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Explanation of the matters:
“There is will and there is will”

The soul has two wills: a lower will, a longing for G-d born of
understanding how His greatness spreads forth to create and
enliven the worlds, and a higher will, rooted in the soul’s source
and shining in Yechidah as nullification before His essence,
which no thought can grasp. “Lift up the head ... to their skulls”
means raising the lower will to the higher, a bond that the Giving

of the Torah joined to the soul’s powers.
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THE BIG IDEA

The soul has two wills: a lower will, a longing for G-d born of understanding how
His greatness spreads forth to create and enliven the worlds, and a higher will,
rooted in the soul’s source and shining in Yechidah as nullification before His es-
sence, which no thought can grasp. “Lift up the head ... to their skulls” means rais-
ing the lower will to the higher, a bond that the Giving of the Torah joined to the

soul’s powers.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short maamar explains the preceding one: there is will and there is will. The lower will is a longing
for G-d born of contemplating the spreading forth of His greatness in bringing the worlds into being
and giving them life. Because the mind rules over the heart, the heart feels it, each person according
to what he “measures in his heart,” so it is small or great. The higher will is rooted in the soul’s source
and shines in Yechidah as nullification before G-d’s essence. The outer heart cannot hold it: it is the
love “with all your might,” equal in every Jew but encompassing the body from above. “Lift up the
head ... to their skulls” means raising the lower will to the higher. The Giving of the Torah joined that
encompassing level to the soul’s powers, for the Torah is one with G-d’s wisdom, yet it is enclothed in
physical laws the mind can grasp. When the Mishkan, “the fallen sukkah of David,” descends, the
Levites raise it: Gershon subdues evil, Merari’s bitterness turns darkness into light, and through Kehas
sins become merits. The Kohanim hold G-d Himself, not the Torah alone, until He is brought into the

soul’s powers.

OUTLINE

1 The will born of understanding m

The lower will is a longing born of contemplating how G-d’s greatness spreads forth to create and enliven the
worlds; the mind rules over the heart, and each person knows G-d according to what he “measures in his
heart.”

2 The higher will of the soul’s root 12

The love of understanding has degrees, but the will rooted in the soul’s source shines in Yechidah as nullifi-
cation before G-d’s essence: the love “with all your might,” equal in every Jew yet encompassing the body
from above.
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3 “Lift up the head ... to their skulls”

13

The lower will is lifted to the higher. The Giving of the Torah joined the encompassing level to the soul’s pow-

ers, for the Torah is one with G-d’s wisdom.

4 The Torah’s light and the Levites

14

Enclothed in physical laws, the Torah’s light returns a person to the root of the good. When the Mishkan falls,

the Levites raise it as Gershon, Merari and Kehas.

5 The Kohanim: “I held him”

15

One must hold fast to G-d Himself, not to the Torah alone, until He is “brought” into the soul’s powers.

KEY CONCEPTS

The lower will 711010 1189

A longing for G-d born of understanding His greatness as
it spreads forth into creation; it grows with the depth of
one’s intellect and is felt in the heart.

The higher will (the Supernal Will) 717y 71139

The will rooted in the soul’s source, above intellect: nullifi-
cation before G-d’s essence, beyond all grasp and equal in
every Jewish soul.

Yechidah n7n°

The innermost, “single” level of the soul, in which the
higher will shines.
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The encompassing (makif) 7°pn

A level that is not enclothed within a vessel but encom-
passes it from above; the soul’s root stands so in relation
to the body.

Self-nullification (bittul) 21v°2

Here, the nullification of one’s own understanding, and of
all creation, before G-d’s essence: the mark of the higher
will.

Gershon, Kehas and Merari °7721 niip 17292

The three Levite families, read as three ways of raising
what has fallen: subduing the evil, bitterness over the de-
scent, and the transformation of darkness into light.
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SECTION 1 - 11

The will born of understanding
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Explanation of the matters: Now, there is will and there is will, etc. A will born of Daas (knowledge)
and intellectual understanding: according to the depth of his intellect as it grasps and compre-
hends, for example, the quality of the benefit he will have from the thing, so will the longing grow,
etc.
The heading, “Explanation of the matters,” marks this as a short explanation of the preceding maamar on
“Lift up the head,” which turned on the saying “there is will and there is will.” The first kind of will is born of

the intellect: the more deeply a person grasps how much good a thing holds for him, the stronger his long-

ing for it grows.
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Now, “no thought can grasp Him,” except in the spreading forth of His greatness, [as He| brings
into being from nothing to something and gives life to the higher [worlds], etc. And when this thing
is grasped in his intellect, and through delving deeply into the matter, there is born from this the
longing in the heart, in its outer dimension (chitzoniyus),
Applied to G-d: His essence is beyond all thought, but the mind can grasp the “spreading forth of His great-
ness,” His bringing the worlds into being from nothing and giving them life. When a person contemplates

this deeply, a longing for G-d is born in the outer dimension of his heart, the level of feeling a person can

sense.
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for the heart can be a vessel to receive this light that spreads forth in his intellect, since the mind

rules over the heart.

This is possible because the heart can receive what the mind understands: the mind rules over the heart, so a

felt love can grow out of contemplation.
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(And this is [the meaning of] “Her husband is known in the gates”: that the Husband of the
Matronita, Havayah, is known in the gates, etc.) And this love comes from above, at the level of
many [stages of] the chain of descent (hishtalshelus), in the spreading forth of His greatness; and
there you find His humility, etc.
The parenthesis ties this to the verse “Her husband is known in the gates” (Proverbs 31:23), read as G-d, the
“Husband” of the Matronita (the Queen, a Zohar name for the Shechinah), becoming known. Such love
comes from above through many stages of descent, in which G-d’s greatness spreads down to where a per-

son can grasp it; and as the Sages say, wherever you find His might, there you find His humility, His lowering
Himself so as to be known.
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And this is [the meaning of] “Her husband is known in the gates”: to each and every one according
to what he measures in his heart; and the praise of the Holy One, blessed be He — He is the

Husband of the Matronita — is that He is known, etc.

The Zohar reads “known in the gates (she’arim)” as “according to what each one measures (meshaer) in his
heart”: each person knows G-d according to the depth of his own understanding. G-d’s praise as the “Hus-
band of the Matronita” is exactly this, that He makes Himself known.

SECTION 2 - 12

The higher will of the soul’s root
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Now, in the longing of this love there is the aspect of smallness and of greatness, according to the
greatness and smallness of the intellect; for a child loves, etc.

The love born of understanding has degrees, smallness and greatness, because it follows how great or small
the person’s understanding is. The text gives only the start of an analogy, “a child loves, etc.”: what a person
loves matches the stage of his mind.
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Therefore it is called “the lower will,” for it is what spreads forth from the powers of the soul: intel-
lect and emotive attributes (middos). But there is a will above, in the root of the soul, in the source
from which it was hewn, in all the worlds of Atzilus, Beriah, Yetzirah and Asiyah.

Because this love spreads from the soul’s powers, its intellect and emotions, it is called the “lower will.”

Above it there is a will rooted in the source of the soul, the place from which it was “hewn,” throughout the
four worlds of Atzilus, Beriah, Yetzirah and Asiyah.
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And in its shining below, at the level of Yechidah within the individual soul, [it is] in the nullifica-
tion (bittul) of the measure of his comprehension and understanding, because of the immensity of
His exaltedness, may He be blessed, for “no thought can grasp Him”; and [in]| the nullification of
all created beings in relation to His essence and being, may He be blessed, for “all before Him are
considered as truly nothing.”

This higher will shines below in Yechidah, the innermost, “single” level of the individual soul. It shows itself

as nullification: the person’s understanding counts for nothing before G-d’s exaltedness, which no thought

can grasp, and all creation is as nothing before His essence.
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(Although “no thought can grasp” His being, may He be blessed, nevertheless that refers to His
very being itself; but as to the greatness of His being in relation to created beings, that there is no
comparison to Him, may He be blessed: “Every soul shall praise,” and “His greatness is unsearch-
able.”) And through this the soul will be aroused to go out of its sheath, this body.
The parenthesis explains what can be contemplated here: G-d’s essence itself is beyond thought, but one can
reflect on how far His greatness surpasses all created beings, as the verses “Every soul shall praise” and “His

greatness is unsearchable” say. This contemplation stirs the soul to go out of its “sheath,” the body, toward
G-d.

likuteitorah.com/likkutei-torah/bamidbar/2/ 6



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 2 13 7187 09X 7187 NOX 13T 09937 IR

WHIT PHann XPR 131m71 1723 %9 12 AWATIN RN 72K 00D 995 2590 NeaIRtn PR MR mam
7971 K99 717 [einon) 22NN

Now, for this the outer dimension (chitzoniyus) of the heart is not a vessel, for the love and awe to
be felt in it, since they are higher than it; rather, the soul will become nullified from its powers, and
it will be as though it had not been.

The outer dimension of the heart, where ordinary feelings are sensed, cannot hold this love and awe, for
they are higher than it. Instead the soul is nullified, out of its own powers, as though it did not exist.
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And this is [the meaning of] “and with all your might.” And it shines in complete equality to every
soul of Israel; only, what prevents [it] is that it is not enclothed in the body, but stands at the level of
the encompassing (makif).

This is the love “with all your might” (Deuteronomy 6:5), a love beyond the measure of the soul’s powers. It

shines equally in every Jewish soul; what holds it back is only that it is not enclothed in the body but stays

above it, as an encompassing light (makif).

SECTION 3 - 13

“Lift up the head ... to their skulls”
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And this is [the meaning of] “Lift up the head,” which is the lower will, born of the spreading forth
of the life-force in created beings, toward the Supernal Will, which is “to the skull”: the level of the
root of the soul and the level of Yechidah, born of contemplating the nullification of the worth of
created beings in relation to His essence and being. Therefore, what is written on the matter of be-

ing cut off, etc.; for the wicked are full of regrets, from the level of Yechidah.

Now the verse “Lift up the head” (Numbers 1:2) is explained: the “head” is the lower will, born of contem-
plating G-d’s life-force spreading through creation, and it is to be lifted “to the skull” (legulgelosam), the
higher will of the soul’s root and Yechidah, born of contemplating that created beings are nothing before His
essence. The words “therefore, what is written on the matter of being cut off, etc.” are terse, and a note in
Likkutei Sichos observes that something seems to be missing here. The next words give a reason, “the
wicked are full of regrets,” for their regret comes from Yechidah, which is present even in them; Likkutei
Torah, Re’eh, likewise traces these regrets to the soul’s wish, beyond reason, not to be separated from G-d.
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And what joins this level of the encompassing (makif) so that it spreads forth into the powers of the
soul that are enclothed in the body is the Giving of the Torah on Shavuos, when at each utterance
their souls flew out; for the utterance drew down from His essence, may He be blessed: “I”
(Anochi), “I amwho I am.”

What joined this encompassing level to the soul’s powers in the body was the Giving of the Torah on

Shavuos, when the souls flew out at each utterance. For each utterance drew from G-d’s very essence: the “I”

(Anochi) of the first commandment, “I am who I am.”
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And so too the Torah as awhole: He and His wisdom are one, and the reasons of the Torah were not
revealed; for “You are wise, but not with a known wisdom,” etc.
The Torah as a whole is likewise one with G-d: “He and His wisdom are one,” as the Rambam writes (Laws of
the Foundations of the Torah 2:10). That is why its reasons were not revealed, for G-d is “wise, but not with a

known wisdom,” as the Tikkunei Zohar says; Tanya, chapter 2, brings these two sayings together in the same

way.

SECTION 4 - 14

The Torah’s light and the Levites
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Nevertheless, human intellect grasps it in its outer dimension (chitzoniyus), for it became en-
clothed in physical matters: [the orders of|] Zeraim, Moed, etc. And when a person attaches his in-
tellect and thought to it, then the light within it, which is His very essence and being, may He be
blessed, enclothed in it, brings him back to the better (mutav).
Though the Torah is one with G-d, the human mind can grasp it in its outer dimension, because it is en-
clothed in physical matters, the laws of the orders of the Mishnah such as Zeraim (Seeds) and Moed (Festi-

vals). When a person attaches his mind to it, the “light within it,” which is G-d’s very essence, “brings him
back to the better,” in the words of the Midrash.
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That is: “good” (tov) is the radiance and the light stored away for the righteous, who take delight,
etc.; and “better” (mutav) is the source of the good, high above in its root.

The Alter Rebbe distinguishes “good” from “better.” “Good” (tov) is the hidden light stored away for the
righteous, whose radiance they will enjoy in the time to come; “better” (mutav) is higher still, the source of
that good in its root, and it is there that the Torah’s light brings a person back.
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But now, “and when the Mishkan comes to rest,” etc., which is “the fallen sukkah of David,” etc.,

“her feet descend,” etc., “the Levites shall set it up”: three levels, Gershon, Kehas and Merari.

Yet there is also a descent: “when the Mishkan comes to rest, the Levites shall set it up” (Numbers 1:51). The
Mishkan’s coming to rest is read as a fall, like “the fallen sukkah of David” and “her feet descend,” and the
Levites, in their three families Gershon, Kehas and Merari, raise it up.
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The level of Gershon: to subdue the sitra achra (the other side) and to eradicate the evil, etc.: “And
You will cast into the depths of the sea,” etc. Merari: to feel bitterness over this descent; and
through this, darkness is transformed into light.

Gershon, whose name suggests garesh, “drive out,” stands for subduing the sitra achra and removing the

evil, as in “You will cast all their sins into the depths of the sea.” Merari, from merirus, “bitterness,” stands
for feeling bitter over this descent, the fall just described, and that bitterness turns darkness into light.
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The level of Kehas: “And to him shall be the gathering (yikhas) of the peoples”; “and the night shall
shine as the day; the darkness is as the light”; deliberate sins become as merits. And this is the ser-
vice of the Levites: to raise it up from its fall.

Kehas is read through “and to him shall be the gathering (yikhas) of the peoples,” the stage at which “the
night shines as the day” and deliberate sins become like merits. This is the Levites’ service: raising the fall-
en Mishkan up from its fall.
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SECTION 5 - 15

The Kohanim: “I held him”
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And the service of the Kohanim: “Aharon and his sons shall come,” etc. For one who says, “I have
nothing but Torah,” etc.; rather, as it is written, “I held him and would not let him go until I had
brought him,” etc.
The Kohanim’s service is introduced by “Aharon and his sons shall come” (Numbers 4:5), the verse in which
they cover the holy vessels. It is explained through the Sages’ saying about one who says “I have nothing but

Torah,” and through the verse “I held him and would not let him go until I had brought him” (Song of Songs
3:4).
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“I held him,” precisely; only, “no thought can grasp Him,” and it is impossible for it to be revealed
and to spread forth in the powers of the soul “until I had brought him,” etc. And this suffices for

one who understands.

The stress is on “I held him”: one must hold fast to G-d Himself, not to the Torah alone. Yet since no thought
can grasp Him, this hold cannot be revealed and spread in the soul’s powers “until I had brought him,” and
the text leaves the rest to the one who understands.

IN ONE'S AVODAH

A person should contemplate G-d’s greatness deeply, for the love born of it grows with his understanding;
yet he should not rest with that love but lift it to the higher will of the soul’s root, nullification before G-d’s
essence. When he has fallen, the Levites’ service raises him: subduing the evil and feeling bitter over the
descent until darkness turns into light. And in his Torah study his hold must be on G-d Himself, not on the
Torah alone.

QUESTIONS FOR DISCUSSION

1. How do the lower will and the higher will differ in where they come from and in how they are felt?

2. Why can the love born of understanding be small or great, while the higher will shines equally in every
Jewish soul?

3. What does it mean that the Giving of the Torah joined the encompassing level of the soul to its inner

powers?
4. How do Gershon, Merari and Kehas form an ascent in raising what has fallen?

5. What is lacking in “I have nothing but Torah,” and how does the stress on “I held him” answer it?
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From Eliyahu’s prayer (Pasach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “No thought can grasp You at
all.” Here it sets G-d’s essence beyond the mind, in con-
trast to the spreading forth of His greatness, which the
mind can grasp.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°o R0 3 By X1Ono PRRPY B3 DY ARDY X1 NIR
vy 19 1P PPN WY NPERT XIT NAaR .595 72 Rovan
JP2ANRT PRbYY UPANR KT 1on0 by 112 RATIRD L11°E0
712 PWPT RIT NIRY LRWD %33n (RMOINR K*I) NRP0ONR 1IN
1P9RM 719720 1 TN WUIERT XD 9D RIDA NIRT 1A 1P T
.72 WK PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)
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The Zohar (Pinchas) says that the brain, which is “male,”
rides upon and rules over the heart. Here this explains
why the heart can become a vessel for the light grasped in
the mind.

Zohar, Pinchas 39:2091”1:0”% dria 17t 750

From the song of the woman of valor: “Her husband is
known in the gates, when he sits among the elders of the
land”; plainly, he is honored at the city gates where the
leaders sit. Here the “husband” is G-d, who becomes
known to the soul.
Proverbs 31:23373:x7% “7wn
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Her husband is known in the gates, When he sitteth among
the elders of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, there you find His humility.” The Alter
Rebbe applies it to G-d’s greatness descending through
many stages so that He can be known.
Megillah 31a:12-1327>-27%:X X”2 19°3n
LR T2 WITRA PW INT323 R¥IM IARY Dipn 2D a0 027 0K
RN ,0°K°232 MY ,TIR2 NI ] 127 MDY YD AR
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
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humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The Zohar on this verse: “Her husband” is the Holy One,
blessed be He, who is known and cleaved to by each one
according to what he measures in his heart, as far as he
can cleave to the spirit of wisdom. The preceding maamar
cites this passage (Vayera 103).
Zohar, Vayera 9:153-164770p-3"1p:" X7 ,7i1171 120
But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”

though a full knowledge is beyond the reach of any being.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 2

6
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The Midrash: the soul is called by five names, nefesh, ru-
ach, neshamah, yechidah and chayah. Yechidah, the “sin-
gle one,” is here the level of the soul in which the higher
will shines. (Kehot: Bereishis Rabbah 14:11, in another
numbering of the sections)

Bereshit Rabbah 14:9°v:7>> 727 n°wR12
,OT7 71, wD1.7°0 AT ,Anwl M ,wRa 12 IRIPI Mnw awnn
LTI Y R LM LWRIR R 0T %D (20 0°1327) MR
,IRW 1PN RO PP DR 212 M YT 00 (3 N2Ap) IR
0°NM 0°MART 2O L, LKAV RNPDIRT 1INR RN™I2T ,P0IRA 0
JI32 77707 RO 022w D23wn D°ARA DI AT I3 1O ROM
POR NN 1M 127 POX 0w OR (T2 21R) 2°N9T XIT XTI
OR AR 79203 92 YWIT° 237 .27 7PN 72 YWD 237 LI0R°
..., 1772 71777 920 1M, ORI Y 125 oophR 0w

It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The closing verse of the Book of Psalms: “Every soul shall
praise.” Here it expresses the soul’s praise of G-d’s great-
ness as it towers over all created beings.
Psalms 150:6:1°p 0°2°1n
AP0 AR PPN M 5o
Let every thing that hath breath praise the L-RD. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR NPT

“Havayah is great and highly praised, and His greatness is

unsearchable.” The soul contemplates that G-d’s great-

ness has no measure in relation to anything created.
Psalms 145:3:1”np 0°2°nn

2P0 TR NPT TRR Do PiTy

Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7N7 9o

Moshe, in the Shema: “And you shall love Havayah your
G-d with all your heart, with all your soul and with all your
might.” The Alter Rebbe identifies “with all your might”
(me’odecha, literally “your very much”) with the love that
transcends the soul’s powers.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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"
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G-d’s command to count Israel: “Lift up the head of all the
congregation of the children of Israel ... every male, by
their skulls,” head by head. The preceding maamar
opened with this verse; here “the head” is the lower will,
lifted “to the skull,” the higher will.

Numbers 1:2°2:°X 712722

70n2 DO3X A7 DoAY PRI MY UNTTN W
:DN23737 721772 niny

’Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123n1 KD 1910 "nyw

Rabbi Yitzchak asks, “Why were the reasons of the Torah
not revealed?” Here the Alter Rebbe connects it to the

likuteitorah.com/likkutei-torah/bamidbar/2/
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Torah’s oneness with G-d’s wisdom, which is beyond re-
vealed understanding.
Sanhedrin 21b:161"v:2 X”2 1°777710
NIXIPR "N "I 277N "0YY 19303 X2 71 0191 Py 227 K
0K 0w 7 1277 KD? 12002 .0%iYn YT 172 PU0n 1y 1Pan)
P TEPY NIRT NY? G717 :2°ND1 PI0R KDY N2R IRY nbY
21225 nR w7
William Davidson, Vocalized Aramaic (CC-BY-NC)

NY°7° noMa NP1 0950 NI NANT

From Eliyahu’s prayer (Pasach Eliyahu): “You are wise,

but not with a known wisdom.” G-d’s wisdom, with which

the Torah is one, is not a wisdom that can be known.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
N .RYT0 113°30 KD 1°21 K17 NAR .KXYOT° 71072 X1 091 N
ARIARDY LKW 2127 92°M 99PN RYTINNWRD KPR Ry ANR 79
0190 VAWM PIY NIRT 1IN RI°T2 RnDy IR IR 11’?
PTX LRDOYRNRT XTINY 1AW .77122 179K 1°T .XW1 %127 NPTy
172 IR P OPRLDWR COND PPAN* PTE AND LKWUTD RMOPR

.R1DY PIANR PR ARIRD KD
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4
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On “They have forsaken Me and not kept My Torah” (Jere-
miah 16:11), the Midrash says: would that they had forsak-
en Me and kept My Torah, for by occupying themselves
with it, the light within it would have brought them back to
the better. The Alter Rebbe identifies that light with G-d’s
essence enclothed in the Torah.

Eikhah Rabbah, Petichta 2’2 Xnr°nn ,n27 79°X
7°) 2°02 MK RIR 72 KO0 °27 DW2 1R 271 X0 027 ..
NN 121y NIR ’m_'?.j LY XD Sn7IR NRY 131y onRY (R0 L0
X2 MYH KOU 7InnY Anw'h XU oB By AR IR Th? 90k R(0
2730 9% DR P3P N2 o) 0P '?;3 7 12 YWY 237 MR TI?JW'?
37 0W32 A7 °10 PRINY .7113R DY A3i29yn niv127 07 YIk nanivy
... MO7RT NNOR MR 72 PRINY
Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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TP 7% MAAT TINT 17T NI 2
The light G-d created on the first day, by which one could
see from one end of the world to the other, was hidden
away for the righteous in the time to come; and the
Gemara adds that “good” means the righteous. Here
“good” is that hidden light.
Chagigah 12a:10-11x™-":X 27 fa°an
>3 7RI DR D°PPR K721 0RIY K27 TNY? 0opTER — it o
TR 17D L7230 93 AT 1KY IMRIY ,PTE KPR Y2107 PRY L3I0
TR DR8N NRIY Mty 07RPTER 3 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PImIY QoprTSh
In the World to Come there is no eating or drinking;
rather, the righteous sit with their crowns on their heads
and enjoy the radiance of the Shechinah. The words “who
take delight, etc.” allude to this.
Berakhot 17a:1227:X 1> 1272
32 1K 27 079y X327 0y MO 02y XY 1377 AUID3 KoM
K21 1IRIp K21 1AM Riyn KDY 17273 71778 KDY 7900 K9 777K KD
309 DIPYRI2 DPPNILYY AT 0RTE XPX M X9 AR
DARY®Y 99K DOPORT DR MY SINRIY 130T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

12WnR NN
G-d puts the Levites in charge of the Mishkan: “When the
Mishkan sets out, the Levites shall take it down, and when
the Mishkan encamps (chanos), the Levites shall set it
up.” Its encamping, its “coming to rest,” is read as a de-
scent that the Levites raise up.
Numbers 1:51871:°K 92712
nm D?l?tl INR MR 12w NI D?1’?U INR 17779 12wnRN YOI
Halatienlrh|
And when the tabernacle setteth forward, the Levites shall
take it down; and when the tabernacle is to be pitched, the
Levites shall set it up; and the common man that draweth

nigh shall be put to death.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n®9117 T N

G-d promises through Amos: “On that day I will raise up
the fallen sukkah of David,” the house of David, now like a
hut about to collapse. Here the fallen sukkah stands for

likuteitorah.com/likkutei-torah/bamidbar/2/
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the Mishkan’s descent, which the Levites raise. (context:
Steinsaltz Tanakh)
Amos 9:11x™:’0 DY

POV TPEIE NN NI NP9 T N2ONN PN KT D2

:071Y "1 NI DR

In that day will I raise up The tabernacle of David that is fall-

en, And close up the breaches thereof, And I will raise up his

ruins, And I will build it as in the days of old;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 A

Proverbs warns of the strange woman, whose “feet go
down to death.” Here the words are brought beside the
fallen sukkah of David to describe how low the descent
reaches.
Proverbs 5:5'71:’71 7wn
A3 PIYE PR MY IATY o1
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o MPI8na Phwm

Micah’s closing prayer: “He will again have compassion
on us, He will subdue our iniquities; and You will cast all
their sins into the depths of the sea.” The Alter Rebbe links
it to Gershon, the subduing and removal of evil.
Micah 7:19v™ 1t 15°n
:0MRBA72D 07 NiP¥N2 7Y, 10011y W27 N1 1w
He will again have compassion upon us; He will subdue our
iniquities; And Thou wilt cast all their sins into the depths of
the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oy NP I

Yaakov blesses Yehudah: “The scepter shall not depart
from Yehudah ... and to him shall be the gathering
(yikhas) of the peoples.” The name Kehas is read through
yikhas, “gathering.”
Genesis 49:10:0"1n N°wR12
Nap? §91 AW K220 Ty 1730 17an PR ATIMN LY 10K
ony
The sceptre shall not depart from Judah, Nor the ruler’s staff
from between his feet, As long as men come to Shiloh; And
unto him shall the obedience of the peoples be.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TUIND OWRD TORY 20 1Y

David says that nothing can hide from G-d: “Even dark-
ness is not dark for You, and the night shines as the day;
darkness is as light.” Here it is the level of Kehas, where
darkness itself becomes light.
Psalms 139:1227:17%p 0°2°1n
:17IRD 12°WN2 R 0i°D 17771 Tan YR qwnTo)
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Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP1 AWyl MmN

Reish Lakish: great is repentance, for through it deliberate
sins become for a person like merits; the Gemara explains
that this is repentance out of love. Here it describes the
highest stage, Kehas.
Yoma 86b:3’3:2 170 RV
TMRIY MWD 17 MY MINTY 0WR 79373 (wORY v TNk
LRI T — UIIY? RTLUAY2 APWI U2 PROR T TY PRIYS N
TNTR AT WORR WY MRTY 170K Lwom ARk v X
Y1 INYYIR YU MW mRIY N0 i nivyl ninmy
ISR XD MINR IND XA K I (7)) By T vawn
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 5
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“Aharon and his sons shall come when the camp sets out,
and take down the screening curtain and cover the Ark of
the Testimony with it.” This is the Kohanim’s part in the
Mishkan’s journeys, here a model of their service.

Numbers 4:5°7:"7 7127722

TIR DR A27193) 70727 N372 DX 17 "InnT Y032 17121 TIOR R
Hand'hl

when the camp setteth forward, Aaron shall go in, and his

sons, and they shall take down the veil of the screen, and

cover the ark of the testimony with it;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

170 RPN % 1R I

A teaching of Rabbi Yosei, as the Gemara explains it: one
who says he has nothing but Torah does not even have
Torah. The Alter Rebbe uses it to show that one must hold
fast to G-d Himself, not to the Torah alone.
Yevamot 109b:4-5°17-7:2 v”p Nn2°
RINT — N220 1277 089 YRIN pIT NIPY 21297 — 19°¥50 231y
PR IRDOWD .17 7 PR — 71790 92 1R IR0 22 nik ooi a7
IND WD "n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2
NP MR L,KDD 27 MK TRHYY OK1 .42 PR 7790 19°DRT RPN
RGP Y My MU 3 — "Dy onTEeY
T2 I Mwy2
William Davidson, Vocalized Aramaic (CC-BY-NC)

PRI 7Y 139N KDY PMAN

The beloved finds the one her soul loves: “I held him and
would not let him go until I had brought him into my
mother’s house, into the chamber of her who conceived

likuteitorah.com/likkutei-torah/bamidbar/2/
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me.” The Alter Rebbe stresses “I held him”: the hold is on
G-d Himself. (Kehot: Song of Songs 3:1)
Song of Songs 3:47:°1 0w W
WS X?) PRYIK "WDI NN NN *ORRY T9 DT2 TPV UYRD
N7 702K AR 172K PIRDITYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber
of her that conceived me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2 ND"2N [awnn nveT

Eliyahu’s prayer in the introduction to the Tikkunei Zohar:
“No thought can grasp You at all.” This is why the hold on
G-d Himself cannot by itself be revealed in the soul’s
powers.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°% .PReno 3 By X1OND PRRPY B3 DY ARDY X1 NIX
Wy NP 1PIPY LPNPN WY NPPERT X1 NIR 59D T2 Xo%Bn
JP0ANRT PRy URANR RDT 1RPND 1RPY 112 XML 17000
712 PWPT KIT NARY LKW %33n (RMDINR K*I) NRCOONR 1
TORM 1720 A TN WOIIRT IRM PO ARAPA NIRT A 17 oM
.72 WK 1R 10 WRNR WY
Constantinople, 1740 (CC-BY-NC)
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