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An explanation of “And I was
with Him as a nursling (amon)”

The Counting of the Omer is “nursing” intellect: the sweetening
of the Gevuros, which transforms the animal soul’s will and
emotions until they can receive the Torah. The Torah’s inner
dimension is G-d’s supernal delight, higher than His will; it was
revealed at Sinai and is drawn down every day when a person

turns ani (I) into ayin (nothing) in the Shema.
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THE BIG IDEA

The Counting of the Omer is “nursing” intellect: the sweetening of the Gevuros,
which transforms the animal soul’s will and emotions until they can receive the
Torah. The Torah’s inner dimension is G-d’s supernal delight, higher than His will;
it was revealed at Sinai and is drawn down every day when a person turns ani (I)

into ayin (nothing) in the Shema.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the Torah’s words about itself in Proverbs 8:30-31. “A nursling” is the Counting
of the Omer, the mochin of nursing, in which the Gevuros are sweetened as blood becomes milk.
Subduing and transforming the animal soul’s will and emotions makes them “very good,” stronger
than the G-dly soul’s, for emotions are rooted above intellect; this is also why teshuvah reaches so
high. From the seventh day of Pesach, the forty-four days grow the attributes into a vessel for the Torah
on Shavuos. “A delight” is explained through David, who called G-d’s statutes “songs”: as the supernal
will they are one song, yet worth endless joy, since one “hair” of that will creates all worlds. He was pun-
ished, for the will is only the Torah’s outer side; its inner side is the supernal delight, unique in each
mitzvah. This delight shone at Sinai, “face to face,” after Israel turned their faces through the seven
weeks, and the self-sacrifice of the Shema draws it down daily. Even a soul in the state of “back” brings
laughter above, and the two “lions” of tevel are souls whose arousal from below draws down supernal
delight.

OUTLINE

1 The Omer as nursing: the sweetening of the Gevuros -3

The Counting of the Omer is the mochin of nursing and the sweetening of the Gevuros, brought about
above by a person’s subduing and transforming himself below, like the rope of Yaakov. As blood becomes
milk, Gevuros become Chasadim; the animal soul’s will turned to G-d becomes “very good,” the inner

meaning of teshuvah.

2 Why transformed emotions are stronger 14-5

The animal soul’s emotions are mightier, rooted in the lion and the ox of the Chariot, for even in Tikkun
the emotions, Z’eir Anpin, are attached to Atika, above intellect; the refined attributes of Tohu are mightier
still. The Chasadim are what sweeten them.
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Pesach, the Omer and Shavuos 16-8

The five Chasadim are the five days before the seventh day of Pesach, in Atzilus; the first day is intellect,
with the complete Hallel; the seventh is the birth of souls in Beriah. The seven weeks grow the seven attrib-
utes, each including all seven, into a broad vessel for the Torah, “a nursling.”

Delight, the source of all powers 19-13

Section 2 introduces “a delight” through David’s “songs.” Delight is the greatest power of the soul; the
Infinite Light is the source of delights, revealed in Chochmah only through great contraction, like hair

drawn from the skull, Keser (Gulgalta), while the supernal delight within it is above Keser.

5 Will and delight in the mitzvos

M4-16

Keser is the 620 pillars of light, the supernal will in the mitzvos; the will is the outer covering (Gulgalta) of

the inner delight (Atika), as a merchant’s will serves his pleasure in profit. Chochmah receives only a

“hair” of the will, yet the will is worth endless joy, for one hair of it brings all the worlds into being.

6 Why David was punished

17-18

David praised the statutes as songs because they are the supernal will, above even Gan Eden; but he was
punished, for he should have praised their inner dimension, the supernal delight, in which each mitzvah

has a delight of its own and is not one song.

7 Face to face, and “a delight day by day”

119-20

At Sinai the inner delight was revealed “face to face,” because Israel turned their faces during the seven

weeks. Today the self-sacrifice of the Shema turns ani into ayin and draws down the supernal Ayin, the

delight of Atika, every day.

8 “Playing before Him at all times”

121-23

Section 3: there are two times, face to face, when the right hand embraces, and “back,” when the

Chasadim are hidden. Even in the state of “back” a Jew can give himself over in the Shema and bring
about laughter above; sechok equals twice “light,” “the source of life” and Or Ein Sof.

9 “Playing in tevel artzo”

124

Tevel is twice aryeh: the lions of the Chayos and of the Ofanim, and in Israel the souls of Yetzirah and

Asiyah. Their arousal from below draws down the supernal laughter and delight, the root of the lofty draw-

ing down described in Etz Chaim.

KEY CONCEPTS

The mochin of nursing 11p°2°7 1"mn

The stage after “birth” in which the attributes grow, as an
infant grows by nursing. The maamar identifies it with the
Counting of the Omer, when blood (Gevuros) turns into
milk (Chasadim).

The sweetening of the Gevuros n171237 101

Not removing the forces of severity but transforming
them, like a sour food sweetened into a delicacy. It is
brought about above through a person’s subduing and
transforming of his own animal soul.
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Subduing and transforming X257NX1 X*2ONX

Iskafya is overpowering the sitra achra; is’hapcha is turn-
ing its darkness into light. Both are the sweetening of the
Gevuros in a person’s service.

The supernal will (Gulgalta) xn2323 /117297 1137

Keser as G-d’s will in the mitzvos, the “skull” that covers
the inner delight. From a single “hair” of it come
Chochmah and all the worlds.



The supernal delight (Atika) xp°ny /772y 2390

The inner dimension of the will and of the Torah, the
source of delights, called Ayin. It was revealed at Sinai and
is drawn down through self-nullification.

Ani into ayin "X - °1X
The same letters: turning one’s “I” into “nothing,” the nul-

lification of yesh, above all in the self-sacrifice of the
Shema, which draws down the supernal delight.
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Face to face and back 0°°711x/0°192 0°19

The changing states of Malchus and of the souls: facing
G-d with one’s inner self, or only with one’s back. Both are
called “playing.”

Laughter pinw

The revelation of delight. In gematria sechok equals twice
or (light), mekor chaim (the source of life) and Or Ein Sof.
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SECTION 1 11-3

The Omer as nursing: the sweetening of the Gevuros
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An explanation of [the verse] “And I was with Him as a nursling (amon).”

The heading announces an explanation of Proverbs 8:30, where the Torah, speaking as wisdom, says that it

L ”

was with G-d “as a nursling,” “a delight day by day,” “playing before Him at all times.” It expands on the

Shavuos discourse on the same verse that comes just before it in Likkutei Torah, working through the verse’s
phrases in turn and tying them to the Counting of the Omer and to Shavuos.
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1. Now, the Counting of the Omer is the level of the mochin of nursing (mochin de-yenikah), and it
is the level of the sweetening of the Gevuros (restraints). And it comes about through the sweeten-
ing of the Gevuros in man, which is the level of subduing and transforming (iskafya and is’hapcha);
for the kelipos (husks), their root is the level of Gevuros.
Section 1 opens by defining the Counting of the Omer as the stage of “nursing” intellect (mochin de-
yenikah): in the Kabbalah the emotive attributes grow as a child does, carried, then nursed, then grown, and
in the nursing stage they are fed and grow. This stage is the sweetening of the Gevuros, the forces of restraint

and severity, and it comes about through a person’s work of subduing and transforming himself, because

the kelipos, the forces that conceal holiness, are rooted in Gevuros.
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Therefore the level of subduing the sitra achra (the other side) and transforming darkness into

light is the matter of the sweetening of the Gevuros. And it is written, “Yaakov is the rope of His in-

heritance”: it is like the analogy of a rope whose one end is tied above and its [other] end below,
Subduing the sitra achra (iskafya) and turning its darkness into light (is’hapcha) are therefore what “sweet-

ening the Gevuros” means in a person’s service. The verse calls Yaakov, the Jewish people, “the rope of His

inheritance”: a rope tied above at one end and held below at the other.
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so that through one’s pulling the rope from below, it is likewise drawn above. So too, through the
sweetening of the Gevuros in man mentioned above, one also arouses above that the Gevuros be
sweetened. And the meaning and substance of the sweetening is that the Gevuros themselves be-
come sweet,

Pull the rope below and the end above moves with it; so when a person sweetens the Gevuros in himself, the

Gevuros above are sweetened too. Sweetening means that the Gevuros are not removed: they themselves be-

come sweet.
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as, by way of analogy, when one sweetens a sour food: it too is itself in the category of food, only it
is sour, and now one sweetens it, and then it becomes a confection and restores the soul. So too the
level of the sweetening of the Gevuros: they themselves become sweetened, and then they are more
excellent and more praiseworthy.

A sour food that is sweetened was food all along; once sweetened, it becomes a delicacy that refreshes the

soul. So the Gevuros, once sweetened, are not merely neutralized but become finer and more praiseworthy

than before.
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And this is the level of the mochin of nursing, as in the analogy of “blood is decomposed and be-
comes milk”: the blood itself, which is the level of Gevuros (restraints), is transformed into milk,
whiteness, Chasadim (kindnesses), etc.

The Talmud says that in a nursing mother “blood is decomposed and becomes milk.” Red blood stands for

Gevuros and white milk for Chasadim (kindnesses): the very same substance turns from severity into kind-
ness, and that is what “nursing” intellect means.
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And this is the matter of the forty-four days of the Counting of the Omer, from the seventh day of
Pesach until Shavuos. For the seventh day of Pesach is the birth of the souls, and after the birth
comes the level of nursing, the growth of the emotive attributes (middos). And this is as is written,
“And he shall wave the omer, etc., for your will (lirtzonchem).”
The forty-four days of the Omer from the seventh day of Pesach to Shavuos are this nursing stage: the sev-
enth day of Pesach is the “birth” of the souls, and after birth comes nursing, the growing of the emotive at-
tributes. In the Shavuos discourse just before this one, the Alter Rebbe ties that birth to the splitting of the
sea, when Israel walked on dry land through the sea. Plainly, the omer is waved lirtzonchem, “for your

favor,” to be accepted on your behalf; but the word holds ratzon, will, and the maamar reads it “for your will,”

as the next part explains.
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That is, the main intent is to transform the will and the emotive attributes of the animal soul so that
they be for G-d; and then they are more praiseworthy than the attributes of the G-dly soul. And
about this our Sages, of blessed memory, said: “‘Good’ — this is the good inclination; ‘very’ — this
is the evil inclination.” (And see the Zohar, Parshas Yisro, folio 68b, and the commentary of the
Ramaz there.)
The aim is to turn the will and emotions of the animal soul toward G-d; once turned, they surpass those of
the G-dly soul. So the Midrash reads the Torah’s “very good”: “good” is the good inclination and “very” the
evil inclination, and in Likkutei Torah, Nasso (28c), the Alter Rebbe explains that it is “very good” only when
the sitra achra is subdued and the animal soul’s desire turns to love of G-d. The Zohar in Yisro, cited here

with the commentary of the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist), likewise reads

“good” as the right side, the angel of life, and “very” as the left side, the angel of death.
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And for this reason too our Sages, of blessed memory, said, “In the place where penitents (baalei

teshuvah) stand, etc.”

For the same reason the Sages say that penitents (baalei teshuvah) stand where even the perfectly righteous
cannot. In Likkutei Torah, Bamidbar (13d), the Alter Rebbe explains that penitents draw “with greater

strength” from the most hidden source, through subduing the sitra achra and turning darkness into light.
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And it is known that teshuvah (return) does not refer specifically to sins; rather, every person must
be in teshuvah all his days, to draw close to G-d in the manner of face to face; and this is through
transforming the will and the emotive attributes from the level of “something” (yesh), etc.

Teshuvah is not only for sins: it is a lifelong drawing close to G-d “face to face,” which every person needs,

as the Sages say that a person should be in teshuvah all his days. It is achieved by turning one’s will and
emotions away from yesh, the sense of being a separate “something.”

SECTION 2 - 14-5

Why transformed emotions are stronger
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And the reason that through the refinement of the attributes of the animal soul [this] is called “very
good” is that the attributes of the animal soul, by virtue of their very existence, are mightier and
stronger than the attributes of the G-dly soul, like the advantage of strength in an animal over [that]
in a man, except that it is an animal.
Why does refining the animal soul’s attributes earn the title “very good”? Because those attributes are by
nature mightier than the G-dly soul’s, just as an animal is physically stronger than a person, though it re-
mains an animal. Another transcript of this maamar (Maamarei Admur HaZaken, Kesuvim, vol. 1, p. 208)

adds that the animal comes mainly from the emotive attributes, which in Tohu were “hard as a cedar,” while
man comes from Tikkun, where Chochmah and Binah lead the attributes, and so he is “soft as a reed.”
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But when the animal is included in the level of man, then its power is very great; for their root is
from the level of “the face of the lion” [and] “the face of the ox,” whose love and awe are immeasur-
ably great.

When the animal is taken into the level of “man,” that is, guided by holiness, its strength becomes very

great. Its root is in “the face of the lion” and “the face of the ox” of Ezekiel’s chariot, the lion on the right
standing for love and the ox on the left for awe, and their love and awe are without measure.
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As is written in the Zohar, [Parshas| Beha’aloscha (folio 154a): “Three hundred and seventy thou-
sand lions surround this lion, etc.; when this lion roars, the firmaments tremble, etc.”
The Zohar describes the supernal lion surrounded by three hundred and seventy thousand lions; when it

roars, the firmaments and all their hosts tremble. This shows the immense power at the root of the “animal”
attributes.
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And the reason for all this is that even in the World of Tikkun (Rectification) itself, the root of the
emotive attributes (middos) is above intellect; for Abba and Imma (Chochmah and Binah) “are sus-
pended from the Mazla,” but Z’eir Anpin (the emotive attributes) “is attached to and suspended
from Atika”;
The deeper reason: even in the World of Tikkun, the ordered world of the Sefiros, the root of the emotions is
higher than intellect. The Idra Zuta of the Zohar says that Abba and Imma, the intellectual configurations,
“are suspended from the Mazla,” the “flowing” beard of Arich Anpin, the outer level of Keser, but Z’eir

Anpin, the emotive attributes, “is attached to and suspended from Atika,” the inner level of Keser, higher
still.
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only its emergence and revelation are through Binah (understanding). It is like the analogy of a
male child: although he grows in the mother’s womb and is born from there, nevertheless his es-

sence is taken from above her, etc.

Binah only brings Z’eir Anpin out and reveals it. So a son grows in his mother and is born from her, yet his
essence comes from above her, from the father.
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[And sometimes, too, “the power of the son is greater than the power of the father.” And see what is
written in the discourse beginning “To understand the explanation of the matter, ‘The Patriarchs
are themselves the Chariot,’” in Parshas Yisro.]

The bracket adds the Talmud’s rule that sometimes “the power of the son is greater than the power of the fa-

ther,” as the emotions can surpass the intellect from which they emerge. It refers to the Torah Ohr discourse
in Parshas Yisro on “The Patriarchs are themselves the Chariot.”
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Now, this is so even in the attributes of Z’eir Anpin of Tikkun. All the more so the refinement of the
attributes that are from the World of Tohu (Chaos), etc.: when they are refined from the shattering,
their power is very great.

If even the attributes of Z’eir Anpin in the ordered world of Tikkun are rooted so high, then all the more so

the attributes from the World of Tohu, the realm of intense lights whose vessels shattered. When they are re-

fined out of that shattering, their power is very great.
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And this is the matter of the sweetening of the Gevuros, and this is the meaning of “for your will
(lirtzonchem), etc.” And who is it that sweetens them? It is the level of the Chasadim.
Refining these powerful attributes is “the sweetening of the Gevuros,” and it is the meaning of lirtzonchem,

“for your will,” in the verse of the omer: the will itself is transformed. What sweetens the Gevuros is the

Chasadim, the kindnesses.

SECTION 3 - 16-8

Pesach, the Omer and Shavuos
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Now, the five Chasadim (kindnesses) are from Chesed that is in Chesed to Chesed that is in Hod; for
the Chasadim of Yesod and Malchus are only the general and collective expression (klalus) of the
five Chasadim, and the general expression of the general expression, as is written in Pri Etz Chaim,
in the intentions (kavanos) of Hoshana Rabbah. And these five Chasadim are the five days of the
Counting of the Omer before the seventh day of Pesach.
The five Chasadim run from the Chesed within Chesed to the Chesed within Hod; Yesod and Malchus have no
Chasadim of their own beyond the general expression of these five, and the general expression of that. Pri
Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s intentions for prayer and the festivals, says so in its in-

tentions for Hoshana Rabbah, and these five Chasadim are the five days of the Omer before the seventh day
of Pesach.
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And the first day of Pesach is the level of the mochin of Abba and Imma (Chochmah and Binah), the
source of the emotive attributes (middos); therefore we recite the complete Hallel on it. Whereas
the second day of Pesach, [when] the Counting of the Omer begins, is the level of the emotive at-
tributes. Therefore in the Land of Israel the complete Hallel is not recited on the second day.
The first day of Pesach draws down the mochin of Abba and Imma, the intellect that is the source of the emo-
tions, so the complete Hallel is said on it. The second day, when the counting begins, is already the level of

the emotions themselves, and that is why in the Land of Israel, where only the first day is a festival, the com-
plete Hallel is not said on the second day.
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Now, on the seventh day of Pesach, which is the level of the birth of the souls in the World of Beriah
(Creation), where the external forces draw nourishment, therefore there must be the sweetening of
the Gevuros through subduing and transforming, in which a person refines his emotive attributes,
etc.

The seventh day of Pesach is the birth of souls in the World of Beriah, where the external forces can draw

nourishment, so there the Gevuros must be sweetened through a person’s own work of subduing and refin-
ing his emotions.
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But the five days before the seventh day of Pesach are at the level of the World of Atzilus (Emana-
tion), of which it is written, “Evil shall not dwell with You”; and they are the five Chasadim that
sweeten the Gevuros, etc.

The five days before the seventh day of Pesach are at the level of Atzilus, the world that is one with G-d, of

which it is said, “Evil shall not dwell with You.” There it is the five Chasadim themselves that sweeten the
Gevuros.
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Now, the Counting of the Omer is the level of the mochin of nursing. And just as, by way of analogy,
milk makes the limbs of the infant grow, so the emotive attributes (middos) are in a state of small-
ness (katnus), as they were in Tohu, in the form of points (nekudos); and through the milk the

growth of the attributes comes about.

The Omer is “nursing” intellect: as milk makes a baby’s limbs grow, it makes the emotive attributes grow.
They begin in smallness (katnus), like the attributes of Tohu, which were single “points” (nekudos).
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For the seven attributes become seven weeks, since each one comprises seven; and therefore in
each attribute there are seven days.

Growth here means inclusion: each of the seven attributes comes to contain all seven. So seven attributes
become seven weeks, with seven days in each attribute.
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And this is the matter of the growth [and see what is written on the verse “I have drunk my wine
with my milk”]. And through this they become a broad vessel of reception to receive the Torah on

Shavuos, which is the level of “And I was with Him as a nursling (amon), etc.,” the two loaves, etc.

This growth makes the emotions a broad vessel for receiving the Torah on Shavuos, the level of “And I was
with Him as a nursling (amon),” and of the two loaves offered on Shavuos (Leviticus 23:17), which the next
discourse explains. The bracket refers to the discourse on “I have drunk my wine with my milk.”

SECTION 4 - 19-13

Delight, the source of all powers
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2. And the meaning of “and I was a delight (sha’ashuim)” will be understood by first introducing
what is written regarding David, “Your statutes have been songs to me,” and he was punished for
this. And one must first introduce the matter of the Infinite Light (Or Ein Sof), blessed be He.

Section 2 turns to “and I was a delight (sha’ashuim).” To explain it, the Alter Rebbe will first discuss David’s
words “Your statutes have been songs to me,” for which, the Talmud says, he was punished; and before that,
the nature of the Infinite Light.
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For we see below that delight is the greatest and most abundant of all the powers of the soul, and it

is the head, source and life-force of everything.

In the human soul, delight is the greatest and most abundant power: it is the head and source of all the oth-
ers and gives them life.
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As we see the immense multitude of kinds of delights: there is delight in sight, and delight in hear-

ing, and in smell, speech and taste;

Delight takes many forms: in sight, hearing, smell, speech and taste.
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and likewise in each kind of these kinds there are many varieties of delights, for there are many

kinds of delicacies, no one taste resembling another, and the taste is from the world of delight, etc.

Within each kind there are countless varieties: no two flavors are alike. Taste itself comes from “the world of

delight,” the source of pleasure.
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And likewise there are spiritual delights, such as the delight from intellect and a word of wisdom,

etc. It follows that delight below is mightier and greater than all the powers of the soul.

Beyond the senses there are spiritual delights, such as the pleasure of understanding and of a wise word. So
delight, even below, is the mightiest of the soul’s powers.

likuteitorah.com/likkutei-torah/bamidbar/21/ 13
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And the whole level of delight in this world, as a whole, is only from the shattering, in which dross
fell, etc.; and there is no comparison between the essence of the delight in this world and the es-
sence of the delight in the lower Gan Eden, etc., “and higher above higher,” etc. But the Infinite
Light (Or Ein Sof), blessed be He, is called “the source of delights.”

All the delight of this world comes only from the shattering of the vessels, in which dross fell into the lower

realms. It bears no comparison to the delight of the lower Gan Eden, where souls delight after this life, and

each higher level is far above the one below it; but the Infinite Light is called “the source of delights.”
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That is, the light and radiance of the revelation of the Infinite One (Ein Sof), blessed be He, and not
His essence, for of His essence it is not applicable to say so. Only of the level of the light is it applic-
able to say “source of delights.” And its revelation is in Chochmah (wisdom), which is called Eden,
through a great and immense tzimtzum (contraction);

Even “source of delights” describes only the light and radiance that G-d reveals, not His essence, to which no
such description applies. That light is revealed in Chochmah, which is called Eden, but only through a great
contraction (tzimtzum).
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for in order for a glow to be drawn into Chochmah, which is the source of the comprehensions of

the souls, which bear no comparison to Him, may He be blessed, there must be a great tzimtzum.

Chochmabh is the source of what souls can grasp, and the souls bear no comparison to G-d; for light to reach
there, a great contraction is needed.

likuteitorah.com/likkutei-torah/bamidbar/21/ 14
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For through this it is changed from one essence to another, so that the essence of the delight that is
revealed in Chochmabh is not of the order of the essence of the source of delights, but rather, by way
of analogy, [it is like] the hairs that are drawn from the brain, which are the level of superfluities,
the superfluities of the brain, to the extent that one can cut and shave the hairs; whereas the mem-
brane of the brain, if it is perforated, [the animal] is tereifah (fatally defective).
The contraction changes the light in kind, so the delight revealed in Chochmah is of a different order from
the source of delights itself. It is like hair, which grows from the head as a mere surplus of the brain and can

be cut or shaved without harm; the membrane around the brain is different: if it is pierced, the animal is

tereifah, fatally defective, as the Mishnah rules.
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And this is because the hairs are drawn from the skull, which canopies and covers the brain. So too
above: the level of Keser (the Crown), which is called Gulgalta (the skull), is that which enclothes
the radiance of the Infinite One (Ein Sof), blessed be He.

Hair grows from the skull, which covers and encases the brain. Likewise above, Keser, which is called
Gulgalta (the skull), is the covering that enclothes the light of the Infinite One.
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And from it [the light] is afterwards drawn down through hairs and mazalos (flows); but the level of
the supernal delight that is enclothed in it is the level of the Infinite One, which is far, far above the
level of Keser and Gulgalta.
From Keser the light is drawn down through “hairs” and “flows” (mazalos, from a root meaning “to flow”),
the Kabbalah’s terms for the beard of Arich Anpin, the outer level of Keser, which carry a contracted light to

the levels below. But the supernal delight enclothed within Keser is the Infinite One itself, far above Keser
and Gulgalta.

likuteitorah.com/likkutei-torah/bamidbar/21/ 15
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SECTION 5 - 114-16

Will and delight in the mitzvos
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And the matter of Keser (the Crown) is the 620 pillars of light, which are the 613 mitzvos of the
Torah and the seven mitzvos of the Rabbis. That is, by way of analogy, the level of the will that is in
the mitzvos, which are the supernal will. And the will is the level of the outer dimension (chit-
zoniyus), that is, the level of Gulgalta, which canopies and enclothes the inner dimension (pn-
imiyus), and that is the level of Atika.
The word Keser (712: 20 + 400 + 200) has the numerical value 620, and the Kabbalists speak of its 620 pillars
of light; these are the 613 commandments of the Torah and the seven commandments of the Rabbis. They

are the supernal will within the mitzvos, and will is the outer level, Gulgalta, which covers the inner level,

Atika (the “Ancient One,” the inner dimension of Keser), the supernal delight.
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By way of analogy, in a person who has a will, such as to travel to some place for trade: this will is
only the outer dimension (chitzoniyus), but the inner dimension (pnimiyus) and the intent is the

delight he will take in the profit he will earn in that trade.

A person may want to travel somewhere on business; the wanting is only the outer layer. Its inner core and
real aim is the pleasure he expects from the profit.
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So too the level of Atika, the supernal delight, is the inner dimension of the will that is in the
mitzvos; only the will, which is called Gulgalta, enclothes it and conceals it, so that it should not be

revealed, but only the will.

So too above: Atika, the supernal delight, is the inner core of the will expressed in the mitzvos. But the will,
Gulgalta, wraps and hides it, so that only the will is seen.
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And [it is| like the matter of “Be silent; so it arose in thought.” [And as is explained elsewhere, in
the explanation on the verse “I am Havayah your G-d” in the section of tzitzis.]
This is like G-d’s answer to Moshe in the Talmud, “Be silent; so it arose in thought”: the will is stated, while
the reason and the delight behind it stay hidden. In Likkutei Torah, Sh’lach (49c), on “I am Havayah your
G-d” in the section of tzitzis, the Alter Rebbe explains that the will is “outer” only relative to the hidden intel-

lect (mocha stima’ah), in which the delight of the Infinite One itself resides, while it stands above Chochmabh,

which receives only from its “hairs.”
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And it is from it that a glow is afterwards drawn down, through tzimtzum (contraction), to be en-
clothed in Chochmah (wisdom). And this is [the meaning of] “With the yud the World to Come was
created”: the level of hairs; Abba draws nourishment from the Mazla. And therefore it is not of the
nature of the very essence of the supernal delight, etc.

From Keser a glow is drawn down, through contraction, into Chochmah: as the Talmud says, “the World to

Come was created with the yud,” the small letter that stands for Chochmah. This is the level of “hairs”: Abba
(Chochmah) draws nourishment from the Mazla, so its delight is not the essence of the supernal delight.
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[And this is “Creator of holy beings, may Your Name be praised”: shemo (His Name) has the nu-
merical value of ratzon (will), for from this all the levels of the holy ones receive, which is the level
of Chochmah, which is called kodesh (holy), etc. And see what is written on the verse “You shall
keep My Sabbaths.”]
The bracket reads the morning blessing “Creator of holy beings, may Your Name be praised”: shemo, “His
Name” ("2 = 300 + 40 + 6 = 346), equals ratzon, will (137 =200 + 90 + 6 + 50 = 346), the will from which the

“holy beings” receive, and they are Chochmah, which is called “holy.” It also refers to the discourse on “You
shall keep My Sabbaths.”
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Now, David praised the Torah in the aspect of their being the supernal will, which is the matter of

“songs” (zemiros), like the analogy of singing one song many times because of its great beauty.

David praised the Torah’s statutes as the supernal will, and that is why he called them “songs”: a song is

sung over and over because it is so beautiful.

likuteitorah.com/likkutei-torah/bamidbar/21/ 17

16



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 21 TIAR 1PN TR DY TIR2

1910w NI 20 Bw 59157 1w RIT O TR A RIT L09YT 180 0w 1 antyn 1 ay o
% 55 21 oy Do 1Rt muwD w0 RaR AN n

So too, although this virtue of theirs, that they are the supernal will, is one song, for it is the all-em-
bracing praise of all the mitzvos, that all of them are His will, yet one should rejoice in this song

every time, more than over an abundance of everything;

Being G-d’s will is one praise that applies equally to every mitzvah, so it is a single song: all the mitzvos alike

are His will. Yet one should rejoice in that one song every time, more than in any abundance.
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for this will is above the level of wisdom and reason, to the extent that from the level of a single hair
that is drawn from the will, which is the level of the mazalos (flows), etc., from this all the worlds
come into being:

The reason is that this will is above wisdom and reason: even a single “hair” drawn from it, the level of the
flows (mazalos), brings all the worlds into being.
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the lower Gan Eden, of which they said, “Better that he be judged, etc.,” and the higher Gan Eden,

without end, etc., and even the higher Chochmah (Chochmah Ila’ah), Eden, as mentioned above.

Those worlds include the lower Gan Eden, so precious that Rabbi Meir said of Acher, “Better that he be
judged” and then enter the World to Come; the higher Gan Eden, without end; and even supernal Chochmah,
which is called Eden.

SECTION 6 - 117-18

Why David was punished
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Therefore he said of the statutes (chukim), which are the mitzvos that are without a reason — and in
truth all the mitzvos are called “Your statutes,” for the reason that is grasped bears no comparison

to the true reason — “have been songs to me”:

David said this of the “statutes” (chukim), the mitzvos with no stated reason, calling them “songs”; in truth
all the mitzvos are “statutes,” because the reason we can grasp is nothing next to their true reason.
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for they were very precious to him, since they are the supernal will, and from a single hair alone
that is drawn from it come into being all the wisdoms and the delights in the worlds of Atzilus,
Beriah, Yetzirah and Asiyabh, etc.

They were “songs” to David because they are the supernal will, from a single hair of which come all the wis-

dom and delights of the four worlds, Atzilus, Beriah, Yetzirah and Asiyah.
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[It follows that David praised the mitzvos in their supreme virtue, higher than the level of their be-

ing in the higher Gan Eden, the delight of the souls, etc.,

So David praised the mitzvos for a quality higher even than their place in the higher Gan Eden, where they
are the delight of the souls.
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for that is drawn only from a single hair alone that is drawn from the will and Keser (the Crown)
into the higher Chochmah (Chochmah Ila’ah), the source and root of Gan Eden; and he praised

them in the aspect of their being the supernal will itself, etc.]

The delight of Gan Eden comes only from a single hair drawn from the will and Keser into supernal

Chochmah, the source of Gan Eden. David praised the mitzvos as the supernal will itself.
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Nevertheless, David was punished for this, for this virtue of theirs is only the level of the outer di-

mension (chitzoniyus), for their outer dimension is the level of the supernal will and Gulgalta.

Even so, David was punished, because this quality is only the outer side of the mitzvos: their outer side is the

supernal will, Gulgalta.
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He should have praised the Torah in the aspect of its inner dimension (pnimiyus), which is the lev-

el of the supernal delight, which is higher, above the supernal will, as mentioned above.

David should have praised the Torah’s inner dimension, the supernal delight, which is higher than the su-
pernal will.
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[And see Iggeres HaKodesh, the section beginning “David, You called them songs,” “And therefore
also, etc.,” see there. That is, the supernal will is the source and root of the emanations, whereas
the level of Atik, etc.]

The bracket points to the passage that opens with the Talmud’s words to David, “You called them songs”
(printed today in Tanya, Kuntres Acharon, essay 6): there the Alter Rebbe explains that praising the Torah
because all the worlds depend on each of its details is praise of its “back,” while its inner dimension is one
with the Infinite Light, before which all worlds are nothing, “and therefore also” it cannot be praised as the
life of the worlds. The reason given here: the supernal will is the source and root of all the emanated levels,
whereas Atik, the delight, is above that.
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And from the aspect of their inner dimension, there is a particular delight for each mitzvah by it-
self, etc., and not like the analogy of one song, etc. [And see what is written in the discourse begin-
ning “For the conductor, on the sheminis,” on the matter of the outer dimension of Adam Kadmon
and the inner dimension of Adam Kadmon.]

From the side of the mitzvos’ inner dimension, each mitzvah has its own particular delight, so it is not one

song repeated. The bracket refers to the discourse “For the conductor, on the sheminis,” on the outer and
inner dimensions of Adam Kadmon, the primordial level above all the worlds.
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SECTION 7 - 119-20

Face to face, and “a delight day by day”
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And this was the revelation at the Giving of the Torah, as it is written, “Face to face Havayah
spoke”: the revelation was of the level of the inner dimension (pnimiyus) of the mitzvos, which is
the level of the supernal delight of that utterance.

This is what was revealed at Sinai: “Face to face Havayah spoke” means that the inner dimension of the

mitzvos was revealed, the supernal delight within each utterance. Until now the mitzvos were described from
their outer side, the will; at Sinai their inner delight shone.
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Therefore their souls flew out at each utterance, for in each utterance there was a revelation of de-
light of its own, etc. And this revelation of the level of the supernal Face came about because from
below, too, there was the level of turning the face [toward Him],

That is why, as the Sages say, the people’s souls flew out at each utterance: each utterance revealed a delight

of its own. This revelation of the supernal “Face” came because the people below had also turned their face
toward G-d.
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that is, through the seven weeks from the Exodus from Egypt until the Giving of the Torah, which is
the matter of the seven weeks of the Counting of the Omer (and see the commentary of the Ramaz
on the Zohar, at the beginning of Parshas Shemos, folio 2, end of side b, citing the Midrash that at
the Exodus from Egypt, too, Israel counted fifty days to the Giving of the Torah; and see the Zohar,
Parshas Emor, folio 97),

That turning took place during the seven weeks from the Exodus to the Giving of the Torah, the seven weeks

of the Omer. The Ramaz, in his commentary on the Zohar at the start of Shemos, cites a Midrash that at the
Exodus, too, Israel counted fifty days to the Giving of the Torah; the text also refers to the Zohar on Emor.
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in which they transformed their inner dimension and all the emotive attributes (middos), so that
they be for G-d alone; and [it is] “as water [reflects] face to face,” for according to the face that is
shown from below, so, etc.

In those weeks they transformed their inner selves and all their emotions to be for G-d alone. As water re-
flects a face exactly, the face shown from below determines the face revealed from above.
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So too now it is written, “And I was a delight (sha’ashuim) day by day”: through the recital of the
Shema with self-sacrifice (mesirus nefesh) every day, one draws down from above the revelation of
the supernal delight and its enclothement in the emanations, Keser (the Crown) and Chochmah
(wisdom).

So too now, every day: the verse says “a delight day by day,” because through reciting the Shema with self-

sacrifice each day, a person draws down the supernal delight and its enclothement in the emanated levels of
Keser and Chochmah.
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And they are what is called “day by day.” (And see the Midrash Rabbah on Song of Songs, on the
verse “His head is the finest gold,” on the matter of “day by day.”) And this is [the meaning of] “I
(ani) — in Your Torah I have delighted (shi’ashati).”
Keser and Chochmah are the “day, day” of the verse. The text points to the Midrash on Song of Songs, on
“His head is the finest gold,” where Reish Lakish reads “day by day” as two days of G-d, two thousand years,

by which the Torah preceded the world. The same idea explains the verse “I (ani) — in Your Torah I have
delighted.”
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For in order that there be “in Your Torah I have delighted” — that the level of the supernal delight
be enclothed in the supernal will, which is called Gulgalta, and in the higher Chochmah
(Chochmabh Ila’ah), which is called Eden — it is through “I” (ani),

For the supernal delight to be enclothed in the will (Gulgalta) and in supernal Chochmah (Eden), so that the

Torah becomes a delight, depends on ani, “I.”
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that is, when one makes of the level of ani (I) ayin (nothing), which is the nullification of the yesh

(something). Through this specifically one draws down the level of sha’ashuim (delight) and the

supernal delight mentioned above.

The letters of ani (18, “I”) also spell ayin (°%, “nothing”): when a person turns his “I” into “nothing,” nullify-
ing his sense of self, that specifically draws down the supernal delight (sha’ashuim).
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And the foundation of the entire Torah is the nullification of the yesh (something) into ayin (noth-
ing): for when one takes the esrog for the mitzvah, the level of ayin rests upon it. And the 248 posi-
tive commandments are 248 limbs, like the analogy of the limb into which the life-force of the soul

is drawn.

The foundation of the whole Torah is turning yesh, “something,” into ayin, “nothing.” When a person takes
the esrog for the mitzvah, the level of ayin rests on it; and the 248 positive commandments are like 248
limbs, each avessel into which the soul’s life-force flows.
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And the soul, too, receives from it, for were it not for the limb, the soul would not perform its ac-

tion, etc. So too, through the mitzvos the nullification of the yesh into ayin comes about.

The soul also gains from the limb, for without it the soul could not act. So too, the mitzvos bring about the

nullification of yesh into ayin.
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And through the nullification of the yesh, this arouses above the revelation of the supernal Ayin,

which is the level of the supernal delight, before Whom in truth “all is considered as nothing.”

This nullification arouses above the revelation of the supernal Ayin, the supernal delight, before which, as

the Zohar says, “all is considered as nothing.”

likuteitorah.com/likkutei-torah/bamidbar/21/ 23



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 21 TIAR 1PN TR DY TIR2

877 [xo1 k971 1PTRT] 1D PR 21903 @RI PP XOR 17TV DK 10K 1N8Y P0an DIRIY 1R 0D
TTIPIYR WrRYY 9730 RNDADA AN 19YRD XA “4TR PR [xeetp xpony] PPV 79 17321 2% 1PN
[19RwN *MNaw NXR 97y

For a person’s nullifying himself is not yet [the] truth, but through this the revelation of Ayin is
drawn down, etc. [And in the Idra Zuta, folio 288, at the beginning of side b: “And because of this,
Atika Kadisha is called Ayin”; and it is above the level of Gulgalta, as mentioned above. And see

what is written on this matter on the verse “You shall keep My Sabbaths.”]

A person’s own self-nullification is not yet the full truth of that nothingness, yet through it the supernal Ayin
is drawn down. The bracket cites the Idra Zuta, the Zohar’s “Lesser Assembly”: Atika Kadisha, the inner level

of Keser, is called Ayin, “Nothing,” and it is above Gulgalta, the will.
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And this is the matter of “a delight day by day,” for every day a person makes ayin out of yesh
anew; and this level is chiefly through self-sacrifice (mesirus nefesh) in the recital of the Shema, as

mentioned above.

That is “a delight day by day”: every day a person makes himself ayin anew, chiefly through self-sacrifice in
the Shema.

SECTION 8 - 121-23

“Playing before Him at all times”
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3. “Playing before Him at all times.” There are two times, as is known, for there are several differ-
ent times in Malchus (sovereignty): sometimes it stands face to face, and sometimes up to the chest
of Z’eir Anpin (the emotive attributes), and sometimes a point beneath Yesod (foundation).

Section 3 explains “playing before Him at all times.” “At all times” refers to two kinds of time, for Malchus,

the source of souls, takes different positions: sometimes face to face with Z’eir Anpin, sometimes reaching
only to its chest, and sometimes a mere point beneath its Yesod.
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That is, sometimes the source of the souls of Israel [has] their inner dimension (pnimiyus) toward
G-d, and sometimes [it is] at the level of the back (achorayim); as it is written, “A time to embrace,
and a time to refrain from embracing” [and see the Zohar, Parshas Acharei, folio 58, end of side a
and side b];

In terms of souls: sometimes the source of the souls of Israel faces G-d with its inner self, and sometimes

only with its back (achorayim). As Koheles says, there is “a time to embrace, and a time to refrain from
embracing.”
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for it is written, “And His right hand embraces me,” and through this it brings about that there be
face to face [see what is written in the discourse beginning “A person is obligated to become intoxi-
cated on Purim,” on the matter of “He overturned the mountain over them like a barrel,” which is
the level of “And His right hand embraces me,” etc., see there; and see Pri Etz Chaim, Sha’ar Chag
HaSukkos (the Gate of the Festival of Sukkos)].
The embrace is “His right hand embraces me,” the Chasadim, and it brings about the face-to-face union. In
the Purim discourse to which the bracket refers (Torah Ohr, Megillas Esther 98d-99a), the Alter Rebbe ex-
plains that when G-d “overturned the mountain over them like a barrel” at Sinai, this was “His right hand

embraces me”: a revelation of supernal love that surrounded Israel on every side, even their “back,” so that
they had to stand face to face with Him. The bracket also points to Pri Etz Chaim’s Gate of Sukkos.
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And sometimes [it is] “a time to refrain from embracing,” when the Chasadim (kindnesses) are
covered in the Yesod of Imma and are not revealed and shining, but are hidden within Binah
(understanding).

“A time to refrain from embracing” is when the Chasadim are covered in the Yesod of Imma, the channel
through which Binah gives, and do not shine, remaining hidden within Binah.
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And about this we say, “And spread over us the sukkah of Your peace”; and this is what we request:
“And Your right hand, from within Your bosom, bring forth,” that the Chasadim come out from the
Yesod of Imma, which is the level of the Oral Torah, where the light is hidden, and that there be
“The right hand of Havayah does valiantly,” etc.
This is why we say in the evening blessings of the Shema, “Spread over us the sukkah of Your peace,” and
ask, in the psalmist’s words, that G-d bring His right hand out from His bosom. It is a request that the
Chasadim come out of the Yesod of Imma, the Oral Torah where the light is hidden, so that “the right hand of
Havayah does valiantly.” In the discourse just before this one (Likkutei Torah, Bamidbar 18d), the Alter

Rebbe notes that the verse’s “Your bosom” (cheikcha) is written “Your statute” (chukcha), the Torah, in
which G-d’s right hand, the supernal Chesed, is hidden.
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And of the two times it says “playing,” for in every one of Israel there is the level of self-sacrifice
(mesirus nefesh) and will for G-d; only, there is one who is at the level of the back (achorayim), etc.

Both times are called “playing,” because every Jew has self-sacrifice and a will for G-d; only some are, for
now, in the state of “back” (achorayim).

22
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And even so, then too he can serve with a perfect service and have self-sacrifice (mesirus nefesh)
in “One” [and see what is written in the discourse beginning “Remember what Amalek did to you on
the way,” etc., on the matter of “And your ears shall hear a word behind you, saying, ‘This is the
way,’” etc.].

Even in the state of “back,” a person can serve G-d wholeheartedly and give himself over in the word “One”

of the Shema. The bracket refers to the discourse on “Remember what Amalek did to you,” on “your ears
shall hear aword behind you.”
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Therefore from him, too, there is laughter, from the nullification of the yesh (something) into ayin
(nothing); and through this one arouses above the revelation of the supernal delights (sha’ashuim)
in Keser (the Crown) and Chochmah (wisdom), etc.

So from him, too, comes “laughter,” the joy above at the nullification of yesh into ayin. This arouses the su-
pernal delights in Keser and Chochmah.
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[And laughter (sechok) is the matter of the revelation of delight. And see Etz Chaim, Sha’ar Leidas
HaMochin (the Gate of the Birth of the Mochin), chapter 2, and Sha’ar Leah veRachel (the Gate of
Leah and Rachel), chapter 3, that sechok is twice or (light), and likewise ve’ahavta (and you shall
love) is twice or.

Laughter is the revelation of delight. Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s Kabbalah, notes

that sechok (P = 414) is twice or (X = 207), and so is ve’ahavta, “and you shall love” (n2nX1 = 414); the
Kehot note says the reference to Sha’ar Leah veRachel is for ve’ahavta.
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And twice or is the matter of “And I will make kad kad,” that is, the 24 letters in the verse “Blessed
be the Name of the glory of His kingdom forever and ever” of the Shema of the morning and the
evening; and as mentioned above, that through the nullification of the yesh and the self-sacrifice of
the Shema the supernal delight and the laughter are drawn down, etc.
The doubled light is kad kad: the verse’s kadkod (7373), a precious stone, read as twice kad (73 = 24). These
are the 24 letters of “Blessed be the Name of the glory of His kingdom forever and ever,” said in the Shema

morning and evening, and through the nullification and self-sacrifice of the Shema the supernal delight and
laughter are drawn down.
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And see there, in chapter 2, [that] 24 is the matter of “A woman of valor (chayil),” etc.; and from
this the matter of “The right hand of Havayah does valiantly (chayil)” will be understood. And see
Otzros Chaim, folio 58, on this matter. (And see the Beis Yosef and the Magen Avraham at the end
of section 560.)
In the previous discourse on this verse (Likkutei Torah, Bamidbar 18d), the Alter Rebbe cites Etz Chaim for
this: twice the 24 letters of “Blessed be the Name,” morning and evening, is chayil (?°n = 48), and so the
community of Israel is called “a woman of valor (eshes chayil),” and this is “the right hand of Havayah does
valiantly (chayil).” The text also points to Rabbi Chaim Vital’s Otzros Chaim, and to the Beis Yosef and the

Magen Avraham, commentaries on the Shulchan Aruch, at the end of Orach Chaim 560, where the law is that

one may not fill one’s mouth with laughter in this world.
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And now it is said of the Torah, “playing before Him at all times,” and in the future, “Then our
mouth will be filled with laughter.”

Now the Torah is “playing before Him at all times”; in the future, says the verse, “our mouth will be filled

with laughter.”
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Sechok (laughter) is also equal in number to mekor chaim (the source of life), named for “For with
You is the source of life”; and it is also the numerical equivalent, in gematria, of Or Ein Sof; for
through the revelation of the Infinite Light (Or Ein Sof), blessed be He, the supernal delight is
drawn down, which is “the source of life,” the source of delights.

Sechok (11w, 414) also equals mekor chaim, “the source of life” (2>°1 711pn, 414), after the verse “For with You

is the source of life.” It is also the value of Or Ein Sof (7% = 207 and 710 1°K = 207, together 414), for the reve-
lation of the Infinite Light draws down the supernal delight, the source of life and of all delights.
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And the revelation of delight is the matter of joy and laughter. And see the Zohar, at the end of
Parshas Vayelech, and in Parshas Vayera, folio 114a, and in Parshas Chayei Sarah, folio 127a; and
see the Likkutei Torah of the Arizal on Isaiah, on the verse “And not with money shall you be re-

deemed,” on the matter of Yischak with a shin.]

The revelation of delight is joy and laughter. The text points to the Zohar (end of Vayelech; Vayera 114a;
Chayei Sarah 127a) and to the Arizal’s Likkutei Torah on Isaiah, on the name Yitzchak, which means “he will
laugh” and is sometimes spelled with a shin (pn?°), as in sechok, laughter.

SECTION 9 - 124

“Playing in tevel artzo”
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“Playing in tevel artzo (the inhabited world, His earth).” “The earth is My footstool”: it is Malchus
(sovereignty). And “tevel artzo” means: tevel is twice aryeh (lion), twice yirah (awe), that is, in the
Chayos and in the Ofanim.

The next verse continues, “playing in tevel artzo,” the inhabited world, His earth. “The earth is My footstool”
refers to Malchus; and tevel (220 = 432) is twice aryeh, lion (7°7X = 216), and twice yirah, awe (7X7° = 216): the
lion among the Chayos and the lion among the Ofanim, two orders of angels.
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“A lion has roared” through contemplating how He, may He be blessed, is holy and separate, not

like the enclothement of the soul in the body, etc.

The lion “roars” out of contemplating how G-d is holy and separate, not enclothed in the worlds the way a
soul is enclothed in a body.
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And these two levels exist in Israel, for there is one who has a nefesh of Asiyah (Action), and there is
one who has a ruach of Yetzirah (Formation) [and see the Zohar, at the beginning of Parshas
Mishpatim, folio 94b]; and of both of them it says “playing,” for from both of them laughter is
made above, as mentioned above.
These two kinds of “lion” are found among the Jewish people too: some souls have a nefesh, the soul’s low-
est level, from Asiyah, others a ruach, the level above it, from Yetzirah; the Zohar on Mishpatim says that the
nefesh comes from the side of the holy Ofanim and the ruach from the side of the holy Chayos. In the dis-
course on this verse just before this one (Likkutei Torah, Bamidbar 18d-19a), the Alter Rebbe explains that
scholars who learn Torah are like the Chayos of Yetzirah, whose love comes from understanding, while one

of limited knowledge who is busy in commerece is like the Ofanim of Asiyah, and he too can “roar like a lion”
through the simple meaning of “One”; of both the verse says “playing,” for both bring about laughter above.
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[And in Etz Chaim, Sha’ar Tikkun Nukva (the Gate of the Rectification of Nukva), at the end of chap-
ter 2, he also explains the matter of tevel as twice 216, except that he explains that it alludes to a
very lofty drawing down; and as is also written in Pri Etz Chaim, Sha’ar Kerias Shema She’al
HaMitah (the Gate of the Bedtime Shema), chapter 6.

Etz Chaim, in the Gate of the Rectification of Nukva, also explains tevel as twice 216, but as an allusion to a

very lofty drawing down of light; Pri Etz Chaim says the same in its Gate of the Bedtime Shema.
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However, it can be said that this lofty drawing down is drawn through the arousal from below (is-
arusa dilesata) of the two levels of aryeh mentioned above. And this is “playing in tevel artzo”: from
the level of the arousal from below of “tevel artzo” that is in Israel, the level of laughter and super-
nal delight is drawn down; and this is the root of the lofty drawing down [described] in Etz Chaim
and Pri Etz Chaim there.]

The Alter Rebbe reconciles the two readings: that lofty drawing down comes about through the arousal from

below of these two kinds of “lion” in Israel. So “playing in tevel artzo” means that Israel’s service draws
down laughter and supernal delight, the root of the lofty light that the Arizal’s writings describe.
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IN ONE'S AVODAH

The maamar draws it itself: a person’s main work in the days of the Omer is to transform the will and the
emotions of his animal soul so that they be for G-d, sweetening his own Gevuros, which sweetens them
above. And every day, in the Shema, he should make his ani into ayin through self-sacrifice; this draws
down the supernal delight, “a delight day by day,” and even one who is in the state of “back” can give him-
self over in “One” and bring about laughter above.

QUESTIONS FOR DISCUSSION

1. Why are the animal soul’s emotions, once refined, called “very good,” higher than those of the G-dly soul?

2. How does the analogy of blood turning into milk show the difference between removing the Gevuros and
sweetening them?

3. Why was David punished for calling the statutes “songs,” if the supernal will is above all the worlds?
4. What is the difference between serving G-d’s will in a mitzvah and reaching His delight in it?

5. How can a person in the state of “back” still bring about “laughter” above?
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Notes

PARAGRAPH 1
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Another transcript (hanachah) of this same maamar is
printed there, so the reader can compare a second record
of the discourse.

KEHOT'S NOTE
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Wisdom, speaking as the Torah, tells of its place with G-d
before the world was created: “And I was with Him as a
nursling (amon), and I was a delight day by day, playing
before Him at all times.” Amon is a child raised and nur-
tured by G-d (the Midrash also reads it as uman, an
artisan); this maamar takes it as the nursling, the “nurs-
ing” of the Omer that prepares for receiving the Torah.
(context: Steinsaltz Tanakh)
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Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

3

nora ban apyn

In his song Ha’azinu, Moshe tells Israel: “For Havayah’s
portion is His people; Yaakov is the rope (chevel) of His
inheritance.” Plainly, chevel is a measuring cord and so
the portion it measures out: Yaakov is G-d’s allotted share.
The maamar takes the word as a rope binding the Jewish
people below to their source above, so that what moves at
one end moves the other. (context: Steinsaltz Tanakh)

Deuteronomy 32:9'0:3°% 0°727
AinPm3 9am 2Py ny 0 pon 3
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,29 0127

Banm bwna

Iggeres HaTeshuvah brings the same analogy on “Yaakov
is the rope of His inheritance”: when one end of a rope is
pulled, the other end moves too.
KEHOT'S NOTE
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Tanya distinguishes two kinds of delicacies: sweet foods,
and sharp or sour things so well spiced that they become
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Kehot Publication Society (CC-BY-NC)
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The note sends the reader to the Siddur’s discussion of the
Gevuros of Yitzchak, in the section on the shofar blasts,
for this idea that the sweetened Gevuros are finer than
before.
KEHOT'S NOTE
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Kehot’s note points to Daniel 2:22 for these words.

Daniel 2:22275:2 5x°17

He revealeth the deep and secret things; He knoweth what is
in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

8
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The Talmud states as an accepted principle that in a nurs-
ing mother “blood is decomposed and becomes milk.”
The maamar uses it as the image of Gevuros (red blood)
turning into Chasadim (white milk).
Bekhorot 6b:8-9'v-’11:2 1 n17102
LR WITON 01 AT RNT PORIT RPHR YT KPP0 ,TIVRR
MNBY 19032 — NI WYTIT 1131 ,370 YN 1993 07 2 MY
370 ipY3) 12¥3 DT TRNT INRY KA 12 yRwn KR N0 )
TY TPy NINA YD PRY N30T PRI2NM 11K T0RT IXnY KPR
7707 R KD UM 1YW 07y
William Davidson, Vocalized Aramaic (C(.;,—BY—NC)
KEHOT'S NOTE
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G-d tells Moshe to command Israel that on the day after
the first day of Pesach the kohen “shall wave the omer be-
fore Havayah lirtzonchem”: plainly, “for your favor,” so
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that the offering be accepted for you. The maamar reads
lirtzonchem as “for your will”: the work of the Omer is to
transform the will. (context: Steinsaltz Tanakh)

Leviticus 23:11X7:373 XIp"

7797 P°F NIWD NN D3RP 1307 MNP
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall

wave it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “And behold, it was very good” (Genesis 1:31), the
Midrash says that “good” is the good inclination and “very
good” the evil inclination, for without it no one would
build a house, marry or have children. The maamar finds
the “very” in the evil inclination once it is refined.
Bereshit Rabbah 9:7°1:v 7127 n*wR72
270 1737 MK 7M1 72 DRINY 27 Dw32 7N 72 DRI 12 701 030
IR? 2V YT 9”27 Y7 R0 AT LIRN W 73T L2 AR T LTIRN
,WR RWI K21 .02 OTR 7132 KD P17 %0 2919KRWw KOR 12R7A0K
NRIP RO %3 (T N2P) (IR 1AW 191 NN KW KD, 77 KDY
ANy WOR
Rabbi Nahman bar Shmuel bar Nahman said in the name of
Rav Shmuel bar Nahman: “Behold it was very good” - this is
the good inclination; “and behold it was very good” - this is
the evil inclination. Is the evil inclination, then, very good?
This is a rhetorical question. Rather, were it not for the evil
inclination, a man would never build a house, would never
marry a wife, would never beget children, and would never
engage in commerce. Likewise, Solomon says: “[And I have
considered all toil and ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Expounding “And behold, it was very good,” the Zohar in
Yisro says that “good” is the right side, the angel of life,
and “very” is the left side, the angel of death, and that all is
one secret. The text sends the reader here, with the
Ramaz’s commentary, for the same teaching.

Zohar, Yitro 1:28-39v”%-1”5:°% 110> 771 190

It is written: “And G-d saw everything that He had made,
and, behold, it was very good” (Gen. 1, 31). The “living G-d”
(Elohim Hayyim) purposed to give us light and to care for us
in His Providence; and in His creation all are united, above
and below, the “Right Side” and the “Left Side”, the angel of
life and the angel of death: all are part of His plan, and it is
“very good”; it is all part of the same mystic doctrine, appre-
hended by those who contemplate the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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12

13

14

IR 173K 7°7KY DY 7R3

Qw 1”297 *°221 27y 1”07 1N° ' 12

The note reports that the wording of this Zohar passage
and of the Ramaz’s commentary on it is copied out in
Yahel Or, where the reader can find it.
KEHOT'S NOTE
9P Y IR Bva pnya i

72wna 1R

Rabbi Eliezer taught, “Repent one day before your death”;
since no one knows that day, one should repent every day,
“and so all his days are in teshuvah.” The maamar uses
the phrase for teshuvah as a constant drawing close to
G-d, not only for sins.

Shabbat 153ax 2717 naw
KEHOT’'S NOTE
X 21 naw
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Rabbi Abbahu says that in the place where penitents stand,
even the perfectly righteous cannot stand. The maamar
ties this to the same principle: evil transformed reaches
higher than good that was always good.

Berakhot 34b:22-23373-273:2 77> n1972
— TTRYY TN PY3Y DpR AT 31 KT AN 3 KD
»aiR2) pinTy DiPY 0ioY mIY TR DK DTN DR
— "pin” °Rn :q? anR 10 227 .”:i'l?_?” 7T LRY2 ”pin'f?”
1;'[? 297 MY — 72977 R LRIR°YR 1772y 12T pin v
RNWT 20 PO LAY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Ezekiel describes the four Chayos of the chariot he saw:
“The likeness of their faces: the face of a man, and the face
of a lion on the right for the four of them, and the face of
an ox on the left for the four of them,” and the face of an
eagle. The lion on the right and the ox on the left are the
root of the animal soul’s love and awe.
Ezekiel 1:10”:'x Hxpin»
MY DAY PRIITOK TN 9 DIX %39 07D mnm
NYIIY WIID INYII? NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
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they four had the face of an ox on the left side; they four had
also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PYIPTNA TPIN N YA T 19 17N ONTTT X310 RN PR
I
In Beha’aloscha the Zohar describes the lion of the chariot
gathering its hosts, three hundred and seventy thousand
lions around it; when it roars, the firmaments and all the
hosts tremble. The maamar uses it to show the boundless
power at the root of the animal soul’s emotions.
Zohar, Beha'alotcha 17:97-18:110-1%:1 Tmi2yn2 ,Amm 720
KAyl
The Lion put forth his right hand and summoned to himself
all his hosts, to wit, three hundred and seventy thousand li-
ons, and they all assembled round him. When this Lion
roars all the firmaments and all their hosts and legions
quiver and shake. The Fiery River blazes forth and sinks a
thousand and five hundred stages to the lower Gehinnom.
Then all the sinners in the Gehinnom shake and tremble and
burn in the fire. So Scripture says: “The lion hath roared,
who will not fear?” (Amos 3, 8).

The Zohar; London, Soncino Press, 1933 (Public Domain)

777%n KD NI
the passage shares nothing with the note
KEHOT'S NOTE
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NN TONR RPONYa N
There it is explained that the emotive attributes are
stronger than intellect, and those of the animal soul espe-
cially, because the animal is taken mainly from the attrib-
utes, which in Tohu are “hard as a cedar” and do not fol-
low intellect; man is from Tikkun, led by Chochmah and
Binah, and so is “soft as a reed.”
Zohar III, 292ax ,237 »’m
KEHOT'S NOTE
ooPIA’ MTAM 19917 IR M7 °Y R-0°2300 TR RN LK ,A87 m
"3 nenR LPownn AN oopm 27TIaw MTan vaed LPownn any
1M L, POW B7Y DOATINR MTAN PRI MTR PNan anpha 1Ry manan
7IP°N *PNan RIT DTRA PAR LR DOWR 1IN0 °N22 07 M md
13 11IP0 T7 WIPN RIT 19D ,070 DY OOATIN®m MTHAM 20 N2 1Pt
IR WY VRN WURD
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The Idra Zuta says that Abba and Imma came forth from
the hidden brain, are included in the Mazla and hang from
it, while Z’eir Anpin hangs from and is attached to Atika

likuteitorah.com/likkutei-torah/bamidbar/21/
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Kadisha. From this the maamar concludes that the root of
the emotions is higher than intellect.

Zohar, Idra Zuta 23:105-24:113-77p:3”2 XU RIINT L2700 990
¥pTD

2N 12n 137 1o 79°

The Talmud cites the rule “the power of the son is greater
than the power of the father” in a discussion of oaths and
heirs. The maamar applies it to the “son,” Z’eir Anpin,
whose power can exceed that of its source.
Shevuot 48a:14-161"0-77:X M MY1AY
PRIT DX LPYAP DX LADIR PYawR YRR 9K yny KXo
- Y MaEoRa - ANTK S0P PTIER MYNY 31 TBK A
- IR 051 127 02 797 :RWWIT 72103 27 2700 .AvIna2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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David says to G-d: “For You are not a G-d who desires
wickedness; evil shall not dwell with You.” The maamar

applies it to Atzilus, where the external forces have no
hold.

Psalms 5:577:’11 0°2°1n
3 77 K2 AN YUYRNTOR K 0
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Song’s allegory the beloved, G-d, says to his bride,
the community of Israel: “I have come into my garden, my
sister, my bride... I have drunk my wine with my milk.”
The text refers the reader to a discourse on this verse for
the growth that milk brings.

Song of Songs 5:1°X:’11 0°7°Wi W

2Ty VY7 CAPIX npaTDy "IN NI AP CNNX °17 nX3
DT 12T INY DY 390X 227070y 1 PNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says to G-d: “Your statutes have been songs to me in
the house of my sojourning,” a joy even while he lived as a
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stranger. The Sages hold that this praise drew a punish-
ment, and the maamar explains why it fell short. (context:
Steinsaltz Tanakh)
Psalms 119:54771:0"°p 0°%°1n
771 1722 77PN ’Y?"I’EI nim
Thy statutes have been my songs in the house of my
pilgrimage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
WIYN PN 07 10 mmt
Rava says that David was punished for calling words of
Torah “songs”: he later forgot a law that even school-
children know, that the Ark is carried on the shoulder, and
had it carried in a wagon. The maamar asks why this
praise deserved punishment.
Sotah 35a:21-222"3-X"2:X 71”7 100
PRI 0 21377 NIPY "1an — T W3 ) imn X1 U
:RIT TN WITRT 19 0N P P22 TR0 0 ¢ Ny snRay
IR RIP AAR ,MI10K) 32 PPY APYN0° 102 3N0Y 770 137
YT 127 N2 ‘?W nipirn ﬂ‘?”._'n_{'@) 9272 q‘?w;p "0 7RI
AN IR AN WIPE NT3Y °2 103 XP DR %1271 127007 NN
RO?292
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 11

25

M2 Py mas

Koheles tells one who sees the poor oppressed not to be
astonished, “for one higher than the high watches over
him, and there are higher ones above them.” The maamar
borrows the phrase for the ascending levels of delight,
each far above the one below. (context: Steinsaltz Tanakh)

Ecclesiastes 5:7°1:’1 nomp

>3 YRNTT2Y ARNRTOR ATRI AXIA PR LRYR Y1 U pYyDN
DP9y 077N MY 723 DY 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
797 1IN
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The Mishnah lists the defects that make an animal
tereifah, among them a pierced membrane of the brain.

likuteitorah.com/likkutei-torah/bamidbar/21/
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The maamar contrasts this vital membrane with hair,
which can be cut freely.

Mishnah Chullin 3:1°:’3 1211 mawn
‘?w 0P 23 ,N7337 NRI0EY ,LYAT N2IP1 .Mnna2 NI R
P ,APY VNG pORN MNTEN MN2wd LiPPn o2y 177 21 M
7iynY 27 ,7700Y IR ,72PI ORI ,m‘?; 1177 7P AY] N’?] g=kh!
12P1 ,7R0 12P3 L7120 72p1 .NiNENDT Nv2? AT 7Y ,INIR
RTI 021 AN 20 IR N AP IPien 0091 1R
,PIM? 12p3% NIDIDT N°21 0O .A212 MV ,NBY AT ,INIX
... 37M20Y1 30 n‘;pg
The following internal wounds or defects render animals
Terefa: when the cesophagus is perforated; when the trachea
is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two

membranes covering the lungs; when the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
78,1 0778
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Rabbi Moshe Cordovero writes that the Sages received a
tradition of 620 pillars of light in Keser, equal to the nu-
merical value of 1n3, first revealed in the prayer of Rabbi
Nechunya ben HaKanah. The maamar identifies these pil-
lars with the 613 Torah commandments and the seven
rabbinic ones.
Pardes Rimmonim 8:5-6"1-11:"1 0°11727 0718
N720 9817 1°7T 711°27 0°1An7 71970 93 17K 190 5ya Ny ...
0219977 W 021D 781 3 MR QP DIPW P70 K2 PN L300
13°377 MY 0°ann b 1°7 RO DONRT T¥RY 0°07 X7 N0 SR
°27 WIPR MY LRI 027 Dw 9oy 1°7 RO 7°70RN nPYRI XOIW
1°K 2 M1 1MIpnra 270 5w 171231 07113 000 1103 J7¥2 RTIT°
MIAT BW 0MIART TR 7130 LIYDY AN KPR 077103 0
NP TN P own MY LRI 190 5y2 wrnd "7 N2 w
... 17707 11211 118X 0177 1R 1wwanl o .D’P‘?N

Pardes Rimonim (Public Domain)
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When Moshe was shown Rabbi Akiva’s teaching and then
his cruel death and asked why, G-d answered, “Be silent;
so it arose in thought before Me.” The maamar uses it for a
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will that is revealed while its inner reason and delight stay
hidden.
Menachot 29b:5°77:2 1”5 nminan
ARY 11 OTR 2 w0 0719 D 11137 17195 91K 1720 2195 K21
11927 1739 91K 2199 72wnna 79Y 70 PINw 17 9nK 7Y 7170 1
A [TARD] NA AP MR DY 2IRIT NN 2INPRIT 0N D
M TN T YT 87 MR PRIPRI 1WA POPIY TR PINRD

199 7awn©a 19 79 PINY 9UR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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There the Alter Rebbe explains why the will is called outer
relative to intellect: there are two kinds of intellect.
KEHOT’'S NOTE
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The Talmud says this world was created with the letter hei
and the World to Come with the yud, “because the right-
eous in it are few.” The maamar reads the yud as
Chochmah, which receives only a contracted glow from
the will.
Menachot 29b:13-1477>-3>:2 72 MR
197 DOVYIN 1AW DO TR "3DM T2 KA OPIY K123 R C3on
TR 17°WYR 2190 DT°PWRA 7123 12W D°P 78w 2122 TWRI 7120 R
R°1M 0°1903 27 MK 91 °NAn "1 A0 27 MR TP T
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11 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The previous discourse on this same verse explains that
through amon comes the bread and nourishment of un-
derstanding, and after it the joy and delight of sha’ashuim.

KEHOT'S NOTE
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The note sends the reader to this Kabbalistic lexicon, un-
der the entry for “holy” (kodesh), for the identification of
Chochmah as what is called kodesh.
KEHOT'S NOTE
.19y R”RR1
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Moshe warns Israel that the curses will come “because you
did not serve Havayah your G-d with joy and gladness of
heart, out of an abundance of everything,” that is, when
you had plenty. The maamar reads the words as “more
than an abundance of everything”: a joy in the mitzvos
greater than joy in any wealth. (context: Steinsaltz Tanakh)
Deuteronomy 28:471"1:1”2 0°127
19 391 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When Elisha ben Avuyah (Acher) died, Rabbi Meir said,
“Better that he be judged and come to the World to Come.”
The maamar quotes the phrase to show how precious even
the lower Gan Eden is: worth being judged for.
Chagigah 15b:3’3:2 1" f13°3n
2172 PDRT R9Y? K21, I0T0 170 KD 210K KT 191 N3 032
— T2 KT XiPY? K91 KIPIIND POYT DIWR — INTR 1T XY
SORT RAPYD SNPRY AOYTOYT 2pIn RD v37 RR .KLNT DTN
WP 720 PR 37T AUWDI N3 7D 1130 WY TPYNY IR 0
OINRT 728
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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Moshe reminds Israel: “Face to face Havayah spoke with
you at the mountain, from the midst of the fire.” The maa-

mar reads “face” as the inner dimension (pnimiyus) of the
mitzvos revealed at Sinai.

Deuteronomy 5:4°7:’1 0°127
WK 790 772 DOBY 1 127 0°3D32 0°39
The L-RD spoke with you face to face in the mount out of the

midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Shlomo writes: “As water reflects face to face, so the heart
of man to man”: as water shows a face back to the one who
looks into it, one person’s feelings call forth the same in
another. The maamar applies it to Israel and G-d: the face
shown below is the face revealed above. (context:
Steinsaltz Tanakh)

Proverbs 27:19v0”:172 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse’s second phrase, “and I was a delight day by
day,” is read as the daily drawing down of the supernal de-
light through the Shema.
Proverbs 8:30°%:11 *own
:NY7222 1397 NNpR O 01 DOYITYY MK 1N 1238 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Song the bride describes her beloved: “His head is

the finest gold; his locks are curled, black as a raven.” The

text refers to the Midrash on this verse, which reads “his
head” as the Torah, for its discussion of “day by day.”

Song of Songs 5:118™>:’71 0w 1w
127992 NiANY 0°PR7N PHiRR 19 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash reads “his head” as the Torah, and Reish
Lakish says that the Torah preceded the world by two thou-
sand years, for “I was a delight day by day,” and a day of
the Holy One, blessed be He, is a thousand years. The maa-
mar reads the two “days” as Keser and Chochmah.
Shir HaShirim Rabbah 5:11x™:'11 1127 07w 2w
TPYRY 23R °7 :(35 .1 °0wn) MnRIY ,TIRT 9T UKD 1B OnD iKY
TIAT TR Y D°RPR 1Y whR? w1 DwR Xpn C1Y 7T
IR TIRR APRR TNy (2,1 PPwn) oyw on 07y PP inab
MRIY 07 APR RIT P2 WiTRT PY inim ,0b 0P ooywiyy
1D OND .732y° %3 PINNR 013 P°°Y2 001 APR 03 :(T ,% 0°2nn)
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“His head is the finest gold; his locks are curls, black as a
raven” (Song of Songs 5:11). “His head [rosho] is the finest
gold” - rosho, this is the Torah, as it is stated: “The L-rd
made me at the beginning [reshit] of His way” (Proverbs
8:22). Rabbi Hunya said in the name of Reish Lakish: The
Torah preceded the creation of the world by two thousand
years. What is the reason? “I was with Him, as a protégé; 1

was a delight day after day” (Proverbs 8:30), and ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The psalmist sets the arrogant, whose “heart is gross as
fat,” against himself: “I — in Your Torah I have delighted.”
The maamar reads ani, “I,” as the key: when “I” becomes
ayin, “nothing,” the Torah becomes a delight. (context:
Steinsaltz Tanakh)
Psalms 119:70°y:0"°p 0°%°1n
©NYYYY 071N *3N 03 2713 woY
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Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar I, 11b for these words.
Zohar I, 11b2 ,X° X”m

KEHOT’'S NOTE
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The Zohar’s introduction (I 11b) says that the root of awe is
to fear G-d because He is great and rules, the root of all
worlds, “and all before Him is considered as nothing.” The
maamar applies it to the supernal Ayin, before which all
existence is truly nothing.

Zohar, Introduction 21:191R8”%p:X”D nn7Tpn 7017 100

PR PIPOR P7Y S92 1A
The Idra Zuta says that Atika Kadisha, the head that nei-
ther knows nor is known, cannot be grasped, “and be-
cause of this, Atika Kadisha is called Ayin (Nothing).” The
maamar identifies this Ayin with the supernal delight
above Gulgalta. (The text gives folio 288b; Sefaria’s page
table puts this line on 289a.)

Zohar, Idra Zuta 4:381”9:’7 X0t R7TRT 7707 190
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The verse ends, “playing before Him at all times.” The
maamar reads the “times” as the different states of
Malchus and of the souls.

Proverbs 8:30°2:'1 “own
:NY~222 13107 NPNn 0P OV DYWYY MR TI0K 123K 1IN
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Panm PP Nyt pan ny

“A time to cast away stones and a time to gather stones; a
time to embrace and a time to refrain from embracing.”
The maamar reads the two times as states of closeness and
of distance.
Ecclesiastes 3:571:3 n?rp
:p20R PN? N Pian? Ny 07328 012 N1 07K TPPwne Ny
A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from
embracing;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride says of her beloved: “His left hand is under my
head, and his right hand embraces me.” The right hand is
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Chesed, whose embrace brings about the face-to-face
union.
Song of Songs 8:3%1:’n1 0°7°Wn W
217200 907 "URI Nan YoRmY
His left hand should be under my head, And his right hand

should embrace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse asks why the joy of Purim exceeds that of a
festival.
KEHOT'S NOTE
.15’2{1 N ,M% R™MN AR9

N°71D3 21027 WK 2N

Rava says that a person is obligated to become intoxicated
on Purim until he cannot tell “Cursed is Haman” from
“Blessed is Mordechai.” His words open the Torah Ohr dis-
course to which the text refers.
Megillah 7b:7-8'n1-’1:2 1 12%3n
TR W P2 YT KD 7Y KINDI MRI027 WK IR X I
[DIOPX T 7102 BB NTIFY ITIY KT 73N 121 23T 27
MW TG IR RO 7Y2 MR XYL 3R PnY 420 op
952 K? :AP? MK 5777 *702 002 NTIVO TUAYN N 0% AR
K] WP RNYY) RDYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) « Daf Shevui (CCO)

n3°30 10 Ry aow
The Talmud reads “they stood at the foot of the mountain”
to mean that at Sinai G-d overturned the mountain over
Israel like a barrel and said, “If you accept the Torah,
good; if not, there will be your burial.” The bracketed ref-
erence explains it as the embrace of “His right hand.”
Shabbat 88a:5°11:X 1”5 naw
TH2R KON 12 KR 12 IR 21 W T FPAONI A=Y
onx ox Dﬂ'? AR ,N°°10 737 DR Dﬂ’?y R M2 iR NDOY
RN 37 0K .000712P RIA 0¥ — IX? OXY ,2031 77307 0°9apn
M7 12 7D DY AR :X27 MR LRDPIRD 1727 RYTIN IRIM 3Py 92
MR — PDOTINT 122R1 MY 12°NIT L WAMWAR M2 mvap
123 1920pY
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Ny e P No92
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Asaf, lamenting the ruin of the Temple, asks G-d: “Why do
You withdraw Your hand, Your right hand? From within
Your bosom, bring it forth!”, that is, act for us. The word
read “Your bosom” (cheikcha) is written “Your statute”
(chukcha); the maamar reads the verse as a plea that the
Chasadim, G-d’s right hand, come out from where they are
hidden. (context: Steinsaltz Tanakh)

Psalms 74:11x”:7"y 0°2°1n
792 PN 2R RN TT 200N e
Why withdrawest Thou Thy hand, even Thy right hand?

Draw it out of Thy bosom and consume them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe commands Israel: “Remember what Amalek did to
you on the way, as you came out of Egypt.” The verse
opens the discourse to which the text refers.
Deuteronomy 25:17t:7172 0°727
:I$R DNINS3 1772 P2LY T7 TYYITN NX Y

Remember what Amalek did unto thee by the way as ye came
forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah promises that the Teacher will no longer be hidden,
and “your ears shall hear a word behind you, saying, ‘This
is the way, walk in it.”” The text points to the discussion of
this verse, apt here because it speaks of a word heard from
“behind” (me’acharecha), like the state of “back”
(achorayim). (context: Steinsaltz Tanakh)

Isaiah 30:21x872:°2 1°y0°

21 PBRA *3 12 159 T AL VKD PUIRR 3T MIYRYD I
Sl el

And thine ears shall hear a word behind thee, saying: ‘This

is the way, walk ye in it, When ye turn to the right hand, and

when ye turn to the left.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .namRy By 1oxn m

38



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 21

58

59

60

61

»1N D72 %an

Kehot’s note points to where this is explained further: The
Rebbe Rashab’s maamar “(5653) P73 ps.

KEHOT'S NOTE

PIRY 122917 R PR N2 2 w0 007 1YY 271NN PR P 1772 R2m

7,17 9995 1m0 .Y "07IDINT
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To afflicted Jerusalem G-d promises through Isaiah: “And
I will make your windows of kadkod,” a precious stone,
“and your gates of carbuncles.” The text splits kadkod
(7379) into kad kad, twice 24 (73), and ties it to the 24 let-
ters of “Blessed be the Name” said morning and evening.
(context: Steinsaltz Tanakh)

Isaiah 54:1227>: 711 7°yw°
SPEN™IIRY 72123721 MTRK 12K7 TIYEY IRy 1572 "nntn
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1399 PINW K20 I

The exiles returning to Zion sing: “Then our mouth will be
filled with laughter, and our tongue with song”; only then
will laughter be whole. The maamar contrasts the present
“playing” with the full laughter of the future. (context:
Steinsaltz Tanakh)

Psalms 126:2°2:173p 0°%°1n

0y iy’ N PUTaT 07932 10K X 137 1130 10D pint R 1R
PR

Then was our mouth filled with laughter, and our tongue

with singing; then said they among the nations: 'The L-RD

hath done great things with these.'

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David says to G-d: “For with You is the source of life; in
Your light we see light.” Sechok (laughter) equals mekor
chaim (the source of life) in gematria, and the supernal
delight is that source.

Psalms 36:10":1"7 0°2°1n

(IR 7R 00 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Wisdom, the Torah, continues: “Playing in the inhabited
world, His earth, and my delights are with the children of

likuteitorah.com/likkutei-torah/bamidbar/21/
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man.” The maamar reads tevel, the inhabited world, by its
numerical value as two “lions.”

Proverbs 8:31x77:'n “own
:DTX 13N "YUV 138 7303 npnin
Playing in His habitable earth, And my delights are with the

sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d says through Isaiah: “The heavens are My throne and
the earth is My footstool.” The maamar identifies “the
earth” with Malchus, so that “His earth” in the verse is
Malchus.

Isaiah 66:1°X:170 °yw°

"2M32R WK M2 ALK Y230 0T PIXT KOD DWW 1 MWy 1
SNMIR 0Ipn MK

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ARW 79N

Amos says: “A lion has roared; who will not fear?”: as all
tremble at a lion’s roar, so a prophet cannot hold back the
word he is given. The maamar applies the roar to the lion
of the angels and of the souls, roaring as they contemplate
G-d’s holiness; the Zohar on Beha’aloscha closes its de-
scription of the supernal lion with this verse. (context:
Steinsaltz Tanakh)

Amos 3:81:3 011y
X227 X2 M 727 1 237TR KT KD "0 ARY 1IN
The lion hath roared, Who will not fear? The L-rd GOD hath

spoken, Who can but prophesy?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the start of Mishpatim (Zohar II 94b) the Zohar says that
a person is given at birth a nefesh from the side of the holy
Ofanim, and if he merits more, a ruach from the side of
the holy Chayos, and more still, a neshamah from the side
of the Throne. The maamar matches the first two to the
two kinds of “lion” among the Jewish people.

Zohar, Mishpatim 2:11x”>:’2 0°vawn 7117 990

See, now. When a human being is born into the world he is
given a soul (nephesh) from the primordial “animal”
sphere, the sphere of purity, the sphere of those who are
designated “Holy Wheels”-namely, the supernal order of an-
gels. If he is more fortunate he will be endowed with a spirit
(ruah) which appertains to the sphere of the Holy Hayoth.
Should he possess still greater potential merit he is given a
soul (neshamah) from the region of the Throne. These three
grades of personality are the “maidservant”, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note reports that Or HaTorah, where it treats tevel as
twice 216, also cites the Kabbalistic lexicon Meorei Or (let-

ter tav, §19) for it.
KEHOT'S NOTE
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