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“Havayah spoke to Moshe
in the Wilderness of Sinai”

“Lifting the head ... to their skulls” means raising the lower will,
born of a person’s own understanding of G-d, to the essence of
the soul above it, where the Supernal Will shines. That will,
revealed at Sinai, is drawn into the soul through the Torah, by the
Levites’ ascent from below and the Kohanim’s clothing of the

Supernal Will from above.
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THE BIG IDEA

“Lifting the head ... to their skulls” means raising the lower will, born of a person’s
own understanding of G-d, to the essence of the soul above it, where the Supernal
Will shines. That will, revealed at Sinai, is drawn into the soul through the Torah,
by the Levites’ ascent from below and the Kohanim’s clothing of the Supernal Will

from above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks what “lifting the head” in the census of Bamidbar means, and why it is commanded
in the Tent of Meeting. As the skull surrounds the brain, the soul has a lower will, born of each person’s
contemplation of G-d’s greatness in the worlds, “according to what he measures in his heart,” and a
Supernal Will above the intellect, born of the soul’s self-nullification before G-d’s essence. The es-
sence of the soul never enters the body; it stays above, bound to its root. At Sinai this higher will was
revealed, and the souls flew out at every utterance. Sin cuts a person off from that root, like a body sev-
ered from its head. The remedy is to lift the lower will to “their skulls,” through the Omer count and the
Tent of Meeting, a union higher than knowledge, revealed in the Torah and above all in the Oral Torah.
Two services bring it about: the Levites rise from below through Gershon, driving out evil, Merari, bit-
terness, and Kehas, gathering the self to its source; the Kohanim, led by Aharon, clothe the Supernal
Will in the Mishnah.

OUTLINE

1 Two wills 1-2
As the skull surrounds the brain, the soul has a lower will, born of contemplating G-d’s greatness in the
worlds, each according to his measure, and a Supernal Will above the intellect, born of self-nullification be-

fore His essence. That higher will was revealed at Sinai; it is the “Nullify your will” of Avos and the exodus
from all limitation.

2 The severed head and its remedy 13-4

“Lift up the head ... to their skulls” is binding the lower will to the essence of the soul above, from which
sin can cut a person off. The remedy comes through the Omer count and the Tent of Meeting, a union high-
er than knowledge, revealed in the Torah, the Oral Torah especially, through the service of the Levites and
the Kohanim.
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3 Gershon, Merari and Kehas

15-6

The Levites raise the soul from below through the holy gevuros: Gershon drives the evil out, Merari is the

bitterness of an honest reckoning, and Kehas gathers the whole self to its source, turning bitter into sweet.

The Kohanim, by contrast, work from above, clothing the holy in the six orders of the Mishnah.

4 Aharon and the Torah

17

One’s yearning must be for G-d Himself and not for the Torah alone, yet it is brought into the Torah, “my

mother’s house,” through Aharon, as G-d’s word reaches Israel through Moshe and Aharon. The maamar

closes with Midrashic and Zohar sources on “Lift up the head.”

KEY CONCEPTS

The lower will 7110107 1187

The will born of a person’s own understanding of G-d’s
greatness as He fills and encompasses the worlds. It sus-
tains love and awe, but it still leaves him with a will of his
own: “Do His will as your will.”

The Supernal Will 7177311 1137

A will above the intellect, born of the soul’s self-nullifica-
tion before G-d’s essence. It surrounds the mind as the
skull surrounds the brain, it was revealed at Sinai, and it is
enclothed in the laws of the Torah.

Makif 7°pn
That which encompasses a level and affects it from outside
without being contained in it. The essence of the soul

stands over its powers as a makif and does not enter the
body.
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Lifting the head wx9 nx°w1

Raising the lower will, the “head,” to “their skulls,” the
root of the soul above, where the Supernal Will shines; the
remedy for a soul cut off from its root.

Venoadti and venodati "ny7111 °n7yin

“I will meet” and “I will be known”: the bond with G-d
through knowledge, as against a higher union that comes
from His very self, “I am who I am.” The Tent of Meeting is
the place of the higher union.

Gershon, Merari and Kehas nip "7 11272

The three Levite levels of holy gevuros: driving the evil
out, the bitterness of an honest reckoning, and gathering
the whole self to its source, in which the bitter is turned
into sweet.

Klos hanefesh o171 22

The soul’s longing to the point of expiring, to pour itself
out into its Father’s bosom; it was revealed at Sinai, when
“their souls flew out.”
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SECTION 1 - 1-2

Two wills
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“Havayah spoke to Moshe in the Wilderness of Sinai, in the Tent of Meeting,” etc. “Lift up the
head,” etc., “to their skulls (legulgelosam),” etc. To understand the matter of “lifting the head,” and
what this portion has to do with the Tent of Meeting.
The maamar opens with the first verses of Bamidbar, where G-d speaks to Moshe in the Tent of Meeting and
commands him to count the Jewish people. The words for “take a count,” se’u es rosh, literally mean “lift up
the head,” and legulgelosam, plainly “by their skulls” (one count for each head), can also be read “to their

skulls”; the Alter Rebbe asks what this “lifting of the head” means in the soul, and why it is tied to the Tent of
Meeting.

MM 1Py WRIAMY AIAT NIAYA2 NP WRY WO MOw S1InPEa 0IXR AWyl 2°n3 I %D
TWRIT NEIM [nym e meon] TN QAW 1P NPN WO NPAMNA w0 1D ,19%pn NRIARIAT Os
7.7 DORY NIZT NORT N ChTan opb ann

For it is written, “Let us make man in our image”: just as in the physicality of the body there is a
head and a skull — the head, whose main part is the brain, and the bone of the skull, which encom-
passes it — so in the spirituality of the soul there are three mochin (intellectual faculties), namely
Chochmah (wisdom), Binah (understanding) and Daas (knowledge), and the will that is drawn from
them to sustain the emotive attributes (middos) and their life-force (chayus). For there is will and

there is will:

Because man is made “in the image” of G-d, the body’s structure mirrors the soul’s: the physical head holds
the brain within and the skull around it, and in the soul there is the intellect (Chochmah, Binah and Daas)
and a will that flows from that intellect and gives the emotions their existence and vitality. In Tanya, chapter
3, the Alter Rebbe sets out the same order: Chochmah, Binah and Daas are the source of the emotive attrib-
utes, and Daas is what “sustains them and gives them life,” the very phrase used here. The closing words an-
nounce that there are two kinds of will.
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there is a will below and there is a will above, which is called the Supernal Will, and which is at the
level of a makif (that which encompasses) over the mind.

The lower will is the one that grows out of understanding. The higher one, the Supernal Will, is not produced
by the mind at all; it surrounds the mind from above, as the skull surrounds the brain. A makif is something
that encompasses a level and affects it from outside, without being contained in it.
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The explanation of this: it is written, “Her husband is known in the gates,” and the Zohar explains

(Parshas Vayera, p. 103): “to each one according to his own measure, as he measures in his heart”

To explain the will that is born of understanding, the Alter Rebbe cites the verse about the woman of valor,
“Her husband is known in the gates.” The Zohar hears in “gates” (she’arim) the word “measures” (meshaer):
G-d, “her husband,” is known to each person according to the measure he can conceive in his heart. Tanya,
chapter 44, brings the same Zohar to explain why love of G-d has endless levels, each person according to

his own measure.
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that is, through his deepening and contemplating, with his Chochmah, Binah and Daas, the great-
ness of the Infinite One (Ein Sof), blessed be He, according to the depth of his thought and as much
as he is able to bear in his heart; through this he recognizes his Creator with a recognition in the
heart, so as to cleave to Him, may He be blessed.

Knowing G-d “according to one’s measure” means meditating with one’s own intellect on the greatness of

the Infinite One, as deeply as one’s thought can reach and as much as one’s heart can hold. The result is not
abstract information but a recognition felt in the heart, which leads a person to cleave to G-d.
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Although “no thought can grasp Him at all,” that means “Him” specifically, that is, His essence and
being, as it were.

The Tikkunei Zohar’s statement that “no thought can grasp Him at all” might seem to rule such meditation
out. The Alter Rebbe answers that the word “Him” is precise: what no thought can grasp is G-d’s own essence

and being.
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But this is the whole of man: to contemplate how He brings into being upper and lower worlds with-
out number, gives life to them all, brings them out from nothing into something, and in His good-
ness renews them every day and every moment.
What a person can and must contemplate (“this is the whole of man,” in the closing words of Koheles) is G-d
as Creator: He brings countless higher and lower worlds into being from nothing and gives them all life, as
the Levites say in their prayer in the book of Nechemiah, “You give life to them all.” The words “in His good-

ness renews them every day” echo the morning blessing Yotzer Or before the Shema; the maamar adds

“every moment,” for creation never stops.
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And each one, according to what he measures in his heart, can broaden his mind and set his heart

and soul aflame, to bind his soul to G-d and to cleave to Him,

Each person, according to what he can conceive in his heart, can broaden his understanding and set his
heart and soul aflame, so as to bind his soul to G-d and cleave to Him. This is the first, “lower” path to G-d:
through one’s own understanding.
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in the measure of the depth of his intellect and understanding, and according to the abundance of
perseverance and yearning that he arouses in his heart — each one according to what he is — to be-
come aflame and ablaze to cleave to Him, may He be blessed.

The strength of this attachment differs from person to person. It depends on the depth of one’s intellect and

understanding and on how much persistence and longing one arouses in one’s heart; each person’s fire
burns according to who he is.
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Now, nodda (“is known”) is a passive form, for the praise of the Holy One, blessed be He, who is the
Husband of the Matronita (see the Zohar, Shelach, 163b, Parshas Tazria, 42b, and Parshas Emor,
96b; and see what is written above, in Parshas Ki Sisa, on the verse “This they shall give,” etc.),
The Alter Rebbe now reads the word nodda (“is known”) precisely: it is passive, describing G-d as being
made known. In the Zohar, “her husband” is the Holy One, blessed be He, the Husband of the Matronita (the
Queen, that is, the Shechinah), and the verse speaks of His praise. Torah Ohr, Ki Sisa, opens its discourse

“This they shall give” with the same verse: G-d is the husband of every Jewish soul and gives each one its
love and awe, according to its own measure.
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[is] that He is known in the gates: that He, may He be blessed, is the One who lowers Himself
through the chain of descent (hishtalshelus) and the spreading forth of His greatness, may He be
blessed,

G-d’s praise is that He lowers Himself, through the descending chain of worlds and the spreading forth of
His greatness. “Known in the gates” thus describes a divine self-lowering, not only a human achievement.
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so as to be known thereby and grasped within the inwardness of a man and a deep heart, “accord-
ing to what he measures in his heart” specifically, each and every one according to his own mea-
sure, to draw [Him| down and bind [himself] to Him, may He be blessed, to cleave to Him.

He lowers Himself in order to be known: so He can be grasped in the inner depths of a person’s heart (“the

inwardness of a man and a deep heart,” words borrowed from Psalms), by each one according to his own
measure. The person, in turn, uses that grasp to draw G-d down and bind himself to Him.
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(For nodda is an expression of connection, as is known.) [This is] that “in the place where you find

His greatness, there you find His humility,” as is explained elsewhere.

The parenthesis adds that nodda, from the root of “knowing,” also means connection; Tanya (end of chapter
3 and chapter 42) explains Daas this way, as in “Adam knew Chavah.” The Sages’ teaching that “wherever
you find His greatness, there you find His humility” expresses the same idea: G-d’s greatness shows itself in
His stooping to be known (the Talmud, Megillah 31a, says “His might”; the Kehot note points to the Rebbe’s
remark on the exact wording quoted here).
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Now, the will that is drawn from this to sustain the emotive attributes of love and awe — for love is
for a thing that accords with one’s will, and likewise, conversely, hatred is for a thing that goes

against one’s will —

The Alter Rebbe now describes the lower will: the will that arises from this knowledge and sustains love and
awe. Love is felt toward what one wants and hatred toward what one does not want, so the emotions depend
on will.
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is in proportion to the comprehension and intellectual grasp of His greatness, may He be blessed,
how He fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin), for this

will is taken from it. Therefore it is called the lower will, which is below Daas (knowledge).

This will is measured by one’s understanding of G-d’s greatness as He fills and encompasses all worlds, since
it is derived from that understanding. Because it is born of the mind, it is called the lower will, “below Daas.”
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But there is a will above, which is far, far higher than the will born of Daas and intellect, in which
one grasps and comprehends with his intellect and understanding the spreading forth of the great-

ness of the Holy One, blessed be He, how He fills all worlds and encompasses all worlds;

The higher will is far above the will that is born when a person grasps with his mind how G-d’s greatness
spreads through the worlds, filling and encompassing them. It is not a product of comprehension at all.
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rather, it is drawn from the level of the nullification (bittul) of his comprehension, and of the com-
prehension of all created beings, before His being and essence, may He be blessed, because of His
exaltedness without end, for “no thought can grasp Him at all”; and it is above the level of compre-
hension and the bounds of intellect. Through this the soul will be aroused to go out of its sheath,
Instead, it comes from the recognition that one’s own comprehension, and that of every creature, is null be-
fore G-d’s essence, which no thought can grasp; so this will is itself above comprehension and the bounds of

intellect. This awareness rouses the soul to “go out of its sheath,” beyond the confines of the body and its

garments.
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and this is the level of yearning and the very expiring of the soul (klos hanefesh), to pour itself out
into the bosom of its Father, which is His being and essence, may He be blessed, before whom “all
is considered as truly nothing,” and of whom it does not apply to say “fills all worlds” and “encom-
passes all worlds,”

This is a longing so intense that the soul is ready to expire (klos hanefesh) and pour itself into its Father’s bo-

som, G-d’s very essence. Before that essence all existence is as nothing, so even the terms “filling all worlds”

and “encompassing all worlds” do not apply to it.
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except of the radiance and illumination from the Infinite Light (Or Ein Sof), blessed be He, which
shines into and gives life to all worlds. This is the level of the Malchus (sovereignty) of the Infinite
One (Ein Sof), blessed be He, as it is written, “King, Unique One, Life of the worlds,” and it is writ-
ten, “Your kingship is a kingship over all worlds.”
Those terms describe only the radiance that comes from the Infinite Light and gives life to the worlds. That
radiance is called the Malchus (kingship) of the Infinite One, as the blessing Yishtabach calls Him “King ...

Life of the worlds” and Psalms says “Your kingship is a kingship over all worlds”: kingship is a relationship
with the worlds.

likuteitorah.com/likkutei-torah/bamidbar/1/ 9



LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 1 12 Ty BIIND 2290 792712 WH DX 12T

(73] 2 RO°DN 72WNR N°91 1°R%Y 95 2210 9732 K21 1Pn9Y 95 RPN 9722 R X117 1729 K17 PaR
2503 3503w KD 7177717 23R 9715 19 RIT AR 09 ORI 0TIP RIT AR 00 B9

But He alone, He is not within the category of “filling all worlds,” nor within the category of “en-
compassing all worlds,” and “no thought can grasp Him at all.” For “You are He before the world
was created, and You are He...,” etc., as mentioned above; and it is written, “I, Havayah, have not
changed.”

G-d Himself is beyond both categories, and no thought can grasp Him. As the morning prayers say, “You are

He before the world was created, and You are He since the world was created,” and as G-d says through

Malachi, “I, Havayah, have not changed”: creation makes no change in Him.
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This wondrous yearning and this will were drawn down to the souls and shone in revelation upon
their soul on the festival of Shavuos, through the Giving of the Torah in the Ten Commandments,
as our Sages, of blessed memory, said that at each and every utterance their souls flew out.

The wondrous longing of the higher will was drawn into the souls of Israel and openly revealed at the Giving

of the Torah on Shavuos. This is why the Sages say that their souls flew out at each of the Ten
Commandments.
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That is, the utterance drew this yearning down to them, for the utterance is a drawing down from
His being and essence, may He be blessed, to the souls of Israel (and see what is written above, in
Parshas Yisro, in the discourse beginning “Their appearance and their workings,” and what is writ-

ten on the verse “And I was with Him as a nursling”).

The divine utterances at Sinai carried this longing to the people, because each utterance was a drawing
down from G-d’s own essence to the souls of Israel. Torah Ohr, Yisro (“Their appearance and their
workings”), explains that the Torah was given from the fiftieth gate, which encompasses every level equally,
with no above and below; and the Shavuos discourse below on “And I was with Him as a nursling” explains
that the mitzvos are the Supernal Will itself, which is above Chochmah.

likuteitorah.com/likkutei-torah/bamidbar/1/ 10
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And this is [the meaning of] “I am Havayah your G-d”: “your G-d” specifically, who shines and
spreads within you. And Anochi (“I”) [is] “I am who I am” (Anochi mi she’Anochi): that is, none rec-
ognizes and comprehends the level of Anochi
This is why the First Commandment says “your G-d”: G-d as He shines within each Jew. Anochi (“I”) here
means G-d’s very self, “I am who I am,” whom no one but He Himself can know. In Likkutei Torah, Pinchas,

the Alter Rebbe explains that this Anochi is the inner dimension of the Supernal Will, higher even than the
Name Havayah, which G-d lowered into the laws of the Oral Torah so that it would be revealed in the souls.
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except I Myself. And He is the very One who is “Havayah your G-d,” that is, the spark of G-dliness
that dwells within you, for “Havayah’s portion is His people,” as it is written, “And you who cleave
to Havayah your G-d are all alive today.”

That very self is “Havayah your G-d,” the spark of G-dliness that dwells in each Jew, since “Havayah’s por-

tion is His people.” The verse “you who cleave to Havayah your G-d are all alive today” speaks of this bond
between the soul and G-d.
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For the being and essence of the souls did not descend to be enclothed in this world, in the body
and the animal soul; rather, only a mere radiance and illumination from it is what spreads forth
and is grasped in the intellect and the emotive attributes, as mentioned above, which are the very
powers of the soul.

The soul’s essence never descended into the body and the animal soul in this world. Only a glimmer of it

spreads into the intellect and emotions, the soul’s powers, which are what a person consciously experiences.
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But the main being and essence of the soul, as it is in the source from which it was hewn, “from the
head of all levels,” etc. — “I created him, I formed him, I also made him” — is far, far above the
bounds of the comprehension that is grasped by human intellect;
The soul as it is in its source, “from the head of all levels,” is far beyond what any human mind can compre-
hend. Isaiah’s “I created him, I formed him, I also made him” is cited for its three verbs, which name the

stages of the soul’s descent, through the worlds of Beriah (creation), Yetzirah (formation) and Asiyah
(action).

likuteitorah.com/likkutei-torah/bamidbar/1/ 11
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rather, it cleaves in its root to the living G-d with an eternal cleaving, forever and ever, and it has
only one will, for its Father in Heaven alone, forever, without change, in a state of nullification (bit-

tul) toward Him, may He be blessed,

In that root the soul is permanently attached to the living G-d. It has only one desire, for its Father in
Heaven, and it remains in unchanging self-nullification (bittul) before Him.
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because it is truly “a part of G-d above” (as is explained [in the discourse] on “My dove, in the
clefts,” etc.); and the changes are below, due only to the changes in comprehension in the powers
of the soul.

This is because the soul is truly “a part of G-d above,” the words of Iyov as Tanya, chapter 2, reads them. All

the rises and falls a person experiences happen only below, in the soul’s powers, according to the changes in
his understanding.
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That is, because the soul itself is not enclothed in its powers, but stands over them from above, at
the level of a makif (that which encompasses) only.

The soul’s essence does not enter its powers; it stands over them as a makif, an encompassing presence. The
discourse on “My dove” in Likkutei Torah, Shir HaShirim, explains this: the body is too small to contain the
whole soul, so only a glimmer of it is enclothed there, while the soul as a whole remains above as a makif,
which the Sages call the mazal.
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And on Shavuos, through the Giving of the Torah, the Supernal Will, which is above Daas, was re-
vealed, and the root of the souls then shone within the powers of the soul with a great and mighty
revelation (and see what is written elsewhere, on the verse “When you go out,” in the explanation of
“Seek My face; Your face, Havayah, [ will seek,” etc.).
At Sinai, on Shavuos, the Supernal Will, which is above Daas and belongs to that encompassing level, was re-
vealed, and the root of the souls shone openly within their conscious powers. The parenthesis points to the
discourse “When you go out” (Likkutei Torah, Ki Seitzei), which reads David’s “Seek My face; Your face,

Havayah, I will seek” as seeking the heart’s hidden inner point and drawing down the inwardness of
Havayah.
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Therefore, at each utterance their souls flew out: that is, [the soul] withdrew upward, beyond the
level and bounds of intellect and comprehension, to be absorbed and nullified in its existence, ut-

terly, into Him, may He be blessed, with a true expiring of the soul.

Hence “at each utterance their souls flew out”: the souls rose beyond all intellect and comprehension and
were wholly absorbed into G-d, nullified in their very existence, in a true expiring of the soul.
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And this is [the meaning of] “who brought you out of the land of Egypt”: for all the worlds and levels

that are below this level are called by the name Mitzrayim (Egypt) relative to this level,

The First Commandment continues, “who brought you out of the land of Egypt.” Relative to the revealed es-
sence, all worlds and levels below it count as Mitzrayim, Egypt, a name that suggests limitation.
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for all the other kinds of comprehension and cleaving to the living G-d are still within the category
and bounds of the constraint (meitzar) and limit mentioned above, as is explained elsewhere

Every other kind of comprehension of G-d and attachment to Him, however lofty, still lies within bound-
aries, the meitzar (narrow strait) that the name Mitzrayim implies. Leaving Egypt, in this sense, is leaving all
limits.
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(below, on the verse “And you shall count for yourselves”; and see what is written in the explanation
on the verse “These are the journeys,” on the concept that up to the Jordan at Jericho is called the

Exodus from Egypt).

The parenthesis cites two discourses: one on counting the Omer, and an explanation of “These are the jour-
neys.” In the latter (Likkutei Torah, Masei) the Alter Rebbe explains that all forty-two journeys are called “go-
ing out of Egypt” up to the Jordan at Jericho, because whatever is enclothed in a vessel is constraint and lim-
it compared with the encompassing light above the vessel, which is “scent” (reiach, as in Yericho).
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And this is [the meaning of] “Nullify your will before His will.” For “Do His will as your will” stems
from the lower will, which is drawn from the comprehension and understanding of their hearts,

each one, from the powers of the soul that is enclothed in the body;

The Mishnah in Avos says both “Do His will as your will” and “Nullify your will before His will.” The first be-
longs to the lower will: a will born of each person’s understanding, in the powers of the soul that is enclothed
in the body.
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and so he still has a separate will of his own, except that nevertheless, through deepening his mind
and contemplating His greatness, may He be blessed, he will be moved and will do, in his soul and
heart, the will of the Omnipresent, blessed be He.

At that level the person still has a will of his own, separate from G-d’s. Only through deep contemplation of
G-d’s greatness is he moved to carry out G-d’s will in his heart and soul.
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Whereas “Nullify your will,” etc., is the level of nullification and complete removal, so that he has
no will of his own at all, but only one will, for G-d alone; that is, that the Supernal Will alone shine

in him, so that his soul pours itself out into the very bosom of its Father.

“Nullify your will” is a higher state: the person’s own will is removed entirely, and only one will remains, for

G-d alone. This is the Supernal Will shining in him, so that his soul pours itself out into its Father’s bosom.
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SECTION 2 - 13-4

The severed head and its remedy
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And this is [the meaning of] “Lift up the head,” etc., “to their skulls,” etc.: that is, to bind the lower
will, which is drawn from the level of the head and the mochin (intellect) that are enclothed in the

body and soul,

Now the Alter Rebbe answers the opening question. “Lift up the head ... to their skulls” means taking the
lower will, which comes from the “head,” the intellect enclothed in body and soul, and binding it to some-
thing higher.
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and to join it and raise it far, far above, to the source from which it was hewn, its essential core and
its own root, which is the being of the soul itself that stands above; it is at the level of a makif (that

which encompasses) and does not shine within the body.

The lower will is to be joined and raised to its source: the essence of the soul, which stays above as a makif
and does not shine within the body. This higher root is what the verse calls “their skulls.”
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For “your iniquities separate between you and your G-d,” and “that soul shall be cut off from before
Me: I am Havayah,” as is explained elsewhere. It is like the analogy of a person whose body is cut
off from his head.

Why does the essence of the soul not shine in the body? Because sins separate a person from G-d, as Isaiah
says, and the Torah speaks of a soul “cut off from before Me”; the result is like a body severed from its head.
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The counsel prescribed for this is, by way of analogy, as if a remedy were to be found to join his
body to his head. So is the matter of “lifting the head”: that the lower will, which is born of the intel-
lect and the emotive attributes (middos), the powers of the soul, is to be raised up to the level of
“their skulls” specifically,

The remedy for this severing is like a cure, if one could be found, that would rejoin a body to its head. “Lift-

ing the head” is that remedy: the lower will, born of the soul’s intellect and emotions, is raised specifically to
“their skulls.”
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that is, their own skull, which is the root of their soul above, for there the Supernal Will shines, as
mentioned above (and see what is written in Parshas Ki Sisa, at the end of the discourse beginning

“His left hand is under my head,” and on the verse “And Moshe assembled”).

“Their skulls” means each person’s own skull: the root of his soul above, where the Supernal Will shines.
The first discourse in the parenthesis, Torah Ohr, Ki Sisa, “His left hand is under my head,” ends on this very
verse: the Torah and mitzvos, which descend like water, hold a person so that he does not fall, and through
charity he binds and raises his soul to G-d.
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And this is the matter of the Counting of the Omer: “Today is [such-and-such a] day,” etc.

The Counting of the Omer belongs to this lifting of the head. On each of the forty-nine days between Pesach
and Shavuos one counts, “Today is such-and-such a day of the Omer.”
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LIKKUTEI TORAH - PARSHAS BAMIDBAR - MAAMAR 1 12 Ty BIIND 2290 792712 WH DX 12T

P91 D2 9737 DNIR0Y 7T wrny) 1PV 110 NOwnn 119 Mownn N2 on 0on° % M
mon? 79ynon (19 °Nawn nannn 03% Fonaa0) 52 71K D3 WP 573 %Y *°03° 0Ownn 110N

The explanation: days are the level of drawings-down, namely the drawing down of the Supernal
Will (see what is written in the discourse beginning “And you shall count,” mentioned above, in the
explanation of the matter of “You shall count fifty days”; and see also what is written in Parshas
Emor, in the explanation of “And you shall count for yourselves from the morrow of the Shabbos,”
etc.) from above to below.
Each counted “day” is a drawing down, and what the days of the count draw down from above to below is the
Supernal Will. The parenthesis points to the discourse below on “And you shall count,” which explains that
to reach the revelation of “I am who I am” on Shavuos one counts fifty days, the forty-nine gates of under-
standing and the fiftieth that includes them all; and to Likkutei Torah, Emor, which explains that to receive

the Torah, the revelation of G-d’s will below, even the animal soul must first be nullified, through the Omer
offering of barley and the count.
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And this is through the level of the Tent of Meeting (Ohel Moed), for moed is named for “And I will
meet there with the Children of Israel.”

This drawing down of the Supernal Will comes through the Tent of Meeting (Ohel Moed). The word moed
(meeting) comes from G-d’s promise, “I will meet (venoadti) there with the Children of Israel.”
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Now, venoadti (“I will meet”) and venodati (“I will be known”) are one matter — the letters of the
one are like the letters of the other — and both are expressions of the connection and cleaving of
the Holy One, blessed be He, with the souls of Israel. But nodati is through Daas (knowledge) and
comprehension of His greatness, may He be blessed, as it is written, “Her husband is known in the
gates,”
Venoadti (“I will meet”) and venodati (“I will be known”) have the same letters, with the ayin and dalet
changing places, and both describe G-d’s bond with the souls of Israel. But “being known” comes through

Daas, the understanding of G-d’s greatness, like the “Her husband is known in the gates” of the first

paragraph.
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whereas venoadeti is the level of a supernal union and bond from the level of “I am who I am,” bind-
ing their soul to pour itself out into the bosom of its Father

“Meeting,” by contrast, is a higher union that comes from G-d’s very self, “I am who I am.” It binds the souls
so that they pour themselves out into their Father’s bosom, beyond understanding.
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(and see what is written on the verse “to offer to Me in its appointed time”; and see the Zohar,

Parshas Vayigash, p. 206b, and the Ramaz there; and the Zohar, Mishpatim, p. 97a).

The parenthesis points to a discourse on “to offer to Me in its appointed time (moed)” and to two passages of
the Zohar, with the commentary of the Ramaz (Rabbi Moshe Zacuto). In Vayigash the Zohar speaks of the
time when the will is present and the bond is crowned, so that the two worlds, upper and lower, are joined
and meet together; in Mishpatim it reads “a man who sells his daughter” as the Holy One, blessed be He, and
the holy soul.
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However, it is impossible to draw down and shine the light of this level upon their soul in actual

revelation except through the level of a Tent and a Mishkan.

The light of this level can be revealed in the soul only through a “Tent” and a Mishkan, a dwelling that holds
it. This answers the opening question of why the census is tied to the Tent of Meeting.
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This is what is written, “I held him and would not let him go, until I brought him into my mother’s
house and into the chamber of her who conceived me.” “My mother’s house” is the Written Torah,
and “the chamber of her who conceived me” is the Oral Torah.

The verse in Shir HaShirim describes this dwelling: “I held him and would not let him go, until I brought him

into my mother’s house and into the chamber of her who conceived me.” The Alter Rebbe reads “my moth-

er’s house” as the Written Torah and “the chamber of her who conceived me” as the Oral Torah.
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Just as the unborn child is set in its mother’s womb, so the Supernal Will is enclothed in the laws of

the Oral Torah — forbidden and permitted, guilty and innocent, etc.

As a child is enclosed in its mother’s womb, the Supernal Will is enclosed in the laws of the Oral Torah: what
is forbidden or permitted, who is guilty or innocent. These rulings are the “chamber” that holds the infinite
will.
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And although the Torah descended and was enclothed in physical things, nevertheless the
Supernal Will itself is enclothed in it; and through this, the person who occupies himself with it
also draws down and shines upon his soul the light of the Supernal Will itself, which “no thought

can grasp at all,” as is explained elsewhere (and see Zohar, Part 11, 96a).

Although the Torah has come down into physical subjects, the Supernal Will itself is enclothed in it. So a per-
son who studies it draws onto his own soul the light of that will, which no thought can grasp.
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But a person must set counsels in his soul so as not to remain below, and for this two levels are
needed: the level of Kohanim and the level of Levites.
Yet a person must take counsel so as not to remain “below,” in the lower level. Two modes of service are

needed for this: that of the Kohanim and that of the Levites.
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The level of Kohanim is from above to below, the level of water, which descends from a high place

to a low place; and the level of Levites is the level of a flame of fire, which rises from below to
above.

The Kohanim stand for a flow from above to below, like water, which always descends from a high place to a
low one. The Levites stand for the opposite movement, like a flame, which always rises upward.
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SECTION 3 - 15-6

Gershon, Merari and Kehas
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The explanation of this: it is written, “And when the Mishkan comes to rest, the Levites shall set it
up.” The meaning: “when the Mishkan comes to rest” — when the level of the Mishkan descends
from its rank, the setting up will be through the Levites. That is, in the soul of man below, whose
radiance descended and was enclothed in the body and the animal soul in this world:

The verse “When the Mishkan comes to rest, the Levites shall set it up” is read as a lesson for the soul. When

the “Mishkan,” the soul’s radiance, has come down from its level into the body and the animal soul in this

world, it is the Levites, the soul’s upward-striving powers, who must raise it up again.
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here is the counsel: to arouse upon his soul the level of holy gevuros (powers of restraint). These
divide into three levels: Gershon, Kehas and Merari. Gershon is the matter of what is written,
“Drive out (garesh) this handmaid and her son,” which is from the level of gevuros (which is why
this portion is read on Rosh HaShanah),
The counsel is to arouse holy gevuros, the soul’s fiery powers of restraint, which divide into three like the
three Levite families: Gershon, Kehas and Merari. Gershon (from garesh, “drive out”) is like Sarah’s “Drive

out this handmaid and her son,” an act of Gevurah; the parenthesis notes that this is why that portion is read
on Rosh HaShanah, the day of judgment.
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for “the left pushes away” and drives the evil out from within him, and “Who is mighty? One who
conquers his inclination.” This is a higher level than what is written of the Exodus from Egypt, “for
the people had fled,” because the evil was still in its strength, as is explained elsewhere.

Gevurah is the “left hand” that pushes away, driving the evil out from within, and the Mishnah calls mighty

(gibbor) the one who conquers his inclination. This is higher than the Exodus, when “the people fled”: as
Tanya, chapter 31, explains, they had to flee because the evil within them was still at full strength.
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But the main thing is to drive the evil out from within him, so that the evil flees from him, as it is
written, “Five of you shall pursue a hundred.”

The goal is to drive the evil out so thoroughly that it flees from the person, not he from it. This is the promise

“Five of you shall pursue a hundred”: holiness pursues and the evil runs.

MW MR AT [xonx xqwol RPHO PHONKT NI EINTN PUDA KD %D 22N ( oz vvy 27¥5) 199
X' 93 7112 NRY DRI AR @I 100y 20701 N2 XIW DNaRY N0 7iniobn nTm Pna Ronw
I3 A

Therefore (of the Time to Come) it is written, “For you shall not go out in haste,” etc., for the sitra
achra (the other side) has been subdued. And this is [the meaning of| “And Sarah said” — she being
the level and attribute of His Malchus (sovereignty), may He be blessed — “to Avraham” — he being
the level of supernal Chesed (kindness) — “Drive out this handmaid and her son, for [he]| shall not
inherit,” etc.
That is why, of the redemption to come, it says, “You shall not go out in haste”: the sitra achra will already be
subdued, so there will be nothing to flee from. Sarah, who stands for G-d’s Malchus (sovereignty), tells

Avraham, who stands for supernal Chesed (kindness), to drive out the handmaid and her son, who must not
inherit with Yitzchak.
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Yishmael is the level of evil desires and their root, as in the matter of “not like Avraham, from

whom Yishmael issued,” as is explained elsewhere.

Yishmael stands for evil desires and their root, which must not inherit together with holiness. The Sages’
words “not like Avraham, from whom Yishmael issued” show that such an unholy offshoot came forth even
from Avraham, and the text refers elsewhere for the explanation.
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And Merari is the matter of bitterness (merirus): when one is among the “masters of reckoning”
over the days of his life, most of which, as good as all, “went in darkness,” with the body cut off
from the head — which is the level of “their skulls” of his soul, which does not shine in his soul ex-
cept at rare times, because of his iniquities that separate. Or because the sitra achra (the other
side) has not yet been subdued, etc. Or because he has clothed his soul in filthy garments of vanity
and striving after wind: idle words, and the thoughts of man and his schemes in matters of this
world, and his own idle longings. This level, too, is from the level of the Levites, the root of the ge-
vuros (powers of restraint); for bitterness is from the element of fire, and through it the power of
warmth is aroused, as is explained elsewhere. And through this he comes to the level and distinc-
tion of Kehas, from the expression “and to him shall be the gathering (yikhas) of the peoples” (ex-
cept that the yud is added to indicate the action in the future), which is an expression of gathering
and assembling, as the Targum renders it, “and to him shall the peoples gather.” That is, his heart,

his spirit and his soul gather and assemble to Him — “He will gather [them] to Himself” — into the
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source from which it was hewn, with flashes of fire, a flame rising upward. And the reason it does
not say the expression of gathering (asifah) explicitly, as it is written, “When the heads of the peo-
ple gathered,” etc., is that there it says, “together, the tribes of Israel,” whose assembling is called
asifah; but for the assembling of the level of the other peoples, to gather to their source, it says
yikhas, from the expression kiyuha, which is the matter of sharpness and sourness, as, by way of
analogy, one who makes delicacies from sharp and sour things, etc. So it is in this matter: the bitter
is turned into sweet. And therefore this level is called Kehas. It, too, is the service of the Levites,
from the level of gevuros, whose bitterness is turned into sweetness and darkness into light (and
see what is written on the verse “Lift up the head of the sons of Gershon,” etc., on the matter of the
three levels of the Levites). Now, all this is the service of the Levites: to raise one’s soul to G-d from
below to above, so that it cleave in its root to the living G-d. But the level of the Kohanim is from
above to below. For it is written, “Aharon and his sons shall come,” etc., “and they shall cover,”
etc.: they are the ones who cover and clothe the holy vessels in many garments, fine linen and pur-
ple, etc. The six colors are the six orders of the Mishnah, in which the Supernal Will, may He be
blessed, is enclothed. Whereas of the sons of Kehas it is written, “But they shall not come in to see
when the holy is covered.”

The other two Levite levels complete the ascent: Merari is the bitterness of an honest reckoning over a life

spent far from the soul’s root, and Kehas is the gathering of the whole self back to its source, in which the

bitter is turned sweet. The Kohanim work in the opposite direction, clothing the Supernal Will in the gar-
ments of the Mishnah.

SECTION 4 - 17

Aharon and the Torah

T2 PR FIN [eox] AR TMIN RDR D PR IMIRT DI (75935 0399t arman] PP 1R 0D Py
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The explanation is this: our Sages, of blessed memory, said, “Whoever says, ‘I have nothing but
Torah,” does not even have Torah.” For his main yearning and desire must be for G-d alone, and to
cleave to Him, may He be blessed, and not to the Torah alone; as it is written, “I held him and
would not let him go.”

The Sages teach that one who says “I have nothing but Torah” does not even have Torah; the Alter Rebbe

reads this to mean that one’s deepest yearning must be for G-d Himself, not for the Torah alone. So the verse
says, “I held him and would not let him go.”
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“I held him” specifically, except that “I brought him into my mother’s house,” etc. And this is
through the level of Aharon, the supernal Kohen, who brings the Supernal Will into “my mother’s

house,” as mentioned above

“I held him” means G-d Himself; only then, “I brought him into my mother’s house,” the Torah, in which
G-d’s will is housed. This bringing is the work of Aharon, the supernal Kohen, who brings the Supernal Will
into the Torah, as explained above.

19 18127 R 2108 9’2 27597 °n” A Y1 QW [n1ot awn 29021] PR 2 YPT 1AP D M )
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(and see the Zohar, Parshas Korach, p. 177b, and the Ramaz there; and see the Zohar, Vayechi, p.

232b, which explains the verse “And they shall not come,” etc., in another way),

The parenthesis points to the Zohar on Korach (with the Ramaz’s commentary), which says the Kohen cov-
ered everything before the sons of Kehas came near, and they approached only by the poles, for the inner
and hidden service belongs to the Kohen. It also points to the Zohar in Vayechi, which reads “And they shall
not come to see” of those who are not worthy to gaze on the King’s hidden delight.
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and as is written in the Torah many times, “Havayah spoke to Moshe and to Aharon”: the word of
G-d is drawn down to Israel through the level of Moshe and the level of Aharon. And this is the mat-

ter of “Who wraps [Himself] in light as with a garment,” as is explained elsewhere.

This is why the Torah so often says “Havayah spoke to Moshe and to Aharon”: G-d’s word reaches Israel
through both Moshe and Aharon. The text links this to the verse “Who wraps [Himself] in light as with a gar-

ment,” which it explains elsewhere.
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(And on the matter of “Lift up the head,” see the Midrash Rabbah: Metzora, at the end of section 18;
Bamidbar, section 1, that this is the matter of “And He raised up a horn”; there, at the beginning of
section 4; section 7, p. 223b;

The closing parenthesis lists Midrashic sources on “Lift up the head”: the Midrash Rabbah on Metzora, and

several sections of Bamidbar Rabbah, one of which links it to “He has raised up a horn for His people.”
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section 9, p. 230b; section 10, p. 236c¢; Pinchas, section 21, p. 281b; Shir HaShirim Rabbah, on the

verse “Your navel is a round goblet”; Zohar, Part III, Pinchas, 253b.)

The list continues with further sections of Bamidbar Rabbah and with Shir HaShirim Rabbah, which the
Kehot notes quote: the children are counted as their fathers’ children (section 9), Israel counts by the moon
(section 10), G-d handed them over to Moshe by number (Pinchas, section 21), and Israel is like “a heap of
wheat,” which is taken out to be sown only by number (on the verse “Your navel is a round goblet ... your
belly is a heap of wheat”). Last comes the Zohar on Pinchas (III, 253b), where, a manuscript notes, the first-
ripe fruits are called the “heads” of all, as in “Lift up your heads, O gates” and “Lift up the head of all the
congregation of the Children of Israel.”

IN ONE’'S AVODAH

A person must not remain “below,” with only a will born of his own understanding. He should contemplate
G-d’s greatness as far as his heart can bear, drive the evil out with holy gevuros, feel the bitterness of an
honest reckoning over his days, and gather his whole self back to its source. His yearning must be for G-d
Himself and not for the Torah alone, and he brings that yearning into the laws of the Torah, in which the

Supernal Will is enclothed.

QUESTIONS FOR DISCUSSION

1. How does the image of the brain and the skull explain the difference between the lower will and the
Supernal Will?

Why does “no thought can grasp Him” not free a person from contemplating G-d’s greatness?
What is the difference between “Do His will as your will” and “Nullify your will before His will”?

How does the bitterness of Merari lead to Kehas, where the bitter is turned into sweet?

ok Wb

Why is it not enough to say “I have nothing but Torah,” and how do the services of the Levites and the

Kohanim work together?
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SOURCES AND REFERENCES

PARAGRAPH 1

1 >1°0 7273 — 73T

The note dates this maamar to the year 5560 (1799-1800)
and refers to the list of maamarim at the end of Maamarim

Ketzarim for that dating.
KEHOT'S NOTE
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2 Kehot’s note points to Numbers 1:1-2 for these words.

Numbers 1:1-273-°K:’R 72712
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying: 'Take ye the sum of all the congregation of the
children of Israel, by their families, by their fathers’houses,
according to the number of names, every male, by their

polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3 “Havayah spoke to Moshe in the Wilderness of Sinai, in
the Tent of Meeting, on the first of the second month,” in
the second year after the Exodus. The maamar opens with
this verse and asks why the census is tied to the Tent of

Meeting.

Numbers 1:T’R’X 712712

T3 WD WIN? TORD TYIN DR 10 12702 YRR N 131
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe: “Take a count (literally, ‘lift up the head’)
of the whole congregation of the Children of Israel ... by
their skulls,” that is, head by head. The Alter Rebbe reads
both words in the soul: “lifting the head” is raising the

likuteitorah.com/likkutei-torah/bamidbar/1/

lower will, and legulgelosam is “to their skulls,” the soul’s
root above, where the Supernal Will shines.

Numbers 1:2°2:°X 712722
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"Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On the sixth day of Creation G-d says, “Let us make man in
our image, after our likeness.” Because man is formed in
the divine image, the head and skull of the body can serve
as a model for the powers of the soul.

Genesis 1:26172:X n°wx12
MY 077 NIT2 1T MIATD 10PRI DIR Tyl DoPRR RN
PIRTPY 01T 00177222 PIRTPI Anam ooy
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya, chapter 3, explains that the soul’s Chochmah,
Binah and Daas are the source of its emotive attributes,
which are born of understanding.
KEHOT'S NOTE
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The note says that the phrase “there is will and there is
will” is brought in Derech Mitzvosecha in the name of the
Zohar.
KEHOT'S NOTE
'y vwN »UI0 LT L0 2Pt RPN AR AmT owa 2,00 TPmsn 7772
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From the song of the woman of valor that closes Proverbs:
“Her husband is known in the gates, when he sits among
the elders of the land”; plainly, her husband is honored at
the city gates, where the leaders sit. The Zohar reads “her
husband” as the Holy One, blessed be He, and the “gates”
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(she’arim) as the measure (meshaer) by which each per-
son knows Him.

Proverbs 31:23372:87% "own
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Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse there (“The eyes of all look to You”) opens
with the same Zohar, Vayera 103b, on “Her husband is
known in the gates” (“according to what he measures in
his heart”) and then brings a further explanation given in
the Zohar there.
KEHOT'S NOTE
.2,78 mun o P IR

1292 9YwnT 1 T XTI 0199 TR Pob

The Zohar (Vayera) explains “Her husband is known in the
gates”: the Holy One, blessed be He, is known and cleaved
to by each person according to what he measures in his
heart, as far as he is able. The Alter Rebbe takes this as the
contemplation that gives birth to the lower will.

Zohar, Vayera 9:153-164770p-3"1p:’ X177 ,771171 7120

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”

though a full knowledge is beyond the reach of any being.’
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note points to section 299 of the Rebbe Rashab’s long
series of discourses of 5672 for a further discussion of “no
thought can grasp Him at all.”
KEHOT'S NOTE
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From Eliyahu’s prayer (Pasach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “You are exalted above all the
exalted, hidden from all the hidden; no thought can grasp
You at all.” The Alter Rebbe limits this to G-d’s essence,
which leaves room to contemplate Him as Creator.
Tikkunei Zohar 17a:10-122"-:X 1> 971171 213pn
mawnn m% .prono 93 By RMND PRPY P DY ARDY X NIR
Wy 7% 1PIPY LPNPN WY NPPERT X1 NIX J99D T2 Xo%Bn
RINRT TPRP LORANR XPT 1PReN0 PRy 112 RAMARD 11000
79 PwPT XIT NIRT LKW 121 (R™OONX X*1) NR°0INN NN
TORM 17720 1A TN WOIDRT IRM PO RAPA NIXT A 1P Tom

.12 WMBR 19RD 100 WNNR Y
Constantinople, 1740 (CC-BY-NC)
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“The end of the matter, when all has been heard: fear G-d
and keep His commandments, for this is the whole of
man.” The Alter Rebbe borrows the phrase: contemplating
how G-d creates and sustains the worlds is the whole of
man.

Ecclesiastes 12:133:27 nonp

93 M2 7Y PRITRTIN KT DPPRITNR YRwl 937 127 Ao
D7

The end of the matter, all having been heard: fear G-d, and

keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the days of Ezra and Nechemiah the Levites lead the
people in prayer: “You alone are Havayah; You made the
heavens ... and You give life to them all.” The maamar
borrows the phrase for G-d’s constant giving of life to

everything He created.

Nehemiah 9:61:’0 7°nm
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Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.9%1° n372

PARAGRAPH 2

16

17
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The text’s first citation for “her husband” as the Holy One,
blessed be He, Husband of the Matronita. The Zohar there
says of “Yaakov was a tam (perfect) man” that he is “the
husband of that tam.”

Zohar, Sh'lach 13:119-128175p-1vp:37> 97 M2w ,7711 190

NNPIORT meya

The text’s second citation. The Zohar there reads “The
heart of her husband trusts in her” as the Holy One,
blessed be He, who therefore set her over the world and
entrusted all His weapons to her hands; the Ramaz, the
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Kehot note adds, explains that this speaks of the descent of
the Shechinah.

Zohar, Tazria 1:2-3:118”>:’3-22°K Y7910 ,77170 790

She “seeks him but finds him not”, for it is not his way to
unite with her save in his temple. She “calls him and he an-
swers not”, for She dwells among other peoples, and only
his sons hear his voice. R. Isaac interpreted thus: ‘ “I make
plaint to him of my bed, that he may unite with me to glad-
den and bless me”, for, as we have learnt, from the union of
the King with the Community of Israel many righteous ones
obtain a holy inheritance and many ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NPT eya

The text’s third citation, in Emor: the Zohar there reads “A
woman of valor is the crown of her husband” as Knesses
Yisrael, whose husband is the Holy One, blessed be He.
With the other two passages it supports reading “her hus-
band” as the Holy One, blessed be He, Husband of the
Matronita.

Zohar, Emor 31:147—32:155””:?:3”’7—!”7317:){”'7 il S taity alale]

The truth is that this offering had the same significance as
the offering brought by the wife of the jealous husband,
which was also of barley, and was to show that the
Community of Israel was not unfaithful to the Holy
King.1The first 9 lines of the Hebrew text do not appear in
our translation. This was brought for seven full weeks, and
then the Holy King came to join the Community of Israel and
the Torah was given to Israel.1The last 47 lines of the
Hebrew text do not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.On R A9y3 on wR P9

’2 2”1 ¥°9tn A

The note says the Zohar’s wording in Tazria (42b) is copied
in Or HaTorah on Nach: “The heart of her husband trusts
in her,” this is the Holy One, blessed be He, who set her
over the world and entrusted His weapons to her, with the
Ramaz’s explanation that it speaks of the descent of the
Shechinah.
KEHOT'S NOTE
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The discourse “This they shall give” opens with “Her hus-
band is known in the gates”: the Holy One, blessed be He,
is the husband of every Jewish soul and gives to each one,
so that all the love and awe in a soul come from Him, “to
each according to his own measure,” and according to

likuteitorah.com/likkutei-torah/bamidbar/1/

22

23

24

25

131 TN DMIRG 270 1272 AW PR’ 72T

how he enters the gates, the four gates of love, awe, Torah
and mitzvos.
KEHOT'S NOTE
23,08 RN
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David describes his enemies, who search out wrongs and
hide their plots: “the inward part of a man, and the heart,
is deep.” The Alter Rebbe borrows the words in another
sense, for the inner depths of the person in whom G-d,
lowering Himself, becomes known and grasped. (context:
Steinsaltz Tanakh)

Psalms 64:7°1:7°0 0°2°1n

Py 291 ¥R 21 ann wan unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar’s reading of “Her husband is known in the
gates”: G-d is known and cleaved to by each person ac-
cording to what he measures in his heart. Here it is joined
to the idea that G-d lowers Himself in order to be known.

Zohar, Vayera 9:153-164770p-3"1p:" X737 ,771171 7120

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband
(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Tanya explains at the end of chapter 3 that Daas comes
from “Adam knew Chavah” and means connection and
union, binding one’s mind firmly to the greatness of G-d;
chapter 42 repeats that “Daas means connection.” The
same sense of knowing as connecting underlies the read-
ing of nodda here.
Tanya, Likkutei Amarim 3:1337>:°3 09K *01p°7 ;1WwR P20 k%10
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Kehot Publication Society (CC-BY-NC)
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Rabbi Yochanan: wherever you find the might (gevurah) of
the Holy One, blessed be He, there you find His humility.
The maamar quotes it as “His greatness” (the Kehot note
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points to the Rebbe’s remark on this exact wording) and
applies it to G-d’s lowering Himself so as to be known.

Megillah 31a:12-133™-2:% X" 721
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The note quotes the Rebbe: in this maamar “head” is the
lower will born of intellect and “skull” the Supernal Will
above it, which is the detailed sense; in general the skull is
part of the head, so here, where the verse adds legul-
gelosam (“by,” or as read here, “to their skulls”), the head
is the intellect and the will that follows it, while in “When
you lift up the head” (Ki Sisa), which does not say legul-
gelosam, the head includes the will above intellect.
KEHOT'S NOTE
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The Zohar’s teaching that all is considered as nothing be-
fore Him. The Alter Rebbe uses it to explain why the terms
“filling all worlds” and “encompassing all worlds” do not
apply to G-d’s essence.
Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE
.2 L,RO R
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From David’s Psalm 145 (Ashrei): “Your kingship is a
kingship over all worlds, and Your dominion is throughout
every generation”; plainly, His reign is eternal (olamim,
“ages”). The maamar reads olamim as “worlds”: kingship,
which relates to the worlds, belongs to the radiance of the
Infinite Light, not to G-d’s essence.

Psalms 145:1337>:7”np 0°2°1n

T 137222 ANPWHM 0ONPY-23 NIoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Shelah (Shnei Luchos HaBris).
KEHOT'S NOTE
.2,3 7179w anwin nPen XY

oA KD M OAN
G-d tells the people through Malachi, “For I, Havayah,
have not changed, and you, children of Yaakov, have not
been consumed”: because He does not change, His bond
with them endures. Here the verse shows that creation,

which relates only to G-d’s radiance, makes no change in
G-d Himself.

Malachi 3:6:’3 *2x%n
:00°72 X? 2pY°712 DAY *IPIY K2 1 V1K °D
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says this passage, from “this wondrous longing,”
is quoted in Or HaTorah on Pinchas.
KEHOT'S NOTE
LAJPR Y DI N7MIR PNyl

11271 127 B byw

Rabbi Yehoshua ben Levi: at each utterance that came
from the mouth of the Holy One, blessed be He, the souls
of Israel left them. The Alter Rebbe explains this as the
revelation of the higher will, drawn from G-d’s essence,
which lifted the souls beyond all comprehension.
Shabbat 88b:7'1:2 n”s naw
NV >3 1 DR MY TR 1YY 12 13 YN 221 )
AR 7712 TWR TI2°P TR ,07Y PY 11937 (R T2 wiTRD 2107
NIRD YN 77 AR A133 7TR0 01D 1INK K2 7790 PaRY 177
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
.2,n8 naw
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The discourse “Their appearance and their workings” ex-
plains that on Shavuos the fiftieth gate was revealed, which
encompasses all levels with no above and below, and in it
the Torah was given; and, on this page, that Moshe, close
to that gate, drew from it the “kindness kept” (notzer
chesed) that is far above the chain of descent, its source
and root.
KEHOT'S NOTE
.3,00 K™D IR

71K 128N NN Y

The passage there explains that the Torah and mitzvos are
the Supernal Will, above Chochmah, “from the head of all
levels,” and that their inner core is the Supernal Delight,
the inner dimension of the will.
KEHOT'S NOTE
2a,mmph

92IRW 51 "IN

The passage there explains that “I am who I am” (Anochi
mi she’Anochi) is the inner dimension of the Supernal
Will, which G-d lowered, as it were, to the level of “feet,”
the Oral Torah, as in “I taught Ephraim to walk” (Hoshea
11:3), so that it would be revealed in the souls; it adds that
this level is far above the Name Havayah, for it is not held
by any name or letter.

KEHOT'S NOTE
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In the song of Ha’azinu Moshe says, “For Havayah’s por-
tion is His people; Yaakov is the lot of His inheritance”: of
all the nations, Israel is G-d’s own share. The maamar
reads it of the spark of G-dliness in each Jew, G-d’s own
portion within him.
Deuteronomy 32:9'0:2”% 0°137
:\n2m3 220 3Py 11y °1 pon 73
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
0,25 0127
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Moshe reminds the people that those who followed Baal
Peor perished, “but you who cleave to Havayah your G-d

likuteitorah.com/likkutei-torah/bamidbar/1/
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are all alive today.” The maamar cites it for the soul’s bond
with G-d, which is its life.

Deuteronomy 4:4°7:"7 0°727
:01°7 02%D 0°°1 02°RYN "2 0°P2T DAXY
But ye that did cleave unto the L-RD your G-d are alive every

one of you this day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,70%M27
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G-d promises through Isaiah to gather Israel from the
ends of the earth: “everyone who is called by My name,
whom I created for My glory, I formed him, I also made
him.” The maamar uses the three verbs for the soul’s de-
scent from its source through Beriah, Yetzirah and Asiyah;
in its essence the soul

stays beyond human

comprehension.
Isaiah 43:71:0"n 71°yw°
SPIPRYTR PATE 1IN 112571 "0 X3 93
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse there explains that the soul as a whole is not
enclothed in the body, which is too small to contain it;
only a glimmer of it is, while the whole soul remains above
as a makif, called the mazal.
KEHOT'S NOTE
7, wrnw nmph

wan dynn 1-198 pon

Iyov, defending his ways, asks, “What is the portion of G-d
from above?”, that is, what share G-d above allots a man
for his deeds. As in Tanya, chapter 2, the Alter Rebbe reads
the words as a statement: the soul is truly “a part of G-d
above,” which is why in its root it never changes. (context:
Steinsaltz Tanakh)
Job 31:2°2:x”% 21
10 VTTY NN Py AiRR PN
For what would be the portion of G-d from above, And the
heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Tanya, Likkutei Amarim 2:1°X:’2 D>I0K *0Ip°2 ;17WRA P21 ,X°IN
MDY (NDY nD W Dynn BIPK PPN XU PRI N°3wn Ua)
n217 18D ,7M32 2IN2Y 11237 ,*°2 ANDI AX™M ,”0%°0 DY 1°EXR2
eI NPInY Linvnhiem invdinn wnte ,nel avdinn
102 10012 RN DTRIY NAD
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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The passage there explains that to free the soul’s own in-
tellect and emotions, one must draw down G-dliness from
the mazal, the soul that stands above the body.
KEHOT'S NOTE
.2 1% ow n”ph
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David says, “On Your behalf my heart said, ‘Seek My face’;
Your face, Havayah, I will seek”: his heart relays G-d’s call,
and he answers it. The text points to its explanation in the
discourse on “When you go out,” where “My face” is read
Steinsaltz

as the inwardness of the heart.

Tanakh)

(context:

Psalms 27:8'm:1"5 0°2°11n

“WRIX M PINK *3D WR2 *27 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says Or HaTorah has a gloss on this passage, on
“who brought you out of the land of Egypt.”
KEHOT'S NOTE
.TND‘? 1720 180K °Y 1-92702 17N
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The discourse there explains that to reach the revelation
of “I am who I am” on Shavuos one must count the Omer,
“You shall count fifty days”: forty-nine gates of under-
standing, the seven attributes each made up of seven, and
the fiftieth gate that includes them all.
KEHOT'S NOTE
2,0 e
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The discourse there explains why all the journeys ran “up
to the Jordan at Jericho”: Jericho (from reiach, scent)
stands for the encompassing light above the vessels, which
is grasped only as a scent is, and whatever is enclothed in
avessel is called constraint and limit relative to it.
KEHOT'S NOTE
7,3 °yon nMph
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The note says Or HaTorah has a gloss on this passage, on
“Nullify your will before His will.”
KEHOT'S NOTE
.'{NJ‘? 72T 18R °Y 1-92T02 071N — .7 ,2 NMAR

11987 2397 318N bua

Rabban Gamliel: “Do His will as your will, so that He will
do your will as His will; nullify your will before His will.”

likuteitorah.com/likkutei-torah/bamidbar/1/
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The maamar assigns the first to the lower will and the sec-

ond to the higher will.
Pirkei Avot 2:47:2 max nawn
Y3 .131¥73 TIXT AP 19 ,729873 91937 7Ry MR 7 R
;IR PP L7298 "3 0v0R 1937 Puow 073,319 C1En 7%
NR TR PRY,AN10 09 7Y T08Y3 PN PR1,7933T ™ wREn OX
iDieY ,yur WOK PRY 127 TR PRY ,iNipn? YY1y 9020

:TI320 K7 N2W | TIPN MIBNYI? MK 2N yRYTy

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N1 922X

G-d speaks the First Commandment at Sinai: “I am
Havayah your G-d, who brought you out of the land of
Egypt, out of the house of bondage.” The maamar reads
“I” as G-d’s very self, “your G-d” as the spark of G-dliness
in each Jew, and the Exodus as leaving all limits.
Exodus 20:2°2:°2 mnw
{0738 T30 O7I8R PIRD ORI WK TROK 1 DK
I am the L-RD thy G-d, who brought thee out of the land of
Egypt, out of the house of bondage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note says Or HaTorah has a gloss on this passage that
explains the concept of the Gulgalta, the “skull.”
KEHOT'S NOTE
.XnDa5a 171y IRINT '{835 170 T390°R Y 1-92722 N7

oMY2a212% 121 WK NN IR

G-d’s command to count the people: “Take a count (literal-

ly, ‘lift up the head’) of the whole congregation of the

Children of Israel ... by their skulls,” head by head. Here

legulgelosam is read “to their skulls”: the lower will is
raised to the soul’s essence, its “skull” above.

Numbers 1:2°2:°R 12712

20R3 DN3AX N°77 DAMBYR? PRI NTYTRD WRITNK NY

:0n23737 19122 niny

"Take ye the sum of all the congregation of the children of

Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet tells the people why their prayers go unan-
swered: G-d’s hand is not too short to save, “but your iniq-
uities have separated between you and your G-d.” Here sin
is what keeps the essence of the soul from shining in the
body.
Isaiah 59:2°2:v”117°y°
19° N0 0 NNV 02°PPR 1727 021°2 0°772n P 0 NP 0N *2
yinwn 0o 071D
But your iniquities have separated Between you and your
G-d, And your sins have hid His face from you, That He will
not hear.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,017yw
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Said of a Kohen who approaches holy offerings while im-
pure: “that soul shall be cut off from before Me: I am
Havayah.” The Alter Rebbe compares this cutting off to a
body severed from its head.

Leviticus 22:3’1:273 Rp"
DYTRI™PN DIYPIM 2PN YR DNNT? BTN K
>197n KT WDIT N9 VY N1 N7 PRIYTIR WTR? UK
R
Say unto them: Whosoever he be of all your seed throughout
your generations, that approacheth unto the holy things,
which the children of Israel hallow unto the L-RD, having
his uncleanness upon him, that soul shall be cut off from
before Me: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that the Rebbe there, comparing Bava
Metzia 107b and Bava Basra 74b, points to the great preci-
sion of the Rebbeim’s wording in this conditional phrase,
“if a remedy were to be found.”
KEHOT'S NOTE
LMY K10 112 2729 119 IRD 1 10 "B .30 n (2 ,IP) »”an Pye
PRI 11°N127°7 PIT DT AIRTD M2 0 L590 MXn R (2,7Y) 27
.68 YN 207 Y 07O WY —

SWRT? NN YPRHY 1770

That discourse explains that the “left hand” that pushes
away brings about the lifting of the head, and near its end
that the “right hand that embraces” is the Torah and
mitzvos, which descend like water from a high place to a
low one and hold a person so that he does not fall.
KEHOT'S NOTE
23,08 RN
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The text also points to the Torah Ohr discourse on “And
Moshe assembled” (Vayakhel); the Kehot note gives its
page, 89c.
KEHOT'S NOTE
.3,0E RN

ARIYR N7°00 171y 1IN

The note says Or HaTorah has a gloss on this passage
about the Counting of the Omer.
KEHOT'S NOTE
RYN — °1°0 127N 7772 IRM .mJ’? 1720 VXK °Y 1-92712 N”MIR2
.owo mAaynn
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G-d’s command for the days between Pesach and Shavuos:
count seven full weeks, “you shall count fifty days,” and on
the fiftieth bring a new offering. The text points to its dis-
course on this count, which leads to the revelation at the
Giving of the Torah.

Leviticus 23:1610:3”) R1p”"
YN A0 DRI OF 0°WnRM 17808 YWD NWD N Ty

"o
even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Qn9201 ™22 71N 'a

the passage shares nothing with the note
KEHOT'S NOTE
.7,7% 0w nMpY

Nawn Nannn 0ov anaoo

“And you shall count for yourselves from the morrow of
the Shabbos,” from the day the Omer is waved: the count
begins on the day after the first day of Pesach, called here
“the Shabbos.” The text points to its discourse on this
verse in Parshas Emor.

Leviticus 23:15170:372 Rp™

YIU N9IAN THYNR DRI DR NIWD NIER 037 DRSO
:13°°0R Nvhn NinavY

And ye shall count unto you from the morrow after the day

of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7917 DAR PN2 7Y M

The note refers to Or HaTorah on Vayikra for the Tent of
Meeting as the channel of the Supernal Will.
KEHOT'S NOTE
2wy RIAP™ NN
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G-d tells Moshe of the Mishkan and its altar: “And I will
meet there with the Children of Israel, and it shall be sanc-
tified by My glory.” The Alter Rebbe derives moed, in
“Tent of Meeting,” from this verse’s venoadti.

Exodus 29:4337:107> minw
#7222 WP PR *127 MY onTyn
And there I will meet with the children of Israel; and [the

Tent] shall be sanctified by My glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Her husband is known in the gates.” Here it represents
the bond with G-d that comes through knowledge (veno-
dati), as against the higher bond of “meeting” (venoadti).

Proverbs 31:23373:87% “own
PIRIRTEY AN3Y3 7y 093 IR
Her husband is known in the gates, When he sitteth among

the elders of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this passage, from “venoadti and venodati
are one matter” to “I am who I am,” is copied in Or
HaTorah on Nach.
KEHOT'S NOTE
RN Y R-971 07MIR2 pnya

17y o9 2P vy
The note identifies the discourse on “to offer to Me in its
appointed time” that the text cites as the one printed in
the Siddur, 33d.
KEHOT'S NOTE
7,32 170

1Ty % 2P

G-d commands the daily and festival offerings: “My offer-
ing, My bread ... you shall take care to offer to Me in its ap-
pointed time (moed).” The text refers to its discourse on
this verse for the meaning of moed.
Numbers 28:2°2:1”5 712712
M3 071 "WKD “RM2 3377°NK DX N1K) XY 327NN 1
A7yIn2 ¥ Y YN
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

279 1797 WA 'R A2

The note says the wording of this Zohar passage is copied
in Or HaTorah on Vayikra, with more on p. 428.
KEHOT'S NOTE
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The beloved, having searched for him through the night,
finds the one her soul loves: “I held him and would not let
him go, until I brought him into my mother’s house and
into the chamber of her who conceived me.” The Alter
Rebbe reads the “house” and the “chamber” as the Written
and Oral Torah, the dwelling for the Supernal Will.
Song of Songs 3:472 07w W
MBI K?) PAINN W3 NINY DX "NRIRY TY D72 NP LY
PN TR B P°2R PIXTYTY
Scarce had I passed from them, When I found him whom my
soul loveth: I held him, and would not let him go, Until I had
brought him into my mother’s house, And into the chamber

of her that conceived me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud compares the words of Torah to water: as wa-
ter leaves a high place and goes to a low one, so the Torah
abides with the humble. The Alter Rebbe uses the image
for the Kohanim’s mode, a flow from above to below.
Taanit 7a:3°3:X t n°yn
MRIY L,T7IR 92 MARPIY 0PI DMYAT O PIT3 T 27 NN
290 1R% %37 MRV LTIN KPR PR PR LPONRY T0nd Ay
,T7I 92 MIR%3Y 0377 Nd K K27 .7I3tyR 9K °n7in 00 Cnn)
M2N3 ToR IR M 203 Mon3 v U TR Y Ny
D3
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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G-d puts the Levites in charge of the Mishkan: “When the
Mishkan travels, the Levites shall take it down, and when
the Mishkan encamps (chanos), the Levites shall set it
up.” The Alter Rebbe reads its “coming to rest” as a de-
scent, the soul’s descent into the body, which the Levites’
service raises up.

Numbers 1:51871’R 12712

nm D?l?tl INR MR 12WRI NN D?ﬂ?tl iNR 17779 12wnRn YOI
Halaikg=blph|

And when the tabernacle setteth forward, the Levites shall

take it down; and when the tabernacle is to be pitched, the

Levites shall set it up; and the common man that draweth

nigh shall be put to death.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Sarah to Avraham: “Drive out this handmaid and her son,
for the son of this handmaid shall not inherit with my son,
with Yitzchak.” Gershon’s name (from garesh) is linked to
this driving out of evil.
Genesis 21:107:X7> N°wX12
MENTTI2 U K? %D MIZCNN) NN MR U D7I3KY TmRm
:PI¥’"DY *12°0Y NNt
Wherefore she said unto Abraham: ‘Cast out this bond-
woman and her son; for the son of this bondwoman shall not
be heir with my son, even with Isaac.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

WA °D2 IR IRIANW 7RRT 2N TR Y R-KIP™ N7MIRD 0 KD NOWRI
1”8 MwRn D3 [R7Y 2737 3 °N0 "NY] 1053 wrn 121°” DRI ANRT DR
Wy 3 nawn nneT
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“Let the left hand always push away and the right hand

draw near.” The left, the side of Gevurah, is the power that
drives evil away.
Sotah 47a:6-71-"1:X "1 0O
19ITY YUK K2 N3 P AT 2Kt NN 877 31 1)
MFUT WY BOTY MR 12 YWD K LT nwa Y
M2 DRI 1032 MNP 120097 RO KR YYURR 0T 0w PTRPnn
Sym UR 797 WRD 727 °27 XD VIR MRV n3 D702
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7707 MAR
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Ben Zoma: “Who is mighty? One who conquers his incli-
nation.” Spiritual Gevurah is the strength to conquer and
expel the evil inclination.
Pirkei Avot 4: 1’7 N2X mIwn
(v°p ©°21N) MRIY ,0TX Pon TAIPE 00 PR ,INIK KR 12
nY w3I37 7923 APK P AR TATY 03 CR?awn CTh7n Pan
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TR 7203 (AN SRINY) MRIY N0 DR 72200, 7200 NPR
ek il
Ben Zoma said: Who is wise? He who learns from every
man, as it is said: “From all who taught me have I gained un-
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derstanding” (Psalms 119:99). Who is mighty? He who sub-
dues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit
than he that takes a city” (Proverbs 16:32). Who is rich? He
who rejoices in his lot, as it is said: “You shall enjoy the fruit
of your labors, you shall be happy ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Qynna2°3

“And it was told to the king of Egypt that the people had
fled”: Pharaoh learns that Israel is not coming back. As
Tanya, chapter 31, explains, they fled because the evil
within them was still strong.
Exodus 14:5°7:7" Mnw
DYITPN TAY) YR 227 7907 YD m2 D 0MIen n? EN
217297 PRIW-NR MPYD 1Y DRI 10K
And it was told the king of Egypt that the people were fled;
and the heart of Pharaoh and of his servants was turned to-
wards the people, and they said: ‘What is this we have done,
that we have let Israel go from serving us?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 MmN
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In this manuscript, in the Tzemach Tzedek’s own hand,
“as is explained elsewhere” is followed by “(in Parshas
Behar),” naming the place.
KEHOT'S NOTE
LIPPPAT KD PID K7D X .7 (7712 °02)” 7011 EURT P79 1102 a2
.ow 8

NR AWnn 2R 197N

Among the blessings for following G-d’s statutes: “Five of
you shall pursue a hundred, and a hundred of you shall
pursue ten thousand.” Here holiness pursues and evil
flees.

Leviticus 26:8'11:172 X1p7

D2°397 D*2°K 17031 1977 1337 B3R TN 7IRR MY D2 18T
2307

And five of you shall chase a hundred, and a hundred of you

shall chase ten thousand; and your enemies shall fall before

you by the sword.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,19 R

INXN 711En2 KD 0D

The prophet promises of the final redemption: “For you
shall not go out in haste, nor go in flight, for Havayah goes
before you,” unlike the hurried Exodus from Egypt. There
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will be no need to flee, because the sitra achra will have
been subdued.

Isaiah 52:122”>:271771°yw°
DDOXMY 71 027197 72770 110°0 K 0NN INYA 131EN2 KY 03
2R PR

For ye shall not go out in haste, Neither shall ye go by flight;
For the L-RD will go before you, And the G-d of Israel will be
your rearward.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

IR3INM DWT X Y0 PAN-11991 W 177871 1999 N3 — .20 21 Y
WY °R 019 92 95 DA IR XPw ayunT

moen .. 1w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,30 w7n (57IRAR) NP R

Tom . . BNAN®

On “who keeps the covenant and the kindness (chesed),”
the Zohar says: “the kindness, this is Avraham.” The Alter
Rebbe reads Sarah’s words to Avraham as Malchus ad-
dressing supernal Chesed.

Zohar 1, 47b2 ,in x7m
KEHOT’'S NOTE
.DPN YR NPWAD — 1PITR "1RMA 1037 12,17 RV IR

1117 RXOW OR1aND R

The Talmud’s account of the banquet of the future, where
Avraham declines to lead the blessing because Yishmael
issued from him. The Kehot note gives it with the Sifrei for
the same phrase.
Pesachim 119b:5°717:2 v™°p 0°non
290 Py 17 ARIR LORYRY CImn RIW L7720 PR 07 MK
DY :3pyYe 19 IR ALY I KW 7720 OPR 172 MR L1
MTNYY N3 NPOK Y IRPIY 9130 P 077 K 913
22¥ 10IR? iR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,1°P 0°M0D .2™°WH 117K °700

BRYNRWS 117 N OT1AND NP

On “For Havayah’s portion is His people,” the Sifrei says
that from Avraham there came forth dross, Yishmael and
the sons of Keturah, and from Yitzchak, Eisav, while all of
Yaakov’s sons were born worthy. The text cites the Sages’
phrase for Yishmael as an unholy root that came forth
from Avraham.

Sifrei Devarim 312:1-2°2-’R:27°w 0727 *190

ROXY P10 *2 10 AN PINY WIK K YW TP WY ...

XYY 7102 A MNEY D7IY7 1P DTN XY 72 317In

*DIPX 211y ,N7108 M NXY? 07 pOYY X2 .ALR *32 91

XYY KD 2Py RAWDY .O°NWRIT T NI 00y NN T 03T

13 MPWRI2) IMRIY 17IYD ,07WD 1732 P2 1771 KPR ,nPioD mn
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(Devarim 32:9) "For the portion of the L-rd is His people":
An analogy: A king had a field and gave it to tenant-farmers,
who began to steal from it — upon which he gave it to their
sons —who began to be worse than the first. When a son was
born to him, he said to them: Get out of what is mine. You
cannot remain there. Give me my portion so that I can rec-
ognize it. Similarly, when our father Abraham came to the
world, there issued from ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The passage there, on why the maror stands in the middle
of the Seder plate, refers back to this maamar’s three
Levites (“Merari is the level of bitterness”) and notes that
the Arizal’s Likkutei Torah on Nasso says the same.
KEHOT'S NOTE
.RW1°D DPIIRAY NPpDa 170w R 10 WUAW 1P R

97> qwna
Koheles says that a stillborn is better off than a man who
never enjoys his life: “for it comes in vanity and goes in
darkness.” The Alter Rebbe applies the words to days of a
life spent far from the soul’s root.

Ecclesiastes 6:4°7:1 nonp
71927 I YN 722 YN K2 227373
for it cometh in vanity, and departeth in darkness, and the

name thereof is covered with darkness;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ma My Pan

Koheles’s refrain, “This too is vanity and striving after
wind.” These are the “filthy garments” in which a person
clothes his soul.
Ecclesiastes 4:47:7 n?rp
YORNRIP X 0D TRYRT 119WTPD XY PRyeaTNR 1Y PR
Hithlailallrhhig=FEh gl
Again, I considered all labour and all excelling in work, that
it is a man’s rivalry with his neighbour. This also is vanity
and a striving after wind.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,7 n%mp
PRIRIANNY DIN MAwnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1777 A0

2ony NP

Yaakov blesses Yehudah: “The scepter shall not depart
from Yehudah ... until Shiloh comes, and to him shall be
the gathering (yikhas) of the peoples”: kingship stays with
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Yehudah until the king to come, to whom the peoples will
assemble. The Alter Rebbe hears Kehas in yikhas, the
gathering of the soul to its source. (context: Steinsaltz
Tanakh)

Genesis 49:107:1"n N°wR12

nNap? 391 190 K270 TY 177 1P pRnmy 1T D LY WHD:'N"?
ooy

The sceptre shall not depart from Judah, Nor the ruler’s staff

from between his feet, As long as men come to Shiloh; And

unto him shall the obedience of the peoples be.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE

. ,Un WX

AION” 1PN ANRW 1M

Elihu tells Iyov that if G-d set His heart upon man and
“gathered to Himself his spirit and his soul,” all flesh
would perish: plainly, G-d taking back the breath of life.
The maamar uses the words for the soul gathered back to
its source, the level of Kehas. (context: Steinsaltz Tanakh)

Job 34:1477>:77% 2R
FOR? PR INNW iM7 127 PHR Dot ox

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10,72 2R

nanbw wN "pwn

The beloved asks to be set as a seal upon his heart, “for
love is strong as death ... its flashes are flashes of fire, a
flame of G-d.” The ascent of the soul is like a flame that
rises upward.

Song of Songs 8:6":’11 01w W

YR AR M My™D IyiNby oning 725y oning e
(NPT UK BYT BT AR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

AL,nwraw

oy *wX9 RoNN"2a

Before Moshe blesses the tribes: “And He was King in
Yeshurun, when the heads of the people gathered, togeth-
er, the tribes of Israel.” The word asifah is used for the
gathering of the tribes of Israel, and so it is not used for
Kehas.

Deuteronomy 33:5°1:3"7 0°117
PR "0 T DY "WRT AERNTI T2 1Y 1N
And there was a king in Jeshurun, When the heads of the

people were gathered, All the tribes of Israel together.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
1,37 0T

NI NOIWMY . . NORINNT

The Zohar’s phrase for turning bitterness into sweetness
and darkness into light. This transformation is the Levites’
service at the level of Kehas.

Zohar I, 4ax ,7 x”"m
KEHOT'S NOTE
KL R

1WA2 %12 WK NN KXWl 27y

The discourse there links the three spellings-out (milu’im)
of the Name, Av, Sag and Mah, which correspond to
Chochmah, Binah and Z’eir Anpin, with the three Levite
families who carried the Mishkan, Gershon, Kehas and
Merari, and explains Leah’s words at Levi’s birth, “This
time my husband will be joined to me.”
KEHOT'S NOTE
79ORY 3 L,RD 1P

moyn® munn . .ot nmay

The note refers to Or HaTorah on Bereshis for the Levites’
service from below to above.
KEHOT'S NOTE
ST9PKRY R LD AT X-NPWRI2 N7MIR AR

1121 197N R
G-d’s instructions for breaking camp: “Aharon and his
sons shall come, when the camp sets out, and take down
the screening curtain and cover with it the Ark of the
Testimony.” The Kohanim cover and clothe the holy, a
movement from above to below.

Numbers 4:5°7:"7 727722

TIR DR 7271921 7027 N372 DX 17 "INnI Y032 17121 TIOR RN
NTY7

when the camp setteth forward, Aaron shall go in, and his

sons, and they shall take down the veil of the screen, and

cover the ark of the testimony with it;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,79273

NINTD 1N RDY

Of the sons of Kehas, who carried the holy vessels once
they were wrapped: “But they shall not come in to see
when the holy is covered (literally, ‘as the holy is swal-
lowed’), lest they die.” The sons of Kehas, whose service
rises from below, have no part in this covering.
Numbers 4:20°2:"7 72712
ANM) WIPTTNN Y222 NIXT? XKD
but they shall not go in to see the holy things as they are be-
ing covered, lest they die.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.J,792T2
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Rabbi Yosei: “Whoever says he has nothing but Torah does
not even have Torah,” for, the Talmud explains, one who
does not practice has no share even in study. The Alter
Rebbe reads it inwardly: one’s yearning must be for G-d
Himself, not for the Torah alone.

Yevamot 109b:4-5°17-"7:2 v”p Nna°
,R2INT — 1271 7277 BY Ypin piT AP TayT — 18RY 21y
PR IRDOWD .17 7 PR — 71790 92 1R nIRE 22 nik ooi 37
IND WD n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2
NP MR L,KDD 27 MK TRHYY OKP .47 PR 7790 19°DRT RPN
WPRY %5 TR MY M2 WwtY 93 — ConUy) onTeey
STRP2 IR Y2
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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The beloved finds the one her soul loves: “I held him and
would not let him go, until I brought him into my mother’s
house.” The soul holds G-d Himself, and through Aharon
brings Him into the Torah, “my mother’s house.”

Song of Songs 3:4°7:2 0°°Wn W

NDIN K2) PAIIK WD MITNY NN NXIRY TY DT N129Y LRI
N7 772K AR N720R PORDITYTY

Scarce had I passed from them, When I found him whom my

soul loveth: I held him, and would not let him go, Until I had

brought him into my mother’s house, And into the chamber

of her that conceived me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

X207 TP9YI 1197 TN

The Zohar on Korach, cited in the text, on Aharon and his
sons covering the holy things, after which the sons of
Kehas could come near, and on the inner service of the in-
cense entrusted to the Kohen.

Zohar, Korach 5:22-7:29173:"1-272:’71 n7p ,77t71 190

So here, when Moses saw wrath impending he at once told
Aaron, who was the “friend” of the Matrona, to take the in-
cense, which increases peace in the world and binds the
knot of faith, which is the joy of higher and lower and effects
the removal of wrath. R. Eleazar said: ‘It is written “Cut ye
not off the tribe of the families of the Kohathites from
among the Levites” (Num. 4, 18), because they are the main
stock of the Levites, and further, “This do unto them that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

bW TN LY

The psalmist praises G-d as Creator: “He wraps Himself in
light as with a garment; He stretches out the heavens like a
curtain.” The text connects it with the word of G-d reach-
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ing Israel through Moshe and Aharon, and refers else-
where for the explanation.

Psalms 104:2°2:77p 0°%°11n
:Y>17D 07NY T D MR-y
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WNRI DN IN®

The Zohar on Pinchas, the last of the text’s sources on
“Lift up the head,” expounds “Lift up your heads, O
gates”: the gates are the fifty gates of supernal under-
standing, and each has a “head” to spread forth and be in-
cluded in the others. A manuscript, the Kehot note says,
identifies the words meant: though a tree has many
branches and figs, the first-ripe are called bikkurim, the
“heads” of all, as in “Lift up your heads, O gates” and “Lift
up the head of all the congregation of the Children of
Israel.”

Zohar, Pinchas 113:775-777tywn-n"ywn:2"p 0M1a ,7711 190

AR 7Y

“Your navel is a round goblet that never lacks mixed
wine.” The last Midrashic source the text gives on “Lift up
the head” is Shir HaShirim Rabbah on this verse.

Song of Songs 7:3’1:t 0°°wi W

Thy navel is like a round goblet, wherein no mingled wine is
wanting; Thy belly is like a heap of wheat Set about with
lilies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar (Vayechi, in a Tosefta) reads “And they shall not
come to see when the holy is covered” of those who are not
worthy to gaze on the hidden delight of the King and are
turned away, while Moshe saw “eye to eye.” The text cites
it as another explanation of the verse.

Zohar, Vayechi 46:476-47:484772n:1"1-1"YN:171 °N° 2717 120
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