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An explanation of the words on “For
on this day He shall make atonement”

The Kohen Gadol’s white linen (bad) garments on Yom Kippur
express G-d “alone” (badad): the simple, essential light above
every vessel, like white, which is no dye but the thing itself. From
there, above all the inner and encompassing lights that Torah
and mitzvos draw down, comes the atonement that fills every

flaw.
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THE BIG IDEA

The Kohen Gadol’s white linen (bad) garments on Yom Kippur express G-d “alone”
(badad): the simple, essential light above every vessel, like white, which is no dye
but the thing itself. From there, above all the inner and encompassing lights that

Torah and mitzvos draw down, comes the atonement that fills every flaw.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why does the Kohen Gadol serve on Yom Kippur in white linen? Linen (bad) grows one stalk to a seed,
a sign of singleness drawn from the World of Oneness, and badad, “alone,” is G-d as before creation.
White is no dye but the thing itself, as the lights before the vessels are simple, without the forms of
Chesed or Gevurah that the vessels give them. Torah and mitzvos draw down inner light from Mocha
Stima’ah and encompassing light from the Gulgalta of Arich Anpin. The Torah is called a “garment
white as snow” because the beard of Arich Anpin, rooted above Abba and Imma, becomes their gar-
ment, just as words, parables and the beard itself are garments rooted higher than what they clothe.
Opposite holiness, craving and honor are the inner and encompassing levels of Nogah. On Yom
Kippur Atika Kadisha, the source of delights, is revealed and fills every flaw in Torah and mitzvos.
Cravings can be raised up by prayer from the depths; pride must be wiped away. The atonement comes
from the One with no known Name, “exalted above exalted,” the Holy of Holies, which the linen gar-

ments draw down.

OUTLINE

1 Linen and white 1-5

The Kohen Gadol’s Yom Kippur garments are of bad, linen, which grows singly from the World of Oneness,
and white, which is no dye but the thing itself, like the lights before the vessels give them form; the vessels,
in the image of man, exist so that light can reach the finite worlds.

2 Torah, mitzvos and the garment 16-13

Torah draws inner light from Mocha Stima’ah and mitzvos encompassing light from the Gulgalta; the
Torah’s “garment white as snow” is the beard of Arich Anpin, which, like words, a parable and the beard

that grows at twenty, is a garment rooted higher than what it clothes.

3 Nogah, opposite holiness M4

Craving is the inner level and pride the encompassing level of Nogah, the yesh opposed to the self-nullifica-
tion on which holiness and the mitzvos, called tzedakah, are founded.
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4 Atika Kadisha and the essence of delight

1M5-18

Yom Kippur reveals Atika Kadisha, the source of delights above will and wisdom, which fills every flaw;

the white linen garments express the essence of delight, and bad, from the four hundred worlds of yearn-

ing, “passes beyond” the encompassing lights.

5 Two kinds of purification

119-20

Pride and haughtiness, the encompassing levels of Nogah, are wiped away by the atonement, as the blood

of the sacrifices arouses the Gevuros against them; cravings, which became the body’s life-force, are

raised up by prayer from the depths, as the fats were consumed by the fire from above.

6 Exalted above exalted

121-23

Above the vessels, inner and encompassing light do not apply; G-d alone, beyond even sovev kol almin, is

the Holy of Holies, and the Kohen Gadol’s linen garments draw down from there the light that fills every

flaw.

KEY CONCEPTS

Bad (linen) T2
Linen, which grows one stalk to a seed; it stands for single-
ness, the World of Oneness, and G-d “alone” (badad).

White 727

Not a dye added to a thing but the thing’s own nature; an
image of the simple light before it enters vessels, and of
the essence of delight.

Lights and vessels 0°731 N7

Divine light is simple in itself; the vessels give it the forms
of the Sefiros, like dye on a plain cloth, so that it can reach
the finite worlds.

Inner and encompassing light 7°pn2 71X 712°19 7R

Light that enters a vessel and light that surrounds it from
above; the Torah draws the first from Mocha Stima’ah, the
mitzvos the second from the Gulgalta of Arich Anpin.
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The tikkunim of the beard (tikkunei dikna) °117°n
RIP™T

The thirteen features of the beard of Arich Anpin, rooted in
Mocha Stima’ah, which descend to become garments for
Abba and Imma: the Torah’s “garment white as snow.”

Nogah 11

The kelipah opposite holiness, whose inner level is physi-
cal craving and whose encompassing level is pride; it is
yesh, the opposite of self-nullification.

Atika Kadisha xw>7p xp°ny

The level above the Gulgalta and Mocha Stima’ah, the
source of delights, revealed on Yom Kippur to fill every
flaw.

Exalted above exalted 1835y 1xa

The Infinite One beyond even sovev kol almin, with no re-
lation to worlds at all: G-d “alone,” the Holy of Holies.
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SECTION 1 - 11-5

Linen and white
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An explanation of the words on the verse “For on this day He shall make atonement,” mentioned
above. Now, let us first introduce the matter of the white garments of the Kohen Gadol (High

Priest), for the service of Yom Kippur is in white garments.

The maamar presents itself as an explanation (biur) on Leviticus 16:30, “For on this day He shall make
atonement for you,” the verse discussed earlier in Likkutei Torah. It begins with a preliminary topic: on Yom
Kippur the Kohen Gadol performed the central service of the day in white garments rather than in his gold-

en ones.
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Now, they were of flax specifically, as it is written, “He shall put on a holy linen (bad) tunic, and
linen breeches,” etc. “They are holy garments.”

These white garments were made of flax, as the Torah prescribes for Yom Kippur: a holy linen (bad) tunic
and linen breeches, which “are holy garments.” The word bad, linen, becomes the key to the whole maamar.
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And see in the Zohar, Parshas Vayechi, page 217a, and in Parshas Pekudei, page 239a, and in the
Gemara, in Zevachim, page 18b: the verse says bad, [meaning] “a thing that grows from the ground

singly (bad bevad).”

The Alter Rebbe points to two passages of the Zohar on the priestly garments and to the Talmud, which
proves that the bad of the priestly garments is flax: it is “a thing that grows from the ground singly” (bad be-
vad). The word bad thus carries the sense of “one alone.”
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And Rashi explains there: a single stalk from each seed, and two stalks do not come up from one
stem; which is not so with all other kinds of plants, such as wheat and grain, where several ears

come up from one kernel of wheat.

Rashi explains the Talmud’s words: each flax seed sends up a single stalk, and two never grow from one root,

whereas wheat and other grains send up several ears from a single kernel. Flax is a plant of singleness.
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And the explanation is that the level of bad means that it is drawn from the World of Oneness. And
in the same way one can understand the matter of Kayin’s offering, as it is written, “And Kayin
brought of the fruit of the ground an offering to Havayah,” and our Sages, of blessed memory, said:
itwas flax seed.

The inner reason is that bad, singleness, is drawn from the “World of Oneness,” a level where there is no

multiplicity. The same idea explains why Kayin’s offering “of the fruit of the ground” was, as the Sages say,
flax seed.
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And this is because it is the level of bad. (And see the Likkutei Torah of the Arizal, Parshas
Kedoshim, on the prohibition of shaatnez: “Now, Kayin brought up,” etc.; and the Zohar, Part II,
Tetzaveh, 181b; and the Zohar, Part I1I, Kedoshim, 87a.)

Kayin offered flax because flax is the level of bad. The parenthesis sends the reader to the Arizal’s comments
on the prohibition of shaatnez (wool and linen woven together) and to two passages of the Zohar, one of
which says that Kayin’s offering was flax and Hevel’s was wool.
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Therefore, on Yom Kippur, in the service of the day, the Kohen Gadol had to be clothed in linen
(bad) garments specifically, for then he enters the innermost sanctum, into the World of Oneness,
to atone for all the transgressions of the children of Israel, as it is written, “And it shall be
forgiven,” etc.; and this is in garments of flax specifically.

This is why the Kohen Gadol wore linen specifically for the service of the day: on Yom Kippur he entered the

innermost sanctum, and with it the World of Oneness, to win atonement for all Israel. The forgiveness the

verse speaks of (“And it shall be forgiven”) comes from that place of oneness.
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And this is the meaning of “Havayah alone (badad) guided him.” That is, badad is the level of “He
alone” (levado), as before the world was created, as is explained elsewhere

The verse “Havayah alone (badad) guided him” uses a word close to bad: badad means “alone.” It describes
G-d as He alone, as He was before the world was created, when nothing existed besides Him.
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(And see what is written at the end of the discourse beginning “And I appeared to Avraham,” on the
level of Yachid (the Single One); and at the end of the discourse beginning “To understand the mat-
ter that the prayer of a businessman,” etc.: the union of Abba and Imma (Chochmah and Binah),
etc., whereas far, far higher is the level of Anochi (“I”), etc. And see Sefer Shel Beinonim (Tanya),
Part II, chapter 9, in the gloss.

A parenthesis of further reading: the end of the Torah Ohr discourse “And I appeared to Avraham,” on the

level called Yachid (the Single One); another discourse, which contrasts the union of Abba and Imma with the
far higher level called Anochi (“I”); and a gloss in Tanya, Part II, chapter 9.
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And see further on the matter of bad in the Likkutei Torah of the Arizal, Parshas Tzav, on “his linen
(bad) garment,” and in Etz Chaim, Sha’ar Arich Anpin, chapter 5; and see Reishis Chochmah,
Sha’ar HaTeshuvah, chapter 3, and Me’orei Or, the letter beis, §64; and see what is written else-
where concerning “the mound is witness”).
More references on bad: the Arizal on “his linen garment” (Leviticus 6:3), the chapter of Etz Chaim on Arich
Anpin, the Reishis Chochmah and the Me’orei Or. The last, “the mound is witness,” comes from the covenant

between Yaakov and Lavan, whose name means “white”; the Kehot note suggests it refers to a discourse in
the Siddur that explains the supernal White.
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And therefore they are white garments, for the aspect of whiteness is not like the other colors. For it
is the level of the thing’s own essence, and there is nothing added here, only the essence of the

thing alone.

Now comes the reason for white. Whiteness is not a color like the others: a white garment shows the material
itself, with nothing added to it.
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Whereas the other colors are a dye with which [things] are dyed, red [or]| green. For the red dye is
something added onto the essence of the thing, which was, for example, white, and now through

the dye has become red;

Other colors are dyes applied to a material. Red is something added to a thing that was, for example, white,
and has now been made red.
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so it turns out that this is a compound upon the essence of the thing. Whereas the color white is es-
sential and is not a dye. And the laundering of linen garments, called in the language of Ashkenaz
(bleicht leivent, “bleaching linen”), is only so that through it the essence of the whiteness will be
enhanced and revealed.

A dyed color is therefore a compound, something laid over the thing itself, while white is the thing’s own na-

ture and not a dye. Even bleaching linen adds nothing new; it only brings out and reveals the whiteness the
material already has.
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And the analogue of this: it is known, regarding lights and vessels, that before the vessels were em-
anated, it cannot be said of the flow of the Infinite Light (Or Ein Sof) that it is closer to Chesed
(kindness) than to Chochmah (wisdom).

Here the analogy is applied. Before the vessels of the Sefiros were emanated, the flow of the Infinite Light had
no particular character: one could not say it was closer to Chesed (kindness) than to Chochmah (wisdom).
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For “He is not of any of these attributes at all.” Only after the vessel has limited the light is the form
made in the light, to be the light of Chesed or the light of Gevurah (restraint), for then the Sefirah is
called

As the Tikkunei Zohar says of G-d, “He is not of any of these attributes at all.” Only when a vessel limits the
light does the light take on a form, as the light of Chesed or of Gevurah (restraint), and only then is that
Sefirah called by its name.
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by this name specifically. Whereas the lights in themselves are the level of “without what” (beli
mah), without a defined nature, etc.; for the light is akin to the Luminary, far, far above the defined
nature of the attributes (middos), and even above the defined nature of Chochmah, Binah and

Daas, etc., as is known.

The lights in themselves are “without what” (beli mah), the term Sefer Yetzirah uses for the Sefiros: they have
no definable nature. The light is akin to its source, the Luminary, and so it is far above the defined character
of the emotive attributes, and even of Chochmah, Binah and Daas.
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And this is the meaning of the difference between the color white and the other colors. For the as-
pect of white, which is an essential color, where there is nothing other than the essence itself, is,
above, the level of the lights

This is what the difference between white and the other colors teaches. White, the essential color, where

there is nothing but the substance itself, corresponds above to the lights as they are in themselves.
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as they are in themselves, before they were enclothed in vessels. To this the white appearance
points: that the illumination and revelation is the very Infinite Light (Or Ein Sof), simple in utter
simplicity.

The lights in themselves are the lights before they enter vessels. The white appearance shows that the illumi-

nation is the Infinite Light itself, utterly simple, without form or division.
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But when the lights are enclothed in vessels and become the level of light in the vessel of Chesed
(kindness) or in the vessel of Gevurah (restraint), the vessel limits the simple light and makes a

form in it,

When the lights enter vessels, they become light within the vessel of Chesed (kindness) or of Gevurah (re-
straint). The vessel limits the simple light and gives it a form.
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like the color and dye, green or red, that is made upon a simple thing, etc., with which that simple
thing is dyed, to be green [or] red (sumak), etc.: fire and water, Chesed and Gevurah, etc.

This is like green or red dye applied to a plain material, coloring it. So the one simple light takes on contrast-
ing forms, like fire and water, which stand for Gevurah and Chesed.
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(And see what is written elsewhere on the verse “If you walk in My statutes,” on the difference be-
tween engraved letters, which are of the thing itself and within it, and written letters, where the ink
is something added, etc.; for apparently this is truly close to the difference explained here between
white and the other colors.)

The Alter Rebbe adds a cross-reference to his discourse on “If you walk in My statutes,” which contrasts en-

graved letters, part of the material itself, with written letters, where the ink is an addition. He observes that
this seems to be the very difference drawn here between white and the other colors.
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Now, the enclothing of the lights in vessels is so that through this the coming into being of the
worlds and of limited beings may be drawn from the light. And this is [the meaning of] “Many have
You made,” etc., “Your wonders and Your thoughts toward us,” etc.

Why do the lights enter vessels at all? So that finite worlds and limited beings can come into being from the

light. The Alter Rebbe finds this in Psalms 40:6, “Many have You made... Your wonders and Your thoughts to-
ward us.”
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That is: in order that there be drawn from the lights of the Ten Sefiros, which are the level of “Your
wonders and Your thoughts,” “toward us,” that is, into Beriah, Yetzirah and Asiyah themselves,
[You made] the number of tens of thousands of myriads of contractions (tzimtzumim); and this is
the level of the vessels, etc., “and vessels differing one from another,” etc.
“Your wonders and Your thoughts” are the lights of the Ten Sefiros, and “toward us” means into the lower
worlds of Beriah, Yetzirah and Asiyah. To bring them there, G-d made “many”: countless contractions, which

are the vessels, each different from the next, “vessels differing one from another,” in the words of the Book
of Esther.
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And in general, the vessels are the form of a man, as it is written, “In Our image, after Our
likeness”: that is, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and
Yesod. And Netzach, Hod and Yesod are enclothed in the World of Asiyah (Action), until through
this [light] is drawn from the Chochmah of Atzilus (Emanation)
In general the vessels take the form of a human figure, as in “In Our image, after Our likeness”: the Sefiros in
three tiers, Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. The lowest

tier is enclothed in the World of Asiyah, and through it light even from the Chochmah of Atzilus reaches
down.
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to be enclothed in Asiyah as well, as our Sages, of blessed memory, said: “This drop, what will be-
come of it? A wise man,” etc. And this is through myriads of contractions, as mentioned above. And
all this is only because the light of Chochmah was enclothed in a color and a vessel.
So the Chochmah of Atzilus comes to be enclothed even in Asiyah, as the Talmud says that the angel appoint-
ed over conception brings each drop before G-d and asks what will become of it, a wise man or a fool.

Wisdom in a physical person is the end of myriads of contractions, and it is possible only because the light
of Chochmah was clothed in a “color” and a vessel.
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Whereas the light, as it is, is simple, etc. And this is the matter of the white garments, as mentioned
above. And therefore, regarding a mourner, they forbade only new white garments. (And see the
Likkutei Torah of the Arizal, Parshas Vayechi.)
The light as it is in itself is simple, and that is what the white garments express. This is also why, in the ruling
the Alter Rebbe cites, a mourner is forbidden to wear freshly pressed garments only when they are new and
white: the Tzemach Tzedek, quoted in the Kehot notes, explains that pressing (gihutz) is forbidden in

mourning only for white garments, since pressing brings their essential whiteness from concealment into
revelation, while other colors are only dyes.

SECTION 2 - 116-13

Torah, mitzvos and the garment
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2. Now, to understand the matter of the holy linen (bad) garments of the Kohen Gadol on Yom
HaKippurim specifically, the day of forgiveness, we must first introduce the known matter that
through fulfilling the Torah and mitzvos one draws down inner lights and encompassing lights. For
Chapter 2 asks why the Kohen Gadol needs holy linen garments precisely on Yom Kippur, the day of forgive-
ness. It starts from a known principle: through Torah and mitzvos a person draws down two kinds of light,

inner lights, which enter and fill a vessel, and encompassing lights, which remain above it and affect it from
beyond.
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“the Torah issues from Chochmah (wisdom),” and its root is from Mocha Stima’ah (the hidden
brain) of Arich Anpin, which is called the level of inner light (or pnimi), as is written in Etz Chaim,
Sha’ar Arich Anpin, chapter 4: “The Mocha Stima’ah of Arich Anpin, which is called Chochmah,

The Torah, in the Zohar’s words, “issues from Chochmah,” and its root is in Mocha Stima’ah, the “hidden
brain” of Arich Anpin, the configuration of Keser; this is inner light. The Alter Rebbe quotes Etz Chaim to
this effect.
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is the secret of inner light.” And the mitzvos are drawn from the Gulgalta (skull) of Arich Anpin,
which is the level of encompassing light (or makif) (as is written in Etz Chaim there, and in chapter
3; and see Etz Chaim, Sha’ar 22, at the end of chapter 6).
Etz Chaim says that this Mocha Stima’ah, called Chochmah, is the secret of inner light, while the Gulgalta
(skull) of Arich Anpin, from which the mitzvos are drawn, is encompassing light. A Kehot note says that the

reference to Sha’ar 22, end of chapter 6, should read the end of chapter 1, which in our editions is in Sha’ar
23.
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And although of the Torah it is said, “His garment was white as snow,” which shows that the Torah

too is the level of a garment and an encompassing [light], the explanation is

A difficulty: of the Torah it is said, “His garment was white as snow,” words from Daniel’s vision of the

Ancient of Days. That would make the Torah a garment, an encompassing light, rather than an inner one.
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that “His garment was white as snow” refers to the thirteen tikkunim of the beard (tikkunei dikna),
which become garments and hover over Abba and Imma (Chochmah and Binah). That is why Abba
and Imma of Atzilus (Emanation) are called “The hidden things belong to Havayah,” as is known
that “the hidden things” are Yud-Hei, which are Abba and Imma; and they are called “hidden”
because

The answer: these words refer to the thirteen tikkunim (features) of the beard of Arich Anpin, which become
garments over Abba and Imma, the Chochmah and Binah of Atzilus. That is why Abba and Imma are called
“the hidden things” of Deuteronomy 29:28: they are the letters Yud-Hei of the Name, “hidden” because they
are covered.

likuteitorah.com/likkutei-torah/acharei/4/ 12
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they are covered and concealed by the beard of Arich [Anpin]. And although the beard is drawn
from Mocha Stima’ah [and the Ramaz, on Parshas Bereshis, page 8, writes in the name of the Pri
Etz Chaim that the beard shines and is formed from the three mochin, Chochmah, Binah and Daas,

that rest above, in the Gulgalta, etc.,

What covers them is the beard of Arich Anpin. Yet the beard is drawn from Mocha Stima’ah, and the Ramaz,
citing the Pri Etz Chaim, says it shines from the three mochin that rest in the Gulgalta, all of which are above
Abba and Imma.
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all of which is above Abba and Imma of Atzilus], nevertheless its lowering goes further down, to be

a garment for Abba and Imma of Atzilus as well.

Even so, the beard descends lower, to serve also as a garment for Abba and Imma of Atzilus. A higher level
becoming the garment of a lower one is the key to what follows.
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And the meaning and substance of the garment is like, for example, the letters that clothe the idea:
although through the letters the idea is revealed, for the teacher explains the idea to his student
through letters, this is the plain sense of the idea;

What is a “garment”? It is like the words that clothe an idea. Through words a teacher conveys an idea to his

student, but what comes across is its plain, surface sense.

133 O3 9¥31 N0 R”D NIRRT WRn 2300 1198 DWW PRI (nomvin / neeein) PRI DaAR
.02y anon

but the inner dimension and depth of the idea is not actually revealed in the letters; rather, it is

hidden and concealed in them, in a state of hiddenness and concealment.

The inner depth of the idea is not truly revealed in the words; it remains hidden within them. A garment con-

veys and conceals at once.

likuteitorah.com/likkutei-torah/acharei/4/ 13
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Therefore our Sages, of blessed memory, said that a person does not grasp his teacher’s mind until
forty years. And this is because the depth of the idea that the teacher imparted was still in a state of

hiddenness and concealment from him.

This is why the Sages say that a person does not grasp his teacher’s mind until forty years have passed: the
depth of what the teacher imparted was still hidden from the student.
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Yet even so, after forty years he does grasp it, because in any case his teacher’s mind was upon him
in the manner of an encompassing [light] (makif), hidden and clothed within the letters he received
from his teacher, in a state of hiddenness and concealment.

Yet after forty years he does grasp it, because the teacher’s mind was there all along, “encompassing” the
student, hidden and clothed in the words he received. The words held more than the student could take in at
the time.

0°7°NDNY 11977 D°WI2D DAY NPMIRAY T 1210 K31 NP0 PR 09V qwnl 1w cn anxy 9

12307 wnI NOAIRONN P T9AN° RY (nowvinnw / newsinnw] OR%IDNY

And after forty years it is drawn from concealment into revelation. It follows, then, that the letters,
being garments, are what conceal, so that the inner dimension is not revealed; only the outer di-

mension is drawn down and revealed.

After forty years, what was hidden comes into the open. This shows that letters, as garments, conceal: the in-
ner content is not revealed, only the outer.

likuteitorah.com/likkutei-torah/acharei/4/ 14
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This can be understood further from the saying of our Sages, of blessed memory, in Sanhedrin,
page 35: the reason that one does not judge on Erev Shabbos and conclude on the first day of the
week is that “their reasons would be forgotten.” And although the two scribes of the judges stand
before them and write down the words of those who acquit and the words of those who convict,
Rashi explains that nevertheless “people’s hearts they do not write,” etc.,
The Talmud gives another example. A capital case is not begun on Erev Shabbos and concluded on Sunday,
because the judges’ reasoning would be forgotten in between; even though two court scribes write down the

arguments for acquittal and for conviction, Rashi explains that what is in a person’s heart is not written
down.
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“and the settled understanding of his reasoning is forgotten from his heart,” etc. And this is be-
cause the inner dimension of the reasoning is not revealed at all from the letters; rather, it is hid-

den and concealed.

Even when the outline of an argument is remembered, its settled understanding is lost and cannot be
restored from the written notes. The inner reasoning is not revealed through the letters at all; it remains hid-
den in them.
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In the same way, a parable (mashal), too, clothes the idea, except that it is a garment that conceals
more than the letters. And this is the meaning of “His garment like snow”: like snow, where the wa-

ter froze and became snow, and afterwards it melts again and becomes water.

A parable (mashal) clothes an idea even more than words do, and so conceals more. This is the sense of “His

garment like snow”: snow is water that has frozen, and later it melts back into water.

likuteitorah.com/likkutei-torah/acharei/4/ 15
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So the garment conceals the inner dimension of the wisdom, so that it is not revealed to the recipi-
ent, but rather stands over him from above in a state of hiddenness and encompassing (makif),

So too the garment hides the inner content of wisdom: it does not reach the recipient but stands over him
from above, hidden and encompassing.
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except that this is at the time of the imparting; afterwards, however, the inner dimension too can
be drawn from concealment into revelation.

That is only at the moment of teaching. Later the inner content too can come out of concealment into revela-
tion, as the snow melts back into water.
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As in the example of the student, who after forty years grasps his teacher’s mind, as mentioned
above. And this is [the meaning of] the snow afterwards becoming water, etc., as at first [and see
what is written in Parshas Shelach Lecha, in the discourse beginning “And they said,” etc., “The
land is good,” on the matter of circles and line (igulim veyosher)].

This is like the student who grasps his teacher’s mind after forty years: the snow becomes water again, as it

was at first. The bracket refers to a discourse in Parshas Shelach on the Kabbalistic concepts of “circles and
line” (igulim veyosher).
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And this is why the thirteen tikkunim of the beard are called “His garment was white as snow”: be-
cause they too become garments for Abba and Imma (Chochmah and Binah) of Atzilus. For al-

though the garment is lowered to be beneath the intellect,

This is why the thirteen tikkunim of the beard are called “His garment white as snow”: they too become gar-

ments, for Abba and Imma of Atzilus. A garment is lower than the intellect it clothes.
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in truth its root is above the intellect enclothed in it, as is explained elsewhere concerning Shlomo,
that the praise of the greatness of his wisdom was what is written, “And he spoke three thousand
parables” [see on this at the beginning of Parshas Lech Lecha, in the discourse beginning “Behold,
Avram,” etc.; see there;

Yet in truth a garment’s root is higher than the intellect within it. Shlomo’s wisdom was praised precisely for

his three thousand parables, as the Torah Ohr discourse on Lech Lecha explains: only a great sage can bring
his wisdom down into things far below it.
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and in the discourse beginning “And the curtain shall separate,” and in Parshas Miketz, in the ex-
planation of the saying of our Sages, of blessed memory, “The mezuzah on the right and the
Chanukah lamp on the left”]. And therefore it is specifically the beard of Arich [Anpin], whose root
is from Mocha Stima’ah, which is above Abba and Imma of Atzilus, that becomes a garment for
Abba and Imma, etc.,
The bracket lists further discourses on this theme: Torah Ohr’s “And the curtain shall separate,” and one in
Miketz on the Sages’ rule that the mezuzah is on the right and the Chanukah lamp on the left. The conclu-

sion: precisely because the beard of Arich Anpin is rooted in Mocha Stima’ah, above Abba and Imma, it can
become their garment.

S5P1IRNDY ¢ NPT 1°M00 QRN IRY "0 I UMWY IR MmNtk Sonnn 1217 NPRwa2 1709
R7”N2 WPNOY MW DY 12 OO TY 429°2K °0D13 919191 [[935 019957 13°0127 KR

just as, physically, the beard begins to grow after twenty years, because then the mature intellect
(mochin degadlus) shines, as our Sages, of blessed memory, said: “and to sell his father’s property,
until he is twenty years old,” as is explained elsewhere.

A physical parallel: the beard begins to grow only after twenty years, when the mature intellect (mochin de-

gadlus) shines. The Sages likewise say that a young man may sell his father’s property only once he is
twenty.
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It follows that the hairs of the beard, although they are only the level of hairs, nevertheless come
and are drawn from the mature intellect, which is above the intellect he has at first, before twenty
years.

So the hairs of the beard, though they are only hairs, come from the mature intellect, which is higher than
the intellect a person has before twenty. Something outward and lowly is rooted in something higher.
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And therefore, too, a eunuch (saris) has no beard, because he does not have the power of begetting.
That is: begetting and imparting come from a strengthening of the intellect (mochin), and the eu-
nuch, who lacks this power, has no beard.

The same link between the beard and the mature intellect explains why a eunuch (saris) has no beard: he

lacks the power to beget. Begetting and imparting to another come from a strengthening of the intellect, and
where that power is missing, the beard does not grow.
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And likewise women, “whose minds are light,” have no beard, etc. And this is why the Torah, whose
root is from Mocha Stima’ah, is also called “His garment”: that is, the level of the beard, which is a
garment for Abba and Imma (Chochmah and Binah). But nevertheless, at the root of the Torah, in
Mocha Stima’ah, it is the level of inner light (or pnimi).
The Alter Rebbe adds, using the Talmud’s expression “whose minds are light,” that women likewise have no
beard, keeping to the same analogy between the beard and the strengthening of the intellect. The conclu-

sion: the Torah is called “His garment” in the sense of the beard, a garment for Abba and Imma, yet at its
root in Mocha Stima’ah it is inner light, which answers the question raised in paragraph 6.
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SECTION 3 - 114

Nogah, opposite holiness
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Now, “one opposite the other”: craving and honor are the inner and encompassing [levels] of
Nogah. For the craving to be “among guzzlers of wine and gluttons of meat” is the food and inner
light of Nogah.

Opposite holiness stands its counterpart, as in “G-d has made the one opposite the other.” In Nogah, the ke-

lipah (husk) in which good and evil are mixed, physical cravings such as overindulgence in wine and meat
are its “inner” light and food: they enter a person and become part of him.
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And honor and haughtiness of spirit, in wearing garments of honor, are the encompassing [levels]

of Nogah. And this is “one opposite the other,” against the inner and encompassing [lights] of holi-

ness [and see what is written in the discourse beginning “This is the dedication of the altar,” etc.,
Pride and the pursuit of honor, as in wearing showy garments, are the “encompassing” levels of Nogah: they
surround a person’s sense of self rather than entering him. These are the counterpart of the inner and en-

compassing lights of holiness; the bracket refers to the discourse “This is the dedication of the altar” on
“Give honor to Havayah.”
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on the matter of “Give honor to Havayah”], which are drawn down through Torah and mitzvos. For
the foundation of holiness is the level of self-nullification (bittul) to the Infinite Light (Or Ein Sof),
blessed be He; and the mitzvos are the level of drawing down from above to below, which is why all
the mitzvos are called by the name of tzedakah (charity):

The inner and encompassing lights of holiness are drawn down through Torah and mitzvos. Holiness is

founded on self-nullification (bittul) before the Infinite Light, and the mitzvos draw G-dliness down from

above to below, which is why they are all called tzedakah, charity, a giving from above.
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“the righteous deeds (tzidkos) of His open towns in Israel”; “from Heaven they give,” etc. [This is]
the level of direct light (or yashar). And the level of returning light (or chozer), too, is the nullifica-
tion of one’s very self, despising the life of this world.
Two sayings illustrate this giving: “the righteous deeds (tzidkos) of His open towns in Israel,” and the
Talmud’s “from Heaven they give.” This downward flow is direct light (or yashar), while returning light (or

chozer), the ascent from below, is the nullification of one’s very self, to the point of disdain for the life of this

world.
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Whereas the level of Nogah is the level of yesh (self-existence), the opposite of self-nullification;
and this is craving and honor. And needless to say [this is so of] something entirely forbidden, G-d
forbid: these are the inner and encompassing [levels] of the three impure kelipos, which are far, far
below Nogah, etc.

Nogah, by contrast, is yesh, a sense of independent existence, the opposite of bittul, and its forms are crav-

ing and honor. Things that are entirely forbidden belong to the three impure kelipos, which are far lower
than Nogah.

SECTION 4 - 115-18

Atika Kadisha and the essence of delight
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3. Now, the matter of Yom HaKippurim, the day of teshuvah (return), that there be forgiveness of
sins, is through the revelation and drawing down of a great and tremendous illumination from the
Infinite Light (Or Ein Sof), blessed be He, from what is far, far above even the encompassing and
inner [lights] drawn down through Torah and mitzvos; and through this the flaws in Torah and
mitzvos are filled.

Chapter 3 turns to the heart of the matter. Yom Kippur brings forgiveness of sins through a tremendous illu-

mination from the Infinite Light, from a level far above even the inner and encompassing lights drawn down

by Torah and mitzvos, and that higher light fills in the flaws in one’s Torah and mitzvos.
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And the matter of this tremendous illumination is as follows. It was explained above that the en-
compassing and inner [lights] are drawn from the Gulgalta (skull) and the Mocha (brain) of Arich

Anpin, and this is the drawing down that comes through the Torah and mitzvos.

As explained above, the inner and encompassing lights drawn down by Torah and mitzvos come from the
Mocha (brain) and the Gulgalta (skull) of Arich Anpin.
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But on Yom Kippur, the day of teshuvah (return), there is the revelation of Atika Kadisha, “the most
hidden of all hidden,” which is above the level of the Gulgalta and Keser (the Crown) of Arich
Anpin.

On Yom Kippur, the day of teshuvah, something higher is revealed: Atika Kadisha, “the Holy Ancient One,”
called “the most hidden of all hidden,” which is above the Gulgalta and Keser of Arich Anpin.
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And it is called the source of delights (taanugim), as is written in the Zohar, Parshas Emor, page

101a: it is written, “For with You is forgiveness,” and it is written, “For with You is the source of

life.”

Atika Kadisha is called the source of delights. The Zohar on Emor brings two verses together, “For with You is
forgiveness” and “For with You is the source of life,” and the Alter Rebbe reads the pairing to mean that for-
giveness comes from “the source of life.”
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That is: “the source of life” is the source of delights, which is above the level of the Gulgalta and

Mocha Stima’ah, which are the level of the supernal will and the supernal Chochmah (wisdom).

“The source of life” is the source of delights, higher than the Gulgalta, which is the supernal will, and higher
than Mocha Stima’ah, the supernal Chochmah.
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For only a glimmer of the level of delight is drawn and enclothed in the will, and it is the inner di-
mension of the will, etc. (And see what is written on the verse “And I was beside Him as a

nursling.”)

Delight is deeper than will: only a glimmer of it enters the will, as the will’s inner dimension, the reason one
wants anything at all. The parenthesis refers to the discourse on “And I was beside Him as a nursling.”
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Therefore, when the level of the very essence of the supernal delight, Atika Kadisha, is revealed, it
fills all the flaws in the encompassing and inner [lights] of the Gulgalta and Mocha Stima’ah. And of
this

When the very essence of the supernal delight, Atika Kadisha, is revealed, it fills every flaw in the inner and
encompassing lights of the Gulgalta and Mocha Stima’ah, since it is higher than both.
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our Sages, of blessed memory, said: “In the place where baalei teshuvah (those who return) stand,
the completely righteous cannot stand.” And see in the Zohar, Vayikra, page 16a: “Who is it that

‘will return’? Atika Kadisha will return to be revealed,” etc.

This is why baalei teshuvah stand where even the completely righteous cannot: their return reaches a level
above the Torah and mitzvos through which the righteous serve. The Zohar reads the words “He will return”
as Atika Kadisha returning to be revealed.
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And this is the matter of Yom Kippur. And therefore of the Kohen Gadol, through whom this super-

nal drawing down comes, it is said, “Holy linen (bad) he shall put on.”

This is the inner meaning of Yom Kippur, and it is why the Kohen Gadol, through whom this supreme light is

drawn down, is told, “Holy linen (bad) he shall put on.”
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And these are white garments, [white] being an essential color: that is, the revelation of the very es-
sence of delight, which is simple; that is, it is above the level of the delight that contracts itself to be

enclothed in Chochmah (wisdom), as is explained elsewhere

The garments are white, the essential color, which stands for the revelation of the very essence of delight,
simple and undivided. This is higher than the delight that contracts itself to enter Chochmah.
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that the source of delight is the level of His very essence, may He be blessed. It is not like, for ex-

ample, the delight below in a human being, where the delight is from some thing outside him,

The source of delight is G-d’s very essence. A human being’s delight, by contrast, comes from something
outside him.
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such as from learning wisdom or some food. Whereas with Him, may He be blessed, there is noth-
ing outside Him, and the level of delight in Him is that He Himself is the level of delight.

People take pleasure in learning wisdom or in food, things outside themselves. With G-d there is nothing
outside Him, so His delight is not in anything: He Himself is delight.
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Only, it is drawn down through tzimtzum (contraction) and afterwards enclothed in Chochmabh.
Therefore the level of the holy linen (bad) garments is the revelation of the very essence of delight,
which then is simple, not yet compounded with or clothed in anything, etc., by way of analogy.

Only through a contraction does this delight descend and enter Chochmah. The holy linen garments express

the revelation of the essence of delight before it is compounded with or clothed in anything, as white is be-
fore any dye.
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Furthermore, as the Likkutei Torah of the Arizal writes, bad is drawn from the four hundred
“worlds of yearning” (almin dechisufin), which are the level of lights, the flow of the supernal de-
light drawn from Atika Kadisha, etc.

The Arizal’s Likkutei Torah adds that bad is drawn from the four hundred “worlds of yearning,” lights that
are the flow of supernal delight from Atika Kadisha.
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And it is called “passing to the merchant” (over lasocher), for it is from a level above Keser (the
Crown) and Gulgalta, which is the level of makif (encompassing), [socher]| being the language of se-
chor, “around”; and this drawing down is from higher than the encompassing [lights] mentioned
above.

This is called over lasocher, from the verse about the four hundred shekels Avraham paid, “passing to the

merchant.” The Alter Rebbe reads socher as sechor, “around,” the encompassing Keser and Gulgalta, and
over as passing beyond it: this light is higher than those encompassing lights.
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(As is explained elsewhere, in the discourse beginning “And Yaakov sent,” mentioned above.) And
the Kohen Gadol, who wears the holy linen (bad) garments, the garments being the encompassing
[lights]: that is, from the level of holy bad, which is above the encompassing [lights], there is to be
drawn down [light] to be the level of makif,

The parenthesis refers to the discourse “And Yaakov sent.” The Kohen Gadol’s garments are encompassing

lights; by wearing holy bad, which is above the encompassing lights, he draws from that higher level a new
encompassing light.
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that is, what is drawn from there itself to fill all the flaws in the encompassing and inner [lights] of
holiness, as mentioned above. And this is like “passing to the merchant”: they pass and are drawn
into the level of socher, which is the level of makif, as mentioned above. And this is the meaning of
“And He passed” (vaya’avor) of the Thirteen Attributes of Mercy.

From that very level comes the light that fills every flaw in the inner and encompassing lights of holiness: it

“passes” into the level of socher, the encompassing. This is also the “And He passed” that opens the Thirteen
Attributes of Mercy.

SECTION 5 - 119-20

Two kinds of purification
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Now, the meaning of “He shall make atonement for you, to purify you” refers to [purifying] from
the encompassing [levels] of Nogah, such as honor and haughtiness, from which there is no refine-
ment (birur) and elevation, but only that they be [as in] “I have wiped away your transgressions like
a thick cloud, and your sins like a cloud,” etc.;

“He shall make atonement for you, to purify you” refers to the encompassing levels of Nogah, such as pride

and haughtiness. These cannot be refined and raised up; they can only be erased, as in “I have wiped away
your transgressions like a thick cloud.”
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whereas from the level of the inner [levels] of kelipah (the husk), such as the craving “among guz-
zlers of wine and gluttons of meat,” since an inner life-force (chayus) in the body was made from
this,

The inner levels of kelipah are different. A craving such as overindulgence in wine and meat becomes part of
the body’s inner life-force.
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it can be elevated afterwards, when one prays from the depth of the heart, etc. And of this it is said,
“From all your sins you shall become pure”: you [yourselves]. Not so from the encompassing
[levels].

Because it has become part of a person, it can later be raised up when he prays from the depth of his heart.

This is the sense of “From all your sins you shall become pure”: you yourselves can purify these; not so the
encompassing levels, for which “He shall make atonement.”
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In the same way, there were also two things in the offerings: the sprinkling of the blood and the
burning of the sacrificial portions (eimurim). The burning of the sacrificial portions: the fat,
though it is

The same two paths appear in the sacrifices: the sprinkling of the blood and the burning of the sacrificial
portions (eimurim), the fats, on the altar.
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forbidden to an ordinary person, rises and is absorbed into G-dliness through the fire from above,
which would descend in the form of a lion (aryeh), the light (or) of Yah, from the level of the Name
Mah, etc. And this is the refinement (birur) of the inner [levels] through teshuvah (return).

The fat, though forbidden to an ordinary person, went up and was absorbed into G-dliness through the fire

from above, which descended in the form of a lion: aryeh, read as or Yah, “the light of Yah,” from the level of
the Name Mah. This is the refinement of the inner levels through teshuvah: what was lowly is raised up.
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And the sprinkling of the blood is the level of the arousal of the supernal Gevuros (powers of re-
straint) from the source of the Gevuros of Tohu, so that through this there will be annihilation of
the encompassing [levels] of Nogah, etc.

The sprinkling of the blood arouses the supernal Gevuros, powers of severity, from their source in the world

of Tohu (chaos), and these annihilate the encompassing levels of Nogah. Those levels are not refined but
destroyed.
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And this is “For on this day He shall make atonement”: the One who has no known Name, who is
above the level of the light that encompasses all worlds (sovev kol almin) and the light that fills all

worlds (memalei kol almin). And this is through “From the depths I called You,” etc.

This is “For on this day He shall make atonement,” with “He” left unnamed: the One who has no known
Name, above both sovev kol almin and memalei kol almin. It is reached through “From the depths I called
You,” a cry from the depth of the heart.

SECTION 6 - 121-23

Exalted above exalted
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For further explanation of this tremendous illumination, which is above the encompassing and in-
ner [lights] of the Gulgalta and Mocha Stima’ah: the point is that above the coming into being of the

vessels, the levels of inner light (or pnimi) and encompassing light (or makif) do not apply at all.

To explain further how this illumination is above the inner and encompassing lights of the Gulgalta and
Mocha Stima’ah: above the level where vessels come into being, the very categories of inner light and en-
compassing light do not apply.
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For the relevance of inner light, and also of encompassing light, is only when the vessels have

come into being; then the matter of inner light, enclothed in the vessel, applies,

These categories are defined only in relation to vessels. Inner light is light enclothed within a vessel.
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and of encompassing light, which encompasses the inner light and the vessel. Whereas above the

coming into being of the vessels, etc., the levels of inner light and encompassing light do not apply

there at all. As is explained elsewhere on the meaning of “For He is exalted, exalted (ga’oh ga’ah).”
Encompassing light is defined as what surrounds the inner light and the vessel; above the vessels, neither

term applies. The Alter Rebbe refers to his explanation of “For He is exalted, exalted” from the Song at the
Sea.
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That is: ga’ah is a term of being uplifted: what is above the vessels, which cannot be enclothed in
any vessel at all but rather shines as a makif (encompassing) from above; and this is the level of the
light that encompasses all worlds (sovev kol almin).

The first ga’ah, “exalted,” means what is lifted above the vessels: it cannot enter any vessel and shines on

them from above as an encompassing light. This is sovev kol almin, the light that encompasses all worlds.
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Yet even so, since it is called “encompassing all worlds,” it has a relation to the level of worlds: that

is, the level of encompassing light, which has a relation to the vessels.

Yet sovev is still called “encompassing worlds,” so it remains related to the worlds and to the vessels it
surrounds.
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But the Infinite One (Ein Sof), blessed be He, is “exalted above exalted”: He is high and uplifted
above the encompassing and the inner, sovev kol almin and memalei kol almin, etc., and is not

within the bounds of worlds at all.

The Infinite One Himself is “exalted above exalted”: above both the encompassing and the inner, sovev and
memalei, and not within the category of worlds at all. The doubled word points to this second, higher
exaltation.
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And this is the level of “You are Havayah, You alone.” “You alone” precisely: for one cannot say [of

Him] “encompassing” with respect to the level of worlds, etc.

This is the level of “You are Havayah, You alone.” “Alone” is precise: of this level one cannot even say that it
“encompasses” the worlds.
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And of this it is said, “Havayah alone (badad) guided him”: in the manner of “He is alone,” as be-
fore the world was created, etc.; that which has no relation to the level of worlds and vessels, neither
as inner light nor as encompassing light.

So too “Havayah alone (badad) guided him” describes G-d as He alone, as before the world was created: with

no relation to worlds or vessels, neither as inner light nor as encompassing light. This brings back the badad
of paragraph 2.
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Therefore the Kohen Gadol must also be clothed in holy linen (bad) garments, to draw down from
the level of holy bad the level of the priestly garments, supernal encompassing [lights]. And this,
too, is why on Yom Kippur the Kohen Gadol enters the innermost sanctum, into the House of the
Holy of Holies.

That is why the Kohen Gadol wears holy linen (bad) garments: to draw down from the level of holy bad, the

level of “alone,” the priestly garments as supernal encompassing lights. It is also why on Yom Kippur he en-
ters the innermost sanctum, the Holy of Holies.
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For sovev kol almin is called “holy” (kodesh) and set apart, since it is not enclothed, etc.; but the
Holy of Holies is what is above the level of sovev kol almin, etc. And through a revelation from this
level, all the flaws in the encompassing and inner [lights] of holiness are filled, etc.

Sovev kol almin is called “holy” (kodesh), set apart, because it does not enter the worlds; the Holy of Holies is

what is above even sovev. A revelation from that level fills every flaw in the inner and encompassing lights of

holiness, and this is the atonement of Yom Kippur.
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The maamar draws two paths of teshuvah. Physical cravings, such as indulgence in food and drink, have
become part of a person’s life-force, and he can raise them up afterwards when he prays from the depth of
his heart: “you shall become pure,” you yourselves. Pride and the pursuit of honor cannot be refined; they
must be wiped away, and this comes from the atonement of the day itself, drawn down through “From the

depths I called You.” Holiness itself is founded on self-nullification before G-d.
QUESTIONS FOR DISCUSSION

1. Why does flax’s “growing singly” make linen the right garment for entering the Holy of Holies?
2. Inwhat sense is white not a color, and how does that illustrate the lights before the vessels?

3. How can a garment be lower than what it clothes and yet rooted above it? Consider a parable, a teacher’s
words and the beard.

4. Why can bodily cravings be raised up through prayer, while pride can only be wiped away?

5. What is the difference between the first “exalted,” sovev kol almin, and the Infinite One, “exalted above
exalted”?
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The note dates this maamar to the year 5570 and refers to
the list of maamarim printed in that volume.
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The verse of the Yom Kippur service: “For on this day He
shall make atonement for you, to purify you; from all your
sins before Havayah you shall be purified.” The whole
maamar explains it through the Kohen Gadol’s white linen
garments.

Leviticus 16:30°2:1°b X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara lists the five services of Yom Kippur and the
garments of each: the morning daily offering in the gold-
en garments, “the service of the day in white garments,”
and so on. It also derives the Kohen Gadol’s immersions
from “they are holy garments.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“He shall put on a holy linen tunic, and linen breeches
shall be on his flesh... they are holy garments.” The Torah
prescribes these linen (bad) garments for the Kohen
Gadol’s service on Yom Kippur.
Leviticus 16:4°7:1”t Xp™
'I'Jljj 72 LIARN ‘HW;'Y?S] 17 727°010m W;‘?’ W",['P 'r.z:-ng'n;
10‘?37?“ 172-NK 0713 Y07 07 YTpT732 1387 72 NDIXN
He shall put on the holy linen tunic, and he shall have the
linen breeches upon his flesh, and shall be girded with the
linen girdle, and with the linen mitre shall he be attired;
they are the holy garments; and he shall bathe his flesh in
water, and put them on.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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In Parshas Vayechi the Zohar reflects on “they are holy
garments”: as there is a Kohen Gadol below, there is a
Kohen Gadol above, and the garments of glory below cor-
respond to garments of glory above. The Alter Rebbe
refers to this passage at the start of the next paragraph.
Zohar, Vayechi 17:120-19:134775p:10"-2"p:1*> °1" 77171 100
On many occasions we have pondered over the question,
what holiness is there in these priestly garments? We have,
however, been taught that there is holiness in every place,
and that these garments are after the supernal pattern, as we
have learnt:
The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Parshas Pekudei the Zohar explains “the priest shall put
on his linen (bad) garment”: these garments are set apart
for holiness, and bad means “single,” singled out for holi-
ness; it then quotes “they are holy garments.” The Alter
Rebbe cites it at the start of the next paragraph.

Zohar, Pekudei 40:353-363270w-3"1w:’n *71p9 7117 7100

PARAGRAPH 2

7

10

The Gemara asks how we know that the bad of the priestly
garments is linen, and Rabbi Yosef son of Rabbi Chanina
answers: “a thing that grows from the ground singly” (bad
bevad); it also says that bad implies “each one by itself.”
The Alter Rebbe builds on this singleness.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The note says the difference between flax and grains such
as wheat, one stalk from each seed against many ears from
one kernel, is explained there.
KEHOT'S NOTE
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The note points there on the idea that bad is drawn from
the World of Oneness.
KEHOT'S NOTE
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The note points to this talk on the matter of Kayin’s
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offering.
KEHOT’'S NOTE
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In Parshas Kedoshim the Zohar says that Kayin’s offering
was flax and Hevel’s was wool, which is why the two may
not be joined. It adds that the priest’s linen is called bad,
“single,” because flax is not to be joined with anything
else.

Zohar, Kedoshim 18:118-19:127-mp:n™ wTp 3 180
P

TRTINRT 5920 1°P N2%

“And it came to pass at the end of days that Kayin brought
of the fruit of the ground an offering to Havayah.” The
Sages identify this offering as flax seed.

Genesis 4:3°3:"7 N°wR12
T2 TR TR CIBR 1R RN 002 YRR T
And in process of time it came to pass, that Cain brought of

the fruit of the ground an offering unto the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Parshas Tetzaveh the Zohar expounds this verse: Kayin
brought his offering “at the end of days” (mikeitz yamim)
and not “at the end of the right” (mikeitz yamin), and
since it came entirely from the other side, it was not
accepted.

Zohar, Tetzaveh 3:38-5:481"n:'1-1"2:1 M1¥N 1717 120

“From among the children of Israel”, because only from
there is unity possible, for the children of Israel stand here
below as emissaries of the Most High, to open the gates, to
shed light upon the ways, to kindle the radiance of the heav-
enly fire, to draw all things that are below near to them that
are above, in order that all may become a unity. Therefore it
is written: “And ye who cleave to the L-rd your G-d, ye are all
alive to-day”.’ R. Simeon further said: ‘In all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1 INwD YAt PUTINg
That talk lists the sources for the saying that Kayin’s offer-

ing was flax seed: Targum Yonasan on the verse, Pirkei
DeRabbi Eliezer chapter 21, Tanchuma Bereshis 9, the
Zohar III 87a and Tikkunei Zohar 59 (112a).
Bava Metzia 25a:14-161"0-777:X 17D XY K22
,02109 23 ANV R TN 2 LD T 031 Y3
T9ORY 99 :MI2K 12 7127 70K AN 37 0T KT XD LY 230
27 °¥2 P90 270 0K N22 09I 12 0ep (77 0o
B

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“The Rabbis say: it was flax seed,” while Hevel brought
from the firstborn of his flock; therefore wool and linen
were forbidden together, for G-d said it is not right that the
offering of the sinner be mixed with the offering of the
innocent.

Midrash Tanchuma, Bereshit 9:1°X:’0 N°wX12 ,XNI1IN WITH
PR ) DD VR W) MIY YRR W 1N TR NN OO YR O
P I DY 32,2727 DI IR MK MY YN U
N 13277 2981 NI T 73R ,ARTRT 2120 PR RIN 237 TR
T'[;’D’? 1n:’7nm 1IRE ni7ioan X7 D3 X020 ’?JTH L, 1AYE Y
.(X° ,35 0°127) "IN LYY wabn N MRIY ,0°AWDY MY IOK]
nnIn Oy RVIAD DO 29N T AR LNIT M2 WITRT nK)
ORI 72°97 "KM
And in process of time it came to pass that Cain brought of
the fruit of the ground (Gen. 4:3). The process of time (lit.
“end of days”) may imply either the end of a year, the end of
two years, after a certain number of days, or after forty
years. Our sages, of blessed memory, said that Cain and Abel
were forty years old when Cain brought of the fruit of the
ground. What did he bring as his offering? He brought only

the leftovers of his meal. However, ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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Kayin brought the leftovers of his food, roasted grain, flax
seed, and Hevel the firstborn of his flock. G-d said the of-
ferings of Kayin and Hevel must never be mixed, not even
in the weave of a garment, as it says, “You shall not wear
shaatnez.”
Pirkei DeRabbi Eliezer 21:5°1:873 71y°7X 277 °p19
1IN% Ni7932n 237 X°IM 1AWER Y1 ,NPPR 90KR NN 1R X037
NN D313 TR AR 3§NN RE7 M NP D032 JIrm
ANNIn XY 220 98 N YU mRIY 230
(Cain) brought the remnants of his meal of roasted grain,
(and) the seed of flax, and Abel brought of the firstlings of
his sheep, and of their fat, he-lambs, which had not been
shorn of their wool. The offering of || Cain was precluded,
and the offering of Abel was acceptable, as it is said, "And
the L-rd had respect unto Abel and to his offering" (Gen.
4:4).
Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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This passage, that the Kohen Gadol had to wear linen gar-
ments for the service of Yom Kippur, is quoted there.
KEHOT'S NOTE
JPWIR 'Y D110 N7IIR2 K217 1RON
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The Mitteler Rebbe explains there why the incense was of-
fered in white garments.

KEHOT'S NOTE
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“Havayah alone guided him, and no strange god was with
him.” The Alter Rebbe reads badad, “alone,” as G-d being
alone, as before the world was created, and links it with the
linen (bad) garments.
Deuteronomy 32:1227:3”% 0137
17121 PX i1y PRI 172 772 Havayah
The L-RD alone did lead him, And there was no strange god
with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That maamar explains “And I appeared to Avraham... as
Kel Shaddai, but by My Name Havayah I was not known to
them”: the Patriarchs drew G-dliness down through love
and awe and kept the Torah before it was given, yet this
was still the service of a servant doing his master’s
bidding.

KEHOT'S NOTE

RIIR™MND

“The priest shall put on his linen (bad) garment,” said of
removing the ashes from the altar. The Alter Rebbe refers
to the Arizal’s comment on this verse for more on bad.

Leviticus 6:3°2:1 X7p™

TR TYTITNR 07M 1270y WP T27010mY 12 3T 1737 W2
M2 23X 0P 1AMTPY TPYTNY WX PIXN

And the priest shall put on his linen garment, and his linen

breeches shall he put upon his flesh; and he shall take up

the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note suggests that “what is written elsewhere con-
cerning ‘the mound is witness’” may mean this page of the
Siddur, which explains the supernal Lavan (White).
KEHOT'S NOTE
%R T PP 120 1Y RAR awT 7,7 AT 117702 131197 P9IR
SNT02W WANTIY TINST DWY MR Y 3-771 NPTIRD O3
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From the covenant of Yaakov and Lavan: “This mound is
witness, and the pillar is witness.” The Kehot note sug-

likuteitorah.com/likkutei-torah/acharei/4/

24

25

26

27

28

5”171 995° MR 01°2 %0 By 0°7277 K03,

gests the Alter Rebbe means a discourse in the Siddur that
explains the supernal Lavan, the supernal White.

Genesis 31:52271:X77 n"wxI2

“DXY T 307NN 72X TIYNTR? IR0 13T 7T WA 230 7Y
:7IY7? DRI 723077NKY M7 23070K V2K 92y0KD AR

This heap be witness, and the pillar be witness, that I will not

pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mitteler Rebbe raises a difficulty: some things are
born red or green, like the scarlet thread, blood, or gold,
which appears green, and even their smallest parts have
that color.
KEHOT’'S NOTE
OYTR T2 MINNIY 3w VIT 13 P17 IR Q1R 132 172w 0°937 v
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RI7 172 D90 waen PR AIR0D 37RY IMTRIM 1010 nPnna ovyaw
077 2w MRoRTIRAY DA 3 9173 WD w0 PR IR ,M2 127 IR 01T
P71 077 O%Y MR Py NINORTRI PR 271,00 NPnnn 01n oy 11
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Mt 7127 110 W 01T ARINIY IR DWY 64 °Y DIV YW WK
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There “Lavan rose early in the morning” is read of the
holy Lavan, the supernal White: the light of the very es-
sence of the Infinite One, like white, which unlike all col-
ors did not come about through dye but is the thing’s own
essence.
KEHOT'S NOTE
17°9 VP WNIPY LPRWIK Y M10Y 0OWINT NPTIR L2, K7D R

n°1112%90 DY mPAnm

There the Tzemach Tzedek adds that this whiteness “is al-
ready in it” and appears “by removing what darkens it,
through laundering and the shining of the sun.”
KEHOT'S NOTE
927 DR 0°7°0MW 7Y 9201 12 WO 71X A0 YR Y N1210 17N
Y1700 AT DRI 012°0 7Y Pwnnn
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In Elijah’s opening prayer (Patach Eliyahu), after describ-
ing the Sefiros through which the world is conducted, the
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Tikkunei Zohar says that G-d has no known righteousness
or mercy, “nor is He of any of these attributes at all.” The
Alter Rebbe applies it to the light before the vessels.

Tikkunei Zohar 17b:5-7°1-11:2 1 97177 *1pn
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Constantinople, 1740 (CC-BY-NC)

2

Sefer Yetzirah speaks of “ten Sefiros beli mah,” “without
what”: without anything that can be grasped. The Alter
Rebbe uses the phrase for the lights before they are en-
clothed in vessels.

Sefer Yetzirah 1:2°2:°X 11773 7900
YW1 MNR WY TI0° NN D°NWY 07wy 1 092 m7°eD vy
MWD 7YY 0°NwY M9
They consist of a decade out of nothing and of twenty-two
fundamental letters. He divided the twenty-two consonants
into three divisions : 1) three ni”nk mothers, fundamental let-
ters or first elements ; 2) seven double ; and 3) twelve simple
consonants.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And it shall be forgiven the whole congregation of the
children of Israel...” The Alter Rebbe brings it for the for-
giveness of all Israel that the Kohen Gadol achieves when
he enters the innermost sanctum.

Numbers 15:26175:1”1 12713
KEHOT'S NOTE
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Iggeres HaKodesh 20 explains that “the light is like the
Luminary,” the very being and essence of the Emanator,
whose existence is from His own essence, which is why He
alone can create something from absolute nothing; and so
that created beings have limit and measure, the Infinite
Light is enclothed in the vessels of the ten Sefiros of
Atzilus.
KEHOT'S NOTE
.20 PIAR RT
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“If you walk in My statutes and keep My commandments.”
The Alter Rebbe refers to his discourse on this verse,
which speaks of the difference between engraved letters
and written ones.

Leviticus 26:3°3:1”2 X7p"
:ONR ON°RY1 1Y SNiZnTRY 1950 ’DPU;'DR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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“Many have You made, Havayah my G-d, Your wonders
and Your thoughts toward us.” The Alter Rebbe reads
“many” as the countless contractions through which the
lights of the Sefiros reach the lower worlds.
Psalms 40:6": 0°2°11n
TR T TR APYR TR PORPD POK N AN Ry M
7200 1NZY MATR TR
Many things hast Thou done, O L-RD my G-d, even Thy
wonderful works, and Thy thoughts toward us; there is none
to be compared unto Thee! If I would declare and speak of

them, they are more than can be told.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At Achashverosh'’s feast drinks were served in golden ves-
sels, “vessels differing one from another.” The phrase is
borrowed for the endless variety of the vessels of the
Sefiros.
Esther 1:7°1’R 9n0OR
PR T3 27 MR T DY 00230 07701 271 7202 nipwm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,
according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The angel appointed over conception takes the drop, sets
it before the Holy One, blessed be He, and asks: “This
drop, what will become of it? Mighty or weak, wise or fool-
ish, rich or poor?” The Alter Rebbe brings it to show that
even Chochmah is drawn down into the physical.
Niddah 16b:1227°:2 10 173
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

9”17 9937 M 0172 70 7Y 0°7277 IR0,

Rebbe uses it to root the Torah in Mocha Stima’ah, the in-
ner light.

Zohar II, 121ax ,X3p 27mt
KEHOT'S NOTE

2, LTI X L,ROP 27
37 7292 3%a% . . AN Iy 1o 42 1% TIN TI0 NI
The Tzemach Tzedek writes there: “Therefore in mourn- Etz Chaim describes the three “heads” of Arich Anpin: the
ing pressing is forbidden only in white garments, for Gulgalta, called Keser, the greatest encompassing light;
through pressing the essence of the white appearance is below it the Avira, a lesser encompassing light; and the
revealed from concealment to revelation, whereas in other Mocha Stima’ah, called the Chochmah of Arich Anpin, “the
colors there is no prohibition of pressing, for they are only secret of inner light.”
colors and not essence like the color white.” Sefer Etz Chaim 13:4"7:3 01 7y
KEHOT'S NOTE
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On wearing pressed garments during the thirty days of MW RAPIT ARDY REOI2 I .T0ID 1N 573 19K A2 0 190 a0
ing, Rabbi El f Rabbi Shi les: “Th
mourning, Rabbi Elazar son of Rabbi Shimon rules: "They 12 @7 737 DITAT BIK KIPDN 77277 KA KIPN KPRT N3 KN
forbade only new white garments.” The Alter Rebbe sees
in this law that white alone is the garment’s own essence. .- TREY 12K *N2°1 27
Sefer Etz Chaim (Public Domain)
Moed Katan 23a:8°1:X 372 10p 7311
D22 0793 TR 07N 0772 TR YA 0P 0wy B3 1131 1un 43 1780 273w 7Y
.7272 070 099D KPR 10K KD K 237 .w30nT TiAn PRI Kehot’s marei makom for these words (its note is below).
%327 DTN 0092 KPR 10K XD MR 1iyRY 272 YRR 02 KEHOT'S NOTE
1353 .[5] .70 11395 X7DD 7%
William Davidson, Vocalized Aramaic (CC-BY-NC) a4 29991 3509 oAt
39 1171 °B N”IpRa Y Daniel’s vision: “The Ancient of Days sat; His garment was

white as snow, and the hair of His head like pure wool.”
The Alter Rebbe explains that this “garment” refers to the
thirteen tikkunim of the beard.

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.Ow MmN onyua 7R
Daniel 7:9°0:1 5x°17
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40 | “Let us make man in Our image, after Our likeness.” The
Alter Rebbe takes the human form as the general shape of
the vessels of the Sefiros.

Genesis 1:26173:% MwX12 I beheld Till thrones were placed, And one that was ancient
AIYN OO0 NITI AT MBI A0PEI DTN AP D°POR TN

PIRTPY OEN DY PIRTPIN MEna; 0w

of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

And G-d said: ‘Let us make man in our image, after our like- Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
ness; and let them have dominion over the fish of the sea, 25 -
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon Kehot’s note points to Deuteronomy 28:29 for these
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

words.
Deuteronomy 28:29v72:1”5 0°127
"N P30 X2 7PDR2 YT WYR MWRD DIE2 wwmn DM
PARAGRAPH 6 3 i
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a1 NP2 7211 NNPTIR And thou shalt grope at noonday, as the blind gropeth in

The Zohar teaches that the Torah issues from Chochmah; darkness, and thou shalt not make thy ways prosperous; and

the Kehot note cites this place, among others. The Alter thou shalt be only oppressed and robbed alway, and there

shall be none to save thee.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The hidden things belong to Havayah our G-d, and the
revealed things belong to us and to our children forever.”
The Alter Rebbe reads “the hidden things” as Abba and
Imma, the Yud-Hei of the Name.

Deuteronomy 29:28r172:1%”5 0°727
niy? oiy=TyY 1333394 439 riv3am wpoR Havayah? nanoin

Hatshihpbich| ",[;’!"?;'D}S
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Mitteler Rebbe takes up the difficulty this passage
raises: “Is not the level of the beard higher than the level
of ‘Havayah our G-d’? How then can it be a garment for
them?” On p. 519 he discusses the question at length.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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At the start of its second chapter, the first maamar of
Pekudei explains that Yud-Hei is higher than Vav-Hei:
“The hidden things belong to Havayah our G-d” are Yud-
Hei, and “the revealed things” are Vav-Hei.
KEHOT'S NOTE
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The note observes that our text, comparing the garment to
letters that clothe an idea, implies that the lights too pass
through a partition (parsa), whereas that maamar explains
the matter differently.
KEHOT'S NOTE
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After forty years in the desert Moshe told Israel, “Havayah
has not given you a heart to know... until this day,” and

likuteitorah.com/likkutei-torah/acharei/4/
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Rabbah learns from this that “a person does not grasp his
teacher’s mind until forty years.”
Avodah Zarah 5b:22:2°1 77t 12y
MY DY MY XX XY 177 Ap K2 w1 awn ax
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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A capital case is not judged on Erev Shabbos and conclud-
ed on Sunday, for “their reasons would be forgotten”; and
although two court scribes stand before the judges and
write the words of those who acquit and those who convict,
what is in people’s hearts, people forget.
Sanhedrin 35a:11x%":X 177 1777130
MIYR AN XIBI 2RNIYI 02 WRURYY KNAW2 PPTY TMr
WPR 7RNIWI TR MW KNI CPyR2 WPTIAPT NN
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DK XY 7277 OUPR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“His garment was white as snow.” Here the Alter Rebbe
reads the image of snow, frozen water that melts again, as
a garment that hides an idea for now and reveals it later.

Daniel 7:9'0:t 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“His garment was white as snow.” The Alter Rebbe applies
it to the thirteen tikkunim of the beard, which become
garments for Abba and Imma.

Daniel 7:9'0:1 9817

97 M7 3203 AYIIZ 3 PR PAY) Y 11912 7T 7Y 1
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair
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of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And he spoke three thousand parables, and his songs
were a thousand and five.” The praise of Shlomo’s wisdom
is his power to clothe it in parables.

1 Kings 5:1227:11 R 0°591
RPN PRI Y T Py 07N Ny 13T
And he spoke three thousand proverbs; and his songs were a

thousand and five.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The same passage: only a great sage can clothe his wisdom
in things far below him, and Shlomo found three thousand
parables for it; for a level to descend into an expanded
grasp, it must come from a higher source.
KEHOT'S NOTE
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There the Alter Rebbe explains “And he spoke three thou-
sand parables”: a sage who knows a point of wisdom can-
not explain it to another until he binds his mind strongly
and works out how to bring it down into lower things and
clothe it in a parable; Shlomo could find three thousand
parables, three thousand levels below him, in which to
show that same wisdom.
KEHOT'S NOTE
.3 L,RYR™MN
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That maamar, on “And the curtain shall separate for you,”
explains the partition (parsa) through which the light of
Atzilus passes: it comes from the chashmal, the outer di-
mension of Binah, which clothes and encompasses the ten
Sefiros of Z’eir Anpin and Nukva like a garment.
KEHOT'S NOTE
.7,2°8™MN

PR 2N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2, R™MN
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The Mitteler Rebbe asks there why the beard does not
grow also in a boy of twelve or thirteen if his wisdom is
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great.
KEHOT'S NOTE

3791 277 12 9913 03 1A% XD 117 79PN Y 2-KIPM RPTTR “RKRRA IR0
.1127 07200 M OR 71w

AN °0332 11N
Rav Nachman in the name of Shmuel lists the matters for
which a young man is examined for maturity, and rules
that to sell his father’s property he must be twenty. The
Alter Rebbe links this age to the mature intellect.
Bava Batra 156a:3-4’7-2:X 1”3 X7n2 X232
PPN PYINT LPWTR? PRTIZ PRINY M 1ml 27 mN
RIPTIT 1121 .0°Y 12 R TY - VIR "I 19D PIRR
YU 12 0T - 01277 RPX KDL KD 27 M7 PUIRY TR
JDTPW 7Y 13101 R ARIR - AN BY RIW TOR 09 DY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In Masei the Alter Rebbe explains that the mitzvos come
from the level of vessels and the Torah from the lights, yet
the root of the vessels is above the lights; that is why it is
sometimes said that the mitzvos are above the Torah, like
the placenta that surrounds the fetus.

Numbers 2:1°X:’2 712772
FRD TIIRTPRY YRR T 92T

And the L-RD spoke unto Moses and unto Aaron, saying:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Among the signs of a congenital eunuch (seris chamah),
the Baraisa lists “whoever has no beard.” The Alter Rebbe
ties the absence of a beard to the lack of the power to
beget.

Yevamot 80b:4"7:2°0 N’

NY X270 K21 ,070Y 12 XY 9D ?mO ©°19 PR 121 1A

10 APR1 L1717 2% 027103 KA 217 1RIM AR K°27 1P70R1 .NiAYY

12 19YRY 127 .72 11 Y 1y IRt 0 PRY 9D eann
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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When Rabbi Shimon bar Yochai and his son were hiding
from the Romans, he said, “women’s minds are light upon

37



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 4

them”: if his wife were pressed she might reveal them; so
they went to hide in a cave.
Shabbat 33b:6":2 3”7 naw
MNP27 A7 KR MO KRR 9D .RYITR 2 WD LA R TIR
D3 ™27 AP? M RNTR RN *3 "1 KT KNI XNDM
RN WY I 12 XPa A2 MR KuT 1Ry 7R 10yT
W OTAYR DM LRIWT RPYY R A7 PR XY UMK
W22 P ITY2 2003 Keb P XN IR Ty A M
9070 1PAR 2277 KT 037 72 I MMPYR ITM 1P 10270
.- IR .XDTYR2 230
William Davidson, Vocalized Aramaic (CC-BY-NC)
Kiddushin 80b:5-6"-"11:2°0 1"w17°p
R3n 7728 MPR TNYT D0 2°XIN M2 "7 RIA IRBYV XD 13
TINT 1 TIMY M PRYRYY "27 D 0P 037 ey 27
SRR T2 IR Q0707 227 RIY - 170

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“G-d has made the one opposite the other.” Chassidus
uses the phrase for the realm of kelipah, which stands op-
posite holiness and mirrors it, here with inner and encom-
passing levels of its own.
Ecclesiastes 7:147:1 noip
Ay menpy? MR D3 R Y7 OP: 2iv2 W 29w o
ST PN DTN R$R K9 N13T2Y DN
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to
the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Do not be among guzzlers of wine, among gluttonous
eaters of meat.” The Alter Rebbe uses the verse for the
physical craving that is the inner level of Nogah.
Proverbs 23:20°3:373 "2wn
£ 73 7212 7 R03 1NN
Be not among winebibbers; Among gluttonous eaters of
flesh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

68 527° 27 RoRwn

After a golden table leg given to Rabbi Chanina ben Dosa
from Heaven was taken back at his prayer, the Gemara
says the last miracle was greater than the first, for there is
a tradition that “they give, and do not take back.” The Alter
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Rebbe cites it for the giving from above that the mitzvos
express.
Taanit 25a:4°7:X 1”2 N°yn
TN 07T RTINDX Nwpy P13 P 23MT TP KPR a2 MM
WPPRYIT VAT Y2 7TIYI N :AP? MWK .I9MMT RTINDK
JIWRIT 1 NI 70X 03 7177 91T :RID MR "nnn vy Lan
29RW K? Ppwn 2 2RT TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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From Devorah’s song: “There they shall recount the right-
eous deeds of Havayah, the righteous deeds of His open
towns in Israel.” The Alter Rebbe brings it to show that the
mitzvos are called tzedakah, a drawing down from above.

Judges 5:11x™:’1 DwoWw

33112 NP72 Havayah NipTR 31n° D D2aRwn P2 00830 2ipn
Havayah-oy 0v1yw’ 1777 1% PX12°32

Louder than the voice of archers, by the watering-troughs!

There shall they rehearse the righteous acts of the L-RD,

Even the righteous acts of His rulers in Israel. Then the peo-

ple of the L-RD went down to the gates.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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This Zohar passage is copied there.
KEHOT'S NOTE
NI D3 FINT .3 ,BD RWD D 1apD O IR PP Y MR Biva pnya
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“For with You is forgiveness, that You may be held in awe.”
The Alter Rebbe links forgiveness with what is “with You,”
at the source.
Psalms 130:4°7:5”p 0°2°1n
SRNA 9P ATPRT Y2
For with Thee there is forgiveness, that Thou mayest be
feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RRVE.14
73 011 PR Ay D 29N NP0 TRy 0D

In Parshas Emor the Zohar tells that Adam was judged on
Rosh Hashanah, returned in teshuvah and was accepted,
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74

75
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and G-d told him he would be a sign for his descendants; it
then brings “For with You is forgiveness” together with
“For with You is the source of life.”

Zohar, Emor 40:228-2347777-11737:’1 711K ,7711 790

HOWBEIT ON THE TENTH DAY OF THIS SEVENTH MONTH
IS THE DAY OF ATONEMENT; IT SHALL BE AN HOLY
CONVOCATION UNTO YOU. R. Hiya quoted here the verse:
“A Psalm of David, Maschil. Blessed is he whose transgres-
sion is forgiven, whose sin is covered” (Ps. 32, 1). What’, he
said, ‘is meant by Maschil? The waters that give wisdom to
those who seek to find that place which is called maschil (lit.
he that giveth heed). And because it is called so, forgiveness
and complete freedom depend on it. What ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Q%1 PR Ry %3
“For with You is the source of life; in Your light we see
light.” The Alter Rebbe reads “the source of life” as the
source of delights, Atika Kadisha.
Psalms 36:10>:7% 0°%°1n
(IRTIRTI 77IR2 020 PR ARyl
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7R TPEN TN

Wisdom speaks: “And I was beside Him as a nursling, and
I was His delight day after day.” The Alter Rebbe refers to
his discourse on this verse for delight as the inner dimen-
sion of will.
Proverbs 8:30°7:'1 “own
:NY7223 P10 RN O DF DONTYY MK 1K 123X 1K)
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"N SPyaw oIpna

Rabbi Abahu says: “In the place where baalei teshuvah
stand, the completely righteous do not stand,” as it says,
“Peace, peace, to the far and to the near”: the far one first.

Berakhot 34b:22-23373-275:2 7% n1572
— PTRY MWD Y3V ipY AMIX 231 KT NI 7377 KPP
2i9p21 pinT? oiPY 0YPY” cRIw TRy DK 0703 00pT
— ”Pﬁf‘lj” Bl ::‘I’? nR utﬁ’ M .”Jﬁg’_?” Tm ,N'@?’j; ”Pﬁf‘lj’?”
2275 299 MY — 2377 ORWY LRIPPYR AT°2Y N2TR PN Y
-RQWT 20 PN 7703
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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In Parshas Vayikra the Zohar teaches that when deeds be-
low are made fitting, Atika Kadisha is revealed and light
returns to Z’eir Anpin; on the words “He will return” it
asks, “Who will return? Atika Kadisha will return to be re-
vealed,” and all this is called teshuvah.

Zohar, Vayikra 35:257-37:2681707:1"2-1"17:17 RIP™ ,A7110 980
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He shall put on a holy linen tunic.” The Alter Rebbe re-
turns to this verse: the Kohen Gadol draws down the es-
sence of delight, so he wears garments of bad.
Leviticus 16:4"7:1"0 X1p7
qAM7 72 VIR PADY PP TI0IOM WP WIp 727NIND
:00371 1P3°NY 072 P17 D7 UTPTTA2 Y T3 NBIsRN
He shall put on the holy linen tunic, and he shall have the
linen breeches upon his flesh, and shall be girded with the
linen girdle, and with the linen mitre shall he be attired;
they are the holy garments; and he shall bathe his flesh in

water, and put them on.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MMRY 7194 NITW 127 7A2 oM

The Tzemach Tzedek writes there that this passage implies
that white is in Keser.
KEHOT'S NOTE
1721 .9N22 R 1:‘?W YAWN IROW 2NJW NOpPN Y 2-KRAP°1 N7NIRA 7RI
.2,73R™MN2
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In Sha’ar Arich Anpin, Etz Chaim says that from the light
of the whiteness in the skull of Arich Anpin the righteous
inherit four hundred worlds of yearning, and that “passing
to the merchant” is the Keser that surrounds the head. The
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Alter Rebbe pointed to this chapter earlier on the matter
of bad.
Sefer Etz Chaim 13:5’7:3”° 01 vy
77957 RIITI RNMIAT AR OYL N S0 TN PTINta Paya ...
TNy MARY R P11 MNYWT 1) 101097 PRy N RUPUTS PR
Pw PN RVRT KW 9T N7 pwabnn Y PR IR YA
M3 723 NI 330 0°° *21 0°3IR °2 OM R7R PW 12 °23 Pradbnn
R 777 XP°Y? XNNR N0 07X TWRD DIAK 073 973 W PR PR
YTIID M M2 RITW YT 0PN wAPNNn O TR RURT RIMIRT RAP
MAwYY P01 PRy RPRT RNPIDAT DY RS OO0 MR IR
.ol 117171120 PPREY MAYWT °3 171 DN 117170
Sefer Etz Chaim (Public Domain)
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“And Havayah passed before him and proclaimed:
Havayah, Havayah, Kel, merciful and gracious...,” the
opening of the Thirteen Attributes of Mercy. The Alter
Rebbe links this “passing” with over lasocher.

Exodus 34:61:7"% mnw

700727 22BN TN 13m0 bR m hyirial 1’;@'55_7 3y
galah !

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Avraham weighed out for Efron “four hundred shekels of
silver, passing to the merchant,” to buy the Cave of
Machpelah. The Alter Rebbe reads the words as light that
passes beyond the encompassing level.

Genesis 23:161"0:37D N°wR12

27 WK A0ITNK TIDY? DTIR PpYN 11DYTOK DTIAR yRun
11102 73y 102 PRY NIND Y2IX NI 731K

And Abraham hearkened unto Ephron; and Abraham

weighed to Ephron the silver, which he had named in the

hearing of the children of Heth, four hundred shekels of sil-

ver, current money with the merchant.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For on this day He shall make atonement for you, to puri-
fy you; from all your sins before Havayah you shall be pu-
rified.” The Alter Rebbe reads its two halves as two kinds of
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purification: atonement from above, and purity that a per-
son reaches himself.

Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 09937
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I have wiped away your transgressions like a thick cloud,

and your sins like a cloud; return to Me, for I have re-

deemed you.” The Alter Rebbe brings it for the encom-

passing levels of Nogah, which are not refined but wiped

away.

Isaiah 44:22272:7"n 11°yw°

TPTIPN 72 72X MY NN Y21 TYYD 393 "N

I have blotted out, as a thick cloud, thy transgressions, And,

as a cloud, thy sins; Return unto Me, for I have redeemed

thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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“Do not be among guzzlers of wine, among gluttonous
eaters of meat.” Such cravings are the inner levels of keli-
pah, which can later be raised up.
Proverbs 23:20°:373 “5wn
7 3 7212 103 "nToK
Be not among winebibbers; Among gluttonous eaters of

flesh;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For on this day He shall make atonement for you.” The
Alter Rebbe notes that the verse does not name who
atones: it is the One who has no known Name, above every
level of light.
Leviticus 16:30°7:10 X1p™
770N 7 °197 D2 NRVT P31 DONK VP 0277y 192 M 07D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPNRTP DPRyRn
“From the depths I called You, Havayah.” The Alter Rebbe

brings it for the teshuvah from the depth of the heart
through which this atonement is drawn down.

Psalms 130:1°%:%”p 0°%°11n

T TIRIR DpRyRn nivyRd 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Song at the Sea: “I will sing to Havayah, for He is ex-
alted, exalted (ga’oh ga’ah).” The Alter Rebbe reads the
doubled word as two levels of exaltation: above the vessels,
and above even the encompassing light.

Exodus 15:1°R:1"0 mnw

1K™ Havayah®? nxin 177w NN 5}{1}7’ 10 YRTIY? IR
:0°2 117 12971 010 1IR3 X373 Havayah? 170K TaK?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You are Havayah, You alone; You made the heavens, the
heavens of the heavens and all their host.” The Alter Rebbe
stresses “You alone”: beyond even the light that encom-
passes the worlds.
Nehemiah 9:61:’0 71°nm1
DNIEP2) DONYT RY DRWINN PRy AN 3737 1 MATION
X231 DN MM XY D2 WK D1 PY KR TN
0NN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah alone guided him, and no strange god was with
him.” Here badad is read as G-d as He was before creation,
with no relation to worlds.

Deuteronomy 32:1227:3”% 0137
1721 7% i1y PR 2102 772 Havayah
The L-RD alone did lead him, And there was no strange god

with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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