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An Explanation of “To Purify
... You Shall Be Purified”

Yom Kippur purifies in two ways: the outer “garment” of
haughtiness is wiped away from above, while the inner sins are
purified by a cry from the depth of the heart that reaches the
Infinite above the Name Havayah. Behind this stands the
contrast of Torah and mitzvos: Torah study is true self-
nullification that joins the soul to the Infinite, while the mitzvos,
rooted even higher, come down only as a garment, through the

“hairs” of detailed law.
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THE BIG IDEA

Yom Kippur purifies in two ways: the outer “garment” of haughtiness is wiped
away from above, while the inner sins are purified by a cry from the depth of the
heart that reaches the Infinite above the Name Havayah. Behind this stands the
contrast of Torah and mitzvos: Torah study is true self-nullification that joins the
soul to the Infinite, while the mitzvos, rooted even higher, come down only as a

garment, through the “hairs” of detailed law.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains the preceding maamar on “to purify you ... you shall be purified.” Contemplating
G-d’s infinite greatness brings a “life of pain” at being far from Him, and its consolation is Torah study,
in which the soul is clothed in G-d’s own garment and joined with the Infinite Light under one encom-
passing light, like the covering that enables the union of Z’eir Anpin and Nukva. The maamar then ex-
plains “His garment is white as snow”: the supernal Chashmal, through which the Infinite Light first
enters Atzilus, “freezes” Divine wisdom like snow, so that it can descend divided and “melt” into wis-
dom that created beings grasp. From it come “the hairs,” the detailed laws, such as the Yom Kippur
service, which draw the Infinite Light down through bittul. Torah, true ayin, is free of time and place;
the mitzvos, rooted in Gulgalta, are a garment and the bittul of a yesh, bound to the Holy of Holies on
Yom Kippur. Kelipah mirrors this with outer haughtiness and inner desire. On Yom Kippur the outer is
wiped away “upon you,” while inner sin is purified “before Havayah,” as Malchus rises face to face

into the Infinite.

OUTLINE

1 Torah study as union with the Infinite 7

The pain of distance from G-d is consoled by Torah study, in which one encompassing light joins the soul with
the Infinite Light, as the covering from Abba and Imma joins Z’eir Anpin and Nukva.

2 “His garment is white as snow” 12

The supernal Chashmal “freezes” Divine wisdom like snow, or like a teacher’s parable, so that it can descend
divided and melt into wisdom for created beings.

3 The hairs: detailed laws and the Yom Kippur service 13-4

“The hair of His head” is the particular laws of physical deeds, such as the Kohen Gadol’s service, which
draw down the Infinite Light through bittul and mesirus nefesh.
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4 Torah and mitzvos

15

Torah is true bittul and is free of time and place; the mitzvos, higher in their root, come down as a garment

and the bittul of a yesh; honor and haughtiness are the yesh of kelipah.

5 The two sides of kelipah

f6-7

Opposite Torah and mitzvos, kelipah has an inner side, desire, which can be transformed, and an outer

side, haughtiness, which cannot.

6 Two kinds of purification

18

“Upon you” the outer is wiped away; “before Havayah” the inner is purified by a cry from the depths that

reaches above the Name.

7 The ascent of Malchus on Yom Kippur

19

Malchus rises face to face into the Infinite; the Zohar’s two readings of “before Havayah” agree, and Malchus

is cleansed first, then Israel.

KEY CONCEPTS

His garment white as snow 7171 3703 m°w127

The supernal garment, the Chashmal that encompasses all
of Atzilus, which “freezes” Divine wisdom so that it can de-
scend and later “melt” into wisdom that created beings
can grasp.

The hair of His head Xp191y> 1°wo 9yw
Narrow, contracted channels of Divine light; in the Torah,
the particular laws of physical deeds.

Chashmal %nwn

An encompassing layer that surrounds and screens a level;
the lower one divides Atzilus from the worlds below it,
while the higher one encompasses all of Atzilus.

Makif 7°pn
Encompassing light, which surrounds rather than enters;
one makif over two levels unites them.
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Nullification of yesh to ayin 7°x% w°71 911072

The submission of a self that remains a self, as in the
mitzvos, contrasted with the true ayin of Torah study.

Koach mah 717 >

Chochmah as “the potential of what”: the self-nullification
of true wisdom, which honor cannot turn into a yesh.

The ascent of Malchus ni2%n1 N>y

On Yom Kippur Malchus rises face to face to receive the
supernal face of the Infinite One, into Atik, above the
Name Havayah.

From the depths D pnynn

The cry from the depth of the heart, the infinite in the
soul, which arouses the Infinite above the Name Havayah.
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SECTION 1 - 11

Torah study as union with the Infinite

M7 07K NDITAR MINANN 1177 2NN YT N A A9nnn neR Iy 0013 IR0
9 MI0 19 IR RIT 1D MWW

An explanation of the matters concerning “to purify ... you shall be purified.” Now, “you shall live a
life of pain”: that is, from contemplating the greatness of the Infinite One (Ein Sof), blessed be He,
who is as His name: He has no end, etc.,
This maamar is a biur, a further explanation, of the preceding maamar, “For on this day He shall atone for
you,” and takes up its words “to purify ... you shall be purified”; the Kehot notes date it to 5570 (1809-10). It

begins with the teaching in Pirkei Avos on the way of Torah, “you shall live a life of pain,” and reads the pain

as coming from contemplating that the Infinite One truly has no end.
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of itself he will live a life of pain over being far from the light of His countenance, may He be
blessed. And this will be his consolation: “happy are you, and it is well with you” in this world,
through occupying himself with the Torah, which is His wisdom; and there the very Infinite Light
(Or Ein Sof) is clothed in Chochmah (wisdom).

Seeing how infinitely great G-d is, a person feels how far he is from the light of His countenance, and this it-

self is the “life of pain.” His consolation is “happy are you, and it is well with you” already in this world,
through Torah study: the Torah is G-d’s wisdom, and the Infinite Light itself is clothed in it.
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It follows that he too is clothed in the garment of the Holy One, blessed be He, and the union of the
Infinite One is brought about in his soul. And this is the union of the Holy One, blessed be He, and
His Shechinah (Divine Presence), as is explained in the Zohar concerning the union of Z’eir Anpin
and Nukva, that the angels cover the union with wings
Since the Torah is G-d’s “garment,” one who studies it is clothed in that same garment, and the Infinite is
united with his soul. The Alter Rebbe calls this the union of the Holy One, blessed be He, and His Shechinah,

that is, of Z’eir Anpin and Nukva, and recalls the Zohar’s image of angels covering that union with their

wings.
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(this is cited in Pri Etz Chaim, Sha’ar HaKaddishim, chapter 1; and see Etz Chaim, Sha’ar Haaras
HaMochin, chapter 2; and see on this also the Mikdash Melech, at the end of Part I, in the
Hashmatos, [on the passage| beginning “Bereshis”).
The parenthesis gives Kabbalistic sources for the image of the covering wings: Pri Etz Chaim, Etz Chaim, and
the Mikdash Melech, a commentary on the Zohar, on the Hashmatos (passages printed apart from the main

text of the Zohar). For Pri Etz Chaim the Kehot notes give chapter 2 (the end of chapter 3), and they also refer
to Etz Chaim, Sha’ar Derushei HaTzelem, discourse 2 (the rules of Chassadim and Gevuros), rule 16.
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And this covering is drawn from the level of Abba and Imma, etc.; that is, one encompassing [light]
(makif) is drawn for the two of them, for the sake of the union. And so

The covering over the union comes from above both partners: it is drawn from Abba and Imma, the configu-
rations of Chochmah and Binah. A single encompassing light (makif) surrounds Z’eir Anpin and Nukva to-
gether, and this shared enclosure is what makes their union possible.
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it is with occupying oneself with the Torah: a supernal encompassing [light] is drawn, which en-
compasses his soul too, so that it be included in the level of the Infinite Light, in a state of union,
through one encompassing [light] that includes both levels.

Torah study works the same way: a higher encompassing light surrounds both the Torah and the learner’s

soul, so that the soul is included in the Infinite Light. Because one makif encloses both, the person and

G-d’s wisdom are joined in a true union.
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SECTION 2 - 2

“His garment is white as snow”
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Now we shall come to the explanation of “His garment is white as snow.” It is stated in the Zohar
that the thirteen tikkunim of the beard (tikkunei dikna) are sometimes also called by the name “His
garment is white as snow.”

The maamar now explains the image from Daniel’s vision, “His garment is white as snow.” The Zohar some-

times gives this name to the thirteen tikkunim (rectifications) of the beard, the channels of mercy in the
Kabbalistic image of the supernal Head.
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But the truth is that the main garment is the Chashmal; and not the Chashmal that separates be-
tween Atzilus and Beriah, Yetzirah and Asiyah, for that is from the outer dimension (chitzoniyus) of
Binah (understanding), and it is in nogah, which is from the level of the shattering of the vessels
(sheviras hakeilim);
Yet the main “garment” is the Chashmal, which in the Kabbalah is an encompassing layer that surrounds
and screens a level. The Alter Rebbe excludes the lower Chashmal that divides Atzilus from the three lower

worlds, since it comes from the outer dimension of Binah and belongs to nogah, the mixed realm that arose

from the shattering of the vessels.
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rather, it is the supernal Chashmal that encompasses all of Atzilus. That is, the enclothing of the
Gevurah of Atik in Mocha Stima’ah (the hidden brain) is through this encompassing [light| (makif).

The garment meant here is a higher Chashmal that surrounds all of Atzilus. It is the encompassing layer
through which the Gevurah of Atik, the innermost level of Keser, is clothed in Mocha Stima’ah, the “hidden
brain.”
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(In Likkutei HaShas by the Arizal, of blessed memory, folio 16, [in the passage] beginning “Go and
diminish,” it is stated, and these are his words: “For there is a screen between one world and the
next, etc.; and between Adam Kadmon and Atzilus there is a screen, and likewise between Atzilus
and Beriah, etc.; and all the screens are called makifim (encompassing [lights]).” End of quote.

A long parenthesis supports this from the Arizal’s Likkutei HaShas, on the Talmud’s story of the moon,

which was told, “Go and diminish yourself.” There the Arizal says that a screen separates each world from

the next, from Adam Kadmon downward, and that all these screens are called makifim, encompassing lights.
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Now the Ramaz, at the beginning of Parshas Emor, folio 88, end of side b, on “Like the good oil
upon the head,” wrote that even the Keser of Arich [Anpin] is counted as [part] of the world of the
Infinite One (Ein Sof), etc., and Atzilus proper begins from Mocha Stima’ah, which is the
Chochmah of Arich [Anpin]. End of quote. If so, the matter of the enclothing of the Gevurah of Atik
in Mocha Stima’ah
The Ramaz (Rabbi Moshe Zacuto), commenting on the Zohar at the start of Emor, says that even Keser of
Arich Anpin is counted as part of the world of the Infinite One, and Atzilus proper begins with Mocha

Stima’ah, the Chochmah of Arich Anpin. It follows that the clothing of Atik’s Gevurah in Mocha Stima’ah is
the very point where the Infinite Light enters Atzilus.
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is the matter of the drawing down from the Infinite Light (Or Ein Sof) at the beginning of Atzilus;
and therefore this enclothing is through this encompassing [light] and the screen mentioned
above. And possibly this is also the matter of the “membrane of air” (kruma de’avira), etc.; see Etz
Chaim, Sha’ar Arich Anpin, chapter 7, that this is the matter of “the firmament that divides between
water and water.”

Since this is the passage from what is above Atzilus into Atzilus, it goes through a makif and a screen like

those the Arizal describes. The Alter Rebbe suggests that this is also the “membrane of air” (kruma de’avira),

which Etz Chaim calls the firmament that divides “between water and water.”
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And from this will also be understood the matter of “Salseleha (cherish her), and she will exalt
you,” explained above: that the exaltation is from the level of “His garment is like snow” to the level
and rank of “the hair of His head,” etc. That is, “the hair of His head” is from the level of the Keser
of Arich [Anpin], which is of the world of the Infinite One, which is above the screen and above
Atzilus, etc.)
This also clarifies the previous maamar’s teaching on “Salseleha, and she will exalt you”: the careful study of
the laws lifts a person from “His garment like snow” up to “the hair of His head.” That is a real ascent, be-

cause “the hair of His head” stems from Keser of Arich Anpin, which belongs to the world of the Infinite One,
above the screen and above Atzilus.
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And of this it is said, “His garment is white as snow”: like snow, which first comes into being from
water, and it freezes and becomes snow, and afterwards it thaws back and melts and becomes wa-
ter. And this is “wisdom at the beginning, wisdom at the end.” And it is in the manner of a parable
(mashal),

Back to the main line: the garment is like snow, which begins as water, freezes, and then melts back into wa-

ter. So the Torah begins as Divine wisdom and ends as wisdom again, “wisdom at the beginning, wisdom at
the end,” with a frozen stage in between.
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like the parables of Shlomo (Mishlei), or as a teacher explains an idea to the student through a
parable: when the student grasps his teacher’s intent in this parable and understands the idea
itself,

The frozen stage is like a parable, such as King Shlomo’s parables, or a teacher explaining an idea through

an analogy. The parable is the way the idea reaches the student, until he grasps his teacher’s meaning and
holds the idea itself.
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then it becomes in him, too, the level of Chochmah (wisdom), as the wisdom was with his teacher at
first; only, in the middle it crusted over and congealed, because the wisdom could not be grasped

in the student’s mind as it is in itself in the teacher’s mind,

Once the student understands, the idea becomes true wisdom in him, as it was in his teacher at the start. In
between it was “frozen” in the parable, because the student could not take in the wisdom as it is in the
teacher’s own mind.
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but only through a parable. And so the level of the supernal garment is in the state of snow, in
which the very essence of the wisdom crusted over and congealed, so as not to be openly revealed

as

The words “only through a parable” complete the analogy. The supernal garment works the same way: G-d’s
own wisdom is congealed like snow, so that it is not revealed as it truly is.
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it is in itself; only afterwards it melts back and becomes water, the level of Chochmah for created

beings. And of this matter it is said, “He casts forth His ice like crumbs,” etc.,

Afterwards the snow melts into water, and the wisdom becomes Chochmah that created beings can receive;
in the Kabbalah water is a name for Chochmah. The Alter Rebbe brings the verses of Psalm 147 on ice and its

melting as a source.
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“He makes His wind blow, the waters flow”; “He declares His words to Yaakov.” That is, “He de-
clares His words to Yaakov,” which is from the level of “the waters flow,” comes to be through the

ice, which crusted over and congealed, like ice. And so it is with snow,

In the psalm, G-d’s words reach Yaakov only after His ice melts and “the waters flow.” So the revelation of the

Torah to Israel depends on the earlier “freezing,” and snow follows the same pattern as ice.
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except that snow is divided drop by drop; for in order for the flow to descend, it must come through
division, as is known of the “might of the rains” (gevuros geshamim), which descend through divi-
sion, for otherwise they would be a flood, G-d forbid.

Snow differs from ice in that it falls as many separate flakes, for any flow from above must be divided in or-
der to come down. Rain, called “the might of the rains,” likewise falls in separate drops; if it came down un-
divided, it would be a flood.
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And the thirteen tikkunim of the beard, too, are called the level of garments in this way: [as for] the
radiance that descends through the hairs, which are hollow,

The thirteen tikkunim of the beard are called “garments” in the same sense. The light descends through the

hairs, which are hollow channels.
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the hairs are the level of garments, and they are in a state of separation and division, like snow;

and it is called “white” because the root of the flow itself is the level of Chesed (kindness).

The hairs are “garments” because they divide the light into separate strands, like snow divided into flakes.
They are called “white” because the root of their flow is Chesed, kindness, which the Kabbalah associates
with white.
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(And snow, too, has a greater intensity of whiteness than the level of “clean wool,” as is explained
elsewhere on [the verse| “He gives snow like wool.”) And [this is] water, which descends from a high
place to a low place (except that it descends in a state of contraction and of division of the flow into
fragments).

Snow is even whiter than “clean wool,” as is explained elsewhere on the verse “He gives snow like wool.” The

flow is also like water, which by nature descends from a high place to a low one, except that here it comes

down contracted and divided into small portions.
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SECTION 3 - 13-4

The hairs: detailed laws and the Yom Kippur service

mMo%nn v 17 PR ZERPI ARy WY Y N2 Jwnl M1h A5nD 1wiab cnan mam 2
nm nwaaw

2. Now, from the level of “His garment is white as snow” is drawn the level of “the hair of His head

is like clean wool”: these are the particular laws concerning physical things,

Section 2 turns from the garment to the hair. From “His garment white as snow” comes “the hair of His head
like clean wool,” which the maamar identifies with the particular laws that deal with physical things.
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such as the whole of Tractate Yoma, where all the stir over the Kohen Gadol (High Priest) is that he
withdraws from the rest of the people and enters the innermost sanctum; and this was

Tractate Yoma is the example: its whole drama concerns the Kohen Gadol, who withdraws from the people
and enters the Holy of Holies, the innermost sanctum.
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only once a year, and he needed five immersions and ten sanctifications; and the whole service is
that he sprinkles of the blood of the bull and of the blood of the goat with the finger, once upward

and seven times downward, and counts “one, and one,” etc.

This happened only once a year, with five immersions and ten washings of hands and feet. At the heart of the
service he sprinkled the blood of the bull and of the goat, once upward and seven times downward, counting
each sprinkling aloud; all of this is detailed law about physical acts.
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Now this power that the physical blood of the bull and the goat has, to bear upon the drawing down
of the Infinite Light (Or Ein Sof), blessed be He, comes by way of the level of hairs,

How can physical blood affect the drawing down of the Infinite Light? The answer is that it works the way
hairs do.
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which are contracted drawings-down; for a hair is a drawing-down, so that there be a revelation of
the Infinite Light below as well. But this is specifically through self-nullification (bittul) and self-

sacrifice (mesirus nefesh).

Hairs are narrow, contracted channels, yet through them the Infinite Light is revealed even below. But this
happens only through bittul and mesirus nefesh, a person’s complete surrender to G-d.

SECTION 4 - 15

Torah and mitzvos
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And in this way was the study of the Tannaim and Amoraim; and all of the occupation of Rabbi

Shimon bar Yochai was in the revealed [Torah]: twenty-four questions and twenty-four answers.

The Sages of the Mishnah and the Talmud studied in this way, through the particular laws, the “hairs.” Even
Rabbi Shimon bar Yochai, the master of the Zohar, was wholly occupied with the revealed Torah; the Talmud
(Shabbat 33b) tells that he would resolve a difficulty in twenty-four ways.
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And also, in every one of the chapters of the tractates of the Shas, Rabbi Shimon is mentioned,
even in Keilim and in Nega’im and Uktzin. And he was exempt from prayer, because all of his oc-
cupation with Torah was in this way, as it is written, “And My words which I have placed in your
mouth.”

Rabbi Shimon is mentioned in every chapter of the tractates, even in Keilim, Nega’im and Uktzin, tractates

of the order of Tohoros. He was exempt from prayer because Torah was his whole occupation (Shabbat 11a),
and the verse “My words which I have placed in your mouth” describes him.
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But this power is only in the Torah itself. The mitzvos, however, are the commands of the King,
which is the nullification of yesh (something) to ayin (nothing): that he be a yesh and [yet] be nulli-
fied. And Malchus (sovereignty) is called by the name “garment,” as it is written, “Havayah reigns;

He is clothed in majesty.” For [regarding] being the level of Malchus:

This power to reach the Infinite through detail belongs to the Torah itself. The mitzvos are different: they are
the King’s commands, and fulfilling them is the “nullification of yesh to ayin,” a self that remains a self and

yet submits. Malchus, kingship, is called a “garment,” as in “Havayah reigns; He is clothed in majesty.”
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over whom does He reign? Surely the whole essence of the created beings and their life-force is

from the level of Malchus; so how does the term “kingship” apply?

Why must kingship be a garment? A king needs subjects who are other than himself, yet the essence and life
of every creature come from G-d’s Malchus, so there would be no one else to rule over.
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Rather, the whole matter of Malchus Above is only the level of a garment: it becomes a garment and

a concealment, so that there be the level of Malchus. As it is written,

So G-d’s Malchus is a garment that conceals: it hides the Divine source of the creatures so that they feel sep-
arate, and only then can He be King over them.
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“For Havayah Elokim is a sun and a shield”: the level of Elokim is the level of Malchus; it is the lev-

el of a “shield,” which is the level of a garment.

The verse “Havayah Elokim is a sun and a shield” makes the same point. The Name Elokim is Malchus, the
“shield” that covers the “sun” of Havayah, and a shield is a kind of garment.

likuteitorah.com/likkutei-torah/acharei/3/ 13
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(And see what is written in the discourse beginning “My dove, in the clefts,” on the matter of “My
fair one”; and see the end of the discourse beginning “And you shall make holy garments,” and in

the discourse beginning “Let them bring royal apparel.”)

The parenthesis sends the reader to three other discourses on Malchus as a garment: “My dove, in the clefts”
in Likkutei Torah on the Song of Songs, on “My fair one,” and two in Torah Ohr, “And you shall make holy
garments” and “Let them bring royal apparel.”
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Only, in the supernal root the mitzvos are higher, for the mitzvos are from the level of Gulgalta (the
skull), and the Torah is the level of Mocha (the brain).

Yet in their highest root the mitzvos are above the Torah. They stem from Gulgalta, the “skull” of the super-

nal Head, which surrounds the brain, while the Torah stems from Mocha, the “brain” itself, Divine wisdom.
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But because the mitzvos are higher, they cannot be in a state of revelation, only in the state of a
garment, which is the level of the outer dimension (chitzoniyus) and of an encompassing [light]
(makif).

Precisely because the mitzvos are higher, they cannot be revealed inwardly. They remain a garment, an out-
er and encompassing light, as the skull encloses the brain.
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But the Torah, which is the level of Mocha, becomes the level of food: “And Your Torah is within my
innards.” (And see Iggeres HaKodesh, [the epistle] beginning “He and His life-forces”; and see
what is written in the discourse beginning “A psalm, a song at the dedication of the House,” on the
matter of food and garment, etc.)

The Torah, being wisdom, can be taken in like food: “Your Torah is within my innards.” The parenthesis

refers to Iggeres HaKodesh, epistle 20, and to the discourse on “A psalm, a song at the dedication of the
House” in Likkutei Torah, for the contrast of food and garment.

likuteitorah.com/likkutei-torah/acharei/3/ 14
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Now, for the drawing down of the mitzvos below, it is likewise only through the level of hairs, “the
hair of His head is like clean wool,” by which it is drawn down below, through the Kohen Gadol, as

in the order of the Yom Kippur service mentioned above.

To be drawn down below, the mitzvos too must pass through the “hairs,” “the hair of His head like clean
wool.” This was done through the Kohen Gadol in the Yom Kippur service described above.
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And this too is through self-nullification (bittul), for the Kohen Gadol is called Kahana Rabba (the
great priest), the level of bittul. Only, because this bittul is the nullification of the yesh, it therefore
depends on time and on place: in the Holy of Holies specifically.

This too works through bittul, for the Kohen Gadol is called Kahana Rabba, “the great priest,” which the Alter
Rebbe identifies with the level of bittul. But it is the bittul of a yesh, of a self that remains, so it is bound to a
set time and a set place: only on Yom Kippur, and only in the Holy of Holies.
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But [with] the Torah, even though he is a non-kohen and learns at night, which is not the time of of-
fering, nevertheless Scripture accounts it to him as if he had offered [it] at its time and in its

season.

Torah study has no such limits. Even a non-kohen who studies the laws of the offerings at night, when no of-
fering may be brought, is regarded by Scripture as if he had brought it at its proper time.
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For the Torah is on the level of true ayin. That is, because the essence of Torah study is [that] “the
matter depends on the desire of the heart”: that he be nullified in his thought and his speech; and
this can be [so] in his occupation with Torah.

The reason is that the Torah is on the level of true ayin, nothingness before G-d. Its essence “depends on the

desire of the heart”: that a person’s thought and speech be nullified to G-d, and in Torah study this is
possible.

likuteitorah.com/likkutei-torah/acharei/3/ 15
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But in a mitzvah, in physical action, by means of the body that performs [it], this is not true bittul,
only the nullification of yesh to ayin,

A mitzvah, by contrast, is a physical act done by the body, and that cannot be complete bittul. It is the bittul
of ayesh, a being that remains itself while it obeys.
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in that he does and fulfills the command of the King; and this is the level of a servant, who is sepa-
rate. Whereas occupation with Torah is on the level of a son. And this is “whether as sons or as ser-
vants,” etc.

One who does a mitzvah carries out the King’s command as a servant, who stands apart from his master,

while Torah study is the closeness of a son. This is the phrase of the Rosh Hashanah Musaf prayer “Today the

world was conceived”: “whether as sons or as servants.”
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But “G-d has made the one opposite the other,” and the whole side of kelipah (the husk) is only the
level of yesh: “Envy, lust and honor drive a person out of the world.” And “the wise shall inherit
honor.”

Holiness has its counterpart: kelipah, the side opposed to holiness, is pure yesh, self-assertion. Pirkei Avos

says that envy, lust and honor “drive a person out of the world,” yet Proverbs says that “the wise shall inherit
honor.”
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For one who is on the level of Chochmah, koach mah, honor does not make him a yesh. Therefore,
“Before the hoary head you shall rise”; and likewise, “And you shall make holy garments for Aaron
your brother, for honor,” etc.

The two fit together: one who has Chochmah in its true sense, koach mah, “the potential of what,” regards

himself as nothing, so honor cannot make him a yesh. That is why honor is given to him, as in “Before the

hoary head you shall rise,” and why Aaron’s garments are made “for honor.”
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Whereas one who is not on the level of koach mah, his heart can be drawn after honor, and he be-

comes a yesh and haughty of spirit.

One who lacks that bittul is drawn after honor, and it makes him a yesh, haughty of spirit.
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And this is the essence of idolatry: that he considers himself a yesh, [though] they call Him “the
G-d of gods.” And therefore our Sages, of blessed memory, said, “One who has haughtiness of
spirit,” etc.

This is the root of idolatry: idolaters too call G-d “the G-d of gods,” but they treat other things as beings in
their own right, and one who regards himself as a yesh does the same. That is why the Sages said that one
who has haughtiness of spirit is as if he worshipped idols.

SECTION 5 - 16-7

The two sides of kelipah
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Now, just as in holiness there are two levels, Torah and mitzvos, which are the inner dimension
(pnimiyus) and the outer dimension (chitzoniyus), as mentioned above, so too opposite this there

are two things, an outer and an inner. The outer

Holiness has two dimensions: the Torah is the inner one and the mitzvos the outer, as explained above.
Opposite them, kelipah also has an outer and an inner dimension.
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is haughtiness, in the mode of garments and encompassing [lights| (makifim); and the inner is the
lust of the “glutton and drunkard.” And all of it is in nogah, whose outer [part] is evil and whose in-
ner [part| is good; and sometimes the whole of it rises and is included in the good, and sometimes
the reverse, as is explained in Sefer Shel Beinonim, chapter 7.

The outer is haughtiness, which works like garments and surrounding layers around a person. The inner is

bodily lust, like the “glutton and drunkard” of the Torah; both belong to nogah, the realm that is outwardly
evil and inwardly good, which can rise into holiness or fall the other way, as Tanya, chapter 7, explains.

likuteitorah.com/likkutei-torah/acharei/3/ 17
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Now the inner level can itself be turned from evil to good. For example, a man who is among “guz-
zlers of wine and gluttonous eaters of meat”: if the next day he prays with the strength of the eat-

ing, the evil itself is turned into good, and from evil it becomes good.

The inner desires can themselves be turned to good. If one who overindulged in meat and wine then prays
the next day with the strength that the food gave him, the very evil becomes good.
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But from the outer dimension and the garments nothing good is made, such that he could receive

the honor, so that it be held within him, without his being a yesh.

The outer side, haughtiness and its “garments,” cannot be transformed this way. A person cannot hold honor
inside himself without becoming a yesh.

SECTION 6 - 118

Two kinds of purification
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Therefore, “For on this day He shall atone for you (aleichem), to purify you”: aleichem, “upon
you,” specifically, what is on the level of an encompassing [light] (makif), “He shall atone”: He shall
wipe [it] away and remove [it] completely. “And the spirit of impurity I will remove”; “for You will
remove the dominion of arrogance.”

This explains the verse: “He shall atone for you (aleichem)” means “upon you,” what lies on the outside, the

encompassing level of haughtiness. That is wiped away and removed entirely, as in “the spirit of impurity I

will remove” and the prayer of the Days of Awe, “for You will remove the dominion of arrogance.”
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But “from all your sins,” the inner [sin] that is in you: “before Havayah you shall be purified,” in
your very selves. That is, “before Havayah” means “From the depths I call You, Havayah,” like a

person who calls his fellow to come

The inner sins, those of desire, are purified “before Havayah,” in the person’s own self. “Before Havayah”

refers to “From the depths I call You, Havayah,” like one person calling another to come to him.
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to him: so one calls and draws down the level of Havayah through “from the depths,” the depth of
the heart (umka deliba), in which the heart cries out within him. And this is the level of the Infinite
One (Ein Sof) that is in his soul, through which he arouses the level of the Infinite One of “from the

depths,” which is above the Name Havayah.

So too a cry from the depth of the heart calls and draws down the level of Havayah. That depth is the infinite
in the soul, and through it a person arouses the Infinite One, the “depths” that are above the Name Havayah.

SECTION 7 - 119

The ascent of Malchus on Yom Kippur
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And this is specifically “on this day,” which is Yom Kippur, the ascent of Malchus to be face to face.

For Malchus is the source of the created beings and gives them life,

Why “on this day”? Because Yom Kippur is the ascent of Malchus to be “face to face.” Malchus is the source

of the created beings and gives them life, so ordinarily it faces toward them.
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and now it rises to receive the supernal face of the Infinite One (Ein Sof): “Your face, Havayah, I
will seek.” Therefore on Yom Kippur only six are called up to the Torah, because Malchus, which is
the seventh level, has risen above.

On Yom Kippur Malchus rises to receive the supernal face of the Infinite One, as in “Your face, Havayah, I

will seek.” This is why only six are called to the Torah on Yom Kippur: Malchus, the seventh level, has risen
above.
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(And see the explanation of “before Havayah” in the Zohar, Part III, 67a; according to the explana-
tion of the Mikdash Melech there, in the name of Rabbi Chaim Vital, it is understood as was ex-
plained here, that “before” means higher, etc. However, in the Zohar on Terumah, 170b, it explains
that “from before” (milifnei) is the level that is above the Name Havayah,
A parenthesis weighs two readings of “before Havayah” in the Zohar. One, in the Zohar on Acharei as the
Mikdash Melech explains it in the name of Rabbi Chaim Vital, agrees with this maamar that “before” means

higher. Another, in the Zohar on Terumah, distinguishes: “from before” (milifnei) is the level above the

Name Havayah.
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whereas “before” (lifnei) is the level of Malchus, which is the level that precedes the Name Havayah
[counting] from below upward. Yet even according to that explanation there is no contradiction to
what was written, that it is the level of “from the depths,” which is above the Name Havayah; for
Yom Kippur is the ascent of Malchus into Atik.

In that second reading “before” (lifnei) is Malchus, the level that comes just before Havayah when one

counts upward from below. Even so there is no contradiction, because on Yom Kippur Malchus ascends into
Atik, the innermost level of Keser.

oral B7I71° IRIY A9YRD vnm T aw 2190 XOOW SR RAnw TR 71p2 2071y 5 '2 PR
27y 717HPT MIZN T2 WA 1190 QNR O3 17700 0V 1997 0 QW a9YRDY 07K 9129 (00
9990 F74mi a2 vo o7y

If so, the two explanations agree as one: the level of Malchus, which is “before” the Name Havayah
from below upward, rises on Yom Kippur to the level of the Infinite One, which is above the Name
Havayah; and therefore, through this, you too “shall be purified.” And this is as is written in the
Zohar on Tetzaveh, 185b, on [the verse] “For on this day He shall atone”:

So both readings are true together: Malchus, which is “before Havayah” counting from below, rises on Yom

Kippur to the Infinite above the Name. Through this ascent the people too are purified, as the Zohar on

Tetzaveh says on “For on this day He shall atone.”
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“He shall atone on this day and cleanse it first, and all of this is ‘for you.”” And the Mikdash Melech
explains: first the attribute of Malchus, which is called “this day,” is rectified, and afterwards Israel.
That is, through the ascent of Malchus into the Infinite One, through this all the blemishes are rec-

tified, for “You are the completion of them all.”)

The Zohar reads the verse as first cleansing “this day,” and only then “for you.” The Mikdash Melech ex-
plains that Malchus, called “this day,” is rectified first and then Israel, since its ascent into the Infinite re-

pairs every blemish, as “You are the completion of them all.”
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(And see further on [the verse]| “For on this day,” etc., in the Zohar on Vayikra, 15b; and in Parshas
Acharei, 62b [and] 64a; and in Parshas Emor, folio 102; [and in] Haazinu, at the end of 290b.)

The maamar closes with further passages of the Zohar on “For on this day,” in Vayikra, Acharei, Emor and

Haazinu.

IN ONE'S AVODAH

Contemplating G-d’s infinite greatness should make a person feel how far he is from Him, and his consola-
tion is Torah study with true self-nullification, so that his thought and speech are clothed in G-d’s own gar-
ment. Bodily desires can be turned to good, as when one prays with the strength the food gave him; haugh-
tiness and the pursuit of honor cannot be turned to good and must be removed, which Yom Kippur does

“upon you.” And the inner sins are purified by crying out to G-d from the depth of the heart.
QUESTIONS FOR DISCUSSION

1. Why does the “life of pain” over distance from G-d find its consolation specifically in Torah study?

2. How do the analogies of snow and of a teacher’s parable explain the way Divine wisdom reaches created
beings?

3. If the mitzvos are rooted higher than the Torah, why is Torah study the truer self-nullification?
4. Why can bodily desire be transformed into good while haughtiness can only be removed?

5. How do the two readings of “before Havayah” in the Zohar fit together on Yom Kippur?
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The note dates this maamar to 5570 and points to the list
of maamarim on p. 342 of this volume for its place among
the Alter Rebbe’s discourses.
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Kehot’s marei makom for these words (its note is below).
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The baraisa describes the way of Torah: bread with salt,
water by measure, sleeping on the ground, “and you shall
live a life of pain,” ending “happy are you in this world,
and it is well with you in the World to Come.” The Alter
Rebbe reads the “life of pain” as distress at being far from
G-d, and the happiness in this world as the consolation of
Torah study.
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Such is the way [of a life] of Torah: you shall eat bread with
salt, and rationed water shall you drink; you shall sleep on
the ground, your life will be one of privation, and in Torah
shall you labor. If you do this, “Happy shall you be and it
shall be good for you” (Psalms 128:2): “Happy shall you be”
in this world, “and it shall be good for you” in the world to
come.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
The phrase “happy are you, and it is well with you” comes
from this verse, “When you eat the labor of your hands,
happy are you, and it is well with you.” Here it names the
consolation that the Torah learner has in this world.

Psalms 128:2°2:175p 0°9°11n
7 210) TR 29RN 73 TR Y
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points there for the thirteen tikkunim of the
beard being called “His garment white as snow.”
KEHOT'S NOTE
123°Y R-971 07K IR9

The verse speaks of the good oil on the head running
down onto Aaron’s beard. The Ramaz’s comment on the
Zohar’s discussion of this verse is cited for the point that
Keser of Arich Anpin belongs to the world of the Infinite
One.

Psalms 133:2°2:3"%p 0°%°11n

PRI °57PY TV TIIRCIR 1178 TV URATTRY 2i0d 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07N 0PN 2WN1 AN NS L. NN 27 AN

That discourse quotes the same words of the Ramaz, that
Keser of Arich Anpin is counted as the world of the Infinite
One and Atzilus proper begins from Mocha Stima’ah, and
refers to this explanation of “For on this day He shall
atone.” From this it shows that Gulgalta, the outer dimen-
sion of Keser of Arich Anpin, stands higher than the
Chochmah within Keser, which is why the deed of the
mitzvos is primary although the Torah is the inner
dimension.
KEHOT'S NOTE
STYTTR Y B°2%81°D NPTIR LR L0 WU TR0 03 IR

NIMRT NP
In the Gate of Arich Anpin, Etz Chaim lists the kruma

de’avira, the “membrane of air,” among the tikkunim of
the skull of Arich Anpin, set between the skull and the
brain, and calls it “the firmament that divides between wa-
ter and water.” The Kehot notes say that the text’s “chapter
7” follows the Shklov printing of 5560 (1800) and should
read the beginning of chapter 6.
Sefer Etz Chaim 13:6":3 01 vy
5y 20 nnd TP 250 LOIPWT KM 17Ip M R7 1N ...
NI N”NM XD 1°D31 QAW PO VAR oy 19° 790 K17 °3 RMINT
5>7amm Y27 710 RIAW A7 1I2°N RIAW RIPIRT K219 °Ri12 wabnn
0°°N12 0P 370 0w RM™Y KNDA%3 1°2 1103 X171 205 o0 172
X °M12°2 072 W° 1721 0°°N12 ¥°703m1 271 P2 55727 07N TI0 KIM
°3 077 8% M R119T7 1°¥°2 1°70 710 QAW 0°11N0 1N1°7 TI0 KIT
555 0°31R 9911 KD 199 0°mIN0 OAw °¥°2 *2 1N RPPNYT 0ONK
... IR KD RPNy
Sefer Etz Chaim (Public Domain)
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9 0 RN WY 17ya
According to the note, this reference to Etz Chaim is cited
there.

KEHOT'S NOTE
LREPD Y 2-XIP% NN X2 L[D] .(17D7) 9% 07PN NRDPW 01572
.RXOPNN°Y 2”0 2”yN qwnn

10 0O 0% 192 7R YO
On the second day of creation G-d made a firmament to di-
vide “between water and water.” Etz Chaim applies the
phrase to the “membrane of air” that separates two levels.

Genesis 1:6"1:° N°wR12
S0 00 173 97T 17 07 7102 37 2 DR TR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1" nnn 19090

Of the Torah’s wisdom it says, “Salseleha (cherish her),
and she will exalt you.” The previous maamar read salsele-
ha as curling and separating the hairs, the laws, and here
the Alter Rebbe explains why this raises a person so high.

Proverbs 4:8'1:’7 “own
:3R2MNN °2 37220 Tpnim 77070
Extol her, and she will exalt thee; She will bring thee to hon-

our, when thou dost embrace her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 091 1NN NPANY AP 1D

The preceding maamar makes the same comparison:
snow forms from water that congeals and returns to water
when it melts, and so the Torah’s garment comes from
“water,” Supreme Chochmah.
KEHOT'S NOTE
X L1059y 101

13 f102 21 WRA2 7non

The phrase “wisdom at the beginning, wisdom at the end”
is found in the Zohar; the Kehot notes add that Chassidus
often cites it in the name of Sefer Yetzirah. Here it de-
scribes the Torah, which begins and ends as Divine wis-
dom, like water that becomes snow and then water again.

Zohar I, 26b2a 10 X"t

KEHOT’'S NOTE

.78 990 OW2 MMIpn N3 M7RTI X3 .K7Y0 M99 701,210 KM
2-RIP71 R”ATR °772K12 IRINI .127021 .27Y0 ,2°P 17122 YW MT°0 R7

.1¥N ¥°0
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5102 12N WRA2 7non

A second place in the Zohar for “wisdom at the beginning,
wisdom at the end,” listed in the Kehot notes.

Zohar,
v’aN:vV’Y

Pinchas 78:481-79:489-x”an:n”y ©omia ,Ami1 780

Ao A oD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.199¥2 0°°12°317 °37Y YW 0778 IR

maon oma oonb

Pardes Rimmonim’s lexicon of Kabbalistic terms (Sha’ar
Erchei HaKinuyim), under “water,” brings the view that
the upper waters are Chochmah. The Kehot notes point
here for water as the level of Chochmah.
Pardes Rimmonim 23:13:39177:37>:3°3 01117 0770
o°m O 02319y LRIT O°IINANT 09 NIREIN 11030 m 5.
ma0 0ok 0o 12 DUTanR PPN RO LAMRNRa 01PN 001y
oM AT 7RV RO MIRRDT T m 5y 1Im 21091 T0M
0°3INMN 072 077191 02219y 01 D717 1IRR L0 Py TR oo
0°2 O NMINWKRIT MI°20 7 %3 1R n’b:ﬂpm 27 .Mapa
T A% DARDN 7T 777 5y .0°01NnN 8°n O 0°1Nnn M 00y
PRIy PIPTAM .0%AYL 710 1R° 2Wenn 1KY .mavn o>
01 7120 Sy .1°1an 555m 0onNyaw O v sy 1°2° TIY?JP}'I
... O1°0 NN MN22NnN 021NN 0o

Pardes Rimonim (Public Domain)

aAPYOR 1MAT TR L LA AR . L R bR

The words here quote Psalms 147:17; the passage is shown
below.

Psalms 147:171:1np o°%°n
Ty °1 AN7R 197 0°ND3 iR YU
He casteth forth His ice like crumbs; Who can stand before

His cold?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

o1 ,tap 079N

2Py 1127 AR O 1P 1M 2w 11D ONE3 1P PR

The psalm describes G-d casting forth His ice, then send-
ing His word and wind so that the waters flow, and declar-
ing His words to Yaakov. The Alter Rebbe reads it as the
Torah’s wisdom “frozen” in its garment and then “melted”
so that it reaches Israel.

Psalms 147:17-19v0>-1>:1"1np 0°7°1n

M9 29 0on?) 127 M2W (TY? o1 iR 2197 0ORDI iR T7PUn
(2K LR PRI 3PP 11T TR 0T

He casteth forth His ice like crumbs; Who can stand before

His cold? He sendeth forth His word, and melteth them; He

causeth His wind to blow, and the waters flow. He declareth

His word unto Jacob, His statutes and His ordinances unto

Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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DonRWa MR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N%nna n2ayn

D°791W %AW N172an

The Talmud explains that the rains are called “the might of
the rains” (gevuros geshamim) because they come down
with might. The Alter Rebbe cites the phrase for rain that
descends in divided measure.
Taanit 2a:1-2°2-X:X "2 n°1yn
TIWRIT 230 O IR YPPR 227 20°AW3 191123 TIP3 "NRKY
*27 92 R a0 DY KT 23w oPn miR Yty van an by
7V X MR 02 AP7R U0 KPR MY TR PKIA yUi
W TAI? RPN PR MmR KD X AR YRR °27 12 K
197310 R 07997 719 0K =17 0K .iN1iya *0w3n 1°1im man
William Davidson, Vocalized Aramaic (CC-BY-NC)

B1an . . mIpRanT . . Do

G-d tells Iyov that He created many drops in the clouds
and a separate mold for each one, for if two drops came
from one mold they would ruin the earth. This is the back-
ground to the point that rain must come down divided.
Bava Batra 16a:9'0:X 1”1 X7n2 X232
XT3 - 10 AN DY DY A1IDY O 7 027 MK
wan m'?T?j on MR 21K N2 AAAYT 10IT XIT N2 Wi'r@fl’?
,0¥2 D3 AN ANOYDY :°N3T - APID .OTIART AMm? AP
R 10 ROR .R2119D3 2PY° 92 ROR 27 AYIT .°AR°YIT 11232
Y27

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X L,TD 272 AR7

R 25w Iman 27y

The note identifies the discourse on “He gives snow like
wool,” to which the text refers, as the one printed in the
Siddur, 63b.
KEHOT'S NOTE
.M2P Y 10PN A0 .2 ,10 N”RT7 QY M7°02

s ABw Iman

“He gives snow like wool” is the verse of another dis-
course, to which the text refers for the whiteness of snow
compared with wool.
Psalms 147:16170:1"np 0°2°1n
719 7RI 798D XD J'?W nin
He giveth snow like wool; He scattereth the hoar-frost like
ashes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N"R..n"ya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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2%9p1 199X P10 1Ry Teyn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.12102 Mman

17 M3 0377 0N

The Talmud compares words of Torah to water: as water
leaves a high place and flows to a low one, so the Torah
endures only in one who is humble. The maamar uses the
image for the flow that descends from above.

Taanit 7a:1517v:X *t n°1yn

I $°037 0907 79N 2127 190N R TR 12 R 027 0K

739 7923 Dipn PP 0w n 97 i oo 137 ’n% 9D
.TPDY ARYTY "02 KX PRpAR PR 170 2127 AR 1) 0ipn?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

.[5] .X ;1 n7ayn

In Daniel’s vision the Ancient of Days sits on His throne,
“His garment white as snow, and the hair of His head like
clean wool.” The maamar reads the garment as the super-
nal Chashmal and the hair as the particular laws of the
Torah.

Daniel 7:9'0:1 5X17

Y M0 22ND AYIRY 207 TR PRYY Y NIRRT TY 1) M
:P27 M1 °MIPIPA MITT 1AW 707D Rp YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

28

29

NP1 Ry 75w yw

In Daniel’s vision, “the hair of His head is like clean wool.”

The maamar reads the hair as the particular laws that flow
from the supernal garment.

Daniel 7:9'0:t 5x°17

I¥1 M0 2202 AYIY 2 PR PPRYY YR NYTD 7T TY M M

PP 37019373 7T 1°22W 07D K YD AYRY

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PWITOR 1w NIPOaY wan

The Mishnah states that on Yom Kippur the Kohen Gadol
immerses five times and sanctifies (washes) his hands and
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feet ten times. The maamar cites it as an example of the
particular laws of the service.

Mishnah Yoma 3:3°3:°1 Rn1° mawn
ni% v wnn JPawsy Ty 7Y AR L1T7IY7 A7IY? 0121 0TX PR
n°2 Py wpa 1791 ,01°2 92 WM B3T3 103 P2iv TR M
7292 %t van ,mnan
A man may not enter the Temple courtyard or to worship
even if he was clean until he immerses himself. Five immer-
sions and ten sanctifications did the high priest perform on
that day. And all in sanctity in the Bet Haparvah with the ex-
ception of this one alone.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

30 MR AR 1 R yaws meynd nnR

The Mishnah describes the sprinkling of the blood in the
Holy of Holies, once upward and seven times downward,
and how the Kohen Gadol counted, “one; one and one; one
and two.” These exact details are the “hairs” of the Torah.
Mishnah Yoma 5:3°2:17 21> mawn
DipR3 TRy ,0I03Y DipE? 0191 12 DV MTY e DTN N DV
K Ny Tianm M KoY o yIw) MmN 1 MM, Teyy
XY NOR DTN T3 77 721 P00 KO np N7 moyn
NOR Q) NOX ,WRM NOR Y2IK) DOX PP NOR DAY NOX
{22°12% 37 12 2y T XYY 920
He would take the blood from the one who was stirring it,
and enter [again] into the place where he had entered, and
stand [again] on the place on which he had stood, and sprin-
kle once upwards and seven times downwards, and he
wouldn’t intend to sprinkle either upwards nor downwards
but rather like one who cracks a whip. And thus would he
count: one, one and one, one and two, one and three, one
and four, one and five, one and six, one and seven. Then he
would go ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 5

31 79313 11 *"awAn POy oo

The note points there for the statement that all of Rabbi
Shimon bar Yochai’s occupation was in the revealed
Torah.
KEHOT'S NOTE
.328°y 2751 WP XA

32 ”awn poy P

The note points there for Rabbi Shimon bar Yochai’s occu-
pation with the revealed Torah.
KEHOT'S NOTE
LR L,ARP 1700 PURAR JPY7AM RINT YA 343 Y 0 W”1|75 il

33 Q°219°2 7721 NPWIP 770

The Talmud tells that after the years in the cave, when
Rabbi Pinchas ben Yair raised a difficulty, Rabbi Shimon
bar Yochai would resolve it in twenty-four ways. The Alter

likuteitorah.com/likkutei-torah/acharei/3/
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Rebbe cites it to show how fully Rabbi Shimon was occu-
pied with the revealed Torah.

Shabbat 33b2 3% naw
KEHOT'S NOTE
.2 3% naw

34 PaR P2 —am

As the Kehot note summarizes it, the Rebbe asks how the
text can say “every chapter” when some chapters do not
mention Rabbi Shimon, and answers that the Tosefta and
the Gemara are meant as well as the Mishnah.
KEHOT'S NOTE
0°P78 12 L,TIRDD LR L0 999D 0O21%Y MY IR P72 NAyn R
RNODIN2 DA R”D ,1AWNI RAT RD 11197 ROR — 0773 7513 ROw Dawe
=kl 1R ,0°1P MR 7°1n0 °0naw pha 553 w1 7911 ROW 1 .RIN
07w "PREN TINOMY OXY LY QT2 MR DIPR2 197ERYT MPYOT N
RO AP .ﬂ”h?‘?ﬂ N°R7 1”02 — D°T7NR %P2

35 9°22 "NRAW WK "aM

G-d promises that “My words which I have placed in your
mouth” will not depart from Israel’s mouth. Here it de-
scribes Rabbi Shimon, whose words of Torah were G-d’s
words in his mouth.

Isaiah 59:218”2:0”1 171°yw°

03 "IN 13T T7Y WK T 7 T2 DOIN P13 DTN
:DZY7TY) YR T IR AP I R TP R 0 K

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

36 wak nINA PR N

The psalm opens, “Havayah reigns; He is clothed in
majesty.” The maamar learns from it that Malchus is called
a garment.

Psalms 93:1’X:37% 0°2°11n

:0INA~22 92N 1IN AR WRNT Y T WP WP MR A7R 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,A% 020
37 N7 720 wnaw %D
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
20,10 0w
38 QPN °T 1AM WRw D

The verse calls Havayah Elokim “a sun and a shield.” The
Alter Rebbe reads Elokim, Malchus, as the shield that cov-
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39

40

41

42

43

ers, which is a garment.

Psalms 84:1227:770 0°%°1n
1002 022777 2307Yan? X *7 107 79291 17 0OR9K *1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51AM2°N11 7772

There “My dove, in the clefts of the rock” describes the ex-
ile: the wings of love and awe are caught in the snare of the
body and in worry over a livelihood, so that only a hidden
natural love remains, “in the covert of the cliff.” The note
adds that the text there also refers to the two Torah Ohr
discourses cited here, and to the discourse “Blow the sho-
far on the New Moon” on “Havayah reigns; He is clothed
in majesty”: Malchus is called a garment, and G-d’s being
King of the world is drawn down through the mitzvos.
KEHOT'S NOTE
,JAPDT R7INAW MmIpnan v oa 1U%n ow nMpha La Lt wrnw nph
[T ,33 79 n™ph] I wIN2 WP T2 Ry R°0Wm oTpn DA
N1°% OWRYY w120 XApa MovR naw 10 wad NI TPn o Iy
vy YR TP YW 7772 71 °P1 10 MENT Y RIT oy 'I'??l
2713 1927 2y 023 ynwa®

WP 9733 MW 1770 — SN

At the end of that discourse, the third level is the plain do-
ing of the practical mitzvos by all Israel, even from hidden
natural love; it still draws down a supernal garment, the
“royal garment,” through full acceptance of the yoke of
Heaven.
KEHOT'S NOTE
.7,28 R"MN

Mo%n w12 IR T

There, for a physical world to come into being, G-d
“clothed Himself” in the attribute of majesty to draw down
His Malchus, the source of physical existence; this leads
into “Let them bring royal apparel.”
KEHOT'S NOTE
AL, RN

NNDAD13 o man 1 mennw

This passage of the Idra Rabba speaks of the gulgalta, the
“skull” of the supernal Head. The Kehot notes give it as
the source for the mitzvos’ root in this level.

Zohar III, 129ax ,v3p 3m
KEHOT'S NOTE
XL,0OP At

Syn 7IN2 907ImMm
The psalmist says, “Your Torah is within my innards.” The
maamar reads it as the Torah taken in inwardly, like food.
Psalms 40:9°0:" 0°2°11n
¥R 712 AN7IM *N3DN RPN AT MITY?
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I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,noooan

N°21 N21aR 7% 7t 7772

That discourse explains “A psalm, a song” as the lower ris-

ing to be included in the higher, and “a song, a psalm” as

the higher coming down; mizmor also means cutting and

division, as in “you shall not prune your vineyard.” The
text refers to it for its treatment of food and garment.

KEHOT'S NOTE
27,02 1392 NP

ST PN 71772 PURAN2
the passage shares nothing with the note

KEHOT'S NOTE
X ,X5p 77570

21571 190y oY DPRYN RO 720D AT INDT 19002 T
2P 19NRD

At the end of Menachos the Talmud says that Torah schol-
ars who study at night are regarded by Scripture as if they
were engaged in the Temple service, and that one who
studies the laws of an offering is as if he had offered it. The
Alter Rebbe uses this to show that the Torah is not bound
by time or by who may serve.

Menachot 110a:8-9°0-"m:X *”p minin

D>TAIYR 1 >TaY 93 °7 DR 1972 13T MPynn e (R ,T9p 0°9n)
0°mOn >7bn PR M 7 AnR PP xn mboha o ntaa
TTIAYA OOPI0Y 1PPRD N0 1Ry Ay 1973 N2 oopown
T 27 MR 9773 27 MR PRIYS DY DR DAY (3,2 2 0910 213T)

129P 1RY 271 TP P1TAT AW DRI 112 1At
Wikisource Talmud Bavli (CC-BY-SA)

™
The Rebbe explains that the text speaks of Rabbi Shimon’s
study of the laws, in questions and answers, and that trac-
tates such as Avos, Tamid and Middos are not about laws,
which is also why some do not count Avos among the sixty
tractates.
KEHOT'S NOTE
"R 711 °0m 13 0°P19°8) NPwIpa 12312 v POY® 7Y 727N ﬂ”w‘?:
MAaR PR D°wAen ok D‘?W ,271°91 K”12 MYTR OX 3 ,mavn oy
13 719°0 KPXR DI°R — M1 7nn 191 .0”W1 NIN20R 77N0 1°3122 NdA3]
2’0 NNnY 2non P\'?ﬂ’ ROW 573 7710 1°a3Y) (AP NRTPN2 wrnd
W7 101w AP0 M .(Ma%n 5w om0 annw (0 ,) wne By on
,TIRDD WK 19K 0% 1INwa 2 — TTRPIYY 0O 0°952” 197981
0°932 YT NT 970 17511 02 19PERT wINmY w1 931 97RO KD 0712
,IYNY M Sw 1T 12°01° "1 TDT’? OTIPn 7770 1N°7 923 R°1 D LRI
rat TIWRIM) D°PAN 10 0°93 PIwR (k) 10) 7 "727TNn AMNTN
X917 73 1R ,1N3110 MPARD 01 .0P1 "MBARY 0OYa1” 07wa Pani
(R ,D3) m23 yRwnT Lanra awp Tt Xinw — (Qwmh orb
7TRPY noon — PRI L(R ,1D) °TID (R ,7° X ,R%) 7a0a0 273
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2 Y7397 (X ,2) N1372 2733 (2 ,3°) NP2 YRWRTII L8R R
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48 0°72y2 ON 0°120 DN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1797 02 DA O VP

49 2OPYNRT WY mnnye m

Koheles says that G-d made “the one opposite the other.”
The maamar applies it to the side of kelipah, which mir-
rors holiness.
Ecclesiastes 7:147:t nbmp
ey ng'nrgy’? m-nNX 03 OR7 Ay 0P 23wl 1 n2iv o2
TRIRD PN DIXT K¥0> KoY 112729 DOF2K7T
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

50 71221 MINNM NP

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X721 ,778 MAR

51 o2 1 DTN DX RO I TINDT ANIPT

Rabbi Elazar HaKappar teaches that envy, lust and honor
drive a person out of the world. The Alter Rebbe cites it as
the mark of kelipah, which is yesh.
Pirkei Avot 4:21872:"7 N1ax m1wn
T2 DTRA N PR3N ,TI22T) MRAT ARIPA IR DR MY 1
0797
Rabbi Elazar Ha-kappar said: envy, lust and [the desire for]

honor put a man out of the world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
52 Wm0 @oRon T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .3 7010 "Dwn
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“The wise shall inherit honor” shows that honor itself is
not evil. It belongs to one who is truly wise, whom honor
does not turn into a yesh.
Proverbs 3:35777%:3 "own
:7¥2R 00 072702112027 0131 7123
The wise shall inherit honour; But as for the fools, they carry
away shame.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

54 01PN 7% %1an

The Torah commands, “Before the hoary head you shall
rise.” The maamar cites it as honor given to one in whom
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honor does not create a yesh.
Leviticus 19:32275:07> Rp7
Havayah *3X T728% DX 171 *38 H7T7 009 120 350
Thou shalt rise up before the hoary head, and honour the
face of the old man, and thou shalt fear thy G-d: I am the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Aaron’s priestly garments are made “for honor and for
glory.” This is honor drawn to holiness and held in bittul.
Exodus 28:2°2:172 nnw
:NIRBNP TI2D7 AR TIIRY WP 132 Doy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

56 117 MDA 12 WO o NN

The Talmud says that whoever has haughtiness of spirit is
as if he worshipped idols. The maamar explains why: both
treat something as a yesh apart from G-d.
Sotah 4b:8-9'0-"11:2 "1 VO
37 MR RAR 72 K7 027 WK 77D 7 WDJ {rads nry‘m” ORI
JUPR NYRD SWo1 Ai92? — mNg miea 92 WU oI YD and
— PMR7 WRI” ORT :XI] MY ITIBN 77 W01 WK NURY” 0K
MR KPR 1APY SyIon UTIXN RO Y LAPR ym Aniay vy
R 717R% 72 2°n37 7790 T 9K UUR NYR Y X3T D X1
‘?W Fl;"!'? — PTIXR X7 ,D’JQ‘_‘A ’;Q'_? {ohinkli7 ‘?ﬁ'f.-} 17on 7 00171En

031
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE
.[5] .2,7 w0
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The Talmud rules that colleagues engaged in Torah do not
interrupt their study for prayer, and says this applies to
those like Rabbi Shimon bar Yochai, whose Torah is their
occupation. This is why the text says he was exempt from
prayer.

Shabbat 11ax X naw

KEHOT'S NOTE

N L,RYNaw
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The rebellious son is described as “a glutton and a drunk-
ard.” The maamar uses the phrase for the inner desires of
kelipah.

Deuteronomy 21:20°2:X”> 0°727
:R20) 5ot HJ'_?P; YR PR 7171 1730 N7 9232 37°Y 2IP170R 190K
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and they shall say unto the elders of his city: ‘This our son is
stubborn and rebellious, he doth not hearken to our voice;
he is a glutton, and a drunkard.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

59 5511 5o [1P1Y DoYRRY 210 NIADY ¥ R NPNIRCY a2
191 DonRYELY 2103

Tanya, chapter 7, explains kelipas nogah, intermediate be-
tween the impure kelipos and holiness: sometimes it is in-
cluded in the impure kelipos and sometimes it rises and is
included in holiness. The Alter Rebbe refers to it for the
two directions in which nogah can go.

Tanya, Likkutei Amarim 7°1 00K *012°2 ;17WR1 P21 ,X°IN0

PARAGRAPH 7
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Proverbs warns, “Do not be among guzzlers of wine,
among gluttonous eaters of meat.” The maamar uses the
phrase for one who overindulged and then raises that
strength through prayer.
Proverbs 23:20°:373 *5wn
7 22 "PPta 177K 302 MINIR
Be not among winebibbers; Among gluttonous eaters of
flesh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

61 2907 TDNR ALY YA . . PPann annk ox

The Mitteler Rebbe asks how the transformation can go in
two opposite ways: once good has turned to evil, how can
that evil become good, and once one has prayed with the
strength of the food, how does the food still nourish him?
He answers that when the inner good prevails, the outer
evil is included in it and all becomes good, and when the
outer evil prevails, the inner is included in it and all be-
comes evil, until refinement leaves the evil part apart and
the good part apart.
KEHOT'S NOTE
moennnn nead Pov PR AWPR RPN Y 2-RIP7 RPN INRNI
'|a.'mnb o°RR DI IR y% nwn 997NW AR °2 ,0°°027 0°19IN °1w2
12 71 PR ORI T99ORT MD2 9RANw ANR 070 101,200 YA
MPARoN M2 12 9931 72uws 0 It Dwn” wham ,”RoRnn
nPRPID N2 12 5937 213 YN NPNRPAw 1L 1913 9aanm yan
20 PEM Y72 DTN Y0 pRAT PEIN 11annwd L. Y1 190 Iwyn
07y y7R3a [RIA]
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The Yom Kippur verse: “For on this day He shall atone for
you, to purify you; from all your sins before Havayah you
shall be purified.” The maamar reads its two halves as the

likuteitorah.com/likkutei-torah/acharei/3/

19700 WYY 1PV 0°7277 R

removal of the outer kelipah and the purification of the
mner.
Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYA P31 DONK ITY? 0277y 1907 M 09937
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

63 T2YN ARV M NXY

The prophet foretells that G-d will remove the spirit of im-
purity from the land. The maamar uses it for the outer ke-
lipah, which is removed entirely rather than transformed.
Zechariah 13:2°2:3 713t
PRI D°2BYT NINGTNR NIOK NIRIT A ORI XD DI M
PINTTR TR N MNTNKY DOXA0NK 021 THY 1130 K2
And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.O°R713 0°%° nPan

65 7 PNNRTP DIPRYRR

“From the depths I call You, Havayah.” The maamar reads
“the depths” as the depth of the heart, which reaches the
level above the Name Havayah.

Psalms 130:1°x:%”p 0°%°11n

TPARIR DORpRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Another place, according to the note, for the ascent of
Malchus on Yom Kippur.
KEHOT'S NOTE
2-0°927 ¥”ARATR "AKRN 7,70 7121w Naw '{?3?5 .X”B0 27 YW Ny
LI LAPRY

67 S Ny 5o

At the end of its first chapter on Yom Kippur, Pri Etz
Chaim describes how Malchus begins to rise on the night
of Yom Kippur and is raised, prayer by prayer, until it

28



LIKKUTEI TORAH - PARSHAS ACHAREI - MAAMAR 3

68

69

70

7

72

reaches Imma. The Kehot notes cite it for the ascent of
Malchus on this day.

Pri Etz Chaim, Gate of Yom Kippur 1:12-150% 1yw ,0°1 v¥ "2
V-2""0K 0°719017

WPAN M1 9712 DN

David says, “Your face, Havayah, I will seek.” The maamar
applies it to Malchus rising on Yom Kippur to receive the
supernal face.

Psalms 27:8'm:1"5 0°2°11n
SWRIX M PINK *3D Wp2 *27 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ww P9 972012

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
971093 0°pPo1a .K”1 1’ 19°n

ww P9 872712

The Mishnah lists how many are called to the Torah: on a
festival five, on Yom Kippur six, on Shabbos seven; the
Kehot notes add the halachic authorities on the laws of
Yom Kippur. The Alter Rebbe explains the six of Yom
Kippur by the ascent of Malchus, the seventh.

Megillah 21ax 8”3 72731

moyn® nbY nayvaw 3

There the Alter Rebbe brings the explanation of Pri Etz
Chaim that on Yom Kippur Malchus, the seventh, rises
into the inner dimension of Imma, above Z’eir Anpin,
which has not yet risen there.
KEHOT'S NOTE
BB Y "INR A NPMIN RT3 ,X 0901 D '[?3,777 el

b RLY

The Zohar asks why the verse adds “before Havayah” after
“from all your sins,” and says that only the Kohen Gadol
would pronounce the words “you shall be purified.” The
text notes that the Mikdash Melech, in the name of Rabbi
Chaim Vital, reads “before” there as higher.

Zohar, Achrei Mot 31:193—33:203—1”3?:}{”'7 nn °nR ,Anm 980
ESa b b

When all was linked together, all faces were illumined. Then
all fell on their faces and trembled and said, “Blessed be the
name of his glorious kingdom for ever and ever”. Their voic-
es joined that of the priest and he replied, “Ye shall be clean”
(v. 30); only the High Priest said this, not the other priests or
the people. FROM ALL YOUR SINS SHALL YE BE CLEAN
BEFORE THE L-RD. It has been taught: From the beginning
of the (seventh) month the books are opened and the judges
sit ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A passage of the Zohar on Acharei on the verse “For on
this day He shall atone for you,” one of those to which the
text refers.

Zohar, Achrei Mot 18:110-19:118->"p:n™ mn *AnX A7 1890
mop:u™

Now Israel are G-d’s portion, and from His great love for
them He gave them one day in the year to cleanse and purify
them from all their sins, and therefore on this day they are
crowned and are safe from all executioners and all hostile
emissaries.

The Zohar; London, Soncino Press, 1933 (Public Domain)

I arata

A further passage of the Zohar on Acharei on the same
verse, also listed by the text.

Zohar, Achrei Mot 21:130-23:144-5"p:X”> mMn *INX A1 190
TP

AND OF THE CONGREGATION OF THE PEOPLE OF ISRAEL
HE SHALL TAKE TWO HE-GOATS FOR A SIN-OFFERING.
This offering was to be taken from all of them, so as to make
atonement for all of them, and it was not sufficient that it
should be taken from one individual. From whence, then,
was it taken? They used to take the money for it from the
boxes in the Temple court,1v. Mishnah, Shekalim, iv, 2.
which contained the contributions of all. On that day many
doors were opened facing Israel to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Zohar, Terumah 85:821-822 for
these words.

Zohar, Terumah 85:821-822275nn-X”5NN:117D 1MI1N 37117 190

In Terumah the Zohar distinguishes lifnei, “before,” the
one who stands before the Holy One, blessed be He, and
serves Him, from milifnei, “from before,” which it ex-
plains as the World to Come, the supernal channel. The
Alter Rebbe shows that this reading also fits, since on Yom
Kippur Malchus rises above.

Zohar, Terumah 84:813-85:821-3">nn:7"% @™1n M0 990
N”Jnn:’e

The Zohar on Tetzaveh reads “For on this day He shall
atone” as cleansing “this day” first, and all this for Israel.
The Mikdash Melech explains that Malchus is rectified
first, and then Israel.

Zohar, Tetzaveh 13:111-14:11817°p:7>-X”p:2"> 718N ,7717 120
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