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A discourse for Shavuos.
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“And I was with Him a nurturer (amon), and I was delights (sha’ashu’im) day by day, playing before

Him at all times; playing in the inhabited world (tevel) of His earth, and my delights are with the

children of man.”
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And the Midrash Rabbah, at the beginning of Parshas Bereishis, explains: “Amon [means] a tutor
(padagog), as you say, ‘as the nurturer (omen) carries the suckling.”” And this is an expression of

providing sustenance; and so it is also in the Rabbah on Mishpatim, section 30.
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The explanation is: Moshe our teacher, peace be upon him, said to the Holy One, blessed be He,

“that You should say to me, ‘Carry them in your bosom, as the nurturer carries the suckling,’ etc.,”
[and] “From where do I have meat,” etc.
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That is, because he was at a high level, “from the water I drew him,” to the point that he was “heavy
of mouth” with respect to the Oral Torah and “heavy of tongue” with respect to the Written Torah
[and see what is written on this in Parshas Beshalach, in the discourse beginning “To understand
the matter of the double bread (lechem mishneh)”].
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Therefore he said, “From where do I have meat?” — for this is not within his measure at all. [And
see what is written on this in Parshas Behaalos’cha.] Only the manna came down in his merit, the

food of wisdom (mezona dechochmesa).
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But the Torah praises itself with an added virtue: that it is able to descend from its high and lofty
level to be an amon, that it shepherds and sustains the souls of Israel, as is known that the Torah is
called food for the soul. And therefore the Torah is called bread, as it is written, “Come, eat of my

bread.”
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And this is [the meaning of] “as the nurturer carries the suckling”: that is to say, that he sustains
him with bread after the days of nursing. For if it meant that he nurses him, what is [the sense of]

what he said, “as the nurturer carries,” etc., [and] “From where do I have meat,” etc.?
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Now the revelation of this level — that the Torah be at the level of bread — is on Shavuos, the time of
the Giving of the Torah, when they offered the two loaves (shtei halechem): “eat of my bread,” the
Written Torah and the Oral Torah. For the days of the Counting [of the Omer] are days of nursing.
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For the birth of the souls of Israel was on the seventh [day] of Pesach, [when] “the children of Israel
walked on dry land in the midst of the sea,” for they were drawn forth from concealment into reve-
lation. And from the seventh of Pesach until Shavuos [are] forty-four days, which are at the level of

nursing,
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that is, the growing of the emotive attributes (middos) — Chesed (kindness) of Chesed, etc. — just
as, by way of analogy, milk makes the limbs of the infant grow. And so the days of the Counting are

drawings-down of the supernal days: “Today is day,” etc.,
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“of the Omer” — [an Omer] of barley, which is animal food, [and] which is the source and life-force
(chayus) of a person’s animal soul [for the neshamah and G-dly soul needs no rectification for it-

self, etc.],
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to transform all the emotive attributes that are in it so that they be “for Havayah alone,” and “you
shall not profane,” etc. The first day, Chesed of Chesed, etc.
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And this is the growing of the emotive attributes in the animal soul and their elevation from below
upward, through a drawing-down of the intellect (mochin) from above; and in Etz Chaim this is
called “the mochin of nursing” (mochin deyenikah), as is explained elsewhere on [the verse| “and
teeth white with milk.”
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And this is a supernal drawing-down from above, from the supernal days that are drawn down in
the forty-four days of the Counting — just as, by way of analogy, blood decomposes and becomes
milk. So too, through subjugation (iskafya), by which a person refines his emotive attributes, the

growing of the emotive attributes is drawn down.
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But “the infant does not know how to call ‘father’ and ‘mother’ until he tastes the taste of grain”: for
at the level of nursing, Daas (knowledge) has not yet entered him, until he tastes the taste of bread,
which is the Torah, which was given after the days of the Counting, on Shavuos.
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And then they offered on it the two loaves, and it is food for the G-dly soul: “Come, eat of my
bread.” And this offering must be “from your dwellings (moshvoseichem),” the level of sitting,

which is the Shema.
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For prayer is [said] standing, and the Shema sitting, in the World of Beriah (Creation), for there is
the unification of the Shema, the higher unity (yichuda ila’ah) of Abba and Imma (Chochmah and
Binah), which it is impossible for us to attain in Atzilus [as is written in Pri Etz Chaim, Sha’ar Kerias
Shema, chapter 4].
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And the meaning of the verse is: “From your dwellings” — from the level of the Shema with self-sac-
rifice (mesirus nefesh) — “you shall bring bread,” etc.: you will be able to draw down the Torah to
be for you at the level of bread, which brings about the drawing-down of Daas and comprehension.

And this is [the meaning of] “And I was with Him a nurturer (amon).”
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2. And afterwards, “and I was delights”: for through the level of amon, which is the drawing-down
of bread and food so that there be Daas (knowledge) and comprehension — through this, after-

wards, the revelation of joy and delights is drawn down.
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Now, the explanation of the joy and delights that are revealed through Daas and comprehension
will be understood from what is written, “Your statutes were songs (zemiros) to me,” etc. And our

Sages, of blessed memory, said [in the Midrash Rabbah,
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and in the Tanchuma, and in the Gemara, chapter 7 of Sotah, folio 35a] that David was punished for

calling words of Torah “songs.” And the Holy One, blessed be He, said to him, “You called them

songs?”
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“Behold, I will make you stumble in a matter that even schoolchildren know,” as it is written, “But
to the sons of Kehos he did not give [wagons], for the service of the holy [things] was upon them;

they shall carry on the shoulder.” And he brought the Ark on a wagon.
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The explanation of this is: the meaning and sense of the word zemiros is like a song and melody,
when one sings and plays one melody many times. Although it is all one pleasantness and sweet-
ness, nevertheless, when some melody and song is pleasing to a person, he can sing it and play it

many times.
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And so, “Your statutes were to me”: chukim (statutes) is what the mitzvos that have no reason are

called, such as the red heifer and sha’atnez, etc.
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That is to say: although this mitzvah has no reason or knowledge at all in intellect that is grasped

and understood, nevertheless it was exceedingly pleasant and sweet to his palate.

P NIPAwA IMwaAtNna ava? MmN Nownna wa1Pn NYT oy PR OR 03 AR 29 117Mm
wTP 7772 INTI0°

And this is because, even if no reason or knowledge is enclothed in the drawing-down of this mitz-

vah below, as it is enclothed in physicality, nevertheless “its foundation is in the holy mountains”:
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it is from the level of the supernal will (ratzon), blessed be He, which is far above the level of reason
and knowledge that is drawn from the level of the higher Chochmah (Chochmah Ila’ah). And
“Chochmabh is found from ayin (nothing),” for it is drawn from the level of ayin, which is the level

of the supernal will, blessed be He.
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For Chochmabh is called Eden, which is the delight of the souls in Gan Eden, in the intellect of creat-
ed beings who contemplate the greatness of the Infinite One (Ein Sof), blessed be He, and take won-
drous delight in their comprehension, without end — along the lines of what was said in the
Gemara about Elisha Acher: “It is better that he be judged,” etc.
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Now, although in the books only two levels of Gan Eden are mentioned, the lower and the upper, in
truth there are many kinds of Gan Eden, one above the other, without end or limit, “one higher
than the high,” etc.
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And our Sages, of blessed memory, alluded to this: “Torah scholars have no rest, neither in this
world nor in the World to Come, as it is said, ‘They go from strength to strength,’” etc. Only, the
books did not speak of them, but only of the two kinds of Gan Eden, the upper Gan Eden and the

lower.
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But to the higher Gan Edens, up to the loftiest heights, they did not put forth their hand [to discuss
them]. And every Eden, higher and higher up to the loftiest heights, is all called by the name

Chochmah (wisdom),
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for the delight in them is according to the measure of the understanding and comprehension, and
there is comprehension above comprehension, up to the loftiest heights. But every level of com-
prehension and delight, [even] from “the head of all levels,” etc., is only at the level of radiance

(ziv).
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As our Sages, of blessed memory, said: “and they delight in the radiance,” etc. And this is [the

meaning of] “Creator of holy ones, may Your Name be praised forever, our King.” “Holy ones”:

these are the souls; and “holy ones praise You every day, selah,” without interruption, in compre-

hension above comprehension, for “Torah scholars have no rest,” etc.
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And all this praise and acclaim is only “may Your Name be praised”: the level of a name alone, the

level of radiance, etc. (as is written on this in the discourse beginning “You shall keep My

Sabbaths”).
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And “His Name” (shemo) has the numerical value of ratzon (will); for will is far above the level of
Chochmah, and Chochmah is what is drawn from the level of will, for so it arose in His will, to be
enclothed in the level of Chochmah.
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Therefore the level of Chochmah is nullified as nothing before the level of the supernal will,

blessed be He, that is enclothed in it, and it bears no comparison to it.

likuteitorah.com/likkutei-torah/bamidbar/20/ 8

10



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 20 njy'}:rz]b w7

"9 13°°77 QYY 0772 PRY N1 QYW 0PI 12D [vin vate] NPTY T RIPY MO 1Py N
YU AR 19YRD RITW 172 11°0Y 11800 PRI 19w

9

And this is the matter of the “songs,” as David called words of Torah, [namely] the level of the

statutes: although they have no reason, this is because they were drawn and taken from the super-

nal will, blessed be He, which is above comprehension and reason.
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And as for what is said, “The Torah comes forth from Chochmah”: “comes forth,” specifically. But
their foundation is above Chochmah, the 620 pillars of light — by way of analogy, the pillar that
joins the roofwith the floor. So the mitzvos were lowered below,
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but their root is very high and exalted. Therefore he rejoiced with great joy in his occupation with
Torah and mitzvos, through this contemplation: that they are the supernal will.
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And therefore he called them “songs,” for they were to him like a kind of song, in which one sings
one song many times because of the great sweetness in it.
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So too, although all the mitzvos, every one of them, are His will, may He be blessed, so that this is

one praise for all the mitzvos, that the supernal will, blessed be He, is enclothed in all of them, nev-

ertheless he delighted and rejoiced in each one,
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just as one delights and rejoices in the pleasantness and sweetness of a melody and song, so that
one melody and song is played and sung many times, since it is a very beautiful song. And this is

the joy of a mitzvah (simchah shel mitzvah):
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that is, because of the immense greatness of the mitzvah itself, for its standing is very lofty: it is the

supernal will itself, blessed be He, which is above Chochmah, which is the level of Eden and of de-

light and wondrous comprehension without end, from “the head of all levels,” etc.
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Nevertheless, David was punished for this, because he had not yet reached the ultimate praise, the
main [praise], of Torah and mitzvos and their essential virtue; for he praised them only in terms of

the supernal will, blessed be He, that is enclothed in them.
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Now, the will is still at the level of their outer virtue and rank, as it is written, “And you shall see My
back, but My face shall not be seen.”
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But their inner dimension (pnimiyus) and essence is the supernal delight, blessed be He, which is
the inner dimension of the will, as is known.
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And of this it is said, “Back and front You have formed me.” And by way of analogy, “from my flesh
I behold”: the delight is the main intent, and the will follows the delight; for because there is gratifi-

cation and delight before him, therefore he wills and desires it.
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Therefore the will is called the level of the back (achorayim) and the outer level, in relation to the
supernal delight, blessed be He, that is enclothed in it. And of this it is said, “And you shall see My
back, but My face shall not be seen”: for the inner dimension of the delight is not revealed, only the

level of the will alone,

likuteitorah.com/likkutei-torah/bamidbar/20/ 10
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just as in a person nothing is seen and revealed to another except the will alone, when he reveals to
him his will that such-and-such should be.
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But the inner dimension of the delight that is enclothed in it, and what is intended by it, what de-
light and gratification he has from it, is not given to be made known and revealed. And it is this de-

light that is enclothed in the mitzvos, which are His will, may He be blessed.
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And this is [the meaning of] “Who (asher) has sanctified us with His commandments”: asher is

from the expression “In my good fortune (be’oshri), for they will call me fortunate (ishruni),”

which is an expression of praise and acclaim; and it is because of the immense abundance of de-

light that there is in this, enough to praise and acclaim [it] greatly.
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And of this level it is said of Asher, “and he dips his foot in 0il”: for only at the level of “his foot” is it
enclothed in the level of oil, which is the higher Chochmah (Chochmabh Ila’ah), etc.
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3. Now, the difference between the level of the back and the level of the face, [as] “from my flesh I

behold”: in the nape of the neck there is no division into organs, for one skin covers all of it.
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In the face, by contrast, the form of the division of the organs is seen and revealed: eyes to see,

ears to hear, etc.; and the delight in sight is a different thing from [the delight in] hearing, etc.
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So it is Above, as it were: the level of the supernal will, blessed be He, is called the level of the back,
and there is no division in it at all. Therefore the will that is enclothed in the mitzvos includes all
the mitzvos equally, for all of them are His will, may He be blessed,
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and so this is one praise for all of them; only, it is a very great praise, as mentioned above, for the
supernal will is above Chochmah, etc.
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And therefore the delight and joy that come from this are called by the name “songs,” like a song in
which one plays one very beautiful melody many times, as mentioned above.
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But [as for| the supernal delight, blessed be He, that is enclothed in the mitzvos, each mitzvah has a
particular delight. For the delight is the inner dimension of the intent that is enclothed in the will,
and the inner dimension of the intent enclothed in the will of this mitzvah is not enclothed in the

will of another mitzvah, for each mitzvah has a different intent, as is known.
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And just as, by way of analogy, in the face, the delight in sight, which is enclothed in the eyes, is not
at all like the delight in hearing, which is in the ears; and likewise the delight in tastes, “the palate

tastes food,” etc.: each kind of delight is a different essence.

likuteitorah.com/likkutei-torah/bamidbar/20/ 12
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So [with] the supernal delight that is drawn down and revealed through the mitzvos: in tzitzis [there
is] a unique delight, different from the delight in another mitzvah, and so in tefillin, etc., and in all

the mitzvos.
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This is unlike the standing of the will, which is one level for all of them (and see what is written in
the discourse beginning “See that Havayah has given you the Shabbos,” on the meaning of “Its

ways are ways of pleasantness”).
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Therefore, at the Giving of the Torah, of which it is written, “Face to face Havayah spoke,” there
was a revelation of the supernal face, which is the supernal delight, blessed be He, that is enclothed

in Torah and mitzvos.
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Indeed, our Sages, of blessed memory, said, “At each utterance their souls flew out”: because in
each utterance of the Ten Commandments there was a revelation of a particular delight, enclothed

in that utterance alone, which is not like the revelation of the delight in the other utterance.
T9YNRY mndn DAY ,0°193 0°19 29107 QWK 1197 (71110 1nna) NPA2 999 PRAWS 191 MR 071m
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And what caused Israel to merit this at the Giving of the Torah is that it is written, “Face to face”: for
from below upward, too, it was at the level of the revelation of the inner dimension, and not at the
level of the back. For in the yearning and the expiring of the soul (kelos hanefesh) from below up-
ward, too, there are two levels. The first is as it is written, “Whom do I have in heaven? And besides

You I desire nothing on earth”:
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that is, he sets aside his will and desire that are enclothed in the body and the animal soul, and
wants to cleave to Him, may He be blessed, with yearning and thirst, etc.
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Nevertheless, this will and this yearning are at the level of the back: for his G-dly soul is still en-

clothed in the body and the animal soul, in the pleasures of mankind; only, he wants to leave them,

and agrees with true consent that the love should strip off its garments that are in [kelipas] nogah,

to cleave to the living G-d.
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But the love has not yet been stripped [of them] to the point that it desires closeness to G-d “with joy

and gladness of heart, from the abundance of everything,” and to delight in G-d, actual “love with

delights.” This is the second level, as it is written, “My flesh and my heart pine away,” etc.
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And it is a level and a surpassing virtue: joy and delight in G-d Himself. And it is the joy of a mitz-
vah: “and we will rejoice in the words of Your Torah and in Your mitzvos forever and ever, for they
are our life,” etc.
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And this second level is the level of the revelation of the inner dimension. And this is [the meaning
of] what is written, “Face to face Havayah spoke”:
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that is to say, there was a joining and binding of the supernal face with the lower face: the supernal
delight, blessed be He, which is the very inner dimension of the will, was enclothed in the lower de-

light that rises from below upward, “My flesh and my heart pine away,” etc.,

likuteitorah.com/likkutei-torah/bamidbar/20/ 14
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at the level of the inner dimension of the “love with delights,” to delight in G-d Himself. Through
this they merited and attained the supernal delight, blessed be He, that is enclothed in each mitz-

vah as a particular delight.
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And therefore at each and every utterance their souls flew out. And this is [why] King David, peace

be upon him, was punished: because he praised the Torah only as “songs,” which is from the as-

pect of the back of the mitzvos,
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and did not praise the Torah in this inner aspect, which is their main, essential virtue. And there-
fore the punishment, too, was measure for measure: he forgot the virtue of the Torah, which is at
the level of the face.
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For this is why it is said, “They shall carry on the shoulder”: the Levites were the bearers of the Ark,
and their shoulders were outward and their faces toward the Ark, facing one another.
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This is because there must be [the level of] face to face, as mentioned above. And the Tablets in the
Ark, too, were at the level of face on every side, for the Tablets were written on both their sides, so

that on each side nothing was seen but the face.
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And he was punished in that he forgot this, and they carried it with cows on the wagon.
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And as for his being punished by falling into forgetfulness, which is the level of the back [see what
is written in Parshas Tetzaveh, at the end of the discourse beginning “Remember,” etc., “do not
forget”], this is measure for measure: because he praised the Torah not at the level of the face but
at the level of the back, he forgot the virtue of the Tablets, which were at the level of the face, and

fell into forgetfulness, which is the level of the back.
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Through this will be understood what is written, “and I was delights”: for delights (sha’ashu’im) are

the very revelation of the inner dimension (pnimiyus), that is, the supernal delight that is en-
clothed in the mitzvos,
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which is the inner dimension of the will; whereas “songs” are the level of the back, which is the will,

as mentioned above [and see what is written further on this matter on [the verse] “And it was at the

2

end of two years,” and in Iggeres HaKodesh, near its end, the passage beginning “David, You

called them songs”].
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But note: it is written ve’ehyeh, a present-tense form. That is, one must draw down the revelation

and coming-into-being of the delights; for the matter depends on an arousal from below.
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And this is [the meaning of| “day by day”: that is, the Shema, which is said “each day’s matter on its
day,” for every day there comes about a new creation.
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Therefore every day one must recite the Shema and give over his soul at [the word] “One” every
day, [and then] “And you shall love,” the level of delight, etc. And through this he brings about the
descent of the supernal delight, the delight (sha’ashua) that is in His essence, so that it is enclothed
in the Torah. And this is [the meaning of] “I (ani) have delighted (shi’ashati) Your Torah.”
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Shi’ashati is a transitive verb: he draws the delights into the Torah. And this is through ani (“I”),

which has the letters of ayin (“nothing”); that is, the level of the nullification of the self (bittul
hayesh), when one makes of ani, ayin.
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That is, in the study of the Torah, too, he should not be in a state of yesh (self), but in the nullifica-
tion of the self, as it is written, “with all your soul,” next to “and you shall speak of them,” etc. And

through this he causes Above a drawing-down from yesh to ayin:
AWM 372 XA Whn 1°X °12 ROAW 717202 7OR7 qwn1® 0°°n3yn DoIwyw SNaRT won 11707
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that is, from the true Yesh, the essential delights, a radiance is drawn down into Chochmah, which
is the level of actual ayin [and this is also the drawing-down from the level of ani into the level of
ayin; see in Etz Chaim, Sha’ar Hishtalshelus HaYud Sefiros, Derech Halgulim, in the Mahadura
Basra, chapter 2, on the matter of ani and ayin.
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And in Meorei Or, letter alef, at the end of section 64: “Malchus (sovereignty) of Adam Kadmon is
called ani; [when] it is enclothed in Radla (the Unknowable Head) it is called ayin.” End of quote.
And on the matter of ve’ehyeh, see the Zohar, Vayakhel, folio 217a: “It is not written vehayisi (‘and I
was’), but ve’ehyeh,” etc.;
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and at the beginning of Parshas Shemini, folio 35b, and in the Ramaz there; and in Parshas

Acharei, folio 65b, “and a sign: ve’ehyeh,” etc.; and folio 67b].
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4. “Playing before Him at all times.” Now, there are twenty-eight times, fourteen for good, etc., and
one of them is “a time to embrace and a time to refrain from embracing.” The meaning is: some-
times there is a time of favor (eis ratzon) Above, when there comes about an embrace of Knesses

Yisrael (the Community of Israel), the source of the souls, with the Holy One, blessed be He.
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Like a person who embraces his fellow from behind so that he not go away from him, so, as it were,
the Holy One, blessed be He, embraces Knesses Yisrael, as it is written, “I have loved you, says
Havayah,” and His love will not depart from us forever, so that a person not be in a state of sepa-

rateness from Him, G-d forbid.
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As itwas at the Giving of the Torah: “Face to face Havayah spoke with you,” for from below upward,
too, everything was at the level of face: even the back was included in the level of face, and every-

thing became face,
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that is, even the animal soul was transformed (is’hapcha), etc., as it is written, “with all your heart,”

with both your inclinations, etc. And this is [the meaning of] “The right hand of Havayah does

valiantly (oseh chayil).”
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[And see in Etz Chaim, Sha’ar 20, chapter 2: that twice the twenty-four letters that are in the verse
“Blessed be the Name of the glory of His kingdom forever and ever” of the morning and evening
Shema is the meaning of chayil; and therefore Knesses Yisrael is called “a woman of valor (eishes
chayil).” And see what is written on [the verse] “And [ will make [your windows of] kadkod.” And the
meaning of “Blessed be the Name of the glory of His kingdom forever and ever” is accepting the
yoke (kabbalas ol) of the kingdom of Heaven and the nullification of the self (bittul hayesh); and
this is [the meaning of] “The right hand of Havayah does valiantly”].
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In exile, however, it is the level of “a time to refrain from embracing”: when there is no time of fa-
vor, then [He] refrains from embracing, and then Knesses Yisrael does not stand with the Holy One,
blessed be He, face to face; that is, the soul’s cleaving to the living G-d is not at the level of the ac-

tual face, in the manner of “My flesh and my heart pine away,” etc.,
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and he has delight in worldly matters. Although he has a will for G-d, it is only at the level of the

back, as mentioned above, for the will is called the back and delight is the level of face, etc.
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And this is [the meaning of] what is written, “Why do You withdraw Your hand, even Your right

hand? From within Your bosom, make an end!” Cheikcha (“Your bosom”) is how it is read, and

chukcha (“Your statute”) is how it is written; and “Your statute” is the Torah, which is the statute of

G-d.
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And this is the request of Knesses Yisrael that His right hand, may He be blessed, be revealed, and

not be hidden and concealed within His statute. And from this you can infer that there are times

when the right hand is hidden and concealed within His statute.
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And this is along the lines of the saying of our Sages, of blessed memory: “The light that was creat-
ed on the first day: by it man could see from one end of the world to the other. He saw that the world
was not worthy of it, [and] hid it away for the righteous.”
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And where did He hide it? In the Torah. And see the Zohar, Parshas Terumah (folio 149a).
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And this is the meaning: the right hand, which is supernal Chesed (kindness), which is the level of
the primordial light (nehora kadma’ah), is hidden within His statute, which is the Torah.
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(And from this is understood the story found in the Zohar, at the end of Part III, folio 305a, that
Rabbi Elazar said, “And I saw,” etc.: for he was able to have revealed to him, through the Torah,
that light hidden in it, by which man can see from one end of the world to the other; and therefore
he said, “I saw,” literally.)
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And this is [the meaning of] what is written, “The right hand of Havayah is exalted; the right hand
of Havayah does valiantly”: for G-d always commands His kindness upon us, and the right hand of
G-d is stretched out over us;
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only, sometimes it is “exalted” above a person’s soul, being only hidden in the Torah, and some-
times it descends and is drawn down below into a person’s soul, and then it “does valiantly.”
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Therefore the verse says, “Your right hand, from within Your bosom, make an end”: that is to say,
that it should not be enclothed and concealed in the Torah, to be hidden there, but that You bring it
out from within Your bosom, from concealment into revelation, so that there be a revelation of the
right hand and kindness of G-d, which is the love implanted in a person’s soul.
LIPIWA T7INT DY R pann PInaD Ny N33 12 pank ny onaa 102 iy ny $a mm
Now, at each and every time, whether at the level of “a time to embrace” or at the level of “a time to
refrain from embracing,” it is said of the Torah, “playing.”
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The explanation is that laughter (sechok) is the level of the nullification of yesh (something) into
ayin (nothing), as it is written, “Elokim has made laughter for me.”
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The meaning is: the Name Elokim, which hides and conceals the Infinite Light (Or Ein Sof), blessed
be He, so that the world appears as a yesh and a separate thing, etc., and so that it not be nullified

out of existence, etc., like the radiance of the sun within the sun, etc.,
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is for the sake of the laughter at the end of everything, when it will turn back and be transformed,

so that the yesh will be nullified into ayin, and “the glory of Havayah will be revealed” before every

eye.
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For the Name Elokim, which conceals and hides so that [the world] appears as a yesh, etc., is only

like the jesting done before princes, when they perform oddities, strange things, to laugh at them.
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[So] there came about the level of yesh, and [this is] so that the yesh will be nullified into ayin, and
the making of the revelation of the yesh will be “counted as a strange thing,” and this is only the
level of laughter. And along these lines is the matter of the laughter in the Time to Come, when the
Holy One, blessed be He, will make a hunt (kenigi) for the righteous, the wild ox with the Leviathan,

etc., as is explained elsewhere.
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Now, the revelation of the nullification of yesh into ayin that will be in the Time to Come comes
through the Torah, which is the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, into
physical things that are under the dominion of kelipas nogah, to raise them and bind them to the
light of G-d and His holiness; and this is the nullification of yesh into ayin.
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Therefore it is called “playing at all times”: that is, even through subjugation (iskafya), etc., the su-
pernal delight is drawn into the Torah. And this is the level of the beinonim (intermediate people),

[ofwhom it is said,] “this one and that one judge them.”
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And they have both of the times mentioned above: during prayer he cleaves to G-dliness, and after-

wards he turns to his affairs, etc.
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“Playing in the inhabited world (tevel) of His earth.” Tevel is [in numerical value] twice aryeh (lion):
for there is a lion among the holy chayos, and there is a lion among the ofanim. The chayos are of
the level of Yetzirah (Formation): “six Sefiros nest in Yetzirah,” and they are the six orders of the
Mishnah,
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which are at the level of reason and knowledge. And so the holy chayos: their love is at the level of

reason and knowledge, a lion roaring, etc., because of their comprehension that “Holy, holy, holy

is Havayah of hosts,” etc.:
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how He is holy and set apart, etc.; and from this level, which is holy and set apart, not within the
bounds of worlds, there is a drawing-down to a multitude of hosts and chambers, to the point that

even below, “the whole earth is full of His glory.”
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Therefore they raise a tumult “with a great roaring sound” over the immensity of this holiness: that
from so holy a place there should be drawn down, “from the place of His glory,” from the Infinite
Light (Or Ein Sof), blessed be He, which is above the bounds of worlds, [light] to give life to the

worlds.
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And yet He is holy and set apart, and not like the soul that is enclothed in the body, etc. But the
ofanim are at the level of Asiyah (Action): they do not have reason and knowledge or great compre-
hension of the Infinite Light, blessed be He, as the holy chayos do; and nevertheless they raise a tu-

mult, because of their natural love.
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And this is “playing in tevel,” twice aryeh: for in both levels of lion it is at the level of “playing,”

both in the lion among the holy chayos and in the lion among the ofanim.

TANKY WO LR 219 DTN 2322 N3 °2 W0 70 O°IDIRY NP 0°ORDHA M2 C2 whw IR 1M
095 10I99n 7120 0w 1] PRIV TR 7127 WD YR DRI YA [yrw nxpal ©UR T 19172
[731

Now, just as there are two levels among the angels, chayos and ofanim, so there are two levels
among human beings, who dwell below. There is one who contemplates the greatness of Havayah
in the Shema: “Hear, O Israel,” “hear” being an expression of understanding, [contemplating]

“One” and “Blessed be the Name of the glory of His kingdom forever and ever,”
IR '{’N’? W° 9Iv°2 *°na2a 7790 73272 02 D2 NNATY whn qwal 553 NanR) oPpPo R O
DOP0YYI [oomon »1omoni / oon rbnnl 17N Q0 Q1 °52 SNNRY AWK °N2T) °52 NN2TNRR mawnn

L177%%2 QAW 72Wn °3T0 RN°W (770 1a272] 1772

and through this he comes to fulfill “And you shall love ... with all your soul,” literally, [and] “and
you shall speak of them,” of them, in words of Torah, at the level of the nullification of yesh into
ayin: “I am the Mishnah that speaks in your mouth,” and “My words that I have put in your mouth.”
And these are the Torah scholars who occupy themselves with words of Torah, the six orders of the

Mishnah, which are in Yetzirah.
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And there is one who cannot learn, and his mind is limited, and he is also occupied in business; he

is of the level of Asiyah.
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Nevertheless, he too can roar like the lion among the ofanim, through the simple meaning of

“One”: that He alone, may He be blessed, is [G-d]|. And through this there is drawn into him, too,

“And you shall love ... with all your heart,” with both your inclinations,
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for in every one there is the natural love (see Sefer Shel Beinonim, chapter 18). And they merit this
revelation through charity (tzedakah), which is called “deed” (maaseh), as it is written, “And the

deed of charity shall be peace,” etc.
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And through this they bring about and draw down the level of “playing in the inhabited world of
His earth,” which is the drawing-down of the supernal delight and delights, as mentioned above;

and as it is written, “As water, face to face, so the heart of man.”
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The meaning is: there are two levels of “man” (adam). For of the angels, [with] the face of a lion,
etc., it is written, “And the likeness of their faces was the face of a man”; and there is a level of

“man” above: “And upon the likeness of the throne, a likeness like the appearance of a man,”
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that is, the 248 positive commandments and the 365 prohibitions. And through “as water, face to
face,” so that there be the inner dimension from below upward, to draw down the supernal inner
dimension, so “the heart of the man” — of the supernal man upon the throne, which is the Torah,
the 248 positive commandments, etc. — is drawn down to the lower man that is among the angels,

“and the likeness of their faces,” etc.

likuteitorah.com/likkutei-torah/bamidbar/20/ 25



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 20 njsﬂ:rz]b w7

219 0°1977 0% 79w NP2 9730 TR M2 °2 17 0 07X 212 IR I (20w 1] 7N

And this is [the meaning of] what is written, “and my delights are with the children of man (bnei
adam)”: these are the two levels of “man” mentioned above, so that the drawing-down be “as water,

face to face,” etc.
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Therefore our Sages, of blessed memory, said, “‘On the day of his wedding’: this is the Giving of the
Torah,” the level of a wedding and union of giver and receiver, etc.; for there is no drop that comes

down from above without [two] rising up [toward it], etc.
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