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An explanation of the discourse “And you shall
count for yourselves” of the Festival of Shavuos

Barley, “a measure of five,” is the measured flow of G-d’s speech
that sustains the angels and is drawn down through Israel’s
Omer, while the wheat of Shavuos reveals a hidden Daas above
comprehension, G-d’s own Anochi. Counting from below
upward, day by day, draws down the light of Keser, the
illumination of G-d’s face, and that light now depends on serving

Him with joy.
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THE BIG IDEA

Barley, “a measure of five,” is the measured flow of G-d’s speech that sustains the
angels and is drawn down through Israel’s Omer, while the wheat of Shavuos re-
veals a hidden Daas above comprehension, G-d’s own Anochi. Counting from be-
low upward, day by day, draws down the light of Keser, the illumination of G-d’s

face, and that light now depends on serving Him with joy.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This Biur expands the discourse on “And you shall count for yourselves.” Barley (se’orah) is read as
shiur hei, “a measure of five”: the measured flow that feeds the angels. Angels are emissaries, vessels
for the G-dly light that speaks through them, formed from letter-combinations of Malchus of Atzilus in
endless variety. Michael’s camp, the lion, is Chesed; Gavriel’s, the ox, is awe, and its “sweat” becomes
the River of Fire; the eagle is compassion. The camps issue from four articulations of the mouth; the
fifth, the palate, is Chochmah, which sweetens their severities. Their flow comes through Israel’s wav-
ing of the Omer, which raises Nukva to her source. Wheat, the grain of Shavuos, comes from the Daas
of Tohu: like a child calling “Abba” without knowing why, it reveals a hidden Daas above comprehen-
sion, the Anochi “who brought you out of Egypt.” The fifty gates of Binah, united in their source, are
drawn down little by little through the count as the illumination of G-d’s face from Keser, which now
depends on joyful service. Now the angels carry prayer upward; in the Time to Come every level will be

in Israel themselves.
OUTLINE

1 Barley, a measure of five; the angels as emissaries -4

Barley, the food of the angels, is “a measure of five,” and the angels are the lion and the ox of the Chariot,
love and awe. An angel is an emissary, a vessel nullified before the G-dly light within it, so it can speak in
the language of G-dliness. Angels come from the letter-combinations of Malchus of Atzilus, Michael from
its Chesed and Gavriel from its Gevurah; they are as many as the endless inter-inclusion of the Sefiros, and
each camp is named for the attribute that predominates in it.
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Gavriel’s fire, the eagle’s compassion and the five articulations

Gavriel’s camp is awe; the “sweat” of its fiery warmth becomes the River of Fire, wrath against those who
transgress G-d’s will. The angels’ measure comes from the five articulations of the mouth. Four make the
four camps, among them the lion, the ox and the eagle, whose compassion comes from seeing that no crea-
ture compares with the Creator and which bore Israel from Egypt to Sinai “on eagles’ wings.” The fifth, the
palate, is Chochmah, which makes peace among them.

The palate, the letters and the waving of the Omer

The palatal letters, from Chochmah, sweeten the severities of the other four. Letters are a drawing forth of
life, like the breath G-d blew into Adam: the soul spreads outward at levels from action through breath,
thought and emotion up to will, of which only five are revealed below, inwardly in souls and outwardly in
angels. The angels’ flow comes through Israel’s waving of the Omer, tenu peh, which raises Nukva to her

source.

Wheat: the hidden Daas above comprehension

On Shavuos, the wheat harvest, the concealed level above Daas is revealed: Anochi, which no thought
grasps, known as a child knows to call “Abba.” Man lives by G-d’s word in bread; man is from the World of
Tikkun, but wheat fell from Tohu into nogah and is Bela, the Daas of Tohu, so it gives a stronger knowing
than barley. This revelation is “who brought you out of Egypt”: beyond Binah, the narrow throat between
mind and heart.

The fifty gates in their source; Shavuos and the count

The fifty gates of Binah are “branches that separate,” but in Arich Anpin they are united, “a great reckon-
ing” of 370 lights, and they reach Malchus as the illumination of the face from Keser. Hence the twenty-
four books read on Shavuos night, for the Torah’s source is in Keser; the leavened Two Loaves, for there
the Gevuros are included; and the count from below upward, “one day,” “two days,” one light growing
until the forty-nine days become fifty on Shavuos.

The illumination of the face, joy and the Time to Come

The light of Keser is the illumination of the face: the inner dimension shining through the vessel, gentler
than G-d’s word, which comes as through an opening. Now it depends on an arousal from below, joy in
service. The Omer raised Nukva while the Temple stood, and that ascent, like prayer, passes through the
angels, the lion that consumes the offerings. In the Time to Come the lion will eat straw like the ox, and
every level will be in Israel themselves.

15-6

17-8

19-13

114-16

17-18

KEY CONCEPTS

Shiur hei, “a measure of five” 71 71yw 7171yw

Barley read as a measure drawn from the five articulations
of the mouth: a measured, limited flow of G-d’s word, the
food of the angels, which reaches them through Israel’s
Omer.

Angels as emissaries 0°M2w 077 D°ORDAM

An angel is a vessel for the G-dly light that spreads into it
and is nullified before it, so it can speak in the language of
G-dliness. Each is formed from letter-combinations of
Malchus of Atzilus, by its own blend of the Sefiros.
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The five articulations of the mouth 7277 Mz '

Four give rise to the four camps of angels; the fifth, the
palatal letters gimmel, yud, kaf, kuf, is Chochmah, which
sweetens their severities and makes peace among them.

The hidden Daas (the Daas of Tohu) ny7/0%yin ny1n
mnT

A knowing above comprehension, like a child’s strong
bond with his father without reason. It is drawn down
through the wheat of Shavuos, whose root is the Daas of
Tohu, and it is the revelation of Anochi at Sinai.



The fifty gates of Binah 13°2 *yw 0°wnn

Separate branches below, united in their source in Arich
Anpin. The count draws them down from below upward,
one level growing day by day, until on Shavuos the forty-
nine become fifty, joined by the fiftieth gate.

The illumination of the face 0°12 nIX7

The light of Keser revealed through the vessel without the
vessel interposing: a gentle radiance of the inner dimen-
sion, which now depends on an arousal from below, above
all on serving with joy.
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The lion that consumes the offerings 1°127p 27987 1”8
The angels through whom the Omer and prayer now rise,
since physical voice and speech cannot ascend without in-
termediaries. In the Time to Come Israel will hold every
level themselves.



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 13 YW ANT 095 aNI90Y WINTH DY 1IR3

SECTION 1 - 11-4

Barley, a measure of five; the angels as emissaries
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An explanation of the discourse “And you shall count for yourselves” of the Festival of Shavuos.

This heading introduces a Biur, a further explanation, of a discourse for Shavuos on the verse “And you shall
count for yourselves”: the commandment to count seven weeks from the day the Omer offering is brought,
on the second day of Pesach, until Shavuos. The Biur develops the discourse’s themes: barley and wheat, the
days of the count, and the fiftieth gate revealed on Shavuos.
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An explanation of the matter of se’orah (barley) [as] shiur hei (a measure of five). Now, it is written,
“They shall walk after Havayah; like a lion,” etc., “an ox lowing,” etc. [That is, like the level of the
face of the lion in the Chariot, which roars and says “Holy.”
The Hebrew word for barley, se’orah (7171¥%), can be split into shiur hei (11 71y¥), “a measure of hei,” the letter
whose value is five; the Zohar (Balak, 3:188b) already reads barley as “the measure of the hei.” This Biur sets

out to explain that measure, and it begins with the angels: the lion of Hosea’s verse is the face of the lion in
the Divine Chariot (Merkavah), whose “roar” is the angels’ call of “Holy.”
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And “an ox lowing” is the level of the face of the ox in the Chariot, whose service is in awe, the level
of the camp of Gavriel; and the face of the lion is the level of love.]

The “lowing ox” is the face of the ox in the Chariot. Its service is awe, and it belongs to the camp of the angel
Gavriel, while the lion stands for love. The two animals thus correspond to the two basic modes of serving
G-d, love and awe.
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And the matter is this: the angels are emissaries [for an angel (malach) is called an emissary, as is
known], as it is written, “And she called the name of Havayah who spoke to her,” and likewise, “I
will surely return to you.”
Before explaining how the angels are nourished, the Alter Rebbe defines an angel: an emissary, which is
what the Hebrew word malach means. Two verses show an angel spoken of, or speaking, as G-d Himself:
Hagar called the angel who spoke to her by G-d’s Name, and the angel who visited Avraham said, “I will sure-

ly return to you,” as only G-d could promise. In Tanya (Kuntres Acharon, essay 4) the Alter Rebbe states the
principle: an angel sent on a mission is called by the very Name of G-d that dwells within him.
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For it is the Infinite Light (Or Ein Sof) itself, which unfolds downward and descends to each one ac-
cording to his rank: Michael in Chesed (kindness), etc.; and there is a Michael of the World of
Asiyah (Action), etc.

The reason is that what acts and speaks through an angel is the Infinite Light itself, descending and taking

on the measure of each angel’s level. Thus Michael is the angel of Chesed, and there is a Michael on every
level, down to the World of Asiyah.
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[That is: the angel is a vessel for the light from G-dliness that spreads into him; and since he him-
self is only a vessel, and is nullified in relation to the light, and the light is the main thing, he can
therefore speak of himself in the language of G-dliness,

The bracketed gloss explains why an angel may speak in G-d’s own words. The angel is only a vessel for the

G-dly light within it and is wholly nullified before that light; since the light is what truly matters, the angel’s

words are really the light’s words.
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for they say so by means of the light that is enclothed in them, which is G-dliness (as is written in
the Pardes, Shaar 24, chapter 11). And the light is from the level of the combinations of letters of
the attribute of Malchus (sovereignty) of the World of Atzilus (Emanation).

The gloss cites the Pardes Rimonim of Rabbi Moshe Cordovero, which says that angels speak in G-d’s name

“by means of the light enclothed in them.” It then identifies that light: it comes from combinations of the let-

ters of Malchus of Atzilus, the Divine “speech” that brings created beings into existence.
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For example, Michael came into being from the combinations of letters of the attribute of Chesed
within Malchus of Atzilus, and Gavriel from the combinations of letters of the level of Gevurah (re-
straint) within Malchus.] And [there are] the finest particulars within the Ten Sefiros: Chesed within
Chesed, Chesed within Gevurah, etc.
Each angel is formed from the letters of a particular attribute within that Malchus: Michael from its Chesed,
Gavriel from its Gevurah. And the Sefiros divide into ever finer particulars, such as Chesed within Chesed

and Chesed within Gevurah, which prepares the next paragraph’s explanation of why the angels are so many
and so varied.
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And each of the ten is comprised of ten: Chesed within Chesed of Chesed, Chesed within Chesed of
Tiferes (beauty), etc. [and as is the measure of difference in the blending of the Sefiros, so is the
measure of difference among the angels that come into being from them]|; and as it is written, “Is
there any number to His legions?”

Each of the ten Sefiros contains all ten, and each of those again contains ten, giving combinations such as

“Chesed within Chesed of Chesed.” Every different blend of the Sefiros produces a different kind of angel,
which is why the verse asks, “Is there any number to His legions?”
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And myriads of myriads of angels of the camp of Michael are comprised of Chesed in many kinds
of aspects and differing levels [that is: Chesed within Chesed within Chesed, or Chesed within
Gevurah within Chesed; and according to the Sefirah from which he receives, so is the level of the
angel.

Even the camp of Michael alone holds myriads upon myriads of angels, all of Chesed, yet in different combi-

nations, such as Chesed within Chesed within Chesed, or Chesed within Gevurah within Chesed. Each an-

gel’s character follows the particular combination from which it receives its life.
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Therefore there are many myriads of angels in the camp of Michael alone, even though they are all
from one level, namely Chesed; only, there are many kinds of aspects within Chesed, as mentioned
above. And see what is written at the beginning of Parshas Shelach, in the discourse beginning

“The matter of the spies.”]

So the enormous number of angels in Michael’s camp does not contradict their all belonging to one at-
tribute: Chesed itself has many shades. The reader is referred to the discourse on the spies at the beginning
of Parshas Shelach.
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And even though they are comprised of all the Ten Sefiros, they are nevertheless called, in general,
the camp of Michael, the level of Chesed, for the predominance of Chesed in them is very great,

and Chesed spreads through them.

Every angel contains all ten Sefiros, yet the whole camp is called Michael’s, the camp of Chesed. A camp is
named for the attribute that dominates in it and spreads through all its members.

SECTION 2 - 115-6

Gavriel’s fire, the eagle’s compassion
and the five articulations
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And likewise the camp of Gavriel is, in general, the attribute of awe. And from the sweat of the

Chayos issues the River of Fire (Nehar Dinur); “it shall whirl upon the head of the wicked.”

Gavriel’s camp, in general, is the attribute of awe. The Sages teach that the River of Fire issues from the
sweat of the Chayos, the holy beings of the Chariot, and pours down “upon the head of the wicked.”
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The meaning: their sweat is the level of the waste that issues from the fire, which is from the at-
tribute of Gevurah (restraint) in these angels.

That “sweat” is a waste product of the angels’ fire, which comes from the Gevurah within them. In Likkutei
Torah, Shelach, the Alter Rebbe explains the same teaching: the sweat is venom and fury, the angels’
“waste,” for every world has its good and its “evil” in the sense of anger and wrath.
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And just as sweat comes out by force of the heat, which pushes the sweat outward, so the warmth of
the angels above, who stand in awe and trembling, etc., becomes sweat below, which is the matter

of the venom of the heat and the anger at what is contrary,

Just as bodily heat pushes sweat out of the body, so the angels’ heat, their awe and trembling before G-d, be-
comes “sweat” as it descends: a fierce, venomous anger against whatever is contrary to G-d’s will.
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and “upon the head of the wicked”: for since they apprehend the greatness of the Infinite One (Ein
Sof), blessed be He, wrath arises against those who transgress His will: how did their hearts em-
bolden them, etc.

This is why the River of Fire falls “upon the head of the wicked.” Because the angels grasp the greatness of
the Infinite One, they are filled with wrath at those who transgress His will, astonished that anyone could dare
to do so.
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And this is the matter of se’orah (barley) [as] shiur hei (a measure of five) [which is the food of the
angels, who are called “beast”: lion and ox, etc.]: that a measure and limit is apportioned to them

from the level of five, namely, the five articulations of the mouth.

The opening theme returns. Barley, the food of the angels, who are called “beasts” after the lion and ox of the
Chariot, is “a measure of five”: the angels’ sustenance is measured and limited, and its source is five, the five
articulations of the mouth, the five places in the mouth where the Hebrew letters are formed.
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And it is divided into four camps: the camp of Michael, the face of the lion; and the camp of
Gavriel, the face of the ox; and the level of the face of the eagle is compassion, etc.

From these articulations come the four camps of angels: Michael’s, the face of the lion; Gavriel’s, the face of
the ox; and the face of the eagle, which is compassion.

likuteitorah.com/likkutei-torah/bamidbar/13/ 9
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Now, below, in man, compassion is that he arouses great compassion over his distance from G-d,
and falls into melancholy over his distance; and as it is written, “In all sadness there shall be
profit.”

In a human being, compassion is felt over his own distance from G-d: he arouses great pity over it and even

falls into melancholy. Of such sadness the verse says that it brings profit, reading etzev, plainly “toil,” as
“sadness.”
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But above, this cannot be said; only, nevertheless, the compassion too comes from the greatness of
the Infinite One (Ein Sof), blessed be He, and [from the fact] that a created being has no compari-
son whatever to the Creator, may He be blessed;
The angels have no such distance to mourn; their compassion comes from grasping the greatness of the
Infinite One, before whom no created being bears any comparison. The Kehot note reads these words as

“[the compassion] over the distance is so great because of the greatness,” making explicit that their compas-
sion is over the vast distance between all creation and the Creator.
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therefore the compassion over all the worlds is great (and see what is written in Parshas Bamidbar,
at the end of the discourse beginning “And He spoke,” etc., “by their families, by their fathers’
house,” and in Parshas Vayetzei, in the discourse beginning “And Lavan rose early in the
morning”).

Therefore their compassion extends over all the worlds, since every created world is as nothing beside the

Creator. The Alter Rebbe refers to two other discourses, in Parshas Bamidbar and Parshas Vayetzei, for more
on this.
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And this is [the meaning of] “And I bore you on eagles’ wings”: for since Israel were at that time in
Egypt, in mortar and in bricks, and in order to merit the Giving of the Torah, “face to face Havayah
spoke,” it was through eagles’ wings, which lift upward.

This explains “I bore you on eagles’ wings”: Israel was sunk in the mortar and bricks of Egyptian slavery, and

to rise to the face-to-face revelation at Sinai they needed the eagle, compassion, which lifts upward.
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Therefore all four camps are from four articulations of the mouth. But the fifth articulation is the
level of [the letters] gimmel, yud, kaf, kuf in the palate, and “all of them are refined through
Chochmah (wisdom)?”; it is this that “makes peace,” etc.
So the four camps come from four of the five articulations. The fifth, the palatal letters gimmel, yud, kaf and
kuf, belongs to Chochmah, through which “all are refined,” and it “makes peace” among the others, an echo
of Job’s “He makes peace in His heights,” the verse just before “Is there any number to His legions?” In

Likkutei Torah, Vayikra, the Alter Rebbe explains that Chochmah refines as rennet curdles milk into cheese:

its own taste is not felt in the result, yet it separates the good from the waste.

SECTION 3 - 17-8

The palate, the letters and the waving of the Omer
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And this is [the meaning of] “His palate is sweetness,” for there is the revelation of the sweetness;
as in the physical, “the palate tastes food,” and tastes are in Chochmah (wisdom), etc.
The fifth articulation, the palate, is linked with the verse “His palate is sweetness”: the palate is where sweet-

ness is revealed. Physically the palate tastes food, and taste, ta’am, a word that also means “reason,” belongs
to Chochmah.
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And the letters gimmel, yud, kaf, kuf sweeten the Gevuros of the four articulations [and see the
Zohar, Parshas Shemini, folio 39b; and see what is written in Parshas Vayechi on the verse
“Chachlili (red) are the eyes,” etc., on the interpretation “every palate that tastes,” etc.;
The palatal letters gimmel, yud, kaf and kuf “sweeten” the Gevuros, the severities, of the other four articula-
tions; this is how the fifth “makes peace.” A bracketed gloss lists places that discuss this: the Zohar on
Shemini, which reads “His palate is sweetness” together with the good wine through whose joy the left side is

included in the right, and a discourse in Parshas Vayechi that explains chachlili, “red,” as “every palate
(chech) that tastes.”
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and see Pri Etz Chaim, Shaar HaShofar, chapter 1, concerning [the letters] gimmel, yud, kaf, kuf,
[which are] from the palate, which is Chochmah, etc.; see there;

Pri Etz Chaim, in its gate on the shofar, likewise speaks of the palatal letters as coming from the palate,
which is Chochmah.
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and in the Ramaz at the beginning of Parshas Acharei; and in the Zohar at the end of Parshas
Mishpatim, folio 123a; and in the Idra Zuta, folio 295b.]

The list closes with the Ramaz on Parshas Acharei; the Zohar at the end of Mishpatim, which calls the King’s
palate “His palate is sweetness” and says that all His hosts depend on it, as “by the breath of His mouth all
their host”; and the Idra Zuta.
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Now, the explanation of the matter of the five articulations of the mouth: the matter is that letters
are a drawing forth, etc.; as in “And He blew into his nostrils the breath of life”: from the supernal
breath (hevel) there was made and came into being, below, an intellect, namely the soul of Adam,

the first man, etc.

The Biur now explains the five articulations. Letters are a “drawing forth”: they carry what is within outward,
aswhen G-d blew the breath of life into Adam, and from that supernal breath came Adam’s soul, an intellect.
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For the matter and meaning of hevel (breath): it means the spreading forth of the soul’s life-force,
like the spreading forth of the power in the hand to do any work; for when one is asleep he cannot

do anything, etc.

Here “breath” means the soul’s life-force extending outward, like the power that flows into the hand so it can
work. When a person sleeps that power is withdrawn, and he can do nothing.

mPwYR 13 °°N2 12%°0T w21 NPNER MOWaNT X170

And this level is the spreading forth of the outer dimension (chitzoniyus) of the soul, namely the

level of the power of action.

This extension into action is the soul’s outermost dimension, the power of action.
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And along these lines it is also said above, “made the heavens and the earth,” which is the spread-
ing forth of the outer dimension into the World of Asiyah (Action) (and see about this in the dis-
course beginning “In the third month,” in Parshas Yisro, concerning “for all the praise of the work
of Your hands”).

Likewise above, the verse speaks of G-d having “made” the heavens and the earth, using the word for action:

this is the extension of the outer dimension into the World of Asiyah, the World of Action. The Alter Rebbe
refers to a discourse in Parshas Yisro for more on this.
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But “and by the breath of His mouth all their host” are from the level of the spreading forth of the
life-force of the breath, which is more inward, etc. And there is the level of the spreading forth of
thought, and above them the emotive attributes (middos), and above them the will; and similarly
all the Ten Sefiros, only that they are not revealed below except as five levels, as is written in Etz
Chaim.
By contrast, “by the breath of His mouth all their host” describes a more inward extension, that of the life-
giving breath. Beyond it are extensions of thought, of the emotive attributes and of will, and so with all the

Ten Sefiros; yet below only five such levels are revealed, which correspond to the five articulations, as Etz
Chaim teaches.
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And otiyos (letters) is from the term “morning comes (asa)”; “And G-d said, ‘Let there be light’”:

the drawing down of Chesed (kindness), etc.

The word for letters, otiyos, comes from the Aramaic asa, “comes,” as in Isaiah’s “morning comes”: letters
bring the light forth. Morning, and the light of “Let there be light,” are the drawing forth of Chesed.
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For all is the drawing down of the Infinite Light (Or Ein Sof), blessed be He: in souls, in the manner
of the inner dimension (pnimiyus), “and a river goes forth from Eden to water the garden”; and in
angels, in the manner of the outer dimension of each world, the keepers of the garden, etc.

All of this is the Infinite Light drawn downward. In souls it comes in an inward way, like the river that flows

from Eden to water the garden; in angels it comes as the outer dimension of each world, for the angels are
“the keepers of the garden.”
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Now, the flow of influence to the angels, the “measure of five,” comes through Israel, by the meal
offering of the Omer, which the kohen waves, etc.; and it is called “the Omer of the waving” (tenu-
fah), which the Zohar, Balak, 188b, explains as tenu peh, “give a mouth,” “give honor,” etc.: the as-
cent of Nukva (the feminine) to her source and root, and from there the flow of influence descends,
etc.

3

The angels’ “measure of five” is drawn down through Israel’s service: the Omer offering of barley, which the
kohen waved. The Zohar (Balak, 3:188b) reads tenufah, “waving,” as tenu peh, “give a mouth,” and “give
honor”: the waving raises Nukva, the feminine aspect (Malchus), to her source and root, and from there the
flow of sustenance descends. In the same passage the Zohar reads se’orah, barley, as “the measure of the

hei.”
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SECTION 4 - 19-13

Wheat: the hidden Daas above comprehension
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2. But on Shavuos, “the wheat harvest,” there is the drawing down and revelation of the concealed
[level] that is above Daas (knowledge). For “the Tree of Knowledge was wheat,” [since] “a child does
not know,” etc.; thus through wheat there is drawn down the revelation of the level of Daas, and it
is the revelation of the concealed that is above Daas, etc.
The second section turns to Shavuos, the festival of the wheat harvest. Wheat draws down a revelation of the
concealed level above Daas: the Sages say the Tree of Knowledge was wheat, since a child does not know to

call his father until he has tasted grain; so wheat brings knowledge, and specifically the hidden knowledge

above ordinary Daas.
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That is, the level of “I am Havayah your G-d”: Anochi (“I”), “who I am,” whom no thought can
grasp, [drawn down] into the level of actually revealed Daas, only in the way that a child calls out

“Abba” (Father), even though he does not grasp how he is his father.

That hidden level is the Anochi, “I,” of “I am Havayah your G-d,” explained as “who I am”: G-d’s own self, of
whom the Tikkunei Zohar says that no thought can grasp Him. On Shavuos it is revealed as real knowledge,
Daas, but only as a small child knows his father: he calls “Abba” without grasping what makes him his father.
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And this level of revelation is from the level of Anochi, His very being and essence, may He be
blessed, far, far above the revelation of the level of barley, the food of the angels, which is the level

of the word of G-d, the level of the outer dimension alone.

This revelation of G-d’s very being is far above the “barley” of the angels, which is only the outer dimension,
the word of G-d.
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The explanation of the matter: it is written, “For not by bread alone does man live, but by all that
comes forth from the mouth of Havayah,” etc. The meaning is: [by] what comes forth from the
mouth of Havayah, which has descended into the bread, from that man lives.

To explain: the verse says that man lives not by bread alone but by “what comes forth from the mouth of
Havayah.” What nourishes him is the Divine word that has descended into the bread.
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And although in man, too, what comes forth from the mouth of Havayah has descended and been
drawn down, man is from the World of Tikkun (Rectification), from the union of Z’eir Anpin (the
emotive attributes) and Nukva, etc., “like the appearance of a sapphire stone, the likeness of a
throne; and upon the likeness of the throne, a likeness like the appearance of a man”: all is from
the World of Tikkun.

Man himself also comes from the Divine word, but he belongs to the World of Tikkun, the ordered world that

issues from the union of Z’eir Anpin and Nukva. The prophet’s vision of “a likeness like the appearance of a
man” upon the throne shows that the human form is a form of Tikkun.
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But wheat is from what fell, in the breaking of the vessels, into nogah, “and a brightness (nogah)
was around it”; and the level of nogah is from the World of Tohu (Chaos).

Wheat, however, comes from what fell into nogah when the vessels shattered: nogah, “brightness,” named
for the verse’s “brightness around it,” is the realm, kelipas nogah, in which good and evil are mixed. Since
nogah has its origin in the World of Tohu, the first world, whose intense lights shattered their vessels, wheat

carries something of that earlier world.
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And wheat is Bela, who is the first of the seven primordial kings of Tohu, the level of the Daas of

Tohu; only, it descended below because it is from the outer dimension of the worlds of Tohu.

Wheat corresponds to Bela, the first of the seven “primordial kings,” the kings who reigned in Edom before
any king reigned in Israel; in Kabbalah they stand for the World of Tohu, and Bela is its Daas. It fell low be-
cause it came from the outer dimension of those worlds.
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But nevertheless, since it is from the higher world, it becomes life-force for man. And its descent
below is as our Sages, of blessed memory, said, “There is no blade of grass below,” etc. [in
Bereishis Rabbah, section 10]: that the influence comes from above, and “one higher than the
high,” etc.

Yet because it comes from that higher world, it becomes life-force for man. Its descent is like the Sages’
teaching that every blade of grass below has a force above that strikes it and tells it to grow: the flow comes

from above, through one level above another.
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Now, the child who knows how to call “Abba”: his Daas is not the Daas of revelation, for he does not
know why he is his father; rather, a bond to his father forms in him without reason or knowledge,

and this bond is very strong.

A child who calls “Abba” does not have revealed knowledge: he cannot say why this man is his father. Instead

he has a bond with his father beyond reason, and that bond is very strong.
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Yet this is the revelation of the concealed itself [meaning: the revelation of the hidden Daas that is

above the comprehended Daas,

Yet this is a revelation of the concealed itself. The gloss explains that it is the hidden Daas, above the knowl-
edge that is comprehended.
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and this is the Daas of Tohu, which is above the Daas of Tikkun, which is the comprehended Daas;

and therefore it is born through wheat, whose root is from the Daas of Tohu.

That hidden Daas is the Daas of Tohu, above the Daas of Tikkun, which is knowledge that is understood. This

iswhy it comes through wheat, whose root is in the Daas of Tohu.
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Or it may be said that the hidden Daas is the higher Daas, which is above the comprehended Daas,
which is the lower Daas. And see what is written about the matter of the higher Daas in the explana-
tion on the verse “Thus shall you bless,” and on the verse “Arm from among yourselves”; and see
what is written on the verse “And these are the ordinances”; and see what is written on the verse
“Six days you shall eat matzos.”]
Alternatively, the hidden Daas is the “higher Daas,” above the “lower Daas” of comprehension. In Likkutei
Torah, Nasso, in the explanation of “Thus shall you bless,” the Alter Rebbe explains that the higher Daas

joins Chochmah, which is ayin, with Binah, which is yesh, so that the yesh of Binah is as the ayin of

Chochmah; the gloss also refers to other discourses on the higher Daas.
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And in barley, too, there is “what comes forth from the mouth of Havayah,” which gives life to
man; only, it does not impart to him the revelation of the concealed, which is the strong Daas that

is from the world of concealment, etc.

Barley too holds the Divine word that gives man life, but it does not impart this revelation of the concealed,

the strong Daas that comes from the world of concealment.
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And the revelation of the concealed is “who brought you out of the land of Egypt,” far, far above the
bounds of comprehension [as is explained in the main text].

The revelation of the concealed is “who brought you out of the land of Egypt”: a going out far beyond the
limits of comprehension. The bracket refers the reader to the main text of the discourse, where this is

explained.

likuteitorah.com/likkutei-torah/bamidbar/13/ 18

13



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 13 YW ANT 095 aNI90Y WINTH DY 1IR3

57019 YA 2P RIM 299 M 192 pP0EnT T 9%m RINW 11932 12°32) 1203 °p1 00N
177790 DY 13P 1P °2 D82 YR 1)

Egypt (Mitzrayim) is called Binah (understanding), and Binah is in the throat, which is a narrow
strait (meitzar) that interposes between the brain and the heart; and it is the voice that arouses the
intention. And likewise Pharaoh in Egypt, and his three officers: the windpipe, the gullet and the
jugular veins.
Mitzrayim, Egypt, is Binah as it is found in the throat: the throat is a meitzar, a narrow strait (the same root),
between brain and heart, and Pri Etz Chaim indeed calls the throat Mitzrayim. The throat is also the voice,

which awakens intention, as the custom is to say the first verse of the Shema aloud “to arouse the intention”;

and Pharaoh’s three officers are the windpipe, the gullet and the jugular veins.
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And physically, between the head and the heart, [is] the throat, which interposes; for in order that
the heart and the emotive attributes be drawn from the brain, it must be narrowed, etc. [as is writ-

ten above, Parshas Yisro, and in Parshas Va’eira on the verse “Therefore say”].

Physically too the throat separates head from heart, and it narrows because the heart’s emotions must be
drawn from the mind through a constriction. In Torah Ohr, Va’eira, the Alter Rebbe explains that the plea-
sures and preoccupations of this world are the barriers between the light of G-d in the mind and its revela-
tion in the heart, and likens exile to pregnancy and redemption to birth.

SECTION 5 - 114-16

The fifty gates in their source; Shavuos and the count
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3. Now, the fifty gates of Binah (understanding) are “branches that separate”; but in their source
they are included [together], when they are in Arich Anpin: the 370 lights, [that is,] 220 and 150, “a

great reckoning,” the tikkun of Arich, etc.

The third section begins: the fifty gates of Binah, as they spread out, are “branches that separate,” but in
their source, in Arich Anpin (the “Long Face,” the configuration of Keser), they are included together. There
they are the 370 lights, made up of 220 and 150, called “a great reckoning,” the tikkun of Arich.

likuteitorah.com/likkutei-torah/bamidbar/13/ 19

14



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 13 YW ANT 095 aNI90Y WINTH DY 1IR3

1”9 IV NI%00 WY [oon py >n0a] T1PYRA Y (7 nwan /7 pan] 100D KPR I (000 pya) M793 ©0RI)
T332 PYTA N12WN 8 Ay WA 1D $9DN0n 1% KD (xam oxwn o 1ot 71791 910 523 o)
5 12w IR A 0OPwINT 1NR 10 DY 27y

[And as is written in Etz Chaim, Shaar Arich Anpin, chapter 14; and see Pri Etz Chaim, Shaar Sefiras
HaOmer, chapter 7, concerning “My teacher, may his memory be for the life of the World to Come,
would not cut his hair,” etc.; and see what is written about the meaning of “a great reckoning
(cheshbon)” in the explanation on the verse “Therefore the rulers say, ‘Come to Cheshbon.””
Etz Chaim (Shaar Arich Anpin, chapter 14), cited in the gloss, explains that of the 370 lights 150 belong to
Z’eir Anpin, and the 220 that remain in Arich Anpin give it its name, for arich is written with the letters of
220. Pri Etz Chaim reports that the Arizal did not cut his hair from Pesach to Shavuos, because these days
awaken the tikkun of the skull of Arich Anpin called “pure wool” (amar naki), the same word as Omer; and in

Likkutei Torah, Chukas, on “Come to Cheshbon,” the Alter Rebbe explains the “reckoning” as the measure
of G-dliness revealed in each world, which follows how much Chochmah is revealed there.
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And see what is written in Iggeres HaKodesh, in the letter beginning “And He put on
righteousness,” on the meaning of “every perutah adds up to a great reckoning,” etc.; and see Etz
Chaim, Shaar Arich Anpin, at the end of chapter 5, that when they are above they are “a great
reckoning,” etc.] And from there [it is drawn] to Malchus (sovereignty) of the World of Atzilus (Ema-
nation), etc.: the illumination of the face, “may Havayah make His face shine,” the drawings-down
of Keser (the Crown).

The gloss continues with two more places on “a great reckoning”: the Tanya’s letter on charity, where every

small coin joins into a great sum, and Etz Chaim, where the numbers of Arich Anpin are “great” above and

small below. From that source the light descends to Malchus of Atzilus as “the illumination of the face,” the

priestly blessing “may Havayah make His face shine,” which is a drawing down from Keser.
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And this is the matter of the Torah, that we recite the twenty-four books on the night of Shavuos.
Although “the Torah comes forth from Chochmah (wisdom),” its source is the 613 paths, which are

the whiteness from the skull (gulgalta) of Arich, Keser within Keser, etc.

This is why the twenty-four books of the Tanach are recited on the night of Shavuos, a custom the Kehot note
sources in the Shulchan Aruch (Orach Chayim 494) and the Chok Yaakov there. The Torah comes from
Chochmah, but its source is higher: the 613 paths that issue from the “whiteness” of the skull of Arich Anpin,
Keser within Keser, as the Idra in the Zohar describes a path in the parting of the hair from which the 613
paths of the Torah divide.
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And this is the matter of the two loaves of Shavuos, “Come, eat of my bread”: the drawing down of
the intellect (mochin) from Netzach (victory) and Hod (splendor) of Abba.

The two loaves of Shavuos are the “bread” of “Come, eat of my bread”: they draw down mochin, intellect,
from Netzach and Hod of Abba.
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And on Pesach, matzah, because in Atzilus the Gevuros are not to be aroused; but on Shavuos
there is the revelation of Keser, which is the level that is above Atzilus: “they shall be baked leav-
ened,” specifically, for there the Gevuros are included, etc.; “there is no left in this Atika”; “free-
dom from the Angel of Death”; and as our Sages, of blessed memory, said, “Come, let us acknowl-
edge the goodness of our fathers,” etc.

On Pesach the bread is matzah, because within Atzilus the Gevuros, the severities that leaven represents,
must not be stirred up. On Shavuos, however, Keser is revealed, which is above Atzilus, so the loaves must be
leavened: there the Gevuros are included in kindness, as the Zohar says, “there is no left in this Ancient
One.” At the Giving of the Torah Israel reached “freedom from the Angel of Death,” the state of which Reish
Lakish said, “Come, let us acknowledge the goodness of our fathers,” for had they not sinned afterward, we
would not have come into the world.
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But it must be from below upward, little by little: “Today is one day,” “two days.” The meaning is:
once one draws [it] down, there are here two days, for the drawing down of this day is not a differ-
ent level from that of the other day, but all is one level, little by little.

Yet this must be drawn from below upward, little by little, day by day. That is why we count “Today is two

days,” not “the second day”: each day’s drawing down is not a separate level but the same light, growing.

10T 11907 010 OWAT WY KON MIYIAWT 01° PUAY 11991 DaR 0O0° ¥R ROX 1I9R Uy 900
78 199201 RIT DOWRAT Y 0 11pnt

And on the night of Erev Shavuos they are only forty-nine days; but once the day of Shavuos has
come, they automatically become fifty days, since they have reached their source, etc.; and the
fiftieth gate is what joins [them], etc.

On the night when we count forty-nine, the days are only forty-nine; but when Shavuos arrives they become
fifty of themselves, for they have reached their source. The fiftieth gate is what joins all the others together.

SECTION 6 - 117-18

The illumination of the face, joy and the Time to Come
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And through this the light of Keser is drawn down, and it is the illumination of the face: the revela-

tion of the inner dimension (pnimiyus) through the vessel, so that the vessel does not interpose.

Through the count the light of Keser is drawn down as “the illumination of the face”: the inner dimension

shows through the vessel, which no longer blocks it.

219 112 23 77T RIT TR 913D 1903 R U 0D R¥IA 777 0N

And by way of “what comes forth from the mouth of Havayah,” too, there is a revelation of the in-

ner dimension, but it is by way of an opening and a window, etc.

The Divine word that sustains the world also reveals something inner, but only as through an opening or a

window.
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And the one is not like the other: by way of an opening there is more revelation, whereas the illumi-
nation of the face is only a mere illumination, etc., like the illumination of the forehead (mitzcha).

The two differ: through an opening more is revealed, while the illumination of the face is only a glow, like the
radiance of the forehead.

ot TP [apis onl PR WY [oen pyal 179 [oy) Y] 19 RNIYIA R0 70 APMNM 001D NANT N
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But the illumination of the face at first [came] “when it arose in the will,” etc. [see Etz Chaim, the
Gate of Mayin Nukvin and Mayin Duchrin (feminine and masculine waters), Derush 2]; but now it
depends on an arousal from below (isarusa dilesata), as it is written, “May He make His face shine
with us”: “with us,” specifically, through an arousal from below; for through the joy of the service,
“with joy and with gladness of heart,” joy is aroused from above.
At the beginning of creation this illumination came “when it arose in His will,” freely, with no cause from
below, as Etz Chaim explains; now it depends on an arousal from below, as “May He make His face shine
with us” implies: “with us,” through our own service. Serving G-d with joy and gladness of heart arouses joy
above, as the Zohar teaches that a person’s joy draws down a higher joy, and a shining face below brings
shining from above.
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And the matter of joy, too, is the revelation of the inner dimension, as in “Rebbi’s face shone,” etc.
[and see what is written in the discourse beginning “Go forth and see,” on the explanation of “and
wine that gladdens,” etc., “to make the face shine from oil”].
Joy, too, is a revelation of the inner self, as the Talmud says that Rebbi’s face shone with joy. In Likkutei
Torah, Shir HaShirim, on “to make the face shine from oil,” the Alter Rebbe explains that this shining is not

the flush that wine brings up from the blood but a light from above, as “a man’s wisdom makes his face

shine.”
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Now, first we draw down to the Omer, which is Nukva (the feminine): the drawing down of the 370
lights, arach (220) and kan (150); and specifically at the time when the Holy Temple stood, for then
they would offer the Omer. Whereas the hand-tefillin [apply]| even outside the Land, for [there are]
many kinds of levels, etc. Through the waving of the Omer [come] the ascents of Nukva.
First the 370 lights are drawn to the Omer, which is Nukva, Malchus: 220, written arach, and 150, written
kan, the same lights the third section counted. This was done specifically in Temple times, when the Omer

was offered, whereas the hand-tefillin, which in the Kabbalah also belong to Nukva, apply even outside the

Land, for there are many levels of drawing down; the waving of the Omer raises Nukva.
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Now, even so, this ascent is through the angels: “the lion that consumes the offerings,” etc. But in
the Time to Come, “he shall be exalted and lifted up, and be very high,” even above the level of
Moshe; and in the Mishkan of Moshe there was no lion.
Even so, today the Omer’s ascent goes through the angels, the “lion” that consumes the offerings on the al-
tar. In the Time to Come, Moshiach will be “exalted, lifted up and very high,” higher even than Moshe, as the

Midrash reads the verse, and in Likkutei Torah, Tzav, the Alter Rebbe explains that he will stand above Adam
and Moshe; the text adds that in Moshe’s Mishkan there was no lion.
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And this is “At this time it shall be said to Yaakov and to Israel, ‘What has [G-d] wrought,’” etc. And
“the righteous are destined to have ‘Holy’ said before them,” etc. Then “the lion shall eat straw like
the ox”: straw is the influence of the barley. And this is [why] now the angels crown the prayer: “he
embraces it and kisses it and crowns it.”
So it is said, “At this time it shall be said to Yaakov and to Israel, “‘What has G-d wrought’”: Israel will stand
above the angels, who will say “Holy” before the righteous. Then “the lion shall eat straw like the ox”: the an-

gels will receive only “straw,” which the text calls the influence of the barley. That is why today the angels

“crown” our prayers, embracing, kissing and crowning them.
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For since prayer is in physical voice and speech, it cannot ascend except through the appointed an-
gels (who are the intermediaries, “one higher than the high”; just as the soul enclothes itself in the
blood through intermediaries, which are the vapors, etc.), who give their own inner and encom-
passing [aspects].

Prayer in a physical voice cannot rise by itself; it needs the angels appointed over it as intermediaries, one

level above another, just as the soul enters the blood through intermediaries, the vapors. Each such angel

gives the prayer its own inner and encompassing light.
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But in the Time to Come, when “and the earth shall be full of knowledge” is fulfilled, all the levels

will be in Israel themselves.

In the Time to Come, when the earth is full of the knowledge of G-d, Israel will hold all these levels in
themselves.

IN ONE’'S AVODAH

The illumination of G-d’s face now depends on an arousal from below: serving with joy and gladness of
heart awakens joy above, and joy itself is the revelation of the inner dimension, as a face shines. The count
must go from below upward, little by little, each day drawing down more of the same light. And when a per-
son feels compassion for his own soul over its distance from G-d, the sadness this brings is of the kind of
which it is said, “In all sadness there shall be profit.”

QUESTIONS FOR DISCUSSION

1. Why is barley, the food of the angels, called “a measure of five,” and how do the five articulations of the
mouth become four camps and a fifth that makes peace among them?

2. If an angel is only a vessel for G-d’s light, how can it speak of itself in the language of G-dliness?

3. How does a small child calling “Abba” illustrate the hidden Daas of the wheat, and why should wheat, from

the World of Tohu, give a stronger knowing than barley?

4. Why do we count “Today is two days” rather than “the second day,” and why do the forty-nine days be-
come fifty only when Shavuos arrives?

5. Why does the illumination of G-d’s face now depend on joy in serving Him, and why can prayer now rise
only through the angels?
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PARAGRAPH 1
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G-d commands Israel, through Moshe, to count seven
complete weeks from the morrow of the “Shabbos” (in the
Oral Tradition, the first day of Pesach), the day the Omer is
waved. The discourse this Biur explains is built on these
words.

Leviticus 23:1571:375 RIp™
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

The prophet Hosea foretells that Israel will return and walk
after G-d, who will roar like a lion. Here the verse’s lion is
read as the face of the lion in the Chariot, the angels whose
service is love.

Hosea 11:10:X™ ywin

0% O°12 17071 ARY? X772 ARY 17K 13'?2 Eaiih
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

3

AW NIpNY .. R Pl NTR 0D

Iggeres HaKodesh 25 says that one should not wonder that
a spark of the Shechinah’s radiance is called “Shechinah,”
for even a created angel is called by the Name Havayah, as
in “And she called the Name of Havayah who spoke to
her.” It brings the same verse for the same point: the angel
bears the Name of the One who sends him.
KEHOT'S NOTE
17¥92 W 1A 17T R7AND RMIP LD 00 PUIARD YR

»5N 12177’ oW NP

Hagar, who had fled from Sarai, calls “the Name of
Havayah who spoke to her,” though the one who spoke to
her was an angel. The Alter Rebbe brings it as proof that an
angel, as an emissary, is called by the Name of the One
who sends him.
Genesis 16:132:1"0 N"wR12
PR 090 DA TYRN 7D UKD, X AR PPN 1377 N0 xpm
kel

likuteitorah.com/likkutei-torah/bamidbar/13/

And she called the name of the L-RD that spoke unto her,
Thou art a G-d of seeing; for she said: ‘Have I even here
seen Him that seeth Me?’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 NPwRI2
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S, aw

TR NWR W

One of the three guests, an angel, promises Avraham, “I
will surely return to you at this time next year, and Sarah
will have a son,” speaking as though he himself would
bring it about, as only G-d could. It shows that the angel
speaks through the G-dly light enclothed in him.
Genesis 18:10:1° n*wr72
nyny 1y anwR ﬂjiy? 12773 1°0 Ny q’?g WX W MR
2PI0K RIM 2R Tne
And He said: ‘I will certainly return unto thee when the sea-
son cometh round; and, lo, Sarah thy wife shall have a son.’
And Sarah heard in the tent door, which was behind him.—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In this chapter on the angels, the Pardes explains why an-
gels and heavenly voices speak G-d’s words in the first per-
son: “they say so by means of the flow that is drawn into
them, that is, the light enclothed in them.” The Alter
Rebbe quotes this phrase.

Pardes Rimmonim 24:15-161"0-1"1:7”2 0°1117 0772
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Pardes Rimonim (Public Domain)

PARAGRAPH 4
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Bildad the Shuchite, answering Job, describes G-d’s
might: “Is there any number to His legions?” The Alter

26
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Rebbe connects their countlessness to the endless inter-
inclusion of the Sefiros from which the angels come.

Job 25:3':7773 2K
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Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud contrasts “a thousand thousands serve Him,
and myriads of myriads stand before Him” with “Is there
any number to His legions?” and teaches that the first fig-
ure is the count of a single legion, while His legions are
beyond number. The Alter Rebbe applies this to the myri-
ads within the camp of Michael alone.
Chagigah 13b:1227>:2 3 i1°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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PARAGRAPH 5
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The Talmud asks where the River of Fire comes from and
answers, “from the sweat of the Chayos,” and that it pours
upon the heads of the wicked in Gehinnom. The Alter
Rebbe explains the sweat as the waste of the angels’
Gevurah.
Chagigah 13b:1477:2 2 a°an
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Jeremiah 30:23 for these words.
Jeremiah 30:23375:°% 1on?
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Behold, a storm of the L-RD is gone forth in fury, A sweeping

storm; it shall whirl upon the head of the wicked.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Jeremiah, rebuking the false prophets, describes G-d’s
storm of fury going forth and whirling upon the head of
the wicked; the Talmud quotes this verse for where the
River of Fire pours. Here it describes the angels’ wrath
against those who transgress G-d’s will.

Jeremiah 23:19v™:373 o7
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Behold, a storm of the L-RD is gone forth in fury, Yea, a

whirling storm; It shall whirl upon the head of the wicked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Shelach the Alter Rebbe explains the same teaching: the
sweat from which the River of Fire flows is venom and
wrath, the angels’ waste, since every world has its good
and its “evil,” meaning anger and fury.
KEHOT'S NOTE
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The note says that at this point that Biur gives only a short
form of what is explained here.
KEHOT'S NOTE
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PARAGRAPH 6

15

16

17
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Shlomo teaches that in all toil (etzev) there is profit, while
mere talk brings only want. Chassidus reads etzev as “sad-
ness,” as some commentators also explain the verse: even
sadness can bring profit. The Alter Rebbe uses it for the
worthwhile pain a person feels over his distance from
G-d. (context: Steinsaltz Tanakh)

Proverbs 14:23373:7 "5wn
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In all labour there is profit; But the talk of the lips tendeth
only to penury.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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At Sinai, before the Giving of the Torah, G-d tells Israel
through Moshe: you saw what I did to Egypt, and how I
bore you on eagles’ wings and brought you to Me. The
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Alter Rebbe reads the eagle as compassion, which lifted
Israel from Egypt to the revelation at Sinai.
Exodus 19:4"7:0”> mnw
K21 0MP3 *DI2°7Y DINK KXY 071807 NP0y WK DO°K7 0K
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Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Egyptians embittered Israel’s lives with hard labor in
mortar and bricks. The phrase describes the low state
from which Israel had to be lifted.

Exodus 1:1472R mnw
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And they made their lives bitter with hard service, in mortar

and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe reminds the people that G-d spoke with them face
to face at the mountain, out of the fire. That direct revela-
tion is what the eagles’ wings raised them to merit.

Deuteronomy 5:4"7:’1 0°127
N7 TINR 972 B3Ry 1137 07103 071D
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to the Rebbe’s annotation there, on p. 79,
in connection with the phrase “all are refined through
Chochmah.”
Zohar II, 254b2 717 27mt
KEHOT'S NOTE
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The note says that at this point, after “makes peace,” the
Biur has an addition.
KEHOT'S NOTE
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The bride describes her beloved to the daughters of
Jerusalem: “His palate is sweetness, and all of him is de-
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lightful.” The Alter Rebbe reads the palate as the place
where the sweetening of the severities is revealed.

Song of Songs 5:161"v:’11 0°7°WR W
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His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of

Jerusalem.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Shemini, cited in the gloss: as the
G-d,

sweetness,” so He praises her, “Your palate is like the good

Community of Israel praises “His palate is
wine,” the preserved wine through whose joy the left side
is included in the right. It supports the palate’s sweeten-
ing of the severities.

Zohar, Shmini 6:70-7:79v”y:1-"y:" *1>AW 7717 7190

He continued: ‘I have heard that if a man who studies the
Torah diligently allows his expositions to be heard and does
not merely whisper them, then he is like good wine, which
also is not silent and causes the voice to be raised. When he
departs from this world, then “my beloved goeth straight
forward”, turning neither to the right nor the left, and none
interferes with him; and in that world, too, his lips mutter
words of the Torah.’ I have further heard that this verse was
addressed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar at the end of Mishpatim, cited in the gloss:
when the lights of Chochmah, Binah and Daas join in one
crown they are called “His palate is sweetness,” the King’s
palate, and on it depend all His hosts, as it is written, “by
the breath of His mouth all their host.”

Zohar, Mishpatim 22:528-536-173pn:27> D°Wawn , M 780
opn
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Job asks whether the ear does not test words as the palate
tastes its food. The Alter Rebbe uses the palate’s tasting for
its role in the soul, where taste belongs to Chochmah. (Ke-
hot: Job 12:1)
Job 12:11x7:27 2K
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Doth not the ear try words, Even as the palate tasteth its
food?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the Biur mentioned there has additional
material at this point.
KEHOT'S NOTE
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According to the note, Or HaTorah on Shavuos, page 212,
has a gloss (hagahah) at this point, at the reference to the
Zohar on Shemini.
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Yaakov blesses Yehudah: his eyes will be red (chachlili)
from wine, his teeth white from milk. The discourse cited
reads chachlili as “every palate that tastes.”
Genesis 49:1227:0"n N"WR12
:29MR DOIYT3 170 DY 2700
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pri Etz Chaim speaks of the letters gimmel, yud, kaf, kuf as
the palate beside the throat, which is Chochmah, and di-
rects the shofar’s sound through them to subdue the

severities. It supports the link between the palate,

Chochmah and sweetening.

Pri Etz Chaim, Gate of the Shofer 1:20721w1 yw ,0%°1 y¥ "9
JOUR

12 WK N7 TR PRI AR 19002 900 NIREITA 9371 0
0°9175 O7°3w LRMAR 12 °RY,INI0T 1R 0K L2 MR *2 0°annn
7150 03 P70 PRI M LYUANN A O 271 2731 ,RPRT 1172
AT, RN TI0 RITW N3P 7107 7N RIAW PP 10 9
P77 NPAIR M (X) LYPIAR AR 12w PNAT RITY RDR oY
TP Y RPN ANT R LTI TI0 DR IOM 1000 PR YN

:0°¥7 190K 7102 ,117am
Pri Etz Chaim (Public Domain)
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G-d formed man from the dust of the ground and blew into
his nostrils the breath of life, and man became a living be-
ing. The Alter Rebbe uses it to show how breath (hevel)
from above became a soul, an intellect, below.

Genesis 2:771:2 N°wWR12
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Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Ten Commandments, the reason for Shabbos: in six
days G-d made the heavens and the earth, and He rested
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on the seventh. The word “made” is read as action, the
outermost extension, in the World of Asiyah.
Exodus 20:11x™:’2 mnw
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for in six days the L-RD made heaven and earth, the sea,
and all that in them is, and rested on the seventh days;
wherefore the L-RD blessed the sabbath day, and hallowed
it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist praises G-d: by His word the heavens were
made, and by the breath of His mouth all their host. Here
“the breath of His mouth” is a more inward extension than
“making.”
Psalms 33:6":372 0°2°11n
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By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

212 RAX

In Isaiah’s prophecy on Dumah, the watchman answers
those who ask about the night: “Morning comes (asa), and
also night”; the verb is Aramaic. The Alter Rebbe derives
otiyos, letters, from asa, “comes”: letters are what comes
forth. (context: Steinsaltz Tanakh)
Isaiah 21:1227:8731771°yw°
IR 13V Y3 11PYINTOR 722770N R 0K Y IR
The watchman said: ‘The morning cometh, and also the
night— If ye will inquire, inquire ye; return, come.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.RZW Y70 19w N7MIR XV Y A”0pPN 1”0 AR .20 ,RD YW
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The first utterance of creation. Light here is Chesed drawn
forth through speech.
Genesis 1:3°2:°R n°wKR12
IR R T DOROR RN
And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,10ow
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A river goes out of Eden to water the garden, and from
there it divides into four. It illustrates the inward way in
which the Divine flow reaches souls, while the angels are
“the keepers of the garden.”

Genesis 2:10:2 n°wR12
:DPWRT YIIX? M1 7197 DWM 130°NK NIPYAD 1TY KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"D —Boaw

The note says that at this point the Biur mentioned there
gives only a short form of what is explained here.
KEHOT'S NOTE
[3] .n7awn 3P IR WO ow
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G-d commands that the count of seven weeks begin from
the day the Omer of waving is brought. The Alter Rebbe
explains what the waving accomplishes.

Leviticus 23:1571:373 RIp™

YW M2NNT YN 0X°37 DR N3WT nmEn 037 Dpoe)
127N NN NiN2Y

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7925710 72110 °a nrEp pha e e

The Zohar on Balak asks why the Omer is called tenufah
and answers: tenu peh, “give a mouth,” as in “give honor
to Havayah your G-d,” for the supernal mouth is called
“honor,” and the Omer must be raised up to it. Here it ex-
plains the waving as the ascent of Nukva to her source.

Zohar, Balak 6:67-781”y-170:1 2,71t 790
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Rabbi Yehudah says that the tree from which Adam ate was

wheat, for a child does not know to call “Abba” and
“Imma” until he has tasted grain. The Alter Rebbe draws
from it that wheat brings Daas, and a Daas above
comprehension.
Berakhot 40a:147:X "1 11272
N’;?}s 12732 "> PI%° 72 701 27 0N IRDWR 101 PIRT NI by
DTN A2 PN TN X KO TN PR 70N T LTI >3
5y P97 XA 12T 72 PRY LM 103 IR TR °21 10K
IR RO 221 DTN T T W IR LT KPR DTN
M2y NPV WY P 12 W0RPRNIY 13T A0 MIKD
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2137 DY DALY TY "RIR™
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

S2IRW 51 °2AN

The note sends the reader to the sources gathered there,
on page 209, for the expression “Anochi: who I am.”
KEHOT'S NOTE
.07°¥% NPWwAD — IPITTR T1RMA 1A03T AR

1°2 ND°BN mawnn nvPT

In Eliyahu’s prayer (Patach Eliyahu) that opens the
Tikkunei Zohar: “You are high above all the high ones,
hidden beyond all the hidden; no thought can grasp You at
all.” The maamar applies it to Anochi, G-d’s own self.

Tikkunei Zohar 17a:10%:X 1> 97171 *1pn
7awnn N9 .MN0 3 DY RMOND PRDY B0 By ARDY NI NAR

59372 R0%0N
Constantinople, 1740 (CC-BY-NC)

7292 NPRen N2

The note says that at this point the Biur mentioned there
has a long addition.
KEHOT'S NOTE
.[277°y mgnaw nPmR A9 L[5] L5702 72 0N IR v
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Moshe tells Israel that G-d fed them the manna in the
wilderness to teach that man does not live by bread alone
but by all that comes forth from G-d’s mouth. The Alter
Rebbe reads it as the Divine word within the bread that
gives man life.
Deuteronomy 8:3°2:’11 0°7127
907 PPRAR NPT KDY DYTRD WK 1NN APIRT 12977 YN
07 n7eD K¥INTPD70Y * DRT M0 1727 onpaey K% v 7y Tin
0]
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 0%M27
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In his vision of the Chariot, Ezekiel sees above the firma-
ment the likeness of a throne, like sapphire, and upon it a
likeness like the appearance of a man. The Alter Rebbe
brings it to show that the human form belongs to the
World of Tikkun.

Ezekiel 1:26172:°R Pxptn°

M7 5Y1 KDI MINT 1°D071AR IXIND QWRI2Y WK Y17 Dynm
:2¥nm7n 7Y DTN XTI MInT X3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T,R 0%

2°320 17 1N

At the start of his vision Ezekiel sees a storm wind, a great
cloud and flashing fire, with a brightness (nogah) around
it. The Alter Rebbe reads nogah as the realm into which
the sparks of Tohu fell.

Ezekiel 1:47:°% xpn°

977331 NARYNR WRY 2373 12y 1I9RATIR XD 7IY0 MO 1IN RIXY
WK 700 Pwna 1°Y2 iR 2020

And I looked, and, behold, a stormy wind came out of the

north, a great cloud, with a fire flashing up, so that a bright-

ness was round about it; and out of the midst thereof as the

colour of electrum, out of the midst of the fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Among the kings who reigned in Edom before any king
ruled Israel, the first was Bela son of Beor. In Kabbalah
these are the seven kings of Tohu, and Bela is the first of
them.

Genesis 36:32275:1"% n°wxr12
:712737 177y OYY 1iY2712 ¥ 0iTRD TN
And Bela the son of Beor reigned in Edom; and the name of

his city was Dinhabah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29 3% nowxna
munbn awy o % PR

The Midrash teaches that every blade of grass has a mazal
in the heavens that strikes it and says, “Grow.” Here it de-

likuteitorah.com/likkutei-torah/bamidbar/13/
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scribes how the flow from the higher world descends into
wheat.

Bereshit Rabbah 10:6: 127 n°wX12
NR RDIM RDINT 072 ,7IRT 10 DOM0 A9YT PR MR R0 12
55 7% 1R :111°0 °27 MR .NAPANAT DR PR NPT O ,nonn
R RT 27212 09K IMR 790w ,37p72 21 % PR 2w 2wy
I3 PIRA 1WWR DOWN DR DORw Mpn nyTn (M ow) 20057
.INBN 5703 MW IR ,71%0 MITYN PN L(C oY) W e
55091 ,MTPO DR NITYR 1% IR 71°0 71 KD 13 RI°An 029
NP2 M RPN (D) 2°NIT RIT KT WPR WP P U
... R 72 01130 >3 .0MIn 7232 59 v
Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds.38:4. Rabbi Simon said: There is
not a single blade of grass that does not have a constellation
in the firmament that strikes it and says to it: ‘Grow.” That is
what is written: “Do you know the rules of the heavens? Will
you establish its dominion [mishtaro] on earth?” (Job
38:33). It is an expression of being in charge [shoter]. “Will
you tie the chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

a3 Byn man

Koheles tells one who sees the poor oppressed not to won-
der, for one higher than the high watches, and higher ones
are over them. Here it describes the influence descending
through levels, each above the other.

Ecclesiastes 5:7°1:1 n»ip

>3 YRN177Y ARNNTOR A3TR3 MIXIN PR LBYR 21 U pYYON
0772y 07723 Y 723 Py 723

If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the explanation of “Thus shall you bless” in Nasso, the
Alter Rebbe explains that peace is the intermediary that
joins two opposites, and Daas is that intermediary above:
Chochmah is ayin and Binah is called yesh, and the higher
Daas joins and unites them, so that the yesh of Binah is as
the ayin of Chochmah.
KEHOT'S NOTE
LN ,1D XW1°D TApY

129an 7

G-d tells Moshe to instruct Aharon and his sons, “Thus
shall you bless the children of Israel,” the opening of the

31
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Priestly Blessing. Here they are the opening words of a

Biur in Likkutei Torah, Nasso, on the higher Daas.
Numbers 6:23272:"1 712712

2077 79K PRIW? 21270 15720 75 KD 1I1275K) IORTIN 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

53 2ONNR 185
Moshe tells the people to arm men from among them for
the war against Midian. Here they are the opening words
of another discourse cited on the higher Daas.

Numbers 31:3'2:872 13712

17TR723 7 RIE? DOWIK DONKM W77 IR DYTOR 1Y 121
102 T7NRRI NN?

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

54 DOLRWRT PR

“And these are the ordinances that you shall set before
them,” the opening of Parshas Mishpatim. Here they are
the opening words of a further discourse referred to.
Exodus 21:1°X:X”3 minw
D07 DY WK DUDYRT 19X
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

55 | Kehot’s note points to Exodus 23:15-16 for these words.
Exodus 23:15-161"1-1"0:3”2 Mnw
TYiN? 07T IWRD NIZH PIKM 07 YW nwn nizeg an-ny
PP M 0P C1D HRjZ'R"u 0°7%mRn NRE 1270 2°2RD U
"I 799¥3 MY NNE3 AR 3T ATHI YN MWK YR 7032

TR PYYR

The feast of unleavened bread shalt thou keep; seven days
thou shalt eat unleavened bread, as I commanded thee, at
the time appointed in the month Abib—for in it thou camest
out from Egypt; and none shall appear before Me empty;
and the feast of harvest, the first-fruits of thy labours, which
thou sowest in the field; and the feast of ingathering, at the
end of the year, when thou gatherest in thy labours out of
the field.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

56 N%n PONN DY N

Moshe teaches that six days you shall eat matzos, and the
seventh day is a solemn assembly. Here they are the open-
ing words of another discourse referred to.
Deuteronomy 16:8°n1:1"v 0°127
nyn X2 PRYR M2 N3y YRawn 031 nixn PIRR 0On nwY
IR
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Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L0731 °P1 NNANW IR QWT R7D MBNAT AN YW 07y OR9

58 %% RIIW 11722 711°21 7252’21 D98nR

Pri Etz Chaim explains that Mitzrayim is the throat, the
narrow strait, and that leaving it opened the way for the
Divine flow to spread into the body below. The Alter Rebbe
uses it to identify Egypt with Binah in the throat.

Pri Etz Chaim, Gate of Passover 1:11M3ni1 an 9yw ,0”0 79 *99
R™IR
R 2IXY ,KMRP MN23 M 0°701 °7 07,5730 0T onw 0T ...
R*T 10 02181 MP33 %3 ,0W TIRINI 73 .0I0NPA 1731 10 2nPap
PIORD IR ,MPTA NIMaa mhynR R IR pLNoIY ,NIvp 702
L2737 0°17 » TI02 ,MALP PWw NMN23 M 07701 1 P12 DPvwan»
0PI PR IPDIR IO T3 M0 DM LAY R 7y
,NODI2 N1 - 7B ,7°MT2 NODIANM TIRIXY 1N ,11732 102 OAn
NODIA NPT L,RMNT RITT ,ARMILT MAR IR RIPAT 7D°9p0 2
...7200W , 777107 °2 977 - P72 NP NenR
Pri Etz Chaim (Public Domain)

59 7357 YR Ppn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7 ,RD 0 I™IR Y10 AR7
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The custom is to read the first verse of the Shema aloud, to
awaken the intention. The Alter Rebbe uses it to show that
the voice in the throat arouses intention.

Shulchan Arukh, Orach Chayim 61:40”1 7 , 7y n2w
*T:R"0
71371977 9MYR 75 87 PP PRI 10D MARR A

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

61 TR 199 D7y NANY D

In Va’eira the Alter Rebbe explains that the pleasures and
preoccupations of this world are the barriers and screens
that separate the light of G-d in the mind from its revela-
tion in the heart.
KEHOT'S NOTE
ALNRMN
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In the gate on Arich Anpin, Etz Chaim discusses the 370
lights of the supernal face: 150 of them belong to Z’eir
Anpin, and the remaining 220 stay in Arich Anpin, which
is named for them (arich, written with the letters of 220).
The Alter Rebbe cites it for the fifty gates as they are in-
cluded in Arich Anpin.
Sefer Etz Chaim 13:1477:3 0>°n vy
YIDART RDTIR DWONR "R 1”IP RATR 2127 1PN 7w 13y
573 077 0219 (Q) Na 13 07aRT R cnynw Prby K17 yws
YWY RO TR PP YR WY 1T 00 DU 1Y RITOR P YR
73°37 D YW DINR 7R O XIART YUW 1NN 71020 T80 P
LIWDI WO WK TR ROIW 11027 787 02175y 0°393 0°9ann on
DUIPPYN 0712 DAW O"DM NIPMIK OPR MORT P o
NPAIR 0K TI02 TURIR OW MW °90 93 1037 731 0°hannn
... 1997 19771Y 07T RAR PW 3 D7 17711 U0 KO0 0910
Sefer Etz Chaim (Public Domain)

aBnoR 171 KY 1701 R
Pri Etz Chaim reports that the Arizal did not cut his hair
from the eve of Pesach to the eve of Shavuos, because of a
tikkun in the skull (gulgalta) of Arich Anpin called “pure
wool” (amar naki). The Alter Rebbe cites it for the connec-
tion between the days of the Omer and Arich Anpin.
Pri Etz Chaim, Gate of the Omer Count 7:9-107yw ,0°°n ¥y "8
=101 MY 700
555 MPNAY 37y 7Y 10D 27YM IBNON 1 KPR N - mUyn
0°n°2 M2a% ROW Oywa o9 K1 ,Amya 93 K 1713 KD W
P31 nY XIP1 RIM L,RN232132 °R 1PN w0 03 ,NYT° 933 3 19K
0°m2 9 - WK () 77T :(X) .RAP172T KDL NAP17 °27 1PN U
onw L,R79TIT 771 0% P31 0y RPRT RN9APIA IR 77Iynn 19K
Rrie)) 59P 2 Y °d ,T?”'( 17170 W 702 57 - nUR) (R”X MAyw
Y fo] iy Bl B Snamn y'ooaary e o
Pri Etz Chaim (Public Domain)

25w 1INRR 10 By 97y TIN°a3

In Chukas the Alter Rebbe explains “the reckoning of the

world”: the Gevuros set the measure of how much
G-dliness is revealed in each world, and that measure fol-
lows how much Chochmah, the level of ayin and self-nul-
lification, is revealed there.

KEHOT'S NOTE
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After Israel’s victory over Sichon, the Torah quotes the po-
ets (moshlim): “Therefore the moshlim say, ‘Come to
Cheshbon,’” Sichon’s capital. The Sages read moshlim as
those who rule over their inclination and Cheshbon as
cheshbon, “reckoning”: come, let us reckon the account of

likuteitorah.com/likkutei-torah/bamidbar/13/
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the world; the discourse cited builds on this for the mean-
ing of “a great reckoning.” (context: Steinsaltz Tanakh)
Numbers 21:27172:8”2 72712
19170 °Y 139207 1320 192w N2 D”?Vgﬁaﬂ Rlahy 1975y
Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The letter on charity that opens “And He put on right-
eousness as a coat of mail” explains the Sages’ teaching
that each coin of charity joins into a great reckoning. The
Alter Rebbe refers to it for the meaning of “a great
reckoning.”
Tanya, Iggeres HaKodesh 3:1°X:"3 w7 17X ,R°IN
“0317917° 0327 WY LAWRID AR Y2331 1D TRTR waen
A 2473 110D N n2hp) NEvop 92 M1 1w M :nan3?
POV WITR AT 12U NDTRSR AL ApME P AT
M27) ,0°3R33 YT 0337 XPY D3 DM ,0I0) BY DR My
MPTRT YR XN
Kehot Publication Society (CC-BY-NC)

D173 1AW NENvER YD B

The Talmud teaches that just as each scale joins into a coat
of mail, so each coin of charity joins into a great reckon-
ing. It is the saying the letter in the Tanya explains.
Bava Batra 9b:1°X:2°% X712 X22
WP 1207 ORI - MYPN V20T AR ,ARRT AONNIN wawn”
NIH 129P) 12°Pp 92 - ML 1MW M 97 P PPwD MR
2173 192wn npwIn LIND TR °3 - ARTE AR PITR 1PYh
92 - 712 M POPTS P2 0TV A XDTR MW KPA 2
ALY YD 03 - MRTE AN L2173 Ti27 NDLER XN X
2413 112> NEwIn
William Davidson, Vocalized Aramaic (CC-BY-NC)

D172 112w O 79YR? NPRAw 1780 NUX W 1YY

Etz Chaim explains that when these lights are above, in
Arich Anpin, they are counted in a great reckoning of
thousands, and when they descend they are a small
reckoning. It supports “a great reckoning” as the fifty
gates in their source.
Sefer Etz Chaim 13:5’7:3”° 0> vy
N RMPOTX 1PN ﬁi'l'?"f [RNT11°17 9R77] 1977731 IR 170p RITRI ...
1°21027 '(’?:557 N KPR 5NT° RN ORAT 19°73271 QW *11D 1’7:557
moyn? OnIaY 57YR 3 IMOY 721y A0 Dpw NIRK YIIR TN
IN O 7BRY 10772 737 AR MIRD T W 91T 112wn2 on R7R2
RSy R™PUTE PP O 7% MIRA T P JIKY LR Nawn2
7779 21973 RIT ART 77797 7137 %0 103 Dpw MIRD 2R 071 NKT
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Sefer Etz Chaim (Public Domain)
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In the Priestly Blessing that G-d gives Aharon and his sons
for Israel: “May Havayah make His face shine upon you
and be gracious to you.” Here it is the illumination of the
face, a light drawn from Keser to Malchus.

Numbers 6:257775:"1 72712
ST TR VIR T W)
The L-RD make His face to shine upon thee, and be gracious

unto thee;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
QW 2PY° PN .T78N0 IR YW

1PAAR 27970
The Idra Rabba: in the parting of the hair of the hidden
head goes one path, and from that path divide the 613
paths of the Torah. The Alter Rebbe identifies them as the
Torah’s source above Chochmah.
Zohar III, 129ax ,v5p »mt
KEHOT'S NOTE
WX 1PP LK L,00p

AR 2750 19PN

A second place in the Idra Rabba, given in the Kehot note:
from the path in the parting of the hair divide 613 paths,
the paths of the commandments of the Torah.

Zohar, Idra Rabba 25:188-28:199X%27 RIIR1
V7¥P:N”2-n"Dp:n”d
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Wisdom, personified, invites the simple: “Come, eat of my
bread, and drink of the wine I have mixed.” It is applied
here to the two loaves of Shavuos as a drawing down of
mochin.

Proverbs 9:51:'0 “own

PRI0R 123 YA 123 1 17
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah commands that on Shavuos two loaves of the
new wheat be brought from Israel’s dwellings, baked leav-
ened, as first fruits to G-d, unlike other meal offerings,

likuteitorah.com/likkutei-torah/bamidbar/13/

75

76

77

MW AT 097 anIa0Y WA BY 1IR3

which are unleavened. The Alter Rebbe explains why leav-
en, forbidden on Pesach, is required here. (context:
Steinsaltz Tanakh)
Leviticus 23:1717°:3”2 X"
a0 nan n’;’o DIy "av 0onY noNIn Dr:l'? IX°2N 02NN
1% 07132 12°98n
Ye shall bring out of your dwellings two wave-loaves of two
tenth parts of an ephah; they shall be of fine flour, they shall
be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Zohar III, 129a for these words.
Zohar III, 129ax ,15p 3
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The Midrash reads charus, “engraved” on the Tablets, as
cherus, freedom: when Israel said “We will do and we will
listen,” they were freed from the Angel of Death. It ex-
presses the level revealed at the Giving of the Torah.

Shemot Rabbah 32:1°%:27% 127 mnw
2N5nM (25 Mnw) MR RIT 91 .72 U9 MRt RSP KDY ...
,PRAI 71 T % 20990 3 . ,ImPa By 1170 K10 2°p9R 2non
TR NN IR TN N LNPRA T M IR AT M
TRR YR WY U7 937 WR 93 DRI MR ywa .mnn
PAMWM MNP 213 NAR MEA PAMI DWRIT 0T :7apn
7 PR L1377 TARD 7O 0TRA 17 (3 NPWRI2) PRIW ,NWw "aRDRY
7Y ,0O0ID Y L0090 T YA ,MEn XN Prvem Py
IR RIT 191 120 PR 1N TR VIR 1T AR D01
... :(X3727M3)

“Behold, I am sending an angel before you to protect you
along the way and to take you to the place that I have pre-
pared” (Exodus 23:20). “Behold, I am sending an angel” -
that is what is written: “I had said: You are divine beings”
(Psalms 82:6). Had Israel waited for Moses and not per-
formed that act, there would have been no exiles, and the
angel of death would not have had dominion over them.
Likewise it says, “[The tablets were the work of G-d] and the
scriptwas ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Reish Lakish says, “Come, let us acknowledge the good-
ness of our fathers,” for had they not sinned we would not
have come into the world: at Sinai they were like G-dly be-
ings beyond death, and after the sin it was said, “you shall
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die like men.” The Alter Rebbe alludes to the level reached
at the Giving of the Torah.
Avodah Zarah 5a:6"1:X 1 771 12y
— IRLA K 707 KPnPRY ,11°N32K7 7230 PPI) NID wop% U nK
%Y %121 ONR D°PPK SRPR CIRT MKW ,07I7 1IKD R AN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Etz Chaim explains that the first union at the creation of
the world came by G-d’s free choice and simple will, which
the Zohar expresses as “when it arose in His will,” while
every later union requires the raising of mayin nukvin
from below. It is the contrast the Alter Rebbe draws here.
Sefer Etz Chaim 39:2°2:0”% 0»n vy
AWK AT NI9T 9D3Y TAMIRA NI 9D 7DM 175N 993 DIK ...
TY PRI NPT NZP NYOW 17717201 73 RO 79800 710K IR
.1,7nnr|'? 72131 17977 B 11 199° W R2°W OTIP °0 R¥NIW
MNWIT °MNa 07 0°997 13 R PRTY DOIRIR URY T N9 00 YN
W31 °3 W72 77Y2 19110 Dwn 177231 0031y mniyn o man
ARWIW T IR TAXY 7PN PPN 92NAD INAY 0K DIRR R W72
172 Y70 MPURR oyn PRIV Mnwan bw »na on qmanm®

... 111 09191 NR"12 Ny nw NWRIT AT 730 TR
Sefer Etz Chaim (Public Domain)
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The psalmist prays: “May G-d be gracious to us and bless
us, may He make His face shine with us,” words that echo
the Priestly Blessing. The Alter Rebbe stresses “with us”:
the illumination depends on our arousal from below.

Psalms 67:2°2:170 0°2°71n
:170 AR 1"127IK? 119727 21307 DOPOR
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Tetzaveh: the lower world receives according
to how it stands; if it shows a shining face below, it is
shone upon from above, and if it stands in sadness, judg-
ment is given it. So “serve Havayah with joy,” for a per-
son’s joy draws down a higher joy. (Kehot: Zohar 3:184b)

Zohar, Tetzaveh 11:92-13:101X”p:37°-27%:X”> 11%0 ,7717 790

And when the Israelites blow the trumpet here below the
voice thereof smites the air and breaks through all firma-

likuteitorah.com/likkutei-torah/bamidbar/13/
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ments until it reaches the mighty rock which covers up the
Moon through the evil power of the “other side”, and when
Satan, who has ascended and stands above, perceives that
Mercy has been roused he becomes confused, and the trum-
pet’s voice causes the strength of the Accuser to depart from
him, and the voice of judgement to be hushed and rigorous
punishments to be revoked. And when Mercy is roused ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Moshe warns that the curses will come “because you did
not serve Havayah your G-d with joy and with gladness of
heart” amid abundance. Here, serving with joy is what
arouses joy above.

Deuteronomy 28:471":1”2 0°727
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because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar III, 184b for these words.
Zohar 111, 184ba ,79p 3”mt
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The Talmud tells that when Rabbi Pinchas ben Yair agreed
to eat with Rebbi, Rebbi’s face shone with joy. The Alter
Rebbe uses it to show that joy reveals the inner self in the
face.

Chullin 7b:4-571-"1:21 1710

1719 12773 7779 9K YPIR TIYO ¥ MY MR DR PRI 01 ynw
SRS CIR DRIWOM IRIT ITINY INR 717D W0 R 01 Bw
L3 57Wm) 29091 7317 1K1 10w WM 19 PRI XN W 0 DOUNTR
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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There the Alter Rebbe asks why the verse says that wine
gladdens “to make the face shine from oil,” and explains
that the shining of the face is not the flush that wine brings
up from the blood but a light from above, the light of a
new insight, as “a man’s wisdom makes his face shine”;
this is oil, which is higher than wine.
KEHOT'S NOTE
.2, wrnw nmpe
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Praising G-d’s gifts, the psalmist speaks of wine that glad-
dens man’s heart and of oil that makes the face shine. The
discourse cited reads the verse as wine gladdening in or-
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der that the face may shine from oil, the oil of Chochmah,
which is higher than wine. (context: Steinsaltz Tanakh)
Psalms 104:15170:77p 0°2°1n
7907 WAIR22? DY) 1w 078 PNETY Y27 Mo 1
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The prophet says of G-d’s servant: he will prosper, and be
exalted, lifted up and very high. The Midrash reads the
servant as Moshiach, and the Alter Rebbe applies the verse
to the Time to Come.
Isaiah 52:13x*:2”17°yw°
:TRM 7231 Rip) 03172 >729 73 man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash reads the verse as Moshiach being higher
than Avraham, than Moshe and than the ministering an-
gels. The Alter Rebbe draws from it that Moshiach will
stand even above the level of Moshe.

Yalkut Shimoni on Nach 47617yn 7"1 %y *11ynw vip>°

LyD mm DRWIRY 2y RS Ny

Bilam, hired to curse Israel, declares that no sorcery
works against Yaakov; plainly, “now it is said of Yaakov
and of Israel, ‘What has G-d wrought!”” The maamar reads
it as said to Yaakov: as Rashi explains, Israel will stand
closer to G-d than the ministering angels, who will ask
them what G-d has wrought.

Numbers 23:2337:373 92712
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For there is no enchantment with Jacob, Neither is there any

divination with Israel; Now is it said of Jacob and of Israel:

‘What hath G-d wrought!’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WITP D170 1R DIPUTE DTN
The Talmud teaches that in the future the righteous will
have “Holy” said before them, as it is said before the Holy
One, blessed be He. The Alter Rebbe brings it to show that
Israel will then stand above the angels.
Bava Batra 75b:3-4°7-’3:2 1”¥ R1na K22
WITRI DY W DY PRIIY DORTE PTNY I 27 0N 127 e
AR RIS ,1PNRT2 UTIAP) HWR KIPIT DIV MRIY LKIT N2
D790 T L, 00pTE 9 AR LRI TIN2 wiTRn PU Anw
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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Koheles tells one who sees the poor oppressed not to won-
der, for one higher than the high watches, and higher ones
are over them. Here it describes the appointed angels as
intermediaries, level above level.

Ecclesiastes 5:7°1:1 n»ip
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Isaiah, foretelling the days of Moshiach, when the lion will
eat straw like the ox, says that no harm will be done, for
the earth will be full of the knowledge of G-d as the waters
cover the sea. Then all the levels will be within Israel
themselves.

Isaiah 11:9°0:x™ °yw°
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They shall not hurt nor destroy In all My holy mountain; For

the earth shall be full of the knowledge of the L-RD, As the

waters cover the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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