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From Twenty Years Old

Twenty is the age of the census and the age at which one may sell
inherited land because at twenty the encompassing lights of
Abba, the full yud of Chochmah, enter a person; Chochmabh, the
level nearest to Keser, can then lift his mind “to their Gulgalta,”

the Supernal Will beyond all intellect.
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THE BIG IDEA

Twenty is the age of the census and the age at which one may sell inherited land
because at twenty the encompassing lights of Abba, the full yud of Chochmah, en-
ter a person; Chochmah, the level nearest to Keser, can then lift his mind “to their

Gulgalta,” the Supernal Will beyond all intellect.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The census counts Israel “from twenty years old and upward,” and the Talmud lets a young man sell his
father’s land only at twenty. Etz Chaim explains why: at twenty the encompassing lights (makifim) of
Abba enter him. The maamar sets out two levels above intellect, the radiance and the essence of the
point of the heart, and the Supernal Will as enclothed in Chochmah and as the Gulgalta that covers the
brain. With the will that follows intellect, these make three levels, matched to the three steps of the say-
ing in Avos and to loving G-d with all one’s heart, soul and might. The yud spelled out in full equals
twenty: the yud is Chochmah, and its filling, vav and dalet, is the emotions and speech (or voice and
speech, or the Written and Oral Torah). At twenty the full yud, the mochin of Abba, shines above the hei
of Binah, and only then can there be the elevation “to their Gulgalta”: Chayah through Chochmah,
then Yechidah in the Gulgalta. Chochmah, nearest to Keser, rises first; below twenty, with only the

mochin of Imma, a person is still too far from Keser.

OUTLINE

1 Why twenty i

The census age and the law of selling a father’s estate at twenty, explained in Etz Chaim by the entry of the
makifim of Abba; two levels above intellect, in the point of the heart and in the Supernal Will.

2 Three levels of will 12

A will below intellect, a will above intellect enclothed in Chochmah, and the Gulgalta: the three steps of the
saying in Avos, and heart, soul and might.

3 The full yud is twenty 13
The yud is Chochmabh; its filling, vav and dalet, is the emotions and speech rooted in Abba, or voice and
speech.

4 Raised to the Gulgalta 14

The filling as the Written and Oral Torah; at twenty the mochin of Abba shine above Binah, making possible
the elevation “to their Gulgalta”: Chayah and then Yechidah.
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5 Why only from twenty

15

The opening of the Ulam and the years of Sarah; Chochmah, nearest to Keser, rises first and lifts the mind,

while one under twenty, with only the mochin of Imma, cannot yet be raised.

KEY CONCEPTS

The encompassing lights of Abba (makifim) °2°pn
NIR

Lights rooted in Chochmah that surround the mind rather
than being grasped by it; according to Etz Chaim they en-
ter a person at twenty. In this maamar the mochin of Abba
are Chayah, and through them one rises to Yechidah, the
Gulgalta.

Gulgalta (the skull) xn2173

The highest level of the Supernal Will, which “covers over
the brain” of Chochmah and is never enclothed in it; the
maamar reads the census word legulgelosam, plainly “by
their heads,” as “to their Gulgalta.”

The point of the heart 277 n71p3

The soul’s innermost core, above Binah and Daas, which
has two levels: its radiance and its essence.
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The filling of the yud 77771 "17°n
The yud spelled out (yud, vav, dalet) equals twenty. The
yud is Chochmah, and its vav and dalet are what extends
from it: the emotions and speech.

Chayah and Yechidah 17°n° °n
The two highest levels of the soul, which stay above it as

encompassing lights: Chayah is the mochin of Abba, and
Yechidah is the Gulgalta.

The mochin of Abba and of Imma X2X7) XaXT 1°M1n
Intellect drawn from Chochmah and from Binah. One un-
der twenty has only the mochin of Imma, which are still far
from the light of Keser.



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 3 0°wy 121
SECTION 1 - 11

Why twenty
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“From twenty years old.” Etz Chaim, Sha’ar 24, explains the saying of our Sages, of blessed memo-
ry, in chapter 9 of [Tractate] Bava Basra, “and to sell of his father’s estate, [not] until he is twenty
years old”:

The maamar opens with the census verse, which counts the men of Israel “from twenty years old and

upward.” It links that age to a Talmudic law: one may not sell real estate inherited from his father until he is
twenty, a law whose inner reason Etz Chaim explains.
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for then the encompassing lights (makifim) of Abba enter into him (see on the subject of the maki-

fim of Abba at the end of the discourse beginning “And you shall draw water,” in the Siddur).

The reason Etz Chaim gives is that at twenty the makifim of Abba enter a person: encompassing lights rooted
in Chochmabh, the higher intellect, which surround the mind rather than being grasped by it. Likkutei Torah,
Masei, brings the same teaching: at twenty a person’s mind is settled, because the two makifim of Abba are
then drawn into him. The parenthesis points to the discourse “And you shall draw water” in the Siddur for

more on these makifim.
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And see the discourse beginning “When you go out,” [which explains] that in the point of the heart,
which is above Binah (understanding) and Daas (knowledge), there are two levels: the first, the ra-
diance of the point of the heart; the second, the essence of the point of the heart.

The discourse on “When you go out [to war]” finds two levels in the “point of the heart,” the soul’s innermost
core, which lies above understanding and knowledge: its radiance, which can transform a person’s thought,
speech and action, and its very essence, which can transform the emotions themselves. The Alter Rebbe
brings it because the same pairing of a radiance and an essence is about to be applied to the levels above
intellect.
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It may be explained along the lines of what is written in the discourse beginning “Blow the shofar
on the New Moon”: that the Supernal Will, which is above intellect, has two levels within it: the first,
[the will] that is enclothed in Chochmah (wisdom); and the second, the Gulgalta (the skull) that cov-
ers over the brain.
A parallel from the discourse on “Blow the shofar on the New Moon”: the Supernal Will, which transcends
intellect, has two levels. One is the will that is enclothed in Chochmah and finds expression through it; the

other is the Gulgalta, the “skull” of the supernal configuration, which covers over the “brain” of Chochmah
and is never enclothed in it.

SECTION 2 - 112

Three levels of will
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This too is like the subject of mitzvos and chukim (statutes) in the discourse beginning “If in My
statutes.” And these are the three levels. The first: “Do His will as your will”: from Binah is made a
Keser (the Crown) for Z’eir Anpin (the emotive attributes), and this is the will that is below intellect.
The same levels of will also underlie the difference between mitzvos in general and chukim, the statutes that
have no stated reason, as the discourse “If in My statutes” explains. They also match the three steps of the

saying in Pirkei Avos. The first step, “Do His will as your will,” is the lowest will: Binah becomes the Keser

(the Crown) of Z’eir Anpin, a will that follows from understanding and so stands below intellect.
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The second: “so that He will do your will as His will”: the Supernal Will that is enclothed in
Chochmabh, for within intellect there is [something| from above intellect; and this is the soul of the
Keser of Z’eir Anpin, from the Tiferes (beauty) of Abba. And these two levels are “with all your heart
and with all your soul.” The third: “Nullify your will”: the Gulgalta; “with all your might.”
The second step, “so that He will do your will as His will,” is the Supernal Will enclothed in Chochmah: some-
thing above intellect present within intellect, called the soul of the Keser of Z’eir Anpin and drawn from the
Tiferes of Abba. Loving G-d “with all your heart and with all your soul” corresponds to these two levels, while

the third step, “Nullify your will,” is the Gulgalta, beyond all intellect, and corresponds to “with all your
might,” a love without measure.

SECTION 3 - 13

The full yud is twenty
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Now, the yud spelled out in full is twenty. And the matter of the vav and dalet, which are the filling
of the yud, is the emotive attributes (middos), whose root is from Abba, [they being] the six days of
Creation; and speech, whose root is from “Abba founded the daughter” (Abba yasad barta).
Spelled out in full, the letter yud (yud-vav-dalet) has the numerical value twenty (10 + 6 + 4), which links it to
the age of twenty. The yud itself is Chochmah, Abba; the added letters of its spelling stand for what extends

from Abba: the vav (six) for the six emotive attributes, the six days of Creation, and the dalet for speech,
Malchus, of which the Zohar says “Abba founded the daughter.”
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And see what is written on the verse “For from the top of the rocks I see him.” Alternatively, the vav

and dalet are voice and speech. And see on all this in the subject of the half-shekel.

The text points to what it has written on the verse “For from the top of the rocks I see him,” and then gives a
second reading of the filling: the vav is voice, which carries to the emotive attributes, and the dalet is articu-
lated speech. For more on all this it points to the theme of the half-shekel.
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SECTION 4 - 14

Raised to the Gulgalta
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It may also be said [that they are] the Written Torah and the Oral Torah. Therefore, at twenty,
[when] there shines in him the yud with the filling, the intellect (mochin) of Abba, which is above
the level of the hei, the fifty gates of Binah, which are gates drawn from Binah, comprehended in-
tellect [that extends] to the emotive attributes,
A further reading of the vav and dalet: the Written Torah and the Oral Torah. At twenty, then, the full yud, the
mochin of Abba, shines in a person; this is higher than the hei, Binah with its fifty gates (the Talmud’s “fifty

gates of understanding,” Rosh Hashanah 21b), which is understanding that can be grasped and flows into
the emotions.
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then [comes] the elevation “to their Gulgalta” (legulgelosam), the Supernal Will, that which is not
grasped at all in Chochmah, along the lines of “And Moshe approached the thick darkness.” For
[there are| two encompassing lights (makifim), Chayah and Yechidah. Chayah is the mochin of
Abba: “and Chochmah gives life (techayeh).” Afterwards, Yechidah: “to their Gulgalta.”
Only then can there be the elevation “to their Gulgalta”: the census word legulgelosam, plainly “by their
heads,” is read as “to their Gulgalta,” the Supernal Will that Chochmah cannot grasp at all, like Moshe ap-

proaching the “thick darkness.” The two encompassing lights match the soul’s two highest levels: Chayah,
the mochin of Abba (as “Chochmah gives life,” techayeh), and after it Yechidah, the Gulgalta.
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SECTION 5 - 15

Why only from twenty

ToYRD RITW *0PIR DY 1MND3 NNDR MY 202505 sy 11yaY 10 wal nwmt 7Y U
210 07wy nan

And see what is written on the verse “And Moshe approached,” etc. And [it is] like the matter of
“Open for Me,” and then “I will open like the opening of the Ulam (the Hall),” which is above the
level of twenty, etc.
The text points again to its discussion of “And Moshe approached [the thick darkness],” and to the Midrash
on “Open for Me”: if Israel open even a small opening, G-d will open a great one for them, which the text

calls “the opening of the Ulam,” the Temple’s entrance hall. The text describes this great opening as a level
“above twenty,” beyond the twenty that, as the next part says, stands for Abba and Imma.

RP1T 7990 720 D°WY 127 97Y7 10 1IRM AND [xevxt xax] RPN W DRY ZS W OO0 1Py 109
N9 1A% 19w [memn) A oA RO 0091°

And see on the subject of “the life of Sarah”: “twenty years” is Abba and Imma (Chochmah and
Binah); Keser is “a hundred,” etc. Therefore it is specifically from twenty years old and upward that

one can lift up the level of his intellect (mochin) to the level of Keser,

Similarly, in the years of Sarah’s life, “a hundred years and twenty years,” the twenty stand for Abba and
Imma (Chochmah and Binah) and the hundred for Keser. Therefore only from twenty upward can a person’s
mochin be lifted up to the level of Keser.
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for the light of Chochmah is closer to Keser and rises first, and with it there also rise all that branch

out from it, etc.; and as it is written, “And Chochmah is found from ayin (nothing),” etc.;

The reason is that the light of Chochmabh is the nearest to Keser, so it rises first and carries with it everything
that branches out from it. This is “Chochmabh is found from ayin (nothing)”: Chochmabh issues from the ayin,
the Keser that is beyond grasp.
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whereas one less than twenty, who does not yet have [anything] of the level of the mochin of Abba,
only the level of the mochin of Imma, is still far from the level of the light of Keser, and they could

not raise him “to their Gulgalta,” etc.

Below twenty a person does not yet have the mochin of Abba, only the mochin of Imma, Binah; he is still far
from the light of Keser, and so he could not be raised “to their Gulgalta.” This is why the census counts only
from twenty years old and upward.

IN ONE'S AVODAH

The maamar matches the three steps of the Sages’ saying, “Do His will as your will,” “so that He will do your
will as His will” and “Nullify your will,” to loving G-d with all one’s heart, with all one’s soul and with all
one’s might. The highest of them, setting aside one’s own will entirely, reaches the Gulgalta, beyond all
intellect.

QUESTIONS FOR DISCUSSION

1. Why does the law of selling a father’s estate at twenty point, according to Etz Chaim, to the entry of the
makifim of Abba?

2. What is the difference between the Supernal Will enclothed in Chochmah and the Gulgalta, and how do
the three steps of the saying in Avos correspond to them?

3. How does the full spelling of the yud explain the number twenty, and what do its vav and dalet stand for?
4. Why must the mochin of Abba be present before a person can be raised “to their Gulgalta”?

5. Why can one who has only the mochin of Imma not yet be lifted to Keser?

likuteitorah.com/likkutei-torah/bamidbar/3/ 9



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 3

Doy 121

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

oWy 12n
It records the Tzemach Tzedek’s account: on Monday,
Erev Rosh Chodesh Sivan 5569, the Alter Rebbe called him
in, blessed him as he did every year, and said this maa-
mar, “From twenty,” before him privately; it was later
printed in Likkutei Torah.
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“From twenty years old and upward, all who go out to the
army in Israel”: the census at the start of Bamidbar. The
maamar explains why twenty is the age at which a person
is counted.

Numbers 1:3°1:X 12712
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from twenty years old and upward, all that are able to go

forth to war in Israel: ye shall number them by their hosts,

even thou and Aaron.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Likkutei Torah, Masei, the same passage of Etz Chaim is
brought: one may sell his father’s estate only at twenty be-
cause his mind is then settled, since the two makifim of
Abba are then drawn into him; only after these makifim
have entered does his beard fill out.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Talmud rules that a young man may not sell real estate
he inherited from his father until he is twenty. Following
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Etz Chaim, the maamar finds the inner reason for this age
in the makifim of Abba that enter him then.
Bava Batra 156a:3-4’7-2:X 1”1 X7n2 X232
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William Davidson, Vocalized Aramaic (CC-BY-NC)

0% DN2aRW
“You shall draw water with joy from the wellsprings of sal-
vation”: the title of the discourse in the Siddur that the text

cites on the makifim of Abba.
Isaiah 12:3%3:27 11°yw°
T 1IR3 DM 0nINYA
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse “When you go out to war against your ene-
mies” opens with the Zohar’s teaching that the time of
prayer is the time of battle: the war in every person’s soul,
every day, between the holy soul and the animal soul.
KEHOT'S NOTE
.3 ,19 R¥N "3 °D PP

wTIN2ypn n7T2

The discourse “Blow the shofar on the New Moon” speaks
of the Gulgalta that covers over the brain, far above the
seat of Chochmah, Binah and Daas.
KEHOT’'S NOTE
2,71 ph

wTIn2 9PN
The psalm of Asaf for the festival: “Blow the shofar on the

New Moon, at the appointed time, for our festival day,”
said of Rosh HaShanah. It is the title of the Rosh HaShanah
discourse the text cites on the two levels of the Supernal
Will.
Psalms 81:4°7:X70 0°2°1n
11130 03" 19932 DIV WIN2 Wpn
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.
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Kehot’s note points to where this is explained further: Or

HaTorah.
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Kehot’s note points to where this is explained further: Or
HaTorah.
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| Kehot’s marei makom for these words (its note is below).
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Kehot’s marei makom for these words (its note is below).
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The words here quote Tikkunei Zohar 17a:10-12; the pas-
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

L(X,1°) MTPRa TN

likuteitorah.com/likkutei-torah/bamidbar/3/

18

19

20

21

22

23

24

Doy 121

251 By vobw mnan
Kehot’s note points to Zohar III, 224a for these words.

Zohar III, 224ax ,707 »m
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The words here quote Psalms 150:6; the passage is shown
below.
Psalms 150:61:17p 0°2°1n
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Let every thing that hath breath praise the L-RD. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Psalms 145:3; the passage is shown
below.
Psalms 145:33:1”np 0°2°1n
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Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LIRD 0w RIIDW 17737 136 Y N-wMpLa

YN OORPH DoYwIn

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

RT 277 PUOY L9UIRM Owa 779D N0 Vaw LA70 DWwA IR W 171

.1270°Y X7 °D N7MIR .X° P9 RN R L[D] .(X ,1%)

N INROM RIT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
22,2 7700 9o 507
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26

27

28

29

12201 X2 7170 oy
The words here quote Sanhedrin 21b:16; the passage is

shown below.
Sanhedrin 21b:161”v:2 8”2 1717710
NIXTPR AY > 27750 "B 12301 K7 2 239N P 027 MK
anR 707w 7 1277 KD 12900 07990 9973 102 PW0n L 1ayw 1han)
PYI NP NIPT DY ST 129031 PII0K RP 12IK CIRT oY
21225 nX w7

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,R2 1°77110 IR

0°51 NI NaN
The words here quote Tikkunei Zohar, Patach Eliyahu -
17b:3-4; the passage is shown below.
Tikkunei Zohar, Patach Eliyahu - 17b:3-47-2:2 1> 7171 °23pn
N9 RYPT 13731 KDY 1P RIT NIK LRYPTY IRON2 RDY 0°51 NIR
ARIIRDY .XWI 2129 72°M 99710 RYTINNWRD ROR RY*7° 0K 79
0195 LIWM PIX PIPRT AN RIPTA KAPY PHINR PR N
PI3 RDPYINRT RTINY LAWR 77123 3R PPT RWI 0137 NI
P72 MIR PTE PP 93M0 PNF PR SRRM LKYYTR RMOR

.R29Y TINKR X ARIIRD X9

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE

.(9R Mno) IRTPRa TN

2% IR L L 1AW INRn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,°n37 19°K? RNMna

P77 MAAT TINT 17T NI 2
The words here quote Chagigah 12a:10-11; the passage is

shown below.
Chagigah 12a:10-11x™-":X 2™ 12031
>3 IR DR DPOR R MRV ,KI? TNY? DORIRY — i) n;
XTI 1170 7230 93 PUTX IR S MRIY L, P7TE KPR Y2307 PR 730
STn? DR8N NRIY Aty 07RTR? IR IR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WX ,2° 1030 AR9

Pamaw
Kehot’s note points to Berakhot 17a for these words.

Berakhot 17ax 1> n1272
KEHOT'S NOTE

XL MID72 AR

likuteitorah.com/likkutei-torah/bamidbar/3/
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32

33

34

Doy 121

n®2%11 T N

The words here quote Amos 9:11; the passage is shown
below.
Amos 9:118™:’0 011y
PO TPFIRTNR NI N2PAT TIT N20TNK DR KA O3
0999 90 P03 OO
In that day will I raise up The tabernacle of David that is fall-
en, And close up the breaches thereof, And I will raise up his

ruins, And I will build it as in the days of old;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X% ,0 oMy

T 520
The words here quote Proverbs 5:5; the passage is shown
below.
Proverbs 5:5°71:71 "own
A1 P19 PINY N nITY N
Her feet go down to death; Her steps take hold on the

nether-world;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, %n

o> m?1sna Phwm

The words here quote Micah 7:19; the passage is shown
below.

Micah 7:19v™:1 1271

:0MXBA72D 07 NiPENa 7Y 10011y W27 1N 100

He will again have compassion upon us; He will subdue our

iniquities; And Thou wilt cast all their sins into the depths of
the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1

T°K> 017D 1Y
The words here quote Psalms 139:12; the passage is shown
below.
Psalms 139:1227:0"%p 0°%°n
:17IRD 12°WND K2 01D 17721 nn 1Pwn XD qwntoy
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,09p 0°2nn

N1 AWy NN

The words here quote Yoma 86b:3; the passage is shown
below.

Yoma 86b:31:2 170 X1

MNRIY LNINYD 92 iy MNTY nwn nPiTa R v ek
JRAT T — PP KD PAA2 NPWD 03 ORRR N TY PRI
IAYR MY WY W MY IPPR PIUn AR 2 Kp)
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Tllgiﬁ iﬂl][”j@ S?W'l :ﬂW;ﬂ” 'WNJW ,m”:ﬂ:; i mW}Z; nﬁ:i‘r{rg‘
I RD 0N IRD RIWR K PRI () DY AR T vaYn
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

22,18 RnY

11298 NP1 1NN

The words here quote Song of Songs 3:4; the passage is
shown below.
Song of Songs 3:4°7:2 0°°wn W
NS K21 PRYIK *WD1 NN NX NRRY T9 DTR TPV UYRD
N7 772K AR N720R PIRDITYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0

PARAGRAPH 2

36

37

38

SNpna aN 7”72

The discourses on “If you walk in My statutes” in Likkutei
Torah, Bechukosai, explain that some mitzvos come from
Chochmah within Keser and are enclothed in Chochmah,
so that they can carry a reason, while the chukim come
from Keser within Keser and are pure will.
KEHOT'S NOTE
ompina o ooy

"mpna ox

G-d’s promise of blessing opens, “If you walk in My
statutes and keep My commandments”: the title of the dis-
course the text cites on mitzvos and chukim.

Leviticus 26:3’2:173 XRIp™
:0DR ONPRYY 1NYA NIZNTNRY 1970 "NPN2ToxR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

939892 %7 vy
Rabban Gamliel: “Do His will as your will, so that He will

do your will as His will; nullify your will before His will.”
The maamar reads its clauses as three ascending levels of
will.
Pirkei Avot 2:4°7:)2 max mwn
5wa .331%73 729%7 AYY 273,798 1937 ARy IR 177 XA
N D 308 3 DI T P2 1D 087 pmm i
N TN PX) 30T 0P 1Y TR¥Y3 PERD PR M2ET 10 w0 BN
iDiOY YW DR KW 127 I0RA PR ,iNipn? ¥anY 7y 10
{1380 X2 KW , MUK MIDRYD? T0RA oK) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will

likuteitorah.com/likkutei-torah/bamidbar/3/

39

Doy 121

in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Twa1 9521 722 P02
Moshe, in the Shema: “You shall love Havayah your G-d
with all your heart, with all your soul and with all your
might.” Heart and soul are matched to the first two levels
of will, and “with all your might” to the Gulgalta.
Deuteronomy 6:5°77:"1 0°127
TRR"223 W13 72277232 RPN M K DA
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

40

41

42

43

UMWY INTPIRR T
The note says that the value of the full yud as twenty is ex-
plained there.

KEHOT’'S NOTE
797 %Y R-¥731 177722 NN

NN92 70° N2

The Zohar explains “With wisdom He founded the earth”:
wisdom is Abba, and the earth is the daughter, Malchus.
Here it shows that speech, Malchus, is rooted in Abba.
Zohar III, 248ar ,nn1 2’m
KEHOT'S NOTE
LTIV L2010 LR, O

1NN 29918 WRAn 52 27y

A discussion of the verse “For from the top of the rocks I
see him,” which the note gives for the text’s reference to
this verse.
KEHOT'S NOTE
P22 N7 .799K1 AZPNN °Y °2 10 3739 790K K LA RPTIRD 1PTIR2
pnny

1NN 29918 WK 92

Bilam’s words, “For from the top of the rocks I see him,
and from the hills I behold him.” The text refers to its dis-
cussion of this verse for more on the root of the emotive
attributes and speech in Abba.

Numbers 23:9'0:173 712712

XD 0293 120 Tjg? ay=17 WNYR NP2 1RIN 0778 URIN™I
:31?[!1]7

For from the top of the rocks I see him, And from the hills I

behold him: Lo, it is a people that shall dwell alone, And

shall not be reckoned among the nations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Spw nUgnn Paya

On the half-shekel, it explains that the vav is the voice that
goes to the emotive attributes, the basis of the second
reading here, in which the vav and dalet are voice and
speech.
KEHOT'S NOTE
-37%79 N LNITAN PR DIP RITRIAY ,79ORY 7,21 RYTIRD IR
197V R

PARAGRAPH 4

45

46

47

48

LRy PN WA

At Sinai the people stood far off, while “Moshe approached
the thick darkness where G-d was.” The darkness stands
for the Supernal Will, which Chochmah cannot grasp at
all.
Exodus 20:181:"> minw
:0°PPRD DUIWR PDIYTTOR WAl MYm pin oy Ty
And the people stood afar off; but Moses drew near unto the
thick darkness where G-d was.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 mnw

1°1N nanm

Koheles: “Wisdom gives life to those who have it.” The
word techayeh (“gives life”) links Chochmah, the mochin
of Abba, to Chayah, the first of the two encompassing
levels.
Ecclesiastes 7:1227>:t nonp
£779¥3 TIIN MRANA NYT 1IN (99T YE3 M9 2327
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"2 YY
The words here quote Rosh Hashanah 21b:11-12; the pas-
sage is shown below.
Rosh Hashanah 21b:11-1227-8”>:2 X” Mwi wX1
21771 17131 ,029¥2 1721 7322 "YW 0ownn SRR 70 PRI 21
noIp WRa” DORRRR VYN 3T00M” MRIY LTOR 100 Lwn?
YRR 21p N2 ANS? Y2 NPT NP W2 — “YRN 13T Kixn?
YD PRI TiY X223 0p K91 — PNk *127 9w 23017 147

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.3,KD 1”7 AR

an®aoa® T 97NN

It explains that the Gulgoles is Keser (the Gulgalta), and
that through the drawing down of the makifim of Abba the
elevation to the Gulgalta, Keser, becomes possible.
KEHOT'S NOTE
1N X1 XNPIRATT (VPR Y T-uPIPR BPID) PPN 1R CnRa 1772

L,RNA23% ARDYAN NIPAY WAR RART 00PN 07OwRIw Y1 ,(RN7A91)
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5w 1 nna by Ao apv 0°v12° maw 0oy NP 11 .nd
RIRT 0°0°pnw 0w N 1P93 RN 10w 1700 NITNAR 03 PUTRN Nnwl
TN m O RNDAPM

PARAGRAPH 5

49

50

51

52

53

54

WA Awm

“Moshe approached the thick darkness where G-d was”:
the text points again to its discussion of this verse.

Exodus 20:181:’> minw
:0°PPRT DUIWR PDIYTTOR WA TYm prn oy Ty
And the people stood afar off; but Moses drew near unto the

thick darkness where G-d was.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5 °nne
“Open for Me one opening of teshuvah as small as the eye
of a needle, and I will open for you openings through
which wagons and carriages can enter.” The text gives the
promise as “like the opening of the Ulam.”

Shir HaShirim Rabbah 5:2:2°2:2:’11 1271 0°7°wn 0

"% ornn

The Yalkut brings the same Midrash: an opening like the
eye of a needle, answered by an opening through which
wagons can enter.

Yalkut Shimoni on Nach 988:581”1:n”apnn 7'"1 7y *1ynw v1p2°

"% ornn

Pesikta Rabbasi gives the same teaching: G-d asks for an
opening like the eye of a needle and promises in return a
great opening.

Pesikta Rabbati 151" °na1 xnp°0n

5 °nnD
The same teaching in Pesikta deRav Kahana, in the read-
ing for Parshas HaChodesh: an opening like the eye of a
needle, answered by a great opening.
Pesikta DeRav Kahana 5:61:’77 X1712 297 XnNp 09
TINR L(2:7 WPIW) 3 0P SNR pEYT OTIT 2P Y 2291 maw” taR ]
291 WIpn NP NIwS IR ,0OPIY 1137 ,17ap 218% s nold
9y °3%1 MAIPT 1 APWS CAR L,MYITR N2 NP0Id Pnaa Y
77 MW CIR L, TNIRYS 9y 2291 NIRRT 1 N0 IR, MPTE mxna
9y 77ap0 Sw 1291 AINRAT T W CAR LIPINRAD 7Y A vRn
SIS B 1299 P RIPAW 1OREM T°RM RAX 93 K17 R APORID
STV 1P .(19:3 0°91N) DR DOpPR SpPm 2227 MR N7 AT N
LONRRM L ARn 0T, wUaw) panT

Pesikta de Rav Kahana according to an Oxford manuscript, Dov
Mandelbaum ed., N.Y. 1987 (CC-BY)

%N P Annes nNaN . . 90 onne

“Open for Me, My sister, My beloved”: the Beloved knocks
and asks to be let in. The Midrash builds on it the promise
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56

of a great opening in return for a small one.

Song of Songs 5:2°2:’71 0*°w W

*nan "N *n2yY NN *Pnne pait M1t PP Y 271 M X
11277 79707 NI PYK PRI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar III, 95ar ,7% 2’m

KEHOT'S NOTE

RNP°0D .X ,7% 2°mt .ow Y .Y 2R 27y WY IR .2 ,1 WY

W0’ 37T RNPP0D .17YA N7

mw n

“The life of Sarah was a hundred years and twenty years
and seven years.” Its twenty years are read as Abba and
Imma, and its hundred as Keser.

Genesis 23:1'X:37 N°wKR12
ST 203 D73 Y30 MY D10 M e M1 0 v
And the life of Sarah was a hundred and seven and twenty

years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N0 P8R oM

In his poem on wisdom Iyov asks, “Where (me’ayin) shall
wisdom be found?” The maamar reads it as a statement,
“Chochmabh is found from ayin (nothing)”: Chochmabh is-
sues from Keser, which is beyond grasp, and so it is the
nearest to Keser.

Job 28:1227:175 2R
13 PR 711 2K R¥RA PRR MI0M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R
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