabbat 33b:6":2 3”7 naw
NPT A7 KON M RDP D KPR "2 0D LA RITTIR
DOW3 737 AP? MR RNTW PRA °3 23721 KT KNP RADM
RPN WY A2 12 Xpam A2 RN N0 1Ry R 1yt
W NPT NI LKIT KPP RIN AT? PR KO UMK
W3R PR 1T°Y2 9073 R I LKPN2 AN TY CAan? (M
70770 APAR L2277 KT 037 °2 I CMPwR ATM 1301 10270
oo ROX.RDYR2 20
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kiddushin 80b:5-6"-"11:2°2 1P¥11°p
RID 1779y NIPR 1AYT DOWN PORIN PR 227 RIN 7ROYY RN )
TIRT T TIN0Y 17 SORYRYY ©27 DN 1O 027 MR 20PN 0
MR 12 TR 007 %27 MRIY - I
William Davidson, Vocalized Aramaic' (CC;BY-NC)

Zohar II, 218ak ,n"1 27mt

KEHOT'S NOTE
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“Whoever has no daas, it is forbidden to have compassion
on him.” Compassion applies only where there is
awareness.
Berakhot 33a:191v™:X 3”2 n1572
5R °3” MR LNPNIR Y 12 MY ,ayT H‘Y?ﬁ'l; PBR 27 IR
X2 2”7 R 177y ON7? MOR — YT 2 PRY 0 91 .70 niyT
JATRAY 1m0’ K2 12 5y R nira oy
R. Ammi also said : Great is knowledge which is placed be-
tween two references to the Divine Name ; as it is said, "For
a G-d of knowledge is the L-rd" (I Sam. ii. 3). It is forbidden
to have mercy upon one who does not possess knowledge ;
as it is said, "For it is a people of no understanding, there-

likuteitorah.com/likkutei-torah/bamidbar/4/
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fore He that made them will not have compassion upon
them" (Is. xxvii. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X ,32 mona

PARAGRAPH 12
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“All before Him is considered as nothing.” So the highest
worlds and the lowest are equal before Him.
Zohar I, 11b2 x> X"mt
KEHOT'S NOTE
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The Talmud’s term for a comet, kochva deshavit. The
maamar uses it to show that shevet means extension.

Berakhot 58b:11x°:2 11”1 11372
ORI MR L0OIWT RIDID ORINY MR 27RO KRR PR DY
RPT 0207 X22920 127 XYTINIT 270D RWYT *°20 % PPN
X17¥ 290 — K702 739 K] K703 12y K77 VRN A1 KR KT
RII7 27 AR 72Y72 100,729 RIT AP — 12PT 1010 RP KM
VPR RN 1M DR730T ,YIPRT KIT 1190 R YT 277 7772
A°120 APY 171 KP0DT KO3 *Kin IR¥T X1 K223 0K WK 11
01, NPY27IY L RD1 QTR
For shooting stars [Zikin]. What means Zikin ? Samuel said :
Kokeba di-Shebit. Samuel also said : The paths of heaven are
as familiar to me as the streets of Nehardea, with the excep-
tion of the Kokeba di-Shebit, for I know not what that is.
There is a tradition that it never passes through the constel-
lation of Orion, for if it did the world would he destroyed. But
we see that it does pass through ! It is its brightness that
passes through, and so it seems as though it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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The molten sea in Shlomo’s Temple “stood upon twelve

oxen ... and the sea was upon them, above.” The twelve
oxen are the twelve tribes bearing the “sea.”

II Chronicles 4:4°7:7 2 0°1°71 *127
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It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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“For there the tribes went up, the tribes of Yah.” The tribes
are the ones who “go up” and bear the revelation.
Psalms 122:4°7:273p 0°2°1n
oY MTN? YRIY°? MY ARTLIY 00w 19y ovy
Whither the tribes went up, even the tribes of the L-RD, as a
testimony unto Israel, to give thanks unto the name of the
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,25p 0°21n
199 1371 10PN D
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
g,00w
200 1371 1PN oY

The psalm’s prayer for the king in battle: “We will sing of
your salvation, and in the Name of our G-d we will set up
our banners.” The banners of the tribes are a chariot for
the Name.

Psalms 20:61:°2 0°2°1n
PP NIPRYNT22 N Ko DAT1 179K 0w ANYIYeD N33

We will shout for joy in thy victory, And in the name of our
G-d we will set up our standards; The L-RD fulfil all thy
petitions.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14
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The note gives the reading “weeping” (bochim) for the wa-
ters in Bereishis Rabbah 5:3, as the Etz Yosef commentary
brings it in the name of a commentator on Parshas
Vayikra; Sefaria’s text of the Midrash there reads dochim.
KEHOT'S NOTE
B RIPY D2 VW 1PAR (D] *2 [M0] PYA R LA 0 17D 973) 0°o1a
[3].12
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A Tosafos commentary on the Torah, given by the note
alongside the Tikkunei Zohar for the weeping of the lower
waters.
KEHOT'S NOTE
RIp™ 213 .ANPIN2 NOwRAA (2°3p1 977) wURIT 0N .(2,8%) 170 n
U

likuteitorah.com/likkutei-torah/bamidbar/4/

203

204

205

206

207

TV DITIND 2170 127H3 Iwn PR T 2T

0°312 @°1WNNNR 2NRY
Rabbeinu Bachya, on the salt of the offerings, as the Kehot

note gives it, on the lower waters’ weeping.

Rabbeinu Bahya, Vayikra 2:133™:2 79" 12 1129
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The Tikkunei Zohar (Tikkun 5), as the Kehot note gives its
place: the lower waters weep, “We want to be before the
King.” The maamar applies this to the revealed worlds that
know there is something higher.
Tikkunei Zohar 19b:16-171-1"1:2 v 9717 *1pPN
TR P12 PR RN 07T 1°32 0w ow® 1°RT R npYonm
$oP7 .R2PYD RPDOD 1y mdyn nby XoYm 0T Mnnb 1oya 1N
RIVOM ™ KT RIWON > .1 NP 0 MDY NDYT 7Y 1177172 WD
N5Y2 P27 12 1PORY LR STPRT M1 RT RINAD RNPYRARD N KT
Moy
Constantinople, 1740 (CC-BY-NC)
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On the second day of creation, “G-d made the firmament
and separated between the waters below the firmament
and the waters above the firmament.” This is the division
between the hidden and the revealed worlds.
Genesis 1:771°X n°wKRI2
D720 172 ¥°P77 NAAR WR 0 172 P70 RIINR DOPRR Y
137N PRT? Py R
And G-d made the firmament, and divided the waters which
were under the firmament from the waters which were above
the firmament; and it was so.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“From a lofty roof to a deep pit.” The Talmud’s image for a
great fall, used here for the descent of the G-dly spark.
Chagigah 5b:16-171-1"1v:2°71 12°an
N2102 ’Nﬂ? RUR "3 ,[32 "M X1 Nip 790 LR M °27
NP27 D7 RWRD WK AT M 91 — PN Dnwn PRwr
RIT? 0 °D RITIRD PPN PR N XM C2T 02 KDPRY
PV EX PIN PN 7ROT BTV RIVIT KK W KD
37 X7 %27 AP? 0K K37 022°Y T9RMI KD 1137 RIMT RIK
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William Davidson, Vocalized Aramaic (CC-BY-NC)

12% Dow™ 27y

There the Lavan of holiness is the “supernal whiteness,”
the light of G-d’s very essence, which, like white, is no col-
or at all; the root of compassion is what cannot be grasped
in the order of the worlds, as in “in Your great
compassion.”
KEHOT'S NOTE
NL,TIOR™MN
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Lavan, parting from Yaakov: “And Lavan rose early in the
morning, kissed his grandsons and his daughters and
blessed them.” The words open the maamar in Torah Ohr,
Vayeitzei, to which the reader is sent.

Genesis 32:1°:2”7 n°wKx12
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And Laban arose early in the morning, kissed his sons and

daughters, and blessed them; and then Laban went and re-

turned to his place.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The maamar on “As an eagle stirs up its nest” in Likkutei
Torah, Ha’azinu (from 77c¢) has its last part on 78c, beside
the column the note suggests.
KEHOT'S NOTE
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In the song of Ha’azinu G-d’s care for Israel is like that of
an eagle: “As an eagle stirs up its nest, hovering over its
young.” The words open the maamar in Likkutei Torah,
Ha’azinu, to which the reader is sent.

Deuteronomy 32:11%”:27% 0°737
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As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the manna is a heavenly “dew” that “your fathers
did not know,” yet “He fed you” it, for it became physical
enough to be ground in mortars; so too the Torah, which
comes “from the mouth of Havayah,” came down and was
enclothed, and through it a person lives.
KEHOT'S NOTE
X LT APy N

747 DR 979"

Moshe reminds Israel: “And He afflicted you and let you
hunger, and fed you the manna.” The words open the maa-
mar in Likkutei Torah, Eikev, to which the reader is sent.
Deuteronomy 8:3°2:’11 0°127
1927 TNIX MY X2 DYTND WK TINN 79N T39I BN
M7 n7eD K¥INTPD70Y *3 DIRT M0 1727 onpaby KD v qyTin
D7
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And all the souls who came out of Yaakov’s loins were
seventy souls.” The seventy souls are the third and lowest
level of Yaakov’s compassion.
Exodus 1:571°8 mnw
1713 M O UB3 BYRY PRI N 09y oM
And all the souls that came out of the loins of Jacob were

seventy souls; and Joseph was in Egypt already.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Moshe promises Israel, after the law of a city led astray:
“And He will give you compassion, and have compassion
on you, and multiply you.” The maamar reads it to say that
the compassion a person feels is itself given from above.

Deuteronomy 13:181°:3*> 0°727
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And there shall cleave nought of the devoted thing to thy

hand, that the L-RD may turn from the fierceness of His

anger, and show thee mercy, and have compassion upon

thee, and multiply thee, as He hath sworn unto thy fathers;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The maamar on “Command the children of Israel ... My
offering” in Pinchas (Likkutei Torah, Pinchas 3), which
takes up “The one lamb you shall offer.” In its summary
the Alter Rebbe says that one must arouse compassion, the
level of Yaakov, and that this is brought about and drawn
from the level of Moshe, Daas, from which compassion
comes into being: this is “the one lamb you shall offer.”
KEHOT'S NOTE
.DMaD ’p3 1ApY
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From the daily offering: “The one lamb you shall offer in
the morning.” The words open the maamar in Likkutei
Torah, Pinchas, to which the reader is sent.
Numbers 28:4°7:1”2 72712
D397 "3 YN *3T w330 DK W33 NPy TIX w3IT°NK
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

annawn®

“Lift up the head of all the congregation ... by their fami-
lies, by their fathers’ house ... by their skulls.” The three
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stages of raising the soul follow the words of this verse.
Numbers 1:2°2:°K 72712
70n32 DO3K A7 DoAY PRI MY UNTTN W
:0N23737 19122 niny
"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

218 709 9191 A IR RIM
“And He, being compassionate, forgives iniquity.” Said in
Pesukei deZimra: the first of the three arousals of compas-
sion in the prayers.

Psalms 78:381”2:1”y 0°%°1n

53 PP KDY SBR WP N27M YRR 1Y 1920 oM XM
:innn

But He, being full of compassion, forgiveth iniquity, and de-

stroyeth not; Yea, many a time doth He turn His anger away,

And doth not stir up all His wrath.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,719,109 ,0y o°oan

219 Rma 1ot

“Remember Your compassion, Havayah, and Your kind-
nesses.” Also said in Pesukei deZimra.

Psalms 25:6":7175 0°7°1n

:IRT 0299 °3 TPTOM T TRI1
Remember, O L-RD, Thy compassions and Thy mercies; For
they have been from of old.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1L, mp aw

221 =11 I T

“Gracious and compassionate is Havayah, slow to anger
and great in kindness.” From Ashrei, part of the first
arousal.
Psalms 145:81:717ap 0°%°11n
:1973"?1;1 02K 7K 7 0N 10
The L-RD is gracious, and full of compassion; Slow to anger,

and of great mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

222 DAY AN

“Hear, O Israel, Havayah is our G-d, Havayah is One. And
you shall love Havayah your G-d.” The three arousals of
compassion prepare a person to say these words.
Deuteronomy 6:4-511-"7:1 0°7127
"2921 72377222 TROK N X NATKY TR N ACROR N 2K YR
ATRE2221 708
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“At every utterance that came from the mouth of the Holy
One, blessed be He, the souls of Israel left them.” The
maamar takes this as the revelation of great love above
Daas.
Shabbat 88b:6":2 1”5 naw
X N2 WiTRT BN R 2T N2>T 2D 17 12 YT 021 0
IR PNITI AN WD R OX Y Innwl ang:
'?t_:) 0 — ?1'?;’? N7 23 1207 ,'[.D?g[l?; nny 7R 113”[73@7
A7 NI WY WY BN TN 0N i2 nenae oyy
3 1 12 YU 2 W) AniD K NN anm opby
D3 17°790R? PRI 1710 KT TI02 TR 2B RYY 712°7) 20T
- NPT OIXTD PO PN Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On that page the Alter Rebbe explains that the will of the
heart has an inner and an outer side: its inner point is
great love (ahavah rabbah), above reason and Daas, which
comes from above as a gift, “a service of gift,” and he
sends the reader back to this maamar and its “by their
skulls”; the outer side is the love born of Daas, of reflect-
ing on G-d’s greatness.
KEHOT'S NOTE
2,10 P9 1Pk X

225 mann nTay

G-d to Aharon: “I give you your priesthood as a service of

gift.” The great love is called a gift, given from above.
Numbers 18:7°1:1”> 72712
TPIN?Y mAMd 1277927 DONATINK MMUR AN IR NAK)

s 17T W) DINITINK NN MR 13y ONTIY NIIDY

And thou and thy sons with thee shall keep your priesthood
in everything that pertaineth to the altar, and to that within
the veil; and ye shall serve; I give you the priesthood as a
service of gift; and the common man that draweth nigh shall
be put to death.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud, as the Kehot note directs, on the fire that
came down from heaven upon the altar. The great love is
likened to that fire, which comes from above of itself.

Yoma 21b:5-6-71:2 X" Xn1°
Dy UR TI37 TION °12 1017 :R2ANT LTI — 1K KR 0D
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JPIPRY IR D730 T30 KPIT C21 MW LKPAT KD AR
230 TIP3 — KD IR UTRR3 — XD XY X7 12590 npam
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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