LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 3

19 aPYoa 1IN VI NP

“He has not beheld iniquity in Yaakov”

Yaakov and Yisrael are two modes of serving G-d: the servant,
who on weekdays toils in prayer and mitzvos to draw the Infinite
Light down into the lowest world, and the son, who on Shabbos
delights in a revelation already achieved. Prayer is the
uncounted “spinal cord” that carries the light into the 248
commandments, and the weekday service of Yaakov is the only
path to the Shabbos of Yisrael.
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THE BIG IDEA

Yaakov and Yisrael are two modes of serving G-d: the servant, who on weekdays
toils in prayer and mitzvos to draw the Infinite Light down into the lowest world,
and the son, who on Shabbos delights in a revelation already achieved. Prayer is
the uncounted “spinal cord” that carries the light into the 248 commandments,

and the weekday service of Yaakov is the only path to the Shabbos of Yisrael.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads Bilam’s blessing, “He has not beheld iniquity in Yaakov, nor seen toil in Yisrael;
Havayah his G-d is with him, and the King’s teruah is in him,” as a portrait of two levels, Yaakov the
servant and Yisrael the son. Service (avodah) means preparing a dwelling for G-d among the lower
realms: the prohibitions clear away evil, and the positive commandments, the 248 “limbs of the King,”
are the furnishings that hold the Infinite Light. Prayer is not counted among the commandments be-
cause it is their intention and soul, like the spinal cord, which is not one of the 248 limbs yet carries
life from the brain to all of them; its eighteen blessings are vessels, like the eighteen vertebrae. The
morning prayers lead from grief over the soul’s descent to a sincere “Blessed are You, Havayah.” This
weekday toil is Yaakov, yud-akev, the yud drawn down to the heel: aven, the foreign thoughts, cannot
prevail against it, but amal, toil, remains. On Shabbos, as Yisrael, shir Kel, the concealment of Elokim
ends and Havayah is revealed, and the King’s teruah, affection from the Will of all wills, breaks and

sweetens all judgments.
OUTLINE

1 Two levels: Yaakov and Yisrael M

Yaakov and Yisrael are two levels Above and two modes of serving G-d: Yaakov is the servant, “Yaakov My ser-
vant,” and Yisrael the son, “My son, My firstborn, Yisrael.”

2 What service means: a dwelling below 12-7
G-d lacks nothing, yet He desired a dwelling among the lower realms, where G-dliness is most hidden, so
that what is known Above, that all is nothing before Him, be known below too. As a king’s house is first

cleared and then furnished, the 365 prohibitions remove the evil and the 248 positive commandments, the
“limbs of the King,” are vessels for the Infinite Light.
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3 Prayer: the uncounted spinal cord 18-15
Prayer is rabbinic, yet more demanding than the Shema. Like the spinal cord, which is not one of the 248
limbs but carries life to them, prayer is the intention of the commandments: in “Blessed are You,
Havayah” the Infinite Light beyond the chain of worlds is drawn down, and the requests, like the eighteen
vertebrae, are its vessels. Bowing at Modim, the bittul that draws the light into them, is essential.

4 From the vertebrae to all 248 limbs 116-19
The light spreads from the eighteen inner vessels to all 248 commandments. Prayer is the general inten-
tion and the blessing over each mitzvah its particular intention, as life flows from the brain through the
cord into each limb; Daas, which is prayer, fills the “chambers” of Chesed, Din and Rachamim.

5 Prayer and Torah 120
Prayer, the soul of the vessels, is uncounted, as Daas is not counted among the Sefiros. A long parenthesis
weighs prayer against Torah: brief study is an inner limb below prayer; deep, day-long study reaches
Chochmah, the “face,” above prayer, the “back,” yet only through the will first aroused in prayer; and the

highest prayer, from above intellect, reaches Keser, above the Torah.

6 The order of the morning prayer 121-25
The praises before the Shemoneh Esreh describe the angels, the “feet,” stirred to awe, while Israel, the
“head,” sleep in bodily concerns; grief over this descent brings humility, teshuvah and love, so that the
request in “Blessed are You, Havayah” is sincere. Through the commandments, given intention by
prayer, the light is drawn into this world and into Gan Eden.

7 Yaakov: the yud drawn down to the heel 126-29
Yaakov is yud-akev: the hidden yud, the supernal will, drawn down through prayer and the practical
mitzvos into the physical “heels,” like the spinal cord reaching the legs. Aven, the deceitful thought that
opposes prayer, cannot prevail against him, for holiness is stronger and “Havayah his G-d is with him.”

8 Toil and Shabbos: from Yaakov to Yisrael 130-40
Yaakov’s weekday service is amal, toil: a war with the animal soul, first within oneself and only then in
the world, through iskafya. On Shabbos, tashev, the worlds ascend, the concealment of Elokim ends and
Havayah is revealed; Yisrael, shir Kel, delights in G-d without toil. Yet Yisrael is reached only through
Yaakov, which is why both names remain and why at Shabbos’s end we say, “Do not fear, My servant
Yaakov.”

9 The King’s teruah 141-43

Teruah means both affection and breaking. On weekdays G-d is the “lesser King” who rules through judg-
ment; on Shabbos He is the supernal King, and the affection of the Will of all wills, revealed in Malchus,
breaks and sweetens the judgments, so the two meanings are one.

KEY CONCEPTS

Yaakov and Yisrael 7x7w> 2py» Service (avodah) 1712y

Two levels in the soul’s service: Yaakov, the servant, who Read as tikkun, fixing or preparing: through the com-
toils within the concealment, and Yisrael, the son, in mandments a person prepares the lowest world as a
whom G-dliness is openly revealed, as on Shabbos. dwelling for the Infinite Light.
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The spinal cord 777wn ©IN

Not one of the 248 limbs, yet it carries life from the brain
to them all; the image of prayer, the intention and soul of
the commandments, while the eighteen vertebrae are the
eighteen blessings, its vessels.

Yud-akev 2py
The name Yaakov read as a yud and a heel: the hidden su-
pernal will drawn down into physical deeds.

The will of the heart (re’usa deliba) x2°77 xn1y7

The heart’s innermost longing for G-d, aroused in prayer;
it must come first, for the supernal will is drawn down only
through it.
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Subjugation and transformation (iskafya and
is’hapcha) x557nN1 R°2ONX

Subduing the other side through toil, the weekday service
of Yaakov, and transforming darkness into light, the restful
service of Shabbos.

The Will of all wills 771y %57 x197

The supernal will and delight revealed on Shabbos in
Malchus; its affection breaks and sweetens all judgments.
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SECTION 1 - 11

Two levels: Yaakov and Yisrael
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“He has not beheld iniquity in Yaakov,” etc. Now, there are two levels and rungs Above, the level of
Yaakov and the level of Yisrael (and see the Zohar, Balak, 210b, and Parshas Vayishlach, 174a); and
these are also two different levels in a person’s service of G-d: the level of a servant and the level of

a son.

The maamar opens with Bilam’s words, “He has not beheld iniquity in Yaakov, nor seen toil in Yisrael”
(Numbers 23:21), and builds on the fact that the verse calls the people by two names. Yaakov and Yisrael are
two levels Above, as the Zohar teaches, and they are also two modes of a person’s service of G-d: that of a
servant and that of a son.
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That is, the level of Yaakov is the level of a servant, as it is written, “Listen to Me, Yaakov My ser-
vant” (and see the Zohar, Kedoshim, 86a); and the level of Yisrael is the level of a son, as it is writ-

ten, “My son, My firstborn, Yisrael.”

Each name is tied to its title by a verse: Yaakov is called G-d’s servant, and Yisrael His firstborn son. The

Kehot note points out that the verse in Isaiah actually reads “And now listen, Yaakov My servant.”

SECTION 2 - 12-7

What service means: a dwelling below
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To understand this, we must first [explain] the meaning and the substance of “servant”: that is, [the
fact] that we find the term “service” (avodah), [meaning] that we serve Him, may He be blessed, as

it is written, “And you shall serve Havayah your G-d”; [and] “Because you did not serve Havayah
your G-d”; and it is written, “And to serve Him with all your heart”; [and] “Serve Havayah.”

Before explaining the two levels, the Alter Rebbe asks what it means to be G-d’s servant at all. The Torah

speaks again and again of our “serving” G-d, as the four verses quoted here show.
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Now, the term “service” denotes fixing and attending: the servant attends his master and fixes
something for him, since the master needs this fixing and attendance. But how can this be said
with regard to the Holy One, blessed be He, who, may He be blessed, is “the perfection of all” and
has no need of anything besides Himself, G-d forbid?

In its ordinary sense, service means supplying something the master lacks: the servant attends to him and

fixes what he needs. But G-d is “the perfection of all,” as Elijah says in the Tikkunei Zohar, and lacks nothing,

so how can we speak of serving Him?
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For it is written, “For all is from You”; and an explicit verse states, “If you are righteous, what do
you give Him?” etc. But the explanation is this: the saying is well known, “The Holy One, blessed be
He, desired to have a dwelling place among the lower realms.”

Two verses sharpen the question: whatever we give G-d was His to begin with, and even our righteousness

adds nothing to Him. The answer begins from the Midrash that G-d “desired” a dwelling place among the
lower realms.
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For in truth, “I, Havayah, have not changed”: there is no change whatsoever with Him, may He be
blessed, between before the world was created, when there were He and His Name alone, many
thousands and myriads of years before the creation of the world,

G-d does not change: He is the same now as before creation, when, in the words of Pirkei DeRabbi Eliezer,

there were only He and His Name. The phrase “many thousands and myriads of years before creation” raises
a question about time, which the parenthesis takes up.
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(and likewise before the coming into being of time, for time too is created and brought into being
anew; only, there was an order of time before the creation of this world, namely from the time of
Atzilus and the coming into being of the spiritual worlds, as is written in Etz Chaim, Sha’ar Iggulim

veYosher (the Gate of Circles and Line);

Time itself is a creation, brought into being like everything else. The “years” before our world belong to the
order of time that began with Atzilus and the spiritual worlds, as the Arizal explains at the opening of Etz
Chaim.
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but before that, no order of time applied at all, for He, may He be blessed, is entirely above time)
and so it will be after the world is destroyed.

Before the spiritual worlds even that order of time did not exist, for G-d is entirely above time. The main sen-
tence then resumes: as G-d was before creation, so He will be after the world is destroyed, as the Talmud

speaks of the world lying desolate after six thousand years.
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And also now, in the time of the world’s creation and its existence, before Him, may He be blessed,
all is truly considered as nothing, just as before the world was created; only, this is “before Him”

specifically.

Even now, while the world exists, it is nothing before G-d, exactly as before it was created, so its existence

makes no change in Him. But this is true only “before Him,” from His perspective.
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But to us the world is considered a being (yesh) and a thing unto itself, and it hides G-dliness;
which is why it is called by the name olam (world), from he’elem (concealment), for it conceals
G-dliness and hides it.

From our perspective the world seems a real thing in its own right, and so it hides G-dliness. The Hebrew
word for world, olam, is related to he’elem, concealment.
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And the purpose of the creation of the world is that the Holy One, blessed be He, desired to have a
dwelling place among the lower realms. That is, this world is the lowest world, in which the conceal-
ment is greatest and the darkness is doubled and redoubled (and see what is written above, in
Parshas Chukas, in the discourse beginning “Therefore those who speak in parables say,” on this
subject.

The purpose of creation is that G-d desired a dwelling among the “lower realms,” and this world is the low-

est, where G-dliness is most hidden and the darkness is “doubled and redoubled.” For more on this the text

refers to its discourse in Parshas Chukas on “Therefore those who speak in parables say.”
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And see above, at the beginning of Parshas Shelach.) And this is the meaning of “among the lower
realms”: for “above” and “below” do not apply with regard to the Holy One, blessed be He, who is
not within the bounds of place, G-d forbid; rather, “the lower realms” means the intensity of the
abundance of concealment and hiding through many contractions (tzimtzumim), etc.; and this is
the lowly world.

The bracket closes with a second reference, to the beginning of Parshas Shelach. “Lower” cannot mean low-

er in place, since G-d is beyond place; it means the intensity of the concealment brought about by many
contractions (the printed tzimtzutzim is a misprint for tzimtzumim), and that is our lowly world.
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And there specifically there is to be a dwelling, and a revelation of His G-dliness, may He be
blessed, in our knowledge as well, just as it is Above, in the supernal knowledge, [in which] “all be-
fore Him

The aim is that G-dliness be revealed precisely in this lowest world, and in our own knowledge too, so that we

know what is known Above: that before G-d all is as nothing. This is what it means for G-d to have a
“dwelling” here.
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is considered as nothing.” And this was the ultimate intent in the creation of the world, even though
the reason He desired this is not comprehensible to us; only, thus it arose in His will.

This is the ultimate purpose of creation. Why G-d should desire it we cannot understand; it simply arose in
His will.
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But even so, this was certainly the intent. And how is this revelation and this dwelling drawn down
among the lower realms? It is through the levels of iskafya and is’hapcha (subjugation and trans-
formation), as in the analogy of a king of flesh and blood for whom one wishes to make a beautiful
dwelling: one must clear the palace of all dirt and filth, etc.,

Still, this was certainly the intent. The dwelling is made through iskafya, subduing what opposes holiness,

and is’hapcha, transforming it, just as preparing a beautiful home for a king begins with clearing the palace
of all dirt.
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and afterwards arrange there beautiful furnishings, “a bed and a table, a chair and a lamp.” So is
the service of man, as it is written, “And He placed him in Gan Eden to work it (le’ovdah) and to
guard it.”

Afterwards the home is furnished, as the Shunamite woman furnished a room for the prophet Elisha with a

bed, a table, a chair and a lamp. The service of man follows the same order, as the verse says that Adam was

placed in Gan Eden “to work it and to guard it.”
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And our Sages, of blessed memory, said: “to work it”: these are the 248 positive commandments;
“and to guard it”: these are the 365 prohibitions. That is, the prohibitions are to purge the evil,
“and you shall purge the evil from your midst,” so that there be no dirt

The Sages read the verse’s two verbs as the two kinds of commandments: “to work it” is the 248 positive com-

mandments, and “to guard it” the 365 prohibitions. The prohibitions correspond to clearing the palace: they
purge the evil so that no filth remains.
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or filth whatsoever, G-d forbid; and the positive commandments are, by way of analogy, the fixing
up and arranging of beautiful furnishings, through which there will be the dwelling among the low-
er realms, which is the revelation and drawing down of the Infinite Light (Or Ein Sof), blessed be
He, below (in the Time to Come; and now the drawing down is in concealment).

The positive commandments are the furnishings, through which the dwelling below is made, that is, the rev-

elation of the Infinite Light in this world. The parenthesis adds that this revelation will be open in the Time to
Come; now the light is drawn down in concealment.
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And this is why it is called avodah (service), a term denoting fixing: that is, through our service we
draw down, so that the revelation should be below, for we accomplish this fixing through our ser-
vice. (And see what is written on the subject of service in the explanation on the verse “I saw,

This is why our worship is called avodah: the word also means fixing or preparing, and through our service

we prepare the world below for the revelation. The text then begins a list of places where the meaning of avo-

dah is discussed, starting with the explanation on Zechariah’s vision of the golden menorah.
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and behold, a menorah of gold”: that in order to draw down the revelation below as well, the draw-
ing down must necessarily be from above the order of the chain of descending worlds (hishtal-
shelus), and from above the root of the light and life-force that is drawn into the worlds, etc.;

That discourse makes the point that to bring the revelation all the way down, the light must be drawn from
beyond the order of the chain of worlds, above the very root of the life-force that enlivens them.

anTayY na “rbown N URY 7YY YTaye 0o ww °pa “Clnovawnn BRI DY WU
15 0O°P9R °1 *°NR

and see what is written on the verse “And these are the ordinances,” on the meaning of “Six years
he shall serve”; and on the verse “None shall miscarry,” on the meaning of “And you shall serve

Havayah your G-d,” etc.;

The list continues with two discourses in Torah Ohr, Mishpatim: on “And these are the ordinances,” which

”

explains “Six years he shall serve,” and on “None shall miscarry,” which explains “And you shall serve

Havayah your G-d.”
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and in Parshas Shelach, on the verse “And they found a man gathering wood,” on the meaning of
“service out of love” (pulchana dirchimusa), etc.; and in Parshas Shemos, in the discourse begin-

ning “The voice of my beloved,” on the matter of “hard labor,” etc., “and all labor in the field.”)

It also cites Likkutei Torah, Shelach, on the wood-gatherer, where “service out of love” (pulchana
dirchimusa) is explained, and Torah Ohr, Shemos, on “The voice of my beloved,” which treats the “hard la-
bor” and “all labor in the field” of the bondage in Egypt.
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And this is the meaning of “the 248 commandments are the 248 limbs of the King”: they are vessels
for the indwelling of the Infinite Light, blessed be He, just as the limbs are vessels for the light and
life-force of the soul. And this is why we bless, “Who has sanctified us with His commandments,”

etc.

The 248 positive commandments are called the 248 “limbs of the King”: just as the limbs are the vessels
through which the soul’s life acts, the commandments are vessels in which the Infinite Light rests. This is
why the blessing over a mitzvah speaks of G-d having “sanctified us with His commandments.”

SECTION 3 - 18-15

Prayer: the uncounted spinal cord
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2. Now, “the service of the heart: this is prayer”; and it is rabbinic, and is not among the count of

the Biblical commandments, as is implied in the Gemara in the third chapter of Berachos (20b)

The second section turns to prayer, which the Sages call “the service of the heart.” As a fixed obligation
prayer is rabbinic, not one of the Torah’s 613 commandments, as the Gemara in Berachos implies; the Kehot
note adds that this is the view of the Ramban and of most halachic authorities.
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(and see Magen Avraham, section 106). And we need to understand this: for did not our Sages, of
blessed memory, in the Mishnah and the Gemara of the second chapter of Berachos, folio 16, take a
far stricter view of intention (kavanah) in prayer, even than of the intention of the recital of Shema,
which is counted first among the 613 Biblical commandments?

The Magen Avraham (Orach Chaim 106) records that most authorities hold prayer to be rabbinic. The diffi-

culty is that the Mishnah and Gemara are far stricter about concentration in prayer than about the Shema:

workmen may recite the Shema up a tree, but must come down to pray.
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And this is because it is “things that stand at the height of the world” (in the first chapter of
Berachos, 6b). (And see what is written in Parshas Vayechi on the verse “Yehudah, you”; and see

what is written also on the subject of prayer in the discourse beginning “Set me

The reason for the strictness is that prayer concerns “things that stand at the height of the world,” matters of
the highest importance. The text then begins a list of other discourses on prayer.
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as a seal,” and in Parshas Bereishis at the end of the discourse beginning “The heavens are My
throne,” and in Parshas Behar on the verse “You shall keep My Shabbosos,” and in Parshas Chukas
on the matter of “Let the city of Sichon be built and established,” etc.) If so, why is it not among the
count of the commandments?

The list continues with the discourses on “The heavens are My throne,” “You shall keep My Shabbosos” and

“Let the city of Sichon be built.” Then the question is put plainly: if prayer is so central, why is it not counted
among the commandments?
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The matter will be understood by first stating that the eighteen blessings of the Shemoneh Esreh
correspond to the eighteen vertebrae of the spine, within which the spinal cord extends, as is

known from the Zohar and from the Gemara, Berachos (28b).

The answer begins from the Sages’ teaching that the eighteen blessings of the Shemoneh Esreh correspond
to the eighteen vertebrae of the spine, inside which the spinal cord runs. The Zohar likewise links the spinal
cord and its eighteen vertebrae with the eighteen blessings of prayer.
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Now, by way of analogy, a person has in his body 248 limbs, which are counted in the Mishnah at
the end of the first chapter of Oholos: “thirty in the sole of the foot,” etc., “eighteen vertebrae in the

spine,” etc.

In the anatomy of the body, as the Mishnah in Oholos counts it, the 248 limbs include the eighteen verte-
brae. The vertebrae, that is, are counted as limbs.
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But the spinal cord itself, which extends within the vertebrae, is not among the count of the limbs;
and nevertheless it is what sustains and maintains all the limbs, for it runs through from the head
to the thighs,

The spinal cord inside the vertebrae is not counted among the 248 limbs. Yet it holds the whole body togeth-
er, running from the head down to the thighs.
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and through it the life-force is drawn from the brain to all the limbs: for the limbs are joined to the
ribs, and the ribs to the vertebrae, and the vertebrae to the spinal cord; and the cord is not included
among the limbs, but it is what connects [them], etc.; and it begins from the brain and extends
down to the feet.

Through the spinal cord the brain’s life-force reaches every limb: the limbs are joined to the ribs, the ribs to

the vertebrae and the vertebrae to the cord. The cord is not a limb but the link between them all, from the
brain down to the feet.

likuteitorah.com/likkutei-torah/balak/3/ 13
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Therefore, if the spinal cord is severed, etc. So too in the analogue, in the commandments, which
are the 248 limbs of the King: our Sages, of blessed memory, said, “Commandments require
intention.”

That is why an animal whose spinal cord is severed is a tereifah, as the Mishnah in Chullin rules. In the same

way the commandments, the “limbs of the King,” need something beyond themselves: as the Sages say, they

require intention (kavanah).
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And the intention is the level of prayer, which is the level of the intention and inner dimension (pn-
imiyus) of the commandments; and it is the principal thing that sustains and maintains the 248
positive commandments, like the spinal cord in the analogy, which sustains and maintains the
limbs, even though it itself is not among the count of the 248 limbs.

Intention is the inner dimension of the commandments, and prayer is intention itself. So prayer stands to

the 248 positive commandments as the spinal cord to the limbs: not counted among them, yet what sustains
them all.
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The explanation is that the main intent in prayer is that we ask that the Infinite Light (Or Ein Sof),
blessed be He, which is above the chain of descending worlds (hishtalshelus), be “blessed”
(baruch) and drawn down below into the level of the chain of descending worlds.

Here is the heart of prayer: we ask that the Infinite Light, which is beyond the whole chain of worlds, be

“blessed,” that is, drawn down into that chain. The word baruch, “blessed,” is read here in the sense of draw-

ing down.
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And this is [the meaning of] “Blessed are You, Havayah”: that is, we ask that there be a coming into
being and drawing down of the Name Havayah from the level of “You,” which is the Infinite Light
that is far above the Name Havayah. For the Name Havayah denotes the chain of descending lev-
els: the yud is contraction, the hei expansion, the vav drawing down, etc.

“Blessed are You, Havayah” therefore means: may the Name Havayah be brought into being and drawn

down from “You,” the Infinite Light far above it. The letters of the Name trace the descent: yud is contraction

into a point, hei expansion, and vav the drawing down further.
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And the radiance that is drawn through the descending chain of these levels is only a contracted
radiance compared with the Infinite Light that is above the chain of descending worlds. (And see
what is written in Parshas Shelach on the verse “I am Havayah your G-d,” on the matter of “His
great Name,” etc.,

Whatever light comes down through these stages is only a contracted glimmer compared with the Infinite

Light above them. The text points to its discourse in Parshas Shelach on “I am Havayah your G-d” and on
“His great Name.”
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and on the matter of “And Havayah will be my G-d.”) And this is the meaning of the requests in the
Shemoneh Esreh: that there be a blessing and drawing down of a great and mighty radiance from
above the order of the chain of descending worlds, that is, “Blessed are You,”

The second reference is to Yaakov’s vow, “And Havayah will be my G-d.” All the requests of the Shemoneh

Esreh, then, ask that a great light from beyond the chain of worlds be drawn down, and that is the meaning of
“Blessed are You.”
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and that is into the level of the Name Havayah. (And see what is written elsewhere on the meaning
of “From the depths I have called You, Havayah”; and see Etz Chaim, Sha’ar 22, end of chapter 5,
on the four bowings and four straightenings in the Shemoneh Esreh, and in Pri Etz Chaim.) And
“Who heals the sick of His people Israel”

That light is drawn into the Name Havayah. The text refers to its explanation of “From the depths I have

called You, Havayah,” and to the Arizal on the four bowings and straightenings of the Shemoneh Esreh; then
it turns to the particular requests, such as “Who heals the sick of His people Israel.”
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and “Who blesses the years” are, for example, the vessel in which His G-dliness, may He be
blessed, is revealed below, in physicality, when He gives life and health to the sick and blessing
upon the face of the earth, etc. And see what is written in Iggeres HaKodesh, near its end, in the
section beginning

The requests for healing and for a blessed year are vessels in which G-dliness is revealed in the physical

world, when G-d heals the sick and blesses the earth. The text sends the reader to a letter near the end of
Iggeres HaKodesh.
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“To understand what is written in Pri Etz Chaim”: that prayer is the drawing down of the Infinite
Light, blessed be He, into Beriah, Yetzirah and Asiyah specifically, not merely by way of enclothe-
ment but the very light itself, to change the created beings from what

That letter explains a teaching of Pri Etz Chaim: prayer draws the Infinite Light into the lower worlds of

Beriah, Yetzirah and Asiyah, not only enclothed in them but the light itself, so that it changes the created
beings.
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they are: that the sick person be healed, and that the rain come down from heaven to the earth and
“make it bring forth and sprout”; which is not so with Torah and mitzvos, for there is no change in
the parchment of the tefillin, etc.; see there. It follows that all the requests in the Shemoneh Esreh

are vessels for the revelation of His very G-dliness, may He be blessed, below.

Prayer can make a sick person well or bring rain to make the earth grow, while Torah and mitzvos change
nothing physical: the parchment of the tefillin stays as it was. So all the requests of the Shemoneh Esreh are

vessels for G-dliness itself to be revealed below.
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Further, as is known and explained in the Zohar, “blessing does not rest in an empty place”: that is,

there cannot be a drawing down of the light unless there are vessels in which it may rest.

A further reason for the requests: as the Zohar teaches, blessing does not rest in an empty place. Light can

be drawn down only where there are vessels to receive it.
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Therefore we ask for [particular] matters, healing of illness and the blessing of the years, and like-

wise all the blessings of the Shemoneh Esreh, which are vessels in which the Infinite Light will rest.

That is why we ask for particular things, such as health and a good year. Each blessing of the Shemoneh

Esreh is a vessel in which the Infinite Light will rest.
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But the main intent is in “Blessed are You, Havayah”: that there be a drawing down of the Infinite
Light (and see the Tikkunei Zohar, Tikkun 6). And this is what our Sages, of blessed memory, said,
that the eighteen blessings of prayer correspond to the eighteen vertebrae of the spine: that is to
say, they are vessels for the drawing down and revelation of the Infinite Light that is drawn down

through prayer,

The main intent remains the words “Blessed are You, Havayah,” the drawing down of the Infinite Light; the
text refers here to Tikkun 6 of the Tikkunei Zohar. In this light, the Sages’ comparison of the eighteen bless-
ings to the eighteen vertebrae means that the blessings are vessels for the light that prayer draws down.
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just as the vertebrae are vessels for the spinal cord, which is drawn from the brain in the head into

them; and according to the Kabbalah this is called the drawing down of the mochin,

Just as the vertebrae house the spinal cord that comes down from the brain, so the blessings house that light.
In the language of the Kabbalah this is called drawing down the mochin, the intellect.
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just as brain [matter| is drawn down in the spinal cord; and according to Chassidus it is called the
drawing down of Daas (knowledge): the revelation of G-dliness below as Above.

Brain matter extends through the spinal cord, and so the mind’s light reaches the body. In the language of
Chassidus this is called drawing down Daas: the revelation of G-dliness below just as it is Above.
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(And now it is well understood; for at first glance there is a contradiction from the Gemara to what
has been explained, that the reason prayer is not among the count of the 248 positive command-

ments is that it is the level of the spinal cord, which is not among the count of the 248 limbs;

A bracketed passage now answers an apparent contradiction. Prayer was said not to be counted among the

commandments because it is like the spinal cord, which is not one of the limbs.
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yet the Gemara said that the eighteen blessings of the Shemoneh Esreh correspond to the eighteen
vertebrae of the spine, and the vertebrae are among the count of the 248 limbs, as mentioned

above in the name of the Mishnah in Oholos.

But the Gemara compares the eighteen blessings to the vertebrae, and the Mishnah in Oholos counts the ver-
tebrae among the 248 limbs. Prayer would then seem to be among the counted “limbs” after all.
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But the matter is understood from what has been explained: in prayer there are two things. The
first is the main intent in prayer, which is what we ask in “Blessed are You, Havayah”: that there be
arevelation of the Infinite Light, blessed be He.

The answer is that prayer has two parts. The first is its main intent, the request in “Blessed are You,
Havayah” that the Infinite Light be revealed.
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And the second is the requests themselves, that He be “Healer of the sick” and “Who blesses the
years,” which are only vessels for the light that is drawn down; and the vessels are the level of the

eighteen blessings,

The second part of prayer is the requests themselves, for healing and for a blessed year. They are only ves-

sels for the light that is drawn down, and as vessels they are the eighteen blessings.
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just as the vertebrae of the spine are eighteen, and they are vessels for the spinal cord, which is the
main life-force, as is written in the chapter Eilu Tereifos, that on it the [status of] tereifah depends;
whereas if the spine is broken but its cord is not severed, [the animal] is kosher, for the main life-
force is in the cord itself.

The eighteen blessings are therefore like the eighteen vertebrae, which are counted among the limbs, while

the main intent is like the spinal cord within them. The laws of tereifos show where life resides: an animal

whose spine is broken but whose cord is intact is kosher, because its life is in the cord.

likuteitorah.com/likkutei-torah/balak/3/ 19

12



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 3 12 2PY¥°2 IR v°IR RD

MAKR 3 717 K27 Y017 17211 °3 T2 DAW NP2 9PN 17392 pnpas) 17D RYD QYW 19102 07193 °W
13 TR VI OTY NPT MK 19107 qwRan NYTN °na% 0995 0w °° (naxen mas Ton) NPT

And see the Pardes, toward its end, Sha’ar 31, chapter 8, on the eighteen vertebrae: that they corre-
spond to the three vavs of Vayisa, Vayavo, Vayet, the three patriarchs, Chesed, Gevurah and Tiferes,
which are vessels for the level of Daas (knowledge) that is drawn into them from the brain of Daas
through the spinal cord, etc.
The Pardes Rimonim explains the eighteen vertebrae as the three vavs of the three verses that begin Vayisa,
Vayavo and Vayet (Exodus 14:19-21): each of the three patriarchs, Chesed, Gevurah and Tiferes, includes six,

and three times six is eighteen. These are vessels for Daas, which is drawn into them from the brain through

the spinal cord.
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And see what is written above, in Parshas Yisro, in the discourse beginning “Thousands of shinan”:
that they are the level of the two tes’s of Metatron, nine Sefiros from above downward and nine

Sefiros from below upward; and the nine Sefiros too are

The text adds its discourse in Parshas Yisro on “Thousands of shinan,” where the eighteen are the two letters
tes (each worth nine) in the name Metatron: nine Sefiros descending from above and nine ascending from
below.
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only vessels for the drawing down of the light from the Infinite One (Ein Sof), blessed be He, which
is as a soul to them, as in the saying of the Tikkunei Zohar, “And that flow is like the soul to the
body,” etc.

These nine Sefiros too are only vessels for the light of the Infinite One, which is their soul. Elijah’s prayer in
the Tikkunei Zohar describes the flow that waters the “tree” of the Sefiros as “like the soul to the body.”
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If so, what is said in the Gemara, that the eighteen blessings correspond to the eighteen vertebrae,
means that this is why they instituted eighteen blessings, which are eighteen vessels specifically,

corresponding to the eighteen vertebrae, etc.

This explains the Gemara: the Sages instituted eighteen blessings precisely as eighteen vessels, matching
the eighteen vertebrae.

likuteitorah.com/likkutei-torah/balak/3/ 20

13

14



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 3 12 2PY¥°2 IR v°IR RD

WM N3 By R 9720 002 52 1172 07K IR NOWRN AW 195N0 NIXRAY 111917 AP0y DaR
.TON? WRI2W MDA 1D R 1R3Y [1Twn vina)

But the main intent in the commandment of prayer, that there be a drawing down of the Infinite
Light (Or Ein Sof), blessed be He, into the vessels mentioned above, is, by way of analogy, the level

of the spinal cord itself, which is drawn down from the brain in the head.

But the essential purpose of prayer, drawing the Infinite Light into those vessels, is like the spinal cord itself,
which runs down from the brain.
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And so it is with the drawing down of the Infinite Light from the level that is above the chain of de-
scending worlds (hishtalshelus), to be enclothed in the level of the chain of descending worlds, etc.
And therefore it is well [understood] that it is not among the count of the 248 positive

commandments.

The drawing down of the light from beyond the chain of worlds into that chain is like the cord running down

from the brain. That is why prayer is rightly not counted among the 248 positive commandments.
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That is, the eighteen vertebrae are only vessels, but it itself is the level of the spinal cord. Know
[that this is so]: for otherwise, shall we say that prayer is counted as eighteen commandments of the

613, since the eighteen vertebrae are eighteen limbs in the count of 2487

The eighteen vertebrae are only vessels; prayer itself is the cord. The proof: otherwise prayer would have to
count as eighteen of the 613 commandments, since the vertebrae are eighteen of the 248 limbs.
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Rather, it must be that prayer itself is the level of the spinal cord, only that it is drawn into the eigh-
teen vessels mentioned above. And “one who does not bow at Modim, his spine becomes a snake,”
because through the bowing and the prostrations,

So prayer itself is the spinal cord, drawn into the eighteen blessings as its vessels. The Talmud says that the

spine of one who does not bow at Modim, the thanksgiving blessing of the Shemoneh Esreh, turns into a
snake.
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which is the level of self-nullification (bittul), and this is the meaning of Modim, acknowledgment
and self-nullification: through this specifically the light is drawn into the vessels, the eighteen ver-

tebrae of the spine.

Bowing expresses bittul, self-nullification, and Modim means acknowledgment and surrender. Only through
this bittul is the light drawn into the vessels, the eighteen vertebrae.
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And therefore it is stated in the Zohar (Mishpatim, 100a, and in Parshas Shelach, 164a) that one

who does not bow at Modim will not live in the Time to Come,

The Zohar says that one who does not bow at Modim will not live in the Time to Come, that is, will not rise at
the Resurrection.
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as the Pri Chadash brought in Orach Chaim, section 113; and this is because he does not draw life-
force and soul into the level of chai (eighteen), which are the eighteen vertebrae, etc.)

The Pri Chadash, a commentary on the Shulchan Aruch, brings this Zohar. The reason is that such a person
does not draw life and soul into chai, “eighteen” (the letters of the word “alive”), the eighteen vertebrae; with
this the bracketed note ends.

SECTION 4 - 116-19

From the vertebrae to all 248 limbs
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3. Now, the eighteen vertebrae mentioned above are inner vessels, and from them the light after-
wards spreads into the outer dimension (chitzoniyus) of the vessels; and the number of them all is
248, which are the 248 positive commandments, which are called the 248 limbs of the King,

The third section explains how the light spreads. The eighteen vertebrae are the inner vessels, and from

them the light spreads to the outer vessels, all 248 together: the 248 positive commandments, the “limbs of
the King.”
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for they are the level of limbs and vessels for the drawing down of the light (and see what is written
on the subject of the 248 limbs and vessels in the explanation on the verse “Moshe would speak,” in
Parshas Yisro). And this is the matter mentioned above, that the commandments require intention,
and prayer is the level of intention in general.

The commandments are limbs and vessels through which the light is drawn, as the text explains in its dis-

course on “Moshe would speak” in Parshas Yisro. This is why the commandments require intention, and

prayer is intention in its general form.
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The explanation is that we say, “Who has sanctified us with His commandments,” for through the
commandments we draw down below a revelation of the level of the supernal holiness of the
Infinite Light (Or Ein Sof);

The blessing over a mitzvah, “Who has sanctified us with His commandments,” says that through the com-
mandments the supernal holiness of the Infinite Light is drawn down into the world.
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therefore they require intention: for the mitzvah is the limb and the vessel, and the intention is the
drawing down of the light into the vessel, as is written in Sefer Shel Beinonim, chapter 38, in the
gloss, in the name of Etz Chaim.

That is why a mitzvah needs intention: the deed is the limb or vessel, and the intention draws the light into it.

The Tanya brings this in a gloss in the name of Etz Chaim: the intention of the mitzvos is at the level of light,
and the mitzvos themselves at the level of vessels.
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And this is why, in a general way, prayer is the intention: for in it and through it the revelation of
the light as a whole (klalus) is drawn down. This is the meaning of the blessings of prayer, “Blessed
are You, Havayah”: that we draw down, so that “You,” the very Infinite Light, be “blessed” and
drawn down;

Prayer is intention in a general way, because through it the light as a whole is drawn down. In the blessings
of prayer, “Blessed are You, Havayah,” we ask that “You,” the Infinite Light itself, be drawn down.

n°owYaD MI%NA WaPNaP ¥ID3 NIRT 0°3°Wwnn 0I° O NI 0P MUY IUARY T oW YUY 13
5 (39mwn "NI%K NRY 1970 PNPNa R B7Y wrnyY) RIPNT 09NaK 17n72 °K 9aR RONY

and that is through the Name Havayah. And afterwards, through fulfilling the commandments all
day, we draw down the light in particular, to be enclothed in a particular mitzvah, which is one
limb of the 248 limbs of the King (and see what is written on the verse “If you walk in My statutes
and keep My commandments”);

That general light comes through the Name Havayah. Afterwards, through each mitzvah during the day, a

particular portion of it is enclothed in that mitzvah, one of the King’s 248 limbs; the text refers to its dis-
course on “If you walk in My statutes.”
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and it is exactly as mentioned above in the analogy of the spinal cord, through which the life-force
is drawn from the brain: for in the brain is the main dwelling and indwelling of the soul, and from
there the life-force is drawn into the spinal cord, which extends from the brain of Daas
(knowledge), and afterwards it is drawn from it into all the 248 limbs.

This matches the analogy: the soul dwells mainly in the brain; from there life flows into the spinal cord,
which comes from the brain of Daas, and from the cord into all 248 limbs.
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And this is the meaning of the blessing over the mitzvos, which is the level of the intention in par-
ticular for each mitzvah, “Blessed are You, Havayah, our G-d, King of the world, Who has sanctified
us with His commandments and commanded us,” etc.: that this drawing down be drawn into that
limb and vessel of the 248 limbs of the King which is that mitzvah.

So the blessing said before each mitzvah is the particular intention for that mitzvah: that the light drawn

down in prayer reach this particular limb of the King. Prayer is the general intention, and the blessing over

each mitzvah directs it into one limb.
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And see what is written on the great virtue of the vessels in the explanation on the verse “And the
Jews accepted.” But the intention and the drawing down of the light as a whole (klalus) is the level
of prayer, which is the level of a soul and life-force for the performance of the commandments.

For the great virtue of the vessels, the mitzvos in deed, the text refers to its explanation on “And the Jews ac-

cepted.” Still, intention and the drawing down of the light as a whole belong to prayer, which is the soul and
life of the practical mitzvos.
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And therefore procreation, to beget one truly like oneself, which is a drawing down from the es-
sence and very being of the soul that is enclothed in the brain, is drawn down specifically through
the spinal cord.

This is why procreation, which draws from the very essence of the soul and so produces a child truly like the

parent, comes specifically through the spinal cord. The cord carries what comes from the essence of the soul
that is in the brain.
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And this is [the meaning of] “And through Daas the chambers are filled”: the “chambers” are the
vessels, which in general (klalus) are three levels, Chesed, Din and Rachamim (kindness, judgment
and mercy), whose initials spell cheder (chamber);

The verse “And through Daas the chambers are filled” applies the idea. The “chambers” (cheder) are the ves-

sels, and the letters of the word stand for their three general kinds, Chesed, Din and Rachamim.
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and this is the matter of the three lines, which are the performance of the commandments as a
whole: “The world stands on three things,” etc. But they are the level of vessels and chambers; and
in order that “the chambers be filled,”

These are the three lines, right, left and middle, and they are the mitzvos as a whole, the three things on

which “the world stands”: Torah, service and acts of kindness. But they are only vessels and chambers.
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that is, the drawing down of the light into the vessels, this is through Daas, which is prayer. And
therefore the twelve middle blessings of the prayer begin with “Who graciously grants knowledge,”
etc. And see what is written on the verse “And these are the ordinances.”

What fills the chambers with light is Daas, which is prayer. That is why the middle blessings of the Shemoneh
Esreh open with the request for knowledge, “Who graciously grants knowledge.”

SECTION 5 - 120

Prayer and Torah
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Therefore prayer is not in the count of the Biblical commandments: for the count that we count is

of the vessels and the limbs, whereas prayer, which is the intention, cannot be counted by itself,

This is why prayer is not counted among the Torah’s commandments: the count is of the vessels and the

limbs, and prayer, being the intention, is not a separate item to be counted.
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for it is the soul of the vessels; along the lines of what is written in Etz Chaim, Sha’ar 22, chapter 1,
paragraph 4, regarding Daas (knowledge), that it is not in the count of the Ten Sefiros, for we count

only what has a vessel,

Prayer is the soul of the vessels. The Arizal makes a similar point about Daas, which is not counted among
the Ten Sefiros because only what has a vessel is counted.
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but Daas is the level of a soul without a vessel, etc.; see there. And see what is written on the mean-
ing of the word kavanah (intention) on the verse “Your neck with strings of beads.”

Daas is a soul without a vessel of its own. The text also points to its explanation of the word kavanah, “inten-
tion,” on the verse “Your neck with strings of beads.”
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However, the matter of the superiority of Torah study, which “is equal to them all,” is that it is the

level of the inner dimension (pnimiyus) of the vessels, while the commandments are the outer di-

mension (chitzoniyus) of the vessels: charity and acts of kindness are “Chesed, the right arm,” etc.
The superiority of Torah study, which the Mishnah says “is equal to them all,” is that it is the inner dimen-

sion of the vessels. The other commandments are their outer dimension: charity and kindness, for example,
are Chesed, which the Tikkunei Zohar calls “the right arm.”
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(And see what is written further on the subject of prayer and Torah on the verse “When you come
into the land... the land shall rest,” on the meaning of the saying of our Sages, of blessed memory,
“Fortunate is he who comes here with his learning in his hand.”

A long parenthesis now compares prayer and Torah. It first refers to the discourse on “When you come into
the land,” which explains the saying “Fortunate is he who comes here with his learning in his hand.”
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And elsewhere it was explained how the Torah is above prayer, even though prayer is the drawing
down of Daas: for there is a face (panim) and a back (achor). The face is the level of occupation
with the Torah, for “the Torah comes forth from Chochmah (wisdom),” and “a man’s wisdom
makes his face shine”; and see what is written on the verse “Go out and see” on the matter of “to
make the face shine from oil.”

Elsewhere it is explained that the Torah is above prayer, even though prayer draws down Daas: there is a

“face” and a “back.” Torah study is the face, for the Torah comes from Chochmah, and “a man’s wisdom
makes his face shine.”
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But before this there must be the level of the back, as is written on the verse “Remember what
Amalek did to you,” the level of “your going after Me,” etc. And the back is the level of prayer: for
the eighteen blessings of prayer,

But the back must come first, as in “your going after Me” in the wilderness, explained in the discourse on
“Remember what Amalek did.” Prayer is the back, for its eighteen blessings correspond to the vertebrae.
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which correspond to the eighteen vertebrae of the spine, in which the spinal cord extends, all this
is at the level of the nape and the back; as our Sages, of blessed memory, said, “like two beans set
on the mouth of the pot,” that is, the place where the neck joins the skull, at the nape; and there the
spinal cord extends from the brain of Daas.

The spine and its cord are at the back of the body, at the nape. The Gemara locates the start of the spinal cord

where two bean-shaped bodies lie “at the mouth of the pot,” where the neck meets the skull, and there the
cord extends from the brain of Daas.
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For of the three brains, Chochmah, Binah and Daas, which are in the three cavities of the skull, the
two brains Chochmah and Binah are in front, and the brain of Daas is at the back, between the two
brains Chochmah and Binah; and from the level of Daas is drawn the level of love and awe in
prayer.

Of the three brains in the skull’s three cavities, Chochmah and Binah are in front and Daas is at the back, be-

tween them. The love and awe of prayer come from Daas.
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For ve’ahavta (“and you shall love”) is related to avah, which means will, and it is drawn from Daas,
which draws down the level of the supernal will; for Daas is a term for will, Daas and will being all
one matter, as it is written, “Only you have I known of all the families,” etc., which means that He
chose and wanted us.

Ve’ahavta, “and you shall love,” is related to avah, “to want,” so love is a form of will, and will comes from
Daas. Daas and will are one: “Only you have I known” means that G-d chose and wanted Israel.
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For Daas is a term of bonding and joining, etc.; and therefore the level of ve’ahavta, a term of will,
is drawn from the level of Daas and the contemplation in prayer. But will is still the level of the
back relative to the supernal delight, which is the level of the face; and of the virtue of will it is said,
“For you are a stiff-necked (kesheh oref) people.”

Daas means bonding and attachment, so the love that is will comes from the Daas and contemplation of

prayer. But will is still “back” compared with the supernal delight, which is “face”; and the strength of will is
the stubbornness of “a stiff-necked people,” literally “hard of nape,” the nape being the back.
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And this is the meaning of “with hard labor”: the service of the heart, which is prayer, crying out to
G-d, must be hard, to stand firm against every hindrance from within and from without, etc., as is
explained elsewhere. And this is the meaning of “it is a stiff-necked [people],” and therefore “and
You will forgive”: the drawing down of the Thirteen Attributes of Mercy after the Shemoneh Esreh.
This is the “hard labor” of prayer: the service of the heart must be hard and stand firm against every obsta-

cle, inner and outer. The same stubbornness, “it is a stiff-necked people,” is Moshe’s reason for asking for-
giveness, and so after the Shemoneh Esreh the Thirteen Attributes of Mercy are drawn down.
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But through the Torah is drawn down the level of “makes his face shine,” the revelation of the su-
pernal delight, as it is written, “And I was a delight,” etc., “and my delights are with the sons of
men,” etc. And this is through the arousal of the will at first, through prayer specifically, as is ex-
plained elsewhere on the verse “Red of eyes,”

Torah study draws down the “shining face,” the revelation of the supernal delight, as the Torah says of itself,

“I was a delight... my delights are with the sons of men.” But this comes only after the will has first been

aroused in prayer, as the text explains on “Red of eyes.”
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for delight belongs after the fulfillment of the will: when his will has been fulfilled, etc.; which is not
so if he had no longing, etc. All this was explained elsewhere, and it needs examination how to con-
nect this with what was written [here].

Delight follows the fulfillment of a desire: without longing first, there is no delight. The Alter Rebbe notes

that this needs examination, for it must be reconciled with what was said here, that prayer is the soul and
Torah one of the vessels.
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And it may be said that there is Torah and there is Torah. That is, when one studies only one chap-
ter in the morning and one chapter in the evening, in settled laws, to fulfill the commandment
“and you shall meditate on it,” etc., then it is a mitzvah like all the commandments, which are the
level of limbs and vessels;

The answer: there is Torah and there is Torah. Studying only a chapter of settled law morning and evening,
to fulfill “you shall meditate on it,” is a mitzvah like the others, a limb and a vessel.
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only that nevertheless it is the level of the inner limbs, on which life truly depends, and therefore
“He did not forgo the neglect of Torah,” etc. Nevertheless, prayer, which is the drawing down of

Daas, is called light even in relation to the inner limbs.

It is an inner limb, on which life truly depends, which is why the neglect of Torah was not forgiven. Even so,
prayer, the drawing down of Daas, is “light” compared with these inner limbs too.
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But when one studies Torah most of the day, to attain the commandment of knowing the Torah
through in-depth study of the Talmud, then his Torah is the level of Chochmah, the very brain,
which is above the level of limbs; and therefore prayer, although it is Daas, is called the back rela-
tive to the very higher Chochmah (Chochmah Ila’ah), etc.

But one who studies most of the day, to fulfill the commandment of knowing the Torah through deep study of

the Talmud, reaches Chochmah, the “brain” itself, above all the limbs. Compared with that higher
Chochmah, prayer, though it is Daas, is the back.
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And so it is written in Hilchos Talmud Torah, that the knowledge is a mitzvah by itself, and speak-
ing and meditating in it is a mitzvah by itself. And also, as is written elsewhere on the verse “Es-
teem her, and she will exalt you,” that the Torah is called garments: “He wraps Himself in light as a
garment,” “His garment is like white snow.”

Hilchos Talmud Torah distinguishes the mitzvah of knowing the Torah from the mitzvah of speaking and

meditating in it. Elsewhere the Torah is called G-d’s garment: “He wraps Himself in light as a garment,” “His
garment is like white snow.”
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However, through in-depth study of the Talmud, which is the meaning of “Esteem her
(salsalehah),” through this a person’s soul is exalted to the level of the source of the Torah, which is
the level of “the hair of His head like pure wool,” above the level of a garment, which touches the

very essence of the Infinite Light (Or Ein Sof), blessed be He.

Deep study of the Talmud, which is the sense of “Esteem her,” lifts the soul to the source of the Torah, “the
hair of His head like pure wool,” which is above the garment and touches the very essence of the Infinite
Light.
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Nevertheless, though prayer is called the back relative to this level, even so it is impossible to come

to and draw down from the level of the face except through there first being the will in prayer, etc.,

Still, though prayer is the back relative to this level, the face cannot be reached or drawn down without first

arousing the will in prayer.
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just as, by way of analogy, in a person: although the drop is drawn from the brain, from the level of
Chochmah, nevertheless this drawing down from Chochmah can only be through Daas, “And the

man knew,” the level of bonding, etc.

So it is in a person: the drop comes from the brain, from Chochmabh, yet it can be drawn only through Daas,
the bond of “and the man knew.”
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So too prayer, with the fixing of Daas in contemplation of the greatness of G-d, and the bonding at
the level of self-nullification (bittul): through this, when one afterwards studies Torah, he draws
down from the level of the higher Chochmah. And of this it is said, “Let him make peace with Me,”
etc.: the drawing down of the higher Chochmah into Knesses Yisrael (the Congregation of Israel),
etc.

So too prayer, which fixes the mind in contemplation of G-d’s greatness and binds the person to Him in bit-

tul, enables later Torah study to draw from the higher Chochmah. “Let him make peace with Me” is read as
this drawing of the higher Chochmah into Knesses Yisrael.
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And further: there is prayer and there is prayer. That is, there is a level of love that is limited in a

vessel, and it is the level of emotive attributes (middos) drawn from the intellect through Daas.

There is also prayer and prayer. One kind of love is limited in a vessel: emotions born of the intellect through
Daas.
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But the level of “with all your might” and of “the will of the heart” (re’usa deliba) is the level of
emotive attributes that are above the intellect, drawn through the higher Daas, etc., as is written
elsewhere, in Parshas Toldos, in the explanation on the verse “Many waters”; and through this one
arouses and draws down from the level of Keser (the Crown), which is above Chochmabh,

Another is the love “with all your might,” the will of the heart, which is above the intellect and comes from a

higher Daas. This love arouses and draws down from Keser, which is above Chochmah, as the text explains
on “Many waters” in Parshas Toldos.
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which is the Torah; as is written elsewhere, in the explanation on the verse “There are sixty
queens,” etc., “My dove is one,” etc., on the matter of the early pious ones, who would spend nine

hours a day in their prayer, etc.; see there.)

Since Chochmah is the Torah, such prayer reaches above the Torah. The text cites its explanation of “There
are sixty queens... My dove is one,” on the early pious ones who spent nine hours a day in prayer, and the

parenthesis closes.

SECTION 6 - 121-25

The order of the morning prayer
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4. Now, the whole order of prayer up to the Shemoneh Esreh is a preparation for the Shemoneh
Esreh: that is, so that one can pray the Shemoneh Esreh with intention, from the will of the heart
(re’usa deliba), so that when he says “Blessed are You, Havayah,” the request will be in truth, that
he desire, from the will of the heart, that there be a revelation of the Name Havayah.

The fourth section explains the order of the morning prayer. Everything before the Shemoneh Esreh pre-

pares for it, so that when a person says “Blessed are You, Havayah,” he truly wants, from the depths of his
heart, that the Name Havayah be revealed.
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Therefore, so that a person may reach this level, our Sages, of blessed memory, instituted first say-
ing the Pesukei deZimra (the Verses of Praise) and the blessings of the Shema, as our Sages, of
blessed memory, said, “A person should always first set out the praise of the Omnipresent, and af-
terwards pray.”

To reach that sincerity, the Sages placed the Pesukei deZimra and the blessings of the Shema first, following

the rule that one should first praise G-d and only then make requests.
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The explanation is that in the Pesukei deZimra and the blessing of Yotzer we mention the song and
praise with which the angels praise and say in awe, three times, “Holy,” etc.

The Pesukei deZimra and the blessing of Yotzer Or describe the angels’ song: in awe they say “Holy” three
times.
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That is, how He, may He be blessed, is holy and separate and not comprehended, for “no thought
can grasp Him,” and there is no comparison to Him at all. And the ofanim are “with a great noise”

from this, that they comprehend somewhat how He is holy, etc.

“Holy” means separate and beyond grasp, for no thought can grasp G-d at all. The ofanim, a class of angels,
are stirred “with a great noise” by the little they do grasp of His holiness.

%Y 1Y D3 YT UARRT DOTIRIYT 172 0°9%0n 0 SN WD DOTIAIY Pl DYORDNT 1Im
ORIy DLW

i

Now, the angels are called “standing ones,” as it is written, “And I will give you places to walk

among these that stand,” and as is known in the explanation of “acacia wood, standing,”

Angels are called “standing ones,” as in Zechariah’s vision, “I will give you places to walk among these that
stand.” The text adds that this is known from the explanation of “acacia wood, standing,” the upright boards
of the Mishkan.
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that is, that they are only at the rung and level of feet (as is written also on the verse “And she fell

before his feet and wept and pleaded with him,” etc.; and it is explained in the Zohar)

The angels are only at the level of “feet.” The text points to its explanation of the verse in Esther, “she fell be-

fore his feet.”
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(Parshas Lech Lecha, 86a): “Who are His feet? These are the angels,” etc. And Israel below are at

the level and rung of the head,

The Zohar on Lech Lecha reads “his feet” as the angels. Israel below, by contrast, are at the level of the head.
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for Yisrael is li rosh (“a head for Me”); “Israel arose in [G-d’s| thought.” And therefore, when a per-
son takes to heart how the angels and ofanim, etc.,

The letters of Yisrael spell li rosh, “a head for Me,” and the Midrash counts Israel among the things that
“arose in [G-d’s] thought” before creation. The person praying is to take to heart the contrast that follows.
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which are only the level of feet, stand in great love and awe and “with a great noise” say “Holy” and
“Blessed,” etc., out of their excitement in their comprehension of the greatness of the Infinite One
(Ein Sof), blessed be He,

The angels, who are only the “feet,” stand in great love and awe and cry “Holy” and “Blessed” with a great
noise, stirred by what they grasp of the greatness of the Infinite One.
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while Israel, who are the level of the head, are in a state of sleep, as it is written, “We were like
dreamers”: for after prayer the love passes and goes away, and all his salvation and all his desire is
only to fill the needs of the body, and they make the needs of the body the main thing, etc.;

Israel, the “head,” are as if asleep, “like dreamers”: after prayer their love fades, and all their striving goes to
the needs of the body, which they make the main thing.
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through this his heart will be very bitter within him over this descent, that the soul has descended
“from a high roof,” etc., “the higher ones below,” etc.; and from this he will be aroused to cry out
to G-d in his distress, from the point of his heart, with the will of the heart, to Him, may He be
blessed.

Reflecting on this, a person grieves over the soul’s descent “from a high roof into a deep pit,” the higher
ones now below. This stirs him to cry out to G-d from the innermost point of his heart.
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And this is what our Sages, of blessed memory, said: “One may stand to pray only out of heaviness
of head (koved rosh).” That is, when he contemplates this great descent, that the head is brought

very low, “lying in the dust,” and this is the heaviness of the head;

The Mishnah says that one may stand to pray only out of “heaviness of head.” The Alter Rebbe reads it liter-
ally: the “head,” Israel’s soul, has sunk very low, “lying in the dust,” and contemplating this weighs one
down.
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and from this he will come to great submission and lowliness, which is the plain meaning of “heav-
iness of head.” And through this he will come to the level of “They cried out to Havayah in their

distress,” to be aroused in teshuvah from the will of the heart, to return truly to G-d.

This brings submission and humility, the plain meaning of “heaviness of head,” and from there a cry to G-d
out of distress and a heartfelt return to Him in teshuvah.
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And this is the level of “And you shall love... with all your heart” in the Shema. And through all this
he will afterwards be able to ask, in utter truth, in the Shemoneh Esreh, “Blessed are You,
Havayah”: that there be a revelation below of the Infinite Light (Or Ein Sof), blessed be He, which is
above the chain of descending worlds (hishtalshelus).

This is the love “with all your heart” of the Shema. Only after all this can one sincerely ask, in “Blessed are
You, Havayah,” that the Infinite Light from beyond the chain of worlds be revealed below.
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And all this is the matter of “the service of the heart: this is prayer.” And afterwards there must be
vessels for the revelation of the light; and this is the matter of “to work it: these are the 248 positive
commandments,” to draw the light into vessels, so that there be a dwelling place among the lower
realms.

All this is the service of the heart, prayer. Then vessels are needed for the light: the 248 positive command-
ments of “to work it,” through which the dwelling among the lower realms is made.
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Now, our Sages, of blessed memory, said, “One hour of teshuvah and good deeds in this world is
better than all the life of the World to Come”: for the World to Come is only the level of “the radi-
ance of the Shechinah,” that is, a mere radiance and glow, from which the souls derive pleasure
and delight.

The Mishnah in Avos says that one hour of teshuvah and good deeds in this world is better than all the life of
the World to Come. For the World to Come is only the “radiance of the Shechinah” in which the souls delight,
a glow and not its source.
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But through teshuvah one draws down a revelation of the Infinite One, blessed be He, Himself, who

is the source of the light and of the radiance, which is only a glow.

Teshuvah, by contrast, draws down a revelation of the Infinite One Himself, the source of that light and

radiance.
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And this is the meaning of what our Sages, of blessed memory, said on the verse “And He placed
him in Gan Eden to work it”: “these are the 248 positive commandments”: that through the com-
mandments one draws down an addition of great light into Gan Eden from the Infinite One, blessed
be He, who is the source of the radiance;

The same applies to the Sages’ reading of “to work it” as the positive commandments: through them added
light from the Infinite One is drawn into Gan Eden.
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and this is the “work” of the Garden, that one adds great light to it through the commandments,
etc. (And see what is written on this in the explanation on the verse “And Moshe spoke to the heads
of the tribes.”)

This is the “work” of the Garden: adding light to it through the commandments. The text refers to its expla-
nation on “And Moshe spoke to the heads of the tribes.”
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Now, from all this the meaning and substance of the term “service” has been explained, what it is:
that it is to draw down a revelation of the Infinite Light below, a dwelling place among the lower

realms, and likewise an addition of light in Gan Eden, etc.

This completes the explanation of “service” promised at the start: to draw the Infinite Light down below,
making the dwelling among the lower realms, and to add light in Gan Eden.
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And that is through the fulfillment of the commandments, positive and negative. But command-
ments require intention, and this is the level of prayer, “Blessed are You, Havayah,” to draw down
the light through the service of the heart; as it is written, “If he sets his heart toward Him, he will
gather his spirit and his soul to Him.”

This is done through the positive and negative commandments; but commandments require intention,

which is prayer, “Blessed are You, Havayah,” the service of the heart. The verse “If he sets his heart toward
Him” is cited for the heart’s turning to G-d.
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And in order that the request in the Shemoneh Esreh, “Blessed are You, Havayah,” be in utter
truth, there must first be the Pesukei deZimra, the blessings of the Shema, and the Shema itself, as
mentioned above.

For the request of the Shemoneh Esreh to be truly sincere, it must be preceded by the Pesukei deZimra, the
blessings of the Shema and the Shema itself.
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Yaakov: the yud drawn down to the heel
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Now, all this is the level and rung of “Yaakov My servant,” who draws down so that there be a
dwelling place among the lower realms, through prayer and commandments. Therefore he is

called Yaakov, which is the level of yud-akev (a yud and a heel).

All this, drawing down the dwelling below through prayer and commandments, is the level of “Yaakov My
servant.” The name Yaakov is read as yud-akev: the yud, the highest point, drawn down to the heel (akev).
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That is, by way of analogy, the spinal cord, which is drawn from the brain and extends down to the
feet: for the cord reaches as far as the sciatic nerve (gid hanasheh), and there it branches and goes
down into the thighs and the legs. And this is the matter of the yud that is drawn down to the level
of the heel.

In the analogy, the spinal cord runs from the brain down to the sciatic nerve, where it branches into the
thighs and legs. So the yud is drawn down all the way to the “heel.”
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Now, the yud is “a black point that has no white in it at all,” and it is drawn from the level of “He
made darkness His hiding place,” which denotes the level of concealment (sesimu), which is not
comprehended at all.

The yud, the smallest letter, is a single point, described as “a black point with no white in it at all.” It comes
from the hidden level of “He made darkness His hiding place,” which is entirely beyond grasp.
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And the service is to draw this level down below, that is, to be enclothed also in this very world,
which is the level of the heels. And this is through the practical commandments, which are per-
formed with truly physical things, of the level of the heels, and the Infinite Light (Or Ein Sof),

blessed be He, rests and is drawn down and enclothed in them;

The service is to draw this hidden level down into this physical world, the “heels.” This happens through the
practical mitzvos, done with physical things, in which the Infinite Light rests and is enclothed.
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and this is yud-akev: that the yud is enclothed in the level of the heels (and see what is written at the
end of the discourse beginning “And Yaakov dwelt in the land,” etc., and in the discourse begin-

ning “Those who come, Yaakov will take root”).

That is the meaning of yud-akev: the yud enclothed in the heels. The text refers to its discourses “And
Yaakov dwelt in the land” and “Those who come, Yaakov will take root.”

w7 55 R2UDT RMYT MANYNT A2 ROW 79D 79002 D78 MEnD 7Y T Pwnn® o1 R
YRR TPOM MR YRS P11 YN 1127 7AWnNY 118 NATH

But in order to draw this down through the commandments, there must first be prayer, which is the
level of the arousal of the will of the heart (re’usa deliba). For there are four rungs, will and
thought, speech and action; and in order to draw down from the level of the yud below,

But to draw this down through the mitzvos, prayer must come first, as the arousal of the heart’s will. There

are four rungs, will, thought, speech and action, and the drawing down from the yud begins with will.
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which is the level of the revelation and drawing down of the supernal will that is enclothed in the
higher Chochmah (Chochmah Ila’ah), it is specifically through the will of the heart, the level of
“and besides You I desire nothing”; and through this one afterwards draws down a revelation of the
level of the supernal

The yud is the supernal will enclothed in the higher Chochmah, and it is drawn down only through the will of

the heart, the longing of “besides You I desire nothing.” After that, the supernal will is revealed through the
commandments.
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will through the commandments, so that there be “Who has sanctified us with His commandments
and commanded us”: that the level of the supernal holiness (kodesh), which is the level of the yud
mentioned above, be drawn down below. And therefore our Sages, of blessed memory, said, “over

my prayer, that it be close to my bed,” etc.

Through the mitzvos, “Who has sanctified us with His commandments,” the supernal holiness, the yud,
comes down below. That is why Abba Binyamin was anxious that his prayer be “close to his bed,” first thing
on rising, before the day’s activities.
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(One may further say, as is written in Parshas Acharei, in the discourse beginning “For on this day
He will atone”: that prayer, Torah and charity correspond to the three levels of thought, speech and

action; and this is the meaning of “I created it, I formed it, I also made it.”

A further explanation, from the discourse “For on this day He will atone”: prayer, Torah and charity corre-
spond to thought, speech and action, the three stages of “I created it, I formed it, I also made it.”
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And therefore the drawing down must be in order: first one draws down the yud and the supernal

will into thought, which is through prayer, whose essence is the service of the heart, etc.)

So the drawing down must go in order, beginning with thought: first the yud and the supernal will are drawn
into thought through prayer, the service of the heart.
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Now, of this level and rung of “Yaakov My servant” it is said, “He has not beheld iniquity (aven) in

Yaakov.” The meaning: aven is deceit and trickery,

The maamar now returns to its verse: of this level of Yaakov the servant it is said, “He has not beheld aven in
Yaakov.” Aven means deceit and trickery.
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as in “and the man of iniquity, his thoughts”: that is, evil thoughts and musings, opposite the level

of the good thought of prayer, which is the service of the heart, and the level of holy thought.

As in “the man of aven, his thoughts,” aven is the evil thoughts that oppose the good and holy thought of
prayer, the service of the heart.
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And this is “If I had seen iniquity in my heart.” And so too in speech, opposite this, as it is written,
“The words of his mouth are iniquity and deceit.” And so too in action, as it is written, “workers of
iniquity.”

Aven appears in all three garments of the soul: in thought, “if I had seen aven in my heart”; in speech, “the

words of his mouth are aven and deceit”; and in action, “workers of aven.”
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And when a person contemplates in prayer, with the Chochmah, Binah and Daas of his soul, the
greatness of G-d, there stand against him foreign thoughts of the sitra achra (the other side), which
are the thoughts of the “man of iniquity” mentioned above, and the evil musings (and see the
Zohar, Parshas Balak, 211a, and the Mikdash Melech there);

When a person contemplates G-d’s greatness in prayer with his mind, foreign thoughts of the sitra achra rise

against him, the “thoughts of the man of aven.” The text cites the Zohar on Balak and its commentary
Mikdash Melech.
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yet great is the power of the level of Yaakov even on its own account, for holiness has an advantage
over the sitra achra, “as the advantage of light,” etc.; and the main thing is that “Havayah his G-d is
with him,” and that is the help from Above.

But the level of Yaakov is strong even on its own, for holiness surpasses the other side as light surpasses

darkness. Above all, “Havayah his G-d is with him”: the help comes from Above, as the Sages say that without
G-d’s help a person could not overcome his inclination.
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And this is “lo hibit aven beYaakov” (“He has not beheld iniquity in Yaakov”): that the iniquity can-
not gaze at the level of Yaakov and confuse him, for it cannot prevail over him; rather, “he will

surely fall before him.” (And see above, in Parshas Vayishlach, on the verse “And a man wrestled,”

Read this way, the verse says that aven cannot even “gaze at” Yaakov to confuse him: it cannot prevail, but
“will surely fall before him,” in the words of Haman’s advisers. The text refers to its discourse on Yaakov’s
wrestling with the angel.
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regarding “that he could not prevail against him”: because Yaakov is yud-akev, the Yesod of Abba,
etc.; and this is the matter of prayer, which is the drawing down of Daas (knowledge), which is from
the level of the Yesod of Abba, etc.; and see there.)

There the angel “could not prevail against him” because Yaakov is yud-akev, the Yesod of Abba, the channel
through which Chochmabh flows. Prayer, the drawing down of Daas, comes from that same Yesod of Abba.

SECTION 8 - 130-40

Toil and Shabbos: from Yaakov to Yisrael
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5. “Nor has He seen toil (amal) in Yisrael.” The meaning: this is an additional virtue in the level of
Yisrael that is not in the level of Yaakov. For in the level of Yaakov, the iniquity “has not beheld,” as

mentioned above,

The fifth section turns to the verse’s second phrase, “nor has He seen amal in Yisrael.” This marks an advan-
tage of Yisrael over Yaakov: aven cannot touch Yaakov, as explained above.
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but effort is found in it, for Yaakov is the level of “My servant,” and service is a matter of toil and
effort, to subdue the sitra achra and to transform darkness, etc., through prayer and the command-
ments, as mentioned above.

But effort is still found in Yaakov, for he is the servant, and service means toil: subduing the sitra achra and
transforming darkness through prayer and the commandments.
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And this is during all the six days of the week, as it is written, “Six days you shall labor,” that is, just

as, by way of analogy, the physical labors: the one who plows, and sows, and reaps, etc.,

This toil belongs to the six weekdays, of which it is said, “Six days you shall labor.” It is like the physical
labors of plowing, sowing and reaping, which head the Mishnah’s list of the labors of Shabbos.
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so it is in the service of G-d in prayer: during all the six days of the week there must be this level of
service, with toil of the soul and toil of the flesh, to contemplate the greatness of G-d and to beget
love and awe for G-d, and to remove from his heart the foreign desires of the animal soul, until he

has

Weekday prayer is labor of the same kind, toil of soul and body: contemplating G-d’s greatness, bringing to
birth love and awe, and uprooting the animal soul’s foreign desires.
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only one will, for his Father in heaven; for all this is through a great war with the [evil] inclination,
as it iswritten in the Zohar, “The time of prayer is a time of battle,”

The goal is that a person have only one desire, for his Father in heaven. This takes a great war with the evil
inclination: “the time of prayer is a time of battle.”
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and along the lines of what they said in the Sifrei, Parshas Ekev: “Next to your own palace you have

not conquered, and you go off conquering?” etc.

The Sifrei makes the point through David: G-d asked how he could go off to conquer distant Aram when the

Jebusites next to his own palace were not yet driven out.
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So too, if he has not acted to transform his bad traits and to draw down a revelation of G-dliness
within himself through prayer, how can he draw down a revelation of G-dliness into the world?
Therefore he must first conquer his body and his animal soul

So too, one who has not first transformed his own bad traits and revealed G-dliness within himself through

prayer cannot reveal G-dliness in the world. He must first conquer his body and his animal soul.
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through prayer; as our Sages, of blessed memory, said, “A person should always regard himself as
if the Holy One dwells within his innards, as it is said, ‘the Holy One in your midst.”” And therefore
there must be toil and exertions of the soul, so that there can be a revelation of G-dliness in the
soul, and afterwards he will draw down a revelation of G-dliness into the world.

That conquest comes through prayer. The Sages say that a person should see himself as if the Holy One

dwells within him, so toil of the soul is needed to reveal G-dliness in oneself first, and only then in the world.
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And for this reason it is forbidden to eat before prayer: for then the soul is still “in his nostrils,”

and how could he refine the food and raise it up? [Not| until after prayer,

This is also why one may not eat before praying: until then the soul is only “in his nostrils,” not yet spread

through the body, and he cannot refine and elevate the food.
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when the soul spreads through the whole body; and through this he can afterwards raise up the
food and refine the good from the bad. And eating too is called a war, as it is written in the Zohar,
“By the mouth of the sword he shall eat bread,”

After prayer the soul spreads through the whole body, and then he can elevate the food and separate its good
from its bad. Eating too is a battle, as the Zohar speaks of eating bread “by the mouth of the sword.”
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that is, to wage war with the [evil] inclination, so that the eating be not out of lust but only for the
sake of Heaven; and through this he refines the good, etc. (And see what is written on this in the

discourse beginning “Thus shall you bless,” in Parshas Nasso.)

The battle is with the inclination: to eat not from lust but for the sake of Heaven, and so refine the good in the
food. The text refers to its discourse “Thus shall you bless” in Parshas Nasso.
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And all this is the service of the six days of the week; and this is the level of “Yaakov My servant,”
for this service is toil and effort, as mentioned above, and it is the level of iskafya (subjugation);
and this is the level of “one who serves G-d” (oved Elokim), as is written in [Sefer Shel] Beinonim,
Part I, chapter 15.

All this weekday toil is the level of “Yaakov My servant,” the subjugation (iskafya) of the other side. This is

“one who serves G-d,” oved Elokim, as the Tanya explains in chapter 15.
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But on Shabbos it is the level of “when he changed his manner... and he drove him away, and he
went,” which is is’hapcha, darkness transformed into light, until it is the level of rest, and no toil is

found in it at all, as it is written, “for on it He rested.”

On Shabbos the service is is’hapcha, the transformation of darkness into light, which the text calls by the
words of the verse about David, “when he changed his manner... and he drove him away, and he went.” It is a
state of rest with no toil at all, as the Torah says of Shabbos, “for on it He rested.”
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And this is the level of Yisrael: shir Kel (“the song of Kel”), which is the song of the level of Kel, of
which it is written, “The kindness of Kel is all the day.”

Yisrael is now explained by its letters: shir Kel, “the song of Kel.” Kel is the Name associated with kindness,
as in “The kindness of Kel is all the day.”
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That is, the prayer of Shabbos is delight in the greatness of G-d: Israel delight in prayer through
contemplating and comprehending the greatness of G-d, as it is written, “Taste and see that

Havayah is good,” and it is written, “Let Israel rejoice in its Maker,” etc.

The prayer of Shabbos is delight in G-d’s greatness: Israel delight in contemplating and grasping it, as in
“Taste and see that Havayah is good” and “Let Israel rejoice in its Maker.”
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(And see what is written in Parshas Chukas on the verse “Then Israel sang,” etc., [that it is] the
Israel Above, and that this revelation is on Shabbos; and see what is written on the verse “To a
mare” on the matter of “the dew that drips from Atika”; and see what is written on the verse “The

Song of Songs.”)

The text refers to its discourse on “Then Israel sang,” which speaks of a supernal Israel revealed on Shabbos;
to its discourse on “To a mare,” on the dew that drips from Atika, the Ancient One; and to its discourse on
“The Song of Songs.”
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And therefore “nor has He seen toil in Yisrael”: for the service is not at the level of toil at all, but
only to delight in G-d: “and you shall call the Shabbos a delight.”

That is why “no toil is seen in Yisrael”: the service of Shabbos is not toil but delight in G-d, as Isaiah says,
“and you shall call the Shabbos a delight.”
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And the reason that on Shabbos there is no need for the level of toil and effort mentioned above,
which there is on weekdays, is that Shabbos (naw) has the letters of tashev (awn, “return”).

Why is no toil needed on Shabbos? Because Shabbos (n2w) has the letters of tashev (3wn), “return,” as the

following paragraphs explain.
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That is, on weekdays it is the level of the descent of the life-force, “her feet go down,” etc.; that is,
the Name Elokim is what conceals, etc., as is known regarding “a sun and a shield,” etc.

On weekdays the life-force descends, “her feet go down,” and the Name Elokim conceals, as G-d is called “a
sun and a shield,” the shield screening the sun’s light.
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Therefore there must be the cry in prayer, to go out of the concealment, etc. And this is the mean-
ing of oved Elokim (“one who serves Elokim”): to rectify the concealment and hiddenness that is

drawn from the Name Elokim, so that it not conceal and hide.

So weekday prayer must be a cry to escape the concealment. That is the meaning of oved Elokim, “one who
serves Elokim”: working to rectify the concealment that comes from the Name Elokim, so that it no longer
hides.
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But of Shabbos it is written, “And Elokim finished (vayechal)”: meaning that the level and rung of
the attribute of contraction and concealment of the Name Elokim came to an end, and a revelation
of the Name Havayah is drawn down, “a Shabbos to Havayah,” as is written elsewhere, in the dis-

course beginning “I have come into My garden,” etc.

Of Shabbos it is written, “And Elokim finished”: the contraction and concealment of the Name Elokim came
to an end, and the Name Havayah is revealed, “a Shabbos to Havayah,” as the text explains in its discourse “I

have come into My garden.”
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And this is [why] Shabbos has the letters of tashev: the ascent of the worlds. Therefore it is called
shir Kel and not shir Elokim, for one goes out of the level of concealment, etc.; and therefore a cry
does not apply, but on the contrary, delight in G-d from the revelation that is revealed on Shabbos.

Shabbos as tashev means the ascent of the worlds back to their source. So Israel’s Shabbos song is shir Kel,
not shir Elokim: it rises out of the concealment, and so there is no cry, only delight in what is revealed.
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And this too is exactly the difference between the level of Yaakov and the level of Yisrael (and see
the Zohar, Vayishlach, 174a), as it is written, “Your name shall no longer be called Yaakov, but

Yisrael,” etc., “for you have contended (sarisa) with Elokim,” etc.

This is the very difference between Yaakov and Yisrael, as the Zohar on Vayishlach explains. The name
Yisrael was given “for you have contended (sarisa) with Elokim.”
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That is, he gains mastery over the Name Elokim, which conceals, so that it no longer conceals, and
there is a revelation of the Name Havayah; and that is because he has already overcome the con-
cealment of the animal soul, etc. And this is what is written, “Havayah his G-d is with him”:

Sarisa is read as mastery: Yisrael rules over the Name Elokim so that it no longer conceals, and Havayah is
revealed, because he has already overcome the concealment of the animal soul. This is “Havayah his G-d is
with him.”
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truly “with him,” for on Shabbos G-dliness is revealed in his soul in actual revelation; whereas on
weekdays G-dliness is not revealed in his soul in revelation, but he cries out to G-d from the point

of his heart and wants it to be revealed in him in revelation;

“With him” literally: on Shabbos G-dliness is openly revealed in his soul. On weekdays it is not revealed; he
cries out from the point of his heart and longs for it to be revealed.
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but on Shabbos it is the actual revelation. And this is what is written, “Havayah his G-d is with
him.” (And see what is written in Parshas Tetzaveh, in the discourse beginning “Remember what

Amalek did to you on the way,” etc.,

On Shabbos the revelation is real: “Havayah his G-d is with him.” A long bracketed passage begins, referring

to the discourse “Remember what Amalek did to you” in Parshas Tetzaveh.
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on the matter of the two rungs, the level of the face and the level of the back, which exist in holi-
ness; and this is the matter of the two levels of Yisrael and Yaakov. And opposite the level of the

back of holiness stands the level of Amalek, which is not so with the level of the face, etc.; see there.

That discourse explains the two levels in holiness, face and back, which are Yisrael and Yaakov. Amalek
stands opposite the back, but not opposite the face.
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Now, the beginning of Amalek (P>»y) is the level of amal (?ny, toil), and therefore specifically of
Yisrael it is said, “nor has He seen amal in Yisrael,” etc.;

The word Amalek begins with amal, “toil.” So it is specifically of Yisrael that the verse says, “nor has He seen
amal”: Amalek has no hold there.
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which is not so with the level of Yaakov: since Yaakov is still the level of the service and effort of ho-
liness, therefore there stands against him the amal of the opposing side, which is from the level of
Amalek; only that it cannot prevail against him, for “Havayah has a war with Amalek,” etc.; see

there.

Yaakov, still at the level of holy toil, has the opposing amal, Amalek, standing against him. It cannot prevail,
for “Havayah has a war with Amalek”: G-d Himself fights it.
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But it is impossible to reach the level of Yisrael, which is the level of Shabbos, except by the level of
Yaakov, which is the service of the weekdays, coming first; in the manner of “one who toiled on

Erev Shabbos,” specifically then “will eat on Shabbos.”

Yet Yisrael, the level of Shabbos, can be reached only after Yaakov, the weekday service: as the Sages say,
only one who toiled on Erev Shabbos will eat on Shabbos.
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And therefore one who calls Yisrael “Yaakov” does not transgress a positive commandment, as
does one who calls Avraham “Avram,” because the name Yaakov was not entirely uprooted from

Yisrael;

This explains a halachic difference: calling Avraham “Avram” transgresses a positive commandment, but
calling Yisrael “Yaakov” does not, because the name Yaakov was never fully uprooted.
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for Scripture went back and called him Yaakov. And this is for the reason mentioned above, that it

is impossible to reach the level of Yisrael except by the level of Yaakov coming first;

Scripture itself later calls him Yaakov again. The reason is the one already given: Yisrael can be reached
only through Yaakov first.
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for first there must be the work of the refinements (birurim) of the weekdays, to rectify the conceal-
ment, etc., which is the service of the level of Yaakov; and afterwards “he will eat on Shabbos,” to

raise them up higher and higher and to delight in G-d, as is explained elsewhere.

First comes the weekday work of refining (birurim) and rectifying the concealment, the service of Yaakov;
then on Shabbos one “eats,” raising what was refined ever higher and delighting in G-d.
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And this is why on Motzaei Shabbos we say, “Do not fear, My servant Yaakov,” etc.: for on Shabbos
we are at the level of Yisrael, which has no need for the level of service and effort to refine the

refinements,

This is why on Motzaei Shabbos we say, “Do not fear, My servant Yaakov”: on Shabbos we are at the level of
Yisrael and need no toil of refining.
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for selecting is forbidden; rather, we are then at the level of a son, “children to the Omnipresent”
(and see the Zohar, Part III, 94). And afterwards, on Motzaei Shabbos, when the additional soul
departs,

Selecting is forbidden on Shabbos, and we are then “children to the Omnipresent,” at the level of the son.
When Shabbos ends, the additional soul departs.
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and one must again go down to be at the level of “Yaakov My servant” throughout the six days of
the week, to refine the refinements in Beriah, Yetzirah and Asiyah, etc., therefore one says, “Do not
fear, My servant Yaakov,” etc., [do not fear| to go down there;

We must go down again to the level of “Yaakov My servant” for the six weekdays, refining the worlds of
Beriah, Yetzirah and Asiyah. So we say, “Do not fear, My servant Yaakov”: do not fear to go down there.
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and with this, strength and might are given, etc. And it is a descent for the sake of an ascent, on the
Shabbos that follows. And likewise every day there is a semblance of Shabbos in the Shema and
prayer, when we say, “Hear, O Israel,” etc.; see what is written on the verse “My dove.”)

These words give strength for the descent, which is for the sake of a higher ascent on the coming Shabbos.

Every day too has a taste of Shabbos in the Shema and prayer, when we say “Hear, O Israel,” and with this the
long bracketed passage ends.
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The King’s teruah
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“And the King’s teruah is in him.” Now, in the meaning of teruas there are two interpretations. The
first is a term of breaking and shattering, as in “You shall break them (teroem) with a rod of iron”;
and the second is a term of affection and friendship, as Rashi explains in the Chumash here; and
both are true.

The maamar turns to the verse’s last phrase, “and the King’s teruah is in him.” Teruah has two senses:

breaking, as in “you shall break them (teroem) with a rod of iron,” and affection and friendship, as Rashi ex-
plains on this verse; both are true.
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For we need to understand: at times we find it written, “A king through justice establishes the land,”
and “the law of the kingdom is law,” which is from the level of gevuros (severities); and at times it is
written, “In the light of the King’s face is life,” “the King’s face shines,” at the level of chassadim
(kindnesses).

Kingship appears in two forms: the king who establishes the land through justice, “the law of the kingdom is

law,” which belongs to severity; and the king whose shining face gives life, which belongs to kindness.
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But the explanation is that there are two levels in the attribute of King, as is written in the Zohar,
Parshas Vayechi (239a): “When the King sits on His throne, He is called the supernal King; and

when He descends to His servants,

The Zohar on Vayechi explains that there are two levels of King: seated on his throne he is called the super-

nal King, and when he goes down to his servants, the lesser King.
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He is called the lesser King.” That is, on weekdays, when He is enclothed in Beriah, Yetzirah and
Asiyah, He is called “the lesser King,” and this descent is through gevuros and contractions, as it is
written, “They shall speak of the glory of Your kingdom and tell of Your might (gevurah),” and as is

explained elsewhere; and then “through justice He establishes,” etc., “the law of the kingdom,” etc.

On weekdays G-d’s sovereignty is enclothed in the lower worlds of Beriah, Yetzirah and Asiyah as the “lesser

”

King,” and that descent comes through severities and contractions, as in “they shall tell of Your might.”

Then He rules “through justice,” by the law of the kingdom.
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Which is not so on Shabbos: it is the level of “when He sits on His throne,” as is written in the
Zohar, Parshas Terumah (end of 135a and 135b);

On Shabbos He is the King seated on His throne, as the Zohar on Terumah describes the entry of Shabbos in
the passage beginning Kegavna.

Y MPOXR N33 AW DTN NM AR 1M 0T PN MnRIvn 1D RIT NAwaw 130m
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that is, on Shabbos there is the ascent of the worlds, and the level of the attribute of His Malchus
(sovereignty) rises and is united with its root in the level of Atzilus (Emanation); and of this it is

said, “In the light of the King’s face,” etc.,

On Shabbos the worlds ascend, and His Malchus rises and unites with its root in Atzilus. Of this it is said, “In

the light of the King’s face is life.”
Nawa a93NnY 1717 907 RIPI 0N 1OV ANY MPANT Y TEARDSY RI°TI2 P77 RITDIRD
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“and her face shines with the supernal light,” through the revelation of the supernal delight from
the level of “the Will of all wills” (Raava deChol Raavin), which is revealed on Shabbos in the at-
tribute of His Malchus, may He be blessed.

As the Zohar says of Shabbos, Malchus’s “face shines with the supernal light,” through the revelation of the
supernal delight from “the Will of all wills,” which is revealed on Shabbos in G-d’s Malchus.

likuteitorah.com/likkutei-torah/balak/3/ 55



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 3 12 2PY¥°2 IR v°IR RD

WRn ANY 1POR T IRY NAW M2 RITW PRAW MAR ORPT 12°M NIV (] P 12 91 N3N
571901 By ynnw

And this is “the King’s teruah is in him,” a term of friendship and affection, which refers to the lev-
el of Yisrael, which is the level of Shabbos, when “Havayah his G-d is with him” truly, for he de-

lights in G-d, as mentioned above.

This is teruah in the sense of friendship and affection. It refers to Yisrael, the level of Shabbos, when
“Havayah his G-d is with him” and he delights in G-d.

B NN TWNIY 117 DT RIPI PN 70 NPT 12 190 11997 12 7910 NN Pna qwnn 42

And there is drawn down the level of “the King’s teruah is in him”: that is, a revelation of the level
of friendship and affection from the level of the Will of all wills, which is drawn into the attribute of
Malchus,

From this, the King’s teruah, friendship and affection from the Will of all wills, is drawn into Malchus.

ROR”IPT x pom] R 712091 2°92°70Tm o9 110 11772 973 M Wiy [sxawe noin) 27019 RO
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which is Knesses Yisrael (the Congregation of Israel) (and see what is written on this also in the dis-
course beginning “And it shall be, from one New Moon,” and see the Zohar, Part I, 151a and folio
206Db);

Malchus is Knesses Yisrael, the Congregation of Israel. The text refers to its discourse on “And it shall be,
from one New Moon” and to two passages of the Zohar.

nAAn IwYART N DWW RNI9PAT RIPT AR DOOWRIT MR 13070 D5 0Opnn Y am
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and also, through this, all the judgments and gevuros that are drawn from the level of “the law of
the kingdom” during the six days of the week are sweetened, because of the revelation of the Will of

all wills, as is written in the Zohar, Terumah, there: “and all judgments pass away from her,” etc.

Through this revelation all the judgments and severities of the weekday “law of the kingdom” are sweetened,
as the Zohar says of Shabbos: “all judgments pass away from her.”
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And this is “the King’s teruah is in him” according to the first interpretation, a term of breaking
and shattering: that is, the gevuros are shattered, and this is their sweetening, as it is written, “You
shattered the sea with Your might”; and as is also known regarding the intent of the teruah in the
sounding of the shofar on Rosh HaShanah, that it is to shatter the supernal gevuros of Yitzchak, as
iswritten in the Zohar, Emor.

Teruah in its first sense, breaking, also applies: the severities are broken up, and that is their sweetening, as

in “You shattered the sea with Your might.” So too the teruah of the shofar on Rosh HaShanah is meant, as

the Zohar on Emor explains, to break the supernal severities of Yitzchak.

2 RINI 72°M MY 1239 RITW [paga 207wyl A7ITYN N2 MPANT MUY RIT T 10D Aym
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And this teruah and shattering is through the revelation of the level of the Will of all wills, which is

a matter of friendship and affection. It follows that the two interpretations agree as one.

This breaking itself comes through the revelation of the Will of all wills, which is friendship and affection. So

the two meanings of teruah agree: the affection is what breaks the severities.

IN ONE’'S AVODAH

On weekdays a person must toil in prayer: contemplate G-d’s greatness and the soul’s descent, uproot the
animal soul’s foreign desires and cry out from the point of the heart, so that “Blessed are You, Havayah” is
said in truth; then carry that light into each mitzvah through its blessing, eat only after praying and for the
sake of Heaven, and conquer oneself before trying to reveal G-dliness in the world. On Shabbos the service
is delight in G-d, and when it ends one goes down again into the weekday work without fear, for the descent
is for the sake of a higher ascent.

QUESTIONS FOR DISCUSSION

1. Why is prayer, which the Sages treat with such stringency, not counted among the 613 commandments,
and how does the analogy of the spinal cord answer this?

2. If prayer is the uncounted spinal cord, how can its eighteen blessings correspond to the vertebrae, which
are counted among the limbs?

3. Inwhat sense is Torah study an inner limb below prayer, and in what sense is it the “face” above it?

4. What is the difference between aven and amal, and why can the first not touch Yaakov while the second
remains?

5. How do the two meanings of teruah, breaking and affection, turn out to be one?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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The Kehot note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there.
KEHOT'S NOTE
nA0 ARM LTYP Y TUOPN 127A02 DT CYRNRT INIR PrI NnIn
N7MIRY — D 78°P1 NITAT 01N 0°711°W2 1T ARRR .U3WN 'Y 2-2"0pn
1-799 LUK Y DR IR AWK LTUR Y DY DO LYK IZpnn Y pha
JOPIVR Y T 970 927722 RUATR 992K 119K RDT APDIR Y
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Bilam’s blessing: “He has not beheld iniquity in Yaakov,
nor seen toil (amal) in Yisrael; Havayah his G-d is with
him, and the King’s teruah is in him.” The whole maamar
explains this verse, phrase by phrase.

Numbers 23:21872:37 12713

DM Y VX MNP HY INTNY) P2 NN wanNy
3990

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,39927R3

NI N2°2 o Man

The note says that this passage is quoted in the series of
discourses of 5636 beginning “Mayim Rabbim,” section
86.
KEHOT'S NOTE
197790 17910 0°21 02 KM

DR NomaY APy

On Bilam’s words, Rabbi Yose says that Yaakov and Yisrael
are two levels, first Yaakov and afterwards Yisrael, and that
though all is one, Yisrael is the higher level. This is the
source of the maamar’s opening statement.

Zohar, Balak 45:458-470y"n-n"1n:11”n p3 717t 100

DR nonaY Ay

Just as the Holy One, blessed be He, is sometimes called
Havayah and sometimes Elokim, so Yaakov is sometimes
called Yisrael and sometimes Yaakov, “and all by known
levels.” The maamar returns to this passage when it con-
trasts the two names.

Zohar, Vayishlach 16:169-17:178-v"0p:1" n>w™ At 990
P

But the truth is that, as we have learned, the name
TETRAGRAMMATON (L-rd) is everywhere expressive of the
attribute of mercy. Now, assuredly, G-d is named
TETRAGRAMMATON (L-rd), as it is written: “I am the L-rd

likuteitorah.com/likkutei-torah/balak/3/

10

TETRAGRAMMATON” (Ibid. 8). Yet we see that at times His
name is called Elohim (G-d), which is everywhere expres-
sive of judgement. The explanation is that when the right-
eous are numerous among mankind, He is called by the
name of TETRAGRAMMATON (L-rd), the name which im-
plies mercy, but when sinners abound, He is called by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

R TYp oW B

There too the Alter Rebbe cites this Zohar on Vayishlach:
G-d is sometimes called Havayah and sometimes Elokim,
and Yaakov likewise sometimes Yisrael and sometimes
Yaakov.
KEHOT'S NOTE
2,81 15w 0 9y5 X

12 °°121 73y N2
The note points to the series of discourses of 5666 for the
levels of servant and son, and adds that they are discussed
in many places.
KEHOT'S NOTE
L7220 LMW .27 °Y 170N qwni RA

T2y 2Py OO YR
The verse reads “And now listen, Yaakov My servant, and
Yisrael whom I have chosen,” as the Kehot note points out.
It pairs the name Yaakov with the title “servant.”
Isaiah 44:1’X: 771 71°yw°
:12°0702 PRI 272y 2Py yRw Ny
Yet now hear, O Jacob My servant, And Israel, whom I have

chosen;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[3] 572y 2P¥° Ynw INYY 2°N0 DV R T YRS

BRI 1102 "12

Moshe is to tell Pharaoh, “So says Havayah: Yisrael is My
son, My firstborn.” The verse pairs the name Yisrael with
the title “son.”

Exodus 4:22273:"7 mnw

X 7132 732 7 N 712 Y2
And thou shalt say unto Pharaoh: Thus saith the L-RD: Israel
is My son, My first-born.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.20,7 e

Rabbi Elazar reads “and My servant whom I have chosen”
as Yaakov, citing “And you, do not fear, My servant
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Yaakov.” The text points here for Yaakov as the level of the
servant.

Zohar, Kedoshim 17:104-18:1081”p:1”>-77p:1”> 0°w17p 7111 7120

PARAGRAPH 2

" N7 DR QnTag
“And you shall serve Havayah your G-d, and He will bless
your bread and your water.” The first of four verses that
speak of serving G-d.

Exodus 23:257172:375 mnw
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3R

And ye shall serve the L-RD your G-d, and He will bless thy

bread, and thy water; and I will take sickness away from the

midst of thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

112,30 mnw

12 NT2Y XY WX nnn

“Because you did not serve Havayah your G-d with joy and
with gladness of heart.” Serving G-d is a duty whose ne-
glect is rebuked.

Deuteronomy 28:471":1”5 0°127

195 391 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,n2 0°127

13 0522% 952 1Tay™Y

The note says that where Mayim Rabbim quotes this pas-
sage, it adds the Sages’ saying, “What is the service of the
heart? This is prayer” (Taanis 2a).
KEHOT'S NOTE
7980 1 252w ATI2Y IR DTN $A01 W D0°27 0°12 . LN Qv
X 2 noayn]

14 0522% 952 172Y™

“To love Havayah your G-d and to serve Him with all your
heart.” The Sages read this service of the heart as prayer, a
reading the maamar takes up later.

Deuteronomy 11:1327:X”> 0°727
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:D2WDI233 023377723 173y DN MTNX

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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15 AN
“Serve Havayah with joy; come before Him with song.”
Psalms 100:2°2:’p 0°%°11n
73372 1307 W3 AR NN 7Y
Serve the L-RD with gladness; come before His presence
with singing.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,po°oan

16 | Kehot’s note points to Joshua 22:5 for these words.
Joshua 22:5'1:272 ywii»
Y 0ONR MY WK AINTTNRY MERITNR NIRY? TRD 1Y 1
YIRS WYY PITTPI2 NP DIPOR MNN NP N1y

:DWRI?I3 023377233 113y 137MpITA

Only take diligent heed to do the commandment and the law,
which Moses the servant of the L-RD commanded you, to
love the L-RD your G-d, and to walk in all His ways, and to
keep His commandments, and to cleave unto Him, and to
serve Him with all your heart and with all your soul.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

17 7Ty WD I

The note points to Or HaTorah on Shir HaShirim for this
explanation of the word “service,” and says that Or
HaTorah there in turn cites Torah Ohr 12a.
KEHOT'S NOTE
N2 RX™n> 17981 QWY VAN Y WrRY N”MIR2 AR

18 WTRIDT IR N0 RITY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("®R nnp) MATPR2 N IR

19 MI0T MY
In Elijah’s prayer (Patach Eliyahu) in the introduction to

the Tikkunei Zohar: “You are the perfection of them all,”
and when You withdraw from them, all the Names remain
like a body without a soul. The Alter Rebbe uses the phrase
to say that G-d lacks nothing.
Tikkunei Zohar 17b:2-3'3-"2:2 1" 21Tt *11pn
NARY .RPIRDD IRMIPAR 7121 L3010 oW 709 PR T 9D 11780 B
1937 1R RIT NIRY LTRR B RDHR RIT NIRT YT aw P noR
NAR .RNNW K22 RDIAD 1AW 17723 1IRAWK 11731 P2NoN NIX 1
9% M9 XY 13731 KDY AR RIT NIX LRYPT mOMa KDY 00on
719 ARIRDY .RW 2127 99°M 99PN RYTINNWRD ROR RY*T ANX
7Ty 0195 VAWM PTE NIPRT AN RIPT2 RADY MINK TR

RW1°127
Constantinople, 1740 (CC-BY-NC)
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David’s words over the gifts for the Temple: “For all is
from You, and from Your hand we have given You.”
Nothing we give G-d is not already His.
I Chronicles 29:147>:1973 X 0°2°17 °7127
AT P2 TanmD NN 2TINT? M2 TEYITD by W v n D)
2771103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L17,00 R
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Elihu says, “If you are righteous, what do you give Him, or
what does He take from your hand?” Righteousness adds
nothing to G-d.
Job 35:7°1:17% 2R
MR AT IR 2TIRTIN NRTYON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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From the first day of creation the Holy One, blessed be He,
“desired to dwell with His creatures among the lower be-
ings,” and did so when the Mishkan was set up. The Kehot
note gives it beside the Tanchuma.

Bamidbar Rabbah 13:6:3 127 72712
KEHOT'S NOTE

A7apT TIRNA ([B] 2° 70 A7) 77279 1,0 97 TA I LKW KMIAIN XY
DONNMNA 72°0w 9P ([1] 3790 ¥™1) 97291 .0°1INNN2 MY My
PRI Oy MTP MR Nwha wrvy — ([3] T 0 29) 7Tam
DOWITR DY .(T D N7 RNP°0HY [1] 1 D A™D 972TRa 0°NNnNa
D N7IND IR .OW D°R17°D V1PPH21 19 1B K°IN IR L[3] .(77Y0 , 1))
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When the Holy One, blessed be He, created the world, He

desired to have a dwelling among the lower beings just as
He has among the higher ones. This saying is the basis of
the maamar’s answer.
Midrash Tanchuma, Nasso 16:1°X:1"0 R@1 ,XnI01N WA
,TAMI 92 SRINY 27 WK (R L7 W) 79 SNInR "317 K2 ...
777 3% RTW MIRND L0790 DR ORIT TIN2 WATRA K12V Aywa
4% mKY INIR MEY O7RT DR R72 .0709°%¥2 WY Ind ooninnna
WAn IRA KD Y1 290 NYIT YYM LPIRM YOR 1O vy Yon
72 ,XI7 T2 WITR AP WK MR DY 2y .(P-10 ,2 MPwRA3)
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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“For I, Havayah, have not changed.” The verse is the basis
for saying that creation makes no change in G-d.

Malachi 3:61:3 °3x7n
:00772 K2 2pY°712 DAY “IPIY K2 1 71K °3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Before the world was created, there were the Holy One,
blessed be He, and His great Name alone.”

Pirkei DeRabbi Eliezer 3:2°2:3 1y°2X 2377 °p12
oy , 7292 23737 W RN T2 WATRD 177,030 K121 XYY TY
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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The note says that the teaching that time too is created is
brought there in the name of the Maggid, of blessed
memory.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NX”00
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At the end of the first branch of the first gate of Etz Chaim
(the Kehot note gives the end of chapter 1), the Arizal ex-
plains that the emanated worlds, unlike the Infinite One,
had a beginning and a time when they began to exist, and
that from then on all came into being in an order of time,
one after another.
Sefer Etz Chaim 1:3-4"7-°3:’X 0°°11 vy
D31 0OIPY *PIT 1B MR OVARY QLINT MR OOREY OUNX ...
IRZ® 57ARY D90 D0y 22 e PRI 729 w0 7772 0 NTIRT 19X
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Sefer Etz Chaim (Public Domain)
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Rav Ketina says that the world will exist for six thousand
years and lie desolate for one, citing “And Havayah alone
will be exalted on that day.” G-d remains unchanged after
the world as before it.

Rosh Hashanah 31ax X% miwi wx1
KEHOT'S NOTE
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The Zohar describes the true fear of G-d as fear of Him be-
cause He is great and rules over all, “and all before Him is
considered as nothing.” The Alter Rebbe uses the phrase
for the world’s standing before G-d.

Zohar I, 11b2 ,x° X”m
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"B XD

PARAGRAPH 4

32 | “Therefore those who speak in parables say, Come to
Cheshbon.” The verse opens the discourse in Parshas
Chukas to which the text refers.

Numbers 21:27172:8”2 72712
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Wherefore they that speak in parables say: Come ye to
Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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“And all before Him is considered as nothing”: the Zohar’s
phrase for the world’s standing before G-d, which the
dwelling below is to reveal in our own knowledge.

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn ,AMI 100
V”8pP:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note gives the point made there: arranging fine fur-
nishings comes specifically after the palace has been
cleared of all dirt.
KEHOT'S NOTE
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The Zohar asks why these four furnishings, and answers
that they are the adornment of the Congregation of Israel
(Knesses Yisrael), which is called “the upper chamber of
the wall.”

Berakhot 10ax * n1372
Zohar I1, 44ax ,72 27°m

KEHOT’'S NOTE
X, 2711 KL, N1572 IRT

36 TR 1TAYY Yran NI

“And Havayah Elokim took the man and placed him in
Gan Eden to work it and to guard it.” The verse gives the
two parts of man’s service, which the next paragraph
explains.

Genesis 2:15170:’2 N°wR12
SIRYYY ATIY? TTYTI 3TN OIR N DRK N Npn
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

AV ,2 nPwR1a

37 | The Shunamite woman says, “Let us make a small upper
chamber with walls, and set there for him a bed and a table
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and a chair and a lamp.” Her preparations for Elisha are
the image of furnishing G-d’s dwelling.
11 Kings 4:10”:’7 2 0°5%n
TR KOD) NP AYn OY Vo D MR TRNYRY KyYs
Y 9107 177K K22 oM
Let us make, I pray thee, a little chamber on the roof; and let
us set for him there a bed, and a table, and a stool, and a
candlestick; and it shall be, when he cometh to us, that he
shall turn in thither.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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40

g Nrid il =ik
The Zohar says that G-d placed the man in His garden, the

Shechinah, “to work it” with the positive commandments
and “to guard it” with the negative commandments. It is
one of the sources the Kehot note gives for the Sages’
saying.

Zohar I, 27ax 1o R”mt

Zohar II, 165b2 ,7op 27

KEHOT’'S NOTE

(X 1) XMy .(2 ,AD) 77300 N .2 ,70p 27 LK LD RV XA

2 PRy %07 MR PUI0A 0 L2791 (AN0) WATA ' 17D 21K vIPDIN

3 X 1IPM PPN R°20 PR TWORM 03 ,1°3%) IRIRR M DURS

R”ON 1°N2 ¥7¥1 971K 200 [R L] 0o nPaa cpn vhwn ox .ow
.[3] .(2,n2) 7”an ow (X ,20)

N9 oW AT MRS YR N A Tays
The Tikkunei Zohar reads Gan Eden as the garden of the

Torah: “to work it” with the Torah’s positive command-
ments and “to guard it” with its prohibitions.
Tikkunei Zohar 88b:3’3:2 72 777 °1pn
TMYDY 7YY 7TV 1A2 WM OIRT DR DUPRR AT NPt
RTT,RN7IR QTRD 921X RIT 9792 RWTIP 7110 RN, (0 2 NPwRA2)
AMR™ 79PN 02 712°37 779807 ORI X (1D 7D 21°K) 2°0D07 XN
PTIPD2 T172Y% RNPTINT 13 KT LJTY 132 308N IR KT ,DTRD
TPRT RPN KPT PTIPDA TN 19T N0 WORT IWYT RNPIRT
Mm% A”RT LRASTIRT RIPTI MITT DTRA DK ,XADN W
LXPRDEM K111 NPTPNRT N TY) RN DTR? N2PNRT ROPIR
2" 1M 23R RPN MPYT PTIPD YN N2 Ay PTpR 1Nt
... NoRnipn mipyn X927 PTpR N0 KT

Tikkunei Zohar - Vocalized (Public Domain)

79 70w 1T NRYRY PR e 1 Tayh

Here too the Tikkunei Zohar explains the verse said to
Adam: “to work it” with the positive commandments and
“to guard it” with the negative commandments.
Tikkunei Zohar 62a:15-161"0-1"1:X 270 77171 13PN
PRPYR 9OMT RDT LRMPIZ AR TIAR2 OMPRT IRD PR IRON
T72YY TINYDY 7T72Y7 1TV 132 1M°IM DR IANR 717337 RN
0°970 172 S1°KRT 1°12 .AWYN R27 P72 TnweY eyt P7P22
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RDOYRNART RTINY RNMTIR ORN RDPIIRT RNTY °0°KY KRNDPIRT
Ryiris 1™ bk 13 571°R
Constantinople, 1740 (CC-BY-NC)

929pn ¥In Ny

The Torah’s recurring phrase, “and you shall purge the
evil from your midst,” said first of the false prophet. Here
it describes the role of the prohibitions.

Deuteronomy 13:61:3”> 0°727
02°P2K *172Y 71197927 °3 Nt XA 0iPNT 0PN IR KT KU
VTR AT 0T NAPIN TTDI DN TIND DINX Rogind
127P% Y7 AW A2 NP TROK 1 M WK
And that prophet, or that dreamer of dreams, shall be put to
death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-
deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LTI L, 00727

Kehot’s note points to Deuteronomy 22:24 for these
words.

Deuteronomy 22:2477:27> 0°127
N} 0°12X32 DNX DJj’?[)Qﬂ hehiieb'Al 1}_7?7"7?5 QTP AYNR DNRIM
MIYTIEN T2T0Y WORTTINY TY2 ARYSTR? WK 127°0Y W K
929P% Y17 AP 1Y NYR-NY
then ye shall bring them both out unto the gate of that city,
and ye shall stone them with stones that they die: the
damsel, because she cried not, being in the city; and the
man, because he hath humbled his neighbour’s wife; so

thou shalt put away the evil from the midst of thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271 NT1aR 7271 SN°N7 27y 7IN°22

That explanation distinguishes two things drawn down by
the mitzvos: an encompassing light, called garments, and
the light that shines from it inward, of which it is said that
we “do the will of the Omnipresent”; it then brings the
Midrash on Zechariah’s menorah of gold.
KEHOT'S NOTE
90K 7,12 nbyna oy

Zechariah’s vision: “I saw, and behold, a menorah all of
gold.” The verse opens the discourse to which the text
refers.

Zechariah 4:2°2:7 1"t

-5y A3 A7 371 N7 7271 0K K XD AN 717 79K I0KR7

“?¥ WX NiN32 Nip¥n AYY 1YW 7Y PO YY) AYKY
TR

And he said unto me: ‘What seest thou?’ And I said: ‘T have

seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
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45

46

47

48

49

50

pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ovawnn nPNRY D7V

The note locates the discourse “And these are the ordi-
nances,” where “Six years he shall serve” is explained.
KEHOT'S NOTE
XL R™MN

2OVBWNRT 1PN

“And these are the ordinances that you shall set before
them.” The verse opens a discourse in Torah Ohr.

Exodus 21:1'R:X”2 mnw

Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TaY° DIw ww

“Six years he shall serve, and in the seventh he shall go
free.” The Hebrew servant’s service is explained in that
discourse.
Exodus 21:2°2:X75 mnw
031 "WDN? KY? NYIW Ty O WY *13Y T2Y NN *D
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mPown N KD 279

That discourse opens by explaining that Above there is a
“land of life” from which life and sustenance flow to all the
souls of Israel, to love G-d and fulfill His commandments,
just as the physical earth grows the food that sustains
physical life.
KEHOT'S NOTE
.1‘?’2{1 7,0¥ D°0AWN R™MN

mPown 1°Nn RD

“None shall miscarry or be barren in your land.” The verse
opens another discourse in Torah Ohr.
Exodus 23:26172:373 mnw
RPN T2 190N NK TEINI TR MP2Wn TN K
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05°PPN 1 NN anTay

The verse just before it, “And you shall serve Havayah your
G-d,” is explained in that discourse.
Exodus 23:25773:375 mnw
MM PNI0M TRRNKY ARTPNK T 0PERX 7 K DATIN
F37n
And ye shall serve the L-RD your G-d, and He will bless thy
bread, and thy water; and I will take sickness away from the

likuteitorah.com/likkutei-torah/balak/3/
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midst of thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DILY WP WIR INSRN D7y oW *p)
The note locates the discourse on the wood-gatherer,
where “service out of love” is explained.

KEHOT'S NOTE
J,an A7 e e Byh

DOy WWIpn WON INERY

“And they found a man gathering wood on the Shabbos
day.” The verse opens the discourse in Likkutei Torah,
Shelach.

Numbers 15:32279:1"0 72122
:N2WT 0P DORY WEPR WK INYM 127032 PRI I
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9797 2P 1772 nInw ‘e

In that discourse the “mountains” over which the beloved
leaps are the Chesed of Atzilus, drawn down by an arousal
from below, and the Sages’ saying that the world stands on
Torah, service (prayer) and acts of kindness is brought as
the refinement of the emotive attributes.
KEHOT'S NOTE
.2, XIR"MN

T IR

“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The verse opens
the discourse in Torah Ohr, Shemos.
Song of Songs 2:8°11:2 0°1°wn W
:NIY2IT2Y YO OOy AT K2 AT CTIT iR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"Twa Ay $oat o awp nmay

“And they embittered their lives with hard labor, with mor-
tar and with bricks, and with all labor in the field.” The la-
bor of Egypt is discussed in that discourse.
Exodus 1:1477°R mnw
N 7R3 172y D33P LN AR NTIY2 DIICNY T
7793 B2 1T3YIYX DNy
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all

their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192K 77127 1P7IP%8 179

Tanya explains that the soul’s garments are the thought,
speech and action of the 613 commandments, that love is
the root of the 248 positive commandments, and that one
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57

can truly cleave to G-d only by fulfilling the 248 com-
mandments, which are the 248 limbs of the King.
Tanya, Likkutei Amarim 4:3’3:’7 01K *01p°% ;71wK7 P ,X%1n
ATYP21 ,NI3WNI 1T TaNm Y Nign 17 9D WY RO A28 0D
YOI T OW NN 2TIRD R NRND 1R0RRE 03 L onnR 0R 107 1R
27 DIR3 DX °2 ,NpK3 92 ART? IWEN UK LNRKD 13 RATY
MR DIPR2 MNIY 103 ,7137203 XIYWT TN R OOY PTIPR
7 w3 TP KT %3 ,APyN X2 1UOWR WA X AN
R hintRb /Ay i Rageirlh]

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.OW 0°w17°D VIPPP31 178 X°AN PPN N IRA

RO%7T D7aR MPA7 PPTIPD 1A

In Tikkun 30, which the Kehot note cites, the 248 com-

mandments are described as “the commandment of

Havayah in each and every limb of the King.”

Tikkunei Zohar 74a:81:X 77y 91 *1pn

IPRT RIRT RWOR TANER WPRT ,RDOYINRT RTINY KT 120 79N

AW IR PUTE 07 WK CTPRT NIRRT Xvom L BTRY

KXY 1PTP XK YT MWK M0 7Y V0K KT 1A 30

O IND 0 22 9D KT LAKAN XAPDY 7Y X0 7Y ANy

PTORLRIPRT 2R 72K P22 M MR R LIPTIPR 1Y IRT
NIXT R0OR VYT IR 713 ,MIn

Tikkunei Zohar - Vocalized (Public Domain)
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On “to love Havayah your G-d and to serve Him with all

your heart”: “What is service that is in the heart? This is

prayer.”

Taanit 2a:11X”:X *2 n°3yn

232 172971 PR M NN MAIND” 20T — 7PAN3T 17 NI

2031 .7790 3t IR M7 — 292 KUY ATIay XOT APR L0222%

JUAPH 171 ARY3 0I%IXR 00 AN (N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.X,2.n°yn . ,X°0°727 780

moan 1t abaw 1Ty

The Sifrei reads “and to serve Him” as prayer, asking, “Is
there service in the heart?” The Kehot note gives it beside
the Gemara.
Sifrei Devarim 41:18-191-17":X”» 0°727 *720
KPR IR IR ,77DA 9T MR AR 57PDA N - $72YPY 0K 37
?3%2 1792y @7 21 500wl 9221 00237 P32 :niv bR ?nTiay
:(2 1P ©°27N) IR TIT 121 1700 3 - 172977 i TnbA mn KA
1 9R°17) TRIRY 727y NMIn B2 NRER T°ID? NV *nPan 1ion”
1 2K03T) MWINY I AP 2Y KN DU 7T YT VT2 ORI (00
PR2IT? XY KD7R KIY PYT XY 23 DRUITY KT AIPR” (XD
o+ 128 IR 7 72K R0 RT2K 129 X7
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Variantly: "and to serve Him": This is prayer. — But perhaps
it is service, literally. It is, therefore, written "with all your
heart." Now is there "service" in the heart? What, then, is
the intent of "and to serve Him with all your heart? Prayer.
Similarly, David said (Psalms 141:2) "Let my prayer stand as
incense before You; the lifting of my hands, as an evening
offering." And it is written (Daniel 6:11) "And when Daniel
learned that the writing had been inscribed, he went home.
He had windows open ...

Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

NNPIRT MISRT 19300 7K 12297 RO

The note sends the reader to a note of the Rebbe on this
question, printed among the additions (Hosafos) to
Likkutei Torah.
KEHOT'S NOTE
PMAYI 1727 AR .2 ,B° MaIna ’?’}7’? I”NIR PUI NAYA AR
RT .27P0 1P 0 N”IR R¥AnN — 2P0 207 NPT 191 0 ¥°n K daTyiop]
.(QW 12037127) P °Y T°0pN M71I0 .A7IDY B PB RN

NYIRT N8R 279702 NIWNRT N0

The note points to this essay of Kuntres Acharon for the
Shema’s place among the commandments.
KEHOT'S NOTE
qwnna .owk »n vIPPeat (2,200 A7) IV AW KD 77T KNP IR
177 11377 797 0 7Y Twrp NAON 197K Nk 2907 oW 17900 0°20 00
YT non2

“These are things that stand at the height of the world, and
people treat them lightly.” The Alter Rebbe applies it to
prayer.
Berakhot 6b:22273:271 72
772121 07X °121 ,093Y ¥ im102 0UTnivy 00127 19K ApY Nk
172
He answered : This refers to the things that stand in the

height [rum] of the world which are despised by men.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

AR 7797° 27y 51 °e2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79K R, R™IN

ANN 7T

Yaakov’s blessing, “Yehudah, you, your brothers shall ac-
knowledge you.” The verse opens the discourse in Parshas
Vayechi to which the text refers.
Genesis 49:8°1:1"n NwRI2
P2 732 77 OOV PIN AW TT TOE T A0 A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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onins sansw 7”723

There “Set me as a seal upon your heart” is the plea that
the bittul of the Shemoneh Esreh leave its imprint: though
the love passes after prayer, it should remain like a seal,
just as the tefillin straps hang over the heart so that the
love be revealed there.
KEHOT'S NOTE
.2, e nmph

anns "answ

“Set me as a seal upon your heart, as a seal upon your
arm, for love is strong as death.” The verse opens the dis-
course in Shir HaShirim to which the text refers.
Song of Songs 8:6":’11 01w W
YR NIOX NRd My ANty onind 92570y onind ca
(NPT UK "BYN Y TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SND2 Q%AW 7”70 NPWNRA2 '

The column holds the close of the discourse “The heavens
are My throne,” which ends by saying that at the encom-
passing level “He has not beheld iniquity,” etc., only
“Havayah his G-d is with him,” drawn down of itself con-
stantly; the linked paragraph is the start of the next
discourse.

KEHOT'S NOTE

IR 27T RPINM PPNYRY PNK Y 1-92TR2 UMK AR LA LR XN

SND2 Donwn

“So says Havayah: The heavens are My throne and the
earth My footstool.” The verse opens the discourse in
Parshas Bereishis to which the text refers.
Isaiah 66:1'x:170 1oYW
730 VPN M2 K 931 T TINT) K02 DY T MK 2
SNMI 0PN 11K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1\RWN SNN2Y DX 27y

The note suggests, with “perhaps,” that this is the dis-
course meant.

KEHOT'S NOTE

NRZIT) 790 Y 2-RIPM NUMIK IRD .2 ,91 902 n7phh o IR

.(v"awn

192WN "NNaY X

“You shall keep My Shabbosos and revere My Sanctuary,”
in Parshas Behar. The Kehot note suggests that the refer-
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ence is to Likkutei Torah, Behar, 42b.
Leviticus 26:2°2:175 Xp"
7228 IRTA WP 1RYA "NNYNR
Ye shall keep My sabbaths, and reverence My sanctuary: I

am the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m12n P7aya npn e

That discourse reads “the city of Sichon” as prayer, called
sichah, both because sichah is speech in a whisper and
because the word means moving something from one
place to another.
KEHOT'S NOTE
JIPNIVR Y 1-727132 N7MING 1RT LK 10 Npn nMpe

1911°0 9%y 1290M1 1a2an
“Come to Cheshbon; let the city of Sichon be built and es-

tablished.” The verse opens the discourse in Parshas
Chukas, which reads “the city of Sichon” as prayer.
Numbers 21:27172:X”3 712712
:731°0 7Y 12990) 22R 112V IN2 DPPWnT 10K 1970y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TaTwn NN

The Zohar compares the lulav to the spinal cord with its
eighteen vertebrae, corresponding to the lulav’s eighteen
shakings and to “the eighteen blessings of prayer.”

Zohar, Pinchas 120:811-121:822-X""nn:>”p oma A1 7890
2”JNN:R"IpP

R yTas

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.27y0 07 N

(27y m”27) N1o72 NA2AN

The note says that the wording of this passage is copied
there.
KEHOT'S NOTE
.27y (37wN NRXIT) X7 NUTIR P Y IR 5102 PRy TIWoN

TITW NP 97N 1D P31 NovRa DL
“There are 248 limbs in a person: thirty in the sole of the
foot, six in each toe... and eighteen vertebrae in the
spine.”
Mishnah Oholot 1:8°1:% M2ix mawn
933 MWW 7377 NOD3 D°WPY ,0TN3 DI 1INYY DY DONNY
MUY T3 T 129783 RN P 7Y 20192 MY ,YIRN
JIBR 222 NP 700 NEDI DOYRY NYPY My nox nbuRa
TOXY TR AN YWY PN TN LpRIRD DY ,MIp2 DI
JUXI2 TYUR TITE2 NP0 MY MPw L TN N
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XY TR 2P 1IRIR MYRM ,22 PW 0NDn2 MUY NI My

... RE2IY and Rnvn
There are two hundred and forty-eight limbs in a human
body: Thirty in the foot, six for every toe, Ten in the ankle,
Two in the shin, Five in the knee, One in the thigh, Three in
the hip, Eleven ribs, Thirty in the hand, [that is] six to every
finger, Two in the fore-arm, Two in the elbow, One in the up-
per arm and Four in the shoulder, [For a total of] one hun-
dred and one on the one side [of the body] and one hundred
and one on ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

IR NPAN R T B3

The note says that Or HaTorah there, on this passage,
points to Likkutei Torah, Bamidbar, 17b.
KEHOT'S NOTE
0°M2ARAY RN QWT 2,10 7272 ﬂ”wl?‘? O8N WR Y P‘?J ’D N”MIN2
WM TITwn NN PR Uy Naan oxy oy Dowpnn DONXenn
NN qwnl

TR VN PoRI AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
797 PN

197WR VN POl AN

Among the injuries that make an animal a tereifah: “the
spine was broken and its cord severed.”

Mishnah Chullin 3:1°X:3 1211 mawn

'?W 019 2R3 ,N7A0A0 NRoMm ,mgj,n NP1 .nnnaa n‘lnjtg n'?}g
Pl ,APY LN PODN ATTW MN2Wl Li9Pn a7 270 293 M
1iyRY 227 ,71700% X 29I X7 L0192 3T AT XY 1297
12p1 ,77RI 12p3 ,72PA MRl .NiiENDD N°27 AT 1Y ,INIR
AT 37 ,AN%NT 30 YR IR P nRnIed 0720 LR

... 20720W1 L33 0 n‘?pg
The following internal wounds or defects render animals
Terefa: when the cesophagus is perforated; when the trachea
is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two
membranes covering the lungs; when the ...

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
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From the Mishnah’s ruling that one who reads the Shema

fulfills his obligation only if he directed his heart, the

Gemara concludes, “commandments require intention.”
Berakhot 13a:22-257172-272:X 2 N1212
.mwrg’? — »32% 112 OR” °Xn 1IN NIDME NN AP YyRY na
,A2NJ3 YW NXR*P 7327 1IN .EI’JU? X713 7P RP KM !?mﬂ,?‘?

W% 923 ;07 miR 0onm 237 12T

GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
(Rl /AN S Ll sl i)

Workmen may recite the Shema at the top of a tree or on a
course of a building, but may not do so for prayer, which
needs fuller concentration.

Berakhot 16a:7'1:X 11 N1372

PRET PR T 73730 UK 17287 ORI TP — PIING ann
.179R2 12 Niy?

MISHNAH Workmen may read the Shema' on the top of a

tree or on top of scaffolding, but this they may not do with

the Tefillah.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Women are obligated in prayer because it is a plea for
mercy, and one might have thought otherwise only be-
cause the verse speaks of “evening, morning and noon,”
as if it were a time-bound commandment. The Alter Rebbe
sees here an implication that prayer is rabbinic.
Berakhot 20b:5°77:2°2 n1372
27y” A2 20 ba\3h RRONT AN A0 R .H?E_JJ];! 727°m
72 YRURR — BT KR TRV APy MIN3 "0 P
But they are under the obligation of Tefillah ; [obviously] be-
cause this is prayer! [not translated] But thou mightest say
that since it is written thereby, "Evening and morning and at
noonday" (Ps. lv. 18), it is like a command the observance of
which depends upon a certain point of time [and women are
exempt]; therefore it informs us [the obligation is theirs].
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
Rabbi Tanchum in the name of Rabbi Yehoshua ben Levi:
the eighteen blessings correspond “to the eighteen verte-
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brae in the spine”; and one who prays must bow until all

the vertebrae of the spine stand out.
Berakhot 28b:1717°:2 1”2 n1272
My MNY T CIM 72 XMy v377 A2 PhT o3 M
TN T332 0K 91 27 .70°9K "2 12 12072 71T IR NI
12 YUY 537 0K DININ 027 MR YRY NIRRT NN TRy

YWY NN MRy MY 1339 2

R. Hillel, the son of R. Samuel b. Nahmani, said : They cor-
respond to the eighteen times the Divine Name [Havayah] is
mentioned by David in the Psalm "Ascribe unto the L-rd, O
ye sons of might" (Ps.xxix). Rab Joseph said : They corre-
spond to the eighteen times the Divine Name is mentioned
in the Shema'. R. Tanhum said in the name of R. Joshua b.
Levi : They correspond to the eighteen vertebrae in the
spinal column.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 9

84 k-t R R FEL]

That chapter discusses intention (kavanah) in prayer and
in the mitzvos as the soul of the act, the idea this para-
graph builds on.
KEHOT'S NOTE
.XL,ARMN . rabh bl

PARAGRAPH 10

85 m9an2 TaRn APy

The note says that this passage is brought there with slight
variants.
KEHOT'S NOTE
.0°9p DOMPW32 19P Y MNTP0-NTMIRI RN

86 2UPPRD %% 1 M
Yaakov’s vow at Beis El: “and I return in peace to my fa-
ther’s house, then Havayah will be my G-d.”

Genesis 28:21X75:1”2 NWwKR12

077K 2’1 1771 "2R N°270R 019w PRIt
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

87 I PARTP DOPpRYRn
“A song of ascents: From the depths I have called You,
Havayah.”

Psalms 130:1°%:7”p 0°2°1n
P NRAR DOpRYER mb}l@ﬂ ™Y
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/3/
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The note says that a gloss is added there: “that is, through
this revelation from above the chain of descending worlds
the healing and the blessing will be drawn down, etc.”
KEHOT'S NOTE
moyntn M PR YUYW B77)” AT A0 Bp Y MTO-NTMINA
.”(113 11972 IRIDTT qwR MPwenwnn

89 MR 17991 PAND QURwn DWAT TN

“For as the rain and the snow come down from heaven...
and water the earth, and make it bring forth and sprout.”
The verse’s words describe the physical change that prayer
brings about.

Isaiah 55:107:7"1 71°yw°

MITTOR °D N X7 MY DMWWDTIR NpWM oW TV K2 2
9IX? M7 Y2 370109 AR AT TINTNN

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

90 DOIPON I IR

The closing words of the section of tzitzis, “I am Havayah
your G-d,” which open the discourse in Parshas Shelach to
which the text refers.

Numbers 15:418”1:1”0 712712

D°RPR? 027 N7 07187 PIND DINK DRI WK 02°70K T IR
:02°P%K °1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

91 N°IP77 NR2 R™IW KND72 N7 ma

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o] .aaparna e arn

92 N°I7°7 9NN2 NOW RND72 NPT

On Elisha’s question to the widow, “Tell me, what do you
have in the house?”, the Zohar says it is forbidden to bless
over an empty table, “because the blessing from Above
does not rest in an empty place.”

Zohar, Yitro 24:431-26:441x”10:173-8"2N:77 1907 ,211 190

R. Abba derived the same lesson from the words from this
commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)

N°I997 N2 N*W XND72 noT

The table in the Mishkan must never be empty even for a
moment, for “the blessings from Above do not rest in an
empty place”; so a person’s table should have bread on it
when he blesses.
Zohar, Terumah 46:499-47:506-v”3n:\"n M0 710 990
PR
R. Hiya then began to discourse on the text: When thou hast
eaten and art satisfed, then thou shalt bless the L-rd thy G-d
(Deut. 8, 10). Said he: ‘Should a man then bless the L-rd only
after he has filled his belly? Nay, even if one eats but a
morsel and counts it as a meal, that is called eating to satis-
faction; for it is written, “Thou openest Thine hand and sat-
isfiest the wish (will) of every living thing” (Ps. 145, 16). It is
not written: ‘“Thou satisfiest with ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SN 1

The note points to a later discourse in Likkutei Torah,
whose third abridgement brings this teaching, with the
Zohar (I11, 255, end of side b).

KEHOT'S NOTE

[2] .R”Y 17YT (2790 ,7137) 270 [R,0UY] 22 71%°p 2”12 IR 1% 71770 P”‘?V

TITWAY NI U TAID O RNDET N19N2 0N

“Corresponding to the eighteen vertebrae in the spine”:
one of the Sages’ explanations of why the Shemoneh Esreh
has eighteen blessings.
Berakhot 28b:171:2 11”5 N1572
TPy MINY T om0 92 PRMY 0277 A2 R0 C3n mw
TINY T332 MR 9 27 707K "2 12 12072 TIT IR NI
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R. Hillel, the son of R. Samuel b. Nahmani, said : They cor-
respond to the eighteen times the Divine Name [Havayah] is
mentioned by David in the Psalm "Ascribe unto the L-rd, O
ye sons of might" (Ps.xxix). Rab Joseph said : They corre-
spond to the eighteen times the Divine Name is mentioned
in the Shema'. R. Tanhum said in the name of R. Joshua b.
Levi : They correspond to the eighteen vertebrae in the

spinal column.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

The Mishnah’s count of the 248 limbs includes “eighteen
vertebrae in the spine,” which is the source of the difficul-
ty raised here.

Mishnah Oholot 1:8 11’8 M7 mawn

222 1YY 2377 NOD2 DOWRY DTN DMK MDY DYIIX) DR
AYPY 102 TN LN228 YR P 07 ,707R2 1YY L YIRN
JIIX 202 WY 700 N9R3 DWW niyeR My nox ,n°oupa
TORY NR AN22 7Y LYIND TN PR 073N MR DO
WX AYYR ,MITED NP0 MY AP LW TN AR R

likuteitorah.com/likkutei-torah/balak/3/
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There are two hundred and forty-eight limbs in a human
body: Thirty in the foot, six for every toe, Ten in the ankle,
Two in the shin, Five in the knee, One in the thigh, Three in
the hip, Eleven ribs, Thirty in the hand, [that is] six to every
finger, Two in the fore-arm, Two in the elbow, One in the up-
per arm and Four in the shoulder, [For a total of] one hun-
dred and one on the one side [of the body] and one hundred
and one on ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 12

V”RDI WU
Among the injuries that do not make an animal a tereifah:
“the spine was broken but its cord was not severed.”
Chullin 54a:13-147"-37:X 771 1711
70NN AN TY APTOIW IR NAAIAT AP N2 MWD 19K ann
099 2p°1 K21 NDDIAT 7NRDI PPRYIRT 09K TY MR A7awn
LINT PORI RPY 17TWA 112w 1990 n°a XY 250 apt1 min bw
T 1273w MDIDN N°21 DO NPt MM P Nwa 1237 792021 Abw
aRT 7PW71 NN IR Suo1 NDan 1Pwta Sanwa But ot Nk

19010 DOMIM PWIN PRY 937 1TIPAN 0N P12 TMAm 1P

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

X,TI7IN

PARAGRAPH 13

N2 79w 12102 07122

The note says that the Tzemach Tzedek copies the wording
of the Pardes there.
KEHOT'S NOTE
JIWD PINYRY 37y R-X730 1UIR%23 IR

V7 R2™M YO~
The three consecutive verses at the Sea, each opening with
the letter vav: “And [the angel] moved,” “And it came” and
“And [Moshe] stretched out.” In the Pardes their three
opening vavs, each worth six, stand for the three
patriarchs.
Exodus 14:19-21x73-1":7" Mnw
YOI DN T2 PRI Man °197 99n0 DoRPRT XD yon
a0 1°21 07737 IR 1°2 K271 :07° 0K TRy 07180 1yT TRy
22 MIPR AL TR APRICNR WD WNm By T YK
My 0¥ M2 020°NR 7 TP 02Dy TN nwn un nethn
{7 WP MY BNINN DY AP
And the angel of G-d, who went before the camp of Israel, re-
moved and went behind them; and the pillar of cloud re-
moved from before them, and stood behind them; and it

came between the camp of Egypt and the camp of Israel;
and there was the cloud and the darkness here, yet gave it
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101
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light by night there; and the one came not near the other all
the night. And Moses stretched out his hand over the sea;
and the L-RD caused the sea to go back by a ...

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

D731 NI2R A B9 X3 YONIT 17103 T4 DAW NN N

The three patriarchs are three vavs that add up to eigh-
teen, in the secret of Vayisa, Vayavo, Vayet, “and therefore
there are eighteen vertebrae in the spine,” whose drawing
down from Chochmah is through Daas, the white thread
drawn from the brain.

Pardes Rimmonim 31:8°1:X"% 0°1117 0710

NI "DPN

“The chariots of G-d are myriads, thousands of shinan.”
The verse opens the discourse in Parshas Yisro to which
the text refers.
Psalms 68:181">:11”0 0°2°11n
:WTP2 19 D3 377X TRIY "HPX 0°N27 0°PYK 207
The chariots of G-d are myriads, even thousands upon thou-

sands; The L-rd is among them, as in Sinai, in holiness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1N NP
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.("5X nnp) MnTpna

In Elijah’s prayer: You are the Cause of causes, who waters
the tree with that flow, “and that flow is like the soul to the
body, which is life to the body.” The Alter Rebbe applies it
to the light within the Sefiros, which are its vessels.
Tikkunei Zohar 17a:21X”2:X 1> 97117 °23pN
1T b 921 .R2D 01 IR X213 RNNWID PR 19723 RITM
9297 1257 1 Do RIpT NU

Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 14

104
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“Corresponding to the eighteen vertebrae in the spine”:
the Gemara’s explanation of the number of blessings, read
here as eighteen vessels.

Berakhot 28b:171:2 1”2 n1372
MY MIRY T30 oI 92 PRMY 0377 A2 R0 C30 mw
m390% 7212 R 701 1 Joo9R gkl o 127772 717 IMRY NI
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R. Hillel, the son of R. Samuel b. Nahmani, said : They cor-
respond to the eighteen times the Divine Name [Havayah] is
mentioned by David in the Psalm "Ascribe unto the L-rd, O
ye sons of might" (Ps.xxix). Rab Joseph said : They corre-
spond to the eighteen times the Divine Name is mentioned
in the Shema'. R. Tanhum said in the name of R. Joshua b.

likuteitorah.com/likkutei-torah/balak/3/

5 2PY°a IR 17 XD

Levi : They correspond to the eighteen vertebrae in the
spinal column.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 15
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“A person’s spine, after seven years, becomes a snake;
and this applies to one who did not bow at Modim.”
Bava Kamma 16a:22272:X 1”0 X1p K22
YW XY NP0y APLY APYI O°IW YT I0R? 937 ¥ia% NInT
OKY Wity iR Ayl 0T YU 0K 197Y T8V Nyl oY
DX 20 ST LT iy 000 yaw nR? min ,min ny: 0o yaw
ZEPTIR”2 Y19 KPT 7970 °3 .03 AYYa 0739 YT 1K -
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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The note says that this Zohar is explained there, together
with the connection of Modim to the Resurrection of the
Dead.
KEHOT'S NOTE
»ra% MW XA owT R ,T‘?Pﬂﬂ A7 7-972 NPWRI2 N7IIRD RN
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The Holy One, blessed be He, withholds the reward of none
of His creatures except those who left His faith and those
who did not bow at Modim: from these He makes other
creatures, so that the human form of that body is never re-
built and never rises.

Zohar, Mishpatim 3:110-1181”°p-""p:’2 D°VOWM , 71T 720

Friends friends! Open your eyes wide that ye may see more
clearly, for I know that at present ye imagine that such bod-
ies are mere figures in the void, incapable of sustained exis-
tence. It is, however, not so, and ye must beware of such
thoughts. “Who can utter the mighty acts of the L-rd? Who
can show forth all his praise?” (Ps. 106, 2). The body of the
first husband is not lost: on the contrary, it will have an exis-
tence in the time to come, for it has already ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP oM AR 097N YA RPTINDT

“The tree of eighteen,” a person’s spine, when it bows be-

fore its Master, will straighten and stand at the
Resurrection; if it does not bow at Modim, it becomes a

snake and has no rising at that time.

Zohar, Sh'lach 13:128-15:1371%p:170-n72p:3° 7% 15w ,7M1 190

DRI U O . L TwRR 1KY 2R

The note says that this point, that one who does not bow
fails to draw life into the eighteen vertebrae, is explained
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there at length.
KEHOT'S NOTE
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PARAGRAPH 16

110 927 nwn

At Sinai, “Moshe would speak, and G-d would answer him
with a voice.” The verse opens the explanation in Parshas
Yisro to which the text refers.
Exodus 19:19v7°:1™ mnw
Bl RERN g D’.?"?kﬁtl] 1270 NYn TR P 7930 10wn 5ip M
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

111 | Kehot’s note points to Exodus 18:1-20:23 for these words.

Exodus 18:1-20:23272:°2-"R:m mnw

PARAGRAPH 17

112 9957 7IN2 TINRM NOWRT RIT 7310 993 1aRA KO MIsan

In a gloss the Tanya cites Etz Chaim: the intention of the
mitzvos and of Torah study is at the level of light, and the
body of the mitzvos at the level of vessels. The chapter also
says that prayer or a blessing without intention is like a
body without a soul.
Tanya, Likkutei Amarim 38:100 772X WIPPY NWRY PR R%IN
»nh
212701 V7 KIY A0 PY R 99K noyn BT - ma ...
LANINDY w27 V2D RIMY ANZY MIZNT I3 1D 10w
Kehot Publication Society (CC-BY-NC)

13 19Rwn *NIs DRI 199N "Npna ox

“If you walk in My statutes and keep My commandments
and do them.” The verse opens the discourse to which the
text refers.

Leviticus 26:372:7"2 RIp™
:ODR ONPRYY 1MYA NIZNTNRY 1970 npnaoR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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There the practical mitzvos, the 248 limbs, are the vessels
of the Ten Sefiros, and their multitude brings added light
and revelation from the Infinite One, since the light needs
vessels in which to be held; without a vessel the light with-
draws to its source, as a flame withdraws without a wick.
KEHOT'S NOTE
.2 ,IX RN

likuteitorah.com/likkutei-torah/balak/3/

5 2PY°a IR 17 XD

15 oI Pam
“And the Jews accepted what they had begun to do.” The

verse opens the explanation in Torah Ohr, Megillas Esther,
towhich the text refers.
Esther 9:23372:1 1noX
:077°9K 22771 2ANDTIYR DX N2 1P WK DR 0TI 227
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 19

16 WNPRY 077N Ny

“And through knowledge the chambers are filled with all
precious and pleasant wealth.”

Proverbs 24:4°7:773 ">wn
:0°¥31 9R2 19720 IXPR? 07770 NYT
And by knowledge are the chambers filled With all precious

and pleasant riches.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to this Kabbalistic lexicon for cheder as
the initials of Chesed, Din and Rachamim.
KEHOT'S NOTE
19021 .K 7T 9w 2 Boy¥R 03 IRT .2°N1 PR32 1D M MK RURM IR
TR 7Y 873D nURT 0IpTon

118 Y OPIYN B°NaT nwhY by
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, N MR
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Shimon the Righteous: “The world stands on three things:
on the Torah, on the service, and on acts of kindness.” The
Alter Rebbe identifies these with the three lines.

Pirkei Avot 1:2°2:°% MaR mawn

WYY By IR 190 R LAP3TIT NRID W o7 PR iRy
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Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

120 oovDwnn nYNY By

The note adds Or HaTorah on the same discourse.
KEHOT’'S NOTE
QW N7MIR 02 ARM .'|17’R1 1,7y R™MN
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“And these are the ordinances.” The verse opens the dis-
course in Torah Ohr to which the text refers.
Exodus 21:1'R:X”2 mnw
{07397 00N WX DULBYRT 17K
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20
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The note points there for an explanation of this passage of
Etz Chaim, that Daas is not counted among the Sefiros.
KEHOT'S NOTE
APRCY D°0AWNR NN 7Y IR IRT

123 DOMIN2 IR B7Y

That discourse explains “Your neck with strings of beads”
as separate gems held together by a thread that passes
through them, like the “bar running from end to end,” the
quality of Yaakov, which joins even the separated realm to
G-d’s unity.
KEHOT'S NOTE
.2, v mph

124 0°199172 TN

“Your cheeks are lovely with rows, your neck with strings
of beads.” The verse opens the discourse to which the text
refers on the word kavanah.
Song of Songs 1:107:°k 0°7°wi W
;DI TINIE OMIN2 T K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

125 1910 7310w NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
N LN IRD

126 7910 7219w 1IN TIRbn

After listing honoring parents, acts of kindness and mak-
ing peace, the Mishnah concludes, “and Torah study is
equal to them all.”
Mishnah Peah 1:1°X:’X X2 mawn
mb’r_m L,PRIM ,077102m ,AREN LYY Dn'l‘? TRY 0°727 R
M7 07992 17°NiND 92K OTRY 0°727 19K .1iR Tnbny ,07Ton
NR2T1 ,0°700 MM 0K AR T123 K27 07IYY 90 nnop 1M
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These are the things that have no definite quantity: The cor-
ners [of the field]. First-fruits; [The offerings brought] on ap-
pearing [at the Temple on the three pilgrimage festivals].
The performance of righteous deeds; And the study of the
torah. The following are the things for which a man enjoys

likuteitorah.com/likkutei-torah/balak/3/

5 2PY°a IR 17 XD

the fruits in this world while the principal remains for him in
the world to come: Honoring one’s father and mother; The
performance of righteous deeds; And the making of peace
between a person and his friend; And the study of ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

127 NI°1° RY19T 701

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnD) IRTPRa N

128 N2 Y197 701

In Elijah’s prayer the Sefiros are arranged as a body:
“Chesed, the right arm; Gevurah, the left arm; Tiferes, the
torso.” The Alter Rebbe uses it to place charity and kind-
ness as the right arm, an outer limb.
Tikkunei Zohar 17a:16-17t-110:X 1 9117 *11pn
RORRW RYITT 77123 .RI RIT TOM KT N19PN2 IRIPHRY
N2 NIR RDIAT KRN0 710 7P 1°90 71 1X1 KD NARDN
72WNN PR TNo0 RMn LD 11°9p 27y2w 7170 .12 mobn R7aim
»5% MIN0ITF 2°N3 AN POR DI LPan 250 121 kA% 03 At
APRR
Constantinople, 1740 (CC-BY-NC)
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There “When you come into the land” is read as arousing
love in prayer, the “supernal land”; then “the land shall
rest,” the bittul of the soul’s powers; and then the “six
years” of sowing the field are the six orders of the
Mishnah, Torah study after prayer.
KEHOT'S NOTE
.2,n 120 2y
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“When you come into the land that I give you, the land
shall rest a Shabbos to Havayah.” The verse opens the dis-
course in Parshas Behar to which the text refers.

Leviticus 25:2°2:7173 R9p"™
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Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Yosef’s son, returning from a vision of the next world,
reports hearing, “Fortunate is he who comes here with his
learning in his hand.”

Pesachim 50a:7-8'1-"1:x ’1 0°ron
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On the giving of the Torah: “The Torah comes forth from
the supernal Chochmah,” with other views that it comes
from Binah or from both.

Zohar II, 85ax ,19 2”mt
KEHOT'S NOTE
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On “and wisdom, from where (me’ayin) is it found”: “The
Torah comes forth from Chochmah,” from the place called
“holy.”
Zohar, Mishpatim 20:500-50227pn-p”n:> 0°vAWN 717 190
For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).
The Zohar; London, Soncino Press, 1933 (Public Domain)
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“A man’s wisdom makes his face shine.” The Torah, which
is wisdom, is the “face.”

Ecclesiastes 8:1'x:’n n?rp
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Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
X1 noap
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“Go out and see, daughters of Zion, King Shlomo.” The
verse opens the discourse in Shir HaShirim to which the
text refers.
Song of Songs 3:11x7:’) 0*°wi W
DP2 N PTRYY TIP3 MEPY 723 TRY M2 APRT MINY
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And wine gladdens man’s heart, to make the face shine

likuteitorah.com/likkutei-torah/balak/3/
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from oil.” The shining face is again linked to the Torah.

Psalms 104:15170:77p 0°2°1n
£TY0° ¥AIR"227 0071 1w 0018 PNRmy viIRTI2Y? e 1
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In that discourse love of G-d should be like a person’s love
of his own life, coming from the essence of the soul, so
that he delights in G-d; it then asks how one reaches this
after the “exile of Egypt,” when the point of the heart is
small and hidden under the garments of the animal soul.
KEHOT'S NOTE
7,79 R™IN

138 PonRY TR WY WK DX M

“Remember what Amalek did to you on the way.” The verse
opens the discourse in Torah Ohr to which the text refers.
Deuteronomy 25:17t:7172 0°727
:DOT$RY DINKS TIT2 P2BY 7 TYYITN DX )
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I remember for you the kindness of your youth... your go-
ing after Me in the wilderness, in a land not sown.”
Following “after” G-d is the level of the back.
Jeremiah 2:2°3:237°n7°
TV} TON T2 A1} "7 TN 7 ToK? D2YT KR IR ]
SIYIT KD PIND 2702 20K N7 TRAPD NN
Go, and cry in the ears of Jerusalem, saying: Thus saith the
L-RD: I remember for thee the affection of thy youth, the
love of thine espousals; how thou wentest after Me in the
wilderness, in a land that was not sown.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

140 MM P90 3w 11

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R7Y0 L, PN
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Where does the brain end and the spinal cord begin?
“Like two beans lying at the mouth of the pot”: inside
them is brain, outside them spinal cord. The Alter Rebbe
identifies the place with the nape, where the neck meets
the skull.

Chullin 452a:1570:x 771 1720

TR 5°3 0°%°22 17310 M 12 YWIT° 37 MR 7130 72 92 7137 MR
7171 77°TPAw 1 B MR RI9P 12 DR $¥2%7 K 1D 12 Ny
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Wikisource Talmud Bavli (CC-BY-SA)
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In that discourse, on the same column, the love of “to love
Havayah your G-d and to serve Him with all your heart” is
explained from avah, will: that a person’s will, desire and
request, with all his heart and soul, be that G-d’s
G-dliness and unity be revealed in the world as it was be-
fore creation.
KEHOT'S NOTE
2701 2,10 Rwa 9y0 X9
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“Only you have I known of all the families of the earth.”
Here “known” means chosen and wanted, so Daas is will.
Amos 3:2°2°21 010y
*23 X 0279 TpaK 12709 MITRY NinBwR P20 NyT 0ONK 1
02Ny
You only have I known of all the families of the earth;
Therefore I will visit upon you all your iniquities.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For you are a stiff-necked people,” literally “hard of
nape.” The Alter Rebbe reads it as the stubborn strength of
will, which belongs to the back.

Exodus 33:32:3"% ninw

“12 ANR A79IYR DY 3 1203 TP¥K XD 23 WITY 290 NI YIROX
1772 TR

unto a land flowing with milk and honey; for I will not go up

in the midst of thee; for thou art a stiffnecked people; lest I

consume thee in the way.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And they embittered their lives with hard labor.” Read
here as the hard service of prayer.
Exodus 1:147R mnw
nX T2 N73y7PM D337 WIN2 MR ATY2 DTIANK 1T
193 072 T3YTIWR BNTIY2D
And they made their lives bitter with hard service, in mortar
and in brick, and in all manner of service in the field; in all
their service, wherein they made them serve with rigour.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LT, M
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2,70 o
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Moshe after the Thirteen Attributes: “for it is a stiff-necked
people, and You will forgive our iniquity.” The stubborn-
ness itself becomes the ground for forgiveness.
Exodus 34:9'0:7"% mnw
"DY *3 1302 3R RITP2 OIIX PPYD 0 OOKRER RITOX RN
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And he said: ‘If now I have found grace in Thy sight, O L-rd,
let the L-rd, I pray Thee, go in the midst of us; for it is a stiff-
necked people; and pardon our iniquity and our sin, and
take us for Thine inheritance.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah speaks: “And I was a delight day by day... and

my delights are with the sons of men.” The Torah reveals
the supernal delight.
Proverbs 8:30-31x”5-"2:n1 “5wn
:NY7223 I0? NRNYR DF O DYWYY MK K 1938 MK
DT 237X "YWL I3 P2an3 npten
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him, Playing in His habitable earth,

And my delights are with the sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note locates the discourse on “Red of eyes” in Torah
Ohr, Vayechi.
KEHOT'S NOTE
LM% RN
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Yaakov’s blessing of Yehudah: “red of eyes from wine.”
The verse opens the discourse in Torah Ohr, Vayechi, to
which the text refers.

Genesis 49:1227:0"n N*wR12
2320 D121 170 0Oy *2P0n
His eyes shall be red with wine, And his teeth white with

milk.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Even if a person studied only one chapter in the morning
and one chapter in the evening, he has fulfilled the com-
mandment ‘This book of the Torah shall not depart from
your mouth.’”

Menachot 99b:15-161"v-1"1:2 ©”8 NN
NR 7701 NP 73S DR PPP0 19°BR MIX 01 937 R°IN ‘na
7755 X9w om0 °19% 07p) "IX R KPR 0193 792 1R N°27Y TwInn
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

L7170 .07 ,27D IIRD 070D L2, 08 mInan R
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“This book of the Torah shall not depart from your mouth,
and you shall meditate on it day and night.”
Joshua 1:8'n:x ywin»
MY 1yR? 77721 ond 32 0oam °ER MO T1IR0 990 vanTRD
29310 XY 79777 NK T°7¥A 187D 12 IN977730 iy’
This book of the law shall not depart out of thy mouth, but
thou shalt meditate therein day and night, that thou mayest
observe to do according to all that is written therein; for
then thou shalt make thy ways prosperous, and then thou
shalt have good success.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,779°RY RAMPND .1,R 720a0 nbwi AR
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The Holy One, blessed be He, forgave Israel idolatry, for-
bidden relations and bloodshed, “but their rejection of the
Torah He did not forgive.”

Jerusalem Talmud Chagigah 1:7°1X 73231 “n%217° Tn2n
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The same teaching in the Midrash on Eichah: G-d forgave
idolatry, forbidden relations and bloodshed, but “did not
forgive the rejection of the Torah.”
Eikhah Rabbah, Petichta 2’2 Xnr°nn ,i27 79°X
WER TN PO 2202 PRI 2 OV M V30 KT O
51 Nty MPa Y1 0°2293 nTiay Gy K1 2 WiTRD mw
TR R Py MRIY ,T7IR DY oK DY M KDY ,0onT moov
2°n3 PR ,0°7A7 MDY 2y NIy %193 931 0°2913 N7y By L PINT
22 K71 *20 03 MR 27 KA 721 2NN DX DAY 7Y RPN I
Y X7 ON7IR NRY Y R (X0 0 R O3 0N RIR
.o POV 73RN 30 207501 131 PNIX 2RI
Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The

L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi

likuteitorah.com/likkutei-torah/balak/3/
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and Rabbi Ami to go out and establish [educational pro-

grams] ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Esteem her, and she will exalt you.” The Alter Rebbe

reads “esteem her” as deep study, which lifts the soul to
the Torah’s source.
Proverbs 4:8°11:"7 *own
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Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“He wraps Himself in light as a garment.” The Torah as
G-d’s garment.

Psalms 104:2°2:77p 0°%°11n
YD DORY LI TRD NiR-TUY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The vision of the Ancient of Days: “His garment was like
white snow, and the hair of His head like pure wool.” The
garment is the Torah as studied; the hair, above the gar-
ment, is its source.

Daniel 7:9'0:1 5X17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 ¥7° 0INMN
“And the man knew Chavah his wife.” Daas is the bond
through which the drawing down from Chochmah takes
place.

Genesis 4:1°X:7 N°wR12
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And the man knew Eve his wife; and she conceived and bore

Cain, and said: ‘I have agotten a man with the help of the

L-RD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Or let him take hold of My strength, let him make peace
with Me.” Read here as the drawing down of the higher
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Chochmah into Knesses Yisrael.
Isaiah 27:5'7:1"0 1°yw°
PPy 0iPY *7 DI Ay hyna P iR
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might.” “With all your

might” is love beyond measure, above the intellect.
Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Many waters cannot quench the love.” The verse opens

the explanation in Torah Ohr, Toldos, to which the text

refers.

Song of Songs 8:71’11 0*1°Wi W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“There are sixty queens... My dove, my perfect one, is
one.” The verses open the explanation to which the text
refers.
Song of Songs 6:8-9°v-"1:" 0*PWi W
X7 NAR :120m PR NNty 0Uwi2R 0o3nwh nistn mwun ooww
TR N33 TR ARTZRY KT T2 ARKY X7 NI npn N3P
1197071 0°W32°01 Nio7n
There are threescore queens, And fourscore concubines,
And maidens without number. My dove, my undefiled, is but
one; She is the only one of her mother; She is the choice one
of her that bore her. The daughters saw her, and called her
happy; Yea, the queens and the concubines, and they
praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The early pious ones would wait an hour, pray an hour,
and wait again an hour,” nine hours a day in prayer, and
yet their Torah was preserved and their work blessed.
Berakhot 32b:24-257173-772:2 2% n1372
AYY 17PRNm NOK AYY LMY TR DUKI 00Te 331 N0
o2 MYV YWR PIYY 08D °31 .NOR AYY Tiv) Aanm L noR
T9nR K9 7Ny R0 DKM NTpRwn TN0T 1070 0PN
-N2720% 10IR2M ,NRAYR DN — 07 0V 70Ny
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Our Rabbis have taught : The pious men of old used to wait
an hour, pray for an hour, and again wait an hour. Since
they spent nine hours in the day in connection with prayer,
how was their Torah kept up, and how was their work done ?
But since they were pious, their Torah was preserved and
their work was blessed.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N”12 DN "9Iwywy . . DWW AN

The words here quote Proverbs 8:30; the passage is shown
below.

Proverbs 8:30°%:1 *own
:NY™223 1307 NRNn O DI DOTYY MK 1K 123X 1K
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Simlai taught: “A person should always first set out
the praise of the Holy One, blessed be He, and afterwards
pray,” learning it from the order of Moshe’s prayer in
Va’eschanan.

Berakhot 32a:3227%:x 2*> m312
ATRY LRI N2 WITRD DY MW 07X 170° 0RIY? RPRY 227 U7
PRI DY N O UANRY :NOT AT — 212 .2PEn 92
T2 DY 7273 DX 1Y IR NIXITP 0PND ANK DopRK n” e
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R. Simlai expounded : A man should always recount the
praise of the Holy One, blessed be He, and thereafter pray
[for his needs]. Whence have we this? From Moses; for it is
written, "And I besought the L-rd at that time, saying"
(Deut. iii. 23). Then it is written, "O L-rd G-d, Thou hast be-
gun to show Thy servant Thy greatness, and Thy strong
hand ; for what god is there in heaven or on earth, that can
do according to Thy works, and according to Thy mighty
acts ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The seraphim call to one another, “Holy, holy, holy is
Havayah of hosts.” The verse is recited in the blessing of
Yotzer Or.

Isaiah 6:372:1 771°yw°
PIRT-DD X NiX3T N wATR WITR WITR TRRY MUK M1 ORI
57923
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And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Elijah’s prayer: “You are exalted above all the exalted, hid-
den from all the hidden; no thought can grasp You at all.”
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 .MN0 2 DY RMOND PRDY D0 By ARDY NI NAR
WY NP I LPAPD WY NPPART RIT NIX LYY 3 Xo%An
JP0ANRT PRy PURANR RDT 1PN0 1RPY 112 RAMIRD 17000
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Constantinople, 1740 (CC-BY-NC)
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The angel promises Yehoshua the High Priest, “I will give

you places to walk among these that stand.” The angels
“stand,” while a person “walks.”

Zechariah 3:7°1:1 717701
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"Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall make the boards for the Mishkan of acacia
wood, standing.” The text alludes to an explanation of this
“standing.”
Exodus 26:15170:172 mnw
:0°TRY VY "3y 19007 D°YIRINR NN
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Esther spoke again before the king, and fell before
his feet and wept and pleaded with him.” The verse opens
the explanation to which the text refers.

Esther 8:371:’11 7nox
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And Esther spoke yet again before the king, and fell down at

his feet, and besought him with tears to put away the mis-

chief of Haman the Agagite, and his device that he had de-

vised against the Jews.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “a path with his feet he did not tread” (Isaiah 41:3), the
Zohar says that no angel and no messenger went before
Avraham, only the Holy One, blessed be He, Himself. The
“feet” are the angels.

Zohar, Lech Lecha 22:212-2257737-27"7:272 ‘|‘? '|‘? ,7117 980
“Even bv a wav that he had not gone by his feet”: if not with
his feet, how then did Abram go-on the clouds or with hors-
es and chariots? No: what it means is that it was not an angel
or a messenger, but G-d Himself, that went before Abram,
the word “feet” here referring to the angels, who are subject
to G-d, as in the verse “And his feet shall stand in that dav”
(Zech. 14, 4).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Six things preceded the creation of the world”: some were
created, and some “arose in thought” to be created,
among them Israel.

Bereshit Rabbah 1:4"7:°X 1129 n°wX12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

PARAGRAPH 23
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“When Havayah returns the captivity of Zion, we were like
dreamers.” Used here for the soul’s state of “sleep” in the
body.
Psalms 126:1°%:175p 0°°1n
:0RPM3 137 108 N2PYNK N w2 iy Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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175 1 KON

Rabbi Yehoshua, reading “He cast down from heaven to
earth,” said, “From a high roof to a deep pit.” The soul’s
descent into the body is a fall of this kind.
Chagigah 5b:16-171>-11:2°11 12°3n
X102 RO? Xpm 2 2 R XY NIrR 990 wp M N
X737 07 RWRD MK LT R P83 — CPIX Dmwn TRUn
RINT? Ao %3 KIVIND PP PpY NI KT V3T 231 KDPRY
PV BN IR PN XIT BT KIVIT RPN MW NDR
2277 X1 01 s MR LRIT 02°Y IR LRI 11277 RINY RN
JPER 2pRY RIX PR ANMNRI2 2190 X AR 0
William Davidson, Vocalized Aramaic (CC-BY-NC)

176 R 2oahy

Rav Yosef, returning from a glimpse of the next world,
said, “I saw an upside-down world: the higher ones below
and the lower ones above.”
Pesachim 50a:6”1:X *1 0°1on
TIBRY M D21Y2 T TIRIY DTN 223 9K 1y M 12 ywny >3y
won M7 12 YN "277 A2 9P 277 K7 03 K27 o7 1
D7 0P :APD MR 2001 RR AR APY TRK 170 %D, TAIR)
212 099y ,712 % R .Pyn? 0o1iRnny Lnun? 00Idhy N
DI PN 727 X7 138 MPRT 72771 7D 2007 727 1K) K
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 24
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“One may stand to pray only out of heaviness of head; the
early pious ones would wait an hour and then pray, so as to
direct their hearts to the Omnipresent.”
Mishnah Berakhot 5:1°X:’11 n1372 11wn
P DONWRIT DOT°0N LWKT 72D TiAn KPR YHEnnY PIniy PR
7777 99K .0ipn’ 027 DX MDY >7D ,0°PPBENM NAR AYY 0omiv
17007 X7 1293 ¥ 1172 W1 190K 13200 KD iniowa DRI
One should not stand up to say Tefillah except in a reverent
state of mind. The pious men of old used to wait an hour be-
fore praying in order that they might direct their thoughts to

G-d. Even if a king greets him [while praying] he should not
answer him: even if a snake is wound round his heel he

should not stop.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

178 922% %52 nanNy

“And you shall love Havayah your G-d with all your heart.”
The love of the Shema is the fruit of this preparation.

Deuteronomy 6:5°77:1 0°7127
STTRR222 qWDI222 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/3/
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PARAGRAPH 25

179 07y 12IWN2 NANR AYyW 72°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,7 MR

180 27PN 2O PoR 1UMIYA 0920 DY NN R NYw nD°
“One hour of teshuvah and good deeds in this world is bet-
ter than all the life of the World to Come.”

Pirkei Avot 4:17t>:7 N1ax miwn

,TRT 02192 0°230 0Py A2WN2 NOX YT 797 IR 0 NI

Dam X271 091V M7 NP YW NAR YW A9 K30 0PIV 20 Do
:ma o7y N

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

181 APIwWR P, . 27mYy

“In the World to Come there is no eating and no
drinking... but the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.”

Berakhot 17ax 1> 1272
KEHOT'S NOTE

XL MID72 AR

182 n72y% YA nneam
“And He placed him in Gan Eden to work it and to guard
it.” The “work” of the Garden is adding light to it.

Genesis 2:151°0:°2 NPwX12
STVRY 11397 7797133 NI DIRTNK 20PN 7 M)
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 MYRMOWRT DR Twn 92T
“And Moshe spoke to the heads of the tribes.” The verse
opens the explanation to which the text refers.

Numbers 30:2°2:°7 12712

MR WK 1277 71 KD PRI 2127 Nivnd "YRYTOR TYn 9210
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

184 129 199N 2% AN

Elihu’s words: “If he sets his heart toward Him, his spirit
and his soul He gathers to Himself.” The text cites it for
the service of the heart.
Job 34:1477>:77% 2R
OR? VPR INRW iM7 927 PHR D oR
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If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,72 AR

PARAGRAPH 26
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»13y 3py°

“And now listen, Yaakov My servant.” The maamar re-
turns to the opening verse’s name for the servant.

Isaiah 44:1R:771 1°yw°
112 °0702 PRI 272y 2Py YRY Ny
Yet now hear, O Jacob My servant, And Israel, whom I have

chosen;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XTIy

TWIN T92 7Y Poan vinnw

The Gemara discusses where the spinal cord ends and the
brain begins, and asks, “How far does the spinal cord ex-
tend?”: “To between the parshos.” The Kehot note sends
the reader here for the cord’s reach down the body.
Chullin 45ba n7n 7210
KEHOT'S NOTE
2,1 772 IR

PARAGRAPH 27
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“He made darkness His hiding place.” The yud comes
from this concealed level, beyond all grasp.
Psalms 18:12237:1> 0°2°11n
PV 29 DR MW 130 TRIP20 1IN0 NN
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2, ooonn

2Py 2w 1710

At the end of that discourse “And Yaakov dwelt” is read as
a lowering and descent from his standing place: the level
of Yaakov, yud-akev, is drawn downward.
KEHOT’'S NOTE
2,19 8MN

Kehot’s note points to Genesis 37:1-2 for these words.
Genesis 37:1-2'2-X:1"% n°wX12
“12 10% 3pY? NITPR MPK Y39 YIND VI VT PIRD Y 2N
TP "32°NK 93 K INED VOXTNK YT M7 MY mwyyay
:DPIR"PK MY DNIT-NK A0 RN 12X W3 72711270

And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan. These are the generations of Jacob.

likuteitorah.com/likkutei-torah/balak/3/
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Joseph, being seventeen years old, was feeding the flock
with his brethren, being still a lad even with the sons of
Bilhah, and with the sons of Zilpah, his father’s wives; and
Joseph brought evil report of them unto their father.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“And Yaakov dwelt in the land of his father’s sojournings.”
The verse opens the discourse in Torah Ohr to which the
text refers.
Genesis 37:'X:1"2 w12
{1939 TIN PN 0N 7N Iy U
And Jacob dwelt in the land of his father’s sojournings, in

the land of Canaan.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2pY° WIS BORAN 7T

There the “taking root” below is the mitzvos, which de-
scended from the supernal will to be enclothed in physical
things: the level of Yaakov, the yud that came down to the
heel.
KEHOT'S NOTE
LT,AR"MN

2PY° WAWS D°NaN
“Those who come, Yaakov will take root; Yisrael will blos-
som and flower.” The verse opens the discourse in Torah
Ohr to which the text refers.
Isaiah 27:6":12 171°yw°
SN 220710 XYW PRI 1190 PR 3pY U 0KaT
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

Sn8DM N 7Ry

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12,y ow

“n8Dn R 7Ry
“Whom do I have in heaven? And besides You I desire
nothing on earth.” The longing of the heart that draws
down the supernal will.
Psalms 73:257172:37y 0°2°nn
PR PNIDKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SILRD 1510 RINW *nvan By

Abba Binyamin said he was anxious all his days about two
things, one of them “my prayer, that it be before my bed”;
the Gemara explains it as praying close to rising from bed.

Berakhot 5b:21-22275-875:2°11 N5
5y — w2 99 YR N0 0T MY BY WK PR3 XIK XIA
.01NT? 1193 12 ANN] XANY °NYn 291 ,°ntn %107 XOAY *N7an
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23077 RPPR 27NEm 23097 CRR ,Pnwn °197 NONY °n?an vy
17 13 YOI 220 KPEPRY 20 TN LTI 31 0K, 0nn Pnen
297 MRIY — VRIT 1°27 03 YIIN 927 XY NPY Pamm? v
NIOR RPN NN 1077 Xm0 K? 2799207 R P8 112 RN
... N ByY onun? 7In”
There is a teaching : Abba Benjamin said : Throughout my
life I was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab
(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2, MmMa"2

922° M A2 %D

“For on this day He will atone for you, to purify you.” The
verse opens the discourse in Parshas Acharei to which the
text refers.

Leviticus 16:30°7:1"b X1p™

0N 1 >3 DNXYT Y3k DONX 1007 03°2Y 1927 M 013D

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PRYWY AR 1PN8° 1NN

“Everyone called by My Name and for My glory: I created
it, I formed it, I also made it.” The three verbs correspond
to thought, speech and action.

Isaiah 43:71:0"n 1°yw°
SPIPRYTR PRTE 1NN 112571 "0 X3 0D
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PR 1IN WK

“Let the wicked forsake his way, and the man of iniquity
his thoughts.” Aven is located first of all in thought.
Isaiah 55:7°1:71”1 7°yw°
1°PPRTIRY IR PR W PR 1R WUKY 1997 YU Ty
:mi707 13773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
AR
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PARAGRAPH 28

s2%3 n°N7 ON 1IN
“If I had seen iniquity in my heart...” Aven in thought.
Psalms 66:18177:170 0°2°11n
DI 0w K 2222 IR TON TN
If I had regarded iniquity in my heart, The L-rd would not
hear;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.17 ,00 B°%1n

R 118 1°2 %927

“The words of his mouth are iniquity and deceit.” Aven in
speech.
Psalms 36:4°7:172 0°2°11n
2077 D0l DI M 1IN 1T
The words of his mouth are iniquity and deceit; He hath left
off to be wise, to do good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,02 000N

1IN 291D
“There the workers of iniquity have fallen.” Aven in action;
the Kehot note gives this verse.
Psalms 36:1337:77% 0°2°11n
:03p 12277K2) 31T 11X "2y 1901 oY
There are the workers of iniquity fallen; They are thrust
down, and are not able to rise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
% o%%n

SINT N%D
“Wisdom has an advantage over folly, as the advantage of
light over darkness.” Holiness surpasses the other side in
the same way.
Ecclesiastes 2:133:°2 n?rp
STYATTTR KT 1103 12297 D02 1IN WY I R
Then I saw that wisdom excelleth folly, as far as light excel-
leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 anhnp
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On Bilam’s words: aven corresponds to Yaakov and amal
to Yisrael, and Bilam could not prevail against either, “be-
cause Havayah his G-d is with him.”

Zohar, Balak 45:470-4802”n-y”n:1”n P22 ,9m1 780

204 MY PPOX T
“Havayah his G-d is with him.” The verse’s third phrase is
the source of Yaakov’s strength.

Numbers 23:21872:37 12712

NFIM Y RO N AKX TRy INTND) 3pPR NN wATR?
33990

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

205 sy Y NI

“A person’s inclination overpowers him every day... and
were it not that the Holy One, blessed be He, helps him, he
could not prevail against it.”
Kiddushin 30b:7°1:2°5 1w 1op
Wpm) D 222 PY 1230 OT¥ DY 972 7 12 1YY 37 e
WITRIT KPRPRY NN W PUTER YW DR maw Linng
JIT2 3321y KD DRPR” SRV L3P 9107 1R Y R0 902

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,9 1R TR
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206 2pY°a 1IN VoA RY
Read here as “aven has not gazed at Yaakov”: the deceitful
thought cannot reach him.

Numbers 23:21872:37 12713

nYIIM iy 1RRR T PRIPeD Dny IRITRYY 3pya 1IN vUanRD
3990

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

207 17 2127 K% %D
“And he saw that he could not prevail against him.” The
angel could not overcome Yaakov.

Genesis 32:26172:2”% n°wx12

Y 1PIR02 2pY? TVA2 Ypm 15777022 Y30 32 D2 K7 2 RN
And when he saw that he prevailed not against him, he
touched the hollow of his thigh; and the hollow of Jacob’s

thigh was strained, as he wrestled with him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/3/
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Haman’s advisers: “If Mordechai is of the seed of the Jews,
you will not prevail against him, but you will surely fall be-
fore him.” The Kehot note says the text uses the verse’s
style.

Esther 6:1337>: 1n0X

1107 2i9R 9in30 19 501K
And Haman recounted unto Zeresh his wife and all his
friends every thing that had befallen him. Then said his wise
men and Zeresh his wife unto him: ‘If Mordecai, before
whom thou hast begun to fall, be of the seed of the Jews,
thou shalt not prevail against him, but shalt surely fall be-
fore him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, INOXR P10 11130
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There the wrestling is a war between holiness and its op-
posite, the male aspect of kelipah that stands against Z’eir
Anpin, and the Zohar’s distinction between afar and avak,
two kinds of dust, is explained: afar, the lowest of the four
elements and the only one that makes things grow, is
Malchus.
KEHOT'S NOTE
2,00 R™MN

210 WOR PANM

“And a man wrestled with him until the break of dawn.”
The verse opens the discourse in Torah Ohr, Vayishlach, to
which the text refers.

Genesis 32:257173:2°% n°wX12
MY NIDY Ty 0y TR PIRT 1727 3Py M

And Jacob was left alone; and there wrestled a man with him
until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30
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“Nor has He seen amal in Yisrael.” Amal is read here as
toil and effort.
Numbers 23:218”2:3”5 727722
YN iy 1RPR T PRIPID Sny IRTTRYY 3pya 1IN vianR©
9399n
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 31
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“Six days you shall labor and do all your work.” The week-
days are the time of toil.

Exodus 20:9'0:> nnw

SANIR2R"P3 Py Tagn O NYY
Six days shalt thou labour, and do all thy work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
Rulielehial 7]

213 TLIP YN WA

The Mishnah’s list of the thirty-nine principal labors be-
gins “sowing, plowing, reaping.” The Alter Rebbe com-
pares the labor of prayer to these physical labors.

Shabbat 73a:6-7"1-"1:X 2"y naw

JBIPTY PIINT) LYINT NOX 07 DY NIORDR Ny mann
ORI TP0M LI IS 2ven msn Ny tmad
VI MY YREM LPOIN WY XKML A2 CRY iy
"AY] Nien? nyn vy y1ipT ,NIVEN AV I9INM AR ,WPT

.[.ﬂh’m}
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N L,AY Naw AR7
214 ama wrR

The note points to two places in Likkutei Torah, Ki Seitzei,
where “the time of prayer is a time of battle” appears, and
records that the saying was not found in the Zohar.
KEHOT’'S NOTE
9] .(3,19) ow 27D (3 ,79) R3NP

215 WaomY 72 NN Nwas KXY 7hw puba im0

David conquered Aram Naharayim and Aram Tzovah but
left the Jebusites near Jerusalem; G-d said to him, “The
Jebusite next to your palace you did not drive out; how can
you go and conquer Aram?”
Sifrei Devarim 51:1°K:X”1 0°727 *190
N ‘?Kﬁjp? PR WORWR 7IRK 713D 1N7IRD RPY ARy M7 ...
DIR W21 M7 KPR 10 ARy KD XM PR 730 wadP DONwn
2 9mR w730 KD 0PI M0 01277 NXY LT29% 0IR) 0
21N AR IR ;AW KD 9P 170707 7m0 201277 DY 0ipRn
211212 DIRI 077173 DR Waom
(Devarim 11:24) "Every place where the soles of your feet
tread will be yours": If (the purpose of this is) to teach about
the boundaries of Eretz Yisrael, this is already written, viz.
(Ibid.) "From the desert and the Levanon, from the river, the
river Yerath, until the western sea shall be your border."
What, then, is the intent of "where the soles of your feet
tread"? He told them: Every place that you conquer, aside

likuteitorah.com/likkutei-torah/balak/3/
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from these (specified) places shall be yours. — But perhaps
this gives them license ...
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

216 YR TIN2 TN WITP 12K MMEY DIN IR 2NYR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(@R TIN°) R”YO LR N"ayn

217 Y51 IN2 7 WITP 19K 1MBY DTN IR DAY

Rabbi Elazar: “A person should always regard himself as if

the Holy One dwells within his innards.” The Kehot note

records the Gemara’s wording, “should assess himself.”
Taanit 11a:16-181-1"1:X X n°1yn
AW YIB DT M WITR? R LWATR RIPD NIR MMYYR 031
SR R — TN 727 R'?N ngy e wa L, TR
PR R L,PRIMWPY D) 1D NOX Py — 127 Yo ingy Iysng
R IRGIN RIPI KT ,IYRR 3797 ORP Y2 IR L Xang 1w
DPY? PPN 22 MRT 2707 YR *27 MWK W WD K0T

nRy DR TI

William Davidson, Vocalized Aramaic (CC-BY-NC) '

218 TP 2P
“For I am G-d and not man, the Holy One in your midst.”
The verse the Gemara cites.
Hosea 11:9°0:X” ywii
2ORTRDY P21 PR D D7OR NOwY MWK KD CBR 190 TRYR KD
Y3 RIIR N‘?l viTR 72702
I will not execute the fierceness of Mine anger, I will not re-
turn to destroy Ephraim; For I am G-d, and not man, The
Holy One in the midst of thee; And I will not come in fury.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall not eat over the blood”: do not eat before you
have prayed for your life; and one who eats and drinks and
then prays is reproached by the verse “and Me you have
cast behind your back.”

Berakhot 10b2 » n1>72
KEHOT'S NOTE

797K 178 °Y 02 772 71979K3 AIRT LA, 0700 17K Y .20 Mona
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Once the time of prayer has come, one may not attend to
his affairs, travel, or eat and drink until he has prayed; wa-
ter and medicine are permitted.

Shulchan Arukh, Orach Chayim 89:30n nmx M1y n2w
o R}
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81



LIKKUTEI TORAH - PARSHAS BALAK - MAAMAR 3

0°n Dar mnw® X921 71985 K91 (770 70 1w nman) (Tt vann®

991X 191 20 O™ Naw3a 121 N2 Pa Avan aTp maws amn
MM IR PRYm

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

221 1982 AnRwan

“Desist from man, whose breath is in his nostrils.” Before
prayer the soul has not yet spread through the body.

Isaiah 2:22275271°yw°
SR 3P 337D 19X2 MR3 WK DRI 037 127N
Cease ye from man, in whose nostrils is a breath; For how

little is he to be accounted!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,27°9w°

222 N7 012 Y e wrns

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

.2,M8ap 3N

223 N1 9% N30 B By

In the episode of the child on the road, the meal is called
“the bread of battle,” for “the table is not cleared without
battle.” Eating is awar.

Zohar, Balak 6:67-78n”y-1"0:" P‘?J ,71T 980

Said the boy: ‘He that desires bread at the point of the sword,
let him eat.” R. Eleazar drew him near to him and said: ‘Be-
cause you boasted, you must commence the fight.” ‘But’,
said the boy, ‘I said at first that the fighting would be after
the meal. Now, however, whoever wants fine flour must
bring his weapons in his hands.” R. Eleazar replied: ‘It is
most fitting for you to give us a taste of your weapons.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

224 19920 12 772

There prayer must begin from below, with the morning
blessings, because the animal soul draws its life from the
food of nogah and so binds the person below; he must ele-
vate himself step by step until the iskafya and is’hapcha of
the other side, and serve G-d “with all your heart,” with
both inclinations.
KEHOT'S NOTE
.2,0 Xwa ooyb

PARAGRAPH 33
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“And you shall again see the difference between the right-
eous and the wicked, between one who serves G-d and one
who has not served Him.”

Malachi 3:18m7:3 281

172y K2 WR? D°POX TV 12 YU? PPTE 1°2 ONPKRTY DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

likuteitorah.com/likkutei-torah/balak/3/

5 2PY°a IR 17 XD

Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Chagigah 9b:10-11x">-:2°1 {13°an
PPTE 12 DIPRTY DRIWY” :2NDT KD LOPAP °0 °0 12 Ap? K
T2IY” 0170 — PPUTRY 117 7Ty R UKD 0OpPR 723 102 YU
77297 :AP? MR 172y KD WRY 17T — YU 1070 000K
PR MY AT ARY LTI SN CRTR AR — *iTay R
> R3O DWW AP? MK TN ARR 178 MY ,0onye aNn
TRy N0 PY WD TP RS LR APY AnK 27912y KY? ApY
2102 — 972 WY 17 ,K1M2 — 912

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0 2030 IR L0 L3 09RN

226 2opPNR T2y

The Tanya explains that “one who serves” is in the present
tense: he is in the midst of the service, the war with the
evil inclination, to overcome it and drive it out.

Tanya, Likkutei Amarim 15:1-20°1K "2 ;wRY PP ,X°IN
"2
7Y TR LY POTS P2 DR DNAWY :NJY MR 12T MmN
LRI PPATEYY »OopPR 121V 12 wannY T2y KD UKD 09poK
Oy nnnPRa RONY AP0 YRNRI KITY - M YR R0 Py
>3X2 W3PN? XPY "nvp yUIn N oY 123077 300 130
- UM ,Tnn 92 onpa? YT Pny nTiay npRa XY ,aan
ARk Loty
Kehot Publication Society (CC-BY-NC)

227 1YY NN ANIwa

“Of David, when he changed his manner before
Avimelech, who drove him away, and he went.” The text
reads it as the transformation of darkness into light.
Psalms 34:1°X: 777 0°2’1n
S22 MYIR 203K 197 YL IR INNIYa TIT?
[A Psalm] of David; when he changed his demeanour before
Abimelech, who drove him away, and he departed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,T2 %900

228 nawia°d
“And G-d blessed the seventh day and sanctified it, for on

it He rested.” Shabbos is rest without toil.

Genesis 2:3°3:’2 N°wR12

ﬁn;N'??;'5;7; NaY 92 %3 IR TR CYRawi 0PTNR D’p"7§ T2
:Niy? 0°p%K X12-WK

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 34

229 P-X W PN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,1 POy AR LR LA RTRa2 N

230 bR W DR

The middle line is called Yisrael, “shir Kel”: shir from the
left, the song of the Levites, and Kel from the right, of the
Kohanim.

Tikkunei Zohar 3a:7°1:X *3 977 °11pn
21 ,7XPY M KTY ,PI0T KIOT K12 ,OK1 Y00 IR 2 ...
TY RPRREN PY 2R 1Y 2K RIYIRRT RTIRY “PNR DY
RIPYERRT RTIMY K277 R 2N 0077

Tikkunei Zohar - Vocalized (Public Domain)
231 o1 22 7-X T0m

“Why do you boast of evil, O mighty man? The kindness of
Kel is all the day.” Kel is the Name of kindness.

Psalms 52:3°3:3”1 0°2°11n
:0i°7722 oK 797 19237 Ay PPannTin
Why boastest thou thyself of evil, O mighty man? The mercy

of G-d endureth continually.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,210°%0n

232 270 93 IR MY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,10 ow

233 ’1 270 %0 IR MY

“Taste and see that Havayah is good.” Shabbos prayer is a
tasting of G-d’s goodness.

Psalms 34:9'0:7"% 0°2°11n
12771107 7227 "IWR °1 21073 IR YL
O consider and see that the L-RD is good; Happy is the man
that taketh refuge in Him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
234 PP PRI nawe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1,np ow

235 PP PRI nawe
“Let Israel rejoice in its Maker; let the children of Zion de-
light in their King.”

Psalms 149:2°2:0"np 0°9°1n

1029031773 1178732 1ya PRI Mo
Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.

likuteitorah.com/likkutei-torah/balak/3/

5 2PY°a IR 17 XD
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

236 BRI WY IN

“Then Israel sang this song: Rise up, O well.” The verse
opens the discourse in Parshas Chukas to which the text
refers.
Numbers 21:171°:X”2 72712
7711y X2 VY NNIT PWINR PRI 100 IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

237 "now?

“To a mare among Pharaoh’s chariots I have compared
you, my beloved.” The verse opens the discourse to which
the text refers.
Song of Songs 1: 90’k 0w 1w
PIOYY R%RT YD °2972 °N0YY
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
238 own Y
“The Song of Songs, which is Shlomo’s.” The verse opens
the discourse to which the text refers.
Song of Songs 1:1'X:’R 0> 1°w
NPYYD WK 00D Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 35

239 By aynne

“Then you shall delight in Havayah.” The service of
Shabbos is delight.
Isaiah 58:147™:1"17°yw°
n203 PA?IRM PIR CMn2) PR2l-2y °R22m NPy 2ynn w
:737°7 78 %2 7R IpY?
Then shalt thou delight thyself in the L-RD, And I will make
thee to ride upon the high places of the earth, And I will feed
thee with the heritage of Jacob thy father; For the mouth of
the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LT, 75yWw0 AR
240 1Y NAWR NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20 mow

241 31y Naw NRIPY
“And you shall call the Shabbos a delight, the holy of
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242

243

Havayah honored.”

Isaiah 58:13x™:n"1 7°yw°

Ny nawy NXIP) “WTR OP3 T390 MLy I730 NIUR TUHON
137 72T T$BT XIS TITT My in122) T390 N WiTR?

If thou turn away thy foot because of the sabbath, From pur-

suing thy business on My holy day; And call the sabbath a

delight, And the holy of the L-RD honourable; And shalt hon-

our it, not doing thy wonted ways, Nor pursuing thy busi-

ness, nor speaking thereof;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2wn NP NN naw

The note points to this commentary on the Midrash, on
the passage where Adam, learning the power of teshuvah,
recites the psalm for the Shabbos day.
KEHOT'S NOTE
R .Qw P°Iwen e UWP”?JW >”H N”AR .(QW N”5°2) 27280 7”2 IR
3,29 10K AP .0WS n7na1 X L,Y R7MIN2 03

2Wn NPMN naw

Adam meets Kayin, learns from him the power of teshu-
vah, and at once says, “A psalm, a song for the Shabbos
day.” The Kehot note points here, with the Yefeh To’ar, for
the tie between Shabbos and return.

Bereshit Rabbah 22:133°:275 129 n*wX12
DAWON MR 1R 7 OW3A 7T 237 IR 19770 - 71 239N PP RIN
37 Owa 11°372 °37 DY NPT AN R PMINRY 07137
OW32 XM 237 .IRT122 RIR51 021N RY (IR NIYRY °272 YOR
(T MNW) MR DRT 7R P01 RY NR PR 237 92 RPN 020
WY1 77 A% MR NWRIT OTR 12 YA AN JNRIPY KXY RIT 70
TWRIT DR 9°ANT ,°Nwann A3wn Cntwy % AnR 271073
12979 N> KD 23R, W A0 R 0 AR L°3D DY novn
... D°9N) MR NWRIT DR TAY TN

“Cain departed [vayetze] from the presence of the L-rd, and
lived in the land of Nod, east of Eden” (Genesis 4:16). “Cain
departed from the presence of the L-rd” - from where did he
depart? Rabbi Yudan said in the name of Rabbi Aivu: He cast
the words behind him and departed, as though deceiving the
Most High. Rabbi Berekhya said in the name of Rabbi Elazar
ben Rabbi Shimon: He departed as one who shows a split
hoof, and as one who deceives his Creator. Rabbi Hama said
in ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 36

244

T

“Her feet go down to death.” Used here for the descent of
the life-force on weekdays.
Proverbs 5:571:'71 "wn
3007 PPTYE ARG N1 7T 1N
Her feet go down to death; Her steps take hold on the
nether-world;

likuteitorah.com/likkutei-torah/balak/3/

245

246

247

248

249

5 2PY°a IR 17 XD
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.1,m0%n

1AmY wnw

“For Havayah Elokim is a sun and a shield.” Havayah is
the light, and Elokim the shield that conceals it.

Psalms 84:1227°:775 0°%°11n

10702 0°2777 2307an? X7 *71 107 79291 17 DOR9K °1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,79 0°%nn

2opoNR T2y

“Between one who serves G-d (oved Elokim) and one who
has not served Him.” Read here as rectifying the conceal-
ment of the Name Elokim.

Malachi 3:18777:3 23Kon

:172y K2 MWK? DOPOK TV 172 YUIP PUTE 172 ON°KRTY DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth

Him not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2opoN %

“And Elokim finished on the seventh day His work.” Read
as the end of Elokim’s concealment.

Genesis 2:2’2:’2 N°wR12

YT 0P MY Ay WK IR Yawn 03 DopbR BN

LY WK IRIX2R0n

And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,2 N°WRI2

nYow *n

There “a Shabbos to Havayah” is the ascent of the light
that fills the worlds into the light that encompasses them,
and “vayechulu” is read as kelos hanefesh, yearning and
self-nullification, so that on Shabbos the worlds ascend in
bittul.
KEHOT'S NOTE
23,21 902°0 97y% 0a XA

"% naw

“And the seventh day is a Shabbos to Havayah your G-d.”
On Shabbos the Name Havayah is revealed.

Exodus 20:10%:’> nnw
TANIN NAX NIRZRTP) APYNND PPN 12 N2 *yawd o
FIYY IR T3 0R0 AR 7Y
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but the seventh day is a sabbath unto the L-RD thy G-d, in it
thou shalt not do any manner of work, thou, nor thy son, nor
thy daughter, nor thy man-servant, nor thy maid-servant,
nor thy cattle, nor thy stranger that is within thy gates;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

DL, nmw

137 "NN3

“I have come into My garden, My sister, My bride.” The
verse opens the discourse to which the text refers.
Song of Songs 5:1°X:’11 0°7°wi W
*W37°DY *1y7 *NYIK B30y i MR 9D NNK 1Y NKg
107797 1987 AW 07y 129K 22070y 1% PNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 37

bRAw? a2k apy *oma a2 wannn

Just as the Holy One, blessed be He, is sometimes called
Havayah and sometimes Elokim, so Yaakov is sometimes
called Yisrael and sometimes Yaakov, by known levels.

Zohar, Vayishlach 16:169-17:178-v"0p:1" n>w™ A 780
mypa

But the truth is that, as we have learned, the name
TETRAGRAMMATON (L-rd) is everywhere expressive of the
attribute of mercy. Now, assuredly, G-d is named
TETRAGRAMMATON (L-rd), as it is written: “I am the L-rd
TETRAGRAMMATON?” (Ibid. 8). Yet we see that at times His
name is called Elohim (G-d), which is everywhere expres-
sive of judgement. The explanation is that when the right-
eous are numerous among mankind, He is called by the
name of TETRAGRAMMATON (L-rd), the name which im-
plies mercy, but when sinners abound, He is called by ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

R TUYPT nown Ima

The note says that the wording of this Zohar is copied
there.
KEHOT'S NOTE
.2,R1 15w 8 7YY pnya Pwhn

NOMW oD .. 2P TIY Y NP RY

“Your name is Yaakov; your name shall no longer be called
Yaakov, but Yisrael shall be your name.”

Genesis 35:10”:717% N°wx12

PXIPOX °3 3pY TIY TN XIPIRY 2pY> IR DOpRR 1ommRm

2K MYNK RPN Y T

And G-d said unto him: ‘Thy name is Jacob: thy name shall

not be called any more Jacob, but Israel shall be thy name’;

and He called his name Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/balak/3/
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KEHOT'S NOTE
03,35 0,79 nowxna

254 9PN QY NOW 0D

The angel’s words: “for you have contended with Elokim
and with men, and have prevailed.” Read here as mastery
over the Name Elokim.
Genesis 32:29172:27% n°wKr12
DORPR™DY 07T PRIPITOR v quw TIY IR 3Py XY R
:90IM DWIR"DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast

prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

255 MY PPOR 11
“Havayah his G-d is with him”: on Shabbos, in actual
revelation.

Numbers 23:21872:37 12713

nFIM Y PR N OKILN PRy INTND) 3pP2 NN wATR?
3990

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

256 72 PRy R WY TWR NN 1

“Remember what Amalek did to you on the way.” The verse
opens the discourse in Torah Ohr to which the text refers.

Deuteronomy 25:171:7172 0°727
:D7$1 DINNE2 TIT2 P2RY TP IPYIR I Ny

Remember what Amalek did unto thee by the way as ye came
forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

257| Kehot’s note points to Zohar, Vayishlach 15:165 for these
words.

Zohar, Vayishlach 15:165770p:1"b now 9171 790
258, Kehot’s note points to Zohar, Vayishlach 16:167 for these
words.

Zohar, Vayishlach 16:167170p:1"b nw" 37t 900

PARAGRAPH 38

259 ponya e manhn

“Havayah has a war with Amalek from generation to
generation.”
Exodus 17:161v:1> nmnw
7 T PPNY2 A% paPR AR 0277Y 7700 K™
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to
generation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“One who toiled on Erev Shabbos will eat on Shabbos; one
who did not toil on Erev Shabbos, from where will he eat
on Shabbos?”
Avodah Zarah 3a:10%:X ’x 77t 772y
T2 MR LMY WX AP IR 0Py ST 3137 DY 1ny
,NIW2 HINR® NAY 22 MY on 107IYaY 00IY R T2 WiTRN
MI%R L1270 7Y X RPX 2N3W3 PIX° 120 NIY 27¥2 1 XPY
ADIR Y 197 ANy N12I0) %P W PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

KAy

PARAGRAPH 39

2Py PRSP NPT

One who calls Avraham “Avram” transgresses a positive
commandment; one who calls Yisrael “Yaakov” does not,
since Scripture went back and called him Yaakov.
Berakhot 13a:1’X:X 27> m1>72
121 .47 200 2p92) 7Y oK KX inipun vIpy 9w XD
17310 PR M130R OR NPT NAIWRT 1I3IR ORY IR NIn
nR°%Y 9T — "13ann OR nPanTRY” ,m’;’?p TaYY O — "NIvRI
.0773n
It is not intended that the name Jacob shall be obliterated,
but that Israel will be fundamental and Jacob secondary.
Similarly the Scriptures state, "Remember ye not the former
things, neither consider the things of old" (Is. xliii. 18) —

"Remember ye not the former things," i.e. the servitude of
the kingdoms, "neither consider the things of old," i.e. the
exodus from Egypt. "Behold I will do a new thing ; now shall
it spring forth" (ibid. 5:19). Rab Joseph taught :

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X ,219w3°0 995 AR LKL, M2

PARAGRAPH 40

TMON 9712

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LU”WO IR P

TMON 12

The laws of selecting (borer) on Shabbos, one of the for-
bidden labors; on Shabbos there is no refining.
Shulchan Arukh, Orach Chayim 319:10n1 m7Ix 7y mo
R
VY X NP10D qnn 551X 77127 :2°9°¥Y0 17 121 .NAw2 7127 2377
11192 2°°11 719232) 11232 IR 1°121R 1°71 9% o9 IIR 2171 "W 17189
NI ANPRY PIORY 73 1772 097°2 ORY MMOK PaAR MM NN

likuteitorah.com/likkutei-torah/balak/3/

5 2PY°a IR 17 XD

ANBRY PR 1o 12 20w ITIY0 MK TR MR 1 91 man
079318 07K AXY [WPRTY N U 070 2701 U PR 7oA
OXRPY P P 71727 MR 1991 [2173 595 8 *0In] T Yy
>3] AP0 NIR2 PIOKRD IR o D0 12w pwoynn 1hyn n

:[X”2W %0
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)

PR 0212

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1791 278 MR

oIpnb av1a
“Beloved are Israel, for they are called children of the
Omnipresent” (3:18 in the numbering of the Kehot note).
Pirkei Avot 3:1477°:’3 MaR mwn
X123¢ 12 NYTi 1IN 737 0982 X120 OTX 2020 IR 177 K37
P30 DTN DY ALY D°P0K D232 7D (0 IPWRI2) MWRIY L07%)
D°32 IXPIY D77 DY MM 730 .0IPR? 0732 WY PR
DXIP° 2720 .0°ROR A7 OAR 012 (T° 0°13T) MR ,0Ipn?
TR0 *23 D77 13T 077 NYTII 7907 730 AR 793 OF7 1Y
X °N7iR ,02% °AN 230 NP7 °3 (7 °Pwn) RIY 07197 X121 930
A2MyA
He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made
known to them that they are called children of the All-

Present, as it is said: “you are children ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
RIS yuw
“Hear, O Israel”: the daily Shema, in which the level of
Yisrael is touched every day.
Deuteronomy 6:4°7:1 0°727
IR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 41
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The last phrase of Bilam’s blessing, “and the King’s teruah
is in him,” which this section explains in both its senses.
Numbers 23:21x73:3”5 1212
nYIIM iy 1PRPR T PRIYID Sny IRTTRYY 3pya 1IN vianR©
A3 99n
None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And
the shouting for the King is among them.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

268 512 vawa ay1n
“You shall break them with a rod of iron; like a potter’s
vessel you shall shatter them.” Teruah in the sense of
breaking.

Psalms 2:9°:’3 0°7°1n
03210 73 *723 2112 VIV2 BYIN
Thou shalt break them with a rod of iron; Thou shalt dash
them in pieces like a potter's vessel.'
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.0,20°%0n

269 My s n2om e

Rashi: teruah is “a term of affection and friendship,” as in
“David’s friend (re’eh),” and Onkelos renders, “the
Shechinah of their King is among them.”
Rashi on Numbers 23:21x72:33 72713 %y >"21
oy Pny AAK 27 ,(t 0°Pnn) Yony mm” i M2y 1w ...
ANy PR 1 :0ipna 2107 ny R°7 T12y0Y 007 (0 ow) “van
T .12 79 NYIM 135Rn 1 AR 11D 0URm 1°0°Yon 19K
D°UDW) ,TIT ATIR — "TIT AYY” (1P 2 PXw) N3 My nan
1A 11292 NP2YY” 019PIK D3I 121, YIR? M (7Y
A3 APy IR v2an X HE HATH NOT BEHELD INIQUITY IN
JACOB, etc. — Understand this as the Targum has it (“I have
seen that there are no worshippers of idols in the house of
Jacob”). Another explanation: According to its plain sense it
can receive a beautiful exposition: v>371 X HE DOTH NOT
SEE — i. e., the Holy One, blessed be He, doth not see 11X
THE INIQUITY which is IN JACOB: when they transgress His
Words He does not deal so strictly with them as to pay ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

270 PR oY UDWRA TN
“A king through justice establishes the land.” Kingship as
judgment.

Proverbs 29:4°7:0”3 ">wn
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The king by justice establisheth the land; but he that ex-
acteth gifts overthroweth it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shmuel’s rule, “the law of the kingdom is law.” Kingship
as the power of law and judgment.

Gittin 10b:12-1477-3:3 " o7
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“In the light of the King’s face is life, and His favor is like a
cloud of the latter rain.” Kingship as kindness.
Proverbs 16:15170:1"0 *2wn
WipPR 2y3 131371 0770 PR 1mIND
In the light of the king’s countenance is life; And his favour
is as a cloud of the latter rain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says this Zohar is brought in both places.
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On the small alef of Vayikra: a king seated on his throne
with the crown of kingship on him is called the supernal
King; when he goes down to his servants’ house he is
called the lesser King. So the Holy One, blessed be He,
when He descends below.

Zohar, Vayechi 60:607-62:6181""1n:270-1"1n:’0 *N 7111 100
When a king sits on his throne wearing the royal crown, he
is called Great King, but when he comes down from his
throne and visits his servant, he is called Little King. So
G-d, as long as He is on high over all, is called Supreme
King, but when He brings His abode below, He is simply
King, not Supreme as before.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“They shall speak of the glory of Your kingdom and tell of
Your might.” Kingship over the worlds is linked with
gevurah.

Psalms 145:11x8:71"np 0°2°1n
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They shall speak of the glory of Thy kingdom, And talk of
Thy might;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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For the text’s “as is explained elsewhere” on the King’s de-
scent through gevuros, the note points to the same pas-
sage, which contrasts the weekday drawing down from
above with the Shabbos ascent in delight.
KEHOT'S NOTE
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The note says that this passage of the Zohar on Terumabh is
explained there.
KEHOT'S NOTE
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When Shabbos enters, Malchus unites with the King, “and
all judgments pass away from her,” “and her face shines
with the supernal light,” and she is crowned below with
the holy people.

Zohar, Terumah 14:164-15:173-770p:7>> 1190 M 7890
Py

and her countenance is illumined by the supernal light, and
she is crowned here below by the Holy People, all of whom
are invested with new souls. Then is the time for the com-
mencement of prayer, when the worshippers bless Her with
joy and gladness, saying, “Bless ye the L-rd, the Blessed
One!” (the beginning proper of the Sabbath Eve prayer).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“When will is found and the bond is crowned,” the two
worlds join in one will, and “all the masters of judgment
are subdued and pass from the world.”

Zohar, Vayigash 3:26-5:36177:71-172:2 WA ,17 190

R. Judah said: ‘There is in this verse a recondite doctrine of
faith, to wit, that when G-d is pleased with Israel and their
union is crowned, then two worlds meet together in union,
the one opening its store-house, and the other gathering in
the contents. Thus, “lo, the kings assembled themselves”, to
wit, the two holy worlds, the upper world and the lower
world.” R. Hiya said: ‘The same effect is produced by the
sacrifices, for when a sacrifice is offered up and each section
receives its due, then ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note locates the discourse “And it shall be, from one
New Moon” in Likkutei Torah, V’Zos HaBerachah.
KEHOT'S NOTE
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“And it shall be, from one New Moon to another and from
one Shabbos to another, all flesh shall come to bow before
Me.” The verse opens the discourse to which the text
refers.
Isaiah 66:23175:170 1°yw”°
mgmp‘n'; 1?;73"?; N2 IN3W2 NY T IWTN2 WINTTR TN
TN 7197
And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to
worship before Me, Saith the L-RD.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

282 7197 1PIayNn P97 BN

When Shabbos enters, Malchus is separated from the oth-
er side, “and all judgments pass away from her,” and
every power of anger flees.

Zohar, Terumah 14:164-15:173-770p:7> 110 M 790
Py

And when the Sabbath arrives the Shekinah is in perfect
union with Him and is separated from the “other side”, and
all the potencies of severe judgement are severed from Her,
She being in closest union with the Holy Light and crowned
with many crowns by the Holy King, and all the principali-
ties of severity and all the lords of judgement flee from Her,
and no other domination reigns in any of the worlds,

The Zohar; London, Soncino Press, 1933 (Public Domain)

283| On “the house of Elokim,” the side of judgment: when it is
for good, love is aroused in it, as in “his left hand is under
my head”; and Rabbi Shimon distinguishes a plain “King”
from the “great King.”

Zohar, Vayetzei 12:78-13:86172:3"-11”y:27° R¥* 7711 190
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“You shattered the sea with Your might; You broke the
heads of the sea monsters upon the waters.” Teruah as the
shattering of severities.

Psalms 74:133:77y 0°2°11n
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Thou didst break the sea in pieces by Thy strength; Thou

didst shatter the heads of the sea-monsters in the waters.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The shofar is called the ram of Yitzchak, his strength of
judgment; the one who blows must direct his heart and will
to break the force of harsh judgment, “Fortunate is the
people that know the teruah.”

Zohar, Emor 38:192-197173p-2"%p:1”2 711K ,77171 100
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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