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When Israel put “we will
do” before “we will hear”

“Hearing” G-d’s word means seeing everything as nothing before
Him, and that self-nullification is drawn from “doing.” Through
Torah, mitzvos and the toil that reveals the hidden love, Israel
draws down the supernal will, which is above Chochmah, and so
builds G-d’s kingship in the world; this is why the angels’ secret
puts doing first.
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THE BIG IDEA

“Hearing” G-d’s word means seeing everything as nothing before Him, and that
self-nullification is drawn from “doing.” Through Torah, mitzvos and the toil that
reveals the hidden love, Israel draws down the supernal will, which is above
Chochmah, and so builds G-d’s kingship in the world; this is why the angels’ secret
puts doing first.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud praises Israel for putting “we will do” before “we will hear,” like the angels “who do His
word, to hearken to the voice of His word.” The Alter Rebbe first asks what Sinai added, if Avraham kept
the Torah, and why simple laws came with such revelation. G-d’s “greatness,” His creative speech, is
nothing before Him, and even Chochmah is only an “utterance”; above it is the supernal will, the
source of Torah and mitzvos. The mitzvos are the King’s limbs, vessels for that will and bound by time,
while the Torah is their life-blood, above time. Their purpose is the higher awe, “Fear Havayah”: see-
ing from below as G-d sees from above. This shone at Sinai; since the sin it is regained gradually
through Torah study and teshuvah. “Hearing” is that nullification, and it must be preceded by “doing”:
revealing the hidden love through toil, prayer and teshuvah, which draws from beyond the chain of
worlds. Only Moshe, rooted in Chochmah, koach mah, could hear the voice itself; through “strength”

Israel builds the supernal speech until Jerusalem is named “Havayah is there.”

OUTLINE

1 The angels’ secret and the questions about Sinai 1-2

The Talmud’s praise of “we will do” before “we will hear.” If Avraham kept the Torah, what did Sinai add,
and why did simple laws come with such revelation? The verse “to fear Havayah” is the answer, and G-d’s
“greatness” in creative speech, and even Chochmah, are shown to be nothing before Him.

2 The primordial thought 13-5

Onkelos’s “bekadmin” points above Chochmah to the supernal will, the primordial thought, which is the
source of the Torah and the mitzvos. A summary of section 1 follows.

3 Mitzvos as limbs, Torah as blood 16-9

G-d descends into the “greatness” of speech for the sake of Torah and mitzvos. The mitzvos are the King’s
limbs, vessels for His will, bound by time and place; the Torah, the blood (adam, alef-dam), gives them life
and directs how His light rests in them, and so is above time and place.
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The higher awe
From above, the higher is the true “something” and the lower is nothing; from below it seems the reverse.

The purpose of Torah and mitzvos is that the view below match the view above: the higher awe of “Fear
Havayah,” becoming secondary to the Name, as against the lower awe of “Let all the earth fear.”

Sinai, the sin and the work of refining
The higher awe shone at Sinai, when Israel’s impurity ceased; the Patriarchs had the Torah only as a

“charge.” “You shall not murder” was both a command and a promise. After the sin, Torah study, above
all the Oral Torah'’s sifting of good from evil, restores it gradually, and the exile is remedied by teshuvah.

Hearing, doing and the hidden love

“Hearing the voice of His word” is the nullification that sees all as G-d’s word; it must be preceded by “do-
ing His word,” building G-d’s kingship by drawing down the supernal will. This comes through revealing
the hidden love by toil in Torah and by prayer, giving over one’s soul and will.

Teshuvah and why doing comes first

Teshuvah draws from “the most hidden of all hidden,” beyond the chain of worlds, so that above and be-
low become equal. Hence “we will do” comes first: “we will hear” is drawn from it, and the self-nullifica-
tion of doing rises to the primordial thought above Chochmah.

Moshe, “mighty in strength,” and the city of G-d

Only Moshe, rooted in Chochmah, koach mah, could hear the voice itself; through him and through
“strength,” self-nullification and subduing the inclination, Israel rectifies the supernal speech and mag-
nifies “the strength of Ado-nai.” Jerusalem, now “the city of our G-d,” will be named “Havayabh is there,”

and Torah study already gives a taste of hearing His voice.

f110-11

112-16

117-18

119-21

122-26

KEY CONCEPTS

Greatness (gedulah) 77172

G-d’s extending Himself through all levels to create and
sustain the worlds through the speech of the Ten
Utterances, “the city of our G-d.” Before G-d Himself it is
as nothing and is not even a name of His.

The primordial thought / the supernal will 72wnn»
TRy R/ amTp

The level above Chochmah hinted at in Onkelos’s “bekad-
min.” It is the source of Chochmah and of the Torah and
the mitzvos, and it is what “we will do” reaches.

The 248 limbs of the King X57717 1772% 117

The mitzvos as vessels for G-d’s will, each with its own
time and place. The Torah is their blood, adam read as
alef-dam, giving them life and setting how the will rests in
them.

likuteitorah.com/likkutei-torah/bamidbar/15/

Higher and lower awe 1xnn 7x7°/ ax2°y 187

The lower awe fits our view, in which the world seems to be
the real “something.” The higher awe, “Fear (es)
Havayah,” sees things as G-d does: the world is nothing

and the person becomes secondary to G-d.

Something and nothing "8/ v°

From below, what is visible seems to be “something” and
what is higher seems “nothing”; from above, the higher is
the true “something” and the lower is nothing.

“To hearken to the voice of His word” 17127 7192 y10w%

Complete self-nullification: seeing that G-d’s word alone
brings everything into being. It was open at Sinai, only
Moshe could bear it fully, and it will be revealed to all in
the Time to Come.



“Who do Hisword” 17127 °21y

Drawing G-d’s will into the supernal speech through Torah
and mitzvos, so that He is revealed as King. Osei also
means “rectifying”: Israel “builds” and repairs the super-
nal speech.
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The hidden love n7n10%7 71278
The love for G-d hidden in every Jew, “the secret revealed
to My children.” It is brought out by toil in deep Torah
study, by prayer and by teshuvah.

Koach mah nn >

Chochmah read as “the power of ‘what’”: self-nullification,
Moshe’s “what are we?” From it comes the strength for
self-sacrifice, the meaning of “mighty in strength.”
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SECTION 1 - 1-2

The angels’ secret and the questions about Sinai
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“When Israel put ‘we will do’ before ‘we will hear,” a heavenly voice (bas kol) went forth and said:

‘Who revealed to My children this secret, which the ministering angels use?’

The maamar opens with a passage of the Talmud. At Sinai, Israel committed to “do” G-d’s word before they
had “heard” it, and a heavenly voice exclaimed that they had found a secret known until then only to the
angels.
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As it is said (Psalms 103:20): ‘Bless Havayah, His angels, mighty in strength, who do His word, to
hearken to the voice of His word’: first ‘who do,” and afterwards ‘to hearken.’” (In the Gemara,
chapter 9 of Shabbos, 88a, at the end.)

The verse calls the angels “who do His word” first and only then “to hearken to the voice of His word,” and

the Gemara reads this order as the angels’ secret: doing comes before hearing. The whole maamar sets out
to explain what this order means and why it is a secret.
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To understand this matter, one must first understand the matter of the Giving of the Torah. For

surely Avraham our father, peace be upon him, already fulfilled the entire Torah before it was giv-

en, as it iswritten, “And he kept My charge, My commandments, My statutes and My teachings.”
Before explaining, the Alter Rebbe asks a basic question about the Giving of the Torah itself. G-d told

Yitzchak that Avraham “kept My charge, My commandments, My statutes and My teachings”; if Avraham had
already kept the whole Torah before Sinai, what was new when it was given?
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And it specifies four things: “My charge”: these are the negative commandments; “My command-
ments”: these are the positive commandments; and “My statutes and My teachings”: these are the
level of the inner dimension (pnimiyus) of the positive and the negative commandments.
The verse names four things that Avraham kept, and the Alter Rebbe assigns each one: “My charge” is the
prohibitions, “My commandments” the positive commands, and “My statutes and My teachings” the inner

dimension of both. So Avraham kept not only the outward mitzvos but their inner meaning too, which makes
the question sharper.
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And as it is written, “So that he will command his children,” etc. Thus the Torah was an inheritance
to them from their fathers. And [we must] also understand the matter of the descent of G-d upon

Mount Sinai with thunder and lightning at the Ten Commandments,

Avraham commanded his children to keep the way of G-d, so the Torah came down to Israel as an inheri-
tance from the Patriarchs. A second question follows: why did G-d descend upon Sinai with such fearsome

thunder and lightning to give the Ten Commandments?
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and that at each and every utterance their souls took flight; and what is written in them? “You shall
not murder; you shall not commit adultery,” etc., which are simple matters that even human rea-

son requires.

The Sages say that the people’s souls left them at every one of the Ten Commandments. Yet much of what
was said, such as “You shall not murder,” is so simple that human reason would demand it anyway, so why
was so overwhelming a revelation needed for it?
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All this will be understood by first introducing what is written in Mishneh Torah [Deuteronomy] af-
ter the Ten Commandments: “When your son asks you in time to come, saying, ‘What are the testi-
monies,’” etc.

The answer will come from a passage in Deuteronomy that follows the repeated Ten Commandments: a son

asks his father, “What are the testimonies...?”, what the commandments mean.
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“And you shall say to your son,” etc.; “And Havayah commanded us to do all these statutes, to fear
Havayah,” etc.

The father’s answer ends by saying that G-d gave all these statutes “to fear Havayah.” This phrase, that the
purpose of the mitzvos is a certain awe of G-d, is the key to the whole maamar.
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This is the question of the wise son, as is written in the Yerushalmi (chapter Arvei Pesachim, ha-
lachah 4).

The Yerushalmi puts this question, “What are the testimonies,” in the mouth of the wise son. The Alter Rebbe
now explains why it is a wise question.
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For all the mitzvos, as a whole, do not pertain to the soul except when it is enclothed within the

9

physical body, which “many evils have befallen,” and to which the command “Turn away from
evil” pertains, for the body is drawn after it, “and do good,” by fulfilling the positive command-
ments, the mitzvos of action [done]| with physical things, such as tzitzis, tefillin, shofar, sukkah,
lulav and the like.
The mitzvos, as a whole, concern the soul only as it lives in a body. “Turn away from evil” is needed because
the body is drawn to evil, and “do good” means the positive commandments, which are done with physical
objects such as tzitzis, tefillin, shofar, sukkah and lulav.
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Whereas the soul by itself, before its descent into this world to be enclothed in a body, had no need
of this. If so, why did the soul descend so far,

Before it came down into a body, the soul by itself needed none of this; in Likkutei Torah, Acharei (25c), the
Alter Rebbe describes it then as included in its source, the Infinite Light. This raises the question why it had
to descend so far.
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to be enclothed in a physical body for the sake of fulfilling the mitzvos of action? And what advan-
tage does it gain in all its toil? To this the verse answers us: that the purpose of all the mitzvos is in
order “to fear Havayah,” etc.
What does the soul gain from all the effort of physical mitzvos? The verse answers that their purpose is “to
fear Havayah.” The Tzemach Tzedek (Or HaTorah, Bamidbar) presses the point: the soul had awe above too,

even greater without a body, so the answer must be a particular awe that only a soul in a body can reach,
which section 3 explains.
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And the explanation of the matter: It is written, “Yours, Havayah, is the greatness,” etc. (I
Chronicles 29). For concerning the Holy One, blessed be He, being called “great,” as it is written,
“Great is Havayah and highly praised,” our Sages, of blessed memory, said: When is He called

great? When He is in the city of our G-d.

To explain, the Alter Rebbe begins from the verse “Yours, Havayah, is the greatness.” The Sages say that G-d
is called “great” when He is “in the city of our G-d,” that is, greatness belongs to Him only in one particular
setting.
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The meaning is that His being called great is on account of His greatness, which extends from the
head of all levels to the end of all levels, to bring into being, from nothing to something, all the em-
anated and created beings, etc., and to give them life and sustain them,

“Greatness” here means His extending Himself through every level, from the highest to the lowest, so as to
bring all emanated and created beings from nothing into existence and keep them alive.
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as it is written, “You made the heavens,” etc., “and You give life to them all”; and so many myriads
of myriads of worlds depend on His utterance, as it is written, “Is there any number to His

legions?” etc.

The verse from Nehemiah says that G-d made the heavens and gives life to them all. Countless worlds de-

pend on His word, as Bildad says in Job, “Is there any number to His legions?”
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Now, this attribute of greatness is not considered, and is not called by the name “greatness,” at all,
except in the coming into being of the power of the Maker in the thing made, through the Ten

Utterances, in combinations of letters, as is explained elsewhere.

Yet this attribute is called “greatness” only in relation to creation: it is the power of the Creator expressed in
what He creates, through the Ten Utterances of Creation and the combinations of their letters.
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(This is what our Sages, of blessed memory, said, in chapter 9 of Berachos, 58a, at the end: “Yours,
Havayah, is the greatness”: this is the work of Creation.)

The Gemara likewise reads “Yours, Havayah, is the greatness” as referring to the work of Creation.
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Now, the letters are called “stones,” and the combinations are called “houses,” as is written in Sefer
Yetzirah: “Two stones build two houses.” And all the combinations as a whole (klalus) are called by
the name “city”

Sefer Yetzirah calls letters “stones” and their combinations “houses.” All the combinations together form a
“city,” so “the city of our G-d” is the whole body of divine speech that creates the worlds.
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(and see what is written in the discourse beginning “These are the accounts of the Mishkan,” on the
meaning of “like a city that is joined together within itself”: it can be said that this refers to the
combinations of the letters of thought, which bring into being the hidden worlds (almin stimin),
and the combinations of the letters of speech, which bring into being the revealed worlds (almin
d’isgalyan)).
This aside refers to the discourse “These are the accounts of the Mishkan” in Likkutei Torah, Pekudei, on the
verse “like a city that is joined together.” There (4a) the Alter Rebbe reads it as the lower Jerusalem joined to

the upper; here it is suggested that the two joined parts of the “city” are the letters of thought, which create
the hidden worlds, and the letters of speech, which create the revealed worlds.
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And this is [the meaning of]: When is He called great? When He is in the city of our G-d. But in rela-
tion to the Holy One, blessed be He, in His glory and in His very Self, He is not called by the name

“great” at all,

This is why the Sages say that G-d is called “great” only “in the city”: in the realm of creative speech. In rela-
tion to G-d Himself, “great” is not a name at all.
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for it is written, “I, Havayah, have not changed”; and “You are He before the world was created,”

etc.; and “In the place where you find His greatness, there you find His humility,”

G-d does not change by creating; He is the same before Creation as after it. The Sages add that His greatness
goes together with humility, because creating is itself an act of lowering Himself.
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for “His Name alone is exalted”; only “His splendor is upon earth and heaven”: the level of splen-
dor and radiance alone, in which there is revealed the level of the existence of His extension, and
not His essence; for it is written, “And His greatness is unsearchable.”

Psalm 148 says that His Name alone is exalted, and only His “splendor,” a mere radiance, rests on earth and

heaven. What creation reveals is the fact that He extends Himself, not what He is, for His own greatness is
beyond searching.
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And this is [the meaning of| “Yours, Havayah, is the greatness”: this attribute of greatness is nulli-
fied before You and does not merit the name at all. (And this is [the meaning of] “Yours, Havayabh, is
the greatness”: the coming into being of the level of greatness is through the Name Havayah, that
is, the yud, [which is] tzimtzum (contraction), etc.

So “Yours, Havayah, is the greatness” means that this greatness is nullified before Him and does not even

merit the name. The parenthesis adds that greatness comes into being through the Name Havayah, whose
first letter, yud, stands for tzimtzum (contraction).

likuteitorah.com/likkutei-torah/bamidbar/15/ 10
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Therefore this level of greatness is considered as nothing in relation to His essence, may He be
blessed, and is the level of actual nothingness (ayin). This is along the lines of what was explained
in the discourse beginning “After Havayah your G-d shall you walk,” on the meaning of creation
being called “something from nothing”:

Therefore greatness is as nothing compared with His essence. The Alter Rebbe refers to the discourse “After
Havayah your G-d shall you walk,” which explains why creation is called “something from nothing.”
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for it is drawn forth and comes into being from a mere glimmer, which is the level of nothingness
and is considered as nothing before Him, may He be blessed; and as is written below in section 3,
that before Him, may He be blessed, whatever is above is called the level of “something” (yesh) in
relation to what is below it, etc.

Creation is “something from nothing” because it comes from a mere glimmer, which is itself nothing before

Him. He also points ahead to section 3: from G-d’s side, the higher level is the true “something” and the low-
er level is nothing.
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Therefore even the level of greatness that is in the level of “the city of our G-d,” that is, the supernal
speech, which brings into being from nothing to something, is called actual nothingness. And see
what is written on the matter of “Yours, Havayah, is the greatness” in Torah Ohr, Parshas Vayetzei,
in the discourse beginning “And Lavan rose early,” and in Parshas Va’era, in the discourse begin-
ning “And G-d spoke to Moshe.”)

So even the greatness of “the city of our G-d,” the supernal speech that brings everything into being, is actu-

al nothingness before Him. Two discourses of Torah Ohr on this verse are cited for further study.
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(And see further on this verse in Midrash Rabbah, at the beginning of Parshas Ve’eleh
HaMishpatim, and in Parshas Bamidbar, section 1, 210a; Zohar I, Bereishis, 31b, at the end;
Vayechi, 241a, at the end; Zohar II, Parshas Bo, 42b, at the end; Zohar III, Emor, 89a, 92a; Naso,
137b; Haazinu, 295a, at the end.)

This is a list of places in the Midrash and the Zohar that expound “Yours, Havayah, is the greatness.” Several
of them read the verse’s terms, greatness, might, beauty and the rest, as the divine attributes.
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And [this is] like the analogy of a person’s speech, which is nullified in relation to the source from
which it is hewn, namely the breath of the heart; so too, as it were, by way of analogy. Now, it is
written, “The word of a king is sovereignty”: this level of greatness and extension is called by the
name “speech.”

The analogy is human speech, which is nothing next to its source, the breath of the heart. “The word of a

king is sovereignty” shows that G-d’s greatness and extension are called “speech” for the same reason, as
the next part explains.
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For just as a person’s speech is only for another, so this greatness and extension is only to bring
into being all that exists, etc.

Speech exists only for someone else, and in the same way this greatness exists only to bring creatures into
being.
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And just as a single utterance of a person bears no comparison to his emotive attributes (middos),
and all the more so to the intellect, so this attribute of greatness bears no comparison [to Him], for
it is only an extension from two letters of the Name of the Holy One, blessed be He, as it is written,
“With Yah, Havayah formed the worlds”: with the yud the World to Come was created, and with the
hei this world.
A single word of a person bears no comparison to his feelings, and still less to his intellect; so too G-d’s
greatness is only an extension of two letters of His Name, yud and hei. Isaiah’s “in Yah, Havayah, is an ever-

lasting Rock (tzur olamim)” is read by the Gemara as “with Yah, Havayah formed the worlds”: the World to
Come with the yud, and this world with the hei.
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And as it is with His attribute of greatness, may He be blessed, so it is with all His attributes; for it is
written, “For all that is in heaven and on earth,” meaning that all are nullified before Him, may He
be blessed.

What is true of greatness is true of all His attributes. “For all that is in heaven and on earth” is read as saying
that everything is nullified before Him.
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(And see on the matter of “For all that is in heaven and on earth” in Midrash Rabbah, at the begin-
ning of Parshas Terumah; Zohar II, Mishpatim, 116a; Naso, 148a; Shelach, 168b; Pinchas, 257a, at
the end.

These are further places in the Midrash and the Zohar on “For all that is in heaven and on earth.”
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And this is what is said in Midrash Rabbah at the beginning of Koheles on the verse “Vanity of vani-
ties”: that the seven vanities (havalim) that Koheles spoke of correspond to the seven days of
Creation, etc. (see there); these are the level of the seven attributes (middos) mentioned above,
which are only the level of a breath (hevel) and a mere glimmer, which does not touch His being
and essence, may He be blessed, at all. And see on this in Zohar III, Tazria, 47b.)

Koheles Rabbah says that the seven “vanities” (havalim) of the verse correspond to the seven days of

Creation. The Alter Rebbe reads them as the seven middos, each only a “breath” (hevel), a glimmer that does
not touch G-d’s essence, which recalls the breath of the heart in the analogy of speech.
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And so it is with the level of His Chochmah (wisdom) and His Binah (understanding), may He be
blessed: even the level of the supernal Chochmah is considered as actually nothing before Him,

may He be blessed,

Not only the middos but also Chochmah and Binah are nothing before G-d. Even the supernal Chochmah,
the highest level of revelation, counts as nothing before Him.
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except that it so arose in His will to draw the Infinite Light (Or Ein Sof), blessed be He, into ten
Sefiros, that there be the levels of Chochmah and Binah, etc.

Divine wisdom and understanding exist only because G-d willed to draw His Infinite Light into ten Sefiros.
They are an expression of His will, not a measure of His essence.
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And as our Sages, of blessed memory, said: “‘In the beginning’ is also an utterance”: that the be-

ginning of revelation, which is the level of Chochmabh, is also nothing but the level of utterance and

making; for utterance and making are all one, as in the saying, “Blessed is He who says and does.”
The Gemara counts the word “In the beginning” as one of the Ten Utterances of Creation. So even the begin-

ning of revelation, Chochmabh, is an “utterance,” a kind of making, and the liturgy’s “Blessed is He who says
and does” shows that saying and making are one.
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Now, it is written, “Havayah founded the earth with wisdom.” The meaning is: the level of “earth” is
the level of the word of G-d of the Ten Utterances by which the world was created; the foundation of

the level of speech is in Chochmah

Proverbs says that G-d founded the earth with wisdom. The Alter Rebbe reads “earth” as the divine word that
creates the world, and says its foundation is Chochmah.
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(see what is written on this in Iggeres HaKodesh, on the verse “A land which,” etc., “the eyes of
Havayah,” etc., and on the verse “And David made a name”), as, by way of analogy, in physical
man, where the combinations of letters come from wisdom;
The aside refers to two letters of Iggeres HaKodesh, the Alter Rebbe’s letters printed in Tanya: Epistle 14 ex-
plains “Havayah founded the earth with wisdom” as the supernal “earth” drawing its life from the supernal

Chochmah, and Epistle 5 explains that the letters of speech come from the hidden source of the intellect. In
man too, the combinations of letters come from wisdom.
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for an infant, as long as he has no daas (knowledge), cannot speak. And this is [the meaning of]| “In

the beginning G-d created,” which the Targum Yerushalmi renders “With wisdom.”

A baby cannot speak until he has understanding. This is why “In the beginning (bereishis) G-d created” is
rendered by the Targum Yerushalmi “with wisdom”: reishis, “beginning,” is Chochmah, and creation
through speech starts in wisdom.
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And our Sages, of blessed memory, said, “‘In the beginning’ is also an utterance.” The meaning is:
in order that the word of G-d be drawn down below, into the lower realms, “Let there be light,” etc.,
“Let there be a firmament,” etc., the beginning of revelation had to be in Chochmah, in a general
and collective form (klalus).
The saying “‘In the beginning’ is also an utterance” means that, before the particular utterances such as
“Let there be light” could be drawn down to the lower realms, there had first to be a general revelation in
Chochmah, which the next paragraph divides into the nine other utterances. In Likkutei Torah, Haazinu

(72c), the Alter Rebbe draws the consequence: since even Chochmah counts as “making,” what is revealed
on Shabbos and through teshuvah comes from above Chochmah.

SECTION 2 - 13-5

The primordial thought
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And afterwards it is divided into particulars in nine other utterances. And Onkelos rendered “In the

beginning” (bereishis) as “bekadmin” (at first), which alludes to a still higher level: the matter of

what precedes the intellect (kadmus hasechel), the primordial thought (machshavah kedumah),
After the general revelation in Chochmabh, creation divides into nine particular utterances. Onkelos renders

“bereishis” as “bekadmin,” “at first,” a word from the root kedem, “primordial,” and the Alter Rebbe hears

in it a hint of a level above Chochmah: the primordial thought, which precedes intellect.
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that is, the level of the supernal will, the source for there to be the level of Chochmah (wisdom), the
beginning of revelation. For Chochmah being called “beginning” is relative to the emanated and
created beings, etc.; whereas before Him, may He be blessed, He is high and exalted by myriads of
levels, etc.,

That level is the supernal will, the source from which Chochmah comes. Chochmah is a “beginning” only
from the point of view of the created beings; G-d Himself is infinitely above it.
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so that even though He is called “wise, but not with a knowable wisdom,” etc., nevertheless “no
thought can grasp Him,” and it is not fitting to call Him even by this name at all. And of Him it is
said, “You have made them all with wisdom”: even the supernal Chochmabh is considered as physi-

cal making before Him.

The Tikkunei Zohar says that He is “wise, but not with a knowable wisdom,” and that “no thought can grasp
Him,” so even the name “wise” does not truly apply to Him. That is why the verse says “You have made them

all with wisdom”: even the supernal Chochmabh is, before Him, like physical making.
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And this is [the meaning of] “Last in deed, first in thought.” The meaning is: that which is the be-
ginning of revelation, the level of Chochmah (wisdom), is the end of the deed of the Holy One,
blessed be He.

“Last in deed, first in thought,” words from the Shabbos hymn Lecha Dodi, means that what comes first in

revelation, Chochmah, is from G-d’s side only the end of His deed, its last product.
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Therefore Onkelos rendered “In the beginning” as “bekadmin,” which is the primordial thought, to
be the source for the level of Chochmah, that it be the beginning of revelation; and this is the level

of the supernal will, and it is the source of the Torah and the mitzvos.

This is why Onkelos renders “In the beginning” as “bekadmin”: it points to the primordial thought, the su-
pernal will, which is the source of Chochmah and also the source of the Torah and the mitzvos. The next sec-
tions build on this: through Torah and mitzvos that will is drawn down.
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Summary. First “who do His word,” and afterwards “to hearken.” The matter of the Giving of the
Torah. And at each utterance their souls took flight. The matter of “And He commanded us,” etc.,

“to fear...”:

The summary of section 1 begins: the angels “do” before they “hear”; the question about the Giving of the

Torah; the souls that took flight at each utterance; and the verse “to fear Havayah.”
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that this is the purpose of all the mitzvos and the purpose of the soul’s descent into the body.
“Yours, Havayah, is the greatness.” When is He great? When He is in the city:

This awe is the purpose of all the mitzvos and of the soul’s descent into the body. Then comes the explana-
tion of “Yours, Havayah, is the greatness”: G-d is “great” only “in the city.”
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the level of the supernal speech; but before Him, may He be blessed, this greatness is considered
as nothing and is called “nothing” (ayin), “for all,” etc. “In the beginning,” the supernal
Chochmabh, “is also an utterance.” And Targum Onkelos [renders] “bekadmin”: the level of the su-

pernal will, the primordial thought.

The “city” is the supernal speech, and before G-d this greatness is nothing. Even Chochmah is only an “ut-
terance,” and Onkelos’s “bekadmin” points to the supernal will, the primordial thought.

SECTION 3 - 16-9

Mitzvos as limbs, Torah as blood
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2. Now, in order that there be this tzimtzum (contraction) and this humility, to descend and be en-
clothed in the level of speech, which is called “greatness”: for this is a great descent, as our Sages,

of blessed memory, said, “In the place of His greatness, there you find His humility.”

Section 2 asks what brings about G-d’s tzimtzum and “humility”: His descending into the speech called
“greatness.” Because that greatness is as nothing before Him, entering it is a great descent, as the Sages say
that His greatness and His humility go together.
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The meaning is: there is no humility more immense than the self-lowering to be enclothed in the
level of greatness, etc., since in truth it is considered as nothing and naught before Him, may He

be blessed, as mentioned above regarding “Vanity of vanities,” etc.

There is no greater humility than this self-lowering, since the “greatness” in which He is enclothed is in

truth as nothing before Him. This recalls the “breath” of “Vanity of vanities” above.
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This is through Torah and mitzvos, as our Sages, of blessed memory, said on “In the beginning
(bereishis) He created”: “For the sake of the Torah, which is called ‘beginning’ (reishis),” etc.

The answer is: through Torah and mitzvos. The Sages read “bereishis” as “for the sake of the Torah,” which
is called reishis, “beginning”: G-d’s descent into the speech of creation exists for the sake of the Torah.
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Also, as the Sifrei says on Parshas Haazinu: “One of three acquisitions that the Holy One, blessed
be He, acquired in His world: the Torah is one acquisition,” etc.; for an acquisition indicates some-

thing that is most precious (as is explained elsewhere).

The Sifrei counts the Torah among the things G-d “acquired” in His world. One acquires what is very pre-
cious, so the Torah is what is precious enough to G-d that He descends for its sake.
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Now, concerning the mitzvos, it is mentioned in the Zohar that the 248 commandments (pikudin)
are the 248 limbs of the King.

The Zohar calls the 248 commandments the 248 limbs of the King. In Likkutei Torah, Rosh Hashanah (54a),
the Alter Rebbe explains the image: as a limb carries the soul’s life out from the head into the body, the

mitzvos draw down the supernal Chochmah so that G-d be “King of the world.”
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The meaning is: just as, by way of analogy, a limb, which is flesh, sinews and bones, which are the
level of a vessel, and the light and life-force (chayus) spread within them, and as a whole (klalus)

they are called by the name “limb”: so the mitzvos are vessels for His will, may He be blessed,

A limb is flesh, sinews and bones, which serve as a vessel, with light and life spreading inside them; as a
whole they are called a limb. In the same way the mitzvos are vessels for G-d’s will.
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in which and through which the light and life-force of the supernal will, may He be blessed, spread
from [the level of] the light that encompasses all worlds (sovev kol almin), so that it become the lev-
el of the light that fills all worlds (memalei kol almin), in a revealed state, in the lower realms, along

the lines of what will be explained (below, section 3) on the meaning of “to fear Havayah,”

Through the mitzvos the light of the supernal will, which is beyond the worlds (sovev), is drawn down to fill
them (memalei) in a revealed way, even in the lower realms. Section 3 will explain this through the words “to
fear Havayah.”
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and this is through Israel, who do the mitzvah, as it is said, “Who has sanctified us with His com-
mandments,” etc. (And see what is written in the discourse beginning “And Moshe spoke to the
heads of the tribes,” concerning “For by everything that comes forth from the mouth of Havayah

does man live.”)

This drawing down comes about through the Jewish people, who do the mitzvos; hence the blessing “Who
has sanctified us with His commandments.” The aside refers to the discourse in Likkutei Torah, Mattos (81b),

which explains that what sustains man is the utterance of G-d’s mouth that brings his food into being.
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Now, the Torah is the level of “the blood, which is the soul,” for it is the blood that draws the spirit

of life into the limbs from the soul itself, and it is the source of the soul’s life-force in the limbs

The Torah is compared to the blood, which the verse calls “the soul.” The blood carries the soul’s life into

every limb.
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(see below in Shir HaShirim, in the discourse beginning “To My mare among the chariots,” in the

second discourse). So is the matter of the Torah: it gives life to the level of the mitzvos themselves.

Just as the blood gives life to the limbs, the Torah gives life to the mitzvos themselves. The aside refers to the
second discourse on “To My mare among the chariots” in Shir HaShirim.
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And this is [the meaning of] “This is the Torah: adam (a man)”: alef, dam (blood). For they are the
explanations of the mitzvos and the details of their laws: how the mitzvah is to be in its proper

form.

Plainly the verse says, “This is the law (torah): when a man (adam) dies in a tent”; following the Shelah, the
Alter Rebbe reads “This is the Torah: adam,” and divides adam into alef and dam, “blood.” The Torah is the

blood of the mitzvos: its explanations and detailed laws tell how each mitzvah is done properly.
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And through this will be understood the saying of our Sages, of blessed memory: “Whoever occu-
pies himself with the teaching (torah) of the burnt-offering is as though he offered a burnt-offer-
ing, as it is said, ‘This is the teaching (torah) for the burnt-offering,”” etc. And they said on the
verse “And in every place incense is offered, presented to My Name, and a pure meal-offering”:
“These are the Torah scholars,” etc.
This explains two sayings of the Sages: studying the laws of the burnt-offering counts as offering it, and
Malachi’s “in every place incense is offered” refers to Torah scholars. In Likkutei Torah, Chukas (57a), the

Alter Rebbe explains why: speaking words of Torah draws the supernal speech into the speaker’s mouth, so
even the mitzvos of the Temple can be kept in speech.
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But why, then, should this distinction of the Torah be superior to the mitzvos themselves, which
apply only at the time when the Holy Temple stood, and specifically at the place of the altar, where-
as Torah scholars who occupy themselves with Torah in every place and at every time are credited

by Scripture, etc.?

Why then should study count for more than the act? Offerings could be brought only while the Temple stood,
and only on the altar, yet Scripture credits Torah scholars as if they offered, in every place and at every time.
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And similarly with the other mitzvos of the Torah: there are some of them that depend on time,

such as Shabbos, shofar, sukkah and lulav, which apply only in their time;

Other mitzvos too are bound to time: Shabbos, shofar, sukkah and lulav apply only in their season.
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but outside their time, it is no mitzvah at all; whereas Torah study is a mitzvah at all times: to occu-
py oneself with words of Torah, even with the laws of Shabbos and sukkah, etc.

Outside their time they are no mitzvah at all. Torah study, though, is a mitzvah at every moment, even when

one studies the laws of these very mitzvos out of season.
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Rather, the matter is as mentioned above: the Torah is the level of the blood, which draws life-force

(chayus) to all the limbs equally, as a whole.

The answer goes back to the image of blood: the Torah gives life to all the limbs equally, as a whole.
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The mitzvos, however, which are the limbs of the King, by way of analogy, have in them a division
of time and season, as it is written, “For everything there is a season, and a time for every desire
under the heavens.”

The mitzvos, by contrast, are the limbs, and so they are divided by time, as Koheles says: “a time for every

desire (chefetz) under the heavens.” Plainly chefetz there means any matter or purpose; the Alter Rebbe

reads it as G-d’s desire.
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The meaning is: even though the mitzvos are the desire and will of G-d, they have a time and sea-
son, because they are “under the heavens”; that is, they are below the level of the Torah, which is
called “heavens.” For the mitzvos are the revelation of the drawings-forth of the will, to make the
Infinite Light (Or Ein Sof), blessed be He, shine in some particular level.

Though the mitzvos are G-d’s desire and will, each has its season because they are “under the heavens,” be-

low the Torah, which is called “heavens.” Each mitzvah is a particular drawing-forth of G-d’s will, making

His light shine in one specific level.
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As, for example, to make a sukkah, etc., which is a revelation of the Infinite Light, blessed be He, in
a lofty level and a lofty rank of the supernal lights, because so it arose in His will. And the Torah is

the direction of the manner in which this revelation shall be,

Making a sukkah, for example, reveals the Infinite Light in a particular lofty level, simply because G-d so
willed. The Torah governs the manner in which that revelation takes place.
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as, for example, with a sukkah: that it must be specifically seven by seven handbreadths, and that
its covering must not be of anything susceptible to ritual impurity, and many similar detailed laws,
of the specific manner in which the drawings-forth of the will shall be;

The laws of sukkah, such as a minimum of seven by seven handbreadths and a covering that cannot become
ritually impure, set out exactly how the will is to be drawn down.
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and only then will the Infinite Light, blessed be He, rest and be revealed in this level. By way of
analogy: a householder arranges in his house that such-and-such a vessel shall stand in such-and-
such a place, and such-and-such avessel in such-and-such a place.

Only when the mitzvah is done in that way does the light rest in it, just as a householder decides where each
vessel in his house will stand. So the Torah is the “householder” of the mitzvos.
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And so is the matter of the level of the Torah, which becomes like the householder for the practice
of the mitzvos. Therefore the mitzvos were likened so as to be called by the name “limbs of the
King,” for the life-force (chayus) that spreads within them is merely the moisture that makes them
grow, in the mode of coolness.

The Torah is like the householder who decides how the “house” of the mitzvos is arranged. The mitzvos are

compared to the King’s limbs because the life in a limb is only the moisture that makes it grow, a cool life of
mere growth.
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Whereas the Torah is likened to blood, the level of adam: alef, dam (blood). For the blood is the
soul, and it is the very one that draws the essential life-force and the spirit of life that is within him,
and not merely in the mode of growth. Therefore it [the Torah] is above the level of place and time.

The Torah, by contrast, is compared to the blood, alef-dam in the word adam. The blood is the soul itself,
carrying the essential life and spirit and not mere growth, and so the Torah stands above place and time.
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And this is [the meaning of] “This is the Torah: adam (a man)”: that is, the adam that is upon the
likeness of the throne, “a likeness as the appearance of a man (adam),” the level of “I will be
likened (adameh) to the Most High,” the level of the light that encompasses all worlds (sovev kol
almin), above the level of place and time.

“This is the Torah: adam” is read as the supernal “man” of Ezekiel’s vision, seated upon the likeness of the

throne. The word adam also echoes adameh, “I will be likened to the Most High”: the level of sovev kol
almin, beyond place and time.
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And as it is written, “Behold, there is a place with Me,” etc.: for in relation to the life-force, above
and below are equal. As we see with our senses: the blood is the soul, [whereas| what spreads within
them to make them grow becomes like them, and they become actually one flesh; and there is in
them the division of the limbs, and therefore they are placed under time and place.
“Behold, there is a place with Me” is brought to show that, for the life-force, above and below are the same.
So our senses show: the blood is the soul, the same life in every limb, while the moisture that makes the

limbs grow becomes one flesh with them and is divided as they are; that is why the limbs, the mitzvos, are
bound by time and place.
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But the Torah, which is not merely the level of the revelation of the drawings-forth of the will, but
the level of the revelation of the directions of the will, as mentioned above, and which draws the di-

rections of the supernal will into the will that spreads within the mitzvos:

The Torah, though, is not only a drawing-forth of G-d’s will but the revealed direction of how that will is to
act, and it draws these directions into the will that is in the mitzvos.
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the source of this drawing-forth is called the level of “the Will of all wills” (raava d’chol raavin),
which is not within the bounds of place and time at all

The source of that drawing-forth is “the Will of all wills,” which is entirely beyond place and time.
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(and therefore our Sages, of blessed memory, said on the verse “And all desires cannot compare to
it”: even the desires of Heaven, etc.). (And see what is written on the verse “After Havayah your G-d
shall you walk,” concerning “and to His voice shall you hearken,” and what is written in the dis-
course beginning “For on this day He shall atone.”)

This is why the Sages say that even “the desires of Heaven,” the mitzvos, cannot compare to the Torah. The
text refers to two discourses for further study.
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Summary. The matter of “In the beginning”: for the sake of the Torah. And the matter of the 248
limbs of the King: “a time for every desire.” And the matter of the Torah being called adam. And
“Whoever occupies himself with the teaching of the burnt-offering is as though he offered a burnt-
offering.” And “All desires cannot compare to it.”

The summary of section 2: “In the beginning” means for the sake of the Torah; the mitzvos are the 248 limbs

of the King, each with “a time for every desire”; the Torah is called adam; study of the burnt-offering counts
as offering it; and “all desires cannot compare to it.”
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SECTION 4 - 110-11

The higher awe
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3. Now, the purpose of the matter of the Torah and the mitzvos, in drawing down the revelation of
His will below, is what the verse says: “And Havayah commanded us to do all these statutes, to fear

Havayah,” etc. For it is written, “Fear Havayah, you His holy ones.”

Section 3 turns to the purpose of Torah and mitzvos, drawing down the revelation of G-d’s will: “to fear
Havayah.” This kind of awe is the one in the verse “Fear Havayah, you His holy ones.”
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We need to understand: why specifically “His holy ones”? Is it not written, “Let all the earth be in
fear of Havayah”?

Why does that verse address only “His holy ones,” when another verse calls on “all the earth” to fear G-d?
The two verses also differ in a word: one says “fear es Havayah,” the other “fear from (mei) Havayah,” and
the Alter Rebbe will build on both differences.

D1 TRYRLY A 9 °N° 12385 205°Mawnn sn1awnn R 50 010D DY RPHI UrH YT 1Ay IR
247 52MIR PO WU 11T Rt 2235 wo na

But the matter is as is known from what is written elsewhere on the verse “For My thoughts are not
your thoughts”: that before Him, may He be blessed, whatever is higher is called the level of
“something” (yesh) in relation to what is below it, as it is written, “To cause those who love me to
inherit yesh.”

The answer rests on a principle explained elsewhere on “My thoughts are not your thoughts”: from G-d’s

side the higher level is the true “something” (yesh), and what is lower is as nothing, as in Wisdom’s words in
Proverbs, “to cause those who love me to inherit yesh.”
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From below upward, however, whatever is below, which is grasped and visible to the eye of all flesh,
is called “something” (yesh) in relation to what is above it, which is called “nothing” (ayin), for it is
not grasped and seen.

From our side it is the reverse: what is lower is grasped and visible to every eye, so it seems to be the real
“something,” and what is higher, which we cannot grasp or see, seems to be “nothing.”
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And this is the essence of the drawing down of the revelation of His will, may He be blessed, below:
that from below upward should be the same as from above downward.

The main purpose of drawing G-d’s will down is that the view from below should become the same as the
view from above.

K219 71O0P1 13 7917A0 00 99 wrRD wnn 0ERY PR3N N 10199 D13 Do und abyntaw 1non
9y Munan M9 N3 100 90 wan P awn XD

And just as from above downward everything is nullified before Him, may He be blessed, and is as
actually nothing and naught, as it is written, “Yours, Havayah, is the greatness,” etc., and “before

2

Him all is considered as actually nothing,” so shall it be in the level of revelation from below

upward:

From above, everything is nullified before G-d and is as nothing, as “Yours, Havayah, is the greatness” was
explained earlier and as the Zohar says, “before Him all is considered as nothing.” The same is to be re-
vealed from below.
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“And all flesh shall see together,” etc.; “And they shall enter into the caves of the rocks and into the
holes of the dust, from before the terror of Havayah,” etc., to be nullified to Him, may He be
blessed.

Isaiah foretells that “all flesh shall see together” and that people will hide in caves before G-d’s majesty; in
that revelation all will be nullified to Him.
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And along these lines is the difference between what is written, “Let all the earth be in fear of
Havayah,” which is the lower awe (yirah tata’ah), as it seems to us that below is the “something”
(yesh);

“Let all the earth be in fear of Havayah,” in Hebrew fear “from” (mei) Havayah, is the lower awe (yirah
tata’ah), which belongs to our view, where this world seems to be the real “something.”
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but the meaning of “Fear (yeru es) Havayah” is that there be the level of es, which is subordinate to

the Name Havayah, that is, actual self-nullification (bittul),

“Fear Havayah” with the word es means becoming “es,” something secondary to the Name Havayah, as the
Sages use es for what is attached and subordinate. That is real self-nullification.
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as [it is in truth,]| that above is the “something” (yesh) and below is considered as nothing. And this
is [the meaning of] “For there is no (ein) want to those who fear Him”: that there be the level of

nothingness (ayin) and bittul, and through this there is “no want,” etc.

This awe sees things as they truly are: the higher is the real “something,” and the lower is as nothing. So
“there is no (ein) want to those who fear Him”: they reach the level of ayin, nothingness, and through it lack
nothing.

SECTION 5 - 112-16

Sinai, the sin and the work of refining
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And this level of the higher awe (yirah ila’ah) is drawn forth through occupation with the Torah,
concerning which they said, “If there is no wisdom, there is no awe,” as is written below in the dis-

course beginning “And G-d spoke,” etc., “I am Havayah.”

This higher awe (yirah ila’ah) comes through the study of Torah. That is the meaning of “If there is no wis-
dom, there is no awe”: the higher awe depends on the wisdom of the Torah.
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And this is [the meaning of] “Fear Havayah, you His holy ones”: that this level of awe is drawn forth
through “Who has sanctified us with His commandments.” And this is [the meaning of] “And He

commanded us,” etc., specifically “to fear Havayah.”

That is why “Fear Havayah” is addressed to “His holy ones”: this awe comes through being “sanctified with
His commandments.” And it is why the verse says that the mitzvos were given specifically “to fear Havayah,”
with this higher awe.
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And this level of great awe, in the level of this revelation of will, was in a great and immense revela-
tion at the time of the Giving of the Torah

This great awe, together with the revelation of G-d’s will, shone in an immense revelation at the Giving of the
Torah.
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(see what is written below at the end of the discourse beginning “And G-d spoke all the words,” in
the name of Midrash Rabbah, Yisro, section 29, on the matter of “A lion has roared; who will not

fear?”,which refers to the Giving of the Torah), upon Mount Sinai, with thunder and lightning,

The aside cites the Midrash that applies “A lion has roared; who will not fear?” to the Giving of the Torah.

The revelation came upon Mount Sinai with thunder and lightning.
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and at each utterance their souls took flight, to the point that our Sages, of blessed memory, said
that their impurity (zuhama) ceased; “Do not read charus (engraved) but cheirus (freedom)”: from
the angel of death and from subjugation, until the sin of the Calf, etc.

At Sinai the people’s souls took flight, and the Sages say that their impurity (zuhama) ceased. They read “en-
graved (charus) on the tablets” as “freedom (cheirus)”: freedom from the angel of death and from subjuga-
tion, a freedom that lasted until the sin of the Golden Calf.
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(And see on the matter of “engraved upon the tablets”: chapter 5 of Eruvin, 54a, at the end; and in
chapter 6 of Avos; Midrash Rabbah, Parshas Mishpatim, beginning of section 32; Ki Sisa, section
41, 156b; end of section 47, 161c-d; Pekudei, section 51, 163d; Metzora, section 18, 185b;

These are sources in the Gemara, Avos and the Midrash for reading “engraved on the tablets” as “freedom.”
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Naso, section 10, 240a; section 13, 254a, on the offering of Yissachar; Shelach Lecha, section 16,
267d; Zohar 11, Yisro, 84; Mishpatim, 114a; Tetzaveh, 183a; Beshalach, 45b; Zohar I, Bereishis, 37b,
at the end; Chayei Sarah, 131b; Vayikra, 6b.)

The list continues with further Midrash passages and places in the Zohar on the same theme.
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And therefore our service became necessary, little by little, etc., as it is written, “Little by little I will
drive them out,” etc. And this is the added excellence of the giving of the Torah to Israel at the time
of the Giving of the Torah.

After the sin of the Calf that revelation was withdrawn, so our service must bring it back gradually, “little by
little,” as G-d promised to drive out the nations of Canaan little by little. This is what Sinai gave that the
Patriarchs did not have.
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Although the Patriarchs, too, fulfilled the Torah, it is written of Avraham, “And he kept My charge
(mishmarti)”: it is called a “charge” (mishmeres) of My commandments, for it had not yet been giv-
en to shine upon the earth in a great and immense revelation as at the time of the Giving of the
Torah

The Patriarchs kept the Torah, but as a mishmeres, a “charge” kept in safekeeping, because it had not yet
been given to shine openly on the earth as it did at Sinai. This answers the question raised at the start of the

maamar.
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(and see on the matter of “Because he hearkened,” etc., in Shemos Rabbah, beginning of section 1;
Vayikra [Rabbah]|, end of section 2; Shir HaShirim Rabbah on the verse “His palate is sweetness”;
in the Gemara, Yoma 28b; Nedarim 32a; the end of Kiddushin, 82a; and see what is written on this
in the discourse beginning “Moshe would speak”).

These are sources in the Midrash and the Gemara on “Because Avraham hearkened,” the verse that teaches
that Avraham kept the Torah.
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And the utterance “You shall not murder,” etc., came so that the life-force (chayus) of the revela-
tion of His will, may He be blessed, would be drawn down below even into these matters, in the
keeping of this prohibition.

“You shall not murder” and the other simple commandments were spoken at Sinai so that the revelation of

G-d’s will would reach even these matters, through keeping these prohibitions. This answers the second
question, why simple laws came with such a revelation.
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And the matter of “You shall not murder”: for it is written, “Whoever sheds the blood of man
(adam) into man (adam),” for “G-d has made the one opposite the other”: the adam of Belial, which
is the evil inclination, opposite the adam of holiness.
The Alter Rebbe reads “You shall not murder” on a deeper level. Plainly the verse says, “Whoever sheds the
blood of man, by man (ba’adam) shall his blood be shed”; he reads ba’adam as “into man,” together with

“G-d has made the one opposite the other”: there is an adam of holiness and, opposite it, an “adam of
Belial,” the evil inclination.
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Now, Israel arose in [G-d’s] thought; therefore, through their sin in deed, speech and thought, they
cause the level of the shedding of the blood and life-force (chayus) of the adam of holiness into the
adam of kelipah (the husk).
Israel “arose in thought”: their root is in G-d’s own thought. Therefore their sins in deed, speech and
thought “shed blood” in a spiritual sense, carrying the life-force of the holy adam over to the adam of keli-

pah. In Likkutei Torah, Mattos (83c), the Alter Rebbe brings the same saying for the root of all the souls of
Israel, which comes from a very high place.
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And likewise, along these lines, with the other transgressions: “You shall not commit adultery,”
that they not cause a wasted flow of bounty to the external forces. And likewise “You shall not

steal,” etc., which is through guarding and taking care against hypocrisy and ulterior motives, etc.

The other commandments are read the same way: “You shall not commit adultery” warns against causing
G-d’s flow of blessing to go to waste, to the external forces. “You shall not steal” is kept by guarding against
hypocrisy and ulterior motives.
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Now, at the time of the Giving of the Torah, the utterance itself decreed, saying, “You shall not mur-

der,” meaning in the future tense: that this level would never be seen.

At Sinai, “Lo tirtzach” was a decree in the future tense: “you will not murder,” so that this level, the spiritual
“murder,” would never be seen.
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For the future and the imperative are both expressed in one form. But after the sin, when our ser-
vice became necessary, it is through our speech: as we speak words of Torah, we draw down, little
by little, from His supernal will, as it is written, “And I have put My words in your mouth,” and
through this “sins will cease from the earth.”

In Hebrew the future and the command share one form. After the sin it became a task for us: by speaking

words of Torah we draw down G-d’s will little by little, “I have put My words in your mouth,” until “sins will
cease from the earth.”
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Now, the Written Torah is “a tree of life to those who grasp it,” and the Oral Torah is called in the
Zohar “the tree of good and evil,” for through it the good is separated from the evil (as was ex-
plained at length in Iggeres HaKodesh, in the epistle beginning “In the Ra’aya Mehemna, Parshas
Naso: ‘And the wise will shine’”).
The Written Torah is the “tree of life,” while the Zohar calls the Oral Torah the “tree of good and evil,” be-
cause its laws separate good from evil. In Likkutei Torah, Tzav (17d), the Alter Rebbe adds, citing this maa-

mar, that the Oral Torah is not itself that tree, for it is Malchus of Atzilus, but is enclothed in the mixed good

and evil of kelipas nogah in order to refine it. The long discussion is in Iggeres HaKodesh 26.
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As, for example, when one studies “These are treifos (fatal defects) in an animal,” etc., “and these
are kosher,” etc., there takes place a refinement (birur) and separation between the impure and the
pure, and “all workers of iniquity will be scattered,” “as wax melts before fire,” etc.,

When one studies which animals are treifah and which are kosher, the study itself sifts the pure from the im-
pure. Then evil falls apart, “as wax melts before fire.”
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until the days of Mashiach, when He will remove the spirit of impurity from the earth; and it is writ-
ten, “On that day Havayah will be One and His Name One,” and “to be one in One.” And this is the
mitzvah of appearing [in the Temple]: “All your males shall appear (yera’eh)”: “just as he comes to
see, s0,” etc. (at the beginning of the first chapter of Chagigah).

This sifting goes on until the days of Mashiach, when G-d will remove the spirit of impurity, and “Havayah
will be One and His Name One.” The mitzvah of appearing in the Temple, “All your males shall appear (yer-

a’eh),” is read at the beginning of Chagigah also as yir’eh, “shall see”: “just as he comes to see, so he comes
to be seen.”
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The meaning is: just as from above downward “before Him all is considered as nothing,” so it is
from below upward, as mentioned above.

Its meaning is that just as from above everything is as nothing before G-d, so it should be seen from below.
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And this is [the meaning of] “For eye to eye they shall see”: that the seeing of the eye below will be
equal to, and aligned with, the seeing of the eye above.

“Eye to eye they shall see,” in Isaiah the watchmen of Zion seeing G-d’s return with their own eyes, is read
here as the seeing of the eye below matching the seeing of the eye above.
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And see what is written at the end of the discourse beginning “If you hearken to the voice,” con-
cerning “to do what is right in the eyes of Havayah.” But now, at a time when the Holy Temple is not
standing, we say, “And we are unable to see and to bow down,” etc.
At the end of the discourse “If you hearken to the voice” (Likkutei Torah, Re’eh), the Alter Rebbe reads “to do
what is right (yashar) in the eyes of Havayah” as making the two “eyes,” the view from above and the view

from below, level and equal. Now, with no Temple, we say in the festival prayers that we are unable to “see
and bow down”: that matching is not now revealed.
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And this is “because of our sins,” etc. For “your iniquities separate between you and your G-d”: that
is, iniquity makes a separation and distinction between the seeing of your eye and the seeing of the
eye of your G-d.

We cannot see now “because of our sins”: “your iniquities separate between you and your G-d.” Sin divides
our seeing from G-d’s seeing.
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Through this the Holy One, blessed be He, ascends on high, and “the river will be laid waste and
dried up”: “laid waste” in the First Temple, and “dried up” in the Second Temple, etc. For even in
the level of the First Temple, the level of “‘In the beginning’ is also an utterance,” the level of
Chochmah (wisdom), it “will be laid waste,” and the level of the drawing down of the revelation of

G-dliness, may He be blessed, departs; and all the more so it is “dried up” in the Second Temple,

Through this the Holy One, blessed be He, withdraws on high, and “the river will be laid waste and dried up”:
the Zohar applies the two verbs to the two Temples, “laid waste” to the First and “dried up” to the Second.
Even the First Temple, which corresponds to Chochmah, the level of “In the beginning’ is also an
utterance,” lost the flow of G-dliness.
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which is the level of the revelation of the attributes (middos) that are in His heart (and see on this
matter in the Zohar, Bereishis, 6b and 26a, and in Parshas Shemos, 9b).

All the more so in the Second Temple, which was the revelation of the middos, the attributes “in His heart.”
Three places in the Zohar are cited on this theme.
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And the matter depends on teshuvah (return) (see what is written on the verse “For the mountains

shall depart”), for through teshuvah and good deeds “the light, that it is good,” will be revealed;

Everything depends on teshuvah (return): through teshuvah and good deeds “the light, that it is good,” will
be revealed again.
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and this is through the bitterness of his soul, in his being one of the “masters of reckoning” (marei
d’chushbena), as it was in Egypt, as it is written, “And they embittered their lives with hard labor,”
etc. And then they merited, and “their cry went up to G-d.”

This teshuvah comes through bitterness of soul, being one of the “masters of reckoning” who take honest

stock of themselves. So it was in Egypt: the bitterness of their labor led to their cry rising to G-d, and to the

redemption.
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Summary. That the purpose of the matter of the Torah and the mitzvos is “to fear Havayah”: “Fear
Havayah, you His holy ones.” And this is the revelation as [it is in truth,] that above is the “some-
thing” (yesh) and below is as actually nothing and naught, as mentioned above in explaining
“Yours, Havayah, is the greatness.”

The summary of section 3 begins: the purpose of Torah and mitzvos is the higher awe of “Fear Havayah, you

His holy ones.” This is the revelation of things as they truly are, the higher as the real “something” and the
lower as nothing, as was explained on “Yours, Havayah, is the greatness.”
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And this revelation was at the time of the Giving of the Torah. And this is the advantage over “Avra-
ham fulfilled,” etc.

This revelation came at the Giving of the Torah, and it is what Sinai added to the Patriarchs’ keeping of the
Torah.
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“You shall not murder; you shall not commit adultery”: an expression of command and an expres-
sion of promise. And now the refinement (birur) is through the speech of Torah. And this is “just as
he comes to see.” And “we are unable,” etc. And the matter of teshuvah (return).

“You shall not murder; you shall not commit adultery” are both a command and a promise. Since the sin, the

sifting of good from evil is done through speaking words of Torah; this is linked to “just as he comes to see,”

to our saying “we are unable,” and to teshuvah.
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SECTION 6 - 117-18

Hearing, doing and the hidden love
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4. Now, this level of seeing and this self-nullification (bittul) is called “to hearken to the voice of His
word,” the level of “You shall surely set a king over yourself,” etc.: “to hearken to His voice and to
cleave to Him,” and to be nullified to Him, may He be blessed.

Section 4 names this seeing and self-nullification “to hearken to the voice of His word.” It is the stance of

“You shall surely set a king over yourself”: hearkening to His voice, cleaving to Him and being nullified to
Him.
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(And this is the meaning of “to hearken to the voice of His word”: His actual word, along the lines of
what is written of the Time to Come, “And all flesh shall see together that the mouth of Havayah has
spoken,” that is, “Your Teacher shall no longer be concealed (yikanef)”: that there will no longer be
garments concealing the supernal speech, which make the world appear as a “something” (yesh)
and a separate thing, but rather all will see how the word of G-d is what brings into being and gives
life, and all before Him is as actually nothing and naught,

“His word” is meant literally. In the Time to Come “all flesh shall see that the mouth of Havayah has spoken”

and “your Teacher shall no longer be concealed”: no garments will hide the divine speech, as they now do

when they make the world look like a separate thing, and all will see that G-d’s word brings everything into

being and that before Him all is as nothing.
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as is written in Sefer Shel Beinonim, chapters 20 and 21; and see what is written on this at the end
of the discourse beginning “And He will wave His hand over the River.” And this is the meaning of
“to hearken to the voice of His word” in connection with the Giving of the Torah.
Tanya (Sefer Shel Beinonim) explains this in chapters 20 and 21. In Likkutei Torah, Tzav (18a), on “He will
wave His hand over the River,” the Alter Rebbe explains that in the Time to Come the light of the “river,”

Binah, will itself be revealed in the middos and speech; and this seeing is what “hearkening to the voice of
His word” meant at Sinai.
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And the meaning of “the voice of His word” will be understood along the lines of what is written in
the discourse beginning “If you hearken to the voice”; and from there it will be understood how
even now this level applies, through occupation with the Torah, as is written on the matter of “If
there is no wisdom, there is no awe,” etc., as mentioned above.)

The discourse “If you hearken to the voice” (Likkutei Torah, Re’eh) reads b’kol, “in the voice,” as hearing the

inner dimension of the voice, the Infinite Light itself. Even now this level is open to us, through the study of
Torah, as was said on “If there is no wisdom, there is no awe.”
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But this must be preceded by the level of “who do His word.” For it is written, “Your kingship is a
kingship over all worlds”: all the worlds, higher and lower, their existence and their coming into
being from nothing to something, are from the level of His Malchus (sovereignty), may He be
blessed.

But “who do His word” must come first. All the worlds, higher and lower, exist and come into being from
G-d’s Malchus (sovereignty), as the verse says, “Your kingship is a kingship over all worlds.”
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Seemingly, then, how is it possible that “His Name be proclaimed King” over them? But the matter
is that through Torah and mitzvos one draws down the level of the supernal will, so that “His Name
be proclaimed King.” And this is [the meaning of] “[Who] has sanctified us with His
commandments.”

So it seems hard to see how “His Name be proclaimed King” over the worlds. The answer is that through

Torah and mitzvos we draw down the supernal will, so that “His Name be proclaimed King”; this is “Who has
sanctified us with His commandments.”
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And this is [the meaning of| “Blessed are You, Havayah our G-d, King of the world”: that is, that one
“bless” and draw down the level of “You,” the level of Chesed (kindness), to be “King of the world,”
through Havayah being our G-d, and our being nullified to Him, and “[He] has sanctified us with
His commandments”

The blessing formula says the same: “Blessed” (baruch) means drawing down, as a vine is “drawn down”

(mavrich) into the earth, and “You” is Chesed, which is drawn down to become “King of the world.” This

happens when Havayah is “our G-d,” when we are nullified to Him and keep His commandments.
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(and see what is written on this also in the discourse beginning “Blow the shofar on the New
Moon,” and at the end of the discourse beginning “On the eighth day he sent away.” And this is the
matter of “who do His word”; and this is [the meaning of] “Do not read banayich (your children) but
bonayich (your builders),” for they build the attribute of His kingship, may He be blessed, by draw-
ing down the supernal will, blessed be He, so that there be a revelation of His kingship, may He be
blessed),

This is the meaning of “who do His word.” The Sages read “your children” (banayich) as “your builders”
(bonayich): Israel builds G-d’s kingship by drawing down the supernal will so that His kingship is revealed.
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Now, this power that was given to the children of Israel, “the people near to Him,” to be the cause
that draws down His will, may He be blessed, is through the revealing of “this secret to My
children”: that every one of Israel has, in a hidden and concealed state, the hidden love (ahavah
mesuteres) for G-d;

Israel, “the people near to Him,” have the power to draw down G-d’s will because of “the secret revealed to
My children”: every Jew carries a hidden love for G-d (ahavah mesuteres).
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and one must bring it out from concealment into revelation, with toil of the soul and toil of the
flesh, as it was in Egypt: “And they embittered their lives with hard labor, with mortar and with

bricks,” etc.

That love has to be brought out from concealment into revelation through toil of soul and toil of body. In
Egypt this was the hard labor “with mortar and with bricks.”
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And they said in the Zohar: “With mortar (chomer)”: this is kal vachomer (the inference from mi-
nor to major); “and with bricks (leveinim)”: this is libun hilchesa (the clarification of the law),
which is through occupation with the Torah with analysis and in depth.

The Zohar reads “mortar” (chomer) as kal vachomer, reasoning from minor to major, and “bricks” (levein-

im) as libun hilchesa, clarifying the law. The toil that reveals the hidden love is deep and searching Torah
study.
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And along these lines, prayer was instituted for us: to give over one’s soul at [the word] “One”
(echad); and the main thing is to give over the will, so that there be a nullification of the will before
His will, may He be blessed, in “turn away from evil and do good,” and in “sanctify yourself in what
is permitted to you,” and likewise in occupation with the Torah beyond one’s habit;

Prayer was instituted for the same purpose. In the Shema one gives over one’s soul at the word “One,” and

above all one gives over one’s will, setting it aside before G-d’s will: in turning from evil, in doing good, in
holding back even from what is permitted, and in studying Torah beyond one’s habit.
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for occupation with the Torah according to habit is the way of nature, and it is like “a command-

ment of men learned by rote.”

Torah study done only out of habit is “nature,” like what Isaiah calls “a commandment of men learned by
rote.”
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Through this it is impossible to arouse the drawing down of the supernal will, which is called “the
most hidden of all hidden” (temira d’chol temirin) (see Zohar II, end of Parshas Yisro, folio 89a),
except through an arousal from “the inward part of a man and a deep heart,” above nature,
through which it will come out of its sheath, from concealment into revelation.

Such study cannot arouse the supernal will, which the Zohar calls “the most hidden of all hidden.” Only an

arousal from “the inward part of a man and a deep heart,” beyond nature, draws that will out “of its sheath,”

from concealment into revelation.
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Therefore now, at a time when there is no Holy Temple, the mitzvah of prayer is incumbent upon
us: that at the time of prayer every person of spirit (baal nefesh) should be fired up in his soul to
arouse his heart to G-d, so that through this he will afterwards be able to draw down the supernal
will through occupation with the Torah;

Now that there is no Temple, prayer is an obligation. In prayer each person sets his soul aflame and arouses
his heart to G-d, so that afterwards his Torah study can draw down the supernal will.
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unless it is someone whose Torah is his occupation, whose soul is bound up with Him, aflame with
Him, as is written elsewhere, who is exempt from prayer because he needs no preparation to
arouse his heart, etc., as is written elsewhere.

The exception is one whose Torah is his whole occupation, like those the Talmud describes in Shabbos 11a,

whose soul, in the Zohar’s words, is bound up with G-d and aflame for Him. He needs no preparation to
arouse his heart, and so he is exempt from prayer.
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SECTION 7 - 119-21

Teshuvah and why doing comes first
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And this is the level of teshuvah (return); and “in the place where baalei teshuvah (returnees)
stand, the perfectly righteous cannot stand,” for they draw forth with greater strength (bechayla

yatir) from concealment into revelation.

This self-giving is teshuvah (return). The Sages say that the perfectly righteous cannot stand where baalei
teshuvah stand, and the Zohar explains why: they draw forth with greater strength, bringing what was hidden
into revelation.
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And this is [the meaning of] “Better one hour of teshuvah and good deeds in this world than all the
life of the World to Come,” because the level of the World to Come is that they delight in the radi-
ance of the Shechinah (Divine Presence),

So the Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of the

World to Come. The World to Come is enjoying the radiance of the Shechinah (Divine Presence).
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that is, in that which is the level of the revelation of the extension; whereas through the baal teshu-
vah there is a drawing forth from the source of all, “the most hidden of all hidden,” as mentioned
above;

That radiance is only the revealed extension of G-dliness. Teshuvah draws from the source of all, “the most
hidden of all hidden,” the supernal will itself.
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and this is through the sitra achra (the other side) being subdued, and darkness being transformed
into light and bitterness into sweetness. For, indeed, “darkness shall cover the earth,” so that it
does not shine in a great revelation below as above, as mentioned above, but rather according to
the order of the chain of descending worlds (hishtalshelus), and enclothement in many coverings;
and if so, its revelation below is according to the capacity of the recipients.
Teshuvah works by subduing the sitra achra (the other side) and turning darkness into light and bitterness
into sweetness. Normally “darkness covers the earth”: G-d’s light does not shine below as openly as above,

but comes down through the chain of descending worlds (hishtalshelus), wrapped in many coverings, and is
revealed below only as far as the recipients can take it.
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But when the sitra achra is subdued, etc., then above and below are equal, as it is written, “For eye
to eye they shall see,” etc.; and it is written, “On that day Havayah will be One and His Name One,”

“to be one in One,” as mentioned above.

When the sitra achra is subdued, above and below become equal: “eye to eye they shall see,” and “Havayah

will be One and His Name One,” to be “one in One.”
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And this is [the meaning of] “When Israel put ‘we will do’ before ‘we will hear’”: for the level of “we
will do,” which is the matter of drawing down His will, may He be blessed, to be “King of the
world,” through the doing of the mitzvos, “Who has sanctified us with His commandments,” comes
first, before the level of “we will hear,”

Now the Alter Rebbe returns to the opening words of the maamar: Israel put “we will do” before “we will

hear.” “We will do” is drawing down G-d’s will, so that He is “King of the world,” through doing the mitzvos,
and it comes first.
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which is the level of the nullification of [one’s very]| existence (bittul bimetzius) to Him, may He be

blessed; for the level of “we will hear” is drawn from the level of “we will do,” as mentioned above

“We will hear” is the nullification of one’s very existence before Him, and it is drawn from “we will do,” as

explained above.
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(and see in the Midrash, Parshas Vayikra Rabbah, beginning of section 1 and end of section 5, on
the matter of “mighty in strength, who do His word”; and see in Zohar III, Parshas Balak, 191a, on
this matter, and in Parshas Lech Lecha, 90a). And this is through the revealing of “this secret to My
children,” etc.,

The aside lists sources in the Midrash and the Zohar on “mighty in strength, who do His word.” All this
comes through “this secret revealed to My children”: the hidden love within every Jew.
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which is through toil of the soul and toil of the flesh, to bring out from concealment into revelation,
as mentioned above; and “through an arousal from below (isarusa dilesata) [comes] an arousal
from above (isarusa dile’eila),” to arouse the drawing down of the supernal will, the level of “the
most hidden of all hidden,” as mentioned above. And see in Parshas Behar, 108b: “In the love of
their hearts to draw near to the Holy One, blessed be He, they put doing before hearing.”

That love is brought out through toil of soul and body, and this arousal from below brings about an arousal

from above that draws down the supernal will, “the most hidden of all hidden.” The Zohar on Behar says the

same: in the love of their hearts to come near to G-d, Israel put doing before hearing.
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As is written elsewhere. And see in the discourse beginning “Let them bring royal apparel.” And
see what is written on the matter of “When Israel put ‘we will do’ first” in the discourse beginning
“Go forth and see,” [on] “He did not cease to cherish her.”

Further discussions are listed: the discourse “Let them bring royal apparel” in Torah Ohr, and the discourse

“Go forth and see” in Likkutei Torah on Shir HaShirim, on the words “He did not cease to cherish her,”
which treats the same saying about “we will do.”
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And it is possible to say that the meaning of their having put “we will do” first is: that the level of
the self-nullification (bittul) of “we will do,” to be nullified to the Master of the will, rises to the level
of the primordial thought, which is called “bekadmin bera” (at first He created), which is above the
level of Chochmah (wisdom); and it is the source of the Torah and the mitzvos, as explained above.
The Alter Rebbe then offers another reading: putting “we will do” first means the self-nullification of doing,
being nullified to the One whose will it is. That self-nullification rises to the primordial thought, “at first He

created” (bekadmin bera), which is above Chochmah and is the source of the Torah and the mitzvos, as ex-
plained in section 1.
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And see what is written in the discourse beginning “On the eighth day he sent away,” on the mean-
ing of “And before (kedem) You formed me.”
So “we will do” reaches higher than “we will hear.” The discourse cited, in Likkutei Torah, Shemini Atzeres,

reads “Behind and before (kedem) You formed me”: “before,” because Israel arose in G-d’s thought before
Creation, the soul’s source being in sovev kol almin.
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Summary. (And this level of self-nullification (bittul) is called “to hearken to the voice of His word,”
and it must be preceded by “who do His word”: to draw the will into the supernal speech; and this
is through revealing the hidden love, the level of the nullification of will, through which one arous-
es the revelation of the supernal will.

The summary of section 4: this self-nullification is “to hearken to the voice of His word,” and it must be pre-

ceded by “who do His word,” drawing the will into the supernal speech. That comes through revealing the
hidden love, setting aside one’s will, which arouses the revelation of the supernal will.
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Therefore “better one hour of teshuvah (return) and good deeds in this world,” etc., for through
this one draws down from beyond the order of the chain of descending worlds (hishtalshelus), so
that the revelation below be as above. And this is the matter of their having put “we will do” before
“we will hear”: that the level of “we will hear” is drawn from the level of “we will do,” which rises to
the level of the supernal will, the level of “bekadmin bera.”)

This is why one hour of teshuvah is better than the World to Come: it draws from above the chain of worlds,

so that the revelation below is as above. And it is why “we will do” comes before “we will hear”: hearing is
drawn from doing, which rises to the supernal will, “bekadmin bera.”

SECTION 8 - 122-26

Moshe, “mighty in strength,” and the city of G-d
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5. And the explanation of the matter, according to what is written in Midrash Rabbah at the begin-
ning of Parshas Vayikra: “Or perhaps a burden that is hard for six hundred thousand is easy for
one?” etc.;

Section 5 explains further from the Midrash at the start of Vayikra Rabbah. Normally a burden too heavy for

one is light for many, but here a burden too heavy for six hundred thousand was light for one, Moshe.
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“If we continue to hear,” etc.; “and Moshe hears,” etc. And see there that along these lines it ex-
plains “mighty in strength,” etc., “to hearken,” etc. See there.

All Israel at Sinai said, “If we continue to hear the voice... we will die,” while Moshe heard the voice of the ut-
terance itself and lived. The same Midrash explains “mighty in strength... to hearken” along these lines.
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And the matter is as explained elsewhere, in Parshas Mattos, on the verse “Saying: This is the
thing,” etc.: the matter of “Moshe prophesied with ‘This’ (zeh),” etc., the revelation of the supernal

holiness (Kodesh), whereas the level of “Thus” (koh), “in our likeness,” etc. See there.

Elsewhere (in Parshas Mattos) the Alter Rebbe explains that Moshe prophesied with “This” (zeh), the revela-
tion of the supernal holiness, while the other prophets prophesied with “Thus” (koh), the level of “in our
likeness.”
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And this was the revelation at the Giving of the Torah, and this was hard for the six hundred thou-
sand souls to receive; for the revelation of the Infinite Light (Or Ein Sof) in this way shines only in

the supernal Chochmah (wisdom), from which is the level of Moshe,

That higher revelation came at Sinai, and it was hard for the six hundred thousand souls to bear. The Infinite
Light shines in this way only in the supernal Chochmah, which is Moshe’s root.
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for Chochmah is koach mah (the power of “what”), and this is what is said of Moshe: “And what
(mah) are we?” Whereas with the six hundred thousand souls, their root is from the six extremities

(vav ketzavos), which are the attributes (middos) below the level of Chochmah.

Chochmah is koach mah, “the power of ‘what,”” complete self-nullification, as Moshe said, “And what (mah)
are we?” The six hundred thousand souls of Israel are rooted in the six extremities, the middos, below
Chochmabh.
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Therefore their souls took flight, as it is written, “My soul went out when He spoke,” and as is writ-

ten in Midrash Rabbah on Shir HaShirim, on the verse “His palate is sweetness.”

This is why the people’s souls took flight at Sinai, as the Midrash reads “My soul went out when He spoke.”
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For the revelation of this level is as [it is in truth,| that above is the “something” (yesh) and below is
the level of actual nothing and naught. And see on this in Sefer Shel Beinonim, beginning of chap-
ter 34 and end of chapter 36, that the essence of this revelation is in the supernal Chochmah (wis-

dom), as is written there in chapter 35, in the gloss.

The revelation was of things as they truly are: the higher is the true “something” and the lower is nothing.
Tanya discusses this in chapters 34 and 36, and the gloss to chapter 35 says that this revelation is essentially
in the supernal Chochmah.
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And this is what is called “to hearken to the voice of His word,” which only Moshe could hear.

This is “hearkening to the voice of His word,” and only Moshe could hear it.

SNDW 23TX 11773 T17T°021 1D [rewvinn / nereann] MPIDT MINNDA P19 yawn 03 B3 1771 wrn
219 28235 X2 T AT OTIT PR £79Y 0701 27PRR 12T DIpa a2 *¥'nnan

And see what is written in the discourse on the explanation of “If you hearken to the voice,” [on]
“the inner keys,” etc.; and in the Siddur, in the discourse beginning “Ado-nai, open my lips,” in
the explanation of “the voice of the words of the living G-d,” and on the verse “The voice of my

Beloved! Behold, he comes, leaping,” etc.

Further discussions of “the voice” are listed: the discourse on “If you hearken to the voice” in Likkutei Torah,
Re’eh, which opens by calling the Torah “the inner keys” and awe “the outer keys,” and, in the Siddur, the
explanations of “the voice of the words of the living G-d” and of “The voice of my Beloved.”
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And this was through his being the level of “mighty in strength” (see in the Gemara, Shabbos,

chapter 10, 92a, and chapter 4 of Nedarim, 38a), because he was a man of stature, ten cubits [tall];

Moshe could hear because he was “mighty in strength.” The Gemara in Shabbos and Nedarim says that the
Shechinah rests only on one who is mighty and of great stature, and that Moshe was ten cubits tall.
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that is, that there shone in him the ten supernal Sefiros of the World of Atzilus (Emanation), the first
of which is the supernal Chochmah.

The ten cubits mean that the ten supernal Sefiros of Atzilus (Emanation), headed by the supernal Chochmah,
shone in him.
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And this is because koach (strength) is the level of Chochmah, koach mah; and from there is drawn
the power of self-nullification (bittul) for self-sacrifice (mesirus nefesh). (And see what the Ramaz
wrote on Parshas Pinchas, folio 220, on the meaning of “Whoever answers ‘Amen, may His great

Name be blessed’ with all his strength.”)

“Strength” (koach) is the level of Chochmah, koach mah, and from it comes the power of self-nullification
for self-sacrifice (mesirus nefesh). The aside cites the Kabbalist Rabbi Moshe Zacuto (the Ramaz) on answer-
ing “Amen, may His great Name be blessed” with all one’s strength.
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Now, through Moshe the souls of Israel are able to receive [and] to hearken to the voice of His word;
and this, too, is through “mighty in strength.” Now, koach (strength) is twice yad (hand) [in numer-
ical value]; this is the matter of “Lift up your hands in holiness,” which is explained in the dis-

course beginning “Go forth and see.”

Through Moshe the souls of Israel can receive this hearing, and it too depends on being “mighty in
strength.” Koach, 28, is twice yad, “hand,” 14, which links to “Lift up your hands in holiness.”
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And through this they are “who do (osei) His word”: osei is an expression of rectification (tikkun).
And this is what is written, “And now, may the strength (koach) of Ado-nai be magnified,” as is writ-

ten elsewhere;

Through this they are “osei His word,” and osei here means “rectifying” His word. This is “May the strength
(koach) of Ado-nai be magnified”: Ado-nai, the Name of G-d’s speech and kingship, receives added strength.
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that is, that they draw down the revelation of the Infinite Light (Or Ein Sof), the light that encom-

passes all worlds (sovev kol almin), into the supernal speech.

They draw the revelation of the Infinite Light, sovev kol almin, into the supernal speech.
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And this is the matter of “Whoever answers ‘May His great Name be blessed,’” and this is through
“with all his strength,” “mighty in strength (koach),” as mentioned above. And this is also the mat-
ter of Yaakov giving David twenty-eight (koach) years of his own: the level of the drawing of the

strength (koach) into the Name Ado-nai, etc.

This is the meaning of answering “May His great Name be blessed” with all one’s strength: making G-d’s
Name great by being “mighty in strength.” So too the Zohar says that Yaakov gave David twenty-eight
(koach) years of his own life: drawing strength into the Name Ado-nai.
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And this level is called “His angels, mighty in strength,” along the lines of what was explained in
the discourse beginning “And I shall be sanctified among the children of Israel,” on the meaning
of “Seraphim stand above him,” etc.

This level of strength is why the angels are called “mighty in strength.” The Alter Rebbe refers to the dis-
course “And I shall be sanctified,” which explains how the seraphim can “stand above” the Shechinah.
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And therefore they are called “His angels, mighty in strength,” also along the lines of “and the
Chayos carry the Throne,” and “upon the likeness of the throne a likeness as the appearance of a
man”; and they carry and exalt this level to the Infinite Light (Or Ein Sof) itself.

It is like the teaching that the Chayos, the holy living creatures of Ezekiel’s chariot, carry the Throne, upon
which is “a likeness as the appearance of a man.” The angels carry and lift this level up to the Infinite Light
itself.
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And the strength is in them because their root is from the World of Tohu, as all this is explained in
the discourse beginning “‘Remember’ and ‘Keep’ in a single utterance,” in Torah Ohr, Parshas
Yisro,

Their strength comes from their root in the World of Tohu (Chaos), whose lights were too great for their ves-
sels, as explained in Torah Ohr on “‘Remember’ and ‘Keep’ in a single utterance.”
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and in Pri Etz Chaim, Shaar HaShabbos, concerning “A crown they shall give to You,” etc.,
“angels”: that is, that Chochmah and Binah are called “angels,” etc. (see there); and see Me’orei Or,
letter mem, section 61. And in its plain sense, “mighty in strength” is as Rashi explains at the end
of the first chapter of Kiddushin (40a): that he clothed himself in strength to subdue his inclina-
tion. See there.
The Arizal’s Pri Etz Chaim, on the Kedushah “A crown they shall give to You... angels,” explains that these
“angels” are Chochmah and Binah; the Kabbalistic lexicon Me’orei Or is also cited. In the plain sense,

“mighty in strength” means, as Rashi explains in Kiddushin, one who clothes himself with strength to sub-
due his inclination.
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And this is as our Sages, of blessed memory, said (at the beginning of chapter 4 of Avos): “Who is
mighty? He who subdues his inclination, as it is said, ‘Better is one who is slow to anger than the

bR

mighty, and one who rules his spirit than the conqueror of a city’” (in Proverbs, end of chapter 16).

This matches the Mishnah: “Who is mighty? He who subdues his inclination,” based on the verse that one

who is slow to anger is better than the mighty.
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And the intent, it can be said, is that through subduing the evil inclination, which is from the level
of the dross of the Gevuros (restraints), and sweetening it so that it be nullified to the good inclina-
tion, which is from the level of love and Chesed (kindness), through this one draws down the sweet-
ening of the Gevuros from the level of “slow to anger and abundant in kindness,” etc.
The Alter Rebbe suggests what this achieves. The evil inclination comes from the dross of the Gevuros (re-
straints); subduing it and sweetening it until it is nullified to the good inclination, which comes from love

and Chesed (kindness), draws down a sweetening of the Gevuros from “slow to anger and abundant in
kindness.”
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And through this he is [among]| “who do His word,” for he rectifies and builds the supernal speech,
which is called “the city of our G-d,” which is from the level of the Name Elokim and the Name Ado-
nai;

In this way such a person is one of “who do His word,” in the sense of rectifying it: he repairs and builds the
supernal speech, “the city of our G-d,” which comes from the Names Elokim and Ado-nai.
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and he draws into it the magnifying of the strength (koach) of the Name Ado-nai, as in “And now,
may the strength of Ado-nai be magnified,” etc. And this is through “Havayah is slow to anger,” etc.

He draws into that speech an increase of “the strength of Ado-nai,” as Moshe prayed, “May the strength of
Ado-nai be magnified.” This comes through the attribute “Havayah is slow to anger.”
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And see what is written below in the explanation on the verse “Take the count of the sons of
Gershon,” on the meaning of “The Sanctuary, Ado-nai, which Your hands established,” etc. And
this is what our Sages, of blessed memory, said: that in the Time to Come the Holy One, blessed be
He, will call Jerusalem by a new name.

A further discussion is cited on “The Sanctuary, Ado-nai, which Your hands established.” The Sages say that

in the future G-d will give Jerusalem a new name.
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That is what is written, “And the name of the city from that day shall be ‘Havayah is there’” (end of
Ezekiel), as explained in Midrash Rabbah, Toldos (section 65), and in Midrash Eichah (68b, end of

the section) on “For these I weep”: “Happy is the city whose name is like the name of its King,” etc.,

9

as it iswritten, “And the name of the city from that day shall be ‘Havayah is there’” (see there).

That name is in the last verse of Ezekiel: “And the name of the city from that day shall be ‘Havayah is there.””
The Midrash on Eichah says, “Happy is the city whose name is like the name of its King,” and proves it from

this verse.
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And this is because Jerusalem is yirah shalem (complete awe); and now it is called “the city of our
G-d (Elokeinu),” and “Elokim has made it so that they should fear before Him.”

Jerusalem (Yerushalayim) is yirah shalem, “complete awe.” Now it is called “the city of our G-d (Elokeinu),”
the lower awe of “Elokim has made it so that they fear before Him.”
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But in the Time to Come they will be in the level of “Fear Havayah,” in the level of actual self-nulli-

fication (bittul), through “And the glory of Havayah shall be revealed,” etc., as explained above.

In the Time to Come the city will be called by the Name Havayah: the higher awe of “Fear Havayah,” com-
plete self-nullification, when “the glory of Havayah shall be revealed.”
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9715 10 wna pa At anR1 PRIYY

And this is through the service now in the level of “mighty in strength,” who are the ones “who do
His word,” etc. And through this they will be able “to hearken to the voice of His word” in actuality,

which now is said only of Moshe, etc., as mentioned above.

That future comes through our service now as “mighty in strength,” who “do His word.” Then all will be able
“to hearken to the voice of His word” itself, which now is said only of Moshe.

1Ry 951N MY YR ANARY R 07PN a1k Thyow] PPYRW (777 o o) 700) DO9NN WATHI WP
0°X°21°m

And as is written in Midrash Tehillim (end of section 14): that in the Time to Come there will be ful-

filled what Moshe said, “Would that all the people of Havayah were prophets.”

Midrash Tehillim says that in the Time to Come Moshe’s wish will be fulfilled, “Would that all the people of

Havayah were prophets.”
5937 DOWRY WPRI W 1937 91 2N RIT YR 1IN0 POY 7Y 13°°0 7122 1N 1INy 03 2
15 ¥EananR "1YD YN 2°n91 29703

Nevertheless, even now, this level [is present] in service, that is, through occupation with the
Torah, for through this it is the level of “the voice of His word” in actuality, as it is written, “And I

have put My words in your mouth,” and it is written, “My tongue shall echo Your word,” etc.

Even now this level can be reached in our service, through Torah study, which is itself “the voice of His
word”: “I have put My words in your mouth,” and “My tongue shall echo Your word.”
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And see what is written in the explanation on the verse “And you shall know this day,” at its end, on
the saying of the Sifrei, “For through this you come to recognize,” etc. But this must be preceded
by being “mighty in strength, who do His word,” etc.

A further discussion, on “And you shall know this day” and the Sifrei’s “through this you come to recognize,”

is cited. But before all this one must be “mighty in strength, who do His word,” the closing note of the

maamar.

IN ONE'S AVODAH

The maamar asks for the “doing” that comes before understanding: to bring out the hidden love for G-d
through toil, studying Torah in depth and beyond one’s habit, praying with the readiness to give over one’s
soul and will at “One,” subduing and sweetening the evil inclination, and returning through honest self-
reckoning. Through this one draws G-d’s will into the world, and even now Torah study lets one hear some-
thing of “the voice of His word.”

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say that “we will hear,” complete self-nullification, is drawn from “we will do,”
rather than the other way round?

2. How do the images of the limbs and the blood explain why Torah study counts “in every place and at every
time,” while each mitzvah has its own time?

3. What is the difference between “Let all the earth be in fear of Havayah” and “Fear Havayah, you His holy
ones,” and how does each relate to the view from below and the view from above?

4. What did the Giving of the Torah add to the Patriarchs’ keeping of the Torah, and what changed after the
sin of the Calf?

5. Why could only Moshe hear “the voice of His word,” and how can others reach that level now?
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The Gemara tells that when Israel put “we will do” before

“we will hear,” a heavenly voice asked who had revealed to

them the secret used by the ministering angels, and it
brings the verse from Psalms with the comment “first ‘who

do,” and afterwards ‘to hearken.’” The maamar opens with

this passage and builds its whole argument on it.

Shabbat 88a:8n:xX 1”s naw

N3 N3 PYRYY? PIYyY S MPTRNY 1YY YK 020 My
712 PURNYR NIYD CIRPRY A1 1Y 0127 193 h 477 1IN PR

5

6
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JYRUYY PPYY WTRN PRI X 1Py 0T 9 1y men

William Davidson, Vocalized Aramaic (CC-BY-NC)

The Psalmist calls on G-d’s angels, “mighty in strength,

who do His word, to hearken to the voice of His word.” The

Gemara learns from the order of the words that the angels

do first and hear afterwards.

Psalms 103:20°2:37p 0°%°11n

11127 9ipa yuw' 1737 Y 03 723 YoRYR N I973
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77907 95 NN 7Y 11°38 07NN 2P

The Gemara says that Avraham our father kept the entire

Torah, learning it from the verse “Because Avraham hear-

kened to My voice and kept My charge....” The Alter Rebbe

builds his question on it: what did Sinai add, if the Torah

was already kept and handed down from the Patriarchs?

Yoma 28b:9-10"-"1:2 173 Xn1°

WX 2RY” MKW AP0 77IAT 2 PN DTN 0P 137 N

RIPRT 277 X720 72 000 27 Ap? WK N YPip2 071aR ynv
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ox
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William Davidson, Vocalized Aramaic (CC-BY-NC)

G-d tells Yitzchak that Avraham kept His charge, His com-

mandments, His statutes and His teachings. The Alter

Rebbe takes it as proof that Avraham kept the whole Torah

before it was given, and reads the four terms as the prohi-

likuteitorah.com/likkutei-torah/bamidbar/15/

the
dimension.

bitions, positive commands and their inner
Genesis 26:5°7:172 N°WRI2

079N >N Ni%R *ARYR MY PP DTN YRYTIN 27V
because that Abraham hearkened to My voice, and kept My
charge, My commandments, My statutes, and My laws.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Shabbat 132a for these words.
Shabbat 132ax 27%p navw

PARAGRAPH 2

MY IWN YRR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0o L,n°aw

G-d says of Avraham that He has known him so that he will
command his children to keep the way of G-d. The Alter
Rebbe uses it to show that the Torah came down to Israel
as an inheritance from the Patriarchs.
Genesis 18:19v™°:1” nN*wKR12
T MG PII IPIN PINN WS W 13n7 P 2
1Py 127N NX DINIXRT0Y N X027 1YY wIYM NRTS Niwy?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

om°PMIaNn ok Wt TNt AN
Kehot’s note points to Yoma 28b for these words.

Yoma 28b2 n”> X1
KEHOT'S NOTE

.2, KM ART

AT T By

The Gemara says that at every utterance that came from
G-d at Sinai, the souls of Israel left them. The Alter Rebbe
cites it to show the intensity of the revelation.
Shabbat 88b:3-4’7-"3:2 1”8 naw
93 — »27 R2Z NiTwanT MK 107 77 22N0T oRp a0 02 My
37 °27 10 .MANYY 0°yaw poma 171330 CBn RYY 10T 12T
— ni%iz"1 Mo PPN M1 WeLD 1 UYP0 TIDY UPYDI” (oRYNY”
DOYY? Pom1 XIT N2 WITRE CDn RYW MY M7 9D AN
PI2TR 0°7°33 %2 3YNY? 2PNIT PR7 :RBD 72 PRI 27 MK N
a7 32 @ Toa R 09?2 niP 77330 173N 0127 1owng b —
... IPRiT? 02 W2 7730 727 AR LN
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Zohar II, 83ax ,1p 27m
KEHOT'S NOTE
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These commandments are among the Ten. The Alter
Rebbe notes that human reason already requires them,
which sharpens the question of why they were given amid
such revelation.

Exodus 20:1327°22 mnw
KEHOT'S NOTE

20,0 mnw

DOVIWD 0927 QAW — (NRwl

The note sends the reader to Likkutei Sichos for this point:
the commandments spoken at Sinai amid such revelation
include simple matters that human reason itself requires.
KEHOT'S NOTE
.329°Y 1701 wIpP XY

R 13 TeNRYe %

The son asks the meaning of the testimonies, statutes and
laws. The Alter Rebbe introduces this passage to answer
his questions.

Deuteronomy 6:20°2:"1 0°727
TS WK DOVDYRT DRI NTYT AR TIRD IR T2 ARYD
02N APOR

When thy son asketh thee in time to come, saying: ‘What
mean the testimonies, and the statutes, and the ordinances,
which the L-RD our G-d hath commanded you?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10°927

Kehot’s note points to Deuteronomy 6:20-21 for these
words.

Deuteronomy 6:20-21%73-"2:"1 0°727
S PN DURYRT) DRI AT M TaK? 200 32 AN
T AR D7I3R3 Y797 2 OUTIY T3P DN 09NN R

MM T3 O7En
When thy son asketh thee in time to come, saying: ‘What
mean the testimonies, and the statutes, and the ordinances,
which the L-RD our G-d hath commanded you? then thou
shalt say unto thy son: ‘We were Pharaoh’s bondmen in
Egypt; and the L-RD brought us out of Egypt with a mighty
hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The father answers that G-d commanded these statutes so
that we fear Him. The maamar takes “to fear Havayah” as
the purpose of all the mitzvos and of the soul’s descent.
Deuteronomy 6:24773:1 0°727
117 2907 1PYR NNR 1877 PRI DpOTPITNR Niwy? N
7 0D UNPN? 0oNeP

And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
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serve us alive, as it is at this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oM 12 NPNY

The Yerushalmi lists the four sons and gives the wise son

the question “What are the testimonies.” The Alter Rebbe

explains why the question belongs to the wise son.
Jerusalem Talmud Pesachim 10:5’7:> 0°11on n?w17°> 7m0
IR 07120 OR 7Y 07IRIR ORRY 0°2 IR RIT 1R TY mawn
7997V 27 .APIRI2 ONIM .00 S17ynY wonbn Ty 0niR Yo nom
ARY T 2P0 2PHT) DR 1P NN PRI 132K WK TN
1INRTP? 0°K2T 072377 119737 109K 1 19 K 12°pY *37 .0nin
DY AYTRR M2 WA ANTIAYI D T 1332 DRy oivY?
19877 02 1R Y DRT PN WK DONART 1 0007 1 PN

... T2 2°NPIR3 PY 97 77N

MISHNAH: How far does he say? The House of Shammai
say, up to a happy mother of children 113 only.. But the
House of Hillel are saying, up to the pebble into a source of
water 114, starting with Ps. 113., and he finishes with “re-
demption.” Rebbi Tarphon says, “Who freed us and freed
our forefathers from Egypt and let us reach this night”, and
does not seal. Rebbi Agiba says, “so Eternal, our G-d, let us
reach other festivals coming towards us in peace, happy in
the rebuilding of ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

MPWwINa WrnD

There the Tzemach Tzedek quotes the Yerushalmi: the
wise son asks “What are the testimonies,” and is answered
“with a strong hand.” He notes that this verse comes at the
end of Parshas Bo in answer to another son, and suggests
it is used here because this passage too mentions that G-d
brought us out of Egypt with a strong hand.

KEHOT'S NOTE

T PHN2 1% IR ANR AR M2 MY AN IR MNP 0O 12 .. 1 an”
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The note points to Or HaTorah for a further discussion of
the idea that the mitzvos as a whole concern the soul only
as itis in a body.
KEHOT'S NOTE
17IWN 2-RAP7 .0C°Y 1INNRY DMK AR

G-d tells Moshe that when Israel strays, “many evils and
troubles shall befall it.” The Alter Rebbe borrows the words
for the body, which is exposed to evil and so needs the
command “Turn away from evil.”

Deuteronomy 31:1717%:x7% 0°127
PNy M 7R %39 CAIAOM DRI KD 12 08K TIM
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Then My anger shall be kindled against them in that day,
and I will forsake them, and I will hide My face from them,
and they shall be devoured, and many evils and troubles
shall come upon them; so that they will say in that day: Are
not these evils come upon us because our G-d is not among
us?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aaaEhihl-E
There the Alter Rebbe describes the G-dly soul before it
came down into the body, when it was included in its
source, the Infinite Light, and explains teshuvah as re-
turning it there.
KEHOT'S NOTE
DY 1IRNRY N7IIND 1919821 .1 ,10 °ANR D 5oy5 R

mony 953 1% NNt

Koheles asks what profit a person has in all his toil under
the sun. The Alter Rebbe echoes the question for the soul:
what does it gain from its toil in a body?

Ecclesiastes 1:3'3°% n?mp
SWRYD NOA PRy Tony703 DIXD i
What profit hath man of all his labour Wherein he laboureth

under the sun?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There the Tzemach Tzedek writes at greater length that, as
it stands, this is no answer at all: the soul above was not
without awe; on the contrary, without a body its awe was
surely greater.
KEHOT'S NOTE
WRT” 590 TI9°0 11 PPRT 219K AN wABR 1P °Y 92702 NTIN2
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The verse continues “in the city of our G-d.” The Alter
Rebbe uses the link between “great” and “the city” to show
that G-d is called great only in relation to creation.
Psalms 48:2°2:1”1 0°2°11n
AWTR™I0 17PPR Y2 TN Do n YT
Great is the L-RD, and highly to be praised, In the city of our
G-d, His holy mountain,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,nnoonn
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The Zohar asks when G-d is called “great” and answers
from the same verse: in the city of our G-d. The Alter
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Rebbe explains the “city” as the letter combinations of cre-
ative speech.

Zohar II, 235ax ,7%7 27m

Zohar III, 5ax ,i7 m
KEHOT'S NOTE
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The Levites praise G-d who made the heavens and all their
host and gives life to them all. The Alter Rebbe cites it as
an example of G-d’s greatness in creating and sustaining
the worlds.
Nehemiah 9:6"1:’t 1"
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
R3$1 DP2"NK MR 1A D2 K2 DT 79Y WK TN
:0NNYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bildad asks whether G-d’s legions can be counted. The
Alter Rebbe cites it for the countless worlds that depend on
G-d’sword.
Job 25:372:71”0 21°R
AR DIPRY N72Y) PTITA? 120N WL
Is there any number of His armies? And upon whom doth
not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara expounds each term of the verse; “the great-
ness” is the work of Creation. The Alter Rebbe uses it to
show that greatness refers to creation through the Ten
Utterances.
Berakhot 58a:161”v:X 1”1 n1372
MOAPY AP RIWUIT LKIP ORD2 KDY OP TAYNRY PORIM mK
PR 7Y m‘;‘r; nwy” MR KT 12 ,NPWRI2 YR it — ”.‘l';?'[;}tl
o 5&1}#’ K771 :90RIY ,07780 DRPYY 1T — A2 PN
SR 19 aTayy M2 opn it — “naRenm” Min NPT
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He then said, "Since a miracle was wrought for me with this
verse, I will expound it." [He went to the House of Study and
expounded]: "Thine, O L-rd, is the greatness" — that refers

to the work of Creation ; for so it is stated, "Who doeth great
things past finding out" (Job ix. 10). "And the power" — that
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refers to the Exodus from Egypt ; as it is said, "And Israel
saw the great work" etc. (Exod. xiv. 31). "And the glory" —
that refers to the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Sefer Yetzirah calls letters stones and their combinations
houses: two stones build two houses, and so on. The Alter
Rebbe adds that all the combinations together are called a
“city.”
Sefer Yetzirah 4:1227°:"7 17°%° 790
mn2 whw .0°na "aw MN32 0°1aK "N 1973 TR0 mMYIEd yaw
RR M2 wnan .0°N2 2wy AYy2IR N2 YaIX .0°N2 aww
NwnT N2 yaw .0°N2 22wy NIRR ¥2w 11112 ww .0°N2 00w
D19° 197 PRY A1 WM KX 79K 1RO .0°N3 0°YAIR) 0°A0R
AN 02IYa 0°A10 AYaw 1T 9RY LINwR 19197 R PRI 9210
% [YAW TAWA 000 T PRI LOPTRD PR ORNAw 1129 2015 1A
ART °2P1 "W D°1IR "N 0°1°Y SN WH12 DOIYw Iyawy .NPwRI2
99°9% .MYw Yaw) MR YawY 0°YPPI Yaw ppna 1 Lem
... 7¥°2Ww 22N
Sefer Yetzirah, Warsaw 1884 (Public Domain)
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On that page (4a) the Alter Rebbe reads “Jerusalem, built
like a city that is joined together” as the lower Jerusalem
joined to the upper one: the lower is the union of vav-hei,
the Name Ado-nai, and the upper is the union of yud-hei,
Chochmah and Binah.
KEHOT'S NOTE
.X,7°TIpD ’0 Pyo

This verse opens the discourse in Likkutei Torah, Pekudei,
towhich the Alter Rebbe refers here.
Exodus 38:21x75:12 minw
123 077 NT2Y 7Y "B70Y TpB TR NTYT 19N 19WRT TIPD MPK
170 TR MK
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Psalmist describes Jerusalem as built like a city joined
together. The discourse referred to reads it as the letter
combinations of thought and of speech.
Psalms 122:3%1:275p 0°2°11n
A7 Fl‘?'.‘lj;i:ﬂ;? Y3 77120 0P
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d declares that He does not change. The Alter Rebbe
cites it to show that creation adds nothing to Him, so
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“great” is no name of His own.

Malachi 3:61:3 *3x7n
{00777 X2 Jpy7™33 DAXY NP3 K2 71 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Yochanan teaches that wherever you find the might
(gevuraso) of the Holy One, blessed be He, there you find
His humility, and shows it from the Torah, the Prophets
and the Writings. The Alter Rebbe quotes it as “His great-
ness” and reads His greatness in creation as itself an act of
humility.
Megillah 31a:12-133"-27%:x% X" 719°31
LRIT N2 WITRA DY IN7323 R¥IA AARY Dipn 93 a8t 227 NN
WM ,0°K°232 WY ,TIIA2 21N 7 92T LAMIMIIY RZIA AR
117X DOPPRT RPR R 02°P°K 7 °2” :17in2 20D .0°:anda
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FIN2 22021 N WY TY 123 RPN D7 MR 107 :DOKR°233
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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The Psalmist says that G-d’s Name alone is exalted and His
splendor is upon earth and heaven. The Alter Rebbe reads
“splendor” as a mere radiance, all that is revealed in
creation.

Psalms 148:13537:1”np "% nn
DY PIRTPY 1737 1729 Nt 232700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Psalmist says that G-d’s greatness is beyond search-
ing. The Alter Rebbe cites it to show that what creation re-
veals is not His essence.

Psalms 145:3:1”np 0°2°1n

RN PR NPT TR PPIm N PiT
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b5 awa Y "N

The note records that the Tzemach Tzedek raises a diffi-
culty there on this statement, that the attribute of great-
ness does not even count as a name.
KEHOT'S NOTE
7Y AwpnAY 71 KL% RI% N7IINRD AR

This verse opens the discourse in Likkutei Torah to which
the Alter Rebbe refers for the meaning of “something from
nothing.”
Deuteronomy 13:5°77:27> 0°727
RN 19921 1MW PRINTNR RPN INKY 1970 03°P0R 1 NN
MP2TN 12117230 30K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oowDwRT PR B Mana

The note quotes the Midrash as brought there: “The great-
ness is Mine and the strength is Mine, and so David says,
‘Yours, Havayabh, is the greatness.’”
KEHOT'S NOTE
LW Y IR D — TADITAN T 0 IR TIT 191 YW 10 Yhw AN

N WNR2 937282

The note quotes the Midrash on Bamidbar as brought
there: “Just as I have a head raised over all who come into
the world, as it ‘Yours, is the
greatness’....”
KEHOT'S NOTE
— 3 91T U0 7P mRAw 0PI N2 Do DY wra Mbn b wow owd”
3w Y IR D0 12,20 A7 R-NWRI2 NUTIR

is said, Havayah,

27y0 R”97T MPWRI2 NUM

The note quotes the Zohar passage as brought there: “the
cedars of Lebanon, ‘Yours, Havayah, is the greatness’....”
KEHOT'S NOTE
LTWN Y R-T771 NPT — 710 191730 0 70 1113 R

X”YO X777 7N

The note quotes the Zohar passage as brought there: “sev-
en supernal eyes, corresponding to what is written, ‘Yours,

likuteitorah.com/likkutei-torah/bamidbar/15/
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999

Havayabh, is the greatness.
KEHOT'S NOTE
.OW N7MINX — "AD1TAT 1 79 29097 R 90aph pRYY vy yaw”

2’y 2" N2°D 27N
The note quotes the Zohar as brought there: on “and he
He called them
Greatness, Might, Beauty and so on, and called Himself
“great” through Greatness.

will strike it into seven streams,”

KEHOT'S NOTE
RIPY 10 NAIRDN 7MAN 79173 PRI 000N Ayaws oM paya”
X ,2% AT R-NPWRI2 N7TIR — 791733 D17a om0

N 2’8
The note quotes the Zohar as brought there: on “it shall be
seven days under its mother,” the seven days are crowned
under the mother, as it is written, “Yours, Havayah, is the
greatness and the might.” Or HaTorah adds, from Mikdash
Melech on Emor, that “Yours, Havayah” is Binah, the
“crown on her head.”
KEHOT'S NOTE
‘|7? 2°N27 0% NY2W 1IWVYNR 1R NN LR NN 0o nyaw vm 7y
RIT 1392 137 °0 ‘lb QW IR ’D NPPRI wWrNRIY .. A7123M 19170
N”MR2 D3 AR Auwn °Y R-771 0PMR — 7IwR 5y mn 11y
X ,39700 77 1-971921 .2 ,28 A7 R-NPWRA2

3 1P NW2

The note quotes the Zohar as brought there: “Here it is
written ‘might’ and there it is written ‘Yours, Havayabh, is
the greatness and the might’; when all the gevuros join as
one, it is called Gevurah.”
KEHOT'S NOTE
75 RIRD 57 ROR 711230 791750 00 '|‘? onm 2°N31 N17123 X511 2°n2”
VWD Y R-T771 N7MIR — 717122 PIPNR RTD 187122 A2k 17200

N”YD 17897 1I7INA

The note quotes the Zohar as brought there: “The begin-
ning of the beard is from the supernal Chesed, as it is writ-
ten, ‘Yours, Havayah, is the greatness.””
KEHOT'S NOTE
=771 UMK — 719 A9ITAT U7 72 27037 IRPY T0M) RIPUTT XMW
AUWNY R

oY 791 137
Koheles says that the word of a king is sovereignty. The
Alter Rebbe uses it to show that G-d’s greatness and exten-
sion, which rule the worlds, are called “speech.”
Ecclesiastes 8:4°7:'n n>mp
YR 290K o TIUPY T2R73T K2
Forasmuch as the king’s word hath power; and who may say
unto him: ‘What doest thou?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7, nbnp
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Isaiah’s song calls on Israel to trust in G-d forever, “for in
Yah, Havayah, is an everlasting Rock (tzur olamim).” The
Gemara reads tzur as “formed” and olamim as “worlds,”
“with Yah, Havayah formed the worlds,” and the Alter
Rebbe follows that reading.
Isaiah 26:4"7:7"2 717 yw°
:D’D?w X7 AR 0D TYTOTY NNV
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.T,10 73w

MY X123 72

The Gemara expounds the verse: this world was created
with the hei and the World to Come with the yud. The Alter
Rebbe cites it to show that all of creation is only an exten-
sion of two letters of G-d’s Name.
Menachot 29b:13-147">-3>:2 1”3 mnn
21211 D°UYIR 12V DOPOTRW 1An 77172 RaN 021y X121 7 1R
TIRW 11°PWYN 191 DTPWRI N192 12W DOPOTEW °101 WK 719D 112
R°IN1 0°7903 37 MK 97 NAN %17 A0 37 MR MWD I Pt
1PN° AT AT 932 NPYL SNWw 12 WO 170 27 ANRT R RN 7°N21N
1130 wow

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

.2, minan

PIAN2Y DOAWa D %D

David blesses G-d: “Yours, Havayah, is the greatness, the
might and the beauty.” The Alter Rebbe reads “Yours” as
saying that the attribute of greatness is nullified to G-d.

I Chronicles 29:118”°:1”3 X 0°1°71 127

IR D22 2373 TAM NI NWRNM AN Ay N 77
WK 9% Ryannm nannnn A7

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”1T

AN BORWa 9500

The Zohar in Mishpatim quotes “For all that is in heaven
and on earth.” It is one of the places the text lists on this
phrase.

Zohar, Mishpatim 10:405-11:414-77n>> D°vown M 990
TN
7IIN2Y DORwa 95 0

The Zohar in Naso reads “And Havayah blessed Avraham
with everything (bakol)” together with “For all (kol) that is

likuteitorah.com/likkutei-torah/bamidbar/15/
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in heaven and on earth.”

Zohar, Nasso 19:188-23:1971”%p:1”2-11”0p: 0™ RW1 77117 7190

Now, in the command “On this wise (KoH) shall ye bless”, it
is signified that for the sake of Israel the very KoH is to be
blessed by the priest, so that tsrael will be blessed below,
and thus blessing will be diffused through the universe. As
for the time to come, it is written, “The L-rd bless thee out of
Zion...” (Ps. 134, 3); as well as, “Blessed be the L-rd out of
Zion, who dwelleth at Jerusalem” (Ibid. 135, 21).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

PN DOAW2 95 %D

The Zohar in Pinchas says, on “the prayer of every (kol)
mouth,” that “kol” refers only to the tzaddik, as it is writ-
ten, “For all (kol) that is in heaven and on earth.”

Zohar, Pinchas 121:831-123:842-X">nn:X"5p OMIn 711 190
2"ANN:P

1170 879 Ma92

The note quotes the Midrash on Terumah, section 33, as
brought there: “Whatever there is in heaven there is on
earth.”
KEHOT'S NOTE
ADWN Y R-771 N7MIR — 70 PRI WO DA WO i 53 375 °n”

N Up Dhwawn 27m

The note records that Or HaTorah brings this Zohar pas-
sage, which quotes “For all that is in heaven....”
KEHOT'S NOTE
ABwN Y R-7°1 7N — 710 0onwa B0 00 nn”

N 1”np Xwa

The note quotes the Zohar as brought there: “And
Havayah blessed Avraham with everything (bakol), as it is
written, ‘For all that is in heaven.””
KEHOT'S NOTE
Y R-T71 DMK — 70wl 53 53 2°n575 952 DNAR DX Tnam”
aven

N”Y0 1197 dmad

The note quotes the Zohar as brought there: “the prayer of
every (kol) mouth: ‘kol’ is only the tzaddik, as it is written,
‘For all (kol) that is in heaven....””
KEHOT'S NOTE
-7 NPMIR — 719 0°awa 95 %5 2°n37 P18 RYR 93 n°% 18 o nban”
AUWNY R

Kehot’s note points to Ecclesiastes 1:2-3 for these words.
Ecclesiastes 1:2-3°1-"2:°R nomp
"222 DIX? 1R <937 Yo 0920 23T N My 0731 Pan
WY NOR PRy dony
Vanity of vanities, saith Koheleth; Vanity of vanities, all is
vanity. What profit hath man of all his labour Wherein he

laboureth under the sun?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles opens: “Vanity of vanities, said Koheles; vanity of
vanities, all is vanity.” The Midrash counts seven havalim
in the verse.
Ecclesiastes 1:2°2:°% nonp
9371 930 0921 231 N2 TnK 07231 23
Vanity of vanities, saith Koheleth; Vanity of vanities, all is
vanity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MPWRA2 "1 NYaW TA15 N9 IRRY 0°9a0 nyaww

The Midrash says that the seven havalim of the verse cor-
respond to the seven days of Creation. The Alter Rebbe
reads them as the seven middos, each only a “breath” be-
fore G-d.
Kohelet Rabbah 1:2°2:X 127 nomip
DRINY *27 .01 DY wWrn 12 PRY 0°7137 DY 19%D 0K PRINY ...
TR D221 YAV YRR 12 TIYRY 231 0w AP "ann pUYY 3172
N3 A2R? MRIT A 12 AN DTRY Nin?ly ayaw T3 noap
it Uow) oIAY 12 ,INR PRYIM TRInn YOI "0os1REe N2
0103 By 12 71D YRIP MY Y 12 P2 1T vYIBY in?
T2 .7IN02 KIT 7T YR R LRDAR Y2 AU J9wn 0om
.. D7 X077 3229 132 190 013
“Vanity of vanities, said Kohelet; vanity of vanities, every-
thing is vanity” (Ecclesiastes 1:2). “Vanity of vanities [havel
havalim]” - Rabbi Huna said in the name of Rabbi Aha:
David made a statement and did not explain it, but his son
Solomon explained it. Solomon made a statement and did
not explain it, but his father David explained it. David said:
“Man is like hevel” (Psalms 144:4); to what hevel [is man
compared]? If it is to the hevel [heat] of an oven, it has sig-
nificance. If it is to the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

‘2R YOITN Avha

The note says that this Zohar passage is explained in Or
HaTorah there.

KEHOT'S NOTE
SPORY IYNN Y 2-%7%19 AR .'['7’}{1 M17°Y R-RIP°1 N71IR2 IR2N]

N7 972K 5121 NPWRA2

In counting the Ten Utterances of Creation, the Gemara
counts “In the beginning” as one of them. The Alter Rebbe
uses it to show that even Chochmah, the beginning of rev-
elation, is only an “utterance.”
Rosh Hashanah 32a:19-20°3-v”:x 2% mawn wx1
:2°N27 LRI MWMRD N1 CNMWRI2” M AYYR NOWRI2T IR
U WHY MR OX INIR 112 1308 027 Ayl oonw cn 12727
MmUY ,TIRT TR WOY I0R 00 7 RIWDOR LKY — 1710
IR LRTO T2 RDOKY LYWUR NJT — D°INIT 0 wURYY ,0oR°IT
2077 — DO2INDT T TR DK 1 TORY LTYING  TON K0T
7N20 3777172 RDOKY WOV A
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Megillah 21ax x”3 7%°3n
KEHOT’'S NOTE
1Y 7N WP AR LR LR T90n LK 20 1

TN 70° Anona°n

Shlomo says that G-d founded the earth with wisdom. The
Alter Rebbe reads “earth” as the divine word of creation,
whose foundation is Chochmah.

Proverbs 3:19v™:) “own

1119202 0onY 1330 PIRTT0? N2 N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,1°5wn

91 WK TN DY 17AN2

In this epistle the Alter Rebbe explains “Havayah founded
the earth with wisdom”: the supernal “earth,” the level of
memalei kol almin, and the Land of Israel opposite it be-
low draw their life from the supernal Chochmah, and “the
eyes of Havayah” are the flow of that wisdom.
KEHOT'S NOTE
(X ,9P) "0

Qw TIT Wy 2”3

This epistle explains that the letters of speech come not
from understood intellect but from its hidden source, the
supernal Chochmah, the yud of the Name, which is why a
baby cannot speak even though he understands; and that
this world was created with the hei, the breath of the heart
from which speech comes.
KEHOT'S NOTE
.(2,p) 10

The first verse of the Torah. The Alter Rebbe cites the
Targum Yerushalmi, which renders “bereishis” as “with
wisdom.”

Genesis 1:T'R’X N°wR72
PRI NN DoAY DR D’p"??j X172 nPwRI2

In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR 9N NPWRT2 D71 11N

There the Alter Rebbe says that in the six days the Infinite
Light spread into “making” through the Ten Utterances,
“In the beginning” too being an utterance, so that even
Chochmah counts as physical making before Him.
KEHOT'S NOTE
JAMNRY °D NPMIR LAYAN Y 3-RIP7M N7MIRK 3,3 WPIRA D 1P 03 1IR7
Ny

$907 117 131 IR O

These are the particular utterances of Creation. The Alter
Rebbe explains that a general revelation in Chochmah had
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to come first so that they could be drawn down.
Genesis 1:3-6"1-2:'R N°wR12
57271 21070 TIRTTNR DORPR R IRTT TIR 7 DOROR KT
RIP qWN?Y 09 TIR? 0°PPR RPN WNT P TIRT 172 070K
D77 TIN3 Y 7 DPPN TR TN O 1P 3 19
:077 070 1°2 27720 °7
And G-d said: ‘Let there be light.” And there was light. And
G-d saw the light, that it was good; and G-d divided the light
from the darkness. And G-d called the light Day, and the
darkness He called Night. And there was evening and there
was morning, one day. And G-d said: ‘Let there be a firma-
ment in the midst of the waters, and let it divide the waters

from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YR O MINOT
The words here quote Genesis 1:3; the passage is shown
below.

Genesis 1:3°3°X n°wxr12
IR MR T D’I?"?§ RN

And G-d said: ‘Let there be light.’ And there was light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

-3, NPWRI2

2°P"21 MPIPa 071 By 1 T

On the third day at Sinai there was thunder and lightning
and a heavy cloud on the mountain. The Alter Rebbe asks
why so overwhelming a revelation came with the Ten
Commandments.

Exodus 19:160:0” nmnw

97777 722 11 DRI NPp " a0 N2 *wbwn o1 omn
:MAMR2 WYX DYTPD TN TR PIN 50 9P

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 mne

0°12K "NY °’02
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RigCIAN i)

mRYTAn T e

The Zohar on Bereishis connects “the cedars of Lebanon”
with “Yours, Havayah, is the greatness.” It is one of the
places the text lists for further study of the verse.

Zohar, Bereshit 35:339-36:352-v"%w:1”% nwKrI2 M 790
2107

These are the six supernal days which are specified in the
verse: “Thine, O L-rd, are the Greatness (Gedulah), the
Might (Geburah), the Beauty (Tifereth), the Victory (Nezah),

likuteitorah.com/likkutei-torah/bamidbar/15/
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and the Majesty (Hod)” (I Chron. 29, 11). The words “For all”
refer to the Zaddik (righteous one), who is Yesod (foundation
of the world).... The word Bereshith we interpret to mean
“the second, i.e. Hokmah (Wisdom) is the starting-point”,
because the supernal Kether (Crown), which is really first, is
too recondite and therefore is not counted; hence the sec-
ond is the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

mRrTan o R

The Zohar in Vayechi speaks of seven supernal “eyes” cor-

responding to what is written in “Yours, Havayah, is the

greatness,” that is, the seven attributes the verse names.
Zohar, Vayechi 64:651-65:661-X"17n:7"0 °n"
X"07N:170

,m 980

morTan o R

The Zohar in Bo, on “and he will strike it into seven
streams,” calls them Greatness, Might, Beauty and the
rest, and says that G-d calls Himself “great” through
Greatness.

Zohar, Bo 15:214-2257757-7""7:1"0 82,77 1820

mRYTAn T e

The Zohar in Emor, on “it shall be seven days under its
mother,” says that the seven days are crowned “under the
mother,” as it is written, “Yours, Havayah, is the greatness
and the might.”

Zohar, Emor 17:63-18:7477y:117>-170D:1" 717K ,77117 190

AT e
The Idra in Naso links “might” in another verse with
“Yours, Havayabh, is the greatness and the might”: when all
the gevuros join as one, they are called Gevurah.

Zohar, Idra Rabba 29:220-30:230-5"7:1”3 X327 RITRT 7717 100
i

mRrTan e

The Idra Zuta in Haazinu says that the beginning of the
beard is from the supernal Chesed, as it is written, “Yours,
Havayabh, is the greatness.”

Zohar, Idra Zuta 35:162-36:172-270p:1"2 RWIt RITRT ,7717 790
2Ypa

PARAGRAPH 3
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”7?}{ nno) InIPna N
7Y°T° ona XY 0oon

In Patach Eliyahu, Eliyahu addresses G-d: “You are wise,
but not with a knowable wisdom; You understand, but not

62



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 15

79

80

with a knowable understanding.” The Alter Rebbe cites it
to show that wisdom is not G-d’s own essence.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971177 °23pn
n°% KPP0 73°3m K2 1AM RIT NAR LRYOTY TMO02 IRDY 0990 NAX
ARIARDY .RW1 2127 72’ 99PN RYTINNWRD ROX KY*T> 0K 72
0195 LIWM PTX PIRT AN RIPTA RAPY PTINR PR N
P CRDPPENRT RTIY LAWR .A7123 WK 1T LKW1 °12T N7
172 IR PR OPR DR COND PPANF PTE ARD LKWUTD XRMPR
.RM?Y PAINR PR RN K23
Constantinople, 1740 (CC-BY-NC)

192 ND°DN Fawnn nov

Earlier in Patach Eliyahu: “No thought can grasp You at
all.” The Alter Rebbe uses it to say that G-d is beyond even
the name “wise.”
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn nD Lpneno 93 By XReno PRYY 93 By IRDY KT NIR
Wy NP P LPIPN WY NPPART RIT NAX .99 73 Xo%an
JRINRT AP LORANR XPT 1PReN0 Paby 112 RATARD 11090
719 PWPT K17 NIRY LRWD %32n (R™DINR X*I) NRC0ONX 71
T9RM 17730 T T WOIBRT IR 20 LIRAPR NIRT A 2 1M
.12 W™BR 19RD 100 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

nowy *ona ak1s

The Psalmist marvels, “How many are Your works,
Havayah; You have made them all with wisdom”: plainly,
everything was made wisely. The Alter Rebbe reads it as
teaching that even Chochmah counts as “making” before
G-d.
Psalms 104:24773:7°p 0°%°1n
AP TIST KPR Iy MRana 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 07900

PARAGRAPH 5
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Kehot’s note points to Psalms 103:20 for these words.
Psalms 103:20°2:37p 0°%°11n
1727 2iP2 Y 1127 >y 15 2723 PIRYR 11572
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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In the Tzemach Tzedek’s own manuscript, the opening of
section 2, from “Now, in order that” through “most pre-
cious (as is explained elsewhere),” is in parentheses: it is
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his addition, since the copyist’s transcript of the maamar
in the same volume does not have it.
KEHOT'S NOTE
W”1n31 N2 0 RITWT 72011 A0 7T 1amM) 27 :1102 PN
7122 KRNI RN NI 20 L8780 97D NROIT R AT YUR L7 (R7HA
NPNIRD R PIWRT 01972 "R712 w717 °m XD P°nyn *"noa an
.MPoan

NPT DIPRa

There (8d) the Alter Rebbe brings the saying for G-d’s de-
scent: setting aside the essence of the Infinite Light and
resting His Shechinah through many contractions, so that
light can be revealed out of the supernal darkness.
KEHOT'S NOTE
7,2 9095 R L[D] L7 L (T,M) annRia b

ANNANNAY NXIM NN OW 1NP1TA DIpRa

Rabbi Yochanan teaches that wherever you find the might
(gevuraso) of the Holy One, blessed be He, there you find
His humility. The maamar quotes it as “His greatness” and
calls G-d’s descent into the speech called “greatness” His
humility.
Megillah 31a:12-1337>-27%:X X*? 79730
LRI 7102 WiTR W IN7123 RN 1ARY Dipn “("3 708 227 IR
W’?Wm ,8°R°232 "1YY ,77IN2 202 M 727 .AMANMIY K¥In IR
117X D°PPRT RPR NI 0270 7 °2” :17in2 2D .0v:anda
Y .”ﬂ;p’?lﬂ oin? vawn ARY” :AIN2 29N 00NN
(7N 2°N01 VN WITRY 7Y 1D REY D07 BR 707 :0°K°22
23977 1907 :2°n37 ,0°:ND2 W M PDYt XIT NNy
.. D007 22R” N2 2°03 inY AR NiaTya
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

7INn HPawa nwRna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Qw v HP‘? N%AnN2 772 AR X LR NPWRA2 W

NPWNT RIPIW 11NN 72w N2 nowRa

Rashi brings the Midrash that the world was created for the
sake of the Torah, which is called “the beginning of His
way.” The Alter Rebbe cites it to show that G-d’s descent
into creation is for the sake of the Torah.

Rashi on Genesis 1:2°2:X n°wx12 %y " w1

12 5y opinwm RTIA OTRY LRRY) Ann 1R anR a0
.00 219 Y 373 Mp7 1IWR M2 Y2 PYTTNVWR AN A2Y
TRy 79237 KDD .NBMIN DOPLR MM :PIRT DY 0ond v Yy
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139°2 ,17mRn2 1"2pa 5![7 V2 M2 o C1B by AR IR

1"Y92 90 IPR 1P Py nonang
1121 31N DESOLATE AND VOID — The word 170 signifies as-
tonishment and amazement, for a person would have been
astonished and amazed at its emptiness. 1710 is estordison in
old French. 173 VOID — The word signifies emptiness and
empty space. 010 °18 %y ON THE FACE OF THE DEEP — . e.
the waters which were upon the earth. nanan o°1%x M7 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

NPWRT RIPAW 771NN 272w K12 NOwR2
The Midrash says that G-d looked into the Torah and creat-

ed the world, and that “beginning” means only the Torah.

It is a source of the reading “for the sake of the Torah.”
Bereshit Rabbah 1:1°X:’k 1127 n°wx12
YT AMR N2 11K L,PUPD 112 07 w3 TR ,0waw amia ...
ROR N8y NYTR MR 712 10K TR R DY R9R 1Ry
TIROT L0770 ARy RIT IR NYTR 10 w0 MIRDPISEY ,MIRIND™T
,021917 DX X712 ,77IN32 VAR 773Apn 100 0 ,1wawe eIy XN
TR L7790 KPR NPWRD PRI LO°POR RN2 DPWRI2 TIBR TINm

L1997 PR PR R :(20,0 "5wn) MR NRT IR

Rabbi Hoshaya the Great began: “I was with Him as an
amon, a delight day after day...” (Proverbs 8:30) - amon
means a child’s caretaker, amon means covered, amon
means hidden, and some say amon means greatness. Amon
means a child’s caretaker, as it says: “As a caretaker [omen]
carries a nursing child” (Numbers 11:12). Amon means cov-
ered, as it says: “Those covered [ha’emunim] in scarlet...”
(Lamentations 4:5). Amon means hidden, as it says: “He was
omen Hadassa” (Esther 2:7). Amon means great, as it says:
“Are you better than ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

N”12 W”RIY) N2 P RITW 12T DY 1R PIpnw

The note says that the idea of the Torah as one of G-d’s ac-
quisitions is explained at length in Or HaTorah there; this
is the “elsewhere” of the text.
KEHOT'S NOTE
ST9ORY TYR Y MIPIAw N7ITING IR IR3AND XK PIP AN 1aya
729K TYNN Y 190 NPMIRD 03 RN

799%) .. gan mam

The note points to Or HaTorah for a parallel to this pas-
sage on the mitzvos as limbs of the King and the Torah as
their blood.
KEHOT'S NOTE
.2,1pN 2-NPWR12 N”MIR AR

likuteitorah.com/likkutei-torah/bamidbar/15/
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Tanya explains that the soul’s thought, speech and action
are enclothed in the 613 mitzvos, and that love is the root
of the 248 positive commandments, which are the 248
limbs of the King.
Tanya, Likkutei Amarim 4:3°3:’7 02K *01p°% ;11wK7 P2 ,&%n
FI'[S]'?:H ,mJZﬁ;J 17 "3 ,mz;y m¥7; el '?; WTW N7 12087 °2
YEM 7 DY DX ITINT KT DRI 1WOpRd 03 OARK OTp 117 TR
TR 0TR2 OX °3 KD 92 MR2TP WDKK LNpK2 3 AR3TY
MR DIPRI NNJY 13 ,293723 XIPRT IR MV 0OV L1TIPR
°271m 72 TiM? T °2 ,nbyn X° 10w U NOT AN
RIT-PN2WITRD DO29RT

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

P (R ,73) 80283 prRY 0w 0OwI°D BIPPPAY 778 RUAN 9PN N XA
.[3]

N2P7T 1PMaR 1Rn an PTIpe noma

The Tikkunei Zohar speaks of the commandments as the
limbs of the King. The Alter Rebbe develops the image: the
limbs are vessels for G-d’s will.
Tikkunei Zohar 74a:8°1:X 77y 917 °1pN
IPRT RIRT RWOD TANRR WPRT ,RDOYIART RTINY KT 120 79N
AT MR PUT 007 WK CTPRT NIRRT NTuom L BTRY
R2XY YT KRN TR WK AN 2Y 0K KT I AN
BT N2 0 29 98 KT LIXAN XAPIY PY X 0¥ A%
TR XD72T T 13X P22 T MER K PR 1" IR
KINT X0OR YTP WX Ty My
Tikkunei Zohar - Vocalized (Public Domain)
This verse opens the discourse to which the Alter Rebbe
refers here.
Numbers 30:2°2:°7 72712
MR WK 2T 71 INR? PRI 2127 Nivnn CWRITER TR 1217
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

MYnToWwRT PR L L 2T e

This is the first discourse of Parshas Mattos.
KEHOT’'S NOTE
.2,RDmp%

DTN 7197 7 90 RYIN P By oD

Moshe tells Israel that man lives not by bread alone but by
everything that comes forth from G-d’s mouth. The dis-
course referred to explains this verse.

Deuteronomy 8:3°3:’1 0°127

1917 NI NPT K21 DYTRD WK 100K TR 1T AN

M °NTD R¥INP7RY 3 DTN M 3727 ONPITY XP v3 AYUTin
Halnt\tn)

T
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98

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

=R i
the passage shares nothing with the note
KEHOT'S NOTE
772M-0°97Y7 990 IR (X LKD) TIT N°2 PRAWS nv2 nnTpna 1rhw
P 121N WIR!Y 117 %Y R-RIP% N7MIND X211 .7001 OWY 3P 1Y R-11D
R QTR T9IN7 DR 72 97283 770 XI9AT 1P1aR 17130 °p1 MY ov
¥ 2572 *NoI0Y 17T wUwa .T'\”1|75:1 17°91,0°92R7 55 nn RInw o7
111 71772 °y0n °5 n”w’?: 9 19 ,0°991 MR Iy MY [2,R°] YR
W7y MR N2 RO T7INAY 2750 WY NIYonn °2a

Wl N°1 QTn

The Torah forbids eating blood, “for the blood is the soul.”
The Alter Rebbe uses it for the Torah, which gives life to
the mitzvos as blood does to the limbs.
Deuteronomy 12:23373:2” 0°127
"oy waan PORNTK?Y WHIT NI 077 3 077 YOR AP P P
30
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.32,2° 07727

2572 °no1g®
This verse opens the discourse in Likkutei Torah on Shir
HaShirim to which the Alter Rebbe refers.
Song of Songs 1:9'0:’R 0w 1w
©IY RN 1Y712 2572 °Nog?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

919 NPIN2 POV B

The Gemara teaches that whoever studies the law of the
burnt-offering is as though he offered it. The Alter Rebbe
asks why study should count for more than the act.

Menachot 110a:13-1477-2">:X >*p nnan

DR NRLAT NN DR (77,0 RAPY) 2°N37 °RN pAx® °27 InR
PO 931 IRV 27p 19PR NRLA NN PO 93 awRA NN
LR RIP™Y) 17272 NP3 90R1 NN :0wR 2°7P 197K WK N7IN3
NN MNP 197 AR (2,8 RIP™) MY NI MInn 7 R (0
LIYRRT AR 729970 TR 72 9P M3 1 AR (2,3 XIpT)

:0°nwY 125 1197w 125
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
X ,13 NPM D 1apY 18033 IR LK P MInn

likuteitorah.com/likkutei-torah/bamidbar/15/
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The prophet says that in every place incense and a pure
offering are brought to G-d’s Name. The Gemara applies it
to Torah scholars who study the laws of the service.

Malachi 1:1187728 *38%1
w3n wpn Dipp"?;;ﬂ D232 "nY 2173 IRIINTTYY WwenAmn 03
:NIRIZ 7 IR 07933 “nY 9173700 T7iNY A0 N
For from the rising of the sun even unto the going down of
the same My name is great among the nations; And in every
place offerings are presented unto My name, Even pure
oblations; For My name is great among the nations, Saith the
L-RD of hosts.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that this point is explained in Or HaTorah
there, which refers to the Alter Rebbe’s Shulchan Aruch,
Orach Chayim, section 1, paragraph 9, in the later edition.

KEHOT'S NOTE
V”PO R 0 M™IR IR 57”1T271? 1998 QWY IR °Y MY1Aw N”IR2 RN
.RAN2 RNMTAR

yon 5% nyy it ok

Koheles says that everything has its season, “a time for
every matter (chefetz) under the heavens.” The Alter
Rebbe reads chefetz as “desire,” G-d’s desire in the
mitzvos, and “under the heavens” as below the Torah,
which is called “heavens.”

Ecclesiastes 3:1'X:’2 nonp
;DWW NOA YEN7?27 Ny 1t 92
To every thing there is a season, and a time to every purpose

under the heaven:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
79700 1R Y

oomaL TRy

The Shulchan Aruch rules that a sukkah smaller than sev-
en by seven handbreadths is invalid. The Alter Rebbe
gives it as an example of the Torah’s details, which govern
how the mitzvah draws down G-d’s will.

Shulchan Arukh, Orach Chayim 634:10>n nx 77y mo

Re1"270

12 PR 71910 :0°9°Y0 T 121 YW DY Iyaw 1 MnD 1N kY
:719yMR POW 19 1R 9T PPAYDY 1908 YA By nyaw

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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The Mishnah rules that one may not cover a sukkah with

anything that can become ritually impure. It is another of

the details the Alter Rebbe gives.
Mishnah Sukkah 1:4°7:X 1210 mawn
7108 ,723 Y 71201 DIORT NXY NYPTI NN 1937 DX Y 17T
RITY 9,593 M .MWD LIZIRY IR 10 N290 7190 170 OXY
1KY 137 P30 43 P20 PR LPINT T AT T AN Papn

A2 1°230m IR 1 12373 nRnL P2pn

If he trained a vine or a gourd or ivy over [the sukkah] and
put skhakh on top of it, it is not valid. But if the skhakh is
more than them, or if he cut them, it is valid. This is the gen-
eral rule: whatever is susceptible to [ritual] impurity and
does not grow from the ground may not be used for skhakh,
but whatever is not susceptible to [ritual] impurity and does
grow from ground soil may be used for skhakh.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

105 07N N7 DN

Plainly the verse reads, “This is the law (torah): when a
man (adam) dies in a tent.” The Alter Rebbe reads “This is

J

the Torah: adam,” and divides adam into alef and dam,

“blood.”

Numbers 19:1477>:0”> 712722
KEHOT'S NOTE

L77,0° 9272

106 729 Inn NNt
“This is the law (torah) of the burnt-offering.” The Gemara

learns from it that studying the law is like offering.

Leviticus 7:371%:1 X7p™
KEHOT'S NOTE
a9, 1R

107 N R

Kehot’s note points to Menachot 110a:5-6 for these words.

Menachot 110a:5-6"1-°11:X >*p ninn

RN TP WRY MmN (R0 ,R 2IRDR) 399 X092 900w 21 1°2N0R

UK TNN0 A0 RYD WA 0PI DIPR 9331 0733 R 1T

WY WA WP DIPR 933 RAPRT RIPR 179 19T DR R D

19K N2 7 MR 1M1 92 PRI 237 MR NYT XpRo o1pn 9aa

19°K3 TPy CAR PYR DIpn P53 MMIN2 0Op0WN 0Man TN
MYS PYIAM PIYPR

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17 ,R”8 1210

likuteitorah.com/likkutei-torah/bamidbar/15/
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Ezekiel sees, upon the likeness of a throne, a likeness like
the appearance of a man. The Alter Rebbe identifies this
supernal adam with the Torah, “This is the Torah: adam.”

Ezekiel 1:26175:°R Pxptn°

T DY) RDI NMINT PBDIAR ARIND DURIDY WK YR PyRm
:T79R7R 7Y DTX N2 N XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note gives this work as a source for the reading of
adam as adameh I’elyon, “I will be likened to the Most
High.”
KEHOT'S NOTE
A7 A0 IR WAT 272WIN 1750 L4700 270 17 OR MR MARRD 1wy
LTI LRPR Y 3-T70 927722 RPATR 2KRN2 10102 AR .2 R

m 10y RTN

In Isaiah’s taunt, the king of Babylon boasts, “I will be
likened (adameh) to the Most High.” The Alter Rebbe takes
only the word: adam, “man,” echoes adameh, the level
that is likened to the One above.
Isaiah 14:1477: 7 1°yw°
T2Y? TR 2y NR37PY MPYN
I will ascend above the heights of the clouds; I will be like
the Most High.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 NX DIPR man

G-d tells Moshe, “Behold, there is a place with Me.” The
Alter Rebbe uses it to show that the life-force is above
place, so that above and below are equal for it.
Exodus 33:21x72:3°% mnw
MRy 28N AR DIPR 137 °7 RN
And the L-RD said: ‘Behold, there is a place by Me, and thou
shalt stand upon the rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Wisdom, the Torah, is better than pearls, “and all desir-
able things (chafatzim) cannot compare to it.” The Gemara
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reads chafatzim as “desires,” even the desires of Heaven,

the mitzvos, and so places the Torah above them.

Proverbs 8:11x7:’11 "own

s X2 0°XDN92) 0°17IEn NI 230D

For wisdom is better than rubies, And all things desirable

are not to be compared unto her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Gemara reads the verse as saying that even the desires
of Heaven, the mitzvos, cannot compare to the Torah. The
Alter Rebbe explains this by the Torah’s source in “the

Will of all wills.”

Moed Katan 9b:2-3"1-2:2°0 10p 91

X? 300 921 O33R XOT IR 120D N7 YA KPY CA 710
»A2 NY? X2 07300 597 :2°N2N A2 MY DY *¥00 K] — "R Y
5y ANiry? WORY MIna XD 172 MY KD DY 0307 19°DRT —

D7 T2 2 ANYTY? RN Y MER2 NI ,0PINN T

William Davidson, Vocalized Aramaic (CC-BY-NC)
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This verse, which also says “and to His voice shall you

hearken,” opens the discourse to which the text refers.

Deuteronomy 13:5°77:27 0°727

RN 19921 1MW PRINTNR RPN INRY 1970 0I7PPR 1 NN
MP2TN 12117230 30K
After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17 NERT POYS N°an bya s

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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This verse opens the discourse in Likkutei Torah, Acharei,

to which the text refers.

Leviticus 16:30°7:1°b X1p™

770N 1 %197 D2PNRWVA P31 DINK 7YY 072y D’ M7 0

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/bamidbar/15/
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“All desires cannot compare to it”: the summary recalls
the Sages’ reading that even the mitzvos cannot compare
to the Torah.

Proverbs 8:11x7:11 "2wn
A2 K7 0°¥DM931 0°1°IER A0IN 12903
For wisdom is better than rubies, And all things desirable

are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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“Fear Havayah, you His holy ones, for those who fear Him
lack nothing.” The Alter Rebbe asks why it is addressed
specifically to the holy ones.
Psalms 34:10”:77% 0°2°1n
PRI 29007 PRI PR TR IR
O fear the L-RD, ye His holy ones; For there is no want to

them that fear Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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PN 9D °n AN

“Let all the earth fear Havayah,” in Hebrew fear “from”

(mei) Havayah. It speaks to everyone, which raises the

question why “Fear (es) Havayah” is said to “His holy

ones.”

Psalms 33:8°11:37% 0°%°1n

:220 2205722 17937 2170 PINTTRD R IR

Let all the earth fear the L-RD; Let all the inhabitants of the

world stand in awe of Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q2°Mawnn Mawnn K2 23

In context, G-d calls the wicked to return and promises to
forgive abundantly, “for My thoughts are not your
thoughts.” The Alter Rebbe reads it as the reversal of
“something” and “nothing” between G-d’s view and ours.
(context: Steinsaltz Tanakh)

Isaiah 55:8'1:17117°yWw°
°1 BX3 *377 D*3T1 K21 DM M KD 2

For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Wisdom says it will cause those who love it to inherit yesh,
“substance.” The Alter Rebbe reads yesh as the higher lev-
el, which is the true “something.”

Proverbs 8:21x72:’1 “own
:RPRR DPRIYRY 2 220K 2o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The verse gives awe of G-d as the purpose of all the

statutes. Section 3 explains what this awe is.
Deuteronomy 6:24773:1 0°727
117 2907 1PYR NNR 1877 PRI DpOTPITNR Niwy? N
7 0D UNPN? 0oNe

And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
serve us alive, as it is at this day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar teaches that before G-d everything is consid-
ered as nothing. The Alter Rebbe uses it for the view from
above.

Zohar I, 11b2 ,X° X”m

KEHOT’'S NOTE
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The prophet foretells that G-d’s glory will be revealed and
all flesh will see together. The Alter Rebbe cites it for the
revelation from below that matches the view from above.
Isaiah 40:5°77:"n 171°yw°
712777 79 2 1707 72722 IR 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L, aaw
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Isaiah foretells the day when idols vanish and people flee
into caves and holes in the ground from the terror of G-d
and the splendor of His majesty. The Alter Rebbe cites it as
the nullification that will come when G-d’s greatness is re-
vealed below. (context: Steinsaltz Tanakh)

Isaiah 2:19v™:217°yw°

mIp2 1IR3 970 0 T0R C3En N9y m’pm;;n 0”18 NiYna RN
PRI 7IYR

And men shall go into the caves of the rocks, And into the

holes of the earth, From before the terror of the L-RD, And

from the glory of His majesty, When He ariseth to shake

mightily the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Alter Rebbe reads this verse as the lower awe, fitting
our view in which the world below seems to be the real
“something.”

Psalms 33:8°11:37% 0°%°1n
:220 220753 17937 130 PR 1 IR
Let all the earth fear the L-RD; Let all the inhabitants of the

world stand in awe of Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Kuntres HaAvodah for this distinction
between fearing “from” G-d and fearing “es” G-d, and to
the Rebbe’s note there, which refers to two maamarim of
the Rebbe Rayatz.
KEHOT'S NOTE
RT3 KD R 7779 97MIR P73 YN OV 5°Y 20 1Ay 0703p IR
— D™IARNT °03) 27WN TR 3’13 1137 MR 777 (70 07WUNMpI) TURIN
(@R

132 m oW baun NN

The Gemara reads the word et in “its fruit (et piryo)” as in-
cluding what is secondary to the fruit, its shell. The Alter
Rebbe uses this sense of es for the one who fears: he be-
comes secondary to the Name Havayah.
Berakhot 36b:3-4"7-3:3 175 m1512
DX N7y DY K KW B W AT AR Pl
K77 X237 90K 7727 MWW — 31 R L1707 Dva N LD
, 1292 102 AN 172 ANPRT KD — 187 niY ARyaT wnK
.N°% — vAPN2 ,APNOR — 129NN K37
Thou mayest, however, derive [a conclusion] from the fact
that [the bud] constitutes a protection of the fruit, and the
All-merciful declared, "Ye shall deem it an uncircumcision
with its fruit" (Lev. xix. 23) — the word "with" meaning to in-
clude what is attached to the fruit ; and what is that ? The
protection of the fruit. Raba replied : When do we declare a
thing to be the protection of the fruit ? When it is so either
plucked or attached [to the tree] ; but here [the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Bava Kamma 41b:5-7"1-"11:2 R”1 Rnp 822

KM .Y - 373 ORD LiTa% PEwn nR - P2 nRPR TP XpD)
Tn0I A2 IR C10RYT TIYRY XTI .27 K7 “NRY - KXIn
PROR T NRYT YUY 117D LTI PPAR” DD wiT 177 ,oionyn

RN 772 - AYITY "PAR” 22,7270 P7R7N 19 1R W RN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.3,8P P”2.2,0% 115712 7Y IR
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The second half of the verse, “for those who fear Him lack

“ ”»

nothing.” The Alter Rebbe reads ein, “no,” as ayin, the

nothingness of self-nullification.
Psalms 34:10”:7"% 0°2°1n
:1’?5‘1’? Jionn PR3 PYIR TR IR
O fear the L-RD, ye His holy ones; For there is no want to
them that fear Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,3 MAR

135 NS PN 77201 1°K O

Rabbi Elazar ben Azaryah teaches: “If there is no wisdom,
there is no awe.” The Alter Rebbe applies it to the higher
awe, which comes through the wisdom of the Torah.
Pirkei Avot 3:171:’) 2R m1wn
77 PR DX P TIT PR LA PR ORI T 12 09N o1
DX .7237 PR ,ARTY PR OK IR 1R ,7237 PR OK .70 PR, 7R
OX .TIA PR L8R PR OR A2 PR NPT PR OX NPT PR LT3 TR
MR ,iynn 1270 INNINY 93 IR 177 X 0 PR L,T7IR PR
i1 X I POYR PYW TV TRIRY 1KY i X
2 TN K21 12792 15792 M) (P ) K3 132 7Y 1n22im
. PAR2TM2 00990 '[;'@71 23y Nil:
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/likkutei-torah/bamidbar/15/
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The verse addresses “His holy ones.” The Alter Rebbe links
“holy ones” with “Who has sanctified us with His
commandments.”
Psalms 34:10:77% 0°2°11n
:1’?51”? Iiomn PR3 1PYIR 1TNX IR
O fear the L-RD, ye His holy ones; For there is no want to

them that fear Him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

137 0277 5 NN DOPON 12T
This verse, the opening of the Ten Commandments, also
opens the discourse to which the text refers.

Exodus 20:1°X:"> mnw
FMR? TP 071270770 NX 077K 137
And G-d spoke all these words, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 N7 K7 o1 ARW IR
The prophet says: “A lion has roared; who will not fear?”
The Midrash cited applies it to the Giving of the Torah.
Amos 3:8'1:’3 01y
N2 R 927 °7 IR R XD m IRY 17X
The lion hath roared, Who will not fear? The L-rd GOD hath

spoken, Who can but prophesy?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 o°p121 M2
The thunder and lightning at Sinai, the outward sign of the
immense revelation there.

Exodus 19:1610:0™ mnw

772y 732 1Y) 07 N9R A TR0 AR WRwa oivd o
I3 TR DYTPD T TR I 15 2P

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

140 INRWI N 1127 9o B

The Gemara says that at every utterance at Sinai the souls
of Israel left them.

Shabbat 88b:6"1:2 n”a naw
XA 9972 YiTRI 221 REWY 712071 11277 D 17 12 YYINY 037 N
XM 2T RY TR MY OX PYoinnwl mnw
5 790 — 719200 IN0T I 2T INRYI DY 1YRY NTRY
3R NI2TI DU WNIY DD M0M 0°0R 12 nPna? TyY
23 M2 12 YU 21 T NS AN NN AN 0RRK
DIV 17°79NRY PRI 107 KN 932 WATRA "BR RYMY 112071 11207
- PYT KPR P P Y
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara says that the serpent cast impurity into
Chavah, and that when Israel stood at Sinai their impurity
ceased. The Alter Rebbe cites it to show how complete the
revelation at Sinai was.
Shabbat 146a:1-2’2-X:X 7"np naw
— >0 77 Py 1TAyY BRI XnaN A2 v mn by v xav
MR DRI TP0D XY — °3°0 77 Dy 1Ty XY 0293 ,10nian Apds
33 29 X AP MR 2°R1 0 WK 277 RIT A2 KOK 27 AP
iy 1By 7D 1Y R DX 12237 .10 170 LN K NPRT
72 RIX *277 RPPDY 73] 7D QPR WK DRI IFOR °7 2107 00

RRIN P02 K NiNiT YD 7Y XTI 72 KIX 37 IMWRT .KIID
<o PII? ,ORYNY NX 77237 D712K 1P NIRN

William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 63b2 ;20 x”m

Zohar III, 14b2a ,7° »’mt
KEHOT'S NOTE

.2,38.3,7° 3PMT.2,30 RPN AR LK 0D Naw

142 | The Baraisa reads “engraved (charus) on the tablets” as

143

144

“freedom (cheirus),” for the only free person is one who

occupies himselfwith Torah.
Pirkei Avot 6:2°2: max mwn
nIa®1 2730 20 DR 2P N2 0iv1 0¥ 952,17 12 YWinT 237 N
POIY APRY °n P3Y .17IR PY miPyn nit22 on? iR LnaniNy
7D} MWK I AR2 270 O (R° *Pwn) MWK M KIP3 M7iR2
MM el oopPR Ay nnpm (2P mnw) RiX1 oYY nm
PRY ,MI70 KPR N0 KPR PR ,NNPa Y M0 X0 0°pK anon
TINPN2 PRIVY o1 931 .MIA TINPN2 POIYY M KPR 1IN 12 17

58"?7_'}; mannm (XD 92712) AR ,H?S}Ij?; 10 M

Rabbi Joshua ben Levi said: every day a bat kol (a heavenly
voice) goes forth from Mount Horeb and makes proclama-
tion and says: “Woe unto humankind for their contempt to-
wards the Torah”, for whoever does not occupy himself with
the study of Torah is called, nazuf (the rebuked. As it is said,
“Like a gold ring in the snout of a pig is a beautiful woman
bereft of sense” (Proverbs 11:22). And it says, “And the
tablets were the work of G-d, and the writing was the writing
of G-d, ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27 178 MAR

nmen By mnn

The Gemara expounds “engraved on the tablets”: had the
first tablets not been broken, the Torah would never have

likuteitorah.com/likkutei-torah/bamidbar/15/
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been forgotten; and it reads charus as cheirus, freedom
from the nations and from the angel of death.
Eruvin 54a:19-20°2-1”%:X 771 1°217°Y
K2 “onPR ,Pnimva Py mag? 20037 oRn (UYUPR) 071 0K
72 RAR 27 .28 770 ANORYI RS — NAYRIT NIMS 112nY)
DR — MY MRIY 172 NP WP IR 2D TR R 2Py
.M KPR P N0” MR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Midrash at the start of section 32 expounds “engraved
on the tablets” as freedom, which Israel had at Sinai until
the sin of the Calf.

Shemot Rabbah 32:1°X:2"% 127 mnw
2N5nM (25 Mnw) AWK KT 91 .02 U9W MRt RSP KDY L.
LMY AT 7 7m0 0 .MIMPa Y N0 KT %P anon
TR NN IR TPANI N LNRA T M IR AT M
UK LYRWN WY T 937 WR 93 ORISR Ywa .mnn
PRMWT TIRPPOw 07D LNAR M¥R PNMX NIWRIT DTN (07Ipn
7 PR L1370 TARD 7O 0TRA 17 (3 NPWRI2) PRIW ,NWw "aRDRb
7Y ,0°0ID Y L0099 T YIN MR XN Prvpm Py
IR RIT 19N 1202190 RPN 1N 1 PR 1T AR LT
... :(R2727M2)
“Behold, I am sending an angel before you to protect you
along the way and to take you to the place that I have pre-
pared” (Exodus 23:20). “Behold, I am sending an angel” -
that is what is written: “I had said: You are divine beings”
(Psalms 82:6). Had Israel waited for Moses and not per-
formed that act, there would have been no exiles, and the
angel of death would not have had dominion over them.
Likewise it says, “[The tablets were the work of G-d] and the

scriptwas ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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One of the Zohar passages the text lists on “engraved on
the tablets.”

Zohar, Mishpatim 3:364-3703”w-7"0w:’) D°VOWA 717 700

As to the words “graven upon the tables” (harut’al ha-
luhoth), it has already been pointed out that this phrase
contains an allusion to heruth-that is, freedom. Freedom
from what? From the angel of death, from subjection to the
kingdoms of this world, from all things earthly and from all
things evil. And what is freedom? It is the seal of the world to
come, in which is every kind of freedom. Had not the tablets
been broken, the world would not have suffered as it subse-
quently did, and the Israelites ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another of the Zohar passages the text lists on “engraved
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on the tablets.”

Zohar, Tetzaveh 7:64-9:733”y:°0-770:"1 M¥N 7717 100

Similarly, it is written: “And ye shall hallow the fiftieth year
and proclaim freedom throughout all the land” (Lev. 25, 10).
Freedom emanates from this fiftieth year to all, and because
of this the Torah which proceeded from that fiftieth day is
called “Freedom”. Concerning this it is written, “Graven
(haruth) upon the tablets”, which word haruth contains the
same letters as heruth, which is Freedom, and the
Decalogue, which is the essence of the Law, is thus given its
due appellation, because whatever this supernal day brings
forth is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

148 nmen ey mnn

The Zohar on Bereishis, on “My spirit shall not abide in
man forever,” is among the passages the text lists on this
theme.

Zohar, Bereshit 48:470-49:479-y7n:n”n nN°wWX12 M7 7800
v*yn:v N

R. Eleazar said that the word beshagam (for that he) signifies
Moses, who caused the moon to shine, and this enabled men
to abide in the world for great length of days. AND HIS DAYS
SHALL BE A HUNDRED AND TWENTY YEARS. This is an al-
lusion to Moses, through whose agency the Law was given
and who thus bestowed life on men from the tree of life. And
in truth had Israel not sinned, they would have been proof
against death, since the tree of life had been brought down

The Zohar; London, Soncino Press, 1933 (Public Domain)

149 nmen By mnn

The Zohar on Chayei Sarah, on “Open my eyes that I may
behold wonders from Your Torah,” says that when G-d
gave the Torah it was written “engraved on the tablets.”

Zohar, Chayei Sara 19:214-21:221-7"7:1” 77w *°n 277 71890
X"D7:X72

Such a one also obtains deliverance from the angel of death,
who has no power over him. (You may object, What of the
martyrs who suffered in times of persecution, such as R.
Akibah and his colleagues? These suffered, however, under
a special decree from on high in accordance with a special
purpose.) Assuredly, had Adam held fast to the tree of life,
which is nothing else but the Torah, he would not have
brought death upon himself and upon the rest of the world.
Hence, in connection with the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

150 nmba Py man

The Zohar on Vayikra explains “freedom on the tablets”:
the Torah was given through the voice of the shofar, which
comes from Binah, the place of freedom.

Zohar, Vayikra 10:80-11:88172:X>-"0: RO ,71117 120

151 NY0 7717 PAYT e

The note says that the Gemara in Eruvin on “engraved on

likuteitorah.com/likkutei-torah/bamidbar/15/
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the tablets” is brought and explained in Or HaTorah there.
KEHOT'S NOTE

797K 22°2°Y RN °3 NIRRT RN

152 maxT 7o

The note gives the place in Avos as mishnah 2 of chapter 6
and refers to Or HaTorah’s discussion of it.
KEHOT'S NOTE
.OW N”MIR2 AR .2 mawn

153 57D KWl

The note says that the Midrash on Naso cited here is the
one on “your king is a free man,” as brought in Or
HaTorah.
KEHOT'S NOTE
RD2°Y RWN °D N7MIR — PP 72 '|J‘??:W 2237
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The note says that these two Zohar passages are copied out
in Or HaTorah there.
KEHOT'S NOTE
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The note says that this Zohar passage, on “My spirit shall
not abide,” is brought in Or HaTorah.
KEHOT'S NOTE
ARCY RWN O MR — M N XS »93”
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Or HaTorah brings this Zohar passage, on “Open my eyes
that I may behold wonders from Your Torah”: when G-d
gave the Torah, it was written in it “engraved on the
tablets.”
KEHOT'S NOTE
RNTIR 2°7° T2 717272 27221 7Y 07NN MIRDI T07aRY 210y 93 97y”
JAD2°Y RN 5D NUIR — 7 MmPn By man na 2°na an
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G-d promises to drive out the nations of Canaan little by
little. The Alter Rebbe applies it to the gradual work of re-
fining evil after the sin.

Exodus 23:30°7:375 mnw
SPIRTTNN NP0 7790 MR TY 100 YK vyn VYL
By little and little I will drive them out from before thee, un-
til thou be increased, and inherit the land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
158 SNARwR RN

“And he kept My charge.” The Alter Rebbe reads mish-
meres as a charge kept in safekeeping, not yet revealed.

Genesis 26:5°7:1”2 N"wR12
179N *NIPT "NIER ALY MY PP DTN YRR 27V
because that Abraham hearkened to My voice, and kept My

charge, My commandments, My statutes, and My laws.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yehoshua praises the tribes for keeping “the charge of the
commandment of Havayah your G-d.” The Kehot note

brings it for the expression “charge of the

commandments.”
Joshua 22:37:273 ywn°
"N ORPYA MI 00 7Y 0°27 DM 1 02°IRTNR onAyRY
0P 1 M3 NV
ye have not left your brethren these many days unto this day,
but have kept the charge of the commandment of the L-RD

your G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Gemara expounds this verse about Avraham; it is
among the passages the text lists.
Nedarim 32a:187:x 2% 0°772
X712 DX DTIR TIT 0N WY 13RI T2 WK O3 )
PYIWY XD FIAIN — M9P2 DTN YT WK 2Ry NI
PIm
William Davidson, Vocalized Aramaic (CC-BY-NC)
Rav says that Avraham kept the whole Torah, as it is said,
“Because Avraham hearkened to My voice...”.
Yoma 28b:9'0:2 1”3 K11
WK 2pY” MR L,APID T7IRT P2 X 071K 07 127 MK
RPRY 1272 RO 72 RW 27 PR K LN Pip2 DA vy
PR MR 1721 NI YW RORY 1R 01 RIK KT 7NI%n YAy
?°% 7 »ni1in) *nizn” 12 oX

William Davidson, Vocalized Aramaic (CC-BY-NC)

At the end of Kiddushin the Mishnah says that Avraham
kept the whole Torah before it was given, as it is said, “Be-
cause Avraham hearkened to My voice...”.
Kiddushin 82a:10:X 278 1P217°p
79”7 770K I INIR2 0D ﬂD"?f_‘!Z 2P 29RIR R imaya2
T2 °M - BTIIXT” 3N DTN M KT 1 Y2
7Y 7713 77IA7 22 X 11728 072K Ay 1030 - ¥932 077K NX
IR MY PP DI YR WK Y NI M) KoY
»NAin "nipn *nitn
William Davidson, Vocalized Aramaic (CC-BY-NC)
yRw IWN 2Py
The opening of Shemos Rabbah is among the Midrashim
the text lists on this verse.
Shemot Rabbah 1:1°R:’X 7127 mnw
1AW 12MIRY AR L7AR POY 9201 Mpn w00, 100 ...
NR 90° 072K ,RRIM AKX A3TR 709,701 1w "ab 10
MWRI2) O7NAR2 2°N97 ,1°3772 157797 L,1MIN 1T 13 pryd
79K (0,70 W) 2°n31 PP ONaAR yRw WX Py (7,0
,”M13 1937 ©02 17aRD M7 Phw L7700 ,0MaK 12 pRRe MmN
Y yawy oowbw 12w L0 YN .00 DwynaY awiya ,anona
1TPYY ,0°1M° K2 1Pt ONARY (R ,72 QW) 2°N271 1R IPYWD 171
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“These are the names of the children of Israel who came to
Egypt with Jacob; each came with his household” (Exodus
1:1). That is what is written: “He who spares his rod hates his
son, and he who loves him seeks for him admonition”
(Proverbs 13:24). The way of the world is that a person whom
another tells him: ‘So-and-so struck your son,” he would ha-
rass him. What is the meaning when the verse states: “He
who spares his rod hates his son”? It is to teach you that
anyone ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

164 | The Midrash on “His palate is sweetness” is listed among
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the sources on Avraham’s keeping the Torah.

Shir HaShirim Rabbah 5:16:1°X:1"0:’11 127 0°9°w1 1w
WT PRI 1725 7 MK 175 03 :(T,7 01Y) 22N ,0pnnn a1
ORI IR 1 (X232 PRPIN®) 2°02 7 pinn 2373 90 97 M
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“His palate is sweet and all of him is delightful. This is my
beloved, and this is my companion, daughters of
Jerusalem” (Song of Songs 5:16). “His palate is sweet” - it is
written: “For so said the L-rd to the house of Israel: Seek Me
and live” (Amos 5:4). Is there a palate that is greater and
sweeter than that? It is written: “As I live - the utterance of
the L-rd G-d - I do not desire the death of the wicked, [but
that the wicked repent from ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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This verse, “Moshe would speak and G-d would answer

J

him with a voice,” opens the discourse to which the text

refers.
Exodus 19:190™:0” mnw
:21P2 12397 DOPPRT 127 R TRR PI 7930 5w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Whoever sheds the blood of man, by man shall his blood
be shed.” The Alter Rebbe reads ba’adam as “into man”:
the life of the holy adam is “shed” into the adam of
kelipah.

Genesis 9:6:’0 N*WX"2
:DTRTNN MYy 0°P2K 0733 *2 7907 127 DTN2 DR 07 750
Whoso sheddeth man’s blood, by man shall his blood be

shed; for in the image of G-d made He man.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Koheles says that G-d made the good day and the bad day
“one opposite the other.” The Alter Rebbe applies it to the
adam of holiness and the adam of Belial.
Ecclesiastes 7:1477>:t noip
ey Tlfg'ﬂ?;:j’? M- 03 OR7 Ay 0P 23wl 1 n2iv o2
TRIRR PN DTRT R¥R? XY NI27°29 Dp2R7T
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5yoo2 DTN
Proverbs speaks of “an adam of Belial, a man of iniquity.”
The Alter Rebbe identifies him with the evil inclination.
Proverbs 6:12277:1 %5wn
:71D MIYRY 7737 IR ¥R P¥722 07X
A base person, a man of iniquity, Is he that walketh with a

froward mouth; .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 | Kehot’s note points to Eruvin 96a for these words.

Eruvin 96ax 172 1°217°y

170 | Kehot’s note points to Leviticus 2 for these words.

Leviticus 2’2 X1p™
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The Midrash lists six things that preceded the creation of
the world; Israel’s existence “arose in thought” before
Creation. The Alter Rebbe uses it to explain why their
deeds reach so high.

Bereshit Rabbah 1:47:°X 727 n°wx12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

likuteitorah.com/likkutei-torah/bamidbar/15/
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G-d says, “I have put My words in your mouth.” The Alter
Rebbe applies it to speaking words of Torah, which draws
down G-d’s will.
Isaiah 51:161”0:X”1 171°yw°
TR PN TOR) DMY YuI? PRvB3 T2 P32 9793 "127 DYX)
TINTRY TPEY
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PANT 1R 29X Rn°

The Psalmist prays that sins cease from the earth. The
Alter Rebbe sees it as the result of drawing down G-d’s will
through Torah.
Psalms 104:3577%:7"p 0°2°1n
:ARTP97 TNK "WD1 *372 OPN TIY DOYYT YIRGI DOKRYN
Let sinners cease out of the earth, and let the wicked be no

more. Bless the L-RD, O my soul. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"2 PRk avn Yy
Wisdom, the Torah, is “a tree of life to those who grasp it.”
Here it is the Written Torah.
Proverbs 3:1817>:3 *5wn
SWGRR IR A2 DRI Ko OVNPY
She is a tree of life to them that lay hold upon her, And hap-

py is every one that holdest her fast.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TAT22 MDY 1PN

The Mishnah lists the defects that make an animal treifah,
and then the ones that leave it kosher. The Alter Rebbe
gives the study of these laws as an example of sifting good
from evil.

Mishnah Chullin 3:1°X:3 1211 mawn
SY D1 2P ,N7INRT NRIDDY LY NIPI .ATI2 NIDIY PN
Py [Py WIND PO TYTWD M3 Li9Pn MY 290 22 M
TR *21 ,1900Y X ,13pIW TN 012D 1T TRV K9 1297
13p3 ,7R0 "2R3 ,72p0 "2l .niienen n’;? 22IRY 7Y MR
T 227,307 27 YIIY IR L,NIpIW NORIRT 0137 LRI
.72 12p3% NIDI3T N°21 00N .22 NIVRMY ,ADY APTAN iR
... 37772003 337 T 11203
The following internal wounds or defects render animals
Terefa: when the esophagus is perforated; when the trachea

is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
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176

177

178

179

perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two
membranes covering the lungs; when the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

1IN 2318 3 171807

“All workers of iniquity will be scattered.” The Alter Rebbe
applies it to the evil that falls apart through the study of
the Oral Torah.
Psalms 92:10:2”% 0°%°71n
N °2¥2722 371207 TN PPN M2 0 PR 13 0D
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WN 5191 A7 Onnd
“As wax melts before fire, so the wicked perish before
G-d.” It is used for the same dissolving of evil.
Psalms 68:3'3:1"0 0°%°1n
:DOPOK 2387 DYYT TN WRTIBR 2197 ORI ATIN WY AT
As smoke is driven away, so drive them away; As wax
melteth before the fire, So let the wicked perish at the pres-
ence of G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TART 12 ANPMIVT M7 PYw

G-d promises, “I will remove the spirit of impurity from
the earth.” The Alter Rebbe sees it as the end of the work of
sifting, in the days of Mashiach.
Zechariah 13:2°2:3 713t
TIRTTT D228y NIYTNR NPI0K NIRAZ R ORI RINT 02 M
SPIRTTTR TAYR ARRYT MIT7NKY DOR°AITNK D) TIY I KD
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TAN WY TN T 7O KIA0 0102
“On that day Havayah will be One and His Name One.” It
describes the revealed unity of the time to come.
Zechariah 14:9'0:7 77101
ST 0 TR T T N O3 PRy TRy M
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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TN AN MR

The Zohar speaks of becoming “one in One.” The Alter

Rebbe uses it for the complete unity of the time to come.
Zohar, Terumah 13:153-14:164770p:77°-11p:2” 170,717 190
The Holy One, blessed be He, who is One above, does not
take His seat upon the Throne of Glory, until She has en-
tered within the mystery of the One in accordance with His
very essence of Oneness, to be the One in One. This, as we
have said, is the significance of the words: “The L-rd is One,
and His Name is One.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

7710t B0 IR

“Three times a year all your males shall appear before the
Master, Havayah.” This is the mitzvah of re’iyah, appear-
ing in the Temple.
Exodus 23:171:272 mnw
Havayah 1787 *32°28 3719172 X7 w2 0nys w2y
Three times in the year all thy males shall appear before the
L-rd GOD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 MINA? Naw 7170

The Gemara reads yir’eh, “he shall see,” and yera’eh, “he
shall be seen,” together: just as he comes to see, so he
comes to be seen. The Alter Rebbe reads it as the matching
of the seeing below and above.
Chagigah 2a:6:X *2 7aan
T 927 DM IR ONIT 12 1T R2ANT LKID KD 03 RPTY
— PANYY IRT” MK AR TR M0 PIYR NN RRio
DIRYY AR 1Y "AY2 NIRT? 71 .NIRT? K32 79 NIRY? RaY 777D
Ja;ay 9nw:
William Davidson, Vocalized Aramaic (CC-BY-NC)
N PPYa 1Y o2
Isaiah says that Zion’s watchmen will see “eye to eye,” with
their own eyes, Havayah’s return to Zion. The Alter Rebbe
reads it as the eye below matching the eye above. (context:
Steinsaltz Tanakh)
Isaiah 52:8°1:271 7°yw°
TSN W2 XY Y2 TY 72 T I i Ny 770k Pp
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1 oya e My

“If you hearken to the voice of Havayah your G-d... to do
what is right in the eyes of Havayah your G-d.” This verse
opens the discourse to which the text refers.

Deuteronomy 13:19v°:3> 0727
D YR "3 WK RIS NN Ty TR N 2ip3 yuun 2
TPPPR T 01y Y niwy?
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when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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185 0°%972% 23 MY 9D
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[@°%77an *n”] .[5] — "OR” 3 R Ow] .2 ,L1 ow

186 02°777N 1729 0571°2 099 Tan 03 MY 9D
“But your iniquities have separated between you and your
G-d.” The verse itself reads ki im, “but,” and hayu mavdil-
im, “have been separating”; the Alter Rebbe reads the sep-
aration as one between our seeing and G-d’s.

Isaiah 59:2’2:v”371°yw°

IR0 DYMNLM D272 127 D22 0°773n 17 D°NA1Y-ON °
:yingn 0In 0°1D

But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

187 w25 3917 N

Job compares man’s death to water gone from the sea and
“a river laid waste and dried up.” The same words appear
in Isaiah 19:5, of the Nile; the Zohar and the Tikkunim ap-
ply the two verbs to the destruction of the two Temples.
(context: Steinsaltz Tanakh)

Job 14:11x7>:77 21K
W37 T 7 07 BRI
As the waters fail from the sea, And the river is drained dry;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,77 2R

188 W25 2917 N

One of the three places in the Zohar that the text cites on
this theme.

Zohar, Introduction 12:92-10477p-27%:2"° TP 717 100

The same is implied in the verse “and the river faileth and
drieth up” (Job. 14, 11): “faileth”, referring to the first
Temple, and “drieth up” to the second Temple. And so “He
smote the two strong lions of Moab” (Moab- Meab, of the fa-
ther), namely the Temples of the Father in heaven, by whom
they were now destroyed, so that all lights which illuminated
Israel were now darkened.

The Zohar; London, Soncino Press, 1933 (Public Domain)

189 W32 W2™ 1WNRA N°22 27m°

The Zohar applies “laid waste” to the First Temple and
“dried up” to the Second, and calls the First Temple the
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higher Shechinah, Binah, and the Second the lower
Shechinah, Malchus.
Zohar I, 26aR ,10 R”mt
Tikkunei Zohar 14a:3°3:X 77 971 *1pn
S22 292 20 (7 02 YY) AR IRNRY LA PPOOR RMPIN
X7 22 0¥ ,0°790 1732 TTIRY 230 1023 w2 L1IwRT 1023 11
5X L (XD 7Y 0°°1N) 0701 97 23U PR AP AN W27 277 IRT
q"7 ,7¥1 0PiY? imoPn 7923 ¥ M2 pUII aTRT LT 2w
(MM 2 R 02991M) AR A°2Y ,RTIMT MINR 77 *RT KNIV
MRt (20 T YRY) TR DK 17 PR Y, 102 MY q7nm
.o 121,777 AR "2 ORIT 19 PRI 717"

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

—275n) (X N3 — X”2N) (X*N) N1 .(X ,7°) ARTPAA N . 10 KM
Jp m”tn] 2,00p) owl L[R P — N7tn] A7t — 27¥0 ,10p) Owl .(X 10
J0.K L7 .3,0) RPM21 .70 L(3,2%) 30ynwD PPy L ,anR e (2

LAPRCY 2773 DMK ARY L[] (R LA R

51 N°22 W3S NWNA N2 290
Tikkun 21 applies the same verse to the two Temples.
Tikkunei Zohar 58a:10%:X 1”1 77 °1pn
P2 92RMT 1°221 .N°92 1°PRT P78 P2y °°KY 219 1R INKR IR
PR RNOWY o301 PRI N33 W37 3717° 971 37°R .XNND SR
NPT LPRDY 101 0 TIWIONTT N3 IRT A2 AwaN 2N 1A
TIRIN TAR 0IP PR DORwT NNNn 0O NP TR LIwA° NIRNYR

w200
Constantinople, 1740 (CC-BY-NC)

51w N°22 W23 NWNA N2 29°
Tikkun 22 applies the same verse to the two Temples.
Tikkunei Zohar 67a:4"7:X 1”0 9717 °13pn
LI IR 1 LITAR NP wL(2° 13 Iyw?) 1hnA 0ivyd
"RAWY (X3 M3 NPWRI2) INRT IR KT ,27Y poo0 0wt 270
2998 77 (1 v NPAP) AP IMART IR 0N X N3 DX 0ivwa
YL P22 INTRT 17 KT AP 200 222 AN TR02 ATRE2
AMART ,PPTE KT 290 12 PRUTR 7 TI0 (0 19 099AN) Tnnx
RO 19733 KITT TN TS OND LTI POISA (K 11 YY) A3
LIV TR N2 W) 21

Tikkunei Zohar - Vocalized (Public Domain)

51w N°22 W2 1WNA N°22 29n°

The Zohar on Shemos calls the First Temple Binah and the
Second Malchus, and says that the holy upper Temple no
longer flows with living waters because its source has
withdrawn.

Zohar, Shemot 13:139-1502”p-0"7p:3> Mnw 177t 190

M2 R 9ARM A1 NPWRN2 9N2 PRI N2 9n22 19°DRY
falel=lg}

The Tzemach Tzedek writes there that calling the First
Temple Chochmah needs study, since the Zohar on
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Shemos (9b) explains it as Binah.
KEHOT'S NOTE
,7113°2 RIW 2D 27V BT MRY M2 YUY IR0 RIT PIWRY D027 wrm”
9Py R-wnw nPMIK —

194 11221 *Na N1

The note points to Or HaTorah for a further discussion of

the First Temple as the level of Chochmah.
KEHOT'S NOTE
120y 1anNRY N”MR IRY

195 :”y 1”1 Nﬁp”
Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

QIpA 120N WNIT DWW PP 7Y 11NIw 8 MM By nn°n »a”

JA2°Y RWN ° NPMIR — 7 MR

196 X"y 17N
Or HaTorah brings this Zohar passage: the First Temple is
the higher Shechinah, Binah, and the Second Temple the
lower Shechinah, Malchus.

KEHOT'S NOTE
— .7’ ROTW IRNN RN°OW 1w 1921 13°3 ARDPY RNPOW wRY N°a7”
.2,99p0 A7 A-N°WRI2 NPTIR

197 27y ©7 MR 23

Or HaTorah brings this Zohar passage: the First Temple is
Binah and the Second Malchus, and the holy upper First
Temple does not flow with living waters, because its source
has withdrawn.

KEHOT'S NOTE

RD RWTP IRD°Y IWRT N°37 . .90 RIT 2w 131 1303 R IwRD DT

A-NPWRIA NPMR — 710 PONOR 1977 R7IPA RiTT 00 0O17 13721 ¥°21

.2,7%pn AT

198 hl/7at~ k= knly ty =]
This verse, “For the mountains shall depart,” opens the
discourse to which the text refers on teshuvah.

Isaiah 54:107:771 17°yw°

N TZ/‘%DZ'R"? AARR CTOM 11WIRA NIY2IM Wn? 00700 03
07 0K VAN KD NIGY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 270 92 N1

“And G-d saw the light, that it was good.” The Alter Rebbe
uses it for the light revealed through teshuvah and good
deeds.

Genesis 1:4"7:’R N°wK12
YN 127 73R 172 DOPPK 2727 230770 1IRTTNR 0°PPK K77

And G-d saw the light, that it was good; and G-d divided the
light from the darkness.

likuteitorah.com/likkutei-torah/bamidbar/15/

5P N3 NS YRR WY1 DRAWS 1TpaY Iywa...
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

200 Q% n AR 17N
The Egyptians embittered Israel’s lives with hard labor.
The Alter Rebbe reads it as the bitterness of soul that
brings teshuvah.
Exodus 1:147”°2R Mnw
NY 772 1T2Y72221 0°32720 N2 AYR 1792 DIITNK TN
1192 D72 Y290 DNTAYD
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST, mnw

201 onyIw Sym
“And their cry went up to G-d from the labor.” After the

bitterness came the cry and the redemption.

Exodus 2:23373:2 mnw

T PRI NI DI Tr MR D7 DO3 W2 U
MTIYTTR DPORT 2K BN 2ym YT 17297

And it came to pass in the course of those many days that

the king of Egypt died; and the children of Israel sighed by

reason of the bondage, and they cried, and their cry came

up unto G-d by reason of the bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A2, mnw

202 WAIR Ly vyn

The words here quote Exodus 23:30; the passage is shown
below.
Exodus 23:30'2:372 mnw
PIRTNR [P0 1120 WK TY IR YRR vYR YR
By little and little I will drive them out from before thee, un-

til thou be increased, and inherit the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

5,30 e

203 SNARYR RN

The words here quote Genesis 26:5; the passage is shown
below.

Genesis 26:5°7:172 N°wR12
N7 "DAP *N1%E NVRYR Y P2 DI YRYITN 27y
because that Abraham hearkened to My voice, and kept My

charge, My commandments, My statutes, and My laws.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,13 PR3

204 SNIsn nanwn

The words here quote Joshua 22:3; the passage is shown
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| below.

Joshua 22:3°2:273 yvii°

“NX oppY I o0 7Y 0°271 07 1 09°NRTNN ondryR©
[DPRPR N MIH NRYR

ye have not left your brethren these many days unto this day,

but have kept the charge of the commandment of the L-RD

your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,20 ywir

YRW IWN 2PY
The words here quote Genesis 26:5; the passage is shown
below.
Genesis 26:51:172 N"wR12
207N *NIPT PNIER "NTRYR MY VP2 DTN YRTTIWN 2Ry
because that Abraham hearkened to My voice, and kept My
charge, My commandments, My statutes, and My laws.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,13 NPwWRA2

QTN2 QINT Q7 92w

The words here quote Genesis 9:6; the passage is shown
below.
Genesis 9:61:’0 N"wR12
:DTXTNN MYy 0°P2K 0733 *2 7907 127 DTN2 DR 07 150
Whoso sheddeth man’s blood, by man shall his blood be
shed; for in the image of G-d made He man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0IPN Y N7I0Y R0 03 AR 1,0 NPWRA2

oPOR WY IYh m
The words here quote Ecclesiastes 7:14; the passage is
shown below.
Ecclesiastes 7:1477>:t noip
ey ng'm;y'? m-nX 03 AR7 Ay 0P 23wl " n2iv o2
:TIIRM 1PMR DTN R¥H? KPYW N12777Y 0°poK7
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L nenp

mawnna oy PR

The words here quote Bereshit Rabbah 1:4; the passage is
shown below.

Bereshit Rabbah 1:4°7:’X 77127 n°wx12

:(2 ,32 0°%7N) 2°N57 17aM TA97 RO "1377 MOWRD AR R ...
LW PW MY wIpnM N°21 DRAWM MART .73 IRD R0D 101”
0°21y5” :(° ,0 YWIT) IMRIY PPID MART MKIATP "awnna 1Y
n°Ip NTY NI :(2,7Y 0°PNN) AR Pan PRIYS 1A 12TRa
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D197 72D ROD” (27,10 11°n7°) MRIY IR wIPRN N°2 "DTR
MW 7 (0,3 DO21N) NRIY I Mwn DY MY TR NYRID
AR MR K1Y 2372 720K 037 U[Rw N0 wnw 2197] A onyh
,OW) AYYI AMRY 71791 00 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT'S NOTE
.[3] .7 L([3] R ,3D) mvn PRV .1 LR 7

9°23 °927 D°WNY
The words here quote Isaiah 51:16; the passage is shown
below.
Isaiah 51:161"0:X”1171°y"
TR PIX OO DM YuIP Nve3 T YY1 T°D3 "127 0N
TIANTRY 1187
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 ,R1ywe

PN 17 DONVA A0

The words here quote Psalms 104:35; the passage is shown
below.
Psalms 104:357177:7p 0°7°1n
ARTPP0 NTNR "W 7372 OPR TIY DOYY PIRTTA OOKVI N
Let sinners cease out of the earth, and let the wicked be no

more. Bless the L-RD, O my soul. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.19 ,7p o°0nn

ma ooprnnt arn Yy
The words here quote Proverbs 3:18; the passage is shown
below.
Proverbs 3:1817>:1 “5wn
KR PR A2 DPIIN? KT 00Ty
She is a tree of life to them that lay hold upon her, And hap-

py is every one that holdest her fast.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.3 0hwn
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212 M Pyaw . . ansaw 1N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o171,y

213 ki e i P”HJN:

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[51.(2,79p)

214 1IN 95912 22 17780M
The words here quote Psalms 92:10; the passage is shown
below.

Psalms 92:10:2”% 0°2°11n
IR ’5}79"?3 177207 172K PR 13773 1 IR 737 0
For, lo, Thine enemies, O L-RD, For, lo, Thine enemies shall

perish: All the workers of iniquity shall be scattered.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,8 0°%nn

215 WN %121 A117 O0nnd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.A,mo aw

216 NRIVT M9 P2
The words here quote Zechariah 13:2; the passage is

shown below.
Zechariah 13:2°2:37 1°931
TIRTTT D228y NIYTNR NPI0K NIRAZ R ORI RINT 02 M
SPIRTTTR TAYR ARRYT MK DOR°AITNK D) TIY I KD
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 01

217 TAN 7O NIRRT Q102
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 ov
218 TR TR NN
Kehot’s note points to Zohar II, 135a for these words.

Zohar I1, 135ax ,7%p 27m
KEHOT’'S NOTE
X ,79p 27m

219 Tt 9o AR

The words here quote Exodus 23:17; the passage is shown

likuteitorah.com/likkutei-torah/bamidbar/15/
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below.
Exodus 23:171:272 mnw
Havayah 1787 *38°7% 3719123 X7 M3 onyB o0
Three times in the year all thy males shall appear before the

L-rd GOD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12L,30 mnw

220 12°An7 P79

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
O R,

221 INT°PPYa PPy 52

The words here quote Isaiah 52:8; the passage is shown
below.

Isaiah 52:8'1:27117°yw°

% T W2 IR Y2 Y 03 13T 102 2 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,23y

222 D12 yawn 53 1710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,30 1IX7 R 1R

PARAGRAPH 17

223 Ton TRy DUwn o

The command to appoint a king. The Alter Rebbe uses it
for the stance of accepting G-d as King and being nullified
to Him.

Deuteronomy 17:15170:1” 0°127
T2Y 0PR UK 1pn 12 ROK N 02 WK Tn Ty 0°vn oiw

R PPARTRD WK "0 WOR 779y NN? 901N KD 7
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, 02T

224 13 PR TPIpa YIRS

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Db ow
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225 12 paTeY YIpa yane

“To love Havayah your G-d, to hearken to His voice and to
cleave to Him.” It describes the self-nullification called
“hearkening.”

Deuteronomy 30:20°3:"% 0°127
TR I 770 XN 2 927 NRATY 9P YRwh RO 1NN MK
nN? 3PP PSP DTN TNR2 N YW WK IR0y 3wy
07
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

226 127 PIpa Yy

The phrase from the verse of the angels with which the
maamar opened. Here it names the level of seeing every-
thing as nullified before G-d’s word.

Psalms 103:20°2:3”p 0°%°11n
11727 9ipa yuw'? 1727 by 03 723 1oRPR 11972
Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,ap 0°%1n

227 W3 958

“And all flesh shall see together that the mouth of Havayah
has spoken.” In the Time to Come everyone will see that it
is G-d’s word that creates.

Isaiah 40:5°7:"n 11°yw”

:N37°1 R DT 1@3'5; N1 723 H'?.};'g
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LRy

228 TP TIY R0 R

“Your Teacher shall no longer be concealed, and your eyes
shall see your Teacher.” The Alter Rebbe reads it as the re-
moval of the garments that hide the divine speech.
Isaiah 30:20°3:"% 11oyw
TPy PO I Y MR yoY 0 3 0 N 097 10N
P77 NR NIKA
And though the L-rd give you sparing bread and scant water,
Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0EPN Y N2W D N”MIRIY T ,M9 K™IN2 P08 8 IRY .07 »yw’
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There the “river” is Binah, above the middos and speech,
which now receive only a glimmer from it.
KEHOT'S NOTE
LR ,17 18’0 Y0

230 M By v A
This verse opens the discourse in Likkutei Torah, Tzav, to
which the text refers.

Isaiah 11:15770:X° \°yw°

12M imA Q%3 'lclgtl'b}] ﬁ'f: %31 0%t ﬁW? DR 1 0°nm
[09¥I2 T 072 NYY?

And the L-RD will utterly destroy the tongue of the Egyptian

sea; And with His scorching wind will He shake His hand

over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

231 $75 mMdbn 9mobn

“Your kingship is a kingship of all olamim”: plainly, an
everlasting kingship. The Alter Rebbe reads olamim as
“worlds”: all the worlds exist from G-d’s Malchus.
Psalms 145:1337>:7”np 0°2°1n
1T 137222 ANPWHM 0ONPY23 NIo7R MR
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

232 A9 WTIN2 PN
This verse opens the discourse to which the text refers.
Psalms 81:4°7:X"2 0°2°1n
21137 0% N2 DI WIN2 WRA
Blow the horn at the new moon, at the full moon for our
feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
233 mow S1nwn o3
This verse, “On the eighth day he sent away the people,”
opens the discourse to which the text refers.
1 Kings 8:66170:’n1 X 02371
DM DN 1977 TPRNTNN 1972 DYINN N7y pnwn o
iy PRI 172y TITP N Y WK n2iwa790 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

234 7192 RPN 7733 nUR

The Gemara reads “all your children (banayich) shall be
taught of G-d” as “your builders (bonayich).” The Alter
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Rebbe applies it to Israel building G-d’s kingship.
Berakhot 64a:147>:X 770 N1>72
07 TXY I0TIN "30K? 31 DYPY T2 KPR IR PN X
Y OMR TRy CTNamIRY MYy Tn2 oivy n hiwon
1Y °n” 77 20 TwRAR APOR N N2 1yn? .92 0iPY K3 1121
~oiPw3 iy X 1270 1 Ry
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2PN LR L,T0 MI0N2

235 127p ay
“The children of Israel, the people near to Him.” It is used
for Israel’s power to draw down G-d’s will.

Psalms 148:147:1"np 0°2°1n

AR 929 0Y PRI 127 P1onP0P nvan ny? 1P 0
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near
unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 12 1t 1A A

The heavenly voice’s words, “Who revealed this secret to
My children?” The Alter Rebbe identifies the secret as the
hidden love in every Jew.
Shabbat 88a:8'n:x n”a naw
N2 0% PYRY? PRy PRI MOTRNY YYR YRR 27 WK
212 PYURNYR MWD CARYRY M1 T 737 173 "R 977 1T 2P
— »§727 Sip2 ynw 1127 Sy 03 723 1IRYR 7 10727 :0NIT
2°N2T R :RPIT °272 XA °27 W YT AT Y XY2
n 77 i ,man? PRI Mwn1 e — »in 1y "8y2 mend”
SYRUY? Py MR 2X AR 1Y 0TIP 18 men
William Davidson, Vocalized Aramaic (CC-BY-NC)

237 0°1272% @02 WP NTIAYa Onvon IR 17An7

The Egyptians embittered Israel’s lives “with mortar and
with bricks.” The Zohar reads these words as forms of
Torah study.
Exodus 1:1477R mnw
NY T2 172972321 07272 WM AYR 1712Y2 D70TNK 11NN
1192 D72 17T297I0K BNTAY
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In this discourse (49a) the Alter Rebbe brings the Zohar’s
reading, “hard labor” as the difficulty, “mortar” as kal va-
chomer and “bricks” as the clarification of the law, and
applies it to the last exile too: as the labor of Egypt led to
the Giving of the Torah, the toil of clarifying the law now
will bring the revelation of the inner Torah in the Time to
Come.
KEHOT'S NOTE
.OW N7TIR LAY T9RY 17T RPN IR . L,000 LR L,A1p Uy 0

239 NN29M 112°% RT 0232921 921 9P X7 RIna

The Ra’aya Mehemna reads “mortar” as kal vachomer and
“bricks” as the clarification of the law. The Alter Rebbe
uses it for the deep Torah study that brings out the hidden
love.

Zohar, Beha'alotcha 14:77-15:87-1y:77 Tm?yn2 ,2mn 790
D0

240 NN29M 112°% RT 0232921 I 9P RT mIna
Another passage of the Ra’aya Mehemna with the same

reading of “mortar and bricks.”

Zohar, Pinchas 51:314-53:325772w:371-7":X”1 D18 7711 100

241| Kehot’s note points to Numbers 13:1-15:41 for these
words.

Numbers 13:1-15:41x712:1"0-"K: 3" 72772

PARAGRAPH 18

242 TMIN2 WD oN?

The note cites this responsum on the matter of giving over
one’s soul at the word “One” of the Shema.
KEHOT'S NOTE
WUPR W YD K0 071 MM MY 172 LTNI0 17 RPAWIT DM R
TPIRN AW PUYIT KTV YRWHTIY OWNR 'Y 7M1N N7MIR IR L2700
5”9 1120 NWRT P10D2 121127 AP°YT RN QA TR 1AW ARXOW TN
RNP7 w1 953 MEm TR 1R RIT 3700 IPUYT YRwn M0 ROwIn
W7PT AR 170NT VAT ’Y 1-0°72T N7MIR AR WPy TR WDl DR
LRP1T O”RIR MINEYY NN 110

243 TIN2 WD "oNY

The Arizal’s teachings on the Shema speak of giving over
one’s soul at the word “One.” The Alter Rebbe says that
prayer was instituted for this.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4-5"73
1-77:270 YW NIRRT WY ,00n vy

D293 N RO PUIYW CINR MDY 13 13 PR MPAT w3 1am
12 0w DY DY 1wl MonY PIIX 1R 199 LR a0
7 ,PIM 397 197 19°p0 , 772 MNta T 7Ry Daph %Y LT IRT
NPAIR 72 23pY 17150 7591 .awaw aw %D IR0 S1TR NIMIK T
mMn 73 AR YW 73 1150 03 TR Pw 73 DANOw TR Dw
553 oW DR WIPR INRYY 19K MNP T2 w1 101 ANRY 57
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Pri Etz Chaim (Public Domain)

11787 2397 11877 Pwa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.T,2 MAR ARA

11787 2397 18I0 Pwa

Rabban Gamliel’s son teaches: “Set aside your will before

His will.” The Alter Rebbe calls this the heart of giving

over one’s soul.
Pirkei Avot 2:4°7:’3 n1ax mwn
ok 2129370 M7 ARy 072 ,729%70 12937 Ay IR 100 RN
;IR PP 92987 "1m 0vnK 1937 Puow 073 ,31937 C1En 729%
N 1770 2% 701 O Ty 08y TR PX) 10287 T UIBN X
IDIDY ,yrw? DR KW 127 IRA PRY ,iNIpR? yInY 7y 10

:MDN K7 K0 ,MIWN MIBNYD? TR 2X) .y0wy

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

% MR RLy wIp

The Gemara teaches: “Sanctify yourself in what is permit-
ted to you.” It is part of setting aside one’s own will.
Yevamot 20a:1570:X *2 N2’
MR APy "R RERY L,01210 M2 NP — AR MR
AP? MR WITR KIP1 0°0I0 13T 07PN P2 3K nR 2nwTR
B3 YU PR RPT RN TR 07030 197 07 1KY P21 X2
7 I3 ANBY YT :RIT IR KPR PP RY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,0 M

TR DOWIR MLND

The prophet rebukes a people whose fear of G-d is “a com-
mandment of men learned by rote.” The Alter Rebbe ap-
plies it to Torah study done out of mere habit.

Isaiah 29:1337:v"3 1°yw°

PIY 1271 21722 PND DI MO QYT WA CD 1Y IR MR
TR DOWIR NN MR DNXT *1m 3

And the L-rd said: Forasmuch as this people draw near, and

with their mouth and with their lips do honour Me, But have

removed their heart far from Me, And their fear of Me is a

commandment of men learned by rote;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar at the end of Yisro speaks of “the most hidden
of all hidden.” The Alter Rebbe uses the phrase for the su-
pernal will.

Zohar, Yitro 27:464-47577yn-770N:1”3 190° ,217 120

In this time of satisfaction and goodwill Moses, the holy,
faithful prophet, passed away from this world, in order that
it should be known that he was not taken away through
judgement,but that in the hour of grace of the Holy Ancient
One his soul ascended, to be hidden in Him. Therefore “no
man knows of his sepulchre unto this day” (Deut. 34, 6). As
the Holy Ancient One is the All-hidden One, whom neither
those above nor those below can comprehend, so was this
soul of Moses hidden in ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

IRy 291 WOR 27Pn

In the psalm the words describe the schemes of the
wicked, hidden in “the inward part of a man and a deep
heart.” The Alter Rebbe borrows them for an arousal from
the depths of the heart, beyond nature. (context: Steinsaltz
Tanakh)
Psalms 64:7°1:7°0 0°2°11n
Py 291 ¥R 211 ann o unn nviywen
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RN MR 1Dy 1IN

There the Alter Rebbe asks why prayer, “service of the
heart,” is rabbinic and not counted among the 613
mitzvos, though the Sages were stricter about concentra-
tion in prayer than in the Shema, and begins to answer
from the eighteen blessings, which correspond to the
eighteen vertebrae of the spine.
KEHOT'S NOTE
L(3,3) 17T KD 177 P22 D2 1APY IRT LVPEDT TMIR YPIW IRD

INININ ANTINW %R O”RN
Kehot’s note points to Shabbat 11a for these words.

Shabbat 11ax X naw
KEHOT'S NOTE
X ,R° 2w

3 RV 2 RPN NHAwaT

In the Idra Zuta, Rabbi Shimon says that his soul is bound
up with G-d and aflame for Him. The Alter Rebbe uses the
words for one whose Torah is his whole occupation.
Zohar II1, 292ax ,237 »’m
KEHOT'S NOTE
X ,2%9 m
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PARAGRAPH 19
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9o X9oma Pownt
The Zohar says that baalei teshuvah draw [themselves
near| with greater strength. The Alter Rebbe reads it as
drawing from concealment into revelation.
Zohar I, 129b2 ,1op R”mt
KEHOT'S NOTE
.2,0op RVm

12%WnN2 NAR Ayw 79°

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
10,7 MR

o1y °°1 9on 1UMYa 09230 WYY IWN2 NNR IYY N0
Nan

Rabbi Yaakov teaches that one hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come. The Alter Rebbe explains why: teshuvah reaches
beyond what the World to Come reveals.
Pirkei Avot 4:17t°:7 N1ax miwn
,MI 091¥2 0°230 DY AWN2 NOX TYY 192 IR 72 NI
D9 X270 091Y2 M7 NIIp YW DR YW N9 K37 0PIV 20 Do
(T 07 >
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

1195w 1t 1A

Rav describes the World to Come: the righteous sit and de-
light in the radiance of the Shechinah. The Alter Rebbe
calls this only the revealed extension of G-dliness.

Berakhot 17a:1227°:X 1> n1572

2 1K R27 0797 X327 02V MO 02YD KY 1377 AI02 KP1M

K21 1IRIP K21 1AM Riyn KDY 17271 71778 KDY AO00 KDY AP0OR KD

073011 DPYRI2 OPNIN0YY AT DOR°T3 KPR MR X1 XY
JARY 129R7 D2P9RT DR NN R 110

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

R, Mona
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The Zohar speaks of subduing the sitra achra and turning
darkness into light. The Alter Rebbe uses it for the power
of teshuvah.

Zohar II, 128b2 ,nop 27mt
KEHOT'S NOTE
.2,M10p 27M KA

PN 102° qwnn
“For behold, darkness shall cover the earth, and fog the
nations, but upon you Havayah will shine.” The Alter
Rebbe uses the first words for the concealment that keeps
the light from shining below as above.
Isaiah 60:2'2:°0 71°yw°
T2y T2 N M TEY) DoRKY PP PTARD? TWNT maTd

For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His
glory shall be seen upon thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,07yw°

INT Y2 1Py %D
The seeing below will match the seeing above, when the
sitra achra is subdued.
Isaiah 52:8°1:271 7°yw
% 7 W2 IR PP Y 03 137702 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

TAN AW TN 7 77 KIA0 0102

The revealed unity of the time to come, when above and
below are equal.
Zechariah 14:9°0:7” n°70t
ST Y TN N KIT 0P2 YIRGTRTRY Ton n
And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ynw? nwy: PRI MR nywa
The Gemara with which the maamar opened. Here the
Alter Rebbe explains it: “we will do” comes first because
“we will hear” is drawn from it.
Shabbat 88a:7-81-1:X n”a naw
DOWY IR "YRw? "APYL” DX M TRRY 1YY R0 *27 U7
W2 R AR TR TN P97 LNWT KPR PY KiaM)
SPRD? IRVOY 112 IYRY TR TR PRI T30 10X 0000
%12 2RI RRIY ,DIPTEY MM KPR K1 DMWY XN AT
,JIY0 273132 XA 2372 KA 727 MWK 72737 TR 07TY DR PRI
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William Davidson, Vocalized Aramaic (CC-BY-NC)

262 N D™ NP"1 D w2

the passage shares nothing with the note
KEHOT’'S NOTE
JDW Y IR P17 L7991 297 7Y R-RIPM DTN IR L7 7Y0 1R IR

263 1927 WY 12 57122

The Midrash applies “mighty in strength, who do His
word” to Israel at Sinai, who put doing before hearing.

Vayikra Rabbah 1:1’R:’X 7127 X7p"

264 1927 5wy N2 5722
The Zohar on Balak, which the text cites on this matter.

Zohar, Balak 6:113-122275p-3"p:" poa 717 120

Said the boy to him: ‘Of a truth I see that your weapons are
good; be mindful of them and do not forget them. Assuredly
the might of a warrior lies in his lance and sword. But what
is the meaning of “mighty in strength that fulfil his word,
hearkening unto the voice of his word”?’ Said R. Eleazar: ‘I
have already explained.’ Said the boy: ‘I see that your arm
has become faint. Now it is time not to hold back, but to
sling from the catapult stone after ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

265 1927 "WY 15 1123

The Zohar on Lech Lecha, which the text cites on this
matter.

Zohar, Lech Lecha 27:309-28:318-v"w:1"> 7% 7% ,7m1 790
s

266 057y N7yaw QIpra

Rabbi Abahu teaches that the perfectly righteous cannot
stand in the place where baalei teshuvah stand. The Alter
Rebbe explains it by the greater power of teshuvah to
bring the hidden into revelation.
Berakhot 34b:22-23373-273:2 7% n1972
— TRy AW Y2¥30 DipR NI 221 MWNT K 7277 KPP
2217p21 PInT? DIPY DIPY mRIY 1Ty DN 00IR) OORT8
— "pin” °Rn :Tl’? anR 10 227 .”:i'!,?’_?” 7 LRY2 ”pﬁnj?”
1;'[? 297 MY — 72977 R LRIR°YR 1772y 027 pin v
-RAWD 201 POND L0772
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Behar says that in the love of their hearts to
come near to the Holy One, blessed be He, Israel put doing
before hearing. The Alter Rebbe uses it to tie “we will do”
to the hidden love.
Zohar, Behar 4:13-1517v-3":"7 7712 ,97171 190
And since Israel at therefore “hearing” is attached to this
Mount Sinai placed “doing” before “hearing’ sabbatical year.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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This verse opens the discourse in Torah Ohr to which the
text refers.
Esther 6:8°11: 1nox
q9m7 1YY 27 AWK 010 PR0 127WRP WK MIdvn wa? W0
WRI2 N15%R N2 1R1 TRY
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

269 N1 TIRE

This verse opens the discourse in Likkutei Torah on Shir
HaShirim to which the text refers.
Song of Songs 3:11x7:’) 0*°wi "W
D3 X 1PTIRYY MUY TP T7R3 PR M3 PRI NS
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 MW 1w 01°a 1773

This is the discourse “On the eighth day he sent away the
people.” Its summary (88a) reads “Behind and before (ke-
dem) You formed me” with kedem as the level of “with
whom did He consult,” sovev kol almin, from which the
soul’s yearning (ratzo) is drawn.
KEHOT'S NOTE
.2,19 Xynw mp
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This verse opens the discourse to which the text refers for
“And before You formed me.”

I Kings 8:66170:’11 X 02591
MR DIP2N? 19771 ToR0NK 13727 DYTTNK 1PY 2rRwd ol
iy PRI 172y VTP N DY WK N23wT7P2 By 27 22im

On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
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for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%1N9% O™

“Behind and before (kedem) You formed me.” The dis-
course referred to links kedem with the primordial
thought, “bekadmin.”
Psalms 139:5°7:0”%p 0°2°1n
{7283 *2¥ NYM 1073 OTR1 MiNY
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The people tell Moshe that if they continue to hear G-d’s
voice they will die. The Alter Rebbe uses it to show that the
revelation at Sinai was too great for them.

Deuteronomy 5:22373:71 0°127
YW 1IMIK D°D0°"DR DRI 17730 WRT 112OKN *D Mnd R A
210 TV 17FOR 1 2PN

Now therefore why should we die? for this great fire will con-
sume us; if we hear the voice of the L-RD our G-d any more,
then we shall die.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Tanchum bar Chanilai says: a burden heavy for one
is light for two, but could a burden heavy for six hundred
thousand be light for one? All Israel said, “If we continue
to hear...,” and Moshe heard the voice of the utterance it-
self and lived.

Vayikra Rabbah 1:T'X:’R 127 RIp™

PARAGRAPH 23
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“And Moshe spoke to the heads of the tribes, saying: This
is the thing.” The Sages contrast Moshe, who prophesied
with “This,” with the other prophets, who prophesied with
“Thus.”
Numbers 30:2°2:°7 72712
M MI% WK 1270 77 MR PRI 2127 nivnd "YRYTIR TYn 9210
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1”1 1”2 Anon

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LANTPR2™N

likuteitorah.com/likkutei-torah/bamidbar/15/
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Moshe and Aharon say, “And what are we?” The Alter
Rebbe reads mah as Chochmah, koach mah, the self-nulli-
fication of Moshe.

Exodus 16:71:1"0 mnw

>3 1 0N TRy n;’n‘s’ga'ng w3 °n 7923°NR DN°RTY P
2199y 190

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the Song the beloved says that her soul went out when
he spoke. The Midrash applies it to Israel at Sinai, whose
souls left them at each utterance.

Song of Songs 5:6":’1 0717w W

X2 WPAYR2 MIT2 ARE? WD 1Y P TIT) *TIT? "IK "ANNR
211y K21 PR 1NN

I opened to my beloved; But my beloved had turned away,

and was gone. My soul failed me when he spoke. I sought

him, but I could not find him; I called him, but he gave me

no answer.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash on “His palate is sweetness” describes the

souls leaving at each utterance at Sinai.
Shir HaShirim Rabbah 5:161"0:"11 127 0°7°wn 1w
NWT PRI 1725 °7 MK 79 03 :(T,7 01Y) 22N ,Dpnnn 91
ORI IR °0 (X ,39 DRPIN®) 2003 e pinn 273 a0 97 w2 ,rm
SRR PINR DT 0 A% w2 M YU Nind yEax oX oopbN
JPM 12701 079K °1 ORI NRi Ning vROX K 7D :(27 0 HRpIY)
INYUIn YU WA (3,1 DRI Lmn pinn 9T a0 97 v
Ry Rrabala 5“3 an Z'I’? w2 Lm0 WDl DR RIT ARTEY LIYn By

... 227730 ,78°) R, MIBWRAT DY 772 7252 whRR U N

“His palate is sweet and all of him is delightful. This is my
beloved, and this is my companion, daughters of
Jerusalem” (Song of Songs 5:16). “His palate is sweet” - it is
written: “For so said the L-rd to the house of Israel: Seek Me
and live” (Amos 5:4). Is there a palate that is greater and
sweeter than that? It is written: “As I live - the utterance of
the L-rd G-d - I do not desire the death of the wicked, [but
that the wicked repent from ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The note points to Likkutei Sichos on the point that only
Moshe could hear the voice of the utterance.
KEHOT'S NOTE
.56 Y 13 °Y NI-wMpPR IR

281 N2N SNaw "3IR
“Ado-nai, open my lips.” This verse opens the discourse in
the Siddur to which the text refers.

Psalms 51:171:871 0°2°11n
:I07I0 T3 D ANAN N2 *1IN
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

282 25T N2 T AT T D

“The voice of my Beloved! Behold, he comes, leaping over
the mountains.” A further discourse on “the voice.”
Song of Songs 2:8'1:"1 0*°wn 1w
NIY2IT72Y YERN DUy AT K2 TN UTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

283 RPIWIR YT
Whoever answers “Amen, may His great Name be
blessed” with all his strength has an evil decree torn up.
The Alter Rebbe links “with all his strength” to “mighty in
strength.”

Shabbat 119b:5°1:2 v™p naw
292 "1130 X2 ARY XD N7 MAIYT 22 2 12 YOI 020 K
DY 273002 PX1°2 NIYIR Y127 WKW 1T 2 12 PYIR LinD
X*M1 °27 77197277 DIWR — "Niy1n Y1027 Xpyw Kn N 1012
7omin — 11 TIaY PU PRY 12 w2 19°DR amiY 927 K KIK 12
AWK R PIND 27 00T P09 ,PNiYIE ¥iNeD” 07 o0 i
IMRIY 1TV 13 0I9Y 37 1PANiD I3 P2 MR My P whph v
.o PPTR %12 K271 DYY INND”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0%p naw
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“Lift up your hands in holiness and bless Havayah.” The
Alter Rebbe links yad, “hand,” to koach, which is twice
yad.
Psalms 134:2°2:77%p 0°%°11n
7NR 13721 WP DITOIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the discourse “Go forth and see” (21a).
KEHOT'S NOTE
VB °Y 1INNRI N”AIRA ARM .‘|‘?’N1 2,80 wrnw W”WP]?

286 N1 9780 N

After the spies, when G-d threatens to destroy the people,
Moshe prays, “And now, may the strength of Ado-nai be
magnified.” The Alter Rebbe reads it as adding strength to
the Name Ado-nai, the supernal speech.
Numbers 14:171:77 7272
“IMR? AT WK 237N 1D R3TPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that the Zohar’s teaching that Yaakov gave
David twenty-eight years is explained there.
KEHOT'S NOTE
A7 2-N°WRI2 N”MKR .15"}{1 2,0 7°NI%n 97972 OIR2N1 .R7Y0 Nop K7L
.2,

288 THown maw n7s TITS 101 2Py

The Zohar says that Yaakov gave David twenty-eight years
of his own life. The Alter Rebbe reads 28 as koach,
strength drawn into the Name Ado-nai.

Zohar, Vayishlach 3:46-55771-1"1:3 nw™ 71 700

289| The Gemara teaches that G-d rests His Shechinah only on
one who is mighty, wealthy, wise and humble, all of which
are learned from Moshe.

Nedarim 38ax "> 0°173

290 The Gemara says that the Shechinah rests only on one who
is wise, mighty, wealthy and of great stature, and that
Moshe was ten cubits tall. The Alter Rebbe reads the ten
cubits as the ten Sefiros of Atzilus.

Shabbat 92a:8°11:X 27% naw

XD > .M2Y N7I931 AYWR 11X 0 T0RT TN KRR YR

MM 2YPR KPR — NILIND YTRT RPL 53T AR MRy

YRR PP KR MO 11PYR A7yRyRT NIAYKR ¥R "Ny n

7923 097 Py KPR 7790 T1OWD PR 0 0RT CIRY AUn XnPT
.ip Py 1wy

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Gemara applies “mighty in strength, who do His
word” to one who overcomes his inclination, as Rabbi
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Tzadok did.
Kiddushin 40a:1’X:X *» 101 7°p
77 X A1 127 RpY AP? LK A2 03 NMY 1R K
Py - 0 PR 1T MY 93T X2 P2 RPINT 00 07RO
PITE 27 7933 - 7027 Dipa yawh 127 cby md 2y o1
am
William Davidson, Vocalized Aramaic (CC-BY-NC)

SWIPN 1772

The discourse asks how the seraphim, created and limited
beings, can stand “above” the Shechinah, and begins its
answer by explaining kadosh as “separate,” as in “I,
Havayah, have not changed”: there is no change in Him
before or after Creation.
KEHOT'S NOTE
799K R LXD IR D yb

W% Dynn 0Ty 0UenY

Isaiah sees seraphim standing above Him. The discourse
referred to explains how the angels can “stand above” and
lift up the level of the Shechinah.
Isaiah 6:2°2:1 \oyw°
19 11927 DPAY TN 07033 WY 07033 WY 17 Pynn 0°Thy oo
ADIYY DNWI PRI N9 DNYM
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ND21 NN NMINWII NPAm

In Shelach (41d) the Alter Rebbe explains that through the
offerings the animal soul rises in the level of “the face of
the ox,” as “the Chayos carry the Throne,” lifting the su-
pernal heart to receive from the mind.
KEHOT'S NOTE
P72y 3”300 7AW .T7A0 RITD IR .X*ITD Owa 0,70 7m1In Una
9] . ,M) TIP3 (3 ,RD) TmbYaa Y L7 (1Y K1) nhw

RO NN MINWII NPIm

Pirkei DeRabbi Eliezer describes G-d’s Throne with the
four holy Chayos fixed on each of its legs. The Alter Rebbe
uses the image of the Chayos carrying the Throne.
Pirkei DeRabbi Eliezer 4:1°X:*7 71y°%X 277 *p19
X72 Y°p7 71 OK1 CPIRT DX DWYE DR DOPPX K12 UKD .
MY T NIPAT CWRY PYY YR IR YRR 027 1w oil
JRTT MRT 7Y YR 1I0E CWRY DY mnT” :(3d X PRpTY)
5y PRM XA ,NI7P37Y N30 0°13RD 2RTIAT NPT 1Y XA
,0717%2 1071232 RR RIY WHW) 0022 XY 13 DRI 9D
PTNY DR8I 1NINDY RIY ARY RIIAN” :(23 ,3 PROIT) MRIY
.. DP92RTY 1 (3,27 DROIT) MRV ,RID? TNY? RIS
THE CREATION ON THE SECOND DAY ON the second day
the Holy One, blessed be He, created the firmament, the an-

gels, fire for flesh and blood, and the fire of Gehinnom. Were
not heaven and earth created on the first day, as it is said,

likuteitorah.com/likkutei-torah/bamidbar/15/
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"In the beginning G-d created the heaven and the earth"
(Gen. 1:1)? Which firmament was created on the second
day? Rabbi Eliezer said: || It was the firmament which is
above the heads of the four Chajjoth (living creatures), (as it
is said), "And over ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

NOOT MnT 73
Upon the likeness of the Throne was a likeness like the ap-
pearance of a man. The angels carry and lift this level.
Ezekiel 1:26172:°R Pxptn°
DM 5Y1 KDI MINT 1°D071aR XN QWRI2Y R Y17 Dynm
TPYRPM 12Y DR XL MT XEIT
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Arizal discusses the Kedushah of Musaf, “A crown

”

they shall give to You... the angels,” and explains there
that Chochmah and Binah are called “angels.” The Alter
Rebbe cites it for the source of the angels’ strength.

Pri Etz Chaim, Gate of the Sabbath 20:6n2w1 2yw ,0%°1 v¥y "9
i)

33 73 .RIR N2 KT IY ANY 03 100K °1 79 110 N5 o'
L700K,00% ,NNR 730772 P71 R3IPI KDY R RD 1Py 10k miphann
OyDa MIXITA 2 A0 NPHN2 RIPIAT 12 A0Y IR ,970R RV
199,973 A9, MIYRAR 3 NAPTAY NI NTMY R0 D L,NNR
072w M MM DORRN 0f °3 17120 DIPR T7OR 09ORYRN DOORIY
PR PORIYY ,OW 1KY DOXIMN ,DORYDI KW NAR 7T 1YY

(R”TH RIAW LY 7125 17120 DRIPIT R2P1AT RO 17120 Dpn
Pri Etz Chaim (Public Domain)
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Rashi explains “mighty in strength” as one like Rabbi
Tzadok, who clothed himself with strength to subdue his
inclination and overcome it for his Maker’s will. This is the
plain sense the Alter Rebbe gives.
Rashi on Kiddushin 40a:1-40b:2’2:2 "n-"R:X "1 1PW17°p ‘?57 oM
R AR NP XOMA 12AN7D 1180 M0 1D wabw - PITE 031 110
TIN9Y %% wo kY PoRn XX V9 AT XPT RN RAT - 7300 XpPDI
- K700 DAY :RAL DIRMD MR NN DY ORT TUAYT 1RO
79173 TWRY QW KMV 9327 MPED MMANT DR P00 NPRAR MR
- 179 RMIA RP 3D 7772 0M) 10 0D 9150 PRY N
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Vilna Edition (Public Domain)
Ben Zoma teaches: “Who is mighty? He who subdues his
inclination.” The Alter Rebbe uses it to explain “mighty in
strength.”
Pirkei Avot 4:1°X:*7 MR mawn
(P °%AN) MWRIY 07X 2In TRIPT 030 PR LIV KNI 12
N w3131 ,7923 0K P A PRIty *3 "nbdwn men ban
79%n iMN2 Pwm 932 0oBR 7K 230 (v VPwn) MR 0
> 193 X (3P 0°21N) RV ,ip?Na mnld 1wy nrR LTy
.27 09IYY? 77 230) .ME 09Y2 30K 9P 290 PWR PIRN
TIOR°720m 73 (AN SRINY) TMRAY ,NI"I20 DX 72000 , 7221 PR
ekl il
Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit

of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

D°AN 7IN 1

Moshe continues, “Havayah is slow to anger and abundant
in kindness.” The strength of Ado-nai is magnified
through this attribute.
Numbers 14:181:77> 72712
-5y niaR 1y TRe NP’ ) P YU 1Y K2 70177371 078K IR 1
:0°Y2779 DwRYoy 012
The L-RD is slow to anger, and plenteous in lovingkindness,
forgiving iniquity and transgression, and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, upon the third and upon the fourth
generation.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Y 7919 1MIN2 PRIRY 71230 29BN TN 210

One who is slow to anger is better than the mighty, and
one who rules his spirit than the conqueror of a city. The
Alter Rebbe links “slow to anger” with the divine attribute
of the same name.
Proverbs 16:3227%:10 “own
177y 7% im372 Swmy 9323 07K 7K 23w
He that is slow to anger is better than the mighty; And he
that ruleth his spirit than he that taketh a city.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among the Thirteen Attributes: “slow to anger and abun-
dant in kindness.” Sweetening the inclination draws down

likuteitorah.com/likkutei-torah/bamidbar/15/
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the sweetening of the Gevuros from this level.
Exodus 34:61:7°% mnw
700727 D%EN TN 13m0 5?5 T ORI 1’;@'55_7 ai 1’:;7;1
gelahy)
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe prays, “And now, may the strength of Ado-nai be
magnified.” The Alter Rebbe reads it as adding strength to
the Name Ado-nai in the supernal speech.
Numbers 14:171>:7”> 7272
VIR 0127 UKD "3 19 K2R A0Y)
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This verse opens the explanation in Likkutei Torah, Naso,
to which the text refers.
Numbers 4:22272:7 7272

:DNNBYR? DNaR N°2% 07703 1Y) 12 YRR K]

'Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S°7° 12390 17X wIpn

“The Sanctuary, Ado-nai, which Your hands established.”
The explanation referred to discusses this verse.

Exodus 15:171:1"0 mnw
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Thou bringest them in, and plantest them in the mountain

of Thine inheritance, The place, O L-RD, which Thou hast

made for Thee to dwell in, The sanctuary, O L-rd, which Thy

hands have established.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For these I weep.” The Midrash on this verse says, “Hap-

py is the city whose name is like the name of its King.”
Lamentations 1:161"0:’X 72°R
W3 27 DNIR 3R PATTD DM AT O3y 2y 12912 N 1PNy

:279K 722 °3 DonRiY °12 177

For these things I weep; Mine eye, Mine eye runneth down
with water; Because the comforter is far from me, Even he
that should refresh my soul; My children are desolate,
Because the enemy hath prevailed.’

87



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 15

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash says that Avraham called the place Yireh and
Shem called it Shalem, and G-d joined the two names:
Yerushalayim. The Alter Rebbe reads it as yirah shalem,

complete awe.

Bereshit Rabbah 56:10:171 1127 n°wX12

RIIP 21077 X9X DyInn P°7% OTR QT7aXR o5 1NIR "IN NP ...
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“Abraham called the name of that place The L-rd will see, as
it is said to this day: On the mount where the L-rd will be
seen” (Genesis 22:14). “Abraham called the name of that
place The L-rd will see” - Rabbi Yohanan said: He said be-
fore Him: ‘Master of the universe, when You said to me:

“Take you your son, your only one,” I had something to ar-
gue in response: Yesterday you said: “For it is through Isaac

»

[that descendants will be considered for youl[”...
You say: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
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“Elokim has made it so that they fear before Him.” The
Alter Rebbe reads it as the lower awe, linked with the

Name Elokim.

Ecclesiastes 3:1477:3 n>ip
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I know that, whatsoever G-d doeth, it shall be for ever; noth-
ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And the glory of Havayah shall be revealed.” In the Time

to Come this revelation will bring the higher awe.

Isaiah 40:5°7:"n 11°yw”
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And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken

it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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and now
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Moshe says, “Would that all the people of Havayah were
prophets.” Midrash Tehillim says it will come true in the
Time to Come.
Numbers 11:29173:8”> 727722
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And Moses said unto him: ‘Art thou jealous for my sake?
would that all the L-RD’S people were prophets, that the
L-RD would put His spirit upon them!’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I have put My words in your mouth.” Torah study is the
voice of G-d’s word in the student’s mouth.

Isaiah 51:16170:X"117°yWw°
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And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My tongue shall echo Your word.” One who studies Torah
repeats G-d’s own word.
Psalms 119:17227yp:0"p 0°2°1n
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Let my tongue sing of Thy word; For all Thy commandments
are righteousness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This verse opens the explanation to which the text refers.
Deuteronomy 4:39v”%:"7 0”127
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ezekiel’s vision of the future city ends: “And the name of
the city from that day shall be ‘Havayah is there.”” The
Midrash cited reads it as the city being called by the name
of its King, and the Alter Rebbe as Jerusalem’s new name
in the Time to Come.
Ezekiel 48:35777%:11”n oxpi°
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It shall be eighteen thousand reeds round about. And the
name of the city from that day shall be, The L-RD is there.’
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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