LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 19

b»am B9937 By 91N

An explanation of the matters above,
on “And G-d spoke all these words”

The mitzvos are rooted higher than the Torah, in the karkafta,
the outer dimension of Keser, yet they are revealed lower, in the
outer limbs of Z’eir Anpin and in Malchus, like a seal whose
impression is reversed. So the lower awe of the King’s yoke
comes first and leads to wisdom and the higher awe; at Sinai the
light of Keser came first, and “we will do” before “we will hear”

made it lasting.
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THE BIG IDEA

The mitzvos are rooted higher than the Torah, in the karkafta, the outer dimension
of Keser, yet they are revealed lower, in the outer limbs of Z’eir Anpin and in
Malchus, like a seal whose impression is reversed. So the lower awe of the King’s
yoke comes first and leads to wisdom and the higher awe; at Sinai the light of Keser

came first, and “we will do” before “we will hear” made it lasting.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The fear at Sinai, which the people could not contain within, introduces mazal and makif: levels of the
soul (chayah and yechidah) and of the Sefiros (Keser, rooted in Malchus of the Infinite One) that re-
main above and are not absorbed. A king’s command relates to his servants from above, and so the
mitzvos, “the commands of the King,” are bound to the karkafta, the outer dimension of Keser.
Sources place the mitzvos in Keser, in Z’eir Anpin and in Malchus, and the Torah sometimes above
them and sometimes below. The maamar answers with the body: inner organs draw life from the
brain, as the Torah, the inner dimension of Z’eir Anpin, is bound to Chochmah; the outer limbs, those
with bones, are joined to the skull, and these are the mitzvos, revealed in Malchus, “the tenth of all.” At
the root the mitzvos are higher; below, the Torah is. Hence the lower awe must come first. At Sinai, af-
ter the seven weeks, Keser was revealed out of order, divided between Torah and mitzvos, and it lasts

only through “we will do” first; the leavened loaves of Shavuos reflect that exaltation.

OUTLINE

1 Mazal and makif, in the soul and above -4

The fear at Sinai, Daniel’s vision and “their mazal saw” show levels of the soul (chayah and yechidah) that
stay above its vessels. The essence of Chochmah is ayin, revealed as yesh in Binah, and Keser, whose core is
Malchus of the Infinite One, is mazal and makif.

2 The King’s commands and the lower awe 15-6

“If there is no awe, there is no wisdom” refers to the yoke of the mitzvos, the King’s commands, which re-
late to his servants as makif. Malchus of Atzilus is Atik for Beriah and Malchus of the Infinite One is Keser
for Atzilus: Keser and Malchus are one matter, like a crown on the head.
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The karkafta and three difficulties 17

Malchus is the karkafta, the outer dimension of Keser. Sources place the mitzvos in Keser, in Z’eir Anpin and
in Malchus, raising three difficulties, and the distinction between inner organs, bound to the brain, and outer
limbs, bound to the skull, begins the answer.

Torah within, mitzvos without 18-9

The Torah is the inner dimension of Z’eir Anpin’s limbs, bound to Abba and Imma; the mitzvos are their
outer dimension, rooted in the skull and revealed in Malchus, “the tenth of all,” reversed like a seal. Each

Sefirah’s outflow into action is its Malchus.

5 The will and the purpose of a mitzvah

110-13

The 248 limbs and Malchus as the tenth of Z’eir Anpin are explained. The supernal will in a mitzvah is its

root in Keser, and its purpose is to perfect the outer limbs of Z’eir Anpin; Kuntres Acharon and the

Mishnah’s count of limbs with bones confirm it, and the three placements are all true.

6 Mishneh Torah and the ladder of awe

ma

Mishneh Torah is Malchus, rooted in the karkafta. From below, the lower awe comes first, then wisdom, and

then the higher awe of Keser and mazal.

7 Shavuos: Keser revealed out of order

1M5-17

At Sinai Keser was revealed through the seven weeks’ transformation of the emotions, divided between

Torah (Z’eir Anpin) and mitzvos (Nukva): “the freewill offering of your hand.” It lasts only through “we

will do” first, and the leavened loaves show an exaltation in which kelipah has no hold.

KEY CONCEPTS

mazal >

The transcendent part of the soul, chayah and yechidah,
which “sees” and receives what the conscious faculties
cannot contain.

makif (that which encompasses) 7°pn

Light or influence that acts from above without being ab-
sorbed within, like a crown on the head or a king’s com-
mand to his servants.

karkafta / gulgalta (the skull) xn2:23/xnopap
The skull above the brain: the outer dimension of Keser, to
which the outer limbs, and so the mitzvos, are bound.

inner and outer limbs 0°11%°177) 0°°1°197 0°7aX

Organs bound to the brain (the emotions, and above, the
Torah) and limbs with bones bound to the skull (action,
and above, the mitzvos).
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“the tenth of all” ®%127 IRWY

Malchus, formed from the last, outer part of each Sefirah
of Z’eir Anpin, which therefore has nothing of its own.

the lower awe and the higher awe X7/ 8NN R
xRy

Acceptance of the King’s yoke, which comes before wis-
dom, and the awe of Keser beyond wisdom, which comes
after it.

“like a seal that is reversed” -9707%7 2NIMD

What is highest at the root appears lowest in revelation:
the mitzvos, above the Torah at their root, are below it as
they are revealed.
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SECTION 1 11-4

Mazal and makif, in the soul and above
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An explanation of the matters mentioned above.

The heading presents what follows as an explanation of the discourse just before it in Likkutei Torah, “And
G-d spoke all these words.” That discourse spoke of Daniel’s companions, whose “mazal saw,” of the lower
and the higher awe in “If there is no awe, there is nowisdom,” of Mishneh Torah as “second to the king,” and
of Shavuos as “the freewill offering of your hand,” with its leavened loaves; this maamar explains these mat-

ters through the root of the mitzvos.
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To understand the root of the mitzvos. Now, it is written, “And the people saw, and they trembled,
and they stood from afar.” This is the level of awe and exceedingly great fear, such that the vessel of
the soul cannot contain this great awe within itself, and it remains at the level of mazal, which is the

level of makif (that which encompasses).

The maamar sets out to explain where the mitzvos are rooted, and it begins with Sinai. The people’s fear was

9o 66

so great that the soul’s “vessel,” its conscious inner faculties, could not hold it, so it remained in the soul’s
mazal (in the Talmud, a person’s heavenly “star”; here the soul’s own root above it), which is a makif: some-

thing that surrounds a person from above instead of entering within.
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And as is written in Daniel, “And the men who were with me did not see the vision, but a great
trembling fell upon them.”

Daniel’s vision shows the same pattern. Daniel alone saw it; the men with him did not see it, yet a great
trembling fell upon them, the effect of something they could not perceive.
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(According to this, it seems that the meaning is that the soul has no power to contain the vision and
the revelation, and it remains at the level of mazal and makif; but the trembling and the awe spread
also into the inner dimension (pnimiyus), as is evident from Daniel’s companions.

This parenthetical note sharpens the point. What the soul cannot take in is the vision and revelation itself,

which remains above as mazal and makif; yet the trembling and the awe do spread inward, as Daniel’s com-

panions show, since they felt fear although they saw nothing.
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And something like this is explained elsewhere: that when one prays with ten, a person will be
more stirred, because “upon every [gathering of] ten the Shechinah (Divine Presence) rests”; and
the indwelling is at the level of makif upon the person — only “their mazal sees” — yet nevertheless,
through this, an illumination spreads into the inner dimension as well, so that he is more stirred in
love and awe.)

A parallel from prayer: when ten pray together the Shechinah rests upon them, but as a makif that only

“their mazal sees,” not their conscious minds. Even so, some of that illumination reaches inward, and so a

person is more stirred to love and awe when praying with a quorum.
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And our Sages, of blessed memory, said: “Even though they did not see, their mazal saw.” The
meaning of “their mazal” is the level of chayah and yechidah that are in the soul. For in the soul
there are nefesh, ruach and neshamah, yechidah [and] chayah (in Bereishis Rabbah, at the end of
chapter 14).

The Talmud, explaining why Daniel’s companions were afraid, says that “their mazal saw.” The Alter Rebbe

identifies this mazal with chayah and yechidah, the two highest of the five names of the soul listed in
Bereishis Rabbah.
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The level of nefesh, ruach and neshamabh is the level of the enclothement of lights in vessels, as the
intellect rests in the brain, etc. Whereas the levels of chayah and yechidah have no vessel in the

soul for their indwelling, and they are called the level of mazal.

Nefesh, ruach and neshamah are lights that settle into vessels, the way the intellect rests in the brain.
Chayah and yechidah have no vessel in the soul; they remain above it, and that is why they are called mazal.
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And although Chochmah (wisdom) is the beginning of revelation, that is the level of Yesod (founda-
tion) of Abba: a mere illumination from the level of Abba comes into revelation and enclothement.

But the very essence of Abba is hidden and concealed.

This answers an objection: Chochmabh is called “the beginning of revelation,” so how can it belong to what
stays hidden? What is revealed of Chochmah (Abba) is only its Yesod, its outermost channel, a mere glim-
mer, while the essence of Abba stays hidden; Etz Chaim (the Gate of Abba and Imma, chapter 2) says that
Abba is “more hidden” than Imma because it is built of the Chasadim, which are less revealed than Imma’s
Gevuros.
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And this is [the meaning of] what is written, “And wisdom, from where (me’ayin) shall it be
found?”: that the essence of Chochmabh is the level of ayin (nothing); only that “it shall be found,”
in that Yesod of Abba is enclothed in Yesod of Imma, which is called the level of yesh (something),
as is written, “To cause those who love me to inherit yesh,” etc.; for Abba and Imma (Chochmah

and Binah) are “two companions who never part.”

Job’s question, “from where (me’ayin) shall wisdom be found?”, is read as a statement: wisdom comes from
ayin, “nothing,” for the essence of Chochmah is beyond grasp; it is “found” only as Yesod of Abba enters
Yesod of Imma (Binah), which is called yesh, “something,” and since Abba and Imma never part, Chochmah
is always found within Binah. In Likkutei Torah, Re’eh, the Alter Rebbe applies this pair to a person’s ser-
vice: self-nullification beyond reason (Chochmah) and contemplation of G-d’s greatness “in length and
breadth” (Binah) must always go together, for they are “two companions who never part.”
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And there, in Imma, is the level of yesh: the comprehension of the intellect, the level of length and
breadth, as is written, “Acquire wisdom, acquire understanding.” Twice kaneh (“acquire”) has the
numerical value of yesh (¥°); and this is in Binah (understanding). And from there [it comes] to
Z’eir Anpin, the level of the greatest revelation: the emotive attributes (middos) of love and awe.
In Binah an insight becomes understanding with “length and breadth,” worked out in detail. The verse “ac-
quire wisdom, acquire understanding” alludes to this, since kaneh twice (155 x 2 = 310) equals yesh; Pri Etz
Chaim, which the Kehot note cites, explains that Keser holds 620 lights and gives half of them, yesh, to Abba

and Imma, who divide them as “acquire wisdom, acquire understanding.” From Binah the revelation reach-
es further, into Z’eir Anpin, the emotions of love and awe.
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And according to the above, it will also be understood [how it is|] above: that the level of Keser (the
Crown) is called ayin, because the inner dimension (pnimiyus) of the level of Keser is the level of
Malchus of the Infinite One (Ein Sof), above the level of revelation in vessels — “the King Who alone
is exalted,” etc., “there is none to compare,” etc., “darkness is as light” — and it is also called the
level of mazal and makif, etc.
The same pattern holds above: Keser is called ayin because its inner core is Malchus of Ein Sof, G-d’s sover-
eignty as it is in Himself, above any revelation in vessels. The phrase “the King Who alone is exalted” (from

the blessing of Yotzer before the Shema), “there is none to compare” and the verse “darkness is as light” all

describe this level beyond any relation to the worlds, and so Keser too is mazal and makif.

SECTION 2 - 115-6

The King’s commands and the lower awe
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2. Now, our Sages, of blessed memory, said, “If there is no awe, there is no wisdom.” The meaning:

“if there is no awe” is the level of the lower awe (yirah tata’ah), the yoke of the mitzvos;

Section 2 opens with the Mishnah in Avos, “If there is no awe, there is no wisdom.” The awe meant here is the

lower awe (yirah tata’ah), the acceptance of the yoke of the mitzvos, which must come before wisdom.

likuteitorah.com/likkutei-torah/bamidbar/19/ 7



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 19 57317 297270 DY 91803

MRWINT M2 RIT 1P739 2Y 997 P0aw 7590 N2 R 9900 MEn 03 X7 NsnT 2190 0
2279911 TN N2 RITY 10 2R3 PRy NIPOERT P01y R 1RR Y 1R oy

for the revelation of the mitzvos is the level of “the commands of the King,” which is the level of
makif (that which encompasses); for the level of a king over his servants is the level of exaltation
over them, and there is no comparison to him. And this is the matter of Malchus (sovereignty) of
Atzilus [being] Atik for Beriah, etc., which is the level of Keser and makif.
The mitzvos are revealed as the King’s commands, and a king commands from his exaltation over servants
who bear no comparison to him, so his command relates to them as a makif, from above. The same holds
among the worlds: as Etz Chaim teaches, the end of a higher stage becomes the head of the one below, so

Malchus of Atzilus becomes Atik (literally “the Ancient One,” the hidden root) of the World of Beriah, its
Keser and makif.
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And through this, by reason of His loftiness and His exaltation over them, “and all the host of heav-

en bow down to You,” in a state of self-nullification (bittul).

Because of this exaltation, “the host of heaven bow down to You”: they nullify themselves before a King they
cannot grasp.
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And this level of exaltation is in the manner of makif over them, and not in the manner of inner
light (or pnimi), just as a king has no bond and connection with his servants; and as is said, “the
King Who alone is exalted,” etc.

That exaltation stays above them as a makif and does not enter them as inner light, just as a king has no in-
ner bond with his servants. This is the meaning of “the King Who alone is exalted.”
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And so too, far higher above: the level of Malchus of the Infinite One (Ein Sof), [which is] Keser for
the emanated [levels], is also the level of makif for Atzilus (Emanation). And as is written in the
Tikkunei Zohar: “The supernal Keser is the crown of Malchus, and it is the karkafta (skull)”: that
the level of Keser and the level of Malchus are one matter.
Higher still, Malchus of Ein Sof is the Keser of all the emanated levels and a makif for Atzilus. The Tikkunei
Zohar (a book of the Zohar literature) calls the supernal Keser “the crown of Malchus” and “the karkafta
(skull),” showing that Keser and Malchus are one idea; Iggeres HaKodesh 20, which the maamar quotes be-

low, explains that Keser stands between the Emanator and the emanated and holds the last level of the
Infinite, Malchus of Ein Sof, which is why it is called “the crown of Malchus.”
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For the crown is upon the head, and it has no comparison or relation at all to the head itself.

A crown sits on the head but is not part of it and has no share in its workings. So too Keser, and Malchus as
exaltation, rest above what they rule without joining it.

SECTION 3 - 117

The karkafta and three difficulties
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So too, the level of Malchus is the level of exaltation, and there is no comparison: the level of makif,
etc. And as for Malchus sometimes being called by the name “garment,” as is written, “Havayah
reigns; He is clothed in majesty”: this too is in the manner of a garment and makif, and not in the
manner of inner enclothement.

Malchus too is exaltation beyond comparison, a makif. When Malchus is called a “garment,” as in “Havayah

reigns; He is clothed in majesty,” the garment means something that surrounds, not something that enters
within.
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And this is the level of the karkafta: makif, etc. And this is the level of the karkafta, the bone of the
skull, which is above, upon the head, and has no bond and connection with the brain (mochin);

This encompassing level is called the karkafta, the skull, which sits above on the head. It is not the brain and
has no bond or connection with it.
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for the brain gives life to the body through the veins and sinews that branch out through the whole
body, even into the foot. For the level of the karkafta is the level of Keser, except that it is the level
of the outer dimension (chitzoniyus) of Keser.

The brain gives life to the whole body through veins and sinews that reach even the foot, and the skull is not
part of that system. The karkafta corresponds to Keser, but to its outer dimension.
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And with this it will be understood [why| Torah and mitzvos are sometimes called Z’eir Anpin and
Nukva (the feminine), as is written, “For a mitzvah is a lamp, and Torah is light” (see Zohar, Part II,
166b), which is the level of the vav and hei of the Name Havayah.

This will explain why Torah and mitzvos are sometimes linked with Z’eir Anpin and Nukva, the vav and the

»

final hei of the Name Havayah: the mitzvah, the “lamp,” corresponds to Nukva, which receives, and the

Torah, the “light,” to Z’eir Anpin. The Zohar on Terumah, to which the text refers, reads the “mitzvah” of this
verse as the Mishnah, a lamp waiting to be lit, and the “Torah” as the Written Torah, the light that kindles it.
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And we also find that the mitzvos are in Keser: “613 paths,” 620 (7”1n) pillars, the letters of Keser
(7n2). And likewise we find that the mitzvos are in Z’eir Anpin: “the 248 commandments are the 248
limbs of the King,” which is the level of Z’eir Anpin, etc.
Yet other sources place the mitzvos in Keser: in the Idra Rabba of the Zohar, a path in the parting of the hair
on the skull of Arich Anpin (the outer level of Keser) divides into “613 paths” of the Torah, and Kabbalah

speaks of 620 pillars of light in Keser, the number of the letters 1n3. The Tikkunei Zohar, however, places the
mitzvos in Z’eir Anpin as “the 248 limbs of the King.”
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(It follows that there are three difficulties here. The first: that sometimes it implies that the mitzvos
are higher than the Torah, namely that the mitzvos are in Keser while the Torah “comes forth from
Chochmah”; and sometimes it implies that the Torah is higher than the mitzvos, that the Torah is

in Z’eir Anpin and the mitzvos in Nukva.

The parenthesis sets out the problem as three difficulties. First, sometimes the mitzvos seem higher than the
Torah (the mitzvos in Keser, the Torah only from Chochmah), and sometimes lower (the Torah in Z’eir
Anpin, the mitzvos in Nukva).
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The second difficulty: that sometimes it implies that the root of Torah and mitzvos is in Z’eir Anpin
and Nukva, and sometimes it implies that their root is in Keser and Chochmah, as mentioned
above. The third: it is further difficult that sometimes it implies that the root of the mitzvos is in
Z’eir Anpin, as mentioned above — “the 248 commandments,” etc. And this is unlike the two impli-

cations above, that the root of the mitzvos is in Keser and also in Malchus, as mentioned above.)

Second, sometimes Torah and mitzvos are rooted low, in Z’eir Anpin and Nukva, and sometimes high, in
Keser and Chochmah. Third, “the 248 commandments are the 248 limbs” places the mitzvos in Z’eir Anpin,
which fits neither of the other placements, Keser or Malchus.
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But the matter is that there is the level of the inner limbs and [that of] the outer limbs.

The resolution starts from the body, which has inner limbs (the internal organs) and outer limbs.
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Now, the inner limbs receive their life-force (chayus) from the brain that is in the head, through

veins and sinews, etc. Therefore they [and the brain] have a bond and connection with each other.

The internal organs receive their life from the brain through veins and sinews, and so they are bound up
with the brain.
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The level of the inner limbs is the level of the emotive attributes (middos), which are in proportion
to the intellect, as is written, “A man is praised according to his intelligence”: for glorying and pre-
vailing, and likewise all the emotive attributes, are according to the direction of the intellect.

In the soul the inner limbs correspond to the emotive attributes, which follow the intellect, as the verse says

that a man is praised according to his intelligence. Glorying, the drive to prevail and every other emotion
follow what the intellect directs.
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Whereas the outer limbs are not bound together with the brain that is in the head, but rather they
are bound with the bone of the skull, which descends and extends and connects into the eighteen
vertebrae of the spine, and from there to the sciatic nerve (gid hanasheh), and there the cord
branches out and descends to the thighs; as is written, “And he touched the hollow of his thigh.”
For all the outer limbs are connected to the bone of the skull that is in the head.
The outer limbs, however, are not bound to the brain but to the skull bone, which continues down through
the eighteen vertebrae of the spine to the sciatic nerve (gid hanasheh) and into the thighs, the place the an-

gel touched when he wrestled with Yaakov. So the outer limbs connect to the skull, the karkafta, and not to
the brain.

SECTION 4 - 18-9

Torah within, mitzvos without
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And according to the above, the matter of the mitzvos will be understood: that they are “the com-
mands of the King,” that is, the level of the outer dimension (chitzoniyus) of the limbs; and “the
248 commandments are the 248 limbs” — that is, the inner dimension (pnimiyus) of the limbs,
which is the level of Z’eir Anpin, the level of the Torah.

With the model of inner and outer limbs, the mitzvos as “the commands of the King” belong to the outer di-

mension of the limbs. The saying “the 248 commandments are the 248 limbs” refers to the inner dimension

of the limbs, which is Z’eir Anpin, the level of the Torah.
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And although the mitzvos are below, in Malchus — “the commands of the King” (and this is drawn
from the outer dimension of the limbs of Z’eir Anpin, as [explained] below) — below the level of
Torah (which is the inner dimension of the limbs of Z’eir Anpin), nevertheless, in their root they
are above:

As the King’s commands, the mitzvos stand below, in Malchus, which is drawn from the outer dimension of

Z’eir Anpin’s limbs, and so they are lower than the Torah, the inner dimension of those limbs. Yet in their
root the mitzvos are higher.
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that is, from the level of the karkafta, the bone of the skull, above the mochin (the brain), which is
the level of the Torah; for “the Torah comes forth from Chochmah,” and Abba and Imma are the
mochin of Z’eir Anpin, by way of the step-by-step descent (hishtalshelus) of inner light (or pnimi).

Their root is the karkafta, the skull above the brain. The brain stands for the Torah, which “comes forth from
Chochmah,” since Abba and Imma are the mind of Z’eir Anpin and pass into it step by step as inner light.
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(And as mentioned above in the analogy, that the inner dimension of the limbs is bound to the
brain, so the inner dimension of the limbs and vessels of Z’eir Anpin is bound to Abba and Imma.
And this is the level of the Torah, which “comes forth from Chochmah” and is enclothed in the in-
ner dimension of Z’eir Anpin. And the outer dimension of the limbs is bound to the gulgalta (skull);
and this is the root of the mitzvos, whose root is in the gulgalta.

The parenthesis applies the bodily model. As the inner organs are bound to the brain, the inner dimension

of Z’eir Anpin is bound to Abba and Imma, and there the Torah is enclothed; as the outer limbs are bound to
the skull, the mitzvos are rooted in the gulgalta (skull).
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And as they are drawn down below, they are enclothed specifically in the outer dimension of the
limbs, below the level of the Torah, which is the inner dimension. For whatever is higher is able to
be enclothed lower down; see what is written elsewhere on [the verse] “And He formed man [of]
dust,” etc. And so too from the analogy of the power of sight, which is enclothed in the physical
World of Asiyah (Action), whereas the power of hearing is not.
Drawn downward, the mitzvos come to rest in the outer limbs, lower than the Torah, because whatever is
higher can descend lower. In Torah Ohr, Bereishis, on “And He formed man of dust,” the Alter Rebbe ex-
plains that man’s soul, the highest, has a body of “inanimate” dust while an animal’s soul has a body from

the vegetative level, since a higher soul can be enclothed in a lower body; so too sight, a higher sense than
hearing, is enclothed in the physical World of Asiyah, while hearing is not.
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And this is what is written in Iggeres HaKodesh, in the discourse beginning “He and His life-forces

2

are one,” and these are its words: “And with this it will be understood how the mitzvos are in
Malchus and the Torah in Z’eir Anpin, although above, in Arich Anpin, the mitzvos are in the gul-
galta and the root of the Torah is from Mocha Stima’ah (the hidden brain); only that it is like a seal
that is reversed, and ‘their beginning is wedged in their end.’” See there.)
The Alter Rebbe quotes his Iggeres HaKodesh (the “Holy Epistle,” the fourth part of Tanya), epistle 20: be-
low, the mitzvos are in Malchus and the Torah in Z’eir Anpin, while above, in Arich Anpin (the outer level of
Keser), the mitzvos are in the skull (gulgalta) and the Torah’s root is in the hidden brain. The order is re-

versed, like the impression of a seal, because “their beginning is wedged in their end.”
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And as for our finding mitzvos at the level of Z’eir Anpin: this is because Malchus “has nothing of

its own,” except that it is “the tenth of all.”

This answers the sources that place the mitzvos in Z’eir Anpin. Malchus “has nothing of its own”: all it has is
“the tenth of all,” the last part of each of Z’eir Anpin’s Sefiros, so what is in Malchus comes from Z’eir Anpin.
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For Z’eir Anpin is nine Sefiros: from Keser until Malchus, or from Chochmah until and including

Malchus. And each one is comprised of nine; this makes eighty-one.

Z’eir Anpin has nine Sefiros, counted either from Keser up to Malchus or from Chochmah through Malchus.
Each of the nine includes all nine, making eighty-one.
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And in each one there are three levels: head, middle and end, which are Chochmah, Binah and
Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod.

Each of these Sefiros has a head, a middle and an end: Chochmah, Binah and Daas; Chesed, Gevurah and
Tiferes; Netzach, Hod and Yesod.
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For in each Sefirah in particular there is the attribute itself, which is the level of Chesed, Gevurah
and Tiferes; and the intellect and reason of the attribute, the level of Chochmah, Binah and Daas;
and Netzach, Hod and Yesod, which is the outflow. For example, the level of prevailing: the reason
for prevailing, the prevailing itself, and the outflow of the prevailing, which is enclothed in the lev-
el of action, in the level of revelation; and this is the level of “the tenth of all.”
In each attribute the middle (Chesed, Gevurah and Tiferes) is the attribute itself, the head (Chochmah, Binah
and Daas) is its reason and intellect, and the end (Netzach, Hod and Yesod) is its outflow. With the drive to

prevail as the example, there is the reason for prevailing, the prevailing itself and its outflow into deed and
revelation; that outflow is “the tenth of all,” the Malchus of each attribute.
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SECTION 5 - 110-13

The will and the purpose of a mitzvah
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And the reason for the number of 248 limbs in Z’eir Anpin: three times eighty-one comes to 243,
and the five Chasadim that bring about growth [bring it to] 248. And the level of Malchus [is] “the
tenth of all”: for from the Malchus of Chesed is made the Chesed in Malchus, and from the Malchus
in Gevurah, the Gevurah in Malchus; which is the level of the outer dimension.
The 248 limbs of Z’eir Anpin are reckoned as three times eighty-one (243) plus the five Chasadim (“kind-
nesses”) that make Z’eir Anpin grow. Malchus is “the tenth of all” because it is built from the Malchus of

each of Z’eir Anpin’s Sefiros, Chesed in Malchus from the Malchus of Chesed and so on, which is their outer
dimension.
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[And all the difficulties above concerning the root of Torah and mitzvos are resolved. But the expla-
nation of the essential nature of the root of the mitzvos in Keser, and how afterwards they are in
Z’eir Anpin and Nukva: the matter is that, just as in the mitzvos that we do, there are two aspects:
the deed of the mitzvah,

A bracketed section begins: the difficulties are now resolved, and the text turns to explain more deeply how

the mitzvos are rooted in Keser and how they are later found in Z’eir Anpin and Nukva. It starts from the two
aspects of every mitzvah we do, the first being the deed itself.
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and the matter of the supernal will that is in it, that G-d, may He be blessed, wants us to do the
mitzvah: that we put on tefillin and wrap ourselves in tzitzis — so too the root of the mitzvos in

Keser will be understood: that is, the level of the supernal will that is in the mitzvos.

The second aspect is the supernal will in the mitzvah: G-d wants us to put on tefillin and wrap ourselves in
tzitzis. That will is the mitzvah’s root in Keser, the level of will above intellect.
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And their root in the outer dimension of the limbs of Z’eir Anpin is the rectification (tikkun) of the
limbs of Z’eir Anpin: for the supernal will of the Emanator, blessed be He, is to rectify them
through the 248 positive commandments that we fulfill, etc.; as is written elsewhere on the subject
of the section of tzitzis, on what is written, “And you shall do all My commandments.”
The mitzvos’ place in the outer limbs of Z’eir Anpin is their purpose: the Emanator wills to perfect those
limbs through the 248 positive commandments we fulfill. In Likkutei Torah, Sh’lach, on “And you shall do all

My commandments,” the Alter Rebbe explains that in doing the mitzvos Israel “make” them, drawing the
Infinite Light into each mitzvah and through it into the 248 limbs of Z’eir Anpin.
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And so it is understood from what is written in Iggeres HaKodesh, in the discourse beginning “To
understand what is written in Pri Etz Chaim, that in the present time,” etc.: that all the mitzvos are
to rectify the 248 limbs of Z’eir Anpin through drawing down the Infinite Light (Or Ein Sof), blessed
be He, etc.,
Further support comes from the discourse “To understand what is written in Pri Etz Chaim” (Pri Etz Chaim is
R. Chaim Vital’s record of the Arizal’s meditations on prayer and the mitzvos; the discourse is printed today
in Tanya’s Kuntres Acharon): all the mitzvos serve to perfect the 248 limbs of Z’eir Anpin by drawing down

the Infinite Light. There the Alter Rebbe explains that Torah study draws that light into the inner dimension
of the vessels of Atzilus and the mitzvos into their outer dimension.
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and the supernal desire is to draw down the light, etc.; for example, through charity and acts of
kindness (gemilus chassadim), the illumination of the Infinite One (Ein Sof), blessed be He, is
drawn down to the outer dimension of the vessel of Chesed of Z’eir Anpin; and through upholding
the laws, into the outer dimension of Gevurah; and through compassion, etc. See there.

The supernal desire to draw the light down divides by mitzvah: charity and acts of kindness draw it into the

outer dimension of the vessel of Chesed of Z’eir Anpin, upholding the laws into the outer dimension of
Gevurah, and so with compassion and the rest.
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And from there it is implied that the matter of “248 commandments, 248 limbs” of Z’eir Anpin is

the outer dimension of the vessels, where the root of the mitzvos is.

From that passage it follows that the “248 limbs” in which the mitzvos are rooted are the outer dimension of
Z’eir Anpin’s vessels.
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And so too in actual fact, the 248 limbs that are enumerated there in the Mishnah (at the end of the

first chapter of Ohalos) are all the outer limbs, and not the inner limbs;

The Mishnah’s count agrees: the 248 limbs it lists are all outer limbs, not internal organs.
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for specifically the outer limbs, which have bones in them, are called limbs there; whereas the in-
ner limbs, which have no bone in them, are not called limbs with regard to impurity, and they are
like other flesh that is not a limb.

Only the outer limbs, which contain bones, are called limbs there; internal organs without bone are not

counted as limbs for the laws of impurity and are treated like other flesh.
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And this is because atzamos (bones) is from the expression atzmiyus (essence), which is the level
of the essence and very being of the thing. And see what is written elsewhere on the Raaya
Mehemna, Parshas Shoftim (folio 275a): “And why more in the bones than in the flesh?” etc.
The first reason is that bones (atzamos) are named for essence (atzmiyus): they are the essential substance
of a thing. The text points to its discussion of the Raaya Mehemna (the “Faithful Shepherd,” a part of the

Zohar) on Shoftim, which teaches that a person’s deeds are engraved on his bones and asks why on the
bones more than on the flesh.
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And also because the main power of action in a person is through the outer limbs: the power of
movement, to do anything with the hand, and the power of walking with the foot, etc.

The second reason is that a person acts mainly through the outer limbs, moving the hand to do things and
the foot to walk. The mitzvos, which are deeds, therefore belong to the outer limbs.
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And [as for] the fact that the mitzvos are in Malchus — “the commands of the King” — [that is] be-
cause Malchus is drawn from the outer dimension of Z’eir Anpin, as mentioned above, for it is “the
tenth of all”; and the Torah, which is in Z’eir Anpin, is the mochin and the inner dimension of the
limbs.

Malchus holds the mitzvos, “the commands of the King,” because it is drawn from Z’eir Anpin’s outer di-
mension as “the tenth of all,” while the Torah in Z’eir Anpin is its mind and inner limbs.
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However, here it is implied that “248 commandments, 248 limbs” is the inner dimension of Z’eir
Anpin, and does not refer to the mitzvos but only to the Torah. In any case, the intent is one: that
the mitzvos are in the outer dimension of Z’eir Anpin and in Malchus, “the tenth of all,” and their
root is from the gulgalta.
Here, though, the saying “248 commandments, 248 limbs” is taken as the inner dimension of Z’eir Anpin,
the Torah, and not the mitzvos, as Kuntres Acharon itself says that the Torah is Z’eir Anpin because the 248

commandments are divided among its ten vessels. Either way the conclusion is the same: the mitzvos are in
the outer dimension of Z’eir Anpin and in Malchus, and their root is in the gulgalta (skull).
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And with this the three places are reconciled, in which the mitzvos are once in the gulgalta, once in

Z’eir Anpin and once in Malchus: for all is true.

So the three placements of the mitzvos, in the gulgalta, in Z’eir Anpin and in Malchus, are all true. Each de-

scribes the same mitzvos at a different stage.
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And the Torah is the inner dimension of Z’eir Anpin, and its root is from the higher Chochmah
(Chochmah Ila’ah). And it is also resolved that in the root of Torah and mitzvos, the mitzvos are
higher — the gulgalta [being| above the brain — while below, the Torah is higher, like a seal that is
reversed, and “their beginning is wedged in their end.”]

The Torah is the inner dimension of Z’eir Anpin, rooted in the higher Chochmah. This also resolves the first

difficulty: at the root the mitzvos are higher, as the skull is above the brain, while below the Torah is higher,

since the order reverses like a seal and “their beginning is wedged in their end.”

SECTION 6 - 114

Mishneh Torah and the ladder of awe
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3. And this is [the meaning of] what we find, that Mishneh Torah [Deuteronomy] is the level of
Malchus, from the expression “second (mishneh) to the king”: the level of the revelation of the
crown of Malchus, “And Moshe spoke,” etc.; whereas in the first books, “And Havayah spoke,” etc.,
in Z’eir Anpin.

Section 3 applies this to Mishneh Torah (Deuteronomy): the name means “the repetition of the Torah,” and

]

the maamar hears in mishneh also “second to the king,” as Mordechai was second to Achashverosh, so

Deuteronomy is Malchus, the revelation of the crown of Malchus, where “Moshe spoke,” while in the first
four books “Havayah spoke,” which is Z’eir Anpin. The discourse before this one explains that Deuteronomy
is words Moshe spoke openly to all Israel, whereas in the first books “Havayah spoke to Moshe,” and Moshe
alone heard the voice.
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And also in Malchus: that is, the level of the outer dimension of Z’eir Anpin, “the tenth of all,” the
level of the Malchus that is in Z’eir Anpin, from which the structure of Nukva is made, etc.;

The Malchus meant here is the outer dimension of Z’eir Anpin, its “tenth of all,” the Malchus within Z’eir
Anpin from which the structure of Nukva is built.
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and their root above is the level of the karkafta, the level of Keser (see in the Zohar, Part III, folio
261, and folio 7a, on the subject of Mishneh Torah; and see Part I, 87b, and in the Mikdash Melech

there, on the explanation of “but one,” etc.).

Above, their root is the karkafta, the level of Keser: like the mitzvos, Mishneh Torah is lowest in revelation
and highest in its root. In the Zohar passages the text cites, Moshe spoke the curses of Mishneh Torah “from
his own mouth,” that is, from the voice to which he was joined (III, 7a), and Torah and Mishneh Torah are the
Written and the Oral Torah united in the Tree of Life (III, 261a); the Mikdash Melech is R. Shalom Buzaglo’s
commentary on the Zohar.
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And this is [the meaning of] “If there is no awe, there is no wisdom”: that from below upward there
must first be the level of the lower awe (yirah tata’ah), “the commands of the King,” the level of the
outer dimension.

This is the meaning of “If there is no awe, there is no wisdom”: going from below upward, the lower awe of
accepting the King’s commands, the outer dimension, must come first.
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And from this one will rise and come to the level of Chochmah, the level of the inner dimension.
And afterwards, “if there is no wisdom, there is no awe”: the level of the higher awe (yirah ila’ah),

which is Keser and mazal, as mentioned above.

From there a person rises to Chochmah, the inner dimension, and then to “if there is no wisdom, there is no

awe”: the higher awe of Keser and mazal described at the start of the maamar.

likuteitorah.com/likkutei-torah/bamidbar/19/ 21



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 19 57317 297270 DY 91803
SECTION 7 - 115-17

Shavuos: Keser revealed out of order
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And all this is the order of the chain of descent (hishtalshelus). But at the Giving of the Torah, when
they had not yet been commanded concerning the mitzvos, there was a revelation of the illumina-
tion of Keser (the Crown) not in the order of the levels — through the lower awe first — but rather
through the Counting of the Omer.

Everything said so far is the regular order of descent, in which the lower awe of the yoke of the mitzvos

comes first. At the Giving of the Torah, before any mitzvos had been commanded, Keser was revealed out of
that order, through the Counting of the Omer instead.
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And although they had not yet been commanded concerning the Counting of the Omer, neverthe-
less [it was] through the seven weeks themselves, which are the level of the Exodus from Egypt:
from the forty-nine gates of impurity to the forty-nine gates of holiness, which is the level of subju-
gation and transformation (iskafya and is’hapcha) in the inner dimension (pnimiyus) of the emo-
tive attributes (middos), to turn them around from one extreme to the other.
Although the counting itself had not yet been commanded, the seven weeks themselves did the work: they
were the Exodus, a passage from the forty-nine gates of impurity to the forty-nine gates of holiness. This was

the subduing and transforming (iskafya and is’hapcha) of the emotions at their core, turning them from one
extreme to the other.
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And as is written in the Kessef Mishneh, chapter 7 of the Laws of the Daily Offerings, in the name
of the early authorities (Rishonim): that [in the word] bakamah (“in the standing grain”) read
bakomah (“standing at full height”). The level of “stature” (komah) is the emotive attributes of keli-
pah (the husk),

The Kessef Mishneh (R. Yosef Karo’s commentary on the Rambam’s code, also called Mishneh Torah) brings
from R. Yitzchak ibn Giat that the Omer is counted standing, reading the verse’s bakamah, “the standing
grain,” as bakomah, “standing at full height.” The Alter Rebbe takes this “stature” (komah) as the emotive at-
tributes of kelipah, which stand tall.
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the level of yesh (something) and a full stature; to transform them so that they become included in
the emotive attributes of holiness through the Counting of the Omer, “Today is day ...”: [the word]
yom (“day”) has the numerical value of zan (7"1); see the intention (kavanah) of Grace after Meals
concerning “for He is a G-d (El) Who nourishes (zan)”;
Those attributes are yesh, self-assertion standing at “full stature,” and the Counting of the Omer turns them
around so that they become part of the attributes of holiness. In the count “Today is day ...,” the word yom

(“day,” 56, and 57 with one added for the word as a whole) equals zan ("1, 7 + 50), the word of Grace after
Meals “for He is a G-d (El) Who nourishes (zan).”
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and [it is] the numerical value of El Havayah in Yetzirah, for in Yetzirah is the root and source of the
emotive attributes of kelipah.
The same number, 57, is El (31) plus Havayah (26), and Pri Etz Chaim, in its meditation on these words of

Grace after Meals, calls zan “El Havayah of Yetzirah.” Yetzirah, the world of the emotions, is where the emo-
tions of kelipah have their root and source.
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And through the transformation of the attributes of kelipah into the attributes of holiness, in the
inner dimension (pnimiyus), then through this, of itself and as a matter of course, the fiftieth gate
was revealed, the level of Keser; and as is written, “And Havayah descended upon Mount Sinai”:
that the level of Keser was revealed as a matter of course, and it divides into two: half to Nukva and
half to Z’eir Anpin, the level of ayin (nothing) that is in Chochmah (that is, the level of Mocha
Stima’ah (the hidden brain) that is in Keser, the root of the Torah: this is drawn to Z’eir Anpin).
When the counting transforms the emotions of kelipah into holy ones at their inner core, the fiftieth gate, the
level of Keser, is revealed of itself, as the verse says, “And Havayah descended upon Mount Sinai.” Keser di-

vides in two, and the half that goes to Z’eir Anpin is the ayin within Chochmah, the hidden brain of Keser
that is the root of the Torah.
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And the outer dimension (chitzoniyus) of Keser, the level of the karkafta (skull), [goes] to Nukva.
And this is [the meaning of] “And you shall make the festival of Shavuos, the measure of the

freewill offering of your hand, which you shall give.”

The other half, the outer dimension of Keser, the karkafta, goes to Nukva. This is why the Torah describes
Shavuos with “the freewill offering of your hand,” the gift each person brings according to his blessing.
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And it does not say “the freewill offering of your heart,” for the freewill offering of the heart is the
level of Z’eir Anpin, which is called lev (heart) because it receives the illumination of the thirty-two
(lamed-beis) paths of Chochmah in the manner of the inner dimension. But on Shavuos the illumi-

nation of Keser is revealed also in the manner of the outer dimension.

The verse does not say “of your heart,” for an offering of the heart would be Z’eir Anpin, which is called lev
(heart; its letters lamed and beis are 32) because it receives the thirty-two paths of Chochmah inwardly. On
Shavuos, however, the light of Keser is revealed in the outer dimension too.
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And this is “the freewill offering of your hand”: the outer dimension of the hand; “as Havayah your

G-d will bless you”: the illumination of Keser.

So “the freewill offering of your hand” is the outer dimension, the hand, and “as Havayah your G-d will bless
you” is the light of Keser that shines into it.
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(And as [explained] above, that specifically the outer dimension of the limbs is bound to the gulgal-
ta (skull); and this is the level of Malchus, “the commands of the King,” “the freewill offering of
your hand,” etc. And the Giving of the Torah includes two aspects: Torah and mitzvos.

As shown above, the outer limbs are what connect to the skull, and this is Malchus, the King’s commands,
“the freewill offering of your hand.” The Giving of the Torah included both Torah and mitzvos.
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And this is [the matter of] the two crowns: half to Z’eir Anpin, the level of Torah, and half to Nukva,
the level of mitzvos. And because the root of the mitzvos is high, in the gulgalta, therefore it men-

tions “the freewill offering of your hand.”)

This is the meaning of the two crowns of Sinai (the Talmud tells that angels tied two crowns on each Jew, one
for “we will do” and one for “we will hear”): one half of Keser goes to Z’eir Anpin as Torah, the other to
Nukva as mitzvos. Since the root of the mitzvos is higher, in the skull, the verse speaks of the offering of the
hand.
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And this is what our Sages, of blessed memory, said: “At the moment when Israel put ‘we will do’
before ‘we will hear,” a heavenly voice went forth and said, ‘Who revealed this secret to My
children?’”

The Talmud relates that when Israel said “we will do” before “we will hear,” a heavenly voice asked, “Who re-

vealed this secret to My children?”: the secret the ministering angels use, who do before they hear.
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The meaning: that Israel understood of themselves that the illumination that there was then, at the
Giving of the Torah — the revelation of Keser from above to below — is not fixed as a rule for the
generations, except through the yoke of the mitzvos coming first: first “we will do,” and afterwards

“we will hear,” etc.

The Alter Rebbe explains the secret: Israel understood on their own that the revelation of Keser from above
at Sinai could not remain as a lasting rule for the generations. It could last only if the yoke of the mitzvos
came first: “we will do” before “we will hear.”
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And therefore it is written of the two loaves of Shavuos, “They shall be baked leavened”; for of all

the offerings it is said, “For any leaven and any honey,” etc.,

This explains why the two loaves of Shavuos are baked leavened, although of every other offering it is said
that no leaven and no honey may be burned.
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because leaven is the level of self-exaltation, and the external forces (chitzonim) can have a hold

and draw nourishment [from it].

Leaven stands for self-exaltation, which gives the external forces (the chitzonim, the powers of kelipah) a
hold and nourishment.

DW 0°11%°1% PRW 11°DRN PAM 2105 15 RWINHT MRWINT N2 9057 NIRT My1awa ”Ren
K22 R™P (2 pbr] A7 A 70767778 778995 9918 10 93701 1PAyn eyl YY) 293 I APNR 0w
**:(R 172117272 (2 971 2B 2 p5n] 271 % (x Timy mi0] R?YO 07 °2 17D [x pon] K71 (2 7imy m10] 27Y0

Whereas on Shavuos — the illumination of Keser, the level of the exaltation of “He Who is exalted,”
etc. — it is written, “They shall be baked leavened,” for there the external forces have no hold or

nourishment at all (see on the subject of “And He spoke,” etc., “I am,” etc., in the Zohar, Part III,
111b; end of 11b; Part I, 87b; end of 89a; Part I1, 83b; 25b; 6a).

On Shavuos, however, what shines is the light of Keser, the exaltation of G-d Himself, “He Who is exalted,”
and so of Shavuos it is written “they shall be baked leavened,” for in that exaltation the external forces have
no hold at all. The text refers to Zohar passages on “And He spoke ... I am,” the opening of the Ten
Commandments.

IN ONE’'S AVODAH

The way up begins with the lower awe, accepting the yoke of the King’s commands before understanding;
from it a person rises to wisdom and then to the higher awe. The light of Sinai becomes lasting only through
the yoke of the mitzvos coming first, “we will do” before “we will hear.”

QUESTIONS FOR DISCUSSION

1. Why does the soul’s mazal perceive what its conscious faculties cannot, and how does this explain the
greater feeling of prayer with ten?

2. How can the mitzvos be both higher than the Torah and lower than it?

3. Why are only the limbs with bones counted among the 248 limbs, and what does this teach about the

mitzvos?

4. What does it mean that the light of Keser at Sinai was revealed out of order, and why could it last only
through “we will do” before “we will hear”?

5. Why are the two loaves of Shavuos leavened, when leaven is barred from every other offering?
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PARAGRAPH 1
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this discourse is printed in Sefer
HaMaamarim 5568, volume 1, page 234.
KEHOT'S NOTE
R™M1 797 °Y R”M NP0pN MU0 0BT OYRNRT IMIR PrD NnAn
NN NN Y NPRRR-TYITIR IARN2 (MR AN nwdt :Pennmy)
TOTRY 2°W Y 2-1797N BP0 R .O7 %Y 132TR2 NTIING 1% tvnn
9°R1 970 TPRAN RPA0 O3 AR LT nRRR DY

PARAGRAPH 2
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After the Ten Commandments the people saw the thunder,
the flashes of fire, the shofar’s blast and the smoking
mountain; they trembled and stood at a distance. The Alter
Rebbe reads their trembling as an awe too great for the
soul to hold within, which therefore remained in its mazal.

Exodus 20:1570:’2 mnw
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And all the people perceived the thunderings, and the light-

nings, and the voice of the horn, and the mountain smoking;

and when the people saw it, they trembled, and stood afar

off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Daniel tells that he alone saw the vision; the men with him
did not see it, yet a great trembling fell upon them and
they fled into hiding. It shows an effect felt by a level of the
soul above conscious perception.

Daniel 10:7°1:> 5x°17
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And I Daniel alone saw the vision; for the men that were with

me saw not the vision; howbeit a great trembling fell upon

them, and they fled to hide themselves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When the emperor asked Rabban Gamliel how many
Shechinahs there could be, if “upon every [gathering of]
ten the Shechinah rests,” he answered with the sun, which

likuteitorah.com/likkutei-torah/bamidbar/19/

shines on the whole world at once. Here the saying ex-
plains why prayer with ten stirs a person more.
Sanhedrin 39a:11%™:X v”7 1177110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud identifies Daniel’s companions as the
prophets Chaggai, Zechariah and Malachi, and asks why
they were frightened if they saw nothing: “Although they
did not see, their mazal saw.” The Alter Rebbe identifies
this mazal with chayah and yechidah.
Megillah 32:13-147"-3:8 3 1231
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But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the
butcher’s is fatter than I am.”

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Midrash gives five names for the soul: nefesh, ruach,
neshamah, yechidah and chayah. The Alter Rebbe divides
them into the three that enter vessels and the two that re-
main encompassing.
Bereshit Rabbah 14:9'0:77° 127 n°wKX12
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It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5568.
KEHOT'S NOTE
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In the Gate of Abba and Imma, Etz Chaim explains that
Abba, built from the less revealed Chasadim, is “more hid-
den and concealed” than Imma. It supports the point that
only an illumination of Abba comes into revelation.
Sefer Etz Chaim 14:2°2:7”> 0>n vy
ayvm mPya nvy 9o NwR NRPI 11030 ARd any an mam ..
77907 1232 0210 MPIAN O WK N2 PN NPwY R0 KT
1°5¥ 192K 1733 575 DIRY 0OTOMA A RITY RAR PaR 9715 ovTonn
171237 %5 AR 720 TP AT 12M 700 I3 90 RAR TP M
75002 79173 7ARA 93P IR 070NN 070 mPnn 1Rann IR
NNI0M T2ARM 721 NN 12 PI0DT 07 WK 0°91n 1NIta
a0 09913 TNIPTR NN DORPIT M2 PIRM™ 00210 N0 0
NRIP1 719971 0701911 0°IN03 1NI°T N20% MAAR 0°RAPAN 0vTonnn

cee 11292
Sefer Etz Chaim (Public Domain)
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In Job’s poem on wisdom, people can dig out treasures
hidden deep in the earth, but “wisdom, where shall it be
found?” The maamar reads me’ayin, “from where,” also as
“from ayin (nothing)”: Chochmabh in itself is ayin, beyond
grasp (context: Steinsaltz Tanakh).
Job 28:1227:175 21°R
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But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Wisdom speaks of giving those who love it yesh, “sub-
stance.” The Alter Rebbe uses the word yesh as the name of
Binah, where wisdom becomes graspable.

Proverbs 8:21x7>:’1 *own
:XPRR DPPNIERY W2 20K 2ma?
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “Eat, companions (re’im)” (Song of Songs 5:1), the
Zohar calls “companions” the supernal pair that never
part, Eden and the river that goes out of it, in contrast to
the lower “lovers,” who long for each other and meet only
at times. In Kabbalah, Eden and the river are Chochmah
and Binah, Abba and Imma.
Zohar II1, 4ax ,7 3"mt
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A father urges his son: “Acquire wisdom, acquire under-

standing.” The word kaneh (“acquire”), said twice, is 2 x

155 = 310, the value of yesh, so the maamar reads the verse

as wisdom becoming “something” graspable in Binah.
Proverbs 4:5717:7 “own
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Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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Pri Etz Chaim explains that Keser holds 620 lights and
gives half of them, yesh, to Abba and Imma, divided as
“acquire wisdom, acquire understanding.”

Pri Etz Chaim, Gate of the Prayers of Rosh Hashana 3:77y "8
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Pri Etz Chaim (Public Domain)
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Here Pri Etz Chaim sets Yom Kippur against the kaneh
(the windpipe) and says that kaneh twice equals yesh, link-
ing “acquire wisdom, acquire understanding” to “to cause
those who love me to inherit yesh” in the World to Come.

Pri Etz Chaim, Gate of Yom Kippur 5:607 2yw ,0%°n vy "2
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172% RIT IR ,27D 09 .27AY2 w0 AR 2mane w19y map 973
Mane k5w ,27va D19RD PR 9 ,AWAT 103 OTR2 17A0 L, uw
37 PRINEY 1171 3 ,PMRRY DY PP MmNy 99RM mn
3 M oA pon R RPw 210K MR PR 57 1 ,ARmION
WRT "IN K712 179721 13RY LRI 1TRR ARIM 1D ORI M A90ORA
™ O%MARI 9911 L,LIPwh Inm me IR PDIDAW C1pn L,wrh 9o

... K727 98 1927921 IR 731?1 ,WRT11°°7T MM2an
Pri Etz Chaim (Public Domain)

%y 9y NaAN

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.27 R™IR WY N7y AR
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

17IND 72°Wn

David says to G-d that no darkness can hide him from
Him: before Him “darkness is as light.” The Alter Rebbe
uses it for the level above all revelation, where conceal-
ment and revelation are alike.

Psalms 139:1227°:07%p 0°%°1n
:TIRD 712°WND 71°K° 0i%D 717721 Jan W KD qun o3
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22 ,09p 0°9nn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
701,278 MAR
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1121 PR ARTY 1PN O

Rabbi Elazar ben Azariah says, “If there is no wisdom,
there is no awe; if there is no awe, there is no wisdom.”
The Alter Rebbe reads the second clause as the lower awe
that must come before wisdom.
Pirkei Avot 3:1717°:’3 NaR mawn
T77 TR OX PR T77 X LT790 PR OX,2IR 7Y 12 YN a0
DX .30 X TN X OX 7N X ,07 PX DX .10 TR LT
OX .70 7R ,10R T°K O .12 PR LNYT TR OX .07 PR 12 TR
Y, oysn 127 iNRonY 93, IR 120 XN .Anp R ,T7IR PR
inRi) 7K T PUER PYI) DI PRIY 17K7 TR K
°2 XY X?) 3092 WD W) (P 700) WY 13 7Y noeim
... TR 12712 077710 19% 270 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
TINTM2% PONY MPOENT DR
Etz Chaim teaches that the end of one stage is the head of
the next, like Malchus of Atzilus, which becomes Atik to
Beriah. Here it shows that Malchus is a makif for what is
below it.
Sefer Etz Chaim 6:3°3:1 011 vy
NIRD 1AM MTIPIT °Na °3 03 D3RR DORYDH N2 %3 IRaNa 1am
0°°y M2 AuR Ty XD P95 09%a1 DKW KPR 02 009195
3 Y7 .0°TIPY RIPAT 19K MTIR NROX® NN 77Y2 1mIpRa wrnd
NIN3D %D RIT N2T7 OYLY 1Y WPRY 0ORYRw IRRS KD IRYW nya
NI 9NN X®1) 00950 NN NPINM ANy mMwye oo ouRnn
NP 197 Daph 9w ovhapnn 9Mzh mRm weabnh (hon
WPANT? wwt mbYe 1 DoNan Donthw Cnba IRRW
0°%51 PNaw "RT12 °3 R Ay .wPn *2D Ayl 573 ohnwn

L TTRD D AR 122 1°1
Sefer Etz Chaim (Public Domain)

IN"M27 PONY URRT PR

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.27D DUTIPYI YW 1Y XY

DUMNWR TP MW NaE o

In the Levites’ prayer, G-d made the heavens and all their
host and gives life to them all, “and the host of heaven bow
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down to You.” Here it illustrates the self-nullification that
the King’s exaltation draws from those below.

Nehemiah 9:6"1:’0 113
DNIE3) DMWY BY DWYTTN PRy AOX 77 1 KT
K231 DP27NX TR ANKY D2 TWK"P2) 2R 7Y WK TINT
:0MINYR 77 0RED
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0

PARAGRAPH 6
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25

NNDPAP AR 91 N0 R 110y nD

In Eliyahu’s discourse in the introduction, the Tikkunei
Zohar says that the supernal Keser is the crown of
Malchus and the karkafta of the tefillin. The Alter Rebbe
learns from it that Keser and Malchus are one matter.

Tikkunei Zohar 17a:18-20°3-1"%:X 1™ 77t 21PN

JPAAR DPWRIN TOAR RNR* 19991 .M9Dn 9N R 17y Ans
T IR 130 L (9BN M RPT RNOPIP K”I) 228NT RNBPIP 1KY
219137 MIPIIT RIPRT PPW IR MPIR TR IPRT RPN Rp
7127 .PPY I S2INRY RIPRD OPWRT XM L(MIDIRY K7)
RI772 RIPRD SPWRT MDA N0 MY NPY RIT NIR D090

902
Constantinople, 1740 (CC-BY-NC)

51 N2 1R YU Na

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("%X nnp) MTPna
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The psalmist describes G-d’s reign as a garment He puts
on: “Havayah reigns; He is clothed in majesty.” The Alter
Rebbe explains that the “garment” of kingship is an en-
compassing garment, not an inner enclothement.

Psalms 93:1°:3"% 0°2°11n

:0INA~22 92N 1IN AR MRNT YT WP WP MR AP0 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,3% %910
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TR 79I MN8N 1D
Kehot’s note points to Proverbs 10:23 for these words.
Proverbs 10:23373: "own

KEHOT’'S NOTE
0,2 0hen

IR 77901 MR350

A father urges his son to keep his father’s command (mitz-
vah) and his mother’s teaching (torah), “for a mitzvah is a
lamp, and Torah is light.” The maamar reads the pair as
Nukva (the lamp, which receives) and Z’eir Anpin (the
light) (Kehot: Proverbs 10:23).
Proverbs 6:23373:1 "own
01 NINJIA 00 T IR I MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR 77901 MR350

In the Zohar on Terumah, the “mitzvah” of this verse is the
Mishnah, a lamp that stands ready to be lit as it receives
from the 248 supernal limbs, and the “Torah” is the
Written Torah, the light from the right side that kindles it.
The text refers to it for Torah and mitzvos as Z’eir Anpin
and Nukva.

Zohar, Terumah 74:734-76:742-1"5wn:1"y 11N Aty Bniole]
2’nwn:’y

Then began he to expound the words, “The commandment
is a lamp.” ‘This’, he said, ‘refers to the Mishnah in the same
way as the “Torah and the commandment” (Ex. 24, 12) mean
the Written and the Oral Law respectively.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PR 2N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,1PP LKL, BOP KW A IR

PR 370

In the Idra Rabba (Nasso), describing the skull and hair of
the Ancient One, the Zohar says that the path in the part-
ing of the hair divides into “six hundred and thirteen
paths of the Torah,” which spread into Z’eir Anpin. The
Alter Rebbe brings it to show that the mitzvos are rooted
in Keser.

Zohar, Idra Rabba 6:25-7:371”7:1-173:"1 K37 X77R7T ,7717 100

PR 370

In the parallel description of Z’eir Anpin’s hair, a thin path
joined to the path of the Ancient of Days divides into 613
paths, “the paths of the commandments of the Torah.” It
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33

34

35

36

37

supports the same claim, that the mitzvos are rooted in
Keser.

Zohar, Idra Rabba 25:188-28:199X27 XIX71
V7RP:7I-N"EP: "D

AalxityBniale]

%7y 979N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
478 17w 0798 AR

ooTInY 97N
The Pardes Rimonim of R. Moshe Cordovero reports the
tradition, first revealed in the prayer of R. Nechunya ben
HaKanah, of 620 pillars of light in Keser, “as the number
of 1n>.” Here it shows the mitzvos rooted in Keser.
Pardes Rimmonim 8:5-6"1-"11:’11 0°117 0712
aR2% AT P92 X121 ,9097 1AV DORTIP 0°p122 IPOYNIY X
IR T O OX OMIAR TPAYY L3921 00 O ann DO9RRAN
NP 13 WS N5 Y2 RN 05 9Pwn v . 0ownDn o oonna
R 2N5W W1 .0%19 12 X33 T PP ,0°0 R 1102 Ay 1T
19URY 9 12N0W B L0RDY AR RIT DT DOLWwD 0o
51 .M nvon 17t X120 ROM 17 7RIAm DonRnn 11°aaw
RIT PEAM 11%7 IR 0P MIRIATY Tawnnm (% avyws
T9ERAWY 7AWnR (IwDa 0°92pNT 1T PRI AR 1270 1P
... 20 7PIY TMONBNI 1AW MK

Pardes Rimonim (Public Domain)

192K 77127 1°7IP%8 179

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"nvn Ra

NODRT 1MaN 1URn PTIPUD 1Unn
In Tikkun 30 the Tikkunei Zohar calls the Shechinah the
“248 commandments,” the mitzvah of Havayah in each
and every limb of the King. The Alter Rebbe cites it as a
source that places the mitzvos in Z’eir Anpin, the King’s
limbs.
Tikkunei Zohar 74a:8°1:X 77y 717 °1pN
IRT RIRT RIVOR TIXR ITRT ,ROPYINRT RTIVY KT MNXN 99
Ay ANER PUTE COM YR CIPRT RPRT X0OM TR
RIXY YR XK IYTR WK AN 0¥ MWAK KT AN 300
BT AMND 007 22 W PR ,MNND ROPIY Y XD 7Y g
TR XD7RT X 13X P22 T MER R PR 171 1T
RIXT XIVOR 1YTR WK 7YY ,MgR

Tikkunei Zohar - Vocalized (Public Domain)

WOR 22 Yoow v

“A man is praised according to his intelligence”: people
esteem a person in proportion to his understanding. The
maamar applies it inward: his own emotions, his glorying

likuteitorah.com/likkutei-torah/bamidbar/19/
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and his drive to prevail, follow his intellect, as the inner
limbs follow the brain.

Proverbs 12:8°1:27 ">wn
2% 117 227MYN WOR-PPD 9oion?
A man shall be commended according to his intelligence;

But he that is of a distorted understanding shall be despised.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1277722 ¥
The angel who wrestled with Yaakov through the night, un-
able to prevail, touched the hollow of his thigh and dislo-
cated it; from this comes the prohibition of the gid
hanasheh (Genesis 32:33). The Alter Rebbe cites it for the
sciatic nerve that runs from the spine into the thighs.

Genesis 32:26172:272 n°wx12

1Y P3N 3PY? TT 2 PRI 19777022 YA 12 937 KD "D X
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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G-d formed man of dust from the earth. The Alter Rebbe’s
discussion of this verse, to which he refers here, shows
that a higher soul is enclothed in a lower body.
Genesis 2:71:2 N°wX12
070 NBY PEXI M7 MRIRTIR DY ORI DOFOK 7 I3
£ WB37 DTN "N
Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19102 1n%NN PIYn
The ten Sefiros: “their end is wedged in their beginning,
and their beginning in their end.” Here it explains why the
mitzvos, highest at the root, are lowest in their revelation.
Sefer Yetzirah 1:7°1-X 117°%° 120
nambws 19302 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 717 AR 21991 23w 17 PRI 0 NTIRY NPnA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

2175 nAn 1P N hn

In the Gate of the Akudim, Etz Chaim explains why
Malchus is called “poor, having nothing of its own”: its
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42

43

44

light comes from the impression left by Yesod. It supports
the point that Malchus has only what it receives.
Sefer Etz Chaim 6:61:1 01 vy
MW TR P AP 2902 1WA MmN AR MDPNT IR DINR ...
mMo%nn Hw %93 DR 1IRT TR own 19w 5952 700 IR TRYRY
TPy MY KIPI ANY NANR 720 AN APw R MPpLnon nR
>3 R QYL R KPT X719P00K RIp1 O3 0192 nan 12 nooT
TRW3 XD 23 0175 K71 KD 7322 IR Pnom nmvyna ahw vvon
TIR 127 1R RITT PO N1MPERY 1WA M2 UER IR D 12
PR MR OWM P73 TI0° P33 WRWI MW Cnan P 1vw

... I3 119 P97 1IMRIR 1 N199Rn 2902
Sefer Etz Chaim (Public Domain)

2175 [nan 1P N n

Here Etz Chaim says that a light remained in the vessel of
Yesod to give life to the vessel of Malchus, which has noth-
ing of its own.
Sefer Etz Chaim 8:47:’n 0>°n vy
19K 172w WK D 09957 DR KA1 RIT AT DRwA wn ...
177720 IR 1IRWI 02INR PPN0I MIIRT 93 R71ma wrnd 07000
ST Ywa A7Ya wUnd PRIRCI 17D7 PNa Y Ona IR K
»73 PRIZC 7D NPN TR MR WD TI0ON Dw V951 DIkl
OW IRWI NRA A 0125 17 12 09T CHnn v9a R nenab
953 ARW XPW fn M0N0 ow 0°951 PR XA PIRw N2
53 KA PR RIPI AN 1PAwR NYa (RPW) W 091 R
... TIN°M 3T 12°0) RANA2 Ow IRW R 03 P2N0°w 170 MR
Sefer Etz Chaim (Public Domain)

2175 nAn 1P N hn

In the Gate of the Diminution of the Moon, Etz Chaim ex-
plains the Zohar’s saying that Malchus has nothing of its
own and must be raised upward.
Sefer Etz Chaim 36:2°2:1"% 0»n vy
737 .0y TY 02190 DR NPANM 1T PR 1R 1A 03 IR 1Ny
MDA 12195 R AT N3 PUTY RO N 112090 1l
™ 1T MPPRR Dw 0DIYT K23 TWRDY RPTT TI0N CINRD
123 93 9T IR NPWRI2 0 12 0T 0 Y PTANaR KON 12°nnn
0772 7113 AI%ID M2 AN TY RIT NAR2 K 022 vow 97N
MTIRT O3 TR Qwn TNmp MO 7177 0wY M0 2RI 1IR3
R7AR mun? abynbn M2 PRD PO RPTT MNWRY M0 b

oo MYOW 1 AVYNANI IR 72VP 077 AWK
Sefer Etz Chaim (Public Domain)

2175 nAn 1P N hn

Here Etz Chaim notes that Malchus is called diminished
because it has nothing of its own and is “a mirror that
does not shine.”
Sefer Etz Chaim 42:147:2”n 0>n vy
177w 0T 12 ’n X0 anw il Sw oAb "D RINI ...
oYL Mo apyn 702 abynd amy abyn nun vwann®
Q) 1" 1"?157!0 172 7”1 2”0 QAW MR °an 55 ow anna MPUER

likuteitorah.com/likkutei-torah/bamidbar/19/
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77110 (@RI 72 1791 771 DMK MY 20 27y 0nn TR 93 %D
INPIAY R¥MI NPMIR TIWY RIAW 27y Owa 0019a 0 apyn
51 NIPPER2 0°MAY 7 07 099173 N1 9D 7 P PAs PR NIPURRA
TTYT 7 TAID VPRI I APYAN 71233 %3 K¥AN L7032 0ONDY

c PYR DU VN MPYERT 07° XITW NP IR 2°y7
Sefer Etz Chaim (Public Domain)
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From the passage of tzitzis: “that you may remember and
do all My commandments.” The Alter Rebbe’s discussion
of it explains how the mitzvos draw the Infinite Light into
the 248 limbs of Z’eir Anpin.

Numbers 15:40°2:1”1 7272
:DPR? DT DI NiE3 NN DI 121N 137
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Kuntres Acharon the wording is “the Infinite Light (Or
Ein Sof) is drawn” rather than “the illumination of the
Infinite One is drawn.”
KEHOT'S NOTE
707K IR wn1” ow R™Mpa

=kl=h Syig~nh]

The Mishnah counts 248 limbs in a person, listing the
bones of each part of the body, and teaches that each of
them conveys impurity by touch, by carrying and under
one roof. The Alter Rebbe infers that only the outer limbs,
which have bones, are called limbs.

Mishnah Oholot 1:8°11% m?ax mwn
222 WY 2317 N9DI DUWPY ,0TXI DMK NINYI DOYINKY DK
NYPY T3 TN 129783 RN i3 0T 20993 MYy YRR
YIIX P22 MY 70 NOD2 DUWRY LNIYPE My nox ,nPupa
TANY TR AN22 YWY LI TN ,PRIRD 0NN ,MIp2 DY
JUXI2 TYUN JTITE2 NPN MY nPwd L TN N
TOXY TR 2D 12RIR MYRM 27 P¥ 0nDnd Yy ,INIE2 niny
.. KR Y303 XY
There are two hundred and forty-eight limbs in a human
body: Thirty in the foot, six for every toe, Ten in the ankle,
Two in the shin, Five in the knee, One in the thigh, Three in
the hip, Eleven ribs, Thirty in the hand, [that is] six to every
finger, Two in the fore-arm, Two in the elbow, One in the up-
per arm and Four in the shoulder, [For a total of] one hun-
dred and one on the one side [of the body] and one hundred

and one on ...

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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48 D°92K P . . D°11%°N7 0%92aR RP1TT

The note points there for the point that only the outer
limbs, which have bones, are called limbs.
KEHOT'S NOTE
970y 0o1°1y — TR PIRD 0 R

49 DoUDIY °D YT 7Y KR

One of the places where the Raaya Mehemna in Shoftim,
which the text says is explained “elsewhere,” is discussed.

KEHOT'S NOTE
n”mR .'|Y?’R1 2°NN Y 2”0 770pnN 1Uh0 .2 L,20p TPARTIRD IR0
L7100y DU

50 NAW2R 9°0° 1912722 ORANY

In the Raaya Mehemna on Shoftim, a person’s 248 limbs
testify about him, for his deeds are engraved on his bones;
it asks why on the bones more than on the flesh, and an-
swers that bones are white, the ground on which black
writing is read, like the Torah, and that the body will rise
again on its bones. The Alter Rebbe links bones (atzamos)
to essence (atzmiyus).

Zohar, Shoftim 3:11-4:2075:"7-X"":"1 D°V2W ,717 190

51 N”12 R°1w 799.0m

There the Torah is placed in Z’eir Anpin, since the 248
commandments are divided among the ten vessels of the
Sefiros of Z’eir Anpin.
KEHOT'S NOTE
.2,7Ip A7 A7YRa wrn 12 1772 KPS X7 AR

52 92y DTN NN 98 27y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ALT RN

53 Hnua nIgKn nen

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
U aw e n” $A0%1 PUNAR2

54 X132 1nm

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
0 aw P 7RI 0N PUIARD

55 19102 1n%NN PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"0 X700

56 N TP N n

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/bamidbar/19/
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%7 LIyen w2 .(77BD) MTIPl "w11T vy .(17BR) DUTIPY W nUya
.[2] .(37°2D) ¥7aR W17 W 0A) . (R7D7)

"Mizn B0 NN ANMWwYY WA NvoR D 1Paya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,m 1w e b
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“Their end is wedged in their beginning, and their begin-
ning in their end.” It explains why at the root the mitzvos
are higher than the Torah while below the Torah is higher.

Sefer Yetzirah 1:7°1’% 717°%° 100
nambws 19102 10PN 1NPIN2 1910 7IYI AR 92 MAtED Ty
1210 AR 717 AR 21991 3w 17 PRI T° 1IRY NPna2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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On Vaeschanan the Zohar says that Moshe spoke Mishneh
Torah “from his own mouth,” and that the Written and the
Oral Torah, united in the place called the Tree of Life, are
called Torah and Mishneh Torah. The text cites it on
Mishneh Torah.

Zohar, Vaetchanan 4:17-5:271”2:’7-1>:7 1aI0NKY ,717 190

790 mawn

On “Moshe would speak, and G-d would answer him with a
voice,” the Zohar says that Moshe spoke the curses of
Mishneh Torah “from his own mouth”: not of himself, but
from the voice to which he was joined. The text cites it on
Mishneh Torah.

Zohar, Vayikra 12:89-13:97173:37>-179:2 XIp*1 ,7717 190

It is also written in the same passage: “Moses spake and G-d
answered him by a voice” (Ibid. \9). This voice, as has been
elsewhere explained, is the voice of Moses, the Voice to
which Moses attached himself. It may be asked, does it not
say further on that “G-d spoke” (Ibid. xx, I), and not Moses?
Some explain that the reason was because the people said to
Moses: “Speak thou with us and we will hear, but let not G-d
speak with us” (Ibid. 19). But, in fact, there ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Ton® mawn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ANOR A0
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At the end of the book of Esther, Mordechai the Jew is
“second (mishneh) to King Achashverosh,” his viceroy.
The Alter Rebbe hears the same word in Mishneh Torah,
making Deuteronomy the level of Malchus.

Esther 10:3°3: 1nox

277 M3 ONT? YN WINYNR 782 Mawn T TR %
Y7170 099 92T InY? 230 WIT PN

For Mordecai the Jew was next unto king Ahasuerus, and

great among the Jews, and accepted of the multitude of his

brethren; seeking the good of his people and speaking

peace to all his seed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Why does the verse in Isaiah (43:25) say “I, I (Anochi,
Anochi) am He Who wipes away your transgressions”? The
Zohar answers that one Anochi is at Sinai and one at cre-
ation, to show that there is no separation between above
and below; the text refers to it and to the Mikdash
Melech’s explanation there of the words “but one.”

Zohar, Lech Lecha 24:248-2591737-1n"137:773 7% 72,7111 790

R. Eleazar then said to the man, ‘What is your name?’ He
said: ‘Joezer’. Whereupon he said: ‘Let Joezer and Eleazar
sit together.” So they sat down on a rock in that field. The
Judean then commenced to discourse on the text I, even I,
am he that blotteth out thy transgressions, for mine own
sake, and thy sins I will not remember (Is. 43, 25). He said:
‘The word “I” occurs here twice: He said: ‘The word “I” oc-
curs here twice: once in reference to Sinai (cf. “I am ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“If there is no awe, there is no wisdom; if there is no wis-
dom, there is no awe.” The Alter Rebbe reads the two

clauses as the lower awe before wisdom and the higher
awe after it.

Pirkei Avot 3:171>:°3 N1aR mwn
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

likuteitorah.com/likkutei-torah/bamidbar/19/
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Moshe tells Israel to count seven weeks “from when the
sickle is first put to the standing grain (bakamah).” This is
the word read as bakomah.

Deuteronomy 16:9'v:1"t 0°127
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Seven weeks shalt thou number unto thee; from the time the
sickle is first put to the standing corn shalt thou begin to

number seven weeks.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Kessef Mishneh reports from R. Yitzchak ibn Giat that
the Omer is counted standing, supported by reading

J

bakamah, “the standing grain,” as bakomah, “standing.”

The Alter Rebbe applies the “stature” to the emotions of
kelipah.

Kessef Mishneh on Mishneh Torah, Daily Offerings and

Additional Offerings 7:23:1m2%1 AN mawn by mwn falele]
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Torat Emet 363 (Public Domain)
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In its meditation on Grace after Meals, Pri Etz Chaim says
that at the words “a G-d Who nourishes (zan) and sustains
all” one draws the flow down to zan, which has the value of
El Havayah of Yetzirah. This is the kavanah the text points
to.

Pri Etz Chaim, Gate of the Sabbath 24:47n2w qyw ,0%°1 ¥y *99
T
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Pri Etz Chaim (Public Domain)
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At Sinai “Havayah descended upon Mount Sinai,” to the
top of the mountain, and called Moshe up. The Alter Rebbe
reads the descent as the revelation of Keser that came of
itself after the seven weeks.

Exodus 19:202:0” mnw
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And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the
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mount; and Moses went up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

10N 9WN 97° 1272 N0 NMYNAW AN NOw

“You shall make the festival of Shavuos ... the measure of
the freewill offering of your hand that you give, as
Havayah your G-d will bless you”: each person brings a
gift in proportion to the harvest with which G-d has
blessed him. The Alter Rebbe reads “your hand” as the
outer dimension in which Keser shines on Shavuos.

Deuteronomy 16:10™:1" 0°727
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And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,
which thou shalt give, according as the L-RD thy G-d bles-
seth thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Sefer Yetzirah opens with the thirty-two wondrous paths of

wisdom. Z’eir Anpin is called lev (32) because it receives
them.
Sefer Yetzirah 1:1°X:’X 77°%° 700
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Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;729) Sippur
7120; and 3) Sapher 729 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

o AR PIP N2 TN YA Wyl DR MR Iywa
2125 11117 s
When Israel put “we will do” before “we will hear,” a heav-
enly voice asked who had revealed this secret, and angels
tied two crowns on each of them. Here the secret is that
the revelation of Sinai lasts only through the yoke of the
mitzvos, and the two crowns are the two halves of Keser.
Shabbat 88a:81:xX 1”s naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The two loaves of new wheat waved on Shavuos “shall be
baked leavened,” unlike every other meal offering. The
Alter Rebbe explains why leaven, excluded from every
other offering, is brought on Shavuos.
Leviticus 23:1717°:3”2 X"
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Ye shall bring out of your dwellings two wave-loaves of two
tenth parts of an ephah; they shall be of fine flour, they shall
be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For any leaven and any honey you shall not burn as a fire
offering.” Leaven is kept from the altar because it stands
for self-exaltation, which the external forces can feed on.

Leviticus 2:1187:’2 XR7p7
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No meal-offering, which ye shall bring unto the L-RD, shall

be made with leaven; for ye shall make no leaven, nor any

honey, smoke as an offering made by fire unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On Vayikra the Zohar sets the ten utterances of creation
against the ten of the Giving of the Torah: “I am Havayah

your G-d” answers “Let there be light,” for faith in G-d is
called light.

Zohar, Vayikra 24:170-25:179v7yp:1”2-¥”p: 772 XIp™ 2711 7820
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The Zohar asks why the verse in Isaiah says “I, I” (Anochi,

Anochi) twice and answers that one is the Anochi of Sinai
and one that of creation, as the Kehot note quotes.
Zohar, Lech Lecha 24:248-2591737-1"137:773 7% 72,7111 190
He said: ‘The word “I” occurs here twice: once in reference
to Sinai (cf. “I am the L-rd thy G-d”, Ex. 20, 2), and the other
in reference to the creation of the world (cf. “I have made
the earth and created man upon it”, Is. 45, 12), to show that
there is no division between the upper and lower worlds.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the end of this column the Zohar says that Anochi (“I
am your shield,” said to Avraham) is “the first level” to
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which he cleaved at first, which the Kehot note identifies
with Malchus.

Zohar, Lech Lecha 26:272-29:319-277y:173 9% 7% ,2mn 720
ekl /Rujn]

After his circumcision, all grades combined with this grade,
and in this way G-d spoke with him. It may be objected that
according to our interpretation the verses “and the L-rd ap-
peared to Abram”, “and Abram journeyed to the South”,
“and he built there an altar”, indicate that he had attained to
these higher grades; how, then, can you say that before he
was circumcised these grades did not combine with this one
to speak with him? The answer is that previously G-d gave
wisdom to Abraham to cleave to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On Yisro the Zohar reads the words of “And G-d spoke all
these words, saying” as levels of the Sefiros, and on “I am
Havayah your G-d” says: as I am hidden and concealed, so
let these words be hidden in your heart.

Zohar, Yitro 20:343-3557"1w-2"nw:’S 190° ,917 720

and the word lemor (saying), that it was a heritage of all. Said
R. Isaac: ‘Why was the Torah given in fire and darkness?

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On Va’eira the Zohar explains that while speech was in ex-
ile Moshe was a voice without speech, and only at Sinai
were voice and speech joined: “And G-d spoke all these
words.”

Zohar, Vaera 6:65-7:71X”y:"1-7170:"1 RIRY ,7717 190

AND MOSES SPAKE SO UNTO THE CHILDREN OF ISRAEL,
BUT THEY HEARKENED NOT UNTO MOSES FOR ANGUISH
OF SPIRIT. What is the meaning of “anguish of spirit” (lit.
shortness of breath)? R. Judah interpreted the expression
literally, “they had no rest from their labours, no time to
breathe”. But R. Simeon saw a mystical significance in the
expression; the “Jubilee” (the world of Binah, the abode of
transcendental “Freedom “) was as yet not in manifestation
to give them spiritual rest, and the later Spirit (Malkuth) was
not yet able ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On Shemos the Zohar explains why the verse of “I am”
calls Egypt “the house of slaves”: Egypt was the lowest of
the nations and rose to power only through Israel’s exile.

Zohar, Shemot 10:67-11:7717y:X"-10: Mnw ,7710 190

R
The Tzemach Tzedek quotes there the Zohar’s words on “I,
I am He Who wipes away your transgressions” (“why twice
‘I’? But one at Sinai”) and copies the passage at length.
KEHOT'S NOTE
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There the Tzemach Tzedek notes that in the Zohar on Lech
Lecha (end of 89a) “I am” is “the first level,” that is,
Malchus, as the Zohar Chadash explains there.
KEHOT'S NOTE
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83 | On Behar the Zohar explains why Israel are called ser-
vants: “I am Havayah your G-d, Who took you out of the
land of Egypt” binds them to serve Him as a servant
serves the master who redeemed him, and a person must
be both servant and son to G-d.

Zohar, Behar 12:74-14:80°2:77-77y:2”° 7112 ,771171 1890

36



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Daf Shevui (CC0); Daat Bereshit Rabbah (Public
Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Sefer Etz Chaim (Public Domain); Pri Etz Chaim (Public Domain); Torat
Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua Kulp (CC-BY); Constantinople, 1740 (CC-BY-NC); The Zohar;
London, Soncino Press, 1933 (Public Domain); Pardes Rimonim (Public Domain); Tikkunei Zohar - Vocalized (Public
Domain); Sefer Yetzirah, Warsaw 1884 (Public Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public

Domain); Torat Emet 363 (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.

https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/bamidbar/19/

DEDICATED IN HONOR OF

5URT TANDTINIY PRS® 1D 927 D2IpRT 1INAT 71207 v
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/bamidbar/19/ 37



