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And G-d Spoke All These Words

The Torah was spoken by Elokim, the Name of contraction, so
that Anochi, G-d’s very essence, would be revealed even in its
plain, physical commandments and become “Havayah your
G-d.” That revelation reaches the soul’s mazal, above
understanding, as a higher awe that comes through Torah study,
and it rests on the lower awe of keeping the mitzvos and on the

refining of the emotions in the Counting of the Omer.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/bamidbar/18/



THE BIG IDEA

The Torah was spoken by Elokim, the Name of contraction, so that Anochi, G-d’s
very essence, would be revealed even in its plain, physical commandments and be-
come “Havayah your G-d.” That revelation reaches the soul’s mazal, above under-
standing, as a higher awe that comes through Torah study, and it rests on the lower

awe of keeping the mitzvos and on the refining of the emotions in the Counting of

the Omer.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the verse say “all these words” before “I am Havayah your G-d”? “These” means what is
openly revealed: Deuteronomy and the Oral Torah, all included in the Ten Commandments and spo-
ken by Elokim, the attribute of contraction, so that G-d’s essence would be revealed even in plain phys-
ical commands. The way there begins with the Omer, which cuts down the natural emotions. The sec-
ond section takes up the ruling that Torah study outweighs a mitzvah others can do, and the Mishnah
“If there is no wisdom, there is no awe; if there is no awe, there is no wisdom.” G-d’s light fills the
worlds in graded order, like the soul’s powers in the body, and also encompasses them beyond grasp.
Like the men beside Daniel, whose mazal saw what they did not, a person’s soul-root perceives the
Infinite Light revealed in the Torah’s source, the supernal Chochmah, and trembles: this is the higher
awe. Yet the lower awe of keeping the mitzvos must come first, as betrothal precedes the wedding and
“we will do” preceded “we will hear.” The Omer refines the emotions until Shavuos reveals the super-

nal will, which the Torah brings down into the world.

OUTLINE

1 The question of “all these words” 1-2

“These” points to what is openly revealed: Deuteronomy, spoken by Moshe to all Israel, unlike the first
books, whose word Moshe alone heard.

2 All revealed Torah in the Ten Commandments 13-4

Deuteronomy and the Oral Torah are included in the Ten Commandments, spoken by Elokim, the attribute
of contraction, so that Anochi, G-d’s essence, would be revealed in physical commands; reaching this
needs the Omer, which cuts down and nullifies the seven natural emotions.
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Study greater than deed 15-6

The Sages rank Torah study above a mitzvah that others can do; but why should studying a mitzvah out-
rank doing it? The answer begins with “If there is no wisdom, there is no awe.”

4 The light that fills all worlds 17-12
Like the soul’s powers spreading through the body, G-d’s life-force descends in order: one with Him in
Atzilus, multiplying into number and the “public domain” below, yet with bittul at every level.

5 The encompassing light and “their mazal saw” 113-16
Sovev kol almin cannot be grasped, yet it can reach the soul’s mazal, as with the men who trembled at
Daniel’s vision. Through the Torah, whose source is the supernal Chochmah and the supernal mazal, a
person receives the higher awe, and this is why Torah study outweighs a mitzvah others can do.

6 Wisdom joins the soul to the Infinite 117-18
A second explanation: Chochmabh is united with the Infinite Light above and with the soul’s essence be-
low, so binding one’s mind to the Torah’s wisdom joins the soul’s essence to G-d’s essence.

7 If there is no awe, there is no wisdom 119-23
The lower awe of keeping the mitzvos, accepting G-d as King, must come first: the mitzvos are the be-
trothal and the Torah the inner union, so the Mishnah’s circle becomes two stages.

8 Sinai and “we will do” 124-25
At Sinai the revelation came from above, without mitzvos first; Israel understood that only the mitzvos
could make it lasting, and put “we will do” before “we will hear.”

9 The Omer and Shavuos 126-32
Counting the Omer shines Chochmah into the emotions of the animal soul and wins the war against
them; then the supernal will is revealed on Shavuos, the offering “of the hand,” and even chametz be-
comes holy.

10 Conclusion 133

“And Elokim spoke all these words” so that Anochi would be revealed as “Havayah your G-d” through the
Torah, which needs the yoke of the mitzvos to endure.

KEY CONCEPTS

Anochi °21x

“I,” the first word of the Ten Commandments, read as
G-d’s very being and essence, which the Torah was given
to reveal until He is called “your G-d.”

Elokim, the attribute of contraction 012737 N7 2°P%PR

The Name of tzimtzum and Gevurah. The Torah was spo-
ken by Elokim: the Infinite Light contracted itself into
words, down to plain physical commands.
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The revealed (isgalya) x°7anx

Deuteronomy and the Oral Torah, which reveal what is
concealed in the Written Torah; all of it is meant by “all
these words.”

Memalei kol almin and sovev kol almin 7715y 55 x%nn
"oy 53 12101

The two modes of G-d’s light: one enters the worlds in
graded order, like the soul’s powers in the body; the other
surrounds all of them equally, beyond any grasp.



Mazal 5
From yizal, “flow”: the part of the soul above the body,
from which influence flows down to it. It perceives what
the mind cannot, and the source of the Torah is the super-
nal mazal.

Higher awe and lower awe 7xnn 87”1 ARy 787

The higher awe, beyond understanding, comes through
Torah study (“if there is no wisdom, there is no awe”); the
lower awe, accepting G-d as King by keeping the mitzvos,
must come first (“if there is no awe, there is no wisdom”).
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Koach mah 771>

Chochmah read as koach mabh, its letters split into “the
power of ‘what’,” a state of bittul. The Infinite Light rests
only in what is nullified, so it rests in Chochmah and in the
Torah.

The standing grain np

The natural emotions of the animal soul, upright and self-
asserting, which the sickle of the Omer cuts down and
brings under holiness.
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SECTION 1 - 1-2

The question of “all these words”
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“And G-d spoke all these words, saying: ‘I am,’” etc. [We need] to understand: what is [the meaning
of] “all these words”? It should have said, “And G-d spoke: ‘I am,’” etc. But the explanation of the
word “these” (ha’eleh) is that it indicates a thing that is seen and revealed, openly (be’isgalya).
The maamar opens with Exodus 20:1, the verse that introduces the Ten Commandments, and asks why it says
“all these words” instead of going straight on to “I am Havayah your G-d.” The answer starts from the word

“these” (ha’eleh): it points to something seen and openly revealed, in Aramaic be’isgalya.
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Therefore Mishneh Torah [the Book of Deuteronomy] begins, “These are the words,” for they are
“the words that Moshe spoke to all Israel,” openly;

Mishneh Torah is the traditional name of the Book of Deuteronomy. It opens, “These are the words that
Moshe spoke to all Israel” (Deuteronomy 1:1): the same word “these,” used of words spoken openly to the
whole people.
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whereas in the first books it is said, “And Havayah spoke to Moshe,” and it is written of Moshe,

“And he heard the voice speaking to him”: Moshe alone heard, and all Israel did not hear.

In the first four books, by contrast, the formula is “And Havayah spoke to Moshe”: the word came to Moshe
alone. Numbers 7:89 says that Moshe “heard the voice speaking to him,” and the Gemara (Yoma 4b) learns
that Moshe heard and all Israel did not.
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SECTION 2 - 13-4

All revealed Torah in the Ten Commandments
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And therefore it is called Mishneh Torah, from the expression “second (mishneh) to the king”: for
it is not at the level of the Torah itself, of which it is said, “And Havayah spoke to Moshe,” in a state

of concealment; rather, it is the revelation of the Torah, which Moshe spoke to all Israel.

Esther 10:3 calls Mordechai mishneh lamelech, “second to the king.” So Deuteronomy is “second” to the
Torah of the first four books: that Torah came to Moshe alone, in concealment, while Deuteronomy is the
same Torah revealed, spoken by Moshe to all Israel.
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And so too the Oral Torah is the level of the revealed (isgalya), for it is the revelation of the Written
Torah: the Oral Torah is by way of the interpretation and explanation of the mitzvos, which are con-
cealed in the Written Torah.

The Oral Torah stands to the Written Torah in the same way. The mitzvos are stated in the Written Torah in a

hidden, compressed form, and the Oral Torah reveals them by interpreting and explaining them.
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And concerning all of them it says, “all these words.” That is, every level of the revealed, both the

Oral Torah and Mishneh Torah, is all included in the Ten Commandments

Everything revealed, the Oral Torah and Deuteronomy alike, is what “all these words” refers to, and so all of
it is included in the Ten Commandments. This answers the opening question about the extra words of the
verse. In Torah Ohr, Yisro (67b), the Alter Rebbe draws a related point from the word “saying”: everything in
the Torah, even a law later said in the name of a Tanna or Amora, was already said to Moshe at Sinai.
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(see the Gemara, the first chapter of Chagigah, page 3b, concerning “they were given from one
Shepherd,” for it is written, “And G-d spoke all the words”; and so it is also in Midrash Rabbah,
Naso, chapter 14; and see further [something] like this in Midrash Rabbah, Ki Sisa, at the begin-
ning of chapter 47; Yisro, at the end of chapter 28;
The parenthesis gives the sources for this. In Chagigah 3b the Gemara reads Ecclesiastes 12:11, “they were
given from one Shepherd,” to teach that all the Sages’ differing words were given by one G-d, as it is written,

“And G-d spoke all the words”; Bamidbar Rabbah 14 repeats this, and Shemos Rabbah 47 and 28 teach that
the Mishnah, the Talmud, and what every prophet and Sage would say were all given at Sinai.
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Zohar, Part I, Terumah, end of 135a. And see further on the subject of “And [He] spoke” in Midrash
Rabbah, Behar, at the end of chapter 33; Naso, chapter 11, at the beginning of the chapter and at its
end; [and] in Koheles Rabbah, on the verse “To everything there is a season”).

The Zohar (2:135a) reads the same verse as taking the Oral Torah from the Written Torah. The parenthesis

closes with further places on the word “spoke”: the end of Vayikra Rabbah 33 (on Behar), Bamidbar Rabbah
11 (on Naso), and Koheles Rabbah on “To everything there is a season” (Ecclesiastes 3:1).
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And all of them [are in] “And Elokim spoke” at Sinai: that the Infinite Light (Or Ein Sof), blessed be
He, contracted itself into the level of Elokim, the attribute of tzimtzum (contraction), in all these

words; for “from the mouth of the Power (haGevurah) we heard them” (see the Zohar, Part II, 86a,
25b; Part 111, 133a; Part 11, end of 206a).

All of it was spoken at Sinai by Elokim, the Name of tzimtzum: the Infinite Light contracted itself into these
words. The Sages’ saying about the first two commandments, “from the mouth of the Power (haGevurah) we
heard them” (Makkos 24a), shows the same, for Gevurah, restraint and measure, is the attribute of Elokim.
Among the Zohar passages listed, one notes that the Torah says vayedaber, a word of loud proclamation, be-
cause the whole world heard that speech and trembled (3:133a).
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Now, the giving of the Torah to Israel, as a whole, was with quaking, with thunder and with light-
ning; yet seemingly the Ten Commandments are simple things: “You shall not murder; you shall
not commit adultery,” etc.

The Torah was given with quaking, thunder and lightning (Exodus 19:16-19), yet the commandments them-

selves seem plain, such as “You shall not murder; you shall not commit adultery” (Exodus 20:13). Why such

an awesome revelation for such simple content?
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But the matter is that the purpose of the giving of the Torah is in order that there be a revelation of
the actual Infinite Light, blessed be He, who is as His name: He has no end, etc., which is enclothed
in the Torah, which is His wisdom, may He be blessed; and He and His wisdom are one, for “He is
the knowledge and He is the knower,” etc.;
The answer: the purpose of giving the Torah was to reveal the Infinite Light itself, which, as its name says,
has no end, enclothed in the Torah, G-d’s wisdom. G-d and His wisdom are one, for, as the Rambam writes

(Laws of the Foundations of the Torah 2:10), He is Himself the knowledge and the knower; the Alter Rebbe
uses the same words in Tanya, chapter 2.
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[and that] this revelation be below, specifically in physical things.

The aim was that this boundless revelation be found below, specifically in physical things, such as the plain
commandments “You shall not murder” and “You shall not commit adultery.” That is why so awesome a rev-

elation came with such simple words.
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And this is [the meaning of] “And Elokim spoke all these words”: in order “to say: ‘I am Havayah
your G-d’”; that is, that “I” (Anochi), which is His very being and essence, may He be blessed, be in
a state of revelation, until He is called “your G-d.” (And see on the subject of “And [He] spoke... say-
ing” in Midrash Rabbah, Ki Sisa, at the beginning of chapter 40.)
This is the meaning of “And Elokim spoke all these words”: the Infinite Light contracted itself, as Elokim,
into these words in order “to say: ‘I am Havayah your G-d,’” so that Anochi, “I,” His very essence, would be

revealed until He is called “your G-d.” Shemos Rabbah 40 is listed for more on “spoke... saying”: there G-d

went over the Torah four times by Himself before saying it to Israel.
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But in order to reach this height and level, there must first be the Counting of the Omer: “Seven
weeks you shall count for yourself; from when the sickle is first [put] to the standing grain.”

Reaching this level first requires the Counting of the Omer, the seven weeks counted from Pesach to Shavuos
(Deuteronomy 16:9). The verse counts “from when the sickle is first put to the standing grain,” and the maa-
mar now reads that phrase as inner work.
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And the matter is that “the standing grain” refers to the natural emotive attributes (middos) of the
animal soul, which are at the level of a separate existence (yesh), like standing grain that stands in

its place and in its existence, and stands firm in a stance of endurance and strength.

The “standing grain” is the natural emotions of the animal soul. They are yesh, a self-asserting existence,
standing tall and firmly rooted like ripe grain in the field.
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And so the natural emotive attributes are strong in the body, by their nature and from their birth;
and one must subdue them and humble them, in the manner of subjugation and transformation
(iskafya and is’hapcha), and lift a sickle over them, to cut them off, to consume them and actually
to turn them into nothing, they being the seven natural emotive attributes of the animal soul.
The natural emotions are strong in the body, part of a person’s nature from birth. They must first be sub-
dued (iskafya) and then transformed (is’hapcha); lifting the sickle over them, words that recall “you shall not

lift a sickle over your fellow’s standing grain” (Deuteronomy 23:26), means cutting them down until they be-
come nothing. There are seven of them, the seven emotive attributes of the animal soul.
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“Seven weeks you shall count for yourself (lecha)”: that they should be nullified and included in the
supernal attributes, “Yours (lecha), Havayah, is the greatness and the might,” etc., which are nulli-
fied in the actual Infinite Light, as it is written, “Yours, Havayah,” etc.

So the seven weeks correspond to these seven attributes. “For yourself” (lecha) recalls “Yours (lecha),

Havayah, is the greatness and the might” (I Chronicles 29:11), which names the supernal attributes; the nat-
ural emotions are to be absorbed into them, and they are themselves wholly nullified in the Infinite Light.
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And this is [the meaning of] what is written, “And every stature (komah) shall bow down before
You”: that is, “stature,” the level of the standing grain (kamah), “shall bow down before You,” actu-
ally. And see Zohar, Part II, Tetzaveh, 183a.
The Nishmas prayer says, “every stature (komah) shall bow down before You,” and the maamar reads komah
as kamah, the standing grain: the upright, self-asserting emotions themselves are to bow before G-d. In the

Zohar the text cites (2:183a), the forty-nine days of the Omer sanctify the seven lower “weeks,” leading to the
fiftieth day, when the Torah was given.
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SECTION 3 - 15-6

Study greater than deed
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2. The explanation of the matter: it is known from the saying of our Sages, of blessed memory, that
“they took a vote and concluded that study is greater than deed”; and they said on [the verse] “And

all desirable things cannot compare to it” (in Proverbs 8:11): “even the desires of Heaven.”

Section 2 explains the matter at length. The Sages concluded that “study is greater than deed” (Kiddushin
40b), and on “all desirable things cannot compare to it” (Proverbs 8:11) they said that the Torah outweighs
“even the desires of Heaven,” that is, the mitzvos (Moed Katan 9b).
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And in the Jerusalem Talmud (the first chapter of Peah) there is one who says that all the mitzvos

[together] are not worth even one word of the Torah, etc.;

The Jerusalem Talmud (Peah 1:1) records the opinion that all the mitzvos of the Torah together are not equal
to a single word of the Torah.
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and close to this is in Midrash Rabbah, Noach, at the end of chapter 35; and see at the end of

Koheles Rabbah, on the verse “And besides that Koheles was wise.”

Bereishis Rabbah 35:3 contrasts the two verses: “all desirable things” are mitzvos and good deeds, while
“your desires” are precious stones and pearls. Koheles Rabbah, on “And besides that Koheles was wise,” tells
that Shlomo sought to know the reward of the Torah, of which it is said, “all desirable things cannot compare
toit.”
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But in the Gemara (the first chapter of Moed Katan, page 9b) they set the verses against each other.

The Gemara in Moed Katan 9b sets two verses of Proverbs against each other.

likuteitorah.com/likkutei-torah/bamidbar/18/ 11
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It is written, “And all desirable things cannot compare to it,” even the desires of Heaven; and it is
written, “And all your desires cannot compare to it,” which implies “your desires” and not the de-
sires of Heaven. And it answers: here, with a mitzvah that can be done by others, and here, with a
mitzvah that cannot, etc.
Proverbs 8:11 says “all desirable things,” which includes even the mitzvos, the desires of Heaven, while
Proverbs 3:15 says “all your desires,” implying only a person’s own desires. The Gemara answers that a

mitzvah others can do does not outweigh Torah study, while a mitzvah that no one else can do comes before
it.
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At any rate, a mitzvah that can be done by others is set aside because of Torah study; and even all
the mitzvos are not worth even one word of the words of Torah, as is stated in the Jerusalem
Talmud.

At least a mitzvah that others can perform is set aside for Torah study, and in the Jerusalem Talmud’s words
all the mitzvos together are not worth one word of Torah. The question this raises follows.

AA2Y INMWY 1N T390 MIZAT IR D2 POYN RIT (1m0 meba] NPN R 1211 19K TR0
MAXY MIAT AWYHRR 9N 71T IR D2 POV NPYm N3 DT

Now seemingly this is not understood: is not Torah study occupation with the interpretation and
explanation of the mitzvah, how it is to be performed? Why, then, should the power and merit of
one who occupies himself with the interpretation and explanation of the mitzvah be greater than
the performance of the mitzvah itself,

The question: Torah study is the study of how a mitzvah is to be performed. Why, then, should one who stud-

ies the explanation of a mitzvah rank higher than the deed itself? In Likkutei Torah, Acharei (26d), the Alter
Rebbe raises the same question and refers the reader to this maamar.

likuteitorah.com/likkutei-torah/bamidbar/18/ 12
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so that one sets aside a mitzvah that can be done by others, such as, by way of example, the separa-
tion of terumah, which can [be done| through an agent, for the sake of occupation with the Torah:
so that he may have leisure to occupy himself with the laws of terumah, and he himself be occu-

pied with the interpretation and explanation of the mitzvah, while the mitzvah is done by others?

Take terumah, the portion of produce given to a kohen, which may be separated through an agent (Kid-
dushin 41b). By the ruling above one should let an agent separate it, to be free to study the laws of terumah
oneself: the study outranks the deed, which is left to others.
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But the matter is as our Sages, of blessed memory, said: “If there is no wisdom, there is no awe; if
there is no awe, there is nowisdom.”

The answer begins with the Mishnah, “If there is no wisdom, there is no awe; if there is no awe, there is no
wisdom” (Avos 3:17): each depends on the other.

SECTION 4 - 17-12

The light that fills all worlds
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And we need to understand how to begin. This matter will be understood by first explaining that, as
is known, in the life-force and the Infinite Light that gives life to and brings into being all the
worlds, from the head of all levels, etc., there are two levels.

Since wisdom needs awe and awe needs wisdom, the question is where to begin. The explanation starts from

the two ways in which G-d’s life-force and light give life to all the worlds and bring them into being, from the
highest of levels down.
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The first is the level of the light that fills all worlds (memalei kol almin): that the life-force be actual-
ly enclothed and filled within the worlds, through many [stages of] the chain of descent (hishtal-
shelus), by way of cause and effect, and many contractions, and the descent of the levels from level
to level.

The first is memalei kol almin, the light that fills all worlds: it actually enters and fills each world. It does so
through a long chain of cause and effect, many contractions, and a descent from level to level.

PWHSNWM TIPW 712772 NAwnMY 7Awnna NI MR POwn Mwatnm amd SZmnR cqwam
219 19ORW PRT TTROWIN T WYY 1297 Awnn WYY TY 13777 IR 70T

And “from my flesh I see”: as with the enclothing of the intellect in the emotive attributes (middos),
and of the emotive attributes in thought, and of thought in speech, which descends and comes
down in a chain, level after level, until it becomes thought, speech and action, and the four senses,
sight, hearing, etc.
Job 19:26, “from my flesh I see,” is the principle that the structure of the human soul gives a picture of how
G-d relates to the worlds. In a person, intellect is enclothed in the emotions, the emotions in thought, and

thought in speech, descending step by step until it becomes thought, speech and action, and the senses of
sight, hearing and the rest.
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And the life-force that rests in the brain and the heart spreads out from the heart to all the limbs,
which receive [it| according to their makeup and their nature, so that this one is a head and that
one a foot, etc.

Likewise the life-force rests in the brain and the heart and spreads from the heart to all the limbs. Each limb

receives it according to its own makeup, so that one becomes a head and another a foot.
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And all this is the way and the order of the chain of descent (hishtalshelus): that the power of the
soul and its life-force spread out and fill the whole body, so that the limbs of the body are filled with

the power and life-force drawn to them, each one receiving according to its makeup and its nature.

All this is hishtalshelus, the ordered chain of descent: the soul’s power and life fill the whole body, and each
limb receives according to its nature.

likuteitorah.com/likkutei-torah/bamidbar/18/ 14
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And this is only at the level of the extension of the soul’s powers; for the soul itself has no division
into several particular powers; rather, all the powers are included and united [in it], and do not

come under the name of a particular power at all.

This filling of the body belongs only to the soul’s powers as they spread out. In the soul itself there is no divi-
sion into separate powers: there all the powers are included and united, and none is called by the name of a
particular power, such as intellect or emotion.
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Yet nevertheless, those powers, and the first of them, the power of Chochmah (wisdom) and intel-
lect that spreads out from the soul, are drawn from the very essence of the soul itself. Therefore it
is called “the intellective soul” (nefesh hamaskeles), on account of the power of intellect that
spreads out from it, which is the head and the principal of all the powers.

Even so, the powers, and first among them the power of Chochmah and intellect, come from the soul’s very

essence. That is why the soul is called “the intellective soul” after its intellect, the head and chief of all its
powers.
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For although there is no revelation in the soul of a particular power of intellect, distinct by itself,
nevertheless, since the extension of the power of intellect that spreads out from the soul was, even

before its extension, included in the soul, only that it was in the soul in concealment,

Within the soul itself the intellect is not revealed as a distinct power. Still, the intellect that spreads out from
the soul was already present in it before, only hidden.

likuteitorah.com/likkutei-torah/bamidbar/18/ 15
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and the extension is its coming out from concealment into revelation, it is thus from the essence of
the soul. Therefore, even after the extension, at the level of the revelation of a particular power of
intellect by itself, it is actually united with the soul, so much so that the soul is called by its name,

“the intellective soul.”

Since the extension is only the emergence of what was hidden into the open, the revealed intellect is still
from the soul’s essence. So even after it emerges as a distinct power it remains one with the soul, so much so

that the whole soul is named after it, “the intellective soul.”
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And just so, entirely like this analogy, is the matter of the chain of descent of the life-force from the
Infinite Light (Or Ein Sof), blessed be He, to give life to all the worlds: the level of the light that fills

all worlds (memalei kol almin).

The same is true of how G-d’s life-force descends from the Infinite Light to give life to the worlds. This is the
level of memalei kol almin, the light that fills all worlds.
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For it is written, “You are He, Havayah, alone; You have made the heavens, the heavens of the

heavens.”

Nehemiah 9:6 says both that G-d is “alone” and that He “made the heavens.” The text now explains what

“alone” means.
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The meaning of “alone” is that He, may He be blessed, is alone, single and unique: “not that You
have a known righteousness,” etc., and He is not of any of those attributes at all. Yet nevertheless,
“You have made the heavens,” etc.

“Alone” means that G-d in Himself is single and unique, beyond every attribute, as Eliyahu says in the
Tikkunei Zohar, “not that You have a known righteousness.” Even so, He made the heavens.

likuteitorah.com/likkutei-torah/bamidbar/18/ 16
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That is, the extension of the greatness of the Infinite One, blessed be He, upward without end and

downward without limit.

His making the heavens is the spreading of His greatness, without end above and without limit below. The
Kehot note points to Tikkunei Zohar, Tikkun 19, for this phrase.

1@amD1y 55 N1951 N1997 5 11 1R 22 7292 MYwanT na2 RPR 11 PRY
For this is only at the level of a mere extension, at the level of a radiance and a glow; for “Your
kingship is the kingship of all worlds.”

This spreading is only an extension, a radiance and a glow. In “Your kingship is the kingship of all worlds”
(Psalms 145:13), G-d’s relation to the worlds is that of a King, not His essence.
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And this is only at the level of a name, as it is said, “and we will mention Your name”: that is, like

the name of a person, by which they call him, and he answers and turns to the one who calls him.

The light that fills the worlds is only G-d’s “name.” The morning prayer Baruch She’amar says, “we will men-
tion Your name”: a name is what others call a person by, and through it he answers and turns toward the one
who calls; it serves his relation to others.
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And so it is written, “And Havayah turned to Hevel and to his offering”: that He turns, and life-force
is drawn from Him to the creatures. And He is “Single, the Life of the worlds, King”: that is, He
Himself, may He be blessed, is single and unique, alone;
Genesis 4:4, “Havayah turned (vayisha) to Hevel,” is read as G-d turning toward His creatures, as a person
turns to one who calls his name; through this turning life-force flows to them. The phrase “Single, the Life of

the worlds, King,” from the morning prayer Baruch She’amar, is read in parts: “Single” is G-d Himself, sin-

gle and alone.

likuteitorah.com/likkutei-torah/bamidbar/18/ 17
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only “the Life of the worlds,” that is, the life-force and the existence of the worlds, is from the level
of “King,” etc. Now, this drawing-down and extension follows the order of the levels, from level to

level.

Only “the Life of the worlds,” the life and existence of the worlds, comes from G-d as “King,” His sovereignty
over them. This drawing-down follows a fixed order, level after level, which the following parts trace.
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For in the World of Atzilus (Emanation), “He and His life-forces are one”: the Infinite Light, blessed
be He, is united there in a complete unity, like, by way of analogy, the union of the intellective soul
with the power of intellect that spreads out from it, as mentioned above

In Atzilus, the highest world, “He and His life-forces are one” (Tikkunei Zohar): the Infinite Light is com-
pletely united there, as the intellect that spreads from the soul remains one with the soul. In Torah Ohr, Yisro
(67d and 71a), the Alter Rebbe gives the same unity the image “He is the knowledge and He is the known...
and He and His wisdom are one.”
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(for Atzilus is the level of Chochmah, of which it is said, “You have made them all with wisdom
(Chochmah),” and as is written in Etz Chaim, Sha’ar 47, chapter 3). And of this it is said, “Great is

9

Havayah and highly praised, and His greatness is unsearchable,” “and His understanding is with-

out number.”

Atzilus is Chochmah, as “You have made them all with wisdom” (Psalms 104:24) and Etz Chaim, Sha’ar 47,
explain: the Infinite Light enclothes itself in Chochmah to shine through all of Atzilus. Of this level it is said
that G-d’s greatness is unsearchable and His understanding “without number” (Psalms 145:3, 147:5): there
nothing is yet counted.

likuteitorah.com/likkutei-torah/bamidbar/18/ 18
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And afterwards, in the world of the Seraphim, “a thousand thousands, and myriads of myriads,”
etc.; and nevertheless, “Is there any number to His troops?” etc. And from there it divides further,
so that “He counts the number of the stars.”
Below Atzilus, in the world of the Seraphim, there is already number, “a thousand thousands and myriads of
myriads” (Daniel 7:10), though still beyond reckoning: “Is there any number to His troops?” (Job 25:3).

Further down, in words borrowed from Genesis 2:10, “from there it divides” still more, until G-d “counts the
number of the stars” (Psalms 147:4).
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And it is written, “He who brings out their host by number.” “He who brings out” (hamotzi) is the
expression used of one who carries out from the private domain to the public domain: for the pri-
vate domain is the World of Atzilus, [where] “He and His life-forces are one,” and from there it di-
vides, through the many divisions of the levels from world to world, to become the level of the pub-
lic domain, “the mountains of separation.”
Isaiah 40:26 says that G-d “brings out their host by number,” and hamotzi, “He who brings out,” is also the
halachic term for carrying from a private domain to a public one on Shabbos. Atzilus, where everything is

one with G-d, is the “private domain”; the lower worlds, divided into many levels, are the “public domain,”
called “the mountains of separation.”
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And nevertheless, “by the greatness of His might, and because He is strong in power, not one is
lacking”: that is, not one is lacking the level of self-nullification (bittul); for this is a rule through-
out the side of holiness, and even in the lower levels the nullification of the yesh (self-existence) is
drawn down, in each world according to its level. And all this is the first level, the level of the light
that fills all worlds, in the order of the chain of descending levels.

Even so, “not one is lacking” (Isaiah 40:26): in the verse not one of the stars is missing, and the maamar

reads it as no level of holiness, however low, lacking bittul, self-nullification, each world according to its lev-
el. All this is the first mode, memalei kol almin, which descends in order through the levels.
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SECTION 5 - 113-16

The encompassing light and “their mazal saw”
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3. But the second level is the level of the light that encompasses all worlds (sovev kol almin): that is,

that it encircles and surrounds all the worlds equally, as one, “equal, and making equal,” etc.

Section 3 turns to the second mode, sovev kol almin, the light that encompasses all worlds. It surrounds
them all equally, as one, as the High Holiday hymn says of G-d, “equal, and making equal” small and great.
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And this drawing-down is only in the manner of something encompassing (makif) and concealed,
and it does not come to an inner revelation in a person’s mind and heart, for “no thought can

grasp Him at all”;

This light remains makif, encompassing and hidden: it never becomes an inner revelation in a person’s
mind and heart. As the Tikkunei Zohar says, “no thought can grasp Him at all.”
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for this drawing-down is from the essence of the Infinite Light, blessed be He, which is above the
bounds of worlds; and “I, Havayah, have not changed,” and “there is no comparison to You,” and
like a drop of water [to] the ocean, etc.

It comes from the essence of the Infinite Light, above the bounds of the worlds, of which it is said, “I,
Havayah, have not changed” (Malachi 3:6). Next to Him nothing compares (“there is no comparison to You,”
in the Shabbos morning prayers), any more than a drop of water compares to the ocean.
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And no created being, which is brought into being anew from nothing to something, has the power

to contain the revelation of this light without being actually nullified out of existence.

No created thing, brought into being from nothing, could take in a revelation of this light and still exist; it
would be wholly nullified. That is why the encompassing light stays hidden.
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Yet nevertheless, our Sages, of blessed memory, said that “although he does not see, his mazal

sees,” concerning Daniel and the men who were with him,

Yet the Sages teach that a person can be affected by what he does not see, because his mazal sees. In every-
day speech mazal means “fortune” or a star; the next paragraph explains it as the root of the soul above.
They said this about Daniel and the men who were with him.
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as it is written, “And I alone saw the vision, and the men who were with me did not see, but a great
trembling fell upon them.”

In Daniel 10:7, Daniel alone saw the vision; the men with him, whom the Gemara (Megillah 3a) identifies as
the prophets Chaggai, Zechariah and Malachi, saw nothing, yet a great trembling fell on them. The next
paragraph explains how something unseen could make them tremble.
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And they said in the Gemara: “Since they did not see, why were they frightened? Because their
mazal saw.” The meaning of “their mazal” (mazlayhu) is from the expression “Water shall flow
(yizal) from his buckets,” which is an expression of drawing down; and the mazal is that which
brings about and draws down that flow.

The Gemara, on Daniel 10:7, asks why the men were frightened if they saw nothing, and answers, “their

mazal saw.” Mazal comes from yizal, “flow,” as in “Water shall flow from his buckets” (Numbers 24:7): the
mazal is what brings about the flow and draws it down.
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And this is the soul above, which is not enclothed in the body; for not all of the soul is enclothed,
only a radiance and extension from it, while the whole essence of the soul hovers over him from

above,

The mazal is the part of the soul above that is not enclothed in the body. Only a radiance and extension of the

soul enters the body; the soul’s essence hovers over the person from above.
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and it is called by the name mazal, for from it influence flows (nizal) to the extension of the soul
that is enclothed in the body. And through the level of “their mazal” that saw, “a great trembling fell

upon them.”

This higher part is called mazal because influence flows (nizal) from it down to the part of the soul within the
body. It was this level in the men that “saw,” and so trembling fell upon them.
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For upon Daniel, who saw the vision, which was grasped by his power of comprehension, dread
and fear did not fall;

Daniel’s own understanding could grasp the vision, so dread and fear did not fall upon him.
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but the men who were with him, since it was not within their power of comprehension to contain
the vision except at the level of their mazal, which is above comprehension (for comprehension
comes from the level of the soul’s extension in a person’s body, as it is enclothed in his brain, and
the brain of their intellect was too small to contain the vision), therefore a great trembling fell upon
them.

The men with Daniel could not contain the vision in their understanding, which belongs to the part of the

soul enclothed in the brain; it reached only their mazal, which is above comprehension. A revelation the

mind cannot hold, yet the soul’s root perceives, produces trembling.
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And so it is with the revelation of the Infinite Light at the level of the mazal, which is the soul that is
above enclothement in the body: since this revelation does not come to be enclothed, so as to be
grasped and absorbed in the brain of one’s intellect, therefore dread and fear and great trembling
will fall upon him.

So it is with the revelation of the Infinite Light: it reaches a person’s mazal, the soul above the body, and not
his mind. Because it is not grasped and absorbed in the intellect, it brings dread, fear and great trembling.

likuteitorah.com/likkutei-torah/bamidbar/18/ 22

16



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 18 15 991K ARY PRI 0%9277 BO NN D’P'?N 927

M7 [(ow onx) PR ROWT TROAMR T2Y09 1°K N3 RITW 79910 1233 %293%IR7 D2y R?13 w7ny)
8 (21 »ma® mkana® 9917 2210

(And see what is written elsewhere, on the verse “Give ear” (Ha’azinu), on the matter of “his
mazal,” that it is the level of ayin (nothingness), which is above Chochmah; and now it is well un-

derstood that the level of sovev can be revealed to the level of mazal.)

In Likkutei Torah, Ha’azinu (71d), the Alter Rebbe explains that the soul’s root, which stays above the body,
is called mazal, and that it is the level of ayin, “nothingness,” above the Name Havayah that brings things
into being. Since the mazal is above Chochmah, the encompassing light, which no intellect can grasp, can
be revealed to it.
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And about such a great awe, which is above comprehension in the brain of one’s intellect, [being]

only at the level of “their mazal,” they said: “If there is no wisdom, there is no awe.”

This is the awe that the Mishnah means by “If there is no wisdom, there is no awe”: an awe beyond the
mind’s comprehension, felt only at the level of the mazal. Tanya, chapter 23, likewise speaks of the great
awe that comes in Torah study and applies this Mishnah to it.
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And as it is written, “And Havayah commanded us to do all these statutes, to be in awe,” etc.: that
for this revelation to be at the level of “their mazal,” until dread and fear fall upon him, is through

occupation with the Torah; for “the Torah comes forth from Chochmah,”

Deuteronomy 6:24 says G-d gave the statutes “to be in awe”: Torah study is the way to this higher awe, the
revelation at the level of the mazal. For the Torah “comes forth from Chochmah” (Zohar 2:121a).
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and “Havayah, in wisdom (Chochmah),” etc.: for the Infinite Light, blessed be He, rests and is re-
vealed in Chochmah, koach mah (“the power of ‘what’”), the level of self-nullification (bittul); for
the Infinite Light, blessed be He, rests and is revealed only in that which is nullified, etc. (And see
what is written on this in Parshas Va’eschanan, in the discourse beginning “And you shall love...”;
see there.)
Proverbs 3:19, “Havayah, by wisdom, founded the earth,” is read here as Havayah being in wisdom: the
Infinite Light rests and is revealed in Chochmah. Chochmah is read as koach mabh, its letters split into “the

power of ‘what’,” a state of bittul, and G-d’s light dwells only in what is nullified before Him. The text refers

to its discourse on “And you shall love” in Va’eschanan.
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And this is the Torah, which is actually His wisdom, may He be blessed; and He and His wisdom are
one, for “He is the knowledge and He is the knower,” etc.

The Torah is G-d’s very wisdom, and G-d and His wisdom are one, as the Rambam writes, “He is the knowl-

edge and He is the knower.” So the Infinite Light is truly present in it.
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And the main [place] of this revelation above, in the source of the Torah, which is the level of the
supernal Chochmah (Chochmah Ila’ah), is at the level of mazal, which makes the influence of this
revelation flow (mazil) and draws it down to the extension of the Torah before us, which is en-
clothed in physicality.

In the Torah’s source above, the supernal Chochmah, this revelation is at the level of mazal, and from there

it flows down to the Torah we study, which is clothed in physical matters. The next parts connect this mazal
of the Torah with the mazal of the soul.
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Now, “three bonds are bound one to another: Israel to the Torah,” etc.; and Israel are called “the
hosts of the Torah” in the Zohar (at the beginning of Parshas Bamidbar, 117b), on the verse “Lift up
the head of the children of Israel,” etc.;

The Zohar teaches that the Holy One, the Torah and Israel are three levels bound to one another (Zohar

3:73a). On the census, “Lift up the head of the children of Israel” (Numbers 1:2), it calls Israel “the hosts of
the Torah” (Zohar 3:117b).
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for the six hundred thousand letters of the Torah are the root and source of the six hundred thou-

sand souls of Israel, each letter the root and source of one soul, etc.

The reason is that the Torah’s six hundred thousand letters are the roots of the six hundred thousand souls of
Israel, each letter the root of one soul.
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And through occupation with the Torah below, he will arouse the root of his soul above, the level of
mazal, to draw down the revelation of the Infinite Light, blessed be He, which is enclothed in the
supernal Chochmah, the source of the Torah, where the soul’s “foundation is on the holy
mountains”;

So when a person studies Torah below, he arouses his soul’s root above, its mazal. This draws down the

Infinite Light enclothed in the supernal Chochmah, the Torah’s source, where the soul’s root lies, “its foun-
dation on the holy mountains” (Psalms 87:1).
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so that this revelation be drawn down at the level of the mazal, the root of the soul above, and
dread and fear and great trembling fall upon him because of the revelation of the very light of G-d,
the Infinite One, blessed be He, at the level of “their mazal saw.”

The revelation is then drawn down to the mazal, the soul’s root above, and dread, fear and great trembling
fall upon the person. It is like the men beside Daniel: “their mazal saw,” though their minds did not.
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(And see what is written on this in the discourse beginning “And this is the commandment which
[Havayah] commanded,” and in the discourse beginning “When you go out.” And one may further
explain this matter according to what is written in Parshas Beshalach on the verse “And the people
stood in awe of Havayah, and they believed in Havayah”: that there are two Names in the Thirteen
Attributes of Mercy, and a pause in the cantillation separates them;
The text names two more discourses: “And this is the commandment,” in Likkutei Torah, Va’eschanan (9b),
which explains why the Torah speaks first of the commandment “to do” and only then of “Hear, O Israel”
and “you shall speak of them,” and “When you go out.” It then offers a further explanation from its discourse
on Beshalach: in Exodus 14:31, “And the people stood in awe of Havayah, and they believed in Havayah,”

the Name appears twice, as at the opening of the Thirteen Attributes of Mercy (Exodus 34:6), where a pause
in the cantillation separates the two Names.
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and the level of the Name Havayah that brings into being the chain of the worlds: from it awe is
drawn down, for awe comes through revelation, as in “and the awesome” (vehanora), with the
added vav; whereas of the level of the Name Havayah that is above the chain of descent, sovev kol
almin, it says only “and they believed,” but not that the level of awe be drawn down from there.
The first Name is Havayah that brings the chain of the worlds into being; from it comes awe, since awe needs
a revelation, as the added vav of vehanora, “and the awesome,” suggests, the letter vav standing in Chassidus

for drawing down. The second is the Name Havayah above the chain of descent, sovev kol almin, and of it
the verse says only “they believed”: faith, not awe.

ST QW 2193 wnY POYY 98 IR 10 1137 RIT (110 ns) N7 AR (70 1) AP 0TIP 100 N
JIRTY M2 wan MR [remew] W 372 ¥7I10

And this was before the Giving of the Torah; but the Giving of the Torah is “And He commanded
us,” etc., “to be in awe”: that is, that through this the revelation of the Name Havayah of sovev kol

almin will also be drawn down, so that from it there will actually be the level of awe.

That was before the Giving of the Torah. With the Torah came “He commanded us... to be in awe”: now even

the Name Havayah that is sovev kol almin is drawn down, so that it too brings awe.
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And how is this? It is through “their mazal sees,” in the root of the Torah, which is also from the
level of the supernal mazal (mazala ila’ah), as is written in the Idra of Naso, 134a, explaining
“Everything depends on mazal, even a Torah scroll in the ark,” etc.,
This happens through “their mazal sees” in the Torah’s root, which is itself the supernal mazal. The Idra, the
Zohar’s account of Rabbi Shimon bar Yochai’s great assembly (printed in Naso, 3:134a), says, “Everything
depends on mazal, even a Torah scroll in the ark,” and calls mazal the holy strand on which all holiness de-

pends. In Likkutei Torah, Teitzei (37b), the Alter Rebbe infers from this that the Torah too has an encom-
passing level called mazala, while the Torah itself is Chochmah.
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and as mentioned above: that is, that it makes the influence flow and draws it down to the Torah be-
fore us, etc. It follows that there are two levels of awe: the first, the lower awe (yirah tata’ah); the

second, the higher awe (yirah ila’ah), in the manner of “their mazal saw.”

The supernal mazal makes the flow pass down to the Torah we study. So there are two kinds of awe: a lower
awe, and a higher awe of the kind the men beside Daniel felt, “their mazal saw.” In Likkutei Torah, Matos

(81a), the Alter Rebbe recalls this explanation of the Mishnah by two levels of awe.
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Therefore Torah study is not set aside for a mitzvah that can be done by others; for since the pur-
pose of the Torah is “And He commanded us,” etc., “to be in awe,” etc., and the main revelation of

the higher awe is through the Torah, for “if there is no wisdom, there is no awe.”)

This explains the halachah: Torah study is not set aside for a mitzvah that others can do, because the Torah’s
purpose is awe (“He commanded us... to be in awe”), and the higher awe is revealed chiefly through the
Torah. As the Mishnah says, “if there is no wisdom, there is no awe.”

WX APRA 099270 1M 292 SIAX D2 "7999° 717 012 03 772 77N POY IR TV wrUny)
L@y 10 °°01° 7I%NM "IIR

(And see further what is written on the subject of occupation with the Torah in the discourse begin-
ning “For on this day He shall atone,” in Parshas Acharei, in the explanation of “And these words

which I command you this day shall be,” etc.; see there.)

Another reference: the discourse “For on this day He shall atone,” in Acharei, discusses Torah study further

in explaining “And these words which I command you this day shall be upon your heart” (Deuteronomy 6:6).
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However, for a mitzvah that cannot be done by others, Torah study is set aside; for otherwise, if
there is no lower awe, there is no wisdom, etc.; and when he neglects the positive commandment,
he casts off awe, etc.

But a mitzvah that only this person can do does override Torah study. Otherwise the other half of the

Mishnah applies, “if there is no awe, there is no wisdom”: the lower awe is lacking, and one who neglects a
positive commandment casts off awe.
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And |[as for]| the essence of this higher awe, it is stated in the Ramaz, at the beginning of Parshas
Vayeshev and in Parshas Acharei, that it is drawn from the Gevurah of Atik (yirah, “awe,” is numer-
ically equal to gevurah), which is what is enclothed in the Mocha Stima’ah (the hidden brain), from
which the level of the mazal is drawn down, which is the source that flows to the Torah before us,
which “comes forth from Chochmah.”
The Ramaz (Rabbi Moshe Zacuto), in his commentary on the Zohar, explains that this higher awe comes
from the Gevurah of Atik, the innermost level of Keser; yirah, “awe,” and gevurah have the same numerical

value, 216. It is enclothed in the Mocha Stima’ah, “the hidden brain” within Keser, from which the mazal
flows to the Torah we study, the Torah that comes forth from Chochmah.

SECTION 6 - 117-18

Wisdom joins the soul to the Infinite

SHI MAWPNN 110 7702 APYR? PO 1IPI°T AN POIY DIRAWD [wnpn naxal PUITARD
D273 IRDOY IRTY 0N 1YY NIN0 0IP0a 1A DU (b

And see in Iggeres HaKodesh: “When a person occupies himself with the Torah, his image
(deyokno) occupies itself above with the Torah”: that is, the bond of the soul’s mazal with the
source of the Torah; and through this the higher awe mentioned above is drawn down.

The text cites Iggeres HaKodesh (the Kehot note locates the passage at the beginning of Kuntres Acharon):

when a person studies Torah below, his “image” above, the root of his soul, studies with him. This is the
bond of the soul’s mazal with the source of the Torah, and it draws down the higher awe.
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This matter can be explained further in a somewhat different way, according to what is written on
the subject of the root of [divine] service and the mitzvah of Torah study: that the soul itself is
above Chochmah, so that Chochmah, and all the more so the other levels of the soul, Binah and
Daas and the seven emotive attributes (middos), are only at the level of vessels for the essence of
the soul, which is above intellect.
A second explanation follows, based on what is written elsewhere about the root of divine service and the
mitzvah of Torah study. The soul’s essence is above Chochmah, so that Chochmah, and still more Binah,

Daas and the seven emotions, are only vessels through which the soul’s essence, which is beyond intellect,
expresses itself.
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And in the same way, and infinitely more so, the Infinite Light (Or Ein Sof), blessed be He, is far, far
above Chochmah; but nevertheless it rests in Chochmah and is united with it, and “the Torah
comes forth from Chochmah”; thus in it [the Torah]| there is the indwelling of the Infinite Light,
blessed be He, which is above Chochmah.

In the same way, and infinitely more so, the Infinite Light is far above Chochmah, yet it rests in Chochmah

and is united with it. Since the Torah “comes forth from Chochmah” (Zohar 2:121a), the light that is above
Chochmah rests in the Torah too.
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And through the bond of a person’s intellect with the wisdom (Chochmah) that is in the Torah,
through this there will also be a revelation of the Infinite Light that is above Chochmah, which rests

in the wisdom of the Torah:

When a person binds his intellect to the wisdom of the Torah, the light above Chochmah that rests in that
wisdom is revealed through it.
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there will be a revelation from it to the level of the soul that is above Chochmah, etc.; for
Chochmabh is united with the soul, even though the soul itself is above Chochmah, as mentioned
above.

The light resting in the Torah’s wisdom is then revealed to the part of the soul that is above Chochmah. This
works because a person’s Chochmabh is united with his soul, even though the soul itself is higher.
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Therefore, through occupation with the Torah, which is the bond of a person’s intellect with the
wisdom of the Holy One, blessed be He,

Torah study is the bond of a person’s intellect with the wisdom of the Holy One, blessed be He: G-d’s own
wisdom.
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through this even the essence of the soul, which is above Chochmah and intellect, will actually be
included in the essence of the Infinite Light, blessed be He, which is above even the supernal
Chochmah, etc.; as is explained on this at length in the explanation of the verse “And you shall not
omit the salt.”
Through this bond even the soul’s essence, which is above intellect, becomes included in the essence of the
Infinite Light, which is above even the supernal Chochmah. In Likkutei Torah, Vayikra, on “And you shall
not omit the salt” (Leviticus 2:13), the Alter Rebbe explains this at length: because the Infinite Light is en-

clothed in the supernal Chochmah, binding one’s intellect to the Torah’s wisdom unites the soul’s essence
with the very Infinite Light.
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And this is “If there is no wisdom, there is no awe”: for there cannot be this revelation in “their
mazal” and in the essence of the soul, from which the higher awe mentioned above is drawn, ex-
cept through the bond of a person’s intellect with the wisdom of the Torah; because “Havayah [is]
in wisdom (Chochmah),” and as mentioned above from the analogy of the soul’s being called by
the name “the intellective soul.”
This is the meaning of “If there is no wisdom, there is no awe”: the revelation to the mazal and the soul’s es-
sence, the source of the higher awe, comes only through binding one’s intellect to the wisdom of the Torah,

for G-d is present in Chochmah. The analogy is the one given above: the soul is named “the intellective soul”
because its intellect is one with it.

SECTION 7 - 119-23

If there is no awe, there is no wisdom
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4. But in order to reach this height and level, to draw down the level of the supernal Chochmah, the
source of the Torah, in which the very Infinite Light, blessed be He, is enclothed, and which is unit-
ed with Him in a complete unity,

Section 4 asks what is needed to reach this level: drawing down the supernal Chochmah, the source of the
Torah, in which the Infinite Light is enclothed and with which it is wholly one.
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so that this revelation be below, in occupation with the Torah before us, which is enclothed in
physicality, at the level of awe and great trembling: about this they said, “If there is no awe, there is

no wisdom.”

The goal is that this revelation come below, into the Torah we study in physical form, as awe and great trem-

bling. For this, the Sages said, “If there is no awe, there is no wisdom”: awe must come first.
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And this is the level of the lower awe, in the actual fulfillment, in deed, of the practical mitzvos. For
the mitzvos are the commands of the King;

The awe that must come first is the lower awe: carrying out the practical mitzvos in actual deed. A mitzvah is
a command, and the mitzvos are the commands of the King.
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and by fulfilling them one fulfills “You shall surely set a king over yourself.” And this awe is a
preparation, through which to draw down the revelation of the very Infinite Light that is enclothed
in the supernal Chochmah, which [comes] through occupation with the Torah.

Keeping them fulfills “You shall surely set a king over yourself” (Deuteronomy 17:15): accepting G-d as

King. This awe prepares the way, so that the very Infinite Light enclothed in the supernal Chochmah can be
drawn down in Torah study.
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And this is [the meaning of] “Sanctify us with Your commandments” first, and afterwards “and
grant our portion in Your Torah.” The explanation is that “sanctify us” (kadsheinu) is an expres-
sion of kiddushin and betrothal, as it is written, “And I will betroth you to Me forever”; and that is
through the mitzvos.
The Shabbos prayer asks first, “Sanctify us with Your commandments,” and only then, “grant our portion in
Your Torah.” Kadsheinu, “sanctify us,” is the language of kiddushin, betrothal, as in “I will betroth you to Me
forever” (Hosea 2:21), and this betrothal is through the mitzvos. In Likkutei Torah, Bamidbar (8d), the Alter

Rebbe explains why we still ask “Sanctify us” though we also say “who has sanctified us”: our kiddushin still
has a level of descent, so we ask that it last forever.
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For just as kiddushin is through his placing the ring on the bride’s finger, which is only an outer
matter (chitzoniyus), and through this she is consecrated to him and is acquired by him in union,

which is an inner drawing-down;

In a marriage, kiddushin is done by placing a ring on the bride’s finger, an external act, and through it she
becomes consecrated to the groom. The union that follows is an inner bond.
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so too the mitzvos: although they are an outer matter and garments for the soul, nevertheless in
them and through them the level of kiddushin comes about, so that there is “You shall surely set a

king over yourself” in an outer manner, and “you shall be holy to your G-d”;

So too the mitzvos are external, garments of the soul, yet through them comes kiddushin: accepting G-d as
King in an outward way, and becoming “holy to your G-d” (Numbers 15:40).
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and with this, “and grant our portion in Your Torah”: “in Your Torah” specifically, so that the draw-
ing-down of the supernal Chochmah may rest and be revealed in an inner manner (pnimiyus), as

an actual union and oneness.

Then comes “grant our portion in Your Torah”: through the Torah specifically, the supernal Chochmah rests
and is revealed inwardly, as a true union. The mitzvos are the betrothal; the Torah is the inner union.
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And as our Sages, of blessed memory, said on the verse “and on the day of his wedding”: “this is the
Giving of the Torah,” which is actually the level of His wedding.

The Mishnah (Taanis 26b) reads “on the day of his wedding” (Song of Songs 3:11) as the Giving of the Torah:

Sinai was G-d’s wedding with Israel, the inner union.
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And therefore our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but Torah,’ does
not have even Torah”; for it is impossible to draw down the Torah in its source and root, which is
the supernal Chochmah, in an inner manner, without the mitzvos coming first, at the level of the
lower awe, the outer level.

Hence the Sages’ saying that one who says “I have nothing but Torah” does not have even Torah (Yevamos

109b). The Torah in its source, the supernal Chochmah, cannot be drawn down inwardly unless the mitzvos,

with the lower awe, come first: without the outward kiddushin there is no inner union.
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And this is [the meaning of] what our Sages, of blessed memory, said: that after he has accepted
upon himself the yoke of the Kingdom of Heaven, he should accept upon himself the yoke of the
mitzvos. For there cannot be a true fulfillment of the acceptance of the yoke (kabbalas ol) of the
Kingdom of Heaven in the first section [of the Shema], so that through it [there be] “and you shall
speak of them when you sit in your house,” etc., except through the yoke of the King’s commands,
which are the level of kiddushin, as mentioned above.

The Mishnah (Berachos 2:2) explains why the first section of the Shema comes before the second: one first

accepts the yoke of the Kingdom of Heaven, and then the yoke of the mitzvos. The acceptance of G-d’s king-

ship in the first section, which leads to “you shall speak of them when you sit in your house” (Deuteronomy

6:7), is real only through the yoke of the King’s commands.
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Now, all this is the way and the order of [divine] service: to begin with the lower awe, in the fulfill-
ment of the mitzvos, first: “If there is no awe, there is no wisdom.” And afterwards, “If there is no

wisdom, there is no awe”:

So the order of divine service has two stages: first the lower awe, through keeping the mitzvos (“if there is no
awe, there is nowisdom”), and afterwards “if there is no wisdom, there is no awe.”

199y 219N 7Y 7172 07K IR I TN1PMY wAPR 7AW A7INT POV (Axtey anan] YU NOWAM 139707
77991 123 DY IR

that is, the drawing-down of the supernal Chochmah through occupation with the Torah, in which
the Infinite Light, blessed be He, is enclothed and united in unity, until dread and fear fall upon
him at the level of “their mazal.”

The second stage is Torah study, which draws down the supernal Chochmah, in which the Infinite Light is

enclothed and united, until the higher awe, the dread felt by “their mazal,” falls upon the person. The two
halves of the Mishnah are two stages, not a circle.
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SECTION 8 - 124-25

Sinai and “we will do”
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And this order of service applies once the Torah and the mitzvos have already been given to Israel.
But at the time of the Giving of the Torah, when Israel had not yet been commanded concerning the
mitzvos, from where did the drawing-down of the Torah, the supernal Chochmah, with the revela-
tion of the very Infinite One, blessed be He, come?

This order applies once the Torah and the mitzvos have been given. At Sinai, before Israel had been com-
manded any mitzvos, how could the supernal Chochmah, with the revelation of the Infinite One, be drawn
down?
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But of this it is said, “And Havayah descended upon Mount Sinai”: it was an arousal from above (is-

arusa dil’eila), by His will, may He be blessed, of His own accord, and for the need of the hour.

The answer is “And Havayah descended upon Mount Sinai” (Exodus 19:20): the revelation came as an

arousal from above, by G-d’s own will, unprompted, for that moment only.
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Yet nevertheless, Israel understood of themselves that this could not become fixed for the genera-

tions except through the fulfillment of the mitzvos.

Still, Israel understood on their own that such a revelation could become lasting for all generations only
through keeping the mitzvos.
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And therefore they put “we will do” before “we will hear”: for there cannot be “we will hear,” which
is the drawing-down of the Torah in an inner manner, except through “we will do,” the doing of the
mitzvos, so that they be vessels and a dwelling for this indwelling and drawing-down.

So they said “we will do” before “we will hear” (Exodus 24:7). “Hearing,” the inner drawing-down of the

Torah, can rest only on “doing,” the mitzvos, which become vessels and a dwelling for it.

likuteitorah.com/likkutei-torah/bamidbar/18/ 35

24



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 18 15 991K ARY PRI 0%9277 BO NN D’P'?N 927

ooy N3 RITW 19 02 NARD AW 110 B4 1 903 91 (19725 oavat weman mexe] PPTIRY AN
:07¥M2 AW 0N 12°37 PRAWOW ROR .M NnoTR ©9a 1IN0 Nownna 1o M90an nw

And this is [the meaning of] what our Sages, of blessed memory, said: “Who revealed this secret,”
etc. For it was truly a secret, that is, something concealed, since the revelation came in the draw-
ing-down of the Torah without the mitzvos coming first; but Israel understood the secret that was
concealed.

When Israel put “we will do” first, a heavenly voice asked, “Who revealed to My children this secret?” (Shab-

bos 88a). It was a secret because at Sinai the revelation came without the mitzvos first, so the true order was
hidden, yet Israel perceived it.

SECTION 9 - 1126-32

The Omer and Shavuos
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5. But the power of this revelation at the Giving of the Torah, that there be a revelation of the su-
pernal will, blessed be He, enclothed in the supernal Chochmah, above the order of the chain of
descent (hishtalshelus) and the fixed order of service, is through the Counting of the Omer: “Seven
weeks you shall count for yourself; from when [the sickle] is first,” etc.

Section 5 returns to the Omer. The power for this revelation at Sinai, G-d’s supernal will enclothed in the su-

pernal Chochmah, above the order of the worlds and of the fixed order of service, came through counting the
seven weeks of the Omer (Deuteronomy 16:9).
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And the explanation: the meaning of the matter of the Counting (sefirah) of the Omer is that the

word sefirah is an expression of illumination.

The word sefirah, “counting,” is read as related to sapir, a shining sapphire: it means illumination. Counting
the Omer is illuminating it.

likuteitorah.com/likkutei-torah/bamidbar/18/ 36



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 18 15 991K ARY PRI 0%9277 BO NN D’P'?N 927

12 NO1AN WO NP 10T 1R02 DIR7 DOMIPWN 1M RITY mIPT PR Mownm 1R 1M
nann MYwaNNT NPYavn M

That is, illuminations and drawings-down to the Omer, which is of barley, the food of an animal:
that is, the life-force of the animal soul, in the seven natural emotive attributes (middos) that

spread out from it.

The Omer offering was of barley, the food of animals, so it stands for the animal soul and its life-force, ex-
pressed in its seven natural emotions. “Counting” the Omer means bringing light to it.
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And one must illuminate them and refine them, so that they be included in the attributes of holi-
ness, “Yours, Havayah, is the greatness,” etc., in the manner of subjugation and transformation
(iskafya and is’hapcha).

Those emotions are to be lit up and refined until they are absorbed into the holy attributes named in “Yours,
Havayah, is the greatness” (I Chronicles 29:11). This happens in two stages, first by subduing them (iskafya)
and then by transforming them (is’hapcha).
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And this is through the drawing-down of [the count] “Today is day...,” which is drawings-down of
the supernal Chochmah, blessed be He, which is light, and a sown seed, which transform, etc.; and

“a little light dispels much darkness,” etc.

Each day’s count, “Today is day...,” draws down light from the supernal Chochmah. This light, like a sown
seed, transforms what it reaches, and “a little light dispels much darkness.”
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And this is “from when the sickle is first [put] to the standing grain.” Chermesh, “sickle,” is from
the expression “you shall utterly destroy them” (hacharem tacharimem). The “standing grain”
(kamah) is the emotive attributes, which stand up (kamos) and also stand firm in their place, in a
stance of endurance and strength, in their force, by their nature, as they were born; one must lift a
sickle over them, the level of “you shall utterly destroy them,” to cut them off and subdue them be-
neath holiness.

Now the verse is read again: chermesh, “sickle,” is read as from charem, “utter destruction,” as in hacharem
tacharimem, “you shall utterly destroy them” (Deuteronomy 20:17). The “standing grain” (kamah) is the

emotions, which “stand up” (kamos) firmly by nature; they must be cut down and brought under holiness.
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Now, all the seven weeks are in the manner of a war of the G-dly soul against the evil inclination
and the animal soul, to bring about subjugation and transformation; and this is from the level of
the chain of descent (hishtalshelus), from Chochmah downward, for “through Chochmah they are
refined.”

The seven weeks are a war of the G-dly soul against the evil inclination and the animal soul, first subduing

and then transforming it. This work belongs to the ordered chain of descent, from Chochmah down, for
“through Chochmabh they are refined”: refinement works through wisdom.
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But after the end of the war, when one has finished and defeated all the enemies, namely the seven
natural attributes, conquering and subduing them, then of itself and as a matter of course the su-
pernal will (ratzon), blessed be He, is revealed, which is far, far above the bounds of the chain of
descent; it is the light that encompasses all worlds (sovev kol almin), and it is “equal, and making
equal,” etc.

When the war is won and the seven natural emotions are conquered, the supernal will is revealed of itself. It
is far above the chain of descent: it is sovev kol almin, which relates to all alike, “equal, and making equal.”
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And at this level no war at all applies, for everything becomes one, and from the public domain it
becomes a private domain for His unity, may He be blessed.

At this level there is nothing left to fight: everything becomes one, and the “public domain” of multiplicity
becomes a “private domain” for G-d’s unity. The limbs of the body illustrate this.
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As in the analogy of the limbs of the body, which are divided into particular limbs according to
their makeup and nature, the power of sight in the eye, etc., and this one a head and that one a foot,

etc.; nevertheless they are united and “become one,” and all of them obey his will.

The limbs are distinct, each with its own makeup and function, sight in the eye, this one a head and that one
a foot. Yet they are united, “they become one” (Ezekiel 37:17), and all of them obey the person’s will.

I T8 DI 92 T3 TN IWATRT 70 NNN 0°0191 919 7172 1Ry 1187 MIDANNa BTy 9
Ni=iil7aRels]

So too, by way of analogy, with the revelation of the supernal will, blessed be He, all of them enter
under the hand of holiness in a complete unity, without any separation, G-d forbid.

So when G-d’s supernal will is revealed, every force comes under the rule of holiness in complete unity, with
no separation at all.
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And this is [the meaning of] what is written, “And you shall make the Festival of Shavuos to
Havayah your G-d, according to the measure of the freewill offering of your hand that you shall
give,” etc. It does not say “the freewill offering of your heart,” for the freewill offering of the heart
is felt in the heart’s feeling, and there is one who loves, etc.; and this is not yet the level of actual
self-nullification (bittul).

Deuteronomy 16:10 commands Shavuos with “the freewill offering of your hand,” not “of your heart.” A gift

of the heart is felt, and where there is feeling there is someone who loves, a self; that is not yet complete
bittul.
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But with the revelation of the supernal will, blessed be He, on the Festival of Shavuos, the will that
is above the heart is revealed, for the heart is not a vessel able to receive the supernal will, so that it

be grasped and felt within it;

On Shavuos the supernal will is revealed, a will above the heart. The heart cannot contain or feel it.
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and then it is called “the freewill offering of the hand that you shall give,” of itself and on its own.
“As Havayah your G-d shall bless you”: that is, as it is drawn down from above.

So the giving is called “of the hand,” coming of itself and not from felt emotion. “As Havayah your G-d shall
bless you” means: as it is drawn down from above.
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And therefore it is written of the two loaves that were offered on Shavuos, “they shall be baked
chametz.” For chametz is an expression of self-elevation; and on Pesach chametz is forbidden, for
this gives nurture to the kelipos and the sitra achra (the other side): haughtiness and coarseness of
spirit, etc.

The two loaves of Shavuos are commanded to be chametz (Leviticus 23:17), while on Pesach chametz is for-

bidden. Chametz, dough that rises, stands for self-elevation, which on Pesach feeds the kelipos and the sitra
achra: haughtiness and coarseness of spirit.
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Whereas on Shavuos, when the natural emotive attributes have been refined and rise to be includ-
ed in holiness, the elevation is only at the level of holiness; for this elevation is as it is written,

“Yours, Havayah, is the greatness,” etc.,

On Shavuos the natural emotions have been refined and raised into holiness, so their elevation is holy, the
kind described in “Yours, Havayabh, is the greatness.”
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and there is no nurture there for kelipah and the sitra achra at all, because of the revelation of the
supernal will, blessed be He, which is far, far above the bounds of the chain of descent.

Nothing of it feeds the forces opposed to holiness, because the supernal will, far above the chain of descent,
has been revealed.
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And this is the purpose of the giving of the Torah to Israel: that this revelation, which is far, far
above the chain of descent, be below, within the level and the order of the chain of descent, in oc-

cupation with the Torah.

This is the purpose of the giving of the Torah: that a revelation far above the order of the worlds be brought
down within that order, through Torah study.

SECTION 10 - 133

Conclusion
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And this is “And Elokim spoke all these words,” in order “to say: ‘I am Havayah your G-d.’”

The maamar returns to its opening verse: “And Elokim spoke all these words,” in order to say “I am Havayah
your G-d.”
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For the revelation of Anochi (“I”), which is His being and essence, far, far above the bounds of the
chain of descent, so that it be at the level of “Havayah your G-d” in actuality, is through the Torah;
and as it is written in the Shema, “And these words which I (anochi) command you this day shall be
upon your heart,” etc.
Anochi, “I,” is G-d’s very being and essence, far above the chain of descent; that it should become “Havayah
your G-d,” truly one’s own, comes through the Torah. The Shema says, “these words which I (anochi) com-

mand you this day shall be upon your heart” (Deuteronomy 6:6): Anochi is revealed through the words of the
Torah.
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But this revelation is at the level of “their mazal sees,” and the yoke of the mitzvos must come first.
And to this the second section alludes: “And it shall be, if you will diligently listen to My command-

ments,” etc.;

But this revelation reaches a person at the level of “their mazal sees,” above his comprehension, so the yoke
of the mitzvos must come first. The second section of the Shema, “And it shall be, if you will diligently listen
to My commandments” (Deuteronomy 11:13), alludes to this.
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for without the mitzvos the drawing-down of the Torah has no endurance, as mentioned above.
(And see what is written in the discourse beginning “When you listen to the voice,” concerning “to

keep all His commandments.”)

Without the mitzvos the drawing-down of the Torah cannot last, as explained above. The text refers to its dis-
course on “When you listen to the voice... to keep all His commandments” (Deuteronomy 13:19).

IN ONE’'S AVODAH

First the lower awe: accepting G-d’s kingship by keeping the mitzvos in deed, as betrothal precedes the wed-
ding. Then Torah study, binding one’s mind to G-d’s wisdom, which brings the higher awe even beyond
what the mind grasps. A mitzvah that others can do is set aside for study, but a mitzvah that only you can do
comes first. In the days of the Omer, the natural emotions are to be subdued and transformed, so that on
Shavuos the supernal will can be revealed.
QUESTIONS FOR DISCUSSION

1. Why did the Ten Commandments need quaking, thunder and lightning, if their content seems so simple?

2. How could the men beside Daniel tremble at a vision they did not see, and how does this explain the high-
er awe of Torah study?

3. How does the maamar turn the circular Mishnah, “If there is no wisdom, there is no awe; if there is no
awe, there is no wisdom,” into two stages?

4. Why is a mitzvah that others can do set aside for Torah study, but not a mitzvah that only you can do?

5. Why is chametz forbidden on Pesach but offered on Shavuos?
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Torah from this expression: Deuteronomy is “second” to
the Torah, its revealed form.
Esther 10:3°1: 1nox
37 M @T? P VIR 2 1R T 37T °2
:y71720% 0¥ 9277 1Y 230 WIT ON
For Mordecai the Jew was next unto king Ahasuerus, and
great among the Jews, and accepted of the multitude of his
brethren; seeking the good of his people and speaking

peace to all his seed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note records that this passage, on Mishneh Torah as
the level of the revealed, is quoted in Or HaTorah on
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Devarim.
KEHOT'S NOTE
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The note records that the Gemara of Chagigah 3b is copied
in Or HaTorah on Yisro, which also brings the Maharsha
there: “one Shepherd” is G-d, “one provider” is Moshe,
and from “all these words” he learns that all were said
from the mouth of the Power, the speech dividing into

many voices.

KEHOT'S NOTE
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1D Awn At IR 0398, IR el a¥17 MR Ayn D’P?Rﬂ ™y
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The Midrash brings the same teaching as Chagigah 3b:
the Sages’ differing rulings were “given from one
Shepherd,” said by one G-d, as it is said, “And G-d spoke
all these words.” This is the passage in Naso, chapter 14,
that the text lists.

Bamidbar Rabbah 14:4°7:7> 127 72722

Kehot’s note points to Exodus 20:1 for these words.
Exodus 20:1'%:"> mnw
IMR? APRT 071270770 NX 077K 131

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

55 NN DPON 12T

On the descent of G-d onto Mount Sinai, the Zohar reads
“And G-d spoke all”: “all” is the inclusion of everything,
for on this everything depends.

Zohar, Yitro 22:400-23:409%”n:3”5-"N:2”2 170° 7717 100

From the head of the King to the place where this Righteous
One commences flows a holy river, the oil of anointment,
which pours itself out in fulness of desire upon this earth;
and the earth having received it therefrom nourishes all
both above and below. Said R. Isaac: ‘We read: “And the
L-rd came down upon Mount Sinai” (Ex. 19, 20); “He bowed
the heavens and came down” (2 Sam. 22, 10). Whither came
He down? For the text tells us that He descended upon (lit.
above) Mount Sinai ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Expounding “The words of the wise are like goads... they
were given from one Shepherd,” the Gemara teaches that
the Sages who forbid and those who permit all speak words
that “one G-d gave, one provider said, from the mouth of
the Master of all deeds,” as it is written, “And G-d spoke all

likuteitorah.com/likkutei-torah/bamidbar/18/
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these words.” The text brings it to show that all revealed
Torah is included in the Ten Commandments.
Chagigah 3b:4°7:2°3 naan
019" ni% TP — nnyn 77N TP IR IR OTN N XY
22 TR *BR TIRR 0N 0312 1N TR X IR AYin 1M
PRI 0271277 22 DR DORPK 127717 122007 X371 M2 Doynn
William Davidson, Vocalized Aramaic (CC-BY-NC)

0277 5 NN DOPON 12T
When G-d revealed Himself at Sinai to give the Torah, He

told it to Moshe in order, Scripture, Mishnah, Talmud and
aggadah, as it is said, “And G-d spoke all these words”;
even what a student would ask his teacher, He told Moshe
then. The Midrash adds that He gave Scripture in writing
and the Mishnah, Talmud and aggadah orally.
Shemot Rabbah 47:1°%:1"» 1727 minw
1902 71727 TP YWa ,12WNa T 913 2NN 2217 12 200K ...
,TI2N ,TIwnY RPN 770 BY AwnD 77nR PR 1mn v
19°8R ,TPRT B°72777 95 DR 0OP9R 12771 (0 M) R 17K
qnRn LAYY AMIR2 Awnd 772p0 9K L2790 DR TRtnnw mn
13737 :PaD MR PRIV TP % MR L17apn can nTabw
°19m ,aN53 O 1IPP wpan 1R A% MR 0P INIR 2INOK
,077 MR 210791 ,0012 Pwh 0071° Ny 0°2510 TP 0187 MAw
,ANOn32 0% 1MI CIR RIPHA KPR ,0°2010 CTIYa 07 AN
... D2 1M IR TR TIPNM Tawnm

“The L-rd said to Moses: Write for yourself these matters, as
according to these matters I established a covenant with you
and with Israel” (Exodus 34:27). “Write for yourself these
matters,” that is what is written: “I write for him the many
teachings of My Torah, but they are regarded as foreign”
(Hosea 8:12). When the Holy One blessed be He revealed
Himself at Sinai to give the Torah to Israel, He said it to
Moses in order: Bible, Mishna, Talmud, and aggada, as it is
stated: “The L-rd spoke ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

09277 95 NN DIPON 12T

On “And G-d spoke all these words, saying,” the Midrash
teaches that what the prophets would prophesy in every
generation they received at Mount Sinai, and that the
Sages of every generation also each received his own from
Sinai. This is the end of chapter 28, in Yisro, that the text
lists.
Shemot Rabbah 28:671:11”5 127 nnw
PM%° 237 MR ARD 79K 077270 95 X O°PPR 93771 :InX 127
19 ,°1°0 971 123 71T 1T ©22 MIR2INTY 0O NY DOR°AITW N
TAIY 1INY 19 13W° WK DX °3 (V3 0°137) PRAYSD 0 MR nwn
LRI 2503 7R O TV 11RY .01 1Y 1D 11K TWR DR Ovh
,Unn O3 PRY ,NIRI2T? MTONYT Mnwan 19K L0170 1Ry ROR
TARY IR DI ,AYW NN 17 ROW DUYRW ,7TORY D2 TIRRI RO
772 BRIW° DR U1 727 Rwn (X 2IRDM) MR R 191 0w Nx Pap
.., DRI RD 7ORDM %3 ,2OKRYN
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Another matter: “G-d spoke all these matters, saying” -
Rabbi Yitzhak said: What the prophets are destined to
prophesy in each and every generation, they received at
Mount Sinai, as Moses says to Israel: “Rather, with him who
is here with us standing today [before the L-rd our G-d], and
with him who is not here with us today” (Deuteronomy
29:14). It is not written here, “standing with us today,” but
rather, “with us today.” These are the souls [of people] who
are destined to be created, which lack substance, ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

29277 5 NN DIPON 12T

Among the offerings of the festivals, the Zohar says, on
Shavuos we take the two loaves, and it is written, “And G-d
spoke all these words, saying”: we take from the Written
Torah the Oral Torah. The text cites it for the Oral Torah
being included in “all these words.”

Zohar, Terumah 13:153-14:164770p:77>-2"1p:27° M0 7710 100
The six Days are but a preparation for her. As they are unit-
ed above in “One”, so she is unified below in the mystery of
“one”, to correspond to them above.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note records that the Midrash at the beginning of
Shemos Rabbah 47 is copied in Or HaTorah on Yisro.
KEHOT'S NOTE
.A¥NN Y 19N° N7MIR2 Pyl

73 570 1

The note records that Or HaTorah on Yisro copies from
Shemos Rabbah 28 that on “And G-d spoke all these words,
saying,” He does everything at once, and that “Remember
the Shabbos day,” and the other statements, were all said
at once.
KEHOT’'S NOTE
122 997 Y RITW TARD A9RA .. 7377 28000V 190° NUIRG PRyl
JNNR N2 1mR ]5131 *13 N2awn 01° DX 7191 7127 10 NN

DayRw 771227 "an

Of the 613 mitzvos, the Gemara says, the first two com-
mandments, “I am” and “You shall have no other,” “we
heard from the mouth of the Power.” The text reads “the
Power” (Gevurah) together with the Name Elokim as the
attribute of contraction through which the Torah was
given.

Makkot 24a:1-3’3-"X:X 775 Mon

DY TN BN - 7P M KD AN 17 20 T T Y

[9nm” °N37 MY NOX PY 17T T X2 (PO phwnT 11°0)

PT3 2¥iDY 0OnR 72397 WTR 902 1980 U1 20K M o ] M1

X2 12M Ay NYIY Ay XD 9w Dy 237 X5 ,12252 Nk 1A

X?1 ¥177 Y201 7227 °71 °K7? NKY OXRI PIY2 A3 9377 5Y KY
vin® X2 17K Ay np? X% °p1 by 7MY w13 11 KD 9903 .n

Rdeal
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
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Before the Ten Commandments there were thunder and
lightning and a heavy cloud on the mountain, the moun-
tain smoked and quaked, and the sound of the shofar grew
stronger. The text contrasts this awesome revelation with
the simple content of the commandments.
Exodus 19:16-19t-1"0:0™ Mnw
7Py 22 UY) PIR H7p M P20 mh2 wrbwn ol om
DYI"NR YR RE 13003 WK 070D TN TRD P17 I8Y 5
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And it came to pass on the third day, when it was morning,
that there were thunders and lightnings and a thick cloud
upon the mount, and the voice of a horn exceeding loud;
and all the people that were in the camp trembled. And
Moses brought forth the people out of the camp to meet
G-d; and they stood at the nether part of the mount. Now
mount Sinai was altogether on smoke, because the L-RD de-
scended upon it in fire; and the smoke thereof ascended as
the smoke ...

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20,0 aw
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Tanya, chapter 2, uses the same words: the souls of Israel
are rooted in the supernal wisdom, “for He and His wis-
dom are one, and He is the knowledge,” a matter no per-
son can fully grasp.
KEHOT'S NOTE
.2 P78 X°1N AR7 .°,2 0”70 5 0”am
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The Rambam writes that G-d does not know with a knowl-
edge outside Himself: He and His knowledge and His life
are one, “He is the knower, He is the known, and He is the
knowledge itself.” The text uses it to say that G-d and His
wisdom, the Torah, are one.

Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
223 TN 10 Ma1
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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The Zohar teaches that
“speech,” because speech was in exile, until Israel came

Moshe was “voice” without
to Mount Sinai; there voice and speech were joined, as it is

written, “And G-d spoke all these words.”

Zohar, Vaera 6:65-7:71x”y:"1-7770:") RIXY 9717 700

When Moses came, the Voice appeared, but it was “a voice
without speech”. This lasted until Israel approached Mount
Sinai to receive the Torah. Then the Voice was united with
the Utterance, and the word was spoken, as it says, “and the
L-rd spake all these words” (Ex. xx, I). Then Moses was in
full possession of the Word, Voice and Word being united.

The Zohar; London, Soncino Press, 1933 (Public Domain)

9N 29927 B2 NN 2%PPNR 2T

The Idra explains the difference between dibbur and ami-
rah: amirah needs no raised voice, while dibbur raises the
voice to proclaim. The whole world heard that speech at
Sinai and trembled, and therefore it says “and He spoke”
(vayedaber) and not “and He said.”

Zohar, Idra Rabba 13:123-15:134-3"5p:3™ X327 RTIRT 7717 790
TPy
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When the Torah scroll is taken out to be read, the Zohar
says, all the people must stand below in awe and trem-
bling, as if standing at Mount Sinai, silent while one reads,
as it is written, “And G-d spoke all these words, saying”: He
above, and all the people below.

Zohar, Vayakhel 17:218-2271757-11""1:1" ‘?HP’I Palaityinlole]

All should be silent, one only reading, just as at Sinai, as we
are told, “G-d spoke all these words, saying” (Ex. 20, 1), He
being above and all the people beneath, as we read, “and
they stood at the nether part of the mount” (Ibid. 19, 17). We
also read, “And Moses went up unto G-d” (Ibid. 19, 3).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note sends the reader to a talk of the Rebbe in Likkutei
Sichos on these words, that G-d is to become “your G-d.”
KEHOT'S NOTE
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The Midrash teaches that when G-d was about to say the
Torah to Israel, He went over it four times by Himself first:
“And G-d spoke all these words,” and only afterwards
“saying” to Israel. It is the passage at the beginning of
chapter 40, in Ki Sisa, that the text lists; it goes on to say
that one who knows Torah but has no fear of sin has
nothing.
Shemot Rabbah 40:1°X:"n 727 Mnw
:NIX 92 RMITAN 7 1N 75 - DRYR2 Ow3 SARIp AXRD 7 72T
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“The L-rd spoke to Moses saying: See, I have called by name
Betzalel, son of Uri, son of Hur, of the tribe of Judah” (Exo-
dus 31:1-2). “The L-rd spoke...See, I have called by name
Betzalel,” this is how Rabbi Tanhuma bar Abba began:
“Then He saw it and related it, prepared it, and also studied
it” (Job 28:27). The Holy One blessed be He foresaw that
Israel would accept the Torah, as had it not been so, He
would not have created the world, as it is stated: “Then He ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Moshe gives Israel the count from the first cutting of the
barley to Shavuos: “Seven weeks you shall count for your-
self; from when the sickle is first put to the standing grain
you shall begin to count seven weeks.” The maamar reads
the sickle and the standing grain as the work on the natur-
al emotions.

Deuteronomy 16:9'v:1"t 0°127
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Seven weeks shalt thou number unto thee; from the time the
sickle is first put to the standing corn shalt thou begin to

number seven weeks.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note records that this explanation of the “standing
grain” as the natural emotions is quoted in Or HaTorah on
Vayikra.
KEHOT'S NOTE
JPPRCY 7-RIP7 7RI RN

1710 7awnY DS1WRAT 2°920 *T 1°2 wARAn

There the Alter Rebbe brings the Gemara (end of chapter 4
of Megillah) that Moshe said Mishneh Torah “from his own
mouth,” with Tosafos adding “and with ruach hakodesh,”
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while the earlier books were said “from the mouth of the
Power,” Moshe being only a messenger.
KEHOT'S NOTE
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Kehot’s note points to Exodus 19:18 for these words.
Exodus 19:1817:1”> mnw

KEHOT’'S NOTE
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Koheles says, “The words of the wise are like goads, and
like nails well planted are the masters of collections; they
were given from one Shepherd”: the many sayings of the
wise come from one source. The verse expounded in
Chagigah 3b and in Bamidbar Rabbah.

Ecclesiastes 12:11x>:27 n>ip
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The words of the wise are as goads, and as nails well fastened

are those that are composed in collections; they are given

from one shepherd.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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G-d’s first words to all Israel at Sinai: “I am Havayah your
G-d, who brought you out of the land of Egypt.” The maa-
mar reads Anochi, “I,” as G-d’s very essence, to be re-
vealed until He is “your G-d.”

Exodus 20:2°2:°2 mnw
107723 N°2% D780 IR PRI WK TR0K 1 O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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David blesses G-d before the whole assembly: “Yours,
Havayah, is the greatness and the might and the beauty
and the victory and the splendor.” The Kabbalah reads it
as the list of the supernal attributes, and the text uses it for
the attributes into which the natural emotions are to be
absorbed.

I Chronicles 29:118”°:1”3 X 0°1°71 127
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Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the

likuteitorah.com/likkutei-torah/bamidbar/18/
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heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Seven weeks you shall count for yourself.” Plainly, “for
yourself” (lecha) is part of the command to count; the
maamar hears in it “Yours (lecha), Havayah,” and reads
the seven weeks as the seven natural emotions.

Deuteronomy 16:9°0:1”v 0°727
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Seven weeks shalt thou number unto thee; from the time the
sickle is first put to the standing corn shalt thou begin to

number seven weeks.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Tarfon and the elders, gathered in the upper room
of the house of Nitzah in Lod, were asked: is study greater
or deed? All answered, “Study is greater, for study leads to
deed.”
Kiddushin 40b:8-9"0-"r1:2 "1 w17
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

it 7a W N A Ll /A N ki)

On “and Torah study is equal to them all,” one Sage says
that the whole world is not equal to one word of the Torah,
and the other that all the mitzvos of the Torah are not
equal to one word of the Torah.
Jerusalem Talmud Peah 1:1:3577%K 'R XD *n2w1° Tinon
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“And Torah study.” Rebbi Berekhiah and Rebbi Hiyya from
Kefar Tehumin. One said that the entire world is not worth
even one saying of the Torah. The other said that even all
commandments of the Torah are not worth even one saying
of the Torah. Rebbi Tanhuma and Rebbi Yose ben Zimra,

one said like the first and one said like the second. Rebbi
Abba, father of Rebbi Abba bar Mari, in the name of Rebbi
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Aha: One verse says (Prov. 8:11) “all desirables do not equal
it;” the other ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
The Midrash tells that Koheles sought to know the reward
of the mitzvos and the reward of the Torah, of which it is
said, “all desirable things cannot compare to it,” and G-d
answered him that it is already written: “No eye has seen
it, O G-d, except You.”
Kohelet Rabbah 12:10:1°%::27> 121 n2mp
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“Beyond the fact that Kohelet was wise, moreover, he taught
the people knowledge, considered and analyzed, composed
many proverbs. Kohelet sought to find words of delight, and
what was written uprightly, words of truth” (Ecclesiastes
12:9-10). “Beyond the fact that Kohelet was wise” - at the end
of Ecclesiastes it is written: “Kohelet sought to find words of
delight [hefetz]...”; Kohelet sought to understand the reward
given for mitzvot, as it is written: “For in these I delight
[hafatzti], the utterance of the L-rd” (Jeremiah 9:23). The
Holy One blessed ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Wisdom calls out to people: “For wisdom is better than
pearls, and all desirable things cannot compare to it”:
plainly, no possession is worth as much as wisdom. The
Sages read “all desirable things” as including even the
mitzvos.

Proverbs 8:11x7>:’11 *own
2N x> D’E@f_‘!"?;ﬂ 0°3°38m 13N "2iv3
For wisdom is better than rubies, And all things desirable

are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash contrasts the two verses: “all desirable
things” are mitzvos and good deeds, “your desires” are
precious stones and pearls, and neither can compare to
the Torah. This is the end of chapter 35, in Noach, that the

text lists.

Bereshit Rabbah 35:3°3:71”% 1127 nowr12

=Kl 7 4= la i -h ]

The Gemara sets “all your desires cannot compare to it”
(Proverbs 3:15), which implies that the desires of Heaven
can, against “all desirable things cannot compare to it”

likuteitorah.com/likkutei-torah/bamidbar/18/
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(Proverbs 8:11), which includes even the desires of
Heaven, and answers: here, with a mitzvah that others can
do; there, with a mitzvah that others cannot do.
Moed Katan 9b:2-3°3-°2:2°1 10p 7311
Ko YON 921 DPIE KT MR 20D AT "YIR K A 77
A2 MY K2 0°%0n 927 :°N21 A2 MY DMWY 300 KT — PRI MY
5y ANiwY? WORY MEn3 XD 172 MY KD DY °¥07 19°DRT —
DK *T 9Y ANIYY? WK XY 11303 XD 0PN T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The book’s closing words about its author: “And besides
that Koheles was wise, he also taught the people knowl-
edge.” The verse at the end of Koheles Rabbah that the text
names.

Ecclesiastes 12:9'0:2*> nomp

PYn PN IpM XY OYITNN NYT-TRY Ty 020 Pnp Y m
Eah

And besides that Koheleth was wise, he also taught the peo-

ple knowledge; yea, he pondered, and sought out, and set in

order many proverbs.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Shlomo tells his son of wisdom: “She is more precious
than pearls, and all your desires cannot compare to her.”
The second verse in the Gemara’s comparison, which
reads “your desires” as leaving out the desires of Heaven.

Proverbs 3:15170:’3 >2wn
I KD TIIT0N LI T 1R
She is more precious than rubies; And all the things thou

canst desire are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse, which begins with teshuvah as turning
back “face to face” toward G-d, raises the same question:
the whole Torah is only the explanation of how a mitzvah
is to be done, yet one studies while the mitzvah itself is
done by others.
KEHOT’'S NOTE
.T,19 590K D oY IRA

75w 7Y .. 1IN N

The Gemara learns from “you, you also” (Numbers 18:28),
said of terumah, that terumah may be separated through
an agent.
Kiddushin 41b:1-2’2-"K:2 X" 1Pw17p
R ) "'(5;?3 L1290 INMR - TRy %01 IR My e
03" ,"DOR™ :XIP K 193N W 120 AT M - Pean 7T
179311 737 I0°11,7MIIN2 Xann 23000 .U”?WU by m.’ﬂ_’? -"anxR
MU AW 1Y 70 RIKT DIWR I3
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
00,3 MAR
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Rabbi Elazar ben Azariah says: “If there is no wisdom,
there is no awe; if there is no awe, there is no wisdom.”
The maamar builds its answer on the two halves of this
saying.
Pirkei Avot 3:17t>:’1 12X mwn
7T TR OX PN TIT R LAIA PR OX LR 7Y 12 YN a0
OX .7237 PR ,ART? PR OK IR 1K ,7297 PR OK .70 PR, 7IR
OX .7TIA PR L8R PR OR LIP3 PR LNYT PR OX LOYT PR LI TR
MR ,riynn 1270 INNINY 93 IR 177 KT 0 PR L,T7IR PR
inTRIY AN T PUYR YY) DI PRIY 1KY T Ko
2 TN K21 12792 75793 M) (P ) K3 132 7Y 1n22im
< PAR2TM20°790 D'@?l 2iv Nﬂ:z
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 7
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The note sends the reader, from this point in the maamar
on, to the Rebbe Maharash’s series of maamarim Mayim
Rabbim of 5636, section 183 and on.

KEHOT'S NOTE
797K ,38P Pyon 17910 — 037 07 IR 790K 1ROR
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The note records that this passage, on the two levels of the
divine life-force, is quoted in Or HaTorah on Vayikra.
KEHOT'S NOTE
JIRRCY T-ROP% N7IRD RN
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52 MIAN "wam

Iyov, in his suffering, declares that even after his skin is
destroyed, “from my flesh I shall see G-d”: in his own flesh
he will yet behold Him. Chassidus reads it as a method:

likuteitorah.com/likkutei-torah/bamidbar/18/
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from the makeup of man, body and soul, one can under-
stand how G-d relates to the worlds.

Job 19:26173:0™ 2%
PR TN 201 NRTIER P9V )
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53 DowIn T

The note records that every manuscript reads “four

»

senses,” including manuscript 1102, in which this maa-

mar was edited in the Tzemach Tzedek’s own handwriting.
Zohar III, 229b2 ,u57 »m
KEHOT’'S NOTE
wrRRN” (3787 PPPNI13 AR MR 1102 7122 AR RO 993 17
81N ORI — AwNRn KPY 00N °7 (7 ,30) 72712 N7IPP2 MR MR
AN DD MWwaPNM IRD2 WOATAY C1an D°%0 UMD M PRY mb
RN M0 03w Mt MPRnn »78 ART) W R wina 5”Ren ,11onm
775 WD — .7 (QW PwIEna 2,197 AT — 1PN 03 PYIR N yn
072 1ROM PPNYRW ADP PID 797N 0937 0O wnana YRR L2157y A
7901 P31 11K PN °Y 27752 0w 191 .7 AYIRwY PR D 0Nt 9oy
.oownn
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Or HaTorah, quoted in the note, says that this is a likeness
and analogy for the ten Sefiros hidden in their Emanator,
which are not divided but included and united, and are
not called by the name of a particular power, Chochmah
by itself and Chesed by itself.

KEHOT'S NOTE

1PRY '[Y?’KRTJJ NI 07y Swm 117127 1N 1007 Y 0°1°1Y — NN

oM 1D 1D Owa PRI PRI DUIARNM 007190 KPR mphnnm »naa
7Y X712 W3 "0 ¥R 70M ¥R
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There the question is asked: all the soul’s powers are unit-
ed with it, so why is it named specifically after Chochmah?
The answer: the existence of Chochmah in the soul comes
from the superiority of the soul’s own essence.
KEHOT'S NOTE
TR, RO WYY RPYT P DY w3 OY DUTARNN NINOT 23 270 IR0
MU0 — MY WM MR N9YR TN RIT 12w N0 MIRCENT 2w Im
.27 Y0 R-2"¥N
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Or HaTorah, quoted in the note, says that this follows the
view of Ma’areches HaFElokus and Avodas HaKodesh, that
the ten Sefiros are G-dliness itself, only drawn from con-
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cealment into revelation, though the concealment is far
higher than the revelation.
KEHOT’'S NOTE
WTPT NTAYM NOYyNRT NLUwS MY X L,°P R 710 NPWRI2 NUTIRA
oYY P11 LM DR 0PN 10WnIY pY wnn MphR 03y on o7yt
K21 9IR722 RXN D NP9 7Y w70 PYS I ,M90A0 1370 19y maa
WY INRY PORRNIW 07y MR

9729 1 R NN

The Levites lead the people in praise: “You are He,
Havayah, alone; You have made the heavens, the heavens
of the heavens, and all their host.” Plainly, He alone is
G-d; the text reads “alone” as G-d in Himself, beyond the
worlds, and “You have made” as the extension of His light
into them.
Nehemiah 9:61:’0 71°nm
DNIE3) DORYT R DWYTTN [Py AOX 737 1 KT
X231 D72°NK MR AAKY D2 WK 221 0O P TR0 PIRT
:DNYn 77 0w
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnD) IRTPRa N

RY?T° DT 92 NORTINDT

In the prayer of Eliyahu (Patach Eliyahu), the Sefiros show
how the world is ruled with judgment and mercy, “but not
that You have a known righteousness, which is judgment,”
nor any of these attributes at all. The text uses it for G-d’s
being beyond every attribute.
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *1pn
WORT YT VAWR IRDY LPT ITRT RYOTC PR TP NORT IRD Dax
5y 15 NNt Ny 527 31p .59 M 1R Pon RSy ann
977 %Y PP P ARDA? (70 2°7°NK K1) TP DR RMIWA RAT T
7YRY 537 0P LI¥0 7Y w1 72 DD ARDAD W ONR KT R
131 TMMAAT 7PYTAR 20 9 R nne
Constantinople, 1740 (CC-BY-NC)

PR R TY Teynbd 173 o7N
The words here quote Tikkunei Zohar, Tikkun 19 - 40b:13-
14; the passage is shown below.
Tikkunei Zohar, Tikkun 19 - 40b:13-14v° 1'p°n 1PN
R72w5 .7N052 727 1M1 RI7 0YIYA X123W DR 1PN N0 RN
700 253 191 APy 00 177 K1 POY TI° NPwRI NTRa own
7K1 710 TR TV N30 KDY TIWRIT R 901 1K1 730 71 PP
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0°1INAN2Y 0°21°5Y3 ANIR °ONY 1M DRI AR PR 1 .N°9on
nwabnn XM 09 WP TN TPRY IRy 9190 ROw 712Y2
o°1nnna
Constantinople, 1740 (CC-BY-NC)
KEHOT'S NOTE
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David’s psalm of praise (Ashrei): “Your kingship is the
kingship of all olamim, and Your dominion is in every
generation.” Plainly, olamim means “all ages,” an ever-
lasting kingship; the text reads it as “all worlds,” to show
that G-d’s relation to the worlds is only His kingship, an
extension and not His essence.

Psalms 145:1337>:71”np 0°2°1n
T 937292 ANPWHM 0ONPY-23 NISYR MR
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kayin and Hevel bring offerings, and “Havayah turned to
Hevel and to his offering,” but not to Kayin’s: plainly, G-d
accepted Hevel’s offering. The text reads vayisha,
“turned,” as G-d turning toward the creatures and drawing
life-force down to them.

Genesis 4:4"7:7 N°WX12
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And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
22,2 nTPna™n
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The Tikkunei Zohar says that in the ten Sefiros of Atzilus
the King is within them, “He and His vessels are one in
them, He and His life-forces are one in them,” which is not
so of the ten Sefiros of Beriah.

Tikkunei Zohar 3b2 3 21 23PN

nownn We1 MITARNM R7TY M

There the Alter Rebbe explains that once the light is drawn
down and revealed in the attributes of Chesed and
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Chochmah, it is enclothed in them until it is united with
them: “He and His life-forces are one,” like “He is the
knowledge, He is the knower.”
KEHOT'S NOTE
RITY 12 3170 R PN RIT 007 1Y RPAT R°2N K LR T LI0 R™IN2
WD NP BPTYT Y Swn R0an 1Y 1”OpN 1”102 LUIAR ANNOM
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The psalmist marvels at creation: “How many are Your
works, Havayah! You have made them all with wisdom.”
The text cites it to show that Atzilus is the level of
Chochmah.
Psalms 104:24773:77p 0°%°11n
IR P TSR [Py A3 0927 YR 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Arizal explains that for the Infinite Light to shine

through all of Atzilus, His essence enclothes itself within
Chochmah and then spreads through all Atzilus, “and this
is the secret of ‘You have made them all with wisdom’”; to
shine into Beriah, Chochmah must further enclothe itself
within Binah. The text cites chapter 3, as in the Shklov
printing; in Sefaria’s edition, as in several printings, it is
chapter 2.
Sefer Etz Chaim 47:2°2:1"n 0”1 vy
T77% MBOER D02 PRAD D917 OUR MINAW 7D R9A VD YT oA ...
LYHN® 1IN TNO02 1MWwASNT AR 7RO TN AMny wabnow
ORI 1 22p% N1P7ERI P 2137 1727 M wi2tn MY MPURRA P32
2N DAY 7°7% AR°122 PRAY 273 PAR MWy 7mona 0915 o'
T°RM R IR 09102 wabnn OPK MKW DX °2 Y1 11023 wabnn
%27 7 T0M Twwnl °9 ARD2% MBUER 17aw 7ot 07N LN
7501 TIPX° PRAD V1IN 1IRI22 PRIY 7R0n0 wabnn 13 WK
nPNn Ty IR NPN2 Nwabnn n°an DAaww R wIatm Jon
w PRR
Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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David’s praise: “Great is Havayah and highly praised, and
His greatness is unsearchable.” Said here of Atzilus, where
G-d’s light is still beyond all limit.

Psalms 145:3:71”np 0°2°1n
2P0 PR NPT TR PPIm v T
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Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Great is our Master and abundant in power; His under-
standing is without number.” Joined here to the previous
verse for the level beyond number.
Psalms 147:5°77:1"np 0°2°1n
1207 1K iN12N7 737371 107K 2373
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In Daniel’s vision of the Ancient of Days, “a thousand
thousands served Him, and myriads of myriads stood be-
fore Him”: the angels without number. The text uses it for
the hosts of the world of the Seraphim, where number
begins.
Daniel 7:107:t 5x°17
1337 127 ANURYY TEYX N2X CTIRTRTR PRA TH T W
AN TI90Y 207 RIT 1P TINTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Bildad tells Iyov of G-d’s might: “Is there any number to
His troops?” His forces are beyond counting. The text uses
it to say that even where number begins, it is still beyond
reckoning.
Job 25:372:7175 21°R
AR DIPI7R? 0721 PIITI? 1900 v
Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A river goes out of Eden to water the garden, and from
there it divides and becomes four heads.” The text bor-
rows the words for the light dividing as it descends.

Genesis 2:107:’2 n°wX"2
:DPWR NYZW? M) T2 D 130TNK Mpw? 119 R )
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

22,2 0°PwR92

032515 7pon 1R

The psalmist praises G-d, who “counts the number of the
stars; He calls them all by name.” Used for the yet greater
multiplicity of the lower worlds.
Psalms 147:4°7:1"np 0°2°110
:X7P? NinY 097 0°22957 120n min
He counteth the number of the stars; He giveth them all
their names.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The prophet tells Israel to lift their eyes to the stars and
see their Creator, “He who brings out their host by num-
ber, calling them all by name.” The text reads “brings out”
(hamotzi) also as the Shabbos term for carrying from a
private domain to a public one: the descent from the unity
of Atzilus into the multiplicity of the lower worlds.
Isaiah 40:2632:n 7°yw
DP3? ONIE T20R2 NI AN K927 W DPPY DIMONY
7Y KD WK 75 7oRKY 003K 390 X7 0w
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note records that this reading of hamotzi, “He who
brings out,” as carrying from the private domain to the
public domain is quoted in Sefer HaChakirah.
KEHOT'S NOTE
X ,01 77PN 9202 R2M
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note records that Mayim Rabbim, chapter 183, which
follows this maamar, gives this passage in abridged form.
KEHOT'S NOTE
LT0P XD NN 39p PID 1790 — 0931 0°n Jwnna
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Or HaTorah, quoted in the note, explains that sovev kol
almin is like the intellective soul itself in relation to the
power of intellect that spreads from it, which is memalei
kol almin.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’S NOTE
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Eliyahu’s prayer opens: “Master of the worlds, You are
One, but not in number; You are higher than all the high,
hidden from all the hidden; no thought can grasp You at
all.”
Tikkunei Zohar 17a:10-1227°-":R 1> 971 *1pn
mawnn nY Lpneno 93 By XReNo PRYY 93 By IRDY X7 NIR
AWy 79 1T LPIPN WY NPART KIT NI .595 72 Rovan
JP0ANRT PRI L1URANR RDT 1PND 1MPY 1INa RAaTAaRD 17000
77 PWPT XIT NIKY LKW 1an (R0ONR R”I) NRODINR 71
PORM 1920 1 TN WOIERT XD P ARIDA NIRT A2 1P TOm

.72 W™BK 19X 170 WhNR Y
Constantinople, 1740 (CC-BY-NC)
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G-d tells Israel through Malachi, “For I, Havayah, have not
changed,” and so the children of Yaakov have not per-
ished. Chassidus reads it as G-d’s essence remaining the
same before and after creation, untouched by the worlds.

Malachi 3:61:3 °3x7n
{00777 X2 Jpy7™33 DAXY N30 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the men who trembled at Daniel’s vision without
seeing it, Ravina learns: one who is frightened, “although
he does not see, his mazal sees.” The saying the text
quotes.

Megillah 3a:1477:X *3 119730
ST K7 APRT 23 2Y AR ,NOY2RT INR ORI (AP YT R MR
DipR3 DORR ORY YWY NRMIR 07 27RIRD N oM R
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Ravina said: We learn from this that if a man is seized with
fright though he sees nothing, [the reason is that] his star
sees. What is his remedy? He should recite the Shema. If he
is in a place which is foul, he should move away from it four
cubits. If he cannot do this, he should say this formula: “The
goat at the butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

72 21N "R
Daniel tells of his vision by the Tigris: “And I, Daniel,
alone saw the vision, and the men who were with me did
not see the vision, but a great trembling fell upon them,
and they fled into hiding.” The case on which the Sages
based “his mazal sees.”

Daniel 10:7°1: 5X°17
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And I Daniel alone saw the vision; for the men that were with

me saw not the vision; howbeit a great trembling fell upon

them, and they fled to hide themselves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On Daniel 10:7 the Gemara asks, “Since they did not see,
why were they frightened?” and answers, “Although they
did not see, their mazal saw.” The text explains the word
mazal from this answer.

Megillah 3a:13-147"-3">:X *3 119721
St KD IIRT 23 DY A% 21020 Rnyw oKD LI RPT 08D 00
23 7Y AR ,OYIIRT IRD KT PR YR RPN 3R
DX *X) .I0% DX 1R TAPAIRA RN 1T AR 2N KD KT
X? — X7 X1 TR Y MO AIwr? — noidwd nipna
PORPR RPRY N2V 73T KLY 37
But if they did not see, why were they frightened? Although
they themselves did not see, their star saw. Ravina said: We
learn from this that if a man is seized with fright though he
sees nothing, [the reason is that] his star sees. What is his
remedy? He should recite the Shema. If he is in a place
which is foul, he should move away from it four cubits. If he
cannot do this, he should say this formula: “The goat at the

butcher’s is fatter than I am.”
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

Pl oon b

Bilam, sent to curse Israel, blesses them instead: “Water
shall flow from his buckets,” a picture of abundance. The

likuteitorah.com/likkutei-torah/bamidbar/18/
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text derives mazal from yizal, “shall flow,” the drawing-
down of influence.

Numbers 24:7°1:772 72712

:iN2%7m Rpam 1371 3380 077 0271 0703 YN 7T DR
Water shall flow from his branches, And his seed shall be in
many waters; And his king shall be higher than Agag, And

his kingdom shall be exalted.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At the end of chapter 23 the Alter Rebbe writes that one
can draw great awe upon himself in Torah study by con-
templating how his soul and its garments are wholly unit-
ed with the Infinite Light revealed in them; of this it is
written “to be in awe of Havayah,” and of this great awe
the Sages said “If there is no wisdom, there is no awe,”
though not every mind can bear it.
KEHOT'S NOTE
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Sefaria does not know this ref
KEHOT'S NOTE
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The note records that Mayim Rabbim has a gloss at that
place on sovev being revealed to the level of mazal.
KEHOT'S NOTE
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“If there is no wisdom, there is no awe; if there is no awe,
there is no wisdom.” The text applies the first half to the
higher awe that comes through the Torah and the second
to the lower awe of keeping the mitzvos.
Pirkei Avot 3:171:’) MaR miwn
TIT PR OX PIX 77T PR LR PR OX IR 18 12 yeR o2
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
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Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Moshe tells Israel how to answer a child who asks the
meaning of the mitzvos: “And Havayah commanded us to
do all these statutes, to be in awe of Havayah our G-d, for
our good always.” The text reads “to be in awe” as the pur-
pose of the Torah: the higher awe.
Deuteronomy 6:24772:1 0°127
17 2907 RPPR NTNR 1877 TPRI 0°POTRITNN NiRY? N s
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And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
serve us alive, as it is at this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.73,10°927

NP2l 2R RN%9INT

Rabbi Yitzchak teaches, “The Torah comes forth from the
supernal Chochmah,” while Rabbi Yosi says it comes from
Binah, and Rabbi Yehudah that it is included of both, as
“Hear, my son, the discipline of your father, and do not
forsake the teaching of your mother.”

Zohar, Yitro 21:378-22:389v”2w:273-1"yw:X”D 17N° ,7M7 7180
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

mnona’m

“Havayah, by wisdom, founded the earth; He established
the heavens with understanding”: plainly, G-d created the
world through wisdom. The maamar reads “Havayah in
wisdom”: the Infinite Light rests in Chochmabh.

Proverbs 3:19v7>:1 *own
:1an2 n?rgrgi 1213 IR™IO? 713020
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Rambam writes that G-d knows with no knowledge
outside Himself: “He is the knower, He is the known, and
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He is the knowledge itself.” The text uses it for the Torah
being G-d’s wisdom, one with Him.
Mishneh Torah, Foundations of the Torah 2:10,77 0 mwn
»3 TN °T0° Moo
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The Holy One, blessed is He! recognizes His Own Truth and
knows it as it really is; and He does not know with an intelli-
gence which is apart from Himself, as we know, for, we and
our intelligence are not one, but the Creator, may He be
blessed! and His Intelligence and His Life are One from
every lateral, angle and manner of Unity. Since but for this,
He would live a life and understand with an intelligence
apart from Himself, then there would be many gods, He, His
life ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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“Three levels are bound one to another: the Holy One,
blessed be He, the Torah, and Israel,” each with a hidden
and a revealed level. The text brings it to tie the soul’s root
to the Torah’s root.

Zohar III, 73ax ,ay 2’m
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At the opening of Bamidbar the Zohar says that once the
Torah and the Mishkan were established, the Holy One
wished to count “the hosts of the Torah” and the hosts of
the Mishkan, which never part from each other.

Zohar, Bamidbar 1:7-171-1’K 72712 ,97117 190

The Torah and the Tabernacle thus having been established,
the Holy One, blessed be He, desired to take a muster, as it
were, of the forces of the Torah and the forces of the
Tabernacle. For a thing cannot be finally settled in its place
until its name has been called and it has been assigned
there. We thus see here that the Holy One, blessed be He, de-
cided on an enumeration of the forces of the Torah and of
those of the Tabernacle, these two being in essence one ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d tells Moshe in the wilderness of Sinai to count the peo-
ple: “Lift up the head of all the congregation of the chil-
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dren of Israel,” the census at the opening of Bamidbar. On
it the Zohar calls Israel “the hosts of the Torah.”
Numbers 1:2°2:°X 712722
70n32 DO3K A7 DoAY PRI MY UNTTN W
:DN23737 721772 niny
’Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains the order of the verses: first
“And this is the commandment... which Havayah com-
manded to do in the land,” then “Hear, O Israel,” the mitz-
vah of reciting the Shema, and then “and you shall speak
of them.” This is the discourse the text names.
KEHOT'S NOTE
S19°R1 2,0 1aNNRY D 1P

'3 1°R% °T NN QYR IR

98 9107 NN 970 After the splitting of the sea, “the people stood in awe of
The note points to Megaleh Amukos, ofan 186, for the six Havayah, and they believed in Havayah and in Moshe His
hundred thousand letters of the Torah servant.” The text reads the two mentions of the Name as

KEHOT'S NOTE two levels, one bringing awe and the other only faith.
Yy orn TZ?”1|777 AP 12IR Y7AR LT ,08 M wATh 07T LT R 07 R Exodus 14:31x”9:7" mnw
AT 419 NTNK DY IR OIINI N APY WK 77T TTNK X1 XN
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And Israel saw the great work which the L-RD did upon the

Thy i he R ’ T Hash:
e note points to the Ramban’s sermon Toras Hashem Egyptians, and the people feared the L-RD; and they be-

Temimah for the tradition of the Sages concerning the lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

number six hundred thousand.
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Kehot Publication Society (CC-BY-NC)
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There the Alter Rebbe infers from the Idra’s “Everything
depends on mazal, even a Torah scroll in the ark” that the
Torah too has an encompassing level called mazala, while
the Torah itself is the level of Chochmah.
KEHOT'S NOTE
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In the Idra, Rabbi Elazar explains “Everything depends on
mazal, even a Torah scroll in the ark”: the mazal is the
precious holy strand on which all the hairs of the supernal
beard hang, and on which all the holiest things depend.

Zohar, Idra Rabba 17:147-21:157-1p:1”> X237 XIIR7 277 7900
PIP:R"D
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A psalm of the sons of Korach on Jerusalem: “Its founda-

There the Alter Rebbe recalls this maamar, on “And G-d
spoke” of the Ten Commandments, which explains “If

tion is on the holy mountains.” The text applies it to the
soul’s root in the supernal Chochmah, the source of the
Torah. there is no wisdom, there is no awe; if there is no awe,

there is no wisdom” by two levels of awe, and says this
Psalms 87:1°X:1”2 0°%°11n . K
o . o ) alone does not explain why fear of sin comes only after

WPV N0 7Y g Mp ’;gl? humility and holiness.

A Psalm of the sons of Korah; a Song. His foundation is in KEHOT'S NOTE
the holy mountains.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the service of Yom Kippur: “For on this day He shall

atone for you, to purify you.” Its opening words name the
discourse in Likkutei Torah, Acharei, to which the text

The note records that Mayim Rabbim, chapter 184, which
follows this maamar, has an addition and an abridgment
at this point.

KEHOT'S NOTE

refers.
Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the first section of the Shema, Moshe’s charge to
Israel: “And these words which I command you this day
shall be upon your heart.” The verse explained in the dis-
course in Acharei to which the text refers.

Deuteronomy 6:6":"1 0°727
227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “And wisdom, from where (me’ayin) shall it be found?”
the Zohar says that the Torah comes forth from
Chochmah, from the place called “holy,” and Chochmah
from the place called “holy of holies.”

Zohar II, 121ax ,X3p 2”mt
KEHOT'S NOTE
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Kehot’s note points to Arakhin 15b for these words.

Arakhin 15b2 v 1737y
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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On “And wisdom, from where shall it be found?” the Zohar
says that the Torah comes forth from Chochmah. The text
uses it to show that the light resting in Chochmabh rests in
the Torah.

Zohar, Mishpatim 20:500-50227pn-p”n:> 0°0OWN 711 190

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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There the Alter Rebbe explains that although the Infinite
Light is above even the supernal Chochmah of Atzilus, it is
enclothed in it; so when a soul’s intellect is bound and
united with the wisdom of the Torah, the essence of the
soul, which is above intellect, is included and united with
the very Infinite Light above Chochmah.
KEHOT'S NOTE
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G-d’s command for the meal-offering: “And you shall not
omit the salt of the covenant of your G-d from your meal-
offering.” The verse of the discourse in Vayikra to which
the text refers for more on this.

Leviticus 2:1327:2 X"

:T20 21PN 223 7y Anm
And every meal-offering of thine shalt thou season with salt;
neither shalt thou suffer the salt of the covenant of thy G-d
to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“If there is no wisdom, there is no awe.” The text now ex-
plains it as the higher awe that comes only through the
Torah’s wisdom.
Pirkei Avot 3:171™:’) maR miwn
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Havayah, by wisdom, founded the earth”; the maamar
reads it as Havayah being in Chochmah. Cited again for
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G-d’s light resting in Chochmah.
Proverbs 3:19v™:) "own
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The L-RD by wisdom founded the earth; By understanding

He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note records that Mayim Rabbim, chapter 185, which
follows this maamar, abridges this passage.
KEHOT'S NOTE
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“If there is no awe, there is no wisdom.” The second half of
the Mishnah, which the text now explains as the lower awe
that must come first.
Pirkei Avot 3:171:) 2R miwn
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note refers to the sources it gives further on, at page
17b, for the mitzvos as “the commands of the King.”
KEHOT'S NOTE
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Moshe gives the law of a king for Israel in its land: “You
shall surely set a king over yourself, whom Havayah your

likuteitorah.com/likkutei-torah/bamidbar/18/
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G-d shall choose.” The text applies it to accepting G-d’s
kingship by keeping His commands.

Deuteronomy 17:157v:1”> 0°727
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A0, 02T

PARAGRAPH 21

121 TRERI W

There the Alter Rebbe explains why we ask “Sanctify us
with Your commandments,” although we also say “who
has sanctified us with His commandments”: in our kid-
dushin there is still a level of descent, so we ask that the
sanctification be forever, without interruption.

Numbers 8:47:’11 12712
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And this was the work of the candlestick, beaten work of

gold; unto the base thereof, and unto the flowers thereof, it

was beaten work; according unto the pattern which the

L-RD had shown Moses, so he made the candlestick.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises Israel through Hoshea, after her estrange-
ment: “And I will betroth you to Me forever; I will betroth
you to Me with righteousness and with justice, with kind-
ness and with compassion.” The text reads the betrothal as
the mitzvos.
Hosea 2:21x72:2 ywin
0NN TON VYR PTEI 77 PRI 0PIY? P AN
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall surely set a king over yourself.” Here the out-
ward acceptance of G-d’s kingship through the mitzvos.

Deuteronomy 17:157v:1”> 0°727
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thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From the passage of tzitzis: “So that you remember and do
all My commandments, and you shall be holy to your
G-d.” Holiness through the mitzvos,
kiddushin.

read here as

Numbers 15:40°2:1”1 7272
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that ye may remember and do all My commandments, and

be holy unto your G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 7372

PARAGRAPH 22

125

126

127

nnnara

The daughters of Zion are called to gaze at King Shlomo,
at the crown his mother set on him “on the day of his wed-
ding and on the day of the joy of his heart.” The Mishnah
reads the King as G-d and the wedding as the Giving of the
Torah.
Song of Songs 3:11x7°:3 0*°wn 1w
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Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mishnah expounds the verse: “on the day of his wed-
ding” is the Giving of the Torah, and “on the day of the joy
of his heart” is the building of the Holy Temple.
Taanit 26b:6":217> n°1yn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yosi teaches that whoever says he has nothing but
Torah does not have even Torah, for, as Rav Papa explains
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from “and you shall learn them and do them,” whoever is
not engaged in doing is not engaged in learning.
Yevamot 109b:4-5°77-"7:2 v”p Nna°
XINT — 1270 1277 3P YN piT ATPY 1257 — TiRRY 221y
PR INU WD .179R 92 1K — 71730 19 PR niRD 9D niR g1 01
INDPWD M1 R .TIR KPR 12 PR — 7790 KPR 7 PR iR 92
IRIP WX LXDD 27 MR 2NDYL R D PR TR 1PPDRT KR
IPRY 3 ,nTRPI MY MPpy2 NUW 93 — "Dty) onTeR”
ST PN My

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yehoshua ben Korchah explains that the Shema pre-
cedes “And it shall be, if you listen” so that one first ac-
cepts upon himself the yoke of the Kingdom of Heaven,
and afterwards accepts upon himself the yoke of the
mitzvos.

Mishnah Berakhot 2:2°2:’2 11572 mawn
T2 ynwe M 12 1w MIWRT 1372 12 ,0°R197 172 1 19X
a7 MR P3NP AU OX M T3 YR oX mm? yew
20 MK .p70R2 K7 BN NRKY MR TR, AT 01 LR
2370 *12 RPN LYY DX MY YRY AT M2 ,A0p 12 YU
OX 771 .Nign Y 1PY 92 12 0KY ,Mpnn oy moyn Y oy
371 AR MR" 7792 0303 a8 YU OR O R Yy
:09°2 KPR
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
SN°22 9N2w2 22 N9

“And you shall teach them to your children and speak of
them when you sit in your house.” From the first section of
the Shema; the text links it to the acceptance of G-d’s king-
ship there.
Deuteronomy 6:7°1:1 0°727
U 772 INIPM A" INIYR 03 MM TP OnNYY
P

and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
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thou walkest by the way, and when thou liest down, and
when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,107M27

PARAGRAPH 24

131

132

133

190 11 DY TN

At Sinai, “Havayah descended upon Mount Sinai, to the
top of the mountain,” and called Moshe up. The text reads
it as a revelation from above, by G-d’s initiative alone.
Exodus 19:20°5:0” nmnw
5Y?1 9777 WRATOR TWRY 1 RPN 7T WRITIR 100 1070y T T
Hala)
And the L-RD came down upon mount Sinai, to the top of
the mount; and the L-RD called Moses to the top of the
mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Moshe read them the book of the covenant, Israel
answered, “All that Havayah has spoken we will do and we
will hear.” Israel put the doing before the hearing.
Exodus 24:7°1:775 mnw
ALY T TR 0D IR 0¥ CAK2 XIPT 1127 190 MR
el
And he took the book of the covenant, and read in the hear-
ing of the people; and they said: ‘All that the L-RD hath spo-

ken will we do, and obey.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ynwn mwya mrpn

Rabbi Elazar says that when Israel put “we will do” before
“we will hear,” a heavenly voice went out and said, “Who
revealed to My children this secret, which the ministering
angels use?”

Shabbat 88a:8'n:x n”n naw
N2 N YUY MNPy PRI MUTRNY NYw3 RN 220 K
212 PURNYR NIYA PIRPRY A1 11 °127 193 R 477 11 Pip
— »§727 9ip2 YUy 1137 Sy 03 733 1WIRPR 7 10727 :2°N0T
N7 ORM RPIT 202 KB 027 W YRR VI Y RE12
mn 72 i ,man’ PRI YRl MY — »ix 1y "%ya mend”

JYRYY? PRy MMTRR PXIY X ,1PY? 0TiP 1019 1t men
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The heavenly voice asked, “Who revealed to My children
this secret, which the ministering angels use?”, for the an-
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gels first do and then hear, as it is written, “mighty in

strength, who do His word, to hear the voice of His word.”
Shabbat 88a:8°m:x n”s naw
N3 NE? "YRU? Yy PRI mPIpNY Ayw3 RN 220 MmN
12 PURNYR MWD "ARYRY A1 T 2327 193 R 77 11K R
— »§727 Sip2 ynwy 1127 STy 03 "33 PIRYR 7 172” :°N0T
D97 N1 :RPI °272 RN 027 I YYD TN 7YY XE2
7 77 i ,man’ PRI Mown1 7 — »in 1y°7 *8y2 meand”

SYRYY? Py MR PX AR 1Y OTIP 18 men

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Seven weeks you shall count for yourself; from when the
sickle is first put to the standing grain.” The maamar re-
turns to the verse with which it began its discussion of the
Omer.

Deuteronomy 16:9°0:1”v 0°727
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Seven weeks shalt thou number unto thee; from the time the
sickle is first put to the standing corn shalt thou begin to

number seven weeks.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“From when the sickle is first put to the standing grain you
shall begin to count seven weeks.” Read here as the cut-
ting down of the natural emotions.

Deuteronomy 16:9'0:1"t 0°727

:PAYIV MYV T20? 20N A3R2 WD PN 7271200 NYIY Ny
Seven weeks shalt thou number unto thee; from the time the
sickle is first put to the standing corn shalt thou begin to

number seven weeks.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe’s command in the laws of war concerning the na-
tions of Canaan: “You shall utterly destroy them.” The text
links chermesh, “sickle,” to this expression, for cutting
down the natural emotions.

Deuteronomy 20:17t°:’> 0°727
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SRR T MR

but thou shalt utterly destroy them: the Hittite, and the

Amorite, the Canaanite, and the Perizzite, the Hivite, and

the Jebusite; as the L-RD thy G-d hath commanded thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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138
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“Yours, Havayah, is the greatness and the might and the
beauty.” The supernal attributes into which the natural
emotions are to be absorbed.

I Chronicles 29:118™:19”3 X 0°1°71 727

IR DURW3 373 TIM M3IM NIWEAM MM 17T 1 7Y
wX? 937 Kipamam naend 1 37

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar describes the beginning of all things within
“thought,” which the Kabbalah identifies with Chochmah:
sparks were cast forth there, and the waste was refined
from within thought. Chassidus sums this up as “through
Chochmah they are refined,” and the text uses it to place
the war of the Omer within the chain of descent, from
Chochmah downward.

Zohar 11, 254b2a ;717 27mt
KEHOT’'S NOTE
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G-d tells Yechezkel to join the sticks of Yehudah and of
Yosef, “and they shall become one in your hand,” a sign
that the two kingdoms will be reunited. The text borrows
the words for separate limbs united by one will.

Ezekiel 37:171:17% Hrpi
TR BINRD PIYION 7YY 72 TINTPN TN DX 21)
and join them for thee one to another into one stick, that

they may become one in thy hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe commands the festival of Shavuos: “And you shall
make the Festival of Shavuos to Havayah your G-d, ac-
cording to the measure of the freewill offering of your
hand that you shall give, as Havayah your G-d shall bless
you”: plainly, each gives in proportion to how his harvest
was blessed. The maamar reads “of your hand,” and not
“of your heart,” as a giving beyond felt emotion. (context:
Steinsaltz Tanakh)

Deuteronomy 16:107:1”v 0°727
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And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,
which thou shalt give, according as the L-RD thy G-d bles-
seth thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The end of the verse on the Shavuos offering: “as Havayah
your G-d shall bless you”: plainly, in proportion to one’s
blessing; read here as a giving drawn down from above.

Deuteronomy 16:10™:1" 0°727

792727 TWR2 10N WK 77 NITI NoR PROK M2 MYV a0 o
And thou shalt keep the feast of weeks unto the L-RD thy
G-d after the measure of the freewill-offering of thy hand,
which thou shalt give, according as the L-RD thy G-d bles-
seth thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d commands the Shavuos offering: “From your
dwellings you shall bring two loaves of waving... they shall
be baked chametz, first fruits to Havayah.” Unlike the oth-
er meal-offerings, which may not be chametz.

Leviticus 23:171:272 R1p7
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Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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T
“Yours, Havayabh, is the greatness... and You are exalted as
head over all.” The holy elevation of the refined emotions.

I Chronicles 29:11x”:0”2 R 0°1°71 *727
IR DUw3 9373 T M3IM NIREAM M 1T 1 7Y
wXT? 937 Nipamam nand 1 37
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 33
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From the first section of the Shema: “And these words
which I command you this day shall be upon your heart.”
The text links its anochi, “I,” to the Anochi of the Ten
Commandments.
Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2208 WK 77K 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d spoke all these words, saying.” The maamar’s
opening verse, to which it returns at the end.
Exodus 20:1°X:"> mnw
MR PRI 021277793 DR O°P0R 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“I am Havayah your G-d.” Anochi is read as G-d’s very es-
sence, revealed through the Torah.
Exodus 20:2°2:5 ninw
:0°72Y %21 D713 PINR TPANIT IR TROX 7 008
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The opening of the second section of the Shema, Moshe’s

words to Israel: “And it shall be, if you will diligently listen

to My commandments.” The section of the yoke of the
mitzvos. (Kehot: Deuteronomy 11:3)

Deuteronomy 11:1337°:X”° 0°727
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And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe ends the law of the city led astray with a promise of
mercy “when you listen to the voice of Havayah your G-d,
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to keep all His commandments which I command you this
day.” The verse of the discourse to which the text refers.
Deuteronomy 13:190°:3 0°127
DI YR "3 WK RIS NN Ty TR N 2ip3 youn 2
STPPPR T 0¥ Y NiRy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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