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A little additional explanation on the matter of
“And you shall count for yourselves... fifty days”

The fiftieth gate of Binah stands between Chochmah, ayin, and

Binah, yesh, and like Keser it has two aspects. Its lower aspect,

which includes all forty-nine gates, we draw down day by day
through the count; its upper aspect, the lowest level of the

Emanator, is revealed of itself on Shavuos as a gift.
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THE BIG IDEA

The fiftieth gate of Binah stands between Chochmah, ayin, and Binah, yesh, and
like Keser it has two aspects. Its lower aspect, which includes all forty-nine gates,
we draw down day by day through the count; its upper aspect, the lowest level of

the Emanator, is revealed of itself on Shavuos as a gift.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This short addition takes up the words “you shall count fifty days.” The maamar above said that the
count draws down the fiftieth gate little by little; elsewhere it was explained that the fiftieth gate is be-
yond our power to draw and comes of itself on Shavuos once the forty-nine days are complete. Sources
are weighed that suggest the count does bring an illumination of the fiftieth gate, and the question is
first left open. The answer begins with the Sages’ words on Moshe’s hidden grave: those above saw it
below, and those below saw it above. The Maggid explained that Moshe attained the fiftieth gate only at
his passing, and that this gate is the intermediary between Chochmah, ayin, and Binah, yesh. Like
Keser, an intermediary has two aspects: the root that includes everything below it, and the lowest level
of what is above it. The count draws the lower aspect, as the mitzvos draw “your holiness”; the upper,

il

“My holiness,” comes of itself on Shavuos as a gift. After reconciling this with the name “Supreme

Keser,” the maamar explains the count from barley, rooted in Binah, to wheat, which is Chochmah.

OUTLINE

1 Does the count draw the fiftieth gate? 11-2

The maamar above read “count fifty days” as the count drawing down the fiftieth gate; elsewhere it was read
as the fiftieth day coming of itself, uncounted, after the forty-nine. Along the lines of the Ramaz, the seven
weeks would be the forty-nine gates alone, and Shavuos would reveal the fiftieth. Yet “from the morrow of
the Shabbos,” read as the level above Shabbos, which is Binah, together with the Pardes, Pri Etz Chaim and
another discourse, suggests that the count also draws an illumination of the fiftieth gate; the question is left
for examination.

2 Moshe’s hidden grave: between ayin and yesh 13
If the count draws the fiftieth gate, “fifty days” and “Today is two days” are more precise, and this need not
contradict the other reading. The Sages said that to those above Moshe’s grave seemed below, and to those
below it seemed above. The Maggid explained that Moshe attained the fiftieth gate only at his passing; the
gate joins Chochmah, ayin, to Binah, yesh, so from ayin it seems lower, and from yesh it seems to be ayin
itself.
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The two aspects of every intermediary

The fiftieth gate is also called the Supreme Keser, and Keser, the intermediary between the Emanator and
the emanated, includes both: the lowest level of the Emanator and the root of all the emanated. Every Keser
has these two aspects, like the Keser of Z’eir Anpin formed from the Tiferes of Imma. So too the fiftieth
gate: its lower aspect includes all forty-nine gates as one; its upper aspect, Anochi, which no thought
grasps, is not their root at all. This is why it is said that we cannot draw the fiftieth gate.

“Your holiness” and “My holiness”

What we draw by an arousal from below, through the mitzvos, is the lower aspect of Keser, “your
holiness,” “who has sanctified us with His commandments”; the lowest level of the Emanator, “My holi-
ness,” comes from above as a gift. So the count draws only the lower aspect of the fiftieth gate, day by day,
and after “Today is forty-nine days” its upper aspect is revealed of itself on Shavuos. A question remains:
how is the gate an intermediary between Chochmah and Binah?

Supreme Keser and gate of Binah; from barley to wheat

If the Tikkunim and Etz Chaim call the gate the Supreme Keser, how is it also a gate of Binah, and below
Chochmah? The Ramaz reads it as the Keser of Z’eir Anpin; and even on the plain reading, Emek
HaMelech and the Arizal’s explanation of the Idra place ayin, Chochmah, above Arich, which is Binah. So
the count runs from barley, the soul’s measured comprehension rooted in Binah, to wheat, the hidden
Daas of Chochmah, through the fiftieth gate between them; and the forty-nine words of “May G-d be gra-

cious to us” and the forty-nine letters of “Let them rejoice” allude to what it draws to the forty-nine gates,

14-8

19-10

11112

to unite them with their Emanator.

KEY CONCEPTS

The fiftieth gate 0°wnnn yw

The level that joins the forty-nine gates of Binah to what is
above Binah and unites them with their Emanator. Moshe
attained it only at his passing; it is also called the Supreme
Keser.

Ayin and yesh "1 &

Chochmabh is ayin, “nothing,” beyond definition; Binah is
yesh, “something,” grasped and defined. The fiftieth gate
stands between them, so it looks lower from above and
higher from below.

The two aspects of Keser 1w / %°2xn2w 133010 N2
098K

An intermediary includes both sides: the lowest level of
the Emanator, which no thought grasps, and the root of all
the emanated, which includes them all as one. Every
Keser, and the fiftieth gate too, has these two aspects.
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What we draw by the mitzvos, “your holiness,” is the root
of the emanated; the Emanator’s own level, “My holiness,”
is beyond our reach and is given from above as a gift, as
the upper aspect of the fiftieth gate is on Shavuos.

From barley to wheat v/ nmyw

Barley, se’orah, read as shiur hei, “a measure of five,” is
the soul’s comprehension according to its measure, root-
ed in Binah; wheat is the hidden Daas above comprehen-
sion, the level of Chochmah. The count between them
draws the fiftieth gate, which stands between the two.
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SECTION 1 - 1-2

Does the count draw the fiftieth gate?
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A little additional explanation on the matter of “And you shall count for yourselves,” etc., “fifty
days.” Now, according to what was written above, the matter of the Counting of the Omer is entirely
the drawing down of the level and rank of the fiftieth gate, which is all-inclusive and united in its
source; only, it is drawn down little by little, etc., until it joins and binds “the branches that sepa-
rate,” etc.; see there.
A short addition to the preceding Biur on counting “fifty days.” According to that Biur, the whole count
draws down the fiftieth gate, which includes all the others and is one with its source, little by little, until it
binds the separated “branches” back to their source. The Kehot note says this addition is also printed in the

Tzemach Tzedek’s Or HaTorah on Emor, and again, with added glosses and abridgments, in Or HaTorah on
Bamidbar.
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According to this, what is written, “you shall count fifty days,” is very precise: to say that this count

is the drawing down of the fiftieth gate itself.

In that Biur the Alter Rebbe explains that the fifty gates of Binah are “branches that separate,” while in their
source, in Arich Anpin, they are included as one. On this reading “you shall count fifty days” is exact: the
counting itself draws down the fiftieth gate.
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But elsewhere the meaning of “you shall count fifty days” was explained differently: namely, that
the fiftieth day, which is the fiftieth gate, we do not have the power to draw down;

Elsewhere, however, the verse was explained differently: the fiftieth day, which is the fiftieth gate, is beyond
our power to draw down.
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therefore it has no count; but nevertheless it is drawn down of itself and automatically, and this is

specifically because the drawing down has already been completed in the forty-nine days;

That is why the fiftieth day is not counted. It comes of itself, but only because the drawing down was com-
pleted in the forty-nine days.
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and therefore it is said, “you shall count fifty days.” And close to this the Ramaz explained, on
Parshas Bereishis (folio 8a), in the passage beginning “is prepared to be.”

So the verse can still say “count fifty days,” since our forty-nine bring the fiftieth. The Ramaz, Rabbi Moshe
Zacuto, a seventeenth-century Kabbalist who wrote glosses on the Zohar, explains it similarly on the Zohar’s
passage about the night before Shavuos, when the bride (the Shechinah) “is prepared to be” under the wed-
ding canopy with her husband the next day, and the companions stay up all night to adorn her with Torah.
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And it may be said that what was explained there is along the lines of what the Ramaz wrote there,
and in Parshas Emor, folio 96: that the Festival of Shavuos (Weeks) is so called because in it the
forty-nine levels that are included in the fiftieth gate are revealed.

That explanation follows the Ramaz, who says Shavuos, “Weeks,” is so named because on it the forty-nine

levels included within the fiftieth gate are revealed.
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But the seven weeks of the Counting of the Omer are the forty-nine gates of Binah (understanding)
themselves, and not the level of the fiftieth gate (and so it is implied in the Zohar, Part 11, Tetzaveh,
183a; and in the Pardes, Shaar HaShearim, chapter 5; and so it is implied by what was written
above, Parshas Yisro, in the discourse beginning “Their appearance and their workings”).
On this view the seven weeks of the count are the forty-nine gates of Binah themselves, not the fiftieth gate.
The text cites the Zohar on Tetzaveh, which says that each of the seven lower “weeks” is sanctified by seven

upper days, forty-nine in all, while the fiftieth day stands over the forty-nine; the Pardes Rimonim of Rabbi
Moshe Cordovero; and a discourse in Parshas Yisro.
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However, according to what is written [here], it seemingly follows that in the Counting of the Omer,
the “seven Shabbosos” (weeks), besides drawing down the level of the forty-nine gates of Binah, we
further draw down upon them also an illumination of the fiftieth gate as well;

But what was written in this Biur seems to imply more: that during the count of the “seven Shabbosos,” as

the verse calls the seven weeks, besides the forty-nine gates an illumination of the fiftieth gate is also drawn
down upon them.
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and this is the matter of “And you shall count for yourselves from the morrow of the Shabbos,” that
is, from the level that is above Shabbos, which is Binah, as is written above in Parshas Emor, in the
discourse beginning “And you shall count for yourselves,” and in the discourse beginning “And
the kohen shall wave the Omer.”
This is hinted in “from the morrow of the Shabbos.” In its plain sense the “Shabbos” here is the first day of
Pesach, but the maamar reads it as a level: the count is drawn from what is above Shabbos, which is Binah.
In Likkutei Torah, Emor, in the discourse “And you shall count for yourselves,” the Alter Rebbe notes that the

verse says “the morrow of the Shabbos” and not “the morrow of the festival” because this is above the level
of Shabbos (Likkutei Torah, Emor 3:17).
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And according to the words of the Pardes, Shaar HaShearim, chapter 5, the fiftieth gate is Binah it-
self, and the forty-nine gates of Binah are in the seven days of building; and see there, in Erchei
HaKinuyim, the entry “Yovel” and the entry “Shabbos.”

According to the Pardes, the fiftieth gate is Binah itself, while the forty-nine gates of Binah are in the seven

“days of building,” the seven lower Sefiros. The Pardes’s lexicon of Kabbalistic names, under “Jubilee” and
“Shabbos,” is cited too.

likuteitorah.com/likkutei-torah/bamidbar/14/ 6



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 14 0Y° 0°wnn 15 9% anano) "1y T?57 9IN°2°01N0 VYN

QOWNRAN AW NARA [0 0] 0 RPORT [mnnnn o1 NPT Q920NN [amiyn navaoaw] ¥7NA02W 11909
2”2W [o>on vy 193] T17YD (2100w o0 by WPRBRY QX1 .Q°WNANT AYY N1y abra¥alahl Wl MY
7 [xmox xaxT) RPIRT NIDTAT 1°197217 272 D°2%WNN [miyn naoaw] ¥’A0AW R”A7

And since in the Counting of the Omer we draw down the seven lower [Sefiros] of Imma, this is an
illumination of the fiftieth gate, and on Shavuos the very essence of the fiftieth gate is drawn down
and revealed. And also according to what is written in Pri Etz Chaim, Shaar 22, at the beginning of
chapter 1, that in the Counting of the Omer we also draw down the mochin of gadlus (mature intel-
lect) of Abba and Imma (Chochmah and Binah).
Since the count draws down the seven lower Sefiros of Imma (Binah), it is an illumination of the fiftieth gate,
and on Shavuos its very essence is revealed. Pri Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teach-

ings on prayer and the mitzvos, likewise says that the count draws down the mature mochin (gadlus) of Abba
and Imma.
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And also according to what is written elsewhere, on the matter of the zimun blessing, concerning
“the wine preserved in its grapes since the six days of Creation”: that in the Counting of the Omer
we draw down the six extremities (vav ketzavos) of Abba, which are enclothed in the six extremities
of Binah. If so, according to this one can say that this, too, is an illumination of the fiftieth gate.
Nevertheless, this requires examination.
Another discourse, on the zimun (the invitation to say Grace after Meals together) and “the wine preserved
in its grapes,” says the count draws down the six extremities of Abba, enclothed in those of Binah. That too

could be an illumination of the fiftieth gate, though the Alter Rebbe leaves the question open for further
study.
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SECTION 2 - 113

Moshe’s hidden grave: between ayin and yesh
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Now, if we say so, the matter of “you shall count fifty days” will be more precise; and likewise what
we say, “Today is two days,” “three days,” and not “the second day,” “the third day,” etc., as men-

tioned above.

If the count does draw down an illumination of the fiftieth gate, the verse’s “count fifty days” is more exact,
and so is the wording of the count: “Today is two days,” a whole that grows, rather than “the second day.”
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And this does not contradict what is written elsewhere, that the fiftieth gate we do not have the pow-

er to draw down, but rather it is drawn down automatically on the Festival of Shavuos, etc.

This need not contradict the other explanation, that we cannot draw down the fiftieth gate and it comes of it-
self on Shavuos. To reconcile the two, the Alter Rebbe first brings a teaching of the Sages.
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And we must preface what our Sages, of blessed memory, said at the end of the first chapter of
Sotah, on the verse “And no man knows his burial place”: to those who stood above, it appeared to
them below; and to those who stood below, it appeared to them above. And the Maggid, whose soul
is in Eden, explained this.
The Talmud relates that those sent to find Moshe’s grave saw it below when they stood above, and above
when they stood below, fulfilling “no man knows his burial place.” The Maggid of Mezritch, the Alter

Rebbe’s teacher, explained this; the Kehot note points also to the Alter Rebbe’s maamarim of 5565 and to the
Tzemach Tzedek’s Yahel Or.
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For Moshe our teacher, peace be upon him, attained in his lifetime the forty-nine gates of Binah
(understanding), but the fiftieth gate “was not given to Moshe,” as is written in the Gemara and in
the Tikkunim (end of Tikkun 22); and “the righteous are greater in their death than in their life,”
for then he attained the fiftieth gate.

In his lifetime Moshe attained forty-nine of the fifty gates of understanding; the fiftieth was not given to him,
as the Gemara and the Tikkunei Zohar say. But the righteous are greater after their passing, and at his pass-
ing Moshe attained the fiftieth gate.

R0 [xee7p xpony] PPY TR (koY v707) 1N D M2 WA P10 IR WOR YT0 R Iy I
27y 19 710w Don

And this is the matter of “And no man knows his burial place,” and as is written in the Zohar,
Parshas Yisro (folio 89a): “Just as Atika Kadisha is the most hidden of all hidden,” etc.; see there.

That is why his burial place cannot be known: it belongs to the fiftieth gate. The Zohar on Yisro says that
Moshe passed away at the time of Minchah on Shabbos, the hour of the will of Atika Kadisha (the innermost
level of Keser), and his soul was hidden in it; just as Atika Kadisha is hidden of all hidden, so no man knows
his burial place.
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However, the meaning of “to those above it appeared below,” etc., is that the fiftieth gate of Binah is

the intermediary between Chochmah (wisdom) and Binah;

The Maggid’s explanation: the fiftieth gate of Binah stands between Chochmah and Binah.

135071 02319999 1971 DOWNRNT YW X1 720N 017102 PEIANM w0 P 113921 1°X 913 RO 100 9D
TNk IRTI wNRn X N2 0230

for Chochmah is the level of ayin (nothing), and Binah is called yesh (something), and the interme-
diary between them, which joins them, is the fiftieth gate. Therefore “to those above,” that is, in re-

lation to the level of ayin itself, it appeared below;

Chochmah is ayin, “nothing,” beyond definition, while Binah is yesh, “something,” grasped and defined.

The fiftieth gate joins them, so from the standpoint of ayin it looks lower.

likuteitorah.com/likkutei-torah/bamidbar/14/ 9
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for since the fiftieth gate is the intermediary between ayin and yesh, it is then below the level of
ayin; and in relation to those below, the level of yesh and comprehension, it appears to be above,
that is, to be the level of ayin itself.

Because it lies between ayin and yesh, from above it seems below ayin, while from below, from the stand-

point of yesh and comprehension, it seems to be ayin itself. That is the grave seen below from above and
above from below.

SECTION 3 - 14-8

The two aspects of every intermediary
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At any rate, according to this it is explained that the fiftieth gate is the level of an intermediary be-
tween ayin and yesh. And likewise, according to what is written in the Tikkunei Zohar and in Etz
Chaim there, that the fiftieth gate is the Supreme Keser (Keser Elyon), it is also known that Keser is
the intermediary between the Emanator and the emanated, as is written in Etz Chaim (Shaar 41,
chapter 3).

So the fiftieth gate is a middle level between ayin and yesh. The Tikkunei Zohar and Etz Chaim (Rabbi Chaim

Vital’s record of the Arizal’s Kabbalah) also call it the Supreme Keser, and Keser is known to be the interme-
diary between the Emanator, G-d Himself, and the emanated Sefiros.
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And see what is written in the explanation on the verse “I am Havayah your G-d” of the section of
tzitzis, on the meaning of “Is Havayah in our midst, or not (ayin)?” (and see the Idra Zuta, folio
288b).

The Alter Rebbe refers to his explanation, in a discourse on the section of tzitzis, of the verse “Is Havayah in
our midst, or not (ayin)?”: there (Likkutei Torah, Shelach 17:13), following the Zohar (3:129a), he reads it as
asking whether the light drawn from Havayah comes from yesh, Chochmah and Binah, which can be
grasped, or from Ayin, which no thought grasps. The Idra Zuta passage cited here (3:288b) describes Atika
Kadisha as “hidden of all hidden, separate and set apart from all, and not separate, for all cleaves to Him.”
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Now, it is explained in Etz Chaim there that the intermediary is comprised of the two levels be-
tween which it mediates: that is, in Keser there are two aspects. The first aspect is the lowest level
of the Emanator, and the second aspect is the root of all the emanated, that is, it includes them all

as one, etc.

As Etz Chaim explains, an intermediary contains both sides that it connects. So Keser has two aspects: the
lowest level of the Emanator, and the root of all the emanated, which includes them all as one.
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And along these lines, in every level of Keser there are these two aspects; as in the Keser of Z’eir
Anpin (the emotive attributes), which is formed from the Tiferes (beauty) of Imma, there are also

these two aspects:

Every Keser has these two aspects. The Keser of Z’eir Anpin, for example, is formed from the Tiferes of

Imma, the configuration of Binah.
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the first is called the lowest level of the higher one; the second is called the root and head of the
lower one. And this is the matter of the three thirds that are in the Tiferes of Imma, etc. And see

Mishnas Chassidim, at its beginning, on this matter.

Its first aspect is called “the lowest level of the higher one,” and its second “the root and head of the lower
one.” This is why the Tiferes of Imma is described as having three thirds; Mishnas Chassidim, a Kabbalistic

work of Rabbi Immanuel Chai Ricchi, discusses this at its beginning.
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And so too in the matter of the fiftieth gate, which is the intermediary between the forty-nine gates

of Binah and what is above Binah.

The fiftieth gate, too, mediates: between the forty-nine gates of Binah and what is above Binah.
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And as is explained, in it and through it the forty-nine gates are united with their Emanator,
blessed be He, which is the revelation of “Anochi: who I am.” If so, there are in it the two aspects:

the lower aspect in it is what includes all the forty-nine gates as one,

Through it the forty-nine gates are united with their Emanator; this is the revelation of “Anochi: who I am,” a
phrase for G-d’s own Self, beyond every name and description. So it also has two aspects, and its lower as-
pect includes all forty-nine gates as one.
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like what is written in Etz Chaim, that the aspect in Keser called the root of the emanated has in it
the root of all ten Sefiros, in concealment and great subtlety, such that it is impossible for an em-

anated being to be more subtle than it,

This parallels what Etz Chaim says of the aspect of Keser called “the root of the emanated”: it holds the root
of all ten Sefiros in such hidden subtlety that nothing emanated could be subtler.
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and far, far above the essence of the forty-nine gates that were afterward drawn from it, which is
like the drawing forth of the Ten Sefiros from the root of the emanated.

That root is far above the forty-nine gates that later issue from it, just as the ten Sefiros issue from the root of
the emanated.
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However, of the upper aspect of the fiftieth gate of Binah one cannot say that it is the root of the
forty-nine gates, for it is entirely above the bounds of the gates of Binah, since it is not within the

bounds of understanding and comprehension.

But the upper aspect of the fiftieth gate cannot even be called their root: it is entirely beyond the gates of
Binah, beyond understanding and comprehension altogether.

likuteitorah.com/likkutei-torah/bamidbar/14/ 12
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And this is the matter that in Keser there is the lowest level of the Emanator, whom “no thought can
grasp” at all: it is the level of “Anochi: who I am.”

This corresponds to Keser’s “lowest level of the Emanator,” of which Eliyahu’s prayer in the Tikkunei Zohar

says that “no thought can grasp” it at all: “Anochi: who I am,” G-d’s own Self.
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And from this it will also be understood why it is sometimes said that the fiftieth gate we have no
power to draw down at all, but rather it is drawn down of itself and automatically on the Festival of

Shavuos.

It explains the other statement, that we cannot draw down the fiftieth gate at all and that it comes of itself on

Shavuos: that statement refers to its upper aspect.

SECTION 4 - 19-10

“Your holiness” and “My holiness”
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And here it was explained that the Counting of the Omer is the drawing down of the level and rank
of the fiftieth gate, etc. And this is as was explained elsewhere on the meaning of “My holiness is
above your holiness”:

Here, by contrast, the count was said to draw down the fiftieth gate. The two fit together, as was explained

elsewhere on the Midrash “My holiness is above your holiness.”
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that what we have the power to draw down through an arousal from below (isarusa dilesata), by ful-

filling the mitzvos, is from the lower aspect of Keser, which is called the root of the emanated; and

”

this is the matter of “your holiness,” “who has sanctified us with His commandments.”

What we can draw down by our own service, the mitzvos, an arousal from below, comes from the lower as-
pect of Keser, the root of the emanated. That is “your holiness,” the holiness of “who has sanctified us with
His commandments.”

likuteitorah.com/likkutei-torah/bamidbar/14/ 13
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But the aspect in Keser that is the lowest level of the Emanator, this we cannot draw down; and this
is the matter of “My holiness is above your holiness,” that is to say, that this is drawn down after-
ward from above as a gift, etc.

The aspect that is the lowest level of the Emanator we cannot draw down; it comes afterward from above, as a

gift. That is “My holiness is above your holiness.”
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And possibly along these lines one may also explain what we say on Shabbos and Yom Tov, “Sancti-
fy us with Your commandments,” even though we say “who has sanctified us with His command-
ments,” [meaning]| that He has already sanctified us, etc.

Perhaps, the Alter Rebbe suggests, this is why on Shabbos and Yom Tov we pray “Sanctify us with Your com-
mandments,” though we have already said “who has sanctified us with His commandments”: the request is

for the higher holiness, which comes as a gift.
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So too in the matter of the Counting of the Omer and the Festival of Shavuos: even according to
what is written here, that through the Counting of the Omer we may also draw down from the level
of the fiftieth gate, this is indeed only its lower aspect, that is, the aspect in it that includes the

forty-nine gates;

The same applies to the count and to Shavuos. If the count does draw from the fiftieth gate, it draws only its

lower aspect, the one that includes the forty-nine gates.

[y n7vno] Y7IA0 %2 UYR VYN D°°Wnn N

and this we draw down little by little in the days of the Counting of the Omer;

That aspect is drawn down little by little, through the days of the count.

19 0°m° TYRW 0I°7 001 1w 010 17AY 1

and this is the matter of “Today is two days,” “Today is three days,” etc.

This is why we count “Today is two days,” “three days”: each day adds to one growing whole.

likuteitorah.com/likkutei-torah/bamidbar/14/ 14
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But its upper aspect, which is above the root of the forty-nine gates, this we have no power to draw
down at all; rather, after we count and draw down the aspect that includes the forty-nine gates, and
this is the matter of “Today is forty-nine days,” etc., then automatically and of itself its upper as-
pect is revealed afterward, on the Festival of Shavuos, etc., which is the matter of the revelation of
the lowest level of the Emanator.

The upper aspect, above the root of the forty-nine gates, we cannot draw down at all. But once we have
counted “Today is forty-nine days,” drawing down the aspect that includes all forty-nine, the upper aspect
reveals itself of its own accord on Shavuos: the lowest level of the Emanator, now revealed.

L1292 1151 192 Y1 RIT DOWANT IYWT 97 0 PR 1272 DInR

However, [we need] to understand how one can say that the fiftieth gate is the intermediary be-

tween Chochmah and Binah,

A question now arises: how can the fiftieth gate be called the intermediary between Chochmah and Binah?

SECTION 5 - 111-12

Supreme Keser and gate of Binah; from barley to wheat
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and that “to those above,” that is, in relation to the supernal Chochmah (Chochmah Ila’ah), it ap-
pears to be below. But do not the Tikkunim and Etz Chaim say that the fiftieth gate is the Supreme

Keser?

How can it seem “below” in relation to supernal Chochmah, if the Tikkunim and Etz Chaim call the fiftieth
gate the Supreme Keser, which is above Chochmah?

L12°37 27 99w RIT 02 199¥ N2 RITW 1P 70 PR 973 onwa) 17K 9 IR

But in any case, even without this, we need to understand how one can say that it is the Supreme
Keser and also the fiftieth gate of Binah.

And even apart from this, how can one level be both the Supreme Keser and the fiftieth gate of Binah? The
next paragraph takes up the question.

likuteitorah.com/likkutei-torah/bamidbar/14/ 15
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And from the Ramaz on Parshas Bereishis there, and on Parshas Pinchas, folio 253, it is implied
that what is said, that it is the Supreme Keser (Keser Elyon), means the Keser of Z’eir Anpin (the
emotive attributes), which is drawn to it from the level of the fiftieth gate of Binah (understanding)
itself.

A first answer comes from the Ramaz: when the Tikkunim call the fiftieth gate “the Supreme Keser,” they
mean the Keser of Z’eir Anpin, which Z’eir Anpin receives from the fiftieth gate of Binah itself.
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And if so, according to this one can also say that this fiftieth gate is an intermediary between
Chochmah (wisdom) and Binah. However, even according to the plain sense of the wording of the
Tikkunim, that it means the Supreme Keser itself, it is nevertheless possible to say that it is an in-

termediary between Chochmah, which is the level of ayin, and the level of Binah,

On that reading the fiftieth gate can indeed stand between Chochmah and Binah. But even if the Tikkunim
mean the Supreme Keser literally, it can still be called an intermediary between Chochmah, which is ayin,
and Binah.
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according to what is written in the book Emek HaMelech, Shaar 9, that the level of ayin is
Chochmabh, and it is above the level of Arich, which is the level of Binah, etc.

The book Emek HaMelech, by the seventeenth-century Kabbalist Rabbi Naftali Bacharach, teaches that the
level of ayin, “nothing,” is Chochmah, and that it is above Arich Anpin (the configuration of Keser), which,
relative to it, is the level of Binah.
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And so it is in the Arizal’s explanation of the Idra, concerning “that path that divides into the 613
paths of the Torah” (in the Idra, folio 129a).

The Arizal’s commentary on the Idra says the same, on the Zohar’s passage about the path that divides into
the 613 paths of the Torah.

likuteitorah.com/likkutei-torah/bamidbar/14/ 16
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And these are his words: “And know that this skull (gulgalta), which surrounds the brain, is Binah,
which is a chamber for Chochmah,” etc.

There the Arizal writes that this skull (gulgalta), which surrounds the brain, is Binah, a chamber for
Chochmah.

TR 7°I¥2 TIY UrRYY 7302 27 PR 172 YNNI RIT A193T DOWRNT AT (b v P70 998w 7R
J9R%N "N1NAY DR 27y 9I1R°22

If so, it can well be said that the fiftieth gate of Binah is the intermediary between ayin and the level
of Binah. And see what is written further on the matter of ayin in the explanation on the verse “You
shall keep My Sabbaths.”

On this view the Supreme Keser, Arich Anpin, is itself “Binah” relative to the ayin above it, so the fiftieth gate

can be the intermediary between ayin and Binah. The Alter Rebbe refers to a discourse on “You shall keep

My Sabbaths” for more on ayin.
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(One may further resolve what is said in the Tikkunim, that the Supreme Keser “is the completion
of the fifty gates of Binah,” according to what was explained in Parshas Lech Lecha, that the revela-
tion of Atik is specifically in Binah; and this is the matter of the hei that was added to Avraham, [so
that] from Av-ram, which is the supernal Chochmah (Chochmah Ila’ah), [he became] Avraham, etc.
And close to this the Pardes resolved it, there, chapter 7.)

A further answer: the Tikkunim call the Supreme Keser “the completion of the fifty gates of Binah” because,
as explained in Parshas Lech Lecha, Atik is revealed specifically in Binah. This is the hei added to Avram’s
name: Av-ram means “exalted father,” and av, “father,” is Chochmah (Abba); the added hei, the letter of
Binah, made him Avraham. In Torah Ohr, Lech Lecha, the Alter Rebbe explains that the added hei did not re-
move the “ram,” the exalted hidden level, but brought it into revelation (Torah Ohr, Lech Lecha 3:8). The

Pardes gives a similar answer.
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Now, according to what was explained in the name of the Maggid, whose soul is in Eden, that the
fiftieth gate is the intermediary between Binah, which is the level of yesh, and Chochmah, which is
the level of ayin, the matter of the Counting of the Omer will be understood: that it is from the bar-
ley harvest to the wheat harvest.

Now the Maggid’s teaching, that the fiftieth gate bridges Binah (yesh) and Chochmah (ayin), explains why
the Omer is counted from the barley harvest at Pesach to the wheat harvest at Shavuos.
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For the matter of se’orah (barley) [as] shiur hei (a measure of five), which is the matter of the soul’s
comprehension, “each one according to his own measure”: the root of this drawing down is from
the level of Binah.

Barley, se’orah (7Myw), is read as shiur hei (7 71y®), “a measure of hei,” the letter whose value is five: the

soul’s comprehension, each according to his own measure. Its root is in Binah. In Likkutei Torah, Emor, the
Alter Rebbe uses the same reading of the barley Omer, after the Zohar on Balak (Likkutei Torah, Emor 3:17).
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But wheat, which is the matter of the drawing down of the hidden Daas (knowledge) that is above
the Daas that is comprehended and understood, this is the level of Chochmah; and as is explained
elsewhere (in the discourse beginning “To understand what is said in the Haggadah, ‘This
matzah’”), the matter of the mochin (intellect) of Abba, which are far, far above the mochin of
Imma.

Wheat draws down the hidden Daas, above knowledge that is understood, and this is Chochmah: the mochin

of Abba, far above those of Imma, as a discourse on “This matzah” in the Haggadah explains.
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And the intermediary between them is the fiftieth gate of Binah; and this is the matter of the
Counting of the Omer, which is the drawing down of the fiftieth gate to the level of barley, etc.,

along the lines mentioned above.

The fiftieth gate of Binah is the bridge between them, and the count of the Omer draws it down to the level of
barley, as explained above.

likuteitorah.com/likkutei-torah/bamidbar/14/ 18
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Now, according to what was said, that in the Counting of the Omer we also draw down from the fifti-
eth gate, and this drawing down is to the forty-nine gates of Binah themselves, to bind them and
join them to the fiftieth gate, the intermediary, etc.: according to this it may be said that this is the
matter of the forty-nine words in the psalm “May G-d be gracious to us” and the forty-nine letters
in the verse “Let them rejoice.”

Since the count draws from the fiftieth gate into the forty-nine gates themselves, binding them to it, this may

be the meaning of the forty-nine words of Psalm 67, “May G-d be gracious to us” (after its heading), and of
the forty-nine letters the maamar counts in its verse “Let them rejoice.”
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That is, they allude to the forty-nine gates of Binah and to these forty-nine levels included in the
fiftieth gate, which, through the Counting of the Omer, we draw down from the forty-nine levels in
the fiftieth gate to the forty-nine gates of Binah, in order to raise them to their source and root and

to unite them with their Emanator, blessed be He.

These allude to the forty-nine gates of Binah and to the forty-nine levels within the fiftieth gate, which the

count draws into them, raising the gates to their source and uniting them with their Emanator.
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(In the book Emek HaMelech, Shaar 7, chapter 5, it is stated that wheat is in the Chochmah of the
World of Tohu (Chaos), and barley in the Binah. And from the Chochmah and Binah mentioned,
there were made afterward, in the World of Tikkun (Rectification), the level of ayin and Arich Anpin,

etc.)

Emek HaMelech similarly places wheat in the Chochmah of the World of Tohu and barley in its Binah; from
these, in the World of Tikkun, came the level of ayin and Arich Anpin.
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IN ONE'S AVODAH

What a person can draw down by his own service, the mitzvos and the daily count, is “your holiness,” the
root of all the levels, and he draws it little by little: “Today is two days,” “three days.” The higher holiness,
“My holiness,” no effort can reach; but once he has completed his part, it is revealed of itself, as a gift from
above, as Shavuos comes after the forty-nine days.

QUESTIONS FOR DISCUSSION

1. Why does the Torah say “you shall count fifty days” if, as explained elsewhere, the fiftieth gate cannot be
drawn down by counting?

2. How does the Maggid’s explanation of “no man knows his burial place” show that the fiftieth gate is an in-

termediary between ayin and yesh?

3. What are the two aspects of every intermediary, and why can the count draw the lower aspect of the fiftieth
gate but not the upper?

4. How do “who has sanctified us with His commandments” and “My holiness is above your holiness” paral-
lel the count and Shavuos?

5. How can the fiftieth gate be both a gate of Binah and the Supreme Keser, and how does this explain the
count from barley to wheat?

likuteitorah.com/likkutei-torah/bamidbar/14/ 20
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According to the note, this short addition is also printed in
Or HaTorah on Emor (vol. 3, p. 873), and with added gloss-
es and abridgments in Or HaTorah on Bamidbar, p. 212.
KEHOT'S NOTE
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Moshe conveys G-d’s command to Israel: from the morrow
of the “Shabbos,” which tradition reads as the first day of
Pesach, the day the Omer is brought, count seven com-
plete weeks, called in the verse “seven Shabbosos.” The
addition opens with these words. (context: Steinsaltz
Tanakh)

Leviticus 23:1571:373 RIp™
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse continues: count until the morrow of the sev-
enth week, fifty days, and then bring a new meal offering.
Plainly the fiftieth day is reached, not counted, since only
forty-nine are counted; the Alter Rebbe weighs how “fifty”
fits a count of forty-nine. (context: Steinsaltz Tanakh)

Leviticus 23:1611:173 RIp™
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even unto the morrow after the seventh week shall ye num-

ber fifty days; and ye shall present a new meal-offering unto

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

©71RA MOWRIN NNV WY 125w 27y RPIT 1P

The note points to a footnote in the Rebbe’s maamarim on
the idea that the fiftieth day comes only because the draw-
ing down was completed in the forty-nine days.
KEHOT'S NOTE
17 7AynvP Y 3-77 Dpf?h — 1”102 ARA

MR NINTIN

The Zohar on the night of Shavuos: the bride “is prepared
to be” under the canopy with her husband the next day,
and the companions stay up all night adorning her with

likuteitorah.com/likkutei-torah/bamidbar/14/

Torah. The Ramaz comments on this passage in a way
close to the second reading of “count fifty days.”
Zohar, Introduction 13:123-14:132-3"35p:2™ nnTpn ,AmMa 1890
279p: 7
Why is this first gate called “the fear of the L-rd”? Because it
is the tree of good and evil. If a man deserves well it is good,
and if he deserves ill it is evil. Hence in that place abides
fear, which is the gateway to all that is good. “Good” and
“understanding” are two gates which are as one.” R. Jose
said: ‘The term “A good understanding” alludes to the tree
of life which is the knowledge of good without evil. “To all
that do hereafter”: these are ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

170 DOYWn YW 0799

The Pardes explains the number of the gates: forty-nine
are the seven lower Sefiros, each including seven, and
Binah herself is the fiftieth; therefore the Omer counts
only forty-nine, since Binah is hidden from them. It sup-
ports the view that the count is of the forty-nine gates.
Pardes Rimmonim 13:5-6"-"11:3"> 0°1127 0712
NNR 921 279710 373 OAw N0 Ayaw a1 0w wIPew wo MmN ...
R 7IA%Y RO AP2M ,AYwM 027X 07 B 07 1Ywnn 1919
3 OYLI PITAT NAw RAPI 7302 DN .0ownn s oownnn yw
K72 OWA %3 1NN PRY .N3AWT KIM 0O 5 9213 RIT yawn
TMan° DRI DIRR LT9Y0N wwn 7Y 191 Caw O OUNRY IR 01
R O 72D RI2 7D TN RITW M1 mya e A,
M7PH0 1 BAw MIZP WY MITN Ry 17301 1OKPA K1 0D nawn
... L7 TTIP1 95 97T NOMAD NPYRRRT 1T RO

Pardes Rimonim (Public Domain)

nnaw yaw

The Zohar on Tetzaveh, cited in the text: each of the seven
lower days is sanctified by seven upper days and is called
a “week,” forty-nine in all, which is why the verse says
“seven Shabbosos (weeks) shall be complete”; and the
fiftieth day stands over the forty-nine. The text cites it as
implying that the seven weeks of the count are the forty-
nine gates of Binah.

Zohar, Tetzaveh 7:64-9:733”y:’0-770:1 11%N ,7717 7190

PARAGRAPH 2

TREYA 7203 RO DOWRAN YW 17D 0P YW 07190 12T

The Pardes states that Binah herself is the fiftieth gate and
the forty-nine are the seven Sefiros of building, each in-

21



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 14

cluding seven. The Alter Rebbe uses it to show the count

draws an illumination of the fiftieth gate.

Pardes Rimmonim 13:6-7"1-"1:3" 0°1117 0712

07 Iyaw DRwd D PIRWD MR 722 9173 R WP R M L
0°nPW DOWwnn O whn DRwY DUWHnT Y 09y 0°YaIR nywn
K71 D@ WY DONPN2 27w PR PV U0 Y 09YI kDY
.DoWANT YW ARDPY 7RI 7707 12 0 93 71752 11an5T 10N
.DoWANT YW RIT YW 2 (170 AT 273 R1PN) D°1P°N3 RV
2TPNR KPT AR KT ,T92 W PwRnT RRYDw AR RT Y70 PN
YW °3 D2 1NN PPV LY W KD N1 NNR 1OV wn?

... O MNWRI 75w *3 °3°20 K21 .9ND K17 2°wnni

Pardes Rimonim (Public Domain)

9 oMM 572 DIDWRN P7IID0AW XD 275w nUyRa wrnay
N”INT 1977

At the opening of the gate on the Omer, Pri Etz Chaim ex-
plains that from the second night of Pesach the count
seeks to draw down again, gradually, the mochin that en-
tered on the first night, including those of gadlus. The

Alter Rebbe cites it as support.

Pri Etz Chaim, Gate of the Omer Count 1n7°20 yw ,0°°1 ¥y >89

R Amwyn

10 1°21y2 Iwnn 10

The Talmud explains “no eye has seen” as the wine pre-
served in its grapes since the six days of Creation, a re-
ward kept hidden from the beginning. The discourse cited
connects it with the zimun blessing and the Counting of

the Omer.

Berakhot 34b:24-257173-773:2 777 m>372

P3P MR 177 T 2 12 YYIT? 027 MmN 2NN XD 1Y oD
AYPY KXoy 7Y 1 0K 23901 12 PRIMY 237 PURI2 R N

132 2777 19°7 TIWRIT 0N I0RA RpY .1712 22 Y 92
What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?

In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 3

" Nk 1TAYY aNIRDY Rk an anTa ahyn 1Tayw aniRk
moyn an® T

The Talmud tells that the government sent word to its gar-
rison at Beis Peor: show us where Moshe is buried.
Standing above, it appeared to them below; standing be-
low, it appeared above, fulfilling “no man knows his burial

likuteitorah.com/likkutei-torah/bamidbar/14/
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place.” The Maggid’s explanation of this story is the basis
of the passage.
Sotah 14a:1'X:X 77 V1O
AT — TPYN? 1TRY .72 AW 1277 11817 1iYD N°2 YU X103
iX ,niRvD onw'? pona .Myt 07 meTa — nvn? nun? oy
Moy 17 My — mony mon? 107 Tl — neyny oomivy
N3P DX TR YT0 KDY ORI T 07
William Davidson, Vocalized Aramaic (CC-BY-NC)

IO A1 N2

The note points to the Alter Rebbe’s maamarim of 5565 for
another place where the Maggid’s explanation of Moshe’s
grave is brought.

KEHOT'S NOTE

wPIPY IR .20 °Y IR PR NPTIR L7ER Y RPA 170pN mUR0 03 RA

.451°y 7N

(275 13P°N 710) Q21PN AR WD wn 217NN RY
At the end of Tikkun 22 the Tikkunei Zohar says that the
Supreme Keser, the completion of the fifty gates of Binah,
is what was not given to Moshe. The Alter Rebbe cites it
with the Gemara for Moshe’s not attaining the fiftieth gate
in his lifetime.
Tikkunei Zohar 68b:5’1:2 11”0 1771 1PN
XPT PR RT) P2 WY PORNT WY MR KT 110y N2
Fl"?}{l , 0% 157'[? x> Nl (t X2 21°X) mnR Fl"?}{'_f ,TIW?J'? 277NN
2P IRT 132,10 WINTA DX TR X9DIN2 12727 033797 10K
RTIWRDY RIWR? 2737 18n Ai0 AP N°27 X1Ipn2I 730 AP NPT
.(XD°D) AP%

Tikkunei Zohar - Vocalized (Public Domain)

annona QOPYTS 0OITR

The Talmud says that the righteous are greater in their
death than in their life. Here it explains how Moshe at-
tained the fiftieth gate at his passing.

Chullin 7b:10%:2°t 1511

17112 7172 NKRY 227 7132 377712 RNV 7123 KA 71°2 wnan Rp M
0P T8 09173 RI°3M 92 KA IRT 7R9) 1Rd AR ¥ 1nnna 7
WK 0°723p 071 %77 (XD ,3° 2 0°9%0) IARIW 1777021 AN 1NNl
WORT Y31 797 YWOOR 7202 WORT DX 1979w TITAT [NR] IR Tam

1937 9y Op™ onM YRR MnEya

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

2,07n
WNTER DR WOR YT R

At the close of the Torah: G-d buried Moshe in the valley in
the land of Moav, opposite Beis Peor, and though the place
is described, no man knows his burial place to this day. It
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16

17

18

19

is connected here with the fiftieth gate, which Moshe at-
tained at his passing. (context: Steinsaltz Tanakh)
Deuteronomy 34:6":7"% 0127
7Y 12PN BOR PT2XD1 199D N2 P aRIn IR *32 90K apn
I 03
And he was buried in the valley in the land of Moab over
against Beth-peor; and no man knoweth of his sepulchre
unto this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.DPPNN Y REN 0 Y MW D7MR AR A ,72 0737

(N”Y ©”27) 1N 2 M2

The note points to Or HaTorah on Shemos, page 16, in
connection with this passage of the Zohar on Yisro.
KEHOT'S NOTE
00y MR N7IR 02 IR

79910 Pon RN Py N

The Zohar on Yisro: Moshe passed away at the hour of
Shabbos Minchah, the time of the will of Atika Kadisha,
and his soul was hidden in it; just as Atika Kadisha is hid-
den of all hidden, unknown above and below, so “no man
knows his burial place.” The Alter Rebbe cites it for the
hiddenness of Moshe’s burial place.

Zohar, Yitro 27:464-47577yn-7"0N:1”3 19N° ,A717 120

In this time of satisfaction and goodwill Moses, the holy,
faithful prophet, passed away from this world, in order that
it should be known that he was not taken away through
judgement,but that in the hour of grace of the Holy Ancient
One his soul ascended, to be hidden in Him. Therefore “no
man knows of his sepulchre unto this day” (Deut. 34, 6). As
the Holy Ancient One is the All-hidden One, whom neither
those above nor those below can comprehend, so was this
soul of Moses hidden in ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NRA2 w”nd

The Talmud teaches that fifty gates of understanding were
created in the world and all were given to Moshe but one.
The Alter Rebbe cites it for Moshe’s attaining forty-nine
gates in his lifetime.
Rosh Hashanah 21b2 73 mwn wr?
KEHOT'S NOTE
.3,R0 1™

Kehot’s note points to Zohar, Yitro 27:464 for these words.

Zohar, Yitro 27:464770N:172 170° 7171 1020

PARAGRAPH 4

20
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At Refidim, where there was no water, Israel quarreled with
Moshe and tested G-d, saying “Is Havayah in our midst, or
not (ayin)?”, and the place was named Massah and
Merivah. Plainly ayin is “not”; the Zohar and the Alter

likuteitorah.com/likkutei-torah/bamidbar/14/
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Rebbe read it as Ayin, the level above grasp. (context:
Steinsaltz Tanakh)
Exodus 17:71:1 mnw

TTNR OnB 23 PRI 212 37775y 1209m 1on PRI oY X1

PR7OK 113792 °0 Wo INRY

And the name of the place was called Massah, and Meribah,

because of the striving of the children of Israel, and because

they tried the L-RD, saying: ‘Is the L-RD among us, or not?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8

21

555 11°2 RO°BN Mawnn VT
In Eliyahu’s prayer (Patach Eliyahu) that opens the
Tikkunei Zohar: “You are high above all the high ones,
hidden beyond all the hidden; no thought can grasp You at
all.” The maamar applies it to the lowest level of the
Emanator in Keser.
Tikkunei Zohar 17a:10%:X 1> 97117 °1pn
7awnn N9 LN 2 DY RMOND PRDY B0 By ARDY NI NAR
99392 x0%BN
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 9

22

QONWYTPR TeYnD nwTR

On “You shall be holy, for I, Havayah your G-d, am holy”
(Leviticus 19:2), G-d’s call to all Israel, the Midrash asks:
could it mean holy like Me? The verse says “for I am holy”:
My holiness is above your holiness. The Alter Rebbe reads
the two holinesses as the two aspects of Keser.

Vayikra Rabbah 24:9°1:775 11271 X1p7

PARAGRAPH 12

23

24

The Tikkunei Zohar says that the Supreme Keser is the
completion of the fifty gates of Binah and is what was not
given to Moshe. The Alter Rebbe explains how this fits the
fiftieth gate’s place between Chochmah and Binah.
Tikkunei Zohar 68b:5°1:2 1”0 77171 *1pn
K97 AR RT) LAP2 WY PWROT WY AR KT 109y N2
Fl"?}{l , 0% 157'[? x> Nl (t X2 21°X) mnR Fl"?}{'_r ,TIWD’? 2>7°°NR
2P IRT A2, WINTA PR TR KPDIN2 12727 023197 10K
RIUX?Y RaPK? 227 XD 10 AP NPT XIpRA A10 AP 17T
.(XD°D) AP%

Tikkunei Zohar - Vocalized (Public Domain)

NN"7IRT PR 379902 RWABNKR AN R0

The Idra Rabba describes the path that divides into the
613 paths of the Torah. The Arizal’s commentary on it,
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25

26

27

quoted here, calls the skull that surrounds the brain
Binah, a chamber for Chochmah.

Zohar, Idra Rabba 6:25-7:371%:1-71”:1 X237 RVTR ,777171 790

13°3 PIPW DOWHMT IRPW IR 1109y NS0T OpINa W

In the gate on the gates of Binah, the Pardes quotes this
passage of the Tikkunim, that the Supreme Keser is the
fiftieth gate, alongside the view that Binah itself is the fifti-
eth gate, and reconciles them. The Alter Rebbe notes that
his answer is close to the Pardes’s.

Pardes Rimmonim 13:7°1:3”° 0°1117 0779

13m0 DIPON

The psalmist prays for the people: “May G-d be gracious
to us and bless us; may He make His face shine upon us,”
words that echo the Priestly Blessing. The maamar counts
forty-nine words in the psalm (after its heading) and reads
them, with the forty-nine letters it counts in verse 5, as the
forty-nine gates. (context: Steinsaltz Tanakh)

Psalms 67:2°2:10 0°7°1n
:n’gg AR PIDTIRY 11372 12370 D’,?"?gg
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

hlatelad

“Let the nations rejoice and sing for joy, for You judge the
peoples with equity and guide the nations on earth”: the
psalmist hopes all the world will recognize G-d’s just rule.
The maamar counts forty-nine letters in this verse, allud-
ing to the forty-nine gates drawn down through the count.
(context: Steinsaltz Tanakh)

Psalms 67:577:1"0 0°2°1n
:170 OMAR 7IR2 D°RR7Y TR 01y LBYN™D 0°RKY? 113771 MY°
O let the nations be glad and sing for joy; For Thou wilt judge

the peoples with equity, And lead the nations upon earth.

Selah
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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