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“And you shall count for yourselves
from the morrow of the Shabbos”

The Counting of the Omer spans two kinds of divine flow.
“Barley,” brought on Pesach, is a measured flow, the
comprehension of G-d that each soul receives according to its
capacity. “Wheat,” brought on Shavuos, is the revelation of G-d’s
very essence, “I, Who I am,” above all understanding. By
counting forty-nine days we draw that essence down, step by
step, into the “barley,” even into the animal soul, and the fiftieth

gate then comes of itself.
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THE BIG IDEA

The Counting of the Omer spans two kinds of divine flow. “Barley,” brought on
Pesach, is a measured flow, the comprehension of G-d that each soul receives ac-
cording to its capacity. “Wheat,” brought on Shavuos, is the revelation of G-d’s
very essence, “I, Who I am,” above all understanding. By counting forty-nine days
we draw that essence down, step by step, into the “barley,” even into the animal

soul, and the fiftieth gate then comes of itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the Torah says “fifty days” when only forty-nine are counted, and why we count
“two days” rather than “the second day.” It answers through the two grains. Barley, the Omer of
Pesach, stands for the flow that feeds the angels of Yechezkel’s Chariot. It comes from Malchus, the hei
of the Name, divided like breath into the articulations of the mouth, so each angel stays at its fixed
rank, and its love and awe burn openly, out of comprehension. In the soul it is understanding of G-d’s
greatness, “each according to his own measure.” Wheat, the Two Loaves of Shavuos, is a knowing
above reason, like a baby’s bond with its father. At Sinai the revelation of “I, Who I am” took Israel be-
yond every limit of comprehension (“Egypt”), and it stays with us in the Torah and the mitzvos, the
twenty-two letters. The Counting draws this essence into the barley, even into the animal soul. The
forty-nine gates of Binah, seven attributes each comprising seven, are counted cumulatively as one

flow from the fiftieth gate, which comes of itself on Shavuos.
OUTLINE

1 Two questions, and the Chariot’s separated wings m-3
Why “fifty days,” and why “two days” and not “the second day”? The Omer of barley and the Two Loaves of
wheat frame the answer. The Chayos’ wings, their love and awe rising upward, are separated by rank, be-
cause their life comes from Malchus, the hei, which divides like breath into the articulations of the mouth.
Their inner dimension, the palate, drawn from Chochmabh, is shared by all of them, and their love and awe
burn openly, like the Seraphim and the cows that sang as they carried the Ark.
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Barley: the measured flow 14-5

The angels’ flow is “barley”: it is their food, it is “the measure of the hei,” which keeps each angel at its
rank, and its spelling with a sin suggests trembling. It depends on the Omer offering of all Israel, for the
G-dly soul is “the first of His produce,” and it descends further, to the animal soul. In the soul, barley is

comprehension according to each person’s capacity; wheat is a knowing above reason, like a baby calling
“Abba.”

Wheat: the revelation of “I, Who I am” 16-9

Hidden knowledge brings a love beyond comprehension. At Sinai the people’s souls flew out at each utter-
ance, the self-sacrifice that the revelation of G-d’s essence awakens. “Egypt” is every limit of comprehen-
sion and the body’s confinement, and the baal teshuvah breaks out of it. At Sinai they “saw what is heard”;
the Torah and the mitzvos come from the Infinite Light itself and are its vessels. The Two Loaves are the

twenty-two letters of the Torah, “My bread,” reached by walking beyond one’s present level.

4 The Counting and the fiftieth gate

110-1

The fifty gates of Binah are forty-nine levels, seven attributes each comprising seven, and a fiftieth gate

that includes them all, rooted in Keser. Counting draws the revelation of “I” into the barley and into the

animal soul. We count cumulatively because every day draws more of the one flow, and counting the

forty-nine brings the fiftieth on Shavuos of itself.

5 Outer and inner letters

m2

Barley is the five articulations of the mouth, wheat the twenty-two letters of the Torah, outer as against inner,

as other discourses explain, and this is how the child learns through wheat to call “Abba.”

KEY CONCEPTS

Barley (se’orah) 11yw

The measured divine flow, “the measure of the hei”
(Malchus). It nourishes the angels at their fixed ranks, and
in the soul it is comprehension of G-d’s greatness accord-
ing to each person’s capacity. It is revealed on Pesach.

Wheat (chitah) nvn

A knowing above intellect, like a baby’s bond with its fa-
ther. Its numerical value is twenty-two, the letters of the
Torah, through which G-d’s essence is revealed on
Shavuos.

“I, Who I am” (Anochi) °21Xw °71 "3R8

G-d’s very essence, which no thought can grasp. It was re-
vealed at the Giving of the Torah and remains enclothed in
the Torah and the mitzvos.

The revealed world (alma de’isgalya) X*2inxT 817y

Malchus, the hei of the Name, the level at which G-dliness
shows itself to created beings. It is the source of the an-
gels’ revealed, burning love and awe.
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The fifty gates of Binah 11°2 *yw 71

The ways of contemplating G-d’s greatness: forty-nine,
seven attributes each comprising seven, counted in the
Omer, and a fiftieth that includes them all and joins them
to their Source.

Mitzrayim, the “narrows of the sea” 0° %1 — 0°%n

Above, the narrowing of the “sea” of Chochmah to the lim-
its of created comprehension. Below, the confinement of
the body. The revelation of “I” brings a person out of both.

The five points of articulation 7797 NWXEN 1

Throat, palate, tongue, teeth and lips, among which the
breath of speech is divided. In the same way the “breath of
His mouth” divides into the four camps of angels and a
fifth, inner level.
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SECTION 1 - 11-3

Two questions, and the Chariot’s separated wings
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“And you shall count for yourselves from the morrow of the Shabbos,” etc., “you shall count fifty
days.” To understand all this: do we, then, count fifty days? Surely we count only forty-nine days!
(And see on this the Tosafos in Menachos, chapter Rabbi Yishmael, folio 65b.)

The maamar opens with the verse that commands the Counting of the Omer, which says “you shall count fifty
days.” In practice we count only forty-nine days, so the first question is why the Torah speaks of fifty. Tosafos
(the medieval glosses on the Talmud), to which the parenthesis sends the reader, raises the same difficulty

and answers that the verse means counting up to the fiftieth day, not counting the fiftieth itself.
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Also to understand the meaning of the Counting: “Today is one day of the Omer,” “Today is two
days of the Omer,” etc., “which are one week,” and likewise “two weeks,” etc., and so with all of
them.

A second question concerns the wording of the count. We say “two days,” “three days” and so on, gathering

all the days counted so far, and we also add up the weeks.
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And seemingly, it would have been fitting to say thus: “Today is the first day of the Omer,” “Today is
the second day of the Omer,” “Today is the third day,” etc.

One would expect each day to be named as a new step: “the first day,” “the second day,” “the third day.” The

maamar will answer this question near its end.
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Now, the matter of the Counting is that on Pesach they would offer the Omer from barley, which is
“the first of your harvest” at that season, and the Two Loaves from wheat on Shavuos, which is the
time of “the first fruits of the wheat harvest”; and from the barley harvest until the wheat harvest
one must count.
This is the plain background: on Pesach the Omer offering was brought from barley, the first grain to ripen,
and on Shavuos the Two Loaves were brought from wheat, the first of the wheat harvest. The Counting spans

the time from the one harvest to the other. The maamar will go on to explain barley and wheat as two kinds of
divine flow.
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And the explanation of this matter: now, in the Chariot of Yechezkel it is written, “And their faces
and their wings were separated above.” (See on this in the Zohar, Part III, Pinchas, folio 229, end of
side a, and folio 223, end of side a; and in the Tikkunei Zohar, Tikkun 56, at its beginning, and the
end of Tikkun 5; and in Avodas HaKodesh, Part IV, chapter 19.)

To explain this, the Alter Rebbe turns to Yechezkel’s vision of the Divine Chariot, the holy Chayos (living
creatures) whose faces and wings were “separated above.” The parenthesis lists places in the Zohar, the
Tikkunei Zohar and Avodas HaKodesh (Rabbi Meir ibn Gabbai’s work of Kabbalah) that discuss this verse. Or
HaTorah, quoted in the Kehot note, draws from the Zohar there that the four faces come from the four letters
of the Name Havayah and the four wings from the four letters of the Name Ado-nai.
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The meaning of “and their wings” is their flight and their withdrawal upward, to be included in
their source, with love and awe, as it is written, “After Havayah they shall walk; like a lion he shall
roar.”
The angels’ “wings” stand for their flight upward: their yearning to rise and be absorbed in their source, car-
ried by love and awe, the two “wings” of all divine service. In Hoshea the verse means that Israel will follow

Havayah when He roars like a lion to call them back; the maamar reads “like a lion” as the lion of the
Chariot, whose roar is this upward drive.
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That is, “like a lion”: the lion of the Chariot, which roars and cries out, “Holy,” etc., and all its de-
sire and all its salvation is to be included and to be nullified in [its very] existence. And likewise the

ox lows, etc.

The lion-face of the Chariot cries out “Holy” because it longs to be absorbed and to lose its very existence in
its source. The ox’s lowing expresses the same longing.
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And along these lines it is said, “And the cows went straight,” etc., “lowing as they went” (in I
Samuel, chapter 6, 2): this is the face of the ox in the Chariot.

When the Philistines sent the Ark back to Israel, the cows that pulled the cart went straight along the road,
lowing as they went. Their lowing is linked here to the ox-face of the Chariot. (The Kehot note gives the verse
as I Samuel 6:12.)
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Now, this level of “their wings” is “separated above,” each and every one according to its rank, for
the rank of one is distinct and separate from its fellow, as it is written, “the face of a lion on the

right”: with love; this is the camp of Michael.

These wings are “separated”: each angel rises according to its own fixed rank, kept distinct from every other.

The face of the lion, on the right, is love; it is the camp of the archangel Michael.
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And “the face of an ox,” the camp of Gavriel, [is] “on the left,” with awe. And “the face of an eagle”

is an intermediate attribute, the level of compassion: “As an eagle stirs up its nest,” etc.

The ox-face, on the left, is awe; it is the camp of the archangel Gavriel. The eagle stands between the two as

compassion, like the eagle in Moshe’s song that stirs up its nest and hovers over its young.

130 #07w31 915 PY DONK KWK IR 715N

And of this it is said, “And I bore you on eagles’ wings,” etc.

Before the Giving of the Torah G-d tells Israel, “I bore you on eagles’ wings and brought you to Me.” The ea-
gle, the face of compassion, is what carried them there.
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For since Israel had been in Egypt, in mortar and in bricks, in physicality, they were not fit to merit
the great and surpassing distinction that they merited at the Giving of the Torah, “Face to face
Havayah spoke,” etc., except through the level of compassion, which is “eagles’ wings,” through
which “I brought you to Me.” (And see what is written in Parshas Balak, at the end of the discourse
beginning “Who has counted the dust of Yaakov.”)
Sunk in Egypt’s physical labor, “in mortar and in bricks,” Israel was not fit by its own merit for the revelation
of the Giving of the Torah, when G-d spoke to them “face to face”; it came to them only through compassion,
the “eagles’ wings.” At the end of the discourse in Likkutei Torah, Balak, to which the parenthesis refers, the

Alter Rebbe explains that one merits the light of the Torah through Yaakov’s attribute of compassion, by
arousing great compassion on one’s own soul (Likkutei Torah, Balak 1:28).
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And the reason that their wings are “separated” is that all their flow and their life-force is from the
level of His Malchus (sovereignty), may He be blessed, as it is written, “Your kingship is a kingship
of all worlds,” which is alluded to in the letter hei of His Name, may He be blessed,

Now comes the reason the angels’ levels are separate. Their life-force comes from G-d’s Malchus, His king-
ship, “a kingship of all worlds.” Malchus is alluded to in the final hei of the Name Havayah.
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and as it is written, “When they were created” (behibar’am): “with [the letter] hei He created them.”
This is the level of “the breath of His mouth,” may He be blessed, for “by the breath of His mouth
all their host” [were made]: like, by way of analogy, the breath that comes out of the mouth,

The Sages read the word behibar’am (“when they were created”) as “with a hei He created them”: creation

came about through the letter hei, that is, through Malchus. This is divine speech, called “the breath of His
mouth,” like the breath that carries a person’s words.
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and as in the saying, “with a light letter, in which there is no substance.” And this hei is the level of
the five points of articulation of the mouth.
The hei is called “a light letter, in which there is no substance,” because it is pronounced with breath alone;
the phrase comes from the opening of Akdamus, the Aramaic hymn read on Shavuos, as the Kehot note

points out. Its numerical value, five, also points to the five places of articulation in the mouth (the throat, the
palate, the tongue, the teeth and the lips), among which the breath of speech is divided.
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That is, just as the breath of speech divides into five points of articulation, by way of analogy, so the
level of “the breath of His mouth,” may He be blessed, divides to become levels that are divided
and distinct from one another: the four camps of the Shechinah (Divine Presence), the camp of
Michael, “the face of a lion,” etc., corresponding to four points of articulation.

In the same way, the divine “breath” is divided into separate, distinct levels: the four camps of the

Shechinah, led by Michael and the others, which correspond to four of the five points of articulation. The
fifth is explained in the next paragraph.
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And the fifth point of articulation is the level of [the letters] gimmel, yud, kaf, kuf, the articulation
of the palate, the level of “He makes peace in His heights.”
The fifth point of articulation, the palate (the letters gimmel, yud, kaf, kuf), corresponds to the level of which

Iyov’s friend Bildad says, “He makes peace in His heights.” The Sages apply these words to the peace among
the angels.
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For Michael is the prince of water and Gavriel the prince of fire, and the water does not extinguish,
etc., because of the general flow in them from the source from which they were hewn, so that at this
level all of them as one respond with awe and say, “Holy,” etc.

Michael is the prince of water (kindness) and Gavriel the prince of fire (severity), yet the water does not put
out the fire, because a general, encompassing flow comes to all of them from the one source from which they
were hewn. At that level they are all one, and they answer “Holy” together, in the words of the morning bless-
ing Yotzer. The Kehot note suggests that the Alter Rebbe has in mind the Midrash Tanchuma (Vayigash 6):
Michael is of water and Gavriel of fire, and “the water does not put out the fire.”
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And this is [the meaning of| “burning like the appearance of torches; it moves about among the
Chayos,” etc. The meaning is: “it (hi) moves about”: the hei moves about. That is, because the flow
of the level of the hei is drawn into them, therefore they burn and say, “Holy.”

Yechezkel says that the fire “moves about among the Chayos”; in the plain sense “it” (hi) is the fire. The Alter

Rebbe reads hi as the letter hei: because the flow of the hei, Malchus, moves among the Chayos, they burn
and cry “Holy.”

FI°M 1PDIT R RWOTP KM KT X7 X7 NIDANR KT 279 RPAT NPWRI2 A pnws an) D7)
V7 OWT T MR RO N19DR M2 1390 1D 7 R

(And these are the words of the Zohar, Bereishis, folio 41b: “‘It moves about’: who is ‘it’? This is the
holy spirit (rucha kadisha), the place from which they came forth, and it shines for them.” And this
is the level of Malchus (sovereignty), which is the level of the hei of the Name Havayah.

The Zohar asks who “it” is and answers: the holy spirit, the place from which the Chayos came forth and
which shines for them. The Alter Rebbe identifies this with Malchus, the final hei of the Name Havayah.
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But the meaning of “holy spirit” is as is found in the Pardes, under the entry “Ruach,” that Malchus
is called ruach hakodesh (the holy spirit) when it receives from Chochmah (wisdom), which is
called kodesh (holy); and therefore this level is [that of] gimmel, yud, kaf, kuf, the articulation of
the palate, which is drawn from the level of Chochmabh, as is explained shortly.)

Following the Pardes (Pardes Rimonim, Rabbi Moshe Cordovero’s work of Kabbalah), Malchus is called “the

holy spirit” when it receives from Chochmah, which is called kodesh (“holy”). That is why this level is the
palate, which draws from Chochmabh, as the next lines explain.
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And this drawing down and flow is alluded to in the word “ufneihem” (and their faces), which bears
the cantillation mark zakef gadol, which is a break in the statement, to separate “and their faces”
from “and their wings,” as Rashi writes; that is to say, that their faces, meaning their inner dimen-
sion (pnimiyus), are not separated as their wings are.

In this verse the word “ufneihem” (“and their faces”) bears the cantillation mark zakef gadol, which sets it

apart from “and their wings,” as Rashi points out. The Alter Rebbe reads this to say that their faces, their in-

ner dimension, are not separated as their wings are.
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For their inner dimension is the level of gimmel, yud, kaf, kuf, the articulation of the palate, for it
is written, “His palate is sweetness,” for there is the level of the sweetness and the tastes (te’amim),

for “the palate tastes food,” which is the level of Chochmah, etc.

The angels’ inner dimension corresponds to the palate, of which it is said, “His palate is sweetness.” The
palate is where sweetness and taste are sensed, and “the palate tastes food”; tasting is the level of Chochmah
(in Hebrew, ta’am is both a taste and a reason).
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And since the flow of love and awe that is drawn down to them, to be “like burning coals of fire”
and to say “Holy” and “Blessed” and “He shall reign,” etc., is from the level of this hei, which is the

revealed world (alma de’isgalya),

The sentence turns to the angels’ love and awe, which make them like burning coals and move them to the
praises “Holy,” “Blessed” and “He shall reign,” the three verses of the Kedushah. This love and awe come
from the hei, called the “revealed world” (alma de’isgalya), the level at which G-dliness shows itself to creat-
ed beings.
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that is, by virtue of their comprehension of the Infinite Light (Or Ein Sof), blessed be He, that is
drawn into the revealed world, and that it is the light that fills all worlds (memalei kol almin) and the

light that encompasses all worlds (sovev kol almin), etc.,

Their love comes from what they comprehend: the Infinite Light as it is drawn into the revealed world, and

how it fills all worlds and encompasses all worlds.
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therefore their love and awe, too, are in a revealed way and with a felt yearning. As it is written,
“Their appearance is like burning coals of fire,” etc.; that is to say, like coals of fire in which the fire

is still bound to the coal and blazes in it.

Because their love and awe come from comprehension, they are revealed and felt, a conscious longing. They
are like burning coals, in which the fire still clings to the coal and blazes in it, kept alight by what feeds it.
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(And see on this in the Rabbos, Behaalosecha, chapter 15, folio 263, column d; and in Shir
HaShirim Rabbah, at the beginning of [the section]| “Go forth and gaze”; and in the Zohar, Part III,
Parshas Tzav, folio 4, sides a and b; and in the Tikkunei Zohar, folio 3, end of side b, [and folio] 4b;
and see what is written on the subject of fire in the discourse in the passage on the libations.)
The parenthesis gathers parallel sources: the Midrash Rabbah on the Chayos’ appearance like coals of fire,
the teaching that fire and snow above do not extinguish each other, the Zohar and the Tikkunei Zohar on this

verse, and a discourse in Likkutei Torah on the theme of fire. (The folio printed for the Zohar cannot be
right, since Parshas Tzav begins at folio 27; the Kehot note gives it as Part 111, Parshas Tzav, folio 31b.)
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And this is the matter of “Seraphim stand above Him”: “above” means, that is to say, in a place that
is wide open; that is, with the revelation of the might and the intensity of the love. And so too of the
cows that carried the Ark in the days of David it is written, “And the cows went straight,” etc., “low-
ing as they went.”
Yeshayahu saw “Seraphim standing above Him,” serving before the Throne; the Alter Rebbe reads “above”
as a wide-open place, where the might of their love shows itself openly. The cows that carried the Ark are a
similar case: they brought it back from the Philistines (I Samuel 6), before Shaul was king, and the Kehot

note explains “in the days of David” by the chronology (David was then seventeen) and by the Sages’ view
that the cows sang “Give thanks to Havayah,” the song David later appointed to be sung before the Ark.
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Because they carried the Ark, which is the level of the revealed world, a G-dly flow was bestowed

upon them, so that they sang and lowed, etc.

Because the cows carried the Ark, which stands for the revealed world, a G-dly flow came upon them, and

their lowing became song.
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(See in the Rabbos, Vayera, end of chapter 54; and in chapter Ein Ma’amidin, folio 24b; and in the
Zohar, Part I, Parshas Chayei Sarah, folio 123; and in Parshas Terumah, folio 138a.)

The Midrash Rabbah and the Talmud (Avodah Zarah 24b) read vayisharnah, “and they went straight,” as
“and they sang” (shirah), and discuss which song it was; Rabbi Meir says it was the Song at the Sea, since
ga’u (“lowing”) here echoes ga’oh ga’ah (“He is highly exalted”) there. According to the Kehot note, the
Zohar compares the cows carrying the Ark to the Chayos that carry the Divine Throne.

SECTION 2 - 14-5

Barley: the measured flow
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2. Now, this flow and drawing down that is drawn into the angels, so that the lion roars and the ox
lows, and so that they burn, etc., and respond and say “Holy,” etc., is called by the name se’orah

(barley).

The second section gives a name to the divine flow described so far, the flow into the angels that makes the
lion roar and the ox low, sets them burning, and moves them to answer “Holy”: it is called se’orah, barley.
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For barley is the food of animals; that is, the food and the flow of the angels, who are called by the

names behemos (animals) and chayos (living creatures): the face of a lion, the face of an ox, etc.

Barley is food for animals (the Talmud, Pesachim 3b, calls barley the feed of horses and donkeys), and the
angels are called behemos (animals) and chayos (living creatures), since the faces of the Chariot are a lion,
an ox and so on. So the flow that nourishes them is their “barley.”

likuteitorah.com/likkutei-torah/bamidbar/11/ 12
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And it is called se’orah after shi’ur hei (the measure of the hei): that is, the measure and limit that
is drawn from the level of the hei. (And see what is written on the subject of “this world was created
with the hei” in the discourse beginning “See, for Havayah has given you the Shabbos.”)
A second reason for the name: the word se’orah can be divided into shi’ur (measure) and hei. It is the mea-
sured flow of the hei, Malchus. The discourse in Likkutei Torah, Beshalach, to which the parenthesis refers,

explains that with the hei the “revealed world” was created: all the worlds that came into being from nothing,
called “this world” because they are revealed (Likkutei Torah, Beshalach 1:10).
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This is the level of “it moves about among the Chayos,” so that they burn and so that “their appear-
ance is like coals of fire”; and it is drawn down in measure and limit, to be divided into the four
camps of the Shechinah (Divine Presence), to each one at its rank, so that the rank of one is distinct
and separate from its fellow.

This measured flow is what “moves about among the Chayos” and sets them aflame. Because it comes in

measure, it divides into the four camps, each kept at its own rank, and this is why the angels’ wings are
“separated.”
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And likewise, the rank of each and every one is fixed in the measure that was measured out to it
from the six days of Creation; that is why the angels are called “standing ones,” for all their days
they stand at one rank, without any decrease or addition and without any change.

Each angel’s rank was fixed at Creation and never rises or falls. That is why, in Zechariah’s prophecy, the an-

gels are “these who stand,” while Yehoshua the High Priest is promised “places to walk” among them.
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And se’orah is written with a left-dotted shin, from the expression “and round about Him it storms
(nis’arah) greatly” and “and those who came before were seized with horror (sa’ar)” (Job 18:20),
and the like, which is the idea of trembling; for “they speak of Your might,” and “they quake and
tremble from the dread of the Throne,” etc.

The word se’orah is spelled with a sin, which links it to words for storm and shuddering in Psalms and Job.

The angels’ service is one of trembling and awe: they “speak of Your might” and quake before the Divine
Throne.
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(And see further what is written on the subject of se’ar with the left [dot], “and the hair (se’ar) of His
head,” and sha’ar with the right [dot], “this is the gate (sha’ar),” in Parshas Shelach, on the passage
of tzitzis, on the verse “I...,” etc. From this it will be understood here too that afterward, in the days
of the Counting of the Omer, we draw down the forty-nine gates (sha’arei) of Binah
(understanding), which is sha’ar with the right [dot], the level of chasadim (kindnesses), etc.)
The parenthesis contrasts se’ar (“hair”), spelled with a sin, on the left, with sha’ar (“gate”), spelled with a
shin, on the right. In Likkutei Torah, Shelach, the Alter Rebbe explains that an arousal from below draws
down from above a “storm” that takes both forms: the gate on the right, and on the left the hair, which grows
from the brain yet is only its outer radiance (Likkutei Torah, Sh’lach 14:8). It follows that the forty-nine gates

of Binah drawn down during the Counting are a “gate on the right,” a flow of kindness, unlike the trembling
“barley” of the angels.
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Now, the flow and drawing down of the level of barley mentioned above into the angels depends on
the service of Israel below. For when the Holy Temple stood, they would offer the Omer of barley,

and the kohen would wave the Omer.

The angels’ “barley” depends on what Israel does below. In Temple times this was done through the Omer:
the barley offering that the kohen waved before G-d.
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And through the arousal from below [there comes]| an arousal from above, which is the supernal
Chesed (kindness): through the illumination of the level of the supernal Chesed from above, from
the Infinite Light (Or Ein Sof), blessed be He, there comes about the elevation of the level of the
Omer, which is the level of the revealed world, and he burns the handful in the fire from on high,

etc.;

In the Zohar’s words, an arousal from below brings an arousal from above. Here this is the supernal Chesed
from the Infinite Light, which lifts the Omer up. The kohen then burned a handful of it on the altar, where it
was consumed by the fire that came down from heaven.
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and through this the level of barley flows down to be the food of animals for the angels, so that they
will have the quality of “burning like the appearance of torches,” and so that they roar “Holy” and
“Blessed” and “He shall reign,” etc.

Through this offering, “barley” flows to the angels as their food. It gives them their burning, like torches,
and their praises of “Holy,” “Blessed” and “He shall reign.”
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Therefore the Omer came from the terumas halishkah (the contribution to the Temple chamber),
in which all Israel had a share, so that this flow would come through all Israel.

For this reason the Omer was bought with the funds of the Temple chamber, which came from the contribu-
tions of the whole people. Every Jew had a share in it, so the flow to the angels came through all Israel.

WP QW [1nar ouam] N e weet) PPWADY (102 1200 mnea) TARIAN NYRA D SOOI wTp D
S19mIYT T TARIAN NOWRT TN 1370

For “Israel is holy to Havayah, the first of His produce” (in Jeremiah, chapter 2, [verse] 3); and
Rashi and the Targum Yonasan explain there: “holy” means terumah; “the first of His produce” is
the Omer.

Yirmiyahu calls Israel “holy to Havayah, the first of His produce,” and Rashi and Targum Yonasan (the

Aramaic translation of the Prophets) explain it in terms of the terumah and the Omer. Israel themselves,
then, are like the terumah and the Omer.
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And this is because the very essence of the G-dly soul is the level of terumah (as is written in the

Rabbos, Parshas Bereishis, at the beginning of chapter 14, on the verse “And He formed,” etc.),

The very essence of the G-dly soul is like terumah, the holy portion set apart from the produce. The Midrash
on “And He formed [man]” calls the first man the challah of the world, and challah is called terumah.
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and also because the great terumah is taken by estimate and by thought, as is stated in the
Mishnah, chapter 1 of Terumos, mishnah 7, and in the Gemara, chapter 1 of Gittin (folio 31a); and
this is the idea that “the souls arose in thought.”

The great terumah may be set apart by estimate, and even by thought alone. This matches the souls, which
“arose in thought” before the world was created.

S S79aN MY DTR WU 7Y 12 DORN 00NYW MY 1NRI2N NPWR NPNan 573 13 w0 IR
M99 9KDT 117739 ON3Y DR DORWRY (27 1 97) P27 [xep pas] PP RINA2 D1 1

But there is in it also [something] of the level of “the first of His produce,” the Omer of barley, the
food of animals, in the manner of what is written, “Man and beast You save, Havayah,” which the
Gemara, in chapter 1 of Chullin (folio 5b), explains: that they make themselves like a beast,
crushed in spirit.

The soul also has a second side, like the barley Omer, food for animals. The verse “Man and beast You save,

Havayah” hints at this: the Gemara in Chullin reads it as people wise in knowledge who make themselves
like a beast, humble and crushed in spirit.
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And further, as is written below, at first the soul is drawn from the level of the Ofanim, “from the

side of the pure animal,” etc.

Further, as the maamar explains below (in the fourth section), the soul is first drawn from the Ofanim, a
class of angels lower than the Chayos, “from the side of the pure animal.”
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And therefore the level of the G-dly soul in Israel is the level of the first of the drawing down,
through which the level of the produce and the barley mentioned above is drawn down to the world
of the angels, with an addition of light and a revelation of radiance that is renewed each year, on
every Pesach, as our Sages, of blessed memory, said: “On Pesach, for the produce.”

Therefore the G-dly soul is the “first” through which the barley flows to the angels, and it brings them added

light, renewed every Pesach. This is when, according to the Mishnah, the world is judged concerning the

year’s produce.
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(And see in the Zohar, Part I, Vayechi, folio 226b, on the explanation of “tevu’asah” (His produce)
with a hei; and see the Mikdash Melech there.) And from the addition and increase of the revelation
of light and radiance in the world of the angels, [light] is drawn and descends further and further
down, to the animal soul in Israel (and see below, at the end of the discourse), so that it be trans-
formed from darkness to light, etc.,

The Zohar notes that tevu’asah (“His produce”) in that verse is written with a hei; according to the Kehot

note, it alludes to the final hei of the Name. From the angels’ increased light a flow descends further, to the
animal soul, so that its darkness may be turned to light.
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that is, into the seven holy attributes (middos), which we draw down in the seven weeks of the days

of the Counting, each one comprising seven, etc. (as is written below).

The animal soul is refined into the seven holy attributes, which are drawn down in the seven weeks of the
Counting, each attribute comprising all seven: forty-nine in all.
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3. Now, all this is the level of barley, which is revealed on Pesach, “the first of your harvest”: that is,
the soul’s comprehension of the level of the revelation of the Infinite Light (Or Ein Sof), blessed be
He, in the revealed world, how it fills all worlds (memalei kol almin) and encompasses all worlds
(sovev kol almin), etc., for each soul as much as it is able to bear in its comprehension,

The third section sums up: “barley,” revealed on Pesach, is comprehension. The soul grasps G-dliness as it

appears in the revealed world, how the Infinite Light fills and encompasses all worlds, each soul as far as it is
able to grasp.
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when a person goes deep with his mind and contemplates His greatness, may He be blessed, “each
one according to his own measure (shi’ura).” (And see the explanation of ketzirah (harvest) in
Me’orei Or, letter kuf, section 32; and see what is written in the discourse beginning “And the num-
ber of the children of Israel shall be,” on the birth of the intellect (mochin), etc.)
This comes when a person contemplates G-d’s greatness in depth, “each according to his own measure,” in
the Zohar’s words; the word for measure, shi’ura, echoes se’orah, barley. The parenthesis refers to Me'orei
Or (a lexicon of Kabbalistic terms), which, as the Kehot note quotes it, calls the harvest Malchus’s giving
birth to the souls, and to the discourse “And the number of the children of Israel shall be” earlier in Likkutei

Torah, Bamidbar, where every prayer is called a “birth of the mochin”: the love and awe that each person
brings to light through effort in prayer, according to his level.
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But on Shavuos there is the revelation of the level of wheat, which is the revelation of what is above
knowledge (daas) and comprehension, as our Sages, of blessed memory, said: “The Tree of

Knowledge was wheat,” for “a baby does not know how to call ‘Abba’ (father) until it tastes,” etc.

Shavuos reveals “wheat”: what is higher than knowledge and comprehension. The Sages said that the Tree of
Knowledge was wheat, since a baby cannot yet say “Abba” until it tastes the taste of grain.
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For the baby’s knowing, when it calls “Abba” and “Imma” (mother), is not a revealed knowing, with
comprehension and intellectual understanding, through a reason that is grasped and understood;
for it does not know in what way he is its father, or why it must love him. Rather, it calls “Abba” be-

cause its soul is bound up with its father’s soul, without any reason or knowledge.

A baby’s knowledge of its father is not a matter of understanding: it cannot explain in what way he is its fa-
ther or why it should love him. It calls “Abba” because its soul is bound up with its father’s soul, beyond any

reason, as the Torah says of Yaakov and Binyamin that one soul was bound up with the other.
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Moreover, that bond is very strong, so that it longs for its father, and parting from him is hard for it,

until it wails in weeping and gives over its very soul in its weeping.

The bond is so strong that the baby longs for its father and cries its heart out when they are apart. The
Hebrew word for its wailing, go’ah, is the word used above for the lowing of the ox.

SECTION 3 - 16-9

Wheat: the revelation of “I, Who I am”
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This is because that knowledge (daas) which is newly formed in the baby by virtue of the wheat is a
revelation of the hidden knowledge, which is far, far above the knowledge that is grasped and un-
derstood; and therefore its bond is very strong, to the point of the actual outpouring of the soul.

The Alter Rebbe explains why the baby’s bond is so strong. The knowledge that wheat awakens in it is a “hid-

den knowledge,” higher than knowledge that the mind grasps, so the bond reaches the point where the soul
pours itself out.
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For this love is exceedingly wondrous, beyond what the soul is able to bear to comprehend, and the
soul has no power to hold back the spirit of the love, whose foundation and root, from which it was
taken, is the hidden knowledge, which is higher and loftier than the knowledge that spreads into
the powers of the soul and its comprehension;

A love like this is beyond anything the soul can comprehend, and the soul cannot hold it back. Its root is the
hidden knowledge, which stands above the knowledge that spreads into the soul’s faculties.
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rather, it is a revelation of the level of the hidden itself, so that there be a self-nullification (bittul)
of the powers of the soul, so that the soul “yearns and even pines,” etc.

What is revealed is the hidden itself, and so the soul’s faculties are nullified before it. The soul “yearns and
even pines,” in the words of the Psalm.
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(And see what is written on the subject of the meaning of the intellect (mochin) of Abba, which is
above the knowledge that is grasped, in the discourse beginning “To understand what is said in the

9

Haggadah, ‘This matzah,’” etc.)

The parenthesis refers to a discourse in Likkutei Torah, Tzav, on “This matzah” of the Haggadah, which ex-
plains the mochin of Abba (the intellect of Chochmah) as higher than knowledge that is grasped. There
matzah is called the mochin of Abba, with the same teaching that a baby cannot call “Abba” until it tastes the
taste of grain (Likkutei Torah, Tzav 6:11).
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Now, in accordance with all these words and with all this analogy, so is the matter of the revelation
of the level of wheat on Shavuos through the Giving of the Torah, when “at each utterance their
souls flew out”;

I«

Shavuos’ “wheat” is like the baby’s knowing. At the Giving of the Torah, as the Talmud says, at each of G-d’s

utterances the people’s souls flew out of them.
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that is, the level of self-sacrifice (mesirus nefesh), to give over one’s soul at [the word] “One,” by
virtue of the revelation of the level of “I (Anochi), Who I am,” which is the level of His essence and
being, which is not within the bounds of grasp and comprehension at all, for “no thought can grasp

Him” at all.

This is self-sacrifice, the readiness to give over one’s soul when declaring G-d “One” in the Shema. It comes
from the revelation of “I (Anochi), Who I am,” G-d’s very essence, which, in the words of the Tikkunei Zohar,
“no thought can grasp at all.”
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With this we can understand what is written, “I am Havayah your G-d, Who brought you out of the
land of Egypt.” Seemingly, this is not such a great praise and distinction before the Omnipresent,
since it was a bringing forth of something from something.

The maamar now turns to the first of the Ten Commandments. Taking Israel out of Egypt seems a lesser feat
than creating the world: it moved a people that already existed from one place to another, “something from
something.”
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Surely His distinction is greater in that He made heaven and earth, whose creation is something

from nothing, and also “the heavens for height and the earth for depth,” etc.

Making heaven and earth out of nothing, vast in height and in depth, seems the greater praise. So why does
G-d introduce Himself at Sinai through the Exodus?
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But it will be understood in light of what was said above. For Mitzrayim (Egypt) above is meitzar
yam (the narrows of the sea): that is, that the sea of Chochmah (wisdom) is in a state of narrowness
and limit, within the bounds of the created beings’ comprehension of His greatness, may He be
blessed; and this is in the revelation of His radiance and light, “His majesty is over earth and heav-
en,” etc.: how He fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin),
etc.

Above, “Mitzrayim” is read as meitzar yam, “the narrows of the sea.” The boundless “sea” of Chochmah is

narrowed to fit what created beings can grasp of G-d’s greatness, His radiance over earth and heaven: how
He fills and encompasses all worlds. Even that understanding is still a “narrows.”

TAYT 27N 79y T9YRD 0°%N PAIRMD TONRTIT 07 S3IRY O 231X NPANT2 Dax
But with the revelation of “I, Who I am,” thus “I brought you out of the land of Egypt”: far, far
above the bounds of comprehension.

The revelation of “I, Who I am,” G-d’s essence, took Israel out of it, far beyond the bounds of comprehen-
sion, and this is greater than the creation of the world.
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And likewise there is a level of Mitzrayim below, when a person is in a state of narrowness and lim-
it, each one according to how he is placed within the prison of the body, which confines him so that
he does not go out beyond his bounds and limits.

Below, each person has a “Mitzrayim” of his own: the body, like a prison, confines him to his limits, and how

much it confines him differs from one person to another.
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Butwhen the level of “I, Who I am” is truly revealed in his soul, then it yearns and pines for Him, to
go out of its sheath, which is the prison of the body, with actual self-sacrifice, to give over one’s
soul at [the word] “One”; and this is the distinction and rank of the baal teshuvah (the one who re-
turns), etc.

When “I, Who I am” is revealed in his soul, the soul yearns to leave the “sheath” of the body, with self-sacri-

fice, at “One” of the Shema. This is the special greatness of the baal teshuvah, who, the Talmud says, stands

where even the completely righteous do not.
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Therefore, at the Giving of the Torah, “they saw what is heard and heard what is seen.”

At Sinai, according to the Mechilta, “they saw what is heard and heard what is seen.” What is normally only

heard was seen, and what is normally seen was heard.
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That is, what had been at the level of hearing from afar, which is the level of the hidden, came to
revelation and sight, and what had been at the level of sight and comprehension withdrew to its
source, to the level of the hidden, the level of hearing; for then there was the revelation of the hid-
den itself, as mentioned above. (And see what is written in the discourse beginning “And you shall
know this day,” on the subject of “Peace, peace, to the far and to the near.”)
Hearing stands for knowing from afar, what one cannot see: at Sinai what had been hidden, known only by
hearing, came to be seen, and what had been seen and grasped withdrew into the hidden, because the hid-
den itself was then revealed. In Likkutei Torah, Va’eschanan, to which the parenthesis refers, “Peace, peace,

to the far and to the near” is explained as love, which comes from afar, and awe, which is near, with peace
joining the far to the near (Likkutei Torah, Vaetchanan 7:4).
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Now, this level and rank was drawn down to Israel at the Giving of the Torah, for the giving of the
Torah is the revelation of this level: for the Torah and the mitzvos are drawn from the Infinite Light
(Or Ein Sof), blessed be He, truly itself,

This level was given to Israel through the Giving of the Torah, because the Torah and the mitzvos come from
the Infinite Light itself.
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from the level of the hidden itself, which is far, far above the level of the radiance that is in the de-
scent of the levels and the order of the chain of descending worlds (hishtalshelus) in the revealed
world. For of the Torah and the mitzvos it is said, “If you walk in My statutes (bechukosai),” the lev-
el of engraved (chakikah) letters, etc., as is explained elsewhere.
They come from the hidden itself, not from the radiance that descends through the chain of worlds into the
revealed world. That is why it is said of them, “If you walk in My statutes”: the word for statutes (chukim) sug-

gests engraved (chakikah) letters, which are one with what they are engraved in, as Likkutei Torah,
Bechukosai, explains.
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Although they are enclothed in physical matters, nevertheless the Infinite Light, blessed be He, it-
self is enclothed in them; as, by way of analogy, the soul that enclothes itself in the body, and the
power of sight in the brain that is enclothed in the eye, and the power of hearing that is enclothed
in the physical ear.

Although the mitzvos are clothed in physical things, the Infinite Light itself is clothed in them. It is like the

soul in the body, or the brain’s powers of sight and hearing, which are clothed in the physical eye and ear.
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For the eye and the ear, although they are physical, become vessels for the power of sight and of
hearing in the brain to act in them, to go out from concealment into revelation. So the Torah and
the mitzvos are vessels for the Infinite Light, blessed be He, that is enclothed in them, so that in
them and through them the Infinite Light, blessed be He, is revealed in actual revelation.

The eye and the ear, though physical, become vessels through which the powers of the brain act and come

out into revelation. In the same way the Torah and the mitzvos are vessels in which the Infinite Light itself is

truly revealed.
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And this is the level of the Two Loaves that they would offer from wheat on Shavuos: for wheat (chi-
tah) is the level of the twenty-two letters of the Torah, and the Two Loaves [are so called] after the
verse, “Come, eat (lachmu) of My bread (lachmi),” etc.
The Two Loaves of wheat on Shavuos express this. The word chitah (wheat) has the numerical value twenty-
two (ches 8, tes 9, hei 5), the number of the letters of the Torah, and the Zohar calls wheat the general ex-

pression of the twenty-two letters. The Two Loaves, shtei halechem (literally “the two breads”), recall the
verse in which wisdom invites, “Come, eat (lachmu) of My bread (lachmi).”
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That is, “lachmu”: eat, you, the bread of your Torah, “of My bread” specifically; that is, that the rev-
elation of His Torah be the level of “I, Who I am.”

“Eat of My bread” means that the Torah a person studies should be “My bread,” G-d’s own. In it is revealed
“I, Who I am,” G-d’s essence.
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As it is written, “And these words, which I (Anochi) command you,” etc. And this is through the lev-
el of “Come (lechu).” As it is written, “If you walk (telechu) in My statutes,”

So the verse says, “these words which I (Anochi) command you”: the word Anochi hints that the Torah’s
words carry “I, Who I am.” This comes about through “Come” (lechu, literally “go”), that is, through walk-
ing, as in “If you walk (telechu) in My statutes.”
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that is, to be at the level of walking from the place where one stood, and to give over one’s soul at
[the word] “One,” as it is written, “Hear, O Israel, etc., Havayah is One. And these words shall be,”
etc.

“Walking” means leaving the place where one stood, not remaining at one’s present level, and giving over

one’s soul at “One” in the Shema. Right after the Shema comes “And these words shall be,” the Torah that
carries G-d’s essence.
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SECTION 4 - 110-11

The Counting and the fiftieth gate

9798 93070 N7 1A MW SDIRW 57 231K M7 M NID T AATY A9ynR YA 070 IR T
2612703 0w 19900 MR 2INIW RIT MY 09900 11907

4. But in order to reach this distinction and rank, that there be the level of the revelation of “I, Who
I am” on Shavuos, “the time of the Giving of our Torah,” one must count the Counting of the Omer.
And this is what the verse says, “you shall count fifty days.”

The fourth section turns back to the opening question. To reach the revelation of “I, Who I am” on Shavuos,
the Counting of the Omer is needed, and this is the meaning of “you shall count fifty days.”
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For the fifty gates of Binah (understanding), which are the revelation of the Infinite Light (Or Ein
Sof), blessed be He, so that there be contemplation of the greatness of the Infinite One (Ein Sof),
blessed be He, are forty-nine levels, and they are alluded to in the verse, “Yours, Havayah, is the
greatness,” etc.,

The “fifty gates of Binah” are the ways of contemplating G-d’s greatness, the understanding through which

the Infinite Light is revealed to the mind. Forty-nine of them are hinted at in the verse “Yours, Havayah, is
the greatness, the might, the beauty...,” which names the seven attributes.
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which are the seven supernal attributes (middos), each one comprising seven; thus there are forty-
nine. And the fiftieth gate is the highest gate, which includes all the levels: in that gate all the forty-
nine levels are included, and they “become one” in a single unity, and they are not “branches that
separate” as below.

Seven attributes, each comprising all seven, make forty-nine. The fiftieth gate is above them all and includes
them all: in it the forty-nine are one, not separate branches as they are below.
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(These are the words of Etz Chaim, Sha’ar Arich Anpin, chapter 14: “And there is a fiftieth gate,
which includes all the forty-nine,” etc. And so it is in the Ramaz, Parshas Emor, folio 96b, and
Parshas Pinchas, folio 253a, and Parshas Bereishis, folio 8a, in the comment beginning “Izdamnas
lemehevei.” And so it is also, at length, in the Pardes, Sha’ar HaShe’arim, chapter 5.)
The parenthesis quotes Etz Chaim (the Arizal’s teachings as recorded by Rabbi Chaim Vital), in the section
on Arich Anpin (the “Long Countenance,” the configuration of Keser), and cites the Ramaz (Rabbi Moshe

Zacuto, in his notes on the Zohar) for the fiftieth gate that includes all forty-nine. The Pardes discusses it at
length.
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And that gate is the gate that joins all the forty-nine gates to their source and root in their
Emanator, blessed be He,

The fiftieth gate joins all forty-nine gates to their root in G-d, their Emanator.
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for in it and through it is drawn down the revelation of the level of “I, Who I am,” which is the level

of the very essence of the Infinite Light, blessed be He, to all the forty-nine gates.

Through the fiftieth gate the very essence of the Infinite Light, “I, Who I am,” reaches all forty-nine gates.
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(See in the Pardes there, chapter 7, in the name of the Tikkunei Zohar, and it is at the end of Tikkun
22: “Keser Elyon (the Supernal Crown) is the completion of the fifty gates of Binah,” etc. And so it is
in Etz Chaim there. And see above, in Parshas Yisro, in the discourse beginning “Their appearance
and their workings.”)
The Tikkunei Zohar teaches that Keser, the Supernal Crown, is the completion of the fifty gates of Binah, so
the fiftieth gate reaches above intellect. In the discourse in Torah Ohr, Yisro, to which the text refers (“Their
appearance and their workings”), the forty-nine days of the Counting are an expansion with “above” and

“below,” while the fiftieth gate, revealed on Shavuos, encompasses all levels alike, like a crown, and in it the
Torah was given (Torah Ohr, Yitro 5:3).
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Therefore it is written, “you shall count fifty days”: to be bound to the fiftieth gate, in which and
through which there will be the revelation of “I” (Anochi). And this Counting is a drawing down be-
low, to the level of the Omer of barley, so that there be the revelation of “I” also in the level of the
Omer of barley below.

That is why the Torah says “count fifty days”: by counting, one holds on to the fiftieth gate, through which “I”
is revealed. The Counting draws that revelation down to the level of the barley Omer below.
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For every person has avital soul, which is the animal nature, from the level of an animal; and also
a G-dly soul: “When he is born, they give him a soul from the side of the pure animal; if he merits

more,” etc., as is written in the Zohar at the beginning of Parshas Mishpatim (folio 94b).

Every person has a vital soul, which is animal in nature. Even the G-dly soul, at its first level, comes “from
the side of the pure animal,” as the Zohar teaches, and with greater merit a person receives higher levels of
soul.
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And its flow and life-force is from the level of barley, the food of animals, etc.

The life of this soul comes from “barley,” food for animals, the measured flow described above.
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And in order that his animal soul too should willingly be included in the One and give over its soul,
etc., and that darkness be transformed into light, there must be in it too a revelation of the level of
“I,” so that through this it will yearn and pine for Him, may He be blessed, with the nullification of
its very being, etc.

The aim is that even the animal soul should want, of its own will, to be included in the One and give itself

over, and that its darkness be turned into light. For this the revelation of “I” must reach it too; then it, too,
yearns for G-d until its very being is nullified.
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And this drawing down is little by little: first “one day,” etc., and afterward we say “two days,” etc.
Thus there are here two days that have been drawn down below; and we do not say “the second
day,” because this is not another level, the drawing down of another rank; rather, all of it is the
drawing down of the levels and ranks of the fiftieth gate, which includes [them all] and is united

with its source, only it is drawn down little by little.

This answers the second opening question. We say “two days” rather than “the second day,” because each
day is not a new level: all forty-nine are drawn from the one fiftieth gate, which is united with its source, only
little by little.
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And when we count and draw down all the forty-nine levels, we arrive as a matter of course, on
Shavuos, at the fiftieth gate, and they become fifty days on Shavuos.
Once all forty-nine have been counted, Shavuos arrives at the fiftieth gate of itself, and so the verse can

speak of “fifty days.”
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But for the Omer one need count and draw down only forty-nine levels, in order to join and bind
the “branches that separate” below, and to raise them and bind them to their source and root, and
to unite them with their Emanator, blessed be He, through the fiftieth gate, etc.

We count only forty-nine, because the work of the Counting is to bind the separate “branches” below to their
root. The fiftieth gate, through which they are united with G-d, needs no counting.
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SECTION 5 - 112

Outer and inner letters
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And further, the difference between the level of barley, “shi’ur hei,” the measure of the five points
of articulation of the mouth, and the level of wheat, which is also the twenty-two letters of the
Torah, will be understood.

A closing note gives another way to see the difference between the grains. Barley is “the measure of the hei,”

the five points of articulation of the mouth, while wheat is the twenty-two letters of the Torah. Both are let-

ters, but of different kinds, as other discourses explain.
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For this is along the lines of what was explained in the discourse beginning “For you shall listen to
the voice,” on the subject of the outer keys and the inner keys; and see what is written above, in the
discourse beginning “And I will betroth you to Me,” on the subject of the outer court and the inner
court, etc.; see there.
The Talmud compares one who has Torah without fear of Heaven to a treasurer given the inner keys but not
the outer ones. In Likkutei Torah, Re’eh (“For you shall listen to the voice”), the Alter Rebbe explains that
awe drawn from contemplating G-d’s radiance in creation is the “outer keys,” while the Torah, which opens
the revelation of the Infinite Light itself, is the “inner keys,” and the outer must come first (Likkutei Torah,

Re’eh 4:1-3); the previous discourse (Likkutei Torah, Bamidbar 10), on “And I will betroth you to Me,” ex-
plains the outer court and the inner court.
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And see what is written in the discourse beginning “I am asleep,” on the subject of “the letters
(ha’osiyos): ask Me concerning My children,” etc. And this is what is said here, that through the lev-
el of wheat [the child] knows to call “Abba,” etc.
In the discourse “I am asleep” (Likkutei Torah, Shir HaShirim 26), the Alter Rebbe reads ha’osiyos, “the
things to come,” as “the letters,” for the letters (from asa, “come”) bring the Infinite Light from concealment

into revelation; “concerning My children” is the inner dimension and “the work of My hands” the outer. This
is what the maamar meant in saying that through wheat the child knows to call “Abba.”
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IN ONE'S AVODAH

Contemplating G-d’s greatness gives each person “barley” according to his own measure, but that is not the

goal. One must “walk,” go beyond one’s present level, and be ready to give over one’s soul at “One” in the

Shema, so that the revelation of “I” reaches even the animal soul. The Counting, day by day, draws that es-

sence into the seven attributes of the heart, until it is transformed from darkness to light.

QUESTIONS FOR DISCUSSION

1.

Why does the Torah say “fifty days” when only forty-nine are counted, and how does the fiftieth gate re-
solve this?

. How does a baby’s calling “Abba” show the difference between barley and wheat, between comprehension

and a knowing above reason?

. Why is bringing Israel out of Egypt, “something from something,” a greater praise than creating heaven

and earth from nothing?

In what sense are the Torah and the mitzvos “vessels” for the Infinite Light, like the eye and the ear for
sight and hearing?

. Why does the angels’ flow depend on the Omer brought by all Israel, and what does the G-dly soul being

“the first of His produce” add?
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The note dates this maamar to the year 5564 (1803-1804)
and refers to this list for the dating.
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G-d commands Israel, through Moshe, to count seven full
weeks “from the morrow of the Shabbos,” which the Sages
explain as the day after the first day of Pesach, when the
Omer is brought. It is the verse on which the whole maa-
mar rests.

Leviticus 23:1571:173 RIp"
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And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Until the morrow of the seventh week you shall count fifty
days.” In its plain sense the count runs up to the fiftieth
day, the day of the new offering of Shavuos, without count-
ing that day itself; the Alter Rebbe asks why the verse then
says fifty. (context: Steinsaltz Tanakh)
Leviticus 23:161v:3”2 XIp™
YN A03R DNATRM 0P DOWHN 17200 NYPAWD NITD NI T
al

N

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tosafos asks how the verse can say fifty when we count
only forty-nine, and answers by reading the verse so that
the fiftieth day is not itself counted. According to the Kehot
note, the gloss on the Gemara there refers to the Rosh (Pe-

likuteitorah.com/likkutei-torah/bamidbar/11/

sachim, end of Arvei Pesachim, section 40), who discusses
these answers and gives another.
Tosafot on Menachot 65b:2:1°%:’2:2 770 NIMan 2y N120N
KX 13°790 KD XM 9K OKY .0 0°@NN 17900 IR TR 2103
RIP IMRP 77 DOWRn 100° N7 WX XYW P Y oY vvn
DOWnN 521 °X 19900 D°WwnRn 01 RIAW N°Y°2Wn Nawn nanmn Ty
N2wn nAnmn Ty AARP °2M OKRP 1°9N2T QN3R800 01

YT AN QNPT OV ] 5503 Ty X1 17800N ey awn
Vilna Edition (Public Domain)
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The Gemara derives that the Omer offering comes from
barley, while the Two Loaves of Shavuos come from wheat.
The maamar builds its explanation on these two grains.
Menachot 68b:2-4"7-"2:2 170 Mmn
RI°RT RNWT PNR 07 PRI Wy Mo RL TPNWRT ¥7° X9
U9 QPP MR Dwn mMEnD NYT XPPO ORI 7N My my
TANR 770 527 DWW °RIT 72 73017 127 PhX° 92 101 27 NR
7Y M0 010 0%y 7Y (77,30 RAP™M) MRIY 0K 7INT N INRT
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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“You shall bring the Omer of the first of your harvest to the
kohen.” Barley is the first grain reaped, at the season of
Pesach.
Leviticus 23:107:375 R7p”
01 73X IR PIRTTPR ININTD DIPR ATRKY PRI "3279K 131
ST BIPEP MPYNY VYN DON3M ATER NN DT8P 037
Speak unto the children of Israel, and say unto them: When
ye are come into the land which I give unto you, and shall
reap the harvest thereof, then ye shall bring the sheaf of the
first-fruits of your harvest unto the priest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The two loaves of new wheat, “first fruits to Havayah,” of-
fered on Shavuos at the end of the Counting.

Leviticus 23:1717°:372 X1p™

YR 73N NP0 DINY *3Y DOOY 19NN D7 WIN DN

9 097132 RN

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And you shall make the festival of Shavuos, the first fruits
of the wheat harvest.” Shavuos is the time of the wheat

harvest, as the barley season is the time of Pesach.

Exodus 34:22273:7°% ninw
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And thou shalt observe the feast of weeks, even of the first-
fruits of wheat harvest, and the feast of ingathering at the

turn of the year.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

10 N1T192 O7°2a0Y OI:

Yechezkel describes the Chayos of the Chariot. In the plain
sense “and their faces” closes the description before it (so
were their faces), and their wings were spread apart above;
the maamar reads the wings, “separated,” as the angels’
upward flight, each at its own rank, and the faces as their

shared inner dimension. (context: Steinsaltz Tanakh)

Ezekiel 1:11877:% 5xp1°

D°RY WK NiNan 0Ny WK npyntn niTi oivpinl opim

;727013 DX Ni9an
Thus were their faces; and their wings were stretched up-
ward; two wings of every one were joined one to another,

and two covered their bodies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar (Pinchas), cited in the text’s parenthesis, dis-
cusses this verse. According to the Kehot note, it draws the
four faces from the four letters of Havayah and the four

wings from the four letters of Ado-nai.

Zohar, Pinchas 49:303-51:3147"w:X”1-3"w: 1”1 D10 7111 7120

12 m2ynPn MITD OnPRAsY oA

A second passage in the Zohar, Pinchas, cited in the text’s
parenthesis, that brings the verse about the separated

faces and wings.

Zohar, Pinchas 32:178-35:188n70p:172-1”yp:272 0nin i1 790

13 m2ynPn MITD OnPRAsY oA

The beginning of Tikkun 56, cited in the text: the branches
of the tree spread apart above, as it is said, “their faces
and their wings were separated above,” and below they are

united.

Tikkunei Zohar 89b:51:2 72 7171 3PN

9BK X7 X ¥UT 0K PR AT RVPY LKIX,YER O30 MK
anN HWR TR 777,02 77 1271 AR 7 AR AR 70,72 FIP’?

likuteitorah.com/likkutei-torah/bamidbar/11/
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Tikkunei Zohar - Vocalized (Public Domain)
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Or HaTorah sums up the Zohar passage cited here: the
four faces are drawn from the four letters of Havayah and
the four wings from the four letters of Ado-nai.
KEHOT'S NOTE
— IR NIPMIR TR 0°D10 7Y T N1PNIR TR 0°0Wnl 001D T ynwn”
LA3W Y R-971 DMK
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Or HaTorah quotes the Tikkunei Zohar: the branches of
the tree spread apart, as in “their wings were separated.”
KEHOT'S NOTE
W Y R-T71 07K — 715 MTIND 07770191 10 PwIDNn RIPRT PRIy

71PN 710

Or HaTorah brings the end of Tikkun 5: the wings are the

letters, and they are spread out to receive the vowel points
upon them.
KEHOT'S NOTE
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Or HaTorah brings Avodas HaKodesh: “separated” means
separated from the World of Atzilus, like the river that
“from there divided and became four heads,” and a
“wing” means a covering, as in “the corner (kanaf) of his
father’s garment.”
KEHOT'S NOTE
0OWRT T2 M TID° awRl TV I PRI 09Iy 097101 NN a7
3w Y R-T71 N7MIR — "RNI0D 172K 113 100 115 °D DY "D

ARW? NS 1977 71 "INN

Hoshea prophesies that Israel will yet follow Havayah,
Who will roar like a lion to call His children back to Him.
The maamar reads “like a lion” as the lion of the Chariot,
whose roar of “Holy” is its flight upward to its source.
(context: Steinsaltz Tanakh)

Hosea 11:107:X" yvii

0% O°12 17071 AR RAT™D ARY 717X ’D'?} OI0R
They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The cows that brought the Ark back from the land of the
Philistines “went straight on the road... lowing as they
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went.” The maamar links their lowing with the ox-face of
the Chariot.

I Samuel 6:1227°:1 X PRn0w

1931 7o 137 NN TP0R3 WY M2 TYTPY 1712 N1 yTEn

"2 12377y 070K 00970 DORYPD 23701 PIRR 1 110K
Brjalg

And the kine took the straight way by the way to Beth-

shemesh; they went along the highway, lowing as they went,

and turned not aside to the right hand or to the left; and the

lords of the Philistines went after them unto the border of

Beth-shemesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

791°1 PR 1IN 01D
In Yechezkel’s vision each of the four Chayos has “the face
of a lion on the right... the face of an ox on the left... and

the face of an eagle.” The Alter Rebbe pairs the lion on the
right with love and the camp of Michael.

Ezekiel 1:10”:'x Hxrptn»

M@ DAY PRIITOR MIX 9 DIX %39 D7D M
RYIIRY WIIN YT Dwnn

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RDW 571,017 0”1 KPR 139780 KD X2 9nRD OXY” — TR 2100 177
MY AW NAWT NANHn 7Y RIP MR 0T ,0°wnn 180° 1non My
»N27 ONATPMIR 17200 0 D°WHM M1 R 17900 DOWRn 0 RITw
g1 °1 9902 7Y K1 17900 MY AW NAWR NN Y MRP COM OKp
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“And the face of an ox on the left... and the face of an
eagle.” The ox on the left is linked to awe and Gavriel, and

the eagle to compassion.
Ezekiel 1:10”:x Hxrptn®
MY DAY PRIITOR TN 39 DIX %3 07e M

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Sinai, before the Giving of the Torah, G-d tells Moshe to
remind Israel how He brought them out of Egypt: “I bore
you on eagles’ wings and brought you to Me.” The maamar
reads the eagles’ wings as compassion, which raised Israel
to a revelation they could not reach on their own. (context:
Steinsaltz Tanakh)

Exodus 19:4"7:”> mnw

KIX) 07103 *D1277Y DINX KXY 071807 IPRY WK DIPX DOX
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Ye have seen what I did unto the Egyptians, and how I bore

you on eagles’wings, and brought you unto Myself.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Egyptians embittered Israel’s lives “with mortar and
with bricks.” Here it describes how deeply they were im-
mersed in physicality.
Exodus 1:1472R mnw
NX 7732 7173372021 012721 N2 AYR 1TIY2 07ATNR NN
1192 D72 3290 DNTAY
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’1 937 0°192 %D
Moshe reminds Israel: “Face to face Havayah spoke with
you on the mountain, from the midst of the fire.” This is
the great revelation of Sinai, which Israel merited only
through compassion.

Deuteronomy 5:4°7:’1 0°127

:WRT TIAM 772 0IRY °1 137 0°192 078
The L-RD spoke with you face to face in the mount out of the
midst of the fire—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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David praises G-d: “Your kingship is a kingship of all
olamim”; in the plain sense olamim means ages, a king-
ship for all time. The maamar reads it as “all worlds”:
Malchus, the level of G-d that relates to the many worlds, is
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the source of the angels’ life-force. (context: Steinsaltz
Tanakh)

Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPTRR 0ONPYD MaPn AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“These are the generations of the heavens and the earth
behibar’am, when they were created.” The Sages read the
letters of behibar’am as be-hei bera’am, “with a hei He
created them.”

Genesis 2:4"7:°2 N"wX12

TIX ©°PPR n Ny oP3 Ox1aN2 PIRTY omwd niTein nPK
07

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara reads behibar’am as “with a hei He created
them,” and teaches that this world was created with the let-
ter hei. The maamar takes the hei as Malchus, the source
of the angels’ life-force.
Menachot 29b2 v”> nnan
KEHOT'S NOTE
.2,0o Mnan

aNag o 17n ma:
“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The hosts of heav-
en, the angels, come from “the breath of His mouth,”
compared to the breath of human speech.
Psalms 33:6":3"% 0°%°1n
D}T{;E"?; R M WY D??;'@? 7272
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers there for the analogy of divine speech to
the breath that leaves the mouth.
KEHOT'S NOTE
Swa) 2 ,08P %7177 0™0 AR Y 27N 27AyN prawwa qwnn aR9
(Tnyn
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According to the note, the phrase “with a light letter,”
from the opening of Akdamus, is explained there.
KEHOT'S NOTE
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The note refers there for the four camps corresponding to
four points of articulation and for the palatal letters gim-
mel, yud, kaf, kuf.
KEHOT'S NOTE
.2°°Y 17070 — n7A0 1IX7

13D PR WD

In the song of Haazinu Moshe describes how G-d carried
Israel through the wilderness: “As an eagle stirs up its
nest, hovering over its young,” spreading its wings to bear
them. The maamar takes the eagle as the image of com-
passion. (context: Steinsaltz Tanakh)

Deuteronomy 32:11x>:177 0°7127

:iN728-5Y 1KY 100RY 121D WD AN YRR 3P 7Y v
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth
them on her pinions—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Bildad, answering Iyov: “Dominion and fear are with Him;
He makes peace in His heights.” The Midrash (Tanchuma,
Vayigash 6) reads “dominion” as Michael and “fear” as
Gavriel, who live together in peace.

Job 25:2°2:7173 2R

2PiIn2 0P ARy iy 709 PwUna
Dominion and fear are with Him; He maketh peace in His
high places.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 2R

o P W RN

Iggeres HaKodesh 12 opens with the same teaching: “He
makes peace in His heights,” for Michael is the prince of
water and Gavriel the prince of fire.
KEHOT'S NOTE
oY PUIAR2 Y LR LD RS Munwn LR TRS 177 ,A rwnw
L5 5w w DRI TIRE D RAw (X L0) [ANRY Py L(2° ©70N)
WRT T DRM2N 0O 1 PR 70 WA RINAN WX DW A DRMaA
WR Pw 0°ORD1HM 0 B 3o 93 WK — 10 1300w 2190 Py Tm
1IN0 Y AWARY 101 WRT DR 192012 DO 1KY LMY YR 1PNIwm
.[9] .%o wrn
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On “Go forth and gaze,” the Midrash teaches that the fir-
mament is of snow and the Chayos are of fire, and neither
puts out the other; Michael is the prince of snow and
Gavriel of fire, and neither harms the other, as “He makes
peace in His heights.” The maamar explains this peace by
their common source.
Shir HaShirim Rabbah 3:11:1'X:X”>:’x 1127 0°7°wh "0
nPIm (7 LK PRPITY) 22033 WK VPmaD oPRIn nitnn mnT ...
Aty X9 LAY 2% A XD MY 20m Y KDY L1 ARTND 23w RiXY
537 0K .7 PR LR 7 120n 11 KDY UK PU DR 30T DY
PRIV TR TP 12 195K KPX ,IN7RY PR T2 727 910 K7 P
U AP NORY L1TP12 0APY ARy RIT TIN2 WATRE WX PIM 29U
i N"?] ,P72 XN I YOTIND IR (1) 5R°37) m 1’?}51 A-h
<. :(3,7P ©7210) TN TOK 290D .77 P
“Emerge, daughters of Zion, and gaze at King Solomon, at
the crown with which his mother crowned him on the day of
his wedding, and on the day of the rejoicing of his heart”
(Song of Songs 3:11). “Emerge, daughters of Zion, and

3

gaze,” sons who are conspicuous [metzuyanim] for me in
haircut, in circumcision, in ritual fringes; “at King Solomon
[Shlomo],” at the King who created perfect [shelemot] cre-
ations. He created the sun and the moon in their complete-
ness, the stars and the constellations in their completeness.
Bar Kappara ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

0251 DA 1PR1 WK W W PRIM23 0O P w PR
On “He makes peace in His heights,” the Midrash says that

Michael is of water and Gavriel of fire, and they stand be-
fore the Shechinah without harming each other; Rabbi
Shimon adds that the firmament is of water and the angels
of fire, and the water does not put out the fire. The Kehot
note suggests that this is the passage the Alter Rebbe has
in mind.
Midrash Tanchuma, Vayigash 6:47:1 w3 ,RRI110 w77
WX PO TN DY DINYRI) O 2T PRIT 72 1Ry 221 N
717 .0%0 DR A7 URD R"?] URI DR 172010 00 XY Rihy i)
IMPYn XIT WY L7 OY 7T PRann Pinny v an MR ,aein
SPninna oYY Y 717 17107 NPY AT NRY IRRIY L IPEN
R. Simeon maintained that though the entire firmament is
composed of water and the angels are of fire, The flashing
fire, My ministers (Ps. 104:4), the water does not extinguish
the fire, and the fire does not cause the water to evaporate.
Similarly, though Joseph and Judah, the lion and the ox, had
previously gored each other, now he (Jacob) sent him to
Joseph, as it is said: He sent Judah before him. Hence, He
maketh peace in His high places.

Midrash Tanchuma -- Torat Emet (Public Domain) - Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Their appearance was like burning coals of fire, like the
appearance of torches; it moved about among the
Chayos.” In the plain sense “it” is the fire moving among
the Chayos; the maamar reads “it” (hi) as the hei, Malchus,
and the coals as the angels’ revealed love. (context:

Steinsaltz Tanakh)

Ezekiel 1:1337:k DRp>

R 077890 XD ninya rz;'x"';r_u; ORI Nnn mnT
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As for the likeness of the living creatures, their appearance

was like coals of fire, burning like the appearance of torch-

es; it flashed up and down among the living creatures; and

there was brightness to the fire, and out of the fire went forth

lightning.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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Rashi says that only the zakef gadol on “ufneihem” taught
him to read “and their faces” as standing apart from what
follows. The Alter Rebbe builds on this reading: the faces
are not separated as the wings are.
Rashi on Ezekiel 1:1187’X DXt 5y >" w1
5173 APt OyL SAPRIW XPnDR LADYRTH MITND ORI ontim
1t 0977217 217b TP At Par wan® Y10 °nvon XD omam By Mpl
0% 073 WATD 11 MZY %12 DN NN TRYIY wn
0°nw oKD T2°3 ORI N103M1 °1an T9YynD MTD 1R 077010
A15 NAR P59 NN ompId 0oNw 0°3D) 0°31D PO% whR mnan
0°0197 O°N1°2W D°3DM 11 T8 31 2wl 1t 71 A10 189 D N N
oo 72 07vaM N TwNR2 MY v T RIpn Nwh nnaT ona
0°935 ’21 .N109% O°NWY :IAZY2 NTMY OAx Na°n o AN
... M0on MAMan

And so were their faces, and their wings were extended up-
ward Had I not seen the cantillation sign of a “zakef gadol”
[indicating a pause] punctuating “And so were their faces,” I
would not know how to explain it, but the punctuation
taught me to separate them [the words of the verse] one from
the other and to place the word 0i°121 by itself. And so, [this]
is its explanation: And they had faces and their wings were
extended above their faces and covered them. How so?
“Each had two ...

0On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)
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Kehot’s note points to Ezekiel 1:13 for these words.

Ezekiel 1:1337:k DRp1>
KEHOT'S NOTE
20 R DRp
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The maiden of the Song describes her beloved: “His palate
is sweetness, and he is altogether delightful.” The palate is
the place of sweetness and taste, linked to Chochmah. (Ke-
hot: Ezekiel 1:13)

Song of Songs 5:161"v:’11 0w W

:D?Wﬂ? niaa°y7 M oTiT ny ovTann 1'?;] o°pnnn 130
His mouth is most sweet; Yea, he is altogether lovely. This is
my beloved, and this is my friend, O daughters of

Jerusalem.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ayw® 9oIN TN
Iyov asks, “Does not the ear test words, as the palate tastes
its food?” Tasting, the work of the palate, is linked to
Chochmah. (context: Steinsaltz Tanakh)
Job 12:11x™:27 21K
:1270yw> PO M1 1020 1P TIRRED
Doth not the ear try words, Even as the palate tasteth its
food?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

LK ,2° 2R

N1YI2 WN S

The words here quote Ezekiel 1:13; the passage is shown
below.
Ezekiel 1:132372% PXpim
X°7 07997 NRIND DY WRWLMID DIPRIR nion mnTm
:P712 R¥P UK WRY I Nio0a 12 nopann
As for the likeness of the living creatures, their appearance
was like coals of fire, burning like the appearance of torch-
es; it flashed up and down among the living creatures; and
there was brightness to the fire, and out of the fire went forth
lightning.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

20 R DRpe

MAYI2 WK V2ma0 oRIn

The Midrash, cited in the text’s parenthesis, teaches that
lightning comes from the fire above and quotes “their ap-
pearance was like coals of fire.” The verse becomes the
image of the angels’ burning love.

Bamidbar Rabbah 15:7°1:170 1127 12712

NINYI2 WK PN BNRAn
The Tikkunei Zohar, cited in the text, explains “the like-

ness of the Chayos, their appearance like coals of fire” as
the vowel points of the Torah.
Tikkunei Zohar 4b:7°1:2°7 77171 *1pn
TPTIPI TART IR 1037 1A TP K 00200t 0K 127
XUOIIT NP YW ROIINR MINRIT LPYIIR MR 1oy
9130 BIPRTR NPT MY (30 X) PRPIT™T KPP 172y TN
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FYWN WINK TINIT ,IYYN NIPKT ,KDPVIRT TIP3 K TEX UK
172 PIIIT L0°P373 YYN? ARTRY TR K0T K017 VPa7
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Tikkunei Zohar - Vocalized (Public Domain)

Ty 27077 171D IMPYN2 M2 M TN

Or HaTorah quotes the Midrash: lightning is born of the
fire above and lights up the whole world, as it says, “their
appearance was like coals of fire.” G-d asks whether He
needs Israel’s light, and says that He told them [to kindle
it] only in order to raise them up.
KEHOT'S NOTE
N RITY LN '{7757?3'7127 WRT MT9IN M pIan 021 02 11971 372 °R”
13 WR SPMA0 ORI NIPAT MIATY IR 1910 09n B R pram
0o%w 17IRD I IR ,1210 09 93 0 NX poam pRa KR WRA T
AR Y R-T771 IPTIR — 7970y My 273 9% SnanR e

19871 TR 7Y 727 wriwd

Or HaTorah quotes Rabbi Shimon bar Yochai’s teaching
that the firmament is of snow and the Chayos of fire, and
that neither puts out the other.
KEHOT'S NOTE
DW NPT RN PR 7Y YO INRRIW 115 39w Dw ¥opan >7awn an”
— 71 1T 71207 1 RDY 10 WR OPMAD ORI DA NINTY InNRIw WX
JTRW Y R-T71 N7MIR

2772790 377 "N21°3 K79 T 13 °D 30 A

Or HaTorah quotes the Tikkunei Zohar: “their appearance
like coals of fire” are the vowel points of the Torah, “burn-
ing like torches” are the cantillation marks, and the
Shechinah, which includes them all, is the one that
“moves about among the Chayos.” It adds that the Chayos
are rooted in Chochmah and are the life of the letters.
KEHOT'S NOTE
nnT Aannx MHYT RNPTIR P11 ,WR 5130 QPR NPT MR
79K 0°7°891 XM NP2 1PTIPI DK 1POR LR Y9N0 BRI Nnn
1°2 N9%0NR X ANR A9Y 17919 KPUPD RNPOWY 1D TRy NIR
NPT D QW 1PNa” ARW Y OwY LTIW Y R-T771 NTTIR — »H79y mnn
710 MIMIPAT O NPNIRT NPT O NN 7R0nm Conn ownw

0°501°92 7”72 WN 1Payn v
The discourse on the libations explains the fire that came
down from heaven upon the altar, and that the Seraphim
are so called because they come from the divine element
of fire.
KEHOT'S NOTE
.2,n 1w *n mpb

W5 Bynn DTy 20w

In Yeshayahu's vision of the Throne, “Seraphim stood
above Him” to serve Him, each with six wings. The Alter
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Rebbe reads “above” as an open, unconfined place, the
open revelation of their love. (context: Steinsaltz Tanakh)
Isaiah 6:2°2: 11°yw°
19 11927 DPAY TN 07033 WY 07033 WY 17 Pynn 0Thy oo
191y DNY21 123 1927 DAY
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,y
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The Gemara (in the chapter Ein Ma’amidin, cited in the
text) reads vayisharnah, “and the cows went straight,” as
“they sang” (shirah), and discusses which song it was.
I Samuel 7:2°2:1 R PR100
MIY Dy TIM 0T 13T Oy 17Ip3 TN NaY o i
TR PR %2700 M
And it came to pass, from the day that the ark abode in
Kiriath-jearim, that the time was long; for it was twenty
years; and all the house of Israel yearned after the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
II Samuel 5:4"7:71 2 PRINw
770 MW DY 1973 11T MY 7w
David was thirty years old when he began to reign, and he
reigned forty years.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
11 Samuel 6:3°3:1 2 PRMw
WX 27PN IR RN AP0 T2IY7OK PR THWNK 1397
YT MPYTTNN DA 3TN 33 PN NIy a2
And they set the ark of G-d upon a new cart, and brought it
out of the house of Abinadab that was in the hill; and Uzzah

and Ahio, the sons of Abinadab, drove the new cart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Avodah Zarah 24b32 772 77t 112y
KEHOT’'S NOTE
R YT — ORIP OMINATI A9ER IRW Mohn oTp mtoon M
MDA PR RO 7701 MY MIZN XX XUR002 7 Iy IR0
oM A, 270 LA-T L0 270 .2 LT RV DPwnRY PaR — T om0
TITWAT MOPWT NWATIAY LMW 170 12 TIT O IRWAw MNDT YIIRNAY
(TYY amIpna v SRy waTa L2 ,70 1Y) PUtna TTe mnen
LTV R”IT) TIORT 239D MRD T PR MW N3 A0 TN 7w 1KY
N AW TR MIYT MY 031129 YW oW XTI PUTI0 7D AR
0 091N By 2U8 1Y — MT0N 27 TP MNET Nvw Iy mMovw
0971 .133 °Y 3N wMIP? — (17570 D¥INRNT 190) AR 1IN 17 LR
MR PYO NP ART YR Y 17970 10 R0 Y M0 NPMIRA Pway
X ,1° MBI °¥0 02%Y Mayna

NeR 73w

The cows carrying the Ark “went straight... lowing as they
went.” The maamar explains that a G-dly flow came upon
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them because they carried the Ark.

I Samuel 6:1227°:1 X PRINw

1921 727 1097 NOX 77003 WRY N°2 TT7PY 7772 1IN9T 1Y

"2 12377y 070K 00070 DORYPD 23701 PIRNWY 10 110K
oy

And the kine took the straight way by the way to Beth-

shemesh; they went along the highway, lowing as they went,

and turned not aside to the right hand or to the left; and the

lords of the Philistines went after them unto the border of

Beth-shemesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2R

fainl=la bl ]

The Zohar (Chayei Sarah), cited in the text, discusses the
cows that carried the Ark; according to the Kehot note, it
compares them to the Chayos that carry the Divine
Throne.

Zohar, Chayei Sara 5:23-6:28172:"1-3"2:"11 17w 11,7717 790

MR 7w

The Zohar (Terumah), cited in the text, brings the same

verse about the cows. According to the Kehot note, it too

likens them to the Chayos that carry the Throne.
Zohar, Terumah 20:211-22:2191”°7:275-X">7:"3 12170 71717 100
“A psalm. Sing unto the L-rd a new song, for he hath done
marvellous things: his right hand and his holy arm hath
wrought salvation for him” (Ps. 98). This Psalm has been
expounded elsewhere, and the Companions were perfectly
correct in their assertion that it was chanted by the kine
Shekinah) when She arrives at “Beth Shemesh”, the “House
of the Sun”, which hands receive and bear Her even as the
kine bare the ark. This psalm of praise was therefore or-
dered to be chanted on the Sabbath by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1931 1P 15 NINEn 3w

The Midrash, cited in the text, says the cows turned their
faces toward the Ark and sang, reading vayisharnah (“went
straight”) as shirah (“song”). Rabbi Meir says they sang
the Song at the Sea, since ga'u (“lowing”) here echoes
ga’oh ga’ah (“He is highly exalted”) there.
Bereshit Rabbah 54:4"7:771 127 n°wX12
1|7'? b Rk 7 owa Prx%> 27 72 SR 37 owa 1T oo ...
129K KT 7192 WITPI AR 11X 170R 1w 0T By wew 02 TwaR
IR°27D DOMND AN MDY NN 177 7T7AR 0O TR Pw 0PN
PR OKX 12 D°MPawn ONR 1°RY DTN Ayaw o°nwhe 1Twa AR
12 73w (2,02 0°9IN) 1YY MUAWR CIR 1YY 0OMAwn OnR
PIN72 RN WY (20,0 RPW) TRR TWTp 3n aen
2°N27 1M 77 17K 1OR 993 Of1°aD 19877 MW" MI2an
<o T1NRR 7970 1 OKR D2 7 1R T

“Abraham took flocks and cattle, and gave them to
Avimelekh, and the two of them established a covenant”
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(Genesis 21:27). “Abraham set aside seven ewes of the flock
(Genesis 21:28). “Avimelekh said to
Abraham: What are these seven ewes that you have placed
by themselves?” (Genesis 21:29). “Abraham took flocks and
cattle, and gave them to Avimelekh...Avimelekh said to

by themselves”

Abraham: What are these seven ewes?” - the Holy One
blessed be He said to him [Abraham]: ‘You gave seven ewes
against My wishes, by your life, Iwill ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

NDANNRT R12Y M2 RITW 1IN NG 219%

There it is explained that the cows could sing because they
carried the Ark, which is the level of the Torah, the middle
line that runs from one end to the other.
KEHOT'S NOTE
RITW NIRA 195297 787 1377 177w MR 1997 10 °Y O 173N »n7oa
L1770 1P 1927 199 X PR P 1 101200 CYRRRT P TN ona
TR Y IR D AR L0y

2T PTORYR PR PADAY . L TUID”0 KT MA"2

It explains that the song the cows sang was “Then Moshe
and the children of Israel sang,” which the Midrash
Rabbah derives from the likeness of “ga’oh ga’ah” in that
song to “haloch vega’o” of the cows, since the letters alef,
ches, hei and ayin interchange.
KEHOT'S NOTE
1A% 97TA AR 17w DR O Awn YT IR RITIRRY 1w
DPMRY 90 '[15?1 M99 AR ARA ARX °D 31 77w RIW v M
N”MIR 7IRT .20 °Y 173790 MBI 13w 777 — "yTid '[’Eﬁﬂ.ﬂ?: YUANKR
n’no .15"?{1 mp -y 570 W70 IR Y 17270 B0 WYY XYY N0
Py R-17910

Ny M79pT 101N 921 A75pT 1w N *D KUY

Or HaTorah brings these Zohar passages, which explain
the cows carrying the Ark as like the Chayos that carry the
Throne.
KEHOT'S NOTE
PN Y APWa NPMIR — LRDIT DR MRWIT NN NRXT MY »D 0wt
NwD .2,3 A7 RPIIRD 1°AR22Y LK ,19P AT KPR 0PRT OY 170 RN
7Y L UOTR Y MR 7RI paYya M

PU%A N2 . L MINXIN T .. 71D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2°°9 17070 — 70 X7

Kehot’s note points to Song of Songs 3:11 for these words.

Song of Songs 3:118™:) 0*°wi 1w

OP2 MK APTTIRYY 02 MR 723 1Y M2 APRT MINY
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar, quoted in the text: “it moves about” is the holy
spirit, the place from which the Chayos came forth and
which shines for them. The Alter Rebbe identifies it with
Malchus.

Zohar, Bereshit 63:62-64:70°y:770-270:270 N°WX12 71171 190
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Kehot’s note points to Pesachim 3b for these words.

Pesachim 3b2 1 0°non
KEHOT'S NOTE
.2,30°108

YW 02 R NP
The Zohar (Balak) explains barley (se’orah) as “the mea-
sure of the hei,” a flow given by the measure of the hei,
and wheat as the general expression of the twenty-two let-
ters. The Kehot notes cite this passage further on, for
wheat as the twenty-two letters; it gives this reading of
barley as well.

Zohar, Balak 6:67-7817y-170:"1 P93 ,711117 190
What is tenufah?
The Zohar; London, Soncino Press, 1933 (Public Domain)

nawn 0% 101’1 99 IR 17T

The discourse “See, for Havayah has given you the
Shabbos” brings the teaching that the World to Come was
created with the yud and this world with the hei, and ex-
plains that with the hei the revealed world (alma de’is-
galya) was created: all the worlds of Beriah, Yetzirah and
Asiyah that came into being from nothing, called “this
world” because they are revealed, as one points to a thing
and says “this” (Likkutei Torah, Beshalach 1:10).
KEHOT'S NOTE
.X,X Pwa e n7ph

QO BoaRYNAN P
In Zechariah’s vision G-d promises Yehoshua the High
Priest, “I will give you places to walk among these who
stand,” the angels standing before Him. The angels are
“standing ones,” fixed at one rank, while a person can
move from level to level. (context: Steinsaltz Tanakh)
Zechariah 3:7°1:1 717701
KEHOT'S NOTE
1,3

IRR 7YWwa 1°2°201

Asaf describes G-d’s coming to judge: a fire consumes be-
fore Him, “and round about Him it storms greatly.” The
word nis’arah, spelled with a sin like se’orah, shows that
“barley” implies storm and trembling. (context: Steinsaltz
Tanakh)

Psalms 50:3°3:1 0°9°110
:'r‘m; ﬂj}ztb‘; 1°2°20% '?;Nh 1’;@‘?'!27}5 w‘ﬂ_gg'bm u’._v_“?gg Nh:
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Our G-d cometh, and doth not keep silence; a fire devoureth
before Him, And round about Him it stormeth mightily.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,1o%%nn

Bildad describes the downfall of the wicked: “and those
who came before are seized with horror.” Sa’ar, the shud-
der of horror, is akin to se’arah, a storm, and has the let-
ters of se’orah, pointing again to trembling. (context:
Steinsaltz Tanakh)

Job 18:2073:1” 21°K
1YY MR D2ANTRY DO Y3 oy
They that come after shall be astonished at his day, As they

that went before are affrighted.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1927° 907120

“They speak of the glory of Your kingship and they tell of
Your might.” G-d’s might is what the angels’ trembling re-
sponds to.

Psalms 145:11x:7"np 0°2°10

137277 AN7123 MR AN Ti23
They shall speak of the glory of Thy kingdom, And talk of
Thy might;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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W YW

In Daniel’s vision, “the hair of His head was like pure

wool.” Se’ar (hair), with a sin, is brought as the “left” form

of the word.

Daniel 7:9'0:1 5x°17

Y3 T 3203 AYIZZ 2 PR PAYY TR 1019 7T TY 1 M

:P?7 M1 7019373 M7 1723 7707 K3 YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,1 OR0IT

wwn

“This is the gate of Havayah; the righteous shall enter it.”
Sha’ar (gate), with a shin, is the “right” form, to which the
gates of Binah of the Counting belong.

Psalms 118:20°3:1°p 0°2°1n
139822 DR 78 °N? YW
This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There, in the discourse on the passage of tzitzis, an
arousal from below draws down from above a “storm”
(ra’ash) that becomes se’ar or sha’ar: sha’ar with the right
dot is “This is the gate of Havayah,” and with the left it is
“the hair of His head like pure wool.” Hair grows from the
brain yet is only its outer radiance, and so the Torah,
which comes from Chochmabh, is called “hair.”
KEHOT'S NOTE
LTYP 7Y AR RPN N7TIRD 179 LK LI DD

P2 %YW v*n
The Gemara teaches that fifty gates of understanding were
created in the world, and all but one were given to Moshe.
The Counting draws down forty-nine of them.
Rosh Hashanah 21b:11-1227>-8”>:2 X" Mwn wX2
1R 1?131 ,D?W; X723 11272 "YW DOWRN SRR TN .’?mmp‘n N
ﬂ‘?HP vpa” .”n’.?“?ggp LYR ITPANY MRV ,TNR 00 ,-'IW?J'?
MR PP N3 AN ,MYR3 NPT NP Wpa — “YRN 3T iy
JIYng DRI 7Y X221 0p K9)” — PR 727 W 00y 40

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,80

MY AR 1197 A7

“And he shall wave the Omer before Havayah... the kohen
shall wave it.” This is the service below on which the an-
gels’ “barley” depends.
Leviticus 23:118”>:3”5 R1p7
737 129°32 NJWT NI 023%? 1 730 MYTNR MM
And he shall wave the sheaf before the L-RD, to be accepted
for you; on the morrow after the sabbath the priest shall
wave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
N7 L3 RAp”

RPN PUPM
The Mishnah there describes the Omer’s order: it was

waved and brought near, a handful was taken and burned
on the altar, and the rest was eaten by the kohanim.

Menachot 67b2 10 nMnn
KEHOT'S NOTE
.2.,10 mnan

yn Hw wNa
Kehot’s note points to Eruvin 63a for these words.

Eruvin 63ax 270 1P217°y
KEHOT'S NOTE

X ,20 1P217°Y R7
"oWRn NMAN® N2 YR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1797 DO9pw
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The Mishnah lists the Omer among the public offerings
bought with the contributions of the Temple chamber. So
the whole people had a share in it.
Mishnah Shekalim 4:1°%:’7 2°%pw mawn
MY ,07°301) 1PDOIM PTRA A2 1PARiY A2 PRAY P M 1mRn
DM R0 MY .M3xn niiap b1 ,07En ooy ondn Cnwh
(73997 %) , IR 291 *27 .A2wPT nmnn 19t oY neyawa
Sy KPR PRI PRY AN AR AR L7 10K 030 IniY 2Tann
7128
What did they do with the appropriation? They bring with it
the daily burnt-offerings (tamidim) and the additional
burnt-offerings (musafim) and their libations, the omer and
the two loaves and the showbread and all the other public
offerings. Those who guard the aftergrowths of the seventh
year take their wages out of the appropriation from the
chamber. Rabbi Yose says: [if a man wished] he could volun-
teer to watch without payment. But they said to him: you too
admit that they can only be offered out of public funds.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
G-d, through Yirmiyahu, recalls how Israel followed Him
into the wilderness: “Israel is holy to Havayah, the first of
His produce; all who devour him shall be held guilty.” Like
the first fruits, Israel is set apart for G-d. The maamar
reads it as describing the soul as terumah and as the
Omer, and the Zohar it cites notes that tevu’asah (“His
produce”) ends with a hei. (context: Steinsaltz Tanakh)

Jeremiah 2:32:2 707

DITPPR Kap Y7 MYR? PPIRPI TNRIan nUwRT Y PR vTp
o)

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

APIYI AT ANNI2N DOWNRT 72190 1350 WP

Rashi explains “holy” as like terumah, and “the first of His
produce” as like the first of the harvest before the Omer,
which may not be eaten. The maamar draws on this to call
the soul terumah and the Omer.

Rashi on Jeremiah 2:33:°3 17°07° %y >
Y 189 PR NOWRID LNRIAN NPWRA (1IN0 JORAw wp
9711 19 1MWK 19X 3 19 2°1MNR 193RI 797OK2 10K

Israel is holy like terumabh. the first of His grain Like the first
of the harvest before the Omer, which it is forbidden to eat,
and whoever eats it is liable, so will all those who eat him be
guilty. So did Jonathan render it.

0On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

QRO

On “And Havayah Elokim formed [man],” the Midrash
calls the first man the challah of the world, and challah is
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called terumah. This is the source for calling the essence
of the soul terumah.
Bereshit Rabbah 14:1°X:7> 1127 n°wxX12
957 130 PR TORY° 1EWNa 97 (B3 Pwn) 2903 09K T 9™
021977 DR RI2W PR TORY° LAWNa L17apT 09390 vabn -
- 30777 MNIAN wORY (OW) .0°PPR K72 NPWRID R LT3
,IN 190 RPN 0T PW PR nd mnw ,PIWRIN 0T
72 507 27 MR AN DPMOMY NPWRD (W0 72TR3) MR
oM NNAAM 03 N0y NPwRRR ROTW DRI AWK (N2
A% 7 MR AN PART A 9P TRY PN 95 ,0%n1an
2131 D7POR

“The L-rd G-d formed the man of dirt from the ground and
He breathed into his nostrils the breath of life, and man be-
came a living soul” (Genesis 2:7). “The L-rd G-d formed” - it
is written: “A king will uphold the land with justice [but a
man of terumot destroys it]” (Proverbs 29:4). “A king” - this
is the King of kings, the Holy One blessed be He. “Will up-
hold the land with justice” - as He created the world with [the
attribute of] justice, as it is stated: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

TAWRRAY TAING NPV 91T TN

The Gemara states that the great terumah is set apart by
estimate and by thought. The maamar compares this to
the souls, which “arose in thought.”
Gittin 31a:1-2°2-"X:X X" 17073
;YR NPIA NORY 72373 TR NOX 137 2IN2T NIMIND NY3a
yn NN T3 NPT THINZ NPYI AT MANY Ow3
Ayn nman on? nvan byay mwn 99w 99,0273 mn
iyn snintym aman 1Py vlen nivae nie mhand i
TPR7R 11T NN 1Y nan - 1 yn 17hy van nivie
... °27°727 ,NY? NYR WWIN 7 070 - 178 OX

William Davidson, Vocalized Aramaic (CC-BY-NC)

mawnRa 7%y mMnws
The words here quote Bereshit Rabbah 1:5; the passage is
shown below.
Bereshit Rabbah 1:5°7:’% 17127 n*wX72
Apw *naw manbRN” :(v> ,X? 0°97N) AND RIDP 12 OWA RN
NRT 72 0 - P{WANNK 19920K” IPNNYR 1WINNK 197908 P
K27 7I¥ N 1pD IR WA IR 09K DI o1 IR (XY ,T NINY) IR
TIN2 DYPR DoMPRM 1IMIR MM < (1,12 NPWRI2) IR 7 0IR
5y NNTAY aYRwnd - CPRNWR” CnmitR anp MM Ten
973w3a 77ANR TR PRI PRV PRy 0oy on "prTs
DY ran ARNKR PN2)” NPWRI2 Twyna wNT 2R P nINAnm®
Pm 1% PR 17720 NPP2 720NN 95 RPN 72 0P RT T
... KamoPyh

Rav Huna began in the name of bar Kapara: “May they be
silenced [te’alamna], those lying lips [that speak harsh words
against the righteous one with arrogance and contempt]”

41



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 11

85

86

87

(Psalms 31:19) - may they be bound up, may they become
mute, may they be silenced. can have all these three mean-
ings, as the Midrash goes on to show. May they become
mute - as it says: “Who gives a mouth to a person, or who
renders one mute [ilem] or deaf, or sighted or blind? Is it not
I, the ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE

1,8 972K

mawnna 1oy Mnwa

The Midrash counts Israel among the things that “arose in
thought” before the world was created. The soul’s root in
G-d’s thought is compared to terumah set apart in
thought.

Bereshit Rabbah 1:4°7:’X 77127 n°wx12

:(2 ,32 0°%1N) 2°N57 17 TA97 RO "1377 NOWRD AR R ...
,PWn PWw MY wIpnm N°21 DRAWM MART .73 IRD R0D 101”
0°21y5” :(° ,0 YWIT) IMRIY PPID MART MRIATP "awnna 1Y
I INTY NI :(2,7Y 0°PNN) MR Pan PRI 7MA 1273
0171 T35 RDI” (27,17 7°R%) MR P wIpHT Nta *aTp
1w o7°” (0 ,2Y 0O9MN) NRIY AR 1wn DY mw T nwRan
AR MR RPYT 2273 730K 00 CPRw PP wnw 219%] 3 oy
,OW) Ay AMRY 7179 000 07032” (2,% OW) IR 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

1 YOWIN 72021 2R

David praises G-d’s care for every creature: “Man and
beast You save, Havayah.” The Gemara reads “beast” as
people who make themselves like a beast; it is brought
here for the side of the soul that is like the barley, food for
animals. (context: Steinsaltz Tanakh)

Psalms 36:7°1:1"2 0°2°1n

T YN MNTITS 130 0N TURYR PRI NPT
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,17 000an

Rav Yehudah, in Rav’s name, explains the verse as speak-
ing of people who are wise in knowledge yet make them-

likuteitorah.com/likkutei-torah/bamidbar/11/
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09° D°WnM 19900 13 NAWR NInnn 007 oneo

selves like a beast. The maamar calls them “crushed in
spirit.”
Chullin 5b:5'17:2°11 1211
7R (1,09 0°%7N) 2°N5M KT RMY™IA 7R3 22007 X900 9
1Y 1Y DR 12 19K 27 MR AT 27 K T YN an
N2 RO 77021 DR 2°ND 0NN 72023 1%y 1w Nyl
2°n> e
Wikisource Talmud Bavli (CC-BY-SA)

7NN By mopa BNnD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
27,87 T

TNYanm By nooa

“At four times the world is judged: on Pesach, for the pro-
duce.” The maamar sees in this the yearly renewal, each
Pesach, of the barley flow to the angels.
Mishnah Rosh Hashanah 1:2°2:°X mwi wx mwn
N Dy n¥y2 ,ARIanT By nop2 13T oPiva 0°pp YR
MRIY T 2332 139 PI2TY DI X2 2D MWD wRN2 IK]
5y 11371 031 .oy P2 oKX Pann 027 707 93T (07 0°Phn)
HeReh
The world is judged at four periods [each year]; on Pesach
concerning produce; on Shavouot concerning the fruit of
trees; on Rosh Hashanah, all [humans] pass like lambs [or
foot-soldiers] before [G-d], as it is stated (Psalms 30:9), "He
who fashioned all their hearts, He who understands all their

actions;" and on Sukkot, [humans] are judged concerning
the water [or rain].

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)

279 97297 °n" K711 1O
Or HaTorah quotes the Zohar: “tevu’as hei” is written, al-
luding to the final hei of the Name.
KEHOT'S NOTE
03 IR LA0P °Y MIMR NN — TOwT IR 19 1°1n 2°n5 ° NRIan”
ARRTP ROOW QWT ANINR 1 5 71w Yy XD Y R-¥7XAD TINC2
LRYTY IR P72 03 IR VYN untn

N”P12 1NNan 22

The Zohar (Vayechi), cited in the text, discusses “the first
of His produce” and the hei with which tevu’asah is writ-
ten. According to the Kehot note, it alludes to the final hei
of the Name.

Zohar, Vayechi 33:347-34:356171w:772-1"nw: 3”2 *n*) 77171 7190

R. Judah said: ‘We learn in the Mishnah that judgement is
pronounced on the world at four seasons: at Passover, in re-
spect of produce; at Pentecost, in respect of fruit-trees; on
New Year, when “all the denizens of the world pass before
Him like a flock of sheep”; and on Tabernacles, when the
rainfall is determined. This we have esoterically explained
as follows. Passover is the time for the decision with regard
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to cereals, because on Passover Israel began to enter into
the holy portion of the Almighty and to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YRIYNN NPPTANDY

The Zohar (Terumah) teaches that there is no arousal
above until Israel arouse themselves below. Here the
arousal from below is the Omer offering, and the arousal
from above is the supernal Chesed.

Zohar 11, 135b2 ,1%p 27m
KEHOT'S NOTE

2,190 2m

Kehot’s note points to Mishnah Terumot 1:7 for these
words.
Mishnah Terumot 1:7°t’X N0 mwn
DR RIT 073R 22K .72 KDY opwna K2 ,ATRa KD LRI PR
,1Tn PU oY RN 502 PRIIR PR T DR PIPWD NRY TR0
TR FRSNY LA XD OONY XY TWRYA 1780 102 X 0710 PaK
They may not give terumah according to measure, or
weight, or number, but one may give it from that which has
already been measured, weighed or counted. They may not
give terumah in a basket or a hamper of a measured capaci-
ty, but one may give in it when it is a half or a third filled. He
may not give a half of seah in a seah measuring vessel, for
this half constitutes a known measure.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22375:2 5x°17
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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TIYW .. BIT°RP NOWNRT
Or HaTorah notes that the maamar also explains “harvest”
as the light drawn in revelation into the soul’s compre-
hension, and that the Gemara at the end of the fourth
chapter of Sukkah calls harvest the reward that is drawn
down.
KEHOT'S NOTE
NP2 1733 ,wDI7 Nawn2 19733 MR @RI 710 P8P 373 wIDn R¥N
AR IR Y R-RAPY N7MIR — q@WNRIT 92WT 9T 77°8PT 72107 7780
.DPN 'Y 2-9752 ow

027%%P NPWNA
“The Omer of the first of your harvest.” The barley Omer of
Pesach stands for the soul’s comprehension of G-dliness.
Leviticus 23:10%:372 Rp™
103738 WK PINTON IWINTD DK N PR 23370 137
120°9K DYPER IPWNT WY NN DNRIT ATERNK DANERY 077
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Speak unto the children of Israel, and say unto them: When
ye are come into the land which I give unto you, and shall
reap the harvest thereof, then ye shall bring the sheaf of the
first-fruits of your harvest unto the priest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

93T RTIYOW 210 T 9

The Zohar teaches that G-d is known and cleaved to by
each person according to what he conceives (meshaer) in
his heart, as far as he is able. The maamar applies it to the
measured comprehension of the “barley.”

Zohar I, 103b2 ,2p 8”mt
KEHOT'S NOTE
2L, RUm

27%0°p R N™IND2
Or HaTorah quotes Me’orei Or: “harvest” is Malchus’s giv-
ing birth to the souls, for the sowing is their conception
and the harvest their birth.
KEHOT'S NOTE
PINTD FPEPM TN RO YOI 0D MWt AR onn N cp1 ey
DPN Y 2-970 QW LA%P Y OW AR LNIP Y R-KRAPM DMK —

9”12 980n M 1772

There, on Kehot’s page (5d), the Alter Rebbe calls every
prayer a “birth of the mochin” (the intellect), with the con-
fessions of “forgive us” as its birth pangs: the mochin
born are love and awe, revealed in each person through
effort in prayer according to his level and rank.
KEHOT'S NOTE
LT,y

PIONA PPRW AN°T un TRy

Rabbi Yehudah holds that the Tree of Knowledge was
wheat, “for a baby does not know how to call ‘Abba’ and
‘Imma’ until it tastes the taste of grain.” The maamar uses
the baby’s knowing as the model of wheat, knowledge
above reason.
Berakhot 40a:147>:X *1 N1372
XPX 1127131 K :p03? 72 1002 27 0K IXYWR 101 pIRG nivp by
OTX 330 PIRY 127K X2INT KT 1K T U0 MWNT AT °277
2y nP XOIMW 127 A7 PRY LM 193 MR TR 2 I0RI]
IR R0 20 DU 1N TR AU mKIY L1 KPR DTN
2y MBI WRIY A3pN3 12 WRPRIIY 12720 ,AMT MIRD
PRIR” NIR? Y730 PITAT PRY 02T NHA IR 1730 %27 NIRD
137 YD DIV 7Y "RIR™)
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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KEHOT’'S NOTE
XL, Mmon2

101 | Yehudah says of Yaakov and Binyamin, “and his soul is
bound up with his soul.” The maamar uses the same words
for the child’s bond with its father.

Genesis 44:30°7: 7" N°wX12

AAWDI2 MW WD) 130K 1237 1IN 22N TT3972X XD 10y
Now therefore when I come to thy servant my father, and
the lad is not with us; seeing that his soul is bound up with

the lad’s soul;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

102 TN®5 o1 1R

The psalmist says, “My soul yearns and even pines for the
courts of Havayah.” The maamar uses these words for the
soul’s yearning to the point of expiry, beyond its own
powers.

Psalms 84:3'2:770 0°2°1n

279K 98 1337 V21 37 1 NN3NY *we3 IN27D3 1993]
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,79 0°%0n

103 772 WrR 1PN T — Payn

There the joy of the festival is said to need the mochin of
Abba as well, so that the joy comes from the revelation of
the Infinite Light “that no thought can grasp.” By Torah
law this is drawn down on Pesach through eating matzah,
which is the “smallness” of Abba, since a baby cannot call
“Abba” until it tastes the taste of grain.
KEHOT'S NOTE
2,8 Yh

104 mbyn? 0IMen Ha

Kehot’s note points to where this is explained further:
Likkutei Sichos.
KEHOT'S NOTE
.428°Y 1 WP XA

105 INRWI IR0 7127 9o by

The Talmud teaches that at each utterance that came from
G-d at Sinai, Israel’s souls left them, and G-d revived
them. The maamar sees in this the revelation of wheat,
above comprehension.
Shabbat 88b:6-7"1-1:2 1”s naw
R 7972 YiTRI "2 RYWY 12°T) 1277 9D 17 12 YWY 021
XM AI2TI ARE) WD NI ORI Y IRyl ang:
0TI — 292 W I M2T INRYI ANS? UK MY
I NI OYY NI BNIK MO DR i3 nbma? Thyw
29 17 12 YT 20 W) ARID AR RPN An7m Dpo

likuteitorah.com/likkutei-torah/bamidbar/11/

09° D°WnM 19900 13 NAWR NInnn 007 oneo

D’JW m*'ﬂm_g'_? '?NWYW’ iRt hini k! Tm'fQ[l °an NgBW 712°71 2T
D'JW'U ’;}_{'?7_3 Pm 5’7; 1'@75]
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
.2,nD naw

106 TIN2 WD oN®

Kehot’s note points to where this is explained further: Pri
Etz Chaim.

KEHOT'S NOTE
.27 WPPR W N7YR LR7D0T MR MU 172 .11 ,770 R72WA7 nMw AIR7

107 2 ND"2N [awnn nveT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(MR 79X MNB) IRTPRa TN

108 555 92 RD°DN Mawnn VT
In the passage “Patach Eliyahu,” G-d is described as One

whom “no thought can grasp at all.” The maamar applies
it to “I, Who I am,” G-d’s essence.
Tikkunei Zohar 17a:10-1227->:X 1 97171 *1pn
7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT KIT NAaR 595 72 Rovan
JRANRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT XIT NIKY LKW 1an (RP0ONR R”I) NRPDONK 71
1P9RM 719720 1 70 WUIERT XD 9 ARIDA NIRT 1A 1P 1M
.73 WK PRI Y0 WNNR WY
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 7

109 PPIYR AN DY oY

Shlomo’s proverb: as the heavens for height and the earth
for depth, so the heart of kings cannot be searched out.
Here it shows the vastness of creation, which would seem
the greater praise. (context: Steinsaltz Tanakh)

Proverbs 25:3°3:7173 “own
N X ©°2%n 291 PRY? vIX) D7 oY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 DoRw PN Py TN

The psalmist calls all creation to praise G-d, “for His
Name alone is exalted; His majesty is over earth and heav-
en.” Created beings perceive only His radiance (hod) as it
shines over the worlds, and this is the “narrows” of
Mitzrayim above. (context: Steinsaltz Tanakh)

Psalms 148:1337:1”np 0°2°1n

DY PIRTPY 1737 1727 Nt 232700 °n ownR AP
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Where baalei teshuvah stand, the completely righteous
cannot stand.” The maamar ties this greatness to the
soul’s breaking out of the body’s limits in self-sacrifice.
Berakhot 34ba 777 m372
KEHOT'S NOTE
23,79 M2 XY

N1 922X

At Sinai G-d speaks to all Israel and presents Himself as
the One Who brought them out of Egypt: the first of the
Ten Commandments. The maamar asks why He names the
Exodus rather than the creation of the world, and reads
Anochi (“I”) as His very essence, “I, Who I am.” (context:
Steinsaltz Tanakh)

Exodus 20:2°2:2 mnw

:0°72Y %21 D713 TIRR TPANIT WK TROX 1 O
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 M
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0”57170° RN?°On

AN NN YR YRwan DX 29N

On “And all the people saw the sounds,” Rabbi Akiva says
that they saw and heard what is seen: they saw the word of
fire coming out of the mouth of the Almighty and being
hewn on the Tablets. The maamar reads it as the revela-
tion of the hidden.
Mekhilta DeRabbi Yishmael, Tractate Bachodesh 9:1xn%°on
R WINIT KA ,ORYNY? 2377
5ip NRY ,07°RP0 NRY NYIp DR oKD 0yn B3] (1,0 mnw)
Dy 2207 [7.pM1 TRYN AN 097 KT IWY 177 DKY 19w
°27 "7 .YRYIT X PYiY) IXUT IR PRIY 7 NPipa Ny ooXY
937 PRI AR DR PYRiYY PRIT ORI 12pY 0 .’?NHTQW?
(1,05 0°%7N) MRV ,NIMPI DY 2301 ,771230T BN K3 WKW
WK niag? agn > Yip”
(Ibid. 20:15) "And all the people saw the sounds and the
lightnings": They saw what was visible and heard what was
audible. These are the words of R. Yishmael. R. Akiva says:
They saw and heard what was audible. There was nothing
that left the mouth of the Omnipotent which was not in-
scribed on the tablets, as it is written (Psalms 29:7) "The
voice of the L-rd hews (with) flames of fire."

Beeri Edition, Koren, Jerusalem, 2019 (CC-BY-NC) - Mechilta, translated by
Rabbi Shraga Silverstein (CC-BY)

likuteitorah.com/likkutei-torah/bamidbar/11/
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The discourse “And you shall know this day” explains
“Peace, peace, to the far and to the near”: the far is love,
which comes from Binah, from afar, and the near is awe,
which comes from Chochmah, close to the revelation of
the Infinite Light; peace joins the two opposites, so that the
far becomes near.
KEHOT'S NOTE
X L1 IINRY NP

219p% PN DR oY

Yeshayahu’s prophecy of comfort: “Peace, peace, to the
far and to the near, says Havayah”; the Sages read “the
far” as the baal teshuvah, who is greeted first. It is the sub-
ject of the discourse to which the parenthesis refers. (con-
text: Steinsaltz Tanakh)

Isaiah 57:19v™:1"11°yw°

PIRDTY 1 0K 23771 Pin? 0iPY 0iPY 0ono 201 K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19%n snIpra aR
G-d’s promise of blessing begins, “If you walk in My
statutes.” The word chukim (statutes) is read as chakikah,
engraving: letters that are one with what they are engraved

in, like the Torah and the mitzvos, which are one with the
Infinite Light.

Leviticus 26:3’2:173 RIp™
0NN ONPRYY 1NYA NIZNTNRY 1970 "nPNaToR
If ye walk in My statutes, and keep My commandments, and

do them;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L210 RAP”

NP3 W”R3 12 AP PRaw N1PNIX N2

There the letters of the supernal thought, which cleave to
the essence of the intellect, are called “engraved” and
have no existence of their own.
KEHOT'S NOTE
X ,7R PN °e 9y RA

N°IT NnPUona nwbn

The note gives the present maamar itself as an example of
the reading in which “they saw” refers to what is heard
and “they heard” to what is seen.
KEHOT'S NOTE
PR TYmIRTY YR By P ORP TPRITVY YRwn (IR YT PRI
777 LA%P Y UYIAN — BPRD L3 L0 N3TRa N7IPDa Mo 1Y RN By
991 71772 772Y) ynwn (3 ,1¥) WIRA NP PaR) LT .27Iyn nhw
wIPY — L(YRWIT AN IRTAT P2 PYMIY PRI A (R 7w ayn
.6 1Y 120°y 1N
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In the Zohar (Balak), the child asks, “What is wheat?” and
answers that it is the general expression of the twenty-two
letters. The maamar builds its explanation of the Two
Loaves on this.
Zohar II1, 188ba ,nap a"mt
KEHOT'S NOTE
R7D WTRAN YW 17YD IR D77 BURAYY 2,00 A0 ART

onama v 0%

In Mishlei, Wisdom invites the simple: “Come, eat of my
bread, and drink of the wine I have mixed.” The Two
Loaves of Shavuos are explained through this verse, with
the Torah as G-d’s own bread, and lechu (“come,” literally
“go”) as walking. (context: Steinsaltz Tanakh)

Proverbs 9:5°71:'0 *own

©RIQR 1772 INY 022 M2 107
'Come, eat of my bread, and drink of the wine which I have
mingled.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.RDPN Y 270 NPWID BY — IR IR 0 AR L7, wn

SDIRW O1 "2AN

The note refers there, and to the sources listed there, for
the expression “I, Who I am.”
KEHOT'S NOTE
WY .07y DPWAD — TR P9RN 0 IR

AR BY1277 M

Moshe tells Israel, “And these words which I (Anochi)
command you this day shall be upon your heart.” The
word Anochi is read as G-d’s essence, revealed in the
words of the Torah.

Deuteronomy 6:6:1 0°727
723777y 01T IR 338 V0K 79R7 0377 1)
And these words, which I command thee this day, shall be

upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

,007M37

1o%n °npra aR
“If you walk in My statutes.” Walking means going beyond

one’s present level, through which one receives the Torah
as “My bread.”
Leviticus 26:372:772 RIp™
:DOX DIPDY1 172YN *Nin7NR 1320 NpN3-DK
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe declares, “Hear, O Israel, Havayah is our G-d,
Havayah is One.” At “One” one gives over one’s soul, and
the nextverse is “And these words shall be.”

Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,10%127
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The note refers to this talk for the passage that begins
here, on why the Counting is needed in order to reach the
revelation of Shavuos.
KEHOT'S NOTE
.996°y 2N W”WP‘? hl

“You shall count fifty days.” Counting the forty-nine days
binds one to the fiftieth gate, which is why the verse says

fifty.

Leviticus 23:1610:372 RIp™
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even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yechezkel is told to join the two sticks of Yehudah and
Yosef: “and they shall become one in your hand.” In the
fiftieth gate the forty-nine levels become one. (context:
Steinsaltz Tanakh)

Ezekiel 37:17v7:17% brpin®
T2 COTOND T TN Y7 TP 0NN TN 0K 27)
and join them for thee one to another into one stick, that

they may become one in thy hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Or HaTorah explains this passage of Likkutei Torah
through the Ramaz: Shavuos is so called because on it the
forty-nine levels included in the fiftieth gate are revealed,
while the seven weeks of the Counting are the forty-nine
gates of Binah themselves and not the fiftieth gate, as the
Pardes explains.
KEHOT'S NOTE
7357 =] aw N7IwnT Y w0 LAyNn Y A-T75 TIMR N7MKA RN
ANW 17XT MNR DI [MPWRNA D] QW AT AR 1Y R [IRD nMphY
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According to the note, the Tikkunei Zohar’s teaching that
Keser is the completion of the fifty gates of Binah is ex-
plained there.
KEHOT'S NOTE
SIYNNCY A-71K °D 07N IRAND
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At the end of Tikkun 22: “Keser Elyon is the completion of
the fifty gates of Binah,” the gate that was not given to
Moshe. The fiftieth gate is thus rooted in Keser, above
intellect.

Tikkunei Zohar 68b:5’1:2 1”0 9777 °1pn

RPT IR RT) ,72°2 "WYY PURAOT WY IR KT 1Py 02
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Tikkunei Zohar - Vocalized (Public Domain)
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Or HaTorah notes that this does not contradict what is said
elsewhere, that we have no power to draw down the fiftieth
gate, and that it is drawn down of itself on Shavuos.
KEHOT’'S NOTE
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At the beginning of Mishpatim the Zohar teaches that
when a person is born he is given a nefesh from the side
of the pure animal, the holy Ofanim; if he merits more, he
is given a ruach from the side of the holy Chayos, and so
on upward.

Zohar, Mishpatim 2:4-13x"-"7:’2 0°0Bwn 7117 190

See, now. When a human being is born into the world he is
given a soul (nephesh) from the primordial “animal”
sphere, the sphere of purity, the sphere of those who are
designated “Holy Wheels”-namely, the supernal order of an-
gels. If he is more fortunate he will be endowed with a spirit
(ruah) which appertains to the sphere of the Holy Hayoth.
Should he possess still greater potential merit he is given a
soul (neshamah) from the region of the Throne. These three
grades of personality are the “maidservant”, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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David blesses G-d before the whole assembly: “Yours,
Havayabh, is the greatness, and the might, and the beauty,
and the victory, and the splendor, for all that is in heaven
and on earth; Yours, Havayah, is the kingdom.” The verse

likuteitorah.com/likkutei-torah/bamidbar/11/
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names the seven supernal attributes, each comprising
seven, the forty-nine gates.
I Chronicles 29:118™:1v”2 X 0171 *727
YN D03 933 TN MSIT) NNENT ARAM NPT M A
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Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Tikkunei Zohar 22 for these words.
Tikkunei Zohar 22273 17171 °1pn

Kehot’s note points to Zohar, Mishpatim 2:11 for these

words.

Zohar, Mishpatim 2:11x”>:’2 0°vawn 717 990

Kehot’s note points to Exodus 21:1-24:18 for these words.

Exodus 21:1-24:1817°:772-"R:R”D Mnw
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One who has Torah but no fear of Heaven is like a treasur-
er who was given the inner keys but not the outer keys:
how will he enter? The discourse referred to explains the
two kinds of keys.
Shabbat 31b:1’x:1 X*% naw
ninnam niPwted ninnon i MonY 13'{;’? T 0oy nRY?
AP NV 2y Dan RY? 027 On 797y 002,30 Mon KD nineeng
R 12 WITRI K72 x> TN 27 K .77y R.UT[? Ry K077
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William Davidson, Vocalized Aramaic (CC-BY-NC)

1AW %IN
The maiden of the Song says, “I am asleep, but my heart is
awake”; the discourse reads it, with the Midrash and the
Zohar, as Israel in exile. These are the opening words of
the discourse to which the text refers.
Song of Songs 5:2°2:’11 0*°Wi W
ipn PN N2y NN PTanR pRIT OTIT Pip Ay "2 MY viX
777 2007 *NIRYp PUTKPRI WRY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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G-d, through Yeshayahu, rebukes those who question His

ways: “Ask Me of the things to come (ha’osiyos)!
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Concerning My children and the work of My hands will you
command Me?” The discourse to which the text refers
reads ha’osiyos as “the letters,” which bring the divine
light into revelation. (context: Steinsaltz Tanakh)
Isaiah 45:118™:717n 17°yw°
72 HyR-HYY %120y SIPRY NINRT 1% PRI ¥R 1 KD
PNEn
Thus saith the L-RD, The Holy One of Israel, and his Maker:
Ask Me of the things that are to come; Concerning My sons,
and concerning the work of My hands, command ye Me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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