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A brief explanation of “And
I will betroth you to Me”

Our present bond with G-d through the letters of Torah, prayer
and mitzvos is a betrothal from the “courts,” the level of Z’eir
Anpin, where right and left allow change. The future betrothal is
“to Me” (li), from Atika and supernal Chochmah, where there is

no left, and so it is “forever.”
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THE BIG IDEA

Our present bond with G-d through the letters of Torah, prayer and mitzvos is a be-
trothal from the “courts,” the level of Z’eir Anpin, where right and left allow
change. The future betrothal is “to Me” (li), from Atika and supernal Chochmah,

where there is no left, and so it is “forever.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “And I will betroth you to Me forever” through the image of a King’s courts and
His house. Following the Zohar and the Kabbalists, the “courts of Havayah” are the emotive Sefiros (or
Malchus and Yesod, or the worlds of Yetzirah and Beriah), while the house, where the King lives perma-
nently, is Chochmah. In prayer, Pesukei deZimra and the Shema are the courts and the Shemoneh
Esreh is the house. In the soul, speech and thought are courts, and letters that reveal their wisdom are
the house. One who attends only to the words of Torah and prayer is a bride, betrothed through the en-
compassing letters; one who absorbs their meaning reaches marriage. The Midrash teaches that what-
ever G-d calls li never moves: li is Atika, where there is no left and no change, as Shmuel told Shaul.
The mitzvos already sanctify us at the level of Malchus; “Sanctify us with Your commandments” asks
for the level drawn from Arich Anpin. In the Future Z’eir Anpin will rise to Atika, the betrothal will be

eternal and revealed in the world itself, and “you shall know Havayah.”

OUTLINE

1 The King’s courts and His house 11-5

The “courts of Havayah” are the seven lower Sefiros, which receive the Infinite Light only through
Chochmah, the King’s permanent house. The two courts are read as Malchus and Yesod, or Yetzirah and
Beriah, and mapped onto Pesukei deZimra, the Shema and the Shemoneh Esreh.

2 Courts and house in the soul and in divine service 716-8

Speech and thought are outer and inner courts, since letters hide the intellect; the house is letters that re-
veal Chochmah. Attention to the words alone is betrothal through encompassing letters; understanding ab-
sorbed within is marriage.

3 Whatever is “to Me” never moves 19-1

The Midrash says that whatever is called li is permanent. David’s kingship could not be taken away be-
cause it came from above the level of adam, from Atika, where there is no left and no change.
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4 “Sanctify us with Your commandments”

M2-13

Li is Atika, revealed in Binah. The mitzvos already sanctify us at the level of Malchus; we pray for the
higher level, the drawing down of Arich Anpin and the Infinite Light into Z’eir Anpin, the 248 limbs of the

King, which will be revealed in the Future.

5 A betrothal forever

1M4-15

The present betrothal comes from Z’eir Anpin, where right and left allow descent; the future one comes

from Atika, so it is forever. Sources on ahavas olam and ahavah rabbah are reconciled, and the eternal

bond is drawn down through the soul’s yearning for G-d’s essence and revealed in the world itself.

6 Li as supernal Chochmah

M6

The Ramaz reads li as supernal Chochmah, the four yuds of the Name AB. In the Future the Congregation of

Israel will receive from Chochmah itself, Yisrael Saba, through our Torah study and mitzvos now, and the be-

trothal will lead to knowing Havayah.

KEY CONCEPTS

Courts and house n°21 n17%n

A court is where the King may pass but does not live; the
house is where He dwells permanently. The courts are the
emotive Sefiros and letters that conceal; the house is
Chochmah and letters that reveal it.

Li, “to Me”

Whatever G-d calls li is permanent. The maamar identifies
li with Atika, where there is no left, and also with supernal
Chochmah, whose four yuds equal li in numerical value.

No left in Atika Xp°ny *xm2 R9xHRw o9

At the level of Atika there is only kindness, no severity; so
nothing given from there can change, unlike the level of
adam (Z’eir Anpin), where right and left apply.
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Betrothal and marriage 7°X1w11 70172

Betrothal binds from outside, like the ring, and corre-
sponds to the encompassing letters of Torah and prayer;
marriage is the inward bond, when understanding of the
Torah and G-d’s exaltedness is absorbed into the soul.

Ahavas olam and ahavah rabbah 7137 712781 021y N27K
Ahavah rabbah is in Z’eir Anpin. Ahavas olam of Malchus,
the lower world, is below it; ahavas olam of Binah, the up-
per world, and the eternal love of “to Me forever,” are
above it.

Expiry of the soul w2171 %3

The yearning of “my heart and my flesh sing out” toward
G-d’s very essence, far above the courts; through it the
eternal betrothal “to Me” is drawn down.
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SECTION 1 - 11-5

The King’s courts and His house
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A brief explanation of [the verse] “And I will betroth you to Me.”

This heading introduces a short biur, a further explanation, of the discourse just before it in Likkutei Torah,
Bamidbar, which opens with Hosea’s words “And I will betroth you to Me forever,” where G-d’s bond with the
Jewish people is called a betrothal. Before reaching the betrothal itself, the biur builds an image of a King’s
courts and His house.
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In the Pardes, in Erchei HaKinuyim, under the entry “Chatzeros” (courts), he cites what is written
in the Zohar at the end of Parshas Vayechi (folio 248b) on [the verse] “My soul pines for the courts
of Havayah”: “And the outer houses (batei bara’ei) are what are called ‘the courts of Havayah.’”

The Pardes (Pardes Rimonim), Rabbi Moshe Cordovero’s classic work of Kabbalah, has a lexicon of

Kabbalistic terms, Erchei HaKinuyim. Under “courts” it quotes the Zohar on Psalm 84: the “outer houses”
are what the verse calls “the courts of Havayah.”
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And according to this he explains that they are the seven lower [Sefiros] of Atzilus (Emanation): for
just as the court is a gatehouse to the house, so the seven lower [Sefiros] are a gatehouse to the
three upper Sefiros.

On this basis the Pardes explains that these courts are the seven lower Sefiros of Atzilus, the emotive attribut-

es. Just as one passes through a court to reach a house, which is hidden and private, the seven lower Sefiros
are the entrance (“gatehouse”) to the three upper Sefiros, the levels of intellect hidden above them.
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And see what is written above on [the verse] “And the king extended to Esther.” [There]| the differ-
ence between a court and a house was explained: that the king does not dwell permanently in the
court as [he does] in the house.
The maamar points back to Torah Ohr, Megillas Esther, on “And the king extended to Esther,” which ex-
plained that a king does not live permanently in his court as he does in his house. There the Alter Rebbe says

that even the inner court, where Esther could only “touch the tip of the scepter,” counts as “wilderness” be-
side the King’s house, where she afterwards wept and pleaded for her people.
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And this can also be said of the seven lower [Sefiros] in relation to the first three [Sefiros]. This is as
iswritten in Etz Chaim, cited in Sefer Shel Beinonim (Tanya), chapter 35: that the Infinite Light (Or
Ein Sof), blessed be He, does not unite even in the World of Atzilus except by first enclothing itself
in the Sefirah of Chochmah (wisdom), etc.

The same distinction applies to the Sefiros: the seven lower Sefiros stand to the first three as a court stands to
the house. The basis is a statement of Etz Chaim, the Arizal’s teachings as recorded by Rabbi Chaim Vital,
quoted in Tanya chapter 35: the Infinite Light unites with Atzilus only by first enclothing itself in Chochmah.

W1 7ROMT YUY T 0N IR P11 AIRDOY MOMa KIT OVR IR MPANM NRAWT Py K3
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It follows that the main indwelling and revelation of the Infinite Light is in supernal Chochmah,
and [this] is called “He and His life-forces are one”; and through Chochmabh it is drawn down and
enclothed in the emotive attributes (middos), and [this] is called “He and His vessels” (ihu
vegarmohi).

So the Infinite Light dwells and is revealed chiefly in supernal Chochmah, the level the Tikkunei Zohar calls

“He and His life-forces are one.” From Chochmabh it passes into the emotive attributes, “He and His vessels,”
which receive the King only by way of Chochmabh, as a court that is not His home.
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And this is [why| the Torah, which “comes forth from Chochmah,” is called “the supernal palace
(heichala ila’ah) of the Holy One, blessed be He,” in which the King dwells permanently; and Abba
and Imma (Chochmah and Binah) are “two companions who never part.”
This is why the Torah, which “comes forth from Chochmah,” is called the supernal palace of the Holy One,
blessed be He: a palace is where the King lives permanently. Abba and Imma, the configurations of

Chochmah and Binah, are “two companions who never part,” a constant union that suits a permanent
dwelling.
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But the seven lower [Sefiros] are called “courts.” And the meaning of the outer court and the inner
court, it can be said according to this, is that they are the outer dimension (chitzoniyus) of the ves-
sels of Z’eir Anpin (the emotive attributes) and the inner dimension (pnimiyus) of the vessels;
somewhat like what is written in Likkutei HaShas of the Arizal, folio 8a: “Know that Netzach and
Hod are called ‘the outer houses’ (batei bara’ei), but their own inner dimension is called ‘the inner
[houses]’ (gava’ei).”

The seven lower Sefiros, by contrast, are only “courts.” The text suggests that the outer and inner courts are

the outer and inner dimensions of the vessels of Z’eir Anpin, and compares the Arizal’s Likkutei HaShas (his

comments on the Talmud): Netzach and Hod are called “outer houses,” while their own inner dimension is
called “inner [houses].”
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And in the Zohar, Parshas Lech Lecha, folio 94b, on [the verse] “he shall dwell in Your courts,” it is
explained that “Your courts” are Zion and Jerusalem, which are Yesod (foundation) and Malchus
(sovereignty) (as is written in the Mikdash Melech there; see the Zohar, Parshas Vayechi, folio
219a).

The text then brings the Zohar on Lech Lecha, on “he shall dwell in Your courts”: the plural “courts” are two,

and they are linked to Zion and Jerusalem, which the Mikdash Melech, a commentary on the Zohar, identi-
fies as Yesod and Malchus.
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And it can be said that these two levels are the outer court and the inner court. This is as is ex-
plained elsewhere on [the verse] “One cherub at the end, on this side”: [this] is Z’eir Anpin of

Atzilus, which is the descent of the Infinite Light from above to below;

Yesod and Malchus, then, can be the two courts, inner and outer. The text links this to another discussion of
the two cherubs on the cover of the Ark: the one cherub is Z’eir Anpin of Atzilus, the Infinite Light coming
down from above.
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and Malchus is the source of Beriah, Yetzirah and Asiyah, and their root that is in Atzilus, etc.
Therefore Malchus is called the outer court, for it is the source of the created beings.

Malchus, its partner, is the source within Atzilus of the lower worlds of Beriah, Yetzirah and Asiyah. Because

Malchus is the source of the created beings, it is the outer court.
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But Yesod of Z’eir Anpin is the level of the inner court “that faces east,” etc. (And something like
this is explained in Meorei Or, letter ches, section 50.)

Yesod of Z’eir Anpin belongs to the light descending from above, so it is the inner court, the one Ezekiel de-
scribes as “facing east.” The text notes that Meorei Or, a lexicon of Kabbalistic terms, explains it in a similar

way.
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And this is [the meaning of] “My soul pines for the courts of Havayah.” And see what is written else-
where on [the verse|] “When you listen to the voice,” etc., “to do what is right,” etc.: that the outer
court is Pesukei deZimra (the Verses of Praise) and the inner court is the Shema,

This is why the psalmist longs for “courts” in the plural. Another discourse applies the two courts to the

morning prayers: the outer court is Pesukei deZimra, the psalms of praise that open the morning service,
and the inner court is the Shema.
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for in Pesukei deZimra His greatness, may He be blessed, is spoken of in terms of His giving life to
worlds and angels, as it is written, “Praise Havayah from the heavens,” etc., “all His angels,” etc.,
“Praise Him in the firmament of His strength,” etc.; and the source of their life-force is called the
outer court.

Pesukei deZimra praises G-d for giving life to the worlds and the angels, as in the psalms quoted. The source
of that life-force, G-d as He gives life to creation, is the outer court.
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But the Shema, in which is recited the acceptance of the yoke of the kingship of Heaven and the
yoke of the mitzvos, is the level of the inner court “that faces east (kadim)”; for the Torah is called
“the parable of the Ancient One (hakadmoni),” the One Who precedes the world (kadmono shel
olam), etc. And see what is written on this matter also in the discourse beginning “And Moshe
assembled.”
The Shema, in which one accepts the yoke of Heaven’s kingship and then the yoke of the mitzvos, is the inner
court “facing east” (kadim). The word recalls the Torah’s title “the parable of the Ancient One” (kadmoni),

G-d Who precedes the world, so the Shema relates to the Torah, which is before the world, not to the world’s
life-force.
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And in the Zohar, Parshas Noach (folio 75b), according to the explanation of the Mikdash Melech
there, the implication is that the inner court is the World of Beriah (Creation) and the outer court is
the World of Yetzirah (Formation).

A second reading comes from the Zohar on Noach, as the Mikdash Melech commentary explains it. There
the inner court is the World of Beriah and the outer court the World of Yetzirah, both below Atzilus.

likuteitorah.com/likkutei-torah/bamidbar/10/ 8
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And so too in the Zohar, Parshas Chayei Sarah (folio 129b), on [the verse] “he shall dwell in Your
courts,” the implication is that the World of Yetzirah is called “court,” as is written in the Mikdash
Melech. And this is the matter of Pesukei deZimra, which is the prayer of Yetzirah.

The Zohar on Chayei Sarah likewise places the “courts” in Yetzirah, the world of the angels. This fits Pesukei

deZimra, full of the angels’ praise, which, as the Kehot notes show, Pri Etz Chaim and Mishnas Chassidim
call the prayer of Yetzirah.
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Accordingly, the Shema, which is called the inner court, is the World of Beriah. And the “house” is
the prayer of the Shemoneh Esreh, which is the level of Atzilus. That is, Atzilus is the level of
Chochmah of the worlds as a whole (klalus); and this is [the meaning of| “With wisdom a house is
built,” etc.
On this reading the Shema, the inner court, is Beriah, and the Shemoneh Esreh is the “house” itself, Atzilus.
Atzilus is the Chochmabh of all the worlds as a whole, so “With wisdom a house is built” fits: the King’s house

is built of Chochmah. The Zohar on Lech Lecha cited above brings this same verse for “the goodness of Your
house.”
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And even according to this explanation, it does not contradict what was explained above, that “the
courts of Havayah” are in the World of Atzilus. For in Atzilus itself there are also Atzilus, Beriah,
Yetzirah and Asiyah: Keser (the Crown) or Chochmah is called Atzilus of Atzilus, and Binah, Z’eir
Anpin and Nukva are called Beriah, Yetzirah and Asiyah of Atzilus. And see what is written about
this in the discourse beginning “To understand what is said in the Haggadah, ‘This matzah,’” etc.
The second reading, which places the courts in Beriah and Yetzirah, does not contradict the first, which
placed them in Atzilus. Atzilus itself contains all four worlds: its Keser or Chochmah is “Atzilus of Atzilus,”

and its Binah, Z’eir Anpin and Nukva are “Beriah, Yetzirah and Asiyah of Atzilus.” The text’s discourse on

the Haggadah’s “This matzah” says more on this.
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Therefore [the term] “courts” applies to Beriah, Yetzirah and Asiyah proper, and also to Atzilus, etc.
And in Reishis Chochmah, Shaar HaKedushah, chapter 2, he explains the intent of the Zohar at the
end of Parshas Noach mentioned above: that “the gate of the inner court” is the light of Atzilus,
which is opened on the Shabbos day, etc.

So “courts” exist both in the lower worlds proper and within Atzilus. Reishis Chochmah, Rabbi Eliyahu de

Vidas’s classic of ethics and Kabbalah, explains the Zohar on Noach in this way: Ezekiel’s gate of the inner

court, closed on weekdays and opened on Shabbos, is the light of Atzilus.
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And see Pri Etz Chaim, Shaar HaShabbos, chapter 24: that on Shabbos the inner light (or pnimi) of
Atzilus itself shines in Beriah.

Pri Etz Chaim, the Arizal’s teachings on prayer, Shabbos and the festivals, likewise teaches that on Shabbos
the inner light of Atzilus itself shines into Beriah. On weekdays, it explains, each world receives only the out-

er aspect of the world above it.
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And see about this in the Ramaz at the beginning of Parshas Va’era (on folio 23b): that in Beriah
there are two levels: the first is the light in its essence, which is called by the name Beriah; and the
second is the light of Imma of Atzilus that shines in it, and that is the inner dimension and inner-
most core of Beriah, which shines on the Shabbos day. End of quote.
The Ramaz (Rabbi Moshe Zacuto), in his commentary on the Zohar, distinguishes two lights in Beriah: its
own essential light, which is what is properly called Beriah, and the light of Imma (Binah) of Atzilus that

shines within it as its inner core. That inner core shines on Shabbos, which is why the gate of the inner court
opens then.
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Courts and house in the soul and in divine service
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2. Now, to bring closer to the intellect the matter of the outer court, the inner court and the King’s
house: it is along the lines mentioned above, that the letters are called “stones,” and their combi-

nations are called “courts” and “houses.”

Section 2 makes the image of courts and house easier to grasp through the human soul. Letters are called
“stones,” and their combinations, the words built from them, are called “courts” and “houses,” as in Sefer
Yetzirah, where “two stones build two houses.”
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And it is known that there are letters of speech and letters of thought: the letters of speech go out
from concealment into revelation, outward, to another, and become a separate entity; and this is

the matter of the outer court.

A person has two kinds of letters: letters of speech and letters of thought. Speech leaves its hidden source,
goes outward to another person and becomes something separate from the speaker; that is the outer court.
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Whereas the letters of thought are in a state of concealment, and thought is united with the intel-

lective soul constantly, without separation; therefore it is what is called the inner court.

Thought, though also made of letters, stays hidden inside and is always united with the thinking soul, so it is
the inner court.
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And see what is written in the discourse beginning “Who has counted the dust of Yaakov,” concern-
ing thought and speech: that they are the levels of Beriah and Yetzirah, etc.; see there.

The text refers to its discourse on “Who has counted the dust of Yaakov,” where thought and speech are
linked to the worlds of Beriah and Yetzirah. This matches the second reading above, in which the inner and
outer courts are Beriah and Yetzirah.
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But [as for| the level of the King’s house, which is also of stones and letters, except that the King
dwells in it permanently, which is not so in the court:

If both thought and speech are only courts, what is the King’s house? It too is built of “stones” and letters;
the difference is that the King dwells in it permanently, which is not so in a court.
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the matter is as in an analogy here below: the letters conceal the intellect, and the essence of the

intellect is not revealed from within the letters.

The answer begins from ordinary experience: letters carry an idea but also hide it. The essence of the intel-
lect does not show through the letters that express it.
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And sometimes the wisdom is not revealed at all from within the letters, as with one who studies a
book and understands the letters but does not understand the plain meaning. And in truth, even in

the letters of thought the essence of the wisdom is not revealed at all.

Sometimes the idea does not come through the letters at all, as when a reader can read the words of a book
but does not grasp their plain meaning. Even the letters of thought, the inner court, do not reveal the es-
sence of the wisdom they carry.
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Therefore Beriah (Creation), which is thought, is the level of creation of something from nothing,

i

as is explained in the discourse beginning “You shall keep My Shabbosos,” on the meaning of

“Creator of holy beings; may Your Name be praised,” etc.
Since the essence of Chochmah stays hidden even in the letters of thought, Beriah, the world that corre-
sponds to thought, comes into being as “something from nothing,” a new existence whose divine source is

not seen. The text refers to its discourse on “You shall keep My Shabbosos,” which explains the phrase “Cre-
ator of holy beings” from the morning prayers.

likuteitorah.com/likkutei-torah/bamidbar/10/ 12
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Therefore the level of the letters above is called the level of a court, in which the King does not
dwell; whereas the level of the King’s house, in which the King dwells permanently, is the level of
the letters into which the revelation of the essence of supernal Chochmah (wisdom) is drawn, so
that the letters do not conceal and hide

So letters “above” that hide the wisdom within them are a “court,” where the King does not live. The King’s

“house” is made of letters into which the essence of supernal Chochmah is drawn and revealed, so that the

letters no longer hide it.
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(and see what is written about the Splitting of the Sea of Reeds in the discourse beginning “Behold,
the Sea of Reeds,” on “And He will wave His hand over the River,” etc.; and see what is written on
[the verse] “If you walk in My statutes,” about engraved letters and written letters, etc.; see there).
And likewise, in the same way, in the service of G-d there is the level of “he shall dwell in Your
courts” and the level of “we shall be satisfied with the goodness of Your house,”
The parenthesis points to related discussions: one on the Splitting of the Sea, and one on “If you walk in My
statutes (bechukosai),” which in Likkutei Torah, Bechukosai, reads the word as chakikah, “engraving”: the
letters engraved in the Tablets were part of the stone itself, while letters written in ink stay separate from the

parchment. The same two levels then appear in a person’s service of G-d, in the two phrases of Psalm 65:
“he shall dwell in Your courts” and “we shall be satisfied with the goodness of Your house.”
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that is: one who engages in Torah and prayer and directs his heart to their letters alone, this is the
level of “he shall dwell in Your courts,” even though it is the level of the inner court.

One who prays and learns Torah while attending only to the words themselves is at the level of the “courts.”
Prayer and Torah are the inner court, yet he still receives only from the letters and not from the meaning
they hold.

likuteitorah.com/likkutei-torah/bamidbar/10/ 13
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But one who deepens his mind and his intellect to understand the meaning of the words of the
prayer, as far as his hand reaches, and likewise in the contemplation of his intellect in the study of
Torah, this is the level of “we shall be satisfied with the goodness of Your house,” for the Torah is
“the supernal palace of the Holy One, blessed be He.”

One who uses his mind to understand the meaning of the words of prayer, as far as he is able, and who stud-

ies Torah with deep thought, reaches “the goodness of Your house.” The Torah is the King’s palace, so grasp-
ing its meaning brings a person into the house where the King dwells.
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And this is the matter of “My soul pines (kalsah) for the courts of Havayah”: it is called a bride
(kallah), one only betrothed, because it receives only from the level of courts, which are the letters
alone.

The verse “My soul pines for the courts” is now read with a pun: kalsah, “pines,” recalls kallah, “bride.” A

soul that receives only from the courts, the letters alone, is a bride who is betrothed but not yet married.
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And this is the matter of kiddushin, betrothal (as mentioned above, in the main discourse): that
kiddushin and ma’amar (“utterance”) are one matter.
This explains kiddushin, betrothal, which the main discourse also discussed. In halachah, ma’amar, literally
“saying,” is the betrothal a levir gives his brother’s widow before yibum, and it works like kiddushin; the

main discourse (Likkutei Torah, Bamidbar, “And I will betroth you to Me forever”) links it to “You have made
G-d declare (he’emarta) this day,” the “saying” that Torah study brings about in G-d.
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And ma’amar means the letters of the Torah, etc., which are the level of encompassing [lights]
(makifim), like the ring of kiddushin, etc.

Ma’amar, then, is the letters of the Torah. These are makifim, “encompassing” lights that surround a person
rather than entering him, like the ring of kiddushin, which is handed to the bride from outside; the main
discourse also calls the ring an encompassing light.

likuteitorah.com/likkutei-torah/bamidbar/10/ 14
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But the level of the contemplative study of Torah, in which the comprehension of the Torah, which
is a drop of supernal Chochmah, is absorbed into one’s soul, and likewise in prayer, that the exalt-
edness of G-d be absorbed into his innermost core and inwardness, “within a man, and a deep
heart”: this is called the level of nisuin (marriage), which is the level of the inner dimension (pn-
imiyus), etc.

Contemplative Torah study is different: its comprehension, a “drop” of supernal Chochmah, is absorbed

into the soul, and in prayer G-d’s exaltedness is absorbed into the depths of the heart. That inward bond is

nisuin, full marriage, while betrothal is the outer bond of the letters.

SECTION 3 - 19-11

Whatever is “to Me” never moves
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3. But to understand what is written, “And I will betroth you to Me”: it will be understood by first ex-
plaining what is said in Midrash Shocher Tov, section 19, on [the verse| “Fill your horn with oil and
go; I will send you to Yishai,” etc.:
Section 3 turns to “And I will betroth you to Me” itself. It begins with Midrash Shocher Tov (the Midrash on
Psalms) on G-d’s command to Shmuel to anoint David, a verse that ends “for I have seen among his sons a

king for Me (li)”: wherever Scripture says li, “to Me” or “for Me,” that thing never moves, in this world or the

next.
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“Wherever ‘to Me’ (li) is said, it never moves, neither in this world nor in the World to Come.” And

so it is also in Midrash Rabbah, Parshas Vayikra, section 2: “it never moves, forever,” etc.

Vayikra Rabbah teaches the same, listing what Scripture calls li: the priests, the Levites, Israel, the Land,
Jerusalem and the kingship of David’s house, among others. In Likkutei Torah, Sh’lach, the Alter Rebbe

brings these Midrashim to explain li rosh, “a head for Me,” and refers back to this discussion.

likuteitorah.com/likkutei-torah/bamidbar/10/ 15
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And it is explained elsewhere, in Parshas Yisro, in the explanation on [the verse|] “Remember the
Shabbos day,” concerning Shmuel’s words to Shaul, “And also the Eternal One of Israel will not lie

and will not change His mind, for He is not a man that He should change His mind,”

The principle is tied to an explanation given elsewhere, on “Remember the Shabbos day” in Parshas Yisro,
of Shmuel’s words to Shaul after Shaul lost the kingship: G-d “will not lie and will not change His mind, for
He is not a man (adam) that He should change His mind.”
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that this was the answer to Shaul’s request of him that the kingship be returned to him.

According to that explanation, Shmuel said this in answer to Shaul’s plea that the kingship be given back to
him: what G-d has given to David He will not take back.
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Shmuel answered him that since it had already been given to David, it was impossible to take the

kingship away from him; for the kingship of the House of David was taken from a lofty place,

Once the kingship had been given to David it could not be taken from him, because David’s kingship was
drawn from a higher source than Shaul’s.
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which is from the level of “for He is not a man (adam) that He should change His mind,” and not
like the kingship of Shaul, which was taken from the level of adam (“man”), etc., from the level of
Chochmah. And at the level of adam, right and left apply, and the flow of influence is drawn down
according to the deeds of the lower beings; therefore there are changes, etc.

David’s kingship came from the level described as “not a man (adam),” while Shaul’s came from the level of

adam, which is Chochmah. At the level of adam there is right and left, kindness and severity, and the divine
flow responds to people’s deeds, so it can change; that is how Shaul’s kingship could be lost.

likuteitorah.com/likkutei-torah/bamidbar/10/ 16
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But above the level of adam, “there is no left in this Atika (the Ancient One),” because He is “the
One exalted from the days of old,” “high and exalted,” etc. And this is the matter of “my horn is ex-

alted,” and “You have raised my horn like a re’em’s,” etc.

Above adam is Atika, the “Ancient One,” the innermost level of Keser, above all the Sefiros; the Zohar says
that in it there is no left, only right. It is G-d “exalted from the days of old” (words of the blessings before the
Shema), beyond all change. The Talmud reads Chanah’s “my horn is exalted” to teach that David and
Shlomo, anointed from a horn, had lasting kingship, while Shaul and Yehu, anointed from a flask, did not.

SECTION 4 - 112-13

“Sanctify us with Your commandments”
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And this is the meaning and the matter of the Midrash that wherever “to Me” (li) is said, it never
moves, forever: that is, because it is from the level of “there is no left,” etc.; and therefore “He is

not a man that He should change His mind,” and change does not apply.

This is the meaning of the Midrash that whatever is called li never moves. Li comes from the level where
“there is no left,” so G-d “is not a man that He should change His mind,” and change has no place there.

1KY "nY? 9% 98 9% 7Y [oron vonyal D7AYA D792 191 RPUNY N2 KIT O DT 1 121 97K
i \7ala)

If so, it is understood from this that the meaning of li is the level of Atika. And so too in the Pardes,
in Erchei HaKinuyim, under the entry “Li,” he explains li as “to Myself,” meaning that it is not

grasped.

It follows that li denotes the level of Atika, the “Ancient One.” The Pardes, in its lexicon, likewise explains li
as “to Myself,” a level that cannot be grasped.

likuteitorah.com/likkutei-torah/bamidbar/10/ 17
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And although he explains that this is at the level of Binah (understanding), this is no refutation, for
Binah is also sometimes called Atika, as is written in the Zohar at the end of Parshas Korach, “‘Hu’
(He): this is Atika”; for the revelation of Atik is in Binah, etc.

The Pardes places li in Binah, but that is no contradiction, because Binah is also sometimes called Atika. The
Zohar on Korach reads the word hu, “He,” as Atika, and the revelation of Atik takes place in Binah.
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And see Etz Chaim, Shaar Tikkun Nukva, end of chapter 2, [for] the reason why Binah is called
“Hu,” etc. And according to this, the matter of what is written, “And I will betroth you to Me,” will
also be understood: that the betrothal will be truly “to Me.”

Etz Chaim explains why Binah is called hu: hu always denotes Keser, and Binah (Imma) is Keser for Z’eir

Anpin. With this, “I will betroth you to Me (li)” means that the betrothal will be truly “to Me,” from the level
of Atika.
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The matter is this: we say, “Who has sanctified us with His commandments,” and this too is an ex-
pression of erusin and kiddushin (betrothal) (as Rabbi David Abudarham writes regarding the
blessing over washing the hands). If so, what is [the meaning of] our request, “Sanctify us with Your
commandments,” etc., in the future tense? Has He not already sanctified us with His
commandments?
The blessing over a mitzvah, “Who has sanctified us (kideshanu) with His commandments,” uses the lan-
guage of betrothal (kiddushin), as Rabbi David Abudarham, the classic commentator on the prayers, notes.

So why do we pray on Shabbos and the festivals, “Sanctify us with Your commandments,” as if it had not yet
happened?
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But the matter is this: it is explained elsewhere, in the explanation on [the verse] “And it shall be
for you as tzitzis,” regarding “and you shall remember all the commandments,” that the mitzvos
are called “the commandments of the King,” that is, they are at the level of Malchus (sovereignty)
of Atzilus (Emanation);

The answer begins from Likkutei Torah, Sh’lach, on “And it shall be for you as tzitzis.” There the mitzvos are

called “the commandments of the King” because, as they reach us, they are in Malchus of Atzilus, the King’s
sovereignty, while the Torah is in Z’eir Anpin.
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but their root is in Z’eir Anpin (the emotive attributes), and through a person’s arousal from below
(isarusa dilesata) he draws [it] down so that the mitzvah becomes “the limbs of the King” of Z’eir

Anpin; and moreover, that one also draws down from Arich Anpin into Z’eir Anpin, etc.; see there.

Their root, though, is in Z’eir Anpin, and a person’s own initiative (the arousal from below) draws down light
so that each mitzvah becomes one of “the limbs of the King” (a phrase of the Tikkunei Zohar), the King being
Z’eir Anpin. Beyond this, through the mitzvos one also draws down from Arich Anpin (“the Long
Countenance”), the outer level of Keser, the divine will, into Z’eir Anpin.
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This was further explained elsewhere, concerning the difference between the first remembering,
where it says, “And you shall remember all the commandments of Havayah,” and the second re-

membering, where it says, “So that you shall remember,” etc., “My commandments.”

The same two levels appear in the tzitzis passage itself, which speaks of remembering twice: first “all the

commandments of Havayah,” then “so that you remember ... My commandments.”
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For these too are the two levels in the mitzvos mentioned above. But nevertheless, it is explained
there why the second level is called truly “My commandments,” which is above the Name Havayah:

because it is the drawing down of the Infinite Light (Or Ein Sof) itself into Z’eir Anpin,

The second, “My commandments,” is higher than the Name Havayah. It draws the Infinite Light itself into

Z’eir Anpin.
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LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 10 o TPRWIRT 7Y LY IR

qwn1 RIT NOT °MA RIT VIR U7 2R AN 00990 A9YRW 1TON° 100 Onan Punany 1107
Unn SMIZN N2 RIM 0 DR

that is, one draws down from the level of chayah and yechidah, which is above the vessels. And this
is [the meaning of] “I am Havayah”: “I” (Ani) is the level of Keser (the Crown), and it is drawn down
to become Havayah; and this is the level of truly “My commandments.”

This comes from chayah and yechidah, the two highest of the soul’s five levels, which stay above its vessels

and only encompass it. “I am Havayah” expresses it: “I” (Ani) is Keser, which is drawn down to become

Havayah, and that is “My commandments” in the fullest sense.
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And see what is written in the explanation on [the verse] “And G-d spoke,” of the Ten
Commandments, on this matter: that the root of the mitzvos is the drawing down of Arich Anpin

The text refers to its explanation on the Ten Commandments (“And G-d spoke”), which shows that the root of
the mitzvos is the drawing down of Arich Anpin. There, in Likkutei Torah, Bamidbar, the Alter Rebbe begins
from the awe at Sinai that the soul could not contain within, which stayed in its mazal, the encompassing lev-
els of chayah and yechidah.
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(and see about this in the explanation on [the verse] “I have seen, and behold, a menorah of gold”;
and see about this in Iggeres HaKodesh, at its end, in the passage beginning “To understand what

iswritten in Pri Etz Chaim?”).

Two further references treat the same theme: the explanation on Zechariah’s vision of the golden menorah,
and the passage near the end of Iggeres HaKodesh, the Alter Rebbe’s letters printed in Tanya, that begins
“To understand what is written in Pri Etz Chaim.”
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And along these lines it can be explained why we ask, “Sanctify us with Your commandments,”
even though we say, “Who has sanctified us with His commandments,” [meaning] that He has al-

ready sanctified us.

Now the question can be answered: we have already been sanctified, yet we still ask, “Sanctify us with Your
commandments.”
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For that He has already sanctified us refers to the mitzvos as they were drawn down below, at the
level of Malchus of Atzilus, which receives from Z’eir Anpin. But what we ask, “Sanctify us with Your

commandments,” is the level of the 248 limbs of the King.

The sanctification we already have is the mitzvos as they reached below, in Malchus of Atzilus, which re-
ceives from Z’eir Anpin. What we ask for is the higher level, the mitzvos as “the 248 limbs of the King”
themselves.
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And the essence of this drawing down is the drawing down of Arich Anpin into Z’eir Anpin; just as a
limb draws the life-force from the soul itself into itself, as the eye draws down the revelation of the

power of sight, etc.

The heart of this drawing down is Arich Anpin entering Z’eir Anpin. It is like a limb that draws the soul’s own
life into itself, as the eye draws in the power of sight.
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And in the Time to Come, of which it is said, “And I will betroth you to Me”: that is, when Z’eir

Anpin will be elevated to the level and rank of Arich Anpin itself; therefore it is called “to Me” (li).

In the Time to Come, when “I will betroth you to Me” is fulfilled, Z’eir Anpin will rise to the level of Arich
Anpin itself. That is why it is called li.
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And this is what is written elsewhere, in the discourse beginning “And the number of the children
of Israel shall be ... which cannot be measured or counted”: that “number” is the level of the
mitzvos, which were given in a number,

This matches the discourse on “And the number of the children of Israel ... which cannot be measured or

counted.” There, in Likkutei Torah, Bamidbar, “number” stands for the mitzvos, 613 of the Torah and 7 of

the Sages, given in a fixed number so that they could be drawn down into the souls of Israel.
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and that in the Time to Come they will be elevated to the level of “and His understanding is beyond
number,” etc., which is the matter of the revelation of Arich Anpin, which is the level of Ein Sof
(without end).

In the Time to Come the mitzvos will rise to the level of “His understanding is beyond number,” the revela-
tion of Arich Anpin, which has no end (ein sof); that discourse adds that this comes through teshuvah.
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(And see what is written about this also in the explanation on [the verse| “Who has counted the dust
of Yaakov, or numbered a fourth of Israel.”) And for this we ask, “Sanctify us with Your command-
ments,” etc.;

The text refers to another explanation, on “Who has counted the dust of Yaakov,” for the same theme of

number and the countless. This higher level is what we ask for when we say, “Sanctify us with Your
commandments.”
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and this is also the request of the Congregation of Israel, “Let Him kiss me with the kisses of His
mouth.” And it is explained in the Zohar, Terumah, end of folio 146b: “Who will kiss me? That One
Who is hidden,” etc. “And with what? With that supernal chariot.” See the Mikdash Melech there.

It is also the plea of the Congregation of Israel, “Let Him kiss me with the kisses of His mouth.” The Zohar

explains that the One who kisses is “the One who is hidden” above, and that He does so through “that super-

nal chariot,” which it calls Yaakov, the level of Z’eir Anpin.
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A betrothal forever
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And of this it is said, “And I will betroth you to Me”; and therefore it is “forever.” For in the be-
trothal of now, which is from the level of the supernal Adam, the level of Z’eir Anpin, where there
are Chesed (kindness) and Gevurah (restraint), right and left, there is therefore descent, etc.;

This is why the betrothal is “forever.” The betrothal of the present comes from the “supernal Adam,” Z’eir
Anpin, where there are kindness and severity, right and left, and so there can be descent.
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but in the Time to Come there will be the elevation of Z’eir Anpin to the level of Atika itself, and this
is “to Me,” and through this it is “forever,” for “there is no left,” etc.,

In the Time to Come Z’eir Anpin will rise to Atika itself, which is li, “to Me.” Since in Atika “there is no left,”
the bond will be forever.
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and “He is not a man that He should change His mind,” as mentioned above. And see what is writ-
ten at the end of the discourse beginning “Know this day, and take [to heart],” on this matter: that
today there are ascents and descents, because it is from the level of the light that fills all worlds
(memalei kol almin); but in the Future there will be the revelation of the light that encompasses all
worlds (sovev kol almin), etc.
G-d “is not a man that He should change His mind.” The text refers to the end of its discourse on “Know this
day and take it to heart”: now there are ascents and descents, because everything is drawn from the light

that fills all worlds, which adapts itself to each world’s measure, but in the Future the light that encompasses
all worlds, beyond measure and change, will be revealed.
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And see Tanna DeBei Eliyahu, Part I, at the beginning of chapter 6, on [the verse] “With an ever-
lasting love (ahavas olam) I have loved you”: the implication is that it is higher than the level of

great love (ahavah rabbah),

Tanna DeBei Eliyahu, a Midrash that tradition ascribes to the teaching of Eliyahu the prophet, comments on
“With an everlasting love I have loved you.” It implies that this ahavas olam, “everlasting love,” is higher
than “great love” (ahavah rabbah).
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as is written there: “It does not say, ‘With a great love I have loved you,’” but ‘With an everlasting
love I have loved you.’ Lest you say, the love of the Holy One, blessed be He, is for three years, or a
love of ten years, or a love of a hundred years, therefore it says, ‘With an everlasting love I have

loved you.”” End of quote.

The verse did not say “with a great love,” the Midrash explains, lest one think G-d’s love lasts three years, or
ten, or a hundred; it says “with an everlasting love.” Olam here means eternity.
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And this is along the lines of what is explained here on the meaning of “And I will betroth you to Me

forever”: that this level is higher than ahavah rabbah, which is in Z’eir Anpin.

This matches the present explanation of “I will betroth you to Me forever”: the eternal level is higher than
ahavah rabbah, which is in Z’eir Anpin.
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And see Meorei Or, letter aleph, section 37, and Sefer Shel Beinonim (Tanya), chapter 43, that

ahavah rabbah is higher than the level of ahavas olam. This can be reconciled: there are two levels

of olam (“world”), Malchus and Binah, which are the root of this world and of the World to Come
Meorei Or and Tanya chapter 43 seem to say the opposite: that ahavah rabbah is higher than ahavas olam.

The answer is that olam, “world,” has two levels: Malchus, the root of this world, and Binah, the root of the
World to Come.
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(as is written in the Zohar, Part I, Parshas Bereishis, 34a; Vayigash, folio 210a; Vayetzei, 158b; and
at the beginning of Parshas Va’era, 102a; and in the Pardes, under the entry “the World to Come™);

The text lists places in the Zohar and the Pardes that speak of these two “worlds.” (Folio 102a of Part I of the
Zohar is in Parshas Vayera.)
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and ahavah rabbah is in Z’eir Anpin, as is written in Meorei Or there and in the Pardes under the
entry “Ahavah” (love). If so, the ahavas olam that is in Malchus, which is the lower world (alma

tata’ah), is below the ahavah rabbah that is in Tiferes (beauty);

Ahavah rabbah is in Z’eir Anpin, in Tiferes. So the ahavas olam of Malchus, the “lower world,” is below it,
and that is the love that Meorei Or and Tanya rank lower.
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but the ahavas olam of the upper world (alma ila’ah), of Binah, is above ahavah rabbah; and also
because the revelation of Atik is in Binah, and that is the level of “love in delights” (ahavah

betaanugim).

The ahavas olam of Binah, the “upper world,” is above ahavah rabbah, also because Atik is revealed in
Binah; that higher love is “love in delights” (ahavah betaanugim).
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It can also be said further, according to what is written in the discourse beginning “His eyes are red

with wine,” on the meaning and matter of the ahavas olam that is below the level of ahavah rabbah:

A second answer comes from the discourse on “His eyes are red with wine,” which explains why the ahavas
olam discussed there is below ahavah rabbah. In Torah Ohr, Vayechi, the Alter Rebbe calls that love one
“taken from the worlds,” born of contemplating how G-d brings the worlds into being, and places love in de-
lights above both.
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that is, because it is drawn from the level of olam (“world”); whereas the meaning of “to Me forever
(le’olam)” is an expression of eternity. And see what is written on [the verse] “Return, O Israel, unto
...”: this is the matter of the ahavas olam that is above ahavah rabbah.

That lower ahavas olam is drawn from the level of “world,” a created realm, while olam in “to Me forever

(le’olam)” means eternity. The text also points to its discourse on “Return, O Israel,” where ahavas olam is
the love above ahavah rabbah.
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From this will be understood why for kiddushin (betrothal) we require that he say “to me” (li): be-
cause we require [it to be] as it is written, “And I will betroth you to Me,” etc. And see the large
[edition of the] Zohar, Part I, folio 15a, which also explains “And I will betroth you to Me”: “because
she nurses from the right,” etc.

This explains a law of betrothal: the groom must say “to me” (li), as in “You are betrothed to me,” because

betrothal below follows “I will betroth you to Me.” The text also cites the large edition of the Zohar, which
reads this verse “because she nurses from the right.”
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And the root of the matter is that she should receive from the level of “there is no left in this Atika.”
And this is [the meaning of] “It is better to take refuge in Havayah than to trust in man (adam),” as
is explained elsewhere, that it means: than the level of the supernal Adam, etc.
The root of this is that the bride, the Congregation of Israel, should receive from Atika, where “there is no
left.” That is the meaning of “It is better to take refuge in Havayah than to trust in man (adam).” In Likkutei
Torah, Shemini Atzeres, the Alter Rebbe reads b’adam, with its definite vowel, as “the known man,” the su-

pernal Adam, Z’eir Anpin, and “Havayah” as the encompassing light of Arich Anpin, which is eternal and
does not move.
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(And see further the Raaya Mehemna, Parshas Teitzei, folio 277a, and the Ramaz there; and see
what is written in Parshas Teitzei on [the verse] “For the mountains may move away,” etc., “but My
covenant of peace shall not be shaken,” etc.)
The parenthesis adds the Raaya Mehemna (“the Faithful Shepherd,” a section of the Zohar) on Teitzei, which
says that the final redemption will come “with great compassion,” and that afterwards “he may not send her

away all his days,” as in “I will betroth you to Me forever.” It also points to a discourse on Isaiah’s “For the

mountains may move away ... but My covenant of peace shall not be shaken,” a covenant that never moves.
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Now, this level is drawn down through “my heart and my flesh sing out to,” etc., which is the level
of expiring (kelos) toward His being and essence, may He be blessed, which is far, far above the
level of “the courts of Havayah”; and through this, “And I will betroth you to Me” is drawn down,
etc. And this is the matter of “In the place where baalei teshuvah (penitents) stand,” etc.; and this is
the matter of “and the great goodness to the house of Israel.”
This highest bond is drawn down through “my heart and my flesh sing out” to G-d, the second half of the
very verse that opened the maamar. It is kelos (from the same root as kalsah, “pines”), the soul’s yearning to
the point of expiry toward G-d’s very being, far above the “courts”; through it the betrothal “to Me” is drawn

down, the level of baalei teshuvah, who stand where even the perfectly righteous cannot, and of “the great
goodness to the house of Israel.”
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And also, the meaning of “And I will betroth you to Me forever (le’olam)” is that the revelation will
be actually below, and the world will not conceal. That is, because the revelation will be from the
level of “Who dwells on high,” therefore He is “Who lowers [Himself],” etc., so that the revelation
will be in the world (la’olam) itself, below.

Le’olam also means “to the world”: the revelation will reach the world below itself, and the world will no

longer conceal it. Because it comes from G-d as He “dwells on high,” beyond the world, He can also “lower

Himself” and appear within the world.
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And this is the matter of “With an everlasting love You have loved us,” etc., “great and abundant

compassion,” etc.: that is, the level of truly “And I will betroth you to Me forever.”

This is the blessing before the morning Shema, “With an everlasting love (ahavas olam) You have loved us ...
great and abundant compassion.” It expresses the truly eternal betrothal, “to Me forever.”

SECTION 6 - 116

Li as supernal Chochmah
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4. And the Ramaz, on Parshas Terumah (folio 134b), on [the verse] “And let them take for Me (li) an

offering,” explains that li is supernal Chochmah (wisdom), which is the soul of all the worlds, etc.;

Section 4 adds the Ramaz’s explanation of li in “Let them take for Me (li) an offering”: li is supernal
Chochmabh, the soul of all the worlds.
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and therefore wherever li is said, it endures forever, etc.; and it is the Name of seventy-two (AB),
whose essence is four yuds, the numerical value of li. And see what is written about these four yuds
in the explanation on [the verse| “or numbered a fourth of Israel.”

That is why whatever is li lasts forever. Chochmah is also the Name of seventy-two (AB), the Name Havayah

spelled out with yuds, whose core is four yuds; four times ten is forty, the numerical value of li (lamed, thirty,
and yud, ten).
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And according to this, the matter of “And I will betroth you to Me” can be interpreted along the
lines of what the Arizal says in explaining the verse “On that day shall be (yihyeh)”: that in the
Future, Z’eir Anpin and Nukva, which are vav-hei, will be at the rank of Abba and Imma them-
selves, which are called yud-hei; and this is the level of yihyeh.
The Arizal explains the verse “On that day Havayah shall be One”: in the Future, Z’eir Anpin and Nukva, the
letters vav-hei of the Name, will rise to the rank of Abba and Imma, the letters yud-hei. Yihyeh, “shall be,” is
spelled yud-hei yud-hei: the lower pair will become like the upper pair. In Likkutei Torah, Tzav, the Alter

Rebbe cites this teaching: in the Future the ten Sefiros will shine permanently in the Congregation of Israel,
“a tent that shall not be moved.”
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It follows that the Congregation of Israel, which is the level of the lower hei, will receive from the
level of yud, which is supernal Chochmabh itself (and see what is written in Parshas Chayei Sarah, at
the end of the discourse beginning “Let Him reveal to us its reason”).

So the Congregation of Israel, the lower hei, will receive from the yud, supernal Chochmah itself. This too is
the betrothal “to Me,” since li is Chochmah.
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That is, the meaning of “the Congregation of Israel” is that it receives from Yisrael above, and
Yisrael is li rosh (“a head for Me”). But there is the level of Yisrael Zuta (the lesser Israel) and
Yisrael Saba (the elder Israel), as is written at the end of the discourse beginning “And these are the
names of the children of Israel”: that Yisrael Zuta is the drawing down of supernal Chochmabh as it
is drawn and spreads into the emotive attributes (middos);

Knesses Yisrael, “the Congregation of Israel,” receives from “Yisrael above,” and the letters of Yisrael (yud,

shin, reish, alef, lamed) spell li rosh, “a head for Me.” There are two levels: Yisrael Zuta, the “lesser Israel,”
which is Chochmah as it spreads into the emotive attributes, and Yisrael Saba, the “elder Israel.”
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but in the Future there will be the revelation of the essence of supernal Chochmah, the supernal
Eden, etc., Yisrael Saba, li rosh itself.

In the Future the essence of supernal Chochmah, “the supernal Eden,” will be revealed: that is Yisrael Saba,
li rosh in the fullest sense.
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And see what is written about this in the explanation on [the verse] “I am Havayah your G-d” of the
passage of tzitzis; and see what is written there about the matter of “his desire is in the Torah of
Havayah, and in his Torah he meditates”: that the level of “the Torah of Havayah” is the Torah
above, which will be revealed in the Time to Come,
The text points to its explanation of “I am Havayah your G-d” in the tzitzis passage, in Likkutei Torah,
Sh’lach: in the Future even the Name Havayah will be like the Name Elokim beside the light of the Infinite

above it that will then be revealed. That discourse also reads “the Torah of Havayah” in Psalm 1 as the higher
Torah to be revealed in the Future.
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and that is through the study of the Torah that is before us, which is a vessel for this revelation; and
so too, along these lines, in the mitzvos, in which there are two levels of Chesed (kindness), etc.;
see there.

That higher Torah is revealed through our present study, which serves as its vessel, and the mitzvos likewise
have two levels of Chesed.
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And this is the matter of “Sanctify us with Your commandments, and grant our portion in Your
Torah.” “In Your Torah”: this is “the Torah of Havayah,” which will be revealed in the Time to Come
through the study of Torah now. And of this it is said, “And I will betroth you to Me,” etc., “and you
shall know Havayah.”

So we pray, “Sanctify us with Your commandments, and grant our portion in Your Torah”: “Your Torah” is

the Torah of Havayah, which our study now will bring to light in the Future. Of this the verse says, “I will be-
troth you to Me ... and you shall know Havayah”: the betrothal leads to knowing G-d.
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IN ONE'S AVODAH

In prayer and Torah study, do not stay with the words alone, the “courts”: deepen the mind to understand
the meaning of the prayers as far as one can, and contemplate the Torah, so that its wisdom and G-d’s exalt-
edness are absorbed into one’s innermost self, the “house” and the “marriage.” Beyond this, the yearning of
“my heart and my flesh sing out” toward G-d Himself, the level of baalei teshuvah, draws down the eternal
betrothal “to Me.”

QUESTIONS FOR DISCUSSION
1. Why are both speech and thought only “courts,” and what turns letters into the King’s “house”?
2. How does the maamar distinguish betrothal from marriage in a person’s prayer and Torah study?
3. Why does whatever G-d calls li never change, and how does the story of Shaul and David show it?

4. If the blessing says G-d “has sanctified us with His commandments,” why do we still pray, “Sanctify us with

Your commandments”?

5. How does the maamar reconcile Tanna DeBei Eliyahu with Tanya on whether ahavas olam is higher or
lower than ahavah rabbah?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

o9 T nwaNy

“And I will betroth you to Me forever; I will betroth you to
Me in righteousness and in justice, in kindness and in
compassion.” In Hosea’s prophecy of the redemption,
G-d speaks to the people of Israel, pictured as a wife who
had strayed, and promises them a new betrothal; the maa-
mar explains why a betrothal “to Me” lasts “forever.” (con-
text: Steinsaltz Tanakh)

Hosea 2:21X75:2 yuin
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

2

7 mngnbY swea ans

“My soul longs, indeed it pines, for the courts of Havayah;
my heart and my flesh sing out to the living G-d.” In this
psalm of the sons of Korach, the singer longs for the
courts of G-d’s Temple. The maamar reads the courts as
levels of the Sefiros, and later reads kalsah, “pines,” as
kallah, “bride.” (context: Steinsaltz Tanakh)

Psalms 84:3'1:7"2 0°2°1n
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My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Expounding this verse in Vayechi, the Zohar distinguishes
lower abodes from higher ones and says that the “outer
houses” are called “the courts of Havayah,” because they
stand in love and yearning toward Nukva. The Pardes
quotes these words.
Zohar, Vayechi 77:800-79:811x>nn:v”y-n"n:1"y 1> 711 100
Similarly in the verse, “The L-rd bless thee out of Zion, and
see thou the good of Jerusalem, all the days of thy life” (Ps.
127, 5), Zion is mentioned because from it issue blessings to
water the garden, and then Jerusalem is mentioned to show
that all blessings issue from male and female together.
Similarly it is written: “The L-rd bless thee and keep thee”
(Num. 6, 24) -“bless” from the male, and “keep” from the fe-
male.” R. Judah opened with the verse: AND WHEN JACOB
MADEAN END ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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Under “the courts of Havayah,” the Pardes cites the Zohar
(Vayechi 248b) and explains that the “outer houses” are
the seven days of building, the seven lower Sefiros. As a
court is the gatehouse of a house that is hidden and pri-
vate, so these are the gatehouse to the three upper Sefiros,
which are hidden from all.
Pardes Rimmonim 23:8:91X”:’1:3” 0°1117 0772
oM T ONW X712 °N2 °3 (27 1Pn7 A7) N R M2 D 0 Mkn
N72mM 0729 YW N2 A3 1D %0 DY O MARD 0°RIp1 1PIa0
%00 %32 YW N°2 O 07931 12127 710 1 19,3133 230 1 0yl
23 NPy onw Marby

Pardes Rimonim (Public Domain)

PARAGRAPH 3

5

7

“And the king extended the golden scepter to Esther, and
Esther arose and stood before the king.” This is Esther’s
second approach, after she had fallen weeping at the
king’s feet to plead against Haman’s decree. The Torah
Ohr discourse on this verse, cited here, contrasts her first
approach in the court with this plea in the house. (context:
Steinsaltz Tanakh)

Esther 8:4°7:’11 1NOX
7791 %357 T2y01 V0K DPNY AT LITY NN NP T2 LYY
Then the king held out to Esther the golden sceptre. So

Esther arose, and stood before the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NORD PR VY 7Y PrwnY
There even the inner court counts as “wilderness” com-
pared with the King’s house, because the king does not
dwell permanently in the court.
KEHOT'S NOTE
3,78 RN

79D 27Wwoa N2 7Y wrns

A collection of explanations on Tanya.
KEHOT'S NOTE
.ow ™5 vIP P IR

7y RPN MPUERT 02992 199X TN2NR 19K 17172 0K IR
MM N°E02 7PN AMWatna

In a gloss to chapter 35, Tanya cites Etz Chaim that the
Infinite Light does not unite even in the World of Atzilus

except by first enclothing itself in the Sefirah of
Chochmah. It explains that Ein Sof is the true One, alone
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with nothing besides Him, and that this is the level of
Chochmah.

Tanya, Likkutei Amarim 35:707K *01p°2 ;nwRY P2n X010
’T:ﬂ”b
21NIY M oYY v ,0IPWR Py Ninn SAYRY WK 1A
02iya A%OR TR PR RITTN2 AIOTPRTINY 070 vyl
DR 137771 ,ANO NPD02 APAN INWAPNT OT° 7Y KPR MPOIRT
31,02 PRI RIT 72D RIAY ,NRRT TR RIT,KITN2 HI0PRY
121 12N NI KT
Kehot Publication Society (CC-BY-NC) '

PARAGRAPH 4

9
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(X)) 2m

7P Ny RPDI

In Vayakhel the Zohar says that whoever toils in Torah is
as if he toils in the palace of the Holy One, blessed be He,
for “the supernal palace of the Holy One, blessed be He, is
the Torah.” The text uses this to show that the Torah, from
Chochmah, is the King’s permanent dwelling.
Zohar, Vayakhel 7:98-10:107t"p:"-1"3: 2p™ ,3i 190
And he who labours in the Torah labours in the Palace of the
Holy One, blessed be He, inasmuch as the supernal Temple
of the Holy One is the Torah itself. And whenever a man
labours in the Torah, there the Holy One, blessed be He,
stands and listens to his voice, as it is written: “And the L-rd
hearkened, and heard, and a book of remembrance was writ-
ten before him, for them that feared the L-rd, and that
thought upon his name” (Malachi 3, 16); and that man es-
capes ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1°¥7 1PN 27 R™IXY

The Zohar calls the supernal level that is “in oneness and
joy and never parts” re’im, “companions,” as Eden and
the river that goes out from it never part, while the dodim,
“lovers,” below long for each other and are together only
at times. The text applies re’im to Abba and Imma.

Zohar I1I, 4ax ,7 2’m

KEHOT'S NOTE

L2DRCY 07281 NPMIR LR LT ATAT ART

nono1nn aEn
In Noach the Zohar expounds Ezekiel’s “gate of the inner
court that faces east,” closed on the six working days and
opened on Shabbos. As the Mikdash Melech reads it, the
inner court there is Beriah and the outer court is Yetzirah.

Zohar, Noach 43:361-44:37327yw:7"n-R70W:2"1 N1 ,7717 7190

R. Simeon began his discourse with the verse: Thus saith the
L-rd G-d: The gate of the inner court that looketh towards
the east shall be shut the six working days; but on the

likuteitorah.com/likkutei-torah/bamidbar/10/

13

14

15

16
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Sabbath day it shall be opened, and in the day of the new
moon it shall be opened (Ezek. 46, 1). He said: ‘If this verse
is attentively considered, it is found to contain an allusion
with which we are familiar. The reason why the gate is to be
shut on the six working days is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

%R 1w

“Happy is the one You choose and bring near; he shall
dwell in Your courts. We shall be satisfied with the good-
ness of Your house, the holiness of Your sanctuary.” David
praises G-d for those He brings near to His Temple; the
verse moves from courts to house to sanctuary, the stages
of nearness discussed here. (context: Steinsaltz Tanakh)

Psalms 65:57:77”0 0°2°710

79977 UIR N0 2103 MY T30 190 19pm 028 UK
Happy is the man whom Thou choosest, and bringest near,
that he may dwell in Thy courts; may we be satisfied with the
goodness of Thy house, the holy place of Thy temple!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,m0 8°%n

8n o

In Chayei Sarah the Zohar reads “he shall dwell in Your
courts” as the places and levels “outside,” among the holy
beings above who stand and serve. The Mikdash Melech
identifies these courts with Yetzirah.

Zohar, Chayei Sara 16:121-17:127-8"3p:1"v 17w 1 2710 990
Popar

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’ R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

29w 1108 O 08T INANI PPN Nowe
In Lech Lecha the Zohar reads the verse as an ascending
order, first “Your courts,” then “Your house,” then “Your
sanctuary,” each more inward than the last. It links “Your
courts” to “whoever remains in Zion and is left in
Jerusalem,” and says that “Your courts” are certainly two.

Zohar, Lech Lecha 35:415-429v”5n-1"0n:1172 972 972,911 7190
QoW 108
In Vayechi the Zohar speaks of the gate of Tzedek, in

which “Zion and Jerusalem” are found, and of “whoever
remains in Zion and is left in Jerusalem.” The text cites it,
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17

18

19

after the Mikdash Melech, for reading Zion and Jerusalem
as Yesod and Malchus.

Zohar, Vayechi 21:171-23:1822”0p:3”>-X*Yp:X"D °1" 7111 190

R. Judah said: ‘For seven days the soul goes to and fro from
his house to his grave, and from his grave to his house,
mourning for the body, as it is written: “His flesh shall suffer
pain for him, and his soul shall mourn for it” (Job 14, 22),
and it grieves to behold the sadness in the house. We have
learnt that after seven days the body begins to decay, and
the soul goes in to its place. It enters the cave of Machpelah,
where it is allowed ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1t 8PN TN 2192

“Make one cherub at one end and one cherub at the other
end; of one piece with the cover you shall make the
cherubs at its two ends.” G-d tells Moshe how to make the
two golden cherubs on the cover of the Ark; the discourse
cited here reads the one cherub as Z’eir Anpin and sets
Malchus beside it.

Exodus 25:19v™:71”2 mnw

WyYN N7BITTR MR A¥RR TORTIID MR O%pn X 2112 7N
2PNiRp 100y °2727°N8

And make one cherub at the one end, and one cherub at the

other end; of one piece with the ark-cover shall ye make the

cherubim of the two ends thereof.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

11187 N°1%1aR 98N

“The gate of the inner court that faces east shall be closed
the six working days, and on the Shabbos day it shall be
opened.” In Ezekiel’s vision of the future Temple this gate
stays shut on weekdays and opens on Shabbos and Rosh
Chodesh. The text borrows its “inner court that faces east”
for Yesod of Z’eir Anpin and, later, for the Shema. (con-
text: Steinsaltz Tanakh)

Ezekiel 46:1°x:1"1 5xpi°

NYY 730 1777 0°7R MIRA NURPIRT 300 YW N 21T MR
:IND° WIND 01°21 NN2? N2WD 0P Aynd ow

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

X0 BRpe

The psalmist longs for “the courts of Havayah” in the plur-

al. The text reads the plural as the two courts, outer and

inner.
Psalms 84:3°3:77D 0°2°71n

PII7OR 28 13T 1030 °27 1 NIET? WR1 MN?27D3 1903

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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WMWY *12 PIpa yawn v
“When you listen to the voice of Havayah your G-d, to keep

all His commandments ... to do what is right in the eyes of
Havayah your G-d.” Moshe’s words to Israel; the verse
opens another discourse, cited here for its reading of the
two courts as Pesukei deZimra and the Shema.
Deuteronomy 13:19v°:2° 0°127
DIPTSR "2 WK NISRTP2TNK YT TROK 1 %P2 yun °
Ui S R e L7y mw;z‘;
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PINDM 25010 QUMW 1 T AR R

“Halleluyah! Praise Havayah from the heavens; praise
Him in the heights. Praise Him, all His angels; praise Him,
all His hosts.” This psalm of Pesukei deZimra praises G-d
through the heavens and angels He sustains.
Psalms 148:1-2"2-"R:1"np 0°2°11n
= K ey T o/ 1o B Ty e S S ety B Tl ey
AXIEP2 MIPT TINTY
Hallelujah. Praise ye the L-RD from the heavens; Praise Him
in the heights. Praise ye Him, all His angels; Praise ye Him,
all His hosts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1ONPR B . L T AN PR

The words here quote Psalms 148:1; the passage is shown
below.
Psalms 148:1°:1”np 0°2°1n
:037R2 1P ORI NN 197 ARTIYn
Hallelujah. Praise ye the L-RD from the heavens; Praise Him
in the heights.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2-X ,nnp 0°%nn

MY Y2 1M

“Halleluyah! Praise G-d in His sanctuary; praise Him in
the firmament of His strength.” Another psalm of Pesukei
deZimra, praising G-d as He is seen in the heavens He
made.
Psalms 150:1°X:1"p 0°2°11n
Y $°p12 1MPHI iWTR2 PR-PPE AP
Hallelujah. Praise G-d in His sanctuary; Praise Him in the
firmament of His power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WrRIYaP ARR1 N2aw v

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”n LR MO72
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The Mishnah explains that the first paragraph of the
Shema precedes “And it shall be, if you listen” so that one
first accepts upon oneself the yoke of the kingship of
Heaven and afterwards the yoke of the mitzvos. The text
uses this to describe the Shema as the inner court. (Kehot:
Berachos 1:2)

Mishnah Berakhot 2:2°2:’2 11272 m1wn
T2 yRT 1Y 12 MY MUK 1972 172 ,0°0P197 172 17 19K
NRK? MR 1 MNP Y DX M7 13 YR o) mm? vy
°27 7K .pP0D7 K ¥ NRKY RN PR LI AT 01 LR
2200 T2 KPR LYY OX MM YR AR me MR 12 YU
OX 7777 .Ni%n Dy 1Y 2R 99 0RY 7PN 0Oy mdtn BY oy
3T APR MR P02 03 A8 YU DR T ,NRMP Yy
:09°2 KPR
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section

of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

SRTP W P Y

The note points to Or HaTorah on Va’era for a further dis-
cussion of the Torah as “the parable of the Ancient One.”
KEHOT'S NOTE
L3P °Y RIRI NPMIR .2 ,KD DOWBWR .77, 75 R-PRINW w1 IR

oY BW R SRR bwn

David, after sparing Shaul in the cave, tells him, “As the
parable of the Ancient One says, ‘From the wicked comes
wickedness.’” Plainly it is “the ancient proverb”; Rashi ex-
plains that it is the Torah, the parable of the Holy One,
blessed be He, the Ancient One of the world. The text reads
it Rashi’s way and links kadmoni with kadim, “east.” (con-
text: Steinsaltz Tanakh)
Rashi on I Samuel 24:1477>:775 X PX1nw 2y >"w1
ROTY L7700 ,09 D anTp Son onnTpn Swn nRe wRd
772 HO1Iw YW Tt 1PApN LYW R DOYYIR (17apn P 1own
1795 IR n’pbxm :(3° XD Mnw) 77N 77K 190,12 RO Yv
:(2°) NM5n NOdHI RN°KRTD
As the ancient proverb says. The proverb of the Ancient One
of the world [referring to] the Torah, which is the proverb of
the Holy One, Blessed is He. From the wicked comes wicked-
ness. The Holy One, Blessed is He, destines the wicked to fall
into the hand of the wicked like himself. And where did the
Torah say this, "And G-d destined it into his hand," as it is
stated in Maseches Makos.

On Your Way (Public Domain) - The Metsudah Tanach series, Lakewood, N.J
(cc-BY)
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Rashi there likewise says that “the parable of the Ancient
One” is the Torah, the parable of the Holy One, blessed be
He, Who is “the Ancient One of the world” (kadmono shel
olam).
Rashi on Exodus 21:1670:X”2 minw 5y >"w1
wD1 2333 WOR R¥M? 0D nRIY ’D'? 790K :'l?;'? J90m) wOR 2N
IR DIORY IR YR W01 233W TR N’;?}f "5 1R L,(775 0°127) PIRN
2330 XD 'R ’.TJ'?’I 370m1 UK 21N SR 2 12230 OIPIITIR
797 W1 233 2"A 7rIm MWK 2393 2R 2383 KPR 7 PR LU
A7°2 R¥RN (DR 1PITNI0) M ﬂ';?.-? moIeny nn L0mIw 10730
mn (W) 7798 0P 1722 720 R¥NIL,10mY 1233W 02Ty AmIRIY
... P°02IM) X7 PAN ONO M2 ANRT A0h '?; ;PaN2 .nnv
M5m weR 211 AND HE THAT STEALETH A MAN, AND
SELLETH HIM, [AND HE BE PREVIOUSLY FOUND IN HIS
HAND, HE SHALL SURELY BE PUT TO DEATH] — Why is
this statement made (how does the particular form of words
used here tell us some point of law which is not contained in
another text bearing upon the same subject)? Since it is
said, (Deuteronomy 24:7) “If a man be found stealing any of
his brethren ... [then that thief shall die]”, I might say that I

have here only ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

7°3°7 NPHN RN U0

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.T°X°1 NDBN MR LT 0w 1Py

n°2 Ma2° Anona

“With wisdom a house is built, and with understanding it
is established.” Shlomo’s proverb shows that the “house,”
where the King dwells, is built of Chochmah, the level of
Atzilus. The Zohar on Lech Lecha (94b), cited above,
brings the same verse for “the goodness of Your house.”
Proverbs 24:3°1:77 *own
Mo NN 173 M3 MeaTa
Through wisdom is a house builded; And by understanding
it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
3,710 %%wn

PARAGRAPH 5

31

“The gate of the inner court that faces east shall be closed
the six working days, and on the Shabbos day it shall be
opened.” The paragraph reads the gate’s opening on
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33

34

Shabbos as the light of Atzilus shining into the lower
worlds.

Ezekiel 46:1°x:1"n 5xpi°

NYY 30 M7 02T 7197 NMIDT BT YW N "17TR MR
0N ¥INJ 0°231 IN2Y N2wT o nynn

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N°nPIRR AX¥nR WYY

The Zohar at the end of Noach expounds Ezekiel’s gate
that is closed on the six working days and opened on
Shabbos. Reishis Chochmah, cited here, summarizes its
intent.
Zohar, Noach 43:361-44:37327yw:7"n-R”0W:2"1 N1 ,7717 7190
R. Simeon began his discourse with the verse: Thus saith the
L-rd G-d: The gate of the inner court that looketh towards
the east shall be shut the six working days; but on the
Sabbath day it shall be opened, and in the day of the new
moon it shall be opened (Ezek. 46, 1). He said: ‘If this verse
is attentively considered, it is found to contain an allusion
with which we are familiar. The reason why the gate is to be
shut on the six working days is ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

AN21 RIT NAW 092w NIPOSNT TN NI NORPIDN N8An yww

Reishis Chochmah summarizes the Zohar on Noach: the
gate of the inner court is the light of Atzilus. It is closed on
the six working days, when the world is governed through
Metatron, and on Shabbos it is opened and the six working
days have no rule at all.

Reshit Chokhmah, Gate of Holiness 2:197yw ,nnon n°wx9
V2 TWTRPR

1197 NP1 8NN YWY 17192 (27Y AY 77 11°D) TN 1IN 1N
(R, DRPIM) M3 Nawn 0P Awynn on° nww A0 1o 0Tp
R, MPPERT IR RIT %190 IRA0 YWY XIT N0 MEN
N 0P, 7100 2T BY AN RITY YRt on nwwa 130

i) 'PU'?HU AwynN °1° YWY 1°R1 NNl RIT
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

AN122 MPOSR P 1Ry BN TPRR nawaw

Pri Etz Chaim explains that on weekdays each world re-
ceives only the outer aspect of the world above it, but on
Shabbos the inner light of Atzilus itself shines in Beriah,
the inner light of Beriah in Yetzirah, and that of Yetzirah in
Asiyah.

Pri Etz Chaim, Gate of the Sabbath 24:6n2w1 9y ,0%°1 ¥ *19
N1

7231 ,¥73R O MnP1y T XD 93,1100 13,0313 171 10 2nnn
112 ,1MR19a PR 0PIy RIT LT MDA RR 0D NYT
MR W OTINR RIPI RN L,TPRpN AT 7T 19Uma
MPPERA AR R L5730 1290 M ORI PY 02190 ,ARMAN
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Pri Etz Chaim (Public Domain)

PARAGRAPH 7

35
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“Who has counted the dust of Yaakov, or numbered a
fourth of Israel?” Bilam, hired by Balak to curse Israel,
marvels instead at their numbers; his words open a dis-
course that the text cites for the link of thought and speech
to the worlds of Beriah and Yetzirah. (context: Steinsaltz
Tanakh)
Numbers 23:10:373 712712
N1 02Y NI "WR1 Nhn PRI Y27 N 120mI 2y 19y Man N
BhisbR)ikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

36

37
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“And Havayah will dry up the tongue of the Egyptian sea,
and He will wave His hand over the River with His scorch-
ing wind.” Isaiah foretells a new splitting of waters, like
the Splitting of the Sea, when the exiles return; the dis-
course referred to here discusses this verse. (context:
Steinsaltz Tanakh)
Isaiah 11:15770:X7° 171°yw°
MM IMA o%ya 1::[;{!'7?3_7 7 A°1M 0%t ﬁWY? DX 1 0°nm
:079¥32 T7TM 079 YD
And the L-RD will utterly destroy the tongue of the Egyptian
sea; And with His scorching wind will He shake His hand
over the River, And will smite it into seven streams, And

cause men to march over dry-shod.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

19%n sMpna oR

“If you walk in My statutes and keep My commandments

and do them.” G-d’s promise of blessing opens

Bechukosai; the discourse on this verse reads bechukosai,

“My statutes,” as chakikah, “engraving,” and contrasts en-
graved letters with written ones.

Leviticus 26:3%3:173 XIp"
Halghe un*wm H'I?;[ﬂ'n v:n;r;'nm ’ID?.B ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Happy is the one You choose and bring near; he shall
dwell in Your courts. We shall be satisfied with the good-
ness of Your house, the holiness of Your sanctuary.” The
text applies “courts” to attention to the words alone and
“house” to understanding their meaning.

Psalms 65:5°7:7170 0°2°11n

79977 UIR AN°2 2103 My P30 1997 NP 1030 MR
Happy is the man whom Thou choosest, and bringest near,
that he may dwell in Thy courts; may we be satisfied with the

goodness of Thy house, the holy place of Thy temple!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7 MAEn wol nbs

“My soul longs, indeed it pines, for the courts of
Havayah.” The text reads kalsah, “pines,” as kallah,
“bride”: the soul that receives only from the courts is a
bride, betrothed but not yet married.

Psalms 84:3'2:772 0°2°1n

PII72R P8 19T 103 °22 1 N1IEN? W91 10?2703 903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Iy 291 WK 21p3

“They search out wrongs ... the inward part of a man, and
a deep heart.” Plainly David describes his enemies’ plot-
ting, hidden deep in the heart; the maamar takes the
words in another sense, the innermost depth of a person,
where G-d’s exaltedness is absorbed in prayer. (context:
Steinsaltz Tanakh)

Psalms 64:7°1:7°0 0°2°11n

Py 291 ¥R 211 ann o unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And I will betroth you to Me forever.” The section now ex-
plains why this betrothal, being “to Me,” lasts “forever.”
Hosea 2:21873:2 ywii
[DRII TONN LIYRD PTE 7 TAYIXY DPIY? 2 AT
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY DR TIPWR TR 1AW TaNp KOn

“Fill your horn with oil and go; I will send you to Yishai the
Beis-Lachmite, for I have seen among his sons a king for
Me.” After rejecting Shaul, G-d tells Shmuel to stop
mourning and anoint a new king; the Midrash learns from

likuteitorah.com/likkutei-torah/bamidbar/10/
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the word li that David’s kingship is permanent. (context:
Steinsaltz Tanakh)
I Samuel 16:1X:1"0 & 2XInW
PRORM IR PIRYTOR PIRNN AR CNRTTY PRINYTIR T K"
2 RIPITN WK ANPYR T2) 10 AR K7 PRy Tonn
77272 P332 07K
And the L-RD said unto Samuel: ‘How long wilt thou mourn
for Saul, seeing I have rejected him from being king over
Israel? fill thy horn with oil, and go, I will send thee to Jesse
the Beth-lehemite; for I have provided Me a king among his
sons.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% PRI 2PN 9D

There, explaining the words li rosh, the text cites the same
two Midrashim (Vayikra Rabbah 2 and Shocher Tov 19),
“wherever li is said, it never moves forever,” and refers to
the explanation on “And I will betroth you,” that is, to this
passage.
KEHOT'S NOTE
JIRDR UM 1PN Y WA N7TING L2 ,1 19w R TP IR

120K 9 AN 21PN 0

“Wherever li is said, it never moves, neither in this world
nor in the World to Come,” followed by examples: the
priests (“and they shall serve Me”), the Levites, Israel, the
Land of Israel, Jerusalem and more.

Vayikra Rabbah 2:2°2:2 127 R9p™
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“Remember the Shabbos day to keep it holy.” The verse
opens the explanation in Parshas Yisro referred to here.

Exodus 20:81:"> mnw

AWTR? nawn 0PNk 790
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b Sl /aR ek F=F}|

“And also the Eternal One of Israel will not lie and will not
change His mind, for He is not a man that He should
change His mind.” After Shaul spared Agag, Shmuel told
him that G-d had torn the kingship from him and given it
to a better man, and that the decree would not be reversed.
The maamar reads it as Shmuel’s refusal to return the
kingship once it was given to David. (context: Steinsaltz
Tanakh)

I Samuel 15:29173:7°0 R PRnw

:DMIT? I TR KD 92 ONY? K9 RY° KD DRI 131 on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,0 RY
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“For He is not a man that He should change His mind.”
The text reads “not a man (adam)” as a level above adam,
the source of David’s kingship.

I Samuel 15:29v72:1"b X PXnw

:OMIT? RIT OTR KD 93 0N K9 R0 KD DRI N3 on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

48 RPNy °X712 KoRnRw N

The Idra Rabba says, “There is no left in this hidden Atika;
all is right.” The text uses it to show that at the level of
Atika there is no severity and therefore no change.

Zohar III, 129ax ,v5p 3m
KEHOT'S NOTE
LR ,UD7 W AR LK ,0IP M

49 RPNy °Xr12 KoxnRw nob

The Idra Zuta describes the holy Atika as one, wholly in
joy, never changing from compassion. The notes add it as
a parallel to “there is no left in this Atika.”

Zohar, Idra Zuta 4:37-10:49071:-12:"7 R©IT RITRT 7717 790

50 ooy Nnon Rwannn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

51 1P

“And Chanah prayed and said: My heart exults in
Havayah; my horn is exalted in Havayah.” In her song af-
ter Shmuel’s birth, the raised horn is plainly her strength
and honor. The Talmud (Megillah 14a) reads it as the horn
of anointing, the source of a kingship that lasts. (context:
Steinsaltz Tanakh)

I Samuel 2: k22 X PXn0w

>3 *27IX"PY B 207 N2 "R M N2 °27 Y2y mKm man Yhanm
SNYIT3 *NTey

And Hannah prayed, and said: My heart exulteth in the

L-RD, My horn is exalted in the L-RD; My mouth is enlarged

over mine enemies; Because I rejoice in Thy salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

NL,AR"D

52 397 1n

“My horn is exalted,” and not ‘my flask’: David and
Shlomo, who were anointed from a horn, their kingship
continued; Shaul and Yehu, who were anointed from a
flask, their kingship did not continue.” This is why the

likuteitorah.com/likkutei-torah/bamidbar/10/

% TPNWARY B7Y VYR IR

maamar joins the exalted horn to a kingship that does not
move.
Megillah 14a:1817>:x 7% 79731
2712 °11R M7 °N2 037 Yoy KM M3 PPenm” 1PN — min
MoWR — TIP3 INGMY MDY T 230 MY KDY TR MY
.ID10%n 1OWNI KD — D2 INWnIY RITN PIRY ,1M70
“Hannah”, as it is written, “And Hannah prayed and said,
My heart exults in the L-rd, my horn is exalted in the L-rd”
(I Samuel 2:1): “My horn is exalted”, and not, “my cruse is
exalted.” David and Solomon, who were anointed from a
horn, their kingship would be prolonged, but Saul and Yehu,
who were anointed with a cruse, their kingship would not be
prolonged.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

53 >1p BN O

“You have raised my horn like a re’em’s; I am anointed
with fresh oil.” In the psalm for the Shabbos day, the right-
eous one’s strength is raised like the horn of the re’em, a
wild ox, and he is anointed with oil; the text joins it to
David’s anointing from a horn. (context: Steinsaltz
Tanakh)
Psalms 92:11x7°:27% 0°2°11n
MY 1Y NP2 °3R 0¥ 0OM
But my horn hast Thou exalted like the horn of the wild-ox; I
am anointed with rich oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.R°,2% 0°90N
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“Wherever li is said, it never moves, neither in this world
nor in the World to Come.” The paragraph explains why: li
comes from a level where there is no left and no change.

Vayikra Rabbah 2:2°2:’2 127 X7p"

55 e NI QTN NP

“For He is not a man that He should change His mind.”
Above the level of adam there is no change, so whatever is
li is permanent.

I Samuel 15:29172:7"0 X PR1nw
:0M3T? I 07X KP 92 0097 K2) IR KD PRI 1310
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

56 AN VR "RLYR 0

Under li, the Pardes quotes the Zohar, “li is Binah, the
mystery of the upper world, the inner chamber,” and ex-
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plains li as “to Myself,” not grasped even by the Sefiros be-
low it: Binah as hidden and united with Chochmah.
Pardes Rimmonim 23:12:1811”°:27°:3”3 0°1127 0779
RT % 571 (27 2”17 X2 ’92) 1°9°DNT RTIPUDA 1Y UawAn o R
IPRW LoNEYD D 01 57Oy RMYID KD ARDY RNPYT XM N102
WX MIPE0R [OAw] 1amn 0oP3RID AR P Donnnnd awmn
N .MM NTARNNAN NRPYNNM N30 NP2 1M I Ton?
AR M 9P 0PIY0 T23 DU ARDY XDy 111D N9°IR3 1100
I NRRYAN oM PR SMtap 2% NIt TI0a 1 ARnIn Do
.712IN32 133 Anannw *eR 301 AmR XAp Y oD D09 vp b
RTW NAwI PRWD Nnbyl XOMws %9 11027 RPN 1 veR mam
... TP N 901

Pardes Rimonim (Public Domain)

N7 17292 °PAw aywun
At the end of chapter 2 of the gate on the tikkun of Nukva,

Etz Chaim explains that Binah is called hu not because of
its concealment but because hu always denotes Keser, and
Imma is Keser to Z’eir Anpin, as Arich Anpin is Keser to
Abba and Imma.
Sefer Etz Chaim 34:2:27172:2:7°% 01 vy
1°72MNn MISRITY TYwa 75 XAP1 T M13°37 Pan IR ni (D)
0”7p 27y 7102 7AW 1NN 0T RYUTR X2t 702 '[1"?}7-'! "9 12
5an on 17’2 mam 1wn nya 7P nina 12°93X IRIANDY 9710
NIR >0 09y "1on KD R NP1 711°27W QYOI .90 RIP1 WY
(n2°n %) DIwn XX XM NP1 K”K 03 770X RPN 73mn ooy
:R”IRD AN3 RITR7RI R*T2 N3 RI7 RARY AIN92 02195 RIn

Sefer Etz Chaim (Public Domain)

% P nwaNY

“And I will betroth you to Me forever.” With li understood
as Atika, the betrothal is truly “to Me.”

Hosea 2:21X75:2 yuin

DRI TON LEYR PTE2°7 TAPIX 0PIY? 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S Mg Pl 1 mgRn

The note sends the reader to a note of the Rebbe in Sefer
HaMaamarim 5700 on this idea, that the mitzvos are
called “the commandments of the King.”
KEHOT'S NOTE
.48°Y ,W”N D°RRNAT’02 ”INTR P2 DAY ARI

175tn YRk . . onAon

“And you shall see it and remember all the command-
ments of Havayah and do them.” G-d tells Moshe to com-
mand tzitzis as a reminder of the mitzvos; the text reads
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this first remembering as the mitzvos in Malchus, “the
commandments of the King.”
Numbers 15:391”7:1"1 72712
onk ony1 N NitnTPITNR 0RaM ANK ORI N3°X? 027 1M
:DPI0X 03 DARTITN DY XY 0327 K 1MNNR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.n-0% 10 7272

1ot YR

“So that you remember and do all My commandments,
and be holy to your G-d.” The second remembering, “My
commandments,” is read as the higher level of the
mitzvos, above the Name Havayah.

Numbers 15:40°2:170 727722
:DPYRY DU DI NP7 NK BPRI 1I3TN 197
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

=271 279 7IN°22

That explanation, titled “to understand the root of the

mitzvos,” begins from the people’s great awe at Sinai,

which the soul could not contain inwardly and which re-

mained in its mazal, the encompassing levels of chayah
and yechidah.

KEHOT'S NOTE
2,0 mph

°PoN 727
“And G-d spoke all these words, saying.” The opening of
the Ten Commandments, on which the text’s explanation
of the root of the mitzvos is written.
Exodus 20:1°x:’> minw
MR PRI 091277722 DX 070K 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27T N9%an 7371 SNOR9

“I have seen, and behold, a menorah all of gold, with a
bowl on its top.” Zechariah’s vision opens another expla-
nation that treats the root of the mitzvos.
Zechariah 4:2°2:7 110t
-5y [P AP 271 NI 73T ONPKT IR XD AAK 72 72K KN
-5y WK NINE? NP MYV 1YY a°PY 1enh ayav AwK
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nxoxh 0o oM 27y U MINCaa

There “and you shall remember” is read as making the
mitzvos “males,” givers: the letters mem-tzadi of mitzvah
become yud-hei by the atbash exchange, so mitzvah spells
the Name Havayah, and the mitzvos are “the 248 limbs of
the King,” the King being Z’eir Anpin.
KEHOT'S NOTE
X, 19w e ph

NDPIT 092N 1R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.o"n vn Ra

On “And the Levite, he (hu) shall serve” (Numbers 18:23),
the Zohar expounds the word hu: “Hu: above, to the left;
hu: included in the right; further, hu: this is Atika.” The
text uses it to show that Binah too is sometimes called
Atika.
Zohar, Korach 8:39v%:’n1 m1p 7711 7190
We may also translate, “And the Levite shall serve hu
(him)”, the reference being to the Ancient One, and the
Levite typifying Judgement, but for which men would not
rise to the higher faith, nor study the Torah, nor carry out
the precepts of the Torah for the service of the Holy
King.’1The last 12 lines of the Hebrew text do not appear in
our translation.
The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And I will betroth you to Me forever.” The Time to Come,
when Z’eir Anpin rises to Arich Anpin, is when this be-
trothal “to Me” is fulfilled.

Hosea 2:21872:2 y2i1

DRI TONN VEYR PTE2 7 TAYIXY 07 2 PRI
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

>732980R »M 712

That discourse, earlier in Likkutei Torah, Bamidbar, ex-
plains that “the number of the children of Israel” is the
mitzvos, 613 of the Torah and 7 of the Sages, given in a
number so that they could be drawn down into the souls of
Israel.
KEHOT'S NOTE
il l-N-hhiel

9907 K?Y Th° R WK 7332 780n Om

“And the number of the children of Israel shall be as the
sand of the sea, which cannot be measured or counted.” In
the same prophecy as “I will betroth you,” Hosea foretells

likuteitorah.com/likkutei-torah/bamidbar/10/
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that at the redemption Israel will be beyond counting; the
discourse reads the counted mitzvos as rising to a level
beyond number. (context: Steinsaltz Tanakh)

Hosea 2:1'x2 yuin

DIPR2 M 1997 K71 TR WX 7 73N PXI2 150n T
PII72K 23 DT T2 DOK "By D77 MY

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9907 1N 1NMAN7

“Great is our Master and abundant in power; His under-
standing is beyond number.” The psalm has just said that
G-d sets a number for the stars; His own understanding
has no number. The text uses it for the limitless level of
Arich Anpin. (context: Steinsaltz Tanakh)
Psalms 147:5°77:1"np 0°2°1n
Balololalids in;a:ug’? 797371 1°337K 2373
Great is our L-rd, and mighty in power; His understanding
is infinite.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
.11,1p 0°%nn

BNIW° Y211 NN 79011 APy 18y Man R

“Who has counted the dust of Yaakov, or numbered a
fourth of Israel?” The verse opens another explanation on
number and what is beyond number.
Numbers 23:10:372 72712
>IN 078 Nin W1 N PRI ¥I17NK 120m1 2Py 19Y 13w R
Bhis Rl
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1158 MPPwan C1pw°
“Let Him kiss me with the kisses of His mouth, for Your
love is better than wine.” Plainly the beloved woman longs
for her lover’s kiss; read as the Congregation of Israel’s
plea to G-d, it asks for the inner bond drawn from the
highest level. (context: Steinsaltz Tanakh)
Song of Songs 1:2°2:R 0°7°w1 "W
770 P77 02210700 717D NIPUWIR PRy
Let him kiss me with the kisses of his mouth— For thy love is
better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2R e

In Terumah the Zohar asks, “Who will kiss me? The One
who is hidden above. And with what? With that supernal
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chariot, on which all the colors hang and join, and this is
Yaakov.”

Zohar, Terumah 33:371-38027w-R"yw:3"2 10,7771 790

Now who is “he”? He who is hidden within the supernal con-
cealment. Can, then, the Most Recondite be the fount of
kisses, and kiss that which is below? See now. The Most
Recondite is beyond cognition, but reveals of Himself a ten-
uous and veiled brightness shining only along a narrow path
which extends from Him, and this is the brightness that ir-
radiates all. This is the starting-point of all esoteric myster-
ies, itself being unknowable. Or rather, it is sometimes in-
discoverable, sometimes discoverable, but even were it
wholly indiscoverable the impulse ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And I will betroth you to Me forever.” The bond is “forev-
er” because it will come from Atika, where there is no left.
Hosea 2:21872:2 y2i1
DRI TONN VIV PTSI *2 TR BPYY 2 PHEIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NoNRW N

The Idra Rabba: “There is no left in this hidden Atika; all is
right.” Without severity there is no descent, so the bond
does not change.

Zohar, Idra Rabba 6:25-7:371”2:1-1773:1 K27 XITR ,7717 100

anaT? NI QTN KDY

“For He is not a man that He should change His mind.”
Repeated here as the reason the future betrothal will be
permanent.

I Samuel 15:291”3:7°0 X PR
07377 R 07X KP 92 0097 K2 1pY° K2 PR n31 o0
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Mawm a»n nyT™

“Know this day and take it to your heart that Havayah is
G-d in the heavens above and on the earth below; there is
no other.” Moshe’s charge to Israel opens the discourse
whose end is cited here on ascents and descents.

Deuteronomy 4:39v”5:*7 0727

") Pyun 0w DRORD XIT N °3 722770K DAY oD nyT)
“TI9 X NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to two places in Or HaTorah that explain
this Tanna DeBei Eliyahu passage further.

KEHOT'S NOTE

PN Y IR PR L0OW Y 771 .0V IR MY L,B0 Y wUIw NPIR IR

.T97RY 117790 1790 — 0°37 0O .7 °Y 17970 — PRI NN

T°PnanN vy NanKy

“From afar Havayah appeared to me: With an everlasting
love I have loved you; therefore I have drawn you with
kindness.” In Jeremiah’s prophecy of the return from ex-
ile, G-d assures Israel of His lasting love; the maamar
ranks its “everlasting love” against “great love.” (context:
Steinsaltz Tanakh)
Jeremiah 31:3°2:x”% 17°n7°
70N PRYR 1278 TRIIX DPIY NITXY *72 I N PN
'From afar the L-RD appeared unto me.’ 'Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPW NN 0PIy NN NN R RD 7°PN30R 7127 7A0N
NN IN 23w WY NANNR N D2 WRW 17apT NANN 1ARD
oI NINN
On “Draw me after You,” the Midrash cites Jeremiah: it
does not say “with a great love” but “with an everlasting
love,” lest one think G-d’s love lasts three, ten or a hun-
dred years.
Tanna DeBei Eliyahu Rabbah 6:1°%:1 7127 177X ®37 X1n
7999 TPNanR 09 NAARY 77 AR PININ (RD 7OR0) R ...
T°N2aAR 021y NN ROR MR X2 T°N2AR 1727 727K 700 7°nown
NAAR X 0o WY NAX IR DI whw 172P7 N2AR INRN RAw
9PMR *19WN BRI 9% TPNATR OPIY DR AR 90D 001w N
I IRDD DY 2wy 1w TPk Swn 1770 TPnn CaR°an ¥l
10°121M1 17°2 108N 12MR 1°AW "R 1°1°Y 1NN rinR Ty 172y
n (@770 7R PRAwS NR XCAn m7apn 79) Pw 0°Tn T2

... T TP TAR"AT TR 790 IWDY IR PO KUan KD
OYW (segmentation according to Warsaw 1880) (Public Domain)
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According to the note, Or HaTorah there cites Yeshuos
Yaakov on these words: had the verse said “great love,”
one could have said so, that is, that the love lasts only a
limited time.

KEHOT'S NOTE

,79 INIR PN°T 127 TAAR AR 00 OR) Y PR 7Y Y wrhw NUmIRa

.79°KY 11790 1790 — 0227 0O XD L (AP M

N”12 51w 17237 73°NRn

Or HaTorah, quoted in the note, explains why ahavah rab-
bah in Z’eir Anpin is lower: in Z’eir Anpin there are
Chesed and Gevurah, so the love can change and be inter-
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rupted, whereas in Arich Anpin “there is no left in this
Atika.”
KEHOT'S NOTE
15 11237 0T TOM 2R PODM MW W0 199 37N W X712 50 1M
STV Y WU NPTIR — RPPNY R RORDW N7 RPK3 97Rwn

AR 27°W01 19 NP0 R NIN KRNI 173

The note points to Yahel Or on the verse “from world to
world” for a discussion of the sources that rank ahavah
rabbah above ahavas olam.
KEHOT’'S NOTE
.OW X°IN% 0w 7°0 IR . (PN °Y) M1 LI R i R

21y NANN NI°M2% 71123 720 ANNT
Tanya distinguishes ahavas olam, love that comes from
contemplating G-d’s greatness, from ahavah rabbah, love
in delights given from above, which is higher. The text
reconciles this with Tanna DeBei Eliyahu.
Tanya, Likkutei Amarim 43:60°1m8 °0Ip°% ;WX pon ,X°In
NN
,"0P3y N2OX™ *N27 120K” NITR NV 19 03 W2 120X ,0IM
JP9NR TPAYT NITPY XM ,P07IYN3 NN KO - VI AN
M 7Y YT N3 DY NG P mann Nnaa Toynen M)
TAORY AWK 0R NO? UOR DY 39777 :1729703101nian
ST DR - WM MITON 91 iN2W 0D MMM TR DR
2N 02,91 127 N20RY ¥7AT7 WDKK NI Nt o3 syTiaD
... TIZP TR0 0797 ,MIP78K N2 man Ko7 it
Kehot Publication Society (CC-BY-NC)
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Or HaTorah, quoted in the note, poses the difficulty: the
Arizal places ahavas olam in Malchus, below ahavah rab-
bah in Z’eir Anpin, while Tanna DeBei Eliyahu says the
opposite.
KEHOT'S NOTE
727 RN "URYY N2 YUAR DT DUPARTD DY mwpn? e ko
597 17TY TR RPTINN YY) ,9R°R MR RUTN2 M R RO
1°2 WA 11717 0w 12 PR N2 RIT YR UKW 0w MR
RORAY N°2 Prya DR ,Mw N 9190 7Rn 97y 270 12 v XM
Yy .27 00w Y 71 NPTIR — 09I NATR 0 0w PR O 197
’250 571 [X LR wW] 210wn 777 [2°070 WY T2 MAR 1an3] XPAna
RD R7mM mMax (2971 29M3) Lon81 0D oy ox At Mbn 0o%tn
.[3] .71Ron yn
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In Bereishis the Zohar says there are two worlds, the upper
world and the lower world, the lower like the upper, as in
“from world to world.”

Zohar, Bereshit 39:395-40:406-1"3w:0”> NPwKX12 171 120
YN

Observe that stars and planets exist through a covenant
which is the firmament of the heaven, in which they are in-
scribed and engraved.” R. Yesa the Elder used to explain
thus: ‘The words “let there be lights” refer to the moon,
which is suspended in the firmament of the heaven. The

likuteitorah.com/likkutei-torah/bamidbar/10/

88

89

90

91

92

% TPNWARY B7Y VYR IR

words “and let them be for lights” indicate the sun. “They
shall be for seasons”, because seasons, holydays, new-
moons and Sabbaths are determined by them. There are
seven planets corresponding to seven firmaments, and by
all theworld is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ANDYY NRbY

In Vayigash the Zohar reads “in Ramah” as the upper
world, the World to Come, and cites “from world to world.”

Zohar, Vayigash 10:99-11:1081”p:X">-0"%: wa*1 7717 190

NS NRDY

In Vayetzei the Zohar speaks of two worlds, one revealed
and one concealed, and says that all is one, for all comes
from the upper world.

Zohar, Vayetzei 24:244-25:2547717:7172-7"17:77 K81 ,7717 190
and when we offer blessings to G-d we invariably associate
Him with the two worlds in such words as: “Blessed be the
L-rd, the G-d of Israel, from one world even unto the other
world” (Ps. 106, 48). It is for this reason that the upper world
is named Hu (He), whereas the lower world is named Attah
(Thou), because it is blessed from the upper world through
the Righteous One. Thus Scripture says: “Blessed be the
L-rd out of Zion, who dwelleth in Jerusalem, etc.” (Ps. 135,
21): assuredly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

D°212yNn2a NAnAN

“How beautiful and how pleasant you are, love in
delights.” The lover praises his beloved; the text calls the
love of Binah, where Atik is revealed, this love in delights.

Song of Songs 7:71:"1 02w W

:D°2YN2 NAOR NRYITT NN
How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°1°y *9°%am 17712
The discourse explains that ahavas olam is the love “taken
from the worlds,” from contemplating how G-d brings
them into being, while ahavah rabbah is hidden at the root
of the soul.

KEHOT’'S NOTE
.2 ,M0W °1°1 N”MIRA AR .2, R™MN

1990 030y Yoo
“His eyes are red with wine, and his teeth white with milk.”
Part of Yaakov’s blessing to Yehudah; the verse opens the
Torah Ohr discourse cited for the second answer.
Genesis 49:1227:1”1 N°wR12
129 D313 1 DY 2000n
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” Hosea’s call to repentance
opens another discourse, where ahavas olam is the love
above ahavah rabbah.

Hosea 14:2'2:7 ywii

1¥2 0PYD 23 ROK 1 T8 PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud rules that if a man gives a woman money and
says, “You are betrothed to me,” she is betrothed, but if
she says, “I am betrothed to you,” she is not. The text
grounds the required words “to me” in “I will betroth you
to Me.”
Kiddushin 5b:1477°:2 11 P2 p
AR "7 <77 MWK A0 MY A0 AP 103 PYATRI 2K 0K
70 - MIAPKD (7)) DX 07 PNRNIRR AR T ,NwTien
IR PR - "R PP TR PN L TR P WY

RalsiiaBetkl
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
2,70 1PeTPR
% T nwaNY

“And I will betroth you to Me forever.” The human formula
of betrothal, “to me,” follows this verse.
Hosea 2:21x72:2 ywin
DRI TONN VEYR PTE2 7 TAYIX 07 2 TR
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% P nwaNY

The Raaya Mehemna on Teitzei says that the final redemp-
tion comes “with great compassion,” from the side of
Avraham, and that afterwards “he may not send her away
all his days,” for she will be his wife, as it says, “And [ will
betroth you to Me forever.”

Zohar, Ki Teitzei 1:24-3:33377:’3-7"3:’X R¥n °3 ,17717 190

2 mon® 21v

The words here quote Psalms 118:9; the passage is shown
below.

Psalms 118:9'0:1”>p 0°2°11n
:0°2°712 Mv2R °N2 Yo’ 23
It is better to take refuge in the L-RD Than to trust in

princes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
.0 ,m°p 0°2n

DTN MIYan 12 Mon® ;Y

“It is better to take refuge in Havayah than to trust in
man.” In a psalm of thanksgiving for rescue, the psalmist
says that trust belongs to G-d rather than to people; the
text reads “man” (adam) as the supernal Adam, Z’eir
Anpin, and “Havayah” as the level above it. (Kehot:
Psalms 118:9)
Psalms 118:8'n:1p 0°%°11n
:07X2 Man 712 nion? 23w
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”R3 w”’nd

the passage shares nothing with the note
KEHOT'S NOTE
LK LRE 27ynw’ 0wt mpo

©IAN K7 9w 17127 15 WIn° 09N 0

“For the mountains may move away and the hills be shak-
en, but My kindness shall not move away from you, and
My covenant of peace shall not be shaken.” G-d comforts
Israel through Isaiah: His bond with them outlasts the
mountains, like the betrothal “forever.”
Isaiah 54:10”:77117°yw>
P21 WK I0NR PTOM AP Nym N o 02
707 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BN 12177 *wal vak

“My soul longs, indeed it pines, for the courts of Havayah;
my heart and my flesh sing out to the living G-d.” The sec-
ond half of the verse, the yearning for G-d Himself, is
above the “courts” of its first half.
Psalms 84:32:770 0°2°n
072K X 1237 ™31 27 "N ni1En? *wal inY27ox 19033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
05Ty N7yaw Dpna

“In the place where baalei teshuvah stand, the perfectly
righteous cannot stand.” The yearning of return reaches
higher than the “courts.”

Berakhot 34b:22-23373-272:2 7" m372

— PRI WD "YW PR NI 220 MWT I 27T Ry
2i9p21 pinT? oIty 0YPY” cRIw TRy DK 07Nl 0OpTY
— "PINT” "Rn 97 MK NI 37) 23R AT LRYI2 PRIy
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.183 1Y ,07WIVT DOIMRMT 02 IIMIR PP NP AR .2 ,72 Mona
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“I will recall the kindnesses of Havayah ... and the great
goodness to the house of Israel.” The prophet praises
G-d’s kindness to Israel, given in mercy beyond their mer-
it; the text links this “great goodness” to the bond drawn
from far above the “courts.” (context: Steinsaltz Tanakh)
Isaiah 63:771:370 1°yw°
DRIP° %27 2107271’ NPRITWR D PY3 N nivan I N T0n
170N 3930 PRTID 07 IOK
I will make mention of the mercies of the L-RD, and the
praises of the L-RD, according to all that the L-RD hath be-
stowed on us; and the great goodness toward the house of
Israel, which He hath bestowed on them according to His
compassions, and according to the multitude of His
mercies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who is like Havayah our G-d, Who dwells on high, Who
lowers Himself to look upon the heavens and the earth?”
Since G-d is exalted above everything, heaven and earth
are alike before Him; in the same way, the maamar says, a
revelation from above the world can reach down into the
world itself. (context: Steinsaltz Tanakh)

Psalms 113:5-6"1-"11:3"p 0°2°11n
{PIRDI DO0W2 NIXT? 2PRwRT :NJYT AT PR N2 N

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Speak to the children of Israel, and let them take for Me
an offering.” G-d’s call for gifts to build the Mishkan; the

likuteitorah.com/likkutei-torah/bamidbar/10/
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Ramaz reads li here as supernal Chochmah, and Vayikra
Rabbah lists this verse among the things called li.

Exodus 25:2°2:7772 mnw

2% 1270 WK WORT2D NRR AmR PTInp PXRIR° 21270K 137
PNRINATNR MR

’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Shir HaShirim for a fur-
ther discussion of the Ramaz’s reading of li as supernal
Chochmah, the four yuds of the Name AB.
KEHOT'S NOTE
PNy wraw NUMIR R

DRIW° Y217 NN 120

“Who has counted the dust of Yaakov, or numbered a
fourth (rova) of Israel?” The verse opens an explanation
that discusses the four yuds of the Name AB.
Numbers 23:10:37 72712
>IN 07 Nin W1 Nhan PRI ¥I17NK 120m1 2Py 19Y 13w R
BhisbRikalih
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o TRYaN

“And I will betroth you to Me forever.” Read here as the
Congregation of Israel

Chochmabh.

receiving from supernal
Hosea 2:21x72:2 ywin

DRI TON VIYRA PTII 72 THYW DR 2 TP
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

210871 02 PN W

According to the note, Or HaTorah on Va’eschanan ex-
plains the Arizal’s wording on the verse “On that day
Havayah shall be One.”
KEHOT’'S NOTE
WA L,R%9%°D 5oy5 03 XM LMY 1aNNRY 2 N”MIR2 WS RAN:

13 XY B2

“And Havayah shall be King over all the earth; on that day
Havayah shall be One, and His Name One.” Zechariah’s
vision of the end of days; the Arizal reads yihyeh, “shall
be,” as yud-hei twice: the lower letters of the Name will
rise to the upper.

Zechariah 14:9'0:7 "0t
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And the L-RD shall be King over all the earth; In that day

shall the L-RD be One, and His name one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

0,70

m 02°P9N 11 7IN D7Y 7IN°23

There “I am Havayah your G-d” means that in the Future
even the Name Havayah will be like the Name Elokim, be-
cause a light of the Infinite above Havayah will be re-
vealed, “His great Name.” It links this to Yaakov being
named Yisrael twice, first through the angel and then by
G-d Himself, the second naming pointing to the higher

revelation.
KEHOT'S NOTE
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“But his desire is in the Torah of Havayah, and in his
Torah he meditates day and night.” The psalm praises the
man who shuns the wicked; “his Torah” can mean G-d’s
Torah or the learner’s own, and the Talmud (Avodah Zarah
19a) says it is first called G-d’s and in the end the learn-
er’s. The maamar reads “the Torah of Havayah” as the
higher Torah of the Future and “his Torah” as our present

study, its vessel. (context: Steinsaltz Tanakh)

Psalms 1:2°2:°K 0°%°11n

:ﬂ'?j?l oni® 1377 iN7IN21 9887 °7 N7IN270X °3
But his delight is in the law of the L-RD; and in His law doth

he meditate day and night.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will betroth you to Me in faithfulness, and you shall
know Havayah.” The maamar ends with the knowledge to

which the betrothal leads.

Hosea 2:22272:72 ywii

TR NYTN 1INK2 77 NYIN
And I will betroth thee unto Me in faithfulness; And thou

shalt know the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

14 59PN 11 7N

“I am Havayah your G-d, Who brought you out of the land
of Egypt to be your G-d; I am Havayah your G-d.” The clos-
ing verse of the tzitzis passage, on which another explana-

tion is written.

Numbers 15:41871:170 92712

DORYRY 0% NP 018N PIND DN PNRYIT WK 070K *1 IR
:027P7R *T IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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