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An explanation of [the maamar] “At the time when they put [‘we will do’] first.”

Dw AwYn M0 RIT ARDOY 7000 PNaw 790N 7awnna mwyn 710 53 9OyD 9510 1Ay A 1an
L172P0

Now, the root of the matter mentioned above in the explanation of “the end of the deed is in
thought first”: that the level of supernal Chochmah (wisdom) is the “end of the deed” of the Holy
One, blessed be He.
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That is: the end of the enclothement of the Unknowable Head (Reisha d’Lo Isyada) is in the
Chochmah of Atzilus (Emanation), as is written in Etz Chaim, Sha’ar 47, chapter 3, and Sha’ar 2, in
the Mahadura Basra, chapters 1 [and] 3; and it is cited in Sefer Shel Beinonim (Tanya), chapter 35,

in the gloss.
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Now, the Unknowable Head, which is drawn from the Malchus of Adam Kadmon, is the level of an
utterance (maamar), as is written in Pri Etz Chaim on the kavanah of “Blessed is He who spoke, and

the world came into being”: [it is] the Unknowable Head.
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And it is explained above that utterance and deed are all one, and this is “the end of the deed.” That
is: the end of the enclothement of the level of the Unknowable Head is in Chochmah, which is
called “Thought,” and this is “in thought first.”
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And see the Mikdash Melech in [its] explanation of the Zohar (Bereishis, folio 15a), [on] “Beyond
that point nothing is known at all”: for the Infinite Light (Or Ein Sof) is revealed only in Chochmah,
and Chochmah spreads into Imma and Z’eir Anpin (the emotive attributes) and Nukva (the femi-

nine / Malchus), etc. See there.
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And the matter of the Torah and the mitzvos: Now, “like water that waters a tree” is the five
Chasadim of Z’eir Anpin (the emotive attributes), which make the vessels grow, and from them is
the root of the 248 positive commandments. And the root of the five Chasadim is from the
Whiteness of the Skull (Chivarta d’Gulgalta), and the root of their root is from the Chesed (kind-
ness) of Atik; and the 365 prohibitions are from the five Gevuros of Z’eir Anpin, and the root of

their root is from the Gevurah (restraint) of Atik.
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And the root of the Torah is from Mocha Stima’ah (the hidden brain), from which is the root of the

hairs of the Skull (Gulgalta), which are the laws of the Torah (and see Etz Chaim, Sha’ar Arich
Anpin, chapter 5).
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Now, the Skull is the outer dimension (chitzoniyus) of Keser (the Crown), and from there the
mitzvos are drawn, from the whiteness between the hairs; and when they are drawn into the Keser
of Z’eir Anpin they become 613 paths, etc., as is written in the Idra (of Nasso, folio 129a): “into 613
paths, which divide in Z’eir Anpin.”
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But the Torah is drawn from Mocha Stima’ah, which is the level of the inner dimension (pnimiyus),

that is, the Chochmah (wisdom) within Keser; for Chochmabh is the level of the inner dimension,

and “in Chochmabh they are clarified,” to clarify what is permitted and what is forbidden. And it is

above the mitzvos, which are the vessels.
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As in the analogy of a householder who commands in which place they should set the vessel: he
rules over the vessel and sets it in the place that he desires. So too, by way of analogy, the mitzvah

of sukkah is the drawing down of the encompassing [lights] (makifim) of Imma.
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And the study of the Torah — how and what the sukkah shall be: not less than seven handbreadths
by seven handbreadths, and not higher than twenty [cubits], and that if not, it is not a mitzvah at all
— this is the dominion and the command over the mitzvah;
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and it is like the householder who commands how the vessel is to be set, etc. And this is the Botzina

d’Kardinusa (the lamp of darkness), the measuring line that measures how the building shall be;
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and it is from the level of Mocha Stima’ah (the hidden brain), in which the Gevurah (restraint) of
Atik is enclothed, and it is the utterance of the measuring line. And this is the matter of “‘In the be-

ginning’ is also an utterance,” that is, the utterance of the measuring line.
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And from there is the source of the Torah, which measures how the performance of the mitzvos
shall be. And see what is written on this matter in the explanation on [the verse| “So shall you
bless,” etc.
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And this is [the meaning of] “This is the Torah: a man (adam)”: for “the blood (dam) is the soul,”

whereas “like water that waters a tree” only makes them grow, etc. And “adam” [is as in] “I will be

like (adameh) the Most High”: for the Torah draws down from the level of the Will of all wills (Raava

d’chol Raavin), the Primordial Thought, etc.
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And therefore the Giving of the Torah is on Shavuos. For of the three pilgrimage festivals, Pesach

corresponds to Avraham, as it is written, “Knead and make cakes,” and Shavuos corresponds to

Yitzchak, for the Giving of the Torah was with the sound of the shofar, corresponding to the ram of

Yitzchak.
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And Avraham is Chesed (kindness), from which is the root of the mitzvos: Avraham is in gematria

248, that is, the 248 commandments, the 248 limbs. And see on this in the Gemara, end of chapter

3 of Nedarim (folio 32b).
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And this is why at first he was called Avram, and afterwards, through the circumcision, a hei was
added to him: that is, the five Chasadim, which are the root of the mitzvos, “like water that waters a

tree,” as mentioned above; and they are revealed through the circumcision.
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And see what is written in the explanation on [the verse] “And the number of the children of Israel

shall be,” and there it is also explained how the mitzvos are the level of water.
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And Yitzchak is the level of supernal Gevurah (restraint); and also, “Yitzchak” is a term of laughter
and delight, for his root is from the Gevurah of Atik. And therefore on Shavuos, which is from the
level of Yitzchak, is the time of the Giving of the Torah, which is also from this level, “a man

(adam),” etc., as mentioned above.
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And therefore in the Ten Commandments came the utterance “You shall not murder”: that there
should not be, G-d forbid, “one who sheds the blood of man into man,” etc., as explained above.
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And this is also the matter of “And the river shall be wasted and dried up”: “wasted” in the First
Temple and “dried up” in the Second Temple, etc., as mentioned above. And this is the matter that
they showed Titus that blood was spurting and coming out (as is found in Gittin, chapter
HaNizakin):
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that is, because of the sins and transgressions of Israel, they caused the shedding of the blood and
life-force of the Adam of holiness into the Adam of kelipah (the husk).
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“You shall not commit adultery”: for it is explained in Etz Chaim, Sha’ar 47, the matter of “her
food, her clothing and her conjugal time”: “her food” is the level of the life-force drawn within the

worlds in an inner manner, in the way of inner light (or pnimi).
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And “her clothing” is the level of encompassing light (or makif). And all this is what is drawn down
in the order of the chain of descending worlds (hishtalshelus), as it is said, “And in His goodness

He renews every day, continually, the work of creation”:
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that is, that He renews them and gives them life and brings them into being, for otherwise all the
worlds would cease to be; yet even so, this renewal is to renew them in the way and manner that
they are.
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But the level of “her conjugal time” is the drawing down of a truly new light, which was not at all in
the chain of the worlds’ descent; rather, a new light and truly new souls are drawn down,
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along the lines of what is written in the introduction of the Maharnash to Pri Etz Chaim: “Then they
will add light, etc., and this addition will be greater than the principal, etc.” And this is what is re-
ferred to in the Zohar by the name “union” (zivug), etc. See there.
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And see what is written above in the explanation on [the verse] “I am black, yet comely” [for]| the
reason why they designated this drawing down of new light by the analogy of union and unifica-
tion, which is a very physical analogy. See there for the reason.
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And in the same way, on Shabbos an addition of lights is drawn down, which are given as a gift: a
new light that had not yet been in the bringing into being of Atzilus, Beriah, Yetzirah and Asiyah
(the four worlds). And therefore Shabbos is called “a good gift I have in My treasure house, and

Shabbos is its name.” And therefore we pray the Musaf prayer, named for the addition of holiness.
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And see Pri Etz Chaim, Sha’ar Krias Shema, chapter 5; and from there it will be understood that the

levels of “her food” and “her clothing” are drawn from the outer dimension (chitzoniyus) of Abba

and Imma (Chochmah and Binah), and “her conjugal time” is drawn from the level of the inner di-

mension (pnimiyus),
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and also that this drawing down comes from far above, a new light, as is written there at the end of
chapter 11. And this is the warning “You shall not commit adultery”: that one should not draw this

level of flow, G-d forbid, to the external forces.
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And so too “You shall not steal”: this is through guarding [oneself] from false imaginings, that one
should not imagine of himself that he has broken the evil desires, when in truth it is a lie, etc.;
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and from this there is drawn also the stealing above, in which the external forces steal from holi-
ness, as is written in Etz Chaim at the end of Sha’ar HaOna’ah, etc.; and also as is written elsewhere
in the name of Likkutei HaShas of the Arizal concerning the Jordan, that it “takes from this one and
gives to that one,” etc. See there, as mentioned in Parshas Shelach, in the discourse beginning
“The matter of the techeles.”
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And see Rashi’s commentary on Job, chapter 4, on [the verse| “And a word was stolen to me,” and
in Sanhedrin, folio 89b. Rather, one should take care to break the desires in very truth, and

through this it will be drawn [down] that there will be no stealing above, etc.
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[And see the Zohar at the end of Parshas Yisro, on “since the accent makes a break, it is permitted
to ‘steal the mind’ of one’s teacher in Torah”; and see Etz Chaim, Sha’ar HaOna’ah, chapter 2: only

actual stealing, etc.
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And this is along the lines of what is explained elsewhere concerning the silver goblet that Yosef hid
in the sack of Binyamin, the lower tzaddik: that the level of the silver goblet, the great love and the

joy of the soul, is not Binyamin’s own, but rather from the level of Yosef.]
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2. Now, through fulfilling the mitzvos and occupying oneself with the Torah, through this one is
[among] “those who do His word”: who build and perfect the word of Havayah, which is the level of
Malchus (sovereignty) of Atzilus (Emanation), so that the Emanator, the Infinite One (Ein Sof),
blessed be He, will be King over a people, etc.; and through this, afterwards, “to hearken to the

voice of His word.”
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But this power, to be “those who do His word,” depends on the deed and on the will of the heart;
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and this is through “Who revealed to My children this secret,” that they put “we will do” first: for
through the revelation of the hidden love, [bringing it] out of hiding and concealment into revela-
tion, through this they also draw down from above the revelation from the level of the Most Hidden

of all hidden (Temira d’chol Temirin).
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And this is the difference between Israel, who received the Torah at Sinai, and the Avos’ fulfilling of

the Torah. It is along the lines of what our Sages, of blessed memory, said: “In the place where

baalei teshuvah stand, complete tzaddikim cannot stand.”
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And the reason is explained in the Zohar (Parshas Chayei Sarah, folio 129b): “for they draw [it]
upon themselves with more will of the heart, and with great strength,” etc.; that is, they bring the
point of the heart out of concealment into revelation more than the tzaddikim [do].
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And this is the meaning of “with great strength”: that is, with a great and mighty power, from the

inwardness and depth of the point of the heart, which is revealed in them.
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And therefore they also arouse [a response] above, that there be drawn down and revealed more
from the Most Hidden of all hidden. For according to the arousal from below, so is the arousal from

above.
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And this is [the meaning of] what is written concerning the Giving of the Torah, “The voice of
Havayah is in power”: that is, because they put “we will do” first, in the manner of revealing the se-
cret, “with more strength,”
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that is, with a great and mighty power from the point of the heart, which is the level of teshuvah (re-
turn), and this was through the Exodus from Egypt, etc.; therefore they also drew down from
above, at the time of the Giving of the Torah, out of concealment into revelation to a greater
degree,
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that is, to a greater degree also than what the Avos drew down, who were at the level of complete
tzaddikim; for the flows that they drew down are above, in Atzilus, and did not descend below, etc.;
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whereas Israel drew down “to hearken to the voice of His word,” that the revelation be drawn down
below, and that it be “engraved (charus) on the tablets,” etc.: freedom (cheirus) from the suckling

of the external forces, etc.,
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for the utterance decrees and promises “You shall not murder,” meaning that this level shall no
longer be, etc., as was explained above.
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And the meaning of “Who revealed to My children this secret”: “Who” is Binah (understanding);
“revealed to My children this secret”: it is Yesod (foundation) of Abba; for the hidden love is from
the level of supernal Chochmah (wisdom), as is written in [Sefer Shel] Beinonim, chapter 18, and its
revelation is through Binah, contemplation. And this is the matter of “a point in a palace,” as is
written on [the verse] “See, I set [before you],” etc.: for Chochmah and Binah are “two

companions,” etc.
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[And see the Ramaz on Parshas Vayera (folio 98a) concerning “it is a hidden secret,” and at the be-

ginning of Parshas Chukas, on the explanation of “and in a supernal secret,” etc.
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And it is also possible to say that “this secret” is the Chasadim that are covered in Yesod of Imma;

see what is written in the explanation on [the verse] “And the number of the children of Israel shall

be as the sand of the sea, which can be neither measured nor counted.”

RIT 7900 YW DR 117 191 1 1R T TI0 (00n v k701 1127 WATR2 (10w ) @M
.["12 _DAMDNR 72ARA 11°°07 710 °P1 ROAW KM°X 710°2 0°01017 077011 noanm

And this is [the meaning of] what is said in Midrash Rabbah (Vayera, section 49): ““The secret of
Havayah is for those who fear Him’: this is circumcision”; that is, because through circumcision is
the revelation of the Chasadim that are covered in Yesod of Imma, which is called “secret,” that is,
the hidden love, etc.]
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Now, through this the power is given to draw down also from above the revelation of the supernal
will, to be “those who do His word,” along the lines of what is explained in the Zohar (Balak, folio

191a); and through this, afterwards, “to hearken to the voice of His word.”
NS YNl NP0 10 DI TIN2Y 1 11907 PIpa Yawn 00 273 v TV (b vl 90 PP ;)
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And the meaning of “bekol” [literally, “in the voice”] can be explained along the lines of what is
written on [the verse] “For you shall hearken to the voice”: that is, what is within the voice, etc. And
this revelation is drawn down below through “His word,” along the lines of what is written in the
Zohar (Va’eschanan, folio 261a), “the speech of this from within this,” etc.; see there in the com-

mentary of the Mikdash Melech and in the commentary of the Ramaz.
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And this is “to hearken to the voice of His word.” And therefore there must first be “those who do

His word,” as it is written, “For the word is near to you,” etc., “to do it”:

likuteitorah.com/likkutei-torah/bamidbar/16/ 12
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that is, to make and perfect the level of the word, to draw into it the revelation of the level of voice.
And see the Zohar, Part II (folio 3b and folio 25b), on the joining of voice and speech;
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and also to draw into it the level of “in the voice,” as mentioned above; and as in the matter of what

is written on [the verse] “And now, let the power of Ado-nai be great,” etc.;
AN 9% 7°112 RPN %32 [>apn ox] DR AN 1D 17990 997 )aya] 72TV [mzm an] 3700 07Y 119N
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and this is through Torah and mitzvos, the Will of all wills, etc. And this is [the teaching] “Do not
read ‘your children’ (banayich) but ‘your builders’ (bonayich)”; and through this, afterwards, “to

hearken to the voice of His word,” etc.
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3. And the meaning of “Who revealed to My children” may be explained according to what is writ-
ten, “Who will give that they should have this heart, to fear Me” (in Parshas Va’eschanan, 5:26).
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And see on this in the Midrash Rabbah at the end of Parshas Ki Savo: “They should have said, ‘You

give.”” And so it is in the Gemara (Avodah Zarah, folio 4b and the end of folio 5a).
0N DR 710 0w °7°2 595 (73729 091 13 maT 1nk] PPTIR R 09 [(povx o] RPROD nwpm
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And Rabbi Moshe Alshich asked: but our Sages, of blessed memory, said, “Everything is in the

hands of Heaven except the fear of Heaven”; so how could they say, “You give”?

likuteitorah.com/likkutei-torah/bamidbar/16/ 13
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And the Maharsha, in [his] Chiddushei Aggados there, wrote, and these are his words: “Although
everything is in the hands of Heaven except the fear of Heaven, nevertheless it is obvious that it is
in the power of the Holy One, blessed be He, to incline the heart of people toward good, for a num-
ber of verses indicate this.” End of quote.
SR DR RTPPY 73ARD 135227 7051 020K 1R S 2017911 19727 00 a3
And although his words are compelling, for indeed we say, “And unite our hearts to love and to fear
Your Name,”
RDPHPR (27y 273 AT 12107 RIN2 PAD) KRNI 1991 0w RT°9 °22% 77 (v 170 o) 8°9N3 WP
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and as it is written in Psalms (86:11), “Unite my heart to fear Your Name”; and see in the Gemara
(the last chapter of Sukkah, folio 52b), “Were it not for three verses,” etc. See there.
5% 1997 .0°n DR PN QOB 2772 91 (715735 onnot/ 73725 1t 271 3IARND WADN° PR 97K N
1RD "M w»nd
But if so, how is their saying, of blessed memory, “Everything is in the hands of Heaven except the
fear of Heaven,” to be explained? Therefore it must be said as Rabbeinu Bachya writes here:
Mananm 1 53 11w MIPsy MTan IRTPI D°NAW °2 11°°7 .0 DRI I 0°nw 97°2 5511 8T
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that the meaning of “Everything is in the hands of Heaven except the fear of Heaven” is this:
“Heaven” (shamayim) is the name for the supernal attributes (middos), in which and through
which the worlds are conducted, which are Chesed (kindness) and Gevurah (restraint), called fire
and water (esh and mayim); and this is the meaning of shamayim.

9K Dom IRDT MDY MR I9YRPY On33 K7D LIPR N1IPM22 71990 19K DO NRT° DaX
5ok MR

But the fear of Heaven does not depend on these levels, but rather on the level that is above the su-

pernal attributes, “for He is not of any of these attributes at all.”

likuteitorah.com/likkutei-torah/bamidbar/16/ 14
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And of this it is said, “Who will give that they should have this heart,” etc., in the manner of “Who
will give a pure thing out of an impure,” etc.: the level of “Who” is the Infinite One (Ein Sof),
blessed be He, the light that encompasses all worlds (sovev kol almin), who is not grasped at all.
SRVTPT NN TA ﬂ’.‘)’br)‘f MY NITA T AMYY T WS DoAY 22 hnD 53 11°m
That is: below, at the level of “Heaven,” there is “this opposite that”: the evil attributes of kelipah
(the husk) against the attributes of holiness.
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Whereas in relation to the Infinite One, blessed be He, Himself: “Even darkness is not dark for
You,” etc.; “Mountains melted like wax,” etc. (And see Sefer Shel Beinonim (Tanya), end of chapter
19.)
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And similarly they explained the saying of our Sages, of blessed memory, “Children, life and suste-
nance do not depend on merit,” which are the attributes of Chesed (kindness) and Gevurah (re-
straint), “but rather depend on mazal,” which is Keser (the Crown), etc.

LMW 17 93 YT A7Apaw 777021 YUT° 1733 73T 03 119 R2D wEK)

And it is possible to explain the matter: for in the matter of [G-d’s] knowledge and [man’s] choice,
the Holy One, blessed be He, knows all that will be.
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And before it comes to be, He knows that this one will be a tzaddik or a rasha. And even so, this
knowledge does not compel the choice, as is explained in the Rambam, chapter 5 of Hilchos

Teshuvah; and the Raavad there explains that His knowledge is not a decree, etc.

likuteitorah.com/likkutei-torah/bamidbar/16/ 15
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And the explanation is that the knowledge is in the supernal Daas (knowledge), which is the level of
Keser (the Crown), the Primordial Thought, which shines only as an encompassing [light];
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and therefore a person is not affected by it so that it would compel his deeds, as is written in the ex-
planation on [the verse] “You shall keep My Shabbosos.”
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This is not so with the level of the attributes (middos), from which the flow is drawn into a person
inwardly;
RD 778 IN YW 19°RY 1D WAL IR DOM 1°9Y RN 7N N 70D DRIW IRDATY 1K 1002 5N
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and of this level they said that the angel asks, “This drop, what will become of it? Wise or foolish?”
etc., but “wicked or righteous” he does not say, because “everything is in the hands of Heaven ex-
cept the fear of Heaven” (chapter 2 of Niddah, folio 16b);
PR DWW R2X¥ N1°R2an RIOw '|N7773ﬂ [19w 591] D*WIY .0°MW NXRT° 9N PR RP1T D°RW °7°2 13”07
Rig Aokl /Al
that is, it is precisely the hands of “Heaven” on which the fear of Heaven does not depend. And all
the more so the angel, who is of the level of the host of heaven, has no dominion over this.
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For the knowledge, what the Holy One, blessed be He, knows, that this one will be a tzaddik or a
rasha, is at a very high level that is above the chain of descending worlds (hishtalshelus), and is
called a general light (or kelali), which includes the whole chain of the worlds’ descent in one

thought, as in the saying, “He looks and sees to the end of all generations in a single glance”;

likuteitorah.com/likkutei-torah/bamidbar/16/ 16
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and no inner flow at all is drawn from there, even into the supernal attributes of Atzilus
(Emanation), which are called “Heaven,” in which and through which the Holy One, blessed be He,

conducts His world.
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And see what is written on [the verse] “Listen, O heavens, and I will speak,” etc. And therefore this
knowledge does not compel the choice at all; rather, the freedom [of choice] is given to every

person.
NYTAT 2133 1998R N1°1°38 122 B9 9OR7 SnPa 119y NPT NIRRTy 17apn T0° 19 I 1OR
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Indeed, this is because so did the Holy One, blessed be He, establish His world: that the supernal
Daas (knowledge) should not shine at all in an inner way, even in the supernal attributes (middos),
so that it would not compel the choice.
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But if it were His will, blessed be He, to shine some illumination from it in an inner way, then
through this awe would certainly be drawn down in an inner way; along the lines of “but a great

trembling fell upon them,” etc., “because their mazal saw.”
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And of this it is said, “Who will give that they should have this heart, to fear Me.” “Who will give”
specifically: this is the level of the Most Concealed of all concealed (Stimu d’chol Stimin), where
there is this power, to draw awe into them, although in the hands of “Heaven” this level is not

[found], as mentioned above.
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And if so, the meaning of “Who will give” is along the lines of the saying of our Sages, of blessed

memory (first chapter of Berachos, end of folio 7a), that the Holy One, blessed be He, prays, etc.:

“May it be the will,” etc.
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And it is explained in the book Shushan Sodos, by a student of the Ramban, of blessed memory,
that “the Holy One, blessed be He” here refers to the level of the light that shines in the supernal at-
tributes (middos), and He prays to draw down the will from the source of compassion that is far
above the attributes, etc. See there.
(8”530 n?11p2) "1 moy!R RO T9IYT DTN 232 M YT N 210871 vIE% o T
And in the same way one may explain the verse “Who knows the spirit of men that goes upward,”
etc. (in Ecclesiastes 3:21);
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for on the face of it this is not understood, since afterwards he said, “And the spirit returns to G-d,
who gave it”; so how did he say first, “Who knows,” etc.?
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But the explanation is according to what is written in the Midrash Rabbah at the end of Parshas
Haazinu: “And I do not know where my soul is going,” etc., “as it is said, “‘Who knows the spirit,’”
etc.
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On the face of it, it is astonishing that Moshe Rabbeinu, peace be upon him, should be in doubt
whether perhaps his soul, etc.; and further, if, G-d forbid, it goes down below into the earth, then
what is [the meaning of] what he said, that it should rest well? For on the face of it, “the spirit of the

beast that goes down below to the earth” has no endurance.
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Rather, one is compelled to say that “heaven” and “earth” are not the physical heaven and earth,
but they are Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus) of Atzilus

(Emanation), which are called heaven and earth.
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For “earth” is the level of Malchus (sovereignty), as is written in the discourse beginning “And the
number of the children of Israel shall be.” And of this it is said, “And the earth is My footstool,” and

it iswritten, “And Your people are all tzaddikim; they shall inherit the earth forever.”
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Now, the soul is composed of the two levels of heaven and earth, for [the souls| are born through
the union of Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus); and see the

”»

Zohar, Part I, Vayechi, end of folio 245a: “There are three souls,” etc. But there are lofty souls

whose main soul is from Z’eir Anpin, which is called heaven, and a little from Malchus

(sovereignty), which is called earth.
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And this is the meaning of “the spirit of men.” And there are [souls] the reverse, whose main soul is

from the level of Malchus, the Name Ban, “the spirit of the beast,” etc.,
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like the angels that are called “the face of a lion” and “the face of an 0x”; and the twelve tribes, too,
are called “twelve oxen,” as is written in the Mikdash Melech (Parshas Bereishis, end of folio 37b).
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And this was the humility of Moshe, that he was in doubt from which level his soul is, etc. Also,

“heaven” is called the higher Garden [of Eden]| and “earth” is called the lower Garden of Eden, as is

known from the matter of “Whom do I have in heaven? And with You I desire nothing on earth”;
11277 9KRW %1 *°12 98 7% 90 [nar i By] 17”13 PR mwy’? 1 MIX AWN TIXNT DRY 27y WrNY
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and as is written on [the verse] “And this is the commandment that Havayah commanded, to do on
earth.” And of this it is said, “Who knows”: that is, the level of mi, “He who spoke and the world
came into being,” is the One who knows which is called “the spirit of men that goes upward,” etc.
M9 X1 D730 NPT B7Y 7IR°22 WURYY (v 2 0 11a) D’P’?Ni‘l Qna 2W° Y70 o wrn 1Py 3”3 N
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And this is also the meaning of what is written, “Who knows, G-d may turn and relent” (in Jonah

3:9). And see what is written in the explanation on [the verse] “And now, let the power be great,” on

the meaning of the verse “If You keep [account of] sins, Y-ah, Ado-nai, who will stand?”
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And according to this one may also explain the saying of our Sages, of blessed memory, “Who re-
vealed to My children this secret,” etc. And see what is written on [the verse| “And all your children
shall be taught of Havayah,” etc.

1903 21N D°AYD "I R¥IM DR DRAWS MPIW° 11080 1N 01 27y 77 0 09N wATha v
15 10 %1 0°%n

And this is what is said in Midrash Tehillim, chapter 14, on [the verse] “Who will give out of Zion
the salvations of Israel”: “You find that twice it is written in the book of Psalms, ‘Who will give,’ etc.
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And why? Rabbi Levi said: The teacher said one verse, ‘Who will give that they should have this
heart,” and the student said one verse, ‘And who will give that all the people of Havayah be
prophets’; neither the words of the teacher nor the words of the student are fulfilled in this world,
but in the World to Come both of them are fulfilled.

5y M1 BWR 10 PINR M IMRIY 1730 ToRDNT 5127 wIN 2% 097 SN INRIY 17 370 22T
0IP992 973 R [anws xa 7y 9POY WA B3

The words of the teacher, from where? As it says, ‘And I will give you a new heart.” The words of the
student, from where? As it says, ‘And it shall come to pass afterwards that I will pour out My spirit

9

upon all flesh.”” End of quote; it is also cited in the Yalkut.
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And all this is drawn down because in the Time to Come there will be a revelation from the level of
“Who” (mi), which is the level of the fiftieth gate of Binah (understanding), etc. And this is the gate
of eisan (the strong), of which they said, “The letters of eisan [alef, yud, tav, nun] serve for the fu-

ture [tense].”
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